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PREFACE

The thesis is based on field-work covering a period of

seven weeks during the months of June and July of 1952. Other

data is drawn from published sources and from the field notes

of Dr. John Honiann, who was at Great Whale River in the

summers of 1949 and 1950. I have also had access to material

collected by Mr. Nathan Altshuler in 1949 and 1952.

The results of field-work suffered as a result of the

absence of English-speaking Indians at Great Whale in 1952.

The death, in the winter of 1951-52, of an elderly half-

breed who spoke Eskimo, as well as English and Cree, and who

had a wide knowledge of Cree culture was a further limitation

on field-work. Despite these unlooked for circumstances, I

was able to collect considerable material which, together with

data from the other sources, is enough for a tentative des-

cription of the present culture of the Great Wia1e Oree.

In this thesis I have followed Dr0 Honigmann in refer-

ring to the Great Whale band as uCreeU. In much of the older

literature they are considered "Montagnais" or "Montagnais-

Naskapi. The band geographical, linguistic, and cultural

affiliations are clearly Montagnais or Montagnais-NaSkaPi, but

the latter groups are so similar in culture to the Cree peo-

ples west of Hudson's Bay that it is misleading to distinguish

between them. I have, then, called the Great Whale people

i1
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"Oree'1, but it should be borne in mind that they are of the

Montagnais division of the Cree-speaking people.

Acknowledgements are gratefully extended to Dr. Honig

mann and Mr. Altshuler, as well as to Drs. E. H. Spicer, W. H0

Kelly, and H, T. Getty, who furnished valuable advice and

counsel during the preparation of this thesis.
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CHAPTER I

THE ANGLO COMMUNITY

THE LARGER COMMUNITY

The natives of the Hudson Bay area have been in con-

tact with Anglo society for almost three centuries. It is

important to point out that this society is not typical of

western civilization in all respects, that it is only a

variety of the latter, and that it has certain fairly well de-

fined characteristics. The center of Anglo activities on

James and Hudson Bays is Moose Factory and the adjoining

community of Moosonee. I shall first discuss the social

organization in these communities.

Moosonee has a railroad station, post office, stores,

board sidewalks, and several hundred residents, both Indian

and White. Its importance is based on its railroad connec-

tions with the south, it being the only town on James Bay

that has a railroad. Trains arrive twice weekly from Tim-

mins, where they connect with trains for Toronto and other

points. Toronto is roughtly twenty-four hours distant from

Moosonee, although the time varies considerably. The train

from Timmins to Moosonee is composedcf three cars::a diner,

a coach for Anglos, and a coach for Indians. Jim Crow

practices are not strictly adhered to, however, for Indians

frequently make use of the diner.

1
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Moose Factory is separated from Moosonee by the Moose RI-.

ver, the shoals of which make it navigable only by canoe. At

freeze-up and break-up the two towns are entirely isolated

from each other; in winter they are connected by snowmobile

and snowshoe travel. Moose Factory is James Bay headquarters

for the Hudson Bay Company, the Mounted Police, the Government

Health Service, the Anglican Church, the Indian Agent, and an

airline operating in the area. A list of the buildings at

Moose Factory may be useful in Illustrating the nature of Anglo-

Indian contacts In the community. As of 1952, the buildings in

the community were: a recently completed hospital with subsi-

diary buildings, the Hudson Bay Company Store and other build-

ings, the Anglican Mission, the Catholic Mission, a Royal Cana-

dian Mounted Police post, an army weather station, the office

of the Indian Agent for the James Bay and Hudson Bay area, sun-

dry houses occupied by Company, Hospital, and Church personnel,.

and a number of houses constructed, or being constructed, at

govenment expense for the Moose Band of Cree.

The attitudes toward natives of residents of Moose Factory

are indicated by the following observations:

One Indian works as a clerk in the Company store. He

does not, however, 15.ve or eat with the other clerks

in the Company staff house.

A Anglo clerk remarked that there was a movie tonight

that you can go to, "tf you can stand the smell' (of

the Indians).
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Movies are shown irregularly in a small building,

where the audience is packed tightly together. Anglos

do mingle to some extent with Indians on these occa-

sions.
A bush pilot operating out of Moose Factory said that

Indians were Hdirty, "lazy", and "cruel" (to animals).

He later agreed that they were remarkably patient and

kindly to their children.

The Head Nurse at the hospital appeared to think of

natives more as children than as grown up human beings,

for in guiding us through the hospital she continual-

ly pointed her finger at different patients and talked

about them in English.

Indians are referred to either as "natives", which ap-

pears to be the official terminology, or "beggar&. A

patronizing attitude is expressed by the term, tipoor

old beggar"; a critical attitude by "that lazy beggar",

or "the dirty beggar'4.

The Archbishop of the Archdiocese of Moosonee (Anglican)

said these words: "Perhaps some day, after they get

a good infusion of Anglo-Saxon blood," they might

amount to something.

Attitudes toward other minorities may be reflected in the

remark of a bush pilot who said that Canada needed a larger

population, but that the increase should be through an increased

birth rate, rather than immigration. Finns and Displaced Persons,
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he said, made inferior citizens. The Government's Family A-

lowance policy (of giving each family a bonus for each child

under the age of sixteen) was a good policy since it would

increase the "Canadian" population, and would also tend to neu-

tralize the high birth-rate of French Canadians6

Attitudes toward the North as a place to live are indica-

ted by the following:

A radio-operator and a bush pilot on separate oc-

casions repeated substantially the same sentence:

"You can always get warm when it's cold - but

when it's hot, there's just nothing you can

The fact that it was repeated is proof of its valte

as a convenient rationalization for living in the area.
A clerk said, I wouldn't live down there in the city

for anything."

The son of a Doctor, sent to school in Southern On-

tario, said, "Why, they even have apple trees down

there" and went on to bompare southern Canada unfa-

vorably to the north.
In the local terminology "in" is substituted for

Hnorth, and "out" for "south". Thus, people will

say, "He went out to Toronto to the Dentist", or "He

brought a wife back in with him". The effect of

this terminology is to make the north the center of

action, rather than a frontier. A second effect is

the emphasis on the gp555 "inness" or
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which identifies him with the in group in the North

or with the out group in the South. Phere are, in

the terminology, no provisions made for distinguish-

ing degrees of inness or outness; one is either "in"

or '1OUt

The choice of "in'1 or "out" in a sentence is determined

not by the location referred to, but by the direction of tra-

vel. Thus, a man goes "in" to Moose Factory when he travels

northward, "out" to Moose Factory when he travels southward.

This gives rise to the common phenomenon of two men sitting

together, at Moose Factory, for example, one of whom thinks of

himself as being "in" and the other one as "out". In the Hud-

son Bay area, is a prerequisite for prestige, for

it would seem, although it has not been proven, that status

accrues to a man who is posted further north.

Other terms used in the area may be useful clues to the

value-attitude system on Hudson Bay. Roman Catholics in this

area, by the way, are almost exclusively French-Canadian, and

are invariably referred to as The term is not used

in the presence of Catholics, for they are said to dislike

the term.

The term "R. C. M.", for Royal Canan Mounted, is used

in the presence of policemen and by the policemen themselves.

For this reason it differs from "R.C.", and must be considered

simply as a convenient abbreviation.

Another common word is "bushedt', which is used to describe
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a person who is socially isolated to the extent that he cannot

interact in society. The word means,social, rather than geo-

graphical isolation, for it is often said that a person may

well be 11bushed° before he ever comes into the North; but, as

well as isolation and social self-sufficiency, 'bushed Im-

plies idiosyncratic behavior. Thus a man who is bushed may

or may not live alone, but presumably must talk to himself,

fail to hear what others say to him, be concerned exclusively

with his own problems, and. have idiosyncrasies. (In one case

the individual had a cache of rabbits' feet under the stove.)

The frequent use of the. term, htbushedH, shows that people are

preoccupied with the concept involved, and are quite possibly

afraid of becoming bushed themselves. Individuals who appear

to be most bushed seem to apply the term to others fully as

much as those who are most extroverted.

THE GREAT WHALE CONMUNITY

The Anglo community at Great Whale is a minute fraction

of Hudson Bay society. The resident population usually con-

sists of the Hudson Bay Company manager, with or without a

family and a clerk, the Anglican missionary, and in recent

years a government weather- and radio-man. Regular White

visitors to Great Whale are the Mounted Police, who patrol the

area twice a year; the Company boat, which arrives once or

sometimes twice a year with provisions; the Indian agent,

who usually ap ears once a year; bush pilots who refuel at
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Great Whale at irregular intervals; and the Field Medical Unit

from the hospital at Moose Factory, which visits the post one

or more times yearly. Irregular visitors to Great Whale include

sportsmen, naturalists, geologists, prospectors, and anthro-

pologists. Except for residents, anthropologists, and the In--

dian Agent, contact between Indians and Whites is extremely

limited. The Indian Agent is referred to by the Indians as

c-Ja-11 (the money chief, or money boss). The

Agentst activities are mainly concerned with the Moose Band,

which is in the immediate vicinity of his headquarters at

Moose Factory, where he is engaged in an Indian housing pro-

ject. Interviewed at Moose Factory, the agent said that the

Great Whale Band was both the most poverty-stricken and the

most disease-ridden of all the bands in his trritory Despite

his awareness of their condition, he did not visit them in

1952.

The summer of 1952 was not typical of historical Anglo-

Indian contacts at Great Whale, since no missionary was present

and since the government radio-operator, a resident since

was an unprecedented addition to the community. Fur-

ther, the particular personalities of Anglo residents cannot

be considered typical, because they represent such a small

sample. Nonetheless, Anglo society in 1952 was well within

the range of variation and may, for that reason, be described

here. There were three permanent residents - the Company man,

his wife, and the radioman. The latter' 5 Wife arid son arrived
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in mid-summer0 Summer visitors were two anthropologists and

sundry people who stopped for a fe, hours or for a day or

two, but who had no contact with the Indian population.

Pete, the radio-operator, had travelled widely in South

America and in the North. He had spent many years as a ra-

dioman aboard ship, He was intelligent, opinionated, a hard

drinker, competent in his job. He liked to dominate a con-

versation, liked to argue about almost anything. He spoke

tolerably good Eskimo and frequently entertained Eskimo visi-

tors in his radio shack; the visitors, however, saw fit to

wait at the door until they were invited in. Unlike the Es-

kimo, Crees were nver invited to enter; they'll get lice

all over the sofa. Despite his prejudice against Indians,

Pete thought the Company was wrongfully exploiting its native

wage-slaves.

Bert, the Company manager, and his wife, Bertha, were at

variance with Pete on several points. Unlike Pete, they did

not drink or smoke, did not have natives in the house, avoided

arguments, disliked the Eskimos, were sympathetic to the Cree,

were f1 Protestants, and considered (Bertha at any rate con-

sidered) the natives not wage slaves of the Company, but, ra-

ther, child-like beings who needed the protection and guidance

of the Company. The personality clash between Pete on the one

hand and Bert and Bertha on the other was inevitable. Their

enmity was expressed by mutual avoidance.

The Company manager was quiet, mild, and amiable. He
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was competent in both the Cree and Eskimo languages. Having

been a post manager for fourteen years, he left the Company in

the Fall of 1952. Although his motives for leaving are ob-

scure, they probably comprise a growing impatience with the

Company brought on by his being by-passed for a younger man

when the post at Moose F.ctory was to be filled. Then, too,

Bert was critical of the Company*s regional supervisor. Al-.

though he treated Mr. Withermore with elaborate deference when

Mr. Withermore arrived to check the books, Bert and his wife

habitually referred to h1n disrespectfully as HWithey In Mr0

Withermore's absence. Another motive for leaving would seem

to be the complexities of standing between two cultures. He

tried to serve the beat interests of the Company and of the na

tives as well; but these ends were often mutually inconsistent,

with the result that Bert must often have felt that he was in

an impossible situation. A example of the dilemma Is given

by Honi gmann1:

.
the manager is reluctant to respond to all appeals

of hunger or food shortage. . . His reluctance may be
partly related to a desire to maintain the good opinion
of administrators and Company supervisors. Stories of
men who have been IexcessIvely* generous with Government
money are circulated in this part of the Canadian North
with thinly disguised disapproval . .

Bertha, the managers wife, was raised on a Manitoba

farm and was a school teacher in Indian Schools before she

married Bert. In speaking to the natives she used iglIsh

Organization, Summer 1951, p. 7, J. J. Honigmann,
"An Episodeth the Administration of the Great Whale River
Eskimo ".
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interspersed with phonetically incorrect native words. She

thought of the natives as being "just like children" and dis-

liked a few Indians and most of the Eskimo because they were

impertinent or stole from the wood pile. Bertha set great

store by industry and thrift, home cooking and Christianity,

She consistently judged the natives in terms of her own values0

The following statements will show Pete's attitudes

toward the natives:

Pete said, with reference to a dance which had been
attended by both Indians and Eskimos, that Cree-Eskimo
mixing Was "dynamite" and that there would be trouble.
"Some youngbuok" will get an Eskimo girl pregnant and
then there'll be a shooting. Pete, the Company, and
the Police have a long-standing policy of segregation.
TheSr keep the two groups separate as much as possible -
separate camps, separate ball-games, separate dances,
et c

It's government orders to keep them separate as much
as possible, so I've got to make a report on this. If
an Indian ever moves into Eskimo territory (where the
Eskimo tents are pitched), I'll throw him out, That's
the reason I can't build my house where I want to, be-
cause it's Indian territory. If the Indians want to
come and look in the door at an Eskimo dance,
O.K.; but this mixing is bad business. You know why
Bert and I didn't go down to the dance that first night?
We always show up the first night to sort of act as
hosts and get them started, but not this year. It's
because they were mixing'-, and that's bad business;
I've been in the Arctic twenty years and I know.

Maybe fifty years from now it'll be all right, but
you can't rish them.

1Arrerican Anthropologist, Oct.-Dec. 1952 J. V. Honigmann,
"Intercultural Relations at Great Whale River' - Because In-
d.ian girls, either through shyness or inability, are more re-
luctant to dance than Eskimo girls, most (Indian) boys end up
with partners from the opposite group." This statement was
based on field-work in 1949 and 1950, or before Pete arrived
at Great Whale River.
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Those Indians have lice 'gas big as my thumbnail".
Why, they'll sit and pick the lice out of each other's
hair and eat them Indians are also "dirty", and they
were too lazy to work at unloading the boat last year
(1951).

It is evident that Pete, consciously or unconsciously,

encourages Eskimo ethnocentrism by his partisan f'eeling and

his partial treatment of the two groups. This ethnocentrism

is, of course, in line with his avowed policy of segregation.

Ultimately, it may bring about the very 'bad business" which

he is trying to avert.

Another effect of Pete's partisan behavior seems to

have been to turn Bert and Bertha into Cree supporters. While

Pete defends Eskimo thieving to Bert and Bertha on the grounds

of cross-cultural differences in mores, yet Bert (and particu-

larly Bertha) know right from wrong and "wouldn't give two

cents" for at least some of the Eskimos. In developing the

case against the Eskimo, they have gradually maneuvered them-

selves into supporting the Indians (who do not pilfer from

the wood pile, and do not hang about the post in winter as the

Eskiinosdo when they should be out hunting country food). Thus

the White community is split down the middle, each faction

supporting its favorite ethnic group. There is nothing re-

sembling open warfare between the White factions, yet the

cleavage exists, and the natives are aware of it.

The posittons of Bertha and Pete may be further illustra-

ted bya conversation that took place one afternoon between

the two. There was agreement that Catholic priests should
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be kept away from the Beicher Island Eskimos, for this was the

last group of natives that white men had not spoiled - the

Eskimo there being almost entirely self-sufficient ("dontt

even come for their fathily allowance's), Further, the French

priests, together with their religion, were suspect to both

Pete and Bertha. The conversation then passed to the topic

of Paul Cookie, chief by inheritance of the Great Whale Eski-

mo. Bertha stated that he should go out and hunt like all

the rest, and that he should not be allowed to live off the

work of the others. It developed that "they (the Eskimos)

all say they're scared of him", and that Paul Cookie had the

run of "every Husky woman in the place".

Bertha "wouldn't give Paul Cookie two cents; he's just

a bum". It should be noted here that Paul Cookie, as well

as being an economic parasite in the community, did. not con-

form to the role of humility and submission which receives

positive sanctions from Hudson Bay 0ompany personnel. Paul

Cookie wore a vest and watch-chain, and. to some extent repre-

sented a threat to the power and prestige of the Company.

Pete opposed Berth.'s evaluation of Paul Cookie. "It's

their custom",, and we should not judge the Eskimos by our

standards, but by their own.

Of the Anglo residents at Great Whale, Bertha was least

aware of the implications of the cross-cultural situation.

Pete and Bert would stay out o' native affairs that did not

directly conoeri them; Bertha would intervene in any situa-

ti:Ofl.. Attituds toward intervention of this kind may be
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illustrated by an incident that took place during the butcher-

ing of a whales. The Eskimo dogs, which were famished as is

usual in the summer-time, were licking the blood from the

carcass during the butchering. Various Eskimos had

been kicking them away from time to time, When Bert and Ber-

tha arrived, Bertha saw the dogs returning for blood, grabbed

a pole from an Eskimo boy and went after the dogs, belaboring

them soundly and saying in a loud voice, "I don't like to see

them eat that meat. That's for the people," Bert remarked

in a low voice that "they're not eating it; they're just

sucking the blood off

It was Bertha who assumed responsibility for the health

of the natives, Medicines were supplied by the Doctor at

Moose Factory, who praised her nursing abilities highly.

Her success may be attributed as much to her manifest confi-

dence and the natives' irrational belief in the efficacy of

White medicines, as to any other cause. If natives were very

sick, Bertha would visit them in their tents; otherwise,

they would call at the Company House for treatment. Here they

were expected to wait on the porch until they were noticed,

Then Bertha would finish whatever she was doing, and go out

to them. Natives often stood for a half-hour or an hour be-

fore getting treatment. Natives who came up to the door and

knocked loudly were considered d1sresctful. Occasionally

a native would be allowed into the kitchen; an Eskimo with an

infected hand, for example, was brought in to soak his hand

in hot water on the stove0
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$ocial stratification in the Company was graphically ii-

lustrated one evening when an airplane bound for Povungnutuk

put in at Great Whale River for the night. The visitors were

a Bush Pilot, a Bishop, an elderly and much-respected half-

breed carpenter, and a young Company clerk. The manager's

house had space enough for only thréè oven-iight guests, so

that one of the fur had to sleep in the tent of the investi-

gators. The youthful White clerk was assigned to the manager's

house, the elderly half-breed to the tent. Thus race takes

precedence over age. When I suggested that the clerk might

lend the carpenter his sleeping-bag for the night, Bertha

answered that he probably would not want an Indian to sleep

in it.

When Bert and Bertha left the post for a vacation in

1950 or 1951, a clerk was left in charge. Returning, they

found that the clerk had allowed the Eskimo handyman to help

behind the counter. The Eskimo WaS promptly returned to his

former status; the clerk Was reprimanded (i.e. enculturated),

and the caste line was sharply defined once again, The radio

man, to be sure, drew the line less sharply in regard to Eski-

mos. The anthropologists observed it not at all.

A tn-lingual, half-breed resident of Great Whale died

in the winter of '51- '52, some months before my arrival on

the scene. Bi118andy was half Russian, half Cree, and mar-

ried to a Eskimo0 From what I could gather, he WaS a cohe-

sive force in the community, tending to neutralize the friction
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between Eskimo, Anglo, and Cree. As of 1952 the White commun-

ity divided along ethnic lines, as we have seen. In 1953

Bert arid Bertha will be gone; and a new manager will be in

charge of the post. How his personality will Influence the

community is at present, or course, unknown. We have seen In

in the foregoing what the Anglo community at Great Whale looks

like to an anthropologist; we will now see what It very

probably looks like to an Indian.

INDIAN ATTITUDES TOWARD

WHITES

First of all, it is evident that Indians at Great Whale

have an exaggerated faith 1,n the curing abilities of Anglos.

They make use of the medical facilities regularly and habi-

tually request aspirins at the first sign of illness. This

characteristic of the culture is doubtless related to mission-

ization and the abandonment of native, shamanistic curing

practices. It would also seem to fit the Indian's belief In

Anglo technology of all sorts; medicines are only a few of

the material wonders obtainable from Anglos. Thiteinen are

also thought to be expert at repairing objects of Anglo ori-

gin. .A broken pipe, violin, rifle, or any object obtained

from the store Is brought to a Whiteman for repairs, just as

implements obtained from Eskimos, such as the whaling harpoon,

is invariably taken to an Eskimo for repairs. Being unaware

of the specialized nature of Anglo society, It Is only
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logical for an Indian to ask a whitéman, any whiteman, to fix

a broken rifle. Only objects of their own manufacture are un-

hesitatingly repaired by Indians themselves.

Much as Anglos are admired for their abilities in cur-

ing and technology, they are thought to be relatively incompe-

tent in certain other activities. The whj.teman as will be

shown in Chapter III is ridiculously naive in matters per-

taining to life in the bush - he is an inferior canoeman,

easily loses his way in the woods, cannot even throw a stone

accurately at small game:.

We may also infer that great wealth is attributed to all

Anglos, that Anglos are over-emotional and addicted to un-

called for petulance and anger, that Anglos will not readily

share food and other resources as the people do and, indeed,

as the whiteman's own Bible teachea men to do.

One other characteristic of whitemen must certainly have

come to the attention of the Indians - Anglos are a hetero-

geneous, and therefore unpredictable and bewildering lot'.

One man buys fur, another talks on the radio, a third does

nothing but fly airplanes. Each one's attitude toward In-

diana is peculiar unto himself. The missionary1 Uj8 reluc-

tant to encourage begging that threatens to impoverish him,

and the natives "insist on their right to assistance by quot-

ing the Bible, and express real or assumed mystification at

'Honigmann, Human Organization, p. 7.
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the un-Christian behavior of the whites", It is apparent that

the natives are not dealing with a dominant culture, but with

a number of subcultures which are often inconsistent. We may

safely assume, then, that inconsistency is attributed to An-

glos by the Indians,

There is some evidence for dissatisfaction with the Hud-

son's Bay Company on the part of the natives, This dissatis-

faction is presumably based on cultural differences (as in

sharing), the caste line, and fluctuations in fur and food

prices. The latter are of course determined by fluctuations

on the world market; but of this, the natives are only vaguely

aware, and price changes are almost certainly ascribed to the

caprice, or even vindictiveness of the Company.

Rebellion against the Company broke into the open in

1949. A portion of the Great ha1e band had been selling

their furs to an independent trader up the coast who was of-

fering higher prices. One of theseindians, who spoke English,

asked the manager at Great Thale for credit on his next win-

ter's catch. The manager refused on the ground that he was

not trading exclusively with the Company. The Indian said,

"The Lord will judge who is right," and subsequently left for

Richmond Gulf where he and a large proportion of the band now

do virtually all their trading,

Dissatisfaction in 1952 was not nearly so apparent. One

man expressed impatience at having been kept waiting at the

manager's door. Others were indignant that there was no sugar
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available in the store when they knew that the manager had a

private supply in his basement. On the whole, however, dis-

satisfaction was more potential than active.

The Great Whale Cree have two terms for "Whiteman:

, untranslated except for the prefix which

means whiteU, and rrJr L fl1o1)4V1cz,-L 'long° (or

more properly) "big Knife". Individual Anglos, ouch as the

trader and radio man, are referred to either as "Company.

chief" ( k11T3Mi.. oI1cLu ), Chief "( JLina
oI-u ), etc., or by nicknames derived from anatomical

traits.

SUMI'4ARY

To sum up, Hudson Bay society is made up of three endo-

gamous groups: Anglos, Eskimos, and Indians. Between all

these groups, acculturation is taking place. The caste system

is present, but as yet uncrystallized, for there is some dis-

agreement among whites as to where the caste line should be

drawn. By some, Indians are thought to be dirty, lousy, lazy,,

and cruel to animals. By others, they are thought to be inno-

cent children, deserving the spiritual and material patronage

of whites.. By all, they are conceded to be "good men in the

bushtt. The Indian attributes to the whiteman a thorough under-

standing of all Anglo manufactures and curing methods. On the

other hand, Anglos are bad woodsmen, emotionally unstable, and

given to stinginess. The sharp cleavages within Anglo society



must also make whitemen appear diverse and contradictory.
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CHAPTER II

THE SETTING

THE NATURAL ENVIRONMENT

The hunting territory of the Great Whale River band is

approximately 20,000 square miles; the population density was

estimated by Honiginann at .0078 per square mile.' The terri-

tory is bounded on the west by Hudson's Bay, on the north by

the barren grounds north of Richmond Gulf, on the east by the

mountains separating the headwaters of Little and Great Whale

Rivers from the rivers flowing into Ungava Bay, and on the south

by a line between and parallel to Great Whale River and Fort

George River. Of this area perhaps 30% consists of lakes,

streams, and small ponds; another2O% is covered by bare, gla-

ciated, granite hills; the rest is spruce forest, alder thicket,

muskeg, ani patches of caribou moss.

The community of Great Whale is on the north bank of

Great Whale River, It is separated from the bay by a half

mile or more of treeless, sandy ground dissected at intervals

by terraces indicating the locations of old beaches. The river

runs between sand and gravel.banks some one hundred feet high

or more. Its south bank is covered for the most part by spruce

1Honigmanri, personal communication.
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forest.

Weather at Great Whale River is predominantly cloudy and

frequently rainy except during the winter months, when it is

often clear for long periods. Fog is more typical of the

coast than the interior. Wind direction is normally from the

west; gales occur commonly in September and October. Tempera-

tures vary from cool in summer to excessively cold during the

rest of the year. The Bay freezes over by Christmas, and ice-

bergs may be seen off shore throughout the month of June.

LINGUISTIC CLASSIFICATION

Michelson1 has classified the Great Whale River dialect

under his "Central Subtype" of Algonkian. The relevant por-

tions of the classification are as follows:

EASTN CENTRAL DIVISION OF ALGONKIAN

Eastern Subtypes

Micmao

Abnaki dialects

Central Subtype

Delaware, Natick

Ojibwa, Ottawa, Potawatomi, Algonkin, Peoria

Menominee, Sauk, Fox, Kickapoo, Shawnee,

Montagnal s-Naskapi-Cree

Cree

Naskapi



MAP I

Naskapi Dialects after Michelson

Distribution and Interrelations of the Cree and Montagnais-

Lake St. John 12. Waswanipi

ersimis 13. Tete de Boule (Cree)

5even Islands 14. Moose Factory

Mingan 15. Albany River

Natashkwan 16. Attawapisket

Hamilton Inlet 17. Wjnjsk

Fort Chimo 18. Severn R.

Great Whale 19, Churchill

Fort George 20 L. Winnipeg

East Main 2l Lake of the Woods

Ruperts House 22. Saskatchewan R.



c) Montagnais

L - dialects

Y - dialects

Kaniapiskau, Mistassini, Ni-

chigun, Ruperts House, East-

main, Waswanipl

Fort George, Great Whale

The map opposite this page indicates the Great Whale Ri-

ver bandts linguistic affinities with other bands in the

area. Notice that Great Whale, together with Fort George,

is a northern branch of the Y dialect group located on the

western watersheds of the Labrador Peninsula. This group of

dialects is distinct from the eastern Labrador L - and N -

dialects, Thus the Great Whale band is linguistically, and

presumably historically, related to the bands on James Bay

and not to its eastern neighbors, the Ungava and Barren

Ground Naskapi.

As evidence for his Y - group of Montagnais dialects,

Michelson offers the following diagnostic traits:1

phonetic shift from original 1 to y

correspondents to Proto-Algorikian "five" and "ten"

the numeral 'eight"

assimilation of forms, as in "TcZ'" (thou) for

22
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Proto-Algonkian

retention of the diphthong in the word for sand" (Fort

George,

retention of h before consonants Uwhere historically

expected"

The Fort George and Great Whale dialects are distinguished

from other Y - dialects by the following traits

Cree-Montagnais-Naskapi becomes -

-&' becomes -

Michelson's evidence that Great Whale is linguistically

related with the south rather than with the east is corrobora-

ted by two independent sources. An English-speaking informant

at Great Whale told Honigmann in 1949 that the people on the

Ungava side spoke a language which was different altogether.

Turner1 writes that

the western people differ greatly in customs and many
words of their language from the Nenenots (Ungava band).
The Mountaineers (southeast of the Ungava band) differ
but little in their customs, and only in speech as much
as would be expected from the different locality in
which they dwell.

EARLY HISTORY

Historical information on the Great Whale band is extreme-

ly meager. Honigmann2 writes that

1Turner, page 267.

2Honiginann, 1952, page 5lO



24

contact between Europeans and natives on the east
coast of Hudson Bay dates from the late Seventeenth
Century when the area attracted tbe first fur-traders.
However, the barren lands of Ungava are not hospitable
to beaver, the primary attraction for the early traders,
so that a small amount of mining for lead was attempted
at Little Whale River in the early years of contact.

The following extracts from letters made available to me

by Honigmaru-i from the London Archives of the Hudson's Bay Com-

pany give some indication of the nature of early contacts in

the area.

A letter dated: May 16, 1749, from the Governor and Com-

mittee of the Hudson Bay Company in London directed their

agents as follows:

. . . you are to proceed with Mr. Mitchel to the new
Intended Settlement on the East Main & there Search &
dig for Minerals & Smelt & prepare part of them to be
sent home wth. the Compa. Ship that is to meet you at
that Settlement where you are to remain till your Con
tracted Time is Expired.. .

A second letter, under the same date, was addressed to

George Spence and Council at Albany Forte:

you are to have ready to be put on board him the
New Suit of Sails now at your Factory and also a Suf-
ficient quantity of provisions necessarys and stores
with whom send Mr. Whitehead Rumbald, who is to be
Second and Accountant at that new Settlement and also
Wm, Peacock Smith George Clark Carpenter. . . Brick-
layer and We will send you others in their Room by our
next Ship and also the three Miners, Mr. Mitchell having
all things on board is without delay with proper hands
to sail Immediately in the Eastmain Sloop to the North-
ward on the Eastmain Coast to the place that was ap-
pointed and Agreed upon between Capt. Coats and him to make
the New Settlement, you are also to furnish all things
Necessary for the Success Sloop John Yarrow Master to
Accompany Mr. Mitchell thither where he is to stay at
least Twenty four days, to Aid and Assist Mr. Mitchell
with all his Men toförm forward said Settlement as much
as Possible against the Arrival of our Ship -from
England. .
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A letter from Richard Beech and Richard and Humphrey Par-

ry to the Governor and Committee, August 28, 179:

We arrived at the mines with Mr. Longlend the 3d. of
august and on the fourth we went to the mine the forth
we set on to work and tired it In sevarall placis and
found small quantities of ore in the sevarall places
and I found Good ore at one place wich I siposed to be
the vaine at the first and we three came by Land
to the sipe and on our Road wee found to Louis of Cop
and Critiall sones, . . The reson we cannot find the
vaine as yett is the Rocks are fell from the tope of a
high hill that stands above where wee workd. and sunk
in the earth for it Use in a flat swamp and the Stone
and R,fbesh are of a Greet Depths so that we must sequer
it as we sink Doone we shall find a Great Deal of ore
as Lise Lose that came from the vaine wee are in Good
hope of finding the mine Body the next yere God spare
health we are shore the is a Lage Body beloenging to
what we found and theres sevarall places that abounds
with mine and as soon as time pronilts if Yure honners
think proper will mak fathar sartch into.

A letter from John Potts and Council, Richmond Fort,

September 3, 1750:

Accordingly we Examined the Miners who were left at
Little Whale river in there Passage from Albany to this
Place with no other aid than one Man to Assist them in
the persecution of that business none to Inspect nor
ever were visited by any Person but left Intirely to
their own discretion to Work or Play to eat or sleep
and for Amusement only have drove a level of thirty
foot long or eight or ten foot in length and as much
In depth and to Encourage them were told by Mr. Mitchell
or some from him that the Mine is a Chimera and the
Settlement a Joke this we have from the Concurrent Tes-
timony of the Miners and Others . . . at the same time
we Ernployd. and Indian and An Englishman to Inspect
Winters Mort Lake how near It verged on the said Mine
for pertIctars we again refer to Capt. Coatss Diary.
Agreable thereto we dispatchd. a Boat to Whale River
and a Canno up the Mort Lake to try which is most Prac-
ticable for bringing the Oar down .

Another letter from John Potts and Council, Richmond Fort,

August 15, 1751:

It Is with great Concern that we cant Answer your
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Honours Expectations Concerning the Copper Nine, for the
Miners as soon as possible made an Essay and found it
would not answer what they at first Imagin'd it might
turn out to and that their Reports from time to time
were so various, and imperfect that we could have no
further Expectation from them which Circumstance have
determined us to send them home, and not to delude Your
Honours by any Expectation from their Staying here
longer.

A letter from Mr. Henry Pollexfen, Richmond Fort, Septem-

ber 4, 1754:

. . on the 21st of last November, Mr. Stephenson with
Mr. Humble, James Inkster, and the boy Duke of Richmond,
was sent to Whale River, in order to hunt Partridges &c.
where they staid till the latter end of January, and then
returnd, Mr. Potts Intending to send me there to see the
Carpenters Employd in falig. and Squaring timber for the
building another House, for the People to live in during
the Whale Fishery. Att Mr. Stephensons return, he
told us att home that they had been troubled for 2
Nights running (just before they came away) with an
Esquemaux and that he was very sure of it, for that
some Indians and the Boy Matthew Warden, saw him with-
out the Guiph, as they were going with some Provisions
for us and to relieve him. Upon which news Mr. Potts
as soon as possible dispatched me with the House Car-
penter and his Mate to Whale River (The Boy Matthew be-
ing there before, and there to Stay). . . . . . .The
Eusquemaux having never been near us, since I went
with them to the Factory, and they being so well Used
and behaving themselves so well, we were under no
Apprehension of Danger; so on Friday the Eight day of
February, the house Carpenter and his Mate and myself
went a hunting, leaving the Boy Matthew Warden to take
care of the house; but att my return I found the Eusque-
maux had been there, by observing a Quantity of 0-ray
Goose shot lying Scater'd without the Door, a Sun dial
taken away, several Flints thrown about with other Signs
of the house being Plundred; so putting myself in the
best Posture of Defence I could, and being sure there
was some body in the house either Englishman or Eusque-
maux I call'd out upon which the Carpenters Nate came
out, and upon asking him if the Eusquemaux had been there,
he reply'd they had, that they had Plundered the house
of all the Swords, Guns, Trading Goods &c and had Car-
ried of the Boy; . , .We looked very strictly but could
find no signs of any marks of Violence that might have
been committed on the body of the poor unfortunate Lad,
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so then Judged they had Carried him off alive;

A letter from the Governor and Committee to John Potts

and Council at Richmond Fort - London, May 12, 1756:

The Ship Hudsons Bay Capt. Norton return in safety
and brought Us your Packet Dated 4th Septemr. last,
with the several Letters Books and Papers inclosed as
p. List and also the Cargo as p. Bill of Lading, which
we expect will be much larger this year both in 011 and
Skins, especially in the latter as the Nashcopee Indians
have promised to come to Trade, at whose request, as
well as for the sake of being more conveniently 3d-
tuated for the Whale Fishery, We have Agreed to Permit
Richmond Fort to be taken down and Rebuilt at Whale
River agreeable to Mr. Potts's desire, and have accor-
dingly sent many Additional necessary Stores entirely
for that purpose, and Direct that the same be gone
about with all convenient Speed. .

A letter from Henry Pollexfen to the Governor and Corn-

inittee - Whale River House, July 20, 1756:

. .1 think it my duty to Inform you so farr as I can
truly Justify and humbly beg leave to lay down to Your
Honours the present state of Richmond Fort.

As to a good Trade att this place it can never be
expected, all (or most) of the Indians who come here
useing the Eastmain before this Settlement was built,
where they used annualy to carry their Furrs in the
Spring, under the direction of their Old Captain
Can'pachio'qua, and who from thence came back to one
or other of the Whale Rivers, where they mett with
the Nepis'cu'thenue's, those we call the Northward
Indians; and there gott from them what Furrs they had
(if any) and carried them to Eastmain the Spring fol-
lowing; As to the Pishe'poce Indians, they go to East-
main still it being as near to them as Richmond, except
one or Two of them, of which One is Sew'wes'com', a
Troublesome good for nothing Fellow, and the others
poor ragged Creatures, that come to attend the Whale
Fishery. . . . . .Rlchmond Fort can never rise but on
the ruins of Eastinain. . . not the Value of One hundred
Pounds worth of Furrs has been galn'd to Your Honours
advantage, the whole SIx Years this Factory has been
built.

Extracta from the Richmond Fort Journal kept by H.



Pollexfen:

July 22, 1756 - . . . Came here (Whale River) the
Longboat from the Factory in order to carry me to great
Whale River. My going to great Whale River is for the
following Reasons We having but few canoes to attend
the Fishery and no Indians as Usual coming in, inquired
of those ho are here, what is become of the rest; They
told me They were all att great Whale River . . And
as the Indians has often said that at great whale River
they can kill 3 Whales for one here, and that they are
as big again, I was willing to be satisfied of the
Truth of it, and acquaint Your Honours therewith; be-
sides as there is a great many of our Indians kept
there who has not been in since last Fall they may have
some Purrs, and should they be obstinate and refuse to
come, I can there Trade what they have

July 24 - . . . att 5 this Afternoon got to great
Whale River and found three large Tents of Indians
there who had been some time killing Whale, and that
good for nothing rascal Sewwescom at their head: and
after much Difficulty have perswaded them to go with
me to little Whale River for wch. place I desigi to
set out to morrow Morng. I have Traded to the amount
of 35 Beavers whch. is every thing they have amongst
them all.

A letter from John Potts and Council to the Governor and

Committee - Richmond Fort, September 7, 1758:

there have no time lost in regard to the re-
building the Factory as your honrs. will find by Mr0
Potts Journal its now near finished and hope it will
Answer all Our Expectations, had we been Able to Sett
the Whale nett we Should have sent home a greater
'uantity of Oil.

We are Extremely Sorry for the great Expense Your
honrs. have been at in rebuilding this Factory but
hope in time to Repay.

A letter from the Governor and Committee to John Potts and

Council at Richmond Fort (Whale River) - London, May 17, 1759:

By the safe return of the Ship Hudsons Bay we Re-
ceived your Packet Dated Richmond Fort h Septemr.
last with the several Letters Books and Papers therein
and finding by the very small returns from thence, that
another dissappointment is Added to those we have
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continually met with from that Factory, ever since
its first Settlement in 1749, not only in Furrs but
Oil also, Past Experience fully proves, that no Trade
of any sort can possibly be Obtained in that part of
Hudsons Bay, the least Beneficial to the Company, or
Advantageous to the Nation. Wherefore being unwilling
further to pursue what we have hitherto found altogether
impracticable & thereby encreasing greatly the very
large sum already Expended, in Erecting, Supporting
and Maintaining this Factory to no purpose, we have
determined to withdraw Our Servants from thence this
Year

RECENT HISTORY

"About 1815," writes Honigmann-, "the Hudson's Bay Company

again established itself at Little Whale River. This time the

white whale became the focus of exploitation. Following 1820

an outpost was established at Great Whale River to collect

whale oil; Anglican missionary contact dates from this period."

Turner2, who did his field-work in 1882-84, wrote that

"the reindeer have in recent years become so scarce in the vi-

cinity of Fort George that many of the Indians have left that

locality and journeyed to the eastward, dwelling in proximity

to the Nascopees, or even with them."

In another place3 he wrote that "at the mouth of Little

Whale River, the white whale Is taken to the number of five

hundred each year, although the capture is steadily decreasing.

The Indians here do the greater part of the labor of driving,

killing, flaying, and preserving them."
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"In 1895," according to Honigmann1, company and mission

moved their establishments to Great Whale River, and shortly

thereafter the development of the petroleum industry struck

the death-blow to whaling."

From this time on the Company remained in the area, M1s

sionaries, however, were absent from 1927 to 1940. Again in

the spring of 1952 the resident missionary was transferred,

and no replacement arrived during the summer. The mines have

lain dormant since the early years except for a short period

in the late Twenties, when a group of miners entered the re-

gion south of Richmond Gulf2.

-Honiaim, 1952, p.510.

2Honigmann., personal communication.



CHAPTER III

SOCIAL STRUCTtJRE

Honigmam-i Elves the population of the Great Whale Band

In 1949 as 171, with 50 males over the age of 16, and 88 fe-

males.1 These figures include the people summering at Great

Whale Ryer proper and also those who summer at Little Whale

River, but visit Great Whale, particularly at boat-time. At

Great Whale proper, there were only twelve Indian tents in

1952; these were grouped In pairs with a covered entrsnce-way

between. The Cree tents are separated from the Eskimo camp,

but othei-wlse are not arranged In any particular way.

Altshuler established in 1949 that residence in a house-

hold may be patrilineal, matrilineal, or both. Indeed, one

household consisted of a conjugal family with the parents of

both spouses

Away from the post, the pairs of households split up for

the most part, but may reunite at christmas and during the cold

months of winter. In February of 1949 four tents and fifty-

three individuals are said to have rendezvoused In the bush.

The household, then, is a social entity for most of the year.

In mid-summer and mid-winter It Is usually to be found asso-

eiated with one or more other households, these associations

1Hongmann, 1952, p. 510.
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either remaining constant or shifting from one season to the

next.

Subsistence units are determined by sex, but not by age

group status. The sex division of labor embraces all economic

activities; boys and men, women and girls, however, are common-

ly seen working together, Women go in large parties to fetch

fire-wood, berries, water, etc. Men commonly hunt and fish

in groups of two or three, often including a boy to do the

more menial chores, such as dish-washing, fetching fire wood,

and the like. The personnel of these units, as they exist in

the summer, at least, are not stable, but constantly shifting,

Further, they often orossect household units and kin groups,

thus ensuring a wide distribution of the proceeds of the hunt.

The above must not be considered as immutable laws, but as

constructs based onrthe more or less inadequate data at hand0

The kinship terminology of the band confirms the work

of Hal1owell-, Flannery2 and others, in indicating the abori-

ginal practice of cross-cousin marriage. The term

is used for a woman's Father's 5ister's Daughter, a

Mother's Brother's Daughter, a man's Wife's Brother, a man's

Father's Sister's Son, and a man's Mother's Brother's son,

Similarly is used for a woman's Husband's Bro-

ther, a woman's Mother's Brother's Son, a woman's Father's Sis.-

ter's $on,a man's Wife's 5ister, a man's Father's

I. Hallowell, 1932.

.Flannex'y, 1938, pp. 2933.
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Daughter, and a man's Mother's Brother's Daughter. In other

words, cross-cousins of opposite sex, whether related through

the maternal or paternal line, are equated with siblings-in-law

of opposite sex. With the available genealogies, I find it

impossible to establish cross-cousin marriage in the present

population. We must assume that the usage has dropped out of

the culture, although the terminology remains0
II Vu

The sibling term - '- S , elder brother;

r' . rr. L , elder sister; and "rrr'
younger brother or sister are applied to parallel cousins of

either sex. Here again, it is impossible to show parallel

cousin marriage, although the data is incomplete.

Turner has written an interesting description of marriage

in the Ntheteenth Century and the Impact of missionaries on

this institution. Speaking of the Little Whale River Indians,

be wrote that

Girls are often taken as wives before thEV attain puberty,
and for this reason they seldom have large families (sic.),
Two, three or four children form the usual number for each
family. They are satisfied if the first child is a
male; and to the mother who delivers only female children
a term of contempt is often applied. The women appear
to be well treated, and occasional laxity of morals is
not noticed among them so long as it is not notorious .
These people are strongly addicted to the practice of
polygamy; and while they are Christians externally, they
are so only as long as they are within the reach of the
ml ssionary.

Among those who had come to dwell in the Ungava dis-
trict were several who had, because of the opportunity,
taken two wives. The missionary, E. J, Peck, suddenly
appeared among them as he was on his way to London. O

learning of the conduct of the people, he gave them
sound rating and besought them to relinquish the prac-
t1ce They assented, and sent the second wives away



until the missionary was out of the country, and then
they took them back,l

Turner makes no further comment on marriage at Little

Whale River, but his description of marital relations in the

tfngava band is of some historical importance0

The marriage ceremony is simply a consent to live to-
gether, obtained by request if possible, and by force if
necessary. The man takes a wife as soon as he considers
himself able to support one, When the ceremony is to be
undertaken, the consent of the girl's parents or nearest
relatives is sought, and by holding out tempting induce-
ments in the form of presents, the suitor wins them to
his favor. The consent of the girl, if she has not yet
been married, is, of course, granted, if she desires to
comply with the wishes of her relatives. If not, the
prospective husband is informed that they can do nothing
to turn her heart. The matter is understood, and in a
short time she is taken forcibly to his or his father's
tent. The tie binding the couple is very loose, and on
the least provocation may be dissolved by either party,
Continence on the part of either wife or husband is
unusual, and only notorious incontinence is sufficient
to cause the offender to be put away. Their sexual re-
lations are very loose among themselves, but their im-
morality is confined to their own people, To take a
second, a third, or even a fourth wife is not uncommon,
but the additional wives are taken principally for the
purpose of performing labor imposed by the energy of a
successful hunter. It is only the wealthy men who can
afford a plurality of wives. The several wives often
dwell in the same tent but as jealousies frequently
arise, they resort to fighting among themselves to settle
their differences, The husband looks oi calmly until
things go too fai, When he interferes the women are
sure of being soundly thrashed. A woman, however, often
assails her husband, and in some instances gives him an
unmerciful pounding, much to the amusement-of the by-
standers, who encourage her to do her best, The man is
a subject of ridicule for weeks afterwards. Either sex
can endure being beaten, but not being laughed at. They
rarely forgive a white man who laughs at their discorn-
fiture. . . .Rivalry for the favor of a woman r a man
is occasionally the source of serious affrays.

1Turner, 1890, p. 183.

p. 270.
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Differences between this account and present practices

at Great Whale are numerous::

Polygyny is gone.

Imnorality, though present in all generations, is de-

finitely frowned upon and rarely occurs.

Wife-.beatin is absent or very rare.

1i.) Ridicule is present only in a very mild form.

Fighting among women or others is absent or very rare.

There is no evidence of divorce.

There Is no evidence of wife-abduction.

As in Turner's account, however, considerable parental

pressure is exerted on boys and girls to marry the choice of

their parents. The resident missionary at Great Whale in

1949 told Honigmari&- of a mother who "gave clothes to a

girl". Her son objected because he preferred another girl,

less "moral" than the first. After two or three weeks the

boy agreed to marry his mother's choice.

Another boy of 18 refused to marry a 25-year-old girl

selected by his parents. He wanted another girl his own age0

The parents took the 25-year-old girl into the family, and she

stayed for about a year. People then began objecting that

there was intimacy between the two, who had not yet married,

although the banns had been read. The son was resentful and

left home to stay overnight with another family. Finally, after

considerable popular pressure, the son consented to the marriage,

1personal communication.
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but afterwards he refused to acoompany his wife to his parentst

tent. It was said that the parents did. not treat her well

after this. t any rate, she soon walked out of the bush

alone to the post, where she took sick and died. The son was

married the next summer to his original choice; but she too

died. a few months later, and now "he has trouble getting a

wife".

With regard to sex roles, Turner says of the Ungava band

that

the boys have no consideration for the females of their
own age, but treat them as inferiors and Cit for nothing
but to be subjects of almost constant annoyance and per-

secution0 When a number of boys collect they are sure
to maltreat the women, even those advanced in years,
and appear to delight in any opportunity to subject them

to the rudest mischief0 If a woman ventures to peep
from the tent in summer a shower of water is sure to be
flung on her by some boys. In winter snowballing is
equally annoying, and when parties of women go to the
woods to get fuel the pack of boys is sure to waylay

them as they return. If the boys can separate the women
their fun is complete; their dresses aretorn and their
bundles of fuel scattered. They often retaliate, how-
ever, and strip the clothing from some unfortunate boy
who is compelled to return to camp in a nue condition,
much to the amusement of the people. .

At Great Whale River in modern times there are no such

intersex, conflicts. The sexes never mingle, and women still

go "in parties to the woods", but there is no indication of

"annoyance and persecution" of women by the men and boys'0

The role of women in Great Whale society is reflected

in a story told 'by an EnglishSPeakiflg inforant in l99.

1Turner, l8O, p. 320.
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It ppears to be a much abridged version of a myth recorded by

Speck in 1913.1 In the 1949 version -

An Indian and his wife lived by a lake. Another man
came and wanted that wife, so he killed her husband.
One day the wife told him she was going to gather eggs,
and then she took the canoe and left the man there
to starve - she going to her people. And because of
that the lake is still called Egg Lake.

The method chosen by the woman to get her revenge is

characteristically indirect and negative. Rather than attempt-

ing to kill the man in a straightforward fashion, she "left the

man there to Circumstances, however, occasionally

force women into positive action in which they take the ini-

tiative0 When a husband dies in the bush, for example, a woman

must provide for her children until they reach a neighboring

family, or sometimes, the post.

Speck says that Montagnais women are often good hunters

and "neither physically nor spiritually disqualified from the

pursuit of game°.2 There is no indication of female hunting

at modern Great Whale. A sharp line is drawn between

work and man's work, between woman's social activities and

man's. Spatial segregation is normal: the sexes go to church

separately, sit on opposite sides of the church, sit in oppo-

site corners at dances, and are never seen walking together

out of doors. When the people go to the river bank to watch

an airplane land, the men will be found in one group, the women

1Speck,].915,pp, 70-71.
2$peek, 1935,pp. 57-79.
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and small children in a:nother. In short, spatial segregation

is the rule for practically all activities in which both sexes

are involved. Most activities, however, are limited to one

or the other of the sexes. The kick-ball game, for example,

is exclusively for men; and if women come out doors to watch,

they stay very close to their doorways. ubsictence activi-

ties are mutually exclusive - women gather fuel and spruce

boughs for the flooring of the tents, get water from the river,

care for the children, prepare food and clothing, wash clothes,

and clean house. The men attend to hunting, fishing, wage

labor, and making purchases at the store.

work is for the most part routine drudgery, as

opposed to men's work which requires skill, intelligence, in!-

tiative, and resourcefulness. The resultant personality dif-

ferences appear in such activities as drawing. When girls

were given paper and crayons, they drew simple geometric de-

signs resembling the decorations on Indian clothing. When

men drew pictures, there was much more variety and realizm and

attention to the diagnostic characteristics of individuals,

animals, etc.

The dichotomy between work patterns is valid for all sub-

sistance activities except wage labor, which consists of chop-

ptanft.sawihg wood and loading and unloading the boat which

comes to the post once or twice each summer. This work con-

forms to the pattern for women, but is made available only to

men. This i1aconsi$tency may explain in part the fact that men
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are said to refuse to help unload the boat in good fur years.

Women differ from men in their extreme reticence and

social backwardness when in the presence of the opposite sex.

At a dance, for example, they take elaborate precautions not

to be chosen as a partner. The male monopoly on initiative and

resourcefulness may be one explanation for the phenomenon of

a male mid-wife at Great Whale. Logically, a mid-wife should

have the specialized knowledge that comes of being a woman and

having had babies. The culturally determined personality of

women would, however, be a disadvantage in this role. A se-

cond explanation is that males might be expected to develop

talent in t1-is specialty in a society where child-birth often

occurs in isolated, single family units0

Children born into the band are nursed for some time af-

ter birth. The investigator observed one child three and a

half nursing the day before its mother gave tirth to a second

child. Small children are cared for by their mothers, older

sisters, and other female relatives. Child-training is rela-

tively lacking in tldosH and HdonttsH, for there are few ob-

jects that children must not touch and few things that they

are not allowed to do. When It Is necessary to inhibit a

child's behavior, some alternative is provided to distract

his attention; corporal and verbal punishment are absent0 Ab-

sent too are petting and. pampering of children, baby talk, and

differential t*tment, Children are expected to share and

are early conditioned to do so, I moe SaW some grown men
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take candy away from children, with no indication of resent-

merit resulting. Above all children are not patronized and

are not given distorted impressions of their own importance.

Children are typically the last individuals in the family to

receive new clothes.

The transition from small boy to adolescent is a gradual

change from association with women to exclusive association

with boys and men, from stone-throwing arid bow and arrow

practice to hunting with a gun, from lack of inhibition to

hypersensitivity to all matters pertaining to sex. Urination,

for example, is accomplished at Great Whale by lying down in

hollows out of sight of women, since trees and bushes do

not grow in the vicinity of the camp.

The achievement of maturity is not marked by ceremony,

but, as in Anglo ctlture, is a gradual transition. One boy of

fourteen did the hunting for a large family in the winter of

1948-1949, his uncles being tubercular and his grandfather

too old. His success at trapping (manifest ii his new clothes)

and the fact that he was supporting dependents did not make him

altogether accepted by the older men. He was often left out

when tobacco was handed round,, and on hithting trips he was

commonly expected to.dó the dishes. Not being altogether

accepted by his elders, and not wanting to associate with

those who were too young to hunt, this individual was in a

rather uncámfortable position, analogous to that of adoles.-

cents in our own society. It wou)id seem that insecurity is
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most marked in this age bracket, and it is not surprising that

it is paralleled by a slight tendency toward aggression. One

individual aged 17 asked me on a whaling trip if I was good

in a canoe, and invited me to come back in the stern and steer,

This was considered a great joke and was often repeated.

Another boy often laughed at my inability to hit targets in

stone-throwing contests. The inference to be drawn is that

boys who have not yet been accepted as full-fledged hunters are

inclined toward scape-goatism.

Adult hunters have the most rights of any group. These

are accompanied, however, by a corresponding increase in obli-

gations, for it is up to them to see that the women and chil-

dren do not go hungry.

Old men are much respected in the band. A wise old man

is often referred to as a- , derived from

a respect term used aboriginally in ritually addressing the

bear. Old men are selected to fill the two most respected

statuses - chief and catechist. The catechist is considered

the religious leader of the band0 He is both the leading

authority o. the Bible in the absence of a missionary, and

also the chief repository of shamanistic lore,

The chief, or z ii, (a term applied also

to Whitemen, as in "Company orrro.0 ", etc.) has consider-

able prestige, but actually little political authority.

An informant told Honigxnann' that:

1Personal communication.
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A good man will be made chief, He is good because
he °talks something and reads things from Bible",
People are agreed chief is good. One reason is be-
cause he gives the people who are in need flour,
tea, baking powder. . . .Sometimes he asks someone
to assist him in packing his stuff into the bush,
and he pays the man something.

Lips2 has made the point that mutual assistance and shar-

ing is an important element in Montagnais-Nos Kopi culture.

A stranger in need, he writes, may kill beavers at a beaver

house marked by another man, A traveller in another family's

territory may kill enough to satisfy his hunger.

If a person suffering from hunger arrives at the
food depot of another Indian, he has the right to
take one half of the provisions without asking the
permission of the owner and without paying any-
thing. The owner cannot demand a consideration -
even though public opinion requires the subsequent
return to the owner of all that was taken, and even
more, as soon as the man is able to do so,

Sharing, particularly of food, is the pattern at Great

Whale. When cans of fruit juice were issued to a T. B. pa-

tient returned from the hospital, it was found (much to the

distress of the authorities) that they were shared with a

number of other Indians and that a month's supply was con-

sumed in a sin1e night.

It must be explained, however, that there are important

qualifications to this pattern of sharing, for equitable dis-

tributions, particularly of luxury items, are often not ex-

tended across sex and age-group lines. Candy, as we have seen,
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may be taken from children; and women are habitually ignored

when tobacco is handed around. On hunting trips teen-age

boys commonly eat what is left after the hunters have eaten.

San.ctions for sharing would seem to be about as strong

now as they were aboriginally0 Public Opinion is no longer

supplemented by sorcery, but the pattern is reenforced by

the teachings of Christ0

A crucial example of non-sharing (the exception, perhaps,

to prove the rule) exists in, or rather on, the outskirts of

the band. Two brothers whose hunting territory is to the

south, adjoining the Fort George Band, are relatively wealthy,

due to their strategic position near the Fort George Beaver

Preserve, They also have kinship associations with Fort

George, and should thus be considered. somewhat peripheral to

Great Whale society. Their tents are pitched at some dis-

tance from the other Indian camps, and. they are corresponding-

ly isolated socially0 These two families are considered

stingy by the rest of the band - R. M. had lots to eat in his

camp, while the other people were hungry, and he would not

give them anything. The connections with another band may

serve to partially insulate these two from the effects of a

united public opinion which would otherwise be devastatiflg0



CHAPTER IV

REGREAT ION

The games and other amusements of the GreatWha1e River

Indians are of interest from two points of view0 First, their

general nature and the manner in which they are played reflect

the ethos of the culture. Second, the games borrowed from

Anglos and Eskimos and the aboriginal games which are no long-

er played indicate something of the culture change which has

taken place. I shall just describe the games as they were

played in the summer of 1952, then attempt an analysis in

terms of ethos and acculturation.

Childrents gaines are notable for their extreme simplici-

ty and for the fact that they are so few. This is doubtless

related to the fact that children customarily participate in

the games of their elders. It should be emphasized here that

all recreational activities in the society are open to chil-

dren0 This is, of course, of the utmost importance in the

development of the child's personality. After the age of five

or six, boys and girls rarely if ever play together. Before

this time, they are generally in the company of elder 3isters

or women.

The toys used. by small boys are predominantly carved of

wood by older men. They include the bow and arrow, toy canoes,

and toy airpisnes. One case was reported in 1949 of a boy

44
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making a sail boat of Labrador tea leaves stuck together with

saliva. The commonest group activity of small boys is stalk-

ing0 Hiding, stalking, and surprising one another is an in-

exhaustible source of delight. Archery is also common, but

the bows are so crude as to be entirely useless except for

diversion.

Adult games may be grouped into two classes: individual

pastimes and contests between individuals or groups. In the

first category is the wound knife game, popular in 1949 but

extinct in 1952. A closed jack-knife is wound with string

and. thrown at the ground in such a way as to open the blade

with the unwinding string and make it stick in the ground,

Many knives were broken in this marmer by hitting them on

rocks in the ground. This may explain the fact that the game

was not played in 1952.

Only one string game has been observed. This may have

been borrowed from local Eskimos, who are addicted to string

figures and the like. This game appears not to be a universal

one, as one man did not know how to make the equipment, but

had to ask a friend to make it. The object is to pass a line

from one loop of string to another, the loops being passed

through holes bored in a block of wood and made fast at their

ends. A8 in the wound knife game, there is no opportunity for

competition in this game.

Sex play is frequent and overt between younger men and.

boys. This is doubtless related to the rigid segregation of
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the sexes. Holding hands, reaching for another's genitals,

etc., are often practiced in the presence of others0

Competitive games, or games which are competitive in An-

g].o culture, include wrestling, stick-knife, soccer, shooting

at a mark, and the like. Wrestling is always accompanied by

laughter, indicating an attempt to preserve the semblance, at

least, of good spirits, The sport is not considered a test of

two competing individuals, for often when a man has just

beaten one opponent, he wil immediately be called upon to

wrestle with another, Thus, there is no effort made to ensure

a fair test of one's wrestling ability, and the game should

not be considered as UcompetitiveU in the sense that American

wrestling is competitive. Indeed, wrestling is treated in

such a way as to express only friendliness, which is the very

antithesis of aggression.

Target practice is a favorite diversion for boys and for

hunters killing time until the wind shifts or the weather

changes and makes it possible for them to resume hunting opera-

tions, $hooting at a mark and harpoon practice with a shar-

pened pole are common, but the most frequent form is the

throwing of rocks at a stationary object or at another stone

thrown by one of the participants. These activities are, of

course, directly competitive. In shooting practice, it is

customary to inspect the target and even to state who it was

who made the best shot, similarly, in rock-throwing comments

were often made on the relatively poor arms of the
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investigators, especially by teen-age boys, who were most in

need of ego-bolstering. such occasions were, however, marked

by the best of good spirits at least superficially. &me de-

gree of aggression may have lurked beneath the surface, but

it was in no sense manifested0

The stick-knife game, in which the knife is slipped from

various points on the body in succession so as to stick in the

ground is played in much the same manner as by American chil-

dren. When one contestant fails to stick his knife, his op-

ponent takes up from the point at which he failed. When one

man has finished the sequence, the game is over0 Althoug2i the

game is seemingly competitive, no comments indicative of ag

gression are passed on completion of the game, and results

are not long remembered.

Checkers at Great Whale is a splendid example of stimu-

lus diffusion. The game is not played as in the U.S,, for men

may be moved both forward and backward. Kings can move any

distance in a straight line and may even turn corners directly

after a jump and move on for any distance. It is a fast,

open game requiring considerable skill and foresight; and its

invention must have demanded no little ingenuity. As in stick-

knife, there are no bragging or other unsportsmanlike remarks,

and results of matches are not long remembered.

Aside from dancing, kick-ball is the only institutiOn"

alized form of recreation at Great Whale River. The native
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maaning "chance" or "luck" when used as an abstraction)-

As well as kick-ball, this term is applied to all games in-.

volving a ball or facsimile of a ball, such as a rolled up

mitten. Chiefly, however, it is applied to the kick-ball

game, which is most important in the community, as it occurs

regularly each evening, and as virtually all male Indians

participate in It.

The field is marked at either end by cairns of stones,

tin cans, etc., defining the goals. The field slopes per-

ceptibly toward one end, giving a distinct advantage to the

team at the northwest end. Between the goals are holes, hum-

mocks, and other obstructions which should, but miraculously

do not, cause broken legs. The game is played each evening

except Buriday for about two hours until dark. Teams are often

uneven, and no attempt is made to have equal sides or "choose

up". Players include all males old enough to walk, the old

men are often grouped at one goal to watch the progress of the

game and kick the ball only when it comes near them. some Eski-

mos were usually in the game, although the Eskimos have their

own games in another part of' the community. Players often drop

out of the game to smoke, talk, or for any other reason. Bmall

boys retrieve the ball when it is kicked off the field, play

among themselves, and participate in the game from time to.

1-F. G. peok, ITaskapi The Bavage Hunters of' the Labrador

peninsula, 1935, 1ves for t3,e tc St. John dialects
lucks as in "to rnakq a good hunt"

to'h&T'bad luck, as In "to make a bad hunt".
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time, Children are not patronized in this or any other game,

nor are they given differential treatment. When a boy retrieves

a ball, a man may take it from him and put it in play. There

is no indication of frustration on the part of boys on these

occasions.

Women never participate in kick-ball games0 On one oc-

casion in l99 a woman was hit by a kicked ball while washing

clothes. She smiled and went on washing, making no attempt to

return the ball.

The conduct of the game is without formal regulations.

Although

no rough

ing into

Further,

It would

there is much shouting and running about, there is

play of any sort. There is no blocking and no knock-

people; and also, the bail is never kicked very hard.

there is no passing or any attempt at team play.

seem that the game Was not so much between two teams,

as between shifting pairs of individuals. No one ever keeps

score and no comments are heard about so-and-so being a good

player. This, coupled with the customary unevenness of sides,

indicates the non-competitive character of the game.

Instances that would produce anger in Anglo society, such

as collisions, produce only laughter at Great Whale. No overt

anger is shown under any circumstances. The reasons for this

would seem to be two-fold: i) cultural conditioning; and

2) the object, of the game, which is not to tLjfltt but to enjoy

one's self.

The pushing game is often associated with kick-ball, but
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probably antedates the latter and may well be aboriginal. One

man holds the ball; his team pushes him from behind, while the

opposing team pushes him in the opposite direction0 This

game occurs as an alternative method of scoring in the kick-

ball game.

Keep Away appears to have been borrowed by the Indians

from the Eskimos, Honigmaxn1 notes the similarity between

this game as played by the Eskimos and the game reported by

John McLean2 in the Nineteenth Century, and by Knud Rasmussen

in the 208, The presumption is that Keep Away is aboriginal,

or at least very old, among the Eskimos; and that the Indians

have more recently borrowed it. The Eskimo version of the

game frequently involves contests between the sexes, the ob-

ject being as much sex play as keeping the ball. In the

Cree version, participation is characteristically limited to

males, thus precluding sex play. Acceptance, then, has been

only partial.

Dancing is a form of recreation which involves both sexes0

For this reason, perhaps, dances are a focus of interest for

young people and. provide a much used topic of conversation.

Dances are held in the Company store house by candle-light

both Crees and Eskimos participate. At these gatherings the

I

140.

1Honigmarin, 1952, p. 518.

McLean, 1932, Notes of a TwQnyi Servi

the Ht:dson'a Bay Territories.

3C. 8, Coon, 1940, A Reader in General Anthropology, p.
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Eskimo women cluster in one corner of the room, Indian women

in another, and men of both ethnic groups in a third. There

is little or no interaction except during the actual dances,

and even there (as will be made clear later) social interaction

between the sexes is rigidly circumscribed, It is significant

that the women arrive and depart in a body, leaving no oppor-

tunity for intrigues,

Music is provided by a fiddle played in the lap, rather

than at the shoulder, The tune is a jig derived. from Anglos,

Drums are conspicuously absent, doubtless because of associa-

tion with pagan ritual and shamanism.

Relative to the E3kimos, the Crees are inept dancers and

are quite unfamiliar with the complicated reels newly acquired

by the Eskimos from Moose Factory. Indians do dance to some

extent, however, in Eskimo dances.

The Hthidkerchief Dance requires that each individual pub-

licly select someone of the opposite sex. The man who starts,

for example, puts the handkerchief around the neck of a girl

and drags her onto the floor. She then selects a man by tos

sing the handkerchief at him; then she walks around the room

with the man who chose her, while her choice selects a second

partner. There is much interest in this dance, much joshing

of individuals for selecting so-and-so.

The characteristic Cree dance (Eskimos are invited to

join) is executed by eight men and eight women arranged as

follow8



1Moose-hide moccasins are difficult to be noisy in

To get the requisite number of women onto the floor is

a major problem, they being so shy as to necessi.tate forcible

dragging from their corners. When the music starts, the women

commence a conventional, rhythmic shuffle, the men doing

more individualistic steps and. trying to be as original and

noisy as possible.1 When the music stops, the women walk

around the room, stopping in their original positions; the

men walk one and one-half times round the room, stopping

opposite the other line of women. The music then resumes

and the whole process is repeated.

Characteristic of dances is their lack of organization.

A dance may be cancelled at the last moment for lack of can-

dies or some other item. Typically, the whole community as-

sembles only to wait an hour or more for someone to piuck up

courage enough to actually start the dancing. Though coopera-

tion is everywhere, leaders (as we understand the term) are

lacking; and initiative, it.seems, must proceed from the

group, not from any individual.



segregation, the women's overt reluctance

haste to get off the floor, their arrival

gether, the general tension and equivocal

ings, the lack of bodily contact, all are

borrowed trait. The culture has accepted

mores, the sex division, and the taboo on

1Turner, 1890.

to dance, their

and departure to-

nature of proceed-

modifications of a

dancing, but sex

social interchange

between the sexes are reaffirmed even here.

The Feast also includes participation of both sexes.

Feasts are aboriginal, though greatly modified by missioniza-

tion. The pagan feast was a highly aored: institution

associated with the bear cult. Sundry restrictions and ta-

boos were imposed. All meat, for example, must be eaten in

the lodge before dawn. 'I soon departed (to feast), and attemp-

ted to take the remnant. of the peinmican with me. This was In-.

stantly forbidden and information given me that by so doing I

should cause all the deer to desert the vicinity, and thus make

the people starve.'

The sacred quai±t of the feast is missing in modern

times. Feasts are customarily given annually to the Indians

by the Hudson's Bay Company0 Food consists of bannoch and is

53

The apparent inconsistency between a form of recreation

involving both sexes and the taboo on interaction between the

sexes has been resolved in the G-reat Thale dance. The spatial
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eaten in a double tent crowded with people. Unlike 'their an-

cestors, both sexes eat at once, and most people (in 1949) ate

only part of their food at the feast itself, taking the rest

home with them.

The old feast was calculated to appease the slain animal

and prepare the way for future hunting success, The substitu-

tion of banrioch for bear meat has, of course, obviated this

function; and conversion to Christianity has made the feast

thoroughly secular. A1tshulei, who witnessed the feast in

1949, describes it as 'Tea and hannoch and body contact and

solidarity . . . We all sat around and smiled at each other

and the bam-ioch was passed out and we drank tea and everybody

was happy and showed solidarity the way New Yorkers do at

rush hour in the subway . . ."

Recreation is an aspect of Great Whale culture which

readily accepts innovations. This is demonstrated by checkers,

Keep Away, kick-ball, the barn dance, stick-knife, and number-

less variant forms of hand-ball, target games, and the like:.

At Great Whale River recreation is of necessity homemade,

there being no radio or television, The weather is such that

there are hours and days when men cannot hunt. Recreation,

then, is naturally an area of potential acculturation.

It is of interest that none of these forms of recreation

I have discussed are practiced on Sundays. Thus the borrowing of

1-Personal communi cation,
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Christianity has influenced all traits; in this aspect of the

culture. The church has further modified the dance (in sup-

pressing the drum), the feast (in suppressing hunting ritual),

and has doubtless played a part in the extinction of aboriginal

games, such as bone divination and guessing games connected

with sorcery.

Of the games commonly played at Great Whale in 1952, five

are non-oppositional (stalking, sex-play, tos3-ball, dance,

and feast); six are oppositional, but non-competitive (wrest-

ling, stick-knife, checkers, keep-away, kick ball, and the

pushing game); only two (shooting at targets and throwing at

targets) could by any stretch of the imagination be called

competitive. The slight degree of competition present here

may be attributed to the proximity of these two activities

to the food quest. In genera)., then, de-emphasis of competi-

tion has been a factor in integrating the various games in

the culture.

Another limiting factor in acculturation has been the

value on sex segregation. This has kept women out of all the

men's games and has figured prominantly in the adjustment of

dancing to the culture.

The hypothesis drawn from all this is that, to become

established in Great Whale culture, any new recreational fo

must meet and reckon with three inviolables: sex segregation,

non-comPetition, and the Sabbath, These thie are distinctive

of the value attitude system.



CHAPTER V

SUB SI STENCE

Little is known of G-reat Whale Cree subsistence, since

the band has been studied only in the summertime and in the

somewhat artifical environment of the post, We know that the

subsistence huntingof three centuries ago has given place to

specialist huntin and that the Indian now traps for trade as

well as for meat. Other changes are in the form of material

equipment: rifles, steel fishhooks, steel knives, string for

fish nets, etc. The extinction of the caribou in all but the

northernmost fringe of the territory has produced a further

change The influence of Christianity is undetermined, ex-

cept for the Sunday taboo on hunting. Presumably, it has to

some extent displaced the old hunting ritual also; some por-

tions of the latter, however, may well be grafted onto Chris-

tianity. Certnly some of the old hunting chants still per-

sist and are sung by even the younger men, but belief in

their efficacy may have declined. These changes, and doubt-

less others, have occurred; and they may have had widespread

repercussions; yet the same animals are hunted in the same

country bl virtually the same people, albeit now an iron age

people. Tentatively, we must conclude that subsistence in

the bush largely resembles its original condition,
On one small segment of subsistence activity, I can speak

56
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with some authority, Whaling is confined to the summer months

and therefore readily observable. It is also pertinent to

acculturation. I will discuss first its history, then its

form, and then its function and meaning, so far as these can

be determined.

In 1815 t1-.e Hudsm's Bay Company re-established its post

at Little Whale River, the area having been abandoned since

the failure of mining operations in 1754. In 1815 'the white

whale became the focus of exploitation. . . .Following 1820

an outpost was established at Great Whale River to collect

whale oil.-

Turner, who did field work at Fort Chimo from 1882 to

1884, wrote that

the Eskimo arrange to assist the company to drive white
whales when the season arrives. This is as soon as they
appear in the river at a sufficient distance up to war-
rant that the measures pursued will not drive them out
of the fresh water, for if they left they would not
soon return. The date usually fixed upon is about the
12th of July. The natives are summoned, and a large
sailboat or the smallsteam launch is sent along the
coast to the place where the people were expected to
arrive the fifth of the month.. The natives are brought
to the whaling station, where they encamp, to await the
setting of the nets forming the sides of the enclosure
into which the whales are to be driven. The natives spear
the whales in the pound, drag them ashore, skin them, and
help take the oil and skins to the post, some eight
miles farther up the river.2

HAt the mouth of the Little Whale River," Turner write3

"the white whale is taken to the number of five hundred each

1Honigthami, 1952, p. 510.

2Turner, 1890, p. 203w

p 174.
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year, although the capture is steadily decreasing. The Indians

here do the greater part of the labor of driving, killing,

flaying, and preserving them.'1

Of the Little Whale Indians Turner wrote1 that "the 'o-

cupants (of the canoes) are skillful boatmen, and will fear-

lessly face wind and wave that would appall the heart of the

Nascopie. Sails are sometimes erected..

"In 1895,u according to Honigmann, "company and mission

moved their establishments to Great Whale River, and shortly

thereafter the development of the petroleum industry struck

the deathblow to whaling."2

Although commercial whaling is defunct, the modern In-

dians still engage in whaling operations. The first expe-

dition in 1952 was on July 9; whales generally renain in the

vicinity for somewhat under a'month, Favorable conditions

for whaling are a reasonably high tide, good visibility (often

lacking at this season), and an onshore breeze to help in tow-

ing captured whales and to prevent canoes from being blown

out to sea, The favorite time for whaling is shortly after

dawn, which occurs between 2:00 and 3:00 a.m. No whaling opera-

tions or other forms of hunting are carried out on Sundays or

during evening church services.

Whaling expeditions usually consist of three canoes with

threè' or up to six men in each. One harpooneer in the bow,

Trner,]89O,p. 183.

grnarin 1952, p. 510.
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one man to steer, and another to help paddle is the usual crew.

A boat may be manned either by Indians or by Eskimos; and the

two ethnic groups often hunt together, although never in the

same boat, The personnel of crews is quite unstable, the same

men seldom maiming a boat twice in one season, Harpooneers

are generally the same, however, as only four Crees occupy

that position. Harpooneers are in the 20-35 age bracket; older

men are said to have been harpooneers in other years. Other

crew members are generally boys from 15 to 20, Whaler's tend

to come from poorer families; and crews generally represent

several different families, one man coming from each.

Implements used in the whaling activity are the canoe,

the harpoon and its accessories, and the rifle. The canoe

is of canvas construction, imported through the company as

there is no suitable birchbark in these latitudes. It is

often borrowed from another Indian or an Eskimo, it being of

larger than average size,

The harpoon is made and (in the event of its breaking)

repaired by Eskimos. When not in use, the harpoon head is

kept in a canvas pouch decorated withstrips or colored cloth,

which may or may not have ritual siificance)- The line is

of sealskin, measurfng about 30 feet and presumably made by

Eskimos. When soaked, as it always is before use, this line

is' quite elastic and capable of withstanding considerable ten-

slon. Thêfloat is an inflated sealskin manufactured by

-.ee Chapter
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Eskimos0 Other equipment includes a 30-30 rifle, poles used

for poling and for masts, a blanket often used as a sail

when running before the wind, and frequently a pair of bino-

culars. No buckshot is carried on whaling trips and no atten-

tion is paid to ducks or other game on these occasions.

A typical whaling venture begins as early as 1:00 or

1:30 a.m, The hunters, with their equipment, find their ca-

noes in the dark and push off down river, paddling with a

silence quite atypical of Creep on any other mission0 Arriv-

ing at the coast, the canoes are beached and the hunters climb

to the top of a bluff to wait for daylight and the sight of

whales, At all times, they are careful to make no noise, as

the white whale will run for the ocean at the first alien

sound. If the weather holds and the whales appear, the In-

dians wait until they are coming into range, then push off in

the canoes and drift down or across the wind to intercept them.

This requires considerable skill, since the whales are hull

down as seen from sea 1vel, their courses veer, and waves

often cut off one1s vision in all directions. Drifting down

on whales may occupy 30 minutes or an hour. During this period

the harpooneer stands erect in the bow with his harpoon held

at the ready. He maintains his balance principally by the

thwart just behind his knees and by the gunwhales on either

side, the footing being extremely hazardous in the narrow bow

of the canoe. The harpoon is used as a pointer to direct the

man jfl the stern, o to point out passing whales to the other

boats. Only the stern man paddles, and even he is careful not
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to lift the blade from the water or to make undue noise of any

sort, To signal the harpooneer or indicate whales on one side

or the other of the boat, he gives a sort of cheeping sound

and points with his lips (a very convenient method of point-

ing when a man has his hands full).

Since it is impossible to paddle the canoe, it is impos-

sible to overtake a cruising whale. Thus the only recourse is

to maneuver and hope for an opportunity. Another difficulty

is that cruising whales oscillate between the surface and a

depth of some feet, If they pass on or near the surface,

you are in luck, but they often pass under the boat at a

depth that puts them out of range of hand-thrown harpoons.

If a whale is harpooned, he and all other whales in the

vicinity Sound and make for the open sea. The float and the

coiled sealekin line are jettisoned, and all hands break si-

lence arid shout excitedly. The harpoon, minus its head, is

picked up; and the canoe takes up the pursuit of the float,

which is often hidden behind the waves until the canoe comes

up with it. Having gotten to windward of the whale, the har-

pooneer shoots for the head whenever the animal surfaces for

air. In the event that the whale comes dangerously near the

boat, it is frightened off by beating on the gunwhales. When

the whale s exhausted, It is snubbed up near the boat and

killed sith the rIfle0 It is then attached by the lines be-

tween two canoes, and paddled to shore, By the time the whale

js towed into the river, the community is generally informed.
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of the successful hunt, and all the native population appears

with a line to tow canoe and whale up the river0 (As an al-

ternative to this, small whales may be butchered on the coast

and carried home in the canoes.) When a whale has been towed

to the landing, it may be hauled up the steep river bank and

into the village, the entire population heaving on the line.

This was the procedure in the case of one whale caught by

Eskimos. A whale caught by Indians after nightfall was left

on the coast, the chief being summoned to butcher the carcass,

and the meat and blubber being brought home in sections.

The butchering of the whale has been briefly described

by Honigmann:

Little formality is involved when the Indians cut
up a whale that one of them has killed. The mammal
is butchered in the center of a mixed crowd and distri-
buted by an older man to whom it was previously presented
by the hunter. The scene involves much joking, teasing,
and what an Engllsh...speaking Cree informant called 'exciter
ment'. A portion of the meat normally goes to the Eskimo.

The function and meaning of the whaling activity are some-

what more complicated than the form. One function is, of

course, economic. The nineteenth century Crees who first

borrowed whaling from the Eskimos, were motivated in part by

the inducements of the commercial whale fishery0 A second

motive was the need for lard, which was essential to frying

the flour made available by the company. Nowadays, the econo-

mic incentive is no less strong, for the staple food in summer

1Honigmar:, 1952, p. 517.
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For instance,
water are not
Lake St. John
applies also,
the porpoise.
that the meat

G. Speck, 1935, p. 79.

2Turner, 1890, p. 183.
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is bannoch, or fried dough, and lard must be bought at the

store (40 cents a pound) when not otherwise avilab1e. Sur-

plus blubber is stored in bladders and taken into the bush for

winter consumption. Whale meat is also used, either boiled

or dried on racks for future use. The concentration of

population at the post in summer soon exhausts the local game

and makes whaling, as a food source, doubly important.

Whale meat is never wasted, although considerable por-

tions are given to the Eskimos. One informant, stated that

boiled, and with salt and pepper, it was "very good". Cer-

tainly it is more digestible than most Cree cooking. iiterest-

ingly enough, however, there is a tendency for Indians to get

sick on whale meat, and many approached the investigator for

aspirins for this reason. The circumstances suggest a modi-

fied food taboo, and this suspicion is confirmed both by

Speck for the Lake St. John band and by Turner for Ungava.

Speck1 writes that

aversion may amount to a local food taboo.
the varieties of fish inhabiting the salt
eaten by the Indians of the interior about
- such as salmon and cod and eel. This
and even with more force, to the seal and
They dislike the greasy flavor and say
of these creatures is too strong.

Turner2 writes that "the Nascopies (Ungava band) will not

touch (the white whale), declaring it to be too fat."

The distribution of the whale taboo at both ends ofthe
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Labrador Peninsula surely indicates a respectable antiquity

for the trait, and certainly should be considered as a pos-

sible explanation of the indigestion induced by eating boiled

whale meat, An alternative explanation is the obvious asso-

ciation of whaling with Eskimos, hence of whale meat with Es-

kimo food, Honigmann1 states that '. . , one (Indian) youth

claimed that Indian males were stronger than Eskimo, and rea-

soned that the latter were 'not clean' in their eating habits,

but consumed 'rotten

Ceremonialism is absent in the whaling complex. There is

no ritual either in the slaying of the beasts or in the dis-

posal of the carcass. To be sure there are chants for whale

hunting, as there are for various other kinds of game, but

chants may be well on their way toward the secular end of

the continuum. There is no cult of the whale as there once

was of the bear, and no supernatural aids are thought neces-

sary to kill him.

Whaling, however, means more to the people than a mere

source of food. There is considerable talk about whaling -

questions like "Did you get a whale?", "How big is he?', etc.

Hunters enjoy nothing more than to recount whaling experiences.

On Sundays the people often look out to sea on clear days and

watch for the white backs, when a whale is towed home, every-

one in the Community goes to the River to see the catch and

1Honigmann, 1952, p. 519.



and join in pulling on the line. Ther'eis the tension and

silence while stalking the whales, the release of laughter

and shouting when the animal is speared. Finally, there is

the very name of the Great Whale band: "we.pma.(Toi ourtmean_

ing "Whitewhale° (suffix untranslated) Cree'.

The initial acceptance of the whaling activity seems to

have been a response to the acquired need for lard. and the

incentives supplied by commercial whalers. The continuance

of whaling in the cultures must be explained Thy other factors.

These are:

1) whales are the only available form of big game, since

bears occur Ofliy on the southern and caribou on the

northern ftinges of the band territory. Big game,

of course, offers the hunter the maximum reward, both

in food and in prestige, for the minimum effort,

Whaling is associated with summer, with store goods,

meeting old friends, and having a vacation from the

bush.

Whaling is a group endeavor. It is the only form of

hunting in which companionship has a significant

part.

Whaling can satisfy the ever-present need for lard,

Whaling may be a sanctioned means of competing with

and working off aggression toward the Eskimos.

Whaling season is synchronized with the absence of

other game. Waterfowl is nesting inland in July and

terrestrial mammals have already been shot out of the

65
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locality.

Life at the post provides leisure time for large

groups of men in summer.

The summer community is a large audience to which the

hunter can demonstrate his prowess.

In regard to the integration of the whaling complex in

the culture, it should be noted that whaling, like all other

forms of subsistence with the exception of taking fish from

nets in the river, is never practiced on sundays. A second

adjustment may be seen in the make-up of crews, the leaders

of which (harpooneers) outrank the others in age. Age group

status, then, reinforces the authority of harpooneers; this

may be of importance in a culture in which hunting and trap-

p1ng consists of a series of individual ventures without de-

velopment of leader-led relationships.



CHAPTER VI

THE SUPERIiATURAL

An Anglican mission has been established at Great Whale

River since the early nineteenth century, and for some time

past the entire population has been Christian. Still, how-

ever, there are elements of the aboriginal religion coexist-

ing with the more recently acquired forms. Further, there is

evidence to suggest that certain elements of Christianity,

such as the Sabbath, are so modified by the culture as to be

less European than Cree in their basic orientation.

The aboriginal religion has been fully reported on by

Speck (1935). Essentially, it was a method of dealing with

immediate, pratical problems, chiefly the killing of game0

Through dream-visions,, the individual gained power over the

spirits of animals; and by prescribed, ritual acts he propi-

tiated the spirits of the slain and ensured the future abundance

of game. Faith had no part in Cree religion; it was the exe-

cution of a series of ritual acts which made the practitioner

secure in the knowledge that he was as one with the universe

around him. Another basic concept was that misCortunes such

as disease, famine, death, and the like were never accidental,

but always caused by some supernatural machinatiOflo They

might be overcome Onl.y by counter-magic. The methods used to

control the Supernatural will be described below.

67
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Speck1 tells of a braided, rawhide string (- L ?L' !oi. )

used to carry or drag game, and decorated with colored attach-

ments. The colors symbolize various kinds of game blue,

black or green often being used for bear, red for smaller

game. Variations in details were due to the specific dream-

visions of the owners. The trait is absent among the people

today, probably due to the impact of Christianity; significantly,

however, the rtL. , when not in use, was stored care-

fully in a pouch, as are harpoon heads and hymnals today.

Speck reports2 That toboggans of the Ungava band were

customarily painted on the front with series of diamonds and

subsidiary markings in vermilion, The design was applied as

insurance against Man-of-the-North ( TcuL'at ). A

similar design for toboggans was given to Altshuler in 1949

by an informant at Great Whale.3

The clothing worn by the modern Indians of Great Whale

Ia made from store goods with the exception of footwear, which

consists of canvas-topped, moose hide-soled moccasins in dry

weather and sealskjn or rubber boots for travel in swamps or

rain. Distinctive of Indian clothing are the colored strips

of cloth which decorate the wrists of mittens, moccasin tops,

jacket sleeves, etc. These decorations may, of course, be

purely esthetic In function, but Speck writes that

Speck, 1935, p. 208.

21b14., p. 7.

3Altshuler, personal communication,
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3Altshuler, personal communication.
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We learn from the bands of the northern portion of the
peninsula, who employ the technique of painting for the
decoration of their caribou skin coats and leggings, that
these .esigns are worn to help them subdue the game;
in short, that animals prefer to be killed by hunters
whose clothing is decorated with designs. This explains
much in the religious life of the people. Then we learn. .

that the souls of the hunters also like to see them dressed

and decorated in colors. And that explains still more.1

The shaking-tent rite was practiced at Rupert8s House as

recently as 19382, but to all appearances it is extinct at

Great Whale, Certainly, there is no true shaman in the band,

although the catechist is said to "know things". In one in-

stance he prophesied the arrival of the company boat. At ano-

ther time he said that "white men had been walking in the In-

dian camp at night."3 To quote a letter from Altshuler, "1

am pretty sure (the prayer man) has the position of a necro-

mancer as well as a place in His hierarcy." That the old and

the new religions should reside in the person of a single man

is highly significant, for under such circumstances there can

hardly be a clear-cut dichotomy in the nuive mind between what

is pagan and what stems from the Bible0 But ir Christianity

is not entirely pure, shamanism is less so; its institutions

(scapukirnancy, the shaking-tent rite) and its appurtenances

(the drum and the shaking-tent itself) are undeniably gone0

"Good luck" chants still exist in the culture. Those

collected are for the beaver, bear, goose, duck, and whale,

or snowshoe-making, carving with the crooked knife, paddling
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a canoe, and walking. These chants are sung much as they

were described in the nineteenth century by Turner, with the

Single exception of their now being sung without the drum.

Turner provides some indication of the frequency of drumming

and chanting among the Ungava band.

Nothing Is done, nothing contemplated without sounding
the drum. It is silent only when the people are asleep
or on a tramp from one locality to another.

If a person is Ill the drum is beaten. If a person is
well the drum is beaten. If prosperous in the chase the
drum is beaten; and if death has snatched a member from
the community the drum is beaten to prevent his spirit
from returning to torment the living. 1

The drumbeat Is often accompanied with singing which
is the most discordant of all sounds supposed to be har-
monious,

Today, not a drum survives even to accompany the fiddle at

dances, but the chants are still sung, and in the old way.

Speck2 writes that in former times the bear's spirit

was considered to have such power that circumlocutions were

commonly used in referring to the bear. Two words are in

use at Great Whale today: '"I-rrz JIu?" with coguates In

most Algonkian languages, and a respect

term used both for the bear and for elderly men of the band.

This term connotes age and wisdom. This, and the practice

reported to Altshuler In 1949 of throwing bear bones into the

river 50 that the dogs might not eat them, appear to be the

only surviving vestiges of the Bear Cult. Tree-burial of bear

3-Turner, 1890, p. 325.

2Speck, 1935, p. 97.
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skulls, the ceremonial attending the killing o± bears, the

bear feast with Its injunction that all must be eaten within

the lodge, the
( ), and all other traits associa-

ted with the Bear Cult appear to be extinct.1 These extinc-

tions may have been hastened by the scarcity of bear north

of the extreme southern limits of the band's hunting terri-

tory. However, the beaver, which was secondonly to the bear

in ceremonial importance, has been similarly secularized des-

pite its growing economic Importance resulting from the fur

trade.

According to the aboriginal belief,

when a man had eaten human flesh, he became 7

and by having eaten so po1erful a form of 'game', his
spirit, or c CT O.. t a ., would grow so strong that
he would be afraid to attack him, so a conjuror could
destroy him only by sorrery. He would then try to
get the u.rL1Tzo spirit into his power by lur-
ing It to a fight. The conjuror having succeeded in
this, the man would be doomed.2

In 1949 a young English-speaking Cree at Great Whale said

that he had once killed a white "bogeyman" by shooting him

in the shoulder. The man had on glasses, a yellow shirt,

blue pants, and rubber boots. It would seem that the modern

Indians feel that such a forthright weapon as the rifle is

sufficient to kill beings that only sorcery could deal with

a generation or two ago.

I have no data on the present meaning of L4rL 1 z 0 in

References for bear ritual In this area are Speck, 1935,
97, and Turner, 1890, p. 183.

2Bpeok, 1935, p. 45,



72

Great Whale society, but it is clear that the term is not

used lightly or in fun.

To sum up the situation, we may say that pagan ritual

is, in the main, dead, although many of the concepts under-

lying the ritual have been preserved, Certain elements of

the ritual itself have survived, such as the chants; and

there is .lso memory in the band of elements now extinct,

such as the anim. Of the elements that have seemingly perished,

many may be rediscovered by future field work.

Something of the nature of 0hristianity as practiced

at Great Whale has been intimated In previous chapters. Men

and women go separately to and from church, where they sit1

on opposite sides of the building, elders toward the front

and younger people In the rear, In the absence of a missIon

ary, the service is conducted by the catechist, who reads

from a book printed in Cree syllables. Members of the con-

gregation are equipped with hymnals, also in Cree syllabics,

which they carry in decorated pouches. As well as on Sundays,

services are held on most evenings of the week throughout the

summer. This, despite the absence of a missionary0 The church

itself Is a wooden structure of small dimensions with a

pitched roof and Gothic windows. It contains benches for

the congregation, awood stove in the rear, and a table with

cover that serves as an altar.

It has already been mentioned that Sunday is a day of

restricted behavior. These restrictions are sometimes severQ
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as when the people are without food and a flock of geese fly

over the camp and no one can shoot them because it is Sunday.

In such a Case, the Sabbath taboos are taken so literally

by the natives as to resemble the aboriginal pattern, for

here it is not the respect paid to God so much as the visi-

ble symbol of respect - not shooting the goose. Surely this

resembles the Bear Cult, in which it was not respect for the

bear's spirit that was required, but the palpable, absolute,

and undeviating act - of laying the
( ) on the

breast of the bear, of laying tobacco in the bearts mouth,

of eating and disposing of the bear exactly according to the

dictates of tradition. To this extent, christianity has been

modified at Great Whale River.

It remains to thdicate some of the features of Chris-

tianity that may be presumed to have found ready acceptance

in the culture. These are: non-aggression, charity, and

the father image, the latter being well suited to a male domi-

nated society. The same traits might be expected to have re-

ceived special emphasis in the current religion, but here we

are clearly in the realm of speculation.



1Wilson,
1945.

CHAPTER VII

S GALE

"Scale" is defined by the Wilsons as "the number of peo-

ple in relation and the intensity of those relations."1 The

Great Whale River band is almost unique among contemporary

societies in that its scale has remained relatively stable

throughout the contact continuum.

"The number of people in relation" varies from one to

three families or so in winter to something like two hundred

people at the height of the summer, when all the Indians and

Eskimos are at the post and visitors from Richmond Gulf are

present at boat-time. The company boat is at Great Whale for

two or more 'days each season, and on these days an Indian may

see aS many as two hundred or two hundred and fifty different

people.

The "intensity" of relations is more difficult to measure.

The Wilsons offer a number of criteria:

1) the proportion of economic cooperation within the band
to the total economic cooperation of society. The peo-.
pie trade seasonally with representatives of Anglo
society and with the Eskimos. Joint production is
limited to loading and unloading the boat and to occa-
sional whale hunts involving both Eskimo and Indian
crews0

and M., T of OcjQI12D'e,
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2) the proportion of communication of fact in speech
and writing within the band to the total intellectual
communication of society0 In this respect the language
barrier forbids any great degree of cross-cultural
communication, although the trader and certain Eski-
mos speak some Cree and a few Indians at Richmond
Gulf speak some English. Social distance between
Whites and Indians is another limitation on verbal
communication, As to written matter, Indians are
literate only in theIr own language, and literature
available In Cree syllables is limited to the follow-
ing:

Hudsonts Bay Company Calendars

Prayer Books and Hymnals

The Ten Words of God (the Ten Commandments)

Pilrjm's Pro

The New Testament

Sermon on the Mount

Peep of Day1

The Indians' knowledge of current events may be illustra-

ted by the fact that they knew that a war was fought by the

whitemen in the '4O' but they did not know who they were

fighting or why.

3) the proportion of "emotional expression't communicated
within the band to the total expression of society.
Many objects used by the Great Whale Cree are of for-
eig2i manufacture. Exceptions are such items as axes,
rifles, files, cooking utensils, musical instruments,
stoves, stove-pipes, pipes, canoes, blankets, berets,
and rubber boots. Articles acquired from Eskimos are
ulu knives, harpoons, summer parkas, and sealekin
boots, The Hudson's Bay Company distributes illustra-
ted calendars which are hung in many of the tents.
One family owns a phonograph0 Items manufactured by

1List given to Honlgmann in 1949 by the resident mission-
ary.
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the Indians themselves include most clothing, mocca-
sins, the crooked knife, nets, snow-shoes, toboggans,
children's toys, wooden spoons, and various pouches,
gun-cases, and shoulder-packs,

the relative value set on contemporary cooperation and
continuity within and without the band. The Great Whale
Cree value cooperation and continuity with the Chris-
tian tradition. Thus cooperation and continuity
extend through both time and space. There is, however,
no indication of a high value set on cooperation with
the nation, with a class, or with other Indian bands.

the relative degree of unity and continuity dogmatical-
ly asserted within and without the group. The Great
Whale Indians are aware of the cultural disparity bê-
tween themselves and other ethnic groups, This is,
on occasion dogmatically asserted, as when they said
that the Eskimos steal but not the Indians. It is
doubtful that they often ascribe unity and. continuity
to mankind as a whole.

the degree in which a sense of unity and continuity
is expressed within the group, compared to that ex-
pressed with outsiders. The people have a name for
the band as well as for "Indiana. They have distinc-
tive moccasins, clothing decorations, and haircuts.
Their mythology is, of course, distinct from that of
the Eskimos or Anglos; and the absence of intermar-
riage with other ethnic groups also expresses a sense
of intraband unity and continuity0

the degree of social pressure exerted within the
group compared with that exerted on and by outsiders.
External social pressures are exerted on the band by
the Episcopal church, the Hudson's Bay Company, the
Indian Agent, and the Mounted Police. The last named
body uses only negative sanctions in enforcing law and
order; the Church, Company, and Indian Agent play
more active parts in influencing behavior0 since they
are the dispensers of charity in the form of personal
property, credit with the company, and government sub-
sidies, they cannot help but exert posive social pres-
sures on the band. External pressure, however, appears
to have relatively little impact on the individual
Indian as compared with the public opinion of the
band.

The foregoing examination of the scale of the Great Whale

band in the light of the Wilsons' seven criteria indicates
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that the band is relatively low in scale, that contact with

Anglo culture has not substantially increased either the num-

ber of relations or the degree of autonomy an Indian has with-

in his narrower relations. Only in the acceptance of Christian

tradition and identification with the followers of Christ,

both past and present, has there been any very significant

change in this respect.

The completion of the hospital at Moose Factory in 1951

began a new trend toward increase of scale, since tubercular

Indians at Great Whale have since been flown to the hospital

for treatment. As of 1952 only two such patients had been re-

turned to Great Whale, I believe, although several had been

returned to Richmond Gulf and subsequently visited the Great

Whale band proper. The effects of hospitalization on the

scale o± the community will doubtless be far-reaching in the

future.



1Vogt, E. 2., 1951.

CHAPTER VIII

VALUES AND ACCULTURATION

On the basis of our data on the Great Whale Cree it is

possible to postulate that certain values operate within the

culture to influence culture change. By value, I mean "a con-

ception, explicit or implicit, distinctive of an individual

or characteristic of a group, of the desirable which influ-

ences the selection between available modes, means, and ends

of action."1 The values I shall discuss are so widely mani-

fested in the culture that they appear to be common to all

members of the society. The fact that these manifestations

appear so consistently throughout the culture suggests that

the values are influential in cu1ture change, that they tend

to select new traits either for acceptance or rejection, that

they modify accepted traits with reference to themselves.

One such value may be inferred from the custom of sex

segregation which we have found to be so characteristic of

Great Whale Cree society0 We have seen that sex segregation

is universal among subsistei.nce and recreational activities,

and must assume that a value on sex segregation is an element

of the culture. We ould expect this value to influence the
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selection and mdjfjcatjon of new traits, and we ha've some evi-

dence of this. The "Keep-away', for example, appears to have

been borrowed from the Eskimos0 In the process of integra-

tion into Indian culture, however, the game has become lirni-

ted to male participants only. Again the modification of

church services, a trait acquired through contact with Anglo

missionaries, has resulted in the division of the congregation

along sex lines, members of each sex sitting on their own

side of the church.

A second cultural value is suggested by the Sabbath taboos

which are so prominent in the culture. On Sundays Great Whale

society declares a moratorium on all hunting and recreational

activities. Even when geese fly directly over the camp, no

one will shoot at them if it is a Sunday. This value on the

observance of Sabbath restrictions has an influence on bor-

rowed traits; checker games, for example, are not played on

Sundays. The singing of hymns, on the other hand, is especial-

ly common on Sundays.

,A de-ernphasis of competition is also widespread, or per-.

haps universal in the culture. There are indications of com-

petitiveness in target-shooting, rock-throwing contests, and

in whaling, but on the whole competition is minimized in the

culture; and it is conspicuously absent in many activities,

such as kick-ball and checkers. (For a more detailed demon-

stration of this, see the chapter on recreation.) The form of

kick-ball, as it is played at Great Whale River, indicates

ci Pzona Ubary
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modification with reference to a cultural value on flon-coinpe-

tition. The unequal division of the players, the playerst

failure to keep score, the unevenness of the field itself

which gives an advantage to one side, all these characteristics

of the game suggest that modification has taken place to inte-

grate the game with a value on non-competition.

A value on sharing Is also indicated, although we found

that sharing may be qualified in terms of the statuses of in-

dividuals involved. Thus adult males may not share tobacco

with women or boys; new clothing is provided first for adult:

males and only afterward for children. In these instances, it

is logiai to assume that two values are operating--the value

on sharing and the value onascribed status 'based on sex and

age. As Opler suggests,1 there is an "interplay of theme

(value) and countertheme (coun.tervalue)." The value on shar-

ing has had impOrtant consequences in current acculturation at

Great Whale. The distribution of "Family Allowance" rations

to Indiai families to assure their children an adequate food

supply is a case in point. he Cree value on sharing has made

it necessary to share the food Intended for the children among

adult members of the family and with any and all visitors to

the tent Thus a cultural value has greatly modified both

the form and meaning of an accepted trait. The custom of

'Opler, M., 1945, p. 202.
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sharing one's tobacco with others also indicates the influence

of this value. The fact that tobacco is not ordinarily shared

with adolescents indicates the influ9nce of a value on age-

group status.

To sum up, there seem to be certain values operating in

Great Whale Cree culture which act as determinants of culture

change. Some of these values are suggested by the cultural

emphasis on sex segregation, Sabbath taboos, non-competition,

sharing, and age- and sex-group status. Further research de-

signed to establish the force of these values in influencing

culture change and the extent of their influence in the var-

ious component parts of the culture would doubtless make it

possible for us to make reliable predictions of change at Great

Whale River and to direct this change with some semblance of

efficiency.
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