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ABSTRACT

Southern Paiutes of the Great Basin and Colorado Blatese a deep connection
to their environment. Since Creation, Southern Paiutgsitain that it is their duty to
manage their environment to promote growth and sustaiyawiihin their ecosystem.
They have developed numerous strategies and activitiehdlat been integrated into
their cultural system that increases biodiversity andcdrplexity throughout their
homeland. The Southern Paiutes had a traditional leagdesg$tiem that was responsible
for the maintenance of social and ecological ordexugghout the Southern Paiute nation.
The Southern Paiute leadership, more commonly referred theaHigh Chiefs, was a
multi-layered system that functioned on national, aegi, and local levels. This essay
examines the roles and functions the High Chiefs hatitiomally in Southern Paiute
culture and how it was used to maintain the SoutheintdPavay of life and their

environment.
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CHAPTER ONE

INTRODUCTION

Since the beginning of ethnographic research, scholaeslean interested in
how different cultures organize themselves socially, ipally, and spiritually.
Examining structure has allowed scholars to understandxgtaire how cultural groups
function, relate to themselves, and maintain relatwitts other cultural groups.
Ethnographic research has also explored how cultural grpaoligcal leaders possess
certain societal and religious roles. Building upon thirggtstanding ethnographic
tradition, this volume explores the socio-politicalsture of the Southern Paiutes, a
Native American group whose traditional territory spfns states and two diverse
ecological regions.

The lands of the Southern Paiute nation range frentotlv desert brush of the
Mojave Desert along the western bank of the ColoragerRio lush riparian regions of
southern Nevada, to the upland regions of southern amglcgtah and northern
Arizona. The Southern Paiutes have lived in this teyritor at least 12,000 years. This
long-term inhabitance has resulted in an intimate cglahip with their environment
through complex social and ecological understandingss& understandings and
relationships exist on a social and spiritual levethinpast, the Southern Paiute
leadership, also known as the High Chiefs System, hat$keo ensure the people
upheld these relationships. The High Chiefs also were megpe for other tasks such as
negotiating exchange of goods and services within the baaadsrtraditional Southern

Paiute territory and beyond, and taking part in ceremonimitaes.
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The High Chiefs system was a resilient dimension aitlSrn Paiute culture until
it collapsed in the early 1900s when it was disrupted dtleetarrival of Euro-

Americans. The High Chiefs system encountered periartsabeyond its capacity to

return to pre-disturbance levels thus it declined in frequand function due to the

invasion of Euro Americans, their animals, and theieaiges. Also contributing to the

system’s decline was that Southern Paiute people weredi@way from their major

water resources and found their traditional lands beingbanhed upon and taken away.
1.1 The Great Basin as a Region of Study

The Great Basin is an environmentally and sociologicaimplex region. The
Great Basin covers a one-third of the western UnitateSt The Great Basin extends into
four states, Oregon, California, Idaho, Nevada, anth.Uthe Great Basin is bounded by
the Sierra Nevada in the west, Wasatch Mountains tedse southern Cascades, and the
Snake River plains to the north, and the Mojave DeSetgrado Plateau, and the
Colorado River to the south.

The Great Basin is considered basin-and-range courttighwneans that literally
hundreds of relatively small parallel mountain rangss ot of the desert plains. Most
ranges run north to south and are short fault blookavod ranges (Grayson 1994).

The Great Basin is like a large bowl in which all eeter that enters the basin
becomes part of the region’s hydrological system and nloieffow to the ocean. The
rivers all flow towards the region’s lakes. Some ofldies and rivers are now dry but

during extremely wet periods like at the end of the Rieete were flowing above
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ground like the Amaragosa River, which flowed from cerii@lada into California and
emptied into Lake Manley in what is now Death Valleygyon 1993).

The Great Basin is a diverse desert ecosystem thahaay different species of
plants and animals. In the low elevation deserts, plaunth as creosote, Mojave yucca,
desert trumpets, and Joshua trees can be found. Thesti@tion deserts are home for
numerous species of reptiles and small mammals likdebert tortoise, Great Basin
rattlesnake, coyotes, and jackrabbits. As elevatioreasgs, plants that are well adapted
to colder temperatures exist, such as big sagebrush, Inckagrass, pifion pine, and
juniper. These habitats are home to animals like mule demmtain lions, and mountain
sheep. When the elevation climbs to 8000 feet or abovatsgike the ponderosa pine
and quaking aspens are likely to be found (Beatley 1976, Grayson 1993)

The Great Basin is not only unique from an ecology antbggstandpoint, but it
is also unique from a human standpoint as well. The @Gasih is part of the traditional
territory of the Numic language branch of the Uto-Aztelzaaguage family. The Numic
branch has three subcategories: western Numic,atétimic, and southern Numic. The
different subcategories represent different geograplucations and ethnic groups. The
western Numic language group is divided into Mono and NortRamte. Speakers of
this group include the Owens Valley Paiute and the Northaiutd>groups of Bannock,
McDermitt, Yerrington, and Schruz. The central Nuraicguage group is comprised of
Panamint and Shoshone. Speakers in this group include thea@&i8hoshone
(Panamint), the Shoshone groups of Reese River, Alsitkwater, Ely, Battle

Mountain, Elko, Ruby Valley, Owyhee of Duck Valley, Waskalort Hall, and Wind
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River, and the Goshute of Skull Valley. The southermiuanguage group is divided
into Kawaiisu, which is spoken by the Kawaiisu people andl®&on Paiute-Ute, which
is spoken, by the Southern Paiute and Ute tribes (Mi@1). All Great Basin peoples
share similar languages, social structures, and singilateenological beliefs (discussed
in the next chapter).
1.2 The Importance of Documenting the High Chiefs

The Great Basin as a culture region has long beertenesh ethnographically for
scholars and explorers dating back to the days of JolsteWBowell. The rise of Great
Basin anthropology as an area study begins in thg {1 900s with Alfred Kroeber
and then later Julian Steward. It has long been dondirgt¢hose who have reduced and
homogenized Indian cultures to an essentializing categmnzas simplistic hunter-
gathers that were unable to organize above the extendéd liavel without any form of
religion. Since the 1930s, many scholars have ofterdamlexd the existence of a
complex political, and society system of the Numicagjo®y peoples. This interpretative
and descriptive taxonomy is credited to Julian Stewarml&d reduced Numic cultures
in order to fit his abstract theory of multi-linear éutwn. Steward believed that societies
develop and evolve at different rates and those ratesdetermined by the ecological
setting. Steward described the Great Basin as a havsloement in which it was
difficult for complex societies to develop given thigchnology levels and thus his
model reduced Paiute and Shoshone people to meager huntes-gdtbédarely
survived as they continuously roamed across the landscaparith of seeds and game

(Steward 1955). Because Steward was a successful and poavehitdpologist, many
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scholars that came after him chose to follow his mdtie last chapter further explores
the Steward model further), and social and religiousptexity was overlooked and
purposely ignored.

Contrary to what many Great Basin scholars havedt#bere is strong evidence
in the historical and the ethnographic record that theélfern Paiute High Chiefs existed
on the local, regional, and national levels (somerges: Laird 1976; Powell and
Ingalls 1876; Stoffle and Dobyns 1983; Zedefio et al. 2003). Théreeas
documentation of complexity amongst other Numic speakiagpg such as the Northern
Paiutes (Stewart 1939) and even Julian Steward documentealexity and social
structure for the Owens Valley Paiutes (Steward 1933holild be noted that
complexity is being used here to counter claims by schiflatsGreat Basin peoples are
simple. Complexity is understood as how societies orgahiemselves (Lewin 1993)
and this can be reflected in, but not limited to, its@galitical structure, religious
systems, and environmental uses and management.

An in-depth ethnographic description of the High Chiefgeay’s structure and
functions is lacking in the literature so it is approfaridhat a detailed study be untaken.
Now it the time to bring this aspect of Southern Patulture to the forefront. Steward’s
cultural model is outdated and it is important that GBzein anthropology be brought
into the modern period and move away the gastric intexggwatof Numic culture. This
document describes the Southern Paiute High Chiefsnsysid its traditional functions
and it examines why scholars for have generally neglgbis important aspect of

Southern Paiute culture so long.
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In addition to attempting to shift academic thinking ont8etn Paiute culture,
the most important goal of this document is to provideShethern Paiute communities
with a document that they can view as useful foruraltpreservation initiatives. Cultural
preservation and revitalization are common themesugfirout Indian country and
projects that seek to record tribal histories are extiseoseful. This thesis has acted as a
vehicle to exclusively interview elders and collect infatibn on the traditional
leadership. By systematically collecting data and cbngpit in this format, it provides a
way in which information can be shared throughout thergiht Southern Paiute tribes.

1.3 Methodology

How does one begin to discuss a system that has Iidey ethnohistorical
documentation available? The best option is to combinelithiied ethnohistorical
information with ethnographic data collected from conterapoSouthern Paiute people.
The first document that details the High Chiefs systeas recorded in 1871. John
Wesley Powell’s survey collected the names of leagemsss the Southern Paiute nation
(Powell and Ingalls 1871) The second document produced was an ethnography of the
Chemehuevi Paiutes, which was written in 1976 (Laird 1976). Ric&toffle with the
assistance of Henry Dobyns produced the most recent éissagsing the High Chiefs in
the early 1980s for a technical report for the Bureau ofdLManagement, which
expressed Native American concerns for culturally ingodrplaces along a power line
route across Utah and Nevada (Stoffle and Dobyns 1982leSdafl Dobyns 1983). The

essay was later revised for a series of technical refmrtearious United States land

! A table documenting all the chiefs recorded by Powelllagdlls is included in Appendix B.
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management agencies in the 1990s and early 2000s (Stoffle 16194, Stoffle et al.
1997, Zedefo et al. 2003). These three documents have semvedfasndation pieces
for the ethnohistorical component of this research prof@ther sources have been used
and consulted to uncover information on the High Chigf&gesn but they are not as
detailed as the three pieces previously mentioned.

To collect more information ethnographic interviews we@nducted with
Southern Paiute elders in 2006 and 2007 from three tribesré@dol&River Indian Tribes
Pahrump Paiute Tribe, and Paiute Indian Tribe of Ugald) a total of seven interviews
were conducted. Each tribe granted approval of this sthey; received a copy of the
research proposal and a letter detailing the projectctgs and intended goals. Once
permission was granted, the elders selected to participties study were contacted and
ethnographic interviews were conducted a short time [aber elders who participated in
this study were selected by the researcher or by thestrdultural resources’ officer.
Elders were selected based on their high level oti@llknowledge they posses about
the different regions of the Southern Paiute natiah the overall functions of the High
Chief system. Only three Southern Paiute tribes wereqgbdhis study due to time and
financial restraints.

Elders were interviewed with a 10-page open-ended surveyunmsit with
guestions designed to elicit specific information regartiegroles of the chief system in
Southern Paiute culture. Each interview was transtrdmel put into a database where the
information could be analyzed by question and by tribe.ddta collected served as the

foundation for describing the High Chiefs in terms gffiinction before encroachment
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and during the post-encroachment period of the eaflyc@@tury. The form has also led

to insights on how contemporary Southern Paiutes feritdbadership today in relation

to the leaders of the past.

Chemehuevi- High Chiefs 1 1 2

Colorado River|
Indian Trie | ©ld Spanish Trail 0 1 1
Pahrump High Chiefs 1 0 1
Moapa Old Spanish Trai 1 0 1
Paiute Indian High Chiefs 1 3 4
Tribe of Utah | Black Mountain, 1 0 1
Kaibab Black Mountain 0 1 1
Total 5 6 11

Some interviews on the High Chiefs were collectedegadliring research

Table 1.1 Interviews Conducted

conducted by the Bureau of Applied Research in AnthropoB&yR@) at the University

of Arizona. The data collected during these projects wk@ used as data on the

ethnographic description of the High Chiefs system. Theoaserved as a research

assistant on the two projects and the author receivedigson to use the data from the

projects’ principle investigator. The information colledton the High Chiefs during

these projects were collected through informal interviewweh means the questions

being asked were not part of the traditional survey instntufidese interviews were also

transcribed and included in the database. Table 1.1 shtewgignvs collected on the

High Chiefs cross-tabulated by tribe, project and gend@aaotal of eleven interviews

were conducted.
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Confidence in research findings depends directly on thédauof Indian people
who are interviewed with a specific form. Knowledge imtan societies is unevenly
distributed by gender, age, and status. This study uses tRé& PAsition on conducting
Native American ethnographic studies. The BARA teantakesn the position that a
minimal ethnographic study requires four people per ethnic dreupterviewed with the
same form on the same topic that is being studied (Sttfal. 1999). In this case, the
term ethnic group means people who share a common histogyage, and culture.
These requirements have been met by this study. This sasdgiso tried to achieve
gender balance. In ethnographic studies, it is imporantérview men and women on
the topic being studied to understand the broader perspedeveand women might
have knowledge on the topic that may be culturally tratted in different ways and they
may relate to an issue differently so it becomes ingmbto document those differences.

1.4 Summary of the Remaining Chapters

This chapter is followed by three chapters that con&iboitunderstanding
Southern Paiute culture and the High Chiefs system.el¢leapters use theoretical,
ethnographic, and historical data to bring together thg sfdhe High Chiefs system.
The following is a summary of the remaining chapter.

Chapter Two: This chapter is entitled “Southern Paiute Traditional l&gical
Knowledge and Co-Adaptation.” This chapter focuses on haplpdearn about their
environmental and develop a co-dependent and co-adaptednsigtiovith nature. The
chapter discusses how the Southern Paiute people view ghvironment and the

importance of nature in their epistemology. The chapd@cludes with two case studies
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of Southern Paiute environmental learning and co-adaptalibe first case study
highlights the natural resource partnership Southern é>giebple have with beavers
along the Santa Clara River in southwestern Utah. €bergl case study documents the
use of whiptail lizard tails for cataract eye surgery.

Chapter Three: This chapter is entitledNuwuvi Nee-yahveeThe Southern
Paiute High Chief System.” This chapter describes thetsire and functions of the High
Chief system in Southern Paiute culture. In the beginoihghe chapter, there is a
detailed discussion on the geographic and social maketlge @outhern Paiute nation,
which leads into a thick ethnographic description of thehHighiefs System. This
ethnographic description examines this system’s structwles,rand functions in
Southern Paiute society. The chapter concludes widtt#os on resiliency and how the
High Chiefs functioned as a resilient system urgikeitentual collapse in the early 1900s.

Chapter Four: This chapter is entitled “Great Basing Hierarchy and the
Deconstruction of Social Complexity.” This chapter exaesithe process in which the
High Chiefs system became excluded from the ethnogragticd for most of the 50
century and how this exclusion is a direct resulbotéd culture change. There are
discussions of the works of Julian Steward, Omer Stewad Richard Stoffle and how
each anthropologist has or has not contributed tddlbeamentation hierarchy and
complexity amongst Great Basin societies. Lastly,diiapter concludes the argument for

complex social structure amongst Great Basin people.
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CHAPTER TWO
SOUTHERN PAIUTE TRADITIONAL ECOLOGICAL
KNOWLEDGE

AND CO-ADAPTATION

The High Chief System has contributed to the culturahections and the
relationships Southern Paiute people have with their Eroatonment. These
connections and relationships allow Southern Paiutbgild a broad body of knowledge
that is part of every aspect of life. The Southenutea believe that they are mandated by
the Creator to be stewards of their land. They mustheskrowledge of the land and
appropriate resource management to tend to it properly. st maintain a level of
balance to keep the ecosystem around them healthy. Bidddge they posses about
their environment is a result of living in the same koagpe for over 12,000 years (Stoffle
et al. 2003; Whitley 2006).

This chapter examines Southern Paiute ecological knowladgems of co-
adaptation to the Great Basin and Colorado Plateau ¢eosy/and the different levels of
knowledge that is possessed by the people. This chapter betirssdescription of
societies co-adapting with their environment and the envieotah learning that takes
place through time and three levels of knowledge are defidext is a discussion on
how ecological knowledge helps to promote and creataeveisity. The chapter
concludes with a description of Southern Paiute episteggand two case studies of

Southern Paiute ecological knowledge.
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2.1 Co-Adaptation and the Building of Ecological Knowledge

Ecological knowledge is the result of living in an af@aan extended period of
time. People who inhabit an ecosystem will learn aliew@cology, hydrological systems,
and the cycle of disturbance. The longer a group of pdéiepkein a given location, they
develop a more expansive knowledge base, and they devedémpar to their connection
to the land. Ecological knowledge allows a communitipudd buffers and plan
strategies to deal with changes to their ecologicstesys such as ten to fifteen year
droughts or small wildfires. Communities have in plageial regulations and hierarchies
that allow them to maintain control over how resosaraee being managed and used by
individuals and groups. Social institutions arise when pdmgdeme extremely
knowledgeable about their local environment through yeadesaohing and interacting
with the natural features of a landscape (Nazarea 19%8e&tbal 2003). This type of
knowledge is a result of long-term occupation in an drethe paper, “Landscape,
Nature, and Culture” (2003), Stoffle, Toupal, and Zedefo\metieat groups of people
moving into new environments will learn about the plaeg sarrounds them and
become knowledgeable about their environments. Their nangeés that everyone can
learn about their environment. The longer a group stegse place, the more they will
learn and they will develop deep emotional, social, cailtand spiritual attachments and
this permeates aspects of life. Over time, people mowe dlepending solely on the
environment for survival to deep rooted spiritual attachmergaré2.1 visually

represents this concept.
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Figure 2.1 Co-Adaptation and Diachronic Learning Model

Stoffle, Toupal, and Zedefo also stress that peopletodiz@ in a location for a
period of at least five generations (100 to 125 years) bdfexedevelop a deep
attachment to the environment with a conservation etlidbanome traditional. A group
of people become traditional after living in a placedbleast five generations and they
have shared experiences and interactions with thedapds

Human ecologists, Fikret Berkes and Nancy Turner haveedkfour attributes
that are associated with how traditional people aedtnowledge through time and make

it part of their cultural knowledge system. These laitgs are:
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» “Incremental learning of individuals and groups and elabaratfcenvironmental
knowledge as a result of detailed observation and exmerief variations in
nature and leading to a sophisticated understanding of tlsystem in which
they dwell.”

> “Development of commitant belief systems that helpriawerious resource
depletion and promote conserving approaches,”

» “Creating and perpetuating ways of encoding, communicatidgd&aseminating
both the practical aspects if such incremental learnidgagaptive response and
the ideologies and belief systems associated with it,”

> Development of institutions that consolidate environmektzowledge and
practice, or development of rules by which members sd@ety deal with their
environment and resources,” (Berkes and Turner 2006: 497).

This connection to the environment and the subsequenrg¢rvation ethic becomes
engrained in the cultural system of the group and is passed tthoough generations; it
becomes part of the group’s cultural belief system.

People and their environments co-adapt with each othdrvesnmine heavily
dependent on each other over time in order to keep shemsyproductive and to increase
biodiversity, which is necessary for healthy ecosystétosv is TEK translated into
resource use practices that promote sustainable useuodinasources and conservation
of biodiversity? The answer lies in the conservatiaarded practices of traditional
people, which tend to be grounded in the notion that huarana part of nature
worldview. Traditional peoples consider themselves tmbmbers of a wider
community of beings that include animals, plants, riversks, and air. They respect
these beings, even as humans can disturb, cut dolymrldgonsume them. Their

relationships with nature are directed by channeled presergpéis to what, when, and

how much is to be left undisturbed. Social restrairgsoéten based on supernatural
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forces. These restraints commonly lead to conservptactices. They provide
protection to some ecological communities and habitahpatand they provide total
protection to certain selected species. Social consdrassist in protection of life history
stages and organize certain resource gathering eventskaydexperts to prevent
exploitation (Berkes et al. 1995). The environment anduhesnding landscape
become part of a society’s oral history, ceremoniale;yand language, and everything
becomes intertwined systemically with each other.

In American Indian Studies, many scholars have writigout people’s co-
adaptation to the land. Edward Spicer calls this a persistdtaral system (Spicer 1971).
The phrase persistent cultural system describes howua gfgeople are linked by a
common identity through a shared history, sense of p&awklanguage. A few Native
American scholars define this as “the peoplehood maieoplehood is a way of
describing how the land, ceremony, oral traditions and lagyeyaee linked to each other
and that they are all interconnected and must be underasoguth (Holm et al. 2003).

Vine Deloria also discusses Native peoples’ connettidhe land and their
understanding of their surrounding environments. He callpti@aomenon a “sacred
geography.” Deloria contends that tribal peomlesbine history (oral traditions) and
geography so they have a “sacred geography,” and everioloeathin their homeland
has a wide variety of stories that recount migratioglations, and particular historical
incidents that have cumulatively caused the tribe tm liie current condition. Deloria
adds that the most distinct aspect of Native Americaditions is “the precision and

specificity of the traditions when linked to the langsza (Deloria 1994: 122).
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Attachments to place and time spent in one of thoseglends itself to the
development of three levels of ecological knowledgeal ecological knowledge,
traditional ecological knowledge, and indigenous ecolodinalvledge. The levels of
knowledge represent a wide range of uses and understam@ingnalscape. They
represent the processes of knowledge acquisition, knowtadggenance, and
knowledge transmittal. The levels of knowledge are atsated in a time scale. For
example, some types of knowledge types are gained uileily like learning about
seasonal water flows while others take many generatiolesrn like whiptail lizard eye
surgery.

2.1.1 Local Ecological Knowledge

Local ecological knowledge (LEK) is gained over a vdryrs period. Stoffle,
Toupal, and Zedefio (2003) place LEK in the context of teetfventy-five years a
group of people occupy an area. In this model, the sidgeajroup is projected to be 200
hundred people who occupy an area roughly of 500 square nfiegopulation density
would be 2.5 people per square mile, which is defined as theahedning capacity of
unaltered land.

LEK is different from other forms of environmental kvledge in that local
knowledge is not deeply rooted in religion and oral traditiker Olsson and Carl Folke
(2001: 88) define LEK as:

...knowledge held by a specific group of people about their local

ecosystems. Because it is labeled ‘ecological,” ficeons the interplay

among organisms and between organisms and their enviranbieit

may be a mix of scientific and practical knowledges isite-specific and
often involves a belief component. LEK differs froraditional ecological
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knowledge (TEK) in the sense of historical and cultural ooty of
resource use.

Olssen and Folke believe that LEK does not have therltiat and cultural continuity to
be considered traditional because of the short lerfgime a given group has lived in an
area and the time taken to acquire this knowledge (Oéss#irolke 2001). LEK is
extremely idiosyncratic and is highly accessible to evegythrough observation. LEK is
used to explain very simple ecological cause and effexften manifests itself in
observations of 10 to 20 year rain and drought cycles, péawesting cycles, and
migration patterns of animals. Generally, LEK begingdssiduals learning about an
ecosystem, then moves to the family level, and besd&mewledge shared by families.
In some instances, the knowledge will be passed to thenaaity level over a period of
generations as seen in pine nut harvesting.
2.1.2 Traditional Ecological Knowledge

After living in an area for at least one hundred yeargoup of people becomes
traditional. They possess a body of knowledge that hasniie time tested and shared on
a community level. A critical element is that the Wwhedge is generally not debatable.
Because it is so trusted, people use this knowledge to roal@eal predictions. Also
with this type of knowledge, there is a blurring of time$ between secular and sacred.
The environment becomes deeply engrained in the religystsmns of the people and
they developed a ceremonial cycle that revolves around it

An ecologist from the University of Manitoba, Fikre¢iRes, in his bookacred
Ecology(Berkes, 1999: 8) offers a fundamental definition of tradalaecological

knowledge (TEK) as “a cumulative body of knowledge, pcactand belief, evolving by
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adaptive processes and handed down through generationsurglduénsmission about
the relationship of living beings (including humans) with anether with their
environment.” The people and their environment co-adaptesithh other and become
heavily dependent on each other over time in order to tkeepystem productive and to
maintain and increase biodiversity.

One example of this process of this type of knowledgeked to a girl’s first
menses ceremony. This ceremony is common amongst Npeagéiag peoples of the
Great Basin. As the girl passes to womanhood, slaeigght how to harvest pine nuts and
is taught a series of songs associated with this actAdgtyart of the ceremony, the girl
must take a stick and whip the ends of the pifion pineswhipping action not only
knocks down the pine nuts but it also snaps the tipsedfridginches off. The branches will
grow back next year with more shoots at the end, thusasmg the amount of pine nuts
a tree can produce. The pifion pines benefit from thigitydbecause this type of pruning
is good for the trees in that it promotes new growith leeeps the trees healtl8ince this
ceremony has occurred throughout the Great Basin for thousayeiarsfin the pine nut
forests, it is likely that they increased the carrying capaditile land and contributed to its
biodiversity. The genetic structures of some plants are modified leettaysare regularly
selected for certain characteristics and movgaaoes more useful to humag&toffle et al.
2003). In this relationship, the pifion pines play a rol eseremony that helps young
girls learn about becoming women and in return the gelp stimulate growth in the

trees through pruning.
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2.1.3 Indigenous Ecological Knowledge

According to the Stoffle, Toupal, and Zedefio modelgedous ecological
knowledge (IEK) is extremely complex and develops aftgnoap has lived in an area
for at least fifty generations (Stoffle et al. 2003).sTtype of knowledge is characterized
by grand observations and experimentations that ardystiglained and supported by
supernatural, religious, and epistemological founda@masconstraints.

IEK and TEK as concepts have been used interchangeahly @cological
knowledge literature to discuss environmental knowledge of indigepeoples from
around the world. By using the terms interchangeably, it sigdieat it only implies to
indigenous peoples and not those considered traditionahkki®bster fishermen of
Maine and the people of the Bahamas. Both the lobstezrfnen and the people of the
Bahamas have a deep understanding of their surrounding envirenfAeheson 1988,
Stoffle et al. ND). It is being proposed here thatehsera distinction between the two
types of knowledge because there are numerous factrsethindigenous knowledge
apart from traditional ecological knowledge.

By definition, IEK resists simple explanation and jpledbelieve it is taught by
the supernatural. IEK has to have a spiritual-ceremoniaponent and religious
specialists like medicine men hold this type of knowledd is shared amongst
community members. For example, all women learn lmwttip pine nut trees during
their first menses ceremonies. In contrast, only ialg specialists know how to perform

eye surgery with the tail of a whiptail lizard (thidiscussed later on).
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Continuing with the Stoffle, Toupal, and Zedefio modef tievelops after at
least fifty generations or 1,250 years of inhabiting an aseapposed to the one hundred
years it takes to develop traditional ecological knogée Over a period of 1,250 years,
many natural resource changes occur and the people wouldvealso long in place
that they have clear adaptive strategies for surviviramge of temporal and biotic shifts
in their ecosystem. They would have seen new plamtgadnto the ecosystem while old
ones went extinct. Stream flows would have varied agipg on climate change and use.

By this time, the people have embedded these adaptivegitisitn their culture,
which is similar to TEK, however, they have moved kalpgs into the spiritual realm.
The lessons and the sanctions are spiritually defineein@&cand religious are brought
together as one because the scientific findings ofgeastrations are understood and
recognized as essential to life. These findings are mmvée realm of the sacred and
thus are beyond human control.

An example of a working definition of IEK comes fronemty Lewis and Kat
Anderson. They define IEK as knowledge that has “spanngdréss or millennia and
could reveal innovative ways to combat destructive insegtsds, and diseases;
[offered] innovative uses of the native flora and fawara provide insights into
advancing the fields of theoretical and applied ecolo@etvis and Anderson 2002; 5-
6).

IEK is directly linked to sacred orientation. Indigenousgdes honor their lands
and often consider themselves to be situated in therceha sacred space (or universe)

(Cajete 2000:8). Scholar David Suzuki describes Native Anretield as an “ancient,
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culturally diverse aboriginal consensus on the ecolbgicker” and this “integrity of
nature which might justifiable be described ameared ecology (Suzuki 1994: 233). An
example of IEK is the use red harvester ants in viseaking ceremonies amongst tribes
from southern California.

Red harvester ants that are members of the genus &agaonex, play a key role
as vision-inducing agents in the religious and medicaégsysif many indigenous
groups in southern and central California. Seven trib&ssmregion swallow ants as part
of vision seeking and power acquisition. The person wheekisg a vision would have
to prepare himself before taking part in the ceremony.dsdedfast for three days, avoid
meat, grease, blood, and salt, and abstain from sexuatya\lso nightly vomiting
occurs to purify the body. When it is time for him tolshes vision, he seeks the help of
an ant doctor. The ant doctor is an old woman whesponsible for tending to the vision
seeker. The vision seeker ingests large quantities oés$i@rvants in order to induce
prolonged catatonic states. The vision seeker alswes giatura to assist in the
ceremony. The ant doctor repeatedly pokes the vision sselbe ants will be startles
and will bite. During these prolonged catatonic stategj¢iabgenic visions are
reported. The ants also play an important role in botatiserand preventative medicine,
treating a diverse body of natural and supernatural aib{@roark 1996).

The Kawaiisu are one of the seven tribes that ushamgkster ants for vision
seeking and medicine. They believe that red ants werefdhe four medicines given to
people at Creation, along with tobacco, nettles, andalaB@cause of this belief, ants are

treated with respect and not disturbed by most regionanmgtoups. If someone hurts
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the ants, punishment will befall upon that person. In Kiswaral traditions, the ant has
key roles in supernatural events and they believe this artype of human relative.
2.1.4 Intermediate Disturbance

Environmental knowledge and use can keep ecological sygteaisctive and
can help increase or maintain biodiversity. One wgytanote healthy and diverse
ecosystems is by creating small to med-range disturbahlbesvork of biologist Joseph
Connell (1978) examines how intermediate natural disturlsaaifect marine
ecosystems. His studies have discovered that mid-désteirbance’sare beneficial for
the environment and actually increase biodiversity and biptdity. Connell’'s theory
can be applied to humans and environmental management. dusvseholars have
attempted to understand the positive impacts of humancaigtarbances in the
environment. They have looked at different types of distaces in a variety of
ecosystems such as clearing spaces in forests (Tetrakr2003), conch shell removal in
the central Bahamas (Stoffle and Stoffle 2007), pruning pafiloa trees (Fowler 2000;
122) and moving seeds and animals to new areas and habitatsu(N&89; Nabhan
2003).

Fire has always had an important impact on the environrRea, whether
human or naturally caused, alters the landscape ity mays. Before and through the
contact period Native Americans use fire as an impbttarh in ecosystem management.
In California alone, fire ecologists estimate thatmen 5.6 and 13 million acres burned

annually under both natural and indigenous fire regimesdifional Native American

2 Mid-level disturbances are types of disruptions in tlesystem that are restricted by size, space, and
time.
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burning applies fire to particular vegetation areas underfgmtand controlled
conditions to achieve desired cultural purposes. Tradltlmraing entails knowledge of
a number of important factors such as seasonalityheeabnditions, the rate that
certain vegetation types burn, the frequency of burningoeréicular area, and the aerial
extent of the fire. Fires are started, maintained,extinguished in a number of ways; in
California, for example, the majority of Native peoplsg a slow match or a torch of
tightly packed flammable material that smoldered foextended period of time. Often
Indian people utilize fire fans to control the directaomd the intensity of the fire. The
Pomo, for example, use tail feathers of herons wilg Wood handles as fans for
augmenting the blaze. The Western Mono used a fan mddevifor buzzard tail
feathers to smoke out ground squirrels (Anderson 2005: 136).

Traditional burning is used to increase the density andadwliy of food,
medicinal and utility plants. It also enhances feednitd animals, control insects, pests,
and diseases that could harm wild foods, medicinal plantspasketry materials. Fire
increases and improves the quality of cordage. Burning encaeuyagag plants to grow
and it removes dead materials and promotes growth throagkdkicling of nutrients,
decreased plant competition, and maintained specific ptanmunities (Anderson 2005;
Lewis 1993; Stewart 2002).

Controlled burns are set in places to alter the cugenlogical conditions and
avoid disasters. Controlled burns help to clear out tmdsh and leaf litter, which

prevent large fires that had the potential to destrajalplants within a given eco-zone.
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Controlled burns also disrupt the plant communities byibgroff the plant parts above
ground. In some cases, the plants that survive increasehysical size and yield.

Omer Stewart documents in his bo&kyrgotten Fires: Native Americans and the
Transient Wildernesshe use of fire amongst Native Americans in thetééhStates and
Canada (Stewart 2002). He states that the Southern Paggtdéise to assist in animal
hunting and to increase food plants and tobacco. Heswrite

Information for the Southern Paiutes of Northern Anapsouthern Utah,

and southern Nevada, who are linguistically and culysithilar to the

Utes, is found in CEBD reports from three ethnographers. Drucker

recorded use of fire in antelope and rabbit drives by thengbkiband of

Southern Paiutes in his Yuman-Piman monograph. Steuolatdined

positive responses from one informant regarding fire drieesantelope

and from three regarding the fire drive for rabbits. Beut Paiutes also

told Stewart that they burned to increase yield of waldds and tobacco.

J. Steward’s Southern Paiute informant from the westelge of that

tribal area was uncertain as to whether his group had ddomedeer

hunting but was positive that they set fires to increakkseeds. Thus the

evidence for a Southern Paiute culture pattern of burnisggasg in spite

of their having lived in the driest and hottest part ofshgebrush desert

(Stewart 2002: 230).

Indian ricegrassd@ryzopsis hymenoidealso known asvaii is one of the wild seeds
frequently burned by the Southern Paiutes. It needs bordoed annually or else it would
not be reseeded in an area.

Southern Paiutes harvest waii by using seed beatersb8atagy allows for
repeated harvests of indeterminate inflorescences, thxisnzing the numbers of ripe
seeds gathered and minimizing the extent of the plarg gataching with seeds
(Anderson 2005: 129). When the seed beaters hit the wai sbthe seeds fell to the

ground in the collection area. This helps enhance the gasulation in a few ways. The

3 CED- Cultural Elements Distribution
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scattering of seeds left some on the ground so the saedgeminate and new plants
grow. The seeds also provided feed for small animals. &g method also
guarantees that only fully ripe seeds were removed fnenptant and collected, leaving
immature seeds to develop fully. Leaving the majority efglant behind is important
because it ensures that the biomass would eventually yda@adn a particular gathering
area. This was critical when it was time to set adled burns. As waii and other seed
bearing grasses and wild flowers dry, they become extdillel sources that will carry
frequent, light surface fires, which promote new growith a healthy ecosystem
(Anderson 2005).
2.2 Southern Paiute Epistemology- Puha

Southern Paiutes of the Great Basin and Coloradedidtave a deep connection
with their environment. Southern Paiutes maintainithas been their duty to manage
their environment to promote growth and sustainabilityesfdeation. They have
developed numerous strategies and activities that incbeadigersity and biocomplexity
throughout their homeland. The basic tenants of SautPeiute epistemology help forge
the relationship they have with their environment. To Bewut Paiutes, the universe is
alive and everything is interconnected through all typeelations, what anthropologist,
Roy Rappaport (1999:263-271; 446) calls the “the ultimate sacstdigke.” The
concept of the living universe is so fundamental that asgudsion of Southern Paiute
culture and social structure cannot occur without it. digerse is alive in a similar way
that humans are alive and the universe possesses ntlostsaime characterizes as well.

The universe has discrete physical components such as aoavefements.
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As explained by Liljeblad (1986: 643-644), power is everywhedeisfa source
of individual competence, mental and physical abilitygltie and success.” Power is
often referred to aBuha This concept is common the different tribes througkioait
western United States. Other Numic speaking people suble &ke, Western Shoshone,
Owens Valley Paiutes, and Northern Paiutes have simdads in their languagésnd it
is a fundamental principle of their epistemologiesvalf. Such a concept of power is not
limited to Great Basin and Colorado Plateau peoplesaisb a fundamental
epistimological principle the nearby Yuman-speaking pecpleh as the Mojave,
Hualapai, and Havasupai.

The five tenets of Puha need to be explained in ordemderstand the role it has
in Southern Paiute culture. Puha is derived from Creatioinpermeates the universe,
which resembles a spider web. Sometimes it is likenescattering; at other times, it
occurs in definite concentrations with currents whbese are clusters of life. Puha exists
throughout the universe but it will vary in intensity frgn@rson to person, place to place,
element to element, and object to object. This is sirtoléiow strength differs among
humans. Puha can also vary in what it can be used fat determines the tasks certain
elements (air, water, rocks, plants, animals) can dba s networked; it connects,
disconnects, and reconnects elements in differens wiadyis occurs because of the will of
the elements that have the power. Puha is presentlicaanmove between the three

levels of the universe: the upper level- where powerftirapomorphic beings live, the

* Ute- Puwavj Western Shoshon@uhaandPohg Northern PaiutePuha.The Chemehuevi and Southern
Paiute are the same people with a common language. Thdawdtuhais the same.
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middle level- where people live now, and the lower liveeve extraordinary beings with
reptilian or distorted humanoid appearances live (Stofftd. 2001).

In his article, “Basin Religion and Theology: A Compgama Study of Power
(Puha),” Miller (1983: 79-89) noted:

Power is diffused everywhere in continuous flux and flomhich

however, is not haphazard because, as an aspect adrymepower is

rational. From all available evidence, the routexafcentrated power
within generalized dispersion are web-like, moving bathadial patterns

and in recursive concentric ones, out from the centebaokl again...The

web image is reflected in the stories where Coyotenassuhe form of a

water spider to carry humans to land and Sun takes thedbr spider

who is webbing the firmament of the universe...The web of powe

however, is not static like that of a spider becahsewebbing actually

consists of the flow of power rather than filamepgs se. Rather, the web

is pulsating and multidimensional, even having aspectsgpiral, some

times regular and sometimes erratic, intersectioh thié radials from the

center. This spiral movement is represented most grdighlma an in-

dwelling soul of a person that can be seen escapingthedi death as a

whirlwind.

Puha, while operating in a dynamic equilibrium within tinéverse, is also
entropic (Blackburn 1974; Bean 1972; Stoffle et al. 2001; White 19®{83 means that
over time, Puha has gradually diminished since Creatiguality, quantity, and
availability. The reason for this is that man has aibua times treated it improperly, and
has failed in upholding his responsibilities in the refafiop he has with the
interdependent system. Indian people believe that arapig loss of Puha occurred after
the European encroachment. Knowledge concerning how to tegelationships with
powerful elements was lost through the processes ofhizaltion. Despite this Puha is
always retrievable in some form as long as new guidetiregstablished for obtaining

and maintaining it.



In Southern Paiute culture, there are rules for magduha and powerful
objects. These rules function to control the persiin the Puha and prevent him
or her from misusing it in one of two ways. First, gowan only be used at
proper times and in proper places and it must be usedandacce with
standardized procedures such as preparation and pilgrimageetaonial areas.
Secondly, people who have Puha and knowledge may withholanafion on
procedures for acquiring and maintaining power from uninitiatesbpe or
persons who are deemed unworthy candidates. Stoffle, Zealedidialmo (2001.:
65) wrote; “the diversity and unpredictability of power wassistent with an
ecosystem that was equally diverse and unpredictatileuglh often kind and
bountiful in the resources provided by nature.”

2.3 Southern Paiute Environmental Knowledge

Parallel to the relationship Southern Paiutes have Rutha, is their
interconnected web of relationships with the environmenirad them. The
knowledge they have with their natural landscape and hewetlationship with
the universe can be seen in the different case stpiissnted below. These
relationships also demonstrate the different types of ledye a group can have
about their environment if they inhabit an area for hundoédenerations. The
use of beavers along the Santa Clara RiverTtmakwin}, Utah is an example
on how the Southern Paiutes and the beavers becameddaepen each other
over time, needing each other for survival. The ngan®le, whiptail lizard eye

surgery, represents a type of ecological understandatgém only exist because

38
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Southern Paiute people have lived in the same terriborgvier multiple
generations. Using lizard tails in eye surgery is a nantive use of the
environment and it represents a deep spiritual connectioe tarnd.
2.3.1 Southern Paiute Agriculture

Rivers in the desert southwest and Great Basin ingrertant resource use areas
and population centers for native peoples. Historicdlethnographic records have
documented Indian people using river water to irrigate agui@llfields. Along the Gila
River, the Akimel O’Odham had large farms and manageobods of mesquite trees.
Along the lower portion of the Colorado River southlaf Virgin River and Colorado
confluence were the large irrigated fields of the MojeBans at Cottonwood Island.
The Shivwits Southern Paiutes have traditionally usedrtmakwint to irrigate their
farmlands and support a large population.

A. L. Kroeber, a prominent anthropologist who workethie Great Basin and
Mojave Desert, believed that Indian people inhabiting er nalley typically used the
upland resources on both sides of the stream (Kroeber 1933)3Kroeber’'s economic
and ecological model for riverine resource use can bigedptp the Shivwits Paiutes.
The Virgin River and its tributaries are the riverirmgecof traditional Southern Paiute
territory. Kroeber's model suggests that Southern &aivho farmed in the riverine core
along the Tunakwint and Virgin Rivers would have also retegewild resources in
uplands to the south on the Shivwits Plateau, and ndothg éhe watersheds that fed into

the upper Tunakwint.
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The word Tunakwint was first recorded by early Mormorongts. The term
translates to “dark waters,” “black water,” or “black @mtunning” (Stoffle et al. 1994).
The early Mormon colonists also usBdnakwintto refer to the Indian people living on
the river (Hamblin 1969:28). Jacob Hamblin, who was the prahdigure in Mormon
dealings with the Indians of this region during the egelgrs of Mormon colonization,
recorded that the Paiutes living on the Santa Claema@fto themselves d®noquints
(also spelt Tunakwintsafter the Paiute name for the river (Hamblin 1971).

Early travelers’ accounts thoroughly document that thatlgrn Paiutes practiced
irrigated farming on an extensive scale along the Tunakvefare Euro-American
settlement. Farming had a significant role in Southemnt®#fe. They would plant a
variety of different crops, typically inter-plantirsgveral crops in the same field. Their
crops include the aboriginal cultivars of corn, squasm$yesunflowers, chenopod, and
amaranth, as well as introduced OIld World crops includingatvnd peas. The Southern
Paiute system of inter-planting shares many charatitsrivith multi-cropping systems
used by indigenous peoples throughout most of the Westenispleere.

Accounts written by early travelers before the beginoihgplonization on the
Tunakwint also document the cultivation of corn, squbshns, and sunflowers among
the Southern Paiutes of this region. Historian Andkewarson notes the centrality of
agricultural produce in the diet of the aboriginal farsrairthe Tunakwint, “They
supplemented their diet of corn with meal made fromgynased, sunflower, and

pumpkin seeks, and the strong mesquite bean,” (Larson 1961:21)
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Corn is the most thoroughly documented aboriginal cropeSouthern Paiutes,
because it was the crop of greatest interest to Eomerans, and was eagerly sought by
Euro-American travelers and settlers. Euro-Americangldvpurchase corn from Indian
farmers for their own consumption, and would allowirtheestock to graze upon the
cornstalks in Indian fields. Native Americans t\glig inter-planted beans with their
corn. Bean plants sustain root bacteria, which fix gpheric nitrogen. Nitrogen that is
fixed on bean plant roots fertilizes the adjacent ctantp and in turn, the maize stalks
provide the growing beans with supports to climb upward towarddybtiiStoffle et al.
1994).

Members of the cucurbit or squash family are other welld@nted crops grown
by the Tunakwint farmers. The Southern Paiutes oftenpiéated cucurbits with maize.
In 1849, James Brown recorded Indian inter-planting of $gudts maize a day's travel
downstream from Mountain Meadows: "Next day we cam@maeesindian farms where
the savages had raised corn, wheat and squash" (Brown 1954200 1849, Walter
Van Dyke noticed "squash or pumpkins" growing on the Indiemdalong the
Tunakwint and Virgin Rivers (Van Dyke 1954:303).

In addition to the familiar Native American crop tabcorn, beans, and squash,
Southern Paiute farmers grew a variety of other plavitssh were inter-planted in the
same fields or in separate cultivated plots. Earlyesefflhomas D. Brown noted an
unfamiliar cultivar in fields on the Tunakwint; he origlizgadhought that it was a weed
but the Southern Paiutes corrected him,

There was good crops of wheat ripe in some places wihieh were
cutting and using, and abundance of corn, many beans, andea gre
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substance between the rows which we stooped and wished twupuill
they told us it was part of their food, (Brooks 1972:57).

The plant Brown saw may have been amaranth. In 188ér Beorge A. Smith saw a
plant resembling amaranth among the corn plants imthan farmers' fields on the
Tunakwint. He noted that in addition to corn:

They also cultivated a certain weed resembling theroedl or green

amaranth, for the sake of the seed it yielded. Whemt dewn there and

stepped into their corn patch, | pulled up one of theseaeid, and they

were offended about it, observing that they raised themthie seed.

(Smith 1861:3)
There is additional evidence for the cultivation ofamanth by Shivwits Southern
Paiutes. Edward Palmer, a professional botanist in thed®tury, obtained the
herbarium type-seeds for Native American amarantbsé&lseeds were obtained from
Southern Paiutes (Palmer 1878:603). When the seeds Palieetathlgerminated, they
yieldedAmaranthus hypochondriacuShese seeds were enlarged and white in color,
contrasting with the small, dark-colored seeds of wildmths (Bohrer 1962:107-09;
Dobyns 1974:43-44). Today, the San Juan Southern Paiuteslstithie at least one
type of amaranthAmaranthus retroflexgscalledkumutu They consume both ripe seeds
and green leaves (Stoffle and Dobyns 1983:63). To the Mormowgver, amaranths
were "pig-weeds" to be weeded out of monocropped figldstavas neither tolerated
nor recognized as domesticated plants or cultivars. Palarmaranth seed collection
came from a persisting Native American agricultureiciefitly complex that it included
domesticated plants.

Shivwits Southern Paiutes would also irrigate domesticaiatlowers as a seed

crop. Euro-Americans sometimes did not recognize @&ty sunflowers as food crop
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plants in Native American fields because native N@utterican sunflowers can seed
themselves in disturbed soil. This self-seeding abilitikesasunflowers capable of
regenerating themselves on the floodplains of the VIRijer watershed. Both
ethnographic data and early Euro-American travelersuatsanake clear that Southern
Paiutes grew sunflowers in many fields widely scattereslthh Southern Paiute
territory. Cultivation of sunflowers is reported fwidely distributed locations within
Southern Paiute territory, including Beaver Dam Waghbatary of the Virgin River
located just west of the Tunakwint. Mormon parties tiagefrom Salt Lake to Southern
California reported sunflowers growing under irrigationhwather domesticated food
plants on Beaver Dam Wash (Bigler 1954:153).

Jacob Hamblin in 1880 notes that the production of sunflgtegds in the Kanab
Creek-Kaibab area had declined disastrously for the NaAnwerican population.
Hamblin believes livestock consumption contributed to teappearance of these plants.
He notes that "the foothills that yielded hundreds ofsaofeunflowers which produced
guantities of rich seed," (Hamblin 1880) were in serious weclt is likely that
sunflowers were among the crops grown by Indian farmefislds along the Tunakwint.

Southern Paiutes also irrigated, encouraged, and mayraagplanted or seeded
gooseberries, currants, morning glories, mesquite, andgyrapevell as other minor
crops. Some of these may have been planted on occHsinigh most were capable of
seeding themselves. Even when they did not plant tipesges, the overall
water-management and plant management strategy ohlfatiamers included assuring

good growing conditions for these valued species.
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Southern Paiutes have grown plants for fiber as agetor food. Traditionally
they cultivated devil's claw and encouraged the growth ddwind milkweed.
Observations of Mormon explorers along the Virgin Rivatershed during the early
1850s record that milkweed was an abundant plant inweeffoodplain (Pratt 1854;
Martineau 1857:3). The various native speciedsifiepiasssp. could reproduce
themselves without human aid. The reported near-domiredmoékweed plants in the
riverine oasis vegetation suggests that Southern Panatgfiave deliberately planted
seed there.

Southern Paiute farmers utilize the riverine systdmwghout their territory to
grow the many types of plant species. They use a varie¢gchniques to promote growth
in their fields. The Southern Paiute fields alongTheakwint were irrigated by stream
diversion into primary canals and field laterals. SeuttPaiutes adapted their irrigation
technology to a variety of environmental conditionshiirt diverse habitat. For example
along the Colorado River the volume of flow was togéato permit diversion canals,
therefore the Southern Paiutes cultivated some ofdhd bars after spring inundation
(Laird 1976:23; Powell 1957:103,108; Euler 1966:81; Brooks 1977:67).

In contrast to the rapid uncontrollable flow of the @ato, spring flows in other
rivers are physically easier to divert and manage. SoutPaiutes diverted water from
many springs throughout their territory to irrigate cropd€Liy872:84, 85, 90; Lockwood
1872:75; Angel 1881:186). Located at the head of Pahranagat Ciemkiern Nevada,
at Crystal Spring is had an eight-foot wide by six feefpdgouthern Paiute canal that

runs for several miles (Angel 1881:186). Flow from the Tunakwas small enough that
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Southern Paiutes could successfully dam it and divseeviaters. Dams sometimes were
up to about fifty feet wide across the river (Brooks 197&58p At peak flow, the
Tunakwint occasionally damaged the Southern Paiutes’, dautnthey would repair them
or built new ones. Hamblin watched Southern Paigpair a dam in 1854 (Hamblin
1969:22).

The Shivwits Paiutes used dams and canals for irrigatidrfl@md control before
Euro-American colonization of the area. Eyewitnes®ants documented this in the
early in the nineteenth century. Historian Andrew K.doar noted, "The first irrigation in
Washington County was carried on by the Indians who liveel before the advent of the
Whites," (Larson 1950:36).

When a Mormon party came to the Tunakwint area in 1884, were taken to
see a large dam and the irrigation system constructeatinl people near the main
population center. The Mormons saw a dam across teethat stretched nearly fifty
feet and fed into an irrigation canal that extendediattwee-fourths of a mile long. This
canal had cuts, which were as deep as ten feet at ptonts its length. The entire
system was built using aboriginal hand tools.

One of the members of a Mormon party, Thomas D. Braecorded in his diary
that after a meeting with about forty Indians, mosthefMormons accompanied Chief
Tsatsegoup to see the Indian irrigation ditches. Bravate, “This council broke up, and
most of us went with Tsatsegoup and other Indians tche@emprovements, a good

dam three rods [48 feet] wide slanting across the TunaRwBrooks 1972:56). Brown
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also included in his diary a sketch what the canal sy&ieked like, which has been
reproduced in Brooks (1972:57):

...1 being the banks of the river, 2 the dam and 3 the cotixgater, from

2a, a water ditch or irrigating canal runs for 3/4 of &nmound the base

of rocky mountain in some places cut & worn from 6 tofdél deep, all

this accomplished with their hands and small stickspther implements

being among them. There was good crops of wheat ripe in ptaves

which they were cutting and using, and abundance of comy ipeans,

and a green substance between the rows which we stoppedsiied to

pull out, till they told us it was part of their foo@rooks 1972:57)
During the first few weeks of Mormon presence alongitrer in June 1854, Jacob
Hamblin recorded in his diary that an Indian dam neanthie Shivwits settlement
broke and that he helped repair it. He recorded in his,diéng next day thare dam
brock away. | helpt them repair it,” (Hamblin 1969a:22).
Beaver Ecology: A Natural Resource Partnership

The Tunakwint was a delicate ecosystem that requiredtimgenanagement
practices to prevent massive environmental degradatiothardkstruction of Southern
Paiute farms. The Southern Paiutes would rely on tlee’'sibeaver population to
manage the river’s water flow. Paiute farmers dependeéteobeaver dams along the
river to help control the flow of water and maintatalslity in the riverine system.

The beavers were extremely important in promoting b&rdity across the
Tunakwint landscape. When beavers were present in the theg acted as ecosystem
engineers by modifying their environment. The dams slowetlaweof water and

created large areas of still water, which became iolgatats for fish and many species

of birds, mammals, amphibians, and reptiles. The pondsetiltgediment out of the

® The errors are in the original document.
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stream water, improving the quality of water downstréansouthern Paiute farms and
communities. The water percolated into the soil cau$iegquifer to recharge and
created moist upland habitats in areas surrounding the @amstime, the ponds would
fill with sediment and become shallower. Eventudiigyt brake and the ponds turn into
marshes and meadows. By this point, the beavers mowetdopparts of the stream or
watershed and begin the process again. The meadowsifognieeavers have nutrient-
rich soils and more light penetration, higher soil stume, increased nitrogen, and
different vegetation than the adjacent riparian fofd&shnston et al. 1995; Wright et al.
2002).

Southern Paiutes were able to farm along the Tunakaithbusands of years
during which time the land remained largely in balance ihtpahe beavers modifying
the environment. The close association of Indian fantsbeaver dams suggests that the
presence of beaver dams was an intentional part oh&wuPaiute water management
strategy. Early travelers and settlers in the regmted this association. One man named
Thomas D. Brown noted, “There appears [to be] many psitchgood wheat land on this
stream, across which Beaver dams are built everydea; & the banks being low, the
water overflows much & renders the bottoms good grgzatghes,” (Brooks 1972:55).

Beaver engineering regulated the hydrological system dunmas tof extreme
flooding and drought. During floods, the dams held back watpravent rapid flows
down stream. The dams greatly reduced erosion and chatpelizehich protected

Paiute farms and gave them access to slow moving waterigation. Additionally
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during times of drought, the beaver dams retained waterhwias used to support
agriculture and the surrounding communities.

The Southern Paiutes practiced agriculture that includeglémting and
irrigation of domesticated plants such as maize, begnash, amaranth, and chenopods
and a variety of wild non-domesticated species. Theseplaltt species were an integral
part of the traditional Southern Paiute diet. The Tunakwater management system
that spread the flow of the river helped retain nutnieht topsoil. The soil optimized the
growing conditions for desirable wild plant species al agefor domesticated crops. The
irrigation of wild plants in the agricultural fields pided shade and helped the irrigation
of stands of wild plants located along the edges of fafitms was directly linked to the
beaver dams across the river. In 1854, as Mormon travietenas D. Brown ventured
up the Tunakwint from its confluence with the Virgin Rivieg,recorded, “...there are
many patches of good land on both sides [of this streamd]a long strong grass abounds
here well headed, which when rubbed out resembles o@Bodks 1972:56).

As part of their plan to build a Mormon political engfrom Salt Lake City to
California, the Church of Jesus Christ of Latter Baynts (LDS) began colonizing the
Great Basin in 1844. The Church provided people with an infudicapital and goods
to start communities by taking over the riverine oalse$852, LDS church members
explored southward from their villages in central Utaig in 1854 began colonizing the
Tunakwint region. When the Mormons moved into southdahlthey immediately
began to appropriate Paiute agricultural fields for them ases and limited Southern

Paiute access. The Southern Paiute people were forfciotraditional lands along
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the river and were eventually forced to relocate to ddeations like the Shivwits
Plateau or the St. George area.

By not understanding the ecosystem, the Mormons eliedrthe beavers and
their damsThe beavers were removed because their pelts had a Aightrmalue and
because Euro-Americans were afraid that the standing watee beaver ponds would
breed malaria-infected mosquitoes. This action resuitgablent outbursts by Southern
Paiutes. Historian Juanita Brooks noted that a young Imdéanshot the wife of LDS
church member Thales Haskell because Haskell was "apétye creek taking out
beaver dams" (Brooks 1950:154). Elimination of the beaver ttard €ontrol system
contributed to a series of disastrous floods that sesply much of the rich bottomland
soil after Mormon colonization began.

Euro-American farming practices also differed from Soutliaiute practices in
other ways that contributed to flood damage on the Tunakimaian fields were
clearings surrounded by protective vegetation. The SouRautes formed their fields
on hillocks that prevented floodwaters from sweepingstarge expanses of soil. They
planted multiple crops in these fields so the groundwediscovered. In contrast, Euro-
American fields were large, flat, and plowed so barewgas exposed between the rows.
Their practices that contributed to soil loss duringy&tion, rains, and especially
seasonal flooding.

Within two years, Mormon settlers had made a largeogamd| impact on the
environment. In the summers of 1856 and 1857 there were drougliti@os on the

lower Tunakwint, and very little water flowed in thevier reaches. Chief Tutsigavits
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attributed the lack of water on the lower Tunakwint ® Mormons’ diversion of water
from the upper watershed. In June 1856, Chief Tutsigavetedfthis summary of the
Paiutes’ complaints about the impacts of Mormoresatnt:

The chief of the Lamanites said the Toaquint is dead. tétouus if we

would hear your talk and plant corn, the Lord would blessviyscorn is

dying for water. On what shall | feed my children nexntet? The

Mormons are using the water in Pine Valley. You said theyld not use

it there only for cutting pine logs. We once could feed children on

Rabbits when they were hungry. Now there are no rafabitss; what do

you think about it? (Hamblin 1951:23-24).

A few years later, in 1861, there was severe floodindgherower Tunakwint. Many of
the Mormons' houses and much of the farmland was swept ®eforestation of the
upper watershed by Mormon logging operations contributecetediere runoff in heavy
rains. The changes the Mormons had made on the lowekwinidy eliminating beaver
dams and exposing soil in Euro-American-style fields-werelucive to maximum soil
loss under flood conditions (Stoffle et al. 1994).

Despite, environmental damage caused by the Mormon settidrthe loss of
access to the Tunakwint, Shivwits Southern Paiutes bamtinued to practice traditional
agriculture in the Tunakwint region at locations liken@p Springs. In the early 1990s,
the Shivwits Southern Paiutes reached an agreemenWaisihington County to regain
their legal rights to Tunakwint water flow.

2.3.2 Whiptail Lizard Eye Surgery
Another example of environmental knowledge that is pgsskely Southern

Paiute people is the use of the tails of whiptail lizamdsataract eye surgery. Southern

Paiute medicine like other forms of Native Americardiame is similar in many ways to
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Western medicine. Diagnosis and curing experimentat®eifoaind in both the western
world and in Native communities. One type of Southezint® medicinal practice that is
the result of multiple generations of environmentaliesy is eye surgery using the tail
of a certain species of whiptail lizard.

The species of whiptail lizard used in this form of eygesty is known as the
Great Basin whiptail lizardAspidoscelis tigris This species has a slim body and is just
over a foot long, four inches for the body and about Baador the tail. The lizard has
smooth scales and its back has dark spots with lightesbkirips. The Great Basin
whiptail is found in a variety of ecosystems but tharlis prefer hot and dry open areas
with sparse foliage but they can be found living the chapaagebrush, woodland or
riparian areas. The Great Basin whiptail lizard is fotlmdughout the Great Basin and
into New Mexico and west Texas. They tend to live enarat sea level to about 7,000
feet above sea level (Behler and King 1979).

There are many species of whiptail lizards found in ti@ahti Southern Paiute
territory but the Great Basin whiptail lizard is thefpreed choice. When asked about
other species of whiptails, Southern Paiute people desaieegarticular species (desert
grassland whiptailEnemidophorus uniparepas dangerous. This species is easily
distinguishable from the Great Basin whiptail lizard loseathe desert grassland whiptail
has noticeable black stripes down its side.

When a person developed cataracts, they could visit &imeanan so he could

remove them. Only specially trained medicine men hadukigority to perform such a
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dangerous and complex ceremony. Cataract surgery involyeztelsceremony,
medicinal plants, and a tail of the Great Basin whiijitzrds.

When the patient was diagnosed by the medicine marveoéheataract, the
medicine man would perform a doctoring ceremony. Firstdwd watch the whiptail
lizard and he would say prayers and explain to thedimdrat was about to occur and
asking it for help. If the lizard obliged then the mediaim&n would snap off its tail.
Quickly after doing this, the jagged end of the still wiggltail was used to remove the
cataract from the eye. During this process, songs weig and prayers were said to
ensure good thoughts for the patient and the lizard whdisadrhis tail. As a Kaibab
Paiute elder (Van Vlack 2004) said, “You have to pray inyiierg you do, don't want
to upset anything.After the cataract was cut out, the eye was vergdland prone to
infection. The eye needed to be covered to make the btestlip and to prevent germs
from entering the wound. Also something would be needed to réailaa@mation. The
medicine man made a poultice using the milky sap fronstiras, leaves, and flows of
rattlesnake weed (the Southern Paiute teumpaxghaiy means “necklace for the
ground”). Rattlesnake weed is used as a wash to treailments including cataracts
(Stoffle et al. 1990). This poultice was placed on theagykthe medicine man said more
prayers. After the ceremony, the tail of the lizard ather items used would be properly
deposed of, usually by burning. The lizard within some amoutitnefwould regenerate

a tail and would continue living a normal productive life.
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During a Traditional Cultural Property eligibility studfaceremonial area on
the Nevada Test Site, a Southern Paiute elder recoarsedy of her grandmother
performing this surgery on herself in the 1900s:

| remember my grandma actually doing this to herself when | was a young

girl. She never let me watch because she said it was always too bloody

and dangerous, but | always wanted to see. They used to do this all the
time, not too long ago. Paiute medicine is a lot better than what we have
today. Ours comes from the Earth...the other kind comes from a lab...you

know it's hard to trust i{fVan Vlack 2004).

What makes this procedure unique is that the medicine marawskiptail lizard tail
instead of other doctoring tools like obsidian and charitpoThe jagged edge of the tail
had to have been just sharp enough to remove the cdiataxit sharp enough where it
would destroy the entire eye. The end of the tailge grobably the right thickness to put
inside the eye to cut out the cataract. A stone mmotd have been too large and sharp.
This procedure begs one to ask the question how did thee8nRaiutes know to use
the broken tail of a Great Basin whiptail lizard to oasn cataracts. The answer can be
found in the idea that the longer people are in a flaeenore they learn and the people
develop deep spiritual understandings and relationshipgh@ithenvironment. Whiptail
lizard eye surgery is a common practiced amongst margt Besin groups. Omer
Stewart documented this practice for the Southern Radute Utes, (Stewart 1942).
Contemporary ethnography documents this activity for tlestéfn Shoshones as well
(Van Vlack 2005). What is interesting to note is that Stevesmorded that his Navajo

informants (Stewart 1942: 320) did not practice this type efseygery, where as the San

Juan Paiutes who share a boundary with the Navajo didisThigher evidence that this
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type of knowledge is obtained through thousands of yeasvifonmental learning and

interaction in the same ecosystem.
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Figure 2.2 Couching Procedure (Schrader 2004: 154)

Whiptail lizard eye surgery is a type of optometric pchee known as
“couching.” Couching is a technique that dislocates the ataralens through
the use of a sharp object or by blunt manipulation asiadéigure 2.2 This
technique is found in many places around the world and ie gdaces like in
rural Sub-Saharan Africa, Morocco, India, Nepal and Cisirssill the preferred
form of cataract treatment. In Old World societiegifching” can be traced back
to 1700 BC and the Assyrian Code of King Hammurabi in the MigdH; in
India “couching” was first documented around 700 BC by the Hindyesur

Susruta (Schrader 2004). Around the world, highly specializeditnaalitdoctors
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preformed this surgery. In many societies, these doctoeslheen predominantly
male and the knowledge was passed on from fathers to®uadorm of surgery
is so successful that many patients will regain fulbvison the infected eye.
During a recent study of traditional healers in Nige&tists learned that of
the 65 eyes they examined that has been subjected tcetkarggry, 65%
showed a corrected visual acuity between 20/20 and 20/40 (ScBt@ie 155).

The Southern Paiutes were among many societies arbangdrld that
developed a form of couching or cataract eye surgery. obhth&n Paiutes were
able to use elements of their environment such as whigtitls and rattlesnake
weed to develop a style of surgery uniquely theirs.

2.4 Conclusion

Southern Paiute epistemology has shaped how thegdhteith and use the
landscape. Viewing the world as alive and having Puha cayssan to think about the
consequences of his or her actions. Knowing that destiegision may ultimately cause
harm to a person and the people and places around theémagrresult in the people
and environment becoming out of balance, makes a pers@naware of the physical
environment and actions carried out in it.

Living in the diverse region that encompasses the gibatilands of the Southern
Paiute nation for thousands of years has led to theradation of a broad base of
ecological knowledge. This knowledge exists on threddetiee family level (LEK), the

community level (TEK), and the spiritual level (IEKaiute people have taken this
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knowledge, applied it to various aspects of resource mamageand have caused small
to mid-level disturbances, which have promoted healthy astdisable ecosystems.
Southern Paiute ecological understanding of the envirohhas caused them to
survive though a multitude of social and ecological pertigbstthis is often viewed as
resiliency. As part of maintaining social and ecololgieailience, the High Chiefs were
able to use their authority to make decisions for theteontPaiute nation in order to

keep order and spiritual balance.
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CHAPTER THREE

NUWUVI NEE-YAHVEE: THE SOUTHERN PAIUTE HIGH CHIEF

SYSTEM

Societies throughout Native North America and the wadrlbitionally had
complex hierarchical social systems that helped mairdasense of order culturally,
socially, and ecologically. A number of Native Americsocieties have been examined
to understand this type of system. Scholars have invastgdat deal of time and effort
in documenting these systems and in understanding howradé&ional leadership
structure functioned. In the southwestern United Statetfiropologists have examined
the traditional leadership of many of the Yuman-speakiibggrof Arizona, the Takic-
speaking people of California and the Numic-speaking groupsuihern Colorado and
eastern Utah (Dobyns and Euler 1998; Phillips 1875; Simmons 20018 is important
to note is that these systems are not rarities. fdditibnal leadership systems shared
many of the same characteristics and functions.

The basic premise of these studies was understandirtgsatial structure is and
the role it played in shaping a society and culture.igbatructure is a term that
frequently appears in anthropological and sociologltatature and yet it is rarely
defined or is clearly articulated (Jary and Jary 1991, &berbie et al. 2000). Generally,
social structure refers to groups that are in definitaticel to each other, and have
relatively enduring patterns of behavior and relationshiphkin social systems. Social

structure is also understood as social institutions andstirah become engrained into a
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social system in such a way that they shape the bet@ie people within that system.

The concept of social structure is founded on the idaarelationships between groups
are enduring and stable and that a society is groupedtmidusally related groups or

sets of roles that have different functions, meaningspurposes (Abercrombie et al.
2000). The concept of social structure can be applied to stadding Southern Paiute
society and their traditional leadership system.

The Southern Paiutes had a traditional leadership systsponsble for the
maintenance of social and ecological order throughauttfern Paiute society. The
Southern Paiute leadership, more commonly referred tioeadigh Chiefs, was a multi-
layered system that functioned on national, regional] local levels. This chapter
explores the roles and functions the High Chiefs h&soathern Paiute culture and how
it was used to maintain the Southern Paiute way ofllifing the pre-contact period until
the early 28 century.

3.1 The Southern Paiute Nation

In order to understand the functions of the High Chegftem, a discussion must
first be had about the geographical and ecological streiaf the Southern Paiute nation
and how the political units were formed and functioneda®® see Figures 3.1 and 3.2 in
for maps of traditional Southern Paiute territory). Boaithern Paiute nation was divided
into at least two larger divisions, which each encompbaseimber of districts. Within
the different districts were local communities. Curkgréthnographic research suggests

that prior to 1825 there were two major divisions, ater@ssubtribe labeled Paranayi
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(Sapir 1910) and an eastern subtribe, recorded by JacobliHa® Yanawant (Brooks
1950: 27; Stoffle and Dobyns 1982; Stoffle and Dobyns 1983; Suiftié 1994: 7-8).
The term “subtribe” is only used here to refer to wmstind eastern divisions of the
Southern Paiute nation.

Traditionally, there was a direct relationship betweeosystems and the division
of land within traditional Southern Paiute territory, whievas very evident in the
structure and naming of the subtribes. The subtribesrineeoases made key
contributions to Southern Paiute subsistence thus makegnajor water sources both
culturally and geographically central to aboriginal lidlease note that socio-political
units do not always adhere to the natural boundariescadystems. The following
sections will describe how the nation was structuredirsgiawith a description of the two
subtribes and concluding with a description of local comtras.

3.1.1 Paranayi Subtribe

The term Paranayi has two rough translations: “marshingmeople” (Hodge
1910: 202) and “people with a foot in the water” (Palmer 1928 K#lly 1934: 554).
Paranayi refers to the people who lived in the PahranagjyvMeadow Valley-Moapa
Valley riverine oasis. The important water source flakesvn the Pahranagat Valley,
Meadow Valley Wash and joins up with the Muddy Rivereiflthe water flows into the
Virgin River and on to the Colorado River. From here wétavs back upstream to the
headwaters of Pahranagat Valley and Meadow Valley. diida was rich in Southern
Paiute irrigated agriculture until Euro-American encroachn{&@toffle and Dobyns

1983).
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The Muddy River was the hydrological core of this sbbtrStoffle and Dobyns
suggest that during colonization, the name Paranayi wan tivehe entire western and
southern regions of the Southern Paiute nation by Ewnerisans. Thus, this large
geographical area housed a number of districts, which intIMb&pa-Pahranagat, Las
Vegas, Pahrump-Ash Meadows, and Chemehuevi.

3.1.2 Yanawant Subtribe

The Southern Paiute who lived in this district inhabiteel higher plateaus of
southern Utah and northern Arizona. The people fregadea number of water sources
for agriculture. For example, people frequented the Tunmdkeasis (tributary of the
Virgin River) and Kanab Creek to tend to their summepsr It has been documented
that Paiutes grew corn and other crops on the sandloarg the Colorado River (Stoffle
et al 1997). The San Juan Paiutes planted their fieldg alenSan Juan River and its
tributaries and additionally they practiced flood plainnfemg along the Echo Cliffs
(Bunte and Franklin 1987: 30).

Like Paranayi, the term Yanawant can be somewhateading. During the
1850s, Yanawant was the term the Santa Clara Paiuted t&mselves. Jacob Hamblin
used Yanawant to describe all the Paiutes living in tis¢éesa portion of the Southern
Paiute nation and the name stuck (Corbett 1952: 84).

3.1.3 Southern Paiute Districts

The term district can be applied to describe the mifferegions that make up the

Southern Paiute nation (Steward 1938, Kelly 1934). Eachatlisbnstituted a sphere of

influence within a geographic territory. The individual dets were defined by the
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natural features located within them (mainly the watercgsuand watersheds) and on
some level the existence of neighboring groups. Each SouBaute district contained
all or most of the resources necessary for the sureilvéis population (Stoffle et al.
1994). Each district contained a full range of resouricet)ding oasis areas with either
riverine or spring fed water sources which provided sufiiciater for irrigation
farming, and upland and desert areas containing game anmifiais, nuts, and wild seed
grains. Each district had permanent settlements negated fields in these oasis areas
where the people were concentrated. The districtshadooutlying temporary camps in
the upland and desert territories that were used fermittent and seasonal harvesting of
wild plant and animal resources.

This resource use style is known as a “transhumant adagitategy.” A
transhumant way of live involved the harvesting of adiggange of plants and animals
during the course of a complex annual cycle that invobexeds of travel throughout an
expansive territory. This environmental adaptation optimized#nrying-capacity of the
desert environment by spreading resource use over a wideabsigecies.

The adjacent districts in each sub-tribe traditignbdd close economic and
social ties through intermarriage, and political coopenafl hey established and
maintained social and political agreements to define sipdieres of influence and
resource use territories. Southern Paiutes often aiagtt permanent habitations near
major water sources to safeguard their claims to thassat resources.

The number of Paiute districts recorded has varied thraughe contact period

due to population change, movement of local groups, and byettowgraphers and
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demographers defined the districts. The first censuscodieeted for the Southern
Paiutes occurred in the early 1870s by John Wesley Pan@iGeorge W. Ingalls. They
documented thirty-one Southern Paiute groups living in Aazbitah, Nevada, and
California, which they refer to as districts. Additidgaheir data show that the people
took on the name of the land that they inhabited. Paxeliained that in order to find
out which tribe an Indian person belongs to, a persom askswvhich place he or she
inhabits.

Years later, Isabel Kelly and Catherine Fowler (1986inddfsixteen Southern
Paiute subgroups. Their term subgroup corresponds with theltstrict, which is being
used here. Their data suggest that four of the disttiws;unlock, St. George, Shivwits,
and Uinkarets, made up a single subgroup. It is importantderstand that in the
decades after contact, there was a massive impactHuoAmerican encroachment,
which caused a major shift in traditional Southern Rasafciety and resulted in the
gradual breakdown of regional political organization. Maayt8ern Paiutes were forced
to relocate to regions of refuge in the upland areas l&k&Hivwits and Uinkaret
Plateaus on the Arizona Strip (Stoffle et al. 1994) aadSihring Mountains (Stoffle et al.
2004).

Kelly and Fowler (1986: 368) identified the sixteen Soutli&iute subgroups
and believed that with the exception of two subgroups, wasreconomically self-
sufficient. They believed that the exceptions were Giknénd Saint George. They stated
that people had to “go outside their own areas for cestaples” (Kelly and Fowler

1986:368). The Gunlock and Saint George areas were not exteresidedgologically
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diverse enough to provide all the resources neededsilf-aufficient and semi-
autonomous district. But stating that they were irdliai districts, however, violates the
definition set forth in this chapter and by other sctso{&teward 1938, Stoffle and Evans
1978). St. George and Gunlock were not individual self-contalistdcts but rather
components of a larger district that contained uplasduees that Gunlock and St.
George lacked. These two groups more accurately represeistecbptact development
of localized labor gangs in the corresponding Mormanroanities. Traditionally the
Gunlock and Saint George areas were part of a single lsuggroup or district that
included the Shivwits District; this also included the Tunakwaimd the Shivwits Plateau
and the Uinkaret District.

Ethnographic research conducted by Richard Stoffle anddeaneh team
(Halmo et al. 1990, Stoffle et al. 1990, Stoffle et al. 20@4eHeen used to construct a
map of traditional Southern Paiute territory based erptievious work of Powell and
Ingalls and Kelly. Stoffle’s team added three more @istto Kelly and Fowler’s list of
districts. The other Paiute groups added to the list wer@ahvants and the Moanunts-
Koosharem Paiutes as the northernmost Southern Ristriiet, and the Pahrump-Ash
Meadows Southern Paiutes as the westernmost distriitt.thése changes, the Southern
Paiute nation would include the following districts:

« Chemehuevi Distriét

* Las Vegas District

* Pahrump-Ash Meadows District
* Moapa-Pahranagat District

« Beaver District

® The Chemehuevi District includes Chemehuevi people frenChemehuevi Indian Reservation,
Colorado River Indian Tribes, and the Twenty-Nine Ralndian Reservation.
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« Cedar City District

» Shivwits-St. George-Gunlock District
e Uinkaret District

* Panguitch District

« Moanunts- Koosharemn

e Kaibab District

» Kaiparowits District

e Antarianunts District

e San Juan District

This list, like Kelly’s list, contains fewer distr&than the number that Powell and
Ingalls’ recorded in their census survey. Powell and Ingddistified every Southern
Paiute community that had a chief as a district though ra&hig thirty-one districts
were actually communities within a larger regionalitery. For example, they mention
two separate groups within what is now known as the Shidigtsct (people who live
on the Shivwits Plateau and people who live near St.geoBased on information
presented earlier in this chapter, the people who livélgeirst. George area used the
Shivwits plateau as part of their yearly environmental yséec
3.1.4 Local Communities

Local communities were the smallest socio-political geographic unit of the
Southern Paiute nation. The communities are sometiefiesed to in the literature as
bands, which meant that the communities were compdsadhterous families and
extended family members. Communities were located atfispgermanent water

sources such as springs or segments of the various ystens. These communities

" The Beaver District includes the Pahvant, the Ko@shaand the Kanosh Paiutes.

8 The Cedar City District also includes Cedar CityjandPeaks, Shivwits, Kanosh and Koosharem
currently make up the consolidated Paiute Indian Trikkdtah.

° The Moanunts-Koosharem district was an area thaused by the Moanunts who were a Ute group and
the Koosharem Southern Paiutes.
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varied in population size and this was directly linkechgize and stability of the water
source. In areas such as Pahranagat Valley, Paiutewati@a numbered over 200
hundred people (Nye 1886). At Cottonwood Spring, a much smadkar\source than in
Pahranagat Valley, located near Mount Potosi at théneouSpring Mountains, the local
community only had a population of 69 people in the late 18GfsglPand Ingalls
1871).

3.1.5 John Wesley Powell and The Southern Paiute Census

Various government officials who had come to surveyti8oa Paiute territory
have documented leaders on the national level. Bettheeyears 1859 and 1869, some
government officials declared that Tutseguvits was thaeleaf the Southern Paiute
nation (Fenton 1859: 203; Forney 1859: 73). In the early 1870sWekley Powell and
his team recorded that a man named Tagon was the peietijgf of the entire nation
(Powell and Ingalls 1871). Powell and his men were unele&n what role Tagon played
in Southern Paiute society as the nation chief. Tla¢gdhthat they thought the nation
leader had a larger and more important role during theqgect period.

John Wesley Powell and George Ingalls were importgatds in documenting
the existence of the High Chiefs system and they aterto unpack the complexity of
the Southern Paiute leadership structure. They beliea¢dhi regional chiefs were
leaders of what Powell and Ingalls termed confederaies@ communities (Powell
and Ingalls 1871; Fowler and Fowler 1971:104). During their edpadPowell and
Ingalls identified twelve High Chiefs as Chiefs of Alice. The regional chiefs were in

charge of the local leaders and their communities @i@amd Ingalls 1871). One of the
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Chiefs of Alliance that Powell mentioned wks-ko-puror Tecopa. He served as the
leader for at least seven local communities that \emeted in the Pahrump District such
as (1) the vicinity of Potosi, (2) Pah-room Spring; (3)d&ton Mountain, (4) lvanpah,
(5) Providence Mountain, (6) Ash Meadows, and (7) Amaraffesaler and Fowler
1971: 104-105; Laird 1976: 24).

Powell and Ingalls also recorded detailed information erother regional
leaders and the local communities they oversaw. Ttleyoavliedged in their
documentation that what they recorded during the late 18@Dsaaly 1870s was an
altered version of how the system previously functicenad existed prior to contact.
Powell and Ingalls stated that communities along themsistems in the Moapa-
Pahranagat District had relocated to other communitiesher areas due to Euro-
American colonization. By this time in Southern Pahistory, they had been affected by
numerous devastating disease episodes and encroachnexpldngrs, traders, and
settlers.

3.2 The Structure of the Southern Paiute High Chief Systn

Traditionally, the Southern Paiute nation had a hiereatipiolitical structure that
functioned on three levels: local (individual commussitjeegional (districts), and
national (entire Southern Paiute nation) with thigges of leaders: High Chiefs, Lesser
Chiefs, and Advisory Chiefs. The High Chiefs were thenguélite and led people on the
national and district levels. These positions werelpetally inherited. The leadership
position was fulfilled differently at the communityid; leaders were known as Lesser

Chiefs and this was an elected position. The third typeaafer was an Advisory Chief.
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Advisory Chiefs were people with specialized knowledge glaeéHigh Chief or the
Lesser Chiefs, vital information that was needed to ertbersurvival and success of the
nation. Advisory Chiefs were very important in environtaémanagement and
ceremonial activities. In the early literature by governhwdficials and anthropologists,
the Advisory Chiefs were often identified as politichiefs because people followed
their directions. Advisory Chiefs were not considepetitical leaders because they were
not elected nor were they necessarily members dlifigefamilies. Their knowledge and
abilities were gained through vision seeking or pure talent.

The community leaders interacted and reported to theadlilgaiders. District
leaders made decisions based on their interactions \eittotinmunity leaders and also
with their interactions with the national High Chi&he national High Chief took on a
leadership position over the regional and local chiefpuriéi 3.3 visually represents the
structure of this system. The system was described byt&n Paiute elder in 2004,

There were big chiefs over all the other chiefs and they would have a

council. There was the local group, and regional chief, then a chief who

looked over the whole nation. They cooperated together all the time. If
there was a local problem they would spread the word of the problém wit

a runner.Then the other chiefs would come to see what needs to be done

and meet together to solve the probkStoffle 2004).

Southern Paiute representatives interviewed during thle Ehiefs study said that
communications between the different levels of lestiprwere carried about by a series
of Indian runners. According to Carobeth Laird, the Hiftiefs employed a specialized

corps of runners to transmit communications. The runners most likely young men

who were specially selected for this role (Laird 1976: 47).
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According to a Chemehuevi elder, certain families hagidhi and it was passed from
one generation to the next. He said, “Being a runnemigething that was carried on by
someone from a family of runners. A child was born t@ bbenner,” (Interview Tape 3
Side A).
3.2.1Tivitsitog™intimi: The High Chiefs®

The High Chiefs were the ruling elite of Southern Pasatgiety. Each High Chief
was a descendent from a long line of leaders who was gine gift of being a great
communicator. Southern Paiute cultural representatihestaok part in this study
described the High Chiefs as:

» The chiefs were the main source of knowledge and guidance for
the people in those days. They were the great leaders and the great
talkers. They told the people all kinds of stuff and they would listen
(Interview Tape 4 Side A).

» The chiefs were the best talkers, the supervisors. They gyoad
family wise and survival wise. The chief was a traditional person
who was into the land. This knowledge of the land was something
that was inside of him. The chief was everythliinterview Tape 6
Side A).

The High Chiefs held special social status in SoutRainte society and in many
instances, the chiefs functioned as religious leadersh&wuPaiutes regarded the
position of chief as a sacred office that was intéealcwith the religious belief of the
people (Laird 1976). The Chiefs had special symbols that evere highly visible in
Southern Paiute culture. The High Chiefs, the Leste&f€and their families wore

turquoise, which was a culturally significant stone.yiwere privileged to the extent

that they were able to eat quail beakakaramurihi black eyed peas).he High Chiefs

10 aird 1976.



72

spoke a special dialect of the Southern Paiute languayenkass “real speech” or
tivitsi'ampagapi Carobeth Laird who wrote a detailed cultural historthef Chemehuevi
Paiutes as told to her by her husband, one of the dagteRunners, George Laird,
documented an encounter her husband had with two ChemehgavCHiefs:

On one memorable night in the year 1891, ?Ayarupagnd ?Otawiiri,

and another chief from the vicinity of Banning named Nagauvganaleft

the Mountain Sheep Bend (and, incidentally, said to baes the biggest

liar among the Chemehuevis) were together in Chemehuaigy They

sat by the fire and talked all night long in the dialegerved for chiefs,

and George Laird kept silent and listened spellbound. Bmst would

speak for half an hour or an hour at a time, then wiéat dignity another

would take his turn. This dialect was known as a ‘shost whtalking. In

so far as he was clipped short with final vowels omittedperhaps even

stripped down to the bare roots, they were declaimed amtet with a

strong accent. This manner of speaking is unintelligiblerdinary folks

(Laird 1976: 24).
George Laird also stated that it was the duty of thén idigief to set a good example and
teach his people a moral code. The Chiefs guided the &oudaiutes in the ways of
peace and when it was necessary for them to go tageanst groups like the Mojaves,
the High Chief would select a special War Chief.

Even though the High Chiefs have a moral responsilddithe people, there were

chiefs who ultimately were labeled “bad chiefs” basedher decisions and actions. One
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such occurrence took place around 1850. This particular cheefl@scribed as bad
because he led his people in “depredations that could oahtwate in disaster for all”
(Laird 1976: 28). George Laird believed that the chief in questama Lesser Chief
under one of Chief Tecopa’s predecessors who made a dedgswed as detrimental to
the Chemehuevi people. The incident that provoked the' ldiecision occurred
somewhere between the Providence and Soda Lake Moumt#iiie.the men were
away hunting, the women were collecting wild plantarrieeir homes when a group of
non-Indian people came upon them and killed the womeérchitdren. Shortly
afterwards, the men of this Chemehuevi group were campetke S8Vater Spring,
which is located forty to fifty miles from the town Barstow. Two of the men attacked
and killed members of the non-Indian caravan. They tbektems and money on the
caravan. According to Laird, this sparked of a seriesadémts in which this particular
group of Chemehuevis continuously attacked and killed tresvgt@ing through their
territory upon the direction of their chief. Laird bekeMthat this bad chief was not
justified in his decision to declare war even though thexge aigreat sense of
provocation. The chief’s actions were counterprodudbwehat a leader should do such
as promote peace (Laird 1976: 27-28).

Whether or not a High Chief was deemed a good or bad legdes people, the
position of High Chief was a role that was inheritede Bouthern Paiute nation
traditionally had elite families and certain family nissrs (one at a time) would take on

the role of High Chief. Male members of these spedinilies, which had the ability to
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communicate, held the position; women never took oné¢hddrship role. A
Chemehuevi cultural representative from Colorado Riveamdribes said:

Usually the chiefdom was hereditary and it was handed down in one
family...it always stayed in one family. It was either a soa oephew, or

a grandson, or whatever. It stayed like that. It was only like a bigs-c

that was...anyone could be named if he was a proven person or he had
some knowledgeable things or he could do things or he had proved himself
as a leader or whatever and then he would be a chief of that vicinity or
band or whatever. But he always had to answer to the togldtegview

Tape 1 side A)

Each district had a ruling family that had been in charfjeverseeing the people for
hundreds if not thousands of years. One Southern Pajprtesentative stated:
Their leadership and their strength were, in a sense, the pillahef
Southern Paiutes and despite whatever band they came from. And certain
ones of them, you know, they had all these bands that were out there that
belonged to just that one guy. They all knew and they were intermarried
with each other. And to me what always struck me about the Southern
Paiute society is the respect they displayed for each other...&bpéae
man. The women were important to the men too. It was always the men
who were considered the ones who carried the true leadership inltee t
or in the societyInterview Tape 1 Side A)
When succession to the chieftaincy was in doubt or weiChief was unsatisfactory
and needed to be replaced (only if they were Lesser Ghiedspeople would take the
opportunity to decide these matters. A small numbenexf would volunteer to be
selected by the people for the role of chief and the pgdégatal communities, districts, or
the nation) would reach a consensus on who should lodghder. They would choose
the person who was a senior community member who Weacsive and who was in

“pursuit of a long life” and “had learned the landscapleath its routine and unexpected

forms,” (Knack 2001: 22) and he had to have the ability to comicate.
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3.2.2Miaupitog™®intimi: Lesser Chiefd*

The people of the individual communities selected LeSha&fs or community
leaders. The community chose Lesser Chiefs based upmithey believed was the most
gualified in terms of life experience and cultural and emvitental knowledge. The
Lesser Chiefs were generally senior male members aioimenunity. The leader chosen
had to have excellent communication skills. This petsahto incite people to listen to
him and follow the decisions he made in regard to environmesataagement, social
relations, traditional exchange, and so on (Stewart 1@48).Southern Paiute
representative added, “The people themselves picked Heknew, he was wise; they
knew he was the talker. He would call the council [AdmyBhiefs] together and all
decide what to do. And any family could have someone le¢, &@s long as that person
could talk,” (Interview Tape 6 Side A)

The MiYaupitod”intimi had many responsibilities to the people such as making
sure community members got along and were happy. Likeialan societies, people
tend to get into disagreements, which have the potentzitse problems. The
Mi?Yaupitod“intimi assisted in settling disputes between community members o
issues such as failure to share food as required by aluitles, anger at a spouse, or any
other types of inevitable daily irritations. At firstpde involved in the dispute rallied
their relatives and claimed their rights as kin fapport. Because the RMaupitod“intimi

was often kin to both parties, he mediated and served@asice for communication

1) aird 1976
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between those involved in the dispute. Thé*Mipitod“intimi “voiced ethical axioms so
general that neither party could dispute them and trieghpdy those stipulated tenants to
the specific case,” (Knack 2001: 23). The chief was not atiagito establish guilt or
innocence, right from wrong or determine punishment. digdconly try to use his
influence and rhetorical skills to persuade them tsehos solution. His solution was
based on compromise so that both parties involved coudgbbit@s reasonable and fair.
If the Mi”aupitodintimi failed then the disputants would consider drawing upon their
family connections elsewhere and move to another comynunit
3.2.3 Advisory Chiefs

The role of Advisory Chief was not an inherited or Et&d position. People
who filled these roles had special types of knowledgkepanwer that they used to aid the
High and Lesser Chiefs. Their areas of experienceddrased on their knowledge base.
Some possessed the ability to know where all the gameaksnivere located and could
assist the chiefs in directing the hunters where shewld go. Others had the ability to
call on certain natural elements like the wind, whileeos were skilled in the art of war.
The Advisory Chiefs were not directly involved in the dem making process. They
could only offer the other chiefs their opinions as expamnte/hatever subject was at
hand. The High or Lesser Chiefs made the final decisions

There were times when decisions had to be made towartto protect the
people from a direct threat to the traditional Soutlitamte way of life. The High Chiefs
were responsible for protecting the nation and the indalidistricts. The War Chief was

appointed by the High Chiefs during these times of crisisad the Southern Paiute
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fighters into battle against neighboring tribes or agains-Indian groups. A
Chemehuevi Paiute representative described the war chief as:

The war chiefs did nothing but talk about going to war. When they weren'’t
doing nothing they would lead the warriors around. They were like
generals in the army...they took care of all the men. They went hunting
with them and they did this and did that. But when it came down to whe
they had to fight and war, he would become a war general. All the war
tactics were in his head. He knew how to hunt and how t@lhiérview

Tape 1 Side B).

If a situation arose where there was a possibility peaple needed to go to war against a
rising threat, then the High Chief would call upon the efaef to give his advice and
guidance about the current circumstances. After thechiaf would advise the High
Chief, the High Chief made the final decision to go to. waChemehuevi cultural
representative explained:
The war chiefs would recommendgdbing to war] The High Chief was
the only one to make that decision if that was going to take place. That's
where the chief came in...see his word was law. If everyontedvdo
fight and he said, “No. We’re not”; they didn’t. If they convinced ktiat
they should go to war then those lead warriors would become the war
chiefs like Crazy Horse. See that's what he was...see he wadianme
man...he wasn’t really no chief until they went to war. He had it all
figured out in his heafinterview Tape 1 Side B).
Once the decision to go to war was made, the walimido prepare themselves.
This was a spiritual, mental, and physical process.ngekihuman life was not
something that was taken lightly and it involved pre-baiteparations and post-battle
cleansing. Southern Paiute representatives added:
» The High Chief, medicine men, and the war chief did[frafpare
the warriors for battle- mentally, spiritually, and ploally]. They
had their war dances. That's what they would do...they would

psych themselves to actually take another man’s life or installing
in their minds that they were invincib(eterview Tape 1 Side B).
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» | think a lot of Indians were like Crazy Horse and were so
enmeshed in the spiritual world and in the way they talk to the four
directions and what not. You know a lot of their spirits were with
them and this is where they got their strength and their power. |
think a lot of it was given how to behave and the Paiutes were no
different. They were the same too. The warrior society thatdse
talking about they wouldn’t deliberately go into war. They would
have to rely on the High Chiefs and their system of how they deal
with battles and because what a chief had done in the past would
tell them, you might say his record of what he’s done and what
he’s capable of doing, his wisdom and how it guides him and stuff
like that. He would say this battle no, this battle yes. The men we
ready to protect their women and children and their territory. It
was a matter of being aroused and having the war dances. It was a
matter of the reflection that was done upon them. They didn’t go to
war for nothing. It has to be something that was...| don’t
know...would make them want to go to ({aterview Tape 1 Side
B).

> Before battle, the chiefs would talk to the warriors and the
medicine men would prepare thémterview Tape 3 Side A).

» When the warriors went to war, they had to prepare themselves
and the chiefs helped them. They knew when they had to go and
fight. They had to come back because they all had families. When
they returned, the warriors for victory and the chiefs were there
too. The chief took part in everythifigterview Tape 5 Side A).

The chiefs had a responsibility to protect his people dunmes of war as well. One
Southern Paiute cultural representative explained, €hief would hide his people
underground and they would cover up the entrance with rotled’s how they were
protected and saved,” (Interview Tape 4 Side A).
3.2.4 High Chiefs and Power

Sociologists define authority as power that is undersasddgitimate and

justified by the powerful and the powerless and The HiglefSkand Lesser Chiefs had

the power to assert authority and influence over decisindsactions of the Southern
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Paiute people. The High Chief system had traditional aityhdiraditional authority
derived from long-established habits and social structureb¢W1962). Those who were
placed in the role of High Chief were put in that radeduse they were members of an
elite family. They were never removed those in thisitgan from power. Being placed in
a position of power might cause some to assert caearid totalitarian authority over the
people however this was not the case with the Highf€hide High Chiefs had
responsibility to the people to reinforce cultural staddand values. They also listened
to the and made decisions that best suited those aroundThe Lesser Chief, as
discussed before, was an elected position. They hae tmflisence to assert power over
community members. Because they were elected, peoplbédnagtion of removing
leaders, if the community felt that they were notilfirly their roles. This created a
balance of power between the Lesser Chiefs and thenaaity. People generally trusted
the decisions made by their chiefs at all levels of yiseesn because they respected their
leaders and they also knew the chiefs made decisions taseidrmation from the
Advisory Chiefs who were the spiritual guides.
3.3 The Roles and Function of the High Chiefs

An important part of understanding the High Chiefs syssetiearly defining the
roles and responsibilities these leaders had in regé8duthern Paiute society and
culture. The term “role” is defined by social scients$sbehaviors, rights, and
obligations that are conceptualized by actors in a ssitigdtion (Merton 1996). It is also
viewed as the expected behavior given a person’s statiaksand position. The High

Chiefs roles’ were to lead the people by upholding the sogieultural beliefs and
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values by providing them with guidance and information. &tk d series of community
advisors, which has been defined as Advisory Chiefs whogwedas skills and
knowledge that assisted the High Chiefs in making decisions
3.3.1 Environmental Management

As part of environmental management, the High Chiefs digaeon the expert
knowledge of their Advisory Chiefs to prevent resource ex@oitation and to promote
ecological conservation. One of the Advisory Chiefs ugwadls as the most successful
hunter within a community and his district. He was kn@srtheniaapi'y"ai or the
hunting chief (Sapir 1992: 790). The person who held this poditiew the land
extremely well and knew how the game traveled. It wasluty to inform the chief
where to direct the communities to hunt. The chief, ¢kengh he was an authority
figure and could technically easily reject Advisory Chaeafiformation, would listen to
his advisors because the chief had a great amount o&trdisespect for them. The
advisors held this position because of their spiritualrextdral abilities. Southern Paiute
cultural representatives described the role of this péatiedvisor:

» These people were all together, they had different needs, like ycanshy
things weren’t going their way...this guy who was a medicine man, he
would be the only guy who had some sort of inclining to be something.
There would be a bunch of them...all the young guys that would all gone
under...they would all be known for their different skills or whatevike
some of them would have the gift of being a hunter. They had a name for
that person and see he was a gifted person. In Chemehuevi that call him
the Kah-su-pan. He was a guy who never went hunting without killing
something. Now he was a hunter and then there were guys like that and
that’s all they did, hunt. He would, in his mind, would dream wherdall t
deer and the buffalo and everything was. So rather then go out and go all
over the place, he knew where he was going before he everhkeame

way with people that were looking for food...if it became scarae fHikt
they would go to him. The chief he ran everything but there were other
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people that were gifted in those kinds of things...they would go to him and
they would tell him. He would say ‘well okay we need food or whatever;
it's over there in that mountain.” And they wouldn’t question it, theydvoul
all pack up their belongings and head over to the mountiaierview

Tape 1 Side A)

» The High Chief appointed the person who had that power to know where
the animals were (Interview Tape 3 Side A).

» They told the people where to hunt; they had sdéulgisory Chiefs]that
would help the chiefs pick the argésterview Tape 6 Side A)

According to people interviewed, traditionally, the nidgifai was a separate
position from the High of Lesser Chiefs, howeverai e assumed that population loss
through encroachment caused the consolidation of sodesl Isabel Kelly’s work in the
1930s is an example of this process. When she conductadltieofk at Kaibab, Kelly
noted that there were three “big chiefs” and two “littheefs” and she noted a “big chief’
named Keno from the Houserock Valley area. She docuthémé every morning Keno
would address the people:

Keno spoke early in the morning, every morning, standing &ydtor of

his house. He spoke loudly so all could hear from thenpsa He told the

people how to hunt and where to hunt; and after a timeylecdy

answered ‘Yes.” Then they went for deer. The chief viest, alone, and

the men followed his tracks. He went to the hills andyree gathered

around him. He had them circle about in the timber am$ehhe deer

towards him. Sometimes there were 15 or 20 men. The stiaigéd on the

mountain until all the hunters left. Towards the reng, he came home
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alone. When he reached camp, everyone gave him a pieceabf Then

he spoke again to the people, (Kelly 1964: 27).

Kelly’'s account suggests that Keno held two positioriRamte society. He was both a
High Chief and an Advisory Chief. Contemporary ethnograpbtounts place these
roles as two separate entities held by two separate p&mgualation loss impacted the
line of succession amongst the High Chiefs’ families taaditional ecological
knowledge. In order to offset these impacts, people hadjust. Sometimes it meant
altering the structure of the society through combiningtioosi.

The harvesting of plants was a very important aspgegbathern Paiute life.
During certain times of the year, Southern Paiute conities would travel to places to
harvest resources like pine nuts and agave. To harvestrdssirces, it involved
organizing the whole community and temporarily relocatirgpfeeto camps in the
upland regions like in the Spring Mountains (Stoffle eR8D6). Harvests would not
necessarily occur in the same area every year beoé&uabmatic variation and the need
to let the soil rest, so people would have to go to diftelecations to harvest depending
on the area’s abundance. In order to prevent people flasting time wandering from
potential harvesting area to potential harvesting areamenunity would depend on their
advisors to pass information onto the chief on wher@éople should gather. The chief
in turn would formally decide where his people should go ansdéd be responsible
for making sure that his people followed the proper ruldgofesting by making sure
everyone helped each other, took what they needed, aradl shiaat they harvested with

the animals.
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» Pine nuts were picked in autumn and chokecherries in the early sukvimen. it
was time to pick them, the chief sent out his scouts in the featidns and
places where picked based on where the animals migfitesiview Tape
Number 6: Side A).

» The chiefs would send out runners first to see where the pine netamethen
the chiefs would decide where to pick ti{@merview Tape Number 5: Side A).

Places in the Spring Mountains were often prime locatiomsrvest plant resources.
One Chemehuevi Paiute described one particular loczgiked Mountain Springs. She
said:

This would have been a place where Chief Tecopa would call his bands

together. It would be a place where people fell in love and the women

would go away without hostile feelings. They could visit the Provdenc

Mountains or the Chemehuevi would come here. Chief Tecopa loved

Mount Potosi and he got his power from there. Maybe they would go to

another spot. They were a controlled people. They had a lot of respect for

their High Chief. When he would tell them to go to some place they would
do it. The High Chief would be a diplomat and protect his people. He had

to take care of the women and child(&toffle 2006).

Sometimes when environmental disturbances prevented awatyrftom using
their traditional gathering or hunting areas thus, theylevbave to use other
communities’ areas. The chiefs had to negotiate accestoothers’ territories. One
Southern Paiute cultural representative said, “The £mefild grant permission for other
groups to come into their territory to use resources. jMsiuhad to ask for permission,”
(Interview Tape Number 5: Side A). The chiefs would \tisé leaders of the neighboring
communities to discuss access privileges. In order to ehsupeople would be allowed
to gather resources, sometimes, cultural items and sgargsexchanged as gifts.

Another aspect of environmental management that thésgblaeyed a major role

in was in the maintenance of irrigation systemsgated agriculture along the Tunakwint
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and the Muddy River required active management in ordeatotam the canal systems
and properly allocate water to the people’s fields. Thefdad an active role in the
management of these systems. He helped and oversawartsteuction and the
maintenance of the canals. When maintaining the cystem, repairs had to be done
periodically to patch and reinforce canal walls thatengorn over times. The chief was
in charge of the process of allocating water to thlelito prevent someone from taking
more than his or her share, and to prevent the ffedais flooding. Southern Paiute

cultural representatives added:

» The High Chiefs looked out for the people. The individuals couldn’t control it
[water allocation and canal management] so the High Chiefs had to facilttate i

(Interview Tape 3, Side A).

» The chiefs helped manage the canals down at Shivwits. The people were only

allowed so much water for their fields so it would prevent them fllooding
(Interview Tape 6, Side A).

» The Indians managed the system themselves. The leaders would appoint someone

to do it. In early spring they would clean the brush out of the canalsnairttain
it (Interview Tape 7, Side A).

3.3.2 Traditional Exchange

Tribes had a long standing tradition of exchanging goodseanatss with each
other in the Great Basin and on the Colorado Plateawd<szmad services were
exchanged in a number of ways. Sometimes, they werédied during festivals where
Indian people traveled for many miles to come togdtiresocial occasions. Exchange
would also occur when Indian people would take part pediions in which they would
travel sometimes great distances to other Indian comiesitit exchange items.

Numerous scholars’ recorded the different Southemat®abmmunities exchanging
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items amongst themselves and with neighboring groups subb dojave, Western
Shoshone, Utes, and the Hopi (Hughes and Bennyhoff 1986: 238-242;r8t1938).

Traditional exchange occurred both formally and informeédhpughout the year.
According to Southern Paiute cultural representativestiern Paiutes and other tribes
would meet at central locations for dances and would us@piportunity to engage in
traditional exchange. Sometimes rendezvous places waldigstd so many tribes like
the Utes, Shoshones, Southern Paiutes, and otherd earuk together for the sole
purpose of exchanging items (Hafen and Hafen 1993). Notdibg&ge was conducted in
formal settings; some interactions took place whemallggroup of people from a
particular tribe would visit another to obtain specifexis.

The phrase traditional exchange best reflects the aeshat opposed to trade
because trade implies that these activities had stactiyjomic benefits. While some
items were exchanged for economic gains, many itemsgweza to other Indian people
to establish social and political relationships. It wiae aommon for people to use
traditional exchange as a way of establishing relationshisplaces as can be found in
the use of hot springs. In the Great Basin, Indiarpf@evisited hot springs for healing
and doctoring and in order to be healed by the waters, anpersuld bring an offering
like a pretty stone or a finely crafted knife point. Tlieiong was viewed as a gift to the
spring so it would cure the ailing person.

Items such as turquoise, paints, and salt from them®mas Salt Cave (a
Southern Paiute ceremonial center in Nevada) woulxd@aeged with neighboring

tribes and non-Indian people as a way of showing signsmfaggression and peaceful
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relationship building. For example during the Old Spanisii peaiod, travelers
documented that Southern Paiutes attempted to trade theirhsatravelers thought the
Paiutes were exchanging salt for economic gains but th&eBavere trying to exchange
salt that had been collected through a ceremonial pg@sea way to establish some sort
of non-violent relationship with the travelers (Stefit al. 2006). The key to this
exchange was who was carrying out this activity. Excharagethe responsibility of the
chiefs (at all three levels) because they were ntadda make decisions that would
protect the people they presided over and chiefs had taameinsense of balance and
order.

When Southern Paiute cultural representatives were asWéiden Southern
Paiute people wanted to establish social and economi®rslaips with other tribes and
non-Indian people, what kinds of items were exchangeblveho was responsible for
these exchanges?” they responded:

» They would have pine nuts to share. They would share salt. | know Arizona and
Nevada have an on going joke who grow the biggest pine nuts. Nevada makes fun
of Arizona because Arizona’s is little and Nevada grows ones like Ithkabw
they do that...that’s very traditional...very traditional. They would probablyeshar
leather goods like buckskins, dish wear for the women...especladly iivwas
first starting to come into our area with the Old Spanish Trail. A reagonthey
shared a lot of the frying pans was because of the traders. | know tleose w
considered real valuable. | know they shared salt with the Old Spanish Trai
people that were traveling here. That way relations were builhabthey had
‘Détente’, as you might say where everyone was happy. And then tahareisd
of the century is when they started mining that salt cave. Buaw lsome of the
Southern Paiute consider that Salt Cave to be a Creation place and that tleey wer
given the Salt Song there and that's where they begin their journey through life
there at that SalCave.So | know, you know, the local Indians believe that, the
Moapas and what not. Ours is different, ours is with the white clay omftop
Mount Charleston. There was pottery exchange too...pottery. Probably the
revelation of where to get the clay too because sometimes Indiandikioixx tell
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of their sites where they get it so they continue to hid@terview Tape 1 Side
B).

| know the Southern Paiutes- the Chemehuevi people would be leest,arfd

bring the non-Indians to the High Chief and meet them and what not. | know with
the Mojaves you get permission to travel through, you know people contirg to
river, they had to get permission to go through. These guys had to do the same
thing with chiefs that were local to make it through that territoryhe@wise,
without the High Chiefs’ knowledge and protection, they might get kyltau

know. The non-Indians might do something to the Indian people, you know
(Interview Tape 1 Side B).

There was trade going on. They traded items and knowledge. Songs were
exchanged between groups. People would come to other areas to get resources
and so on. In order for this to happen, you would need concurrence from the High
Chief. He would help negotiate it. When white people came in thera feas of

them because the Paiutes never saw anything like it before. Ahd iktite
people had any power, they tried taking over the resources and the Raares

being hunted down. As a way of dealing with this, the chief would call upon the
resources to try to correct the situatignterview Tape 3 Side A).

They traded paints, some people had to put charcoal on their faces in exchange
for rocks that were used in traditional ways. And the chief would bevewoh

trade. He needed to know what was coming and what was near. See tiats a

of exchange. They could foresee what was afletelview Tape 4 Side A).

They traded pine nuts, red paint, deer meat, rabbit skins...when theg,tthdg
made sure they got along with the people they were trading with. Swadthe
chief was involved in this and sometimes he stayed out(loitetview Tape 5
Side A).

The chiefs would come first to deal with other tribes that cane Raiute
territory. The chiefs were always real protective of the land asdobople. He
would be involved in trade. So, they traded articles like bucksledychre, salt,
medicines, sagebrush, and lots of herbs. There was a lot of tradingehaion,
the chiefs all knew each other so they would get together andritdkview Tape
6 Side A).

Negotiating relationships and trade with the non-Indians was something that was
done by all three levels- national, regional, and local of chefierview Tape 6
Side A).



88

3.3.3 Ceremony

In some instances, the High Chiefs were responsibleofadlucting certain types
of ceremonies and community events. The chiefs callegh¢bele together by sending
runners to the communities to inform them of the upcomirgtswwhich would be held
at places that had an abundance of resources, like AsfitoMsaand Kanab Creek. These
events would bring together Southern Paiute communitees fyreat distances. When
asked about the roles the High Chiefs had in ceremonm#h&n Paiute cultural
representatives responded:

» | guess that even before back when the Indians were here and there
were no [white people]...way before my time...the Paiutes when
they would send the runner out, and they would say one of their
favorite places to meet was Ash Meadows because of the water and
the resources there. They would have tens of thousands of people
or hundreds of people there and still have enough water and
resources to do that. The same way amongst the Hualapais when
they had their pow-wows. They had spots like that that could
accommodate a lot of people. When tffegiutes]had their pow-
wows like that, it would last days and the Chemehuevis generally
in those days would have one pow-wow...a memorial in a certain
part of the country like in Chemehuevi Valley or Ash Meadows,
Twenty-nine Palms...they stored up all their goods so they could
have it. These memorials were for anyone who was in the
neighboring tribes that passed away during that year. Every other
year they would have them at Ash Meadows in September, which
was a favorite month because the gardens had put out all the
melons and stuff so they had all the resources. But they would have
a memorial like that put on by the Big Chief or someone right next
to him (it would stay within that family or whatever) and he would
notify them and they would send out the runners and say it is going
to be here and all the people would cofirgerview Tape 1 Side
B).

» They[the chiefs]would call the people together for large events.
Depending on what the event was, the chief would organize it and
balancing ceremonies...see the whole nation would take part in it
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but it wouldn’t necessarily occur at the same locat{tmerview
Tape 3 Side A).

» All the chiefs would have to come and work together to help
prepare for ceremoniggnterview Tape 4 Side A).

» The chief were involved in ceremonies because he was the head
guy. The regional leader married people. He talked to them and
made sure they would make a good married couple. This was a
multiple day process. Sometimes the boy would stay with the wife’s
family so they could make sure he was good endlgbrview
Tape 6 Side A).
In Laird’s ethnography of the Chemehuevis, she documens¢dehemonies
such as the Cry (the funeral ceremony) and the Gath@uupaard“api or Nagripi)
were types of occasions in which people were broughthegé&om across the Southern
Paiute nation. When preparations were underway foeregthent, a date would be
establised, and runners witipitcapi (knotted strings) were sent ddtThe tapitcaphad
knots that corresponded with the number of nights tloatidvelapse before the occasion
would occur. Runners traveled along a complex trail sysi@twas constructed by
Southern Paiute people. In the Mojave Desert, the CheevePaiute runners used a trail
network that connected water locations. Travel througBouthern Paiute territory was
done at night and the runners would sing songs in order toneend¢he routes they
needed to take. The songs described the trails and the lselpgd the runner recount the
stories of mythic beings that once traveled the toailselped create them (Laird 1976:

19-20, 268-276). Each night the runnipftcapyawitst the bringer of knotted strings)

would spend on the trail, he would untie a knot. Laird wtioé¢ when the

12 Dates for the Cry ceremony were selected by thdyahthe deceased and dates for the Gathering was
chosen by consensus within the communities. Other ftatesremonies were selected by a chief in
coordination with his Advisory Chiefs.
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tapitcapyawits arrived at a community, “there would be great excitemmértpeople
would exclaim, Tapitcap nayadkngu, the knotted string is brought! (Laird 1976: 27).

The Cry was the Southern Paiute funeral ceremonyasthveld when a person
died and one year following the death. This ceremony brquegple together to sing the
deceased along a song trail to the afterlife. The HigkfClaid a very important role in
this ceremony as described by the following Southern Paiilitieral representatives:

» Those memorials were done for a number of reasons- to honor the
people that had lost a member of their family during that year,
then like | said the Chemehuevis live that close to the spiritual
world, there was only one person in that tribe that was gifted with
the knowledge of the talk song. Only one family...and generally
that was the Chief’s family...the Big Chief's family. During that
ceremony, usually, the last day of that ceremony in the morning, he
would sing his talk song. This song that he sang, you'd hear in
Coyote’s Language or somebody’s language...HIS own language
actually was to present those spirits to his ancestors so they could
take them into the next world. He was the only one who could do
that. He was the only one who could send those spirits that had
passed on that year to the other world. When he danced, nobody
danced with him. The only person that could dance with him was
his daughters...nobody else. His immediate family was the only
ones who could dance with him. So when he sang and danced like
that, they all just sat down and watched. It was a spiritual kind of a
thing that he did and it was all his own...his own spiritual dance.
That was usually why every year they had their memorial dances
was for that very reason was to send their spitite deceased]
into the other world. That guy with his talk song- his Coyote Song
was the only guy who could dq(ibterview Tape 1 Side B).

» If the memorial ceremony was in his vicinity, the chief he might
come and be there and be a part of it...if they were from a different
band, he wouldn't be there because this is why they had their
memorial services and he would perform his rites for all of them at
the same time. That's why they had their memorial servicks. A
of the times the chiefs, they did sing the salt song. The
Chemehuevi, they had a few songs...they had the Deer Song, the
Salt Song, they had the Flock Song...it was depending on whether
he could get there and sing. Generally, the chief would get there



91

and intermingle with all the people and reintroduce himself to all
the people, and talk to them and listen to what their concerns were
(Interview Tape 1 Side B).

> In the old days, there were many testimonials and the chiefs would
bring people together. They would talk to the people and
encourage everyone’s participation. The chief would also take this
opportunity to speak about things that were going(loterview
Tape 3 Side A).

» At funerals, the chief would talk and tell everyone about the person
who died. Everybody had a role in the memorials...the chief, he
would be there with his peop(terview Tape 5 Side A).

The Talk Song or Talking Song that was sung during the Ceyrearies was the
exclusive hereditary property of the High Chiefs andf tlnilies. 1t was called
?Amagahuliyahi because portions were sung in Real Speech, the Clinfjsdge. This
song, unlike some of the other Southern Paiute songsjatvassociated with territorial
hunting rights. The territory described in this song m@atsa part of this world and this
song was only used for spiritual purposes. It was a sohgadhél never be borrowed or
imitated; it could only be sung by one of its legitimateners or it was not sung at all
(Laird 1976: 25).

The other ceremony that the High Chiefs were activelglved in was called the
Gathering. Gatherings were at one time frequently ddsons who wished that certain
matters be brought up and discussed among all the peoplenfpatand women) would,
in consultation with others, select a time and nmggpilace for these types of events.
People might have wanted to discuss environmental chimgtewere occurring,

strategies for coping with resource loss, issues afsgliimbalances amongst the

community, or threats posed by neighboring tribes. Ugtiadise events were held in the
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homes of those who called the Gathering and where fasdabwundant as well. The High
Chief or the Tvitsitog"intimi would be present to address the people. He was so great in
his dignity that he would have a spokesman knowPaagpagangldwi to speak for him.

The ?ampagangkii knew what was in the mind of the Chief and conveyed bigghts

to the people (Laird 1976: 27).

Powell and Fredrick Dellenbaugh documented an event ldsettescribed
above which brought Southern Paiute people together oiada®, 1872. The entire
Kaibab Paiute tribe came together just outside of premgnKanab, Utah for a round
dance. The estimated Kaibab Paiute population at thisstmzeinted to slightly more
than 200 people (Stoffle and Evans 1976). They gathered arouddrite circle and in
the center was a cedar tree that had all of its bessxeemoved except a piece of its top.
The entire band danced around the tree and sang. In tlee okthe circle, was a man
who could have been an Advisory Chief, like a medicine, wdo was the guardian of
the songs. He would first recite a piece and then aldémcers would sing it. The songs
were a combination of original pieces and songs that haen handed down over many
generations (Dellenbaugh 1962:178).

3.4 Resiliency of the High Chiefs

When people become extremely knowledgeable about tesystems, they
adjust their adaptive strategies to protect them frotmraband social perturbations. If
these disturbances occur, there are social and ecal@ystems in place to cope with
small scale to mid-range disturbances. Thus, it camidelsat they have developed a

resilient way of life. Resilience is a concept thats derived from the field of natural
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ecology and is currently being used as a tool to bridge mE@aseen natural and human
studies. Resilience is focused on the magnitude of distoebar disturbances that can be
absorbed or buffered without the social system undeggamdamental change in its
functional characteristics (Holling 1973, Berkes, et al. 20@3: Resilience is a society’s
ability to bounce back from environmental or social pédtions like ten year droughts
and warfare and still retain its overall structure ametfion. Holling (1973) states that
resilience must be understood in terms of three ctexistics:

» The amounts of change the system can under go and tetaarme
controls on function and structure, or still be in thms state, within the
same domain of attraction, essentially keeping centitalral core values.

* The degree to which the system is capable of self-orgamza

* The ability to build and increase the capacity for leayrand adaptation.

Resilience is directly linked to the capabilities of teenmunity to learn and handle
disturbances (Berkes et al 2003). Additionally, the Rawik Alliance adds that
resilience is “the capacity of a system to absortuthance and reorganize while
undergoing change so as to still retain essentiallyaire gunction, structure and
feedbacks and therefore the same identity,” (Res#igklliance 2007).
Socio-ecological systems that are resilient havei@al and ecological
redundancies. Redundancy in the socio-ecological systeratlite is understood as
multiple units or building blocks within some larger systiat is repetitive in nature.
There are two kinds of redundancies that are importahet&outhern Paiute case and

they are: (1) “the redundancy of many similar (but nehgletely identical) subsystems



94

and (2) redundancy arising from functional overlap of closglhted species (functional
redundancy of non-identical species),” (Low et al. 2003).

In the case of the Southern Paiute nation and HigefGystem there are
redundancies at many levels which fit into the general diefmand the two specific
types. In the geographic composition of the individualdis of the nation, each district
is similar in relative size and resource availabilil.districts had similar lowland
locations that were used for agriculture and settleedtsimilar upland locations that
were used for harvesting and hunting activities. Theiclistispecific territories were
defined in such a way where the nation could buffer iesgdiinst environmental
perturbations. For example, if members of the Kailatvict were not able to gather
certain resources because of drought or naturally cawsetht district leader would
negotiate with a neighboring Paiute district so Kaibalildl get assistance and access to
the needed resource. This is only possible if the distnatl redundant resource use
areas. If a district would not grant access to theiclish need, then the national leader
would step in and negotiate and grant the district in neegisa to resources.

The individual districts were similar in resource aafility but because the
Southern Paiute nation covers a diverse amountritbigry there are different varieties
of the use plants. Water sources used for agricultuterekf too. For example, in the Las
Vegas district, Southern Paiute communities were oetht@round the large springs in
the Las Vegas Valley. The springs were large artepiangs, which supported large

populations (Stoffle et al. 1998). This contrasted withriver system in the Shivwits
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district. While from a hydrological perspective, the tsystems were dissimilar, they
were socially similar because they provided life forpgkeple.

The High Chief system itself is a redundant systelrdigtricts had a district
chief followed by a number of community chiefs and AdvisGhyefs. By all districts
having the same system in place, it ensured that theseantinuity across districts to
deal with perturbations and that each district knew lmwespond when another district
was in need of assistance when faced with both sathecological perturbations. This
type of system traditionally existed amongst the diffeidumic-speaking groups of the
Western United States. When members of a given Nuraietgacould not fill traditional
leadership roles, leaders from other Numic groups wouldmise in need of a leader
and become their chief. Oral history accounts haverdented these occurrences and
one particular example is linked to the Western Shostloieé, Chief Kawich. Chief was
a Southern Paiute leader who responded to the Westesh@es need to a leader.
Kawich responded by relocating to Belmont area of ceNgahda and he became a
regional and national leader for the Western Shosheople.

The High Chiefs system was a resilient systemiousands of years. It was able
to ensure the cultural persistence of the SoutherndPa@dple until its recent collapse.
The High Chiefs reinforced cultural checks and balangbgh prevented behaviors that
could have hurt the people and their environment around them.

3.4.1 Resiliency Tested- Responses to Encroachment
When non-Indian people began arriving in the Great Ba@siorado Plateau

region, it put pressures on Native peoples that they éeel tefore seen. In order to
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combat these pressures and seek solutions, the SoBtiates turned to their leaders to
help them weather these troubled times. The High Chgdd their time-tested
knowledge and adapted their traditional resilient strategiesnfront these new threats.

The Southern Paiute nation began experiencing an ioflawn-Indian people
following the arrival of the Spanish in the 1500s. Eurogebowed by Mexican and
American explorers and traders began traveling througth&ouPaiute lands. Their
actions caused perturbations throughout the entire ndtienHigh Chiefs and their
people tried different methods to deal with the increasingat of encroachment in order
to maintain the resiliency of the Southern Paiute calltsystem.
Traditional Exchange with European and American Explorersand Traders

The Southern Paiute nation had different strategjielsmechanisms in place to
socially and culturally handle new arrivals into theaditional lands. As discussed
earlier in this chapter, the High Chiefs would exchangastef cultural importance to
establish peaceful relationships. This system ofticawdil exchange proved effective.
There are many cases of the Southern Paiutes anddjaeedd exchanging items such as
salt and pigments with each other (Brooks 1977: 64; Cet982). There has also been
documentation of Southern Paiutes allowing Western Simespeople into the Spring
Mountains to gather pine nuts and when pine nuts werevadalale, the Western
Shoshone granted the Southern Paiutes access to tlo8hbountains for pine nut
harvesting (Steward 1938: 183). While Steward did not mentiotypeyof exchange
occurring, it can be assumed based on current ethnographithdasuch an activity

occurred.
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If the Southern Paiute High Chiefs negotiated through toadik exchange with
other Indian groups for access rights and resources tioearesiliency of the Southern
Paiute nation, then is it possible they carried outlamactivities when faced with the
arrival of the Spanish and Euro-Americans? The answasisThe historical record
notes many instances where the Southern Paiutes tréegthh@ange cultural items with
European and American explorers with the desire to éstablpeaceful and respectful
relationship.

One example comes from the journal of Dominguez andl&se in 1776.
During their expedition, they visited a Southern Paoaiemunity located near present
day Hurricane, Utah. The friars noted in their jouthat the Paiutes offered to trade
turquoise with the party but the Friars told them thaey hothing to trade with and they
did not want to engage in trade. The Friars said tlsatrife of the Paiutes accompanied
them on the remainder of their journey to Santa Feg; Would be rewarded with goods
(Dominguez and Velez de Escalante 1776). The attempt magehange turquoise was
probably more of an act of attempting to establish seaneof social relationship with
the Friars as opposed to trading of items in the Europe@e sEthnographic data shows
that Indian people, such as the High Chief exchangeasiof cultural importance and
significance to other groups and these types of interacii@ne conducted by the High
Chiefs. During the rest of their journey to Hopi and S&®athe Friars noted that every
time they visited a Southern Paiute community, theyewgaren gifts such as pine nuts.
As mentioned earlier, pine nuts were one of the itelmased with people when wanting

to establish a peaceful relationship with other tribgseoiple.
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Another example of this type of traditional exchangeuo@d during the Old
Spanish Trail period where a group of Southern Paiutagybt salt that was ritually
collected from the St. Thomas Cave to exchange witlelees. Prior to the Old Spanish
Trail's establishment, salt was a commonly exchangezhuamial item. Salt collected
from the Salt Cave had a reddish color and was usedl@inmein different types of
ceremonies. Early explorers documented traditional indse of the Salt Cave. Jedediah
Smith in the late 1820s noted that Mojaves from the Cotvodsland area traveled up
river to trade for salt and mineral pigments with toetS8ern Paiutes (Brooks 1977:64;
Cerveri 1992).

A few years after Jedediah Smith traveled through ®ontNevada, the Old
Spanish Trail officially opened for trade. The Old Spaniskil Period began in 1829 and
this trail was a trade trail that linked the Santa Ré @alifornia. Traders moved woolen
goods from Santa Fe to California in exchange for hofidestrail traversed through
most of the Southern Paiute nation and affectedvks bf all Indian people living along
the route. The Southern Paiutes often tried to engatyaditional exchange with
travelers along the trail. In 1830, there was a docurdensgtance where Southern
Paiutes brought salt to exchange with New Mexican tress@l@o were en route to
California (Camp 1977:64). While the account did not revegptipose of this
exchange, a few conclusions can be drawn. The Southeite Balegation probably was
led by a High Chief because it was the chief's respditgitm protect the traditional
lands and the people. Importantly, they brought salt tfmySalt Cave, not gold or

turquoise, which are items of high monetary value to tbeién travelers and are items
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that can be found in the region. This can be explainegbing back to the period prior to
1830 when early travelers passed through this part of Pariterty. When the first
groups of travelers passed through, Paiutes might haveeffads to give them red
ochre, gold, turquoise, and obsidian without much sucessseen in the Dominguez and
Escalante example. Old Spanish Trail travelers wereradt looking for items that would
weigh down their animals any more than they were agy shmply could not have been
interested. The salt from the Salt Cave proved egtibetause the travelers were at this
point of their journey low on supplies and days away feorandezvous point. They
needed something that would have been useful for tharréenaf their journey and the
rock salt would have been much desired by travelerspgiemish their animals. This
exchange of salt was used as an attempt to establishaggogssive relationship with
the new arrivals. The relationship established from tkebi@nge could have been used to
ensure a peaceful relationship.
Regions of Refuge

Traditional exchange was not the only resilience gkatieat was used by the
High Chiefs during Encroachment. After the Old Spanishl Tlased in 1849, settlers
began to expand into Nevada, particularly in the Las Vagdd$?ahrump valleys.
Southern Paiute people found themselves in resource coopetith the Anglo-
arrivals. The Paiute communities surrounding the Spring téans) the Southern Paiute
Creation Mountain, took refuge from the non-Indian pea@plming into the region.
Starting in the early 1820s, Euro-American explorersletrs, and settlers and the

conflicts they brought with them came into the Las \¢eggad Pahrump districts. This
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caused the Paiute people to seek protection from all thierfa encroaching on their life
ways, whether it was slavery, trade, or disease PHngte people retreated to regions of
refuge within the Spring Mountains.

A region of refuge is a term that was defined by antHomist Aguirre Beltran to
describe places with a dual economy consisting of an@tand a local sector resulting
from colonialism (Aguirre Beltrdn 1979). Essentially, theal sectors were arranged as
refuge regions, and were areas isolated both physaadlysocially from the mainstream
of the national society. These areas contained closenunities of indigenous peoples.
The indigenous communities were subjected to massive changer colonization, and
Beltrdn explained that these communities could have ibtgmal and external
mechanisms and procedures to deal with imposed cultural chidwagj@gere occurring
during this period. The stability of the hinterland as atyakgion was part of the
resistance and protection from these forced changesr(ad@eltran 1979:71).

During the period of colonization and encroachment, theteon Paiute living in
Las Vegas, Pahrump, Indian Springs, Cottonwood Springs &ed ateas turned to the
Spring Mountains, for protection and resistance from Eur@#gan expansion because
this mountain range contains a permanent source of watePuha. In comparison, the
Pintwater Range, a powerful and culturally importargaarlacks permanent water.
During the Spring Mountains Cultural Landscape study, a SoutRamute religious
leader stated,

People would worship on the mountains but would leave this area after a

few days and go back to their settlements where agriculture waiblposs
After invaders came along and took their family area, they movedhiato t
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mountains for protection and because they had no choice, that was their
last bit of land and if they lost it that was tl{&toffle et al. 2003: 83).

Decisions to leave their traditional communities and mowvegions of refuge were
made by the chiefs. The chiefs made these decisiond tieséypes of events that were
occurring in their territories. Non-Indian people cauagxhysical and spiritual pollution
of the land. An example of physical pollution occurred nvhen-Indian people were
traveling across the Old Spanish Trail. Their large anhmeads destroyed fragile desert
vegetation and their droppings polluted the water, thus making of the springs
uninhabitable. Non-Indian people spiritually pollutions plasdsen they improperly
entered places by Southern Paiute standards. When SolBtieta people arrive at a
place it is customary to introduce oneself to the pgceelling it where one is from,
where one has been, and where one is going. A persorseakspermission from the
place to engage it. It was also important when in thantains not to be loud; a person
must be respectful and quiet. Non-Indian people oftelateéd this and it caused a
spiritual imbalance. The chiefs were faced with two oy#jstay and try to rebalance the
area or move to a new area if they felt that thegpthey were in was unable to be
spiritually fixed
» The people would share with each other and respect each other. The

Indians were real similar but they all knew who was more powerful and

who ruled areas. The people would have gone far away like to the

Kingston Mountains to the south and Black Mountain in the north. They

went there because they would have lived there. They had family and

relatives in other places. The places and the people would have been

under the control of a High ChigfStoffle 2006).

» Chief Tecopa or his father or grandfather probably went west or south

into the Kingston and Providence Mountains. Some went to the north side
of Mount Charleston, Ash Meadows, Black Mountain, Shoshone
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Mountain, Las Vegas Wash area the Las Vegas Springs area, and
Cottonwood Spring. They went to those places because they are
traditional territories. These places offered similar resourcesé on
Mount Charlestor{Stoffle 2006).

» During times of encroachment, the chiefs would try to fight for taed,
and they always lost even if they fought hard for it. The chiefs hadlto f
places to go- winter places, fall places, spring places, and summesplac
They needed to pick places close to water. They needed it to survive
(Interview Tape 5 Side A).

» They[the chiefs]knew where to go and where there was water. Water was
the main source of life for Indian peoyflaterview Tape 6 Side A).

3.5 Chief Tecopa

When talking about the High Chiefs system it is ofityng to talk about Chief
Tecopa, who some argue was the last traditional HigafQbhief Tecopa, a Pahrump
Paiute, is arguably one of the most revered leadersuth&m Paiute history. He was not
only the district leader for the Pahrump Southern Bahg oversaw a community near
Mount Potosi, and he was also viewed as the leadee @dbthern Paiute nation.
According to one Pahrump Paiute representative, “Tecopawals our chief. He came
through as a natural leader. He wdalker. He had the gift of talking and through that
everyone supported him.” Julian Steward (1938:185) recordeanafmn on Chief
Tecopa; his informants mentioned that there was a frhiefthe Pahrump and Ash
Meadows region who was named Takopa (Tecopa). Steward thatteTecopa was
viewed as the leader of “all the Southern Paiutes.”Imti@n people who Steward
(1938:185) interviewed in the 1930s also stated that,

The Paiute of the Pahrump and Las Vegas regions veeer anified in a

single band. A.H. names a succession of three Las Vebads
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(towin’dum): Patsadum, who died many years ago; them@rasim, who

also died many years ago; then A:udia’, who was récéiited. For the

region of Ash Meadows and Pahrump he named Takopa (wlsoo wa

probably born at Las Vegas and died at Pahrump about 188&l[ac

1905]). Takopa’s main function was to direct the festivAlBC added that

when Mojave raided Las Vegas people, Takopa might absist, perhaps

even taking command.
It is important to note that the people interviewed by &tevisted the names of three
chiefs from the Las Vegas district but only named Tecgpaealeader of the Pahrump
district. This reflects the fact that Tecopa had b&erChief of the Pahrump district from
mid 1860s until 1904, or approximately two generation.

Encroachment caused massive changes that affected timncgsnf the High
Chiefs system. After the death of Tecopa, the SoutRaiute nation struggled to
maintain their national identity and function. Leadeosn the Las Vegas and northern
Arizona areas tried to keep the system together but gssymes were too much and the
system collapsed.

3.6 Conclusions

The High Chief system was stressed and eventuallyngekin extent and
function due to invasions by Euro-Americans, their anipaals their diseases. Scholars
and laypersons alike came to characterize SoutherreRagaple as any lacking social
organization above the family level even though this nat the case. The High Chief

system lasted into the early part of th& 2@ntury but the deaths of so many Southern
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Paiute people due to epidemic diseases meant that mawgy toaditionally held socio-
political positions could no longer be maintained and tleel her a multi-layered system
lessened. Despite this, some aspects of the tradiggsi@m have been maintained and
persisted until today.

While it was touched upon briefly in this chapter, thetrehapter details the
process of culture change and the deconstruction of tgé Bhief system. Euro-
American encroachment affected the stability andiees& of the system until it could

not carry out its traditional functions.
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CHAPTER FOUR
GREAT BASIN HIERARCHY AND THE DECONSTRUCTION OF

SOCIAL COMPLEXITY

By the early half of the 2Dcentury, encroachment impacts had caused Southern
Paiute society to undergo an extreme culture changeo&stunent led to a breakdown
of the High Chief system as a functioning aspect of Paiutture. While the High Chiefs
remained an important part of their oral histories aedititly, many anthropologists of
the 20th century have chosen to overlook, to misinggrpr not to contextualize the data
they have collected. This chapter explorers this issdeslanws how some scholars are
trying to shift the collective thinking on Numic hierarchydacomplexity to best reflect
the cultures and the peoples.

4.1 Culture Change in the Great Basin

More often than not, mainstream archaeological, ettapbducal, and
ethnohistorical research tends to operate in isol&taon the people whose ancestors are
under study. The researchers in these fields expestutlg communities to embrace
willingly their research findings as factual piecesrdfal histories. Tribal societies have
maintained that their accounts of their own historiesfacts. These points of contention
are critical for understanding a people’s history becanisesmes it must be conceded
that the oldest pieces of history may be lost and porabogher accounts might have

been enriched through new memories and increased knowlétlggrdiomeland. For
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most Indian people, research findings are not actuatgiical truths, but instead they
are viewed simply as products of a different culture lafswn as Western science.
Through a variety of research projects (social impas¢ssments, cultural
resource and cultural preservation studies, and oral histojgcts) that directly involve
Indian people, there has been more of a focus ondiagptribal histories and
knowledge. By making Indian people partners in this protksse have been great
expectations put on the researcher to bring forth thisabries as building alternative
hypotheses to the ones that have already been estdliighéestern science (Stoffle and
Zedefio 2001). With this in mind, is this applicable to SoutRaiute culture and the
Great Basin region? The answer is yes.
4.1.1 From Dominguez and Escalante’s Farmers to Steward’s kter-Gatherers
Euro-American documentation of Southern Paiute peopjarbm 1776 when
Friars Dominguez and Escalante arrived in the Southetié’homelands. The friars
were the first to mention Southern Paiute agricultum@ homesteads along the portions
of the Colorado River watershed (Dominguez and Velez dal&se 1776). When their
expedition entered the upper portions of the Virgin Ritreey were met by Southern
Paiute farmers who held up ears of corn as a greetingigmaf peace. On October 15,
1776, Dominguez and Escalante continued to be impressed lyrihdtaral activities
of the area and at a place currently known as AshkCtieey found a large supply of
green corn on a well-constructed mat. In additionhértearby plain along the riverbank

were farms fed by irrigation ditches; growing in thesédf was maize (Dominguez and
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Velez de Escalante 1776). The excitement of finding aguiallpeople can be seen in
this statement:

We felt especially pleased, partly because it gave peshthat we should

be able to provide ourselves farther on with assured suppiigs,

principally because it was evidence of the applicatiothe$e people to
the cultivation of the soil, and because of findings threparation for
reducing them to civilized life and to the Faith when bhast High may
so will, for it is well known what it costs to indeother Indians to do this,
and how much their conversion is impeded by their didbkehis labor

[agriculture], which is so necessary for a civilizete,liespecially in

pueblos (Dominguez and Velez de Escalante 1776: 88).

The friars’ pleasure in finding a pueblo-like people whoerarming meant that
they were happy to find sedentary people who practiced &grieand lived
communities. This indicated that the Ash Creek SouthertdPeommunity was
close to meeting the Spanish standards of civilizataly, lacking conversion to
Christianity.

In the winter of 1864, almost ninety years after the bgomez and
Escalante expedition, William Nye spent a winter wfit Southern Paiutes living
in Pahranagat Valley, Nevada. Nye described the araa ‘dadian paradise” that
was blessed with fertile soils and abundant wateraiteer arid region. Nye
recorded that Pahranagat is a Paiute word for VallegeoShining Water. Nye

documented that there was an agricultural community of 20plpé&eaded by a
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chief namedPah-Witchit.This community actually stored corn for the winter,
which they grew and harvested in the fall. Also during Eyasit, he had a brief
encounter with Pah-Witchit. The chief asked Nye, “Whatytau come to our
country, digging up stones? And your ponies eating up the gréss valley, and
next summer, perhaps, destroying our corn and melon patgRNge 1886: 296).
The chief's statement confused Nye greatly, but meaninpeaxtracted from it.
Pah-Witchit was concerned because by this time in Soutteiute history,
Paiute people had endured multiple environmental and sog@atis By 1864,
they had lost large portions of their traditional temytand saw important
resources be decimated by traffic to and from California.

A few years after William Nye visited the Southe@ailRes of Pahranagat
Valley, George M. Wheeler was commissioned by the Uddge&al Survey to
explore the lands west of the fomeridian. His expeditions, which spanned a
decade (1869-1879) took his team through California, Nevada, UtdiArazona.
His team was responsible for the recording of detaitkephysical features,
geology and any American Indian groups in the areasvibégd. In 1871,
members of his team visited Ash Meadows in southern NeVddde in Ash
Meadows, a member of Wheeler’s team observed:

We found plenty of excellent grass and water, theedaftom warm

springs...l then moved southward and crossed a low rangeamather

sandy and gravelly desert, (Pah-rimp Desert), whiclerels south for

miles, and skirts the Spring Mountain Range. This desertains several
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beautiful oases, the principle one being at Pah-rippgn§s, at which

point are located quite a number of Pah-Ute Indians, freggdly and

quite intelligent. These Indians raise corn, meloms] squashes. Great

quantities of wild grapes were found around these spridgseéler 1872:

84).

Wheeler’s team also documented a small agriculturahaomity at Cottonwood Springs
at the southern portion of the Spring Mountains. Oné&/loéeler’'s men wrote:

At Cottonwood Springs and at Las Vegas there were guiiege number

(Southern Paiutes), who moved back and forward betweetwb places,

according to their fancy. They have small farms or gardenl besides the

corn, pumpkins, melons, etc., raised by themselves, oftamty supplies

for what little work that they do (Wheeler 1872:75).

After the Wheeler Expedition came John Wesley Poarell George Ingalls.
Powell and Ingalls, like the explorers before thenspentered Southern Paiute
agriculture. They went on record stating that, “allfras subsist on agriculture in part
by cultivating the soil,” (Fowler and Fowler 1971: 98). Pdwel Ingalls also
documented the well- developed socio-political structute@Southern Paiute nation
(please refer back to chapter 3 for more informati®hgy found that the Southern
Paiutes had a broad and extensive knowledge base ofttheésichpe, ranging from
geography and ecology to astronomy.

Despite these recorded accounts, by the eaflyc@atury, anthropologists

adopted a position that defined all peoples of the asin and Colorado Plateau as
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non-farmers and socially ranked among the “simplest peopl the planet (Stoffle et al.
1982: 110). Alfred Kroeber and Julian Steward wrote that Paard Shoshones were
simple and not very intelligent. They perceived thataireironment dominated the
Numic-speaking peoples of the Great Basin. Kroeber vinatee Handbook of

California Indians(Kroeber 1925: 582-583) that Great Basin Paiute culture was
considered to be: (1) rude and too flexible to be elaboré@gdionotonously simplistic,
(3) not integrated into broad cultural patterns, and (4jesting only because they lived
in poverty. Kroeber further stated that Paiute people weia! in population size and
that seasonal movement was dictated by the environmdrhair makeshift subsistence
pattern. He also added that they were intermittenidyadd had no imagination.

Julian Steward continued to perpetuate these perceptidhswt-speaking
peoples in his booKheory of Culture Change: the Methodology of Multilinear Evolution
(1955). Steward characterized Paiutes and Shoshones of balgrfgmily level social
and political organization. This position was not suppadotetis own data or the data
collected by one of his Ph.D students, Omer StewartnJ8teward stated that Paiute
people were like “living fossils,” exemplifying what human isties must have been like
tens of thousands of years ago before the advent otiigré, cities, and any other
cultural trait that was used to define civilization (Saeav1955). Please note that this
issue will be revisited later in the chapter.

What caused Numic people to move from being a relatvetgplex people who
possessed environmental knowledge and irrigated agriculture laedarchical political

system (King and Casebier 1976, Powell and Ingalls 1874) to laetetl some of the
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world’s simplest societies (Steward 1955)? To answer thistigune one must look at the
processes in which cultural and social deteriorationchatige occurred.

The Great Basin and Colorado Plateau region is a unigtuwauhrea with long
standing traditions of cultural continuity (Whitley 200@)he native peoples of this
regional had complex social structure and culturee lokher Native American groups,
they were impacted by the arrival of Euro-American peoptéeir traditional lands. The
effects of this clash of cultures led to detrimentapaets to Great Basin peoples and
caused social and cultural change. Culture change is m@onmphenomenon amongst all
human societies. Change occurs on many levels andnithappen for a number of
reasons. Some types of change are forced upon aysbastd upon outside forces and
are unexpected. Some types of change are part of a eéocsceffort to alter certain
aspects on a culture. Culture change is a complex pratassan only be explained by
exploring ethnographic and historical data.

4.1.2 What is Culture Change?

Culture change is has been one of the most studied iss8esiology and
Anthropology since the beginning of the"™@entury. If one was to use one of the many
internet databases to search for scholarly artaesulture change, one would note that
there are over two million hits on this subject. Thad&les range across disciplines and
cover a variety of issues that fall under the uni@red culture change. In terms of this
document, the exploration of culture change focusescoulturationandassimilation
and how they can be used to help understand the changesptexity and culture in

Great Basin societies in the post-contact area.
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Acculturation is defined as a type of process rather ¢hsingle event.
Acculturation is an adaptation to new conditions fef (Thurnwald 1932: 557). Some
scholars have defined it more boldly as changes in atgdbiat result from direct and
aggressive contact of two societies (Titiev 1959:196-200) Ameatber (1948)
described acculturation as changes produced in a cultunesidted from the influence
of another culture, with the two cultures becoming simals a result. The changes that
occur might be reciprocal, and the two cultures becomigas or the changes might be
one sided and thus causing the extinction of one cultura wieeabsorbed by the other
(Kroeber 1948:425). Anthropologist Ralph Linton defined accation as “those
phenomena which result when groups of individuals havingreifit cultures come into
continuous first hand contact, with subsequent chamgge ioriginal culture patterns of
either or both group,” (Linton 1940: 501).

Acculturation is a dynamic process that is direlitlged to a contact situation
with two cultural groups coming into continuous first-handtaon Edward Spicer
(1961) emphasized the role contact played in acculturptmresses. Spicer argued that
alternative types of contact situations lead to awiiety of responses both positive
and negative.

Assimilation is similar to acculturation in that thiegth describe processes of
culture change. While they may be interrelated, theynat interdependent and
assimilation must be treated as its own entity. Adatian is a unidirectional process in
which individuals or different ethnic groups of differing atesorbed into the dominant

society’s culture. Usually the groups absorbed are immigi@r isolated minority groups
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who, through contact and participation in the larger cejtgradually give up most of
their former culture traits and take on the new trtaitsuch a degree that socially they are
no longer part of their original cultural group. Assirtida involves subject, or internal,
change as well as external change, suggesting thahgechmavalues occurs. Assimilated
peoples develop a positive orientation and identify wighvdues and culture of the out-
group or the dominant culture (Teske and Nelson 1974).
4.2 Culture Change in Southern Paiute Communities

In the Southwest United States, Native American gebaVve been subjected to
three waves of colonization and forced culture change.Spanish, Mexican, and Euro-
American periods ushered in different philosophies and gorhpolicies on how to
address the Native peoples living within their boundarigs. fdllowing is a short
discussion on some of the major events that affeaeth8rn Paiute culture and led to
culture change.
4.2.1 European Encroachment

Given the location of their traditional territoryetlsouthern Paiutes were
subjected to many types of Euro-Americans traveling throudlsettling their
homeland. The first time the Southern Paiutes hadypeydf direct interaction with a
non-Indian occurred in 1776 when Dominguez and Escalamiedin present-day
central and southern Utah particularly near the ViRjirer area. According to the friars’
journal, the Southern Paiutes were aware of non-Iratifimities taking place in the west
and east and that information was obtained from runnens tribes that were great

distances away.
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One of the Southern Paiute communities visited by Domingud Escalante was
located outside of present day Hurricane, Utah. At démep; they noted a Mojave person
amongst the Paiutes because the language he spoke wke aaylthey had heard
before which they concluded had to be Jomajaba (Mojave) PRiutes offered to trade
turquoise with the party but the Friars did not havetangs to trade with so they
declined. The Friars said that if some of the Paiutesmapanied them on the remainder
of their journey they would be rewarded with goods.

Why was a Mojave person in this part of Southern Paautéory? It is likely that
this person was a Mojave runner who was sent from Mdjawitory to inform the
Southern Paiutes that Francisco Garcés was leadiagpadlition from California and
was heading towards Paiute country. According data tetledturing my interviews on
the Southern Paiute High Chief system, tribes would Baxérunners to different
locations to warn them of the impending arrival of 8panish explorers.

In addition, the exchange of turquoise was probably mbaet of attempting to
establish some sort of social relationship with tharBras opposed to trading of items in
the European sense. As previously discussed, Indian peaplenged items of cultural
importance and significance to other groups and the HightsCtoaducted these types of
interactions. During the rest of their journey backao¥e Hopi and Santa Fe, the Friars
note that every time they visited a Southern Paiutenaonity, they were given gifts such
as pine nuts. According to Southern Paiute represeegaiiwne nuts were one of the
items shared with people when wanting to establish sepdaelationship with other

tribes or people.
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Dominguez and Escalante requested that some SoutheresHaad them south
to Havasupai territory. The Paiutes told them they coodldja south because there was
no water located long the route the Friars wantecateetrand the friars were told that
they could not cross the canyon or the river. Thimtareésting statement in that from
Hurricane, Utah south towards the Grand Canyon therenany springs and water
sources. If Dominguez and Escalante headed due south, tldy iave encountered the
Mount Trumbull and Whitmore Canyon. Both areas are linkesktemonial activity and
are deemed very sacred by Southern Paiute people. Botrasgesssociated with
pilgrimage. The Mount Trumbull area is associated mildrimages from Nixon Spring-
Uinkaret Pueblo to Little Springs lava flow, Nampaweagkrart site and then to
Vulcan’s Throne and Toroweap Overlook for vision seelkiugitmore Canyon is
associated with ceremonial activities at Mount Trumand places located with the
Grand Canyon (Stoffle, Van Vlack, and Chmara-Huff 2005: 183-38)tmore Canyon
is the entrance into the Grand Canyon and the gatewag imajor ceremonial area,
which includes a Water Baby pecking, a hot springs, a paimts, a ceremonial
preparation cave, and the destination site- Vulcan’s Axuilcan’s Anvil is an important
doctoring and medicine area. Southern Paiutes likelyedan keep Dominguez and
Escalante away from these locations to protect tharalland spiritual integrity of these
sites.

When Dominguez and Escalante left the Hurricane ardetiair Paiute guides,
they reached a place that has been identified as Gaxakon. The area was so rocky and

difficult to traverse that the Friars and their partyld not follow. They claimed in their



116

journey that the Paiute guides took off. After this inoigdéhe Friars decided that they
were going to attempt reaching the river and crossing ovdavasupai territory. They
proceeded south along the Hurricane Cliffs. They notatthiere was water available
contrary to what the Paiutes had told them. The Fradtras though they were lied to
intentionally and expressed some resentment.

Being tired, short of food supplies, and unsure whexeéxt water source could
be, the group made a decision to cross over the HurriChiife approximately ten miles
east Diamond Butte. After ascending the cliffs, theydedasoutheastward. During this
portion of the journey, they spotted five Southern Pange spying on them from above.
Dominguez and Escalante describe in the journey this et@oun

There were five Indians peering at us from a short but hmgsa; as we

two, who were coming behind the companions, passed alonasis they

spoke to us. When we turned toward where they were, fotlveoh hid

themselves and only one stayed in sight. We realizedrdeg fear they

had; we could not persuade him to come down, and we twb wpeon

foot with plenty of trouble. At each step we took, ascaene closer to

him, he wanted to take off. We let him know that he ribdl have to be

afraid, that we loved him like a song and wanted to tatk him. And so

he waited for us, making a thousand gestures to show thigiared us

very much (Dominguez and Velez de Escalante 1776:101).
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It is unproven at this time, but what is likely is tine guides from the Hurricane area
might have went to the Uinkaret district and informedi¢laglers of the possibility of the
arrival of the Friars and their party.

The Paiute men identified themselves as Uinkarets &aydctinversed with the
Friars for over an hour. They told Dominguez and Escaldrt there was a good water
source in the form of a rock tank near by and after nplediding the Paiutes agreed to
lead them to it. The men in Dominguez and Escalapeety eagerly drank the much-
needed water and when they led the horses to the taatey, the horses drained them.

The next day numerous Indian people arrived at the Paemés camp
(Dominguez and Escalante called this the “king’s camp) lagyl brought the Friars and
their party goods and food items. The friars said thatadnhe people who arrived at the
camp was not Southern Paiute. The Paiutes identifiecdhbiMescalero Apache. He and
three other Mescalero Apache men were visiting the Raaitis time. The following is
an excerpt of Dominguez and Escalante’s account of getsv

In the afternoon, many more came over than thosehaldobeen with us

previously, and among them one who they said was a MgscApache

and explained he had crossed the river a few days beferda#i very

unpleasant features and differed from these Indiansidislike of seeing

us around here and, as we noticed, in the great animasigh he

purposely displayed. They said that these Apaches wierel$ of theirs

(Dominguez and Velez de Escalante 1776: 103).
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The Mescalero Apache in the Paiute camp is intriguingusxthe Mescalero Apaches
were living along the Pecos River in eastern New Medioung this period. This man
and his group were a great distance from their home. Gswyilty for why they were
with the Southern Paiute is that these men were rarsegit out to inform the various
tribes about Spanish activities. The Mescalero Apache,théfriars mentioned, were
well aware of the Spanish and the events occurring wm Mexico.

Dominguez and Escalante noted in the diary that one aditlearet men who
spent the first night with them mentioned that he reatdhof Francisco Garcés and his
expedition. The Uinkaret Paiutes also denied knowing thestgai, even though
Dominguez and Escalante believed that they did know wdwwilere and were lying to
them. The friars stated that the Paiutes left ttexinp before it was decided which one
was going to guide them to the Colorado River. The actimpayed by the Uinkaret
Paiutes suggest that they did not trust the friars mbardesire to help them reach their
final destination, even though the Paiutes brought thewh ifems and other gifts.

The Dominguez and Escalante encounter was a precursaefiots to come. The
Southern Paiute reactions to the friars were attemapprotect their people and resources
from the encroaching Europeans. This ultimately set tie flar how they would respond
to people traveling through their lands during the Old Spaniaih@eriod. The Old
Spanish Trail officially opened in 1829. The Old Spanish Tirdied Santa Fe and Los
Angeles. Trading caravans left Santa Fe in the fall wbolen goods and returned in the
spring from Los Angeles with on average one to two tandsorses (Hafen and Hafen

1993). The volume of traffic moving across the desert dgstréragile vegetation and
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scared away animal. The horse herds needed large ambwater so it was imperative
that they stop at numerous springs along their jour@éwgn this left the springs in a
severely damaged state, pushing both humans and non-haweyn&om key water
sources. When this happened in the Mojave Desert, thEepgdants, and animals
suffered a horrific blow. The Indian people were faa4ith very limited options; either
they relocated and lived with other Southern Paiute aomitias or other tribes or they
stayed and struggled to survive with very limited resources.

Old Spanish Trail traffic was not limited to traderguving across the trail were
people en route to California for the 1849 Gold Rush. Thg-finers also contributed to
resource depletion and destruction. Like those of the @dahiSh Trail traders, the forty-
niners’ pack animals needed water and plant resources to stiwij@irney. What made
this event appalling was that it further contributed to emwirental degradation. The Old
Spanish Trail period was just ending at this time andnkg#ement was subjected to
more traffic. It never fully had a chance to recover.

Mormon colonization followed the Old Spanish Trail andyfainer periods.
Building on discussions in previous chapters, Mormon coddioz had profound
impacts on Southern Paiute culture and resources. Iticadtti pushing Paiutes away
from their agricultural areas in Utah, Mormons expanded #mpire into southern
Nevada. Brigham Young in April 1855 announced a Mormon mrmssiould be
established in the Las Vegas valley. On June 14, 1855, a gfthipty missionaries and
forty ox drawn wagons arrived in the valley. They stdd a location about four miles

east of Las Vegas Springs. They cleared the land forfénens and began construction
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on the Las Vegas Mission. They took over the wateruregs in their immediate area
forcing the Indian people out to other locations.

Lead mining became an important aspect of the Mormonoaepnwhile at the
Las Vegas Mission. A lead deposit was discovered jushsufuithe Old Spanish Trail at
Potosi Spring and Brigham Young commissioned the mine telkeloped. In January
1857, a lead mine with a small smelting furnace was opédrtexlmine produced well
over 9,000 pounds of lead. The lead was enough to meet the defoarsome period
until operations were suspended (Lingenfelter 1986:61; Paher 1970:264ta6kKe
other European-Americans who traveled through Paiut&otgrr the Mormons had
intentions of permanently establishing settlementsen_Lés Vegas Valley therefore they
began to actively compete for water and land resourcésRaiute people.

The arrival of new people brought the possibilitieermdaging in exchange.
Archaeologist Gordon Baldwin uncovered that startingnduthe Old Spanish Trail
period, Southern Paiute people began acquiring iron toolsthed Euro-American
objects from travelers and traders. This caused a rapimhelén pottery manufacturing;
pottery was no longer needed once they got cast irosilsteBaldwin stated that many
historical accounts from the late 1800s made no mentipottéry so archaeologists and
cultural anthropologists assumed that Southern Panetes had pottery. Baldwin
countered this point by adding that archaeological datavened by M.R. Harrington in
the Moapa- Muddy River area found evidence of pottery aaai890; it just was not

the preferred type of storage or cooking device (Baldwin 1950).
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4.2.2 Disease Episodes

The arrival of new people also meant the arrival nivanted sickness. The
Southern Paiutes were probably affected more by theabof Old World diseases than
by any of the other impacts of European expansion. Daseagch as small pox, measles,
influenza, malaria, and tuberculosis often reachedsatong before European explorers
set foot in these places. These epidemics ravaged eNa&merican populations
throughout the West. They were most likely first impacby European diseases during
the smallpox pandemic of 1520-1524, which spread from Mexicotkibpighout much
of North America (John 1975).

From the 1500’s through the 1700’s, major disease episodexidpoen Mexico
into present day Arizona into populations like the Hopi aodlgpai, and ultimately the
diseases spread across the Colorado River into Paittertedue to Paiute contact with
these tribes through trade and other forms of intera¢8ooffle et al. 1995). The disease
outbreaks during this period were often documented by theis$pthrough contact with
Pueblo groups after 1625.

The Spanish documented one outbreak that occurred betweearkyZ7780. The
Hopi were suffering from a three-year drought, which haased water and food supply
to run low, and Hopi's animal herds (sheep and goats) a#eeting the land. With
stagnant water breeding diseases and the Hopi weakhuowper, they were unable to
resist infectious illnesses. When Spanish soldiers armnel780 to force the Hopi to
succumb to Spanish policy, they discovered a smallpodeepc raging amongst the

Hopi and other pueblo groups in New Mexico. Five years pHather Escalante visited
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Hopi and estimated a population at around 7,500, and aftemthifpex outbreak, only
798 remained. The Spanish military did report some Hopi haednto other regions in
Arizona and New Mexico but largely most had died due tosin@his outbreak most
likely affected the Southern Paiutes also becauseaheyhe Hopis frequently interacted
with each other for purposes of traditional exchange. sttengest evidence of disease
outbreaks having major impacts on Southern Paiutes canmg dioe 1840s when wagon
trains began to frequent the Old Spanish Trail as settleners, and ranchers headed to
California (John 1975:600).

Ten diseases (measles, cholera, malaria, tubersulssarlet fever, whooping
cough, typhoid fever, intestinal parasites, mumps, andlmma attacked Southern
Paiute peoples from 1847 until 1856. These diseases were si#dpdar the deaths of
thousands of Southern Paiutes. During an eleven-yeaydpétB57-1876), the rate of
direct European transmission of Old World diseases begslow appreciably. However,
this reduced impact largely resulted from a major populatictingein 1857 (Stoffle et
al. 1995:194).

Also in the historical records from the 1800'’s, travekend Mormon immigrants
noted changes among the Indian population and the presediseases within their own
communities. As the immigrants ventured westward, thegqzhthrough southern Utah,
and moved into Southern Paiute riverine oases like Moapare they passed on
diseases, which resulted in declines of the Indian dipak. The reductions were so
widespread and so quick that many of the national and rdab-tftunctions were

essentially eliminated by the latter part of the late 1800s
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The disease outbreaks were responsible for the depoputdtindian
communities throughout North America. These diseasedeattributed to the deaths of
thousands of Southern Paiute people. Spread of diseagerysithe Mormon migration,
and the horse trade impacted Southern Paiute culturetandtaly transformed
communities. This transformation forced Paiute commumitie®o the mountainous
regions of their territory.

4.2.3 What is Devolution?

Upon examining Euro-American encroachment and the imp&GkidNorld
diseases, one can see that they greatly affectatidnadl Southern Paiute life. They
contributed to rapid change in all aspects of Southaiuté culture thus leading to a loss
of socio-cultural complexity. This process is labeled deian (Martin 1969) and has
four distinct stages.

The first stage occurs when community units at thalttdvel become
disarticulated or become separated. This may be thit oésutype of adaptive response
to deal with military confrontations with hostile outsgi®ups, or the arrival of one
thousand horses into one’s territory. If the commuisityepopulated or displaced then
they might be integrated into other communities. Sigaificies with other communities
within the same ethnic group are limited to exigencies oj@xty and the lowest and
highest levels of political leadership are merged. Thergkstage of devolution involves
the disarticulated communities splitting into smalkesidential groups. The third stage
leads to the creation of bilateral composite groupings, tagments of formerly distinct

units are merged into anonymous categories. The fourthraidtage of this process
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leads to the extinction of communities “whose sotedments have completely

atomized into small familial groups,” (Martin 1969: 71) anelséh familial groups

become the lowest level of human organization in pokinial Indian populations. It is
important to note that the devolution process does netssadly represent a linear or
irreversible process and thus groups can reconstitute tivesiggven special external
circumstances. Devolution is not social evolutiorstead it is a term used to describe the
processes an indigenous population after contact.

Specific examples can be given to understand the devobiti®outhern Paiute
society. When depopulation and loss of territory occuisete Paiute groups relocated
to live with other communities in neighboring distrigkelthe Pahranagat Valley
Paiutes. They relocated to the Indian Peaks areaain &fter Euro-American
encroachment. Some Southern Paiutes became incorpottategbrk camps that were
established by the Mormons in the Utah towns of Strgeeand Gunlock. Depopulation
led to a reduction of the number of Southern Paiute bamas causing some of the
surviving members to become part of other districts like wigmple from the
Kaiparowits District were absorbed into the Kaibab st Some Paiute districts and
communities ceased to exist.

In regard to the High Chiefs system and hierarchy,igalipositions were
impacted. Many levels of leadership were merged because sigr8weuthern Paiute
people had to find ways to compensate for the massiveldises. Specialized roles had
to be consolidated and assigned to people who might metbdeen qualified to take on

these multiple positions like being a community chief amédvisory Chief. Prior to
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contact, they were separate roles that were fillethvioydifferent men; after contact, one
man might have had to take on both levels of leaderakiphe population numbers grew
smaller, the need for leadership on a national levelradisced. The nation became
decentralized and more emphasis was placed on regioddbcal leadership.
4.3 Hierarchy in the Great Basin

With decimated populations and lost resources, many asgecsslitional
Southern Paiute society were lost. This breakdown dfithke Chiefs system and other
aspects of Southern Paiute culture occurred beforetiwalaf anthropologists into the
Great Basin and Colorado Plateau regions thus causingpnaiseatations in the early
ethnographic data. These misconceptions have been pergdiyateany others through
time. Great Basin anthropology is unlike anywhere el$¢orth America. Many scholars
are strong supporters of Julian Steward’s models andi¢seaf Numic culture and social
organization. These theories are unforgiving, short dijlaied refuse to acknowledge
religious and social complexity amongst Great Basirp[eso These theories were
defined almost seventy years ago by Julian Steward amebhks are some of the most
cited pieces in Great Basin anthropology.
4.3.1 Julian Steward

Steward’s monograptBasin-Plateau Aboriginal Sociopolitical Grou$938) is
viewed as the foundation piece for all research withexGreat Basin. The perceptions
that are held by the dominant scholarly voices use the b83®graph as ultimate
authoritative ethnographic piece, even though it represemement in time for Native

peoples. It is stated here as it has been by othermifd@de 1999; Howell 1998; Kerns
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2003; Zedeiio et al. 2003) that Steward’s work purposely omitischtcomponents of
Numic cultures. The omissions were calculated and pumplasegjive further credence to
his theories.

One example is from Steward’s research on the OwetleyMAaiutes. Steward
argued that the Owens Valley Paiutes (a group that isasioulturally and linguistically
to the Western Shoshones and Southern Paiutes) hach@egochief system that had
national, regional, and local leaders who all had sjeftihctions and tasks (similar to
what the author described the Southern Paiute High Chisiem as in the pervious
chapter). When Steward described Southern Paiute politigahization, he stated that
Southern Paiutes were only organized on a village bas#sva&l also added that the
Southern Paiute were divided into definite dialectic grdujgghese groups lacked names
and he claimed that in aboriginal times these groupsibamblitical significance.

Another example is from the Indian Claims Commisdiearings, Julian Steward
and Omer Stewart testified in a case regarding the BlortRaiutes’ claim to Owens
Valley, California. Omer Stewart testified on bel@lthe Indian people where as Julian
Steward testified on behalf of the government. Theredmdtions in Steward’s data and
theories were brought into light. Omer Stewart used &t#® own data against him.
According to Omer, “In court, Julian asserted thattthees [Paiutes and Shoshones] did
not define their territory, each simply made some afsine land on an irregular basis.
When confronted with his own map, his response was thdtad changed his mind,”
(Howell 1998: 165). Julian Steward only selected data thatdaveeld into his theories

and notions of Great Basin peoples even if it meantradicting himself.
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Steward purposely denied any possibility that encroachmenthianasy impacted
Indian people. In his state of denial, Steward took caiotenvith Powell and Ingalls. In
their report, Powell and Ingalls stated that during tinge tof their census, Numic
speaking peoples were greatly impacted by the arrival of-Bmericans. They wrote:

Their hunting grounds have been spoiled, their favoritbeysa are

occupied by the white men, and they are compelled tdescat small

bands in order to obtain subsistence. Formerly they weganized into

nations, or confederacies, under the influence of gtaafs, but such men

have lost their power in the presence of white men,iargno longer

possibly to treat with these people as nations but Ealehtribe must be

dealt with separately...The original political organizatiohthe tribes

under consideration had a territorial basis; that iscthentry was divided

into districts and each district was inhabited by a stndié which took

the name of the land, and had one principle chief...sorasttmo or more

[chiefs and their districts] of them would unite in anfsmleracy under

some great chief, (Powell and Ingalls 1874: 9).
Steward believed that his observations and conclusiorisuafic cultures were more
accurate based on his theories and observations and Rowdhgalls were not capable
of understanding what they saw.

Steward reduced many aspects of Numic culture in ordett tasf model for
multi-linear evolution. Steward believed that societieselop and evolve at different

rates and that was determined by the ecological settiegvaBd described the Great
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Basin as a harsh environment in which it was difficaft domplex societies to develop
and thus his model reduced Paiute and Shoshone people to mmeaigergathers barely
surviving as they roamed across the landscape in searsbedé and game (Steward
1955). Evidence of social and cultural complexity in theed@grBasin amongst the
Southern Paiutes was evident in the early explorers Rowell and Ingalls, and
Jeddediah Smith but he blatantly chose to ignore thiralso did not put his data into
any sort of historical context. The conditions pres#uning the time of his fieldwork
were the conditions he assumed to be present througheuentire history of the
Southern Paiutes.

While there were many flaws and inconsistencies ithesries and analysis,
Julian Steward was powerful and influential. While tryiaginderstand why his theories
and models became so popular and widely used in Anthropdlagynia Kerns
concluded that:

Most of the students...grew up during the depression, and mahy ha

served in combat zones during the war. Their life egpees had inclined

them toward materialist approaches to economy and igadlit

organization. They had ‘no trouble understanding the cdmgel

motivations of an empty stomach,” according to Murphyl ghey had

seen authority emerge from the barrel of a gun. Wha4 tpowerful and

visceral memories of hardship likely disposed them to \V&teward’'s

approach as timely and relevant, the students adaptedrromied from

his theories in noticeably distinct ways (Kerns 2003: 241-242).
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An alternative understanding to the popularity of Stekgatheories was that he
used his position and power to dictate the direction cfatGBasin Anthropology.
As the vast number of his students entered the job m&tetard could use his
position to help get his students hired at the top universw@s this in mind, his
students often were reluctant to counter him so moktso$tudents followed his
example. Those students tried new generations of Greah Bathropologists
who have continued to perpetuate the distorted view eat@asin culture. Those
who rejected his theories and challenged Steward wecklalled and it became
impossible for those students to be employed by the magbhropology
departments in the United States like at Columbia omigan (Stoffle 1992).
One such student was Omer Stewart.
4.3.2 Omer Stewart

In contrast to Julian Steward was Omer Stewart. Stespant most of his career
working on issues of Native American peyote use, tathii environmental
management, and argued for some form of social complexihe Great Basin. Omer
Stewart was one of Julian Steward’s first PhD stiglantd became one of the first ones
to take a stand against the Steward model of Great Balsimecand hierarchy. Omer
Stewart wrote the first important essay during the duiseward era on Numic political
organization. His monograph entitlddprthern Paiute Bandg€l939) was an examination
of Northern Paiute traditional territory and their leatig system. During his research,
Stewart documented twenty-one different Northern Radigtricts. Each district had a

chief and leaders with specialized roles. His Nortliaiute informants identified these
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specialized chiefs as hunting captains and dance captaimgeaple who held these
positions were given them as a reward for their pelispaand experience.

Stewart’s research also documented that Julian Sd&sa@niginal classification of
the Northern Paiutes as simple patrilineal hunter-gajtaps was incorrect. According
to Omer Stewart, the Northern Paiutes inherited itémswledge, and resource use areas
both matrilineally and patrilineally. Omer Stewart'search directly challenged Julian
Steward’s theories and assumptions. Stewart documpatigédal organization that
extended beyond the family group. He also documented letdd¢fsinctioned similarly
to the Southern Paiute Advisory Chiefs. Stewart’s datkeld any understanding of
leadership on a national level, despite this, Stewaveohthe discussion of hierarchy
towards a more accurate understanding.

4.3.3 Richard Stoffle

Building on the pervious work of Omer Stewart, Richataff®® and his
ethnographic team at the Bureau of Applied Research inrdpology long have argued
that Numic speaking peoples had a complex leadership sysi¢extended beyond the
local family levels. The BARA model has been evolvingdeer 20 years and is the
product of a long-standing research partnership StofflevithsSouthern Paiute tribes.
The first discussion of the Southern Paiute High Céystem occurred in the early
impact assessment studies of power lines on Native Aamerignd cultural resources.
That particular discussion led to an essay that hais bged in various technical reports
for numerous federal agencies. The essay was theffitstkind that examined the basic

structure of the High Chief system on local, regioaat] national levels up until the
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1930s in one concise essay. Prior to this thesis,ttdfleSessay has represented the
Indian story and gave some insight as to what the HigafGystem resembled and how
Southern Paiute society functioned before encroachment
4.4 Conclusion

The High Chiefs system collapsed by the early 1930s Btitl ipersists in the
hearts and minds of the Southern Paiute people. Thectespaffinity they held for the
leaders of the past has carried over towards their neerg@ons of leadership. The
Southern Paiutes know their history and know what itns¢a be a leader whether a
person was a traditional High Chief or is a contempgaraval chairperson.

The oral histories conducted during the course of this grbfeve provided a
vehicle for recording this important aspect of Southeiat@&ulture. The Southern
Paiute elders requested that this study be done over tyesanty ago and now their

request has been honored and brought into fruition.
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APPENDIX A: COPYRIGHTS AND PERMISSIONS

The maps used in this document were produced by membéies Bliteau of
Applied Research in Anthropology (BARA). Since | agraduate research
assistant at BARA, | was given full access to thesources as granted by my
committee chair and BARA employee, Dr. Richard Stoffle

Permission to use of Figure 2.2 Couching Procedure (SchraderIZ®D4vas
granted by the author of the article, Walter Schradér, His letter states:

April 27, 2007
Dear Kathleen

Thank you for asking. You have got my permission and | appreciate the refereéhe
article.

If your thesis is finished | would like to order a copy, up until nbame found no single
prove of traditional cataract treatment by Indians.
| am very curious if you can inform me about this subject.

Walter Schrader (MD)



APPENDIX B: FIGURES

133

Folks 1t sth 16th 50th 200th
Generation Generation Generation Generation Generation
(25 years) (125 years) (400 years) (1250 years) (5000 years)
oy 2 > 2 > 2

ADAPTATIC

Nature i

Figure 2.1 Co-Adaptation and Diachronic Learning Model




MUSCLE

_~RETINA

=OPTIC NEAVE

| ,
SUSFENSONY VITREOUS
LIGAMENT HUMOUR

Figure 2.2 Couching Procedure (Schrader 2004: 154)

134




135

d v
Y 80
A nﬁ -
1 X ":“ =
g ) %
V8 <
o8 !
I
-
| % ¢ }*}:muﬂt R
. "L
'/ Escalante Desert t}_g t
{ S
( YANAWANT /J';-;“@ &
b %,
| & (eastern subtribe) «tzf?% (,y
3 o o Py R
& Dy, O, juo®
& = q?b (3 Saﬂ .
ﬂ“::ﬂ st =
Pahute Mesa [} ? »-;; df%
%,
v Paria Plateau SR e,
% PR R "L,
3 ) b s ,é%?,;, ¥ Kaibito %
2 X EPN N N Plateau i
% ~ i §: ) . GE
§° et s
1 S ocopi Washjd-
| ) o
', 20

SOUTHERN PAIUTE NATION
~=+++  subtribe boundary
perennial stream

intermittans stream

100 km

Figure 3.1 Map of the Southern Paiute Nation with SubtBloaindaries



136

Traditional
Southern Paiute Territory:
Band Divisions

[—
[Jsourem panse e Msfor vers

i o
for ettt
— e s

[ s pase




137

Chief:

San Juan

Chief:

iich

Si9I4D

AYLLT -4y
JHEMEWE |

leuoibay

Commnoamity
Chief

Las Vegas

Si9IYo

Comnamily
Chief

leuoibay

AqLI] -
IAEUEIE ]

JON) WOneR
anreJ WwWinpnoy

Moapa-

Figure 3.3 Structure of the Southern Paiute High Chiefesyst



138

APPENDIX C: POWELL AND INGALLS’ SOUTHERN PAIUTE
HIGH CHIEFS CENSUS DATA

The following table is a reproduction of the SouthermteaHigh Chiefs documented by
Powell and Ingalls during their Southern Paiute Census.
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Regional
. . Type
Chief- . Paiute Local
"Chief of State Locality Group Chief Cﬁ{ef Notes Source
Alliance"
Utah Vicinity of Kwi- Pi-vi-ats Chief during Powell| Fowler and
Beaver um'pas and Ingalls Fowler 1971
Expedition-1868-
1880
Utah Vicinity of Pa-ru- | Tah-hun- Chief during Powell | Fowler and
Parawan guns kwi and Ingalls Fowler 1971
Expedition-1868-
1880
Utah Vicinity of Un- Tau'-gu, Chief during Powell | Fowler and
Cedar ka'pa- | also known and Ingalls Fowler 1971
Nu- as Cole Expedition-1868-
kuints Creek John 1880; Powell states
(Fowler that Tau'-gu is the
and Fowler principle chief of the
1971; 161) Paiutes located in
Northern AZ and
Utah and was the
regional chief for
ten groups(Fowler
and Fowler 1971;
103 and 107). He is
one of Powell's
Chief of Alliance
Utah Vicinity of Pa-spi- | Na'-guts Chief during Powell Fowler and
Toquerville kai-vits and Ingalls Fowler 1971
Expedition-1868-
1880
Utah Long Valley Un-ka- | Choog Chief during Powell| Fowler and
ka'ni- and Ingalls Fowler 1971
guts Expedition-1868-
1880
Utah Pa-gu Lake Pa-gu't Un-ka'-ta- Chief during Powell | Fowler and
its si-ats and Ingalls Fowler 1971
Expedition-1868-
1880
Utah Vicinity of Kai'- Char'-um- Chief during Powell | Fowler and
Kanab vav- peak and Ingalls Fowler 1971
wits Expedition-1868-
1880
Utah Vicinity of St. | U*-ai- Moak- Chief during Powell | Fowler and
George Nu-ints | Shin-au-av and Ingalls Fowler 1971
Expedition-1868-
1880
Utah Santa Clara Santa| U-we-ta-ka named as chief- Fowler and
Clara (Running Fowler and Fowler | Fowler 1971
Paiute | Water) 1971; 161
Utah Santa Clara Santa| Pan-am-ai-| War The War Chief of Fowler and
Clara tu-a (Hair | Chief | the Santa Clara Fowler 1971
Paiute | Lip) Paiutes (Fowler and

Fowler 1971; 161)
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1880

Utah Santa Clara Santa| Mu yav-uts Another Chief of the
Clara Santa Clara- no
Paiute description given
(Fowler and Fowler
1971; 161)
Utah Santa Clara Santa| Mon-tu-a | Leader| Chief of the Santa | Fowler and
Clara (the space | of the | Clara- no description Fowler 1971
Paiute | on the back| Santa | given (Fowler and
of the hand| Clara | Fowler 1971; 161)
between
the thumb
and the
forefinger):
Sore Hand
Northern | U-in-ka'-rets | U-in- To-mo'-ro- Chief during Powell | Fowler and
Arizona Mountains ka-rets | unti-kai and Ingalls Fowler 1971
Expedition-1868-
1880
Northern | Shi-vwits Shi*- Kwi-ous Chief of the
Arizona Plateau vwits Shivwits Paiutes
(Fowler and Fowler
1971; 161)
Northern | Shi-vwits Shi*- Kwi-toos' Chief during Powell| Fowler and
Arizona Plateau vwits and Ingalls Fowler 1971
Expedition-1868-
1880
Northern | East of the Kwai- N/A Chief during Powell | Fowler and
Arizona Colorado anti- and Ingalls Fowler 1971
River kwok- Expedition-1868-
ets 1880
Southern | Mo-a-pa Sau- Tau-um'- Chief during Powell | Fowler and
Nevada | Valley won'ti- | pu-gaip and Ingalls Fowler 1971
To-shoap ats Expedition-1868-
1880
Southern | Mo-a-pa Mo-a- | Mau-wi-ta Chief during Powell | Fowler and
Nevada | Valley pa-ri- and Ingalls Fowler 1971
ats Expedition-1868-
1880
Southern | Mo-a-pa Nau- Ai'-at-tau’- Chief during Powell | Fowler and
Nevada | Valley wan'- a and Ingalls Fowler 1971
atats Expedition-1868-
1880
Southern | Mo-a-pa Pin-ti- | Kwi'--vu-a Chief during Powell | Fowler and
Nevada | Valley ats and Ingalls Fowler 1971
Expedition-1868-
1880
Southern | Mo-a-pa Pa- Mo-wi'-un- Chief during Powell | Fowler and
Nevada | Valley room'- | kits and Ingalls Fowler 1971
pai-ats Expedition-1868-




Southern
Nevada

Mo-a-pa
Valley

I'-chu-
ar-
rum-
pats

To'-shoap

Chief during Powell
and Ingalls
Expedition-1868-
1880; Powell notes
that7 Paiute groups
are organized into a
confederacy under
To-Shoap. He is ong
of Powell's Chief of
Alliance
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Fowler and
Fowler 1971

Southern
Nevada

Mo-a-pa
Valley

U-tum*-
pai-ats

Tan'-ko-its

Chief during Powell
and Ingalls
Expedition-1868-
1880

Fowler and
Fowler 1971

Southern
Nevada

Pa-ran-i-gut
Valley (spelt
Pahrangagunt

Pahran-
a-guts

Ua gu-
shup- Big
Belly

The Pahranagunt
Chief (Fowler and
Fowler 1971; 161)

Southern
Nevada

Pa-ran-i-gut
Valley

Pahran-
a-guts

An-ti-av

Chief during Powell
and Ingalls
Expedition-1868-
1880; This group
was originallythree
separate groupsbut
their lands were
taken away from
them and have
united under the
leadership of An-ti-
av; Powell does not
list An-ti-av as a
separate "Chief of
Alliance" as he does
for Tecopa, Tau'-gu,
and To-shoap.

Fowler and
Fowler 1971

gwum'-
pai-ats

Southern
Nevada

Meadow
Valley

Tsou-
wa'ra-
its

gwum'-
pai-ats

Chief during Powell
and Ingalls
Expedition-1868-
1880; Powell notes
that the Meadow
Valley Paiutes were
four groups but
now were one unde
the current chief
(Fowler and Fowler
1971; 108). This
chief is not
considered a
separate "Chief of
Alliance" like
Tecopa, Tau'-gu,
and To-shoap.

Fowler and
Fowler 1971




Ku-ni'-
kai-vets

Southern
Nevada

Las Vegas

Nu-a*-
gun-tits

Ku-ni'-
kai-vets

Chief during Powell
and Ingalls
Expedition-1868-
1880;Four groups
organized into a
confederacy under
Ku-ni'-kai-vets
(Fowler and Fowler
1971; 108). This
chief is not
considered a
separate "Chief of
Alliance" like
Tecopa, Tau'-gu,
and To-shoap.
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Fowler and
Fowler 1971

Southern
Nevada

Vicinity of
Colville

Pa-ga'-
its

Un-kom'-
a-toa-kwi-
gunt

Chief during Powell
and Ingalls
Expedition-1868-
1880

Fowler and
Fowler 1971

Southern
Nevada

Indian Spring

Kwi-
en'go-
mats

Pats-a'-gu-
ruke

Chief during Powell
and Ingalls
Expedition-1868-
1880

Fowler and
Fowler 1971

Southern
Nevada

Cottonwood
Island

Mo-
vwi'-ats

Ha-va'-
rum-up

Chief during Powell
and Ingalls
Expedition-1868-
1880

Fowler and
Fowler 1971

Southern
Nevada

Vicinity of
Potosi

No-
gwats

To-ko'-
pur

Chief during Powell
and Ingalls
Expedition-1868-
1880; Tecopa was
the regional chief for
seven Paiute
groups (Fowler and
Fowler 1971; 108).
Tecopa is one of
Powell's Chief of
Alliance

Fowler and
Fowler 1971

Southern
Nevada

Pa-room
Spring

Pa-
room'-
pats

Ho-wi'-a-
gunt

Chief during Powell
and Ingalls
Expedition-1868-
1880

Fowler and
Fowler 1971

Southeasterr
California

Kingstong
Mountain

Mo-
quats

Hu-nu'-na-
wa

Chief during Powell
and Ingalls
Expedition-1868-
1880

Fowler and
Fowler 1971

Southeasterr
California

Vicinity of
Ivanspaw

Ho-
kwaits

Ko-tsi*-an

Chief during Powell
and Ingalls
Expedition-1868-
1880

Fowler and
Fowler 1971

Southeasterr
California

Providence
Mountain

Tim-
pa-
shau'-
wa-go-
tsits

Wa-gu'-up

Chief during Powell
and Ingalls
Expedition-1868-
1880

Fowler and
Fowler 1971

Southeasterr
California

Ash Meadows

Kau-
yai'-

Nu-a'-rung

Chief during Powell
and Ingalls

Fowler and
Fowler 1971
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chits Expedition-1868-
1880
Southeastern Armagosa Ya- Ni-a-pa’- Chief during Powell | Fowler and
California gats ga-rats and Ingalls Fowler 1971

Expedition-1868-
1880; Ya'gats is the
Paiute group that
lived near present
day Tecopa,
California
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APPENDIX D SURVEY INSTRUMENT USED

Traditional Ecological Knowledge and Resilience of the SoutharPaiute High Chief
System
American Indian Studies
University of Arizona

Interview Number:

1. Date:

N

. Tribe/Organization:

3. Gender: Male Female

»

Place of Interview (Town, Reservation):

Please note:

Thank you for allowing me to come and visit with you tadayould like to ask you
some questions about the Southern Paiute High Chig&nsysid how you believe it
functioned traditionally. This system was well docurednin the 1870s by John Wesley
Powell during his expeditions along the Colorado Rivee 3dcial structure he recorded
was already greatly affected by encroachment and wasegdusize but from Powell's
work we are able to get a sense of how the High Clpefstions were structured and
functioned.

General High Chiefs:

1.) Who was the last high chief in your district?

2.) How was a leader chosen?
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3.) Did the different Paiute districts pick a high chlef same way?

4.) Did the High Chiefs use runners to pass the informalmmg from one district to the
next?

1.) Yes 2.) No 8.) Don’'t Know 9.) No
Response

4.a) If yes, what types of information did they pass on?

4.b) If no, how was information passed between theids?

5.) Were there ever times that a High Chief had teb®wed from power?
1.) Yes 2.) No 8.) Don’'t Know 9.) No
Response

5a.) Why might they be removed?

Traditional Exchange:

Traditional exchange was important for establishing relationships with the land,
neighboring communities, and non-Indian groups. In this section, | would like j@mask
some questions on traditional exchange. | am interested in how the Higls Chie
controlled and influenced this process.

6.) When Southern Paiute people wanted to establish smci@conomic relationships
with other tribes like the Hualapais and the Shoshahdshey exchange important
cultural items?

6.a) What kinds of items did they exchange?
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6.b) Who was responsible for this exchange?

7.) When Europeans began arriving in Southern Paiute tgrritior the High Chiefs try
to negotiate a relationship with them?

1.) Yes 2.) No 8.) Don’'t Know 9.) No
Response

7.a) Did they give them important cultural items as a wwagstablish this
relationship?

8.) Was it the responsibility of one of the chiefs tgat@te this relationship?
1)) Yes 2.) No 8.) Don't Know
9.) No Response
8.a) What level was this carried out at?
- National
- Regional

-  Local

9.) When the Southern Paiutes chose to declare waeighboring tribes, how was that
decision reached?
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9.a)Was there a special chief selected during times obwags it the
responsibility of the local chiefs?

9.b) Did the chiefs help prepare the warriors for battle?

Ceremony:

The ceremonial cycle had an important role in Southern Paiute commu@itiesnunity
centered ceremonies had to be directed by a spiritual leader. Isdbi®n | would to
ask you some questions on ceremony and what roles, if any, did the Highpldyen
the traditional ceremonial cycle of the Southern Paiute people.

10.)When communities got together for ceremonies suchlasdiay ceremonies and
harvesting ceremonies, were the chiefs responsiblerf@mizing the event?
1.) Yes 2.) No 8.) Don’'t Know 9.) No
Response
10a.)If yes, which chief was responsible for organizifig it
National

Regional

Local

11.) When the communities came together for the Cdythdi chiefs have a role in this
ceremony?
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1.) Yes 2.) No 8.) Don’'t Know 9.) No
Response

11a.) What role did they have?

12.) When warriors returned home after battle, did tigd I€hiefs lead ceremonies to
restore balance afterwards?

1.) Yes 2.) No 8.) Don’'t Know

9.) No Response

Ecology and Land Management

The environment has been extremely important to Southern Paiute people anedinvol
complex management. | would like to ask you a few questions to try tstandehe
role the High Chiefs had in this process.

13.) Isabel Kelly and Edward Sapir noted that the HiglefS selected when and where
people would hunt deer and antelope, how did the chiefs diusdand why?

14.) When it was time to have large community harvestisthe High Chiefs decide
where to gather?

1.) Yes 2.) No 8.) Don’'t Know 9.) No
Response

14a.) Why did he chose those locations?
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15.) Were the chiefs responsible for picking times to setrabburns?

1.) Yes 2.) No 8.) Don’'t Know 9.) No
Response

15a.)When were the control burns set?

15b.) Why were these times picked?

16.) When traditional use areas for your district coukdbosoused due to fire, drought,
etc, did the high chief negotiate with other districtsdme in and use other areas?

1.) Yes 2.) No 8.) Don’'t Know 9.) No
Response

16a.)Did they give them ceremonial items like salt, painsjdian?

16b.) Do you think this process was the same for otheh8ouPaiute districts?
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17.) Along the major water ways such Santa Clara and MRadbrs, the Paiutes had
numerous irrigation canals that fed their fields. Do $link the High Chiefs managed
the canal system and water allocation?

1.) Yes 2.) No 8.) Don’t Know 9.) No Response

17a.) How would they manage it?

18.) Did the High Chiefs have a role in passing on enviroteth&nowledge to the
younger generations?

1.) Yes 2.) No 8.) Don’'t Know 9.) No Response

18a.) If yes, how did they do this and who did they paskrbe/ledge to?

Community
The High Chiefs were an important part of the commuanityy worked to keep the

community and its members in balance through means otanang relationships. In
this section, | want to ask some questions regarding thEg®nships.

19.) Were the High Chiefs seen as religious leadenslisis political leaders?

20.) Do you think that all the Southern Paiute disthetge the same number and kinds
of medicine men?
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21.) Did the chiefs have control over the types of medimen in their communities or
region?

1.) Yes 2.) No 8.) Don’'t Know 9.) No
Response

21a) If yes, how did they manage the different medicine?me

22.) When a district was missing a type of medicinegrergid the high chief send out to
other districts to recruit somebody?

23.) If another community or regional lacked a specifidioire man, did the chief of a
neighboring community send that specific medicine maasgist in ceremonies?

1.) Yes 2.) No 8.) Don’'t Know 9.) No
Response

24.) If a community or region lacked Salt Song singers, wohileffs from neighboring
communities send singers to the lacking communities?

1.) Yes 2.) No 8.) Don’'t Know 9.) No
Response
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25.) During times of encroachment, Paiute people weredoie leave their communities
and sought refuge in other areas. Who made the decisieav®and how were refuge
places chosen?

26.) Is there anything else you would like to share about igie Ehiefs system that we
have not talked about already?
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