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ABSTRACT

The Pahrump Band of Southern Paiute is an Indigenous group in southern Nevada

that is not formally acknowledged by the United States government. This status was in

part created by the production of space within the colonial system, through both

cartographic and written texts. This thesis examines both the process of colonial space

making around the Pahrump Band, and exposes the problems created by this process.

Finally, a discussion is offered as to the value of re-presenting the spaces of the Pahrump

Band in order to achieve political participation.
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CHAPTER 1: INTRODUCTION TO THE PROBLEM

Maps are discursive texts, believed to be scientific knowledge and therefore

unquestionable, disconnected from the social contexts in which they were made (Harley

1989:4).  Yet, the historical processes of making space during the period of frontierward

expansion, including the attempted closure of American Indian policy making in 1934,

led to a series of erasures within cartographic practice that minimalized the presence of

the Pahrump Band of Southern Paiute in the historical record, making them a non-entity

without tribal status. These erasures have effectively removed a people from

representations of space regarding their traditional territory and therefore limited their

participation in the political process and undermined their group identity, carried in

representational spaces (after Lefebvre 1991). In addition to being erased, the people

today face the dilemma of whether to try to reinsert themselves into a closed space they

do not find epistemologically valid, by remaking the tribal boundary maps to include

themselves. Because cartographic techniques, and therefore space making, are imbedded

within western science, they take part in a colonial discourse which fails to accurately

represent that which they abstract (Piper 2002:14).

The Pahrump Band of Southern Paiute is a small group of American Indians who

traditionally lived in southern Nevada west of the Spring Mountain Range. Like many

other Indian groups in North America the United States government does not recognize

them as a sovereign entity. The people of the Pahrump Band tried to change this situation
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by applying for formal Federal Acknowledgment in 1983, but have yet to achieve this

status and officially become the thirteenth recognized sub-district of the Southern Paiute1.

The ethnic identification of Southern Paiute is itself a Euro-American creation, as

the name the people prefer is Nuwuvi (Inter-Tribal Council of Nevada. 1976).

Linguistically, the Southern Paiute are a sub-part of the Numic branch of the Uto-Aztecan

language family, which also includes the Western Shoshone, Northern Paiute, and Ute

ethnic groups. Prior to Euro-American encroachment and displacement, the Numic

branch controlled most of the Great Basin, and still resides there today. The Chemehuevi,

while sometimes described as ethnically distinct, self-identify as a Southern Paiute group

originally from the southern Nevada area that settled in Arizona and California in recent

history. Much of the Southern Paiute homelands are currently unoccupied by anyone,

because the Great Basin was encroached upon gradually in a process that is still taking

place. Neither Euro-Americans nor Numic people populate much of the geography of

Nevada today.

I first encountered the Pahrump Band of Southern Paiute while working with the

Bureau of Applied Research in Anthropology at the University of Arizona on a federally

funded project design to examine the Native American cultural resources in the Spring

Mountain National Recreation Area west of Las Vegas (Stoffle, et al. 2004a). This

mountain range has long been known to be the place of Creation for the Southern Paiute

                                                  
1 The recognized Southern Paiute tribes are the Moapa Paiute Tribe, the Las Vegas Paiute Indian Tribe, the
Kaibab Paiute Tribe, the 29 Palms Paiute Tribe, the San Juan Paiute Tribe and the Chemehuevi. Congress
established the Paiute Indian Tribe of Utah on April 3, 1980. The new composite tribe included five
formerly independent Paiute bands that had been terminated. See Bureau of Indian Affairs (1982) and Holt
(1992) for further discussion. Additionally, the Colorado River Indian Tribes is a composite tribe that
includes Mojave, Navajo, Hopi, and Chemehuevi peoples.
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people. The goal of this project was to map the cultural landscapes of culturally affiliated

Native American tribes. Cultural affiliation has a specific definition in law and policy in

the United States, requiring both formal tribal status and direct descent from the people

who used the area in the past. The principle investigator of the project, Dr. Richard W.

Stoffle, negotiated with the U.S. Forest Service to adopt a wider guideline for the study,

modeled after the National Park Service definition of traditionally associated. Traditional

association is more broadly defined, in that it allows for a wider range of participants

from self-identified groups that consider resources to be culturally significant to

participate in management consultations between the agencies and interested parties

(Parker and King 1998). It was in this context that the Pahrump Band of Southern Paiute

was invited to participate in the study.

Because the Pahrump Band lives on the western side of the Spring Mountains,

both on the range and in the valley below, they were assumed to have strong cultural

attachments to the range2. It was argued Dr. Richard Stoffle that their lack of tribal status

did not have any bearing on the cultural centrality of the mountains, and that their close

proximity made the mountains in some ways more significant for the Pahrump People.

The Spring Mountains are associated with the creation of people. According to numerous

sources (Kroeber 1970; Laird 1976; Stoffle and Dobyns 1983), the Southern Paiute were

created near Mt Charleston (called Nuvagantu) located within the Spring Mountains. Yet

it is not Mt Charleston, but the entire range that is sacred, because of the Southern Paiute

conception of place that unifies the range. In Southern Paiute epistemology, mountains

                                                  
2 The name Pahrump is thought to derive from the Paiute name for a spring (Pah- riimpi) on the
western side of the Spring Mountains.
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are seen for the range as an entity, rather than as a collection of peaks. Mt. Charleston is

only a central point in the range, rather than the locus of a sacred site. Stoffle et al (1998)

notes that Southern Paiute concern for the protection of this special place has come up

over numerous studies throughout their research with the Southern Paiute people (Stoffle

and Dobyns 1983; Stoffle, et al. 1998; Zedeño, et al. 2002).

While completing the research for the cultural landscape study in the Spring

Mountains, I became intrigued by the lack of Federal Acknowledgement for the people of

Pahrump. In a naïve way, I assumed that the phenotypical appearance of the people,

combined with their association with the Southern Paiute creation place would be enough

for them to seek tribal status. However, as the project progressed, I became aware of the

documentary requirements to navigate the acknowledgement process with the Bureau of

Indian Affairs (BIA). Between fieldwork trips to collect ethnographic data with Southern

Paiute people, I completed the task of researching the background literature on the Spring

Mountains and the relationship Southern Paiutes have with their creation place. The

literature research revealed a pattern that was disconcerting, yet explained the problems

compiling the documentary evidence required by the BIA. The published literature about

the area and the Southern Paiute people could be divided into three time frames: the

period before 1934, the period from 1934 to 1983, and the period from 1983 to the

present.

These temporal divisions are significant because they are linked to specific

publications and studies related to the Southern Paiute. The period before 1934 could be

thought of as the age of exploration, a time when the little was known about the Great
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Basin and its inhabitants, the early period of colonial space making. In 1934 a publication

by Isabelle T. Kelly purported to identify the names and territories of the entities

comprising the Southern Paiute nation (see Kelly 1934c). This period effectively closed

the spaces of Indigenous people in the area by ascribing a space for each group. This

period continued mostly unquestioned until research regarding the Inter-Mountain Power

Project that requested social impact assessment of all potentially impacted populations in

the path of a large power line suggested that Kelly had been incorrect (Stoffle and

Dobyns 1983). While the authors of this later study seemed to be somewhat alone in their

refutation of Kelly (1934), they have of late been joined by a host of scholars who

question the assumption that all Southern Paiute groups were recognized in Kelly’s study

(cf. Bunte and Franklin 1987; Chmara-Huff 2003b; Knack 2001; Zedeño, et al. 2003).

Central to the debates of who and where are the Southern Paiutes can be found are

a map that accompanied the 1934 article which was also used by the U.S. Government

during the land claims settlements of the middle 20th century (Kelly 1964; Kelly, et al.

1976). This particular map is significant in that it closes a frontier, and creates an image

in which all is known about the Southern Paiute band divisions and their locations in the

early 20th century. This had not always been the case, as the areas in which the Southern

Paiute live had been relatively unexplored until the late 19th century (Francaviglia 2005).

However, it could be argued that while the Europeans and later Euro-Americans were

unclear as to the peoples and their locations, Indian people always knew who they were

and what lands were theirs.
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1.1: Historical Situation of the Pahrump Band in Southern Nevada

In order to clarify the contexts in which my analysis takes place, I will provide a

brief summary of the historical context of the Southern Paiute in relation to the spaces

allotted to them by the colonial system. Members of the Southern Paiute Nation, and

specifically the Pahrump people, maintain that they have lived in their homelands since

the beginning of time. Their lands were given to them at the time of creation, forming

what Spicer (1957) referred to as a “Holy Land.” The Pahrump Band, living close to the

source of creation have a special relationship with the land and the mountains,

considering themselves to live symbiotically with the landscape in a mutually beneficial

relationship. This relationship has been maintained for multiple generations, perhaps

thousands of years.

Using conservative dating, the Great Basin has been home for people for up to

13,000 years, at the very minimum 11,000 years. Archeologists have argued over who

these people were, classifying them into Western scientific categories such as Tule

Springs Phase, Clovis, Archaic, Anasazi, Puebloan, Mojave, and Numic. Without delving

into the politics of these classifications it has been proposed that the ancestors of

contemporary Southern Paiute people were living near the Spring Mountains by 5000

years ago, and certainly no later than 800 years ago (Kelly and Fowler 1986; McCracken

1990; Rafferty and Blair 1984). Yet, the Southern Paiute people believe that all of these

past peoples are their ancestors, as they have lived here since the beginning of time

(Knack 2002; Stoffle 2002; Stoffle, et al. 1998). As evidence of long term occupation,

anthropologists at the Bureau of Applied Research in Anthropology at the University of
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Arizona point to the deep ecological knowledge of the Southern Paiute people and the

way that it has entered the realm of the sacred for them (Stoffle and Zedeño 2002;

Zedeño, et al. 2002). If the Southern Paiute people indeed occupied the area through all

the above-mentioned climatic changes, they certainly would have had to be very

adaptable to changing living conditions.

Linguists also have contributed to the debate over the duration of Southern Paiute

occupation using historical linguistic techniques to hypothesize a “Numic Spread” which

would indicate the arrival of the Paiute language around 800 years ago, or less. Indians

on the other hand, and even the scholar who originally proposed this hypothesis, disagree

with that this is possible. Numic People assert that they have been here since the

beginning of time and are not recent arrivals in these lands (Inter-Tribal Council of

Nevada. 1976; Knack 2002) and therefore cannot accept this hypothesis. Stoffle and

Dobyns (1983) provide data which argues that Southern Paiute agricultural practices

were fully developed by the time of European contact suggesting a much longer

occupation than that argued by some archaeologists and linguists.

Kelly and Fowler (1986) suggested that analysis of extant archaeological data

indicated Numic occupation of up to a thousand years based on changes in pottery types

and styles. These classifications are potentially subject to reinterpretation based on the

idea that people do not equal pottery, and that people can adopt a style of pottery, rather

than a new ceramic style being an indicator of new people in an area. There is further

evidence in the archaeological record that around 2000 years ago, during the height of the

Ancestral Puebloan period, the people of southern Nevada either coexisted or traded



16

extensively with the Ancestral Puebloans (Blair 1988). It has been suggested by Rafferty

and Blair (1984), that the Southern Paiute contributed to the self-sufficiency of the

Ancestral Puebloan “outposts” in southern Nevada by forming a trade relationship in

which the Paiute provided food to exchange for other goods such as cotton and shells.

Southern Paiute people maintain that these sites are not Ancestral Puebloan sites,

but rather Paiute sites. Academically, the debate began as early as 1964, with the

assertion that the Ancestral Puebloan and the later Southern Paiute arrivals were from the

same “Desert Culture” group (Euler 1964). An alternative hypothesis to the idea of

cultural “outposts” of the Puebloan people would suggest that the Southern Paiute and

Puebloan people are related ethnic groups (Stoffle and Evans 1976). This is supported by

the relationship between their Uto-Aztecan languages and long standing trade

relationships as evidenced by artifact typologies (Stoffle and Dobyns 1983). Lyneis

(1996) offers an alternative hypothesis which suggests that the Puebloan people were

absorbed by the Numic people as the rest of the Puebloan culture contracted in the late

1200’s during the great drought. Additionally, Hopi tradition states that the Snake and the

Horn clans are Southern Paiute, and this further explains and expands the relationship

between the Southern Paiute and the Puebloan peoples, which started so long ago (Yava

1978). Therefore Paiute culture is Puebloan culture, and it would be difficult to

distinguish the two groups archaeologically.

The archaeological record suggests that by 1200 A.D. the Southern Paiute people

diverged in material culture from the Puebloan groups. But it has not established

archeologically that the Southern Paiute and the Ancestral Puebloan people shared
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ancestral material culture tradition. The date is referenced through the change in pottery

style and typology (Lyneis 1996), but as seen above, this is subject to different

interpretations. Some archaeologists recognize the period following the Ancestral

Puebloan as the beginning of an era of solely Numic occupation of the Great Basin, and

what some archaeologists consider the “beginning” of Southern Paiute culture. Other

archaeologists have argued that the Southern Paiute lithic industry is indicative of a

several thousand year occupation (Rafferty and Blair 1984). Furthermore, historical

accounts document that trade relationships with the Puebloan peoples continued well into

the historic era (Stoffle and Dobyns 1983).

It is within these debates that the Southern Paiute people find themselves

embroiled. While Federal Law offers protection for places and objects that are culturally

important, the law in itself is a colonial act, as are the academic debates that inform it

(see Chapter 2). If there are questions as to direct lineages or sovereignty regarding

cultural resources, then the government and its agencies can separate people from their

spaces and objects. This has not always been the case, and there are periods in North

American history in which the Indigenous peoples could be said to have the upper hand.

1.2: Historical Contexts of Sovereignty, Treaty Making, and Colonial Space Making

The history of Native American sovereignty illustrates numerous changes in the

colonial enterprise. Initially, the United States government recognized as sovereign

nations those Indian “tribes” which had entered into treaties with the British or French

governments. These treaties were acknowledged as a way to prevent bloodshed and
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acquire new territory (Frantz 1993:11). It has also been argued that these early treaties

provided the United States with allies in case of invasion, and with recognition as a

sovereign power with the ability to make treaties with other recognized sovereign nations

(Deloria 1988; Hunn 1990:44). This recognition as a nation strengthened the United

States in the eyes of a world that considered the U.S. to be an upstart nation. By 1812

however, treaty making had become primarily a means of land acquisition and a means of

assuring the safety of settlers who were encroaching upon Indigenous peoples traditional

lands. In 1851, the primary function of treaties became the establishment of reservations

in order to confine Native Americans to specific areas. Treaty making continued as the

primary means of Federal recognition until 1871, when the US government abruptly

decided that all territory had been acquired, and the treaty period should end with the 370

existing, recognized treaties (Frantz 1993:15-17). The end result of this act was that

Indians were no longer recognized as sovereign nations, instead becoming wards of the

US government, and any group not recognized at this point was “unaffiliated.” The only

option for these peoples was an Executive Order creating a reservation, or an act of

Congress (Frantz 1993; Hunn 1990).

This late nineteenth century date will become significant in light of the timeframe

of the explorations of the west after the Gadsden Purchase in 1853, for the Southern

Paiute homelands, and the people living in them were largely unknown until that time

(Chapter 3). It also marks the turning point in Federal Indian Policy in which Native

American people shifted from belonging to separate sovereign nations to being wards of

the U.S. government (Frantz 1993:17).
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Accompanying the acquisition of new lands, there was a need to explore and

identify things of value to the cash-poor United States within the new possessions. These

early expeditions were less than complete surveys, often relying instead on Native

American informants to fill the gap. The cartography of Native American conceptions of

the landscape has a long history, starting with the early Spanish explorers, who included

elements of Indigenous legends in their maps (Francaviglia 2005:33-34). However, it was

not until the late nineteenth through early twentieth century that maps were produced

with current policy implications. These maps territorialized the landscape and allowed for

conquest (Nobles 1993) and forced sale of Indigenous lands before the Indian Claims

Commission. Although there are numerous examples of this process, I shall present one

map that has impacted the Southern Paiute people, and specifically the Pahrump Band

(Chapter 3).

1.3: Outline of the Remaining Four Chapters

It is against this background that the story of the Pahrump Band of Southern

Paiute unfolds. The remainder of this thesis will be divided into four chapters. Chapter

Two focuses on the theoretical frames used for analysis of the problem, specifically

theoretical constructs that deal with the making of space (Harley 1989; Lefebvre 1991;

Pickles 2004) and the post-colonial aspects of current space making practices (Braun

2002). Chapter Three will examine the historical record of the Pahrump Band, up to their

erasure in 1934 and the policy implications that followed the production of a map (Kelly

1934) that did not include them as a distinct entity. Critiques will also be offered using
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the theoretical framework outlined in Chapter Two as a way to examine the historicity of

the problems facing the people of Pahrump in their motion towards Federal

Acknowledgement. Chapter Four will examine contemporary accounts of the continued

existence of the Pahrump Band, both in literature produced by other researchers and

through interviews conducted by myself. This chapter will also analyze the problems

confronted by the Pahrump Band in trying to both represent and reclaim their traditional

spaces. Finally, Chapter Five will offer solutions as to how to rectify the problems of the

hegemonic representations of space that conflict with the epistemological and ontological

categories of the Pahrump people within the postcolonial process of space making for an

Indigenous group that is essentially sub-altern.

The final chapter of the thesis will address the three questions that have arisen

during the investigation of the historic claims to legal existence by the Pahrump Band:

1) How are Native American spaces produced and reproduced within a colonial or

postcolonial context?

2) Are the cartographic representations of Indigenous space in the Great Basin

amenable to Southern Paiute self-representation?

3) If the cartographic representations of Indigenous space are not adequate, how can

this problem be mediated?

The process of space making can be interrogated in a fashion that will

hypothetically weaken the power structures that rule the creation of spaces in which

Native Americans are allowed to reside. But, accepted forms of cartography are derived

from European epistemologies, and therefore offer a potential source of conflict with
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Indigenous communities. Alternatively, several centuries of colonial discourse may have

altered the ways in which Indigenous people think about space, creating a common

ground within cartographic discourses. If the Pahrump Band needs to deal with

competing spaces pf representation on an epistemological level, what tools are necessary

to create a dialogue about space that can meet the needs of both the colonized and the

colonial?

By addressing these questions using both empirical data and theoretical analysis, a

new kind of spatial discourse can be created, one in which that which has come before is

not only deconstructed, but also reassembled with new parts. This process must be

carefully taken on, for fear of repeating the mistakes of the past. But it addresses a

growing concern that not only do maps lie, they can also simultaneously tell the truth,

and that it is the use of maps as spatial practice that invokes one or the other (Del Casino

Jr. and Hanna 2006). The overarching questions must therefore be reframed within a

body of theory, in order to correctly specify exactly what it is that will to be examined.
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CHAPTER 2: THEORETICAL FRAMEWORKS AND METHODOLOGY

I am not comfortable with the idea of making theory for the sake of theorizing, for

without application, theory becomes only one more text subject to deconstruction. Theory

is often derived by inductive reasoning, moving from the specific to the general. In the

case of this volume, theory is deployed as a frame of analysis, a way to escape the traps

that have been set by the history of knowledge and the power concealed within (Foucault

and Gordon 1980). This move returns the general to a new specific, testing and

strengthening the theory by offering a new supporting case (Burawoy 1991). In

particular, I will use two such frames in order to analyze the spaces that confront the

Pahrump Band of Southern Paiute as they move forward towards Federal

Acknowledgement.

The first frame involves the ways in which space is produced, utilizing the

theories put forth by Lefebvre (1991), and refined by the critiques of spatial

representations put forth by several geographers, notably Harley (1989), Wood (1992b)

and Pickles (2004). As noted by all three geographers, a map, by its very nature, is a

representation of space. By delineating boundaries and features through a selection

process, it simplifies, essentializes, abstracts and homogenizes space. This process is

necessary in order govern space in an orderly fashion, by ensuring that the proper place

for everything is known (Crampton 2004). In the case of a 1934 map of Southern Paiute

territory, various state agencies have adopted the map as the penultimate representation

of space, and therefore treat the lines of the map as fixed, unchanging and exclusive. In
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practice, that which is contained inside the delineation of boundary is associated with the

object of study (Southern Paiute), and outside of the lines is not (other). As a

representation of space, the state sees this map as a rational partitioning of space that

contributes to the logical order of things.

The second frame of analysis is a reworking of the first frame as a colonial

enterprise that is reinforced in the post-colonial state, and the implications for those

colonized, who must live with the effects of the epistemological and ontological

categories that exist within these spaces. While there is currently a vast literature

available concerning both postcolonial and decolonial thought, for the purpose of this

analysis the postcolonial theory will be drawn from the work of Braun (2002). Braun was

chosen both for the focus of his work on Indigenous North America, and the accessibility

of his writing. Similarly, Mitchell (2003) has argued that history can be reread, by

reinserting sociopolitical and environmental events in order to make transparent the

processes of these erasures, and reinsert bodies into empty spaces. By using a hybrid of

the theoretical frameworks proposed by Braun and Mitchell, it is possible to examine the

case of the Pahrump Band of Southern Paiute and their quest for Federal

Acknowledgement as a post-colonial frame in which the colonized seek to regain their

voices by participating in the colonial system. Both theoretical frames play into each

other, and therefore it will be useful to explore them separately before describing the

methodology used in this study.
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2.1: The Production of Space

Although Lefebvre has had his share of detractors (cf. Castells 1977; Harvey

1973) and supporters (Soja 1980) over the years, these debates will not actively be

engaged, other than to test the theoretical framework regarding a particular phenomena.

However, it is important to clarify how the framework will be used, and my specific

interpretations of how space is produced according to Lefebvre.

The first point of clarification regards the space that is to be analyzed. Lefebvre

theorized space in two distinct categories that should not be confused. The first of the

categories is that of absolute space, the world that exists without people. Soja (1980)

refers to this space as contextual space, the time and space continuum that exists

exclusive of social orders in which matter exists in an objective form. In describing

absolute space, Lefebvre stated:

Absolute space was made up of fragments of nature located in at sites

which were chosen for their intrinsic qualities (cave, mountaintop, spring,

river) but whose very consecration ended up by stripping them of their

natural characteristics and uniqueness…Absolute space, religious and

political in character, was a product of the bonds of consanguinity, soil

and language, but out of it evolved space which was relativized and

historical. (Lefebvre 1991:48)

This space, while necessary as the primordial component of lived space, is concealed by a

new kind of space, which is coded over by history and therefore invisible beneath the

codes and signifiers that make up abstract space. This new space is entirely socially
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created, and takes the form of an internal trialectic while engaged in a dialectic exchange

with absolute space. Yet,

Abstract space can only be grasped abstractly by a thought that is prepared

to separate logic from the dialectic, to reduce contradictions to a false

coherence, and to confuse the residua of that reduction (for example, logic

and social practice). (Lefebvre 1991:307)

By reducing the contradictions, abstract space homogenizes that which would otherwise

be perceived as heterogeneous; that is to say, it creates coherence where there is none and

offers a normalized view of the world.

The second point of clarification involves the structure of the internal trialectic of

socially produced space. This trialectic is composed of spatial practice, spaces of

representation, and representations of space. Each of these components inter-relate with

each other in order to overlay and conceal absolute space (FIGURE 1).

Spatial practice, as described by Lefebvre, occurs in “real space” as opposed to

the mental space in which abstract space operates (Lefebvre 1991:14). It is within this

space that production and reproduction take place, that life is performed (ibid: 33). It is a

limited space in that each member of society will use spaces for specific purposes such as

leisure, work, and private life predominately with only narrow corridors between these

spaces. Spatial practices occur within the representations of space, and in turn presuppose

that space, as a perceived space in which to operate (ibid: 38).

Representations of space are in turn the conceived and conceptualized space

which is used to classify spatial practice, the spaces of the state and academia, signified
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and divided into discrete spaces (Lefebvre 1991:38). These spaces are tied to the

dominant mode of production and therefore impose ‘order’ and create the sense of

homogeneity that dominates other spaces in a concrete form (ibid: 33). These are the

spaces in which maps are created, produced to illustrate the order of the world, and

thereby create a space in which normative practice can be performed. Representations of

space are necessarily a part of the state, and are also tied closely to knowledge systems

being a mixture of understanding (knowledge) and ideology (ibid: 41-45). Because

knowledge and ideology change, representations of space also change, and at the same

time exert their influence over spatial practice and representational spaces.

Representational spaces are embodiments of complex symbolisms (Lefebvre

1991: 33), and as such are lived through these symbols (ibid: 39). In contrast to

representations of space, which are bound by logic, representational spaces have a fluid

nature tied up in cultural and individual history (ibid: 41). These spaces are often

dominated by representations of space (ibid: 39), yet at the same time serve to challenge

representation in the process of production of space, by providing a “foci of a vicinity”

(ibid: 45).

This trialectic of space is relative in the way space is produced. That is to say that

the historical period, mode of production, and societal structure work in a complex and

unstable fashion with spatial practice, representations of space, and representational

spaces in order to produce an abstract space in which people live (Lefebvre 1991: 46). At

times one aspect or another may dominate the production of space, but most often it is the
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representation of space, presented as knowledge, that is most productive when it is

codified and used to justify actions within space.

Furthermore, this trialectic is constantly active. Representational spaces and

spatial practice inform representations of space, and these representations then attempt to

dominate the other components of abstract space that informed them in the first place. It

is for this reason that FIGURE 2.1 shows influence moving both ways, with three aspects

engaged in a debate of sorts, struggling against each other in the creation of abstract

space.

FIGURE 2.1: A Diagram of Lefebvre’s Spatial Theory

Arguably, Lefebvre’s theory is rooted in the western capitalistic city, and on the

surface does not integrate well with the ways that Southern Paiute people conceive of

space. This is precisely the problem, because as a non-Western people, they are operating

in spaces that have been imposed upon them through the colonial process. Although the
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current period is no longer actively colonial, we find ourselves living within the

postcolonial moment.

2.2: The Postcolonial Moment

In this era of excitement over the post-colonial moment, it can be useful to ponder

exactly what is meant by that term. For those unfamiliar with post-colonial theory,

colonialism would seem to have ended when the frontiers were closed and expansionist

policy transformed into an act of maintenance. Others, such as Braun, argue that post-

colonialism is a practice of living within the effects of colonialism and critically

analyzing the aftermath (2002:21). This is a powerful argument in that this practice

renders the colonized invisible both in discourse and in fact after the end of formal

colonialism, creating a naturalized sub-altern incapable of speech (23).

In the 1960’s, well after the end of active colonization of the Lower 48 States, a

series of events led to changes in Federal Indian Policy. Largely through the efforts of

organizations such organizations such as the National Congress of American Indians, and

their outspoken past president Vine Deloria Jr., a civil rights movement began in Indian

Country. This led to protests by groups such as the American Indian Movement, and in

turn, concessions by the U. S. government in Indian legislation. This legislation has

changed in form and specificity over the last few decades, from the vaguely worded

American Indian Religious Freedom Act of 1972, to a series of Executive Orders in the

1990’s that specify specific forms of appropriate consultation (EO 13084, EO 13175). In

the midst of this period of protest and reform, guidelines were created for both the
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reinstatement of tribes that had been terminated, and for the Federal Acknowledgement

of previously unrecognized groups of Native Americans. While these guidelines offer a

route for groups such as the Pahrump Band to gain legal status, they exist in a state of

post-colonial oppression that ignores its own history. While the policies are based on

‘universalizing discourses,’ is should be remembered that colonialism differentially

affects the local (Braun 2002: 21).

The requirements for acknowledgement contain assumptions that are untenable

outside of the history of the local effects of colonialism. For example, in the rules

governing Federal Acknowledgement:

a.  The petitioner has been identified as an American Indian entity on a
substantially continuous basis since 1900. ' 83.7(a)

b.  A predominant portion of the petitioning group comprises a distinct
community and has existed as a community from historical times until the
present. ' 83.7(b)

c. The petitioner has maintained political influence or authority over its
members as an autonomous entity from historical times until the present.
' 83.7(c)

(Hughes 2001)

This section assumes that disruption of the social structure of a group within the historic

period negates the group’s identity. Similar to the way that rupture has been used to

separate Indigenous people from their land (Braun 2002:104), this policy is designed

such that ruptures in the social fabric separate Indigenous people from their identity. It

explicitly ignores the fact that social structures are not static, and that change in

Indigenous culture did not begin with the arrival of Columbus (Braun 2002:105). Rather
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Indigenous people exist as a form of nature that cannot exist within the colonial system

unless unchanged by the modern world (Braun 2002:12-13).

Furthermore, there is an assumption embedded within the guidelines that

governance must consist of coercion or force, and cannot allow for identity without a

surrender of power by a subservient people. There is little room within the definition of

leadership for democracy or less extreme forms of governance. It has been suggested that

the Southern Paiute people did not have an oppressive system of power, and were instead

unified under a democratic form of governance with leaders assuming the positions of

power only when needed. In addition, the Southern Paiute are possibly better identified as

a language group, with political alliances in two sub-tribes that have since ceased to have

meaning within a larger externally imposed ethnic identity (Stoffle and Dobyns 1983).

The very forces of colonialism have imposed new identities and alliances that

have been internalized by the Paiute people and therefore serve to negate claims of

historical continuity. This internalization of the colonial definitions of identity is not

simply assimilation, but is rather part of a larger survival strategy in order to relate to the

dominant society. Federal policy has always sought a chief with whom to negotiate, and

in order to survive, the Southern Paiute have had to modify their leadership system.

These modifications serve both to facilitate the larger ethnic group’s relations with the

colonial powers, and to disenfranchise unacknowledged Indian groups by illustrating a

lack of continuity.

And what of the spaces? As previously noted, American Indian people

conceptualize of spaces in a different fashion from their Euro-American colonial rulers.
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Empirically, they conceive of space in a series of language-based network of

relationships, rather than the representational spaces of the gridded map. The world is full

of living places that are identified by relations and stories associated with these living

places (Basso 1996; Stoffle, et al. 2001). As a series of relations with places that are

believed to be sentient beings, it is difficult to draw boundaries and separate one space

from another. This entirely conflicts with the Western perception of space, and the way

these spaces are mapped. As Pickles notes:

Mapping technologies and practices have been crucial to the emergence of
modern ‘views of the world’, Enlightenment sensibilities and
contemporary modernities. The world has literally been made,
domesticated and ordered by drawing lines, distinctions, taxonomies and
hierarchies: Europe and its others, West and non-West, or people with
history and people without history. Through their gaze, gridding an
architecture the sciences have spatialized and produced the world we
inhabit. And, indeed, this is perhaps the crucial issue: maps provide the
very conditions of possibility for the worlds we inhabit and the subjects
we become.

(2004:4-5)

As representations of space, maps become the way we see the world.  They are

facts, a science representing the way the world is, and as science are difficult to dispute

(Harley 1989:1; Wood 1992b:17-18). They tie the world together in a known space that

can then be governed, taxed and managed (Wood 1992: 10-11), as an important part of

the colonial enterprise. Yet it is possible to reread the map, to question it as text, to

decode the meanings that are buried in the representation. Maps are a form of rhetoric,

containing both elements of propaganda and truth, depending on the needs of the map

user and the limitations of the mapmaker (Harley 1989: 11).
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As Francaviglia (2005) notes, this rhetoric takes place within cultural conventions

that are taken for granted. Many of these conventions are used today, although in the past

is possible that they made more mischief in earlier cartographic practice than today.

These conventions include the orientation of  the map (north at the top), placement of

features (relative versus precise), proportion (scale can be relative or non-existent),

projection (how much distortion is introduced by flattening the map), content (what

features are included/ excluded), symbols (culturally accepted signs to represent the

content), and authorship (maps are rarely created with data collected by one person, yet

authorship is assigned to the final craftsman). Yet all of these conventions are accepted

by the map reader as explicitly non-cultural elements of the map (Francaviglia 2005:2-4).

How else would you make a map?

Harley suggests, and is later echoed by Wood (1992) and Pickles (2004), that

maps can be deconstructed, reread as social constructs involved in power relationships,

both internal and external (1989: 11-12). These maps are both influenced by external

powers that need maps to create policy and limit actions, and internal powers that create a

‘spatial panopticon’ through claiming to represent what is known (13). The societies in

which the map is devised operate within the trialectic of space, informing and gaining

information from the representations of space in a process that is undeniably social. This

opens the problems that the Pahrump Band of Southern Paiute confront in their absence

from history, for:

…no sooner are maps acknowledged as social constructions than their
contingent, their conditional, their…arbitrary character is unveiled.
Suddenly the things represented by these lines are opened to discussion
and debate, the interest in them of owner, state, insurance company is
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made apparent. Once it is acknowledged that the map creates these
boundaries, it can no longer be accepted as representing these “realities,”
which alone the map is capable of embodying.

(Wood 1992: 19)

In this moment, the map becomes an agent, a text that meets the needs of the

state, and the situation of the Pahrump Band of Southern Paiute in history is exposed as a

social construction made real by the partitioning of space. The remaking of space from

terra incognita into a compartmentalized and bounded space with designated inhabitants

has essentially erased the inhabitants by minimalizing their presence. In the case of the

people of Pahrump, it can be shown that at least one map (Kelly 1934) significantly

altered the representations of space concerning the Southern Paiute, and therefore altered

most subsequent research in the area.

In this context, maps of social groups, such as those used by the Indian Claims

Commission, and later by the Smithsonian Institute for their Handbook of the North

American Indian, are figments of the colonial imagination that play into the current

period that must be described as postcolonial. The power of colonial map making does

not shrink with time as maps are reprinted, cited, and reprinted again. Science is built by

the power of citations. What was once a cartographic generalization becomes circulated

as an accepted truth, with fixations on accepted categories (Pickles 2004: 71 after

Latour). Maps change in style, but the content is not altered to reflect new knowledge,

only the presentation has changed (Andrews 2001:12).What came before will be ridiculed

for the incompleteness of knowledge with scarcely a critical thought for the failings of

the newest incomplete categories. By unmasking the power within the maps, it is hoped



34

that room can be made for reinscribed spaces not captured by previous representations of

space that will allow room for the colonized where previously there existed a silence.

The issue of silences requires some clarification to differentiate and relate the

concept to that of erasure. Erasure denotes an active effort to remove something that was

there before. Perhaps I have used the word erasure in a careless manner prior to this point

to denote the absence of the Pahrump Band of Southern Paiute from history. There are

erasures to be sure, but they are reinforced, and possibly introduced, by silences.

The silences discussed here are a both kinds described by Harley (2001) resulting

from both limitations imposed by data or cartographic practice, and those created by an

active form of censorship related to political power (85). This latter kind of silence is

equivalent to erasure. He notes, “…that which is absent from maps is as much a proper

field for enquiry as that which is present” (Harley 2001:86), and prefers seeking out those

silences that are political in nature. For Harley, silences are not merely empty or blank

spaces, but are censored objects, things that are deliberately withheld from inclusion (88).

Yet it is difficult to decide which comes first, a lack of data that creates a silence that is

then perpetuated, or an act of censorship that creates a silence where perhaps there should

be none. It is useful to interrogate both assumptions when working with historical maps,

as these dual processes are not as cut and dry as Harley might claim (see Francaviglia

2005), especially in the Great Basin. Whether these silences are caused by colonial

censorship, or simply the result of a lack of data, the effect is the same in a postcolonial

analysis. The Pahrump Band of Southern Paiute has been erased, silenced, and excluded
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from participation in the system as Native Americans, effectively denying them of even

the status of a colonized people.

In order to seek out these silences in the case of the Pahrump Band of Southern

Paiute, two methodologies will be used. The first methodology will involve an analysis of

the representations of the Southern Paiute within historical texts. These texts include both

the written word and the visual form of maps. These sources will be described for what

they show and critically analyzed for about what they are silent. These texts will focus

both on the local area in which the Pahrump Band lived, as well as the area of the larger

Numic speaking populations and the Great Basin in general. These sources can be

evaluated with a postcolonial eye, and deconstructed based on their larger social context

in order to evaluate them as inherently colonial texts created with little input from

Indigenous people in a normative Euro-American framework.

These texts themselves must be divided temporally, as late 20th and early 21st

century texts have tried to consider the Pahrump Band of Southern Paiute, and indeed

other Indigenous groups in (re)constructing the history of the area and its occupants. This

division is somewhat arbitrary as the temporal moments overlap somewhat. However, the

year 1976 will be used as a divider because it is both the year of publication of the Indian

Claims Commission reports on the territory occupied by the Southern Paiute (Kelly, et al.

1976), and the year that another text, authorized by the Southern Paiute as official

history, was also published (Inter-Tribal Council of Nevada 1976).

In addition to analysis of published texts, a second methodology will be used.

First person accounts from members of the Pahrump Band of Southern Paiute and
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government representatives from the Las Vegas Paiute Tribe will be employed to address

the silences in the published texts. These accounts were acquired through interviews

conducted by myself, as well as from archival materials that were created during an oral

history project in Nye County, Nevada. Some of these accounts will explicitly address the

silences found in published accounts, while other contain their own silences and will need

to be critically evaluated as well. Using both published and first-person accounts and

allows for the opening of history and space to reestablish the Pahrump Band of Southern

Paiute as an entity in southern Nevada while simultaneously critiquing the process that

caused their erasure.

One might ask, why in the 21st century is this necessary? The frontier of the

United States has long been closed, and its contents have been thoroughly catalogued. Is

there a need to critique scholars of the past and point out that their myopic interpretations

were incorrect? For the people of the Pahrump Band, there is a sense of urgency created

by a series of policy decisions over the last six decades. Many members of the Pahrump

Band of Southern Paiute are recognized as “scattered Indians,” which affords them some

status regarding health services, and gave them eligibility for participation in land claims

settlements (Arnold 2003). However, there are a number of policies that have definitions

that refine the category of Indigenous people in ways that disenfranchise the Pahrump

people. These policies call on government agencies to consult with Federally

Acknowledged tribes in order to protect resources (e.g. the American Indian Religious

Freedom Act and the Native American Graves Protection and Repatriation Act). As a

group without Federal Acknowledgement, the Pahrump Band is not legally entitled to



37

consultation regarding sacred objects and places, despite the status of “scattered Indians,”

which recognized their territory and Indigenous status.

It is necessary to reclaim the spaces and places of the Pahrump Band in order to

have a standing in the management of their cultural resources. This will not be as simple

as creating a counter-map that identifies a Cartesian space in the form of a polygon with

the label “Pahrump.” It has been said that nature abhors a vacuum, and the in the absence

of anything to fill the spaces, other groups have been used to fill in the holes. If the

Pahrump Band of Southern Paiute were to be inserted into the map today based on their

historical territory, conflict could arise with the neighboring tribes who stand to lose

some of the territories ascribed to them by past authors. It will not be enough to simply

create a new representation of space.

How then to counter historical claims as to Southern Paiute Band divisions and

territories without upsetting the balance of power created by colonial history? Perhaps

Lefebvre has offered a clue as to how to proceed. The narratives of Indian people

describe a form of counter-map based not in polygons, but in relationships that form

representational spaces in which the spatial practices occur. The representational spaces

of the people of the Pahrump Band of Southern Paiute both intersect and rebut the

representations of space provided by the colonial texts. In a sense, creation of counter-

maps becomes part of a process, and engage in a dialogue with official representations of

space (Rundstrom 1991).

In order to explore this fully, we must return to the three questions proposed at the

end of Chapter 1. How are Native American spaces produced and reproduced within a
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colonial or postcolonial context? Are the cartographic representations of Indigenous

space in the Great Basin amenable to Southern Paiute self-representation? Finally, if the

cartographic representations of Indigenous space are not adequate, how can this problem

be mediated?  The remainder of this thesis will answer each question and propose how

the problems created by them can be overcome.
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CHAPTER 3: THE PRODUCTION AND REPRODUCTION OF REPRESENTATIONS

OF SPACE AND CARTOGRAPHIC CONSTRUCTS

In order to follow the process that erased the Pahrump Band of Southern Paiute

from the space of the Great Basin, I will explore two threads. Although for the purpose of

this thesis I have defined maps as text, it is easier to consider them separately from the

written word. Therefore the first portion of this chapter will analyze the representations of

space as produced by maps. The second section will explore the representations of space

that were produced by written texts. Finally, these threads can be united by a text that

used both words and images to create a space without the Pahrump Band within.

3.1: Cartographic Representations of Space

The representations of space in the form of maps of the Great Basin have a

relatively short history. In his book Mapping and Imagination in the Great Basin: A

Cartographic History, Francaviglia notes that for nearly two centuries the Great Basin

was represented as Terra Incognita. It was represented either by blank spaces, or covered

by ornamentation, or text denoting it as unknown. Yet this is a temporal phenomenon, for

prior to the “Age of Exploration” it was common to insert monsters and exotic people

into spaces about which little was known (Francaviglia 2005:25). It was perhaps an

improvement to represent that little was known as opposed to inserting imaginary

features for the sake of filling space both cartographically and intellectually. Yet empty
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cartographic space is not only an admission that little is known, it also signifies that

without European culture, the space is devoid of features and people.

The label of Terra Incognita continued well into the nineteenth century, with

maps that speculated as to the hydrology and terrain, with few mentions of Indigenous

peoples. One of the first efforts to place people in the empty space was a map produced

by A. H. Dufor in 1830, which noted both the lack of exploration in the Great Basin as

“PAYS INCONNU,” (Unknown Land) but also had a label that read “TERRITOIRE

D’INDIENS INDEPENDANS.” This designation tells us little about the Indigenous

people beyond the fact that they were not confined to settlements or reservations

(Francaviglia 2005:72-73). It is interesting that the space is empty save for Indians, for

this indicates the one thing the cartographer was certain that later explorers would

encounter.

However, the representations of space were about to change due to a series of

historical processes, not the least of which was Manifest Destiny. The expansion of the

United States called for an elimination of blank spaces in order to expand the boundaries

of the nation (Francaviglia 2005: 73). While the Great Basin was technically part of

México’s northern frontier, the lack of readily available geographic information

suggested new lands open to colonization by the United States. The representation of

space as an empty area made room for the representational spaces of Manifest Destiny.

In 1837, maps began to be produced in the United States that showed Numic

people inhabiting the Great Basin. Bonneville’s map of that year noted a “Great Number

of Shoshone Indians” (Francaviglia 2005:74), and the following year David Burr
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produced a map that noted the relative locations of the  “Pa-u-teh", and “Utaws” along

the edges of the Great Basin (Francaviglia 2005:76; see FIGURE 3.1). Yet once again,

the unexplored portions of the area are filled with text:

GREAT SANDY PLAIN
Some Isolated Mountains rise from this Plain of Sand, to the regions of
perpetual snow, the small streams that flow from these, are soon absorbed
in the Sand. It contains a few miserable Indians, and but little Game.

(Burr 1839)

The space is not entirely empty, but it could be argued that the few people and animals

that are inserted by the text leave much to be desired, and are easily replaced should some

brave settler decide to move there.

FIGURE 3.1: A Portion of the Great Basin as Mapped by David Burr. Courtesy of the
David Rumsey Map Collection (www.DavidRumsey.com)

The Paiute appear again on other maps of the nineteenth century, such as Charles

Preuss’ 1848 Map of Oregon and Upper California from the Surveys of John Charles
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Frémont and Other Authorities (Francaviglia 2005:85), but the lack of information leads

to little detail as to exactly where they can be found. There are a number of geographic

errors in this particular map, including a large east-west mountain range that appears on

many later maps.

The timing of the Preuss map is significant in that it was produced around the

time that large numbers of Euro-Americans began moving through the area. The Church

of Latter Day Saints (Mormons) had relocated to Utah in 1847, and in 1849 the California

Gold Rush brought large numbers of fortune seekers through the Great Basin

(Francaviglia 2005: 97). The southern portion of the area, in which the Pahrump Band

lived, was better known because of the presence of the Old Spanish Trail, opened in

1834. It is suspected that the Preuss map was the one used by the ill-fated Manley Party,

who later became lost in Death Valley (Koenig 1984) .

Interestingly, it is during this same time period that the first raised relief map of

the area was recorded. It was created by an Indian using sand, in order to guide J.

Goldsborough Bluff to a gold deposit. This suggests that the Indigenous people of the

area had a greater understanding of the terrain despite the continued production of

“authoritative” maps in the east (Francaviglia 2005: 100-101). It is not reckless to further

suggest that this Indigenous geographic understanding would carry in to representational

spaces of territory, places that a people believe to be theirs. Despite the Euro-American

representations of space that assumed the Indigenous people to be shapeless masses, had

Bluff pressed further, he could have ascertained the boundaries and names of the people

on the landscape.
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The desire to create a cross-country railway in the following decade required

more geographical detail than was previously available. Jefferson Davis commissioned

W. H. Emory to create such a map for the west. The 1858 map. titled Map of the

Territory of the United States from the Mississippi to the Pacific Ocean, has several

notable characteristics (Francaviglia 2005:105-107). The first, as discussed by

Francaviglia, is large “X” created by text in southern Nevada (2005: 107). From

southwest to northeast stretches the word “UNEXPLORED” and from the northwest

corner of Nevada to its southeastern boundary is the phrase “ROOT DIGGERS or

PAIUTES,” designating all of the Indigenous inhabitants as Paiute. This can be forgiven

to some degree, for the known portions of the northeast were inhabited by the Northern

Paiute, and similarly the southeastern portions were inhabited by the Southern Paiute.

While these two groups share a Euro-American given name and share a language family,

they are ethnically distinct. Additionally, the assignation of all of Nevada to the Paiutes

completely ignores the presence of the Western Shoshone people, who are also ethnically

distinct. The unexplored nature of the area allowed the mapmaker to position people in

space with little firsthand knowledge.

The other significant feature of this map is the political boundaries of the U. S.

Territories. A significant portion of the territory inhabited by the Pahrump Band of

Southern Paiute is not in Nevada at this time. Rather, both the Las Vegas and Pahrump

Bands would have resided in Mojave County, Arizona, and later Pah-Ute County,

Arizona. These jurisdictional changes are worth noting because no governmental records

exist for the area prior to 1870, when a federal census was taken of Lincoln County,
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Nevada. It is assumed that all county records were lost during the political shifts, and it is

uncertain whether Arizona ever sent them to Nevada once they assumed control (despite

the protests from Arizona) in 1867.

As explorations of the area continued, an Indigenous understanding of the

landscape began to find its way into the Euro-American maps. This was accomplished by

naming of locales, often through the interrogation of Indigenous people (Francaviglia

2005: 110). Many of these names are still with us today, such as Tonopah, Toiyabe,

Nopah, and Pahrump. Yet while Indigenous names were included in maps, the people

who did the naming were largely left off the maps except in the broadest sense. The

Indigenous representational spaces of specific locales were inscribed on the map, but

spatial practices were unknown or ignored. The inscriptions that designate the Paiute as

covering large unknown areas could be read two ways: either the Indigenous people

occupied large portions of the landscape in practice, or they were an unsettled people

who used large areas with no specific claims, and therefore no representational spaces.

Although neither assertion can be entirely disputed, the latter has been the accepted view.

In general, Southern Paiute people have been represented as wandering people who

forage what they can in a hostile environment (c.f. Steward 1938).

Thus far, the spaces occupied by the Pahrump Band of Southern Paiute had been,

for the most part, accurately represented as unexplored. Some maps contained some

fanciful imagery or inaccuracies such as non-existent waterways, but they represented

potential, an unknown to be explored. Others served as road maps, guides to getting
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through the area, but the spaces off the roads were unclaimed and represented as empty

space (Francaviglia 2005: 115).

This representation was about to change due to two expeditions with markedly

different purposes. The explorations of John Wesley Powell (1871-1873) were intended

to catalogue and identify the Indigenous people of the area in order to better create

policy; the explorations of George Montague Wheeler (1869-1872) were intended to

identify the resources available to settlers that were needed to occupy the territory

acquired in the Mexican-American War. Both expeditions were colonial enterprises,

devised to inventory new possessions and things to be controlled and apportioned,

allowing “geographic governance” of the spaces of the western United States (Crampton

2004:43). While Powell’s documentation of the inhabitants of the Great Basin will be

explored in the next section, for now we should consider the expeditions of Wheeler and

the maps, and the representations of space he produced as a result.

When Nevada became a state in 1864, the region was already well known for its

mountainous regions that offered enormous potential for mining. In 1867-72, Clarence

King was commissioned by the U. S. government to undertake a “Geological Exploration

of the Fortieth Parallel” (Francaviglia 2005: 123). However, despite the thoroughness of

the expedition in documenting the mining districts and ore potentials in the northern

portions of the state, the southern area was depicted as a flat plain with but a few

settlements and little potential (King, et al. 1870). This empty space had previously been

illustrated by E. G, Ravenstein in his Map of the Southwestern Portion of the United

States and of Sonora and Chihuahua (Francaviglia 2005: 124-125). At these late dates,
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the southwestern portions of the Great Basin, and the areas occupied by the Pahrump

Band of Southern Paiute were mostly unexplored and only sparsely settled. Wheeler was

about to change that.

The 1869 printing of Wheeler’s Map Showing Detailed Topography of the

Country Traversed by the Reconnaissance Expedition through Southern and Southeastern

Nevada showed for the first time the rugged topography of southern Nevada. It also

showed something else. While Wheeler is credited as the map author, the chief

topographer and draftsman P. W. Hamel made an interesting choice in what to include on

the map. Throughout the map, settlements designated as “Indian Rancherias” can be seen

(see FIGURE 3.2 for an example). In the area occupied by the Pahrump Band of

Southern Paiute on the western side of the Spring Mountains, a number of these

“rancherias” can be seen. Unfortunately, much of the area occupied by the Pahrump

people was as yet unexplored, and the title box of the map concealed the lack of

information about the area. Yet this was a momentous moment in cartographic history for

the area. For the first time, instead of being represented as an amorphous entity,

Indigenous people in Nevada were represented as settled, and the locations of the

settlements were clearly marked.

This situation did not last however. When Wheeler issued his final report, the

accompanying maps had few recorded Indigenous settlements (Wheeler, et al. 1875). The

space represented by these maps was further emptied by the text of the report. Wheeler

described the “Pah-rimp desert and Pah-rimp Springs” which were home to a “quite a

number of Pah-Ute Indians” (Carlson 1974). Additionally, he included on his 1873 map
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the ranch of a Paiute named “Mormon Charlie” documenting for the first time that the

Pahrump Indians were the people who lived in the area rather than a generic Indian

group. This map did not however, include the settlements included on his 1869 map. He

also records that a white rancher by the name of Charles King had settled at Ash

Meadows, encroaching upon Pahrump territory. Within four years, Chief Tecopah had

also established a ranch in the area at Pahrump Springs, which he owned till his death in

1905 (Lingenfelter 1986; McCracken 1990). Yet, the predominant message of the report

was that the area was perfect for mining, and that the Indians would not be a problem. By

eliminating the rancherias from the final production maps, Wheeler created the illusion

that the area was uninhabited save for a couple of ranchers, and the land would be free for

the taking.

Wheeler was not so much interested in mapping the area as surveying the land

and creating political and economic districts (Francaviglia 2005:135). The distinction is

interesting because while mapping is a form of showing what is known about an area, a

survey both explores and apportions space. Wheeler created a number of mining districts

by delineating them on the map, and as Francaviglia notes, “Survey puts a stamp of

approval on both the landscape and the imagination” (2005:135). Through the use of

survey and delineation, Wheeler essentially changed the way in which spaces in the west

were conceived. Terra Incognita had been replaced by known and partitioned spaces that

represented Euro-American interests in extraction and expansion. While not erased

completely, the Indigenous people of the area were reduced to the category of landowner

(Mormon Charlie) or natural feature. The surveying and partitioning of the area changed
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the ways in which space could be represented. The landscape was known, and future

cartographic work could only delineate who owned what, and where. This is shown

through the United States Geological Service (USGS) surveys of the early 20th century

supervised by Sydney Ball, which produced topographic quadrangles that are still in use

today (Ball 1907; Douglas and Chapman 1906).

FIGURE 3.2: A Portion of  Wheeler’s “Map Showing Detailed Topography of the
Country Traversed by the Reconnaissance Expedition through Southern and Southeastern

Nevada” Courtesy of  the David Rumsey Collection (Wheeler, et al. 1869)
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While Ball’s team encountered Indigenous people throughout their surveys (see

Ball 1905a; Ball 1905b; Ball 1905c), and certainly used their trails and campsites

(Chmara-Huff and Zedeño 2005), they did not record them as Indigenous features.

Mining districts, town sites and ranches of Euro-Americans were all allowed space on the

map, but nearly all traces of Native American occupation of the land were excluded from

the map. This was accomplished either through exclusion of the feature, or as in the case

of trails, by failing to identify them as Indigenous artifacts (Chmara-Huff and Zedeño

2005). In essence, by the twentieth century, all of the Southern Paiute people had been

erased from space through this process. What Wheeler began then became accepted

cartographic practice through the auspices of the USGS, and the desire to know who

owned what, and what was left to be exploited. There was no room for Indigenous people

in these representations of space, as they were not a commodity or a part of the dominant

society settling the frontier.

This process is an inherently colonial act. Despite early recognition by the U. S.

government as sovereign peoples, by the end of the nineteenth century the processes of

treaty making had been abolished as all lands were now claimed by the state. Of all the

Southern Paiute Bands, only one treaty was made with the Moapa Band, and subsequent

negotiations reduced their reservation to 1000 acres by 1875 (Bunte and Franklin

1987:4). No longer a political body, Indigenous people had become a natural feature

incapable of possessing or modifying the landscape, and therefore treated as any other

natural resource (Braun 2002:12-13). This process did not marginalize the Pahrump Band

of Southern Paiute, for to me marginalized, you must exist. Instead the cartographic
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fiction of survey maps erased their existence altogether, creating an empty space to be

filled by Euro-American people.

3.2: Textual Representations of Space

As stated in the introduction to this chapter, there were simultaneous texts

involved in the process of representing the space occupied by the Pahrump Band of

Southern Paiute. We now turn to the written accounts, which contributed to the

representations of space that were overlaid onto Pahrump territory.

As previously noted, unlike eastern tribes, the Great Basin had a fairly late history

of encroachment and exploration. The history of Euro-American encroachment upon

Southern Paiute territory has been fairly well documented (Euler and Fowler 1966; Inter-

Tribal Council of Nevada. 1976; Stoffle and Bureau of Applied Research in

Anthropology 1994; Zedeño, et al. 2002) as far as available travelers accounts are

concerned. Beginning with the exploratory efforts of Father Francisco Garces and the

Dominguez-Escalante expedition in 1776 and culminating with the opening of the Old

Spanish Trail in 1830, the Southern Paiute living in the western limits of Southern Paiute

territory felt the effects of encroachment to varying degrees (McCracken 1990).

It is not certain who was the first European to come in contact with the Southern

Paiute people, but chances are that by the time of contact with the Pahrump Band,

Indigenous people viewed the relationship with trepidation. Although the Pahrump

people were not the first Southern Paiutes to have contact with the trappers, frontiersmen,

and cutthroats who led the forefront of encroachment, they probably had heard stories
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from other Nuwuvi who were. It has been established that in the first half of the 19th

Century, there was a market for Southern Paiute slaves, and that the Old Spanish Trail

was used as a trade route to collect them.  By 1830 the route was used by horse thieves

and slave traders alike (Inter-Tribal Council of Nevada. 1976:39), which led to the area

along the trail being dangerous for any Indigenous person.

Traditionally, the route used by these traders moved directly through the Pahrump

Valley (McCracken 1990). These traders established the trail that was later used by the

Forty-niners headed for the gold rush in California, as well as settlers moving west. There

can be no doubt that moving large amounts of people and livestock through the area

disrupted the lifeways of the inhabitants. Travelers’ accounts record that there was

generally little water or fodder for livestock, except for areas that Indians used for

farming and for winter camps, which the new arrivals felt free to use. It is also recorded

that travelers chased Indians away from water and used Indian agricultural areas to feed

their animals, and that the Paiutes responded by stealing or killing livestock (Lingenfelter

1986:22; Zedeño, et al. 2002) or by simply moving to a more isolated area (Inter-Tribal

Council of Nevada. 1976).

Popular accounts by explorers like George C. Yount, William Wolfskill, John C.

Frémont, and Kit Carson said that the Paiutes were hostile and primitive (Inter-Tribal

Council of Nevada. 1976); this description, when combined with the Paiute acts of

retribution for the destruction of their fields, resulted in many pre-emptive strikes by the

travelers. Reports of massacres such as the one Frémont described at Resting Springs

further led to the image of the Paiute as treacherous.  These accounts later became travel
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guides for settlers and miners alike, who were thus biased by the negative reports of

Indigenous people, and often aggravated the situation through their own actions (Inter-

Tribal Council of Nevada. 1976). This cycle of incident, followed by story, followed by

incident, led to the imaginary of a dangerous space, populated by savages who would kill

for no reason. The lack of accurate geographic information probably heightened the fear

level of Euro-American travelers, as unknown lands can harbor danger behind every

rock. As a representation of space, these early accounts created a space of insecurity, fear,

and aggression.

However, by 1848 most of the illicit traffic on the Old Spanish trail had been

replaced by settlers moving west and miners crossing to California. Orson C. Pratt made

a journey along the trail during the transitional period between the end its use as a trade

route and the arrival of the Mormons. In his journals, he notes that the Southern Paiute

had returned to farming in their accustomed areas as the traffic along the trail had slowed

down. Presciently, he noted the Las Vegas area as one of the lushest of the oases on the

trail and foresaw a future influx of people in this area. The Las Vegas Tribe saw this

vision manifested and their holdings in the valley were reduced to ten acres by 1976

(Inter-Tribal Council of Nevada. 1976).

In 1855, the beginnings of Pratt’s vision for Las Vegas took root. President

Brigham Young of the Church of Latter-day Saints commissioned a group of men to start

a colony in the Las Vegas Valley with the dual purpose of teaching the Indians

civilization, and providing a safe waypoint between San Bernardino and Salt Lake City.

This mission to Nevada was headed by William Bringhurst, who began his duties by
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negotiating peace with local Native American representatives (Jensen 1926; Paher 1971).

Although several diaries from this missionary effort survive, they mostly concern the

day-to-day survival activities of the men in the colony. While contact with the natives of

the area is mentioned throughout the accounts, never is a name given to which group they

belonged to, and often the accounts are vague as to where they lived. This could be

construed as an erasure, but is more likely a combination of ignorance and more pressing

issues such as survival. It is not uncommon in accounts such as this to see references to

“Indians” rather than tribal or ethnic affiliations, as the Indigenous people were as

unknown as the landscape. The men’s ignorance of Southern Paiute lifeways is obvious

in statements such as “… there is not any thing at all for them to eat except mesquite and

lizards” (Jensen 1926; as cited in Paher 1971: 25). Later ethnographic accounts document

the complex food-ways of the Southern Paiute in the area (Stoffle, et al. 2004a). The

Mormons also referred to the Indigenous people as Lamanites, believing them to be one

of the lost tribes of Israel.

On April 1856, a group of Indians, probably from the Pahrump group as it was in

their traditional territory, led the Mormons to outcroppings of ore at the base of Mt.

Potosi (Paher 1971). This led to the beginnings of the mining industry in the Spring

Mountains, although the Mormon operation was ultimately unsuccessful. Controversy

over the mining rights eventually strained Bringhurst to the point that he lashed out at the

Indians, straining relations with the Indigenous people. The Mission ended in February

1857, and the Las Vegas Colony was abandoned by all but a few of the settlers, who

continued to raise crops with the help of the Indians. However, the Indians took all of the
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harvest and the last of the colonists left (Paher 1971). During this time, an Indian agent

had been appointed to the area, but he refused to see to his duties over disagreements

with Brigham Young’s theocracy (Inter-Tribal Council of Nevada. 1976). It is probable

that this is a primary cause for the absence of treaty making with the people of the area,

rather than a deliberate effort on the part of the government to ignore tribal sovereignty.

Following the Mormon occupation, a variety of miners and ranchers entered the

area and made assorted attempts at striking it rich. The presence of  “Indians” is recorded

in their memoirs, but once again the Indigenous people are recorded as an amorphous

body, and the accounts of negative incidents far outweigh the positive (Zedeño, et al.

2003). The predominant stereotype, carried over from that time denotes the Paiutes as

“Digger” Indians. It is still present in today’s literature about the area (see Paher 1971 for

a picture of a “Digger Indian”), and the widely published scholarly literature has done

little to refute the image of a lone Paiute digging in the dirt for meager sustenance. While

in Pahrump in 2005, I noted that there is a road that once led to a Paiute camp that is still

named Digger Drive. The negative accounts of the early colonial imagination are still in

play, as a number of local people I talked to in Pahrump were unsure how the street name

could be offensive, especially considering the fact that there were “no Paiutes in

Pahrump.”

3.2.1: Indian Studies

It wasn’t until the 1870s that an effort was made to fully document the Indigenous

people in the Pahrump area. As previously noted, the geological surveys of George M.
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Wheeler (1869-1871) and the ethnographic assessments of John Wesley Powell (1871-

1873) serve as an introduction to the Pahrump people. Wheeler described the “Pah-rimp

desert and Pah-rimp Springs” which were home to a “quite a number of Pah-Ute Indians”

(Carlson 1974). Additionally, he included on his 1873 map the ranch of a Paiute named

“Mormon Charlie” documenting for the first time that the Pahrump Indians were the

people who lived in the area rather than a generic Indian group (McCracken 1990).

Yet this inclusion was not the primary goal of the report. As previously noted,

Wheeler was trying to partition space and make it available for settlement. The presence

of Mormon Charlie was not an establishment of Indigenous title, but rather it served

notice that farm land was available in the area. While the inclusion of the Paiutes in the

text could be construed as inclusion, it is instead a colonial act. That only a Paiute who

owns a ranch would be included on the maps in Wheeler’s report suggests that a value

judgment is being made. By adopting a Euro-American economic model, Mormon

Charlie is not Indigenous, and shows that there is potential for civilization even among

the Paiute.

Closely following the Wheeler expedition was the ethnographic expedition of

John Wesley Powell and Charles Ingalls. In Powell’s 1874 Report on the Indians of the

Numa Stock (Fowler and Fowler 1971), he documents the system of government among

the Paiutes.

“All of the Indians have well defined governmental organizations. The

unit of Political organization is the family presided over by some

patriarch, not always the oldest man in the family; often so; but always the

most powerful and most influential, and when the old man becomes weak
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and imbecile he steps aside for his younger brother, or his son, or his

nephew who has more ability…

… From half a dozen or two or three score of such families may be

organized into a tribe. Over such a tribe there is a principal or executive

chief, sometimes also a war chief and sometimes a chief of the council

though usually these three offices are combined in one man.”

(Fowler and Fowler 1971)

Powell goes on to explain that each group has a specific territory with well-

defined borders that are recognized by other groups. Additionally, he notes that the

people take on the name of the land that they inhabit. His explanation of how to ask an

Indian which tribe he or she belongs to by asking which place he or she is from is

significant in that later researchers, such as Kelly (1934), defined tribes by cultural

practices rather than political and land based affinities. Furthermore, this observation

negates some of the previous representations of space by recognizing that the Southern

Paiute have spatial practices and representational spaces that are not visible in the maps

produced by Euro-Americans. These spaces are internal and related to identity, but are

easily subject to misrepresentation by people outside of the Numic culture who may fix

these spaces in ways that would be alien to Numic people. An example of this would be

the Spring Mountains that separate the Pahrump and Las Vegas Bands. Powell recorded

Mt. Charleston (Nuvagantu) as the Creation place of the Southern Paiute. This is in itself

a misrepresentation as the Southern Paiute do not separate peaks from the range

conceptualizing them as a single entity (Stoffle, et al. 2004a).

Using this location based definition of political identity, Powell, in his Special

Commission Report, noted that there were seven Southern Paiute Bands allied under the
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leadership of To-ko-pur (Tecopa), two of which resided in the Pahrump valley. This is

significant because, by enumerating the Indian inhabitants in this way, he recognized

them as a separate political entity with the leadership based in the Pahrump area (Fowler

and Fowler 1971). They were enumerated as follows:

Potosi and Pahrump 2 bands 56

Kingston, Providence and Ivanpah 3 bands 85

Ash Meadows 1 band 31

Amargosa Valley 1 band 68

Total: 268

(Fowler and Fowler 1971)

This provides a piece of the puzzle that has been overlooked by previous scholars writing

about the Pahrump people. The Pahrump Band of Southern Paiute is seeking recognition

as a tribe, which is a designation created and codified by U. S. law. However, in truth the

Pahrump Band is an amalgamation of several smaller groups with historical ties to each

other seeking redress under the postcolonial system. Furthermore, recognition of this

factor provides a clue as to the geographic extent of the traditional territory of the entity

that now desires to be known as the Pahrump Band of Southern Paiute. The territory of

the smaller bands identified by Powell extends well beyond the Pahrump Valley, yet it

does not cross the Spring Mountains and incorporate the Indigenous people of Las Vegas.

Following these expeditions, there appeared to be little interest in documenting

anything about the Southern Paiute for the next sixty years. One article was published

attempting to map the group territories identified by Powell, but it has largely been

forgotten as it suffered from a lack of data which created gaps in the land base occupied
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by the Southern Paiute (Palmer 1933). William R. Palmer had little to say about the “Pa-

rump-ats,” save for defining what he felt were their territorial boundaries. Interestingly,

this map identified the people of Pahrump as a distinct entity, but had a gap between

Pahrump and Moapa where the Las Vegas Paiute live (see FIGURE 3.3). Both Palmer

and Powell identified the people at Indian Springs as belonging to a different group, but

contemporary informants disagree.

3.3: Hybrid Representations of Space

It is useful to note that up until this point, the representations of space and the

Indigenous people within had all been created externally. Euro-Americans explored the

areas, catalogued the contents, and produced the texts. Authorities generated Science, and

these authorities were members of the colonial occupation. However, there had emerged

an academic discipline that advocated studying people from an emic perspective.

Anthropologists, although studying ‘exotic’ peoples, were charged with discovering the

inner workings of a culture and writing authoritative accounts that expressed the

workings of foreign cultures. One such anthropologist was a student of Alfred Kroeber

named Isabell T. Kelly. In 1932, Kroeber sent her to live with the Southern Paiute in

order to do her dissertation fieldwork. Kelly spent two years interviewing among the

Southern Paiute, and her field notes illustrate the breadth of information that she collected

(Kelly 1934a; Kelly 1934b). However, field notes are not widely disseminated, and it is

the publications of a scholar that most often make it into the historical record. Setting

aside for the moment the absurdity of an outsider, however professionally detached,



59

gaining an insider perspective, let us consider the results of Kelly’s two years of work

with the Southern Paiute.

FIGURE 3.3: Palmer’s  Map of “Pahute Indian Homelands in 1850” (Palmer 1933)

The first article that attempted to identify the territory of the Nuwuvi as a unified

space was a small piece published in the American Anthropologist simply titled Southern
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Paiute Bands (Kelly 1934c). It was this article that produced the moment of erasure for

the Pahrump Band by neither identifying them in the text, nor locating them on the

accompanying map. As we shall see, this article created a post-colonial state of affairs

with an inherently local nature, despite its positionality in the larger discourse (Braun

2002:21).

To state that a single article is responsible for the erasure of a people may seem

like a bold statement. Colonialism is a process, and to be sure the history of space and

record making in the area had an effect. Yet this article is the standard reference work

when writing about the Southern Paiute. Numerous articles and technical reports

reference it when geographically locating the Southern Paiute. The Indian Claims

Commission used the map that accompanied the article when adjudicating a settlement

with the Southern Paiute. This article was even updated, with few changes to the map

other than to correct cartographic inaccuracies in 1986 for inclusion in The Handbook of

the North American Indian, Volume 11. The map was used by Bunte and Franklin as the

frontispiece to their book about the efforts of the San Juan Band of Southern Paiute to

achieve Federal Acknowledgement.1 In effect, this article has become citation zero, the

place from which all other knowledge about the territory and political organization of the

Southern Paiute must start. In essence, while it is not the only erasure of the Pahrump

Band of Southern Paiute in recent history, it provides a first moment of erasure.

 This erasure was largely accomplished through the use of terra incognita. The

Pahrump people lived in an area that was largely unexplored in the nineteenth century,

                                                  
1 The San Juan Band was formally recognized in 1990. They can, of course, be found on the eastern end of
Kelly’s map.
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and only documented well in the early twentieth. Kelly, operating on prior information

derived from both government records and Powell, designated her study area as

“Southern Paiute territory.” When working with the people, she assumed that they could

be found in identified settlements, and therefore based her study on reservations. The

people of the Pahrump Band, by living in an isolated area with no reservation, were

outside of the study area. Because the people of Pahrump were not reservation Indians

who lost their land through a resettlement process, they continued to live in their usual

places with a transhumant migration pattern and little interference from Euro-Americans.

FIGURE 3.4: Isabel Kelly’s map of “Southern Paiute Bands” (Kelly 1934c)
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Any historical account needs to be examined critically for the bias and agenda

embedded within the text. Ethnohistory is no different in this aspect, regardless of the

noble intentions of the discipline of anthropology. The problem with Kelly’s influential

work is that their purpose and the study area involved in its creation limit the ultimate

usefulness. In 1934, Kelly was following the paradigm of research set for her by her

mentor. The identification of the sixteen bands was based on the distribution of cultural

elements. This is the type of work Kroeber later did studying the distribution of Salt,

Dogs, and Tobacco (Kroeber 1941). This was a popular model for the study of

“primitive” people. Indeed, the same journal Kroeber appeared in later published a

cultural elements distribution of the Ute-Southern Paiute (Stewart 1942).

The purpose of Kelly’s research was to identify similar behaviors such as

subsistence patterns, healing, and religious practice. The problem was that when she

studied the Las Vegas area, she obtained much of her information about Pahrump from

people in Las Vegas and Moapa (Kelly 1934a).  In her field notes she mentions that

people in Pahrump made and did things differently from the people around them,

including those who lived in Las Vegas, but when it came time to publish she decided

that they had enough culture elements in common with the people on the east side of the

mountains to declare them one and the same. In doing so she created a representation of

space occupied by one people, with little information as to what happened west of the

mountains from Las Vegas.

The spaces in which the Pahrump Band lived were considered empty of anything

but nature, as the Indigenous people had not been fully colonized and categorized.
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Despite their very real occupation of the lands west of the Spring Mountains, they were

not be included in the map as an Indian ‘other,’ because the colonial powers did not

recognize their existence. Kelly produced a map of Southern Paiute territory that

essentially had correct ethnic boundaries, but it erased socio-political boundaries. This

single article, produced in 1934, created a situation in which the Pahrump people could

not exist because they had not been fully colonized. Kelly’s article has made the Pahrump

Band sub-altern because they have not been correctly ‘othered’ by the colonial powers,

leaving them marginalized outside of contemporary discourses on Indigenous rights. In

order to participate, they need to join the colonial system and insert themselves into the

Euro-American discourses on what it means to be ‘Indian.’ Joining the postcolonial

political system will require participation in a number of institutions that have been

established by federal Indian policy.

FIGURE 3.5: Detail of Kelly’s Map showing the Pahrump area (Kelly 1934c)
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Another anthropologist countered Kelly’s map in 1938. When Julian Steward

published Basin-Plateau Aboriginal Sociopolitical Groups (1938), he created his own

representations of space regarding the ethnic divisions of the entire Great Basin.

However, the map he produced of band divisions was largely focused on the Western

Shoshone. He did however include Kelly’s Southern Paiute Band divisions with one

minor change; the space occupied by the Las Vegas Band on Kelly’s has been divided in

half and the label “Pahrump” has been inserted. While this provides an interesting

refutation in the same time period, it was not pressed very hard by Steward, and Kelly

still stands as the definitive authority regarding Band organization of the Southern Paiute

(FIGURE 3.4).

The year 1934 was significant throughout Indian Country, as it was the year in

which the Indian Reorganization Act (IRA) was passed into law. This law significantly

impacted Native America by requiring restructuring of tribal government into a form

closer to a Euro-American model, with no consideration of traditional systems of

governance. While the authors of the IRA were well intentioned, Indian activists later

decried the law as the final step in a series of assimilationist policies that led to the

eventual culmination in the termination period (Deloria 1988). This later period resulted

in the loss of tribal status for a number of Southern Paiute Bands2. The IRA was

significant for the Pahrump Band in that they were ineligible to participate and reform

                                                  
2 The Paiute Indian Tribe of Utah was established by Congress on April 3, 1980. The new
composite tribe included five formerly independent Paiute bands which had been terminated. See
Bureau of Indian Affairs (1982)and Holt (1992) for further discussion.
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their tribal government due to a lack of treaty status or recognition by Congress,

providing a second moment of erasure.

Prior to the IRA, the Southern Paiute people had suffered from severe territorial

encroachment due to the mining industry, in large part due to the surveys conducted first

by Wheeler, and later by the USGS (Ball 1907). This mining activity experienced a

number of booms and busts well into the early 20th century, but south-central Nevada was

about to experience a new kind of encroachment. In 1940, 3.5 million acres were

withdrawn from the public domain in order to establish the Las Vegas Bombing and

Gunnery Range, including a portion of Pahrump territory. This range was active

throughout the World War II period, but became inactive in 1948 (Fehner and Gosling

2000:20-21). However, in late 1950 it was decided by President Truman to convert a

portion of the old training range into a site for atomic tests to begin in early 1951 (Fehner

and Gosling 2000:49). By removing this land from the public domain, a third erasure was

possible by designating the land as belonging to the United States government, rather

than private landowners or potentially reserved land for the Indigenous occupants, both

of which would be relocated.

The fourth moment of erasure for the Pahrump Band was accomplished through

the actions of the Indian Claims Commission. The work of the Indian Claims

Commission was to define the boundaries of Aboriginal Territory and extinguish all

claims to title. Kelly’s article, and her map, were introduced as evidence in order to

establish boundaries for the Southern Paiute aboriginal title (Kelly, et al. 1976).  In this

instance, the question of cultural and political groups was moot. For the purpose of these
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hearings the larger Southern Paiute ethnic identity mattered most, as well as the

geographic boundaries of that identity. The external boundaries of Kelly’s 1934 map

encircle the area occupied by the Pahrump Paiute, and their identity as Southern Paiutes,

once the boundary was established, was not in question. Indeed they were included in the

ICC settlement and each received a little over $1000 per capita (Arnold 2003; Indian

Claims Commission 1974). Yet this settlement, and the documentation submitted leading

up to it, needed no documentation of bands or tribes instead relying on the larger ethnic

aboriginal identity, which the Pahrump Tribe received by virtue of living within Southern

Paiute territory. The process of extinguishing pre-Columbian aboriginal title performed a

further erasure by demarcating the larger ethnic group as the unit of measurement rather

than the local band. By this point, the Pahrump Band of Southern Paiute had effectively

been erased as a distinct group, with no place within the literature, the law, or the

ontological category of American Indian. Power in the form of government and the

realized form of atomic energy had eroded their land base and their identity.

Effectively, by the end of the twentieth century the Pahrump Band of Southern

Paiute did not exist as a political entity. Yet they persisted as a cultural entity, and sought

to participate in consultations regarding cultural resources and impact assessments of

public projects. The first consultation in which they actively participated in was an

evaluation of the social impacts of the Inter-Mountain Power Project (IPP), around the

same time that they filed for Federal Acknowledgement (Stoffle and Dobyns 1983;

Stoffle, et al. 1983). Following this project, Dr. Richard Stoffle has tried to solicit their

participation in all projects he conducts that involve the Southern Paiute. There are
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questions as to what degree their participation should be requested. Because they are not

a recognized tribe, the Pahrump band has no legal standing in Native American

consultations, but they can participate as an interested group. The Chairman of the

Pahrump Band of Southern Paiute, Mr. Richard Arnold, is also the director of the Las

Vegas Indian Center. In that capacity he represents the interests of all Indigenous people

in the Las Vegas area, and he is often called on to consult as a representative of both

groups.

Some government agencies have chosen to consult with the Pahrump Band as a

Traditionally Associated group, which has a limited legal standing compared to Cultural

Affiliation but offers the opportunity for all interested parties to contribute (Parker and

King 1998). This is a temporary solution to the problem because while their input can be

solicited, the Pahrump Band of Southern Paiute has no legal standing to file grievances of

their wishes regarding culturally important objects and places are not respected. The

Pahrump Band has filed a petition for Federal Acknowledgement in order to gain the

legal standing they need to protect their cultural resources. Yet their absence from the

historical record in the previously discussed texts is a hurdle that must be overcome.

How can the Pahrump Band of Southern Paiute reclaim the spaces from which

they have been erased? It would be easy enough to revise Kelly’s map and insert the

Pahrump Band on the western side. The Bureau of Applied Research in Anthropology

has done this, yet the results are unsatisfactory (Johnson and Barabe 2001). By further

dividing space and creating new boundaries, the end result is a new colonial enterprise.
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Geographic areas occupied by the Pahrump Band on the new map were previously

occupied by other Indigenous political entities (FIGURE 3.5).

This leads to a problem that can only be described as postcolonial. The colonial

system, through its representations of space, inscribed and territorialized space in such a

way that it is full. There simply isn’t room for another Indigenous group on the map

without removing or shrinking the space of other colonized Indigenous groups. The

official spaces that represent tribal territories are fixed by law, and reflect the colonial

way of thinking. Space must be partitioned to belong to only one entity, or else be a

common area that is effectively owned by no single entity.

However, there is a disconnect between the official spaces that exclude the

Pahrump Band and the spaces of Indigenous people. For the Indigenous people of the

southern Great Basin, the spaces in question cannot be so easily compartmentalized.

Spaces can be owned, but the boundaries of those spaces can be fluid and are not always

mutually exclusive. The causes of conflict are not the spatial practices or representational

spaces of Indigenous people, but rather the colonial representations of space that have

forced people into creating divisions that did not exist in the pre-colonial moment.

What is concealed by these representations of space are the representational

spaces that went into their production. Kelly used the ethnological method of

interviewing “key informants” regarding an extensive, though incomplete, list of traits.

These key informants offered explanations of their perceived exclusive lived space,

identified as territory, which Kelly interpreted as inflexible lines on a map. This

interpretation is lacking in that, as representational spaces, they are on perceptions
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produced by an ego. This is the space within which the ego purports to live, and as result

is egocentric. Informants were chosen to some degree based on access by the interrogator

to a known lived space, which then became central to the representational space

described.

FIGURE 3.6: The revised map of Southern Paiute Territory produced by the Bureau of
Applied Research in Anthropology (Johnson and Barabe 2001)

What is ignored in by Kelly’s map is both a larger representational space, and as a

result the spatial practices of the people it is designed to represent. The larger

representational space is that of ‘peoplehood,’ the space in which the ego recognizes

kinship with both the land and its inhabitants. To some degree, the ethnologic method
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attempts to define peoplehood by aggregating practices and products and classifying

them. Yet this method is external, and therefore cannot arrive at the same categories

found within the representational space. It is precisely this external classification which

resulted in the categories that are now described as tribes, such as Southern Paiute, Ute

and Shoshone. These categories the become representations of space and attempt to

exclude a range of practices and representational spaces from existence.

What then is the role of spatial practice? To some extent, the representational

spaces described to Kelly, and the representation of space created by her map hold true. It

is an essentialization of practice, and therefore describes a portion if spatial practice. Yet

it is by this very essentialization that boundaries are placed on the landscape where

perhaps none exist. In practice these boundaries were known and accepted in a social

manner. That is to say that where you were in these spaces determined who was to be

socialized with. When entering another group’s space, obligations to interact were

incurred, and the larger representational space was honored. In practice, reciprocity of

spatial use was important (Steward 1938; Stoffle, et al. 2004a). “Territories” were shared,

because survival was not limited to dependence on a bordered space, but rather on

dependence on an interrelation of smaller social representational spaces shared by the

larger representational space of peoplehood.

3.4: Julian Steward’s Contributions

The map produced by Kelly was contested in a small way by a contemporary

scholar, Julian Steward. While he documented the historic existence of the Pahrump
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people, Steward was more concerned with reconstructing historical patterns than

contemporary peoples, and the issue was not pressed (Steward 1938). At the time of the

ICC hearings, Kelly was called as a witness for the Southern Paiute, and the state used

one of Steward’s students, Robert Manners, to testify on behalf of the government.

Manners’ (1974) submission before the ICC, was based predominantly on

literature searches.  In his arguments, Manners equated “Indian-ness” to possession of

cultural traits as defined by other unrelated Indian groups. This not only discounts the

variety of ways in which people live, but also degraded the people about whom he was

writing to a sub-human status. They could not even live up to the colonial ideal of Indian-

ness, giving the Southern Paiute a lower status than “Indians.” It is also worth noting that

when Omer C. Stewart submitted to the ICC a brief which later became known as

Appendix B and C (United States Indian Claims Commission, et al. 1973: Dockets 88

and 330) substantial bias was found. In these appendices, Stewart evaluated the

references used by Manners for both the validity of the source and the fashion in which

Manners used that source. The final result of that evaluation was that out of 195

references, Stewart found only 81 references that were neither questionable as sources

nor used incorrectly.

It is because of this incident, and Steward’s reputation among the Nevada

Southern Paiute of only talking to drunks, that the members of the Pahrump Band will

deride Steward when asked about him. While he got many things right, they feel the

errors that he and his students committed override the value of their contributions. It is a

representation that the Pahrump Band is willing to use when needed, but it is not because
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it carries authority for them. Instead, the Southern Paiute use Steward’s text because

other people, mostly academics and government employees, believe that it does carry

authority and are more likely to accept Steward’s written account over that of Indian

people. This is in itself part of the colonial mindset that has carried forward into the

postcolonial era. Knowledge is privileged, and can be confirmed by the colonized, but is

difficult to refute.

While Steward found evidence of the spatial practices of the people of the Great

Basin, they were but one piece in his theories regarding environmentally deterministic

organization of social groups. Steward saw cultural ecology as having explanatory power

because the hostile environment of the Great Basin, and the sustenance opportunities it

provide, would limit the potential for political and cultural development (Bunte and

Franklin 1987:7). Furthermore, Steward claimed that the Great Basin groups did not have

land ownership or social cohesion, with large groups only forming on a temporary basis

(Steward 1938:260).Bands existed and held territory, but were loosely formed based on

common economic and social activities (Bunte and Franklin 1987:8). The most stable

social unit was the family (Steward 1938:181), but he also noted seasonal gatherings of

families, but he considered these “villages” to be unstable (185).

Starting in the 1980s, several social scientists began to engage the notion of

studying Southern Paiute spaces, and the positionality of the Pahrump Band in earnest.

These scientists were primarily anthropologists, but they each in their own way addressed

the absence of the Pahrump Band of Southern Paiute from the historical record. Pamela

Bunte and Robert  Franklin, while focusing their research on the as then unrecognized
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San Juan Southern Paiute, took Steward to task for his conclusions while finding some

validity in his data (1987). While Steward maintained that the Southern Paiute were not

sedentary, Bunte and Franklin note that other researchers had documented a long history

of agricultural activity (1987:9). Steward’s claims of the lack of land ownership and

social cohesion are countered by his own descriptions of the gathering of pine nuts, and

the reciprocity involved in rotating gathering areas (ibid: 10-11). As far as the lack of

social units larger than the family, once again Bunte and Franklin use Stewards own data

against him, noting that he had recorded separate chiefs for the Las Vegas area from the

Pahrump and Ash Meadows area (1987:12). While this supports Steward’s claim that

Kelly had erred in not including the Pahrump Band in her article and map, it also shows

that political organization in the Pahrump Valley was more than loosely affiliated

families in localized areas.

3.5: Representations of Space Unpacked

All of that being said, the 1934 map, as a representation of space dominated

spatial practice and created a new representational space, a kind of “supersign” that

shows both what is present and what is not (Wood 1992b:139). It creates a new spatial

identity that obscures the old, modifying the representational spaces that went into the

map production as they try to adapt to the new representation of space. Policies were

enforced based on the map and over time indigenous society came to accept the

boundaries described as real, and as a consequence are wary of asserting concern outside

of accepted boundaries. A representational space was also formed for Euro-Americans, in
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that the map showed the area to be uninhabited except for “vanishing Americans” leaving

the land open for development. The US military saw this as land as ideal for atomic

testing, and the Nevada Test and Training Range currently occupies former Southern

Paiute and Western Shoshone territory that was withdrawn from the public domain.

Returning to Braun’s definition of postcolonialism, the problem for the Pahrump

Band of Southern Paiute seems to be how to live and work within the impacts of

colonialism long after colonial activities have allegedly stopped. This is no easy dilemma,

and as we shall see in Chapter 4, it is complicated by not only the representational spaces

of the Pahrump Band and their neighbors, but also by the U. S. government in the ways

they create policy. The government transgresses the official representations of space for

both inclusionary and exclusionary ends, and this leads to problems for the Pahrump

Band in how they should represent themselves and allow others to represent them.
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CHAPTER 4: INDIGENOUS REPRESENTATIONAL SPACES

Chapter Three explored the ways in which Native American spaces in the

Pahrump area and the larger Great Basin were produced and reproduced within a colonial

or postcolonial context. Now we must turn to the question of whether the cartographic

representations of Indigenous space in the Great Basin is amenable to Southern Paiute

self-representation. Self-representation is complicated by the effects of colonialism by

not only altering the spaces in which indigenous people are allowed to exist, but also an

internalization and naturalization of these spaces (Braun 2002). In order to analyze self-

representation, I will look at both first person accounts from members of the Pahrump

Band and works by scholars that the Pahrump Band of Southern Paiute claim acceptably

represents them.

As previously noted, the late twentieth century was a time of great change in

Federal Indian Policy. Laws were enacted and Executive Orders issued in order to

recognize the growing cries for civil rights and a return of sovereignty in Indian Country.

These actions have seen a polarization of the issues, and lead to cries of discrimination

and racism on both sides, and colonialism on the part of those who claim to speak for

Indians. Ward Churchill, although infamous for his critiques of the U. S. government and

the September 11 attacks, has also written extensively on the subjects on indigenous

identity and sovereignty as it relates to U. S. policy (c.f. Churchill 1999; Churchill 2003).

According to Churchill, the racial identity of tribal membership is externally

created by colonial powers (Churchill 1999:41). Blood quantums and similar mechanisms
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created by the Indian Reorganization Act have no historical basis. People from different

ethnic groups have always intermarried, and group membership would be determined by

local cultural factors rather than parental heritage. Yet in interviews with members of the

Pahrump Band, blood quantum comes up in the discussion of ‘half-breeds’ and ‘half-

Shoshones’. Similarly he notes that the concept of tribe is itself a colonial fiction

(Churchill 2003: 35). While the government construes tribe as a racial category, in reality

it is their existence as a culturally distinct political organization that earns them

sovereignty (ibid). What Churchill fails to mention is his essay is the possession of land

as a unifying force of a sovereign nation, and the evidence shows that the Pahrump

people have strong ties to their landscape.

If the concept of tribe is a colonial fiction, why then would the Pahrump Band of

Southern Paiute seek recognition in order take part in the colonial system? The answer is

of course complex, and this essay will not address the question to complete satisfaction.

What can be accomplished is an analysis of the spaces created by the situation and how

the people of the Pahrump Band feel they should respond. As was shown in the previous

chapter, colonial representations of space have erased the Pahrump Band. This erasure

does not eliminate the people, their representational spaces and spatial practices. Instead,

the very existence of the Pahrump Band of Southern Paiute creates an anomaly that

disrupts the colonial machinery by introducing elements for which there has not been an

accounting. In contrast, members of the Pahrump Band feel displaced, and many are

currently fighting to keep their traditional spaces open for their use. Many of the agency

personnel in these debates have privately shared their desire to ‘do the right thing,’ but
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find that without formal documentation of the people of Pahrump as a Native American

tribe, there is little room in the policies for adjustment. Space has been closed and

allocated.

4.1: Ethnographic Findings- Representational Spaces and Spatial Practice

Scholars have contested this closure in a variety of ways since the publication of

Kelly’s 1934 article. As noted in Chapter 3, Julian Steward (1938) was the first to note

that the representation of space presented by Kelly was incomplete. In turn, Steward’s

work has been critiqued by later scholars as flawed due to incomplete and distorted due

to theory building efforts (c.f. Bunte and Franklin 1987).

While the critiques leveled by Bunte and Franklin at Steward’s care with his data

are valid, they broke little new ground in regards to the Pahrump Band. This can be

excused because the focus of their project was to document the historical records of the

San Juan Southern Paiute to assist in their Federal Acknowledgement process. On the

other hand, Dr. Richard Stoffle has had a myriad of projects over the years that involve

the entire Southern Paiute ethnic group. Stoffle has published little in traditional venues,

as the majority of his work has been on Federal consultation projects. From the early

1980s, Stoffle advocated a position that all Southern Paiute groups should be involved in

his studies, and therefore his work has been productive in describing the Pahrump Band

of Southern Paiute.

Stoffle’s early work with the Southern Paiute followed a traditional research

agenda. Literature was consulted, interviews were conducted, and findings were reported.

This model was fairly effective, and his 1982 report with Henry Dobyns for the
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Intermountain Power Project was reprinted in book form by the Bureau of Land

Management (Stoffle and Dobyns 1983) in part due to the quality of the compiled

historical information. This work complicates somewhat the issue of space for the

Pahrump Band because Stoffle and Dobyns argue Southern Paiute in Southern Nevada

were once part of a larger group known as the Turunungwu, and sociopolitical situations

have changed over the last century and a half causing the break up of this larger group

into smaller entities. These smaller entities have developed their own social concerns and

relationships derived from survival rather than tradition. If this is true, then the notion of

making space for the Pahrump Band is far more complex than simply adding a polygon

to Kelly’s map, as the traditional territory would have different boundaries as the

sociopolitical situation changed over time.

In recent years, Stoffle and his team at the Bureau of Applied Research in

Anthropology (BARA) at the University of Arizona have been working with the notion

of cultural landscapes as a strategy for protection of indigenous spaces. Their work has

been published in essay form (Dewey-Hefley, et al. 1998; Stoffle, et al. 1997; Stoffle, et

al. 2000; Toupal, et al. 2001; Zedeño 1997; Zedeño 2000; Zedeño, et al. 1997), and an

evolving chapter titled “Modeling Numic Landscapes” has become standard section in

their technical reports (Stoffle, et al. 2004a; Stoffle, et al. 2002; Stoffle, et al. 2004b;

Stoffle, et al. 2004c; Stoffle, et al. 2001). I worked on the BARA team for several years

and contributed to many of their technical reports. Over time, the BARA methodology

for modeling indigenous landscapes has evolved in an attempt to more accurately

represent indigenous spaces.
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Stoffle and his team describe the basic tenets for modeling Numic landscapes with

a series of understandings that are implicit in understanding the representational spaces of

Numic people. 1) The world is alive and infused with puha (power). All things in the

world have agency as living beings. 2) Living beings will form relationships with one

another. Therefore, 3) everything in connected in some fashion. Epistemologically, this is

difficult to unpack from a western science perspective, as the idea that rocks and

mountains are living beings with agency tends to strike logical positivists as an easily

falsifiable premise. Yet understanding this premise is the most important part of

modeling the landscape as understood by Numic people. This premise has been

recognized to some degree in the geographic literature, but it is offered more to

problematize the nature of GIS work with Indigenous people, rather than as a precept for

modeling Indigenous space (Rundstrom 1995).

Early attempts to model the representational spaces of Numic people utilized

written texts that described relationships between places and connections to people. This

is unsatisfactory for the reason that Euro-American society is accustomed to working

with representations of space in visual forms such as cartography and landscape

paintings. If spatial relationships can be described, then it should be possible to map them

as well1. A methodology was developed that utilized an open-ended questionnaire in

tandem with commercially available maps for the purpose of fixing the spatial

relationships to a cartographic reference. People were asked to describe how things and

                                                  
1 Rundstrom (1995) has offered a critique of this claim by noting that from an epistemological
standpoint GIS constructs relatedness, rather than capturing it because it was created for that
purpose.
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places were connected to their present location and mark the locations of important

places on the map. Data from the interviews were then put into a database for use in a

Geographic Information System (GIS) utilizing both described and illustrated

connections (Stoffle, et al. 2002). The results of this first attempt to map the relationships

of Numic representational spaces and spatial practices were less than satisfactory.

Specific places from the interviews were coded as point phenomena, and connections

were then represented as lines between the points. The resulting composite maps created

in the GIS showed connections radiating from a central point (the location of the

interview) in a ray pattern (Stoffle, et al. 2002). While these maps did illustrate the

multiple connections a single point can have in Numic representational spaces, they were

lacking in two ways.

If the premise of interconnection and relationships between places is accepted,

then each point phenomenon should have its own series of connections. To make a map

showing every relationship between every point would rapidly drive the map towards

illegibility. Second, using straight lines to represent connections the map misrepresented

spatial practices. Connections between places often involved a physical connection to the

land and the topography. If two points are connected because of a spatial practice, such as

a ritual journey, the route of the journey will be impacted by the topography as well as

related points along the route. The resulting maps should reflect not only the connections

between distant places, but also the spatial practices and representational spaces of the

connections, much like a road map would show possible routes of travel instead of great

circles between cities.
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Recognizing these limitations, the BARA team attempted another cultural

landscape study with 13 Southern Paiute tribes and organizations (Stoffle, et al. 2004a).

This study was situated in the Spring Mountains west of Las Vegas, long known to be the

Creation place of the Southern Paiute. This study was important to the people of the

Pahrump Band due to the fact that they have always lived on the western side of the

range and utilized its resources. While the same general methodology was used, in this

case elders were asked to draw on a map made from satellite imagery to remove visual

clutter, and indicate the path of connections and significant places. In addition, the study

evaluated sixteen sites that were deemed culturally significant by the Southern Paiute.

The maps that resulted from this study were more organic than those produced in

2002. The small scale map of the Spring Mountains Cultural landscape showed the sites

that were focused on as points, and included lines to represents connections and trails

showing how the spaces were connected in practice (FIGURE 4.1). This map was

warmly received by both the U. S. Forest Service and the Southern Paiute as a

groundbreaking representation of Indigenous space in southern Nevada. In addition, two

larger scale maps were produced for Mt. Potosi at the southern end of the range to

illustrate the connections between four sites that had previously been cataloged by

archaeologists as separate places (FIGURE 4.2).
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FIGURE 4.1: Composite Trail and Site Map of the Spring Mountain Region Produced for
the Spring Mountain Cultural Landscape Study (Stoffle, et al. 2004a)

As representations of space these maps are a hybrid of western cartographic

technologies and Indigenous spatial practices and representational spaces. By removing

many of the common reference points used by western map readers (cities, roads, park

boundaries), the space represented as an Indigenous space, with only landscape and

Southern Paiutes in the frame. However, it is limited by the fact that is designed to

represent the space of the Southern Paiute in general. While this is an acceptable

compromise due to the cultural significance of the area to all Southern Paiutes, it limits

the presence of the bands possessing the closest ties to the area due to their proximity.

The Las Vegas and Pahrump Bands are now distinct political entities, yet they are in
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essence erased and concealed inside of a larger ethnic group. This raises the question of

whether it is better to represent the contemporary socio-political state of affairs or the

historic ethnic ties of the groups in question.

FIGURE 4.2: 3D View of Potosi Mountain Vision Quest Landscape from the Spring
Mountain Cultural Landscape Study (Stoffle, et al. 2004a)

Stoffle has long argued that this is the best practice for managing Southern Paiute

cultural resources. He notes that while Southern Paiute Bands maintain autonomy in the

present, there is evidence of historical ties between the groups in the social, economic,

and political spheres (Stoffle and Dobyns 1982; Stoffle and Dobyns 1983). In the case of

resource management, this approach is useful because of the strength gained by collective
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action. There is a historical basis for the use of the ethnic group rather than recent

political entities due to factors such as intermarriage and trade network that formed a

“nation” of Southern Paiutes (Stoffle, et al. 1990). This opens two representational

spaces, that of ethnic identity and that of the local band or tribe. Stoffle et al go as far as

to claim that the localized tribe is a “federal political fiction” (1990:17). The problem

remains however, that by not documenting the connections in the landscape for smaller

political entities mandated by the colonial system, such as the Pahrump Band of Southern

Paiute, they are in a sense removed from the landscape through the substitution of a

larger ethnic identity.

Lest I appear too critical of a work that I co-authored, allow me to clarify exactly

what work the Spring Mountain study did for the Pahrump Band of Southern Paiute. The

textual representation of the Pahrump Band was the most focused historical account of

their existence submitted to a government agency. The literature review for the final

report focused on recorded Indigenous presence near the Spring Mountains. Because the

range forms the eastern border of Pahrump territory, the Pahrump Band was frequently

mentioned throughout the text. However, these references included the Pahrump Band

textually as Southern Paiutes, rather than as a distinct entity. The purpose of the style of

writing was to remake the mountain range as a Southern Paiute place, giving all Southern

Paiutes a seat at the table in consultation. The erasure of the Pahrump Band of Southern

Paiute was deliberately created in order to incorporate the wider ethnic group and avoid

potential for disenfranchisement of more distant Southern Paiute Bands.
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The literature review section of the Spring Mountain report was in fact derived

from another study that focused exclusively on the Pahrump Band of Southern Paiute.

This work, entitled Keepers of the Mountain: The Pahrump Tribe of the Southern Paiute,

was submitted by myself as an Honors Thesis to meet the requirements of my Bachelors

Degree (Chmara-Huff 2003b). It was predominantly a literature based research paper that

documented every readily available account of the Pahrump Band of Southern Paiute in

historical records. A greatly expanded survey of this material has been revisited with a

more critical eye in Chapter Three of this volume. Copies of the thesis were printed and

distributed to members of the Pahrump Band for review and editing suggestions, and it

was at that time the Chairman of the Pahrump Band of Southern Paiute, Mr. Richard

Arnold, suggested that more research should be done to fill the holes in the record and

investigate how the holes came to be. As he noted, “We’ve always been here, how come

it took you guys so long to notice?”

With that in mind, the groundwork was laid for my Masters Thesis, and I began

this research with the goal of “putting the Pahrump Band back on the map.” Granted, this

had been accomplished by Steward (1938) and Johnson and Barabe (2001), but these

maps seem to have had little impact towards incorporating the people Pahrump as the

final Southern Paiute Band. They provided a new representation of space, but there was

little evidence that these maps were not another form of colonial space making, inserting

the Pahrump Band for the purpose of knowing what belonged where. Steward based his

map on Kelly’s, as did Johnson and Barabe, leaving open the question of whether the

new maps were any more accurate.
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I determined that in order to accomplish the goal of mapping the territory of the

Pahrump Band, further work on the ground would be needed. A plan was developed to

critically explore the texts about the area and the people, and to interview members of the

Pahrump Band in order to explore the representational spaces and spatial practices that

define their territory, and possibly unify them with the representations of space in the

literature. The irony the project is not lost on me. When completed, this project will be

yet another text created by a Euro-American scholar claiming to accurately represent

Indigenous culture. This notion has been on my mind since beginning the project, and to

some degree has made it more difficult. Yet, there are questions that need to be answered.

In Chapter 3, I explored how the representations of space regarding the Pahrump Band of

Southern Paiute were produced and reproduced. In the remainder of this chapter, I will

explore whether these representations are amenable to the representational spaces of the

Pahrump Band.

4.2: Pahrump Representational Spaces

In order to explore the representational spaces of a group, one needs first person

accounts from members of the group. When the group has lived under colonialism and

been displaced from their traditional spaces, this is easier said than done. Fortunately,

there is a source of first person accounts of life in the Pahrump area available. In 1987 the

Nye County Commissioners funded the Nye County Town History Project directed by

Robert D. McCracken. The goal of this project was to collect oral histories from long-

term Nye County residents and fill in the history of the area (Lynch and McCracken
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1988). Several members of the Pahrump Band were interviewed, and accounts of their

movements and settlement s are also available in the accounts of Euro-American settlers

in the Pahrump Valley.

The representational spaces and spatial practices exposed by the oral histories

collected by McCracken and other historians working with the Pahrump Valley Historical

Society (c.f. Ford and Ross 2004), expose the duality of spaces that Stoffle and his

research teams have encountered and masked within the larger ethnic identity of Southern

Paiute. The Indigenous people of the Pahrump Valley consider themselves to be separate

from the people of Las Vegas (Brown, et al. 1988:7), with specific areas that they used,

including the Spring Mountains, Ash Meadows, Shoshone, Indian Springs, and Resting

Springs. Yet they note that there were also Shoshones and Panamint Paiutes living in the

Ash Meadows area. Steward (1938) considered the Panamints to be Shoshone, but they

are identified as Paiute by Brown and Arnold (Brown, et al. 1988). Similarly, the

interviews I conducted in 2006 reveal that a number of people consider themselves to be

Paiute/ Shoshone in lineage, but attach their larger identity to where they lived. This

harkens back to Powell’s recognition that identification of Southern Paiute Bands should

be based on lived spaces. The Indigenous people who live in the Pahrump Valley believe

they are Pahrump Southern Paiute because of where they live.

This representational space conflicts with Federal Indian Policy, which traces

Indigenous status by lineage. The spatial practices of the Indigenous people of Pahrump

complicate the situation further. Rosie Arnold’s mother Annie Beck was a healer of some

renown and she traveled to a number of Southern Paiute settlements (Chmara-Huff
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2003a) as well as to Shoshone camps to serve as a midwife and healer (Brown, et al.

1988). During the early twentieth century, subsistence patterns changed substantially and

a number of the Indigenous people moved to obtain wage labor at ranches and mines

(Brown, et al. 1988; Stoffle, et al. 1990:15, 17). This led to further contact and

intermarriage between the Southern Paiute and Western Shoshone and resettlement of

families into camps outside of Euro-American ranches in the Pahrump and Ash Meadows

areas. This inter-ethnic mixing did not however change the representational spaces of the

Pahrump Band of Southern Paiute.

Despite the state-created status as Shoshone-Paiutes, these people clearly self-

identify traditional boundaries of the Pahrump Band that to some degree agree with the

maps created by Kelly and Steward. Their ethnic identity is tied to the land rather than

genetics or socio-political history (Fowler and Fowler 1971). When talking about where

Indigenous people lived and what they used as a resource base, they geo-reference Euro-

American places that fall within Southern Paiute territory, or areas described as “joint use

areas” (Kelly, et al. 1976).

The notion of a joint use area is curious in that it is a colonial representation of

space as owned by nobody. Yet the when queried, Indigenous people of Pahrump

describe one such area, Ash Meadows, as belonging to Pahrump and inhabited by Paiute

and Shoshone families (Chmara-Huff 2006). The presence of members of another ethnic

group represents inter-ethnic historical and marital relationships rather than a lack of

ownership. The children of these inter-ethnic marriages are considered to be Southern
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Paiute because they were raised in Southern Paiute territory. Again the issue of blood

versus space-based identity has raised its head.

The “joint use” and border areas are the concepts that create the largest

problematic in identifying a distinct space for the Pahrump Band of Southern Paiute.

These are representational spaces that do not lend themselves to cartographic practice due

to the lack of clear edges. Western cartographic practice is firmly rooted in the tradition

of survey, and lines and polygons demarcate space. The core of Pahrump territory is

rarely questioned (e.g. the naming of the Band and the town after Pahriimp Springs), but

the edges of their space varies according to individual spatial practice and

representational spaces. In a general sense, geographic features easily bound the space.

To the east, the Spring Mountains for an impressive barrier, and they are described as a

boundary by both the Indigenous people of Las Vegas and Pahrump.

Yet at the individual level, it is impossible to reach agreement as to how this

should be represented. The mountains are not only a boundary, because they are used as a

resource base, a living space, and a culturally central place. There is no way to cleanly

identify a line that separates the Pahrump Band from the Las Vegas band on the other

side. Historic spatial practice shows that both bands used the whole of the range as

needed, and visited each other while considering themselves to be socio-politically

distinct. Arbitrary demarcations of space, such as using the ridgeline to create a line to

show the distinction between the traditional territories of the two bands do not satisfy

either group as the representational spaces of the members of the Bands include the

Spring Mountains as a large border. When a member of either Band enters the mountains,
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they are within their representational space. It is upon leaving the range that they will say

they are in a different groups space. Linguistically, they may refer to the Pahrump side, or

the Las Vegas side, but these are directional markers instead of notations regarding the

partitioning of space.

The western edges of Pahrump territory are even more confounding, due to the

fact that these boundaries are not between Southern Paiute Bands, but ethnic groups. The

Funeral Mountains are considered to be a range that separates the Southern Paiute from

the Western Shoshone, but how that separation works in practice is complex.

Contemporary Pahrump people report gathering in the Funeral Range, and there seems to

be historical precedent for this spatial practice. Yet the Western Shoshone are also known

to use this range, and if the pine nut crop is bad, may even be invited to enter Pahrump

territory to gather in the Spring Mountains (Steward 1938). This reciprocity of resource

sharing cannot be represented by traditional cartographic practices without concealing the

representational spaces of the people involved.

Another aspect of the representational spaces and spatial practice of the Pahrump

Band that has surfaced in interviews is the spatial practices of death. The Southern Paiute

practice a ritual form of mourning, known as a Cry (Steward 1938), that involves a song

trail that travels through Southern Paiute and Hualapai territory (Chmara-Huff 2003a;

Laird 1976). The Salt Song Trail travels through the Spring Mountain range and follows

the western edges of Southern Paiute territory including the Funeral Range, the

Amargosa River, and the Nopah Range. Every place along the song trail is part of the

path to heaven. As the song visits an area, it describes why the place is significant and



91

inventories what can be found there in order to reassure the deceased that they are indeed

following the correct path. Little investigation has been done into Indigenous song trails

beyond documentation, but recent research describes them as a form of spatial practice,

rather than a representational space (Darling 2006). These song trails recount physical

journeys, and have been found to have physical manifestations in the landscape (Darling

2006; Stoffle, et al. 2004a).

The spaces described by the Salt Song are more than a track following a

prescribed path, and instead encompass the whole of the landscape that surround the trail

incorporating a larger space in the practice. When the Nopah Range is visited, the hot

springs in the valleys to the west are also visited along with the flanks of the Amargosa

Range, making the range larger than the changes in elevation that delineate a small group

of mountains. While the Amargosa  and Nopah Ranges have been described as a western

border for the Pahrump Band, it is the character of how much space is needed to

represent the border that fails when representing the space on a map. The place to draw

the line is unclear, as the spatial practice of the song incorporates all of the area while

detailing only a few specific places. The landscape is the object rather than a surveyed

line, and is therefore difficult to represent as a boundary line.

Similarly, in interviews with members of the Pahrump Band of Southern Paiute,

another spatial practice associated with death was identified. In talking about identity and

membership in the Pahrump Band, one interviewee identified burial as one way that

identity is maintained. The Pahrump Band has historically maintained two burial

grounds, one in Ash Meadows, and one in what is now the town of Pahrump. The Ash
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Meadows burial ground is now inside of the Ash Meadows National Wildlife Refuge, and

is therefore withdrawn from use by the people of Pahrump. However, some Band

members still visit the area to monitor the graves and make sure that the burials are not

disturbed. The presence of Pahrump Southern Paiute burials in Ash Meadows is cited as

evidence that Ash Meadows is Southern Paiute territory, contrary to the exclusion of the

area by Kelly (1934c).

The Siouxian chief Crazy Horse is reputed to have said, “My lands are where my

dead lie buried” (Ruethling 2006), and a similar sentiment is echoed by members of the

Pahrump Band. Group identity is linked to where people desire to have their remains

interred. Due to the lack of Federal Acknowledgement of the Pahrump Band, people have

enrolled as ‘scattered Indians’(Lynch, et al. 1988), or on the tribal roles of other groups at

Moapa or Las Vegas. Yet many request that when they die they be returned to Pahrump

to be buried in the Chief Tecopa Cemetery in the “Indian section.” The cemetery is

named for Tecopa, the leader of the Pahrump Band from the mid 1800s to his death in

1905, and he is buried there as well. A historical marker erected by the state marks his

grave, but it is also distinguishable by the large number objects left on his grave by

Indigenous people to honor him. According to an individual familiar with burial requests,

being buried in the Chief Tecopa Cemetery is “like coming home.” Despite people’s

enrollment in other tribes, there is a desire to be interred near other Pahrump Paiutes, and

people have been self-appointed over the years to see that these wishes are carried out

(Chmara-Huff 2006).
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Choice of burial sites is an individual’s final spatial practice. It can be a symbolic

gesture, a desire to be ultimately associated with a representational space that is

significant to the individual. In the case of the Pahrump Band of Southern Paiute, it is a

way of reclaiming the space that they have been erased from, through a lack of

representation. People choose to be buried not as Southern Paiute, which could occur at

any tribal cemetery, but rather as Pahrump Paiutes in the Chief Tecopa Cemetery.

Returning to the spatial practices of the living, it is illustrative to note the ways in

which members of the Pahrump Band have taken part in the colonial system. As

documented in numerous sources, the Indigenous people of the Great Basin changed their

settlement patterns in response to encroachment in the late 1800s (Lingenfelter 1986;

Lynch, et al. 1988; McCracken 1990; Zedeño, et al. 2003). Rather than continue in their

transhumant settlement patterns, many Indians started settling near mining camps and

ranches in order to obtain wage labor (Zedeño, et al. 2003). Additionally, some

Indigenous people secured title to their lands by starting ranches of their own, such as the

ranches of Mormon Charlie documented by Wheeler (1875)  and the ranch owned by

Tecopa (McCracken 1990).

Other Pahrump Paiutes secured title to their land because their mothers married

Euro-Americans who patented the land. However, even Indigenous people with title to

their living space found that it was not easy to keep. In one case, land and water rights

had been secured by the patriarch of the family, but after his death a local law

enforcement officer claimed that the property had been abandoned. He sought out the

widow and had her sign a quitclaim to all rights. When she returned from visiting the
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Bowman Ranch in the valley, she found another family living on her land and left, not

fully understanding what has transpired (Brown, et al. 1988; Owens and Ford 2002).

When this site was visited in 2003 with the grandson of the woman who lived there, he

mentioned that his grandmother could not write, and said the family wondered who had

actually signed the quitclaim (Chmara-Huff 2003a).

A similar situation of title dispute arose during my 2006 fieldwork. A local Paiute

family refused to speak with me on the grounds that I would not tell them for whom I

really worked. It appears that their land title has been recently questioned, due to spelling

variations, and they had a concern that I was involved in the process of separating them

from their land (Chmara-Huff 2006). Other Pahrump Paiutes have had disputes with

developers and federal agencies over the right to occupy lands that their families have

possessed for generations. In these cases, the Pahrump Paiutes have engaged the legal

system as individuals, securing some of their traditional lands in trusts or as corporate

property. This solution is only somewhat satisfactory, as individuals feel that their rights

to land they have always used has been curtailed, especially in the right to gather or

perform ceremony on federal lands.

Historically, for all lands to which title had not been secured, all claims were

declared nullified by the ICC settlement, which was intended to compensate Indigenous

people for lost land and secure transfer of title to the U. S. Government (United States

Indian Claims Commission, et al. 1973). This act did not quiet individual titles, but

sought to render the territory of dependent sovereign states to the paternalistic state that

claimed all land within its borders. The right of the U. S. government to perform this
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quieting of title has been disputed by the Western Shoshone Nation as a human rights

violation. Members of the Pahrump Band accepted the settlement offered by the

government as they assumed “It was free money, nobody told us what it was for”

(Chmara-Huff 2006)

Contemporary Indigenous people find themselves working in two worlds, and the

people of the Pahrump Band of Southern Paiute are no exception. When talking to them

about their lands and their identity, they do not disaggregate lands to which they hold title

as individuals and land they traditionally use. A ranch house in the mountains has the

entire range to use as grazing land for horses, because it is their mountain. They accept

that other people have come there to live, but bemoan the way the newcomers treat their

landscape. The elders claim that their creator, who taught them everything about it, gave

the land to them. The colonial period is just a temporary setback. Younger members of

the Pahrump Band of Southern Paiute see a changed world and talk about Federal

Acknowledgement as a tool to gain say in the management of lands they no longer

control and as an obligation to their elders and children. They wish to see Kelly’s map

revised to include the Pahrump Band. The land is part of their identity, because they

believe that they belong to the land and it to them.

The people of the Pahrump Band describe boundaries to the land they claim as

theirs, but these boundaries are larger landscapes, mountain ranges, rivers, and trails.

People in Pahrump could not cleanly articulate these boundaries with lines on a map,

because they don’t think of larger spaces in that way. There are no streets to bound or

fences to reference where space stops. The interviews moved from personal spaces to
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landscapes in scale, because the space is not closed. Pahrump people separate Bands and

ethnic groups by the side of the mountain they live on, but there isn’t a border. How can

this space be modeled? The limits of Pahrump space clear to them as they describe the

edges of their traditional territory. The West side of the Spring Mountains, the New York

Mountains, Nipton, Indian Springs, the Nopah Range, the towns of Shoshone and

Tecopa, Ash Meadows, the Amargosa desert are all places claimed by as Pahrump

territory. Other people came and visited, and likewise the Pahrump people traveled to

places like Furnace Creek and Moapa. There was a “Honeymoon Trail” between

Pahrump and Moapa for the purpose of practicing exogamous marriage. The trail is

repeatedly mentioned as significant by members of both groups, and each claims it as

theirs (Stoffle, et al. 2004a). Is this territory? In the cultural memory of the people of

Pahrump and Moapa it is, a route that belongs to the people as a Southern Paiute space.

Perhaps the problem lies in the colonial influence that sought to identify tribes

and bands with political control of areas, rather than the relationships that people had

with the land and each other. Pahrump people do not see the land as partitioned among

the Bands of the Southern Paiute nation. There are Southern Paiute spaces, Pahrump

Paiute spaces and Western Shoshone spaces intermingled, but everyone knows where

they lived. A ceremonial dance site, such as the Rabbit Circle Dance site, is important to

all Southern Paiutes, but it is within the Pahrump Valley (Stoffle, et al. 2004a), and

therefore Pahrump territory. Ash Meadows, long considered a joint use area (Indian

Claims Commission 1974; Steward 1938), is considered by the Pahrump people to be a

Southern Paiute place where they lived and traded with Western Shoshone people. It is a
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like a border town without a prescribed border. But federal Indian policy requires borders

and occupied space, rather than broadly defined cultural landscapes.

While much of the discussion thus far has covered the spaces of Indigenous

people and the ways in which they are represented, it is useful to briefly analyze the

representational spaces and spatial practices of Euro-Americans. Cartographic practice

has been presented in this thesis as a monolithic Euro-American tradition in which space

is predominantly closed. Geographic survey is used in order to know exactly where the

closures occur, and the representations of space produced by survey in turn influence the

representational spaces and spatial practices of people. Representations of space become

internalized and reified to limit spatial practice. While there are representational spaces

that do not always have easily bounded representations (neighborhoods, metropolitan

areas) they are informed by the practice of partitioning space through survey. Property

lines are measured and fenced, and jurisdictions are created through the careful

apportioning of space. Survey is used to quiet questions of representational space and

spatial practice by creating official approved spaces through measurement and

representation. While these spaces can be transgressed through usufruct or informal

spatial practices, the established legal system can quiet debates and conflict by returning

to the official representations of space in the form of maps and survey tracts, which in

turn reinforce the notion of private property.

It is precisely this cyborg technology (Haraway 1991) that reinvents lived space

through technology and creates the conflict between western representations of space and

Southern Paiute self-representation. When asked to map the boundaries of Pahrump
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territory, and interesting problem occurred. Members of the Pahrump Band would used

the maps to read the spaces in question, and formulate borders based on the text of the

map. Borders were drawn to encompass or exclude map feature labels, creating the

illusion that space was bounded. In trying to capture a representational space and spatial

practice of the Pahrump Band (territory), I found that the representations of cartographic

convention were used. It is nearly impossible to talk of Pahrump space without deferring

to a map, or using the place names given by Euro-Americans. The produced

representation of space therefore becomes a hybrid space, containing elements of Euro-

American geographic knowledge and cultural memory of landscapes.

The lived spaces of the Pahrump Band of Southern Paiute can be captured to

some degree. But to represent these spaces in a cartographic manner is to recreate the

inherent falsehood of the politics involved in such a representation. The boundaries I seek

can be created, but they are arbitrary, influenced by my own ideas of how to bound space,

and by the tools I use. If feature labels are boundary lines, then the boundaries change

according to the cleverness of the original mapmaker. It might be possible to capture the

nuances of where the Pahrump Band claims as their lifespace with larger scale maps, but

then again, the placement of a border in a mountain range would depend on individual

knowledge and the quality of the base map.

If this problem is to be solved, it will be important to consider the purpose for a

representation of space. The effects of colonialism have long changed the ways in which

Indigenous space is represented, and in turn changed the ways in which Indigenous

people relate to space. In order for the spaces of the Pahrump Band of Southern Paiute to
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be represented and undo the history of erasure, then the map user will need to become the

Pahrump Band rather than the state.
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CHAPTER 5: HOW TO PROCEED

This thesis has sought to answer three questions. Chapter Three analyzed the

ways in which Native American spaces were produced and reproduced within a colonial

or postcolonial context. Chapter Four explored whether the cartographic representations

of Indigenous space in the Great Basin are amenable to Southern Paiute, and specifically

the Pahrump Band, self-representation. Now we turn to the problem of how to mediate

the disjuncture between the cartographic representations of Indigenous space and the

representational spaces of the Pahrump Band of Southern Paiute.

When discussing the purpose of this thesis with the Richard Arnold, Chairman of

the Pahrump Band, he acknowledged the dangers in creating a new representation of

space that included his people. When Kelly created her map of Band divisions in 1934,

she filled space, and rendered all those not included invisible. The land claimed as

traditional space by the Pahrump Band has been recorded as Las Vegas Paiute territory

for over 70 years. Similarly portions of the western areas of Pahrump territory were

designated as Western Shoshone land. To claim this land as Pahrump territory potentially

disenfranchises other Indigenous groups, by removing a historical construct of space.

While the Las Vegas Paiute Tribe has never officially denied the existence of the

Pahrump Band, and to some degree supports their seeking of Federal Acknowledgement,

there is potential for conflict over management of the spaces in question. Potentially, if

the Pahrump Band is recognized as the tribe living west of the Spring Mountains, then the

right of the Las Vegas Paiute tribe to participate in consultation could be preempted
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because it is outside of their territory. Similarly, it is possible that the Western Shoshone

could contest the inclusion of the Pahrump Band of Southern Paiute due to the continuing

fight against the land claims settlements.

These problems exist because the spaces in question are produced within a

colonial context. The construction of identity as a tribe is a political articulation that

divides the world into spaces of visibility (Braun 2002:16-17). The creation of these

spaces during the colonial era has become reified in practice, creating divisions in power

that in turn divide people. In the case of the Numic people, the effects of colonialism

have indeed become local (Braun 2002:21), creating political divisions that had a

lessened effect in the past, if any at all. The people and their landscape have been

transformed into “discrete, bounded places” (Braun 2002:26) and the representational

spaces of the people are subsumed within a system that posits a series of “others.” These

bounded places represent a form of nature, temporally fixed in the past before modernity

and all its trappings damaged the structural integrity of indigenaeity (Braun 2002:12-13).

The political identities that divide the Pahrump Band from other groups are

historically constituted within the colonial system, and now they seek Federal

Acknowledgement as a way to legitimately perform that identity as a discursive practice

(Braun 2002:33). The production of space without the Pahrump Band has rendered them

invisible in policy, and to some degree changed their identity. As Indigenous people

living in a sparsely settled area, they lost their resource base of trade networks due to the

creation of reservations that limited the actions of other Indigenous people, as well as

their claim to indigenous identity by not having a reservation, or a colonized space. By
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adopting a representation of space that includes them as a colonized entity, they can

assume an identity, become visible, and gain some degree of power. As Wood (1992a) so

aptly notes, “maps are weapons.” By using cartographic representation, the Pahrump

Band of Southern Paiute can fight using colonial tools against their colonizers.

None of these issues would matter if the idea were to decolonize space. Each

group could simply perform their space making practices with little regard for the

representations of space and identity that have been imposed upon them. However, this

approach, while epistemologically valid from an Indigenous perspective, would do little

to change the nature of power in the postcolonial system. Instead, what is needed is a way

to make space within the colonial system that Indigenous people can use to their

advantage and gain power within the networks of governance. The question then

becomes what representations of space are most useful to the Pahrump Band? It appears

that there are multiple answers, as the people have learned several strategies for using the

texts and representations of space to their advantage.

The secret to living in a postcolonial era may be nothing more than using the rules

of the colonizer to regain a voice. Certain representations produced in the past have been

rejected outright by Southern Paiutes due to the absence of the Pahrump Band (Kelly

1934c) or unflattering descriptions of the people (Paher 1971). Yet these texts serve a

purpose of examples of the ways in which scholars can err, and when the need arises they

are used as examples to question other voices of authority that are deemed inaccurate by

the people of the Pahrump Band. There is something ironic about a member of the

Pahrump Band using a map that erased their political body to question a newer text and
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suggest that it may be as flawed. But it is a useful deployment when carefully executed.

Furthermore, disagreements in texts can be amplified when need be to question the

validity of all academic texts and claim that self-representation is the only valid approach.

By making these claims, they argue that if you wish to learn about Pahrump Paiute space,

you must ask them, not a Euro-American scholar.

Other texts are used to support the argument that the Pahrump Band needs to be

consulted or considered when making policy decisions. Steward (1938) and Johnson and

Barabe (2001) are used to critique Kelly and argue for recognition of the Pahrump Band

as the final Southern Paiute socio-political group. While both of these maps can be

critiqued on the basis of cartographic representation of loosely bounded representational

spaces, they are instead deployed as a space making technology. Maps that make space

for the Pahrump Band undermine their erasure from postcolonial space, and change the

space of both the colonized and the colonizer into one in which the iterative character of

the present will be challenged and remade into a new history (Braun 2002:64-65).

The representation if Indigenous people as natural is a bit more problematic. In

Chapter Four I explored the ways in which people of the Pahrump Band talked about the

land and their territory. In some ways the descriptions I used could be described as

romanticizing their role as guardians of the environment (Braun 2002:81). As people,

they are more than a natural resource to be catalogued, and some scholars have argued

that the notion that Indigenous people are knowledgeable about the ecology of their

homelands is foolhardy (c.f. Krech 1999). Yet as Braun points out, it is common for

Indigenous groups to internalize this role for political effect (2002:81), and cross cultural
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research has shown that to some degree, Indigenous people view themselves as

interconnected with all things and it is this relationship is the most difficult to model

cartographically (Rundstrom 1995).. In essence, the representations of space that

historically have reduced the Southern Paiute to the status of natural resource can be used

as a form of power. Because nature is conceived of as unspoiled before the arrival of

Euro-Americans, any group with claim to prior occupancy is privileged in cases of

environmental decisions. I believe the people of the Pahrump Band when they claim to be

guardians of the land, but I wonder if this is but an internalized postcolonial trope that is

externally reinforced1. Regardless, the representations of space that subsume the Southern

Paiute as natural resources mesh well with their representational spaces of living in

harmony with the environment.

Finally, there are the representations of space that perform by transforming the

smaller, colonially created socio-political groups into a larger ethnic nation. In some

ways, these representations most accurately depict the representational spaces of the

Indigenous people in the Great Basin. The tribes are all Southern Paiutes and the colonial

distinctions between bands are distractions from the larger identity. Representations of

space that refer to Southern Paiutes are an act of nation building, and therefore create

strength in unity. This argument has been put forward not only by academics, notably by

Richard Stoffle and his colleagues, but is also supported within the Southern Paiute

communities and by their governments. By removing internal boundaries representing

                                                  
1 Rundstrom argues that this is not a trope, but rather a part of Indigenous epistemology that is in
conflict with the ways that contemporary cartographic technologies, such as GIS, model space
(1995: 47)
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space for all Nuwuvi (people), a larger identity is solidified. The Pahrump Band is

seeking recognition as an independent tribe, but they will continue to be Southern Paiute,

and members of other Southern Paiute tribes will continue to be their kin.

In truth, the disjunctures between the representational spaces of the Pahrump

Band of Southern Paiute and the western representations of space cannot fully intersect.

The Pahrump Band lives within the spaces of postcolonialism, but cannot simply cast

aside their representational spaces and accept that they have been erased by the texts of

the colonial past. However, their leadership prefers to take a pragmatic approach to

postcolonial space, using and adopting those representations that address how they need

to be represented for each situation. The representations of space do not contain truth in

this pragmatic approach. Instead, produced space is harnessed for the power it carries and

turned back on those who influenced its production. The politics of representation can be

turned about and used by colonized people to reclaim their spaces in new ways by pitting

the spaces against each other. In doing this, the Pahrump Band is producing a new space,

one that reflects not the history of colonialism, but a postcolonial worldview.
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APPENDIX A: PERMISSIONS AND COPYRIGHT CLEARANCE

Regarding the map produced by Isabelle T. Kelly, originally published in American
Anthroplogist, copy right is no longer enforced. As stated on the AA website, “Please
note that AAA article content published before 1964 is in the public domain and may be
used and copied without permission.  The AAA asks only that you include a complete
reference to the original publication.” (http://www.aaanet.org/pubs/permissions.htm)

Many of the historical maps of the southern Nevada area were obtained from the David
Rumsey Collection. I thank him for his generous nature in making his collection available
to the world. He states:

 You may use the images you requested, without charge.  Please credit the David
Rumsey Map Collection, www.davidrumsey.com.  If you put the images on a
website now or in the future, please link to us.  If you need to download high
resolution copies of the images, see the Help/faq on high resolution printing and
downloading at www.davidrumsey.com/faq.html. You’ll be downloading and
converting the sid images through the data window. Open the collection, find the
image you are interested in, click on it once and then click on the data field, scroll
down until you see the links to download the MrSid viewer and MrSid file.
 
If you have enjoyed viewing the David Rumsey Map Collection, please visit our
Visual Collections portal at www.davidrumsey.com/collections for additional
map collections as well as collections of Fine Arts, Architecture, Photography and
more. All collections are in the Insight® Software, so using the Java Client will
allow you to open several of these collections at once thereby enhancing your
research considerably.
 
Best, David Rumsey
Cartography Associates
www.davidrumsey.com
www.davidrumsey.com/collections
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APPENDIX B: HUMAN SUBJECTS APPROVAL
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APPENDIX C: FIGURES

FIGURE 2.1: A Diagram of Lefebvre’s Spatial Theory
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FIGURE 3.1: A Portion of the Great Basin as Mapped by David Burr. Courtesy of the

David Rumsey Map Collection (www.DavidRumsey.com)
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FIGURE 3.2: A Portion of  Wheeler’s “Map Showing Detailed Topography of the

Country Traversed by the Reconnaissance Expedition through Southern and Southeastern

Nevada” Courtesy of  the David Rumsey Collection (Wheeler, et al. 1869)
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FIGURE 3.3: Palmer’s  Map of Pahute Indian Homelands in 1850 (Palmer 1933)
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FIGURE 3.4 Isabel Kelly’s map of Southern Paiute Bands (Kelly 1934c)
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FIGURE 3.5 Detail of Kelly’s Map showing the Pahrump area (Kelly 1934c)
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FIGURE 3.6: The revised map of Southern Paiute Territory produced by the Bureau of

Applied Research in Anthropology (Johnson and Barabe 2001)
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FIGURE 4.1: Composite Trail and Site Map of the Spring Mountain Region Produced for

the Spring Mountain Cultural Landscape Study (Stoffle, et al. 2004a)
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FIGURE 4.2: 3D View of Potosi Mountain Vision Quest Landscape from the Spring

Mountain Cultural Landscape Study (Stoffle, et al. 2004a)
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