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ABSTRACT 

 

By 1909, Mexico City had a little more than 720,000 inhabitants, 250 schools, 

and almost 1,000 pulquerías -drinking establishments serving pulque, a fermented 

beverage made of the maguey plant. Today, pulquerías have almost disappeared; but just 

a century ago, people enjoyed gathering there. Since their beginnings in the 1530s, 

pulquerías became an integral part of the life of Mexico City’s inhabitants. These taverns 

offered pulque to take out, but far more importantly, a space where men and women 

drank, talked, danced, and enjoyed themselves as a part of their daily social life. These 

spaces represented an important place in the city’s lower-class culture and daily life. In 

this dissertation, I explore the social and cultural development of these businesses. I focus 

my discussion on the second half of the nineteenth century and the first decade of the 

twentieth century when there was a constant effort of making of Mexico a modern nation 

like England, France, or United States.  

Under the influence of liberalism, authorities increasingly sought to control the 

behavior of the population, especially in the public arena with the goal of creating 

hardworking and moral citizenry. They saw pulque as the core of social evils, and 

pulquerías, as centers where inebriated urban masses abandoned their daily routine, 

procrastinated, and fought. Consequently, authorities strictly regulated schedules, 

facilities, and all activities taking place in pulquerías. Patrons and owners resisted those 

regulations in different ways; especially customers, through their everyday practices, 

developed a vigorous and multi-faceted response to the processes of modernization. 
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Within these places, alcohol consumption fostered an environment of free interaction and 

gave men and women a platform in which they could demand and contest explanations 

about the behavior of their neighbors, partners, and coworkers. Their discussions and 

fights prove to be significant to the understanding of the regulation of the neighborhood 

dynamics as well as valves of escape during changing times. By analyzing the historical 

intersections of popular culture, nation building and modernization programs, and lower 

class responses to these reforms this dissertation contributes to the study of the cultural 

and social history of Mexico. 
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INTRODUCTION 

 

“Paris has its cafés, London its gin-houses, New York its bars and lager-beer, 

Brussels its taverns; Mexico, its pulquerías” wrote Auguste Génin in 1910.1   In the 

opening of his description of the pulquero as a Mexican popular type, he explained “the 

maguey plant produces white, sweet liquor that once fermented it became pulque, 

therefore pulquero is a pulque seller.” “Pulque does not withstand long trips, for that 

reason pulquerías and pulqueros are just as characteristic of the cities, neighborhoods, 

and towns” of the high plateau of the Central Valley. “Mexico City, in this regard, takes 

the lead. Its pulquerías are painted with bright colors and garlands of flowers and leaves 

in the outside and decorated in the interior with frescos in which all the Mexican modern 

art seems to have taken shelter.” 2  What did pulquerías have that make Génin, an 

experienced traveler, to compare them to European and American social centers? Who 

gathered there? The answer to these and other questions embody the main topic of this 

dissertation. 

By 1909, Mexico City had a little more than 720,000 inhabitants, 250 schools, and 

almost 1,000 pulquerías; on nearly every city corner there was one. 3 Today, they have 

almost disappeared from the city; but just a century ago, people enjoyed gathering there. 

Since the 1530s, these taverns have been an integral part of the life of the city’s 

                                                 
1 Auguste Génin. Notes sur le Mexique. (Mexico City: Imprenta Lacaud, 1910), p. 77 
2 Id. 
3 Archivo Histórico del Distrito Federal (AHDF). Collection: Ayuntamiento Gobierno del Distrito, section: 
Gobierno del Distrito Pulquerías, vol. 1775, file 734 bis, year 1909. Moisés González Navarro. “El 
Porfiriato. La vida social” in Daniel Cosío Villegas. Historia moderna de México, (México: Hermes, 1955-
1970), vol. 4. 
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inhabitants. They offered pulque to take out, but far more importantly, a space in which 

to drink it. In contrast to Parisians cafés and London gin-houses, in pulquerías the lower-

class gathered, drank, talked, danced, and had a good time as a part of their daily 

activities. From the sixteenth to twentieth century, they represented an important place in 

Mexico City’s lower-class culture and daily life.  

This dissertation explores the social and cultural history of pulquerías with an 

emphasis on the second half of the nineteenth century in an effort to understand the 

convergence between national and local modernization programs and Mexico City’s 

lower class responses to them. The discussion focuses mostly on the second half of the 

nineteenth century and the first decade of the twentieth century when there was a constant 

effort at making of Mexico a modern nation like England, France, or United States.  

 

Research Question and Objectives 

 This study analyzes the role of pulquerías also called casillas as spaces of social 

interaction. These places of sociability played a central role in Mexico City’s daily life 

and in the formation of the urban popular culture; understood as the cultural 

manifestations emerged from el pueblo [the people]. In the same way that the British pub 

contributed to the development of the working class culture, casillas represented a place 

where urban lower classes crafted their culture and developed a sense of membership and 

identity. Slang and albur [double entendre] flourished there. Pulquerías with their 

particular decoration, described by some as colorful and tacky by others, contributed to 

the feel of the city while showing popular wit. The attitudes, activities, and multiple roles 
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customers played made of pulquerías a locus of popular culture and local identity. As 

Génin accurately observed, casillas only existed in cities and towns in central Mexico. In 

the small villages, people sold pulque from their houses while others went to the tinacal 

[production facilities] to buy it. In any case, these rural locations did not provide the 

social interaction of the pulquerías in the cities. 

 The pulquería emerged as a product of cultural miscegenation; the combination of 

the European concept of the tavern with the sale of an indigenous beverage. Thus, the 

casilla was a new space different than any other in pre-Hispanic times. It rose as Mexico 

City developed under the European influence. It offered to many a particular space where 

pulque was not only consumed by the members of the community or family, but also it 

could be drunk by people from different places and backgrounds, who were totally 

unknown. Beyond their common taste for the beverage, customers shared other 

experiences of life.  

 Casilla patrons embodied a heterogeneous group. Members of the lower clergy 

and bureaucracy, lower ranking army officials, charros [cowboys], book keepers, clerks, 

and other middle-class individuals frequented these taverns. The pulquería crowd was 

made up of mostly of carpenters, bakers, blacksmiths, small shop owners, bullfighters, 

artisans, skilled workers, street vendors and their partners as well as apprentices, casual 

laborers, prostitutes and vagrants; showing the different strata among the poor. 

Individuals of different ethnicities, income and social classes patronized the casillas; 

while for the elite and the authorities, these patrons represented the rabble and the poor 

masses. 
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Customers shared more than their preference for pulque; in many cases they were 

socially or economically excluded from development. They were coworkers, neighbors, 

relatives, acquaintances or just mates in loitering, gambling, and vagrancy. These bonds 

contributed to their sense of community and provided them different identities according 

to the crowd they hung out with. The same crowd of gamblers and drinkers identified 

themselves as such and put distance between themselves and others who were not part of 

the group. Neighbors made clear also when someone was an outsider or a persona non-

grata in the neighborhood. These identities related to the practices developed at 

pulquerías, such as being well known as drinker, gambler, or dancer among other 

qualities. Identities and attitudes went hand in hand with the roles customers played 

within the community such as how well respected they were among their neighbors or 

peers or if they were perceived as “womanizers” or “the bravest mate.” This also applied 

to women who were known for being a “coquette,” or “matchmaker.” These identities 

and practices involved issues of gender and honor. Pulque consumption as a social 

activity contributed to reinforce social networks, community solidarity, gender roles, 

identity, and membership among the urban lower classes.  

Artisans, street sellers, casual laborers, soldiers, prostitutes, and others regulated 

the neighborhood life by enforcing community codes of behavior and local politics in 

pulquerías. Alcohol consumption fostered an environment of free interaction and gave 

men and women a platform in which they could demand and contest explanations about 

the behavior of their neighbors, partners, and coworkers. Couples fixed their domestic 

problems such as cheating, abandonment, or jealousy. Friends confronted their mates 
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because they were dating their sisters or their mothers and they were not willing to 

consent that. Co-workers defended their situation within the guild or regulated internal 

rivalries as well as acquaintances settled previous disputes. Casillas represented the 

public sphere where urban masses reinforced family, neighborhood, and working 

networks, as well as promoted ethnic and class community. As places of social 

interaction, they provided customers a space to regulate sexual politics and exercise 

justice or social control among themselves and their neighborhood. 

The pulquería world brought together elites and masses through ownership and 

patronage. Male and female members of the elite represented a powerful monopoly in the 

pulque trade. Despite the public concern about drunkenness and time wasting, 

government officials did not attempt to stop pulque production or close casillas because 

they represented a significant source of revenue for the national treasury. During the 

colonial period, in fact, a royal official suggested introducing pulque consumption in 

other areas of the viceroyalty, despite the problem that drunkenness among the masses 

represented, because of its contribution to the royal treasury. The beverage itself did not 

constitute a problem for the government; it was its public consumption that became an 

issue of public health and social order. Thus, pulquerías became a political arena for 

different social groups, which negotiated power in different ways among them and with 

local and national authorities. 

For these reasons, this dissertation explores the activities in casillas from the 

sixteenth to the first decade of the twentieth century. It pays special attention to the 

changes and continuities during the second half of the nineteenth century, when 
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politicians inspired by liberalism pushed different modernization projects. It analyzes the 

different relationships created among men and women, owners, pulquería staff, and 

customers, and how all these groups negotiated power within each other and with local 

and national authorities. This research devotes special interest to in the liberal reforms, 

how they affected pulquerías and how owners and customers responded to these reforms. 

In that way, it highlights the ways ordinary people responded to changing times, laws, 

and enforcement, and in doing so, how they contributed to making modern Mexico. 

 

The second half of the nineteenth century represented a critical period for casillas. 

The fact that liberals remained in power for a longer period allowed them to push 

different projects of modernization that became implemented from the 1880s to 1910. 

During these years, authorities increasingly sought to control the behavior of the people 

and create “hardworking” and “moral” citizenry. Officials and intellectuals saw pulque as 

the core of social evils, and pulquerías, as centers where inebriated urban masses 

abandoned their jobs, loitered, and fought. Consequently, authorities attempted strict 

regulation of hours, facilities, and all activities taking place in pulquerías. Patrons and 

owners resisted those regulations in different ways. For example, wealthy owners used 

their networks to get extensions and exemptions to the pulquería regulations, or to expand 

their enterprises. Meanwhile customers, through their everyday practices, developed 

vigorous and multi-sided responses to these processes of modernization. As customers, 

they continued their regular activities of music, dancing, and gambling despite the laws 

prohibiting them. They continued buying pulque on credit, loitering, getting drunk, and 
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fighting. In so doing, through their everyday practices, customers developed a vigorous 

response to the processes of modernization. The fact that these projects affected their 

traditional life style and left them behind or at the margins explains why lower-class 

individuals reacted. Their altercations as well as loitering and drunkenness represented 

escape valves during changing times. Fights in pulquerías were mostly the result of 

artisans, shopkeepers, street vendors, and casual labors challenging each other’s honor 

and reputation. Though they worked with their hands and lived in a simple and 

sometimes unstable manner, they forcefully defended their reputation as honorable men 

and women. For them, their capital was a social capital based on their networks, their 

public appearance and the different roles they played within the community. Thus, the 

analysis of discussions and fights proves to be significant to understanding the regulation 

of neighborhood behavior and the response to the liberal reforms, and the formation of 

modern Mexico. 

 

Significance of the Study 

Scholars have focused on pulque production rather than its consumption. They 

have not explored pulquerías as locations of social interaction, popular culture, and 

community formation. Interaction in casillas involved social, racial, economic, and 

political relations of power, gender, and honor representing the convergence of plural and 

multidirectional forces inside and around these taverns. This work aims to contribute to 

the understanding of the historical intersections between the neighborhood culture and its 

practices, modernization programs and nation building.  Within this approach, this 
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research offers a contribution to the social and cultural history of nineteenth-century 

Mexico City.  

 

Historiography 

The comparative approach of this study has been enriched by methods and 

hermeneutical tools of different disciplines such as anthropology, sociology, philosophy, 

and linguistics. In their studies on the formation of the British working-class culture, Eric 

Hobsbawm’s, George Rudé’s and E. P. Thompson’s have analyzed the significance of 

taverns, markets, and fairs in village life.4 Their concepts have influenced studies of 

social control, and the formation of the working-class culture, political consciousness and 

public opinion. These concepts have not been applied to pulquerías. This dissertation 

takes concepts from those authors about the development of community and social 

control and culture among the lower classes. 

Pulque and pulquerías have been largely studied in economic terms. Arturo 

Soberón and Miguel Ángel Vásquez have produced a well documented study on pulque 

production and consumption during the colonial period.5 John Kicza has also delivered an 

interesting piece on pulque production and its significance for the colonial elite.6 Among 

the studies focusing on pulque consumption and rebellions stands out the work of 

                                                 
4 Eric J. Hobsbawm and George Rudé. “Introduction” Captain Swing. (New York, Pantheon Books, 1968). 
Edward P. Thompson. The Making of the English Working Class. (New York: Vintage Books, 1966). 
Edward P. Thompson. Customs in common. Studies in Traditional Popular Culture. (London: Merlin Press, 
c1991). 
5 Arturo Soberón Mora and Miguel Ángel Vásquez Meléndez. El consumo del pulque en la Ciudad de 
México (1750-1800). (México: UNAM [Thesis], Facultad de Filosofía y Letras-Historia-, 1992).  
6 John Kicza. “The Pulque Trade of Late Colonial Mexico City,” in The Americas, (37:2), October 1980.  



 22 

William Taylor, who analyzed the relation between pulque, homicide, and rebellions in 

towns in Central Mexico and Oaxaca.7 

Although Juan Pedro Viqueira Albán has studied pulquerías among the many 

popular diversions in Mexico City affected by liberalism, his study only focuses on the 

colonial period. His findings enlightened this dissertation through his analysis of the 

development of the popular culture under the Spanish rule and how the Bourbons tried to 

reform the behavior of the masses. 8 The works of several scholars studying popular 

culture and nation building William Beezley, Gilbert Joseph, Eric Zolov, and Pablo 

Piccato have influenced my understanding of pulquerías under the context of liberalism.9 

Beezley’s interest in popular culture represents a major influence in this work. Joseph and 

Zolov study different aspects of popular culture such as music and movies to show how 

lower classes confronted programs of nation building and influenced their development. 

Piccato’s studies of crime and vagrancy from 1890 to 1930 show how the lower classes 

used these activities to survive industrialization and modernization. 

E. P. Thompson’s study of popular culture, local gossip, and social control 

influenced the way this dissertation addresses these topics in relation to pulque 

                                                 
7 William Taylor. Drinking, Homicide, and Rebellion in Colonial Mexican Villages. (Stanford, CA: 
Stanford University Press, 1979). 
8 Juan Pedro Viqueira Albán. ¿Relajados o reprimidos? Diversiones públicas y vida social en la ciudad de 
México durante el Siglo de las Luces, (México: Fondo de Cultura Económica, 1995). [English translation: 
Propriety and Permissiveness in Bourbon Mexico. (Wilmington, DE: SR Books, c1999.)] 
9  William Beezley and Linda A. Curcio-Nagy. Latin American Popular Culture: An Introduction. 
(Wilmington, DE: Scholarly Resources Books, 2000). Gilbert Joseph and Daniel Nugent. Everyday Forms 
of State Formation. Revolution and the Negotiation of Rule in Modern Mexico. (Durham: Duke University 
Press, 1994). Pablo Piccato. “Urbanistas, Ambulantes, and Mendigos: The Dispute for Urban Space in 
Mexico City, 1890-1930.” in Carlos Aguirre and Robert Buffington, eds. Reconstructing Criminality in 
Latin America. (Wilmington, DE: Scholarly Resources, 2000). Pablo Piccato. City of Suspects. Crime in 
Mexico City, 1900-1931. (Durham: Duke University Press, 2001). 
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consumption.10 His theoretical approaches as well as Ray Oldenburg’s concepts on the 

influence of places of social interaction in the formation of community have provided 

different ideas about how to understand behavior, identity, and social interaction. 11 

Another influential work is Thomas Brennan’s analysis on taverns in eighteenth-century 

Paris. 12 He demonstrates that it is possible to see the development of Enlightenment 

among the lower classes and how they developed their own discourse, practices, and 

norms in these places during the French Revolution.  

The collective character of pulque consumption leads to an emphasis on aspects 

of identity and community membership. As a category, identity represents another 

hermeneutical tool connected to ethnicity, gender, and class. It contributes to study of 

how individuals and groups understand and construct society, how they give meaning to 

their world, and how they socialize, work, or relax. Identity allows individuals to situate 

themselves in the world and gives them a sense of membership in a community.13 People 

act and react based on their expectations, and their references to economic, social, 

cultural, and political conditions according to their sense of identity. The significance of 

this category of analysis resides in the flexibility of the concept because it allows people 

to use or discard identities according to the circumstances. Nevertheless, scholars have 

warned about the confusion between identity and roles; the latter only organize people’s 

                                                 
10 Thompson. Customs in common. 
11 Ray Oldenburg. The Great Good Place: Cafés, Coffee Shops, Community Centers, Beauty Parlors, 
General Stores, Bars, Hangouts, and How They Get You through the Day. (New York: Marlowe & Co., 
c1997). 
12 Thomas Brennan. “Taverns in the Public Sphere in 18th-century Paris” in Contemporary Drug Problems, 
Spring 2005, 32:29-43. 
13 Stuart Hall. “Introduction: Who Needs Identity?” in Stuart Hall and Paul Du Gay, eds. Questions of 
cultural identity. London: Sage, 1996, pp. 1-17.   
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functions while the former provides meaning to actions. For that reason, Stuart Hall 

proposes the use of identification to avoid confusion. He argues that identification 

expands beyond the sharing of the common characteristics of a group; it is a never-ending 

process of construction.14 Through language and practice, people internalize the attitudes 

of a group. They not only integrate experiences and narratives –in the sense of how 

people think, tell, or write about their lives-, but also they make sense of those as well as 

of memories and expectations. Through practice, people vividly participate in the group 

activities, rituals, and attitudes. 

Eating and drinking as common and unconscious activities affect the way people 

define themselves and made evident status and social demarcation as Peter Scholliers, 

Norbert Elias and Pierre Bourdieu among others have suggested.15 Bourdieu argues that 

the way people perform different activities reveals their background, therefore the 

practices of their social group.16 Elias, Lévi-Strauss and Bourdieu have analyzed how 

elites distinguish themselves from the masses and establish social demarcation through 

manners and codes.17 Through constant practice these groups mastered these attitudes to 

the level of unconscious activities.  

Scholars studying issues of identity and their relationship with food and alcohol 

emphasize the notions of ‘inclusion’ and ‘exclusion’ as practices strengthening the 
                                                 
14 Ibid, p. 6 
15 Norbert Elias. The Civilizing Process. Sociogenetic and Psychogenetic Investigations. Translated by 
Edmund Jephcott. (United Kingdom: Blackwell Publishing Ltd, reprinted and revised edition, 2003). Peter 
Scholliers. “Meals, Food Narratives, and Sentiments of Belonging in Past and Present” in Peter Scholliers, 
ed. Food, Drink, and Identity. Cooking, Eating, and Drinking in Europe since the Middle Ages. (Oxford: 
Berg, 2001), pp. 3-22.  
16  Pierre Bourdieu. Outline of a Theory of Practice. [Cambridge studies in social anthropology, 16] 
(Cambridge: Cambridge University Press, 17th printing of English translation, 2003).   
17 Claude Lévi-Strauss. The Origins of Table Manners. Translated by John and Doreen Weightman. 
(Chicago, IL: University of Chicago Press, 1990). 
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coherence within a group. Claude Fischler emphasizes the centrality of food in people’s 

identity. Based on what people eat, they mark themselves in relation to the others. People 

eating similar food are trustworthy and familiar, but those eating unusual food give rise to 

feelings of distrust and even disgust. Claude Grignon goes further and stresses the 

importance of who eats with whom, where, when, and why. He proposes that people 

consuming food and drink together strengthen the group’s internal solidarity and define 

its internal hierarchies. He argues that conviviality –pleasant interaction- is the result of 

commensality –who is invited. Both, conviviality and commensality relate to class and 

status and reinforce the hierarchies, inclusion and exclusion based on gender, age, class, 

ranks, and ethnicity.18 These concepts can be easily applied to the study of pulquerías to 

understand how the interaction of drinkers, gamblers, neighbors, or colleagues reinforced 

communal ties and hierarchies.  

Few authors have explored how food and drink built identities in Latin America, 

how people have experienced those daily practices, and how they located themselves in 

relation to preparation and consumption. Gina Hames in her study of Bolivian chicheras 

–sellers of maize beer- analyzed the connection between food, drinking, and identity.19 

She argued that these women controlled important social aspects of their neighborhood. 

Their role of proprietors allowed them to act as local leaders and mediators between elites 

and urban masses. For Hanes, they represented an example of cultural miscegenation in 

Bolivian history (1870-1930). 

                                                 
18 Claude Grignon. “Commensality and Social Morphology: An Essay of Typology” in Scholliers. Food, 
Drink, p. 23-33. 
19 Gina Hames. “Maize-Beer, Gossip, and Slander: Female Tavern Proprietors and Urban, Ethnic Cultural 
Elaboration in Bolivia, 1870-1930” Journal of Social History, Winter 2003, v. 37, 2:351-367. 
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Given the fact that pulquerías involved issues of race and ethnicity, Brazilian 

historiography provides significant insights on the social and racial conflicts developed in 

spaces of social interaction such as black popular theater, the Carnival, and the daily life 

of urban slaves.20  Brazilian authors like Maria Clementina Cunha Pereira and Tiago 

Gomes de Melo in their works on the interaction between the high culture and popular 

culture contributed to understanding of the decoration and names of casillas as well as 

fashion among customers. 

Closely related is the analysis of authority and how different groups negotiate, 

contest, and resist power, paying especial attention to how individuals portrayed 

themselves before the law or the community in order to defend their economic, political 

interests or reputation. The works of Susie Porter, Ana Alonso, Gilbert Joseph, and 

Daniel Nugent provided insights of how lower classes and marginal groups negotiated 

with the government and social elites through their local practices and the use of the legal 

discourse.21 

 

 

 

                                                 
20 María Clementina Cunha Pereira. Ecos da folia. Uma história social do Carnaval carioca entre 1880 e 
1920. (São Paulo: Companhia das Letras, 2001). Tiago Gomes de Melo. Um Espelho no Palco. Identidades 
Sociais e Massificação da Cultura no Teatro de Revista dos Anos 1920. (Campinas, SP: Editora Unicamp, 
2004). Bryan McCann. Hello, Hello Brazil. Popular Music in the Making of Modern Brazil. (Durham: 
Duke University Press, 2004). Hermano Vianna. O Misterio do Samba. (Rio de Janeiro, RJ: Editora UFRJ, 
1995). 
21 Ana M. Alonso. “Love, Sex, and Gender in Legal Cases from Namiquipa, Chihuahua, Mexico; a 
Baktinian Approach” in Helga Baitenmann et al. Law and Gender in Contemporary Mexico, (forthcoming). 
Susie S. Porter. Working Women in Mexico City: Public Discourses and Material Conditions, 1879-1931. 
(Tucson, AZ: University of Arizona Press, c2003). Ricardo D. Salvatore, Carlos Aguirre, and Gilbert M. 
Joseph, eds. Crime and Punishment in Latin America: Law and Society since Late Colonial 
Times. (Durham: Duke University Press, 2001). 
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Methodology 

This dissertation relies on primary sources, mostly archival research such as 

official reports, county and police records. It tries to recover the voice and mind of 

pulquería customers through the analysis of criminal records that contain testimony of 

victims, witnesses, and perpetrators, their values, their self-regulating practices, their 

ideas womanhood and manhood as well as their understanding and use of the government 

institutions. Violent incidents happened in the pulquería and how they were narrated 

show patterns of social behavior and interaction. By looking at participants’ testimonies 

and their silences, the things they confessed and those they did not even dare to mention, 

this study tries to understand social relationships, behavior codes, unwritten rules, and 

community approval, that is to say the interplay of everyday life of urban masses. This 

provides a sketch of everyday culture shaped in pulquerías. These testimonies also 

provide information about commonplace and cultural premises, social values that people 

took for granted and did not consider important enough to discuss, but emerge to the 

surface by analysis of their words.  

This research has been conducted for many years in national and local archives in 

Mexico City. Among these institutions were the Archivo General de la Nación [National 

Archive], the Hemeroteca Nacional [National Newspaper Repository], the Biblioteca 

Nacional [National Library], the Archivo Histórico del Distrito Federal [Federal District 

Historical Archive], the Archivo de la Archidiócesis de México [Archdiocesan Archive], 

the Universidad Iberoamericana, and the Fototeca del INAH [Photograph Repository]. 

The archive of the Tribunal Superior de Justicia del Distrito Federal represented the 
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major source for this study. It has a fascinating collection of non-classified records from 

civil and criminal courts all mixed together in more than 30,000 boxes; just a few of them 

have been organized and unfortunately budget cuts have stopped the classification 

process. Because there is no systematic criterion in the classification process, the citations 

in this dissertation provide the tribunal, year, box, and file, because in the future the 

system may change. This research randomly selected 10 boxes per decade from 1857 to 

1907. It only chose specific criminal cases related to pulque consumption in pulquerías 

and fondas [eateries]. The cases for the years 1908 to 1911, which might have provided 

information about growing revolutionary opposition, were not available; although it was 

not the primary purpose of this dissertation. 

This study also draws on other sources such as traveler accounts, memoirs, novels, 

newspaper articles, paintings, and photographs. For the pre-Hispanic and early colonial 

aspects of pulque and casillas, the accounts of Sahagún and Motolinía, provided 

significant insights.22 The writings and sermons of friars such as Juan Bautista or Agustín 

de Vetancourt gave an excellent expression of the moral concerns of the colonial clergy.23 

The analysis of nineteenth-century casillas benefited from the travelers accounts of 

Alexander von Humboldt, Madame Calderón de la Barca, Claudio Linati, Thomas 

                                                 
22 Toribio de Benavente Motolinía. Historia de los Indios de la Nueva España. Bernardino de Sahagún 
Historia General de las Cosas de la Nueva España quoted in Salvador Novo. La Cocina Mexicana. 
Historia gastronómica de la Ciudad de México. (México: Pórtico de la Ciudad de México/Estudio Salvador 
Novo, A. C., 1993). 
23 Agustín de Vetancurt. “Manifiesto del Celo de un Religioso Ministro de los Naturales a cerca de el 
estado de la República de los Indios con el pulque, que beben, y la perdición que tienen” in Teatro 
Mexicano descripción breve de los sucesos ejemplares, históricos y religiosos del Nuevo Mundo de las 
Indias. Crónica de la Provincia del Santo Evangelio de México. Menologio franciscano de los varones más 
señalados, que con sus vidas ejemplares, perfección religiosa, ciencia, predicación evangélica en su vida, 
ilustraron la Provincia del Santo Evangelio de México [1697-1698]. (México: Editorial Porrúa, 1971, 
facsimile), pp. 95-98. Juan Bautista’s work is quoted in Sonia Corcuera de Mancera. Entre gula y 
templanza. Un aspecto de la historia mexicana. (México: Fondo de Cultura Económica, 1990, 3rd ed.) 
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Brocklehurst, John Aubertin, Adolfo Dollero, and W. H. Bishop among others.24 Their 

gaze as outsiders offered significant insights on popular culture that domestic writers 

might not record or might think as obvious or took for granted. Among the consulted 

newspapers were Monitor Republicano, El Imparcial, and El Siglo XIX, chosen based on 

the fact that they covered the period study of this dissertation; the first two especially 

represented the voice of liberal writers and politicians.   

To the eyes of Mexican as well as other Latin American intellectuals the 

stereotypes and biases against the masses that emerged during the colonial period needed 

to be reconciled to unify the nation.25 These authors as educated members of the upper 

and middle classes were interested in defining national identity. They found it in 

everyday life and culture of the peoples and made it their object of study. Although their 

interest and conviction in the need of integrating those masses into the nation, they also 

gave expression to those practices and customs affected by the new times. Based on those 

ideas writers such as Manuel Payno and Guillermo Prieto constituted significant sources 

in this dissertation. With his costumbrista novel Los bandidos de Río Frío and his work 

on pulque production: Memoria sobre el maguey mexicano, Payno became one of the 

                                                 
24 John James Aubertin. A Flight to Mexico. (London: Kegan Paul, Trench & Co., 1882). Aubertin traveled 
throughout different Mexican states from June to September 1881. W. H. Bishop. Old Mexico and Her Lost 
Provinces. A Journey in Mexico, Southern California and Arizona by Way of Cuba. (London: Chatto & 
Windus, Picadilly, 1883). Thomas Unett Brocklehurst. Mexico To-Day. A Country with a Great Future, 
and a Glance at the Prehistoric Remains and Antiquities of the Montezumas. (London: John Murray, 1883). 
Adolfo Dollero. México al día. Impresiones y notas de viaje. (Paris: Librería de la vda. de C. Bouret, 1911). 
Alexander von Humboldt. Ensayo Político sobre el Reino de la Nueva España. (México: Editorial Porrúa, 
1966) [English version: Political Essay on the Kingdom of New Spain. The John Black Translation 
(Abridged), (Norman: University of Oklahoma Press, 1988)]. 
25 Doris Summer. Foundational Fictions. The National Romances of Latin America. (Berkeley, CA: 
University of California Press, c1991). 
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most important sources about production and consumption.26 Prieto with his delightful 

narrative in his memoirs and newspaper articles also contributed to the re-creation of 

pulquería patrons and environment. In his memoirs he provided an ethnographic 

description of the activities inside the casillas by describing how soldiers, friars, carriers, 

bullfighters, street vendors, casual laborers, women, children, even upper-class young 

fellows met there.27 This intellectual, writer, and politician, showed in his Memoirs from 

1821 to 1853 his favorable attitude toward pulque. In contrast, Antonio García Cubas in 

his Memoirs (1904) revealed his conservative ideology and his opposition to pulque and 

pulquerías. 28  In all these narratives, contemporaries described and judged the lower 

classes. Unintentionally, in their testimonies, artists and intellectuals provided us 

significant insights on gender, race, ethnicity, and class. The analysis of those narratives, 

paying special attention to both language and practice, provides information about 

common people’s daily routines.   

This study follows Clifford Geertz’s thick description to show as many details as 

possible about the physical and social environment, the physical description of customers, 

and the different manifestations of popular wit.29 By describing in detail the drawings, the 

containers, the activities, the place, the meals, and the people it intends to demonstrate 

why pulquerías served as the cradle of popular culture. After describing casillas of the 

early and mid 1800s and how they reached their peak, the study compares them with the 

                                                 
26 Manuel Payno. Memoria sobre el maguey mexicano y sus diversos productos. (México: A. Boix, 1864), 
[Boletín de la Sociedad de Geografía y Estadística]. Manuel Payno. Los bandidos de Río Frío. (México: 
Porrúa, 1996) 
27 Guillermo Prieto. Los “San Lunes” de Fidel. (México: SEP, 1948). Guillermo Prieto. Memorias de mis 
tiempos. (México: Conaculta, 1992), [Collection: Obras Completas I Guillermo Prieto].  
28 Antonio García Cubas. El libro de mis recuerdos [1904]. (México: Porrúa, 1986, facsimile) 
29 Clifford Geertz. The Interpretation of Cultures. Selected Essays. (New York: Basic Books, 1973). 



 31 

pulquerías of the 1900s. The thick description of different practices going on in these 

places reveals the effectiveness of the liberal regulations. This detailed description serves 

as an excuse to talk about several aspects of popular culture. 

By following Robert Darnton’s methodology on detailed narrative, this 

dissertation intends to unveil as many as possible levels of meanings.30 It pays attention 

to the everyday life to show how it reflects the dynamics of the society and its constant 

transformation. It shows not only the conflicts inside that society, but also the feelings, 

emotions, consciousness, expectations, identities, and multiple roles that people 

developed as members of that society. 

Natalie Zemon Davis’s concepts on the fine line between truth and fiction helped 

in the analysis of criminal records.31 Based on her methodology the study recreates the 

environment of pulquerías, the sounds and smells of the place, the interaction and 

atmosphere among customers and managers. 

In his analysis of Western Apache sites, Keith Basso proposes that to understand 

how people experience a place it is necessary to research more than simple cultural 

aspects of language and symbols.32 He suggests looking at notions of morality, wisdom, 

politeness, and tact included in the spoken language as well as in interpretations and the 

imaginary of the people. Basso divides his book according to different perspectives of the 

significance of cultural sites based on thought and practice. He bases each chapter on a 

                                                 
30 Robert Darnton. The Great Cat Massacre and Other Episodes in French Cultural History. (New York: 
Basic Books, c1984).  
31 Natalie Zemon Davis. Fiction in the Archives: Pardon Tales and their Tellers in Sixteenth-Century 
France. (Stanford, CA: Stanford University Press, 1987). 
32 Keith Basso. Wisdom Sites in Places: Landscape and Language among the Western Apache. 
(Albuquerque, NM: University of New Mexico Press, 1996).  
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specific individual and his or her experience of the site because even though senses of 

places are informed by local common knowledge, the experience is individual.33 This 

dissertation attempts the same thing with the pulquerías. Each chapter analyzes one of the 

most significant aspects of these taverns from different perspectives, practices, and 

interests. In other words this work tries to incorporate the voices of government officials, 

intellectuals, owners, workers, and customers, sometimes as a specific group, sometimes 

as individuals. Thus each chapter opens with the comments or the story of an individual 

and how he or she experienced the pulquería world. 

 

Organization of the study 

The first chapter focuses on the emergence of pulque as a commodity and the 

origins of casillas during the colonial period. The discussion examines the circumstances 

that facilitated the spread of pulque consumption and the emergence of Mexico City as a 

major market. It shows how different groups with their practices, interests, and demands 

contributed to the development of pulquerías. It argues that masses made these taverns 

their own by socializing, loitering, getting drunk, and having fun there. The chapter 

demonstrates that the masses as customers and the elite as merchants together played a 

role in the creation and development of pulque taverns as locations of sociability and 

local identity.  

The second chapter describes the physical and social environment of pulquerías 

from the 1750s to the 1850s. Politicians and circumstances allowed casillas to became 

                                                 
33 Ibid, pp. xv-xvi. 
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central to Mexico City’s lower-class culture and daily life. It examines how men and 

women in these taverns danced and gambled, and how their activities shaped popular 

culture. It gives special attention to the lower classes’ transgression of the law. Despite 

official efforts to control casilla customers, men and women continued loitering during 

working hours, getting drunk, fighting, and breaking the law. Many activities of the 

taverns contributed to regional popular identity. 

The third chapter focuses on Liberalism and its contradictory relationship to 

pulque and pulquerías. It analyzes the main aspects of liberalism and how it affected 

everyday life while at the same time it promoted production and commercialization. It 

shows why pulque production since the colonial period was never prohibited despite the 

government concerns on the negative social effects of the beverage. It discusses the 

regulations affecting pulquerías’ operation including business hours, activities, facilities 

and hygienic policies intending public health and urbanization. This analysis includes 

some of the ways owners resisted and negotiated the laws affecting their business; in so 

doing, they made also evident the contradictions of Liberalism.  

The fourth chapter examines how Mexico City’s lower classes responded to the 

liberal reforms issued from the 1850s to the 1900s. It argues in the liberal efforts for 

building a modern nation, the urban masses also a say. 

The fifth chapter focuses on women in the pulquería world. It analyzes women as 

pulque and food producers, owners, and consumers. It demonstrates that women from 

different social strata actively participated in the economic aspect of these taverns and 
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how they confronted government officials by identifying themselves as women, mothers, 

heads of households, and providers.  

The sixth chapter concentrates on the dynamics of the neighborhood. Alcohol 

consumption fostered an environment of free interaction and gave men and women a 

platform in which they could demand and contest explanations about the behavior of their 

neighbors, partners, and coworkers. The chapter argues that casillas represented the 

public sphere where urban masses reinforced family, neighborhood, and working 

networks, exercised social control, and regulated sexual politics. There, individuals 

defined roles and identities, as well as promoted ethnic and class solidarity.  

 

Pulque Production 

Capturing the significance of pulquerías and the influence of liberalism on the 

trade requires an understanding of the process of pulque production.  Pulque differs from 

tequila, mescal, and aguardiente, the other beverages produced from maguey plants. In 

contrast to the others that require a process of distillation, pulque consists of the 

fermented sap of the “maguey manso” or Aloe atrovirens. In comparison to tequila and 

mescal, pulque contains low alcohol by volume of 3 to 4%, so people need several cups 

of it to get drunk. Besides different processes and alcohol levels, tequila is obtained from 

the Aloe weber, and the Aloe augustifoli produces mescal. The aguamiel and its 

fermented product, the pulque, are produced from the maguey pulquero, one of the 
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members of the Agave family of succulents. The most important species are the Aloe 

atrovirens, the Aloe amarillidaceæ, and the Aloe americana.34  

 The pulquero maguey has a fibrous root, and a short and thick stem. Its dark-

green leaves called pencas could reach a length of 3.5’ to 8’ long and a width of 1’ to 1.5’. 

They are thick, pulpy, and wide at the bottom and sharp and narrow at the top ending in a 

hard spine. The leaves originate from a central trunk, forming layers somewhat like a 

huge pineapple. This solid form helps the maguey plant resist drought and frosts. This 

hardy perennial requires no irrigation. It grows in low fertile, arid, and cold regions at 

6560 to 7875 feet above sea level where no other crops survive. It reproduces through the 

vegetative process. It requires little labor; the planting, and the pruning take place over 

long periods because of the plant’s slow growth. When the plant reaches maturity, the 

trunk called meyolote gets thinner, the outer leaves loose the thorns in the edges and its 

ends slightly bend to the center.35 The spines located at the end of the leaves get thinner 

and darker. Cultivated maguey plants reach maturity in eight to twelve years depending 

on the species, the weather, and the kind of soil; wild maguey plants sometimes take 

longer to bloom.36 The maguey blossoms just once in its life cycle and dies shortly 

afterward 

The tlachiquero, the person in charge of extracting the neutli, must prepare the 

plant to facilitate the extraction of the sap right before it flowers or reaches maturity. 

With a sharp knife and a stick ending in a wedge called quebrador, he cuts the thorns of 

                                                 
34  Elías Loyola Montemayor. La industria del pulque, (México: Departamento de Investigaciones 
Industriales del Banco de México, 1956), p.13. 
35 Meyolote comes from the náhuatl word meyóllotl meaning maguey’s heart. 
36 Loyola. La industria, pp. 1-10 
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the outer leaves and pushes the leaves to the sides. He pulls out the leaves surrounding 

the meyolote to facilitate the total extraction of the quiote or flower stalk embryo. If he 

fails to take it out completely, the quiote can grow and impede the sap extraction. Once 

the tlachiquero finishes this process called castration, he lets the maguey reach its 

complete growth. This process is called añejar (to age) the plant and takes from three to 

twelve months. For economic reasons, many tlachiqueros only let the plant age between 

three to four months, because if they let it age longer the production and quality of neutli 

declines. 

 After aging the plant, the tlachiquero makes some cuts to allow the flow of the sap. 

In the core where he took out the quiote, he opens a cavity where the sap will accumulate. 

He covers the cavity with some leaves and lets the plant rest for four to ten days. After 

this period called podrir el maguey or “letting the maguey rot,” the tlachiquero scrapes 

the walls of the cavity to facilitate the neutli’s flow. The first few days the maguey 

produces a low-quality liquid called tlachique; hence the name tlachiquero. The maguey 

reaches its highest capacity of production two to three weeks later and keeps that level for 

two months. The amount of neutli produced by a single plant depends on the size, soil, 

and its variety. The maguey manso, the best producing plant gives about a half gallon a 

day for three months. So, one maguey produces an average of 50 gallons during its 

lifespan.37 

 

                                                 
37 Ibid., pp. 14-15.  
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1. “Tlachiquero extrayendo aguamiel de un maguey” 
[Tlachiquero extracting aguamiel from a maguey] 

Unknown author (ca. 1910) 
Fototeca del INAH. Collection: Casasola 

© 276164. CONACULTA.INAH.SINAFO.FN.MÉXICO 
 

The neutli harvest takes place twice a day and even though it is a rudimentary 

process, it requires skill and strength. Every time the tlachiquero extracts the sap, he 

scrapes the walls of the cavity. He needs to know how to handle the plant to avoid hurting 

it and reduce the sap production. To extract the liquid, the tlachiquero sucks up the stored 

neutli with the acocote, a long gourd shell with a whole at each end. The gourd or guaje 

is the pod of the tree of the same name. The guaje pod is an average of 3’ long, wide in 

the bottom and narrow at the top. The tlachiquero inserts the narrowest end in the cavity 

while he sucks up from the other side to create vacuum and provoke the accumulation of 

sap in the acocote. He repeats this procedure as many times as needed to empty the cavity. 

The tlachiquero covers the bottom hole with his finger and pours the liquid stored in the 
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acocote into cueros, or sacks made of pig skin, or into wood buckets called castañas.38 

Tlachiqueros carry those sacks or buckets on their backs or on mules stationed 

throughout the maguey fields.39  

 Once the tlachiquero finishes the collection, he goes to the tinacal where the 

production of pulque takes place. The tinacal houses the tendido, the set of tanks or 

containers of neutli. Tinacal represents an example of hybrid words formed with Spanish 

and Nahuatl languages; it comes from tina, container or tank in Spanish and calli, house 

in Nahuatl.40 The tinacal forms a large room with thick walls and small windows at the 

top that provide a semi-dark environment with a cool temperature and good ventilation. 

To avoid insects, people covered the tinacal walls with lime (whitewash).41 The tendido 

includes neutli and octli in different stages of fermentation. The tanks containing 

aguamiel in process of fermentation are called tinas de puntas, while that ready for 

market is called tinas de barrida. 42  The tanks have changed over time. Before the 

European arrival, Nahuas employed clay jars.43 After the Conquest, producers started 

using animal skins, mostly from cows, because they can keep a uniform temperature and 

encourage the reproduction of some germs beneficial to the flavor and consistency of the 

pulque. Around the 1940s, producers started using wood tanks, but according to the 

experts the beverage did not have the same quality as animal-skin tanks.44 The capacity 

of the toros, the cow-skin tanks, varied according to the size of the skin. The common 

                                                 
38 Ibid, pp. 10-13, 16-17. 
39 Ibid, p. 18. 
40 Raúl Guerrero Guerrero. El pulque. Religión, cultura, folklore. (México: SEP-INAH, 1980), p. 124 
41 Ibid, p. 120. Loyola. La industria, pp. 66-67.  
42 Loyola. La industria, pp. 70-72 
43 Guerrero. El pulque, p. 120 
44 Ibid, p. 124. Loyola. La industria, p. 69 
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ones were 5’ long, 3.6’ wide, and 2.6’ depth with an average capacity of 132 gallons. In 

contrast, the wood tanks accommodated between 200 and 265 gallons. The animal-skin 

tanks required an elaborate construction including a suitable structure to hold them, while 

the tanks made mostly of live oak wood could sit directly on the ground.45 

The mayordomo, the person in charge of the pulque production, adds aguamiel to 

each tank according to the level of fermentation of each one. Due to the sugar levels as 

well as bacilli and bacteria contained in the sap, it naturally ferments in less than 24 hours. 

The mayordomo, to speed fermentation process, pours fresh aguamiel over a kind of 

foundation called the semilla (seed). This wort consists of pulque seasoned with some 

roots, barks, or plants. In Central Mexico, many producers use cuapatle, the bark of the 

Acacia angustissima, to season the foundation. Actually, the Nahuas employed it to 

reinforce the stimulant agents of the beverage and called it ocpatli or pulque medicine. 46 

According to Doctor Francisco Hernández, the Indians sun-dried the ocpatli, crushed it, 

and added to the neutli; once it fermented and became octli (pulque), they removed the 

bark.47  

Each mayordomo had a special procedure for preparing the beverage and 

jealously kept it secret. The recipe was the product of his experience or family tradition. 

Many people argued that mayordomos did not reveal the recipe of the semilla or 

foundation because it contained unhealthy substances.48 The mayordomo directed the 

tinacal and some became famous for the excellent pulque they produced. These took 

                                                 
45 Loyola. La industria, p. 69. 
46 Ibid, p. 53. Taylor. Drinking, Homicide, p. 31 
47 Francisco Hernández quoted in Novo. Cocina mexicana, p. 202. 
48 Loyola. La industria, pp. 48, 71 
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charge of more than one tinacal and received high salaries. The price of pulque and 

aguamiel depended on the quality and purity. For that reason, mayordomos tasted the 

neutli and selected the purest for good-quality octli. Due to the secret nature of the 

procedure, not everyone was allowed to be inside the tinacal. Mayordomos argued that if 

an outsider got close to the containers it could damage the wort because of its fragile 

nature. Another superstition prevented women from entering the tinacal.49 

 On large pulque-producing estates, the extensive fields allowed steady 

production. To facilitate management, these estates were divided in smaller sections 

called ranches. The most fertile lands were allocated to crops, while the rest of them were 

used for maguey cultivation.50 These large landholdings in the nineteenth century could 

afford to have train track spurs to facilitate the shipment of pulque and other crops. 51 

They also had skilled workers for each task: field workers involved in maguey cultivation, 

tlachiqueros to harvest aguamiel, and experienced workers at the tinacal. The number of 

tlachiqueros depended on the size of the estate and the number of magueyeras or maguey 

fields. Each tlachiquero harvested a certain number of maguey plants called tanda. The 

number depended on the distance between the tinacal and the field, the number of plants 

in that plot, the size and quality of the plants, and the expected amount of aguamiel they 

might produce. Thus, a tanda or set could have between 30 and 100 plants and produce 

                                                 
49 Ibid, pp. 70-71. 
50 Ma. Cristina Suárez y Farías. “Las haciendas pulqueras,” in Cofradía en Apoyo de la Mayora Mexicana. 
A. C. En torno al pulque y al maguey. (México: Memoria del XI Festival del Centro Histórico de la Ciudad 
de México, 1995), pp. 21-22. 
51  Ricardo Rendón. “Introducción” in Mariana Yampolsky. Haciendas poblanas. (Mexico City: 
Universidad Iberoamericana, c1992), pp. 23-24 
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between 26 and 66 gallons per day.52 The manager of the estate kept a record of the 

amount of aguamiel each worker delivered daily. At the end of the week, the tlachiquero 

received his wage according to the number of cargas or cubos he delivered; each cubo 

had 27.376 liters or 7.23 gallons while a carga represented around 205 liters or 54.2 

gallons.53 Workers received their wages in kind and cash. Among the payment in kind 

was an amount of pulque for the worker and his family’s daily consumption. The latter 

was called tlachilole; while the beverage they had at the tinacal or during the work day 

was called trago.54  

In the more common, smaller landholdings, tlachiqueros participated in the whole 

process of pulque production. When they were not harvesting aguamiel, they either took 

care of the plants or worked in the beverage production.55 Their workday started before 

the sunset when they picked up their tools: raspador (knife), acocote, and cueros 

(pigskins), placed them on the donkeys and headed to the fields. They harvested the sap 

and delivered it to the tinacal. Then they either went back to the fields to cultivate the 

plants or in other crops or they worked in the tinacal. If they remained at the tinacal, they 

helped the mayordomo and his staff clean the tanks and other tasks. Around 2 or 3 pm 

they went back to the fields to harvest aguamiel for the second time in the day. During 

the rainy season, they need to collect the sap at noon because water cause fermentation. 

Before sunset, a worker at the tinacal rang a bell or pounded an empty barrel that could 

                                                 
52 Loyola. La industria, p. 42-43 
53  Ibid, p. 265. Jermán Argüeta. “El origen de la pulquería en la Ciudad de México” in Crónicas y 
Leyendas. (México: Colectivo Memoria y Vida Cotidiana, 1997), 7:33-48. Guerrero. El pulque, p. 140. 
This work has standardized measures in their equivalence to gallons and liters. See Appendix 1  
54 Loyola. La industria, pp. 43-45. 
55 Ibid, pp. 18-20. Guerrero. El pulque, p. 125 
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be heard a mile, or mile and a half away. Then they heard this signal, tlachiqueros 

stopped harvesting and went back to the tinacal to deliver the aguamiel. After the third 

ring the tinacal closed and those tlachiqueros who did not go back on time were not able 

to deliver the aguamiel; therefore they were not pay for it at the end of the week. 

Tlachiqueros and tinacal staff ended their workday after sunset. They received no days 

off because the collection needed to be done daily and pulque was always in constant 

fermentation and production.56 

 

                                                 
56 Guerrero. El pulque, p. 124. Suárez. “Las haciendas pulqueras,” p. 21. Ricardo Rendón Garcini. Vida 
cotidiana en las haciendas de México. (Mexico City: Fomento Cultural Banamex, [1997]), p. 226. 
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I. “MI VIDA ES OTRA” [MY LIFE IS SOMETHING ELSE]. FROM SACRED 

BEVERAGE TO COMMODITY: PULQUE FROM THE PRE-HISPANIC TIMES TO 

1750. 

 

Nahua tribes and their descendants, the Aztecs, thought of the maguey plant a gift 

from the gods. They used it for everything, food, clothing, architecture, and medicine 

among others. But the most important use of the maguey plant was the extraction of the 

sap or neutli, the Nahuátl name. During their migration through the dry high plateau, the 

Nahua tribes lacked water and used the sap of the maguey plant as an essential 

substitute.57 They discovered that neutli in hours started a process of fermentation and 

acquired intoxicating qualities; they called then octli. This condition made Nahuas to 

think of octli as a sacred beverage. For that reason, its consumption required to be 

regulated and restricted to specific groups such as military men and priests on duty. This 

character changed soon after the Conquest. Not only had any commoner access to it, but 

also other ethnic groups too. Octli changed name to pulque and its popularity spread as 

much that in 1697, the friar Agustín de Vetancurt, a Franciscan chronicler, wrote an essay 

expressing his concerns about the wide consumption of pulque among natives and their 

drunkenness. For him, pulque and pulquerías embodied the ruin of the indigenous 

population. He demonized the social power of the beverage and how it had spread among 

other groups beyond Indians. He expressed his fears and criticisms arguing that casillas 
                                                 
57According to Motley Palmer, maguey comes from the taino word meguey o magheih. Actually Hernán 
Cortés in his Segunda Carta de Relación (Letters from Mexico) mentioned the maguey plant. Apparently, 
he was familiar with a similar plant in the Antilles. When he arrived to the New Spain he called the agave 
or metl in nahuatl, maguey. Oswaldo Gonçalves de Lima. El maguey y el pulque en los códices mexicanos, 
(México: FCE, 1978, 2nd ed.), p. 14. 
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had become places of evil where men and women, Indians, blacks, and Spaniards were 

“comrades.”58  

This chapter focuses on the emergence of pulque as commodity. It analyzes its 

scared character of the beverage among the Pre-Hispanic societies and discusses the 

conditions facilitating its shift to a commodity and the appearance of pulquerías, taverns 

selling pulque. The discussion examines the circumstances that facilitated the spread of 

pulque consumption and the emergence of Mexico City as a major market. It shows how 

different groups with their practices, interests, and demands contributed to the 

materialization and development of pulquerías. It also includes civil and religious 

authorities’ reactions to the development of these places, especially in regard to public 

order and sinful interaction among men and women.  Thus, this chapter demonstrates that 

the urban masses as customers and members of the elite as merchants played a leading 

role in the creation and development of pulque taverns as spaces of sociability and local 

identity. Despite colonial civil and religious efforts to control potential social and moral 

threats, men and women of different ethnicities and social groups made pulquerías their 

own by socializing, loitering, getting drunk, and having fun. 

 

Pulque in the Pre-Hispanic Times 

 Nahuas and their descendants, the Aztecs, found in the maguey plant everything 

they need to fulfill their basic needs. People built their roofs, using the stem as beams and 

                                                 
58 Agustín de Vetancurt. “Manifiesto del Celo de un Religioso Ministro de los Naturales a cerca de el 
estado de República de los Indios con el pulque, que beben, y la perdición que tienen,” in Teatro Mexicano 
(México, Editorial Porrúa, 1971, facsimile), p. 95 
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the leaves as tiles.59 Peasants fenced their houses with rows of maguey plants. With the 

leaves’ pulp, they produced paper and fabrics. They dried the fibers of the roots and the 

leaves and made ropes, thread, string, and sandals. They also used its thorns as nails, 

spikes, needles, and pins to sew as well as in blood-letting rituals.60 They used the whole 

plant dried as fuel. For food, people roasted the roots and the thick and pulpy parts of the 

leaves in ovens on the ground. By boiling the sap they produced honey and vinegar. As a 

medicine, the maguey plant had multiple uses. People grilled or boiled the leaves to cure 

different wounds and dried and powdered the leaves to relieve some pains, such as the 

one caused by gout.61 The physician Francisco Hernández, who was sent by the Spanish 

Crown to the New Spain and studied different diseases such as the bubonic plague and 

the cocoliztli, recorded several uses of the maguey plant in medicine.62 The Spaniards 

also found that they could cure their injured horses with grilled maguey leaves. But the 

most important product obtained from the plant was the neutli.  

In the high plateau of Central Mexico, the maguey sap served as a substitute for 

drinking water during the dry months and periodic droughts, and represented an 

important diet supplement because its content of proteins, vitamins, mineral, and sugars. 

Actually, Toribio de Benavente Motolinía, one of the first 12 friars arriving to the New 

Spain, mentioned in his writings that although the maguey honey was not as sweet and 

white as the cane sugar, the beet sugar or the bees’ honey, it still was tasty. Apparently, 

                                                 
59 Manuel Payno. Los bandidos de Río Frío, (México: Porrúa, 1996), p. 250. 
60 Gonçalves de Lima. El maguey y el pulque en los códices mexicanos, p. 26. William Taylor. Drinking, 
Rebellion, Homicide in Colonial Mexican Villages, (Stanford, CA: Stanford University Press, 1979), p. 30 
61 Bernardino de Sahagún Historia general de las cosas de la Nueva España, volume III quoted in Salvador 
Novo. Cocina mexicana. Historia gastronómica de la Ciudad de México, (México: Pórtico de la Ciudad de 
México, Estudio Salvador Novo, A. C., 1993), p.191. 
62 Francisco Hernández quoted in Novo. Cocina mexicana, pp. 201-202. 
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Motolinía was the first one to call neutli aguamiel because the just recently extracted sap 

tastes like honey water, “agua-de-miel.”63 The transparent and refreshing neutli in less 

than 24 hours started to ferment because of its sugar content. 64 It got a white viscous 

consistency and a rotten smell for that reason Aztecs called it octli poliuhqui, or spoiled. 

When the Spaniards heard the word poliuhqui they associated it to the beverage rather 

than to its fermented condition. In so doing, they started calling it pulque. Actually 

Bernardino de Sahagún in his Historia General de las Cosas de la Nueva España first 

made reference to the beverage as “pulcre.” Centuries later, Francisco Xavier Clavijero in 

his Historia Antigua de México explained that while the Indians called it octli, the 

Spaniards used the word pulque.65 

 Due to octli’s intoxicating nature, Nahua tribes thought of it as a means of 

communication with the deities. According to Motolinía, Aztecs thought that warriors 

were the children of the sun, for that reason they offered them the god’s beverage, the 

teoctli. They prepared teoctli by adding some roots and barks, such as the ocpatli, a 

source of digitoxin -a heart stimulant drug- to the octli that is to pulque. Those 

condiments reinforced the power of the beverage and allowed the warriors to erase any 

fear. During the feast in honor to Huitzilopochtli, god of the war and the sun, priests 

offered pulque to the prisoners of war who were to be sacrificed. The priests in charge of 

the sacrifice also drank this beverage as psychoactive substance; once intoxicated, they 

                                                 
63 Toribio de Benavente, Motolinía Historia de los indios de la Nueva España quoted in Novo. Cocina 
mexicana, p. 192. 
64 The neutli remaining in the cavities made on the maguey plant after 24 hours naturally fermented and 
gave place to the ancient octli. Gonçalves. El maguey, p. 31 
65 Ibid, p. 14. 
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performed the sacrifice in a state of ecstasy. 66  They also consumed octli for ritual 

practices and spiritual drunkenness.  

In contrast, common people could not drink octli except in special circumstances; 

they were just allowed to have neutli. Only seniors, nursing mothers, and sometimes 

convalescent individuals could have octli daily. Aztecs justified seniors’ octli 

consumption because it helped them to sleep and keep them warm; its stimulants effects 

also made them to go back in time and remember their youth or childhood and be 

happy.67 Pregnant and nursing women as well as the sick could have octli because of its 

healing power. Rules governed the amount of pulque regulating both the number of cups, 

the size of them. Aztecs permitted four cups at the most and controlled the size according 

to age and gender. Elders drank in small cups, nursing women did so in smaller cups; 

even children in specific holidays drank in tiny cups. In thus way, authorities restricted 

excesses and favored moderation.68 

 Outside of these special groups, authorities strictly controlled pulque consumption 

among commoners to avoid social disorder. 69 They argued that excessive consumption 

made people loose control and commit atrocities. For that reason, they restricted its use to 

certain groups, practices, amounts, and dates as well as developed elaborate rituals of 

consumption. In his study on patterns of social behavior, William Taylor includes an 

interesting discussion about the reliability of the pre-Hispanic sources mostly produced 

after the Conquest and during the first years of the colonization. He shows the different 
                                                 
66 Sonia Corcuera de Mancera. El fraile, el indio y el pulque. Evangelización y embriaguez en la Nueva 
España (1523-1548). (México: Fondo de Cultura Económica, 1991), p. 25. 
67 Torquemada, libro XIV, cap. 10 quoted in Corcuera. El fraile, el indio, p. 30. 
68 Corcuera. El fraile, el indio, pp. 30-31. Vetancurt. “Manifiesto del celo,” p. 95. 
69 Corcuera. El fraile, el indio, p. 30 
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intentions of the informants and authors when talking about ritual drunkenness and 

drinking patterns. Taylor concludes that although pulque was not a forbidden drink, pre-

Hispanic groups mostly controlled and regulated its consumption.70 

Aztecs reinforced the sacred character of octli by developing elaborate rituals of 

consumption. According to Sahagún no one could drink octli or neutli without pouring 

some on the ground before starting to drink, especially if people were drinking with 

friends. The host needed to throw the beverage to the four sides of the room; after that the 

guests could have their drink.71  In some regions, this ritual persisted throughout the 

Colonial period and even after the independence. Aztec authorities only allowed general 

but not excessive consumption on specific occasions, especially those related to 

agriculture or war, such as rain ceremonies, harvest, warriors’ departure or return, 

weddings, births, funerals, and holy celebrations.72 Most of these ceremonies took place 

over several days. According to Sonia Corcuera the only allowed public and communal 

drunkenness took place during the festivities in honor of Ixcozauhqui, god of fire. Then 

all the members of the community shared their pulque even among children.73 This public 

and communal consumption embodied cultural connotations of identity, collectivity, and 

membership that persisted until the present.  

 Among the Aztecs, profane drunkenness represented a public shame. It tolerated 

drunkenness depending on the beverage, the social status of the individual, age, gender, 

and circumstances. Authorities severely punished inveterate drunkards by social and 

                                                 
70 Taylor. Drinking, Homicide, pp. 28-34. 
71 Sahagún quoted in Gonçalves. El maguey, p. 46 
72 Vetancurt. “Manifiesto del celo,” p. 95. 
73 Corcuera. El fraile, el indio, p. 29 
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physical isolation, corporal punishment or even death. They argued that drunkards 

represented social enemies not only because of their loss of consciousness, but also 

because of their misbehavior. For that reason, they needed to be excluded from society. 

Punishments varied according to the circumstances, number of offenses, and social rank 

of the transgressor. Those individuals of the community who shouted, or sang aloud, had 

their head shaved or their hair burned in the public square. If they relapsed, authorities 

their houses burned or pulled down. In the case of women, people threw stones at them. 

Nobles could only get drunk for ritual purposes. If they violated this rule once they were 

deprived of their honorary positions; if they continued in this practice, they could be 

hanged. In any case, social isolation embodied the worst punishment because it made 

public the community’s rejection of an individual. In the kingdom of Texcoco rulers 

punished the first offense by selling the commoner as slave; if he or she relapsed, then 

was hanged. When someone was sentenced to death, his or her whole family suffered the 

lost of honor.74 These public punishments had the intention of teaching a lesson and 

promoting fear among the population.    

 To avoid any excess in consumption, Aztecs controlled all aspects of production, 

distribution, and commercialization.75 Neutli was not produced in Tenochtitlán; it was 

brought from the districts of Apan, Cuautitlán, and Tula in the modern states of Hidalgo 

and México, to the northeast of Mexico City. There, highly trained Indians prepared the 

octli, especially the drink used for ritual purposes. Lacking horses and donkeys, the Aztec 

developed an efficient human network of carriers to facilitate the distribution of the 
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maguey sap before it spoiled. In the Tlaltelolco market under strict surveillance, people 

bought neutli for household consumption. It is not clear whether the sale of pulque was 

allowed. Netzahualcóyotl, king of Texcoco, ordered a woman hanged because she sold 

octli clandestinely. Sources mentioned that the Aztec emperor Moctezuma II also applied 

a similar punishment. 76  The Aztec empire tightly controlled the retail sales of the 

beverage not only because of its sacred and intoxicating nature, but also because of its 

use as status marker. These regulations and cultural connotations changed with the 

Spanish colonization. 

With the conquest, octli not only lost its name, but also its sacred character and 

became a commodity available to anyone at any time. More and more the maguey sap 

once destined for honey production was used to produce pulque. Its production and 

distribution changed hands and became a profitable enterprise. Material and ideological 

reasons contributed to pulque’s shift from sacred to general consumption.  

 

Mexico City as a Pulque Market 

After the conquest, Mexico City became a place that offered the native population 

the opportunity for both work and leisure. The city’s isolation in the middle of Lake 

Texcoco required the importation of nearly all products. Many Indians from nearby 

villages entered the city to sell their merchandise or offer their trades daily. Many others 

visited the city to pursue business before royal authorities. Soon, the construction of 

buildings, churches, and public works in the capital required a great deal of labor. 
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Therefore city authorities requested labor from nearby villages. Many natives migrated as 

laborers in trades such as carpentry, masonry, smithy, or stonemasonry among others. 

The royal workshops of cigars and cigarettes also attracted plenty of the wage labor.77 

The city also encouraged migration by providing a way of survival during periods of 

recession. In times of drought or plagues, when the maize prices rose, the city always 

maintained an adequate food supply. Indians learned that in those critical periods, 

Spaniards were willing to share from their granaries to avoid food riots.78 Thus, many 

reasons pushed the native population to migrate to the city and settle in the four Indian 

barrios [neighborhoods] surrounding the traza, the city’s core. 

The freedom and anonymity of the city enabled natives from surrounding villages 

to avoid paying tribute. Indian residents in the city were free of tribute in exchange for 

laboring in public work projects.79  The Indian barrios with their winding alleys and 

streets provided a safe place to hide for those running away from forced labor.80 Through 

temporary or permanent migration, the natives expected to find a job, escape from the 

village burdens, and enjoy multiple leisure activities. 

Catholic festivities and their sumptuous celebrations contributed the appeal of the 

city. Processions, music, triumphant arches, dances, and fireworks caught the attention of 

many Indians who spent days taking part of the celebrations.81 These feasts frequently 
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81 Ibid, pp. 103-104. Linda A. Curcio-Nagy. “Giants and Gypsies: Corpus Christi in Colonial Mexico City” 
in William H. Beezley, Cheryl English Martin, and William E. French, eds. Rituals of Rule, Rituals of 



 52 

followed one after another. This was due to the overlap of the pre-Hispanic calendar, the 

Catholic calendar, and the civil festivities such as the commemoration of the fall of 

Tenochtitlan, the inaugural entrance of a new viceroy or bishop to the city, or the public 

oath of allegiance to commemorate a monarch’s ascension.82 This leisure time appealed 

to Indians from nearby villages, where everyday burdens characterized their life.83 Fun, 

relaxed rules, and pulque, -and a lot of it- increased the appeal of those celebrations.84 

The city, besides providing time off from the everyday burdens, allowed loitering 

and laxity. For those natives who entered the city just for the day to sell their 

merchandise, this visit meant time off from their everyday duties in the village. Thus, 

Mexico City embodied not only a physical island, but also “an island of temporary 

personal liberty where the village rules on drinking and [work] did not apply.”85 Some of 

those Indians in transit once freed of their responsibilities drank so much that they spent 

the night passed out in the street. Many of them also found to make a living by begging, 

vagrancy, and theft.86 The freedom and anonymity enjoyed in the city also encouraged 

drunkenness. All these factors, abundant Indian labor, temporary or permanent migration 

to city, mobility, leisure activities, freedom, loitering, and anonymity contributed to the 

high demand of pulque in the capital of the New Spain.   
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From the Temple to the Tavern 

A few years after the conquest, some natives started selling pulque in the streets 

and plazas. Once they began doing so, the sale of beverage did not stop and increased 

considerably. In contrast to Aztec times, now easy access to the beverage increased the 

native demand. This in turn pushed production that invaded the market and encouraged 

even higher demand. 

By the 1530s there were twelve pulque stands in Mexico City. The increasing 

demand for the beverage doubled their number by 1556. At the beginning the authorities 

only allowed mobile stands to be set up in the streets. Within a few years, members of the 

cabildo or municipal council began to approve dealers’ petitions under the condition of 

placing the stands in specific (fixed) sites.87 Many of these stands took the shape of lean-

tos with a wood or palm roofs and lacked of municipal approval.  

Within a century pulque stands, both licensed and illegal, disseminated not only 

throughout the four Indian barrios, characterized by the heavy drinking of their 

inhabitants, but also throughout the streets and squares of the traza. According to Taylor, 

by 1639 there were around 250 pulquerías operating without a permit.88 Jermán Argüeta 

estimates that by 1654 more than 150 street pulque stands existed all over Mexico City.89 

Although the authors disagree about the numbers, they agree that there were numerous 

licensed and unlicensed pulque stands. Many of them had a fixed place and others had 

already the form of taverns where patrons could take a seat and interact with each other. 
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Pulque had already earned a space in the urban setting. The octli, once a sacred beverage, 

the consumption of which was restricted to specific places and circumstances, became 

then a popular and profane commodity that could be consumed by anyone anywhere. 

Pulque was no longer the beverage of native groups; it had spread among all the 

different groups living in the Valley of Mexico. The constant interaction of different 

races and freedom of mobility facilitated cultural exchange. The racial separation 

between Indian and Spanish towns was not working as planned; instead a social division 

between gente plebe (plebian people) and gente decente (decent people) was functioning 

better. It divided people by social status rather than by race. In the case of Mexico City, it 

separated the Spanish traza from the poor native barrios and neighborhoods where low-

class Spaniards, criollos, blacks, and castas lived. In this constant interaction, these 

groups found things in common such as marginalization as well as exchanged practices 

like pulque consumption. Thus, pulque became a unifier among the urban masses. 

Castas, people of mixed racial background, Africans, even some lower-class 

Spaniards became attached to it too.90 Only elite Spaniards abstained from the drink. In 

their attempts to distinguish themselves from the other racial groups they encouraged 

unintentionally an increase in the consumption of pulque. The Crown issued laws and 

decrees that prohibited non-Spaniards from drinking wine, with the intention of keeping 

the public order, social distinction, and the division between the república de indios 

(towns only for natives with their own laws and customary practices) and república de 

españoles (towns for Spaniards and their descendants). Yet laws alone could not 
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accomplish this feat. By 1594, when the Crown issued the first law limiting wine 

consumption only to Spaniards, the pulque supply had many years already flooding the 

city. The Crown reissued the same prohibition in 1637 and 1640.91 By 1697, around 2000 

arrobas of the beverage (23000 liters or 6076 gallons) came into the capital daily, 

especially on Tuesdays and Saturdays.92 Only widespread consumption among different 

ethnic groups explained that high volume of pulque. 

Colonial authorities feared this wide consumption as some authors showed. In 

1697 Vetancurt criticized that Africans and natives had become friends because of the 

beverage.93 Colonial authorities in their criticisms of these taverns or casillas mentioned 

that among the many drunken customers were ‘those who called or identified themselves 

as Spaniards and actually some of them [were.]’94 Authorities perceived these people as 

‘social misfits’ because they liked pulque and interacted with castas and natives.95 In 

1777, Juan de Viera pointed out that many criollos, Spaniards born in the Americas, and 

even some born in Europe had pulque during lunch at home. According to him the spread 

of consumption explained the large amount of the beverage sold in the city.96 Many of 

those criollos got used to the beverage when they were kids; they were served pulque 

while their parents drank wine during lunch.97 In many cases criollo children had became 
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familiar to the drink even since they were babies because their Indian wet nurses had it 

regularly to increase milk production. Thus, pulque had gained a place among different 

groups in society, especially among the lower classes as well as a space in the urban 

setting.  

The booths serving as casillas maintained constant communication with the street 

where continuous sociability took place. 98  In the streets people worked, traded, 

participated in civil and religious ceremonies, paraded to see and being seen, amused 

themselves, ate, and got drunk. Viqueira Albán in his study of street diversions pointed 

out that the street was the core of urban social life during the colonial period. 99 

Businesses and houses, rich and poor, work and leisure, coexisted and intermingled in the 

street. Many occupations and trades took place at the open air; shops, artisan workshops, 

taverns and many other businesses were totally open to the street. This continuous 

interaction and freedom of mobility appealed to the masses, who reigned on the streets. In 

this context, casillas as public gathering places prevailed over seasonal public festivals 

and other urban sites of sociability such as the market, the temple, or the plaza because 

they allowed daily interaction. If this was not good enough, pulquerías also offered other 

attractions. 
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Customers’ Demands and Merchants’ Marketing Strategies 

The development of pulquerías as local popular taverns represented in many ways 

a dialectic process among the urban masses as consumers and the elites as merchants. 

Patrons and their demands as well as sellers and their mercantile interests contributed to 

this process. If pulque was the beverage of the common people, it definitely became the 

enterprise of the nobility. At the beginning of the colonial period only Indians produced 

octli. Most of the maguey landowners were caciques, native leaders, who freed of former 

restrictions, started producing pulque for sale rather than making honey as they used to 

do during the Aztec rule. At some point a number of these producers temporarily or 

permanently migrated to the city to conduct their business in a better way. Soon, 

Spaniards and mestizos noticed how profitable an enterprise the beverage was, and by the 

end of the colonial period, many members of the nobility participated in pulque 

production and commercialization.100 

The proliferation of pulque stands all over the city encouraged owners and 

managers to adopt competitive marketing strategies. They started offering free or very 

low-priced food to attract customers. Patrons started to distinguish these taverns 

according to the quality of the pulque and the meals, such as the pulquería on Las Pañeras 

Street famous for its chalupas, fried tortillas topped with salsa and cheese, or the casilla 

on La Retama Street well-known because of its tamales.101 By providing spicy meals they 

ensured a higher consumption of the beverage. 
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The presence of comely women as bartenders eclipsed the appeal of free food. To 

attract customers, managers hired young women to sell the beverage and clean the place. 

These women, who were known as pulqueras, were in charge of sweeping and watering 

the ground as well as decorating the establishments with garlands of flowers everyday.102 

In fact, at the beginning, the colonial government allowed only female pulque sellers, 

expecting them to keep the public order.103  In the long run, these women became the 

main attraction of the taverns. Intending to appeal customers, these ladies wore their best 

clothes emphasizing their physical attributes. Obviously, their presence caused some 

fights producing an opposite effect to the original intention.104  

 In the joint endeavor of the pulquerías development, retailers who worked these 

taverns under a lease had also a part on it. Three days after the beverage arrived at the 

casilla, pulqueros [pulque retailers] had to throw it away because of the spoiling nature of 

the drink. On the other hand, onerous contracts between them and pulque producers 

forced retailers to buy the product regularly. Every two to three days, pulqueros received 

a new delivery, even if they had not sold out the previous one.105 Trying to avoid losses 

they found ways to sell the remaining pulque by lowering the prices and devising other 

methods. Sometimes the tineros [men in charge of the barrels] mixed fresh pulque with 

the old batch with the intention of masking its spoiled condition. Pulqueros found another 

way to increase sales by adding different fruits and roots to the beverage. They called this 

process of seasoning the beverage curar el pulque [curing pulque].  This practice became 
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so common that authorities started penalizing it and only allowing the sale of white 

pulque. It seems to have been a constant practice throughout the colonial period as 

evidenced by repeated criticisms and ordinances against the addition of fruits and roots to 

the beverage. In a 1788 report, officials condemned pulqueros for adding fruit peels, 

other substances, as well as fresh octli to the “stinking” batch.106 Despite being illegal 

because of its intoxicant nature, pulque curado appealed more to customers, who praised 

it as better in quality than the fresh and pure batch; especially because of its stimulating 

character. In 1529, the Crown issued a royal edict regulating the use of additives in 

pulque in view of civil and religious authorities’ concerns about drunkenness and social 

disorder.107 With that, they tried to eradicate the traditional practice of adding some roots 

such as cuapatle. Once again, in 1545 the Prince Phillip, based on the multiple complaints 

from secular and regular clergy, forbade the production and public or clandestine sale of 

the “native wines with roots.”108 The addition of fruit pulp and peels to spoiling and more 

intoxicating pulque soon became as popular as the addition of cuapatle and put down 

roots in the pulquería culture. 

Pulqueros exploited the social aspect of the beverage by trying to make patrons 

stay as long as possible in order to keep up consumption. These long stays were 

facilitated with seats, dancing, music, and gambling. Men and women sang popular 

verses and couplets accompanied by guitars, harps, and accordions. Once the music 

started, men and women began to dance. The crowd and the dancing made customers 
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thirsty, and there was no better way to satiate their thirst than having more pulque. In 

exchange for a few coins people could have food and drink, chat and have fun, and if that 

was not good enough, they could do so under the benefit of shade and privacy. 

Since the emergence of fixed stands, owners insisted on having a place to store 

the jars and barrels. The city council authorized them to build a room for storage. This 

room should have a split door through which the bartenders served the beverage. 

Pulqueros placed seats in this area and enjoyed some privacy. This might have given 

them the idea of providing their customers with a more comfortable place, especially 

those who did not belong to the lower classes. Some gente decente despite their refusal to 

hang out with the rabble could not resist the temptation and stopped by the pulquería 

where they could enjoy a pulque curado and some tacos or mole poblano [an elaborate 

Mexican dish]. Looking to satisfy the needs of their important customers, owners and 

managers created a room called encierro de los decentes [seclusion of the decent 

people].109  There, these middle-class and sometimes well-to-do customers drank and ate 

in private secluded from the rest of the customers who mostly drank and ate standing or 

sitting on the ground exposed to the public gaze.  

Later on, the walls would cover the rest of the place based on pulqueros’ 

marketing strategies and common customers’ demands for protection from the weather, 

sun or rain, outsider eyes and the police. In order to provide enough privacy and comfort 

to patrons, owners and managers started building walls around the stands in violation of 

the law. Colonial decrees ordered that pulquerías had to have three of their sides open to 
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street with the intention of allowing the police to have a full view of the place and being 

able to stop any disorder. Authorities also expected society to police these taverns 

through the public gaze.110 

The walls originally intending to protect customers from the weather and the 

public gaze ended hiding patrons from the law. Vetancurt in his criticism mentioned that 

even the authorities could not go inside these places and apprehend criminals because of 

an agreement between the viceregal authorities and the pulque tax collectors.111 

The success of casillas with walls and rooms suggests the need of the masses for 

their own place. By 1671, only 7 of the 45 casillas in the city fulfilled the requirement of 

having three sides open; the rest of them had walls around or complete rooms where 

pulqueros had placed seats. When pulqueros started building walls at the sides of the bar 

they also installed doors in between. Like in traditional taverns the doors served as 

curtains that hid customers from street view. Those doors also facilitated the evacuation 

of rooms in case of an inspection. When there was a fight in the casilla, pulqueros could 

evacuate customers easily and prevented any fine.112 The privacy of those rooms, hiding 

customers from the police, facilitated social gathering, loitering, and patrons’ extended 

stays. 

The festive nature of Mexicans flourished under the protection of the 

entrepreneurial interests.113 In so doing, pulqueros and pulquería owners contributed to 

the consolidation of casillas as places of social gathering where people reinforced ethnic 
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and social networks. These places reinforced feelings of safety and company; the 

presence of the ones generated confidence and joy to the others. Obviously, those 

feelings of protection and comfort among the crowd raised fear and distrust among the 

colonial authorities. 

 

Civil and Religious Concerns 

Soon, casillas became a threat to the public order and the status quo because of 

the drunkenness, loitering, and social gathering they represented. To exercise social 

control the viceregal government issued pieces of legislation to reinforce Spanish 

position in society. Among these devices were laws limiting physical mobility and 

monitoring public behavior especially in the street, the core of the public space. The plaza, 

the market, Indian neighborhoods, religious celebrations, work places, fountains, theater, 

and pulquerías became the target of these regulations.114 In fact even before policing 

casillas as potential sites of disorder, the Crown issued different laws intending to stop 

Indian drunkenness and the constant threat to the public order that it represented. Among 

the pieces of legislation regarding to this issue were the prohibition of wine for Indians 

and castas or the addition of roots and herbs to the pulque. With the proliferation of 

pulquerías in the city, the Crown decided to limit their number. In 1669, the viceroy 

issued a decree allowing just 24 pulque shops.115 In 1671, the government tried to stop 

loitering and social gathering by regulating the casillas’ facilities. According to this 
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decree these taverns could only have one room to store pulque. At the entrance of the 

room should be the bar with just one seat for the person in charge of the sale. The 

consumption area should be uncovered within passers-by’s sight to facilitate effective 

control over customers’ behavior. The law intended to limit pulque consumption as well 

as pulquería patrons’ conduct.116  

 Civil and religious authorities largely demonized casillas arguing that instead of 

being stands open to full view serving as a quick stop; they resembled spacious houses 

where no sun or rain could disturb the placid interaction of the crowd. Even those people 

buying pulque “to go” spent time at the casillas chatting and interacting with their peers. 

The Crown, but mostly the Church, blamed these places for promoting Indian nakedness. 

Bishops and priests not only denounced inveterate patrons, but also traders and corrupt 

officials.  Most of the time, patrons left their blankets as collateral. They did not care to 

get practically in the buff as long as they could enjoy pulque. It was not the social evil of 

drunkenness and loitering or the plebes’ scarcity of clothes, which caused the authorities 

concern, but the relaxed and free interaction among men and women. The crowd, the 

anonymity, dancing, conversations, and the intoxicating nature of the beverage 

engendered not only fights and crime or idolatry, but also favored physical contact, desire 

and sexual interaction.117  

The Church constantly blamed casillas as sources of evil and immorality. From 

the pulpit, priests lectured to Indians on loitering, drinking, and wasting their wages in 

pulquerías. They complained natives and castas gathered and interacted there especially 
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on holidays, Sundays, and Mondays. Even Lent and the Holy Week with their 

characteristic meditation and ascetic practices did not present an obstacle for pulquería 

customers.118 Vetancourt in his discourse against pulque complained that casillas were 

better decorated and had more parishioners than the church on Sundays. People preferred 

to spend time and money at pulquerías rather than attending to mass and giving alms. He 

even thought about going to preach at taverns because of the big audience he would find 

there.119 Pastors blamed these places for fostering violence, rivalries, revenge, death and 

lascivious practices; it was worse than in brothels where at least only lust had a place.120 

More than a social concern it was a moral one based on the medieval mentality about the 

body as source of sin. Thus, churchmen opposed these taverns as ‘caves of evil,’ where 

idle and depraved men and women wasted their time and committed carnal and 

unspeakable vices.121  

Despite the constant efforts to separate men and women in pulquerías, customers 

refused to do so. Casillas embodied an ideal space to meet people and intermingle. They 

provided room for different activities; from the exchange of glances and simple 

conversations to courtship and sexuality. The stimulating and intoxicating nature of the 

beverage encouraged interaction and desire. Single and married, alone or with 

companions, women were the targets of male desire. Male patrons equally paid 

compliments to pulqueras and female customers. Some women took advantage of these 

circumstances and hung around with men just with the expectation of having a drink for 
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free. This relaxed environment also fostered cheating, jealousy, and many other feelings 

and emotions that often caused prostitution, rape, and fights inside and outside the tavern. 

Fights and prostitution were not the only illegal activities taking place in casillas; 

thieves and criminals also met there. Pulqueros and asentistas were aware of this situation 

but no one took action against it because it would affect the profits. In fact pulquería 

owners and asentistas succeeded in pushing an edict stating that no royal official could go 

into the casilla and arrest a criminal under the risk of being penalized.122 Thus, economic 

reasons protected criminals who made these taverns their offices and refuge. In this way, 

pulquerías grew under the attacks and the consent of the government. 

Profits from pulque made the Crown and colonial authorities have a contradictory 

policy about pulquerías. Royal decrees intended to regulate casillas’ operation in an effort 

to stop drunkenness, crime, and other social evils without affecting pulque trade. In 1672, 

Charles II in view of pulque’s contribution to the royal treasury intended to regulate 

every aspect of its production and commercialization. He ordered the viceroy to carefully 

watch the number and operation of casillas in the city. There could be no more than 36, 

24 of which were for men and the remaining 12 for women. They needed to close by 

sunset and could not sell on credit or pawn. No music, dancing, or meals were allowed.123 

Alcaldes del crimen [crime judges], judiciary officials, and guards divided the city in 

sections to keep an eye on pulque taverns. Authorities’ duties encompassed regular visits 

to these places to avoid abuses, keep order, and discard any adulterated beverage. The 

law also imposed corporal punishment for drunkenness, disturbance of the peace, and 
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inappropriate sale as lessons for everyone.124 A year later, Viceroy Antonio Sebastián de 

Toledo, marquis of Mancera issued a decree reinforcing those measures. He also forbade 

casillas inside the traza and ordered them to the outskirts.  

Although the royal decree of 1672 only authorized 36 casillas, there were already 

45 taverns functioning by 1671.125 Only 7 of them fulfilled the requirement of being open 

on three sides. In the rest, owners and managers had built walls, even rooms that favored 

privacy and long stays. Despite colonial regulations prohibiting rooms and walls, the 

reality was different; pulquerías with full rooms prevailed over those with 1, 2, or no 

walls as the following table shows.126  

 

Table 1. Colonial Casillas before the Bourbon Reforms 

 

Uncovered 2 walls 3 walls Jacal (room) 
    
Candelaria Alamedita Altuna  Bello 
Granadas or 
Granaditas 

(Juan) Carbonero Árbol or Arbolillo Buenavista or 
Tornito 

Jamaica Hornillo Cántaro or 
Cantaritos 

Calderas or Agua 
Escondida 

Jolalpa Madrid Lagunilla Camarones 
Nana Pelos Maravillas Celaya 
Orilla  Retama Mixcalco Coajomulco 
San Martín Tenexpa Papas Florida 
 Tumbaburros (Juanico) Rodríguez Jardín 
  Solano Montiel 
  Tepechichilco Navarra 
  Tumbaburros Órgano 
   Puente Quebrado 
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   Puesto Nuevo 
   Recogidas 
   Risco Nuevo 
   Romero 
   San Felipe 
   Soledad 
 

The multiple aspects regulated in Charles II’s and Mancera’s law showed how far 

the pulquería had expanded in urban culture. The law of 1672 made evident how pulque 

had achieved a political, social, economic, and legal space within the colonial order in 

just a century and a half.127 For the first time, the concept of “pulquería” had a place in 

the royal discourse. Before that, ordinances and by-laws made reference to these 

businesses as pulque stands or shops. From then on, the government employed the word 

pulquería to refer to the place where the masses gathered, drank pulque, and spent their 

time and money.128  

 

The Pulquería as the Space of the Masses 

Different groups found in pulquerías the things they needed in daily life: food, 

pulque, and friends. By allotting daily time to patronize the place and making it a meeting 

site, the crowds conferred upon pulquerías a meaning.129 It was a place where they met 

other people like them; people who also experienced exclusion and disdain from those 

who called themselves “decent people.” Thus the gente plebe made of made the pulquería 

a site of the urban masses. In their appropriation of the space, they contributed to the 
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development of the popular culture; understood as the culture of the masses, the peoples, 

el pueblo.  

Pulquería patrons with their attitudes, rituals, practices, and interaction developed 

a culture strongly based on custom and community approval. E. P. Thompson argues the 

culture of the plebe characterized by their constant opposition to the control of the 

patrician rulers. In this confrontation the plebe employed different practices, some of 

them based on the custom as a way to legitimize them. In the development of the 

plebeian culture the idea of community and membership played a significant role, 

because all the members shared the same conditions of exploitation and social 

relations. 130  Different examples of customary practices in casillas and resistance or 

opposition to the constraints of colonial rulers showed how the urban masses of Mexico 

City developed their own culture characterized by the defense of their customs and 

communal values. Some of those activities were illegal; but the lower classes managed 

either to make them legal or to continue practicing them at least without being punished 

for that. Thus, not only economic purposes contributed to the dialectic between the elite 

and the masses in the development of the character of casillas. 

 

Community and Identity 

Rituals, practices as well as social and collective pulque consumption reinforced 

in many ways senses of community and solidarity. The fact that customers under the 

charm of friendly socializing got in debt in order to pay for the drinks of their peers, or 
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drank from their friends’ glasses demonstrates how lower classes reinforced social 

networks as well as a sense of membership and identity. This was reinforced by different 

practices such as gathering on Sundays and Mondays, sharing of earnings to buy the 

beverage, or getting drunk collectively. This interaction also fostered the development of 

an urban popular culture. Customers with their sayings and colloquial expressions led to 

the emergence of slang and albur [double entendre] as important aspects of the culture of 

the masses.131 Other practices such as toasts, competitions, and gambling among others 

also arose in this environment. These activities embodied manifestations of popular 

culture reinforcing at the same time a sense of identity and membership among the urban 

masses of colonial Mexico City. Thus, the pulquería played the role that the British pub 

had in the formation of the English working classes.132 

A fascinating aspect of casillas was the fact that customers shared more than 

social exclusion and their preference for pulque, they had other several kind of bonds. 

They were coworkers, neighbors, relatives, acquaintances, or mates in loitering and 

vagrancy. These different types of bonds just contributed to the patrons’ senses of 

community as well as provided them different identities according to the type of crowd 

they hung out at a specific time. These identities also came form the various practices 

such as being well-known as drinker, gambler, or dancer among other qualities.  
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The urban masses, by drinking together and interacting, were creating community, 

reinforcing solidarity, and building internal hierarchies.133 Despite the fact that most of 

the patrons were members of the lower classes, it did not mean that all of them socialized 

and drank together as the encierro de los decentes embodied. Racial and social 

hierarchies had great influence in casillas interaction and contributed to the formation of 

different identities among customers. All the practices having place in pulquerías besides 

contributing to the formation of community showed the solidarity among the marginal 

groups which were excluded in many ways from the colonial order. 

Civil and religious authorities’ main concern resided in the fact that not only 

different racial and social groups consumed pulque together, but also most importantly 

that they did it in public. It was not a coincidence that Bautista and Vetancourt 

complained about the number of pulque stands in Mexico City where people publicly got 

drunk daily. Consumers by publicly stating their preferences were identifying themselves 

as part of a group; in which social drinking and friendly interaction reinforced 

community ties.134  Over more, these people perceived the other who drank with them as 

dependable friends. In contrast, authorities and “gente decente” saw those drinking 

together as a threat. By patronizing pulquerías the urban masses were separating 

themselves from those who consumed pulque at home. In the same way, despite the 

ethnic and racial diversity within the casillas that included Africans and poor Spaniards, 

authorities referred to all patrons as Indians and castas. In so doing they generalized the 
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identity of pulquería customers. Thus, the constant regulation and criticism of the 

activities going on in casillas was the result of authorities and elite as members of the 

gente decente identifying the plebe as the others. This embodied a reciprocal process in 

which elites and masses identified each other as the “suspicious other.” 

This criticism against public mass consumption implied the inner fear of the other 

who was threatening the colonial order. The main problem with publicly stating their 

preference for pulquerías resided not only in the fact that customers were identifying 

themselves as pulque drinkers, but also that they were challenging the colonial rule. And 

how could the authorities not fear these places when they were flourishing all over the 

city and hosting the development of marginal communities and popular culture? 

 

The colonial period saw the emergence and development of the pulquería as a 

product of cultural miscegenation. It represented the combination of the European 

concept of the tavern and the sale of an indigenous beverage that had become available at 

any time. In less than a century pulque became a commodity and gained physical and 

cultural space among the urban masses. In so doing, the casilla was a new space different 

than any other in the pre-Hispanic and colonial world. By offering a space to consume 

pulque, these taverns also guaranteed the plebs meals and daily leisure time. Finding 

everything they needed in life, the lower classes adopted these spaces as their own. These 

groups’ attitudes and practices in casillas contributed the development of an urban 

popular culture. Cultural manifestations also reinforced social networking and the sense 

of membership and identity among these groups. Despite the constant criticism against 
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pulque and pulquerías as sources of social evil, the Crown did not stop the production and 

commercialization of the beverage because of its valuable contribution to the royal 

treasure. Procrastination, drunkenness, free interaction among men and women, and 

crime raised significant opposition among civil and religious authorities. Some of those 

criticisms, especially those related to drunkenness and pulquería customers’ failure in 

fulfilling their role as breadwinners would be repeated by secular and religious authorities 

through the colonial period until the first half of the twentieth century. Despite all the 

opposition, vagrants and workers, honest and dishonest customers, freely interacted in 

casillas without the risk of being bothered by any official or guard. As long as customers, 

pulqueros, and asentistas found the ways to avoid following the law, all of them benefited 

from the beverage in their pockets or in their state of mind. Owners and patrons, civil 

authorities and tax collectors in different ways contributed to the proliferation of these 

taverns. 
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II. “LA CASA DE TODOS” [EVERYBODY’S HOUSE]. PULQUERÍAS FROM 1750 

TO 1855 

 

The intellectual and politician Guillermo Prieto pointed out in his memoirs that to 

know the “populacho de México” [the Mexico City’s lowest classes] one had to talk 

about the pulquerías.135 He recalled in his childhood and teenage wanderings through the 

city’s slums, he discovered the casillas “El Juil” [The Worm] on the corner of Mixcalco 

Street and Mixcalco square and “Los Pelos” [The Hairs] on San Pablo Street.136  When he 

ventured into the suburbs, he bumped into the pulque shops of Nana Rosa on the road to 

La Viga, and Tío Juan Aguirre’s tavern in Santiago Tlaltelolco.137 On his excursions to 

the surrounding towns, such as Tlalnepantla, where fields of maguey abounded, he and 

his friends found a pulquería at “every two steps.”138 He pointed out that the archetypical 

taverns, the “pulquerías de rumbo y de trueno” [the dives] were those on the city’s 

outskirts such as La Nana, La Retama, Tío Juan Aguirre, El Juil, Don Toribio, Celaya and 

Los Pelos.139  

 “Los Pelos” was praised for the quality of its pulque from the Llanos de Apan. Its 

renown came not only from the excellent beverage and the crowds that gathered on 

Sundays and Mondays, but also from the fights, murders, and uproars that occurred 
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by calling them Nana Rosa or Tío Juan Prieto implied that both casillas were run by elders. 
138 Prieto. Los “San Lunes” de Fidel, (México: SEP, 1948), p. 59 
139 Prieto. Memorias de mis tiempos, pp. 84-85, 112-113, 316. 
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there.140 Furthermore, it was the haunt of the boldest criminals of the neighborhood. For 

these reasons by mid-century the governor and the city council limited the owner to sell 

only pulque to go and forbade the sale of food or the practice of gambling. Manuel Payno, 

another nineteenth-century intellectual and politician, sarcastically wrote that authorities 

could not close the doors of “Los Pelos” because it did not have any, but by limiting its 

operations they almost killed it.141  

Political leaders allowed casillas to reach their peak and became central to Mexico 

City’s lower-class culture and daily life during the second half of the eighteenth century 

and the first half of the nineteenth century. This chapter examines their decisions and 

describes the physical and social environment of pulquerías from the 1750s to the 1850s. 

Nineteenth-century costumbrista [costumbrist] writers gave detailed descriptions 

providing significant information to recreate the environment in the pulquerías. This 

chapter describes the practices taking place in pulque shops to understand the meanings 

of patrons’ performances and how these became part of the popular culture. Some of 

these depictions had no other intention than the excuse of the pleasant description of 

meals, activities, and games that constitute nowadays paradigms of popular culture. The 

chapter argues that despite attempts to control these places, patrons and owners protected 

their space and continued their practices, sometimes illegally. The activities that 

customers performed made these taverns the location of regional popular identity.  

 

 

                                                 
140 Payno. Los bandidos de Río Frío, p. 88 
141 Ibid, pp. 559-560. 
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Bourbon Period 

Pulque consumption that resulted in drunkenness represented a constant concern 

for the Crown throughout the colonial period, but it was not until the 1750s when it 

became a target of royal policies. The Bourbons intended to make New Spain a profitable 

enterprise and to impose order on the colony. This represented their goal of modernizing 

the empire and expanding the royal treasury. For example, in 1751 with the intention of 

disciplining the city growing disorderly, the Ayuntamiento [city government] set the 

location of 36 casillas and created a pulquería permit fee. From then on, owners needed 

to pay a one-time fee to the asentista [pulque tax collector] to get permission to open a 

casilla.142  

Bourbon policies also intended to create sober and hardworking subjects; 

therefore drunkenness was also more strictly regulated than in previous years.143 In 1784 

and 1789, the viceregal government forbade the sale and consumption of alcohol during 

religious festivities with a large indigenous attendance. In 1789, the Ayuntamiento 

forbade the sale of alcoholic beverages in any procession. Those who broke the law were 

punished with 2 months in prison if they were Spaniards, and 50 lashes in the case of 

castas, blacks, and Indians. 144  Corporal punishment did not fulfill authorities’ 

expectations. On the contrary, it provoked open confrontation against Spaniards. Thus, 

government officials decided to apply fines despite opposition to economic penalties 

since the Habsburg law of 1529. Enlightenment authorities, interested in profits, argued 

                                                 
142 Loyola. La industria del pulque, p. 273  
143 Pamela Voekel. “Peeing on the Palace: Bodily Resistance to Bourbon Reforms in Mexico City,” in 
Journal of Historical Sociology, vol. 5, no. 2:183-208, (June 1992), p.183  
144 Soberón and Vásquez. El consumo del pulque, pp. 117-118 
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that economic punishment would be more effective because poor people would need to 

work to pay the fines or provide community service.145  

By the turn of the nineteenth century, Humboldt noted that the Ayuntamiento 

regularly sent a wagon with guards, who collected drunks lying on the streets as if they 

were “dead bodies.” The next morning they shackled the arrested drunkards by their 

ankles and sent them to clean the streets.  Prisoners provided community service in this 

way for 3 days. Humboldt commented that there was always enough labor to sweep the 

city.146 These regulations demonstrated the shift in mentality between the Bourbons and 

the Habsburgs. The Bourbons also intended to subjugate the Catholic Church to the 

authority of the Crown. This became evident in discussions related to pulquerías; debates 

shifted from religious concerns to civil arguments. This change in dynasties was also 

visible in other transformations of the colonial society experienced in Mexico City, by its 

inhabitants, especially in its pulque shops. 

Mexico City in the second half of the nineteenth century experienced the 

influence of rationalism, neoclassic architecture, and urban planning. Before the 1760s, 

the capital of New Spain had been distinguished for the impeccable orthogonal design of 

the traza, the tangle of its native neighborhoods, and the hotchpotch of garbage, 

putrefaction, and stagnant water that invaded all the territory.147 The street served as the 

stage where all the city’s activities took place. It provided leisure space and workplace. 

Processions, civic ceremonies, public executions, food and merchandise sales, public 

                                                 
145 Ibid, pp. 49-50.  
146 Humboldt. Political Essay, pp. 51-52  
147 Federico Fernández Christlieb. Europa y el ubanismo neoclásico en la Ciudad de México. Antecedentes 
y esplendores. (México: Instituto de Geografía de la UNAM, Plaza y Valdés, 2000), pp. 71-72. 
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diversions, shepherding, milking, and defecation among other activities occurred there. 

The city was a filthy, messy, noisy, and smelly place.148 Colonial authorities under the 

influence of the Enlightenment started urbanization projects with the intention of 

ordering, cleaning and beautifying the city.  

Urban planners and colonial authorities thought of the indigenous area of the city 

as an obstacle for modernization; therefore it should be cleared, cleaned and re-urbanized. 

At the periphery where native barrios had developed, the inhabitants followed their 

traditional way of life; this was perceived by the Hispanized members of the colonial 

society as rudimentary.149 The winding alleys and narrow streets of these neighborhoods 

housed criminals and hid immorality. Officials believed it did not make sense to clean the 

core if the periphery contaminated the rest of the city.150 When the Marquis of Croix was 

appointed viceroy of the New Spain in 1766, he tried to clean-up the city, including the 

Indian barrios, in order to create a homogeneous entity. For first time, Mexico City 

including the indigenous area was thought as a whole. 151  In this view, the native 

neighborhoods became part of the city, with no division between the Spaniard and the 

Indian, at least on the map. 

Between 1750 and 1850 the native neighborhoods became the target of urban 

expansion, especially towards the west, southwest, south, and southeast. In contrast, the 

                                                 
148 Ma. Dolores Morales. “Cambios en la traza de la estructura vial de la Ciudad de México, 1770-1855” in 
Regina Hernández Franyuti, ed. La Ciudad de México en la primera mitad del Siglo XIX. (México: Instituto 
de Investigaciones Dr. José María Luis Mora, 1998), volume I: Economía y estructura urbana, pp. 164-165. 
149 Andrés Lira. Comunidades indígenas frente a la Ciudad de México. Tenochtitlan y Tlatelolco, sus 
pueblos y barrios, 1812-1919. (México: El Colegio de México, 1995, 2nd ed.), pp. 21-33 
150 Morales. “Cambios en la traza” pp. 167-168 
151 Ibid, p. 165 
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north and east were swampy, so the city grew in opposite direction. 152  Architects 

demolished houses, mostly owned by Indians, to open new streets and develop new 

neighborhoods around public buildings such as the new Royal Factory of Tobacco, the 

Poor House, and the Bucareli and Azanza Boulevards. These avenues, named to honor 

viceroys, connected the periphery with the city and opened neighborhoods for Spaniards 

and criollos. The city grew at the expense of the indigenous people, who sometimes 

received no compensation at all. 153   Urbanization embodied the beginning of the 

persistent invasion to Indian properties.  

The beautification and regularization of the city included the idea of creating a 

symmetrical visual and spatial environment.154 Architects and urban planners criticized 

the poor who had built adobe buildings according to their needs without regard to the 

streets. Each barrio had its own chapel and communal life developed around it as people 

built their houses around the chapel. To the indigenous it had coherence, but to the 

Spanish eyes the medley of streets and alleys lacked of order. Therefore the city council 

approved the demolition of houses that impede the flow of the traffic and ordered that no 

house could be built without a construction permit. New buildings only received approval 

if they followed the urbanization project proposed on the so-called Revillagigedo Map 

designed by Ignacio Castera. The city council continued using this map for decades after 

                                                 
152 Ibid, pp. 177-193. Fernández Christlieb. Europa y el urbanismo neoclásico, p. 99 
153 Morales. “Cambios en la traza” pp. 193-195 
154 Fernández Christlieb. Europa y el ubanismo neoclásico, pp. 73-74 
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independence.155 The usurpation of indigenous lands and destruction of neighborhood 

chapels continued throughout the nineteenth century.156 

Modern plans for a city required lighting as well as cleanliness. 157 In the 1780s, 

under the Viceroy and second Marquis of Revillagigedo the Plaza Mayor was cleaned of 

all the food and cheap-merchandise stands that had invaded it. The plaza was also leveled. 

The government ordered the opening of new irrigation ditches to avoid water stagnation, 

approved the demolition of some buildings with the intention of creating wider and linear 

streets as well as the construction of new boulevards and avenues to guide the city growth, 

and issued new regulations about trash management and public health.  

Authorities and urban designers argued that trash with its foul odors contaminated 

the environment and caused diseases and social evils. Streets should be straight, wide, 

free of obstacles, passable, with wide crossings, and overall free of noises and smells.158  

Between 1769 and 1821 the city council issued numerous police regulations in which it 

urged artisans and sellers not to place their stands and workbenches on the thresholds or 

the streets, and ordered residents not to place things in the way. 159 The core of the 

problem was residents not used to take care of the garbage; instead they were used to get 

rid of it very easily by throwing it to the street. Despite multiple laws about littering and 

cleaning of the streets, the population continued breaking the law. In some cases, as 

                                                 
155 Morales. “Cambios en la traza,” pp. 168-171 
156 Lira. Comunidades indígenas 
157 Fernández Christlieb. Europa y el ubanismo neoclásico, pp. 73-74 
158 Morales, “Cambios en la traza,” p. 163. Regina Hernández Franyuti. “Ideología, proyectos y 
urbanización en la ciudad de México, 1760-1850” in Regina Hernández Franyuti, ed. La Ciudad de México 
en la primera mitad del Siglo XIX. (México: Instituto de Investigaciones Dr. José María Luis Mora, 1994), 
vol. I: Economía y estructura urbana, pp. 134-135. 
159 Morales, “Cambios en la traza,” pp. 165-166. 
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Regina Hernández shows, the neighbors alleged to be newly migrated to the city and for 

that reason they did not know they had to keep clean the street where they lived; others 

appealed to their military privileged to get rid of that requirement.160 

The rational conceptualization of the city required that spaces should have a 

specific function. In the same way that the street had to make the communication easier, 

walls demarcated spaces and keep activities and smells within them. Thus, colonial 

authorities welcomed the emergence of walls and doors around pulque booths with the 

intention of transforming the landscape of the native barrios into a more urban setting. 

Walls not only contributed to assign a space for pulque drinkers and contain the foul 

odors of casillas, but also to hide from the public gaze the offensive view of drunken 

customers. This favored the transformation of pulquerías as well as fostered sociability as 

customers gathered inside these places. Booths with palm or wood roofs developed walls 

and doors. Shacks started to disappear and instead more permanent taverns emerged not 

only in the outskirts, but also in the center of the city.161 Thus, under the protection of the 

enlightened urbanization program, customers could enjoy themselves without being 

watched and reprimanded by the public gaze.  

Comfort and hygiene could be achieved if the city organized its services for water, 

lighting, and drainage as well as establishments such as taverns and pulquerías.162 In 

1751, the Ayuntamiento set the location of the 36 casillas authorized in the law of 1672. 

Table 2 provides the location of most of the colonial casillas and Map 1 shows those 

                                                 
160 Hernández Franyuti, “Ideología, proyectos y urbanización,” pp. 138-140. 
161 García Cubas. El libro de mis recuerdos, p. 221. Payno. Los bandidos de Río Frío, p. 649 
162 Hernández, “Ideología, proyectos y urbanización” p. 126 
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locations.163 Each casilla can be located on map 1 according to the number next to its 

name. Many of these casillas continued in operation after the independence. 

 

Table 2. Location of Colonial Casillas 

 

Casilla name  Colonial location Contemporary street name 
   
Altuna (1) Puerta Falsa de Santo 

Domingo Street and Altuna 
Alley 

Perú Street and Altuna Street 

Árbol or Arbolillo 
(11)  

Árbol Square The park between Netzahualcóyotl 
Street, 20 de Noviembre Avenue 
and Flamencos Alley 

Buenavista or 
Tornito (10) 

South sidewalk on Tornito de 
Regina Street 

San Jerónimo Street 

Calderas or Agua 
Escondida (23) 

Escondida Street164 Ayuntamiento Street 

Camarones (24) Los Camarones Square Aranda and San Juan Square 
Cántaro or 
Cantaritos (19) 

Los Cantaritos Alley G. T. Quintero at the east side of El 
Estudiante Square 

[Juan] Carbonero Juan Carbonero Bridge Pensador Mexicano Street 
Celaya (17) Pulquería de Celaya Street Apartado Street 
Cuajomulco (26) Cuajomulco Square165 José María Marroqui and 

Independencia. 
Florida (12) Buena Muerte Street San Jerónimo Street 
Gallos (13) San Felipe de Jesús Street Regina Street 
Garrapata (14) Las Recogidas Alley and 

Garrapata Street 
José María Izazaga Avenue and 
San Miguel Street 

Granadas or 
Granaditas (16) 

Granaditas Square Héroes de Granaditas Avenue, 
close to Tepito 

                                                 
163García Cubas. El libro de mis recuerdos, p. 221. Jorge González Angulo and Yolanda Terán Trillo. 
Planos de la ciudad de México 1785, 1853 y 1896 : con un directorio de calles con nombres antiguos y 
modernos. (México: INAH, Departamento de Investigaciones Históricas, Seminario de Historia Urbana, 
1976), pp. 23-37 and maps 1896-1 to 1896-7. 
164 Although García Cubas did not mention its location, the pulquería “Calderas” or “Agua Escondida” was 
located at the Escondida Street. Morales. “Cambios en la traza,” p. 219. 
165 There was no Cuajomulco Square but Cuajomulco Alley, today it is José María Marroqui Street. The 
square García Cubas made reference might have been a small square that goes directly to Independencia 
Avenue. 
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Hornillo (6) Possibly on Horno Alley Corregidora Street 
Jardín (4) south rear of the block 

between Calzada de Santa 
María and Habana Alley 

Eje Central Lázaro Cárdenas and 
Honduras Street 

Juanico 
[Rodríguez] (20) 

Juanico Alley Manuel Doblado Street 

Lagunilla (7) Lagunilla Alley República de Honduras Street 
Maravillas (25) Maravillas Street República de Guatemala Street 
Mixcalco (21) Mixcalco Square Mixcalco Street 
Nana (27) Nana Street San Juan de Dios, 2nd Alley 
Órgano (28) Órgano Alley Rayón Street 
Palacio (29) Pulquería de Palacio Corregidora Street 
Pañeras (30) Pañeras Alley Aldaco Street 
Papas (5) Papas Alley Plaza Comonfort Street 
Pelos (31) San Pablo Street San Pablo Street 
Puente Quebrado 
(9) 

Puente Quebrado Street and 
Polilla Square  

Meave Street 

Puesto Nuevo (32) Puesto Nuevo Street or Alley Mesones Street and Cruces Street 
Recogidas (33) Recogidas Alley Netzahualcóyotl  Alley 
Retama (34) Retama Alley Netzahualcóyotl 
San Felipe (35) San Felipe (?) República del Salvador (?) 
San Martín (8) Close to Tlaltelolco Tlaltelolco 
Solano (22) Puente de Solano Street Soledad Street 
Tenexpa (15) Tenexpa Square República de Ecuador close to 

Ecuador Alley 
Tepechichilco (3) Tepechichilco Alley  Los Incas Alley 
Tepozán (18) Santa Ana Street and 

Tepozán Alley 
Peralvillo Avenue and Libertad 
Street 

Tumbaburros (36) Tumbaburros Street Delicias Street 
Viznaga (2) Estampa de la Misericordia 

square 
Mariana R. del Toro de Lazarín 
Alley 
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Map 1. Location of Colonial Casillas 
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Independence and pulquerías 

The war of independence affected pulque production, but it did not affect its 

consumption. Especially in the region of the Llanos de Apan, insurgent troops seized 

large landholdings dedicated to maguey cultivation and pulque production. Small 

producers in nearby villages took advantage of these circumstances to commercialize 

their product. Thus, although the pulque supply in Mexico City suffered some shortage, it 

never completely disappeared. Once Mexicans gained their independence in 1821, the 

political turmoil of the first half of the nineteenth century affected pulquerías to 

customers’ benefit. The 1824 Constitution created the Distrito Federal, encompassing 

Mexico City and other municipalities in the surrounding area. This made the governance 

of the city a national matter. The political rollercoaster provoked constant changes in city 

authorities and an inconsistent effort to enforce the law.  This lack of consistency affected 

pulquería requirements as well. The constant back-and-forth between centralists and 

federalists, monarchists and republicans provided the opportunity for pulquerías to 

flourish while politicians issued and revoked decrees given by their political enemies. 

Federalists and centralists during their different regimes allowed the introduction of 

pulque to the city in order to produce taxes, but did not put much care into restricting its 

consumption. All of this provided a room of maneuver for retailers and patrons to avoid 

the pulquerías’ regulations.  

Occasionally, these laws made evident the fragile power of government in relation 

to opposite political parties, and to pulque producers and retailers. On December 8, 1833, 

José María Tornel, governor of the city under the Federal Republic issued a strict edict on 
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pulquerías and other taverns. He faced such a strong opposition that 10 days later, he 

revoked the decree saying that the conditions of the treasury could not compensate 

pulque producers and casilla owners as well as in consideration of the public good. Public 

well-being included the contentment of the urban masses and their possible rebellion if 

they lacked of their favorite beverage. That might be the reason of why in the attempt to 

earn the popular support, in 1841 the centralist republic allowed the free introduction of 

goods such as sugar, honey and pulque to the capital during a state of siege lasted.166  

Political instability became evident in the lack of copies of pulquería decrees 

during the first half of the century; regulations made reference to some edicts that was 

impossible to find in archives. Therefore, it is not clear how many codes regarding to 

casillas were issued in the first decades after the independence, but definitely they were 

surpassed by the multiple laws granted after 1855, when liberals took power. Apparently 

just five or six regulations on casillas were issued from 1828 to 1841. Certainly, 

regulating pulque consumption was not among the politicians’ priorities. 

 The lack of a strong government made room for the flourishing pulquerías, which 

reached their peak during the first half of the nineteenth century. Some intellectuals and 

politicians criticized them, while others in the name of patriotism and the need to unify 

the nation found in these taverns a locus of local identity.167 

In their need to build national identity, nineteenth-century men of letters as their 

Latin American peers, wrote several novels narrating the customs of the peoples, trying 

                                                 
166 “Aviso. Departamento de Mexico,” September 5, 1841, AHDF. Collection: Gobierno del Distrito, 
section: Bandos 1825-1925, box 11, file 30. 
167 García Cubas. El libro de mis recuerdos, p. 220 
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to conciliate the poor and the rich, and the Indians and the criollos, the countryside and 

the city. 168 This process had started many decades before, during the colonial period. The 

Bourbon reforms affected the economic and political situation of the creoles. Some of 

them started revaluating ancient indigenous past characterized by the building of 

pyramids, temples and beautiful examples of pottery and sculpture. They based on that 

past their patriotism and their political discourse.169  

After the independence, intellectuals as their German peers did, initiated a process 

of construction of national identity based on the culture of the peoples. They found 

national identity in the everyday life and culture of these groups, especially the mestizos, 

and made of it their object of study. For them, mestizos embodied the best qualities of the 

European and Indian cultures.170 Nevertheless, intellectuals had contradictory opinions 

about it. On one side they admired the culture of mestizos, Indians, and castas. On the 

other hand, they agreed on a necessary social reform that could help to the progress of the 

nation. Although most of the members of lower classes were illiterate, that backwardness 

was perceived as a symbol of the youth of the Mexican nation. Thus, intellectuals 

described the activities of people in the countryside as well as in the cities, focusing 

mostly on the poor, the mestizos and Indians.  They intended to show the lifestyle of 

                                                 
168 Doris Summer, Foundational Fictions. The National Romances of Latin America. (Berkeley, CA: 
University of California Press, c 1991).  
169 Norbert Elias analyzed the process of construction of national identity through the work of the 
philosopher Johann Gottfried Herder. Herder based his argument on the comparison between the German 
concept of Kultur which highlighted the singularities of the groups and national differences, and the French 
idea of Civilisation that relied on the common cultural heritage of Europeans. Norbert Elias. The Civilizing 
Process. (Cambridge, MA: Blackwell, 1993). Hermano Vianna. O Misterio do Samba, (Rio de Janeiro, RJ: 
Editora UFRJ, 1995), pp. 162-164. 
170 According to Hermano Vianna the mixed groups could be seen as superior or inferior. This difference 
on that perception depended on the political and economic circumstances of the groups involved. Vianna. O 
Misterio, p. 166 
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different groups that encompassed the nation to promote self-knowledge and self-

criticism.171  Despite their intentions, their descriptions were local. These emphasized 

different social evils according to their political ideology of the writer, who condemned 

or praised the qualities of the characters as a way to build moral values and criticize or 

support the government’s solutions to social problems.172  These authors wrote about 

issues that Mexicans should be proud of as well as evils that should be changed. For that 

reason, bandits, popular types, and the marginal people became the main characters of 

these novels. Costumbrist works became very popular even among those who could not 

how to read and write because of local references that allowed readers and listeners to 

identify places, people, and attitudes. Obviously those who talked about Mexico City 

dedicated plenty of space to the pulquerías and their influence in the urban setting. 

Among these writers were Guillermo Prieto, Manuel Payno, and Antonio García Cubas. 

Prieto and Payno had served in the government since their younger years under the 

federalist and liberal regimes. They combined their careers as politicians with writing for 

newspapers and publishing literary works.  

Manuel Payno (1820-1894), born into a well-to-do family, worked in the 

diplomatic service beginning in 1842. While he was studying the penitentiary system in 

United States, American troops invaded Mexico and he returned back home to defend his 

                                                 
171 José Emilio Pacheco. “Introduction” in La novela de aventuras. (Mexico City: Promexa, 1985), p. VIII. 
172 Ricardo Pérez Monfort. “La fiesta y los bajos fondos. Aproximaciones literarias a la transformación de 
la sociedad urbana de México” in Regina Hernández Franyuti, ed. La Ciudad de México en la primera 
mitad del Siglo XIX, (México: Instituto de Investigaciones Dr. José María Luis Mora, 1998), volume II: 
Gobierno y política / Sociedad y cultura. Ricardo Pérez Monfort. Estampas de nacionalismo popular 
mexicano. Diez ensayos sobre cultura popular y nacionalismo. México: CIESAS-Centro de Investigación y 
Docencia en Humanidades del Estado de Morelos, 2003, 2nd ed. 
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nation. 173  Later, his work as secretary of the treasury provided him with a clear 

understanding of pulque revenues and contribution to the national treasury, and inspired 

him to write Memoria del maguey mexicano, a required reference for anyone studying 

pulque and pulquerías.174 Payno served also as deputy and senator. In the 1880s, as the 

consul in Spain he wrote his famous novel Los bandidos de Río Frío. For him three 

different groups composed society in the 1840s: the aristocratic Spaniards, the poor 

Indians, and the mixed groups.175  In his depiction of the daily activities of thieves, 

beggars, vendors, and artisans, he included colorful descriptions of pulquerías and their 

patrons. He located some of the scenes in his novel in these taverns and provided a 

colorful description of the social gatherings held there. Those detailed portrayals showed 

his nostalgia for the nation of his youth. 

Guillermo Prieto (1818-1897) wrote about his city driven by circumstances. Born 

into a wealthy family, tragedy had pushed him into a variety of different trades by the 

time he was a teenager. His intellectual skills attracted important people, who helped him 

obtain a higher education and a position in the public service. He participated in the 

national army during the Guerra de los Pasteles [First French Intervention] in 1838. He 

served four times as Minister of the Treasury and several times as deputy, and 

participated in the Liberal Constitutional Congress of 1856-1857.176 As a journalist, he 

wrote for different liberal newspapers where he showed his poetic skills and his interest 

                                                 
173 J. R. Spell. “The Literary Work of Manuel Payno,” in Hispania, vol. 12, no. 4: 347-356, (Oct., 1929), p. 
347.  
174 Payno. Memoria sobre el maguey. 
175 Spell. “The Literary Work” p. 351. 
176 Fernando Curiel. “Vistas de Guillermo Prieto en la Ciudad de México/Álbum” [Prologue] in Memorias 
de mis tiempos, Collection: Obras Completas I Guillermo Prieto, (México: Conaculta, 1992), pp. 15-47.  
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in popular culture. Among his many columns was “Crónica Charlamentaria” [Chat-

liamentary Chronicle] in the Monitor Republicano, in which he commented on the events 

of the week.177 Voted as the most popular poet in 1877, his Monday column delivered 

insightful and colorful urban chronicles under the pseudonym of Fidel and appeared as 

the “San Lunes de Fidel.”178  In 1883 he published Musa callejera containing urban 

accounts in poetry. In his posthumously published memoirs, he narrated political events 

intertwined with his chronicles encompassing the period from 1828 to 1853. 179  His 

fascination with popular culture led him to vividly describe Mexico City and its urban 

masses.   

The mathematician and geographer Antonio García Cubas (1832-1912) also 

developed a passion for the capital. In El libro de mis recuerdos, he combined historical 

events and anecdotes with urban chronicles. He included narratives about the colonial 

city and insightful accounts on popular types and customs, sometimes criticizing or 

satirizing them.180 

These narratives as well as contemporary images provided enough information to 

recreate the physical and social environment of casillas. These literary and visual 

narratives offer rich information on how the white upper and upper-middle class men 

perceived and portrayed lower-class indigenous and mestizo men and women drinking, 

socializing, and working in these places. Although these depictions reinforced some 

                                                 
177 Guillermo Prieto [Fidel]. “Crónica Charlamentaria” in Monitor Republicano, 1869-1870.  
178 Guillermo Prieto [Fidel]. “San Lunes de Fidel” in Siglo XIX, 1878 compiled in Los “San Lunes” de 
Fidel. (México: SEP, 1948). 
179 Guillermo Prieto. Musa callejera. (México: UNAM-Coordinación de Humanidades, 1992), [Collection: 
Biblioteca del Estudiante, 17]. Prieto. Memorias de mis tiempos. 
180 Manuel Carrera Stampa. “Introduction” in Antonio García Cubas. El libro de mis recuerdos. (México: 
SEP, 1946). [Collection: Biblioteca Enciclopédica Popular no. 93] 
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stereotypes, their value resided in the elaborated detail with which they portrayed the 

daily life of lower-class people.181 Thus, influenced by nationalist and moralizing ideals, 

some of these authors condemned the pulquería, meanwhile others celebrated the 

diversity and culture of the urban masses.  

 

Mexico City and its Pulquerías  

Mexico City did not experience significant growth during the first half of the 

nineteenth century; it preserved its late colonial character, which had developed under 

influence of the neoclassic architectural style and according to the centralizing and 

enlightened Bourbon policies.182 After the wars of Independence, the neoclassic urbanism 

was already accepted as a modern style and was not perceived anymore as a Spanish 

imposition.183 The ideas about order, symmetry, and functionality continued as well as 

the concerns for public hygiene and secularization of the public spaces. The city council 

issued police regulations similar to the colonial ones, and building licenses remained 

subjected to the Revillagigedo Map designed by Ignacio Castera in 1794. No new 

avenues were opened, but the secularization of the city continued. Several chapels were 

destroyed, especially those on Corpus Christi Street, which were intended for the Via 

Crucis prayer. Most of these chapels were demolished because they had become 

                                                 
181 Pérez Monfort. “La fiesta y los bajos fondos,” p. 416 
182 Sonia Lombardo. “Esplendor y ocaso colonial de la Ciudad de México,” in Gustavo Garza et al. Atlas de 
la Ciudad de México. (México: Departamento del Distrito Federal-El Colegio de México, 1987), p. 61 
María Dolores Morales Martínez. “La expansión de la Ciudad de México (1858-1910),” in Garza et al. 
Atlas de la Ciudad de México, p. 64 
183 Fernández Christlieb. Europa y el urbanismo, p. 89 
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dumpsters and criminals’ hideouts.184 The invasion of indigenous lands continued. Some 

of these barrios gave way to new neighborhoods inhabited not only by criollos, but also 

by foreigners. That was the case of the parcialidad or Indian community of San Juan 

which was transformed into the French neighborhood and by 1851 the Ayuntamiento 

classified it as part of the city, not as a suburb.185 Thus the city continued to grow at the 

expense of the native barrios, in order to promote unity and regularization. 

The attempts of homogenizing the city slowed down because of other political 

priorities. Political instability disrupted urbanization projects. Despite that, Mexico City 

showed a concept of urban unity in which each zone had its own function for the benefit 

of the city and its inhabitants.186  In other words the Bourbon city had developed to a 

centralized setting where the government and the elite remained at the core, and in the 

periphery lived the castas, the Indians, the poor. In the center was the Plaza Mayor where 

all the major celebrations took place. Around the Plaza were the main public buildings 

and commerce houses. Most of the wealthy criollos and Spaniards had their private 

residences in the central area of the city. Surrounding the main area many artisans and 

skilled workers, mostly mestizos, lived and worked in stores, workshops, and house 

buildings. In contrast, the periphery was less developed with some channels, ditches, 

bridges, alleys, and winding streets. The plots were less valuable and lacked services. In 

the buildings made of rustic materials such as adobe and tiles, lived mostly Indians and 

castas working as masons, day workers, carriers, and unskilled laborers.187 

                                                 
184 Morales. “Cambios en la traza” p. 206 
185 Ibid, pp. 197-204, 220. 
186 Fernández Christlieb. Europa y el urbanismo, pp. 73, 89-90. 
187 Lombardo. “Esplendor y ocaso,” p. 61 
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In the tangle of meandering streets and alleys such as Retama, Juan Carbonero, 

Alcaicería, Olla, and Cazuela small businesses sold atole [hot corn flour drink], groceries 

and pulque from the old houses and tenements.188 Some of these casillas, such as Altuna 

or Águila, Maravillas, Celaya, and Gallos disappeared as part of the urbanization project 

because they were located on small plazas and their alleys which offered refuge to 

vagrants. 189  In 1825, a police regulation ordered the removal of pulque stands, but 

permitted its sale on establishments; allowing the proliferation of pulquerías.190 

 

The Pulquería of the Periphery 

According to Prieto the pulquerías “de rumbo y de trueno” or real old-fashioned 

taverns were in the dangerous outskirts of the city in the middle of ditches, mud, and 

garbage.191 Some consisted of sheds with roofs covered with wood or palm tiles on stone 

or wood columns, supported by a solid stone and mortar base. These columns were set 

apart an average of 16.494 feet [5.028 meters]. At the outer columns people tied up 

horses, mules or poultry, or piled up wood baskets with fruits or vegetables. These 

animals, baskets and boxes shared space with some drunken individuals sleeping on the 

ground and a few palm or wood baskets with toddlers inside. These kids were left under 

the vigilance of their elder siblings.192 The area of these casillas depended on the size of 

                                                 
188 Prieto. Memorias de mis tiempos, pp. 448-449.  
189 Morales, “Cambios en la traza,” pp. 207, 213, 218-219. 
190 Ibid, p. 220. 
191 Prieto, Memorias de mis tiempos, pp. 85, 317. 
192 García Cubas. El libro, p. 221, Payno. Los bandidos de Río Frío, p. 88. Prieto. Memorias de mis tiempos, 
pp. 86, 113.  
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the lot; they could reach 3,229 square feet [300 square meters] or larger.193 Sometimes 

the roof tiles were not properly placed and rainwater fell through forcing the patrons to 

huddle together in dry spots. 

The lack of walls allowed the wind to blow from any direction, bringing with it 

dust, soil, and garbage. The pulquerías had no floor, just the flattened earth. This 

facilitated customers to play target shooting by throwing out fragments of cups and 

gourds as counters.194 

These taverns usually had only one wall in the back decorated with different 

scenes such as a fight, a charro [Mexican cowboy] on his horse, a bullfight, or a 

caricature of some historical character. At some point along the wall there was a shrine 

with the image of the Virgin Mary or a saint, a vase with roses and poppies and a candle. 

The pulque was stored in three or four large jars or barrels three to five feet high stood 

five feet apart from the back wall. They had a wide bottom and a narrow top, and were 

painted in loud colors with their names in big letters.195 Close to the barrels there was a 

rustic shelf containing the clay cups. Between the barrels and the back wall pulqueros 

placed a few palm chairs, a table, an improvised bed where they could take a nap, and 

sometimes even a wood box working as a cradle. Patrons sometimes gambled in this area 

to avoid being caught by the police.196  

                                                 
193 According to Guillermo Prieto some of these plots were 25.14 meters or 82.47 feet long and 11.732 
meters or 38.486 feet wide; a total of 3173.94 square feet or 294.9424 square meters. There were other 
bigger than that which were 41.9 meters or 137.45 feet long and 16.76 meters or 54.98 feet wide. Prieto. 
Memorias de mis tiempos, pp. 86, 113 
194 García Cubas. El libro, p. 221. Payno. Los bandidos de Río Frío, p. 88. Prieto. Memorias de mis tiempos, 
p. 113.  
195 Payno. Los bandidos de Río Frío, p. 88. Prieto. Memorias de mis tiempos, p. 113. 
196 Prieto. Memorias de mis tiempos, p. 113 



 94 

In most cases, pulqueros built a room to house the large jars or barrels containing 

pulque. This space was mostly built with wide-planks and functioned as the pulquero’s 

private space. Later it hosted those who did not want to hang out with the rabble clients. 

This room called the “encierro de los decentes” had wood planks serving as benches and 

one or two narrow tables decorated with tablecloths and jars of flowers. Prieto described 

the encierro as a room where military men, friars, judges, low bureaucrats, some artisans 

and smiling “chicas de vida alegre” [prostitutes] socialized while having pulque.197 The 

chilmolera, the cook, usually set up her stand next to the entrance to this room, so she 

could send food to the “decentes” [decent people] while continuing to assist the rest of 

the customers. In some cases she had a brazier with some pans inside the room. The smell 

of cooking food attracted flies so chilmoleras had assistants who tried to chase them from 

the room with a bunch of parsley. Sometimes they tried to solve the bug problem by 

placing a bunch of aromatic herbs hanging from the roof; it helped to refresh the air 

too.198 With the urbanization projects, walls and doors enclosed not only the “decent” 

customers, but also the rest of the regular patrons giving them privacy and comfort as 

well as separating them from the civilized people.  

 

The Pulquería Goes Back to the City 

From the outside 

 Political and economic circumstances made some governors allow pulquerías to 

invade more central areas of the city; especially during the second quarter of the 

                                                 
197 Ibid, p. 86 
198 Id. 
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nineteenth century.199 Some casillas had a stone bench outside where patrons could enjoy 

the fresh air while chatting and drinking. In many cases these customers also enjoyed the 

shade under the tiled roofs with eaves. Sometimes the overhang was wide enough to 

shelter a person when it rained, but it also could shelter thieves during dark nights. 

Images, maps, and documentary evidence confirm that pulquerías sometimes had more 

than one door and were located on the corner of the block, facilitating the access of 

customers from both streets. 

Casillas started to develop an elaborate décor that reached its peak during the 

second half of the century. People criticized it as tacky and vulgar; especially when 

painters trying to make signs visible from both streets ended creating non-sense 

inscriptions such as:  

On one street On the other street 
  

Pulques Finos 
de los Llanos 
Pate Nete 
N° 6 

  
(Pulques of the Pate number) (Fine plains nete 6) 

  

The full inscription read from the diagonal corner as:  

Pulques finos (Fine pulques 
de los Llanos From the Llanos 

 [de Apan] 
Patenete Business license 

N° 6. Number 6).200 
  

 

                                                 
199 Payno. Los bandidos de Río Frío, p. 649 
200 García Cubas. El libro, p. 222 
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The inscription also illustrates that misspelling was common in pulquería signs. In 

this case it reads “patenete” instead of patente [business license]. The signs containing 

the casilla names also suffered from misspelling as in “Las horas felises” instead of “Las 

horas felices” [The happy hours] or “Como la ves desde’ay” instead of “Cómo la ves 

desde ahí?” [How do you think?]. In some cases the spelling in some names of casillas 

delivered funny statements such as “Haz porvenir” [Make a future] instead of “Has por 

venir” [Try to come]. It was funny to imagine how a customer loving to loiter with 

friends could make a future. These errors were in part due to the fact that Spanish 

spelling was not totally defined then; especially in the colonial period. According to some 

nineteenth-century writers misspelling errors had their origins in the lack of education of 

those who decorated the walls and worked at the casillas; however some of these painters 

were trained at the Academia de San Carlos.201 In any case, by the 1840s and 1850s, 

misspellings in facades and advertisements were perceived as a challenge to the public 

order and were penalized.202  

 

Pulquería names 

 During the colonial period, most of the casillas got their names from the street on 

which they were located. A casilla called Palacio [Palace] located right behind the 

viceregal palace gave its name to the street Pulquería de Palacio (nowadays Corregidora), 

                                                 
201 Federico Gamboa. Santa. (México: Enlace Grijalbo, 1999), p. 17. García Cubas. El libro, p. 222. José 
María Rivera. “El pulquero” in Juan de Dios Arias, Hilarión Frías y Soto et al. Los mexicanos pintados por 
sí mismos. Tipos y costumbres nacionales, por varios autores [1855], (México: Porrúa, 1974, facsimile), pp. 
17-18. 
202 “Bando de policía y buen gobierno. Colección de bandos.” February 13, 1844, in Manuel Dublán and 
José María Lozano. Legislación Mexicana o colección completa de las disposiciones legislativas expedidas 
desde la independencia de la república. (México: Imprenta del Comercio, 1876-1904), volume 4   
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while the street Pulquería de Celaya (nowadays Apartado) got its name from the casilla 

owned by a man whose surname was Celaya.203 Besides the casillas mentioned in Table 2, 

other taverns such as Colalpa, Delgadillo, La Garrapata, Los Gallos, Las Pañeras, Palacio, 

Tepozán, and Viznaga operated during the colonial period.204  

In the same way that more elaborated constructions replaced booths, old colonial 

names gave way to new names throughout the first half of the nineteenth century. The 

pulquería “Tepechichilco” changed to “Bola,” and “Mixcalco” to “El Juil,” where 

gambling and fights were an everyday thing.  

As years passed casillas had clever and more colorful names inspired by trendy 

operas, novels, and plays. Opera titles such as Norma, Semiramide, or La Traviata 

became pulquería names. Characters such as the Wandering Jew, Esmeralda from the 

Hunchback of Notre Dame, Azarque the Brave Moor character of a Spanish operetta, the 

duchess Celia from Los Favoritos -a Spanish play based on Much Ado about Nothing, 

and Sancho Panza from Don Quijote inspired casillas names.205 The use of these names 

demonstrated that the masses were familiar with these plays. Newspapers published many 

of these literary works in episodes. In a pulquería, only one customer needed to be able to 

read to spread the story to the whole place. These names also showed that customers 

might have seen adaptations of those versions in the popular theaters installed in fairs. 

Thus casilla names made evident the interaction between the so-called high culture and 

                                                 
203 Celaya Street owed its name to the casilla of Mr. Celaya; this was a very famous pulquería that lasted 
years after the Independence. José María Marroqui. La Ciudad de México. Contiene: el origen de los 
nombres de muchas de sus calles y plazas, del de varios establecimientos públicos y privados, y no pocas 
noticias curiosas y entretenidas. (México: Jesús Medina Edit., 1969, facsimile), volume II, pp. 105-106.  
204 Soberón and Vásquez. El consumo del pulque, pp. 167-170, 174-175, 200. Payno. Memoria sobre el 
maguey mexicano, pp. 77 
205 García Cubas. El libro, pp. 221-222. 
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popular culture. Even more, it shows how the masses adopted and adapted those 

characters and plays to their culture.206  

International figures and events also influenced names suggesting that pulqueros 

and customers in one way or another were familiar with world’s contemporary issues. 

Thus, there were names such as “El gran Napoleón [The great Napoleon],” and 

“Waterloo” on Mina Street.207 History was also a good source of inspiration, such as “La 

llegada de Iturbide (Iturbide’s entrance [to the city]), “El triunfo de Guerrero (Guerrero’s 

victory),” and “Las antiguas glorias de México [Mexico’s former glories].” During the 

nineteenth century the pulquería names became funnier. 

 

Inside the pulquería 

 Inside the casilla between the back wall and the bar were the barrels containing 

pulque. Each barrel had its name painted in large letters making reference to the quality 

of pulque it contained.208 In some cases, these names also involved double-entendre. “El 

bonito (The smashing),” “El de los fuertes (The [pulque] of the tough ones),” “Fierabrás 

(Ferumbras, the Saracen Knight),” “La chillona (The whining female),” “La Terrible 

(The terrible female),” “La Currutaca (The cocky or big head),” and “La Matasiete (The 

killer of seven)” made allusion to the strong pulque they contained. “La No Me Estires, 

(Do Not Stretch Me),” and “La Niña (The little girl)” suggested that the barrel contained 

pure pulque. “La Madrugadora (The early bird)” insinuated the first pulque sold in the 

                                                 
206 Tiago Gomes de Melo. Um Espelho no Palco. Identidades Sociais e Massificação da Cultura no Teatro 
de Revista dos Anos 1920. (Campinas, SP: Editora Unicamp, 2004). Vianna. O Misterio.  
207 Guerrero. El pulque, pp. 149-150. Novo. Cocina mexicana, pp. 204-205 
208 Payno. Los bandidos de Río Frío, p. 88 
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day. “La Bailadora (The unsteady one),” “La Vencedora (The winner),”, “La Sultana 

(The female sultan), “La Madre Venus (Mother Venus),” and “La Reina (The queen)” 

made reference to the high quality of pulque they contained.209 The originality of the 

barrels’ name helped customers learn the names by memory even when they did not 

know how to read.210 

 On the back wall above the barrels, paintings made reference to the name of the 

tavern or had flowered borders surrounding verses in honor of pulque. In the casilla “El 

Moro Valiente” [The Brave Moor] there was a painting of a Moor with a short, curved 

saber in one hand and the head of a Christian in the other. The pulquería “Sancho Panza” 

at the square on the north side of Estampa de San Lorenzo Street was decorated with his 

likeness and his mule; above the painting, a big sign stated the name of the tavern.211  

According to Prieto, after a famous fight between a Mexican bull and an African lion in 

the bullring, one casilla featured different scenes of the odd meeting on its walls.212 

Drawings depicting beautiful girls in skimpy clothing, showing part of their legs or their 

breasts, were common. In his costumbrista novel, Payno described one painting of a girl 

wearing a feathered headdress, Aztec sandals called cacles, and a shiny dress showing 

part of her breasts and her calves. The novelist said the scene dominated the room and 

incited the patrons to drink.213 Again, the pulqueros employed sexual references to attract 

                                                 
209 García Cubas. El libro, p. 221. Payno. Los bandidos de Río Frío, p. 88. Payno. Memoria sobre el 
maguey mexicano, p. 78, Prieto. Memorias de mis tiempos, p. 85, 113. 
210 Payno. Los bandidos de Río Frío, p. 88. Prieto. Memorias de mis tiempos, p. 85 
211 García Cubas. El libro, p. 221. Estampa de San Lorenzo Street is nowadays Allende Street. González 
and Terán. Los planos, p. 39   
212 Prieto’s description does not mention the date and place. He pointed out that it was a brawl between a 
“Mexican bull and an African tiger”; but there are no tigers in Africa. Prieto. Memorias, p. 142. 
213 Payno. Los bandidos, p. 380. 
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customers by depicting a girl scanting clothed, especially in a place where men and 

women freely interacted. 

 On another wall close to the barrels, pulqueros placed plank shelves holding clay 

and gourd cups, clay jugs, glasses of different sizes, buckets, and small barrels used in 

pulque delivery. The most common cups and glasses were the jícaras [gourds] and 

tornillos [glasses in spiral shape]. The custom of having a shrine dedicated to the Virgin 

of Guadalupe or some other saint in a special place continued.214 Pulqueros placed a 

wood table with palm chairs or benches made of planks settled over bricks to facilitate 

the patrons’ comfort.  

 Looking at the material culture of pulquerías and tracing their constant 

transformation demonstrates the reactions against the government’s laws as part of the 

popular culture and how this is a “making process” as E. P. Thompson suggests.215 The 

expansion of the walls to surround the whole place show how customers and owners took 

advantage of the political circumstances and urbanization projects to develop pulquerías. 

The physical description provides details to show how despite the regulations prohibiting 

rooms, long stays, seats and tables, sales on credit, or adulterated pulque, patrons and 

traders looking out for their interests challenged the law in different ways. The adoption 

of novels’ titles and characters as names demonstrated how masses adapted aspects of 

literate culture. The actions and attitudes of all of those involved in the pulquería world 

made popular culture more evident.  

                                                 
214 García Cubas. El libro, p. 221. Guerrero. El pulque, p. 139 
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The description of many of the different activities in casillas shows the several 

meanings that each practice, attitude, or manifestation of material culture had among the 

popular culture at the time.216 Many relationships were based on the common experience 

of poverty, marginalization, and discrimination. Therefore these relationships and forms 

of sociability persisted from the pulquería origins in the 1530s led to community 

formation. 

 

A Typical Day in the Pulquería 

The delivery 

Before sunrise, a crowd of muleteers and their carts started invading the stock 

yards of the Garita del Pulque [pulque customs] at Peralvillo, where all the liquid going 

into the city had to pass.217 The topadores [deliverymen] and their mules patiently waited 

the slow process of taxation and distribution of pulque.218 By 8 or 9 am herds of mules 

and donkey-drawn carts invaded the city carrying pigskins full of pulque.219 

 

                                                 
216 Clifford Geertz. The Interpretation of Cultures. Selected Essays. (New York: Basic Books, 1973), pp. 3-
17. 
217 Lombardo. “Esplendor y ocaso,” p. 61 
218 Ma. Cristina Montoya Rivero. Instituto mexicano Matías Romero de Estudios Diplomáticos. Historia 
del edificio. (México: Secretaría de Relaciones Exteriores, 1975), pp. 43, 37.  
219 Payno. Memoria sobre el maguey mexicano, p. 57 
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According to the traveler Henry Becker tens of odd chubby black pigs suddenly appeared all over the 

city.220 
2. “Carreta con campesinos en una calle” 

[Cart with peasants on a street] 
Unknown author. (ca. 1890) 

Fototeca del INAH. Collection: Hidalgo 
© 298695. CONACULTA.INAH.SINAFO.FN.MÉXICO 

 

By the time the topador arrived at the casilla, the manager and assistants had 

already cleaned the barrels and facilities. According to the police regulations, pulqueros 

were required to sweep 137.45 ft (41.9 meters) in the front and the sides of their shops.221 

While the jicarero [barman] swept and hosed down the floor, cleaned the bar, and 

organized the glasses and jugs, the tinero [man in charge of the barrels] set out the jars. In 

small businesses, the jicarero did all the work.222 Once the topador arrived, he untied the 

mouth of the pigskin and poured the beverage into cubos [buckets of 7.2 gallons or 27.37 

liters]. He also measured the delivered product by jícaras [gourds of .45 gallons -3.6 

pints- or 1.71 liters]; 16 of them made a cubo.223 Once the fluid was measured, the 

                                                 
220 Henry Becker. A trip to Mexico. (Toronto: Willing and Williamson, 1889), p. 89. 
221 “Bando de policía y buen gobierno.” February 7, 1825 and “Bando de policía y buen gobierno. 
Colección de bandos.” February 13, 1844 in Dublán and Lozano. Legislación Mexicana, vols. 2 and 4 
222 Rivera. “El pulquero”, p. 14 
223 Ibid, p. 16. Archivo General de la Nación (AGN). Collection: Tribunal Superior de Justicia del Distrito 
Federal (TSJDF), tribunal 8º Menor, year 1885, box 4 year 1885 282 files, file 665. 
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jicarero poured it in the barrels and the pulquero wrote a small receipt full of misspellings 

with the amount of the beverage received.224  These receipts were used for taxation, 

commercial, and legal purposes.225  

 

The meals 

The pulquería warmed up when the chilmoleras -also called almuerceras [lunch 

makers]- arrived. While one of them installed and stirred up the braziers, another set up 

the metate, the grindstone used for corn dough. She started grinding the nixtamal, dried 

maize soaked in lime water overnight, rinsed, and partially cooked. She grounded the 

nixtamal with the stone rolling pin over the grindstone. When she had made the perfect 

dough, wet enough to avoid any cracks and dry enough to avoid sticking to the hands, she 

started making tortillas. In the meantime the cook on a sheet of tin was frying longaniza -

pork sausage flavored with hot peppers and spices-, rellena –blood pudding sausage-, 

green chorizo made in Toluca, chito –dried salted goat meat, cecina –salted sun-dried 

beef or pork meat, and other beef or pork thin steaks to stuff the tacos. Radishes, pieces 

of white soft cheese, and grilled green onions served as side dishes for the different 

tacos.226 Besides cooking quesadillas, enchiladas, and tacos, these women also prepared 

other dishes based on maize and hot peppers. Among those dishes were tostadas –fried 

tortillas stuffed with chicken or pork, lettuce, sauce, sour cream and cheese; chalupas –

small fried tortillas soaked in sauce and stuffed with pork meat and cheese; sopes –thick 

                                                 
224 Rivera. “El pulquero,” p. 18 
225 AGN. Collection: TSJDF, tribunal 5o Menor, year 1876, box 1 1876 444 files, file 679 and tribunal 8o 
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226 Payno. Los bandidos de Río Frío, p. 89. Prieto, Musa callejera, p. 89 
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tortillas stuffed with beans, meat, lettuce, sauce, cheese and cream on top; tlacoyos –thick 

tortillas stuffed with beans and covered with green or red sauce and nopales [cactus]; and 

envueltos –a kind of quesadilla stuffed with different meats or toppings.  

Elaborate dishes such as mole poblano with turkey or pork, green or red mole, 

broths, carnitas – different cuts of roasted or fried pork, and chicken necks among other 

dishes made up the almuerceras’ menu.227 Customers enjoyed their meals using tortillas 

as forks and spoons.228 Prieto recalled that his childhood friend, the barber Don Melesio 

used to recommend trying chicken heads at the pulquería of Nana Rosa and the broths, 

enchiladas, and tacos of the casilla of Tío Juan Aguirre.229  

The smell of meals and tortillas cooking quickly made the patrons hungry. 

Sometimes a customer wanting to show off and inspire admiration among his buddies 

jingled the coins in his pocket and announced that lunch was on him.230 By the time 

patrons started to order lunch, the chilmolera assistants had the clay plates ready to be 

used. On petates [palm rugs] or on the tables they set out embroidered napkins, tompeates 

[small palm baskets] with fresh tortillas, and small clay saucepans with salt, different 

salsas [sauces] and chiles [hot peppers]. The cooks prepared the hot peppers in different 

ways: grilled, fried, or toasted, sliced or whole, plain or marinated in key lime, onion, and 

salt. They also elaborated different salsas by toasting dried chile, garlic, and tomatoes on 

                                                 
227 Jesús Flores y Escalante. “Aquí te quiero ver. . . una pulquería con prosapia” in Cofradía en apoyo de la 
mayora mexicana. En torno al pulque. pp. 31-32. Raúl Guerrero. El pulque, p. 128. Manuel Payno, Los 
bandidos de Río Frío, pp. 89-90, Guillermo Prieto. Musa callejera, pp. 62-63, 89. Guillermo Prieto. 
Memorias de mis tiempos, pp. 85-86, 251, 317. 
228 Guillermo Prieto. Memorias de mis tiempos, pp. 251, 317.  
229 Ibid, pp. 84, 317. 
230 Manuel Payno. Los bandidos de Río Frío, p. 90. 



 105 

a comal [tin or clay grill].231 One of the most famous salsas was the salsa borracha 

[drunken sauce] spiked with pulque.232 The salsas were very hot, which made customers 

drink a lot of pulque to relieve the burn; this was sometimes under the explicit request of 

the pulquero to increase his business.  

Pulqueros, were well-known because their good eating. Sometimes they had the 

dishes prepared by the almuercera, but usually their wives and partners brought them 

their meals. Among the dishes they preferred was the “caldo de huesos” [stew of bones], 

that used bones of different meats such as pork legs, beef, mutton, and chicken wings 

with habas [broad beans] and herbs served with coriander, avocado, and jalapeño peppers. 

According to Payno the pieces of meat in this stew were soft and tender; the smell of it 

was enough to make one feel full.233 Based on costumbrista descriptions, one can imagine 

how between tacos of chicharrón [fried skin pork], avocado, cheese, hot peppers, herbs, 

and a pinch of salt, jars of plain or fruit-seasoned pulque flowed liberally.  

 

The famous curados 

 Pulqueros seasoned their beverage with different fruits, vegetables, and grains 

with the intention of masking its spoiled condition. Thus, customers enjoyed the different 

curados made with melon, apple, orange, key lime, lemon, guava, custard apple, fig, or 

even celery, rice, maize, egg, and peanuts. The curados made with almonds or pine nuts 

were perceived as fine beverages and were famous among the customers who thought 

                                                 
231 Prieto. Memorias de mis tiempos, p. 85-86. Payno. Los bandidos de Río Frío, p. 90. 
232 Flores. “Aquí te quiero ver”, p. 32 
233 Payno. Los bandidos de Río Frío, p. 233. 
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highly of them because they “easily slid” down the throat.234 The curado made with 

pineapple and sprinkled with cinnamon was common. Nevertheless the most popular was 

the “Sangre de conejo [rabbit’s blood],” also called “Isabel dormida [sleepy Isabel],” 

made with the red fruit of the prickly pear cactus. After being peeled, the fruit was 

crushed and strained. The pulquero doctored the pulque with the fruit, sugar, guava in 

slices, and a pinch of cinnamon and clove. The sweetness of this curado, also known as 

colorado [red], made it easy to drink and it quickly went to the head of customers.235 

Tornillos and the big glasses called pulmones [lungs], gourds and clay cups with pulque 

prepared with the seasonal fruit were enjoyed widely among masons, carpenters, charros, 

factory workers, or “gente decente.”  

 

The patrons 

In 1803, Alexander von Humboldt wrote in his Political Essay on the Kingdom of 

the New Spain that Indians, mestizos, mulattos, and even many criollos preferred 

pulque.236 He reported that by the turn of the nineteenth century, there were 137,000 

people living in Mexico City; 2,500 Spaniards, 65,000 criollos, 33,000 Indians, 26,500 

mestizos, and 10,000 mulattoes. He clarified that among those 137,000 inhabitants, 

69,500 had a dark complexion and 67,500 were white, but many mestizos had a light 

complexion as any Spaniard.237 Viqueira mentions that 110,000 of the 137,000 composed 

“the pleb” of the city; four fifths of the population classified as lower classes including 
                                                 
234 Guerrero. El pulque, p. 182 
235 Ibid, pp. 109, 145. Payno. Los bandidos de Río Frío, p. 88. 
236 Alexander von Humboldt. Ensayo Político sobre el reino de la Nueva España, (México: Editorial 
Porrúa, 1966), p. 133 
237 Ibid, p. 129 
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Indians, castas, and poor criollos.238 Based on Hernández Palomo, Viqueira argues that 

the annual consumption of pulque between 1763 and 1810 made an average of 14,376 

arrobas per inhabitant. Each individual consumed 47.4717 gallons [179.7 liters] a year; 

0.130 gallons [1.04 pints] or less than a half liter per day.239 However based on other 

statistics, the amount of pulque consumption differs more than just a little bit. In 1791, 

Viceroy Revillagigedo ordered a statistical study on production and consumption. Results 

revealed that Mexico City consumed 294,790 cargas [15,980,005.799 gallons or 

60,490,908 liters] of pulque that year.240 That volume divided among 110,000 potential 

consumers, excluding the possibility that some elite criollos had consumed the beverage 

at home, suggests that individuals drank 145.272 gallons or 549.917 liters each annually, 

or 0.398 gallons or 3.184 pints [1.506 liters] per day.241 These numbers even increase 

when applying Voekel’s numbers, who argues that Mexico City had a population of 

112,926 inhabitants by 1790 and 85% of them classified as poor; then pulque 

consumption per potential clients rises to almost half a gallon [two liters] per day.242  

In any case, the large amount of pulque was possible due to the low price of the 

beverage. According to Viqueira by the late eighteenth century, only one third of the 

population had more or less stable employment. He calculates that 7,500 individuals were 

employed at the royal tobacco workshops, 6,700 worked as artisans, 14,000 as domestics, 

                                                 
238 Viqueira. ¿Relajados o reprimidos?, p. 132 
239 Ibid., p. 204 
240 Humboldt. Ensayo Político, p. 132 
241 Actually Humboldt made the comparison with alcohol consumption in Paris. He pointed out that Paris 
population was four times larger than Mexico City. Pulque consumers in the Mexican capital drank 44 
million of bottles of 48 cubic inches each in comparison with the 80,988,000 bottles of wine, cider, beer, 
and eau-de-vie that Parisians consumed. Ibid, p. 133 
242 Voekel. “Peeing on the Palace,” p. 185 
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3,000 worked at home, around 5,000 were in the militia, and 25,500 worked as street 

vendors, day laborers, shop assistants, or any other trade. He also estimates that around 

15,000 of Mexico City’s inhabitants were involved in vagrancy, begging, or other 

dubious ways of living. Wages varied according to the trade and skill. Foremen in 

workshops earned 5 reales per day. Skilled workers at the tobacco factory and bakers 

made up to 7 or 8 reales; while unskilled workers in the same trades earned between 2 

and 3 reales. 243  According to Soberón and Vásquez during the second half of the 

eighteenth century pulquerías did not increase their prices. Customers could get 3 

cuartillos, almost a gallon of high quality pulque, for half real; just a fourth of the lowest 

daily wages.244 

Thus, with just a few cents, people could both eat and drink because some casillas 

offered free meals with the purchase of the beverage. Customers only needed to work few 

days to be able to get drink and meals the rest of the week. Humboldt pointed out that it 

was necessary to work only one or two days a week to have enough money to buy pulque. 

He estimated that around 20 to 30,000 individuals composing the lower classes earned 

between 2 and 3 reales daily in temporary and unskilled jobs. Those “wretches” as he 

called them, thought it was unnecessary to work everyday, and with just working 1 or 2 

days a week they earned as much as they needed to buy pulque and some ducks to eat.245 

                                                 
243 Viqueira. ¿Relajados o reprimidos?, p. 132. Based on the census of 1790, Sonia Pérez Toledo provides 
numbers similar to Viqueira’s data. Sonia Pérez Toledo with the collaboration of Herbert S. Klein. 
Población y estructura social de la Ciudad de México, 1790-1842. (Mexico City:  Universidad Autónoma 
Metropolitana, Unidad Iztapalapa, División de Ciencias Sociales y Humanidades, Departamento de 
Filosofía - CONACYT, 2004). [Collection: Biblioteca de signos 31], pp. 164-175 
244 Soberón and Vásquez. El consumo del pulque, pp. 126-129. 
245 Humboldt. Political Essay, p. 84 
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Even if they spent all their money, their peers could share their drinks with them.246 Also, 

they could always get the beverage either on credit or by pawning something. Pulqueros 

eager to increase their sales offered their product on credit or accepted things as collateral. 

They maintained this practice throughout the colonial period as Humboldt testified in 

1803. The low price of the beverage and its affordability made authorities and upper 

classes qualify pulque as the beverage of the “gente plebe” [plebian people].247 

Prieto pointed out that the rabble gathering at casillas encompassed from lowlifes, 

male and female street vendors, soldiers, bullfighters, and hairdressers to members of the 

low clergy, judiciary system, military officers, and even some rebellious boys of 

respectable family backgrounds. 248  Guards, tired of being exposed to the sun while 

standing at their posts, found a refuge in the shade of the pulquería. They sometimes 

spent so much time there that some enemies of pulque and casillas made fun of them 

arguing that a certain police inspector had his office at one of these taverns.249 Justice and 

crime interacted equally at these places. It was well known that some pulquerías served 

as headquarters of bandits, burglars, and pickpockets called mascaderos. They had the 

name because they wore a silk or cotton scarf on the arm to hide their hands when they 

robbed their victims outside the Cathedral, the theater, or in the Alameda Park.250  

According to Payno, the crowd in pulquerías changed according to the time of the 

day. Between 10 and 11 am, the Indians living in the surrounding villages went in groups 

                                                 
246 Vetancurt. “Manifiesto del celo,” p. 96. 
247 Jermán Argüeta. “El origen” p. 46. Humboldt called the individuals involved in temporary and unskilled 
works, the lower classes. Political Essay, p. 52  
248 Prieto. Memorias de mis tiempos, p. 113. 
249 “Gacetilla. En una pulquería” Monitor Republicano, March 2, 1873, p. 3 
250 Payno. Los bandidos de Río Frío, p. 561. 
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to the pulquería after selling all their fruits and vegetables. Once they were there, they 

found a shady place and sat in the ground. They took out tortillas, hot peppers, tomato, 

avocado, and salt from their baskets and prepared lunch which was complemented with 

gourds full of pulque.  After noon, chinas [girls wearing the traditional dress], charros, 

artisans, and many others invaded the casillas.251 

The crowd of maids, servants, butchers, artisans, vendors, kids, thieves, guards, 

prostitutes, and honorable members of the “gente decente” appeared in dappled skin 

colors and clothing styles. The light complexion of artisans contrasted with the dark skin 

of Indian quietly crouched down in a corner or next to the door. Artisans wore 

embroidered shirts, corduroy pants, multicolor wool ponchos on their shoulders, and a 

felt hat called cuatro pedradas [four stones]. Indians wore white raw cotton shirts and 

pants. Work, sweat, and wear had turned the whiteness of their clothes into yellowish, 

grayish, and blackish clothes. They were barefooted or wore sandals, a wool poncho, and 

a palm hat.252  

In the room for the “gente decente,” military men in uniform decorated with silver 

insignia, members of the clergy with their cassocks, judges, and madcap bachelors with 

jackets and cloaks, chatted about politics and the events of the week while drinking 

pulque seasoned with grains and nuts such as rice or almonds. Elegant charros working as 

hacienda bosses or cattle foremen frequented those rooms. They wore blue woolen pants 

ornamented with silver buttons, a red silk sash, a poncho from Saltillo over their shoulder, 

and a hat of straw and silver or gold buttons. These men’s fine appearance contrasted 

                                                 
251 Payno. Memoria sobre del maguey mexicano, pp. 78-79 
252 Ibid, p. 89. Thomas [Unett] Brocklehurst. Mexico to-day, (London: John Murray, 1883), p. 15. 
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with the dirty ragged clothes of barefooted beggars who drank pulque outside or inside 

the casillas. In the same way that men differentiated themselves by their clothes, women 

also developed their own status markers. The elegance of some women was rivaled only 

by the charros.253 

  

The social rituals 

Some of the everyday practices at pulquerías took on unintended meanings. As 

soon as a customer arrived, he immediately joined his peers and requested a medida 

[measure] –a common way to call for a guard of pulque. Once he had the glass in his 

hands, he sipped and spit the pulque on the ground as far as possible. A skilled drinker 

was also the one who knew how to spit making something that look to many like a 

scorpion. This action called hacer el alacrán [to make the scorpion] derived from the pre-

Hispanic tradition of throwing pulque to the four cardinal points before drinking. Aztecs 

and other indigenous groups in the Central Valley thought that it was necessary to relieve 

the Mother Earth’s thirst with pulque before they started drinking, especially when they 

were in a group.254 In this way, not only the ritual character of octli remained alive, but 

also the social aspect of its consumption. By making the scorpion patrons reinforced their 

sense of membership. The practice of feeding Mother Earth with pulque might have 

totally lost its connotation in the minds of the nineteenth-century customers, but the fact 

of its evolution and persistence proved that its sense of community survived. Drinking the 
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beverage of the masses in public, made the customers identified themselves as part of a 

group. 

Honor and gender issues were involved in the practice of “making the scorpion” 

through competitions. Other competitions to find out who drank faster or longer besides 

providing fun, implied public evidence of masculinity and pride. Patrons competed to see 

who was first to finish his glass in one sip. According to Armando Jiménez, the pride of a 

good pulque drinker resided in how much beverage he could drink in one sip, without 

making stops or sounds. Competitors started the contest by cheering and saying: 

“Bottoms up! Until I don’t see you, my Lord!” [“¡Hasta el fondo! ¡Hasta no verte Jesús 

mío!”].255 Another practice was the cruzadas in which two people with a glass in hand 

entwined their arms and drank; the one who finished sooner and showed the empty glass 

to audience was the winner. 256  In pulquerías in surrounding Mexico City, people 

performed rituals trying to propitiate a good harvest. Landowners and tenant farmers 

toasted for a good harvest by throwing pulque on the ground, making a cross, and then 

throwing small cobs up in the air. If the cobs clashed in the air and fell around the cross it 

was a good omen. With this action they preserved another pre-Hispanic tradition of 

feeding the Mother Earth, and maintained pulque’s ritual connotations.257 Thus, pulquería 

rituals involved issues of honor and pride as well as reinforced social networks, pacts, 

identity, and community formation. 
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Gambling 

 In the commotion of the casilla, among the pulque and meals emerged the card 

games. Patrons used the Italian deck with its beautiful medieval figures or the Spanish 

deck of 40 cards. Customers gambled in different games such as albures, brisca, 

conquián, malilla de campo, pítima or tuta [tute], ocho mexicano, porrazo, and rentoy. 

Artisans and factory workers gambled not only their day wages, but also those they 

would earn later in the week.  As an illegal activity, gambling took place behind the jars 

or the doors; actually Prieto recalled a pulquería on the opposite corner of Borrego and 

Palma Street where people drew lots behind the doors and jars.258 

 

 
The Spanish deck had forty cards without eights and nines; instead of tens to twelves, it had three face 

cards the sota [knave], the caballo [horse] actually a knight, and the rey [king] 
3. “Baraja española-40 cartas” 

[Spanish deck-40 cards] 
Public domain 

 

                                                 
258 Prieto. Memorias de mis tiempos, p. 461 
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The brisca derived from an Italian trick-taking card game called briscola. If there 

were 4 or more players they formed two teams. During the game, the players threw out 

expressions for good luck such as “¡Ay, Sota, no te me escondas, que te espero por 

bonita!” (Oh, Knave, don’t hide from me, I wait for you because of your beauty!), “¿Qué 

pasa contigo, Rey, que no asomas las narices?” (What happened to you King? Why don’t 

you drop in?), “¡Ay, triunfos, no sean juilones, que con ansia los espero!” (Oh, trump, 

don’t pout, I’m looking forward to seeing you!).259  

 Card-sharks making their living as gamblers encouraged customers to try their 

luck playing albures. In this case, the dealer played against one or any number of players. 

The dealer got two cards and showed them to the group or the opponent, who bet on their 

cards or his card while the other card was considered the bank’s card. The dealer 

continued uncovering cards, if a card with similar value to the bet card appeared the 

opponent won, but if a card with the same value than the bank’s card appeared the bank 

won.260 Usually the bank won and Indians, artisans, ranchers paid their bets in cash and 

coins.261 In some taverns and neighborhoods of Mexico City even nowadays it is possible 

to see a cardshark encouraging potential gamblers to play “alburitos” with him. 

 The king of card games in pulquerías was the rentoy, played between two or in 

pairs up to eight players. They used the Spanish deck from which they had previously 
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taken out some cards and played counter-clockwise. After shuffling the deck, the player 

who acted as dealer gave 3 cards to each player and placed a card face up, which 

represented the trump. Usually, the players spread the cards in range. Partners 

communicated the kind of cards they had by quick and almost imperceptible gestures to 

avoid been caught by the opponents. Among the gestures were winks, sticking their 

tongue out to the right or left, frowning, or wrinkling their nose. When their opponents 

caught them, they tried to cover their signals by making rude gestures. When someone 

had a good hand, he put the cards in his right hand and plunking them down he said: Viro 

y reviro [swerve and re-swerve] or envido [to vie at any game]. Once he did so, he could 

raise his bet.262  

Armando Jiménez, a popular culture specialist, in Nueva Picardía Mexicana listed 

some of the names customers used to call the cards: ace of batons, caballo bueno [good 

horse]; ace of swords, niña [little girl], 3 as trump, cojo [lame]; knave, puta [whore]; 

knave as trump, el más ojete del catecismo [the worst asshole of the catechism]; the flush 

of 2 trumps and an ace of batons people called flus a cuaco chico [flush in little horse]; 

and the flush of 2 trumps and the 7 of coins, flus a me das de oréganos.263 This flush 

requires more explanation, it can be translated as flush in coins, but the word “oréganos” 

[oregano] was a deformation of the word oro [gold]; making allusion to the golden color 

of the coins in the cards.  
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Some flushes made evident the albur or double entendre practiced every day in 

pulquerías. For example in the flush of 3 trumps, flus más hojaldra, hojaldra was a 

derivation or deformation of the word “ojete” [asshole]; thus the flush not only made 

reference to the combination of 2 trumps and the knave as trump, but also implied that 

the player with “el más ojete del catecismo” [the worst asshole of the neighborhood] was 

screwing the others. Even nowadays people speaking in double entendre or in slang 

employ expressions used by pulquería customers when they were placing bets, playing 

cards or target shooting. For example people called the flush of a pair trumps with three 

as trump “flus al abrocho;” then abrochar meant in slang to put someone in his or her 

place, and now it has developed into “to screw someone;” and it is used in everyday 

vulgar conversations.264 

 Jiménez commented that to each card or combination corresponded a gesture.265 

In this case, those small gestures, as Geertz explains, had different meanings that only an 

observer who was familiar with the culture of the group was able to understand fully. The 

gestures, expressions and attitudes during the game were not only albur demonstrations; 

they also had the intention of deliberately communicating a specific message to the other 

members of the team. Players communicated under an established code among regular 

partners and reinforced membership and identity. 266 

In the rentoy, the losers had to pay for the pulque of winners and onlookers. The 

latter had to be quiet and refrain from making comments, gestures, or sniggers. From this 
                                                 
264 Luis Fernando Lara Ramos. Diccionario del español usual en México. (Alicante: Biblioteca Virtual 
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265 Jiménez. Nueva Picardía, pp. 243-244.  
266 Geertz. The Interpretation of Cultures, pp. 6-7. 



 117 

requirement came the expression: “los mirones son de palo” [the onlookers are made of 

wood]. Nevertheless, sometimes a spectator could not refrain from comments such as 

“¡Ya le miro los rizos a la güera!” (I can see the curls of the blonde already!), making 

reference to the knave. People making allusion to the horse or knight said an expression 

such as “¡A ese cuaco corredor ya le resuenan los cascos!” (The hoofs of that running 

horse can be heard!). Expert onlookers and gamblers could tell what kind of cards a 

player had by just looking at the frame of his cards. The frame around each figure had a 

mark to distinguish the suit without showing all of the cards. The cups had one 

interruption, the swords two, the batons three, and the golds or coins none. Gamblers 

called this mark la pinta and gave rise to the expression: “le conocí por la pinta” (I knew 

him by his markings); expression that is used even nowadays in regular conversations to 

mean that one can know the background of someone just by his dressing or language 

style.267 
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When someone wanted to show off, he pointed out his Naipes Heraclio Fournier; a famous Spanish playing 

card manufacturer since 1868.268 
4. “Heraclio Fournier cards” 

Public Domain 
 

 Sometimes the musicians approached to the circle of gamblers and encouraged 

them with songs making allusion to gambling and playing cards such as: 

   

A la Sota y al Caballo To the knave and the horse 
siempre apuesto mi dinero, I always bet my money 
y uy, ja, jay! Wow, wow, wow 
a la Sota, por bonita, To the knave because she is pretty 
al Caballo, por ligero . . .! To the horse because he is quick! 
y uy ja, jay, qué risa me da! Wow, wow, wow, it makes me laugh! 269 

 

 Another song said: 
 

Jugaremos un rentoy,   Lets play a rentoy,  
Me dijo el diablo en seguida, soon told me the devil, 
y yo, al barajar, decía:   while I, shuffling the deck, said: 
Soy motorista, tengo mi tren, I am train driver, I have my train 
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si aplasto a alguno, if I run over someone, 
no sé ni a quién;    I don’t know who this is;  
si pierdo el juego, te pago a diez, if I loose, I pay you to ten, 
para que salgas, para que salgas,  to make you get out, to make you get out  
dando traspiés. stumbling. 
Jugaremos un rentoy, Lets play a rentoy, 
Me dijo el diablo en seguida,  soon told me the devil,   
y yo, al barajar, decía: while I, shuffling the deck, said: 
Ay!, Sota hermosa, te he de mirar, Oh beautiful knave, I must see you 
para que pueda siempre ganar,  to be able to win always,  
en los albures y en el rentoy; in the albures and the rentoy; 
sírvanme un vaso, sírvanme un vaso pour me a glass, pour me a glass 
de ese pulmón! of that “pulmón” [a derivation of the word pulque]! 270 

 

 The verses of “El muchacho alegre” also encouraged the gamblers to play: 

 
Si quieres saber quién soy,                  If you want to know who I am, 
Ven y te daré una prueba, come and I will show you, 
vamos jugando un conquián Lets play a conquián 
Con una baraja nueva. With a new deck. 
Despedida no la doy Farewell I don’t give 
porque no la traigo aquí, Because I don’t bring it here, 
vamos echando un rentoy Lets play a rentoy 
pa'que se acuerden de mí. So you’ll remember me.271 

 

 Outside the casilla, patrons played rayuela, a kind of target game. In a brick or on 

the ground, players made a small cavity bigger than a coin. Customers employed pieces 

of clay jugs, or small fragments of lead or bronze as counters. They also used coins of 

little value such as cuartillas –silver coins with a value of 3 1/8 cents- and tlacos –copper 

coins with a value of 1 cent.272 Patrons trying to show off employed gold or silver coins 

as counters. Players draw a line in the ground, from where they threw out the counters 

trying to reach the target. If the counter reached the target they got 8 points; that was the 

origin of the saying “¡Te aventaste un ocho!” (You show off because you threw an 8!). If 
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the counter fell touching the target players got 4 points; if the piece fell far away the 

target, the player only got 2 points. To validate the shots another player acted as judge.273  

 The masita was another target game. Pulquería customers could play in or outside 

the shop. They drew a circle on the wall and threw small balls of maize dough they had 

bought from the enchiladera [the enchilada cook]. Good players soaked the balls in their 

cup of pulque arguing that in that way the balls better stick on the wall. The points were 

counted in the same way as in rayuela. As usual, losers had to buy pulque for the winners 

and the judge, besides paying the bets.274 

 

Dances and music 

 While their partners gambled, women often danced. Musicians with a guitarrón 

[big guitar], a guitar, and a bandolón [kind of guitar with 18 strings], and sometimes a 

harp played jarabes and sones. Their repertoire included picaresque verses and even 

obscene songs. Excited by rhythmic dances such as “el dormido (the sleepy one),” “el 

jarabe colorado (the red dance)” or “el malcriado (the spoiled boy)” men asked women to 

dance. Men approached their partner and placed their hands on her waist, and started to 

dance. Some women rejected these advances and started fights. On other occasions they 

accepted without complaining, either because they wanted to dance or they feared their 

dancing partners. Charros and chinas danced in the middle of the room. When people saw 

that they were good dancers, they formed a circle around them. To show her steps, the 

woman lifted her skirt a little showing her slip, her feet and ankles, and sometimes part of 
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her calves. This action provoked excitement among the male spectators, who celebrated it 

by clapping and shouting. If the male dancer wanted to show off his partner’s skills, he 

threw his hat at her feet, so she could dance around it. In the meantime he wiped his 

sweaty face and smoked while he watched her. After some minutes, she picked up the hat 

and placed it on her head, ending the dance. The spectators celebrated the dancers’ skills 

by clapping, whistling, and toasting.275  

 

 
People of different ages interacted in the pulquería 

5. “Trajes mexicanos”  
[Mexican dresses] 

Casimiro Castro y Julián Campillo (1855-1856)  
Mexico y sus alrededores. Colección de vistas, trajes y monumentos276 
Antique and Rare Books Collection. Section: Manuel Arango Library 

Biblioteca Francisco Xavier Clavijero de la Universidad Iberoamericana  
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After playing the musicians put down their instruments, and requested their drink. 

Sometimes they got pulque for free in exchange for playing which encouraged the 

patrons to stay longer at the tavern.277 With the heat of the crowded place and the dancing 

dancers needed to clean the sweat off their faces with a handkerchief, the sleeves of their 

shirts, or the back of their hands. After performing, dancers became hungry, thirsty, or 

tired. Men hugged their partners by the neck and walked to the bar to ask for a glass of 

pulque curado with pineapple sprinkled with cinnamon powder. On other occasions, the 

charro and the china walked to the enchiladera’s area after a dance and from there they 

asked for their drink. There were moments especially on Sundays and Mondays when the 

place was so packed that it was difficult to reach the bar.278  

 

The “San Lunes” 

According to Payno, Sundays were important days, but Mondays were holidays; 

everybody showed up looking their best.279 Since the colonial period, these days of the 

week had become the busiest days in pulquerías. On Mondays, customers followed the 

party they had already started on Sunday, this was commonly called the “San Lunes” 

[Saint Monday]. In 1606 Juan Bautista, a Franciscan friar, gave a sermon about how the 

masses drank in the casillas starting in early morning on Sundays and went back to spend 

the rest of their money and stayed in a drunken state on Mondays. This practice increased 

the reasons why the church and the crown criticized casillas. On top of the loitering and 
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drunkenness that the “San Lunes” embodied, Bautista said people got in debt buying 

pulque for themselves and their friends, while their wives and children were left nearly 

naked and starving. 280  This criticism was repeated later by Vetancurt in 1697, who 

pointed out that there were more parishioners at the casillas rather than in church on 

Sundays.281 In other cases, for example the chinas in order to wear their perfect attires on 

Mondays freed their silk shawls from the pawn shop on Sundays and then returned to 

pawn them again on Tuesdays.282  All of these practices made evident the collective 

character of pulque and the significance of these taverns in the everyday life. It also 

showed the permanence of pre-Hispanic practices of pulque mass consumption and long-

term celebrations, but now under profane connotations. In fact, the custom of Saint 

Monday survived among some workers and employees from the colonial period into the 

first decades of the twentieth century. 

On Mondays, men and women crowded casillas and spent their money without 

consideration of how they would pay for the food, rent, and clothes. If they needed 

money during the week they pawned their tools, musical instruments, or in any other 

items or they left their things as collateral to buy pulque on credit. Since the colonial 

period, the government had unsuccessfully tried to stop the common practice of pawning 

objects or leaving them as security. 283  Actually in 1790, the viceroy Juan Vicente 

Güemes issued an edict forbidding any member of the army to sell or pawn his uniform, 

weapons, and munitions to pulquería managers and shopkeepers because it led to 
                                                 
280 Corcuera. Entre gula y templanza, p.66 
281 Vetancurt. “Manifiesto del celo” p. 96 
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desertion. 284  Apparently this did not work because nineteenth-century regulations 

continued forbidding that practice. Pulqueros eager to increase their sales offered credit. 

They maintained these practices throughout the colonial period as Bautista in 1606, 

Vetancourt in 1697, and Humboldt in 1803 pointed out.  

On crowded days, at some point all the activities melded into an undecipherable 

tangle of smells and noises. The tang of the recently grounded nixtamal mixed with the 

scent of the cooking meals. The peculiar sour and sometimes foul odor of pulque blended 

with the natural scents of the crowd.285 Patrons’ loud voices, laughs, and shouts merged 

with the songs of the musicians. The humming of customers and music intermingled with 

the rhythmic steps of the dancers. Those sounds blended with the jingle of boiling broths, 

frying meats mixed with the rhythmic sound produced by the hands of the woman 

making tortillas. The guffaws and curses of patrons chatting and gambling fused with the 

shouts, whistles, and claps of those celebrating the good dancers or the winners in 

competitions. The sound of couples smooching mixed some babies crying. To the sounds 

produced by humans, animals such as horses, mules, and poultry added their own. On top 

of that raucous environment once in a while the strong voices of the chilmoleras were 

heard delivering meals and the jicarero’s cry asking “ónde va l’otra?” [Where does the 

next one go?].286  
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Musicians were well-known as long necks. By the end of the day most of them were drunk. 

6. “Después de la posada. . . de pulque” 
[After the party... of pulque] 

J. Martínez Carreón 
El Mundo Ilustrado, tomo II, 1895 

Antique and Rare Books Collection. Section: Manuel Arango Library 
Biblioteca Francisco Xavier Clavijero de la Universidad Iberoamericana 

 

After drinking for a while, customers needed to relieve themselves. Any corner, 

hall, door, or spot sufficed. Viceregal authorities identified this filthy habit and pulqueros 

tried to solve this falta a la moral [threat to the public morality] by building a kind of 

restroom next to the casilla premises called corralón. The government, influenced by the 

Church, opposed the measure arguing that those rooms encouraged sin and all sorts of 

immoralities because men and women urinated and defecated together. As in other 

criticisms against casillas, moral issues were ahead of hygienic and public health 

concerns. Finally in 1794, authorities legalized those restrooms or corralones to protect 
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the streets.287 It was under the enlightened ideas of urbanization and cleansing of the city 

from odors and social evils that the Crown changed its point of view and based on the 

circumstances ordered bathrooms built for each sex. As with other measures of public 

health such as prohibiting littering and reinforcing public propriety, the Crown intended 

to create modern subjects by forbidding them to urinate on the street; controlling with 

that not only their behavior, but also their bodies. To enforce the law, authorities created 

the neighborhood police.288 Public urination and defecation were now punished with jail. 

Soon, reality showed that Mexico City’s inhabitants needed more than just laws, police 

officers, and restrooms for each gender to change their habits.289 The aforementioned 

royal decree of 1794 unofficially allowed the interaction of both sexes in pulque shops by 

consenting to build restrooms for each gender. In so doing, male and female patrons got 

royal permission to flirt freely and mingle in these taverns; this opened the door to crime 

and fights.290 

   

The fights 

The joyful interaction among patrons once in a while was interrupted by the 

shouts of other customers encouraging the protagonists of a fight. With the commotion of 

dancing, gambling, and drinking, patrons got excited and any small argument could end 
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in a brawl, even murder.291 Dancing with someone’s lover, cheating in gambling, or just 

being drunk were reason enough to exchange blows. This was common in pulque shops. 

From 1694 to 1700, 76 deaths inside casillas were officially reported. These figures did 

not include the number of dead people found in isolated places or in irrigation ditches and 

channels that might have died in a tavern clash.292  

During the first decades of the nineteenth century, fights in casillas easily turned 

into free-for-alls, and police intervention was necessary to stop the brawl. Payno pointed 

out that if a guard or a member of the rank and file was having lunch at the pulquería and 

wanted to intervene he was at risk of being assaulted by the crowd or the contenders. It 

was better for him to flee the scene and look for reinforcements in the closest barracks. 

Payno made fun of the fact that the guards arrived always late, after one of the contenders 

was already wounded. The police tried to impose order among the crowd with their 

batons and bayonets, but the multitude usually had already disappeared.293  

 City authorities also contributed to the proliferation of scandals in casillas. 

Inspectors did not send reports to the police station. In many cases they tolerated clashes 

and disorder because of fear and corruption. Based on that tolerance some pulquerías 

increased their popularity among the underworld.294 Tío Juan Aguirre’s place was famous 

for its food and its fights. In rows and uproars, the casilla “Los Pelos” had a strong rival 

in “El Juil” also known for its gambling.295 
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The end of the day 

 Most of the time, the working day at the casillas peacefully ended after sunset 

around 7 or 8 pm. Sometimes it ended later despite the regulations ordering it to close 

around 6 pm or the “oraciones de la noche” [night prayers].296 Managers and patrons 

found ways to avoid the police and spent the night drinking and gambling. There were 

some oblivious patrons who could not make it back home and fell asleep in entrances or 

next to any door. Sometimes the night gendarme found and took them to the inspector’s 

office where they spent the night.297   

The festive environment of casillas made people to forget about their everyday 

burdens. Amid all the dancing, drinking, eating and chatting, customers lost track of the 

time. They spent so much time there that these taverns remained open until late at night 

despite the law of 1672 ordered to close at sunset. The practice was so common that in 

1755, the colonial authorities decreed that casillas should close at 9 pm; showing that 

some taverns might have remained open until late at night.298 This decree made evident 

that once again, the masses had won the battle against the government by making it 

legalize their practices. 

 

The description of the activities performed by the urban masses in pulquerías 

showed how these groups made of these spaces their own. Through the different activities 

they developed, they enriched popular culture. The double entendre, the laxity in customs, 
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and the sensual interaction were part of this culture. People singing spicy songs, 

gambling, and cheating as well as women sensually dancing were common scenes. It was 

not a coincidence that Prieto mentioned that in these places Satan gave himself the 

pleasure of seeing the gathering of the crème de la crème of the populacho [rabble].299 

The rational urban development created new kind of relationships and behavior such as 

the creation of cafés and halls. In that modernization, the poor and marginal had no place, 

therefore their traditional place, the pulquería, remained as a backward and uncivilized 

space of socialization. The fact that the lower classes had a gathering place where they 

not only talked and had fun, but also performed other activities perceived by the 

authorities as social evils made of these taverns an issue of social contention. Therefore, 

these places and their patrons needed to be restrained and regulated. The ethnographic 

description of the physical and social atmosphere of casillas during the second half of the 

eighteenth century and the first half of the nineteenth century helps to understand the 

effectiveness of the liberal regulations and the constant reinforcement. 
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III. “EL ESTILO MODERNO” [THE MODERN STYLE]. LIBERALISM AND 

PULQUE 

 

“The famous taverns have disappeared,” wrote Manuel Payno in 1864, “and now 

just the memories of the terrible pulquería Los Pelos and some others remain.” 300 In 

some ways, he regretted that the popular groups had changed their customs and had 

found another way of having fun. He pointed out that those dangerous casillas, refuge of 

braggarts and criminals where bloody crimes took place, had disappeared. Instead, he 

argued the chinas no longer wore their traditional attire, now they dressed in ankle boots, 

crinolines, gowns projecting behind, and carried umbrellas. They no longer went to the 

pulquería to have fun, dance and chat; now they rode the train to Tacubaya or to 

Guadalupe and attended French plays at the theater. He closed his argument mentioning 

that the influence of the French could be found even in the most isolated regions of the 

world. His thoughts showed the changes that some groups were experiencing by the 

second half of the nineteenth century. Middle-class people no longer patronized 

pulquerías; instead they turned to more “modern” and “civilized” activities. They were no 

longer interested in interacting with the rabble any more. Something had changed in 

Mexico City’s society and it had not been an overnight process. 

This chapter analyzes the inherent contradictions of liberalism as ideology, 

especially in regard to pulquerías. The long-term process of liberalism that began in the 

eighteenth century with the Bourbon reforms and culminated with the government of 
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Porfirio Díaz had an important impact on pulquerías. Liberalism as ideology had the 

intention of ruling over hardworking, proper, sober, and modern individuals. 

Governments and elites saw the need to create those individuals through the control of 

their behavior. Thus, this chapter shows how the liberal regulations on casillas were the 

continuation of a process started during the Bourbon era. It continues the discussion 

about the Bourbon policies that attempted to control their subjects’ bodies and behavior. 

Then, it makes an analysis of different liberal measures intending to transform the 

population into a modern society of individuals where drunkenness and loitering had no 

place. The chapter also shows how the constant regulations and enforcement of the law 

transformed Mexico City and its inhabitants. It closes by showing the contradictions of 

liberalism; an ideology based on political principles of democracy that not necessarily 

became implemented and the economic principles of free trade and free market. It 

demonstrates the contradictory policies regarding pulque and pulquerías through the 

analysis of revenues originated by production and taxation. In so doing, it shows the 

economic power of pulque and the political power of the pulquería owners. Thus, this 

chapter argues that liberal rulers applied contradictory policies regarding the beverage 

and its sale. They never intended to eradicate the pulque trade because of its significance 

to the national treasury; instead they made do with controlling its consumers. 

 
Creating New Subjects 
 
Bourbon policies  
 

From the mid-eighteenth century on, under the influence of liberalism, the 

Bourbons issued reforms attempting to reorganize their empire and made it profitable. In 
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order to do so they needed to reform the behavior of the subjects and make of them 

industrious, sober, and proper individuals. Thus it was necessary to impose normative 

requirements on the population, especially the Indians and castas, in other words the poor 

who were perceived as obstacles to modernization. Authorities tried to clean and 

regularize Mexico City to fulfill the requirements of a modern city, and to eradicate 

social evils. They were concerned with individual behavior, so they issued laws regarding 

drunkenness, littering, and defecating in public. In order to monitor proper habits and 

ideal morality as well as impose productivity, the municipal government created the 

neighborhood police.301 All of this was an exercise of power over the lives and bodies of 

the masses, but the elite and the “gente decente” did not remain untouched. The latter’s 

activities and attitudes were also directed toward a more “civilized” and “modern” 

manner.302 Bourbon reformers attacked the privileges of the nobility, the Church, and 

other corporate bodies, such as the guilds with the intention of creating a kingdom of 

individuals. Spaniards subjects benefited over wealthy criollos and mestizos. On top of 

that, anyone with money could buy social status and noble titles. Skin color, ethnicity and 

race no longer defined social stratification. All these threats to their status pushed the 

elites to use the rhetoric of morality and urban renovation campaigns in their benefit. This 

was an elite’s way to show superiority over the poor and define social boundaries.303 By 

claiming themselves as moral, hygienic, proper, and modern subjects they differentiate 

themselves from the “gente plebe” once their privileges were minimized; this was not 
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exclusive of New Spain’s elite, it was a common process in the Americas as well as in 

Europe.304  

 The public gaze of society did not deliver the expected results so the 

neighborhood police was created.305 In order to monitor the habits of the population, the 

viceroy Martin de Mayorga divided the city into eight major zones, and these in turn were 

subdivided into four districts in 1782. A neighborhood police officer patrolled each 

subdivision to keep order, stop vices, and ‘apply immediate punishment,’ in this way, the 

lives and bodies of the poor became close supervised and disciplined.306 These barrio 

police embodied the public gaze and the omnipresence of the viceregal government.307 

Under this scrutiny different social evils were prosecuted, especially those that interfere 

with productivity. Evidently, alcohol consumption and sexuality among the poor 

represented the main concern of these monitors. It was not a coincidence, that years later 

the Crown issued a decree ordering bathrooms for each gender in pulquerías in 1794. 

Bourbons like other contemporary rulers under the influence of liberalism applied 

discipline through multiple institutions and activities; even rhetoric contributed to the 

development of those modern and civilized leisure activities.308 In the attempt to exercise 

control over the mind and bodies of the subjects, different institutions were created and 

many others were transformed during the nineteenth century. Museums, libraries, train 

stations, department stores, prisons, asylums, even public parks and amusement parks had 
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that purpose. Taverns, coffee shops, halls, and ballrooms pursued the same goal. So, 

control over pulquerías in the New Spain was not the exception.  

 As the very core and source of public errors committed by the poor and the cause 

of “undermined production in the Royal Tobacco Factory”, casillas became a major 

target of enlightened policies.309 Among the major negative habits committed in casillas 

was gambling, which heavily damaged productivity since workers placed their financial 

security on it rather than on hard work. Therefore workers gambling and drinking during 

working time had to be removed from pulquerías.310 Drunkenness, loitering, gambling, 

public urination and defecation as well as sexual promiscuity made the pulquería a cave 

of social evils that liberalism and Bourbon reforms wanted to eliminate.  

The internal contradictions of liberalism did not allow eradicating pulque 

production and consumption. Instead, rulers made do with regulating casillas and the 

behavior of patrons. Authorities issued regulations prohibiting seats, tables, benches, 

loitering, gambling, gender mingling, drunkenness, and sale after hours. They even 

contradicted themselves by ordering the removal of walls and curtains in pulquerías to 

facilitate surveillance. But most of the casillas kept their side walls. Moreover despite any 

legal effort, patrons continued their traditional practices at their own time and will.  

In fact, during this period and the first decades of the nineteenth century, 

pulquerías experienced their peak. Despite the political instability of the first decades of 

independence, efforts to regulate pulque shops and their patrons remained, but not with 

the same intensity of the Bourbon reformers and the ensuing liberal governments.  
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Liberal efforts 
 

In the mid-1850s the liberal party started ruling after almost fifty years of warfare, 

starting with the war of independence that began in 1810. After independence in 1821 

constant military uprisings occurred supporting different political views such as 

monarchists, republicans who advocated for a centralist or federal republic, or those that 

supported conservative or liberal projects. On top of that internal upheaval, the country 

experienced foreign invasions by France, United States, and even Spain trying to 

recuperate its former colony, invaded Mexico at some point. By mid-1850s politicians 

and society were expecting for stability and peace. The war with United States in 1846-

1848 and the loss of half of the territory contributed to unify the nation, it took longer to 

establish peace; it was almost until the last two decades of the century before the country 

started experiencing peace.  

In the late 1860s, after half-century of political disruption, foreign interventions, 

internal divisions, and financial problems the nation started experienced the continued 

liberal project. Since mid-1850s liberals had power, but it was not until the defeat of the 

empire of Maximilian that they ruled unanimously over the country. Before that, the 

country experienced a civil war having at the same time two presidents in office, a liberal 

one and a conservative one. After the Three Years War (1858-1861), the country 

experienced another foreign intervention, and as consequence of that at some point there 

were a president and an emperor ruling the nation. Once in fully in power, liberals tried to 

improve the nation through industrialization, foreign capital, and modernization. 
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Mexico’s welfare, progress, and participation in the world economy became the 

political and economic goal of the liberal oligarchy wanted. José Yves Limantour, 

Minister of the Economy, once said that the government should apply “violence if it was 

required” to avoid backwardness.311 The fact that liberals remained in power for a longer 

period allowed them to develop projects of urbanization and public health among others 

as well as to modify and reinforce them in the long run, especially from the 1880s to 

1910, during the government of President Porfirio Díaz. 

In order to reach their goal, liberal officials needed to create a suitable kind of 

citizenry. Leaders tried to diminish the appeal of the tavern to increase the sobriety and 

productivity of the population.312 As during the Bourbon rule, drunkenness, leisure, and 

loitering became targets of the social reform. Despite the fact that liberal rulers saw 

casillas as a negative heritage of the colonial past and a symbol of backwardness, they did 

not intend to abolish them but only change that affected industriousness and work force; 

desirable characteristics in the citizens of a modern state eagerly needing to participate in 

the world market and the free trade.313  

 

Liberals in Power and their Regulations 

The second half of the nineteenth century represented a critical period for 

pulquerías because of the strict government regulation. Officials and intellectuals saw 

pulque as the core of social evils, and pulquerías as centers where the inebriated urban 
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masses abandoned their daily routine, procrastinated, and fought. They criticized the fact 

that working men and women could easily abandon their duties and join their peers in 

these places. Moreover, these taverns seemed like “tanks of immorality” where lazy men 

and women among them vagrants, prostitutes, and troublemakers got-together. 314 

Abundant evidence in criminal records demonstrates that most of the people sent to the 

police station were involved in fights, many of them taking place in casillas. These evils 

provided plenty of evidence for intellectuals, many of them also politicians, who engaged 

in political battles in the newspapers. Their points of view shaped public opinion about 

alcohol consumption, lower classes, and their place in the modern society liberals 

envisioned. Consequently, authorities strictly regulated schedules, facilities, and activities 

taking place in pulquerías. This constant concern became evident by the number of 

regulations issued during this period. From 1856 to 1910 the city government issued 

thirteen regulations and five addenda, in contrast to the less than a dozen different 

regulations promulgated from 1828 to 1841.  

The first big blow against pulquerías came in 1856 when a decree established a 

zone where new taverns could no longer be opened.315
 This area encompassed eighty five 

blocks north and south of the heart of the city where the Zócalo, the Cathedral, and the 

National Palace were located. (Map 2) The authorities stated that if a pulquería was 

closed for more than three days in a row, it lost its business license immediately and the 

owner was not able to open a new one within the forbidden section. Many taverns had 
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functioned for a long time and had permission to sell meals, therefore they not only had 

tables and seats, but also they were highly regarded among owners.  

 

Map 2. Restricted Area for Pulquerías in 1856 

 

Map 2 shows the first zone where pulquerías could no longer be opened in 1856 
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The 1856 decree also stated that anyone wanting to open a new tavern required 

permission from the city council. Anyone who opened a casilla without the government’s 

consent would have to pay a fine of $100 pesos and would be prohibited from opening a 

new one forever. New pulquerías needed to fulfill specific requirements. Among these 

conditions, the bar needed to be right at the entrance and reach both lateral walls. In other 

words, there was no room for customers standing between the entrance and the bar or for 

seats or tables. Apparently owners and pulqueros did not fulfill the law because this 

requirement had been issued in 1828 and repeated in 1829, 1831, and 1835.316 In one way 

or another, all these regulations mentioned that the non-observance of some of the rules 

pushed the government to restate them. By 1862, the regulations eliminated the 

requirement of the bar and instead mentioned that there should not be a counter or barrier 

where people could hide, starting with wide open doors. 317  This requirement made 

evident the liberal principle of omnipresent surveillance of the citizens’ behavior.318 By 

eliminating the bar, passers-by could see who was inside and what they were doing, but 

at the same time people could drink inside the tavern without affecting the sight of these 

passers-by or the public gaze. 

Years later, in 1901 and 1909 this issue of the public gaze became evident again 

when the city government ordered the placement of blinds in the doors and windows of 
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those casillas located in the forbidden zone.319 In so doing, the government was making 

evident that the sight of drinking was offensive for the public interest; this understood as 

the oligarchy’s concerns covered under the connotation of “public.” Regulations had 

derogated privileges and created equal status before the law for all Mexicans, but only 

upper and middle classes had the right to vote. Based on that, these classes identified 

their own interests as part of the “el interés público [the public interest].”320 Under the 

idea that pulquerías and their customers lacked self-control offending the public gaze, 

intellectuals and elite justified the removal of these people from the street and their hiding 

from the public. Drunken men and women interacting and loitering had to be hidden from 

the ladies and “gente decente” who needed to walk around downtown or rode through the 

main avenues. 

Monitoring those inappropriate gatherings of uncontrolled masses, the 

government relied on the presence of the police as its eyes. Authorities, intellectuals, and 

other decent members of the society worried about the high numbers of crime committed 

in pulquerías. These places congregated people lacking “honest lifestyle and prone to 

drunkenness.”321 In their eyes, when pulque was consumed in excess it made people 
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320 Susie Porter. Working Women in Mexico City. Public Discourses and Material Conditions, 1879-1931. 
(Tucson, AZ: University of Arizona Press, c2003), pp. 140-142. 
321 “[...] centros de reunión de gente sin ocupación honesta y propensa a vivir bajo la influencia de la 
embriaguez; lo que da un contingente de importancia a la criminalidad por lo que respecta a la comisión de 
delitos de lesiones y homicidio.” AHDF. Collection: Ayuntamiento Gobierno del Distrito, section: 
Gobierno del Distrito. Bebidas embriagantes (1901-1914), volume 1337, year 1907-1908, file 392, f. 1 
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commit crimes.322 Therefore, they prohibited new pulquerías in areas lacking police posts 

such as the neighborhoods at the edge of the town. They argued that even with police in 

the downtown, it did not prevent crime; much less likely to happen in isolated 

neighborhoods.323 

In fact, these taverns were not only subjected to specific pulquerías regulations, 

but also they had to fulfill police codes. The business licenses granted during the first 

decade of the twentieth century had a legend quoting the article 167 of the Reglamento de 

Rentas Municipales [Municipal Revenues Regulations] which stated that the business in 

question was subjected to the police law and any other instruction dictated by the public 

interest. In so doing, any circumstance affecting elite or authorities was a matter of public 

interest. Although police ordinances made no effort to distinguish among different kinds 

of taverns and other establishments, in the practice police surveillance was much stricter 

on casillas than other businesses because the kind of customers they attracted.  

In 1856, for the first time separate regulations for pulquerías and cantinas were 

issued. They were similar, but the tavern edict did not create a forbidden area for new 

business and allowed them to close at 9 pm.324 It did not require the bar at the entrance. It 

forbade music, dance, gambling, and meals, and the sale of matches, fireworks, or 

gunpowder. The law also dictated schedules and facilities’ design. Taverns could be open 

until 9 pm in comparison with pulquerías that should close at 6 pm. Taverns were not 

                                                 
322 “[...]exponiendo a quienes lo apuran en cantidad excesiva, a perder la razón, parcial o totalmente, y a 
cometer en estado de embriaguez gravísimos delitos, [...].” Ibid, f. 3 
323 “[...] no debe consentir la autoridad en la apertura de casillas en puntos no vigilados. Si donde hay 
vigilancia de policía, como en el centro de la ciudad, [...] es insuficiente para prevenir la comisión de esos 
graves delitos, ¿a qué excesos se llegará en los barrios apartados [...]?. Idem 
324 “Bando del gobernador del Distrito. Sobre vinaterías.” May 30, 1856 in Dublán and Lozano. Legislación 
Mexicana, vol. 8  
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allow to have windows, but there could be room between the bar and the door; instead 

casillas should have the bar right at the entrance and reach both lateral walls. The code 

encouraged tavern keepers to watch customers not to take glasses to the street or to near 

hallways entrances, or businesses. After stating the kind of fines and penalties in case of 

transgression, it immediately pointed out that this rule applied also to pulquerías. This 

showed the constant concern of the liberal government in regulating the behavior of 

customers and trying to avoid any gap on the law for transgression. 

Beginning in 1831 the law required casillas to have only one room with no 

communication with the rest of the building or emergency exit. The edict of 1835 did not 

include that requirement, but starting in 1856 it became a standard rule.    

The French Intervention era (1862-1867) represented challenging time for 

pulquerías due to multiple edicts issued. The political instability became evident when 

conservative and liberal governments released and revoked different decrees drawn up by 

the opposite party. In August 14, 1862 the military governor of the Federal District issued 

new regulations on pulquerías that gave owners two months to fix their businesses 

according to the new rules. Fines and penalties would have been applied by October 14, 

but due to the state of things on October 17 the governor revoked the new law without 

giving an explanation.325  The political events at the end of the French Intervention, 

Maximilian’s execution, and Juárez’s entrance to the city effected taverns in general. 

Once the liberal government took control of the city, it issued a series of decrees affecting 

casillas and other bars. On June 21, 1867 the governor of the Federal District, Juan José 

                                                 
325 Gobierno del Distrito. “Aviso.” October 17, 1862. AHDF. Collection: Gobierno del Distrito, section: 
Bandos 1825-1925, box 34, file 83.  
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Baz forbade the introduction of pulque, aguardiente, and beer to the city for 3 days to 

avoid disorder. After those 3 days, the beverages could be sold, but pulquerías and 

taverns had to close at 3 pm. The decree also forbade gambling and carrying weapons.326 

On July 24, 1867 the government revoked the decree of June 21 and allowed casillas to 

close at 6 pm.327  

The same day another decree was issued showing the government’s need for 

money. Authorities tried to increase the revenues of the treasury by requiring pulquería 

owners to prove that their business licenses were current.328 Among other things, it put 

pressure on owners of casillas located in the forbidden area, by requesting them to pay 

their debts to the municipality in three days under the risk of loosing their business 

license, if they failed to do so.329  

That need for tax revenues influenced the decree of 1871. By 1870 the city 

council had ordered the bar right at the door and reaching the lateral walls. On November 

25, 1871, Tiburcio Montiel governor of the Federal District delivered a law allowing two 

different kinds of pulquerías. Ones for “interior sale” could have room for a bar, tables, 

and seats “like the cantinas and eateries.”330 While the others for “exterior sale” sold only 

to-go and were required to have the bar at the door. Those interested in opening a casilla 

were required to specify which type of license they were applying for, but in no case 
                                                 
326 Gobierno del Distrito. “Aviso.” June 21, 1867. AHDF. Collection: Gobierno del Distrito, section: 
Bandos 1825-1925, box 37, file 22. 
327 Gobierno del Distrito. “Aviso.” July 24, 1867. AHDF. Collection: Gobierno del Distrito, section: 
Bandos 1825-1925, box 37, file 38.  
328 Jefatura política de la capital. “Aviso.” July 24, 1867. AHDF. Collection: Gobierno del Distrito, section: 
Bandos 1825-1925, box 37, file 39. 
329 Gobierno del Distrito. “Aviso.” August 14, 1867. AHDF. Collection: Gobierno del Distrito, section: 
Bandos 1825-1925, box 37, file 46. 
330 Gobierno del Distrito. “Reglamento de pulques.” November 25, 1871. AHDF. Collection: Gobierno del 
Distrito, section: Bandos 1825-1925, box 41, file 34.  
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were they allowed to open an “interior sale” tavern if they applied for an “exterior sale” 

license, and viceversa. By itself, this law made evident the contradictions of liberalism. 

This decree legally allowed what governments before and after independence 

prohibited such as meals, tables, seats, as well as freedom of gathering and loitering. The 

topic of food inside pulquerías had been a critical issue since the colonial period. 

Officials had made a constant effort to eliminate the sale of meals in casillas, but it had 

not made the same attempt to stop the sale of pulque in fondas [small eateries], which 

were allowed to sell the beverage as long as it was served with meals. Since the colonial 

period, fondas represented significant competitors to pulquerías because for a few cents 

people could have meals and medio cuartillo –almost half a pint [.06 gallons or .228 liters] 

of pulque. Despite the efforts of pulquería owners who happened to be members of the 

colonial nobility, the Crown did not forbid the sale of octli in fondas or figones [another 

name for small eateries]. Owners had to resign themselves with the strict regulation over 

those businesses.331 During the liberal period, pulquería owners as members of the elite 

constantly attempted to pressure authorities to stop the amount of pulque that fondas 

could sell. They requested the government shorten the business hours and limit the 

number of licenses granting pulque sale. In fact, at the end of 1901 the city government 

established that fondas and figones could sell the beverage only from 12 to 3 pm and 7 to 

9 pm.332  However, city and federal revenues from licenses and taxes in fondas were 

more important than any political pressure pulquería owners might exert. In many cases 

                                                 
331 Soberón and Vásquez. El consumo del pulque, pp. 208-209. 
332 Gobierno del Distrito. “Reglamento de pulquerías.” December 13, 1901 in AHDF. Collection: Gobierno 
del Distrito, section: Bandos 1825-1925, box 72, file 5 
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those proprietors were also pulque producers, so they were not interested in eradicating 

completely the sale of the beverage in these eateries, though.  

Within months, pulquerías with “interior sale” license or “mixed license” -as it 

was commonly called- proved not to be a good idea and in contrast had facilitated the 

social evils that liberals wanted to combat. Therefore in 1873 a new decree forbade the 

approval of any more new interior-sale casillas and only allowed licenses for “exterior 

sale” with the bar set right at the entrance. 333  Owners and managers might have 

complained about the difficulties that this implied in placing doors. For that reason, in 

1878 the new regulations permitted room between the bar and the entrance to allow the 

correct opening and closing of the doors. This facilitated transgressions because 

pulqueros started placing the bar at different distances from the entrance, with the 

intention of offering room for the enjoyment of their customers.  

Liberal authorities tried to eliminate any room for transgressions with stricter 

requirements. For example the decree of November 27, 1884 required the bar to reach 

both lateral walls without specifying how far it could be from the door.334 Less than six 

months later, the code of February 19, 1885 clarified many gaps in the 1884 decree. The 

revision stated that between the bar and the door there could not be more than 4.92 feet 

(1.5 meters) and no fonda or figón could be next to the casilla under the risk of losing the 

business license.335 This requirement remained unchanged for many decades. By the turn 

                                                 
333 Gobierno del Distrito. “Reglamento de pulquerías.” October 24, 1873 in Dublán and Lozano. 
Legislación Mexicana, vol. 12 
334 Gobierno del Distrito. “Reglamento de pulquerías.” November 27, 1884 in Dublán and Lozano. 
Legislación Mexicana, vol. 17 
335  Gobierno del Distrito. “Reglamento de pulquerías.” February 19, 1885 in Dublán and Lozano. 
Legislación Mexicana, vol. 17 
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of the century, the inspectors hired to watch the right observance of the law, paid special 

attention to the required distance between the bar and the entrance.  

After the code of 1873, the “mixed license” became a treasure. Owners of this 

type of pulquerías negotiated with the government about exemptions to regulations when 

they applied for new licenses. During the last decade of the nineteenth century, the 

premises of the few existing mixed-license casillas had deteriorated. Some of them were 

located in areas where the Ayuntamiento no longer accepted new taverns. In many cases 

urban renewal projects affected the blocks where they were located. Their owners refused 

to move because they not only lost an excellent location, but also the privileged license 

allowing selling meals and offering tables and seats. They demanded exemptions either in 

opening a new pulquería within the restricted area or outside the area, but with exemption 

mandatory distance of 196.85 feet (60 meters) between one casilla and another. In 1901, 

Ignacio Torres Adalid, owner of “La Conquista,” tried to negotiate with the city council 

to get an exemption to open a new tavern within the restricted area. “La Conquista” had 

an excellent location near the Alameda and San Francisco Avenue inside the forbidden 

area. The city council was making works of urbanization on the area and many masons 

and laborers working nearby were regular patrons. Torres Adalid used his power to 

negotiate not only with the Ayuntamiento, but also with the landlord with whom he had a 

lease for three years. In the end, the landlord compensated him $3,000 for making him to 

move before the end of the lease. After negotiation with the city government, he was able 

to keep his pulquería open for another six months and his new tavern was not only 

exempted from the mandatory distance, but also could be opened within the restricted 



 147 

area. In exchange, he gave up a location on a major street, and the license for selling food 

and drink.336 The case of Torres Adalid exemplifies the different strategies that pulque 

producers used into their benefit. Moreover it shows the influence the pulque oligopoly 

had achieved; it was no coincidence that the liberal government wanted to weaken their 

power.  

This proved difficult because some politicians were also pulquería owners. 

Protasio Pérez de Tagle (1839-1903) was a lawyer who served as governor of the Federal 

District during November 1876. Díaz appointed him as Secretario de Gobernación 

[Secretary of State] in December 1876 for few weeks. He was reappointed to the post 

from February to May 1877 when he was appointed as Minister of Education and Justice. 

He resigned in November 1879 in protest of Manuel González’s presidential candidacy. 

After that, he retired from politics and devoted his time to his pulque business and 

pulquerías. When he died in 1903 he owned 22 casillas and the hacienda of Tepetates.337 

The code of 1871 that created interior-sale casillas had permissive business hours, 

allowing pulquerías to remain open from 6 am to 9 pm. Pulque delivery started early 

therefore pulqueros opened their shops early with the intention of cleaning and preparing 

barrels. They did not refuse to assist a customer if he or she stopped by at that early hour. 

                                                 
336  AHDF, Collection: Ayuntamiento Gobierno del Distrito, section: Gobierno del Distrito Pulquerías, 
volume 1769, file 55, date May 10, 1901. 
337 AHDF, Collection: Ayuntamiento Gobierno del Distrito, section: Gobierno del Distrito Pulquerías, 
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In 1856, the city council decreed that casillas should be open from 6 am to 6 pm.338 In 

1901 it reduced this schedule from 7 am to 6 pm. Owners and managers complained and 

business hours went back to their previous schedule, on the understanding that they could 

not serve pulque before 7 am.339 In 1871 taverns expanded their business hours until 9 pm, 

but two years later the government revoked this permission.340 From 1878 onward, at 

least until the end of the Porfirio Díaz’s government, pulquerías closed at 6:30 pm during 

spring and summer and at 6 pm the rest of the year.341 The exemption were a few months 

from November, 1884 to February, 1885 when they closed at 7 on spring and summer 

and 6:30 pm on the fall and winter.342  

In contrast with the constant business hours, guidelines about holidays changed all 

the time. Before 1855, lack of evidence prevents us from knowing whether or not on 

holidays there was a mandatory early or total closing. Few examples remained. In 1821, 

due to the entrance of the Army of the Three Guarantees into the capital, the city council 

ordered pulquerías and taverns closed from September 27 to September 29, 1821.343 On 

December 24, 1848 casillas and other business selling alcohol needed to close at 6 pm.344 

                                                 
338 “Bando del Gobernador del Distrito. Reglamento para el comercio de pulques.” April 28, 1856 in 
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339 AHDF. Collection: Ayuntamiento Gobierno del Distrito, section: Gobierno del Distrito Pulquerías, 
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340 Gobierno del Distrito. “Reglamento de pulques.” November 25, 1871 in AHDF. Collection: Gobierno 
del Distrito, section: Bandos 1825-1925 or Leyes y decretos, box 41, file 34. Gobierno del Distrito. 
“Reglamento de pulquerías.” October 24, 1873 in Dublán and Lozano. Legislación Mexicana, vol. 12 
341 Gobierno del Distrito. “Reglamento de pulquerías.” March 30, 1878 in AHDF. Collection: Gobierno del 
Distrito, section: Bandos 1825-1925 or Leyes y decretos, box 48, file 31. 
342 Gobierno del Distrito. “Reglamento de pulquerías.” November 27, 1884 in Dublán and Lozano. 
Legislación Mexicana, vol. 17  
343 Secretario del Ayuntamiento Constitucional de Mexico. “Aviso.” September 26, 1821. AHDF. 
Collection: Ayuntamiento, section: Bandos, box 93, file 49. 
344 Gobierno del Distrito Federal. “Aviso.” December 22, 1848. AHDF. Collection: Gobierno del Distrito, 
section: Bandos 1825-1925, box 18, file 36.  
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During the liberal period, often the city council ordered the early closing or abstinence on 

election days and holidays. In 1855, on the Day of the Virgin of Guadalupe, December 12, 

taverns closed at 3 pm.345 During the elections of June 25, 1871, shops selling alcohol 

had to remain closed all day.346 For a few weeks in March and April 1856, pulquerías 

closed at 3 pm on Sundays and Mondays.347 After that, there was no early closing.  

During the Díaz period (1876-1911), commonly called Porfiriato, no constant 

policy existed whether or not pulquerías or any other tavern could open during holidays. 

In 1878, on the Days of the Dead, November 1 and 2, they remained closed.348 By 1885 

during Carnival, Holy Thursday and Good Friday, they closed early.349 By the last decade 

of the Porfiriato, the government’s concern for regulating social order led to stricter rules 

on holidays. For example, April 2 the celebration of the siege of Puebla City under the 

leadership of Porfirio Díaz was a major civic holiday during the Porfiriato with many 

celebrations; for that reason in 1885, Friday and Saturday after Thursday April 2 shops 

selling alcohol closed at 2 pm.350 But by 1904, on days around April 2 the shops remained 

closed.351 In 1903, on Independence Day, September 15 and 16 they closed at 2 pm, but 

                                                 
345 Gobierno del Distrito Federal. “Aviso.” December 11, 1855. AHDF. Collection: Gobierno del Distrito, 
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the next year, the government ordered taverns closed on both days to keep “the best 

possible order” in the city. 352 After complains and refusals to pay tax increases, in 1905 

and 1906 on Good Friday, Holy Saturday, and Independence Day, taverns were allowed 

to open for some hours.353 

The intention of transforming the behavior of the population appeared evident in 

the way pulquería regulations were formulated. From 1856 to 1878, different decrees 

included rules for owners, pulqueros, staff, and most importantly, for customers. 

Obligations of the latter stated: 

• No staying longer than the time required to drink pulque  

• No getting drunk  

• No fighting or making a racket. Fighting with weapons would be severely 

punished 

• No buying pulque before 6 am or after 6 pm 

• No pawning 

• No being behind the bar  

• No dancing, gambling, having meals, and 

• No bribing the police 

These prohibitions show the goal of improving the behavior of the masses. Authorities 

thought that these restrictions would change the practices of pulque customers. This did 

                                                 
352 AHDF. Collection: Gobierno del Distrito, section: Bandos 1825-1925, box 72, file 40, date: September 
11, 1903. AHDF. Collection: Gobierno del Distrito, section: Bandos 1825-1925, box 73, file 7, date: 
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1905, and box 74, file 8, date: April 9, 1906. 
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not happen and the Porfirian officials shifted the policies. Instead of expecting patrons to 

control themselves, the city government placed the burden on owners and managers, who 

as “civilized” people were now in charge of customers. Authorities placed proprietors 

and pulqueros’ in control of patrons’ behavior and made them guardians of social order. 

This also implied that liberal saw the lower classes as hopeless masses, lacking self-

control. Therefore they needed to be restrained by others, in this case not only by the 

police and the inspectors, but also by merchants. From the code of March 30, 1878 

onward prescriptions only applied to owners, pulqueros and staff.  

 Owners were obligated to observe that their businesses: 

• Sold only pure pulque. 

• Adulterated pulque would be thrown out at the expenses of owners. 

• Premises must be clean 

• Honor business hours 6 am to 6 pm  

• No one could sleep inside the pulquería. On the third offense, the owner had to 

pay the salary of the gendarme who would watch that no one spent the night 

inside. 

• Indicate who the manager and the rest of the staff were and their home addresses. 

• No pawning  

• Renew business license  

• Post the number of business license painted on top of the main door  

• No dance, gambling, or meals. A third offense would result in closure 

• No seats before or behind the bar.  
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Managers’ obligations consisted of:  

• Only allowing workers behind the bar. A third violation of this law resulted in a 

month of community service in the public works. 

• Giving notice to the police as soon as any quarrel or fight happened  

• Having the doors wide-open  

• Not having weapons in the casilla 

• Not bribing authorities and police with the intention of covering violations 

• Not letting customers take the glasses out of the tavern with the intention of 

drinking on the street, nearby hallways, or other businesses. 

  

From 1884 on, regulations on casillas became stricter even though only three 

codes issued. These laws and their addenda included specific requirements that slowly 

reduced pulquerías to their minimum potential. Public health concerns made authorities 

enforce hygienic measures. In 1890, zinc buckets were required to be used as sinks and 

toilettes.354 New kind of toilettes and sinks with running water, waterproof painting on 

the walls and impermeable floors were put in place in 1903; in 1905 lavatories were 

required.355 

                                                 
354 Gobierno del Distrito. “Aviso.” November 7, 1890 in AHDF. Collection: Gobierno del Distrito, section: 
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355 Gobierno del Distrito. “Aviso.” February 25, 1903 in AHDF. Collection: Gobierno del Distrito, section: 
Bandos 1825-1925, box 72, file 31. Gobierno del Distrito. “Aviso.” August 1, 1905 in AHDF. Collection: 
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The Porfirian rulers began their battle to control taverns in 1878. Five years earlier, 

a new area that prohibited new casillas was established.356 (Map 3) In 1878, this zone was 

modified a little bit. In 1884 the areas around the customs and train areas were included 

as prohibited zones. This measure showed the liberal concern about trains needing to stop 

their way because drunken people in the middle of the railway originating economic 

losses. In 1901, two more restricted zones were created.357 (Map 4)  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                 
356 Gobierno del Distrito. “Reglamentos sobre pulquerías.” March 30, 1878 in AHDF. Collection: Gobierno 
del Distrito,  section: Bandos 1825-1925, box 48, file 31. 
357 Gobierno del Distrito. “Reglamento de pulquerías.” December 13, 1901 in AHDF. Collection: Gobierno 
del Distrito, section: Bandos 1825-1925, box 72, file 5 
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Map 3. Restricted Zones for Pulquerías from 1873-1884 

 

Map 3 shows the restricted area for new pulquerías in 1873 and the modifications of 1878 and 1884. 
Continuous lines show the area of 1873, dot lines point out the additions and changes in 1878, and dashes 

mark the custom areas added in 1884 
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Map 4. Restricted Zones for Pulquerías in 1901. 

 

Map 4 shows the new restricted areas in 1901. Dashes show the existing area and the continuous line, the 
additions. 
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Map 5. Restricted Zones for Pulquerías and Modifications from 1856 to 1911  

 

Map 5 shows the different restricted zones from 1856 to 1911 
 

Liberal authorities tried to reduce pulquerías to their minimum number by 

regulating service areas and distances between one tavern and another. In 1885, the new 

decree limited the service area to no longer than 4.92 feet (1.5 m) from the bar to the 

entrance.358 Four years later, a required distance between one pulquería and another was 

applied; new casillas should have a distance of 196.850 ft (60 m) with the nearest one in 

                                                 
358 Gobierno del Distrito. “Se reforman los artículos 8 y 12 del reglamento de pulquerías.” January 13, 1885 
and Gobierno del Distrito. “Reglamento sobre pulquerías.” February 19, 1885 in Dublán and Lozano. 
Legislación Mexicana, vol. 17. 
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straight line.359 In 1909, the government increased the distance between one pulquería 

and another or any other place selling alcohol to 328.083 ft (100 m).360 This regulation 

made evident the city government’s concern with the proliferation of taverns because 

their efforts were not producing the sober society they envisioned. The numbers justified 

the concern. In 1886 there were 817 pulquerías and 781 taverns, in total 1,598 places sold 

alcohol.361 By January 1901 there were 990 pulque shops, 369 fondas with pulque license, 

and 703 taverns.362  Journalists criticized that there were more casillas than bakeries, 

butcheries, and groceries. By 1902 there were 924 pulquerías, 285 fondas with pulque 

license, and 650 taverns.363 By October 8, 1909 things had not changed much with 906 

casillas.364 By 1910 the government had issued stricter regulations, had enforced the laws, 

and closed many of them that did not meet the requirements. Therefore it was achieving 

its goal; by June 4, 1910 there were just only 703 pulquerías.365   

Thus, despite the fact that only four regulations were issued during the Porfiriato, 

the city rulers constantly delivered new addenda. The governor of the Federal District 

reinforced the law by putting pressure on the police, hiring inspectors and placing taverns 
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“Aviso.” February 6, 1897 in AHDF. Collection: Gobierno del Distrito, section: Bandos 1825-1925, box 67, 
file 51  
360 Gobierno del Distrito. “Modificaciones al Reglamento.” September 23, 1909 in AHDF. Collection: 
Gobierno del Distrito, section: Bandos 1825-1925, box 76, file 11   
361 Joaquín D. Casasus. “La estadística del Distrito Federal,” in El Economista Mexicano. Semanario de 
asuntos económicos y estadísticos. April 15, 1886, vol. 11 
362 “Novecientas noventa pulquerías diurnas. Trescientas sesenta y nueve nocturnas,” in El Imparcial, 
January 27, 1901, p. 2 
363 AHDF. Collection: Ayuntamiento Gobierno del Distrito, section: Bebidas embriagantes (1901-1914), 
volume 1331, file 41, year 1902 
364 AHDF. Collection: Ayuntamiento Gobierno del Distrito, section: Gobierno del Distrito Pulquerías, 
volume 1775, file 734 bis, year 1909. 
365 “Oficio de Gobernación al gobernador del Distrito para clausura y apertura de las pulquerías que en 
dicho oficio mencionánse.” February 2 and February 11, 1910 in Dublán and Lozano. Legislación 
Mexicana, vol. 42 A  



 158 

under the jurisdiction of the Supreme Council of Public Health [Consejo Supremo de 

Salubridad] in 1901.366 

Corruption and connivance between pulqueros and police were so common that 

governments paid attention to the problem. In 1844, the governor pointed out that 

pulqueros constantly bribed officers and the practice should be punished by fines and in 

case of repeat offenders, the policeman would be fired. 367  The law considered the 

possibility that the inspector or policeman could implicate the sellers in order to get a 

bribe later. If that happened, the offender would lose his job too. Apparently things 

remained the same in the last quarter of the century. The 1878 code stated that only the 

governor could establish the fines following police reports. By making clear that officers 

could not charge fines, the government hoped to reduce corruption in the pulquería 

world.368 

 

Transforming Mexico City and its Inhabitants 

Changing city 

 By the end of the nineteenth century Mexico City had become the modern urban 

setting that liberals had envisioned since the end of the eighteenth century. It was no 

longer the centralized city of the colonial period in which the Zócalo or Plaza Mayor 
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represented the core reflecting the alliance of the Church and the State. Now, Mexico 

City had developed different centers and a secular character.  

Once the liberals achieved power, the city had become a battle ground between 

the government and the Roman Catholic Church. In 1856, Miguel Lerdo de Tejada, 

secretary of the treasury, intending to increase national revenue and weakening the power 

of the Church, issued a law prohibiting unproductive land in the hands of ecclesiastical 

and civil institutions. Properties not used directly in daily religious operations became the 

target of this law.369 In those years, 47% of the city’s terrain belonged to the Church as 

convents, monasteries, churches, schools, and hospitals that happened to be the largest 

buildings in the city.370 Thus, the government seized some monasteries and convents and 

made them public or private buildings used as schools, tenements, factories, even as 

prisons. Some convents such as San Francisco, San Fernando, Capuchinas, Santo 

Domingo, El Carmen or San Agustín were mutilated or demolished to open new streets 

under the urban projects. Their gardens and cultivation lands fell in hands of the 

developers who sold them as lots. 

The Church was not the only target of liberal reformers; the Lerdo Law also 

struck at indigenous communities on the edge of the city. The city that had grew at 

expenses of the natives since the second half of the eighteenth century once again 

invaded their lands. In some cases, developers took the best lands pushing Indians from 

their properties without compensation. The liberal laws left them unprotected as their 
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living conditions worsened. Communities such as San Miguel Chapultepec and Romita 

experienced this invasion because they lay close to Chapultepec and the so-called Paseo 

de la Emperatriz, the new centers of the city.371     

The city from the 1850s to the 1870s continued growing to the west and 

southwest toward Chapultepec along the Paseo de la Emperatriz. When Maximilian of 

Habsburg arrived, he found Chapultepec Castle the suitable place for the imperial 

residence.372 He was impressed by the view of the valley that resembled the view of the 

sea at Miramar, his family Castle of Trieste.  In fact, he proposed changing the name of 

Chapultepec to Miravalle. No direct avenue connected the castle with the National Palace, 

the imperial office. In case of attack, no one at the castle could see if troops were 

approaching or an easy exit from the castle to the National Palace. Therefore, the emperor 

ordered the opening of a new boulevard connecting both places, and named it the Paseo 

de la Emperatriz [Empress Promenade]. Liberals defeated Maximilian and the 

conservative troops before he could embellish the boulevard. Once President Sebastián 

Lerdo de Tejada was in office, he changed the name of the avenue to Paseo de la 

Reforma, [Reforma Avenue] in honor of the Reforma Laws. He ordered the widening of 

the avenue and the planting of trees. During the Porfiriato, the beautification continued. 

Several statues and monuments to commemorate national history lined the avenue. The 

Paseo itself became a patriotic lesson for everyone. It celebrated the Ancient indigenous 

past, the Columbus’ arrival, the Bourbon rule, the Independence, and different liberal 

politicians. The avenue ended at Chapultepec, the presidential residence, the symbol of 
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modernity and progress.373 The Paseo de la Reforma and its continuation on the Corpus 

Christi-San Francisco-Plateros streets connecting the National Palace and the Presidential 

Residence reinforced the idea of an omnipresent government in the middle of the city.374 

With this avenue, liberals not only trained population in civics, but also in civilized 

leisure. Thus, Reforma Avenue became the favorite place of the elites and middle class; 

people went there to see and be seen.   

The Paseo de la Reforma influenced the direction of the city growth. Well-to-do 

families established their residences along the avenue. New neighborhoods developed in 

direction to Chapultepec in the southwest of the city. Middle class neighborhoods were 

created to the west, while working class neighborhoods were developed in the south. The 

north and especially the east did not experienced many changes because the swampy 

terrains. 

The Porfirian city looked the way Bourbon authorities had envisioned it. In many 

new areas, especially those housing upper and middle classes, there were no more 

winding muddy trails. Irregularity was no longer the rule. The new neighborhoods had 

geometrical plots and more and more streets and avenues with sidewalks, street lighting, 

sewer system and running water. The street became again an important place in the life of 

the city’s inhabitants. Members of the elite and middle class went back to the streets to 

promenade, shop, and have fun as they used to in the early eighteenth century. The 

urbanization process and the Porfirian pax had contributed to this return. Under the ideas 

of modernity and progress they expected to see just “gente decente” like them walking in 
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the streets. For them, vagrants, itinerant street vendors, poor and working people 

contributed to the backwardness of the city. These people and their activities threatened 

the public welfare; therefore they needed to be regulated. 

 From 1880 to 1910, five times more architectural and urban works were built 

than during the previous one hundred years.375 Many had paid the price of those projects, 

especially the native communities which saw their lands appropriated by developers 

without receiving the profits of the increasing real estate market. The liberal government 

had invaded the lands of poor people and their daily lives. From birth to death, the 

liberals intended to have a presence in the lives of the people, especially those whose 

behavior needed to be transformed.   

 

Changing society 

Just as the city had transformed, its society had changed too. People in the second 

half of the nineteenth century had a different mentality and practices of previous 

generations. Now modernity and progress represented the paradigms of the time. Upper 

classes intended to show their modern lifestyle and had adopted French customs and 

fashion. The middle class tried to do so, at the same time they struggled to avoid being 

confused with the lower classes. Mentality had changed not because of fashion or urban 

projects, but because the liberals had also invaded the lives of the citizens though the law.  

In 1856, the Secretary of Justice, Benito Juárez, had issued a law abolishing the 

military and ecclesiastical dispensations that exempted soldiers and clerics from standing 
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trial in civil courts. In January 1857, President Ignacio Comonfort had signed the law 

creating the Civil Register and placing the registration of all births, deaths, and marriages 

in civil hands. In this way, at least in paper all Mexicans were equals before the law and 

lived in direct relation to the state as individuals and members of the nation.376 But in the 

practice, not all of them were citizens; women as well as poor and non-Spanish speaking 

men did not have a voice in the national politics. They needed to change their lifestyles in 

order to be considered worthy of those rights. But the theory that everybody was equal 

before the law and no longer had privileged place, pushed the middle classes to keep a 

social distance with the poor. The officers of the Church and the Army, who had already 

suffered this threat during the Bourbon rule, as well as monarchists and followers of the 

conservative party directly related to the former nobility saw their privileges eliminated. 

They created a lifestyle and fashion ways to define social boundaries and demonstrate 

superiority over the poor and the masses of color.  But middle classes in many cases lack 

of the funding to do so. Therefore they made do with changing their daily practices, 

especially in public. They abandoned the “encierro de los decentes” in pulquerías. 

Elegant charros, members of the clergy and army, among others, needed to distinguish 

from the crowd and the several recent immigrants from the rural countryside, which by 

the 1850s were learning how to behave as city inhabitants.377 
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Honor and Pulque: Middle and Upper-Classes Consumers 

Although members of the middle class stopped patronizing pulquerías, it did not 

mean they discontinued their consumption of pulque or chilmoleras’ meals. They only 

avoid doing so in public. It was part of their public image, how the others perceived them 

and how they separated themselves from the others who were not like them. Upper and 

middle-class individuals sent their domestics to buy pulque and quesadillas at the casillas. 

They wanted to avoid the shame of mingling with the masses and being contaminated or 

compared with them. In the privacy of the home, they felt safe to consume the meals and 

beverages they had enjoyed since kids. With this, they reinforced issues of honor, status, 

exclusion, identity, and social delimitation.378 Many of them since the colonial period felt 

dishonored if they were caught by their peers patronizing these places. For that reason 

pulqueros had built the “encierro de los decentes.”  

Pulque consumption at home was not new; it had been a common practice since 

the colonial period. Vieira and Humboldt had pointed out criollos’ preference for the 

beverage. Throughout the nineteenth century things remained the same; writers 

mentioned that many “gente decente” had pulque at home. In 1868, Mariano Riva Palacio, 

a liberal intellectual, wrote an article in which he criticized the double standards of many 

members of the elite. He pointed out that these men publicly patronized the cantinas and 

drank imported spirits, but in the seclusion of their homes they had pulque. Their wives 

owed their beauty to the healthy nature of the beverage they consumed at home. Riva 
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Palacio made fun of these men arguing they insisted on behaving as “the French, the 

British, or the Yankees,” but at home they set aside these conventions. Even the most 

arrogant of them told his wife to have the beverage because the doctor had advised it for 

health.379 By limiting pulque consumption to the privacy of the home, upper and middle-

class women could enjoy the beverage without compromising their honor. Through 

consumption in private, upper and middle classes avoided interacting with the rabble that 

patronized pulquerías and solved questions of status, honor, and exclusivity. Although 

they perceived lower classes as dishonorable people who did not fulfill the “good” 

notions of masculinity and femininity, sources demonstrated that among the pulquería 

workers and patrons those issues did matter. 

Pulquerías’ and important producers’ reliance on sales on delivery demonstrated 

the widely pulque consumption at home. Mrs. María Josefa Adalid sold bottled pulque in 

her elegant residence as the directory of the city announced.380 The pulquería “El rancho 

de los tlachiqueros” as many other casillas advertised in its pamphlets that there were 

boys available “to deliver for anyone who asks for it.” 381  Even when elite and 

intellectuals criticized the customs of the common people, evidence showed that 

pulquerías sales in many cases widely relied on deliveries. In May 1906, the city council 

forbade the home delivery of pulque arguing that it made room for clandestine sale in 
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streets, squares, hallways, and tenements.382 The fines for those who violated the law 

varied from 3 to 15 pesos or 3 to 15 days of arrest. Pulquería owners whose sales 

depended on delivery requested a license from the government. Salvador Pardo 

mentioned in his petition that he did not want to have any more losses or troubles on his 

business.383 He supported his request stating that his delivery never had the intention to 

sell pulque in the streets. The government replied that any license would work against the 

government’s efforts to eradicate drunkenness; people interested in having pulque at 

home could send their maids and domestics to get it to the casillas; therefore no delivery 

licenses would be granted. 384 

 Nevertheless casillas had no disappeared; in fact they had proliferated during the 

second half of the nineteenth century. By 1864, Payno had calculated the existence of 513 

pulquerías; by the turn of the century they increased to 924.385 Despite liberals tried to 

make a sober and hardworking society through the reduction of casillas to their minimum 

expression, the number of them had increased because of the contradictory nature of 

liberalism. 

     

Contradictions of Liberalism 

The philosophy of liberalism developed in the eighteenth and nineteenth centuries. 

The belief in the autonomy of the individual and the lawful protection of political and 
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civil liberties by the government with the consent of the subjects resided at the core of 

this ideology. Among its main principles were the belief on the individual, private 

property, free trade in land, labor, and commodities, comparative advantage as the 

specialization in production or commercialization of a good in which each society or 

individual had an advantage over others, and the lack of government interference in 

production and market. These principles enable societies to achieve progress and 

modernity.  

Different governments across the world followed these principles; their practice 

demonstrated their contradictory nature. Despite liberalism’s beliefs in democracy and 

equality, in the practice politicians and intellectuals demonstrated that not everyone was 

equal, nor had the right to have a voice in politics. In the late eighteenth century in the 

New Spain, some criollos influenced by liberalism promoted nationalism in reaction to 

the Bourbon reforms. They praised the ancient indigenous cultures which had built 

pyramids and temples, and created cultural and technological achievements. In contrast, 

they perceived their contemporary Indian fellows as helpless individuals who lacked 

interest in leaving behind their backward traditions. It was no coincidence that after the 

independence native communities and many castas were excluded from politics and 

economic opportunities. This situation remained for several decades and worsened during 

the liberal republic with the enforcement of the Lerdo and other laws. Despite the 

intentions of making individuals equal, the indigenous communities became unprotected 

and experienced increasing poverty as a result of plundering.  
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 Beyond political and social problems, liberalism proved that economics resided at 

its core. Free trade and production were not only important principles in this ideology, 

but also important goals for Mexican liberals. Thus, economic reasons prevailed over 

other concerns. Despite the constant efforts in limiting pulquerías with the intention of 

developing sober and hardworking individuals, liberal authorities never intended to 

eradicate the origin of the problem, the pulque production. Production and 

commercialization represented significant revenues to the treasury. Recognizing pulque 

as commodity, the Spanish crown saw its important economic benefits. Instead of 

eliminating it, they limited to control its consumption. Moreover, during the Bourbon rule 

some viceroy suggested to export pulque to other areas of the New Spain unfamiliar with 

it as a way to impose subjection over them. Thus, it was not surprising, that in 1871 the 

governor had allowed the existence of casillas selling meals and having tables and 

seats.386 The revenues generated from the licenses alone were important for the federal 

treasury, especially when the government needed funding.  

 City authorities and the elite demonized casillas not only for peoples’ 

drunkenness, but also for their lack of hygiene and public order, especially when they 

were located in the downtown close to the business area. This was the logic behind of 

those supporting a petition of closing a pulquería on Palma Street. They argued that the 

casilla crowd did not let a “moment of calm and peace”.387 By disturbing the public order 
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customers were affecting the public interest, which encompassed economic more than 

moral concerns. 

The economic profits from which some members of the elite and the government 

benefited impeded liberals to eradicate pulquerías. Economic principles of liberalism 

imposed over other ideals such as the control of the population’s behavior. Tax revenues 

were more important than having a sober citizenry; law and its enforcement would take 

care of it. In fact, taxes from pulque production, transportation, and commerce 

represented significant revenues to the national treasury.  

 

Production and Taxation 

Colonial period 

 At the beginning of the colonial period only Indians produced octli. Most of the 

maguey owners were caciques, who, freed of former Aztec restrictions started producing 

pulque rather than making syrup as they had under the Aztec Empire. Soon, Spaniards 

and mestizos noticed how profitable the enterprise was and became involved in 

production and commerce.388  

 New towns joined the villages traditionally producing pulque. During the pre-

Hispanic times Cuautitlan was the main pulque provider in the Valley of Mexico, but by 

the sixteenth century other villages near Mexico City, such as Acolman, Chiconautla, 

Ecatepec, Tecama, Teotihuacan, Tequixquiac, and Xaltócan became involved in the 
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enterprise.389 Towns near the city allocated their crop fields to cultivate the maguey plant 

to meet the increasing demand for the beverage. Some shifted from cultivating maize and 

beans to pulque. By 1590 maguey fields spread in the towns of Acolman, Tequixquiac, 

Chiconautla, Tecama, Xaltocan, Teotihuacán, Tequicistlán, Tepextan, Cuautitlán, and 

Otumba. Soon, other towns in the northern and northeast part of the Valley such as 

Actopan, Santa Clara, Zempoala, and Zumpango as well as towns closer to the city, such 

as Azcapotzalco, Coyoacán, Ixtapalapa, Tacubaya and Xochimilco turned to pulque 

production. Between 1590 and 1686 the viceroyal government granted permission to sell 

pulque to the natives of Santa Clara Coatitlán, Coyoacán, San Cristóbal Ecatepec, 

Quitlatelolco, Tulyeahualco, Tecomitl, Tlalnepantla, Tlolcayuca, Tacuba, Ameca, 

Chocoloapa, Mexicalzingo, Tepeapulco, Tepehuisco and Yestayopa. 390  Indians took 

advantage of the elimination of former regulations and started producing pulque to 

increase their household income. By 1778 small landholders in Coyoacán had an average 

of 20 maguey plants. If all the plants were in the production stage, those peasants would 

have had an income of almost 50 cents a day. 391 

Small scale producers sold their pulque individually with the disadvantage of 

competing in price and quality with large landowners. In general, the quality of their 

pulque was poor compared to that produced on haciendas. Customers called low quality 

pulque tlachique and paid less for it. Low quality and limited production made it difficult 

for these small producers to compete for arrangements with pulquerías because they 
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could not guarantee regular deliveries. For that reason they found alternative markets 

such as bartering for grains and seeds in the tianguis [local open-air markets]. People 

qualified this pulque as aventurero [wandering] because its producer delivered only once 

in a while and it was introduced to the city illegally to avoid paying customs taxes. 

Wandering pulque was cheaper and sometimes it was sold in the streets. It represented 

some competition because pulquería owners and managers complained about these street 

sales.392 

Profits for individuals and revenues for the government displaced the good 

intentions of creating a new world free of the evil of intemperance that was corrupting 

Europe. In other words, revenues were more important than controlling drunkenness. In 

1654, the viceroy Francisco Fernández de la Cueva y Enríquez, duke of Alburquerque 

created the first tax on pulque, charging 12 reales per carga, which was about a peso and 

a half for 54 gallons. The viceroyalty through local authorities collected the taxes without 

reporting the revenue to royal administers in Spain.393 In 1663, the Crown learned about 

the existence of pulque taxation. One year later the Consejo de Indias ordered a detailed 

report about those monies and their delivery to the Royal Treasure.394  In 1665, the 

viceroyalty for the first time sent the crown the revenues for pulque. The high profits of 

the tax persuaded the Consejo de Indias to rent the collection to the highest bidder 

beginning in 1669.395  
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Asentistas or tax farmers kept a percentage of the taxes they collected and 

submitted the rest to the Crown. Such large amounts of money were involved that 

corruption became common among pulque tax collectors. For example in 1688, Juan de 

la Rea got permission from the viceregal government to allow residents of Ixtapalapa to 

add ocpatli to their pulque. 396  In 1673, the Crown sent different directions to the 

Audiencia of the New Spain requesting an investigation of all the asentistas and the 

revenues they had collected. The king demanded payment of monies they had not 

submitted. Their importance resulted in careful accounting of pulque revenues by the 

Royal treasure.397 Charles II issued a new pulque law in July 6, 1672 compiling the 

previous laws and decrees of August 24, 1529, January 24, 1545, October 3, 1607, and 

July 23, 1671. In this law, Charles II tried to control drunkenness and ensured delivery of 

pulque revenues to the royal treasury.398 The law of 1672 (Law 37, title 1, book 6, of the 

Recopilación de leyes de los reynos de las Indias) revealed the Crown’s ambivalence 

about the beverage; excessive consumption disturbed the peace and harmed the native 

population, but it also contributed to the royal treasury.399 

Asentistas became powerful and through their use of networks and money they 

managed to get from the authorities a free hand in the trade.400 This was criticized by 

those concerned with native drunkenness. In 1697, the priest Agustín de Vetancourt 

condemned asentistas’ economic power. They had achieved such influence that no 

authority or police officer could go inside pulquerías and arrest people. He added that the 
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greed of the royal treasury, the asentistas, and viceregal authorities was bigger than their 

interest in the moral corruption and drunkenness of the Indians.401  

 Producers, authorities, and asentistas were not the only ones who profited from 

pulque. Muleteers, for example, made their living from pulque shipments. On their 

journeys to the capital city, muleteers increased their income by illegally selling some of 

the beverage they transported. To replace the missing pulque they added water to the 

shipment. People called this common practice “bautizar” [to baptize] the pulque. 

Viceroys such as Juan de Acuña, marquis of Casafuerte (1722-1734), the archbishop Juan 

Antonio de Vizarrón y Eguiarreta (1734-1740) and Pedro Cebrian y Agustín, count of 

Fuenclara (1742-1746) unsuccessfully tried to prevent this practice. In 1755, the first 

count of Revillagigedo also tried to stop adulteration by reinforcing the law.402 

Colonial authorities largely encouraged the growing production and sales of 

pulque, because the taxes funded public works in the city.403 The Bourbons rulers were 

no exemption. In 1763, the Crown took direct control of pulque taxation and within five 

years there was a notable increase in collection.404 In the interest in maximizing the 

profits, the Visitador General [colonial inspector] and later viceroy Bernardo de Gálvez 

suggested the introduction of pulque among the Indians of Northern New Spain who 

were not familiar with it. He argued that this would force them to recognize their 

subjugation to the Spanish Crown. The expansion of pulque drinking reached the modern 

states of Querétaro, Michoacán, San Luis Potosí, and southern parts of Coahuila. Behind 
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Gálvez’s intentions for native submission was the interest in maximizing tax revenues 

from the colony. 405 

Once the Crown established taxes on pulque, the viceregal government built a 

customs office called the garita at the city’s limits. The customs officials had to supervise 

and tax the beverage as it arrived at the city. The garita was built in Peralvillo in the 

northern area of the city where most of the pulque arrived.406 

 During the eighteenth century, pulque contributed 5% of the total revenues of the 

viceroyalty’s income.407 Between 1763 and 1768, 6,934,516.34 gallons or 26,250,000 

liters [2 100 000 arrobas] of pulque entered to the city each year. This resulted in 

18,998.7 gallons or 71,917.8 liters arrived to Mexico City every day. In 1779, even more 

arrived: 9,858,554.226 gallons or 37,318,687.5 liters [2 985 495 arrobas] divided 

between 365 days resulted on 27,009.737 gallons or 102,242.9 liters daily for the year.408 

These numbers did not include smuggled shipments that proliferated after 1786 with the 

increase on taxes. In 1777, Mexico City inhabitants consumed between 40,656.075 

gallons or 153,900 liters [750 cargas] and 43,366.48 gal. or 164,160 liters [800 cargas] 

daily. According to the visitor Juan de Viera the values of these sales reached more than 

300 thousand pesos.409  
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Nobility and pulque 

 The growth of pulque industry in the sixteenth and seventeenth centuries 

encouraged hacendados, large landholders, in the modern states of México, Tlaxcala, 

Hidalgo, and Puebla to convert their properties to the cultivation of maguey and pulque 

production.410 Large estates were suited perfectly for maguey production because they 

could afford extensive plantings when just a small fraction of them were productive at 

one time.411 Specialization in maguey and pulque developed slowly. In the second half of 

the eighteenth century, hacienda owners started enlarging their estates at the expense of 

neighboring Indian villages. Pulque became an excellent enterprise for hacendados 

because they not only cultivated maguey and produced pulque, but also owned retail 

casillas in Mexico City and towns.412  

Even Jesuits joined the maguey industry in the first decades of the eighteenth 

century, when they began to rent the fields of their haciendas to maguey growers. The 

income from magueyales generated good profits and required small investment. As the 

business expanded, the Jesuits started producing pulque themselves. Never did they own 

pulquerías; at least there is no official evidence of it. In this way, even the clergy who 

constantly blamed pulque for drunkenness profited from it. According to the account 

books of Santa Lucía, the main pulque estate owned by the Society of Jesus registered as 

one of the properties of the Colegio de San Pedro y San Pablo, the beverage between 

1764 and 1773 generated an average of 30 000 pesos annually.413 From 1769 to 1773 

                                                 
410 Suárez. “Las haciendas pulqueras,” p.19 
411 Gibson. The Aztecs, p. 331 
412 Id 
413 Soberón and Vásquez. El consumo del pulque, p. 161. 
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Santa Lucía and its adjacent haciendas San Javier, San Pablo, Chicabasco, and La Florida 

generated 185 147 pesos from pulque sale and 6 170 pesos from rental the fields; it 

represented in total 191 317 pesos. Most of this amount came from production at Santa 

Lucía and San Javier as well as the fields of San Pablo. Besides pulque, the haciendas 

sold other products, such as maize, straw, barley, firewood, tallow, and cattle in smaller 

quantities. Total income reached 357,453 pesos with expenses of 183 729; yielding a 

profit of 173 724 pesos. Thus, income from pulque and magueyales represented most of 

the net profit. 414 

When the Crown expelled the Society of Jesus from all Spanish territories, Jesuit 

pulque production was at its peak. Santa Lucía and its adjacent haciendas came under the 

administration of the Junta Municipal de San Pedro y San Pablo; an office of the Real 

Hacienda. The royal officials continued the Jesuit practices by renting the magueyales 

and selling pulque directly to wholesalers. Years later, Pedro Romero de Terreros, count 

of Regla acquired the former Jesuit pulquero estates. His commercial relationship with 

Jesuits had given him an idea about their profitability. With the expulsion of the Jesuits, 

he immediately indicated desire to purchase the haciendas. With his political connections, 

he succeeded in buying them for 1,020,000 pesos; although their appraised value was 

2,000,000 pesos.415 He delivered a down payment of 720,000 to the Real Hacienda that 

checked in detail the inventory and account books for a while. In compensation, the king 

granted permission to him and his descendants to open four new casillas in the city. Thus, 

to his casillas Viznaga, Arbol, and Jamaica already in operation, he added the taverns 

                                                 
414 Ibid, pp. 154-163. 
415 Ibid, p. 165. 
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Risco, Romero, Tepozán, and Florida. By 1781, year of his death, his estates produced 

between the 10 and 15% of all the pulque consumed in the city.416 

The count of Regla was another nobleman involved in the pulque trade. His 

family with members of the families of the count of Xala, the marchioness of Selva 

Nevada, and the count of Tepa controlled the market in Mexico City by the end of the 

eighteenth century. This group pressured city authorities to deny retailers and small-scale 

producers to participate in the market. As a result, city authorities denied many 

applications to open casillas or stands both in the city and on the roads approaching it.   

 Manuel Rodríguez Sáenz de Pedroso, count of Xala, joined the pulque trade when 

he purchased San Bartolomé estate. From 1772 to 1812, his oldest son José Julián 

Rodríguez de Arellano expanded the family wealth by enlarging his pulque haciendas and 

opening new casillas. The Xala family owned the haciendas of Gazabe, Xala, Calixco, 

and Cuautengo as well as the pulquerías Bello, Hornillo, Calderas, and Puesto Nuevo. 

The last one represented the biggest tavern of the chain.  In comparison with the Reglas, 

the Xala family shared their real estates and businesses among its members and they 

continued this practice for generations. The count’s daughter, María Josefa Rodríguez de 

Pedroso, married the son of the count of Regla, Pedro Ramón Romero de Terreros. That 

marriage implied the alliance of two of the most important pulque traders. Together the 

families owned twenty-one haciendas and thirteen casillas.417 

                                                 
416 Ibid, pp. 166-167. 
417 Ibid, pp. 168-170. 
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Official records of pulque consignments recorded the amount of beverage 

delivered to casillas owned by the count of Xala. Based on those records table 3 shows 

the number of gallons delivered to each shop: 418 

 

Table 3. Gallons of Pulque Delivered to Count of Xala’s Casillas 

 

Year   Pulquerías    
       
 Bello Calderas Puesto 

Nuevo 
Altuna Pelos Hornillos 

       
1765 335552.92 160809.75 478493.09 372366.94  553275.23 
1767 280200.63 102571.38 469927.31 335478.62 158769.02 430907.46 
1768 172818.02   62153.06 474040.14 272901.23 131953.91 434802.34 
1769 186786.11   88220.23 482536.57 113915.91 120790.99 537015.44 
1775   359488.55 499237.19 310568.85 561244.97 
1778   596407.91 499237.19 307131.32 310326.15 
1783 512772.71 148471.26 585279.67 844904.60 868993.79     8052.29 
1789 460111.67 128460.23   424999.91  
1794 365587.63   74820.11 523341.24 281452.15 176070.63 102696.86 
 

 The pulque elite began to monopolize the production and sales; although once in a 

while other individuals owned pulquerías. In fact the parcialidad of San Juan 

Tenochtitlan owned a profitable pulquería called “Tumbaburros.”419 The need to drink 

the beverage before it spoiled contributed to the opening of more casillas inside and 

outside the city. Producers also delivered in fondas and figones, but not with the same 

profits. For that reason they opposed to the sale of the beverage in these places that 

represented competition to their own casillas. Nobles to avoid dishonor by working with 
                                                 
418 Table based on data obtained from “Libros de entrada de pulques en la ciudad de México.” AGN-AHH, 
files 28-8, 951, and 1109. Soberón and Vásquez. El consumo del pulque, p. 171 
419 John Kicza. “The Pulque Trade of Late Colonial Mexico City,” in The Americas, (37:2), October 1980, 
p. 207 
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their own hands entrusted managers to run their haciendas and pulquerías. In order to 

maximize profits, owners and managers sometimes rented the casillas with rigorous terms. 

The renters had to maintain the tavern premises, pay for any repairs, buy pulque regularly, 

and pay for any transportation cost and taxes. Producers shipped pulque on mules; each 

animal traveled approximately a distance of 12 km or 7.5 miles.420  Thus, shipments 

required several animals to reach the city. The tenants had to take care of all the costs. If 

they failed in picking up the beverage on time and it spoiled or the consignment was 

stolen, it was charged to the tenants’ account. The tenants’ profits were reduced by the 

illegal sales the muleteers made along the road.  Despite all these terms, people rented 

pulquerías because they produced good profits; for example in 1803, renters had 25 of the 

45 official casillas. 421 Thus, producers operated with limited risk and constant profits. 

The rental agreements constituted the best mechanism to ensure the sale of pulque and 

the operation of casillas. 

The region called the Llanos de Apan located in parts of the modern states of 

Mexico, Hidalgo, and Tlaxcala was characterized by large haciendas and their excellent 

production of pulque. In the early nineteenth century, the Italian artist Claudio Linati 

pointed out that the best pulque came from the Llanos de Apan, just 2-days journey from 

Mexico City.422 In the state of Mexico pulque estates developed in the regions of Chalco, 

Amecameca, and Otumba. Among the most important haciendas in Hidalgo were 

Tochatlaco, Chimalpa, La Concepción, Mimiahuapan, Nopalapa, Ometuzco, Tlayolote, 

                                                 
420Loyola. La industria del pulque, p. 147. 
421 Pulquería rental agreements from AGNCM, notaries 84 and 350 cited in Soberón and Vásquez. El 
consumo del pulque, p. 178. 
422 Linati. Trajes civiles, militares, p.108  
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La Trinidad, and El Olivo. The hacienda Tochatlaco was located on the border between 

Hidalgo and the state of Mexico; its name derived from Náhuatl and meant place of 

rabbits, making reference to the Centzontotochin or 400 rabbits that inhabited in pulque 

and made drunken people crazy. The estate of Ometuzco also made reference to the 

properties of pulque; its name came from the nahualt date Ome Tochtli or 2 rabbit.423 

Aztecs thought that people born on Ome Tochtli were condemned to be drunkards. 

According to Manuel Payno in his Memoria sobre el maguey mexicano, one hacienda in 

the Llanos de Apan was able to produce almost 30 pesos daily during the last decades of 

the eighteenth century.424 

 

Political instability and production 

 The war of independence affected the pulque market. From 1811 to 1816, royalist 

and insurgent troops raided the Llanos de Apan. In September 1811, royalist Colonel 

Ciriaco del Llano occupied the region, burned towns, and destroyed crops and livestock. 

José Francisco Osorno and others took up arms and joined José María Morelos in 

reaction to Llano’s actions. Osorno and his followers started collecting contributions for 

their cause from estate owners, who paid to protect their production and shipments to 

Mexico City.425 Some of these hacendados not only made protection agreements with 

Osorno, but also were members of the secret pro-independence Order of the Guadalupes 

that sponsored his campaign. Some paid a severe price for their actions. José Ventura 

                                                 
423 Guerrero. El pulque, pp. 35-36, 219-220 
424 Payno. Memoria sobre el maguey mexicano, p. 50 
425 Guerrero. El pulque,  p. 112 
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Miranda was a Guadalupe who supported Osorno was arrested by the royalists, who 

imprisoned him and confiscated his pulque estates in March 1815.426 Nineteenth-century 

writers such as the Conservative Lucas Alamán and the Liberal Carlos María Bustamante 

both criticized the fact that after 1814, Osorno and his followers controlled the pulque 

production in the region and wasted the high profits on ostentatious attire and horses.427  

The independence movement affected all levels of daily life in the region.428 

Despite the unwritten agreements between Osorno and the hacendados, the threat of the 

dreaded leva or forced conscription, made field hands abandon the haciendas. Without 

workers, there was no one to plant or care for or harvest the maguey plants. 429 

Destruction of the region by both sides in the war had long term consequences for the 

independent nation. Damages in the Llanos de Apan required decades to rebuild, 

hacendados faced difficulties after 1821 to their efforts to restore the pulque production 

and sales. Among those most affected was the count of Xala, who publicly blamed the 

war of Independence for his bankruptcy.430 

The first five decades of independence proved difficult for the pulque industry. 

The damages suffered during the wars of independence, internal divisions, constant 

rebellions, foreign interventions, decrease in population, and banditry affected the 

production and price of the beverage. Former noble families made alliances with the new 
                                                 
426 Lucas Alamán. Historia de Mejico desde los primeros movimientos que prepararon su independencia en 
el año de 1808 hasta la epoca presente. (México: Imprenta de J. M. Lara, 1851), volume 4, pp. 248-249 
427 Ibid, p. 250 
428 Virginia Guedea. La insurgencia en el departamento del Norte: los llanos de Apan y la Sierra de Puebla, 
1810-1816. (México, D.F. : Universidad Nacional Autónoma de México, Instituto de Investigaciones 
Doctor José María Luis Mora, 1996).   
429 Soberón and Vásquez. El consumo del pulque, p. 172 
430 Christon I. Archer. “Disorder, Disjunction, and Reveries of the Past and Future Glories: Mexico’s First 
Decades of Independence, 1810-1853” in Mexican Studies/Estudios Mexicanos, Winter 2000, 16 (1), pp. 
190-195. Guerrero. El consumo del pulque,  p. 112  
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political figures such as caciques [regional bosses] and the national bourgeoisie to keep 

their business. Regional caciques took advantage of their military experience in the War 

of Independence to create private realm in which they controlled politics, and prospered 

through smuggling and other illegal actions. In the view of the shortage of capital that 

highly affected commerce, agriculture, and industry since the Consolidación de Vales 

Reales [forced loans to the Crown] in 1804, the hacendados allied with members of the 

new bourgeoisie politics. These alliances brought new blood to the oligopoly of pulque 

producers and pulquería owners.  

Pulque entrepreneurship raised questions of honor, not only for women, but also 

for men. In the 1820s, Madame Calderón de la Barca pointed out that some of Mexico 

City’s most prestigious families of owed their wealth to pulque.431 In some cases these 

hacendados only produce maguey plants in their properties and Indians from the nearby 

regions bought them and produced the beverage. It was a juicy business because plants 

ready to be harvested had an equivalent price of 12 to 18 dollars in 1840. Nobles, in 

theory, could not do physical work without the risk of being dishonored therefore they 

did not run their haciendas in person; they did not even live in the estates. They hired 

administrators who also faced the frequent challenge of banditry, like Mrs. Josefa Adalid 

y Gómez de Pedroso.432 Many of these well-to-do hacendados hired administrators to 

manage also their pulquerías enterprise. 433   No written evidence of these kinds of 

                                                 
431 Madame Fanny Calderón de la Barca. Life in Mexico. The Letters of Fanny Calderón de la Barca. (New 
York: Anchor Books, 1970), p. 150 
432 Ibid, p. 220 
433 Marco Bellingeri. Las haciendas en México. El caso de San Antonio Tochatlaco. México: SEP-INAH, 
1980. (Colección Científica Historia Económica 89). Mario Ramírez Rancaño. Ignacio Torres Adalid y la 
industria pulquera, (Mexico City: Plaza y Valdés-Instituto de Investigaciones Sociales de la UNAM, 2000), 
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commentaries or criticisms of the Mexico City’s elite has been located. In contrast, many 

documents at the municipal archives show the practice of having a representative in 

charge of the pulque business. That was the case of Governor Protasio Pérez de Tagle, 

whose administrator Mr. Ignacio Vecino was in charge of representing the politician 

before the municipality.434   

 

Industry recovery 

The pulque industry began its recovery, even with the French Intervention of 

1862. By 1864, Manuel Payno calculated the existence of 260 to 280 pulque estates in the 

modern states of Estado de México, Puebla, Tlaxcala, and Hidalgo.435 In March, 1868, 

the liberal army besieged the capital still held by imperial forces; from early April until 

late June, it did not allow pulque to enter the city. This adversely affected the pulquerías, 

especially those owned by small proprietors who were unable to buy supplies of the 

beverage on the black market, pay rent and salaries, and maintain low prices. For 

example, Felipe Ilizarriturri closed his casilla in the neighborhood of Santa María la 

Ribera temporarily because of the loss of sales as consequence of the shortage of the 

beverage and management expenses.436 At this time, (the  mid-1860s), medium-scale 

producers in the northern part of the Valley of Mexico made 2 or 3 pesos from their daily 

                                                                                                                                                 
p. 21. Ricardo Rendón Garcini. Dos haciendas pulqueras en Tlaxcala, 1857-1884. (México: Gobierno del 
Estado de Tlaxcala-UIA, 1990). 
434  AHDF, Collection: Ayuntamiento Gobierno del Distrito, section: Gobierno del Distrito Pulquerías, 
volume 1771, file 309, date: October 6, 1903. 
435 Loyola. La industria del pulque, p. 100. Payno. Memoria sobre el maguey mexicano, pp. 51-54  
436AHDF. Collection: Ayuntamiento Gobierno del Distrito, section: Pulquerías, volume 3725, file 682, date 
August 20, 1867 
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production of tlachique that they sold to a contratista or middleman.437 The sale of small 

and medium-size production to a middleman facilitated competition with large-scale 

producers. 

 

 

Man carrying the pork-skin bags full of pulque 
7. “Trajes Mexicanos” 

[Mexican dresses] 
Casimiro Castro and Julián Campillo (1855-1856)  

México y sus alrededores 
Antique and Rare Books. Collection: Manuel Arango Library 

Biblioteca Francisco Xavier Clavigero de la Universidad Iberoamericana 
 

 Maguey cultivation and pulque production and sales reached its peak by the end 

of the nineteenth century with numbers at the level they had during the colonial period.438 

Even small-scale producers benefited from this boom. In Milpa Alta, south of Mexico 

City a family of 4 to 5 members could live with the production of 12 maguey plants. 
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438 Bellingeri. Las haciendas en México. Loyola. La industria del pulque, p. 290 
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Besides producing pulque, they also sold the plant after they had already harvested it or 

when maguey plants were about to produce aguamiel. 439  By 1897, production had 

become so important in economic terms that the Almanac Bouret of that year included an 

article on the maguey cultivation and pulque production.440 

 As in the colonial period, pulque tax revenues represented a significant 

contribution to the federal and city treasuries. During the first half of the nineteenth 

century, centralist and federalist governments re-issued taxes over pulque after having 

eliminated them during the independence struggle. Thus, the municipal taxation on 

pulque brought to the city was issued in 1844 and reinforced in 1848.441 In 1855, the 

liberal city government established a tax of 80 cents for each 2 corambres (16.90 gal. or 

64 liters) of pulque fino imported into the city by animal-drawn vehicles or 60 cents for 

each 2 corambres carried by mules.442 In 1858, the conservative city council under the 

orders of President, Félix Zuloaga increased the fees. The decree stated that as long as 

Veracruz remained under liberal control, the tax on pulque would be $1.00 per 2 

corambres of pulque fino introduced to the city in animal-drawn vehicles and 87 cents for 

each 2 corambres introduced by mules and 62 cents for those brought by donkeys.443  In 

                                                 
439 Guerrero. El pulque, p. 94 
440 Almanaque Bouret para el año 1897. (México: Instituto de Investigaciones Dr. José María Luis Mora, 
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1863, the conservative government established a tax of 10 cents per arroba of pulque fino 

(3.30 gallons or 12.5 liters), and the city government charged 2 cents more.444     

Payno, in his report about revenues and expenses during the Second Empire, 

showed that government of the Distrito Federal received revenues of $110,000 pesos 

from pulquería business licenses, $23,000 pesos from fonda business licenses, and 

$44,000 pesos from carts transporting pulque.445 According to this report, the expected 

national revenues in 1865 were $43 073 611.10 pesos; almost 50% of that amount or $2 

0873 611.10 pesos came from taxes and licenses. The sector of domestic trade 

contributed with $5 125 000 pesos. In this same category, the alcabalas [sales tax applied 

to almost every commodity] of pulque with $360 000 pesos and tobacco with $740 000 

pesos were the most productive taxes, while general alcabala contributed with $3000 

pesos.446 

Using the data provided by Payno’s report of revenues and expenses during the 

French Intervention, table 4 shows pulque sales contribution to the federal taxes: 

 

 

 

 

                                                 
444 Payno. Memoria sobre el maguey mexicano, p. 96. Prefectura Política de México. “Derechos que se 
imponen al pulque fino procedente de los Llanos de Apam.” September 10, 1863 in AHDF. Collection: 
Gobierno del Distrito, section: Bandos 1825-1925, box 36, file 15. 
445 Manuel Payno. Cuentas, gastos, acreedores y otros asuntos del tiempo de la Intervención Francesa y 
del Imperio, de 1861 a 1867. (México: Imprenta de Ignacio Cumplido, 1868), pp. 22-25 
446 Id. 
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Table 4. Pulque Sale Taxes Contribution to Federal Taxes 

 

Income of the Tax Collector Office 
 

Fiscal sector 1863447 1864 1865 1866 
 $ % $ % $ % $ % 
General sales tax      262 668 19.12       577 896 10.04    572 674 18.68     602 526 16.06 
Pulque sale taxes      102 446   7.46       226 438   3.93    301 902   9.84     343 157   9.14 
Aguardiente tax        10 648     .77 22 757     .93 23 724     .77 23 716     .63 
Tobacco tax 50 108   3.64 68 374   1.18 75 223   2.45 157 677   4.20 
Other taxes 947 304 68.98 4 859 639 84.44 2 093 064 68.27 2 625 533 69.98 
Total income 1 373 174  100 5 755 104 100 3 065 587 100  3 751 609 100 
 

 

 President Benito Juárez, despite popular opposition against alcabalas, issued a tax 

decree in November 28, 1867 for the Distrito Federal affecting pulque. Casillas were 

taxed with 2 cents per arroba (3.30 gallons or 12.5 liters) sold. 448  State governors 

followed the president’s example and increased taxes. Pulque producers in the Estado de 

México sent to the Congress a formal complaint against these increases.449 They also 

protested against the increase on the shipping taxes arguing that taxation was killing the 

industry. On February 14, 1872 the government increased taxes; now pulquerías, liquor 

shops, tobacco factories and shops, and lottery had to pay 50% more. The government at 

this time exempted food and household goods from taxes.450 According to a city council 

report on April 30 of the same year, pulquerías under the law of 1867 should pay taxes 

                                                 
447 Data only included seven months 
448 “Decreto. Dotación del fondo municipal de México.” November 28, 1867 in Téllez and López. La 
legislación mexicana de Dublán y Lozano. [digital version], volume 10, resolution 6169, p. 144  
449 Representación de los dueños de las haciendas y ranchos de pulque en el Estado de México y de los 
comerciantes del ramo ante el Congreso de la Unión. (Mexico City: Tipografía de Neve, 1868), pp. 3-12. 
450 “Decreto. Se reforman algunas de las contribuciones determinadas en la ley de 28 de Noviembre de 
1867.” February 14, 1872 in Téllez and López. La legislación mexicana de Dublán y Lozano. [digital 
version], volume 12, resolution 7002, p. 139 
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for $12 090 pesos per year. The increase in the law of 1872 made pulquerías to pay just 

from March to December, $5 037 pesos more that year. The city and national 

governments expected to collect $18 127 pesos that year.451 On March 15, pulquería 

owners complained about the increase from 2 to 3 cents per arroba and asked for the 

abolition of tax increase. They argued that it endangered the pulque trade; producers 

faced problems on their haciendas, in the transportation to the city, new requirements in 

the casillas, and on top of everything, they were losing customers because of the leva. 

Among the owners complaining were Manuel G. Garcés, Vicente A. Vidal, Cipriano 

Labastida, José, Román, and Pedro Garnica, Higinio Suárez, Higinio Estrada, Ignacio 

Espinoza, and Tito Rodríguez. The Federal Government received the complaint and 

asked for details from the city council. No further action was taken.452 

In 1875, pulque producers who had their estates in the region of Apan sent a 

complaint to the national government protesting against the increase of the alcabala.453   

They questioned the accuracy of the new scale installed at the train station because it set 

underground. They complained that pulque paid 40% of taxes while many other products 

paid only 12%. Despite their complaints, the government did not decrease its rates.  

The city government strictly enforced tax collection from pulquerías. In 1869, 

José de Jesús Carbajal requested an exemption on the surcharges for late payment. His 

client, Luis G. Zea did not pay the sale tax on time and the government charged him 

                                                 
451 AHDF, Collection: Ayuntamiento, section: Pulquerías, volume 3726, file 942, year 1872. 
452 Id. 
453 Representación al Supremo Gobierno de los hacendados de los Llanos de Apam y comerciantes en el 
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surcharges of 6¼%. The government denied his petition.454 In 1867, Mexico City was in 

conservative hands from April to June; despite that and the limited entrance of pulque on 

the following weeks after the return of the liberals to the city, the liberal government was 

able to collect taxes from among pulquería owners. Some owners closed their casillas 

temporarily or paid taxes late. Ignacio Torres Adalid, despite being a hacienda and 

pulquería owner, did not pay the taxes for the second semester. The city government 

seized 2 of his horses. Vidal Castañeda y Nájera, Torres’s lawyer, requested the governor 

of the Distrito Federal offer an exemption in the surcharges and billing expenses. After 

the Municipal Treasurer delivered his report on the seizure of property and Torres paid 

the taxes, the governor ordered the city council to the return of the horses to their owner. 

This example also demonstrated the power of large pulquería owners such as Torres 

Adalid.455  Felipe Ilizarriturri needed to close his pulquería temporarily because of the 

shortage of beverage. His lawyer, Tomás Ávila, complained that the treasurer ‘s office 

refused to accept the payment of $3 as taxes for the third trimester because he had not 

paid the taxes of the second trimester and charged an 18% penalty for both trimesters. He 

emphasized it was unfair to pay those charges when the shortage on the beverage caused 

by the liberal army affected his client’s earnings. Despite his client needed to close his 

business, he continued paying rent and salaries. No record of the resolution of the case 

exists, but Ilizarriturri paid the taxes for the second trimester to continue in business.456 

                                                 
454 AHDF. Collection: Ayuntamiento, section: Pulquerías, volume 3726, file 848, July 29, 1869  
455 AHDF. Collection: Ayuntamiento, section: Pulquerías, volume 3725, file 723, September 28, 1867. 
456 AHDF. Collection: Ayuntamiento, section: Pulquerías, volume 3725, file 682, August 20, 1867. 
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In the 1890s the government received a special report with estimates on the 

pulque production. Pulque haciendas in the district of Pachuca had a value of $2,924,975 

pesos, estates in the district of Apan represented $2,842,157 pesos, and those in the 

district of Tulancingo valued $2,663,941 pesos. Thus pulque estates in the recent created 

state of Hidalgo represented $8,431,073 pesos. Pulque properties in the states of Hidalgo, 

Puebla, Tlaxcala, and Mexico had an approximate value of 28 million of pesos. The 

report also pointed out that around 128 000 individuals worked in the pulque industry.457 

President Porfirio Díaz issued a decree on May 12, 1896 creating a tax on the 

pulque, aguamiel, and tlachique sold in the Federal District, encompassing Mexico City 

and the surrounding towns. Beginning in July, 1896 pulque traders had to pay 18 cents 

per each cubo, (7.23 gallons or 27.37 liters), they sold in the city. Traders could sell the 

beverage in bulk to casillas, fondas, and figones, and these places were the only ones 

authorized to make retail sales.458   On top of those taxes, pulquerías paid a business 

license renewal tax every year. These taxes were classified as national taxes under the 

category of line of businesses and industries. Fondas, figones, taverns, bars, and liquor 

stores fell also under the same category and paid a similar tax.459  

According to the Junta General del Ramo de Pulques, tax collection grew during 

the first half of the 1890s. Pulque trade expanded and approached the levels of production 

it experienced at the end of the eighteenth century. In the fiscal year of 1890- 1891 
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459 “Ley General de Ingresos de las Municipalidades de México y Foráneas del Distrito Federal, 1908.” 
Archivo Histórico de la Secretaría de Salud (AHSS). Collection: Salubridad Pública, section: Impresos, box 
1, file 35, number 5, year 1908 
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pulque trade produced $645,394 pesos; this amount increase by 1892-1893 to $706,384. 

By 1895 it reached $730,002. In the period of 1890 to 1895 pulque traded produced 

$3,430,724 of taxes. 460 These data confirm why Vicente Riva Palacio in his article “In 

Defense of Pulque” pointed out that the beverage was the most important tax payer; if it 

would not exist for fifteen days the federal treasury would be in trouble.461  

The city government besides benefiting from sale taxes, it also received other 

assessments from pulquerías such as local taxes and business licenses fees. Casillas paid 

these fees according to their location. There were three different categories. The closer to 

the downtown paid higher taxes and the farthest paid the lowest taxes. Casilla owners 

needed to renew their business license the first ten days of January every year. By 1865, 

the city council charged $1.29 per license renewal.462 By 1870, if owners failed to renew 

during the month of January they had to pay a fine of $25.463 Late payment might have 

been a common practice not only for pulquería owners, but also for other individuals 

involved in hotels, pawn shops, eateries, and inns among others. For that reason, on 

February 1873 and December 1877, the government of the Federal District issued a 

                                                 
460 Loyola. El consumo del pulque, p. 285 
461 Novo. Cocina mexicana, pp. 204-205. 
462 “Business license number 411.” March 21, 1865. AHDF, Collection: Ayuntamiento, section: Pulquerías, 
volume 3725, file 660, year 1865. 
463 Gobierno del Distrito. “Reglamento de pulquerías,” Marzo 20, 1870 in AHDF. Collection: Gobierno del 
Distrito, section: Bandos 1825-1925, box 39, file 49 
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decree reminding them to renew their licenses on time. 464  The same happened on 

December 1881 and 1882.465 

Revenues from pulquerías represented a significant amount for the city’s funds 

that the government had developed a sharp fiscal system to avoid tax evasion. When 

owners wanted to go out of business, they needed the approval of the city council. The 

office of the treasurer required to verify the tax status of the business. Once they checked 

the casilla was up to-date with its taxes, the city council cancelled the business license. 

However the multiple staff changes at the office of the treasurer and human errors 

sometimes resulted in retroactive charges. That was the case of Juan R. Quintana who 

willing to close his casilla on the corner of the alleys Monton and Pachito went to the 

office of the treasurer. People in the office charged him 200 pesos on surcharges and 

thirty something on billing expenses. His receipts showed he paid on time. He 

complained to the city council on May 1874 arguing that it was not fair that having 

closed his business he needed to pay more taxes for an error not ascribed to him. The 

office wanted him to pay for its own error. The city council asked for information on the 

matter. The treasurer reported since the casilla opened in the second trimester of 1867 the 

office had charged by mistake a wrong rate. The casilla was located in the 2nd sector and 

paid fees corresponding to the 3rd one. For that reason, once Quintana wanted to do the 

settlement it turned out a debt of 200 pesos corresponding to taxes from 1867 to 1874. 

                                                 
464 Gobierno del Distrito Federal. “Aviso,” February 3, 1873 in AHDF. Collection: Gobierno del Distrito, 
section: Bandos 1825-1925, box 43, file 2. Gobierno del Distrito Federal. “Aviso,” December, 1877 in 
AHDF. Collection: Gobierno del Distrito, section: Bandos 1825-1925, box 48, file 1 
465 Gobierno del Distrito Federal. “Aviso,” December 23, 1881 in AHDF. Collection: Gobierno del Distrito, 
section: Bandos 1825-1925, box 51, file 53. Gobierno del Distrito. “Aviso,” December 23, 1882 in AHDF. 
Collection: Gobierno del Distrito, section: Bandos 1825-1925, box 52, file 72  
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They were also charging Quintana surcharges of 12.62 pesos and billing expenses for 

25.25. Based on those data, the city council resolved to collect the debt. Quintana 

appealed arguing that it was a retroactive charge. The city council resolved to cancel the 

debt originated from 1867 to May 21, 1874. However Quintana needed to pay the taxes 

caused from that date till July 29, when he settled his account.466 

During the liberal administrations, the federal and city governments took 

advantage of the peak in the pulque business. Officials taxed transportation, introduction 

and sales. For that reason, they allowed the opening of more and more casillas in the city 

despite their statements of concern about drunkenness and vagrancy. The fact that the 

public treasure benefited from pulque trade made government and officials turn a blind 

eye to the increasing political power of hacendados and pulquería owners.  

In fact these producers and owners created in 1909 a society called Compañía 

Expendedora de Pulques with the intention of controlling production and monopolizing 

commerce in Mexico City and other cities.467 To gain influence on the government the 

members of this society invited important politicians to participate on it. Among these 

politicians were Pablo and Miguel Macedo and Fernando Pimentel y Fagoaga. Pablo 

Macedo served as secretary of the government of the Federal District from 1876-1880 

and as federal deputy several times from 1880 to 1911. His brother Miguel served as sub-

Secretary of State from 1906 to 1911. Fernando Pimentel y Fagoaga served as president 

of the Ayuntamiento of Mexico City from 1903 to 1910. These politicians, who 

originally did not own pulquerías, would use their positions to get permissions and 

                                                 
466 AHDF. Collection: Ayuntamiento, section: Pulquerías, volume 3726, file 943, May-July, 1874.  
467 Ramírez. Ignacio Torres Adalid, pp. 140-145 
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exemptions for their pulque producer partners. Through the creation of this society, 

pulquería entrepreneurs intended to get around the multiple regulations and taxes 

imposed on the trade. The Compañía Expendedora de Pulques Ltc. started with forty 

members in 1909. In a few months it grew up to sixty three members: 34 of them had 

pulquerías and pulque estates, 23 only owned casillas, and 6 of them only owned pulque 

haciendas. 468  The 34 entrepreneurs owning casillas and haciendas controlled almost 

totally the pulque trade in the city; together they had 584 casillas in the city and 91 in the 

surrounding municipalities of the 906 pulquerías existing in the Federal District in 1909. 

 

The constant regulation on casillas and the strict enforcement of the law, 

especially during the Porfiriato shows the liberal government’s concern on creating a 

modern nation through the constraint of the urban masses. By aiming to restrict alcohol 

consumption, procrastination, drunkenness, and crime the liberals intended to improve 

the lower classes. Casillas, taverns, and shops selling other kind of alcoholic beverages 

became the target of different laws aiming to eradicate social evils. In the case of the 

constant regulation on pulquerías made evident the ambiguous government’s position 

toward pulque. It was perceived as a source of social problems while at the same time it 

represented excellent revenues to the treasury. The strict rules over pulquerías in 

comparison with taverns show the liberal intention of controlling the body and mind of 

the masses in order to improve them. 

                                                 
468 Ibid, pp. 146-148. 
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IV. “EL TRIUNFO Y LA RESISTENCIA” [THE TRIUMPH AND THE RESISTENCE]. 

POPULAR RESISTANCE TO THE LIBERAL EFFORTS 

 

‘The man that is not a bread winner for his woman on top of being cuckolded 

should be beaten.’ ‘Anyone who does not drink pulque, should use halter, bridle, and 

horseshoe as a leading ox.’ “How weird maxims!” wrote Auguste Génin in his narrative 

on inscriptions inside a pulquería.469 He pointed out that most of these taverns were 

“smeared” with bright colors; sometimes with paintings that showed some talent. He 

classified them as erotic, historic, patriotic, and mixed according to the kind of paintings 

on their inside walls. The erotic ones showed Gratiae and Venus in dress as skimpy as the 

law allowed. The historic ones had scenes of “famous and infamous events since Adam 

to the present,” and the patriotic casillas had paintings in which just one Mexican soldier 

was defeating twenty French Zouaves. 470  Génin’s detailed and colorful descriptions 

showed his fascination for these places during his travel to Mexico City in the first 

decade of the twentieth century. Moreover, they showed that pulquerías décor had not 

changed that much from those described by Prieto and Payno. This issue questions how 

much liberal regulations had affected casillas. 

This chapter analyzes the responses to regulations with emphasis on how the 

urban masses resisted the law and defended their practices. In this resistance owners and 

managers also had an input as it was demonstrated in the previous chapter. Thus, this 

chapter argues that in the liberal project of nation-state building and its attempt to create a 

                                                 
469 Auguste Génin. Notes sur le Mexique, (Mexico City: Imprenta Lacaud, 1910), p. 78 
470 Ibid, p. 77 
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modern and productive citizenry, the lower classes had a word to say. Their responses 

became visible through their constant patronage and transgression of the law. Thus 

pulquerías can be used as a window to the changes and continuities that Mexico City’s 

experienced in the second half of the nineteenth century. 

 

The Effects of Liberal Regulations 
 

 Liberal authorities constantly issued regulations intended to reduce alcohol 

consumption, drunkenness, and fights; in other words, controlling people’s behavior. 

They did not aim to eradicate these places yet owners, managers and clients were not 

willing to let them do so. Different social groups tried to protect their interests and chose 

to observe the law only when it was convenient for them. Their actions made evident the 

gaps, shortcomings, and ambiguities in the law. Luis C. Curiel, governor of the Federal 

District in 1878, justified issuing a new decree on casillas because experience had 

demonstrated the decree of October 24, 1873 contained flaws. 471  Therefore he had 

decided to reform it. In 1884, Governor Carlos Rivas recognized that the code of 1878 

had problems; therefore he needed to reform it under the president’s approval.472 In so 

doing, Rivas stressed the president’s authority over the Federal District, making of 

pulquerías a federal issue. 

 Especially during the Porfiriato, liberals reduced the number and size of casillas, 

but they did not eliminate them or their colorful and festive environment. In fact by 1909, 

                                                 
471 Gobierno del Distrito. “Reglamento sobre pulquerías.” March 30, 1878 in AHDF. Collection: Gobierno 
del Distrito, section: Bandos 1825-1925, box 48, file 31. 
472 Gobierno del Distrito. “Reglamento sobre pulquerías.” November 27, 1884 in Dublán and Lozano, 
Legislación Mexicana, vol. 17 
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a little more than 720, 000 people lived in Mexico City and the surrounding 

municipalities, and they had 250 schools, around 650 taverns, and 906 pulquerías.473 

Even when it was an exaggeration to say that every 20 steps people bumped into a casilla 

-as García Cubas wrote, on almost every city corner there was one as map 6 shows.474 

This map locates the 969 pulquerías listed in June 1910 (See appendix 2).475 

Map 6 shows how pulquerías developed according to the urbanization projects of 

the government. These taverns proliferated in lower-class neighborhoods. Liberals 

intended to expand the residential neighborhoods to the southwest and west of the city, in 

direction along Paseo de la Reforma toward Chapultepec. City council records show 

public lighting projects including notes pointing out that these areas had preference 

because of their residential character.476 This matched up with the areas created in 1901 

that prohibited new pulquerías. 477  In contrast, authorities allocated working-class 

neighborhoods to the northwest and the south. Therefore the north, the east and southeast 

continued as the poor and marginal neighborhoods lacking public services such as 

running water, sewer, and public lighting, but with many pulquerías. 

 

 

 
                                                 
473 AHDF. Collection: Ayuntamiento Gobierno del Distrito, section: Gobierno del Distrito Pulquerías, vol. 
1775, file 734 bis year 1909. Moisés González Navarro. “El Porfiriato. La vida social” in Daniel Cosío 
Villegas. Historia moderna de México, (México: Hermes, 1955-1970), vol. 4. 
474 García Cubas. El libro de mis recuerdos, p. 220 
475 AHDF. Collection: Ayuntamiento Gobierno del Distrito, section: Gobierno del Distrito Pulquerías, vol. 
1775, file 734 bis year 1909 
476 AHDF. Collection: Ayuntamiento Gobierno del Distrito, section: Policía en general, Vol. 3640 (1896-
1898), files 1132 and 1155 
477 Gobierno del Distrito. “Reglamento de pulquerías.” December 13, 1901 in AHDF. Collection: 
Ayuntamiento Gobierno del Distrito, section: Bandos 1825-1925, box 72, file 5 
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Map 6. Pulquerías in 1909  

 

 

Continuity and Change 

Architecture and decoration 

Many pulquerías had garlands of flowers painted in bright colors on their outside 

walls; inside they were decorated with frescoes which according to Génin represented the 
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Mexican modern art.478 Apparently the bright and colorful decoration in pulquerías defied 

regulations. Many wall paintings referred to the name of the business and made fun of 

society and peoples’ lives through caricatures. The high society and the government 

regarded these paintings tacky, grotesque, or just overdone and tried to eliminate them in 

1862 without succeeding. The Penal Code of 1878 prohibited obscene and grotesque 

drawings that outraged “la moral pública” [the public morality] and “las buenas 

costumbres” [the proper conduct]. Nevertheless, some pulquerías in the mid-1880s still 

had drawings on their facades. Based on that, the General Police Inspector submitted a 

memo to the different stations reminding inspectors to impose the Penal Code, title 60, 

chapter 20, article 785 regarding grotesque paintings in pulquerías and other 

establishments.479 The popularity, color, and exaggeration of these drawings did not end 

with the Penal Code. Instead this decoration flourished and contributed to the color and 

flavor of the city.  

U.S. traveler William Henry Bishop, who visited Mexico by 1882, pointed out 

that no pulquería was too poor to lack colorful jars and frescoes.480 In 1904, García Cubas 

described one casilla that had a donkey painted on the wall with the caption “a candidate 

for deputy.”481 In 1910, Dollero still saw “extravagant” signs and drawings such as the 

ones on the walls at “Los diablos en la talega (The devils at the bag).”482 Around the 

same time, Génin wrote that inside the pulquería “Los prusianos en París” [The Prussian 

                                                 
478 Génin. Notes sur le Mexique, p. 77 
479 “Gacetilla. Figuras obscenas” in Monitor Republicano. Saturday, May 23, 1885, p. 2 

480 Bishop. Old Mexico and her Lost, p. 49.  
481 García Cubas. El libro de mis recuerdos, p. 222 
482 Adolfo Dollero. México al día. Impresiones y notas de viaje. (Paris: Librería de la vda. de C. Bouret, 
1911), p. 26 
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in Paris] which no longer existed there were scenes of the war of 1870-1871.483 He also 

mentioned the walls of “Los vencedores de Puebla” [The victorious ones in Puebla] 

depicting a barwoman defeating half a dozen very combative Zouaves. 

 

 

8. Pulquería “Un viaje al Japón”  
[A trip to Japan] 

Charles B. Waite (ca. 1905) 
Archivo General de la Nación. Fondo Instrucción Pública y Bellas Artes. Colección Fotográfica Propriedad 

Artística y Literaria  
 

Owners and pulqueros hired students from Academia de San Carlos or dilettante 

artists to paint elaborated scenes of battles, courtship, Greek and Aztec mythology, 

popular types, horsemanship, caricatures of a historical or literary character or scenes of 

plays and operas, pulque production and consumption, or images of the countryside. 

Lacking resources, these artists found in the casillas’ walls canvases in which display 

their creativity and talent. According to Bishop the art market was limited and domestic 

                                                 
483 Génin. Notes sur le Mexique, p. 77 
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artists lacked of patrons. Many of those geniuses were forced to paint pulquería façades 

not according to their inspiration, but under the expressed directions of their sponsors. In 

the end, some of these artists quit their career because lack of funding.484  

 

 

As the image shows, it was a neighborhood social event when a casilla got a new painting. From the owner 
or his representative to the youngest customer, everybody gathered to admire and celebrate. 

9. “El Miguel Angel de Ometusco” 
[The Michelangelo of Ometusco] 

J. Martínez Carrión 
El Mundo Ilustrado, volume II, 1895 

Antique and Rare Books Collection. Section: Manuel Arango Library 
Biblioteca Francisco Xavier Clavijero de la Universidad Iberoamericana 

 

Names   

 In the same way that paintings became more elaborated through the years, 

pulquería names became more colorful and wittier. Politics, history, and international 

events continued inspiring names, such as “La gran Sebastopol [The great Sevastopol]” 

                                                 
484 Bishop. Old Mexico, p. 121. 
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making reference to the siege of Sevastopol during the Crimean War and “La Franco 

China [making reference to the Sino-French war].” In some cases the names were not 

exactly accurate like the “Incendio de Troya” [Troy’s fire]. Mythology represented a 

source of inspiration such as “La batalla de Farsalia [The battle of Pharsalia].” Mexican 

history also inspired names like “Fuerte de Loreto,” “Fuerte de Guadalupe” [the forts 

where Mexican troops defeated the French army on May 5, 1862],” “La Gloria de Juárez” 

[The glory of Juarez], “El 2 de abril [April 2, the defeat of the French by Porfirio Díaz in 

Puebla],” and “Los insurrectos [The rebels].” 485   

Trendy topics such as “El siglo que viene [The coming century],” “La luz 

eléctrica” [Making allusion to the electric bulb recently invented], “La academia de 

inglés” [the English school], and “El estilo moderno [the trendy or modern style]” 

showed that contemporary international topics formed part of the collective imaginary 

that named pulquerías.486 

 

                                                 
485 Unless it is specifically noted, all the names mentioned in this section come from the following sources: 
Bishop. Old Mexico, p. 49. Ángel de Campo, “Micrós”. Ocios y Apuntes y La Rumba. (México: Porrúa, 
1981, 6th ed), p. 168. Flores y Escalante. “Aquí te quiero ver. . .,” p. 31. Federico Gamboa. Santa, (México: 
Enlace Grijalbo, 1999), p. 17. García Cubas. El libro de mis recuerdos, pp. 220-222. Génin. Notes sur le 
Mexique, p. 77. Guerrero. El pulque, pp. 149-150. Jiménez, Nueva Picardía Mexicana, p. 240.  Novo. 
Cocina mexicana, pp. 204-205. Payno. Los bandidos de Río Frío, p. 533. Arturo Sotomayor. “México, 
donde nací. . .”. Biografía de una ciudad, (México: Porrúa, 1968), p. 268. AGN. Collection: TSJDF, 
tribunal: 1o Criminal, year 1876, box 6 of 1876 6/2418, file 408; tribunal: 5o Criminal, year 1877, box 1 of 
1877 1/2847, file: 1296; tribunal: 5o Criminal, year 1885, box: 2 of 1885 270 files, file 68840; tribunal: 8º 
Menor, year 1876, box 3 of 1876 250 files, file 218; tribunal: 1o Criminal, box 6 of 1876 6/2418, files 371 
and 2457 or 960; tribunal: Letras del Ramo Criminal, year 1876, box s/n [w/n] 1876 1/2418 96 files, file 
970 and tribunal: 6o Menor de Guadalupe Hidalgo, file 1949. AHDF. Collection: Ayuntamiento Gobierno 
del Distrito, section: Gobierno del Distrito, Pulquerías, volume: 1771, file 295, year 1903 and volume: 
1775, files 734 and 734bis, year 1909. 
486 AGN. Collection: TSJDF, tribunal: 3º Correccional, year 1885, box: 5 of 1885 248 files, file 56895 and 
year 1885, box: 5 of 1885 248 files, tribunal: 4o Menor, file 644760. AHDF. Collection: Ayuntamiento 
Gobierno del Distrito, section: Gobierno del Distrito, Pulquerías, volume: 1771, file 295, year 1903 and 
volume: 1775, files 734 and 734bis, year 1909. 



 203 

 

“The Triumph of the Cold Wave” was a popular Spanish operetta in the 1910s.487  
10. Parroquianos afuera de la pulquería “El triunfo de la Onda Fría” 

[Customers outside the tavern “The triumph of the Cold Wave”]   
Unknown author (ca. 1910) 

Fototeca del INAH. Collection: Casasola 
© 5629. CONACULTA.INAH.SINAFO.FN.MÉXICO 

 

Titles of novels and Spanish operetta plays remained important sources of 

inspiration for names such as the Three Musketeers, the Lady of the Camellias, Around 

the World in 80 Days, “De la Alambra (sic) a Granada [From Alhambra to Granada],” 

and “El tocador de Venus [Venus’ dressing room]”. In the case of “El tocador de Venus” 

the word tocador could be interpreted also as “the man touching Venus,” showing that 

double-entendre remained present in pulquería language.488 

                                                 
487 Yolanda Moreno. Historia ilustrada de la música popular. (México: Promociones Editoriales 
Mexicanas, 1979), vols. I and II 
488 Appendix 3 has a longer list of pulquería names 
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Bullfighters Ponciano Díaz, Rodolfo Gaona, and Ponciano Pérez, the operetta 

singer, Esperanza Iris, and the British clown Ricardo Bell inspired names such as “Las 

glorias de Gaona [Gaona’s glory],” “La reina de la opereta [The queen of operetta]”, and 

“El manicomio de Bell [Bell’s asylum]”. Bullfighting and horsemanship as the favorite 

hobbies of pulqueros produced names like “En las astas de un toro [In the horns of a 

bull].” 

 

 

The pulquería “En las astas de un toro” [“In the horns of a bull”] was located on Cuadrante de la Soledad 
de la Santa Cruz Street, nowadays Soledad Alley.489 It might not be a coincidence that a pawning store was 
located next to the pulquería, just in case customers needed money. Perhaps that is why the store was called 

“La torre” [The tower].490 “Dar en la torre” [Knock the castle] is the colloquial way for “to screw 
someone.” 

 11. [Original title: 5285. México. Pulquería and Carreta]  
(ca. 1883-1884) 

William Henry Jackson  
Álbum La Capital de México, 1876-1900 

Antique and Rare Books Collection. Section: Manuel Arango Library 
Biblioteca Francisco Xavier Clavigero de la Universidad Iberoamericana 

                                                 
489 AHDF. Collection: Ayuntamiento Gobierno del Distrito. Section: Gobierno del Distrito Pulquerías, 
volume: 1771, file: 295, year: 1903 
490 María Teresa Matabuena Peláez and Gabriel Loera Fernández. “Analyzed index” in Álbum La Capital 
de México, 1876-1900. (Mexico City: Universidad Iberoamericana, 2000), p. 71 
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 The practice of making fun of politicians and the Church was still alive by the end 

of the Porfiriato as well as the use of double entendre in the pulquería language. The 

casilla “El recreo de los de enfrente [the entertainment or leisure time of those (who are) 

in front]” was on the corner of Donceles and Factor Street, right in front of the Chamber 

of Deputies.491 On the first decades of the twentieth century there was a tavern called 

“Los Caballeros de Colón” “the Knights of Columbus”.  Obviously the members of this 

Catholic group, renowned for their conservative mindset as defenders of the Catholic 

faith, complained about it. This resulted in a lawsuit that was solved with the order to 

change the name of the business.492 Thus, the owner changed the name to “Las mulas de 

don Cristóbal” [“The jackasses of don Cristóbal”]. 

If these names showcased the sparkling wit, “La conquista de Roma por los 

Aztecas [The conquest of Rome by the Aztecs],” “Los hombres sabios sin estudio [The 

wise men without education],” or “En memoria de lo que no fui” [In memory of what I 

never was] did so even more. Strange names such as “La hija de la Traviata [Traviata’s 

daughter]” made reference to former pulquerías that had closed or moved, and reopened. 

Once, pulqueros had enlarged or modified their casillas they used the old names as a 

marketing strategy to ensure clients that although it had a different place, it had the same 

quality. Génin observed that those names sometimes originated non-sense expressions 

such as “Los recuerdos del porvenir [The remembrances of the future]”, or terrible 

                                                 
491 Guerrero. El pulque, p. 149. 
492 Ibid, p. 150. 
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mistakes such as “La reforma del niño Jesús” [the reform of Baby Jesus] and “El 

ensanche de la virgen” [the widening of the Virgin]!493 

Names related to pulque also showed the popular wit such as “La jícara encantada 

[The enchanted cup],” “La encantadora de los dioses [The enchanting (beverage) of the 

gods],” or “El oro blanco de Apan [The white gold of Apan (the pulque region)].” “El 

famoso San Lorenzo” made an allusion to the excellent beverage produced in the 

hacienda of San Lorenzo. 

Pulquería pleasures and activities continued inspiring names such as “Me estoy 

riendo [I am laughing],” “El recreo de los amigos [The pleasure of the friends],” 

“Salsipuedes [Leave-if-you-can],” “La casa detodos (sic) [Everyone’s house],” “Voy de 

nuevo [I am going again],” “La libertad de beber” [The freedom of drinking], “San Lunes 

[Saint Monday],” “Los tiradores al blanco [The target shooting players],” “El fandango 

[The party],” “El zafarrancho [The row],” “El recreo de los artesanos [The pleasure of the 

artisans],” “La Pasadita [The quick stop by],” or “Por lo pronto [In the meantime].” 

 

                                                 
493 Génin. Notes sur le Mexique, p. 77 
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In the view of the multiple complaints against the opening of a new casilla in the neighborhood, especially 
because it was in the limits of a restricted zone, the owner called this place “El Vaseo” making reference to 
the sale and consumption of pulque inside a pulquería. According to Ramírez Rancaño the walls of this 
casilla showed different aspects of pulque production and consumption.494  

12. Pulquería “El Vaseo” 
Unknown author (ca. 1910) 

Fototeca del INAH. Collection: Casasola 
© 197664. CONACULTA.INAH.SINAFO.FN.MÉXICO 

 

“Los hombres sin miedo [The fearless men],” “La batalla [The battle]”, “El gran 

timbre [The great action],” and “El triunfo [the triumph]” could have made reference 

either to fights among customers or to patrons’ tenacious effort in finishing all the 

beverage of the tavern, therefore defeating pulque.  

Obviously names making reference to the effects of alcohol could not miss “Aquí 

me quedo [Here I stay],” “Al templo de Morfeo [To Morpheus’ temple],” and “La gran 

mona [The big nap]” made reference to oblivious drunkenness. “Los efectos de la batalla 

[The effects of the battle],” “La zumba [The beating]”, “La gran estocada [The big 

                                                 
494 Ramírez. Ignacio Torres Adalid, p. 91 
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thrust],” or “El triunfo y la resistencia [Triumph and resistance],” were expressions used 

to make reference to a hangover. These popular expressions made evident the constant 

development of slang and popular culture in pulquerías and have remained alive even 

nowadays. 

Other names made reference to drunkenness, but they required some 

interpretation. The name of the pulquería “La fuente de los chupamirtos” could be 

literally translated as “the fountain of the hummingbirds,” but in this case chupamirtos 

made reference to habitual drinkers who loved to “chupar,” to suck it up, in other words, 

to drink a lot! “La fuente embriagadora” meant that either pulque or the pulquería was an 

intoxicant or pleasant source.  Slang became more obvious when names had more than 

one interpretation such as “Haz porvenir (sic)” that could be translated as “Try-to-come” 

or as “Make a future.” The casilla “El congreso de los patos” [The Congress of the ducks] 

not only made fun of the politicians popularly considered as corrupt, as it also referred to 

the gathering of cheating gamblers. The word pato was used as jargon for tricks and 

cheaters.495 In fact even nowadays the expression “hacerse pato” is widely common when 

someone is cheating or pretending that is not hearing or seeing someone.  

The albur [double entendre] appeared not only in the customers’ language, but 

also in the casilla names. Some of them obviously had sexual connotations. “La jaladora” 

made reference to either to the intoxicating nature of the beverage or to an easy woman. 

Although “La vaciladora” could be allusion to an unsteady barrel of pulque, certainly it 

could also suggest a woman who liked having fun. “La atrevida [The daring one],” “La 

                                                 
495 Real Academia Española de la Lengua. Diccionario de la Lengua Castellana, p. 555 
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zorra [The cunning one],” and “La favorita [The favorite ‘girl’]” did not require an 

explanation. “El paraíso de Mahoma [Mohammed’s paradise]” clearly made reference to 

abundance of women in a place; while “En tí me vengo pensando [Thinking about you I 

come]” did not make allusion just to pulque. 

 

Facilities  

At the outskirts of the city and the surrounding towns or municipalities of the 

Federal District the law was applied at discretion. People sold pulque in their houses; 

they opened a room in the house and set up with tables and chairs for the customers’ 

enjoyment.496
 In some cases casillas had an outside stone bench where patrons could 

enjoy the fresh air while chatting and drinking, like the businesses of Pascual Calzada in 

Azcapotzalco and Jesús Catarmín in Tlalpan.497 In some of those places people were still 

leaving their horses and mules tied to the columns. Apparently in the municipalities 

owners opened casillas trying to emulate those of “mixed license” in the city. The 

journalist Pero Gruyo –a nickname- condemned these places as threats to morality. He 

ironically criticized those actions saying that in Tacubaya, pulquerías looked like those in 

Mexico City: “They only lacked a piano, and a bigger number of drunkards, to complete 

the picture.”498  In so doing, the author not only criticized the opening of more casillas, 

but the local government in Tacubaya to the southwest of the city.  

                                                 
496 AGN. Collection: TSJDF, tribunal: 6o Menor de Guadalupe, year 1876, box w/n  of 1876  1/2418  96 
files, file 1949 
497 AGN. Collection: TSJDF, tribunal: 1o Criminal, year 1876, box 6 of 1876 6/2418, file 942 and year 
1885, box 2 of 1885 270 files, file 59399. Payno. Los bandidos de Río Frío, p. 247. 
498 “Pulquerías.” in Monitor Republicano. September 27, 1872, p. 3 
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Several participants in criminal trials mentioned that they were sitting at the 

entrance of the pulquería even though the law prohibited seats inside or outside. 

Pulqueros might have found ways to trespass the law by keeping one or two seats to offer 

to customers and hiding them when an inspector arrived. Probably they only needed to 

bribe the gendarme posted at the corner with a free glass of pulque. It could be that some 

businesses either had a stone bench close to the wall or at the entrance they had some 

steps where customers could sit. 

 

 

The pulque shop “El amor en peligro” [The love in danger] was located on the main plaza in Tacubaya 
13. Una pulquería en Tacubaya 

[A pulquería in Tacubaya] 
Charles B. Waite. (ca. 1900) 

Archivo General de la Nación. Fondo Instrucción Pública y Bellas Artes. Colección Fotográfica Propiedad 
Artística y Literaria  

 

The custom of decorating the casillas remained alive. When customers went in, 

they stepped on a tile floor covered with colorful sawdust. Pulqueros spread painted 
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sawdust on the floor to avoid people slipping because of pulque on the floor as well as to 

disguise the odors in the place. From the ceiling hung chains of perforated (punched) 

paper of different colors and crystal balls of different colors and sizes. According to 

popular wisdom these balls kept flies away. It could not miss a shrine dedicated to the 

Virgin of Guadalupe or the patron saint on a wall. Pulqueros festooned the religious 

image with chains of tissue paper, natural or artificial flowers, and a candle. Among the 

most used flowers were poppies with thick foliage of parsley.499  

By the turn of the century, paintings still decorated the walls, but sometimes 

instead of those artworks there were huge mirrors with golden frameworks hanging from 

the walls. The pulquería “La reina Xóchitl” had different scenes narrating the legend of 

Xóchitl and her discovery of pulque on its walls.500 Other casillas had poems to pulque 

and its benefits and picaresque inscriptions such as those mentioned at the opening of the 

chapter.   

In some cases, pulqueros made fun of the regulations by posting signs making 

allusion to the regulations in force. As a consequence of the regulations forbidding 

loitering in taverns, a manager posted a sign in a visible place that read: “Vayan entrando, 

vayan bebiendo, vayan pagando, vayan saliendo.”501 This inscription translated as “Come 

in, drink, pay, and go out” which made not only reference to the limited time customers 

had to spend in the place, but also to the need of payment because of the common custom 

                                                 
499 Guerrero. El pulque, p. 139  Lilia Ruíz Villarreal. “Vidrio artesanal en México. Reflejos de una 
tradición.” México Desconocido. Issue 336, February 2005. Accessed in the internet: 
http://www.mexicodesconocido.com.mx/interior/index.php?p=resultado&text=Vidrio%20artesanal 
Sotomayor. ‘México, donde nací’, p. 268. 
500 Génin. Notes sur le Mexique, p. 78 
501 García Cubas. El libro de mis recuerdos, p. 222. 
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of buying on credit. Cecilio Gutiérrez wanted to leave his violin as collateral for a “real 

of pulque” at the pulquería “La Pasadita” [The stop-by]. The pulquero refused and he 

started a quarrel. Gutierrez ended in jail for several days.502 

 

 

This particular pulquería was finely decorated in comparison to other casillas described by their 
contemporaries. Even the glasses and barrels looked more stylish than those used in regular shops. 

According to a pulquería owner, there was some casillas which decoration had cost more than $2,000 
pesos.503 

14. “Interior de una pulquería”  
[Original title: “Mexican pulque shop”] 

Charles B. Waite (ca. 1900).  
Archivo General de la Nación. Fondo Instrucción Pública y Bellas Artes. Colección Fotográfica Propiedad 

Artística y Literaria 
 
 
 On the walls, close to the barrels pulqueros placed the different glasses, cups, and 

jugs arranging them by size. People called glasses and jugs made of different materials 

according to their shapes and sizes. The “macetas (flowerpots),” “pulmones (lungs),” or 

later called “camiones (buses)” were big green glasses. The “cacarizas” (pockmarked) 

                                                 
502 AGN. Collection: TSJDF, tribunal: 1o Criminal, year 1876, box 6 of 1876 6/2418, file 960 
503 AHDF. Collection: Ayuntamiento Gobierno del Distrito, section: Policía en general, vol. 3634, year 
1903, file 604 
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had a drop pattern that looked like chicken pox; the “cacaricitas” had the same pattern, 

but they were smaller. The “violas” (viola) were glasses with drops in the bottom half and 

prismatic cuts in the top half. The “reinas” (queens) were like the violas, but bigger. The 

“vasos de pepita” or seed glasses were translucent containers made in Texcoco. The 

“catrinas” (dandy) had waves that customers compared with hips. The “jarro de 

compadres” (jug of buddies) was a jug made of 3 jugs joined together at the process of 

firing; they were interconnected and each one had a handle. While people drank in one of 

the jugs the other 2 receptacles refilled it till the content was over. The “chivo” (goat) 

was a glass with a small head of goat. The “chivatos” were bigger than “chivos,” had a 

handle and looked like beer glasses. The “vaso de probadita” was a tasting glass. The 

“tripas” (bowels) were cylindrical, tall and slim glasses with a handle. The most famous 

and common pulque containers were the “tornillos” cylindrical glasses twisted in 

spiral.504 

 

The delivery 

 By mid-1880s the herds of mules and donkey-drawn carts still invaded the city 

with their pigskins full of pulque. The traveler Henry Becker commented on how every 

day tens of odd chubby black pigs suddenly appeared all over the city.505 According to 

the British visitor J. J. Aubertin usually before noon the last drop of pulque was sold.506 

That might be an exaggeration, but certainly production experienced a growth as demand 

                                                 
504 Flores y Escalante. “Aquí te quiero ver”, p. 30. Guerrero. El pulque, pp. 140-42. Payno, Los bandidos de 
Río Frío, p. 90. Prieto. Memorias de mis tiempos, p. 113, Ruíz. “Vidrio artesanal en México”  
505 Becker. A trip to Mexico, p. 89. 
506 John James Aubertin. A flight to Mexico. (London: Kegan Paul, Trench & Co., 1882), p. 179. 
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and consumption did in the last quarter of the century. As time passed, some pulque 

producers started delivering pulque in barrels substituting the so criticized pigskins. 

 Customers continued flowing in pulquerías according to the time of the day. In 

the mornings only domestic workers, women, and boys stopped by to buy pulque to-go. 

Street vendors, stevedores, water sellers, carriers and their female companions started 

showing around lunch time. Soldiers, vagrants, prostitutes, and others joined the crowd 

too.507 The pulquería buzzed from 11 am to 2 pm and 4 to 6 pm, because from 2 to 4 pm 

people took a nap to settle the meals and pulque and avoid the killing heat of the midday. 

The managers, commonly called pulqueros, continued fraternizing and drinking with 

some of their regular patrons.508  Obviously their practices of curing the pulque and 

adding water to increase the volume continued. They needed to do money in order to get 

even from onerous contracts and strict regulations.  

 

Meals 

Despite chilmoleras no longer sold their food inside pulquerías, they continued 

doing so on the streets. According to the law they could not install their braziers near to 

the casillas’ entrance or invaded the sidewalk. Nevertheless, visual and documentary 

evidence demonstrated that these women and many other food vendors kept on doing so. 

Different images produced by Antioco Cruces and Luis Campa in the 1870s and 1880s 

showed chilmoleras and other food vendors outside pulquerías. In other cases newspaper 

articles complained about these women blocking pedestrians and provoking accidents and 

                                                 
507 Génin. Notes sur le Mexique, p. 78 
508 Id. 
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damages with their greasy braziers.509 Almuerceras and tamaleras [tamal sellers] placed 

their stands on the streets. While others, such as the sellers of roasted lamb heads carried 

their mobile containers all over the city. They cried out their product and stopped to assist 

their customers. Obviously in many cases, pulquería patrons were excellent consumers; 

there was nothing more pleasant for them than having meals with pulque.510 

Small eateries called fondas and figones had benefited from the prohibition of 

selling meals in casillas. As mentioned, pulquería owners and managers opposed this 

commercial rivalry, but the government ignored their petitions to eliminate the sale of 

pulque in fondas. Thus, small owners and pulqueros developed their own methods to deal 

with the fondas. On Sunday, March 12, 1876 there was a performance at the Baño del 

Jordán. A pulquero had an argument with a man delivering meals and beverages. When 

Febronio Acibar arrived to supervise the delivery man, the worker complained about the 

pulquero’s attitude. Acibar tried to mediate and the pulquero who had a stick in his hands 

hit him in the head. By the time the police arrived, the delivery man and the pulquero had 

already fled. Testimony at the police station made evident that the origin of the problem 

was a commercial rivalry.511 

 

Music 

 Musicians lost an important forum when they were displaced out of the casillas. 

By the end of the Porfiriato they were only allowed to play during holidays in taverns 

                                                 
509 “Gacetilla. Denuncio a la policía” in Monitor Republicano, March 19, 1868, p. 3 
510 Génin. Notes sur le Mexique, pp. 36 and 78. 
511 AGN. Collection: TSJDF, tribunal: 5o Criminal, year 1876, box w/n 1876  1/2418  96 files, file 459 
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outside the prohibited areas. They not only faced the opposition of the law, but also the 

competition with organ grinders. The musicians carrying their street organs frequently 

stopped by the pulquerías. The instrument was a medium sized barrel organ supported by 

a hinged or removable wooden stick strapped to the back of the organ. With a strap 

around his neck, the grinder managed to steady the organ, leaving one hand free to turn 

the crank. The instrument played musical rolls that limited their repertoire, even so they 

played waltzes and tunes widely enjoyed by the public.512  

 At the beginning of the twentieth century, some pulqueros placed a cylinder 

phonograph on the bar. Customers paid a small fee to the manager, who wound up the 

machine to play the gramophone records, about 5 and 7 inch [12.7 and 17.5 cm] in 

diameter and recorded on one side only. The most popular recordings and gramophones 

came from the Victor Talking Machine Company. Soo, the tavern owners had 10-inch 

thick and heavy discs with tunes sang by popular artists such as Esperanza Iris or María 

Conesa. Itinerant singers who used to play in street theaters and fairs also recorded 

“Cuadros de costumbres” [costumbrist songs] that served as urban chronicles. Popular 

artists included the duos of Jesús Abrego and Picazo and J. Rosales and Rafael Herrera 

Robinson, who could be thought as the grandparents of Chava Flores, urban chronicler of 

Mexico City in the 1950s. At the end of the first decade of the 1900s, most of the records 

were double-sided.  When the first side ended, a voice announced: “The second part 

                                                 
512 Guerrero. El pulque, pp. 139-140. 
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follows”. Then the person in charge of the gramophone lifted the stylus and turned up the 

disc.513 

 

 

This photo shows a gramophone inside a pulquería. 
15. Dependientes de una pulquería  

[Pulquería staff] 
Unknown author (ca. 1915). 

Fototeca del INAH. Collection: Casasola 
© 5567. CONACULTA. INAH. SINAFO. FN. MÉXICO 

 

Saint Monday no longer a saint? 

Intellectuals and local or national authorities demonized the popular practice of 

“Saint Monday.” They criticized artisans who worked hard during the week and spent 

hours in their workshops even on weekends but could not resist stopping by the casilla on 

Monday to spend their money in pulque and women.514 The practice continued during the 

Porfiriato as artisans looked forward to the arrival of Mondays so they could enjoy 
                                                 
513 Id. 
514 Florencio M. Del Castillo. “Trajes mexicanos” in Casimiro Castro et al. México y sus alrededores, p. 58. 
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themselves at the pulquería. For example, the train-stevedores working at the Garita de 

Peralvillo [customs area] and train station, who despite the fact that freight trains waited 

to be loaded in the yards, they preferred to spent the day with their peers. Florencio 

Hernández, the manager of the pulquería “El Símbolo” on the corner of Santa Ana Street 

and the Zacate Street when called to testify in a murder trial, said on Monday he had 

many customers in the pulquería, mainly train-stevedores.515  

Despite editorials in newspapers showing the authorities’ concern about loitering 

and committing crimes in pulquerías on Mondays, criminal evidence does not show 

prevalence for fights on those days. A random sample of 88 criminal cases from 1867 to 

1888 showed that only 17 cases took place on Monday, while 12 of them took place on 

Sunday.516 The conclusion is that crimes were common every day of the week in casillas. 

During the week running from Saturday April 11 to Friday April 17, 1885, police arrested 

84 individuals and lodged them in Belén Prison for fights and murders. Among them, 10 

arrived on Saturday, 16 on Sunday, 15 on Monday, 12 on Tuesday, 10 on Wednesday, 10 

on Thursday, and 11 on Friday. In the same week, the City Prison received 336 detainees, 

268 appeared before the District Attorney’s office and either they were released or went 

to court kept under arrest. Of the 336, 68 remained in jail awaiting trial. Records for 153 

of the 336 detainees who went to court showed that 129 were involved in fights or 

                                                 
515 AGN. Collection: TSJDF, tribunal: 4o Criminal, year 1877, box 1 year 1877 1/2487, file 1477 
516 AGN. Collection: TSJDF, tribunal: Letras del ramo criminal, year 1876, box w/n, 1/2418 96 files, file 
8088. AGN. Collection: TSJDF, tribunal: Letras del ramo criminal, year 1876, box w/n, 1/2418 96 files, 
file 970. AGN. Collection: TSJDF, tribunal: 4o Criminal, year 1876, box w/n 1876  1/2418  96 files, file 
8091. AGN. Collection: TSJDF, tribunal: 4o Criminal, year 1876, box w/n 1876  1/2418  96 files, file 1070. 
AGN. Collection: TSJDF, tribunal: 1o Criminal, year 1876, box 6 of year 1876 6/2418, file 960. AGN. 
Collection: TSJDF, tribunal: 4o Criminal, year 1877, box 1, year 1877, 1/2487, file 1891. AGN. Collection: 
TSJDF, tribunal: 4o Criminal, year 1877, box 1 year 1877 1/2487, file 1477. AGN. Collection: TSJDF, 
tribunal: 5o Criminal, year 1885, box 4 year 1885 282 files, file 68844. 



 219 

murders. Twenty-seven of those detainees arrived on Saturday, 33 on Sunday, 20 on 

Monday, 21 on Tuesday, 12 on Wednesday, 11 on Thursday, and 5 on Friday. Although 

not all the cases of that week were related to pulquerías, the evidence reported that many 

of them involved alcohol and drunkenness. Thus, police records show that weekends 

instead of Mondays were the most active days in relation to crime.517 

The common practice of Saint Monday might have changed during the second 

half of the century because no regulation mentioned it at the turn of the century. What 

differed in the practice of the San Lunes was that parties started on Sundays no longer 

continued until Monday at the pulquería. In many cases, absenteeism from work on 

Monday as workers sought a glass of pulque to recover from the hangover of the 

weekend.    

 

Holidays  

The constant regulation on early or total closure during holidays demonstrated the 

government’s concern about the public behavior of the masses. Despite that requirement, 

the city council allowed the presence of music in pulquerías during holidays as long as 

owners requested permission. Civic and religious celebrations provided a good reason to 

drink pulque. The commemoration of the battle of Puebla on May 5, the fiestas of 

Matachines or Matamoros during Carnival or Holy Friday or Glory Mass on Easter were 

enough justification for glasses and jugs of the beverage.518 

                                                 
517 People arrested at night were often recorded under the next day. “Extracto. Semana del 11 al 18 de abril 
de 1885 Srio. Lic. Vega Limón Magistrado en turno Lic. J. M. Pavón” in AGN. Collection: TSJDF, year 
1885, box 4 of the year 1885, 282 files, file: 53151. 
518 Prieto. Memorias de mis tiempos, p. 282. 
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Inhabitants of the city and its surrounding municipalities anxiously expected 

holidays and fairs. Especially during the fair in honor of the patron saint of the 

neighborhood, shop owners gave customers gifts. For example pulqueros organized a 

contest called “Palo ensebado” [greasy pole]. Individuals climbed a greased, wooden pole 

standing in the middle of the street to grab the clothes tied at the top. When someone 

wore new clothes, other people made fun of him or her saying the colloquial expression 

of “where did greasy pole take place?” suggesting the person could not afford new 

clothes, but had won them in the contest. Another competition during local fiestas was 

the spinning barrel. Individuals had to balance while standing on top of a greasy barrel 

turning on a metal tube supported on a trestle. The individual who managed to balance 

for the longest won new clothes. Pulqueros also contributed Judas figures to be burned on 

Easter Saturday in the neighborhood.519  

  Without doubt, for many members of poor neighborhoods the opening of a new 

casilla served as a holiday. They looked forward the opening of a new pulquería or the 

reopening of an old one because of the gifts and free pulque offered that day. The 

opening day the tavern looked recently painted, and had flowers and branches inside and 

outside as decorations. Chains of perforated (punched) tissue paper of different colors 

hung from the ceiling. Pulqueros announced the opening of their taverns by hiring a 

group of musicians and comedians, who paraded around the neighborhood. Children and 

vagrants loved joining the parade.520 Sometimes, owners or managers printed brochures 

and hired kids to distribute them. Those pamphlets called “banderitas” [small flags] 

                                                 
519 Guerrero. El pulque, p. 185. 
520 Campo. Ocios y apuntes, p. 167. García Cubas. El libro de mis recuerdos, p. 223. 



 221 

announced the kind of beverages and services available. When the casilla “El rancho de 

los tlachiqueros” opened, its brochure offered good quality pulque brought from the 

haciendas of Ometusco, Mazatepec, San Bartolo, and Xala. It also mentioned that its staff 

included delivery boys and a person who specialized in preparing “curados” with fresh 

fruit and an “unrivaled colorado” -pulque prepared with red cactus’ fruit. It promised 

gifts and raffles with good prizes on Sundays.521 

Apparently any excuse was enough reason to have pulque any day of the week. 

Joy, sadness, or annoyances justified it. On Saturday, October 17, 1885 Agustín Luja, a 

printer, went to the fonda on Victoria Street and started drinking pulque to commemorate 

the anniversary of his mother’s death. He got so drunk that on the way home he fell and 

injured himself. A policeman took him to the station and he was released the next 

morning.522 In the case of Silvestre Martínez and Guadalupe Espinosa, they celebrated 

their released from prison at the pulquería. Silvestre spent 4 months in jail and celebrated 

his freedom joining some friends at the casilla. He drank a lot and later he had an 

argument with another customer. He was taken again to the police station where he spent 

the night and met Guadalupe Espinosa, the lover of his cousin Paulina, who was also 

arrested. The next day, Silvestre and Guadalupe were released and they spent all day long 

drinking and hanging out in different casillas with Paulina, just for the pleasure of being 

free.523  

                                                 
521 AHDF, Collection: Ayuntamiento Gobierno del Distrito, Section: Gobierno del Distrito Pulquerías, 
book: 1769, file: 60, date: June 1901, f. 7.  
522 AGN. Collection: TSJDF, tribunal: 3o Correccional, year 1885, box 2 year 1885 270 files, file 56866. 
523 AGN. Collection: TSJDF, tribunal: 5o Criminal, year 1885, box 4 year 1885 282 files, file 68844. 
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In many cases individuals needed no more reason to celebrate than the colorful 

and suggestive paintings and festive environment coming from the pulquerías. On 

Sunday, March 29, 1885 around 5 pm Tomás Ramírez was taken to the police station 

because he was disturbing the peace. Hours earlier, his employer sent him on an errand to 

Sullivan Street.524 On his way Tomás met some “friends” who offered him some pulque. 

He could not resist the temptation of joining his acquaintances for a while and when he 

was leaving an unknown man “for no reason” threw some rocks that injured his left 

cheek and his back. He was drunk, bleeding, and making a racket in the street when the 

police found him and took him to the Comisaría [police station]. Tomás was so drunk 

that he was not able to tell why the man had thrown rocks at him. Apparently after 

drinking for a while the crowd had a brawl and he was one of the main protagonists. The 

pulquero asked patrons to leave the place to avoid any problem. Tomás’ case shows that 

no mattered if individuals were working or not, they never refused a delicious glass of 

pulque and a good chat. Life was good at pulquerías and a small break could last for 

hours. 

For these reasons, the “gente de razón” or decent people criticized the smells, 

noises, and dissipation of the pulquerías. They attributed those odors to the fact that lower 

classes patronized these places. Neighbors complained about the crowd of cart drivers, 

servants, carriers, lottery ticket sellers, plenty of artisans from the nearby workshops, and 

                                                 
524 AGN. Collection: TSJDF, tribunal: 1o Correccional, year 1885, box 2 year 1885 270 files, file 281547. 
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loiters that constantly gathered there. These “decent people” said that the casilla crowd 

did not allow them a “moment of calm and peace”.525 

 

Scandals and Fights 

The liberal regulations in 1856 prohibited customers from remaining in casillas 

more than the time required to drink their beverage, but many stayed to get drunk, or 

become involved in fights. By the end of the Porfiriato, the law required pulqueros to ask 

drunken customers to leave the place, to watch the behavior of customers, and to call the 

police in case of a disturbance. Despite that public concern and the government’s efforts, 

after drinking for a while patrons often had arguments that ended in fights. 

Belén Prison’s records revealed that injuries were the most common reason why 

people visited jail for short- and long-terms. In 1888, among the 1482 people remitted to 

the police station and then to jail between October 28 and December 28 -two months-, 

1196 of them were involved in injuries and fights, 23 were involved in murder, 7 in 

slander, and just 4 were involved in fights with no injuries. 406 of those individuals were 

women. These prison records did not mention whether or not the fights started in the 

pulquerías or involved drunken people. 526  But other records gotten also from the 

collection of the Supreme Court of Mexico City show that patrons and pulqueros were 

constantly involved in murder and injury cases. Among the approximately 1000 files 

revised from the ten courts ruling from 1850s to 1900s, 3 of 5 files involved murder or 
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injury; of these cases, pulque and pulquerías appeared in almost 200 cases; an estimate 

ratio of 1:3.527   

Customers encouraged by the alcohol tried to settle on going disputes in the 

neighborhood. Coworkers settled their rivalries or disputes from work in the pulquería.528 

Problems such as loans and revenges among neighbors were also dismissed around 

pulque.529 Jealousy and cheating were powerful reasons to start fights among men or 

women or couples. 530  Couples drinking together got drunk and started hitting each 

other.531 In their drunkenness, even relatives fought. Sometimes misfortunes happened 

among siblings, in-laws, or compadres.532  
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AGN. Collection: TSJDF, 1877, box 1 year 1877 1/2847, file 1330 AGN. Collection: TSJDF, 1885, box 4 
year 1885 282 files, file 68842 AGN. Collection: TSJDF, 1885, box 2 year 1885 270 files, file 56873. 
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Not buying pulque for a friend or just simple comments were enough reasons for fights.533  
16. “Monseñor el Pulque” 
[Monsignor the pulque] 

J. Martínez Carrión 
El Mundo Ilustrado, volume II, 1896  

Antique and Rare Books Collection. Section: Manuel Arango Library 
Biblioteca Francisco Xavier Clavijero de la Universidad Iberoamericana 

 
 Fights started over nothing, such the one starred by Mateo Escamilla and Pánfilo 

Herrera on Monday, April 22, 1876. They were buying pulque for each other at “La 

Atrevida” in Plazuela del Jardín and Montero Street. At some point, Pánfilo dropped his 

jar and it broke in pieces so they started throwing the tiestos [broken clay jar pieces] at 

each other just for fun. Mateo slipped, got upset, and started fighting. They left the 

pulquería and continued their quarrel in the street. Pánfilo wounded Mateo with a shank. 

When the guards arrived, witnesses told the police that Pánfilo wounded Mateo. The 

                                                 
533 AGN. Collection: TSJDF, 1877, box 1 year 1877 1/2847, file 20. AGN. Collection: TSJDF, 1885, box 5 
year 1885 248 files, file 56895 AGN. Collection: TSJDF, 1876, box w/n 1876 1/2418, file 4440. AGN. 
Collection: TSJDF, 1877, box 2 year 1876 310 files, file 939. AGN. Collection: TSJDF, 1885, box 2 year 
1885 270 files, file 281547. AGN. Collection: TSJDF, 1876, box w/n, 1/2418, file 970. AGN. Collection: 
TSJDF, 1876, box w/n, 1/2418, file 8088. 
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pulquero, trying to avoid a fine, denied knowing about the fight. He argued that on 

Monday a lot of people had been in the pulquería, and he had been busy tending bar so he 

did not see the fight. The judge ordered the release Mateo as soon as his wounds healed 

and sentenced Pánfilo to a term of 8 days.534 

Novels, songs, and sketches confirmed criminal records regarding troublemakers 

and victims wounded in pulquería fights. Many of those troublemakers were widely 

known in the police inspector office and district attorney’s office because they frequented 

them often.535 The cuadro de costumbres song titled “Proceso de un borrachito” described 

how district attorneys and judges were familiar with pickpockets and misfits who often 

became involved in brawls at casillas.536 Criminal records proved that patrolmen and staff 

members of the police station knew well some of those troublemakers such as Angela 

Pascuala. She and her friend Miguel Francisco were drunk and fighting on the street on 

Friday, October 20, 1876. A policeman took them to the precinct where he mentioned 

that Angela was a repeat offender known for being a customary and rowdy drunkard.537 

Silvestre Martínez, who was drinking with his cousin Paulina and her partner Guadalupe 

Espinoza, was also a frequent visitor at the police station. When he was released from 

prison and celebrated his freedom at the pulquería, he soon had an argument with another 

patron. He was taken again to the police station where he spent the night. In the jail, he 

met Guadalupe Espinosa, partner of his cousin Paulina who was also arrested. The next 

day, Silvestre and Guadalupe were released and they spent all day long drinking and 
                                                 
534 AGN. Collection: TSJDF, 1876, box w/n, 1/2418, file 970. 
535 Payno. Los bandidos de Río Frío, p. 338. 
536 [Victor J.] Rosales and [Rafael Herrera] Robinson. “Proceso de un borrachito” in Música del 900, 
(México: Asociación Mexicana de Estudios Fonográficos).  
537 AGN. Collection: TSJDF, year 1876, box 6 year 1876 6/2418, file w/n.  
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loitering in different casillas with Paulina. By the end of the day he was back at the police 

station under the charge of murder.538 Even troublemakers who arrogantly refused to give 

their name were recognized by the precinct staff because their frequent visits to the 

station house. That was the case of María Trinidad Sánchez, (see the opening vignette of 

chapter 5).539  

Pulqueros by law were required to call the police when a fight broke out in their 

businesses. When officers arrived at the crime scene, most of the time the fighters and 

witnesses had disappeared. If the policemen succeeded in seizing one of the contenders 

they were not authorized to use their weapons unless they were attacked. According to 

the article 27 of the mounted police regulation of 1901, in case of self-defense or after 

exhausting other possibilities such as persuasion to stop the fighters, officers were 

authorized of using their weapons.540  

Despite regulations prohibiting connivance among pulqueros and police continued; 

not only promoted by the merchants, but also by the policemen. A 1884 newspaper article 

complained about gendarmes.541 The author criticized that policemen spent more time 

chatting with female friends than carrying out their duties and when they were called, 

they responded at their will. Despite being on duty, they went into pulquerías and taverns 

and got so drunk that their colleagues needed to carry them. They borrowed money from 

the merchants, promising they would pay back and never doing so. In exchange, they 

                                                 
538 AGN. Collection: TSJDF, year 1885, box 4 year 1885 282 files, file 68844. 
539 AGN. Collection: TSJDF, year 1885, box 5 year 1885 248 files, file 56895 
540 “Article 27. Reglamento para el cuerpo de gendarmes montados, vigente para 1901.” AHSS, Collection: 
Salubridad Pública, section: Impresos, box: 1, file:  37/38, no. 15-16. 
541 “Gacetilla. Quejas contra los gendarmes” in Monitor Republicano. March 20, 1884, p. 3   
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covered up pulqueros’ violations. If merchants refused to give them money, they tried to 

extort them as much as they could.  

 

 
By the 1890s, despite the regulations policemen and vagrants continued friendly interaction in pulquerías. 

17. “La Noche Buena del Gendarme”  
[The Good Night of the Neighborhood Policeman] 

J. Martínez Carrión 
El Mundo Ilustrado, volume II, 1896 

Antique and Rare Books Collection. Section: Manuel Arango Library 
Biblioteca Francisco Xavier Clavigero de la Universidad Iberoamericana 

 

In other cases, police officers were responsible for violations of the law. The code 

of 1901 which remained in force until the end of the Porfiriato prohibited pulqueros 

selling pulque or giving it for free to policemen on duty under the penalty of paying 

onerous fines. On July 28, 1903 the manager of the pulquería “La Zaira” on 

Tepechichilco Alley and Espalda de la Misericordia Street was fined. His business was 

still open an hour later than the mandatory business hours. On top of that the gendarme 
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number 471, Francisco González was drinking pulque inside. The public safety inspector 

Rafael Miranda had caught the owner and the policeman red-handed.542  Thus, police’ 

actions showed that in the fulfillment of the law, the government also faced the resistance 

of its own people. 

Policemen and inspectors were the public face of the government in the daily life 

of lower classes. Therefore, if the government tried to regulate or constrain their 

traditional practices, they used humor to confront and challenge it. The Spanish traveler 

Adolfo Dollero mentioned that lower classes did not like gendarmes because with 

policemen they patrolled their neighborhoods. These masses liked to make fun of them 

all the time; they even made piñatas and Judases representing potbellied gendarmes.543 

He explained the late arrival of the policemen at the crime scene on a pulquería because 

they were fat and could not run very fast. Making fun of the police showed one way the 

urban masses resisted the authority and order.  

All these different practices made evident the responses of the urban masses to the 

liberal attempt to reform the society. The lower classes reacted in different ways to the 

regulations; resisting and negotiating according to their own interests. In many cases, 

they just continued with their practices not only for their pleasure, but also for their own 

livelihood. The presence of pulquerías in the daily life could not be easily eliminated, 

especially when they represented an arena where the dynamics of the neighborhood, 

                                                 
542 AHDF. Collection: Ayuntamiento Gobierno del Distrito, section: Consejo Superior de Gobierno del 
Distrito Policía, vol. 617,  no. 1, year 1903, file 4 
543 Dollero. México al día, p. 19, 28, 59 
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social interaction, and questions of honor were regulated. Their existence demonstrates 

the achievements and failures of the program of liberalism. 
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V. “LA PIRATA” [THE FEMALE PIRATE]. WOMEN’S PARTICIPATION IN THE 

PULQUERÍA WORLD 

 

Around 3 pm on Wednesday, September 2, 1885 a gendarme presented María 

Jesús Flores at the police station; she was drunk and had some cuts, one on her forehead, 

one on her left cheek, and another one on her right forearm.544 Minutes later, another 

policeman arrived bringing with him María Concepción and another woman who 

arrogantly refused to give her name. The police station staff immediately recognized this 

5” [1.53 m] tall woman with a light complexion, slight build, black hair and eyebrows, 

short forehead with a small scar in the middle, brown eyes, snub nose, average mouth, 

and a pockmarked face as María Trinidad Sánchez because of her frequent visits to the 

office. 

 María Trinidad had been drinking pulque since the morning. By noon, she was 

walking by Roldán Street when she met her friends María Jesús and María Concepción. 

María Jesús asked María Trinidad to buy pulque for her. María Trinidad replied that she 

did not have much money, but she would buy some. The three women went into the 

pulquería “La Pirata” on Roldán Street. With 2 reales [$0.25 pesos] María Trinidad was 

able to buy a cuartilla [almost a pint] of pulque for each of them. A long time after, they 

left the place and hung around through the neighborhood La Merced for a while. They 

stopped by the pulquería “La Luz Eléctrica” [The electricity] on La Merced Street, where 

                                                 
544 AGN. Collection: TSJDF, tribunal: 3o Correccional, 1885, box 5 year 1885 248 files, file 56895. 
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they just drank a cuartilla among the three of them.545 While they were there, María 

Trinidad saw a corporal and a soldier, members of the First Artillery Battalion, drinking 

with a woman. María Trinidad approached the corporal named José Razo and asked him 

about a sapper called Miguel Berrueco. The corporal was a young, tall man with a light 

complexion, light-brown hair, and a sparse goatee. He replied that he did not know him. 

María Trinidad asked him to buy pulque for her and he refused to do so. Then, she tried 

to drink his pulque and the corporal started arguing with her. After things settled down, 

María Trinidad told her friends she wondered what might happen to her sapper, “whom 

she loved too much.” José made fun of her and her lover saying aloud that they did “not 

even need a petate [mat] to fuck.” María Trinidad got upset and replied with some insults 

too [“fuera a chingar a su madre”]. They started arguing and José tried to beat her. The 

pulquero, Calixto Lozano, asked them to sort out their differences outside the tavern. 

Moments later the corporal went back inside the pulquería, took a seat on a bench, and 

continued drinking. A few minutes later María Trinidad also went back to the tavern and 

taking out a penknife from her clothes, slightly wounded José on the back of his left ear. 

Both groups of friends left the place taking each one an opposite direction. 

 After leaving “La Luz Eléctrica” the women went to “La Siempreviva” [The 

houseleek], located on Roldán Street in the same area of the Merced market. By then the 

friends were drunk. At some point María Jesús made fun of María Trinidad and she got 

upset and asked her friend to stop because she lost control when people laughed at her. 

They exchanged some insults. María Jesús took out a knife from her clothes and told to 

                                                 
545 According to María Trinidad they had 3 decimales, according to María Concepción they had 3 centavos, 
and according to María Jesús they had just “a cuartilla” among all of them. 
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María Trinidad “I’m going to beat you.” The latter took her penknife out from her breast 

and replied “This is how you beat someone,” and struck María Jesús in the face twice. 

The defender tried to cover her face with her shawl and got wounded in the forearm. The 

aggressor was unhurt and left the pulquería, crossed the street and went into “La Pirata” 

once again, where she fell asleep. María Jesús had a 2.5’’ knife with a truncated but re-

sharpened blade in her hands when the police approached. She decided to give it to María 

Concepción to avoid having the gendarmes confiscate her weapon. The women told them 

that the aggressor was another woman who had fled. One of them took María Jesús to the 

police station while the other together with María Concepción looked for María Trinidad. 

They found her at “La Pirata”, when she was arrested she threw her double-blade 

penknife spotted with small blood stains to the ground. María Trinidad was so drunk 

when she arrived at the station that she was not even able to say how much pulque she 

had consumed that day.  

María Jesús was sent to the Hospital Juárez while María Trinidad was sent to the 

Belén Prison. The court found María Trinidad guilty of José Razo’s wound; even though 

he did not need treatment. She was also charged for María Jesús’ wounds. Despite her 

wounds being small, they were visible and would leave scars for a while; according to the 

doctors they would disappear in the course of time. The counsel of the defense asked the 

court to take in account that María Trinidad was underage when she committed the crime 

and she lacked a criminal history. During the trial two doctors examined her and certified 

that she was older than 14 and younger than 18. Also at the Belén Prison, there was no 
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record of María Trinidad Sánchez despite her multiple visits to the police station. Based 

on that, she was condemned to two and half months of prison.   

María Trinidad’s story shows the multiple ways in which lower-class women 

defended their space, public image, properties, lovers, or drinks in the everyday life. Her 

story serves also to demonstrate how these women negotiated their survival vis-à-vis men 

and women in the underworld. Beyond that, it opens the door to explore female 

participation in the pulquería world; a world in which women of different races and strata 

took part.  

This chapter examines the active female participation in all the processes of 

pulque production, commercialization, and consumption. It shows how since the 

beginning of the pulque trade, women significantly participated in the process and 

contributed the character of pulquerías by acting as bartenders and customers. Then it 

demonstrates how women of different races and social strata actively participated in the 

pulque market. By focusing on the second half of the nineteenth century it discusses the 

different ways women related to the government. While elite and middle-class women 

used male representatives to address the state, lower-class women directly spoke to the 

authorities appealing to their condition as poor women, mothers, heads of households, or 

providers. The different relationship established among these groups and the government 

made evident the conflictive intersection of issues of race, gender, class, power, morality, 

and notions of femininity. In the analysis of the female input in pulquerías, the chapter 

highlights the sharp distinction and the contradictory position the government and elite 

developed towards well-to-do women as entrepreneurs and poor women as employees, 
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cooks, or consumers. Female customers and chilmoleras were not well accepted, but the 

government did not have any problem with female pulquería owners and producers. It 

pays special attention to female customers and their interaction with men and other 

women, and how they managed to survive in the rabble world. Thus, this chapter argues 

that women of different classes and ethnicities played an active role in the pulquería 

world through economic or social involvement. 

 

Female Input in Pulque Sale in Colonial Times  

 By the end of the sixteenth century men, women, and children of different towns 

near Mexico City participated in the pulque trade. Among these towns was Coatitlan, 

which shifted from cultivating maize to producing the beverage and supplying the taverns 

located along the route to Mexico City.546 Male and female traders made the capital of the 

viceroyalty their market and business center. 547  The Crown, unable to stop pulque 

production, restricted permits to sell the beverage to women, mainly old ones. Based on 

that regulation, many small producers sent their female relatives to the city to sell in the 

plazas and streets.548  

Female producers living closer to the city took advantage of the regulations 

granting permission to sell in a thirteen mile radius from the production center. They 

requested permits to open inns and taverns on the roadways to the city.549 Members of the 

clergy criticized men and women who produced and sold pulque in their houses. They 
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claimed that merchants made the Indians get drunk and took advantage of them by 

stealing their few belongings. The clergy complained that no punishment or threat of 

excommunication was enough to stop those practices.550  

The royal government restricted the sale to female traders with the intention of 

limiting drunkenness and social disorder. Under the same expectations, it only allowed 

women to work as bartenders in casillas for a while. This in fact also resulted in a 

marketing strategy. 

Owners trying to appeal customers hired young pretty women to clean the tavern 

and serve the beverage. These women liked to wear coral and pearl necklaces, silver or 

gold rosaries and lockets. They attracted a lot of patrons, but also many problems, 

disputes, and fights. For this reason, almost always near to her was her brother, father, 

uncle, or lover who acted as bodyguards. People commonly called matón [killer] or 

sobresaliente [evident, because of his height] to this guard. He was in charge of keeping 

customers at bay with his severe and imposing attitude. If it was required, the pulquera 

knew how to use a knife too.551 

Since the beginning pulquerías began to honor their patrons with free or very low 

priced food. Most of the time, there was an explicit agreement among the pulquería 

owners and the almuercera. However, on many occasions the initiative came from those 

women who found in cooking a way of living. These ladies, aware that in the traditional 

pre-Hispanic diet meals were consumed with the beverage, decided to locate their 

braziers close to the pulque stands and sell tacos, enchiladas, and other meals. This 
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created the common image of the enchiladera stand near the pulquería booth. The sale of 

food became so popular that some businesses became famous not because of their 

beverages, but because of their food. 

The main attraction of pulquerías was the free interaction among men and women. 

The crowd, the festive environment, and the intoxicating nature of the beverage made 

room for different levels of interaction among men and women; from the exchange of 

gazes to courtship and physical contact. The viceregal authorities unsuccessfully tried to 

stop this interaction, which allowed the opportunity for sex, adultery and prostitution. In 

1672, Charles II ordered the viceroy to make sure that no more than thirty six pulquerías 

should exist in Mexico City, twenty four for men and twelve for women.552 Members of 

the clergy continuously demonized pulquerías because of drunkenness and lust. Despite 

all the regulations and the preaching, both sexes continued interacting in these places. In 

1794 a royal decree allowed the building of restrooms for each sex in the same casilla; 

implicitly, the Crown accepted the intermingling of men and women.553 

Despite the threat pulquerías embodied for the social order, the colonial 

authorities limited themselves to regulating the customers’ behavior. Pulque production 

and commercialization embodied a profitable enterprise and delivered significant 

revenues to the royal treasury. This productive trade was mostly in the hands of members 

of the nobility.  

Among aristocratic traders were the families of the Count of Xala, the Count of 

Tepa, the Count of Regla, and the Marchioness of Selva Nevada. Antonia Gómez de 
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Bárcena, marchioness of Selva Nevada, owned the pulque haciendas of Santa Rita del 

Sauz, Santa Inés, and San Luis. She also owned the pulquerías “Los Cántaros”, “Las 

Granaditas”, “La Retama”, and “La Nana;” the last two remained in service after 

Independence and Prieto mentioned them as examples of archetypical casillas.554  

These noble families intermarried their offspring in order to consolidate their 

power. The daughter of the second count of Xala, María Josefa Rodríguez de Pedroso 

married the son of the Count of Regla, Pedro Ramón Romero de Terreros. Among both 

of them, they owned thirteen pulquerías and twenty one pulque haciendas.555 The count 

of Xala’s granddaughter married the count of Tepa. In 1775 the Crown granted 

permission to the couple to open two casillas in the city, Navarra and Lagunilla. By 1800, 

the Tepa family owned five casillas, “Navarra,” “Puesto Nuevo”, “Calderas” or “Agua 

Escondida”, “Buenavista” or “Tornito”, and “Los Gallos,” and the ranches of San Nicolás, 

Las Animas, Santiago Teuahuitlán, Suapayuca [Sopayuca], Tepa and Tetepanda.
556

 This 

custom of marrying among the pulque entrepreneurs persisted even in the late nineteenth 

century. In 1879, the owner of the hacienda of San Antonio Ometusco, José Torres 

Adalid married Pilar Sagaseta whose father owned the hacienda of San Antonio Xala.557  

By the late eighteenth century this group controlled the trade of the beverage in 

Mexico City and almost no small producer could open a casilla in the city. In exchange 

for their contribution or services to the monarchy, the Crown granted to aristocrats 
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permission to open pulquerías. 558  The count of Regla was granted a license to 

establishing four new casillas in Mexico City. He as well as “his son or daughter who 

succeed him” in the trade could enjoy that grant.559 This female access to ownership was 

linked to the inheritance system that divided property evenly among daughters and sons. 

This included the royal recognition of the rights of female heirs to enjoy their parents’ 

grants.  

 

The Nineteenth-Century “Ladies of Pulque” 

After Independence, pulque production continued in the hands of the aristocrat 

oligopoly. These families needed to make alliances with other groups in order to keep 

their power and fortune alive. Among these owners were well-to-do ladies who actively 

participated in the administration of their enterprises.  

These female pulque traders were well known for their determination, strong 

character and entrepreneurial skills. Madame Calderón de la Barca narrated in her letters 

her friendship with Josefa Adalid y Gómez de Pedrozo, owner of the hacienda of 

Ometusco and heir of the Xala and Tepa families. By 1840, when Mme. Calderón de la 

Barca met doña Josefa, who was already a widow and had three children 8, 5, and 4 years 

old. 560  Doña Josefa was devoted to raising her children, working her haciendas of 

Sopayuca, Santiago, Tepenacasco, and Ometusco, and continuing with the pulquería 

enterprise of her aristocrat ancestors. She ran different taverns she had inherited from her 
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father Ignacio, who received a royal grant to open three casillas in the market of Mexico 

City in 1818.561 Her casillas became very famous for the brawls taking place there, as the 

newspaper Monitor Republicano denounced in 1845.562  She also celebrated contracts 

with pulque retailers, such as doña Guadalupe Sánchez, who received 45 “cargas de 

pulque” weekly from doña Josefa’s pulque haciendas.563  

García Cubas narrated the story of a very smart woman who owned a large estate 

in Apan, Hidalgo. Her muleteers were cheating on her by selling some of the beverage in 

their way to Mexico City. Then in the springs outside the city they added water to the 

pulque to fill the void. The hacendada wanted to catch the dishonest workers and ordered 

another worker to add some dye to the springs where usually the mule skinners stopped 

by. Because the deliverymen traveled during the night they did not notice the dye added 

to the water. They were surprised when they delivered light red and light blue beverages 

at the pulquerías the next morning.564 

Although these ladies actively participated in the decision making of their 

properties, they hired managers and supervisors to help them in the daily management of 

their business. The countess of Regla once reprimanded the supervisor of her hacienda 

because he was telling her what to do. She assured him that ‘she would always do as she 

saw fit.’565 It was not surprising that a woman like her would have also a strong interest 
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in politics and had strong connections with politicians, to the degree of having some 

involvement in public affairs.566  

 As members of the aristocracy, these ladies needed to be careful with questions of 

honor and femininity. For that reason, they found the ways of being active entrepreneurs 

without threatening their femininity or opposing gender roles. In 1852, doña Josefa 

Adalid advertised in Mexico City’s commercial directory her business pointing out that 

“‘very fine bottled pulque from her country estate could be purchased at her home” on 

Cadena Street, one of the most elegant streets in the city.567 In that way, despite owning a 

business she was still at home fulfilling the codes of femininity, honor, and propriety. 

These conventions also included the idea that working might dishonor the person. For 

that reason many men and women had representatives who ran their businesses, and the 

pulque enterprise was not an exception. Although there were no records under Doña 

Josefa’s name requesting a business license for her casillas, municipal records proved 

that she indeed owned some. There were some applications of owners who wanted to 

enjoy the same privileges that Doña Josefa had.568 All this lack of evidence suggests that 

she might have someone else in charge of her pulque trade.  

 The practice of having male representation was more evident during the second 

half of the nineteenth century when the mentality of the society had changed and the 

bourgeoisie was adopting French manners and more rigid gender codes. In the censuses 

most of their economic activities were not recorded because these well-off women did 

                                                 
566 Ibid, p. 41 
567 Ibid, p. 172 
568 AHDF. Collection: Ayuntamiento Gobierno del Distrito, section: Pulquerías, vol. 3719, files 70 and 71, 
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not regard themselves as having an occupation.569 Municipal and notary records show 

female involvement in pulque production and commercialization. Mostly their requests 

for pulquería permits were submitted in their name and signed by men, who acted as their 

representatives, legal guardians, or administrators.  

Among the ladies involved in the pulque enterprise were the female members of 

the Torres Adalid family, Josefa Adalid, the sisters Concepción and Luz Torres Sagaseta, 

and Leonor Rivas de Rivas. Dolores Araoz widow of Vidal, Elena Aguado widow of Piña, 

Trinidad Scholtz de Iturbe, and Gerarda Pardo were other important female owners.  

By 1902 the city council ordered some mandatory hygienic improvements in the 

pulquería facilities. In 1903, owners filed a document listing 245 casillas, requesting an 

extension for these improvements. Twenty four of these businesses were property of 

Negociación Mazapa owned by the heirs of Doña Gerarda Pardo who died by 1902.570 

Still by that year, she submitted by herself applications for business licenses.571 Although 

Doña Gerarda owned that many taverns, hers and her heirs’ was a medium enterprise not 

able to compete with the number of pulquerías owned by the family Torres Adalid. 

Beginning with doña Josefa Adalid, the women of this family widely participated 

in the pulque enterprise. In the document in question it appeared that Concepción and 

Luz Torres Sagaseta owned fifteen casillas.572 They were the daughters of José Torres 

Adalid and Pilar Sagaseta, owner of San Antonio Xala. In 1903 they may have been 
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underage and their uncle Ignacio Torres Adalid acted as their legal guardian; at least in 

relation to the pulque business. He submitted applications for pulquería licenses and 

movements in their name. 573  On other occasions, Manuel Araoz was in charge of 

submitting requests in the name of the “Society Concepción and Luz Torres Sagaseta.”574 

Concepción Torres Sagaseta embodied a particular case because she became a nun.575 It 

would be interesting to know how people perceived her and her participation in the 

pulque trade. Unfortunately there is no evidence of those matters or what she did with the 

money, whether she spent it on her personal matters or she donated it to the convent. By 

1909 her name no longer appeared among the pulquería owners, just her sister Luz, who 

owned fourteen casillas in Mexico City and the hacienda Xala and its adjacent ranches 

Calixco, San Ignacio, and San Bartolo back then.576   

Doña Leonor Rivas de Rivas embodied an illustrative case of entrepreneurial 

skills. Born as Leonor Rivas Mercado, she married Javier Torres Adalid, who as son of 

Josefa Adalid had inherited the hacienda of San Miguel Ometusco. She was the sister of 

the architect Antonio Rivas Mercado, designer of the monument to Independence in 

Mexico City. When Javier Torres Adalid died in 1893, doña Leonor inherited the pulque 

trade. By 1900s she had married for second time to her cousin Carlos Rivas Gómez. 

According to the municipal records she was Leonor Rivas de Rivas by 1901, but 

                                                 
573 AHDF, Collection: Ayuntamiento Gobierno del Distrito. Section: Gobierno del Distrito Pulquerías, vol. 
1771, files 126 and 132, year 1901 
574 AHDF, Collection: Ayuntamiento Gobierno del Distrito. Section: Gobierno del Distrito Pulquerías, vol. 
1771, files 201 and 221, year 1902, and file 264, year 1903  
575 Ramírez. Ignacio Torres Adalid, p. 271 
576 Ibid, pp. 147, 151. 
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according to the notary records consulted by Ramírez they married in 1904.577 In any 

case by 1902, both of them became partners buying the hacienda Bocanegra in 

Zumpango. In 1905, she was totally involved in the pulque trade owning besides the 

hacienda of San Miguel Ometusco and half of the hacienda Bocanegra, thirty five 

pulquerías in Mexico City, and some other properties.578 While she was a widow, her 

brother Luis R[ivas] Mercado, submitted license applications in her name. Once she 

married Carlos Rivas, she started submitting her applications under the name of Leonor 

Rivas de Rivas. By 1910, Carlos Rivas had died, and doña Leonor joined the recently 

founded Compañía Expendedora de Pulques under the name of Leonor Rivas widow of 

Rivas, owning 930 shares. 579  Just for reference, her brothers Luis and Juan Rivas 

Mercado owned 1785 and 1140 shares, respectively; and her niece Luz Torres, 720 

shares.580 

 In 1908, the Consejo Superior de Salubridad [Health Supreme Council] received 

eighty four applications for business licenses for new pulquerías. 581  Ignacio Torres 

Adalid appeared six times and Luis Rivas Mercado twice. In those records, it was not 

clear if they applied for themselves or in the name of their female relatives. However in 

the municipal records, that year Luis Rivas Mercado had five applications, one of them in 

the name of Alfredo Saldívar, owner of the hacienda San Nicolás Jalapilla in Tulancingo, 

                                                 
577 AHDF. Collection: Ayuntamiento Gobierno del Distrito, section: Gobierno del Distrito Pulquerías, 
volume 1769, file 26, year 1901; volume 1771, file 263, year 1903; volume 1772, files 376 and 377, year 
1904 and file 399, year 1905. Ramírez got his data from the Rivas-Rivas marriage certificate at the Archivo 
General de Notarías. Ramírez. Ignacio Torres Adalid, pp. 55-56.    
578 Ramírez. Ignacio Torres Adalid, pp. 55-56. 
579 Ibid, p. 328 
580 Ibid, p. 188 
581 AHSS. Collection: Salubridad Pública, section: Inspección de Alimentos y Bebidas, box 2, file 1, year 
1908 
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Hidalgo and another one in the name of María G[oríbar] de Saldívar, who owned the 

hacienda Los Santos Reyes in Otumba, Mexico.582 Ignacio Torres Adalid’s applications 

did not state whether they were in his name or in the name of his nieces. Among the 

applicants who submitted their paperwork to the Health Supreme Council in 1908, 

Angela García was the only woman. While in the municipal records there were no female 

applicants that year.  

In 1909, when the pulque entrepreneurs created the Compañía Expendedora de 

Pulques, limited company, some elite women participated as shareholders. One year later 

other investors joined the company. Based on data collected by Ramírez, the following 

table shows the number of pulquerías, haciendas, and shares each of these ladies owned 

or co-owned with their husbands:583 

 

Table 5. Female Members of the Compañía Expendedora de Pulques 

 

Name Pulquerías Haciendas Shares 

Elena Aguado widow of 
Piña 

  2 Ocotepec and Tepetlayuca in Apan, 
Hidalgo584 

  525 

Dolores Araoz widow of 
Vidal 

12 San Francisco Ocotepec and San 
Antonio Xala in Otumba, Mexico 

  360 

María Beaurang widow of 
Matty 

  8 Cerro Gordo in Otumba, Mexico   195 

Angela and Luz Bringas   2 San Javier in Tlalnepantla, Mexico     45 

Guadalupe Calzada de 
Ducoing 

  0 San Mateo Ixcoloatlaco in Pachuca, 
Hidalgo 

  330 

                                                 
582 Ramírez. Ignacio Torres Adalid, pp. 150-151. 
583 Ibid, pp. 146-155, 188, 328-333. 
584 The landholding of Tepetlayuca included the ranches of San Antonio, Guadalupe, and La Soledad. Ibid, 
p. 149 
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Matilde Cervantes de la 
Horga (joined 1910) 

* Santa Matilde in Pachuca, Hidalgo   870 

Ana María Cervantes y 
Terreros (joined 1910) 

* Tlatacoya in Pachuca, Hidalgo   870 

Concepción Duarte de 
Peón 

 7 Cuauhtengo and San Nicolás 
Xochihuacan and adjacent ranches 
in Otumba, Mexico 

* 

Teresa Fernández de 
Rovalo 

10 Nuestra Señora de Loreto in Apan, 
Hidalgo and Bella Vista Montesillos 
in Pachuca, Hidalgo 

2085 

María Goríbar de Saldívar   0 Los Santos Reyes in Otumba, 
Mexico 

1200 

María Prado de Crombé   0 San Miguel Tenopala in Otumba, 
Mexico 

  825 

Leonor Rivas de Rivas   0 None   930 

Josefa Sanz de Solórzano 22 Mazaquiapa and Rosario in Tlaxcala 3015585 

Dolores Sanz widow of 
Lavie 

39 Chimalpa and adjacent ranches in 
Apan, Hidalgo 

3270586 

Trinidad Scholtz de Iturbe 12 San Nicolás el Grande and adjacent 
ranches in Ocampo, Tlaxcala 

4500 

Virginia Tagle de Rivas   0 Metepec in Pachuca, Hidalgo 1140 

Luz Torres Sagaseta 14 San Antonio Xala and adjacent 
ranches in Pachuca, Hidalgo 

  720 

Widow of Maqua and 
children (joined in 1910) 

* Malpaís and adjacent ranches in 
Apan, Hidalgo 

  285 

María Teresa Zavalza de 
Manterola (joined in 1910 

* San Miguel Tlacatecpam in Otumba, 
Mexico 

  600 

* No data available 

 

Other Entrepreneurs and their Business Strategies  

Municipal records reveal that not only upper-class women owned pulquerías; 

there were other women, who identified themselves as poor, interested in opening casillas. 

In June 1901, Margarita Arteaga got a permit to open a tavern on the Calzada de la Villa 
                                                 
585 Mrs. Josefa Sanz’s husband, José Solórzano y Mata, owned 22 pulquerías and was one of the founders 
and largest shareholders of the Compañía Expendedora de Pulques with 3015 shares. 
586 Mrs. Dolores Sanz was the widow of Luis G. Lavie, who owned the hacienda of Chimalpa, its adjacent 
ranches called Marañón, Acopinalco, and La Laguna and 3270 shares of the Compañía Expendedora de 
Pulques, which he was one of the founders. 
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de Guadalupe 6 near the customs and the railroad station. In May when the police 

inspector submitted his report, he mentioned that the closest casilla was “La Tepiqueña.” 

This tavern was located on the same sidewalk at 201.771 feet [61.5 m] away from the 

place Ms. Arteaga intended to open the new business. Therefore, the city council granted 

her the business license. She opened “El Rancho de los Tlachiqueros,” license 1221 on 

June 30. Eduardo Ita, person in charge of the pulque trade of Mr. Manuel Guillén 

complained to the city council because between the new pulquería and Guillén’s “La 

Selva” there was less than the mandatory 196.850 feet [60 m] of distance. Between both 

casillas there was only 131.233 feet [40 m]. For that reason Ita requested the closing of 

Arteaga’s tavern. On July 15, Ms. Arteaga wrote to the Governor admitting that there was 

not the mandatory distance among both casillas because she had opened her tavern in the 

adjacent premises to the place that she originally got the permit. She argued that because 

the city government was doing some public work and urbanization, the original location 

was in repair. She thought it would not be a problem to open the pulquería in the adjacent 

premises in the meantime, as long as she fulfilled the rest of the requirements. She added 

that even if she would have opened the casilla in the original location, Guillén’s business 

would not be affected. She stated that Guillén only intended “to harm a poor woman who 

with a lot of hard work” was able to open a tavern. As a poor woman, the opening of the 

pulquería represented a lot of expenses, while those men who were publicly and 

notoriously wealthy could not be affected in any way. She appealed to the Governor’s 

good will to keep her license valid until the repairs were done. She offered to move to the 

original location as soon as the place was ready. Based on the arbitrary move, the city 
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government closed the tavern on July 15. On July 17, Arteaga wrote again to the 

Governor arguing that despite that she had the pulquería in the wrong place, she did not 

do it intentionally or in bad faith. She requested to keep open the temporary location and 

validate the business license because she had and still was spending some money in 

setting up the original location. The Governor allowed her to keep the permit while she 

found a new place, as long as she continued paying the taxes.  Eventually the city council 

took the license away and closed the tavern. 587 

Margarita Arteaga’s appeals showed how lower-class women used a gendered 

discourse to negotiate with the government. They identified themselves as poor women in 

order to get their goal. In Arteaga’s case, evidence demonstrated that she and her partner 

used this kind of discourse in order to get the license and keep it. In the pamphlet used to 

announce the opening of a pulquería called “banderita,” José Ballesteros signed as the 

owner of “El Rancho de los Tlachiqueros.” The pamphlet closed saying that José 

Ballesteros invited everyone to try his delicious pulques and get drunk: “A livar (sic), á 

livar mis exquísitos (sic) pulques, á pescar una gran turca: es á lo que los invita S.S. 

JOSÉ BALLESTEROS.”588  

It might be that as a marketing strategy the “banderita” needed to be signed by a 

man, rather than by a woman. For customers it would be more appealing if a man invited 

them to drink and get drunk rather than a woman. However, in a comparison of 

Margarita’s letters, the first one was handwritten and the handwriting was similar to the 

                                                 
587 AHDF, Collection: Ayuntamiento Gobierno del Distrito. Section: Gobierno del Distrito Pulquerías, vol. 
1769, file 60, year 1901, June-July.  
588 Ibid., f. 7. 
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closing statement of the second letter that stated that José Ballesteros signed it in the 

name of Margarita Arteaga, who did not know how to write.589 This case showed that in 

some cases men used their partners’ name and gender to get the license, reinforcing with 

those actions, gendered relationship and roles among the state and the citizens. 

 

The Enchiladeras: The Industry of the Poor. 

 Late-nineteenth-century Mexico City residents associated the pulquería with “its 

enchiladera (enchilada cook) stationed in a nearby doorway preparing tidbits to warm the 

mouth and senses.”590 The enchiladeras, chilmoleras, or almuerceras had their stands in 

or outside the pulquería and offered different dishes such as moles, broths, enchiladas, or 

tacos. Novelists and journalists in their narratives mentioned the existence of these 

women and their portable braziers in which they prepared chalupitas and other meals 

“that delighted the common people” at the entrance of the casillas.591 

These food vendors not only proliferated because they prepared delicious food, 

but also in many cases it was easier for poor people to buy the meals in the sidewalk 

stands than to cook in their places. Living in overcrowded tenements lacking cooking 

facilities or where they had to share the rudimentary stove with other families made it 

difficult for lower-classes to prepare the goods at home. Besides that most of the female 

                                                 
589 Ibid, fs. 12, 15. 
590 Porter. Working Women, p. 136 
591 Prieto. Memorias de mis tiempos. Payno. Los bandidos de Río Frío. “Gacetilla. Denuncio a la policía,” 
Monitor Republicano. March 19, 1868, p. 3 
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members of the family had to contribute to the household income by working in or 

outside the house.592 

Cooking was a widespread economic activity; it not only gave women time for 

childcare, but also it was seen as a female activity that did not compromise their 

womanhood. It was in many cases the last resort for many women who headed their 

households and did not have a chance to work in factories or workshops, but knew how 

to cook since they were kids. As part of the traditional gender roles they had learned to 

cook and accepted the kitchen as a significant locus of their female identity. In fact, since 

pre-Hispanic times, people in central Mexico customarily buried the umbilical cords of 

newborn girls in the kitchen. In so doing they were reinforcing gender roles and ideas that 

assumed that the kitchen was a female space. This widespread custom persisted into the 

twentieth century in some regions.593 The kitchen became the arena within which poor 

women could exert property rights and social control. Among other tasks, men depended 

on the female members of the family for meals and laundry. It was especially evident in 

cooking because it was a time-consuming task that required considerable labor and skills, 

especially tortilla production. Depending on the size of the family, the task of preparing 

the nixtamal, pre-cooking and grounding it on the grindstone, and making the tortillas 

normally took between two to four hours a day. Having developed those skills since their 

childhood, especially those who had migrated to the city, it was easier for some women 

to participate in the labor force through cooking. 

                                                 
592 Arrom. Working Women, p. 155 
593 Steve Stern. The Secret History of Gender. Women, Men and Power in Late Colonial Mexico. (Chapel 
Hill: University of North Carolina Press, 1995), p. 382. 
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One of the main differences between upper and lower classes was the degree of 

freedom of action and agency that women could exhibit.594 Since the colonial period, in 

Mexican cities poor women had to contribute to the household economy and commonly 

worked outside the home as domestic servants, street sellers, and to a lesser extent, as 

tobacco factory workers or textile workshop spinners. Since the late eighteenth century, 

women held more diversified pathways into the wage labor force. In addition to 

traditional work, such as cooking and food or drink sale, they started serving as waitress 

in restaurants, city prisons, welfare institutions, and craft shops.  

By 1811, women constituted almost one third of the labor force in Mexico City; 

thus, around 20,500 women were involved in economic activities.595 The urban context 

facilitated working outside the home and provided them a physical mobility that allowed 

them to escape temporarily from family authority and surveillance. 596 Domestic servants 

made up 54% of the female force, followed by women working in activities related to the 

food industry, who represented another 20%. The rest of the female labor was involved in 

different trades. They were producers, go-betweens, or vendors. Some of them ran small-

commodities shops where they sold candles, gloves, thread, fabric, chocolate, cloth, 

shawls, or cigarettes. Other women worked as midwives, healers, and managed apartment 

buildings. Female street vendors proliferated in the city, selling food, fruit, tortillas, 

candies, tamales, atole, pulque, chocolate, flowers or herbal remedies; they installed their 

                                                 
594 Stern. The Secret History. Arrom. The Women of Mexico City. Porter. Working Women. 
595 According to the census of 1811 most female workers were lower-class Indians, followed by women of 
different castes. Only almost 13% of women who identified themselves as Spanish had an employment 
because Mexican women of status did not work. Based on their marital status most of the working ladies 
were married. The second largest group was single women followed by widows. Arrom. The Women of 
Mexico City, pp. 157-159. 
596 Ibid, pp. 154-156.  
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premises in markets or close to a pulquería or a plaza. Some female heads of household 

converted their places into informal diners, mesones, [inns] fondas, taverns, or shops. 

Others provided services such as laundry, sewing, embroidery or shoe repair; tasks that 

they could do in their houses. Some women needed to complete their weekly income by 

working in prostitution. Thus houses hosting seamstresses, shoe embroiders or 

laundresses during the day transformed into houses of prostitutes and male clients at 

night.597 By 1811, many women had taken advantage of the 1799 abolition of guild’s 

restrictions on women’s work and began working in different obrajes [workshops] as 

weavers, candle makers, cobblers, doll makers, even mattress makers. 598  Their 

participation in the industry and factory labor slowly increased throughout the century. 

By 1895, women employed as factory workers represented 21% of the economically 

active female population. By 1900 the percentage reached its maximum level, and again 

dropped to 26% by 1910.599 By the turn of the twentieth century women involved in the 

food industry continued to represent the majority of the female labor. 

 

                                                 
597 Ibid, pp. 157- 169. Porter. Working Women, pp. 8-14. Stern. The Secret History, pp. 255-260,  
598 Arrom. The Women of Mexico City, p. 161 
599 Porter. Working Women, pp. 29-30. 
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Contemporary narratives described the enchiladera as an old Indian or mestizo woman. 

18. “Enchiladera afuera de una pulquería” 
[Food seller outside a pulque shop] 

Antioco Cruces and Luis Campa (ca.1865-1880) 
Notes sur le Mexique 

Special Collections. University of Arizona Library 

 

Prieto and Payno described the chilmoleras as mestizo and Indian women with 

abundant black hair, most of the times braided, black eyes, and wide nose. These ladies 

decorated themselves with short necklaces and lockets, silver and gold rings, and coral 

stone earrings. Their scandalous laughter could be heard all over the place. Although they 

seemed to be caring people, they had a sharp and smart tongue ready with an argument or 

a gossip. When it was needed, they were ready to defend their property, such as lovers or 

partners. In those cases they did not have a second thought about scratching, biting, or 
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tearing out their rivals’ hair. 600  It was not a coincidence that contemporary popular 

sayings and poetry made reference to the almuercera’s quarrelsome behavior: 

 

In the pulquería sits down 
Panchita the enchiladera,  
who prepares delicious chalupas, 
but she always is involved in arguments.601 

 

 

In some cases the chilmoleras installed their stands in the alleys near the pulquerías. 
19. “Vendedores ambulantes en el callejón Sapo Dolores” 

[Street vendors at the Sapo Dolores Alley] 
Unknown author (ca. 1905) 

Fototeca del INAH. Collection: Casasola 
© 123606 CONACULTA. INAH. SINAFO. FN. MÉXICO 

 

This quarrelsome and gossipy behavior was closely related to the strategic 

location of the enchiladera’s stand. They set up in the pulquería entrances where they had 

a prime position because they could get information from the inside and the outside the 

                                                 
600 Prieto. Memorias de mis tiempos, p. 251.  
601 Guerrero. El pulque, p. 176 
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tavern. Even more, through the maids and domestics, who were sent by their masters to 

buy some traditional treats, these women knew what was going on inside the houses too. 

In some ways, they might have been excellent sources on the neighborhood’s life. This 

comfortable situation became in danger with liberal reforms.     

  

 
In most cases, poor people found it easier and cheaper to buy meals from the chilmolera rather than 

cooking by themselves because they lacked the utensils or kitchen to do so. 
20. “Gente comiendo en una calle de la Ciudad de México” 

[People eating on a street of Mexico City] 
[Original title: Lunch on street of Mexico] 

Charles B. Waite (ca. 1905).  
Archivo General de la Nación, Fondo Instruction Pública y Bellas Artes, Propiedad Fotográfica Artística y 

Literaria 
 

The government carefully monitored the reinforcement of the law on pulque 

shops eliminating room for seats and dancing, and banning food sale. Only those 

businesses opened between 1871 and 1873 were allowed to sell meals and have tables 
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and seats.602 Consequently, chilmoleras working inside the casillas were moved to the 

street. Most enchiladeras had always had their stands outside the taverns. Soon they 

became again the target of the government urban reforms intending to rid public space of 

street vendors. 

Under the discourse of urbanization, progress, and public health the rulers 

covered and justified their moralizing concepts. Enchiladeras and other food vendors did 

not have a place in a city going under modernization, unless it was outside the public 

gaze. In other words, these vendors needed to be inside the markets where they could not 

threaten the transit and the gaze of the “gente decente.” The following statements 

appeared in a newspaper article showing the liberal ideas regarding the lower classes and 

their impact on the city. The journalist commented that at the entrance of a pulquería on 

Alcaicería Street there was an enchiladera with a portable brazier frying meat. A kid was 

passing by when the boiling lard splashed his face and reached also the expensive dress 

of a lady walking by and ruining it. The writer mentioned that the woman “lost more than 

100 pesos in a moment.”603 With those words, the journalist emphasized the damage on 

the expensive dress rather than the physical and psychological harm to the boy. He made 

evident the mentality of the time and how upper and middle classes valued material 

goods more than the health of a poor child. The journalist continued his text calling to the 

authorities to clean the streets of those disgusting braziers, whose female owners were not 

less repulsive than the grills. He suggested moving them to the inside of the pulquerías 
                                                 
602 AHDF, Collection: Ayuntamiento Gobierno del Distrito, section: Gobierno del Distrito Pulquerías, vol. 
1769, year 1901, files: 58, 86, and 127. 
603 “[...] el chisporroteo de la manteca, alcanzó en parte a la cara del niño, ocasionándole algunas dolorosas 
quemaduras, cayendo en abundancia sobre el rico vestido de la señora, quien ha perdido en un momento 
más de cien duros.” “Gacetilla. Denuncio a la policía” in Monitor Republicano, March 19, 1868, p. 3 
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because the repulsive foods were a natural match to pulque. He closed his article 

mentioning that “the decency of the population suggested these measures.” 604  His 

statements show the author’s negative perception of enchiladeras, qualifying them as ugly 

and disgusting beings. He might have not said so just based on the lack of hygiene of 

these women’s working clothes. He might have thought so also thinking on the quality of 

their dress, their facial features, and their skin color. His statement made clear how the 

“gente decente” perceived these working women and justified why they should be hidden 

from the public sight for hygienic and aesthetic reasons. 

 Since the beginning of the Porfiriato, the city council continued the urbanization 

projects that included the relocation of street vendors to the municipal markets. 

Enchiladeras and chilmoleras faced increasing difficulties in making a living because 

they were removed from their traditional locations. But most of these ladies dodged these 

regulations and went back to their customary places. Their conditions worsened by the 

turn of the twentieth century when the city council issued different regulations forbidding 

food vendors in market aisles or in the streets.605 The municipal authorities hired several 

inspectors to enforce the law and remove the vendors of tacos, meats and other fried and 

grilled foods from the street.606  

 In 1904, chilmoleras faced a bigger threat: the city council declared illegal any 

food sale in doorways and entrances, particularly outside of pulque shops. With this 

                                                 
604 “[…]¿No sería posible que esos braceritos, de aspecto repugnante (sin que sea más atractivo el de las 
mujeres que de ellos se sirven), se colocaran en el interior de las pulquerías, ya que las tales chalupitas son 
el acompañamiento obligado de los sendos jarros de pulque con que allí se obsequian a los amigos? Ya que 
no otras consideraciones, la decencia de la población aconseja esta medida.” Id. 
605 Porter. Working Women, pp. 139-140. 
606 Ibid, p. 139 
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regulation, the authorities not only tried to disassociate women from the pulquería world, 

but also to remove them from the street as a public space. Mexico City rulers believed the 

presence of working women in the street closely related to moral degeneracy. In so doing, 

these men were materializing elite’s concepts on femininity and womanhood, broadly 

spread by intellectuals and journalists.607  Based on the ideas that these men had on 

pulquerías as unhygienic and immoral places, it might be inferred that in their eyes there 

was nothing less feminine and degrading than women around these taverns. Hence in 

their reasoning, women working near taverns were also in risk of moral degeneration.  

  Enchiladeras responded this threat to their livelihood by engaging in confrontation 

and resistance with the authorities. Most of them simply ignored the municipal 

regulations and continued working in their customary locations. As the traveler Adolfo 

Dollero accurately observed, in some neighborhoods there were lookouts, mostly kids, 

who with a whistle advised the neighborhood the arrival of the police, especially when 

there was a street fight.608 These women as well as the pulqueros possibly hired a boy 

who standing at the corner advised them when an inspector approached. When that 

occurred the chilmoleras disappeared and the pulqueros dispersed the groups of 

customers socializing inside the place. Sometimes even the gendarmes allowed 

lawbreaking as long as they received bribes in exchange, as newspapers of the time 

denounced.609   

                                                 
607 Ibid, pp. 134, 140 
608 Dollero. México al día, pp. 25-27  
609 “Gacetilla. Quejas contra los gendarmes,” in Monitor Republicano, March 20, 1884, p. 3 
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Other enchiladeras resorted to legal means. They went to a public scribe and had 

him write a letter for them asking the city government for a license to sell in the streets 

and defending their rights as workers. In their petitions, chilmoleras as well as other street 

food vendors claimed their “efforts to strive for an honorable life.”610  

These women introduced themselves as honest, caring, responsible, and 

hardworking heads of household and appealed to the custom. They reinforced their 

petitions by appealing to their condition as ‘weak and defenseless women,’ bread-winners, 

and single heads of household.611 They grounded their right of selling in the streets in 

their collective and individual history. They had sold on the streets for years without 

interference from the government, now with the new regulations their source of 

livelihood became an illegal activity.612 That was the case of Petra Carrillo who worked 

as a food vendor to provide bread and instruction to her multiple kids. She argued that 

she had sold pambazos [fried bread stuffed with potatoes and sausage] for eight years at 

Portal de Santo Domingo without ever being fined, ‘though was recently just for being 

near a cantina and a pulquería.’613 By appealing to customary rights of several years of 

selling in the same location and making the statement of the virtuous ends of her work to 

provide instruction and bread to her family she justified working in a forbidden location. 

She went further, making it clear that it had been just recently declared as an illegal 

location. She closed her letter appealing to the benevolence of the authorities asking them 

to save her family from the indigence. Carrillo as well as other women had learned how 

                                                 
610 Porter. Working Women, p. 151 
611 Ibid, p. 150 
612 Ibid, pp. 150-153. 
613 Ibid, p. 151 
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to use the discourse of morality, hard work, and justice to ground her rights.  Other food 

vendors requested to keep their trade appealing to reasons of equity and justice.  

Many of these women using the discourse of “weak and defenseless women” also 

confronted the government’s right to question their morality. Moral arguments and 

slandering of them represented no reason to be denied of their right of working in the 

streets. Porter provided the example of seventy three women working at the Buenavista 

train station who received the order to move two blocks away. They argued in their letter 

that despite how much people denigrated and spoke badly of them because they were 

“weak and defenseless women” they had “no other means […] from which our [their] 

families subsist.”614 Other female food vendors supported their request with the argument 

that no reports of immorality had been filed against them. Many enchiladeras who used to 

work in front of a casilla, knowing the disorderly reputation of pulquerías, backed up 

their petition arguing that they had worked in a ‘quiet and peaceful’ way in that location 

for several years.615 For these women moral issues dealt with the fact that they were 

striving for an honorable life. Through the defense of their interests, the chilmoleras were 

confronting the state and the upper and middle classes which criticized the lifestyle of the 

working classes. Paradoxically among those who condemned the pulquería were people 

who in private enjoyed pulque and the meals prepared by the enchiladera. 

 

 

 

 
                                                 
614 Ibid, p. 150 
615 Ibid, p. 151 
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Gender and Honor  

Public perception of working women was one of the main issues with which 

barwomen or pulqueras had constantly to handle. The circumstances of working in public 

spaces made women easy targets to be perceived as public domain. Customers addressed 

bartenders and female small owners in different ways. When these ladies owned the place 

or their husband did, they had better chances of being respected and honored. Ana Lama, 

married to Juan Molina, owner of the pulquería “La Zorra,” was called to testify on the 

attack suffered by Tomás Ordoñez on Sunday, November 5, 1876. She mentioned that 

around 7 pm on the day in question 3 men named Eusebio Ayala, Estanislao Cedillo and 

a man whose last name was Colín, neighbors of the town of Santa Clara went into the 

pulquería riding their horses in mad rush. Tomás Ordoñez, her husband’s compadre, 

arrived with these men too and reproached them for their behavior. He advised them to 

respect the house because it belonged to his friend and compadre Juan, and also because 

there was a lady there, making reference to Doña Ana. After that, the men started 

behaving properly.616 The fact that Doña Ana was the owner’s wife and Ordoñez was 

acquaintances to Molina, her husband, unquestionably influenced the way the men 

treated her after that. In the trial, all of those who mentioned Mrs. Molina referred to her 

as Doña Ana. In so doing, they were recognizing her status as owner and well-respected 

member among the community because she and her husband owned a business. Marcela 

Sosa who owned a casilla in the barrio of Santa Ursula in Tlalpam received also the title 

                                                 
616 AGN. Collection: TSJDF, tribunal: 6o Menor de Guadalupe Hidalgo, year 1876, box w/n  1876  1/2418  
96 files, file 1949 
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of Doña Marcela.617 In the trial for the murder of Francisco Escalona, everyone who was 

involved in the crime mentioned that they stopped at Doña Marcela’s house where they 

had pulque. Matilde Juárez, one of the suspects, mentioned her as a truthful witness that 

he did not participate in the crime because he remained in her tavern. 

 Pulqueras, instead, did not receive the title of Doña and in contrast to wealthy 

female owners were mostly mestizas. By the second half of the nineteenth century they 

did not work any more in pulquerías, as they did in the colonial times and the first half of 

the century. Contemporary writers and artists depicted them as young pretty women of 

light complexion, wearing a china attire. Payno remembered these ladies as strong 

women who did not suffer a breakdown of hysterics when they were under pressure. 

They were ready to handle a knife and take care of themselves if a customer tried to go 

too far.618 This demonstrated that these ladies defended by themselves their person and 

honor vis-à-vis men. 

Female customers also in many occasions had to look after themselves before the 

aggressions of other male or female customers as the opening story of the chapter showed. 

In those occasions, these women were defending their properties or their reputation. This 

was in close relationship with the hierarchies and ranks among customers; despite the 

upper and middle classes’ generalizations about the mob and the denial of any kind of 

status. During the first half of the nineteenth century, the china and the charro stood out 

among the patrons. 

 

                                                 
617 AGN. Collection: TSJDF, tribunal: 4o Criminal, year 1877, box 1 year 1877 1/2847, file 949 
618 Payno. Memoria sobre el maguey mexicano, p. 78  
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The China 

 Many of the female customers wore patterned cotton or silk-and-wool dresses. To 

cover themselves from the cold, they wore wool or cotton shawls called rebozos. They 

also wore them to carry babies in their backs or any other thing that was difficult to carry 

barehanded due to size and weight. Among these customers, the chinas stood out because 

of their elegant and elaborate attire. The chinas embodied one of the most beautiful and 

illustrative examples of popular culture. These ladies in their attires made evident the 

intersection of different influences in the Mexican culture: the Spanish mantilla, the 

Chinese silk and embroideries, and the Mesoamerican cotton and weaving merged in 

their dresses.  

 Many of the waitresses and customers during the first half of the nineteenth 

century dressed as chinas. 619 These girls wore a white blouse, with bright fringing and 

embroidery work of silk and beads in geometric and floral designs. The low-cut blouse 

showed part of the neck and the bosom, which scandalized the nineteenth-century 

Mexican elite to no end.620 In some instances, the china wore a silk scarf to hide any 

cleavage that might peek out of the blouse. 621 The nineteenth-century writer José María 

Rivera in his description of the popular customs mentioned that chinas wore these scarves 

on Sundays just “to return them to the pawn shop on Monday or Tuesday.”622 Chinas 

wore a skirt called castor [beaver], named after the material it was made from -a 

                                                 
619 Brocklehurst. Mexico to-day, p. 15. Del Castillo. “Trajes mexicanos,” p. 59. Prieto. Memorias de mis 
tiempos, pp. 86,113.  
620 Rivera. “La china,” p. 36 
621 Manuel Payno. “El coloquio. El lépero. La china” in Monsiváis, Carlos, ed. A ustedes les consta. 
Antología de la crónica en México. (México: Era, 1997), p. 85 
622 Rivera. “La china,” p. 36 
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combination of silk and linen. This skirt was decorated with sequins forming geometric 

and floral designs. A white strip of exquisite zigzagged lacework peeped out from 

beneath the skirt which was a little bit shorter than the usual. That strip was the lower 

hem of the enaguas [slip or underskirt] and the fine work of lacework and stitching was 

called enchilada. The slip widened the skirt emphasizing the woman’s waist. Chinas also 

wore a loop in the waist to reinforce it and hold up the castor and the underskirt. This 

loop might or might not be adorned either with embroidery or woven brocade. Payno 

pointed out that despite chinas’ limited funds they wore satin shoes embroidered with silk 

thread. 

 

 
The use of the rebozo embodies one of the most interesting examples of the cultural miscegenation in 

colonial Mexico. Their colorful and elegant attire of the chinas contrasted with the clothes of the rest of 
pulquería patrons. 

21. “Chinas Poblanas” 
[Chinas from Puebla State] 

Moritz Rugendas 
Viaje pintoresco y arqueológico sobre la parte más interesante de la República Mexicana 

Antique and Rare Books Collection. Section: Manuel Arango Library 
Biblioteca Francisco Xavier Clavigero de la Universidad Iberoamericana  
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 On their head or around their shoulders chinas wore beautiful silk rebozos. The 

rebozo embodied one of the most evident examples of how the popular groups adopted 

elite clothing and adapted to their needs. During the colonial period, the Crown restricted 

the use of mantillas to the Spanish women. The mestizas who had seen their indigenous 

ancestors use cotton clothes to provide cover from the weather adopted the mantilla and 

the pashmina and embroidered silk shawls from China and the Philippines. Despite the 

restrictions and the Spanish complaints about mestizo women using those shawls as 

mantillas, these women continued wearing them. With the years the rebozo became 

shorter and narrower and developed its own patterns and styles. The china completed her 

outfit with different pieces of jewelry in her ears, her cleavage, and her hands.623  

The china and the charro stood out among the pulquería customers not only 

because of the beauty and complexity of their garments, but also because their excellent 

dancing skills. Sometimes the crowd made room to see how the china and her partner 

pespunteaban [masterly performed] a jarabe or a son [popular dances]. Guillermo Prieto 

recalled having seen in the casillas these women dancing and singing picaresque songs. 

He delightfully evoked how the chinas provocatively danced stirring up their skirts and 

showing part of their well-built and nude legs “without any fear of God.” 624 Men 

                                                 
623 María del Carmen Vázquez Mantecón. “La china mexicana, mejor conocida como china poblana” in 
Anales del Instituto de Investigaciones Estéticas de la Universidad Nacional Autónoma de México, 2000, 
issue 77, pp. 128-130. 
624 Prieto. Memorias de mis tiempos, p. 86. 
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demonstrated their enthusiasm in a symphony of claps, whistles, compliments, and even 

bold expressions when these ladies showed their ankles and their calves.625  

 

 

“El jarabe tapatío” 
[Jalisco’s dance] 

J. Martínez Carrión 
El Mundo Ilustrado, vol. II, 1896 

Antique and Rare Books Collection. Section: Manuel Arango Library 
Biblioteca Francisco Xavier Clavigero de la Universidad Iberoamericana 

 

When someone saw his or her partner, spouse, or lover dancing with someone 

else, fights started. Suddenly the knives appeared and quarrels started. As the opening 

story of this chapter illustrated fights could be among men or women. In any case, the 

crowd enjoyed the show and encouraged the contenders to continue fighting. Friends and 

pals shouted and cheered them. When the police arrived everyone disappeared, 

sometimes even only those injured.  

                                                 
625 Payno. Los bandidos de Río Frío, p. 89. Prieto. Memorias de mis tiempos, pp. 86, 114.  
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Women as Customers in Interaction with Men and with Other Women 

Adolfo Dollero provided an interesting testimony of two women fighting outside 

a pulquería. Although the story might include some fiction and bias, it involved issues 

that frequently happened in these places. During his trip, he visited the neighborhood La 

Bolsa in the Northeast outskirt of the city. In his tour around this area well-known for 

violence, crimes, and overcrowded old adobe tenements, Dollero witnessed a fight in the 

street. There were two women fighting like beasts and insulting each other. The 

customers of the pulquería cheered for them with shouts and applauses, calling them by 

their nicknames. An Indian leaning against a tree with his arms crossed in an arrogant 

attitude encouraged them. He promised them to be the lover of the winner. Customers 

and passers-by were placing their bets; some bet a cup of pulque on “La Cotorra” [parrot], 

others on “La Chata” [snub-nosed]. At some point, one of the women started to weaken. 

She was bleeding from the nose, doing poorly, and laid down in the ground. Suddenly 

there was a whistle; it was a signal announcing the police arrival. Everyone disappeared 

in different directions. By the time the gendarmes arrived everyone was gone, except the 

wounded woman, who they took to the Comisaría [police station].626 

Although in this telling story many issues came to light such as community 

interaction and neighborhood dynamics, female pride and self-defense stood out. The fact 

that the crowd was placing their bets on both fighters and calling them by their 

nicknames showed that both women were known by the customers and the neighborhood 

                                                 
626 Dollero. México al día, pp. 26-28.  
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acted as spectator of provision of justice and morality within the community. These 

women were fighting for the love of a man, understood as the defense of what they 

considered as their possession. In so doing they were protecting their most valuable assets, 

their public image and social capital.  

Different criminal testimonies whose main characters were women show how 

women defended their person and possessions vis-à-vis men and women. On Saturday 

May 5, 1877 Isabel Sandoval had an argument with the cousins Florencia, Refugio, and 

Angela Cárdenas at the pulquería “El Mirador.” When the Cárdenas girls went into the 

tavern, Angela tripped and fell down over Andrés Mendoza. Andrés was drinking with 

his concubine, Isabel Sandoval and other two men, Román Hurtado and Rito Varela at 

the entrance of the pulque shop. Isabel got jealous and insulted Angela and her cousins. 

Obviously, the women replied and suddenly all of them were arguing. Although the 

cousins left the casilla, Isabel, her lover Andrés Mendoza, and his friends Román Hurtado 

and Rito Varela followed them. The woman and her companions reached them and one 

of them encouraged the woman to fight. Isabel took a knife and wounded Florencia twice 

on the left arm. She also injured Refugio twice in the upper right forefront and in the left 

eyebrow with a jug. Angela escaped unharmed. When the police were arriving Isabel 

threw the weapon away and Román picked it up and hid it. In her testimony, Isabel 

justified wounding the Cárdenas girls because one of them hugged her lover right under 

her very nose; Angela got into Isabel’s possessions and the latter defended them. This 

made room for a fight promoted by Isabel’s mates just for the pleasure of seeing the 

women fighting. This criminal case as well as Dollero’s narration depicted female 
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participation in the regulation of the morality of the neighborhood. By fighting, these 

women were also punishing their rival for her lack of morals in placing her eyes in 

another woman’s man. In so doing they were exercising justice by their own. As Pablo 

Piccato and E. P. Thompson suggest, the urban masses through fights and crime regulated 

the morality and welfare of the neighborhood. Lower classes resorted to this popular 

justice instead of relying on the judiciary system.  

In pulquerías, defense of pride took place at different levels among crowds or just 

between one and other. In María Trinidad’s story many issues came to light such as 

underworld interaction and dynamics, but female pride and self-defense stood out. It 

shows the multiple ways in which lower-class women defended their space, public image, 

properties, lovers, or drinks in the everyday life. Her case serves also to demonstrate how 

these women negotiated their survival vis-à-vis men and women in the underworld. 

María Trinidad Sánchez wounded two people as a way to defend her person from the 

public mockery. In so doing she was providing justice by herself by punishing those who 

attacked her. According to her testimony, José Razo and María Jesús Flores attacked her 

because they laughed or made fun of her. She was not able to resist that and in her 

drunkenness wounded them with a knife. Even when Razo was a member of the Army it 

did not stop María Trinidad to punish him for his pejorative comments about her person 

and her sexuality.  In the pulquería environment, María Trinidad perceived Razo, a 

corporal, and María Jesús, her friend, just only as another customers and peers who were 

threatening her public image. Perhaps in a different context María Trinidad had respected 

Razo as a military man, but in the context of the pulquería they were just customers and 
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members of the same crowd and the underworld. At the same time, her girlfriends and the 

corporal’s mates as witnesses became also spectators of personal justice and morality 

within the community. The casilla as a place of social interaction provided them the 

space to regulate the dynamic of the neighborhood and exercise justice by themselves if it 

was required. 
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VI. “AQUÍ TE QUIERO VER” [I WANT TO SEE YOU HERE]. PULQUERÍAS AND 

THE DYNAMICS OF THE NEIGHBORHOOD 

 

On the afternoon of Monday, July 9, 1877 José de Jesús Suárez better known as 

“El Macaco” [the Macaque] arrived to the pulquería “Fuerte de los Artesanos.” 627 This 

casilla, formerly called “Bolita” was located at the corner of the Peralvillo Street and 

Peralvillo alley near to the customs and train station called Garita de Peralvillo. In the 

tavern, there were already other stevedores drinking, among them Natividad Carrasco and 

some mates. When Carrasco saw “the Macaque” [Suárez] entering to the tavern, he called 

him “soplón” [“a snake in the grass.”] Carrasco again said aloud in the middle of the 

tavern that “Suárez, Margarito, and all their descendants were snitches.” When “the 

Macaque” heard Carrasco calling him a “snitch” and a “snake in the grass,” he got upset 

and confronted his aggressor. He asked Carrasco to prove it. Carrasco defiantly replied 

that he could prove it anywhere, and told Suárez to follow him. They left the tavern, 

headed to the nearby alley, and started fighting. At some point, “the Macaque” [Suárez] 

took out a knife and mortally wounded Carrasco in the abdomen. He tried to escape 

among the trains but the police arrived almost immediately and arrested him.  

During “the Macaque’s” trial, Mrs. Paula Córdova, the wife of the owner of 

“Fuerte de los Artesanos” was called to testify. She declared that on Monday afternoon 

her husband left the tavern and she took charge of it. The place was crowded, mainly with 

stevedores. One of them entered to the pulquería, but he did not hang around with the rest 

                                                 
627 AGN. Collection: TSJDF, tribunal: 4o Criminal, year 1877, box 1 year 1877 1/2487, file 1477 
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of his peers. He reached the bar and asked for a “tlaco de pulque,” [a glass of pulque for 

the price of 2 cents]. In that moment, Carrasco who was drunk called him “a snake in the 

grass.” “The Macaque” [Suárez] got upset and confronted Carrasco, who continued 

insulting him. Then they started fighting. Although Mrs. Córdova did not see the fight, 

she noticed that everyone left the tavern and headed toward the alley. She added that 

“The Macaque” did not intend to fight; it was Carrasco who had provoked him. She also 

mentioned that earlier on the day of the crime, she had seen “the Macaque” committed to 

his work without taking part of the small groups of train-stevedores chatting in and out of 

the pulquería. 

“The Macaque’s” employer and his foreman provided their testimonies regarding 

to his behavior. Both agreed that Suárez was an excellent worker. In his employer’s 

words “Suárez was the best of his workers,” he had an excellent behavior and no record 

of problems at work. Instead a year before, the employer had to fire Natividad Carrasco 

because of his bad attitude, continuous drunkenness, absences, and laziness. For that 

reason, he had promoted Suárez [“the Macaque”], who took Carrasco’s former position. 

Apparently rivalries at work had originated the animosity among Suárez and Carrasco, 

who looked for any opportunity to offend “the Macaque.” Carrasco blamed Suárez for 

being fired. He called “the Macaque” a “snitch” assuming that he had accused him before 

their boss. It was an excellent way to take revenge, by calling “the Macaque” a “grass” in 

front of all the pulquería customers. 

“The Macaque’s” story is more than an intriguing tale of drinking, gossip, and 

fights. It shows different aspects of the role of casillas among the neighborhood and the 
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masses. It illustrates only one example of how pulque and pulquerías took part of the 

public sphere and the construction of social capital. It depicts how pulque and gatherings 

encouraged customers to question their peers and their actions. It provides a glimpse of 

how late nineteenth-century Mexico City working classes regulated dynamics inside the 

community. This customary practice remained since the colonial period artisans, when 

street sellers, market women, bullfighters, casual labors, soldiers, prostitutes, and the like 

regulated the neighborhood life by reinforcing different kind of networks and local 

politics in pulquerías.  

Based on nineteenth-century Mexico City’s criminal records, this chapter 

examines how people constructed their public image, reinforced social legitimacy and 

honor in these taverns. In other words, it analyzes the role of pulque and pulquerías in the 

regulation of the neighborhood interaction. The urban masses used these places to 

exercise social control, basically through rumor and gossip as part of the ordinary chat. 

Therefore, customers as individuals used pulquerías as public arena to defend and build 

their honor, public image, and social capital. Within these places, alcohol consumption 

fostered an environment of free interaction and gave men and women a platform in which 

they could demand and contest explanations about the behavior of their neighbors, 

partners and coworkers. The presence of their mates and acquaintances influenced their 

actions. In many cases, drunkenness encouraged individuals to address those issues 

which otherwise they would not dare to speak about. Their altercations were mostly the 

result of challenging each other’s honor and reputation. Though they were members of 

the urban masses, they forcefully defended their reputation as honorable men and women. 
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Their assests were a social capital based on their networks, their public appearance and 

the different roles they played within the community. The analysis of these discussions 

and fights proves to be significant to the understanding of the regulation of the 

neighborhood dynamics and how masses exercised social control among themselves. 

 

This chapter argues that in pulquería fights, Mexico City’s lower classes found the 

venues to exercise social control over the members of the neighborhood, making of 

pulquerías public spheres where they built and defended their social capital, reinforced 

family, neighborhood, and working networks, sexual politics, and promoted ethnic and 

class solidarity.628  The analysis of the different interactions within and around these 

spaces demonstrates how diverse groups negotiated power among themselves and with 

local and national authorities. In this way, it highlights the resources used by the so-called 

powerless masses in responding to changing times, and their contribution in shaping the 

modern Mexico. 

The chapter opens with a description of the pulquería customers and their 

neighborhoods. Then it shifts to a discussion of pulqueros as important figures in the 

neighborhood because their presence in the tavern made them participants and witnesses 

of the internal dynamics of the vicinity. This discussion includes an ethnographic 
                                                 
628 Studies on places of social interaction, social control and crime inform the analysis of this chapter. 
Thomas Brennan. “Taverns in the Public Sphere in 18th-century Paris” in Contemporary Drug Problems, 
Spring 2005, 32:29-43. Eric J. Hobsbawm and George Rudé. Captain Swing, (New York: Pantheon Books, 
1968). Ray Oldenburg. The Great Good Place: Cafés, Coffee Shops, Community Centers, Beauty Parlors, 
General Stores, Bars, Hangouts, and How They Get You through the Day. (New York: Marlowe & Co., 
c1997). Pablo Piccato. City of Suspects. (Durham: Duke University Press, 2001). Pablo Piccato. 
“Urbanistas, Ambulantes, and Mendigos: The Dispute for Urban Space in Mexico City, 1890-1930” in 
Carlos Aguirre and Robert Buffington, eds. Reconstructing Criminality in Latin America. (Wilmington, DE: 
Scholarly Resources, 2000). Thompson. The Making of the English Working Class. Thompson. Customs in 
common. 
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description of the pulquero and examines his or her interaction with other members of the 

staff, customers, and neighbors. It also deals with the significance of the pulquería 

managers’ testimony in criminal trials. Their testimony opens the door to the analysis of 

the kind of community problems addressed in pulque shops and how individuals solved 

them. The chapter scrutinizes pulquería fights in order to discuss issues of social control, 

honor, public image, social capital, and gossip. 

 

The Patrons and Their Living Style 

Despite pulquería customers were members of the lower classes, among them 

there were different strata. Photographs produced during the second half of the century 

show people of different ethnicity and social conditions gathering in pulquerías. Their 

clothes and skin color allow understanding how even among the lower classes there were 

different categories. Mexican photographers Antioco Cruces and Luis Campa took the 

pictures 23 and 24 in Mexico City in the last third of the nineteenth century. Cruces and 

Campa studied at the Academia de San Carlos, worked together for more than three 

decades, and became well-known photographers. They portrayed Maximilian, Carlota, 

and Benito Juárez among others. From 1860 to 1885, they did 80 portraits of Mexican 

popular types, which due to their quality won them a prize at the Philadelphia Centennial 

International Exhibition in 1876. The pictures in question were part of that series of 

popular types. Indeed, pulquería customers and deliverymen could not lack on it. Due to 

the technology of the time, Cruces and Campa could not take the pictures in situ; instead 

they took them on the rooftop of the building to have enough light. In that area they 
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recreated the city and its characters. Although Payno mentioned that it was less frequent 

to see charros and chinacos in casillas by the second half of the century, the artists 

recreated a scene including a charro and a chinaco delivering their product.629 

 

 

This picture was produced when the law required the bar placed at the entrance of the casilla. 
23. “Tlachiqueros llevando su producto a una pulquería” 

[Charros and chinacos delivering their product] 
Antioco Cruces and Luis Campa (ca.1865-1878) 

Fototeca del INAH. Collection: Casasola 
© 180381. CONACULTA. INAH. SINAFO. FN. MÉXICO  

 
  

                                                 
629 Cristina Barros and Marco Buenrostro. ¡Las once y serenooo! Tipos Mexicanos Siglo XIX. (Mexico City: 
Conaculta-Lotería Nacional-Fondo de Cultura Económica, 1994), pp. 15-21, 121-122. Oliver Debroise. 
Fuga Mexicana. Un Recorrido por la Fotografía en México. (Mexico City: Conaculta, 1994), pp. 34, 107-
108. Patricia Massé. Simulacro y elegancia en tarjetas de visita. Fotografías de Cruces y Campa. (Mexico 
City: INAH, 1998). Eugenia Meyer, ed. Imagen histórica de la Fotografía en México. (Mexico City: 
INAH-SEP, 1978), pp. 13, 27, 29, 36.  
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On the picture the man on the right-hand side of the image was a chinaco, while 

the man on the left-hand side was a charro. The charro was wearing a cachiruleado suit 

consisting on a short jacket and pants made either of chamois leather, Scottish wool, or 

popotillo –reinforced stripped cotton. It had abundant suede embroidery and was 

ornamented with silver, gold, or bronze buttons on the sleeves, lapels, and on the sides of 

the pant. Charros in general accessorized their attire with silk bands as ties and a 

sombrero galoneado [festooned hat] characterized by its shaped low crown with a wide 

brim surmounted with a band of tinsel cord nearly an inch in diameter. Sometimes 

charros did not wear a waistcoat as the chinacos did. Below their jackets, charros and 

chinacos wore impeccable white cotton shirts. Chinacos wore a waistcoat, a silk or cotton 

sash, a short jacket made of wool or chamois leather, and calzoneras [chaps]. Mexican 

cowboys wore these leather chaps over their stripped woolen stretch pants to protect them. 

Sometimes they decorated the calzoneras with sets of silver buttons on the sides.  

The charro in the image was wearing a felt and wool hat called “San Luis 

moderado.” Meanwhile, the chinaco was wearing a cordobés hat made of felt, wool, or 

beaver skin. Both of them were wearing yellowish leather ankle boots.630 Through their 

clothes and accessories cattle-bosses or hacienda managers tried to denote their social and 

economic power as well as their masculinity. The fact that they could afford expensive 

clothes gave them superiority over the rest of field workers. In the picture Cruces and 

Campa depicted them as pulque producers. The charro held a pig skin containing pulque 

                                                 
630 Rafael Delgado. La calandria. (Mexico City: La Razón, no date), pp. 38, 148. Payno. Los bandidos de 
Río Frío, p. 87-88. Prieto. Memorias de mis tiempos, pp. 86, 114, 192. Architect Alfonso Acosta. Personal 
communication. March, 2000. 
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and the chinaco had a receipt in his hands. With that receipt, the artists were depicting 

him as a literate person in charge of the monies. Thus, the charro and the chinaco 

personified the kind of citizens requested by the state: literate, sober, and productive 

subjects.631  

Behind the charro and chinaco were the topador or person in charge of pouring 

the pulque from the pigskin to the barrels, a customer, and the jicarero. The picture also 

shows the bar totally lined up with the entrance. The kind of clothes and posture between 

the charro and chinaco and the rest of the man in the image depict a class difference.  

 

 

24. “Tlachiqueros” 
Antioco Cruces and Luis Campa (ca.1865-1878) 

Fototeca del INAH. Collection: Casasola 
© . CONACULTA. INAH. SINAFO. FN. MÉXICO 

 
                                                 
631 Bennett. The Birth of the Museum, p. 27 
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Picture 24 portrays a topador or a tlachiquero and a jicarero or pulquero. The 

standing man represented a small pulque producer or mule skinner, because of the pig 

skins he had on his back and on his hand. The boy sitting on the bench personified the 

jicarero. Both men were wearing wool cotones –kind of a vest-, and velveteen or chamois 

leather pants. The sitting man had a cotton shirt and the standing one wore a jerguitilla –

kind of stretch fabric- shirt, and a felt hat. Those clothes contrasted with the elaborated 

and expensive suits that the charro and chinaco wore in the previous picture. 

 

 

25. “Personas a la entrada de una pulquería” 
[People at the entrance of a pulquería] 

Unknown author (ca. 1911) 
Fototeca del INAH. Collection: Casasola.  

© 6108. CONACULTA. INAH. SINAFO. FN. MÉXICO 

 

 Picture 25 shows the different kind of people patronizing casillas. Some of them 

wore Scottish wool or plush jackets and waistcoat (sleeveless pullovers), cambric or 
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poplin shirts, fine palm, felt, or wool hats, and shiny shoes. Patrons working in factories 

and workshops wore denim overalls, cotton T-shirts, and palm hats, while women wore 

their traditional shawl and were barefooted. 

  By the turn of the twentieth century, lower-class people lived in old and marred 

tenements located in neighborhoods such as San Pablo, La Merced, El Carmen, La 

Soledad, Santiago Tlaltelolco, La Candelaria de los Patos, Los Ángeles, or El Baratillo.632 

Some of these poor and crowded barrios dated back from the colonial period. Payno in 

his novel described a tenement located close to Santo Domingo Square.633 It had more 

than one hundred dwellers, most of them carriers, laborers, and street vendors. People of 

different conditions and trades came in and out through the door and patios. Workers and 

artisans went out to their jobs, while vendors selling their merchandise such as barley, 

candies, peppers, birds, or water got in back and forth. The doors of the house were 

opened from 6 am to 10 pm; if someone wanted to leave or get into outside this schedule, 

they had to tip the porter woman, who was a nosy person. 

 

                                                 
632 Ignacio M. Altamirano. Paisajes y leyendas. Tradiciones y costumbres de México. (México: Imprenta y 
Litografía Española, 1884), p. 106. Prieto. Memorias de mis tiempos, pp. 448-449. José C. Valadés. El 
Porfirismo. Historia de un régimen. (Mexico City: UNAM, 1977), vol. 3, p. 96. 
633 Payno. Los bandidos de Río Frío, p. 632 
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26. “Escena de una vecindad” 

[Original title: 1594. Patio of Mexican house]  
Charles B. Waite (ca. 1900) 

Archivo General de la Nación, Fondo Instrucción Pública y Bellas Artes, Colección Propiedad Artística y 
Literaria.  

 
  

 In these overcrowded tenements, as the day went by, the washbasins became the 

female gathering center. There, women washed their clothing, someone else’s laundry, 

and even the neighborhood’s dirty laundry [gossip], which was more rubbed than the 

clothes. Chickens, hens, turkeys and pigs were bred in improvised corrals. Barks and 

meows mixed with birds’ chirping. While dogs and cats walked all over the place, the 

birds remained in their reed cages placed all over the corridors.634 Not only gente plebe 

lived in these tenements, but also some families of the gente decente. They had their 

dwellings upstairs the first patio and could enjoy some facilities than the rest of the 

dwellers lacked such as bathroom, a washbasin, and one or two street balconies. The 

closer the apartment was to the entrance the better its category. In contrast, rooms in the 

fourth or fifth patio were the poorest ones and their dwellers faced overcrowding as well 

                                                 
634 Delgado. La Calandria, pp. 40-41, 92-93. 
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as lack of water. In some tenements up to 400 people lived with just one communal 

bathroom; getting a shower was not only a luxury, but also a deed.635  

 

 
27. “Niños en una vecindad” 

[Children in a tenement]  
Charles B. Waite (ca. 1900) 

Archivo General de la Nación, Fondo Instrucción Pública y Bellas Artes, Colección Propiedad Artística y 
Literaria 

 
 Other casilla customers lived in the poorest areas in the outskirts of the city where 

there were holes and rocks in the streets and stagnated water in the few remaining 

irrigation ditches. The houses were old and dirty, and their scarred walls were missing 

pieces of brick or adobe. Animals and semi-naked and barefooted children with locks of 

tangled hair and dirty faces ran free through the streets and parcels.636 Workers and 

criminals dwelled in these areas, especially in the neighborhoods La Bolsa, La Lagunilla, 

                                                 
635 Sotomayor. “México, donde nací,” pp. 274-275. Valadés. El Porfirismo, vol. 3, p. 101. 
636 Payno. Los bandidos de Río Frío, p. 88. Prieto. Memorias de mis tiempos, p. 448. 
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and Tepito. The Spanish traveler, Adolfo Dollero compared La Bolsa, founded in the 

1880’s, with Hugo’s Court of Miracles. He pointed that common people and criminals 

dwelled in the tumbledown adobe houses calling each other with nicknames such as “the 

bird,” “the female wolf,” “the scrounger,” or “the dark cat.” Scruffy women and elders 

walked through the mires trying to avoid dodge dead animals lying in the ground.637 In 

these neighborhoods soldiers, lower bureaucrats, veterans, clerks, and factory girls 

interacted with thieves who respectfully behaved with friends, acquaintances, and 

neighbors.638 In this kind of neighborhood, Peralvillo, “the Macaque’s” story took place.  

The confrontation between “the Macaque” and Carrasco illustrates the 

significance of the public image and how people defended their honor in the public space. 

In the construction of that social identity, the witnesses’ testimonies provide an excellent 

example of how the urban masses built that image and the attitudes and actions these 

people validated or rejected.  

Among those witnesses, the pulqueros and their word contributed not only to the 

public image of their customers, but also to the life and internal order of the vicinity. 

During “the Macaque’s,” or Suárez’s trial, different witnesses were summoned to testify, 

but only Florencio Hernández and Paula Córdova, both pulqueros, responded to the 

citation. Hernández, manager of the pulquería “El Símbolo” on the corner of Santa Ana 

Street and the Zacate Street was called to court because Carrasco’s wife declared that her 

husband and Suárez met earlier in that tavern. Hernández denied knowing Jesús Suárez or 

Natividad Carrasco or anything about the case. He also made clear although Monday 

                                                 
637 Dollero. México al día, pp. 24-26. 
638 Sotomayor. “México, donde nací,” p. 276. 
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afternoon there were a lot of customers in the pulquería, mainly train-stevedores, there 

was no fighting in his shop. In so doing, he washed his hands of the case. 

In contrast, Mrs. Córdova’s testimony demonstrated that sometimes pulqueros 

were willing to testify in favor of their customers, showing their loyalty to them. The 

counsel for the defense asked Mrs. Córdova to provide further details about her previous 

testimony, especially if she knew something about the behavior of the defendant and his 

victim. Mrs. Córdova declared she had seen Suárez committed to his work in the freight 

trains earlier that day. He did not take part in the small groups of train-stevedores chatting 

in and out the pulquería. He took a break to have a tlaco [2 cents] of pulque. It was when 

he was seriously provoked by Carrasco, he only responded to the circumstances and was 

almost forced to fight. With these statements Mrs. Córdova portrayed “the Macaque” as a 

hard-working man in contrast to his peers who were honoring the Saint Monday. For her, 

he was not a troublemaker or an aggressor; he was only defending his honor. Mrs. 

Córdova also mentioned that Suárez was a prudent, moderate, and well behaved man in 

contrast to Carrasco.639 Her version suggested that she sympathized with “the Macaque” 

as the offended stevedore because he was a regular customer or just because she thought 

highly of him. She might have also known how badly the instigator used to behave, 

because probably he was always drinking in the pulquería, insulting people, harassing 

women, or challenging everyone. She did not like him or thought of him as a bad 

customer and for that reason she testified in favor of Suárez. Based on her testimony, the 

                                                 
639 AGN. Collection: TSJDF, year 1877, box 1 year 1877 1/2487, file 1477 
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counsel of the defense tried to prove the public perception about “the Macaque” as a 

“hombre de buenas costumbres” [good-behavior man].  

Mrs. Córdova’s testimony provided not only a glimpse on “the Macaque’s” public 

image, but also on how pulqueros took part on its construction. Her statements showed 

the significant role tavern keepers played within the neighborhood. Even more, her 

evidence placed her playing the same role than her male peers within the neighborhood.  

Besides participating in the formation of the public image of their customers, the 

pulqueros participated also in the defense of the neighborhood. On Friday morning, 

February 25, 1876, the civil guard tried to make forced recruitment in the neighborhood 

“El Infiernito” [Little hell]. The neighbors were able to expel the police twice, but in the 

second attempt the corporal in charge of the squad got shot. With the help of 

reinforcements, the gendarmes were able to penetrate the area and arrest some people. 

Among the prisoners was Francisco Ayes, who was identified as one of the assailants of 

the corporal. At the police station, Ayes denied his participation in the shooting. He 

declared that after hiding his horse to avoid being taken by the soldiers; he met Celedonio 

Aljama, owner of the pulquería “Fuerte de Guadalupe” at the corner of the Plaza de Juan 

José Baz. They were chatting when some soldiers passed by carrying on his wounded 

colleague. Aljama continued their way and Ayes went back to his house for lunch. After 

that he fed and cleaned the livestock he had in a barnyard on the Puente de San Pablo 

Street. Around 1 pm, he took a walk to the downtown and stopped by the pulquería “San 

Lunes”, where he was well-known. A few hours later, around 4 pm, the police went back 

to the neighborhood. When they arrived to the tavern, Ayes jumped into the bar. They 
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asked him what he was doing and he replied that he was working on the account book. 

The gendarmes did not believe that and arrested him. On the way to the station one of the 

officers recognized him as one of the men who were with the individual who shot the 

corporal. In his bed at the hospital, Zeferino Rangel, the wounded corporal, confirmed 

that. 

Days later on February 29, José González, manager of the pulquería “San Lunes” 

provided his testimony. He said that he had been in charge of the business for a month or 

more. He met Ayes on his first day of work because the latter lived in the neighborhood 

and stopped by the pulquería daily. They became friends to the degree that he had granted 

Ayes access behind the bar. On the aforementioned day around 4 or 5 pm, Ayes was 

behind the bar when the guards went into his business; despite he had the account book in 

his hands, the guards arrested him. González said that he only heard that a corporal was 

shot near to the Pipis Bridge that day, but he denied seeing anything. The court also 

summoned Celedonio Aljama to testify. He stated that around 10 am on February 25, in 

his way to his pulquería “El Fuerte de Guadalupe” he met Francisco Ayes. They were 

long time friends because Ayes lived in the neighborhood. They were talking, when they 

saw a group of guards running and carrying a wounded guard, but they did not see who 

shot the corporal. 640  Ayes’ and his friends’ statements demonstrate how the social 

identity understood as public image was constructed in many ways in casillas as part of 

the daily chat and interaction.  

                                                 
640 AGN. Collection: TSJDF, year 1876, box 6 year 1876 6/2418, file 371.  
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In this case, the testimonies of González and Aljama depicted more than a close 

interaction between pulqueros and customers. They not only testified in favor of Ayes, 

but also supported his arguments made evident that he had become their friend. Aljama 

argued that he was friends with Ayes since long time ago. González recognized that he 

granted Ayes access behind the bar because they were good friends. In so doing, he was 

placing his solidarity with his customer over a clear violation of the pulquerías 

regulations. Since 1856, no individual beside the staff could be behind the bar under 

penalty of 3 days in jail or a fine of $3.641 For that reason Ayes could not save himself 

from being arrested even when he jumped over the bar at the police arrival. He was 

arrested not because of the shooting, but because he violated police and pulquería 

regulations. Despite González did not know that regulation or decided to ignore it, his 

action showed the solidarity among the urban masses, and how pulqueros participated in 

the defense of the neighborhood.  

Aljama’s and Gonzalez’s testimonies made evident the pulqueros’ role in the 

internal coherence of the community. Both pulqueros recognized Ayes as a well-known 

member of the neighborhood. He in fact had portrayed himself as a good customer at the 

tavern “San Lunes;” in so doing he implied he had built a positive reputation among 

customers and the staff. That was confirmed by Aljama and Gonzalez, who in their 

statements showed appreciation to Ayes. Their statements revealed how he and the 

pulqueros understood his rank among the community. Their testimonies suggested that he 

was perceived as important neighbor either because he was a hard-working cattle raiser 

                                                 
641 “Bando del gobernador del Distrito. Reglamento para el comercio de pulques.” April 29, 1856 in Dublán 
and Lozano. Legislación mexicana, vol. 8  
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or because he was one of the defenders of the community as his alleged participation in 

the shooting implied. Both pulqueros declared that Ayes was not involved in any 

shooting or hiding from the police. Even if the police had chosen Ayes as a scapegoat for 

the corporal shooting, his friends and neighbors were not willing to let it happen. Their 

statements show how pulquerías strengthened the community’s internal solidarity as well 

as reinforced boundaries and hierarchies.642  

The testimonies of all of those involved in the case showed the neighborhood 

solidarity and strength. For sure, the area did not receive the name of “El Infiernito” for 

nothing. It might have been a dangerous neighborhood, a haven for criminals, where 

members of the community needed to take care among each other to avoid the intrusion 

of the police. Moreover, the pulqueros’ testimonies provided an example of their 

perception on the leva, forced recruitment. The guards went into the area and took away 

any of its members. The action not only disturbed the dynamic of the neighborhood by 

separating families, but also took casilla customers away. Ayes’ story exemplifies the 

pulqueros’ contribution to the vicinity’s cohesion. 

Before continuing with the analysis on the pulqueros’ influence within the 

community, it is necessary to include a discussion on the pulquero as a character. 

 

The Pulquero 

By the late nineteenth century, the custom of having girls serving pulque had 

disappeared; instead only men worked behind the bar. According to the narratives while 

                                                 
642 Grignon. “Commensality and Social Morphology,” p. 23-33.  
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the jicarero was all the time next to the jars pouring the beverage, the pulquero or 

manager walked all over the place interacting with customers and reinforcing order.  

Contemporary writers described the pulquero as a potbellied man wearing a large 

vest called cotón and a knife on his waist.643  Payno in his novel described the pulquero 

Don Jesús as a tall, stocky man with small and malicious eyes, who wore thick and rough 

black sideburns imitating those worn by Spanish bullfighters. He worked in his 

shirtsleeves and always carried a knife in its yellow scabbard hanging from a black strip 

folded twice around his wide belly.644 In the study of popular types, Los Mexicanos 

pintados por sí mismos, Rivera depicted the pulquero as a tall man wearing a large 

stripped cotton vest made of a large piece of cloth with an opening for the head and sewn 

in the sides from the rips downwards.645 Once the working day was over, the pulquero 

took out the cotón and wore a jacket and a slouch, wide-brimmed hat. The emphasis on 

the pulquero’s potbelly, his cotón, and his knife was a constant in the contemporary 

narratives and images.  

The pulquero with a sharp large knife on his waist inspired fear and order among 

patrons.646 During fights the pulquero remained quiet and impassive. With the knife in his 

hands, he stood up in front of the jars aiming to stop anyone who tried to take advantage 

of the commotion to get pulque for free.647 By the second half of the nineteenth century, 

the casilla keepers continued imposing order among customers and they were well-

                                                 
643 Génin. Notes sur le Mexique, p. 78. Payno. Los bandidos de Río Frío, p. 88. Rivera. “El pulquero,” pp. 
14-18.   
644 Payno. Los bandidos de Río Frío, p. 88. 
645 Rivera. “El pulquero,” pp. 14-15 
646 García Cubas. El libro de mis recuerdos, p. 221. Payno. Los bandidos de Río Frío, p. 89. 
647 Payno. Los bandidos de Río Frío, p. 89  
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respected.648 During the brawls, they stopped fights or asked the troublemakers to leave 

the premises. Especially small pulquería owners were concerned with crimes and fights 

happening in and out their businesses because these problems could represent the 

withdrawal of their business license.  

 

 
A popular saying prayed: “The pulquero who knows, more water than pulque sells.”649 

28. “The pulquero” 
Hesiquio Iriarte (ca. 1854) 

Los mexicanos pintados por sí mismos 
Antique and Rare Books Collection. Section: Manuel Arango Library 

Biblioteca Francisco Xavier Clavigero de la Universidad Iberoamericana 
 

Sometimes pulqueros even risked their lives to stop any fight. Jesús Cartamín got 

shot in his left shoulder trying to stop a fight among his customers and friends. He was 

inside his tavern “La flor de un día,” in the town of Tlalpan, talking with his wife and 

                                                 
648 Génin. Notes sur le Mexique, p. 78. 
649 Rivera. “El pulquero,” p.14 
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some friends when he heard a shot. He jumped over the bar, went out of his shop, and 

found Pedro Soto, his friend and customer, arguing with a woman called Micaela. They 

were arguing because Pedro wanted to fight with Simón Ramírez, who was helping her to 

move her household goods. Jesús tried to calm down Pedro asking him to put down the 

gun. He feared that Pedro in his anger might shoot someone. Jesús tried to hold Pedro 

when the latter shot his gun and wounded Jesús in the shoulder. In court, Pedro declared 

himself innocent because he never had the intention of shooting someone, much less 

Jesús who was a close friend of his. After hearing all the testimonies of the witnesses, the 

court found Pedro not guilty because the shot was unintentional, especially when Pedro 

and Jesús were good friends.650 The witnesses pointed out that Pedro appreciated and 

respected the pulquero as a person and good friend of him. In one way or another, they 

recognized Jesús as an important and respected person in the town.  

When defendants intended to build their good public image before the court, they 

mentioned as references the people they perceived as the most influential in the 

neighborhood. That was the case of Cecilio Gutiérrez who went to jail because he 

wounded the wife of a jicarero, when she was trying to protect her husband from the 

rocks Gutiérrez threw at the pulque shop. Gutiérrez provided a totally different version. 

To support it, he mentioned the caretaker of the tenement, “Don Atenógenes” manager of 

the pulquería “Los Leones” and Don Modesto, owner of the liquor shop, as witnesses. By 

providing the names of two of the most respected and popular men in the neighborhood, 

                                                 
650 AGN. Collection: TSJDF, year 1885, box 2 year 1885 270 files, file 59399. 
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Gutiérrez was not only attempting to twist the case, but also most importantly, trying to 

build his social image as an honorable man.651 

Many customers thought pulqueros were the owners, but most of the time they 

were just employees who had signed a contract with the owner. They were also members 

of the lower classes trying to make a living. They sometimes have extra income activities. 

In the outskirts of the city and the municipalities of the Federal District, some of them 

bred livestock such as Pascual Calzada, who raised goats and pigs in his backyard in the 

northwestern municipality of Azcapotzalco. People who had no time or space to breed 

cattle asked him to raise ewes, rams, goats, or any other animal for them. He also had a 

pulquería in his house. Customers took advantage of the fact that they needed to make 

business with him as a cattle raiser and stopped by his pulquería to meet their friends too. 

Jacinto Rodríguez used to work as mason in the city and he only went back home by the 

end of the week. Every Sunday, Rodríguez visited Pascual Calzada and gave him money 

to cover the expenses Calzada had in breeding a goat for him. After doing business, 

Rodríguez and Calzada joined his acquaintances at the pulque shop.652 

It was not a surprise that pulqueros and patrons got drunk together sometimes. 

Criminal records, novels, and images depicted pulqueros, jicareros [bartenders], and 

regular customers socializing and drinking together. Severiano Alarcón worked as 

bartender at “Los Toros” on Lerdo Street. He was involved in a fight with another 

pulquería worker and ended killing him. At the court, Severiano recognized that he was a 

little drunk when he started fighting with José Santillán. He said that some of his frequent 

                                                 
651 AGN. Collection: TSJDF, year 1876, box 6 year 1876 6/2418, file 960 
652 AGN. Collection: TSJDF, tribunal: 1o Criminal, year 1876, box 6 year 1876, 6/2418, file 942 
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customers usually bought pulque for him because he worked as jicarero and they saw him 

as a friend.653 

Despite knowing everything in the neighborhood, pulqueros denied being nosy. 

Don Jesús, the pulquero in the novel Los bandidos de Río Frío, despite providing plenty 

of information about the newly-arrived cattle ranchers, their shipment, and financial 

situation, he pointed out that he was not a busybody. He added that the day he became a 

snooper, his tavern would not last more than two days before running out of business.654 

According to Payno, because of the tavern keepers’ knowledge about the region, newly-

arrived people tried to get information with them, as it happened in many other regions 

and circumstances.655 There was no one better than him or her to provide information 

about where to find someone or something like buying or renting a good horse.656 In 

some cases, the tavern keepers initiated conversation with outsiders in order to get 

information. They were interested in knowing who patronized their place in order to 

avoid any trouble as well as knowing what they could get from the fuereños [strangers]. 

In the case of those casillas where gambling was an important activity, the tavern keepers 

tried to find out whether new customers had significant amounts of money to bet. They 

sometimes transmitted such information to the gamblers, criminals, and leaders of the 

neighborhood as Payno pointed out in his novel. 

Besides portraying pulqueros as fat and nosy people, nineteenth-century 

intellectuals and writers characterized these merchants as clever pilferers. They also 
                                                 
653 AGN. Collection: TSJDF, tribunal: 5o Criminal, 1885, box 2 year 1885 270 files, file 68840. 
654 Payno. Los bandidos de Río Frío, p. 89. 
655 Peter Thompson. Rum, Punch and Revolution: Taverngoing and Public Life in Eighteenth-Century 
Philadelphia. Philadelphia: University of Pennsylvania Press, c1999.  
656 Payno. Los bandidos de Río Frío, p. 248. 
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depicted them as gamblers, thieves, and individuals who took the advantage of anyone 

who let them to do so. Despite casilla managers portraying themselves as honest people, 

they had bad reputations. Since the colonial period, when patrons were drunk they 

stripped them of their belongings.657 These merchants also tried to take advantage of the 

pulque deliverers by paying for a smaller amount of the beverage they received. They 

mixed fresh batches with old ones, served smaller servings to customers after their first 

drink, and let poor people to work for them in exchange of a glass of pulque. They never 

rejected any offer from a customer, such as sharing the meals that patrons bought from 

the chilmolera or the fruit they bought to season their pulque.658 Payno also suggested 

that some pulqueros in their youth had been members of bandit gangs and once they 

retired they ran a pulque shop, without forgetting their former habits. 659  Pulquería 

managers became accomplices of criminals for other reasons too. In many cases, the fear 

of being affected in their properties or families might make them to remain quiet about 

the illegal activities going on in their business. In other cases, they might have an 

agreement with troublemakers in which both of them needed to respect the interests of 

the others. In any case, different sources demonstrated that pulqueros were involved or at 

least knew about the illegal activities going on in the casillas.660  

The fact that the pulquero perfectly knew all his regular patrons, the time of the 

day they stopped by the tavern, and their favorite pulques, among other things made of 

him a character and an institution within the neighborhood. He knew full details about 
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Antonio “El mocho (the lame),” Jesús “El macaco (the macaque),” Marciala “La 

chichicuilota (a bird living in Texcoco Lake with a fat body and very skinny legs),” 

Adela “La esponja (sponge),” and the prowls of María Trinidad; and he was ready to 

stand for his friends as it happened in Ayes’ case.661  

Pulqueros were part and parcel of the public sphere in the underworld. They were 

not able to exercise the influence that chicheras, maize-beer sellers, reached at some 

point in Bolivia during the first decades of the twentieth century. Chicheras, despite their 

mixed ethnic identity of cholas, were able to use their position in the neighborhood to 

hold a great amount of power in local politics. Politicians and customers needed to 

negotiate with these women their public image and all the interesting and juicy gossip 

that these women knew about them.662 In the case of pulqueros, even when they knew 

many things about their regular customers or people in the neighborhood, there is no 

evidence of politicians negotiating with them or requesting their help in elections, 

especially because many of their customers were not able to vote.    

Pulqueros did not always develop the same kind of relationships with all their 

customers. Criminal records show that despite defendants mentioning the jicareros and 

managers as their witnesses in some cases, these men simply denied having seen anything. 

This was because they did not want to get in trouble or lacked a close relationship with 

the customer. That was the case of Florencio Hernández manager of the pulquería “El 

Símbolo” in “the Macaque’s” trial. He made clear not only that he did not know Jesús 
                                                 
661 AGN. Collection: TSJDF, tribunal: 5o Criminal, year 1885, box 4 year 1885 282 files, file 68845. 
Tribunal: 3º Correccional, year 1885, box 5 year 1885 248 files, file 56895. Tribunal: 3º Criminal, 1888, 
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662 Gina Hames. “Maize-beer, Gossip, and Slander: Female Tavern Proprietors and Urban, Ethnic Cultural 
Elaboration in Bolivia, 1870-1930” Journal of Social History, Winter 2003, v. 37, 2:351-367. 
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Suárez “the Macaque” or his victim Natividad Carrasco, but also that there was no fight 

in his shop the aforementioned day.  

Sometimes if the pulqueros thought they could be in trouble because they were 

breaking the casillas’ regulations such as working after business hours or holding items 

for customers, they fixed their testimony. On Thursday, November 19, 1885 around 3 pm, 

Joaquina Rosas had a fight with another female customer at the pulquería “La Aldeana” 

at the corner on Clérigo and Pensamiento Streets. She wounded Luz Posadas in the 

abdomen with a knife. The crowd dissolved when the police arrived. Luz walked back to 

her house while her friends tried to escape from the crime scene too. Joaquina went back 

to the tavern and sit with her family. She asked the staff to take custody of the chaveta 

[shank] she used to wound Luz. When the guard took Joaquina to the police station, the 

jicarero immediately delivered him the weapon Joaquina gave him.663  

On occasions, despite the friendship pulqueros just denied having seen a quarrel 

inside their place to avoid compromising, but instead they provided good references 

about their clients and friends. Agustín Zalazar owned a pulquería in the town of 

Guadalupe Hidalgo in the outskirts of the city. He was good friend with Tomás Ordoñez 

who stopped by his casilla on Sunday, November 5, 1876 around 6:30 pm. Almost half 

an hour later, Estanislao Colín, Eusebio Ayala and a man whose last name was Cedillo, 

arrived and started talking and drinking pulque with Ordoñez. Thirty minutes later all of 

them left the place together. Hours later, Colín and his friends seriously wounded 

Ordoñez. Zalazar in his testimony told that after drinking for a while, Colín took Ordoñez 
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out of the tavern to the nearby alley. Ayala went out too and convinced Colín to go back 

to the tavern questioning him if they had gone to the casilla to fight or to have pulque. 

Zalazar also mentioned that when the men went back to the place and they continued 

drinking friendly; each one of them having one cent of pulque. He identified Colín, Ayala, 

and Cedillo as neighbors of the town of Santa Clara. He closed his testimony saying that 

he did not know where they went or what they did after leaving his pulquería. By arguing 

that the men drank in a friendly way, Zalazar made clear that there were no fights in his 

tavern. However, his testimony also showed that he was socializing with his customers 

and went out of he casilla during the argument between Colín and Ordoñez because he 

was able to see how Ayala had stopped the fight. 

In the same trial, Ana Lama, married to Juan Molina, owner of the pulquería “La 

Zorra” also provided her testimony. After leaving Zalazar’s tavern, Ordoñez, intending to 

get rid of Colín and his friends, invited them to stop by “La Zorra” in the way to 

Azcapotzalco. Doña Ana mentioned that around 7 pm her compadre Tomás Ordoñez 

arrived to her place with 3 other men who went into the pulquería riding their horses in a 

mad rush. She identified these men as neighbors of Santa Clara. Ordoñez told his 

companions to respect the house because not only it belonged to his friend and compadre, 

but also because there were in the presence of a lady, Doña Ana. Once he said so the men 

started behaving properly. Ordoñez asked for two glasses of pulque “de a medio” -2 jugs 

with a value of half real each. He and his companions spent half an hour drinking and 
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making toasts to one another in a friendly way. She did not notice any argument and 

knew nothing about the happenings until the patrol brought Ordoñez already wounded.664 

 Zalazar’s and Lama’s testimony demonstrated that beyond being members of the 

community, they were also businessmen. They showed their solidarity with both Ordoñez, 

as the wounded person, and Colín and his mates, as the aggressors, despite the fact that 

Ordoñez was Zalazar’s friend and compadre of Lama’s husband. Both pulqueros stated 

that there was no fight or argument inside their taverns. Zalazar, who mentioned a fight 

outside his place, did not mention who started it though. Also, he did not reveal how he 

knew that Ayala stopped the fight between Colín and Ordoñez. He did not specify 

whether or not he witnessed the action or just only heard it from someone else.  Doña 

Ana Lama, who denied having witnessed a fight, provided a good reference about 

Ordoñez saying that he requested his companions to respect her and her shop. Without 

saying openly that Colín, Ayala, and Cedillo were troublemakers, Doña Ana implied so 

because they went into her tavern in a mad rush. Despite washing their hands of 

witnessing a fight, Zalazar and Lama made reference to the amount of pulque bought by 

Ordoñez. This could be interpreted as their recognition of Ordoñez as a friend and good 

patron. He was a productive man who could afford to pay for his and his friends’ drinks. 

Their testimonies also made visible their entrepreneurial interests; even when they 

appreciated Ordoñez, they did not speak badly against his aggressors. Both pulqueros 

knew Colín, Ayala, and Cedillo, at least by their first or last name. Both identified them 

as neighbors of the town of Santa Clara. In so doing, they recognized them as members of 
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the vicinity. However they did not say how good patrons or neighbors they were. 

According to Ordoñez’s testimony, Colín started the argument by telling him that he 

stood up for his friends Mauro Maya and Regino Cano and wanted to know what he had 

against them.  Ordoñez replied that Maya and Cano were against him and Colín could tell 

so based on the damages those men did to his house. Colín blamed Ordoñez for the fact 

that after his denunciation to the police, Maya and Cano were then fugitives. Colín, Ayala, 

and Cedillo, after wounding Ordoñez, became fugitives too. This suggests that knowing 

these men were troublemakers the pulqueros did not want to get involved.  

Zalazar’s and Lama’s testimonies also confirmed literary depictions of pulqueros 

as nosy and up-to-date-on with the news in the neighborhood. They knew everything 

around the area, even when they denied so. Customers and neighbors put pulqueros in the 

picture too. Since these neighborhoods were overcrowded, inhabited by people with a 

traditional mentality and used to close interactions, it was perfectly normal that as soon as 

something happened in the area, the word spread. Artisans and small shop keepers stood 

at the door of their businesses or left them unattended in order to see what was going on. 

Payno in his novel narrated that as soon as the police arrested Cecilia, the female fruit 

seller, “the news spread as fast as electricity.” The pulque, birds, and charcoal shop 

keepers stood up at the door of their businesses, abandoned them or left the workers in 

charge to go and see by firsthand what was going on.665 Apparently this custom did not 

disappear with the years because pulqueros in the 1870s and 1880s still abandoned their 

activities in order to find out what was happening in the neighborhood, like Joaquín Alva 
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who was in charge of a casilla on Pulquería de Palacio Street. On Thursday March 2, 

1876, Felipa Guerrero and her sister and comadre Juana González were prowling around 

with Felipa’s partner, the soldier José María García. After many hours of loitering and 

drinking in different pulquerías, Felipa and Juana were very drunk and had an argument; 

the first wounded her sister with a knife and she died. In the trial, Joaquín Alva as 

manager of the last pulquería the sisters and their companion visited had to provide his 

testimony. He stated that around 3 or 4 pm, on March 2, 1876 he was inside the tavern 

when he heard some shouts as there was a fight on the street. Minutes later, customers 

and passers-by told him that a woman had killed her own sister and comadre. Fifteen 

minutes later, he saw how the woman was taken to the police station. He was not sure 

whether she was the one who had killed her sister.666 By stating that he just heard the 

shouts, Alva implied that he was totally devoted to his duties instead of being nosy. His 

testimony showed how pulqueros got their information; it was the customers and passers- 

by who told him about the fight. He remarked that he only saw Felipa when the police 

took her to the station. It meant that Alva could not resist the curiosity and went out of 

the casilla to find out what was going on. It might happen that he might have seen the 

fight since the beginning, but he wanted to be disassociated from it; especially because 

the argument started outside his tavern. He added that the tragedy itself was a misfortune 

because both sisters were drunk and fought for nothing. 

Writers mentioned that there were other pulqueros that despite knowing and 

watching everything, they never opened their mouth. That was the case in most of the 
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judiciary records analyzed in this study. Even when defendants and plaintiffs named 

pulqueros as witnesses, most of the times the latter denied knowing or having watched 

any problem; obviously with the intention of avoiding any trouble with their business 

license. Despite they were alleged to have intervened in separating the contenders, casilla 

keepers denied any association. In the fight between Isabel Sandoval and the Cárdenas 

girls on May 5, 1877, Isabel mentioned that at some point, Florencia and Refugio tried to 

beat her, but the pulquero saved her from her aggressors by pushing her to the bar. The 

Cárdenas girls left the place, but she and her male mates followed them and encouraged 

her to fight. In the trial Teodoro de la Concha, manager of “El Mirador,” denied that there 

was a fight in his business the aforementioned day. He stated that there were four or five 

drunken women, who seemed to be adelitas [troops’ companions] drinking in the tavern. 

They drank for a while and left the place without a fight. Later one of the customers told 

him that one of those women was wounded by another woman. He also heard that a male 

fellow of the female aggressor gave her the knife she used to wound the other woman. 

But he made clear that he did not see anything and was totally devoted to his duties 

instead of being nosy. It was the customers and passers who spread the word and told him 

details about the fight. Even when he might have stopped the quarrel between Isabel and 

the Cárdenas cousins at the casilla, he denied it in order to avoid any trouble and get his 

business license taken away.667  

 Teodoro de la Concha’s emphasis on the customers and passers-by telling him 

about the events in the barrio shows the significance of gossip and rumor in the dynamics 
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of the neighborhood. The direct relation between gossip and fights in pulquerías made 

evident the significant role that these places played in Mexico City’s lower classes. 

 

The Gossip, Public Sphere, and Social Control in the Neighborhood 

As Edward Hobsbawm, George Rudé, E. P. Thompson, and others have stressed, 

taverns played an important role in the community’s life because there, people not only 

could get their daily ration of leisure, but also they gossiped and made comments about 

their personal or collective situation.668 The rowdy, festive, and anonymous environment 

of these sites allowed evils and problems within the community to become explicit and 

opened the door to revolts and uprisings. Thompson shows how taverns in early 

nineteenth-century England became the core of the village because inhabitants organized 

local rituals, such as the sale of wives or the rough music there.669 These rituals had not 

only the function of publicizing scandal, but also the assertion of legitimacy and public 

exhibition of justice. Thus, in such rituals the community self-regulated the behavior of 

its members by public exhibition and community judgment. In other words, the fact that 

behavior became publicly discussed and judged in these places contributed to the 

regulation of the sexual policies and social interaction of the neighborhood. These actions 

allowed the release of inner tensions; in so doing they maintained the internal coherence 

of the community.  

                                                 
668 Hobsbawm and Rudé. Captain Swing. Pérez Monfort. “La fiesta y los bajos fondos.” Thompson. The 
Making of the English Working Class. Thompson. Customs in common. 
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In pulquerías, alcohol consumption fostered an environment of free interaction 

and gave men and women a platform in which they could demand and contest 

explanations about the behavior of their neighbors, partners, and coworkers. Couples 

fixed their domestic problems such as cheating, abandonment, or jealousy. Friends 

confronted their mates because they were dating their sisters or their mothers and they 

were not willing to consent to that. Co-workers defended their situation within the guild 

or regulated internal rivalries as “the Macaque’s” story. His story shows us how workers 

used these places to settle disputes among peers and how the alcohol and the company of 

others gave them the courage to confront people. It reveals the kind of insults they threw 

to each other and how they used them in the context of pulquerías. The fact that Carrasco 

called Suárez “snitch” in the middle of the tavern demonstrates the values of Mexico 

City’s lower classes and how individuals were willing to risk their lives in order to 

defend their honor and reputation.  Many of these discussions ended in fights that most of 

the time spilled out into the street and involved the whole neighborhood. 

Pulquería fights were mostly the result of artisans, shopkeepers, carriers, street 

vendors, and casual labors challenging each other’s honor and reputation; among them 

were carpenters, bakers, shoe makers, masons, jornaleros [laborers], pulque sellers, 

weavers, carpenters, candy girls, and women involved in different trades. Obviously, in 

Mexico City’s poor neighborhoods, public attacks on someone’s honor represented a 

major issue. Despite belonging to the level of society that worked with their hands and 

lived in a simple and sometimes unstable manner, these people vigorously defended their 
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reputation as honorable men and women.670 For those individuals, their chief possession 

was their social capital; a capital based on their networks, their public appearance and the 

different roles they played within the community or the neighborhood. Those networks 

made them feel that there was a community behind them, supporting them. Thus, insults 

embodied one of the most important threats to their social capital and honor. 

Insults varied according to the people involved. For example criminal records 

show fights among members of rival institutions such as the army and the National Guard 

or political parties. In June 11, 1876, right after the revolt led by Porfirio Díaz against the 

legitimate president Lerdo de Tejada, a member of the Porfirian army arrived at a 

pulquería where there 2 members of the National Guard were drinking. The military man 

started bragging aloud that he was a member of the “Reservada” and he was going to take, 

either meaning kill or arrest, to anyone he found. The guards ignored him, and the man 

continued saying that he was “a Porfirista de 2 pesos;” in other words that he had been a 

member of the army who led Porfirio Díaz to power and he earned 2 pesos daily in 

contrast to others who were ‘peseteros y soplones’ [who earned just 1 peso and were 

snakes in the grass].”671 In so doing he was making fun of the members of the National 

Guard who had a salary of 1 peso daily and supported the defeated president.  

Insults and fights involved men and women of different ethnicities and status. 

Around 4 pm of July 29, 1877 Angela Castillo went to buy pulque to the casilla on the 

corner of Pajaritos Alley. When she got there, she saw Francisca Acosta at the entrance 

of the pulquería. Apparently Angela threw herself at Francisca intending to beat her and 
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calling her “puta descasadora” [home wrecking whore]. They started arguing and 

fighting. Francisca got hurt in the left side of her chin with the jug Angela had taken to 

carry the pulque. Although Francisca and Angela were neighbors, Francisca pointed out 

in her testimony that they were not friends. The records do not mention why Angela 

called Francisca in that way; especially it is not clear because Francisca was a 30-years-

old married woman and Angela Castillo was an 18-years-old single woman. But by 

calling Francisca “home wrecking whore”, Angela was blaming her for the end of a 

marriage and therefore qualifying Francisca as a prostitute because of her immoral 

behavior. This fight provides an example of how neighbors regulated sexual behavior and 

infidelity in the neighborhood in public, at the entrance of a pulquería and under the 

influence of pulque.672  

Thus, casillas represented the public sphere where urban masses reinforced family, 

neighborhood, and working networks, as well as promoted ethnic and class solidarity. 

Pulquerías provided customers a space to regulate sexual politics and the dynamics of the 

neighborhood and exercise justice or social control among themselves if it was required. 

The fact that the modernization projects were affecting the traditional life style of the 

masses and leaving them behind or at the margins explains why lower-class individuals 

reacted at any provocation. These altercations, loitering, and drunkenness represented 

escape valves during changing times as well as their response and resistance to the 

government’s projects. 
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Many quarrels involving women were related to their defense of honor, either 

against another woman or against a man. Fights among men and women were connected 

to the male perception that a woman working in the streets, as a fruit seller or as a 

prostitute, was part of the public domain. From the elite to the masses people thought that 

women whose working place was the street, such as street vendors, were part of the 

public domain in more than one way.673 This explained why customers, drunken or not, 

made of pulqueras and female customers the target of their desires regardless of their 

marital status. Women being in a public place made men to perceive them as public 

domain. Based on that perception, they justified their actions. Around 3 pm on Thursday, 

November 19, 1885, Luz Posadas, Marciala Martínez alias “La Chichicuilota” [a native 

bird of the Texcoco Lake with fat body and thin legs], Guadalupe Hernández, and Adela 

N. alias “La Esponja” [the sponge] were drinking at the pulquería “La Aldeana” on the 

corner on Clérigo and Pensamiento Streets. A man called Rafael Rosas approached them. 

He was hanging out with his sister, Joaquina Rosas, his brother-in-law Silvestre Sánchez 

and his niece Virginia Sánchez. The three adults were a little drunk because they had 

been drinking pulque since noon. While Silvestre got the glasses of pulque, Rafael 

approached Luz and her friends. According to Luz and Marciala, Rafael approached, paid 

compliments, and invited them to have pulque with him. According to Rafael’s sister, 

Joaquina, the women called him. Rafael started chatting and joking with Marciala and at 

some point he wanted to hug and kiss her. In his own niece’s words he started to “abrazar 

y a retozar con unas mujeres” [to hug and smooch with some women]. In his in law’s 
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words, the women were prostitutes, for that reason Rafael approached to and started 

joking with them. Whatever was the case, Marciala got upset and slapped Rafael’s face 

twice. Rafael returned the aggression and Luz tried to defend Marciala by standing 

between them. He insulted Luz, who replied by slapping him. When Joaquina saw the 

women assaulting her brother, she reached the group and started fighting too. At some 

point, Joaquina took out a chaveta [shank] and wounded Luz in the abdomen. While Luz 

tried to reach her house, Joaquina went back to her family who was inside the pulquería 

“La Aldeana,” and continued drinking.674 At the police station, Joaquina mentioned that 

she knew Luz Posadas on sight. Actually on previous occasion Luz was with Adela “La 

Esponja” when the latter insulted Joaquina. By arguing that Adela had insulted her in a 

previous occasion, Joaquina was justifying her conduct of assaulting Luz and defending 

her brother because there were some previous neighborhood quarrels. Beyond that, 

Rafael, his brother in law, and her sister, justified Rafael’s and Joaquina’s actions on the 

fact that the women were prostitutes and for that reason Rafael felt entitled to hug and 

kiss Marciala. Their perceptions also showed how women defended their honor, even 

when they were prostitutes as the evidence reveals. 

This particular case also provides other interesting information regarding to the 

kind of pulquería customers and their criminal history. Joaquina’s criminal records 

showed that she was arrested for robbery in January 22, 1877 and in May 25, 1878. In 

both occasions, she was released the next day. In April 13, 1879 she went to the jail of 

the police station charged of blows and released the next day. In May 25, 1879 she was 
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arrested for robbery and released 2 days later. In this event, Joaquina was found guilty of 

wounding Luz who was defenseless. Luz’s wound was classified as one of those that put 

life in risk. By the trial in February 6, 1886 the wound had not healed. Even when the 

defense tried to justify that Joaquina committed the crime in an act of rage and under the 

influence of alcohol, the jury found her guilty and the judge condemned her to 3 years 

and 5 months in prison.675 

Another example of women defending their honor and their properties was led by 

María Trinidad Sánchez, the main character of the opening story on chapter 5. Her 

reaction to the corporal’ insults made evident that she was not willing to be perceived as 

public domain. She was hanging around with her girlfriends in different pulquerías. In 

one of the taverns a corporal and a soldier, members of the First Artillery Battalion were 

drinking. She asked the corporal if he knew what happened to another soldier Miguel 

Berrueco because she had not seen him in a while and happened to be her lover. At some 

point the corporal heard María Trinidad telling her friends that she wondered “what 

might happen to her soldier whom she loved so much.” The corporal made fun of María 

Trinidad and her lover saying aloud that the two had “no need even a petate [mat] to have 

sex.” In so doing, he was hurting María Trinidad’s honor and qualifying her as a 

prostitute. The fact that he mentioned that she and her lover did not need a mat was 

implying that they did not mind where they had sex, even in the public place of the street. 

Evidently, María Trinidad got upset and replied with some insults too, such as “fuera a 

chingar a su madre”, [to screw his mother]. They started arguing and the corporal tried to 
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beat her. The pulquero, the person in charge of the business, asked them to sort out their 

differences outside the tavern. They left the place and moments later the corporal went 

back, took seat in a bench, and continued drinking. Minutes later María Trinidad also 

went back to the tavern and taking out a penknife from her clothes slightly wounded José 

behind his left ear. María Trinidad and her friends left the tavern and patronized other 

pulquerías. Hours later in another tavern, María Trinidad had a fight with one of her 

girlfriends because she made fun of her fight with the corporal. This time, María Trinidad 

severely wounded her friend who required to be taken to the hospital. She justified 

injuring José because he made fun of her and her lover’s sexuality. Alcohol made her 

brave enough to contest and confront a member of the army who had a higher rank than 

her lover. She did not perceive him as a military man, but rather as another member of 

the community insulting her honor. The same applies to her friend María Jesús, who also 

laughed at her. By injuring both of them, María Trinidad was defending her honor and 

applying justice by herself. 

María Trinidad’s story confirms what different sources mentioned about 

troublemakers and their behavior at the police station. When she arrived to the police 

station she refused to give her name, but the staff recognized her immediately because of 

her frequents visits to that office. According to Payno, some members of the underworld 

well-known at the police station because of their rowdy behavior in casillas. He also 

mentioned that some pulquería fighters, even once they were at the station, wanted to 

continue brawling with their rival.676 
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The story of María Trinidad Sánchez besides providing some clues about sexual 

politics and the defense of honor opens the door to the understanding of social networks 

and how people defined themselves in relations to others. When María Jesús provided her 

first testimony, she said that she was hanging around with her “comadre” María Trinidad 

that day. Later on, she mentioned that María Concepción was her “sister” and she did not 

do anything wrong. When María Trinidad knew that María Jesús had told the police 

about her fight with the corporal, she tried to take revenge by pointing out that María 

Concepción was not María Jesús’ sister as the latter argued. She said that the two women 

were just friends. María Jesús explained to the court that she and María Concepción 

called each other sisters because one day they celebrated a blood pact. However, she 

never referred to María Trinidad as her comadre again. The way these women related to 

each other demonstrates how some friendships were elevated to closer bonds like calling 

each other sisters or comadres that implied a closer relationship and trust. Thus, networks 

and solidarities became evident in these interactions.  

 The pulquería’s public character came through clearly in the many cases dealing 

with slander and reputation in the judicial records. Defendants constantly argued that they 

became involved in a fight when trying to defend their honor or to resolve personal 

disagreements, just after they received the first physical attack. Plaintiffs frequently noted 

that they were insulted in the presence of other people in the tavern. That was “the 

Macaque’s” case. He was publicly called a “snitch” in front of his coworkers in the 

middle of the tavern. Despite the fact that some other times, Carrasco had bothered and 

insulted Suárez “the Macaque,” and even beaten him on Cerro Prieto Street, Suárez 
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always was prudent and tried to avoid any argument. One of the witnesses, Juan 

González, insisted that Suárez was embarrassed and tired of constant insults and quarrels 

that Carrasco threw at him. González declared that probably on that day Suárez did not 

have the usual patience that characterized him and once irritated and annoyed by 

Carrasco’s constant affronts, Suárez deadly wounded his offender. As well as the other 

witnesses, González talked about Carrasco’s behavior. He called him a troublemaker, 

constantly absent from work, a habitual drinker, and a man of reproachable behavior. 

González added that he had the opportunity to witness that behavior because he worked 

with Carrasco and Suárez and he saw the constant offenses and scolding that the first 

made on the latter. González also pointed out that Suárez was a good-mannered, patient, 

and hard-working man. In this case, Carrasco was dead and everyone was blaming him 

for being the instigator, but there were other cases in which the participants of a fight 

survived and needed to defend their actions.  

 On the night of January 6, 1892, Vicente Reyero, a 28 year-old shopkeeper, was 

working in his fonda when Adrian Bermeo, a 38 year-old shoemaker, approached and 

told him: “Why do you look so quiet despite the fact that they are executing Jesus 

Martínez tomorrow?” Reyero answered that it was not his problem. Bermeo replied 

“even when you reported Martínez to the police?” As he said so, Bermeo threw a stone at 

Reyero and wounded him. On his way off the place, Bermeo threw another stone through 

the windows of the eatery and threw to the ground the hat of Isidro Campos’, another 

customer. Reyero initiated a lawsuit against Bermeo. The latter in his testimony told that 

he went to Reyero’s fonda to have a glass of pulque. He left a peso on the bar. He 
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listened to Reyero and other customers talking about Jesús Martínez’s execution and 

crimes. Bermeo asked for his change and Reyero refused, arguing that he had not 

received the money for the pulque yet. They started arguing. At some point, Bermeo 

accused Reyero of being involved in a robbery planned by Martínez, but overall he 

blamed him for reporting Martínez to the police.677 Apparently, Bermeo was a dangerous 

man in the neighborhood because when Reyero met Isidro Campos at the pulquería “El 

Serrallo” and asked him to testify against Bermeo, he refused to do so. He argued that he 

did not want to go to the Comisaría because he was afraid of Bermeo. Probably this was 

because Bermeo was part of Martínez’s gang; if that was the case, Bermeo by 

confronting Reyero and calling him “snitch” was taking revenge on behalf of Martínez. 

Reyero called for justice because Bermeo injured him, and even worse he had insulted 

him in his own shop in front of some of his customers and friends. This injury was 

physical as well as social, and damaged the honor and reputation of the plaintiff for 

having been publicly accused of participating in a crime as well as being an informer. 

Publicly accusations helped defendants to justify their behavior when committing injuries 

or murder; even more, drunkenness also appeared to be extenuating circumstances in 

their behavior. 

In the case of the fellow who shot the pulquero Jesús Cartamín, the testimonies of 

different participants made clear that the problem had its origins in previous 

misunderstandings among the contenders. Their statements also showed how people 

perceived other members of the community. According to Mariana Napolés, Jesús’ wife, 
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when her husband tried to calm down Pedro who was arguing with Simón and Micaela, 

Pedro replied that he had enough shots for “the whore of Doña Micaela, who was only 

compromising them.”678 According to Pedro, he and Simón were very close friends. But 

his quarrel with him started when Simón’s mother had said in public that Pedro was a bad 

influence for his son. Although at the court, Pedro mentioned that he told Simón that their 

friendship was not convenient for him either and that was why he stopped being friends 

with him, it might have been that he confronted Simón and tried to shot him to clean his 

reputation. The fact that Simón’s mother said in public that he was “prostituting his son” 

was damaging his public image and obviously he needed to defend his social capital.  

Thus, his case showed that pulque and gatherings encouraged people to confront their 

peers and solve the community problems. 

In some cases, alcohol encouraged people not only to confront and questioned 

others’ behavior, but also to fight with very close friends. On the night of Saturday, 

October 17, 1885 Jesús de la Cruz and José Pablo were fighting at the Plazuela de 

Tlaxcoaque. At the police station, José Pablo said that he and his compadre Jesús drank 

pulque all the afternoon at the pulquería “El Pescadito” on San Ramón Street. They drank 

much that they got drunk and fought. Any of both could tell the origin of their fight, 

especially when they were friends. The District Attorney pointed out in the records that 

Jesús and José were still drunk when they were at his office. Jesús was released of prison 

after 3 months, and José was released after 3 and half months because he left a visible 
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and permanent scar in the face of his compadre.679 In this case it might be either that there 

was no reason for a fight or the alcohol made brave enough one of the compadres to 

confront or demand an explanation of previous misunderstandings. 

Not all the fights had the intention of regulating behavior or defending reputations; 

in many cases, arguments just started for the pleasure of fighting. This might be 

understood as an escape valve in changing times or just a customary form of 

entertainment. In the case of the fight between Isabel Sandoval and the Cárdenas cousins, 

apparently it was her male companions who instigated her to fight and clean her honor. 

The cousins had left the tavern after the first quarrel, but Isabel and her friends followed 

them and reached them in a grocery store. In that moment, according to the cousins one 

of the men told her “Here you can screw them up.” According to the instigator, Rito 

Varela, he only said “fight, fight.” In any case, Isabel started fighting with the women 

and wounded them with a knife. When the police were arriving, Isabel threw out the 

knife and another of the men in the group, Román Hurtado picked it up. Hurtado’s 

actions show the solidarity among the group and how he tried to protect the woman from 

the police because in so doing he was protecting the whole group. The Cárdenas cousins 

were discharged from the hospital after 2 weeks of being there. The judge condemned 

Isabel to 40 days in prison besides the 14 days she had already been there. Andrés, Rito, 

and Román were released under warn after 14 days in prison.680 The verdict shows that it 

was publicly perceived that this fight took place because of the pleasure of fighting rather 

than because the defense of honor or jealousy. 

                                                 
679 AGN. Collection: TSJDF, tribunal: 3o Correccional, year 1885, box 2 year 1885 270 files, file 56873. 
680 AGN. Collection: TSJDF, 1877,  box 1 year 1877 1/2847, file 949 
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Jealousy was enough reason for fights among men or women or couples.681 When 

a customer was flirting or just chatting with someone’s partner arguments and fights 

started easily. On the afternoon of Monday August 20, 1877 Laureano Méndez took a 

walk with his concubine Francisca Lara. They were approaching San Pedro y San Pablo 

Street when he asked her to buy pulque. Francisca got into the pulquería. Laureano 

arrived minutes later and saw her chatting with a man. Laureano got jealous and upset. 

He started arguing with the man and tried to beat him with the handle of a hammer. But 

instead he hit Francisca in the forehead when she tried to stop him. When the police 

arrived the other man had already run away among the crowd. Thus, the guards only 

arrested Laureano and Francisca. They were waiting turn at the patio of the police station 

when Francisca ran away too. Laureano was arrested for few days, while Francisca 

remained fugitive.682 Rosales and Robinson, itinerant singers performing costumbrista 

songs, in one of their tunes made fun of a drunken man who declared at the police station 

that he was at the shop of Cholita, the chilmolera, when his partner arrived. He pointed 

out that his partner was a jealous woman and could not resist seeing him chatting with 

Cholita; because of that she beat him and he could not stand that and beat her back. His 

mother in law came out in her daughter’s defense and beat him too. His pride was hurt 

                                                 
681 AGN. Collection: TSJDF, 1877, box 1 year 1877 1/2847, file 1330. AGN. Collection: TSJDF, 1877, box 
1 year 1877 1/2847, file 949 AGN. Collection: TSJDF, 1885, box 2 year 1885 270 files, file 68839 AGN. 
Collection: TSJDF, 1876, box w/n 1876  1/2418  96 files, file 256. AGN. Collection: TSJDF, 1876, box 
w/n  1876  1/2418 96 files, file 456. AGN. Collection: TSJDF, 1877, box 1 year 1877 1/2487, file 8661. 
AGN. Collection: TSJDF, 1885, box 2 year 1885 270 files, file 55244. AGN. Collection: TSJDF, year 1885, 
box 5 of 1885 248 files, file 59467 
682 AGN. Collection: TSJDF, year 1877, box 1, year 1877, 1/2487, file 1891 
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because he did not like the women to scold and beat him, so he hit her in the face making 

her to bleed.683   

The discourse in pulquerías, especially when insulting, intended to claim a kind of 

legitimacy. By insulting someone’s capacity or honor, people meant that the person who 

was the target of the insult did not fulfill the ideal of a man or a woman, as husband or 

wife, as father or mother, or as an honorable person. It also defined the ideal relationship 

between colleagues, neighbors, and couples. Public condemnation prescribed not only the 

personal behavior of the artisan, worker, street vendor, etc. as a social being, but also the 

political principles of collective rights and social justice. By justifying their actions based 

on provocations of slander, snitching, or drunkenness, urban masses were appealing to 

the custom as law.  

 Evidence also shows that members of the neighborhood, when called to testify, 

often denied witnessing the events or knowing the people involved in the judged case. 

This denial might suggest that people feared neighborhood’s public judgment and 

punishment, such as isolation. Ostracism by itself would be perceived as another public 

judgment that evidently affected the social life of the individual. 

The practice of drinking in groups reinforced networks in different ways. It could 

make the problem of one into the problem of the whole group and therefore push 

someone to fight in defense of his or her peer.684 It also worked in the opposite way, 

stopping at least for a while confrontations among participants. It was outside the casilla 

                                                 
683 Rosales and Robinson. “Proceso de un borrachito.” 
684 AGN. Collection: TSJDF, 1876, box w/n  1876  1/2418  96 files, file 1949 
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or after they left the place when they fought.685 Thus these practices contributed to the 

formation and affirmation of honor, different identities as well as senses of community 

and membership. 

 

                                                 
685 AGN. Collection: TSJDF, year 1876, box w/n  1876  1/2418  96 files, files 1949 and 1070; year 1885, 
box 2 year 1885 270 files, file 59399 and box 4 year 1885 282 files, file 68845. 
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CONCLUSION 

 

 The liberal efforts did not succeed in reducing the pulquerías’ popularity. Despite 

the fact that by the end of the Porfiriato, the last liberal regime, these taverns no longer 

could offer meals or provide tables and chairs where patrons could freely enjoy 

themselves and socialize. Moreover, beer and soda, as products of the modern times that 

Mexico was experiencing contributed to pulquerías’ decline. The Mexican Revolution in 

the 1910s severely affected the beverage production. This was reinforced by the anti-

alcohol campaigns promoted by President Calles and President Obregón in the 1920s. 

According to some producers in the 1950s and 1960s the Mexico City’s mayor, Ernesto 

Uruchurtu killed the pulque industry with his goal of eradicating these taverns.686 As a 

result of that nowadays there are very few of them in the city, and they continue 

disappearing. On top of this, some films in the 1970s spread cheap stereotypes about 

these taverns. What it is worse is the fact that young people do not know what a pulquería 

is or how colorful and vibrant these places were a century and a half ago. 

Mexico City’s casilla represented a public space that lay beyond the private 

spheres of home, family, or corporate identity.  To the authorities’ eyes these places lack 

of inherent order, for that reason they required the strict ordering of public authority, in 

written (law) as in practice (police).  Pulquerías as any other kind of taverns constituted a 

public sphere with its own discursive practices and norms. The analysis of these places as 

public sphere where gossip and slander help to reinforce neighborhood self-regulation 

                                                 
686 Alberto Hernández M.A. Personal communication. April 2006. 
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provides a framework to analyze the traditional and diverse ways in which nineteenth-

century Mexico City’s lower classes exercised and negotiated power. 

Pulquerías represented public places and public spaces, not only because their 

accessibility, but also based on the fact that they served a public –a distinct part of society 

that constituted itself through its shared communication and culture. In the late 

nineteenth-century Mexico City, these taverns became a mundane extension of working 

life and social patterns. They suffered from being too tied to the populace and to the 

neighborhood life. In these places, people not only debated the events of the day, but also 

gossiped about their peers. Thus, these establishments became central to the traditional 

public sphere. They reached the deepest public level; it was the neighborhood and local 

community issues, which mattered to most people. It represented public sphere because it 

defined the communal and cultural standards by which any member of the neighborhood 

created and lived a public reputation. To be denied entry or service in a pulquería must 

had been humiliating, because the central role within the neighborhood activity. 

The communal and cultural standards of casilla patrons were not simply a quaint 

vestige of traditional and rural culture that was rapidly disappearing in the rise of late 

nineteenth-century Mexico City’s industrialization and urbanization. Rather, the identity 

and roles of these lower classes and their articulation in these taverns represented a 

discursive sphere that claimed legitimacy in the changing times. It involved the everyday 

practices of the customers, who developed vigorous and multi-sided responses to the 

processes of modernization. Particularly, through fights due to slander, drunkenness, and 
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loitering, these people contributed to the creation of the law; therefore, to the formation 

of Porfirian Mexico. 

Crime, drunkenness, loitering led the authorities to regulate these spaces that 

threatened the social order. The government produced different regulations with the 

purpose of limiting the potentiality of the pulquerías. The municipal authorities attempted 

to restrict the social interaction in these places by forbidding room for dancing, seats, 

tables, food sale inside or outside, gambling, and music. They also delimited some areas 

of the city where these taverns could not operate. Even then casillas proliferated in 

popular neighborhoods of late nineteenth-century and early twentieth-century Mexico 

City, even in non-urbanized areas. It was very common to find this kind of places almost 

in each corner. In order to slow down the proliferation of pulque shops, the authorities 

required a distance of at least 60 meters -65.6 yards- between one establishment and 

another. Despite those measures by 1909, there were 970 pulquerías in all Mexico City, 

an urban area with less than a million of inhabitants. Despite all the regulations during the 

late nineteenth century, it was not until the end of the second decade of the twentieth 

century that they experienced a decrease. The limitations over the space of interaction 

and economic reasons contributed to this decline.  

The government fought against the space and public sphere of pulque, not against 

the beverage itself. Octli production and commercialization were not only profitable 

enterprises; they also represented significant revenues for the national treasure. The 

nature of the pulquerías as close spaces where the authority had little or no control over 

the customers’ behavior represented a threat to the government and the elite. Interaction 
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of the masses, not only attempted on the moral codes, but also against the social order. 

Once drunk, lower classes could start uprisings or revolts. In the casillas the social order, 

sexual politics, and moral economy of the neighborhood were regulated and negotiated. It 

was not the law and the judiciary, but the active participation of the community that 

created balance among the neighborhood.  

Men and women fought to defend their space. Chilmoleras, pulqueros, and 

customers did not resign to loose their place and their livelihood. In these battles of 

resistance and negotiation, elite women also participated in the defense of the casillas 

with license for food, tables and sets. Women of different classes and ethnicities were not 

willing to loose the active role they played in the pulquería world. Everyone in their 

trench defended their interests. They were not defeated by the state. It was the pulque and 

its fast spoiling nature which lost the battle before the beer that could be stock for a 

longer time.  

Pulquería customers and their activities and attitudes represented not only 

manifestations of their everyday life and culture, but also they constituted a negotiation of 

power with the government, and their everyday responses to the stresses and strains of an 

accelerating modernity. This becomes significant if we compare this defense of popular 

and local culture to the tensions that minorities and traditional groups face nowadays in 

the global order. 
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APPENDIX 1 

Measures and Conversions 

Measures of Pulque 

1 carga =18 arrobas =450 cuartillos =205.2 liters =54.2081 US gallons687 
1 arroba =12.5 liters =3.30215 US gallons 
1 cubo =16 jícaras = 27.376 liters = 7.23197 US gallons 
1 corambre =32 liters =8.453 US gallons688 
1 jícara =1.71 liters =.45 US gallons =3.6 US pints  
1 cuartillo =.456 liters =.12 US gallons=.963699 US pints 
1 medio (cuartillo) =.06 US gallons 
 

Measures of length 

1 vara=.838 meters=32.99 inches=2.749ft689 

 

Currency 

Peso (silver coin) = ¢100 =8 reales 
Tostón =¢50  
Peseta =¢25 
Real =¢12 ½ 
Medio =¢6 ¼  
Cuartilla =¢3 1/8 
Tlaco = ¢2 
 

                                                 
687 José Jesús Hernández Palomo. La renta del pulque en Nueva España, 1663-1810. (Sevilla, España: 
Escuela de Estudios Hispánicos Americanos de Sevilla, 1979), pp. 320-321. Viqueira. ¿Relajados o 
reprimidos?, p. 204.  
688 Enrique Gómez Lacort and Manuel Germán García Iglesias. “Boteros: Artesanía del Corambre” in 
Revista de Folklore, 1985, volume 5, issue 52. Accessed on May 15, 2007 
http://www.funjdiaz.net/folklore/07ficha.cfm?id=457  
689 Manuel Carrera Stampa. “The Evolution of Weights and Measures in New Spain.” The Hispanic 
American Historical Review, vol. 29, (Feb, 1949), no. 1:2-24. 
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APPENDIX 2 
 

List of Pulquerías in Mexico City in October 1909 and June 1910690 
   

Original title: “Relation of the pulquerías of this city owned by the ‘Compañía 
Expendedora de Pulques, S.C.L’”691 
 
1.  8ª de Camelia y Zarco 
2.  Ayuntamiento y Balderas 
3.  Puente del Clérigo y Rayo 
4.  *Manuel González y Porfirio Díaz  
5.  Plaza de San Antonio Tomatlán 
6.  4ª de Héroes y Sol 
7.  Prolongación Estacas y Norte nº 27 
8.  6ª de Guerrero y 7ª de Magnolia 
9.  Guerrero y Tulipán 
10. Zaragoza y Estrella 
11. Pueblita y Ocampo 
12. San Antonio Tomatlán 
13. 11ª de Guerrero y Marte 
14. Guerrero y Luna 
15. Rinconada de Santa Ana 
16. 3ª de Atenas 
17. Mosqueta 
18. 2ª de Palomas y 2ª de Landa y Escandón + 
19. Atenas y 4ª de Bucareli 
20. 8ª Zaragoza y Sol 
21. Joya 
22. Monzón y Corchero 
23. Puesto Nuevo y Quesadas 
24. Relox y Chiconautla692 
25. Monserrate y Tornito de Regina 
26. Verdeja y Salitreros 
27. Hospital de Jesús y Venero 
28. Colonia Valle Gómez 
29. 7ª de Bravo y 5ª de Ignacio Hernández 

                                                 
690 List done based on 2 documents issued on October 8, 1909 and June 4, 1910. AHDF. Collection: 
Ayuntamiento Gobierno del Distrito, section: Gobierno del Distrito Pulquerías, vol. 1775, year 1909, file 
734 bis. 
691 Original title: Noticia de las pulquerías de esta capital que pertenecen a la “COMPAÑÍA 
EXPENDEDORA DE PULQUES, S. C. L.”. The addresses are listed in the original language. 
* It does not appear on the document of 1910 

+  Pulquería unable to be located on the map 
692 Document of 1910 does not mention Relox 
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30. Ferrocarril de Cintura y Beata 
31. Plaza de la Concepción y 4ª de Tenoxtitlán 
32. Tenoxtitlán y Concepción 
33. 2ª de Peñón acc. A nº 4 
34. Rejas de San Gerónimo y Verde 
35. Robles + 
36. Calzada Guadalupe Hidalgo 
37. Callejón del Cochino 
38. 8ª de Zarco y 4ª de Degollado 
39. Plaza de Valle Gómez 
40. Puente del Zacate y Santa María 
41. Callejón del Cochino y Manzanares 
42. Concepción Ixnahualtongo y Pipis 
43. Juan Carbonero y Puente de Villamil 
44. Puente Blanco (Callejón de los Puentecitos?) y Tenexpa 
45. Puente de San Pedro y Santa Bárbara 
46. Santo Tomás y San Pablo 
47. Salto del Agua y Niño Perdido 
48. Cacahuatal y Garrapata 
49. Coconepa y Morelos + 
50. Panteón de San Pablo 
51. Puente y Panteón de San Pablo 
52. Armado y Lecumberri 
53. Puente Colorado y Danza 
54. Costado de Pane + 
55. San Dieguito y Puente de Tlatlahoyo + 
56. 1ª de Alzate 
57. Colonia Hidalgo 
58. 2ª de Carpio y 3ª de Olivo 
59. Plaza de Tlaxcoaque y Prolongación 
60. 2ª de Matamoros y Puente de los Tecolotes 
61. *1ª de Zarco 
62. Teresitas y Vanegas 
63. Callejón de Betlemitas 
64. 4ª de Mosqueta y Martínez de la Torre 
65. Guerrero y Estrella 
66. Guerrero y Degollado 
67. *Centenario693 
68.  Esclavo y Águila 
69. Huitengo y Manco 
70. Verónica y Tecomaraña 

                                                 
693 Document of 1910 reads: Seminario instead of Centenario, under that name the casilla was located on 
the map. 
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71. 1ª de Factor 
72. Factor y Dolores 
73. Joya 
74. Montepío viejo y Loreto 
75. 1ª de Damas 
76. [Portal de] Tejeda y Regina 
77. Rejas de Balvanera y Tabaqueros 
78. 1ª de Verónica 
79. San Miguelito 
80. Olmedo y Puesto Nuevo 
81. Granaditas y 2ª de Aztecas 
82. 6ª de Aztecas y Av. Poniente 
83. 1ª de Lerdo e Hidalgo 
84. Estampa de Jesús y Callejón de la Paja 
85. 4ª de Guerrero 
86. Sol y 8ª de Guerrero 
87. Dr. Lavista nº 8 
88. 2ª de Aztecas nº 7 acc. Q 
89. * Colonia Hidalgo y Calz. del Niño Perdido 
90. 1ª de Ogazón nº 18 + 
91. Santo Tomás nº 17 
92. Ancha y Rastrillo 
93. *Hidalgo 
94. Belén y Buen Tono 
95. Puerta Falsa [de Santo Domingo] y Sepulcros de Santo Domingo 
96. Mesones y Gallos 
97. Rejas de San Gerónimo y San Miguel 
98. *San Antonio y Ancha694 
99. Puerta Falsa de Santo Domingo y Pila Seca 
100. Muñoz y Manito 
101. Puente del Molino y Cuauhtemotzin 
102. Plaza de San Juan y Camarones 
103. Puente del Rosario 
104. Plaza de Madrid y Soto 
105. Gómez Farías y Galeana 
106. Plaza de San Pablo 
107. Arcos de Belén nº 28 
108. Victoria 
109. Jurado nº 5 
110. Porfirio Díaz y Av. Morelos 
111. Calz. de la Viga 
112. Santa Ana y Estanquillo 

                                                 
694 Documents read San Antonio, the correct name was 2º callejón de San Antonio el Pobre 
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113. *Av. Hombres Ilustres y Espalda de San Juan de Dios 
114. Matamoros y Santa Ana 
115. Teposán y Puente de Tezontlale 
116. 2 de abril 
117. Belén y Bosque 
118. *3ª de Hidalgo nº 3 
119. Carretones y Nava695 
120. 5ª de Bravo 
121. Ignacio Hernández + 
122. Rinconada de Santa Ana 
123. Lecumberri y Coyote 
124. Plaza del Cuadrante de San Sebastián 
125. Puente de Carretones y Nava 
126. *Colonia Hidalgo lote nº 504 
127. 2ª de Vidal Alcocer y Nacional 
128. Lagartijas y 3ª de Mixcalco 
129. Cantaritos 
130. *Felipe Berriozábal e Ignacio Hernández + 
131. 2ª Matamoros y Artesanos 
132. Aztecas y Fray Bartolomé 
133. Ignacio Hernández + 
134. Calz. de Niño Perdido 
135. 2ª Díaz de León y 2ª de Florida 
136. Susanillo 
137. 1ª de Ignacio Hernández +  
138. Col. Morelos Av. Oriente 27 y calle Norte A 27 
139. 10ª de Ferrocarril de Cintura  
140. Puente de Garavito y Av. Poniente nº 24 
141. Rebeldes y Dolores 
142. Peñón y 4ª Aztecas 
143. Tenoxtitlán y Peñón 
144. Calz. Guadalupe Hidalgo 
145. Siete Príncipes y Pajaritos 
146. 4ª de Paz y Constancia 
147. 5ª Ancha 
148. Calz. de San Lázaro y Juil 
149. 1ª de Ribera de Santa María 
150. Calz. de Guadalupe Hidalgo 
151. Ferrrocarril de Cintura 
152. 2ª de Victoria 
153. 5ª de Ancha y Sur 4 nº 2803 
154. Plaza de Peralvillo 

                                                 
695 The correct name of the street was Puente del Caballete 
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155. Romero Rubio y Capitán Porfirio Díaz 
156. Quemada y Pachito 
157. Calzada de la Guarda y San Geronimito 
158. 4ª de Chopo y 4ª de Carpio 
159. 5ª de Ciprés nº 126 
160. Díaz de León e Ignacio Hernández 
161. 2ª de Alzate y 3ª del Álamo 
162. Corchero y Gallos 
163. Puente de Tezontlale 
164. San Pablo y Buena Muerte 
165. Plaza de la Concepción 
166. Puente del Cuervo 
167. Gallos y Puesto Nuevo 
168. 2ª de Ancha y Pescaditos 
169. Puente Blanco y Teposán 
170. 2ª de Rastro nº 11 
171. Calz. de San Antonio Abad 
172. Plaza de Juan Carbonero nº 7 
173. Rinconada y Plaza de Tepito 
174. Plaza de San Sebastián y Jardín 
175. Leona Vicario y Ferrocarril 
176. 9ª de Flores y Fresno 
177. Calz. de Santa María  
178. 2ª de Berriozábal y Vidal Alcocer 
179. Col. La Bolsa 
180. Col. Hidalgo 
181. Matías Romero y Porfirio Díaz + 
182. 1ª de Ayuntamiento y Revillagigedo 
183. 7ª de Díaz de León y Romero Rubio + 
184. Prolongación de Concepción Tequipehua y Calzada Nueva 
185. 4ª de Soto e Hidalgo 
186. 2ª de Amargura nº 162 
187. Rastro y Árbol 
188. Monserrate y Don Toribio 
189. Santo Tomás y [Puente de] Curtidores 
190. Arsinas y Carmen 
191. Tabaqueros y Portacoeli 
192. Aduana vieja y 4ª de Venero 
193. Mesones y Ratas 
194. Mesones y Tompeate 
195. Plaza de San Lucas y Tlaxcoaque 
196. Puente de la Merced 
197. Jurado y Quemada 
198. Callejón de las Papas 



 328 

199. Peralvillo y Santiago 
200. Puente de Villamil 
201. Peralvillo y Granada 
202. Tepito y Chirivitos 
203. *Berdeja y Misericordia 
204. Puente de Leguísamo nº 3 
205. Relox y Granaditas 
206. Soto y 5ª de Mosqueta 
207. Tequesquite y Lagunilla 
208. Puente de las Guerras 
209. Pila de la Habana y San Camilito 
210. 5ª de Lerdo y 10ª de Camelia 
211. Magnolia y 5ª de Soto 
212. Niño Perdido nº 3 
213. 3ª de Peralvillo nº 2 
214. Puente de Santa Ana 
215. Soledad de Santa Cruz y Lechera 
216. Calz. de Santa María 
217. *9ª de Magnolia y Rinconada de Santa María 
218. Soto y Camelia 
219. Cervatana y [Puente de] San Pedro y San Pablo 
220. Atarasanas y Consuelo696 
221. Balvanera y Jesús 
222. Santa Teresa e Indio Triste 
223. Relox y Celaya 
224. Pila Seca y Misericordia 
225. Bajos de San Agustín nº 4 
226. San Felipe Neri y Ratas 
227. Merced y Correo Mayor 
228. San Ramón y Cruces 
229. 1ª de Merced 
230. Santa Teresa e Indio Triste697 
231. Misericordia y Verdeja 
232. San Juan y [Puente de] Peredo 
233. 2ª de San Juan de Letrán y Ortega 
234. San Pedro y San Pablo y San Ildefonso 
235. Damas y Tiburcio 
236. *Plaza de Belén y Arcos 
237. *Espalda de San Juan de Dios y Soto 
238. Puente de Quebrado y San Juan 
239. Ex-seminario 

                                                 
696 Document of 1910 reads Artesanos instead of Atarasanas and under that name it was located on the map. 
697 Document of 1910 reads Santa Inés instead of Santa Teresa, under that name it was located on the map. 



 329 

240. Vaquita y Lagunilla698 
241. *Plaza de San Juan 
242. Calz. de San Lázaro + 
243. Concepción Cuevas y 3ª de Estrella 
244. San Gerónimo Atlixco 
245. 2ª de Cuevas y Cuauhtemotzin 
246. Rejas de la Concepción + 
247. Portal de Santo Domingo 
248. 1ª de Lecumberri y Juanico 
249. 11ª de Zarco y 5ª de Luna 
250. Calz. de San Antonio Abad 
251. 2ª de Delicias y Buen Tono 
252. Montón y Pachito 
253. Lerdo y Degollado 
254. *Dolores y Callejón de las Damas 
255. Locos y Plazuela del Jardín 
256. Cocolmeca nº 1028 
257. Real de Santa Ana y Nopalito  
258. Carlos Pacheco y 2º callejón de San Antonio 
259. *Vizcaínas y Tecpan 
260. Manzanares y Roldán 
261. Camelia y 8ª de Zaragoza 
262. Plazuela de los Ángeles y Escobedo 
263. Estanco de Hombres 
264. Bucareli 
265. 3ª de Tenoxtitlán nº 5 
266. Puente de Amaya 
267. 5ª Ancha 
268. Guerrero y Mosqueta 
269. Talavera y Santiago 699+ 
270. 10ª de Héroes y Estrella 
271. Verónica y Santa Teresa 
272. Manzanares y Susanillo 
273. Santa Cruz y Limón 
274. Soledad y Ave María 
275. Cuadrante de Santa Cruz y Rinconada + 
276. Guerrero y Moctezuma 
277. Siete Príncipes y San Marcos 
278. Cuadrante de Santa Cruz 
279. Héroes y 6ª de Moctezuma 

                                                 
698 Document of 1910 reads Plazuela de la Lagunilla instead of Lagunilla, and under that name it was 
located on the map  
699 Document of 1910 reads Talavera instead of Calavera, under that name it was located on the map. 
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280. Martínez de la Torre y Héroes 
281. Tecpan y Real de Santiago 
282. *1ª de Puente de Guerras nº 1723 
283. Rastro y Corazón de Jesús 
284. Calz. Campo Florido 
285. Rivera y Calz. San Cosme 
286. Real de Santa Ana nº 5 
287. Santa María y Alzate 
288. 3ª de Pino y Alzate 
289. Puerta Falsa de Santo Domingo y Leandro Valle 
290. Mina e Illescas 
291. Coyuya A. O[riente] 12 1218 número 3  
292. Allende y Puente del Clérigo 
293. Olvido y Puente de Curtidores 
294. Hidalgo y Prolongación de Soto 
295. Pradera y Nueva del Desagüe + 
296. 8ª de Lerdo y 1ª de Arteaga 
297. Av. Chapultepec 
298. 3ª de la Paz nº 3 
299. Calz. Guadalupe Hidalgo 
300. Cuchilla del Fraile y Col. La Bolsa 
301. Talleres y Ferrocarril 
302. San Antonio Tomatlán y Lagartijas 
303. Seminario y Santa Teresa 
304. Acequia y Correo Mayor 
305. Alcaicería y 5 de mayo 
306. Calz. y Puente de Santa María 
307. 4ª de Av. Independencia y 1ª de Ancha 
308. San Miguel y Rastro 
309. Arsinas y Leguísamo 
310. Mesones y Alfaro 
311. San Juan y 1ª de Delicias 
312. Águila y Pila Seca 
313. San Juan y Vizcaínas 
314. Nueva Av. Oriente nº 22 (por Necatitlán) 
315. [Cerrada de] Necatitlán y Cabezas 
316. Progreso y Villamil 
317. Tlaxpana (junto a la Garita) 
318. Tepito y Plaza de Tepito 
319. *Independencia E 
320. Av. 16 de septiembre nº 7 
321. 2ª de Aztecas y Plazuela de Tepito 
322. Luna y Nonoalco 
323. Cuauhtemotzin 
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324. * Ilegible700 [2ª de Niño Perdido y Campo Florido]  
325. *Ascención 
326. Puente de los Misterios y Ferrocarril de Cintura 
327. San Lázaro y Ferrocarril de Cintura 
328. 3ª de Santa Catarina y Tenexpa 
329. Niño Perdido y callejón de Nava 
330. Tepito y Tenoxtitlán 
331. Amargura y Verdeja 
332. San Juan de Dios y Pinto 
333. Ortega 
334. Puente de la Merced 
335. 1ª de la Merced 
336. San Hipólito nº 9 
337. San Fernando y Mina 
338. León y Dolores 
339. 2ª de Santo Domingo y Medinas 
340. Puente de Santo Domingo y Cuadrante de Santa Catarina 
341. Vanegas y Machincuepa 
342. Mina y Nonoalco 
343. Donceles y Esclavo 
344. San Juan de Letrán e Independencia 
345. Dolores y Av. Independencia 
346. San Lorenzo y León 
347. Puente de Santiaguito y San Miguel 
348. 7ª de Ancha y Canal de la Derivación, Colonia Hidalgo 
349. Ave. de Chapultepec 
350. 3ª de Atenas nº 16 
351. Ave. de la Viga 
352. Plaza de Santiago y Tecolotes 
353. Chapultepec 
354. 8ª de Magnolia y 2ª de Lerdo 
355. Callejón de la Danza 
356. 1ª de Gobernador y 4ª Poniente + 
357. Plaza del Tequesquite y Carrizo 
358. Tepito y 3ª de Aztecas 
359. Juárez y Galeana 
360. Callejón del Cochino y San Antonio Abad 
361. 1ª de Estaciones 
362. 1ª de Guerrero nº 4 
363. San Antonio Tomatlán 
364. Avenida Chapultepec 

                                                 
700 Document of 1910 reads: 2ª de Niño Perdido and Campo Florido, under that name it was located on the 
map 
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365. 7ª de Zarco y 5ª de Degollado 
366. 8ª de Balderas 
367. 6ª de Av. de la Paz y Av. Nuevo Rastro 
368. San Antonio Abad nº 8 
369. Candelaria de los Patos 
370. Santa Cruz Acatlán 
371. Plazuela de San Lucas 
372. Colonia La Bolsa 
373. Colonia Morelos 
374. Ramón Corona y Cap. Porfirio Díaz+ 
375. Matamoros y Real de Santiago 
376. Callejón del Pinto y [Puente de los] Gallos 
377. Puente de la Leña y Santa Efigenia 
378. Portal de Prado y Salto del Agua 
379. *Ancha y Primavera 
380. Aranda y 1ª de San Antonio 
381. Balvanera y Tabaqueros 
382. Sepulcros de Santo Domingo 
383. Don Toribio y Regina 
384. Camarones y Peredo 
385. Ciegos y Chaneque 
386. Jesús María y Zaragoza 
387. Puente de Balvanera 
388. Av. Hombres Ilustres+ 
389. Cocheras y Relox 
390. *2ª de Guerrero nº 108 
391. 7ª de Guerrero y Camelia 
392. Violeta y Héroes 
393. *3ª de Soto, acera poniente 
394. 1ª de Granada 
395. Calzada del Niño Perdido acc. a casa 23 bis 
396. Basilisco nº 10 
397. *Ave. Grande y Campo Florido 
398. Prolongación Aztecas701 
399. 2ª de Camelia y Manuel González 
400. 1ª de artes y Tamaulipas 
401. Ave. de Campo Florido 
402. Callejón de San Ciprián 
403. Sur Av. Morelos y San Antonio Tomatlán 
404. Maravillas y Moscas 
405. Parque del Conde 
406. Dr. García Diego y Niño Perdido 

                                                 
701 Document of 1910 reads Aztecas y Prolongación. 
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407. Delicias y 2ª de Ancha 
408. Aduana Vieja y San Felipe de Jesús 
409. Estampa de Jesús y Parque del Conde 
410. Rastro y San Miguel 
411. Cacahuatal nº 2 
412. Tepio y Tenoxtitlán 
413. Soto e Illescas 
414. Coyote y Cueritos 
415. Granaditas y Tenoxtitlan 
416. 4ª de la Rosa 
417. *Magnolia y Galeana 
418. Alamedita 
419. 6ª de la Rosa 
420. Av. Jalisco y Valladolid 
421. *6ª del Naranjo 
422. Xocongo + 
423. 5ª de Sabino y 7ª de Carpio 
424. Pensamiento nº 8 
425. [Callejón de] los Reyes 
426. [Callejón de] los Reyes 
427. Puente de San Lázaro 
428. *4ª de Nonoalco nº 1702 
429. 6ª de Dr. José María Vértiz y Av. Oriente 6 
430. 4ª de Cervantes y Callejón Cerrado 
431. Barrio Santísima Atepetlac + 
432. Puente y Rejas de Balvanera 
433. 1ª de la Paz y 4ª de Matamoros 
434. 4ª de Ancha nº 6 B 
435. Pañeras y Portal de Tejada 
436. Estampa y Tornito de Regina 
437. 6ª de Cap. Porfirio Díaz no. 2+ 
438. Concepción Ixnahualtongo 
439. 3ª de Álamo y 3ª de Flores 
440. Santa Escuela y Escobillería 
441. Paz y Rivero703 
442.Prolongación Balderas y Colonia Indianilla 
443. Hospicio de San Nicolás y Santa Inés 
444. Calzada del Rastro y 4ª de Granada 
445. Av. Hombres Ilustres + 
446. Alhóndiga 
447. Muñoz y San Pablo 

                                                 
702 Document of 1910 reads 4ª de Aldama e Hidalgo. 
703 Document of 1910 reads Revira instead of Rivero 
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448. 2ª de Mina y 3ª de Zarco 
449. Rinconada de San Diego y Héroes 
450. Santa Teresa y Lic. Verdad 
451. Indio Triste y Chavarría 
452. *Arcos de Belén 
453. Pila Seca y San Lorenzo 
454. Puente del Rosario y Alamedita 
455. Ureña y Trapana 
456. 1ª de Amargura 
457. Talleres 
458. Plaza y Puente del Carmen 
459. Plazuela de Pacheco 
460. Chiconautla y Carmen 
461. 7ª de Guerrero y Camelia 
462. 5ª de Aztecas y Callejón del Rivero 
463. Alcaicería nº 17 
464. 1er. Callejón del Rivero y Prolongación de Santa Lucía 
465. Puente Blanco y Estanquillo 
466. 14ª de Zarco y 2ª de Marte 
467. Colonia Hidalgo y Sur A nº 2810 
468. Santa Lucía y Peñón 
469. 2ª de Constancia y Santa Lucía 
470. 8ª de Rivero y 10ª de Ferrocarril de Cintura 
471. 5ª de Sabino nº 2331704 
472. Camelia nº 14 
473. Colonia Hidalgo Av. Poniente 38 nº 42 
474. Colonia Hidalgo Sur 6 y Av. Poniente 34 
475. 3ª de Bucareli nº 65 
476. 1ª de Galeana y Magnolia 
477. *Miguel López y 12ª de Guerrero + 
478. *Héroes y Luna 
479. Granada y 2 de abril 
480. Sol y 8ª de Zarco 
481. Camelia y Zarco 
482. *Guerrero y Degollado 
483. 6ª de Zaragoza y 2ª de Mosqueta 
484. *5ª de Degollado 
485. Nonoalco y Atlampa + 
486. 1ª de Damas 
487. Nahuatlato y Puesto Nuevo 
488. *Av. Lerdo nº 5 
489. Nueva de Tepito 

                                                 
704 Document of 1910 reads 3231 
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490. Rivero al norte 
491. Ave María y Simón Rojas 
492. Romita 
493. Calz. de la Viga 
494. Col. Morelos y 5ª de Manuel  González Cosío + 
495. Carretones nº 2010 
496. Morelos Barrio de Tesquipan-Nonoalco 
497. Las inditas nº 2 
498. *2º callejón de las Moras nº 74 
499. 2ª de Nava nº 1 
500. Rinconada de Don Toribio nº 19 
501. Callejón del Triunfo 
502. Calzada de San Antonio Abad 
503. Puente Quebrado y Pañeras 
504. Acequia y Chiquis 
505. San Juan de Letrán 
506. Santa Catarina 
507. Barrio de la Resurrección 
508. Amor de Dios 
509. Manzanares 
510. Lecumberri 
511. Puente del Clérigo y Viña 
512. Niño Perdido y Plaza del Rábano 
513. Puente de los Tecolotes 
514. Plazuela de la Palma y Culebritas705  
515. San Sebastián y Plantados 
516. [Puente de] San Sebastián y Girón 
517. Manzanares y Pita Azul 
518. Marquesote y Solís 
519. Norte 23 nº 507 + 
520. 8ª de Ancha y Av. Poniente nº 32 
521. Calzada de la Piedad y Av. Poniente 34 nº 1053 
522. Caleras y Vizcaínas 
523. Calzada Grande y Campo Florido 
524. Prolongación Pajaritos y callejón sin nombre 
525. Ave. de la Piedad nº 3 
526. Barrio San Simón y Calle de Rojas + 
527. 6ª de Ancha  
528. Arcos y Plaza de Belén 
529. Av. Poniente nº 28, colonia Hidalgo + 
530. San Salvador el Seco y Nava 
531. Arcos de Belén y Campo Florido 

                                                 
705 The correct name of the street Culebritas was Callejón de Viboritas 
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532. Camarones nº 13 
533. Ascensión nº 14 
534. Sur 8 y colonia Hidalgo + 
535. 4ª de Ancha nº 2022 
536. 6ª de Relox nº 5 
537. Verdeja y Lagunilla 
538. Allende y Comonfort 
539. Gómez Farías y Ratón 
540. Penitenciaría y Ferrocarril de Cintura 
541. Av. Oriente 9 y Norte 23, colonia Morelos 
542. Bravo y Alarcón 
543. Luna y 9ª de Riva Palacio 
544. 2ª de Santa Catarina 
545. Carmen y Vázquez 
546. Mixcalco y Andalicio706 
547. Colonia de la Bolsa y 2ª de Berriozábal707 
548. Puente del Rosario 
549. 3ª del Chopo y 2ª de Alzate 
550. *Magnolia y Soto 
551. *Galeana y Obraje 
552. 5ª de Soto y Degollado 
553. Colonia Valle Gómez + 
554. Calzada Guadalupe Hidalgo 
555. 4ª de Santa María la Ribera nº 2334 
556. Basilisco y Lagunilla 
557. Puente de Amaya 
558. *Magnolia y Lerdo 
559. *Santa María y Gómez Farías 
560. San Gerónimo y Guarda + 
561. 3ª de Lerdo y 1ª de Mosqueta 
562. *6ª de Soto y 3ª de Mosqueta 
563. Ancha y Artes + 
564. *3ª de Guerrero y Moctezuma 
565. Galeana y 5ª de Mina 
566. Calzada de Santa María y 9ª de Mosqueta 
567. Plaza de Concepción Ixnahualtongo 
568. 3ª de Prolongación Granada 
569. 5ª de Ignacio Hernández y Matías Romero + 
570. Mixcalco y 3ª de Santísima 
571. Hidalgo708 

                                                 
706 Document of 1910 reads Andalucia instead of Andalicio 

707 Incomplete page on document of 1909; therefore this address does not appear. 
708 This line is blank on document of 1910 
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572. Colonia de La Bolsa, casa blanca 
573. Niño Perdido y Tizapan 
574. *Trigueros y 10ª de Camelia 
575. Migueles y Cruz Verde 
576. Plazuela de la Concordia nº 3 
577. Alhóndiga y Pulquería de Palacio 
578. *Av. Poniente 28 nº 421, por la Indianilla 
579. 1ª de Nueva Tenoxtitlán 
580. Plaza de San Pablo y Cuevas 
581. 2ª de Zarco y Moctezuma 
582. 2ª de Lerdo y Moctezuma 
583. Miguel López 
584. Miguel López y 21 de junio 
585. Plazuela de Juan Carbonero y Gallos 
586. Plazuela de los Ángeles y Corona 
587. San Geronimito + 
588. Monserrate y Verde 
589. Necatitlán 
590. Plaza de San Juan 
591. San Miguel y Necatitlán 
592. * San Miguel y Necatitlán 
593. Ribera de San Cosme 
594. Ancha y San Antonio [el Pobre] 
595. Don Toribio 
596. Aranda y Delicias 
597. *Puente de Santa María 
598. Plaza de San Juan 
599. Arcos de Belén y Ancha 
600. *Rastrillo y Candelaria709 
601. Degollado y Santa María 
602. Bosque y Rastrillo710 
603. Ascensión y Callejón del Beso 
604. Colonia Nueva del Rastro esquina Sur Oriente+ 
605. Francisco Pérez Vizcaíno, colonia Nuevo Rastro + 
606. 13ª de Héroes 
607. 2ª de Estrella 
608. Ferrocarril nº 1 
609. Montón y Plazuela de San Pablo 
610. Marte y Héroes 
611. *4ª de Estrella 
612. 10ª de Zarco 

                                                 
709 Document of 1910 reads Rastrillo instead of Minería 

710 Id. 
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613. 2ª de Santísima y Plazuela del mismo nombre 
614. Puente de San Antonio Tomatlán 
615. Matadero y San Lucas 
616. Plazuela de San Salvador el Seco 
617. Real de Santiago y Tecpan 
618. Real Ferrocarril y Prolongación de Ascensión711 
619. Pueblo de Romita 
620. Ascensión nº 8 acc. A 
621. Colonia Indianilla 
622. Callejón de los Amores nº 24 + 
623. 7ª de Balderas 
624. Colonia Indianilla 
625. Colonia Indianilla 
626. Calzada San Rafael 
627. 2ª de Zaragoza nº 8 
628. 9ª de Camelia y 7ª de Héroes 
629. Puente de Guerras y Rayón 
630. San Camilito y Salitreros 
631. Plaza de Santa Cruz Acatlán 
632. Miguel López y Camelia 
633. Artesanos y 2ª callejón del Zacate + 
634. Santa Cruz Acatlán y Rinconada de Santa Cruz 
635. Arcos de Belén y callejón de los Pajaritos 
636. *Arteaga y cerrada de los Ángeles 
637. Ignacio Hernández y Ferrocarril de Cintura 
638. 7ª de Ferrocarril de Cintura nº 3 
639. 6ª de Luna nº 27 
640. 4ª de Bravo y Prolongación Lecumberri 
641. *3ª de Pino 
642. 2ª de Comonfort y callejón del Órgano 
643. 2ª de Hortensia 3222 
644. 3ª de Camelia nº 3 
645. *8ª de Mosqueta nº 222 
646. Plazuela de San Antonio Tomatlán 
647. Manzares y Marquesote 
648. 8ª de Degollado y Prolongación Granada 
649. 3ª de Álamo nº 15 
650. 3ª de Buen Tono nº 3 
651. Libertad y Robles + 
652. 5ª de Bucareli nº 135 
653. Real de Santiago 
654. 10ª de Rosa y Cervantes + 

                                                 
711 Document of 1910 reads Campo Florido instead of Real Ferrocarril 
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655. 1ª de Peralvillo 
656. Calz. Nonoalco 
657. San Antonio Tomatlán nº 7 
658. *9ª de Mosqueta nº 10 
659. Santa María la Ribera 5 
660. Colonia San Rafael letra B 
661. Rinconada de Tepito 2711 
662. San Juan Nepomuceno y Chinampa 
663. 4ª de Álamo y 3ª de Carpio 
664. Puebla Av. Poniente 23, Prolongación calle de Mercado 
665. Plaza de Santa Bárbara nº 10 bis 
666. Calzada de Atlampa por San Simón +712 
667. Calz. Vallejo, vista al norte 
668. Santa Bárbara y Talleres 
669. Arcos de Belén nº 17 
670. Ramón Guzmán nº 809 
671. *2ª de Atenas 1422 
672. *12ª de Artes 226 
673. *5ª de Lorenzana y 5ª de Francisco Díaz Covarrubias + 
674. 4ª de Ciprés y 6ª de Flores 
675. 2ª de Encino 10 
676. Sur  10, Av. Poniente 24, colonia Indianilla 
677. Luna y Zaragoza 
678. Colonia San Rafael 36 
679. Ramón Guzmán 
680. Plaza Martínez de la Torre y Mosqueta 
681. Ave. Cebollín y San Rafael + 
682. Col. San Rafael D lote 17 
683. *Ave. San Rafael 
684. Ciprés y 12ª de Naranjo 
685. 5ª del Chopo nº 5 
686. 13ª de Zaragoza y 5ª de Marte 
687. Av. Poniente 1 nº 4 
688. Av. Poniente 30 y Balderas 
689. 11ª de las Flores 
690. 2ª de Industria y Ave. de San Rafael 
691. 2ª de Sabino nº 15 
692. Tlaxpana nº 2843 
693. 10ª del Naranjo y 2ª de la Central Av. 16 
694. 1ª de Santa María la Ribera 
695. *11ª de Artes 4017 
696. 1ª de Estrella 

                                                 
712 Document of 1910 reads Limón instead of San Simón. 
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697. 1ª de Mercado nº 11 
698. 4ª de Pesado 1030 
699. Tizapán y Cedaceros 
700. 4ª de Ribera de San Cosme nº 64 
701. Calz. de los Gallos 
702. 5ª de Pesado 620 
703. 8ª de Flores 
704. 2ª de Ribera de San Cosme 36 
705. 4ª de Fresno 2903 
706. Ex-garita de Belén, Calz. de la Piedad 
707. Sur 10, Col. Indianilla 
708. Puente de Tepito, letra A 
709. 4ª de Altamirano 75 + 
710. 3ª de Atenas 
711. Calz. de San Rafael, Av. Poniente A.Q. y Sur 40 
712. 11ª de Zarco y 3ª de Estrella 
713. Zaragoza y Moctezuma 
714. 6ª de Vidal Alcocer y Díaz de León 
715. Díaz de León y Colonia Morelos 
716. 12ª de Camelia 61  
717. 4ª de Zarco y 3ª de Hidalgo 
718. *Nonoalco y Degollado 
719. Pulquería de Palacio 
720. Pulquería de Palacio y Horno 
721. Vanegas y Amor de Dios 
722. Vanegas y Santísima 
723. Calz. Guadalupe Hidalgo 
724. 2ª de Mosqueta y 6ª de Aldama 
725. Av. Manuel González y calle Norte A 2 nº 3134 
726. 2ª de Guerrero y 9ª de Violeta 
727. 2ª de Manuel Doblado 1 
728. Democracia y Ferrocarril 
729. Puente del Rosario 
730. Col. de La Bolsa, Norte 15 
731. Balderas y Mil Maravillas 
732. Penitenciaría nº 3 
733. Col. Morelos, terrenos de La Bolsa, manz. 13 
734. Héroes, Av. Poniente 36 
735. 8ª de Díaz de León nº 8 
736. Puente del Rosario 
737. [Callejón de] los Reyes 
738. San Miguel Nonoalco e Inmigración + 
739. Díaz y 21 de junio 
740. Ave. de Chapultepec 
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741. Vidal Alcocer y Manuel González Cosío 
742. Manuel María Contreras y Francisco Díaz Covarrubias + 
743. 5ª de Camelia y 7ª de Nonoalco 
744. Alarcón y Norte A 23713 
745. Lisboa + 
746. Calz. de la Verónica y San Rafael + 
747. 2ª de General Prim nº 3 
748. 12ª de Guerrero y 3ª de Pesado 
749. Calz. Nuevo Rastro y 3ª de Peñón 
750. Florida y Granaditas 
751. Calz. de la Piedad 
752. Pueblo de Romita y Espalda de San Cristóbal nº 6 
753. Pueblo de Romita y San Cristóbal 
754. 10ª de Artes 212 
755. Plaza de Tepito 
756. Prado y Armazoneros 
757. 6ª de Manuel Doblado y 6ª de Rivero 
758. 5ª de Real Colonia Valle Gómez + 
759. Brillante y Tejedores + 
760. 3ª de la Santísima nº 1 
761. 1ª de Tejedores + 
762. Ave. del Maguey nº 2 + 
763. Cocolmeca nº 1028 
764. [Puente de] Santo Tomás y Compuerta [de Santo Tomás] 
765. San Salvador y Prolongación Necatitlán 
766. Cerrada de Ignacio Hernández + 
767. 1ª de Embarcadero nº 2 
768. Piteras y San Ciprián 
769. Nueva de Cuauhtemotzin y San Nicolás + 
770. Av. Yucatán 
771. 3ª de Ignacio Hernández y Colonia Morelos 
772. Norte 7, Av. Penitenciaría 
773. Av. Morelos 511, 5ª de la Av. Ferrocarril de Cintura 
774. Allende y Puentecitos 
775. *4ª de Ancha nº 13 
776. 1ª de Capitán Porfirio Díaz y Ronda 
777. Puente de Tezontlale y Viña 
778. 5ª de Lecumberri 
779. Puente de Jamaica 
780. 1ª de Embarcadero y Puente del Blanquillo 
781. Puente de Jamaica 
782.Plaza de Montero 

                                                 
713 Document of 1910 reads: Norte A número 25 
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783. Plaza de Santo Tomás 
784. Puente del Molino 
785. Prolongación de Perfeccionada + 
786. Colonia La Bolsa, casa blanca 
787. Av. Cuauhtemotzin nº 11 
788. 9ª de Ignacio Hernández y callejón sin nombre 
789. Chilpa y Compuerta de Santo Tomás 
790. 3ª de Degollado Av. Poniente 3 nº 1035 
791. Col. Valle Gómez a un lado del Rastro + 
792. Magnolia y Zarco 
793. 3ª de la Rosa nº 1 + 
794. 10ª de Vidal Alcocer 
795. Las Palomas junto al nº 5 - Col. Morelos + 
796. *Zarco y Magnolia 
797. 3ª de Dr. Lavista 
798. 8ª de Sor Juana Inés de la Cruz 
799. 10ª de las Artes y 7ª de Velázquez de León 
800. Barrio de Atlampa 
801. San Ciprián y Drenaje 
802. 9ª de Díaz de León 
803. Callejón del Hueso y Alarcón 
804. Colonia La Bolsa 
805. 1ª de Amargura 
806. Santa María y 1ª del Sol 
807. Ave. de Jamaica 
808. 1ª de Porfirio Díaz 
809. 10ª de Lecumberri 
810. 1ª de Mina 5 
811. Plazuela del Jardín 
812. 1ª de Mina nº 8 acc. A 
813. Rancho del Chivatito 
814. Col. Hidalgo, sur 6 nº 273 
815. 2ª calle Real de Ignacio Altamirano 
816. *5ª de Tulipán y Héroes 
817. Calzada Guadalupe Hidalgo nº 6 
818. *Galeana y [callejón del] Obispo 
819. Puente de la Viga 
820. *2ª de Estrella y callejón sin nombre 
821. Ave. Guadalupe [Hidalgo] nº 10 
822. Abraham Olvera nº 3 
823. Ferrocarril de Cintura y Prolongación de San Antonio Tomatlán 
824. Carrizo y Vaquita 
825. Calz. Nonoalco nº 3 letra C 
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826. 8ª de Lecumberri [nº 1] 714 
827. 3ª de Florida nº 4 
828. Calzada de Guadalupe (Hidalgo) 
829. Alegría y Alhóndiga 
830. 11ª de las Flores y Nogal 
831. 7ª del Cedro nº 2931 
832. 3ª de la Florida nº 5 
833. Concepción Ixnahualtongo y Calzada Agustín Zoquipa 
834. Pueblita 
835. San Ramón y Puente del Fierro 
836. 1ª de Olivo 
837. Plazuela Juan José Baz 
838. 7ª de Moctezuma y 3ª de Galeana 
839. Chapultepec 
840. Real Pueblo de Nonoalco 
841. Mixcalco y Andalicio 
842. *6ª Vidal Alcocer y Prolongación Granada 
843. *Lorenzana, Col. San Rafael 
844. Col. San Rafael 
845. Barrio de San Simón Tolnahuac 
846. 10ª de Manuel Doblado y Prolongación Granada 
847. Ramón Fernández y N. Álvarez 
848. 3ª de Porfirio Díaz y Ferrocarril de Cintura 
849. Sur 6 y Av. Poniente 24 
850. 8ª de Violeta y 2ª de Nonoalco 
851. Col. Valle Gómez, 1ª de Industria A 
852. Prolongación de San Antonio Tomatlán 
853. Calzada de Vallejo 
854. San Geronimito nº 4 + 
855. Calz. Tolnahuac, Barrio San Simón 
856. *3ª de Guerrero nº 8 
857. Beas 
858. Atlampa 
859. Calzada Piedad 
860. Ave María y Netzahualcóyotl 
861. 3ª de Ignacio Hernández + 
862. 3ª de Felipe Berriozábal y Bravo 
863. Prolongación Estacas y Mirador Penitenciaría 
864. Av. General Manuel González Cosío y Sullivan + 
865. Barrio Atlampa 
866. 9ª calle Ancha nº 3431 
867. 5ª de Av. de la Paz y Granada 

                                                 
714 Document of 1910 reads: 8a Lecumberri 
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868. Prolongación de San Antonio Tomatlán 
869. 5ª de Prolongación de Granada 
870. 1ª de Bravo y Puente de San Lázaro 
871. 6ª de Ancha, Av. Poniente 30 
872. Calzada del Guarda + 
873. *5ª de Altamirano y F. P. Contreras + 
874. Colonia Indianilla 
875. 3ª de Ignacio Hernández nº 3 
876. Santísima Atepetlac 
877. Joaquín García Icazbalceta y M[anuel] M[aría]. Contreras. Av. Poniente 4 y Sur 38 
878. Nueva del Jardín 
879.1ª de Atenas y 2ª de Limantour 
880. Calz. de la Viga 
881. Calz. de San Esteban + 
882. Puente de San Antonio Abad 
883. 7ª de Limantour nº 131 + 
884. Chapultepec 
885. Portillo de San Diego 
886. Barrio de la Santísima Atepetlac + 
887. Hidalgo e Illescas 
888. Ave. Chapultepec nº 72715 
889. Prolongación de Solís nº 1 ½ 
890. Calz. del Campo Florido letra E 
891. Comonfort y Pensamiento 
892. 6ª de Naranjo y 6ª de Carpio 
893. 3ª de Peñón 
894. San Francisco Tultengo 
895. Ignacio Hernández y Av. Romero Rubio 
896. 7ª de Manuel María Contreras 
897. 4ª de Netzahualcóyotl 
898. Matías Romero y Manuel González Cosío + 
899. Av. Poniente 32, por Indianilla 
900. Ave. Resurrección nº 4 
901. Av. Poniente 40, nº 1 
902. *3ª de Zaragoza 
903. Rancho Chivatito 
904. 6ª de Héroes y Magnolia 
905. Calz. Peralvillo, junto al Nuevo Rastro 
906. Santa Crucita y Jamaica        

México, Octubre 8 de 1909. 
J. Casasús [in handwriting reads: 
906 + 105 = 1011]716 

                                                 
715 Document of 1910 reads: no. 71 
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907. 13ª de Cuauhtemotzin nº452 
908. 1ª de Cuevas nº 2043 
909. 8ª de Revillagigedo 92 
910. Prolongación de Ramón Corona 
911. Romero Rubio e Ignacio Altamirano 
912. Nueva del Carmen y Golosas 
913. Degollado y Zaragoza 
914. Nueva Tenochtitlán 
915. 8ª de Nogal 
916. Joaquín García Icazbalceta +  
917. Ave. de la Viga 
918. Amargura y Tepechichilco 
919. Guelatao y Prolongación de la Paz + 
920. Magdalena y Mixhuca + 
921. Peñón de los Baños + 
922. Real Barrio de Resurrección 
923. San Felipe de Jesús nº 7 
924. Rastro Nuevo 
925. Calzada  Guerrero 103 
926. Dr. Navarro y Dr. Lucio 
927. 2ª de Fundadores y Prolongación de la Paz 
928. 3ª de Nogal y 11ª de Sor Juana Inés de la Cruz 
929. Ferrocarril de Cintura y Escobillería 
930.1ª de Gabino Barreda 
931. 4ª de Estanco de Mujeres 16 
932. Rinconada de Coyuya 
933. Plaza de las Vizcaínas 
934. Peñón de los Baños 
935. Peñón de los Baños 
936. Peñón de los Baños 
937. 3ª de Dr. Andrade 96 
938. Golosas y Nueva del Carmen 
939. 1ª de Arquitectos 33 
940. 1ª de Altamirano 2 + 
941. Ave. de San Antonio Abad 
942. Rinconada de Zentecalco 
943. Gabino Barreda 106 
944. 9ª de Matías Romero717 + 
945. 8ª de Pino 265 
946. Calz. de los Misterios 
                                                                                                                                                 
716 On the same file there is a document dated on May, 1910 requesting a new list. A new one dated on June 
4, 1910 includes most of the pulquerías on document 1909, with the exception of those marked with a * and 
those starting on number 906.  
717 Document of 1910 reads: so far 678 
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947. 8ª de Degollado 1245 
948. Puente de San Antonio Tomatlán 
949. Peñón de los Baños 
950. 11ª de Naranjo 1 
951. Ave. Nonoalco y 8ª del Pino 
952. 8ª de Naranjo y Calz. de los Gallos 
953. 11ª de Carpio y 7ª de Nogal 
954. 5ª de Altamirano y Ferrocarril + 
955. Brillante + 
956. Av. Hospital 207 
957. 2ª de Mercado 44 
958. Pueblo de San Simón - calle Rojas + 
959. 3ª de Fundadores 
960. Olivan, Barrio de Atlampa 
961. Callejón 21 de junio 
962. Alegría y Pajaritos 
963. Juárez nº 4 - Col. Maza + 
964. Emigración + 
965. Vidal Alcocer y Leona Vicario 
966. Prolongación Necatitlán 3 
967. 2ª de Cedro 
968. Francisco Díaz Covarrubias 
969. Callejón de la Coyuya.718  
 
        México, Junio 4, 1910. 
         J. Cazarín 
 

                                                 
718 At the end of the document of 1910 reads: 703 
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APPENDIX 3 
 

Pulquería Names719 
 
World History: 
 
“El emperador de la China” [The emperor of China] 
“La guerra de Oriente” [The war of the East] 
“Cleopatra”  
“La gran Babilonia” [the great Babylon] 
“La toma de Jerusalen” [the siege of Jerusalem] 
“La ruina de Pompeya” [the ruin of Pompeii]  
“Los Prusianos en París” [the Prussians in Paris] 
 
 
Mexican History: 
 
“La conquista” [The conquest] 
“El triunfo de México” [Mexico’s triumph] 
“Netzahualcóyotl” [King of Texcoco]  
“La china poblana” [china costume] 
“El jarabe mexicano” [a dance] 
“El glorioso 5 de Mayo” [the glorious May 5th] 
“La derrota de los franceses por los Mexicanos” [the defeat of the French by the 
Mexicans] 
“Los vencedores de Puebla” [the victorious ones in Puebla] 
 
 
Trendy issues: 
 
“Los automóviles” [The cars] 
“El Can Can” 
“El león del Sudán” [making reference to Barbary lions very famous during the 19th 
century] 
                                                 
719 Bishop. Old Mexico, p. 49. Campo. Ocios y Apuntes, p. 168. Flores y Escalante. “Aquí te quiero ver,” p. 
31. Gamboa. Santa, p. 17. García Cubas. El libro de, pp. 220-222. Génin. Notes sur le Mexique, p. 77. 
Guerrero. El pulque, pp. 149-150. Jiménez. Nueva Picardía Mexicana, pp. 240, Novo. Cocina mexicana, 
pp. 204-205. Payno. Los bandidos de Río Frío, p. 533. Sotomayor. “México, donde nací”, p. 268. AGN. 
Collection: TSJDF, tribunal: 1o Criminal, year 1876, box 6 of 1876 6/2418, file 408; tribunal: 5o Criminal, 
year 1877, box 1 of 1877 1/2847, file: 1296; tribunal: 5o Criminal, year 1885, box: 2 of 1885 270 files, file 
68840; tribunal: 8º Menor, year 1876, box 3 of 1876 250 files, file 218; tribunal: 1o Criminal, box 6 of 
1876 6/2418, files 371 and 2457 or 960; tribunal: Letras del Ramo Criminal, year 1876, box s/n [w/n] 1876 
1/2418 96 files, file 970 and tribunal: 6o Menor de Guadalupe Hidalgo, file 1949. AHDF. Collection: 
Ayuntamiento Gobierno del Distrito, section: Gobierno del Distrito, Pulquerías, volume: 1771, file 295, 
year 1903. 
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“Las bisicletas (sic)” [The bicycles] 
 
 
Mythology: 
 
“El sueño de Venus” [Venus’ dream] 
 
 
Novels, operas, and operettas: 
 
“De la tierra a la luna” [From the Earth to the Moon] 
“Zaira” [a Bellini’s opera] 
“El entreacto” [the intermission] 
 
 
Bullfighting and horsemanship: 
 
“El par de Pamplona” [The pair from Pamplona]  
“El tiempo de Ponciano” [Ponciano’s time] 
“El coleadero” [a task in Mexican rodeo] 
“Los toros” [The bulls] 
 
 
Reopened pulquerías: 
 
“El recreo del antiguo gato” [The ancient cat’s recreation] 
“La reforma del buen sentido” [The reform of the good sense] 
 
 
Pulque: 
 
“La providencial” [The fortunate (beverage)] 
“La reina Xóchitl” [The queen Xóchitl] 
“La triunfadora” [The winner] 
“La mensajera de los dioses” [The female messenger of the gods]  
“El gran tinacal” [The big tinacal] 
“La seductora” [The seductive one] 
 
 
Activities in pulquerías: 
 
“El rentoy” [Card game]  
“El tiro al blanco” [Target shooting] 
“De chiripa” [By a fluke] 
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“La carcajada” [The guffaw] 
“El templo del amor” [the love’s temple] 
“Aquí te quiero ver” [I want to see you here]  
“Los placeres del amor y del vino” [The pleasures of love and wine] 
“El recreo de mis placeres” [The recreation of my pleasures] 
“El tren de la ilusión” [The train of the dreams]  
“La inspiración” [The inspiration]  
“Las buenas amistades” [The good friendships]  
“La gloria” [The heaven]720 
“El triunfo de Baco” [Bacchus’ triumph]  
“El sesenta colorado” [The red sixty (card game)]  
“El combate de las fieras” [The beasts’ combat]  
“Edén” [Garden of Eden] 
“La gloria de los amigos” [The friends’ pleasure]  
“Mientras” [In the meantime] 
“Mi vida es otra” [My life is something else] 
 
 
Fights against pulque or among customers: 
“La lucha” [The fight]  
“El gran combate” [The great combat] 
 
 
Drunkenness and hangover: 
 
“La gran Victoria” [the great victory] 
“La derrota de Baco” [Bacchus’ defeat] 
“La batalla de Otumba” [The battle of Otumba] 
“La inspiración báquica” [Bacchian inspiration]  
“Las preocupaciones de Baco” [Bacchus’ worries] 
 
 
Other: 
“La flor en una calavera” [The flower on the skull] 
“La gloria del canario” [The glory of the canary]721 
“La flor de un día” [The one-day flower] 
“La siempreviva” [The houseleek] 
 

                                                 
720 Pulquería located on the corner of the 1st block of Mixcalco Street. 
721 Pulquería located in the town of Zocoalco near the Villa de Guadalupe. 
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