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ABSTRACT 

The relatively small Lebanese Orthodox-Christian community in 

Sioux City, Iowa, traces its origins to circa 1895. Emigrating to the 

United States from eight villages and towns in Lebanon, the immigrants 

encountered not only difficulties in learning English but also problems 

of communication in their native tongue of Arabic. Sub-dialectal phon

emic and lexical variations forced these immigrants to adapt and stan

dardize their Arabic means of expression and to incorporate certain 

English words into their everyday Arabic speech. Conversely, certain 

Arabic words were incorporated into English usage. 

This thesis examines, among the first generation or the mostly 

American-born children of the original immigrants, intradialectal lexical 

variations and sociolinguistic changes that developed due to the mixture 

of several regional Lebanese Arabic varieties. In addition, the influ

ence of English on Arabic will be examined in order to illustrate how 

the use of Arabic was relegated to fewer situations and contexts. 

vi i i 



CHAPTER 1 

INTRODUCTION 

The number of proficient informants in this Lebanese Orthodox-

Christian community is gradually diminishing; furthermore, the second 

and third generations have had neither the wide exposure to a native 

Arabic-speaking generation nor the necessity of learning Arabic in order 

to communicate with immigrant parents. Therefore, in light of increasing 

interest in the various facets of Arabic-speaking communities in the 

United States and the importance thereof, I have chosen this line of 

research in that it is both essential and necessary in compiling yet 

another facet to the knowledge of one of America's smaller ethnic groups. 

The Lebanese-Americans of Sioux City are a unique ethnic commu

nity that merits further study in all categories: linguistic, socio

logical, economic, historical, etc. I hope to continue researching the 

sociolinguistic and historical levels in order to add to the complete 

picture of this particular ethnic community. The overall compilation of 

the history of this settlement, although auxiliary to this thesis, must 

also be written while there are still living links to the original immi

grants who, to this date, have mostly passed on. Thus I have selected 

the first generation as the logical choice of a direct mediary between 

the immigrants and their grandchildren and great-grandchildren. 

The basic premise of my approach has been to study the intra-

dialectal lexical and phonemic differences in the spoken Lebanese Arabic 

1 
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of this target community, the Orthodox-Christian. Despite the fact that 

the composition of the Lebanese-American communities in Sioux City has 

been Maronite-Catholic as well as Muslim, the Orthodox population is 

here studied primarily due to its familiarity to me; i.e., I was born and 

raised in that community. Thus all sociolinguistic and historical 

aspects of this thesis are directly limited and pertain only to the 

Orthodox-Christian Lebanese-Americans of Sioux City, Iowa. 

I discuss elsewhere the reasons for selecting the informants of 

the first generation: briefly, they are mostly American-born children of 

the original immigrants; they have displayed a high degree of fluency in 

colloquial Lebanese Arabic; and finally, they have to represent a collo

quial variety that stems from their parents' place of origin in Lebanon. 

Representatives of seven out of eight regional varieties were found; a 

competent informant of the eighth variety was not available. 

Although it is reasonable to assume that most every member of the 

first generation learned Arabic on either the fluent oral level, the fluent 

aural level, or in most cases on both levels, the retainment of this 

linguistic aptitude diminished greatly over the years among most people. 

As these children of immigrants grew up, moved away from their parents 

and began raising families of their own, the opportunities and possi

bilities to continue the use of Arabic were greatly reduced. Fortunately 

for this researcher, not all original speakers lost their talent, and 

competent informants were located in order to provide as accurate a 

picture of each variety as was possible. 



CHAPTER 2 

METHODOLOGY 

The Problem 

In the initial stages of this project at least two respondents 

were sought to obtain complete representation of each colloquial 

variety, both historically and linguistically. By the time serious 

taping and interviewing were conducted (the winters of 1981 and 1982) 

the following distribution was at least achieved (see Figure 1): two 

informants of the Fii variety , one respondent of the il-Furzul 

variety , three informants of the Zahla variety '"^j, one respon-

Q 
dent of the Ayn Zhalta varietyi_^la.j > four informants of the Jibb 

- C C 
Janniin variety s-?-> four informants of the Ayn Arab variety 

, and one respondent of the il-Kfayr variety ̂ .ASUI. (The eighth 

v -

variety, that of the town RaasayyaL_~il was no longer represented by 

fluent informants, although individuals whose families emigrated from that 

town are in Sioux City.) A total of 16 respondents in the seven col loquial 

Lebanese varieties were thus obtained for purposes of interviewing and taping. 

Review of the Literature Examined 

I approached the examination of pertinent literature to this 

line of research with the following criteria in mind: first, the basic 

historical surveys of both general Syro-Lebanese immigration and settle

ment and that of the target community in Sioux City, Iowa, had to be 

obtained and studied. Second, the linguistics of the Lebanese Arabic 

3 
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9 taraabulus 

fii 

ba labakk • 

zahla • bayruut 

'ayn zhalta 

jibb janniin 

'ayn arab 

sayda 
raasayya 

al-kfayr 

Figure 1. Lebanese towns and villages. 
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dialect had to be reviewed and then applied to the specific linguistics 

examined in the chosen respondents of that community. Third, general 

sociolinguistic matters had to be examined and then narrowed down to the 

specific investigations that were selected for the Arabic-speakers of 

the community and in their interactions with each other whether at home, 

in church, or in other social situations where the Arabic language was 

employed within the overall English environment in an American setting. 

With the above three points in consideration, I began the literature 

search and achieved the following results. 

Historical information in the form of studies of Arabic-speaking 

communities and settlements outside of Lebanon was sought and examined. 

Varying from early studies at the end of the nineteenth century and the 

beginning of the twentieth, to the sixties, seventies, and eighties, the 

historical data on the general level differed from popular to scholastic 

treatments: for example, Bengough (1895), Houghton (1911), Hitti (1924), 

to Elkholy (1966), Aswad (1974), Abraham and Abraham (1981). Moving to 

the specific history of the Sioux City Orthodox-Christian community, I 

naturally relied upon the scant local written sources available, Ferris 

(1966), Ellis (1976), and "Historical Sketch" (circa 1931). In addition 

to the above materials, I also gained historical data from my interviews 

with the sixteen informants and certain others who had recollections of 

the early days of the settlement. It is therefore reasonable to assert 

that the written and oral historical information enabled me to compile a 

quite adequate picture of the history of this small Lebanese-American 

community. 
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The compilation of the linguistic information on the Lebanese 

Arabic of this community was conducted in the following manner. Making 

use of general Arabic linguistic treatments such as Bateson (1967) and 

Bakalla (1975), I was able to progress to more specific and pertinent 

articles and essays (Cadora, 1979; Karam, 1982; Nasr, 1960, Tsiapera, 

1969; etc.)- Such materials enabled me to categorize and verify my own 

linguistic findings on Sioux City's Arabic-speakers as reflected against 

the other studies cited above. Finally, many of these sources provided 

me not only with valuable and specific information but also the direc

tion, in part, that my linguistic studies would assume in this thesis. 

Last of all, the sociolinguistic investigations that I sought in 

the Sioux City community were based upon general sociolinguistic studies 

such as Fishman (1969, 1971 and 1972), Trudgill (1974), Weinreich (1963), 

and others. Moving on toward general dialectology, Kurath (1972) and 

Petyt (1980) were most useful in conjunction with the sociolinguistic 

sources. Tying all this together in specific studies, I found that 

researchers such as Elkholy (1966) and Wasfi (1971) dealt with topics that 

I also examined in my target community. In short, however, sociolinguis

tic comments on the various Syro-Lebanese-American communities were not 

abundant, especially as regards language uses and contexts, or the nature 

of the dialect, for instance. 

One last word on the literature is in order. In this section I 

have obviously mentioned neither all the sources I have employed in this 

thesis nor those sources that have escaped my detection. The latter, of 

course, remain unutilized due to either unavailability or lack of 
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thoroughness on my part. Nevertheless, those materials which are here 

specifically discussed from among those set aside in the bibliography 

have, I believe, provided me with a firm basis for the expansion of the 

investigations I have set out to accomplish in the thesis. 

Biographical Information 

Once the informants were selected and expressed willingness to 

participate in this study, a standard biographical questionnaire was sub

mitted to each participant (see Appendix B). Selective sampling in 

accordance with a stated plan is a scientific method devised for the 

purpose of achieving a general view of a complicated situation within a 

reasonable time (Kurath, 1972, p. 1). The information sought elucidated 

and confirmed important biographical information from each informant and 

his or her immediate family and its origins in Lebanon (see Table 1). 

Moreover, information was sought on the reasons for emigration from 

Lebanon, the choice of Sioux City as the final destination of emigration, 

instruction and expertise in Arabic, etc. The preceding information, as 

well as linguistic goals of taped interviews, relate to the thesis as a 

whole and its goals as set by the researcher: "He is fully aware of the 

fact that the adequacy and the reliability of his sample is proportionate 

to the relative complexity of the linguistic and sociocultural situation 

in all or in parts of the area surveyed" (Kurath, 1972, p. 2). 

The phonemic and lexical variations of the sixteen Lebanese 

colloquial Arabic interlocutors was obtained in the following manner: 

taped interviews with each respondent, often in more than one sitting, 

were conducted beginning in December 1979 and culminated in completion 



Table 1. Biographical data on the informants. 

F11 FI2 FR ZH1 ZH2 ZH3 

1. Country of birth America America America America Lebanon America 

2. Birthdate 17/9/1919 11/6/1910 25/5/1918 18/11/1900 18/8/1904 3/5/1919 

3. Sex Female Male Female Female Female Male 

4. Parents to USA 1902 1902 1897 1894 1905, 1922 1906, 1912 

5. Parents to SUX 1930 1930 1934 - - - - 1920 

6. Father literate Yes Yes Yes Yes Yes Yes 

7. Mother literate No No No No No No 

8. Informant literate Somewhat Somewhat No No No No 

9. Active in 'Syrian 
school' 

Yes Yes No No No No 

10. Time in 'Syrian 
school' 

3 years 3 years - - - - — - -

11. Arabic inside home Yes Yes Yes Yes Yes Yes 

12. Arabic outside home Yes Yes Yes Yes Yes Yes 

13. Use outside home Church Church Church F'riends Church Friends 

14. Arabic to children No No No No - - No 

15. Arabic used today Somewhat No Yes No Yes No 

A. Left Lebanon why Economic Economic I-'ami ly Family F'amily Economic 

B. Arrived SUX why New priest New priest Family - - - - Family 



Table 1. -- Continued 

AZ JJ1 JJ2 JJ3 JJ4 AA1 

1. Country of birth Lebanon America America America Brazil Lebanon 

2. Birthdate 25/7/1910 7/4/1916 12/10/1915 24/2/1917 7/9/1918 28/4/1907 

3. Sex Male Male Female Male Male Female 

4. Parents to USA 1909, 1921 1900 1913 1913 1919 1921 

5. Parents to SUX 1921 1900 1913 1913 1919 1924 

6. Father literate No No Yes Yes Yes No 

7. Mother literate No No No No No No 

8. Informant literate Yes No No No Yes No 

9. Active in 'Syrian 
school' 

Yes Yes No No Yes No 

10. Time in 'Syrian 
school' 

6 months 5 years - - - - 3 years - -

11. Arabic inside home Yes Yes Yes Yes Yes Yes 

12. Arabic outside home Yes Yes Yes Yes Yes Yes 

13. Use outside home Church Church Church Church Church Church 

14. Arabic to children No No No No No No 

15. Arabic used today Somewhat No No Somewhat Somewhat Somewhat 

A. Left Lebanon why Economic Economic Economic Economic Economic Economic 

B. Arrived SUX why Family Family Family Family Family Family 



Table 1. -- Continued 

1. Country of birth 

2. Birthdate 

3. Sex 

4. Parents to USA 

5. Parents to SUX 

6. Father literate 

7. Mother literate 

8. Informant literate 

9. Active in 'Syrian 
school' 

10. Time in 'Syrian 
school' 

11. Arabic inside home 

12. Arabic outside home 

13. Use outside home 

14. Arabic to children 

15. Arabic used today 

A. Left Lebanon why 

B. Arrived SUX why 

AA2 AA3 AA4 KF 

America America America America 

19/6/1914 29/8/1906 18/5/1919 30/5/1927 

Female Male Female Female 

1892 1892 1910 1910, 1922 

1937 1937 _ _  - -

Yes Yes No Yes 

No No No Yes 

No No No No 

No No Yes No 

- - — 6 months - -

Yes Yes Yes Yes 

Yes Yes Yes No 

Church Church Church - -

- - No No No 

Somewhat Yes Yes No 

Economic Txonomic F.conomic Economic 

Family Family 
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in December 1982. The actual composition of taping is as follows: 

December 1979, taped "anecdotes" of three respondents; May 1981, taped 

"anecdotes" of two more respondents (see Appendix A); December 1981, taped 

lexical responses of ten informants (five of which were used previously 

in the first two taping sessions above); December 1982, taped lexical 

responses of six new informants. 

Despite the fact that I had to "guide" the two word lists in 

Cadora's study as well as add certain choices of my own, I am of the 

opinion that the list I used demonstrates, to the best of my knowledge, 

and within the categories sought, the diversity inherent in the seven 

Lebanese colloquial Arabic varieties that eventually came together in the 

Sioux City community. 

It is a further contention of this researcher that after the 

Sioux City Lebanese Orthodox-Christian community had consolidated itself 

into a regular central body--the church in 1916--evervone interacting 

within that institution came to recognize the contrastive lexical items 

by virtue of their close relationship with the other church members. 

However, while adaptability leading to communicative ease ensued even

tually, most immigrants and their offspring attempted to retain the 

unique qualities of their particular subdialect. The concepts of the 

dialect continuum and mutual intelligibility, discussed elsewhere in this 

thesis, both relate to the results of varietal interaction on a small 

scale in the Sioux City immigrant community. In other words, there was 

undoubtedly a dialect continuum in Lebanon that included within it the 

possibility of mutual intelligibility: both were brought to the Sioux 
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City community with the arrival of immigrant families from the eight 

villages discussed previously. Mutual intelligibility is not an all-

or-none matter: there are degrees of comprehension between speakers 

(Petyt, 1980, p. 13). So it was and is in the Sioux City community, as 

will be illustrated. 

As for the biographical table and all sixteen informants inter

viewed in this study, the data is taken from a standard questionnaire 

which each informant was requested to complete. Since the informant is 

chosen to represent his community, or one of its social or age groups, 

biographical data must be secured from him or from reliable consultants 

living in the community (Kurath, 1972, p. 12). The questionnaires pro

vided that valuable biographical foundation for information on all 

respondents; and a facsimile of the questionnaire will also be included 

as an appendix. 

I have already emphasized the importance of biographical data in 

the seleciton of suitable informants and consultants in a study such as 

this (Elkholv examines similar areas in his study of Arab Muslims in 

America (1966, p. 54, 81, 86)). In light of the biographical table, let 

us now examine these sixteen respondents who provided the lexical and 

phonemic responses that form the basis of this thesis. These infor

mants were selected by and large subjectively and objectively; i.e., in 

order to fulfill the following requirements and categories of the author. 

First, the respondent had to be a first-generation Lebanese Orthodox-

Christian community member in Sioux City, Iowa; more specifically, he or 

she had to be a child of original Lebanese immigrants. Furthermore, the 
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majority of these informants were born in the United States (12 out of 

16, or 75 percent); 3 were born in Lebanon (19 percent); and one was 

born in Brazil (6 percent). 

Second, the respondent had to be in good command of his or her 

particular variety of Lebanese colloquial Arabic as it was learned from 

the immediate family, immigrant parents, grandparents, uncles, aunts, 

etc. Initial taped interviews of two or three respondents made use of 

actual anecdotes or stories or biographies which were given by the 

respondent in Arabic. Later respondents, once the author had centered 

his thesis on the assessment and characterization of lexical relation

ships, were required only to respond to lexical clues in English for their 

Arabic counterparts. 

Third, the informants had to represent all the towns and vil

lages in Lebanon from which their parents emigrated in the first place. 

This number was finally determined to be eight distinct towns, although 

a viable respondents from the eighth town was unavailable after consid

erable searching and questioning. The lack of this particular informant 

was due to the fact that no one fit the abovementioned three requirements; 

more specifically, a competent speaker of Arabic was simply unavailable, 

although there was indeed a number of representatives from this eighth 

village. 

For purposes of analysis, anonymity was maintained in the eluci

dation of results in this thesis. Therefore, each respondent is identi

fied by an abbreviation of the town from which his or her parents 

emigrated: there are two informants of the Fii variety, FI1 and 1-12; one 



informant of the Furzul variety, FR1; three informants of the Zahla 

variety, ZH1, ZH2, and ZH5; one informant of the CAyn Zhalta variety, 

AZ1; four informants of the Jibb Janniin variety, JJ1, JJ2, JJ3, and 

JJ4; four informants of the CAyn CArab variety, AA1, AA2, AA3, and AA4; 

and finally one informant of the Kfayr variety, KF1. That eighth unrep

resented town, incidentally, is Raasayya in southeastern Lebanon. 

The order of the towns geographically is approximately northwest 

proceeding to the southeast, from Fiic to il-Kfayr. Such directional 

order is important when delineating phonemic and lexical variations in 

the sub-dialects. Selective sampling in accordance with a stated plan 

is a scientific method devised for the purpose of achieving a general 

view of a comp]icated situation within a reasonabl e t ime (Kurath , 19~2,p. 1). 

Further analyses of these sixteen respondents reveal that nine 

are female (56 percent), and seven are male (44 percent). Four were born 

between 1900 and 1909 (25 percent); eleven were born between 1910 and 

1919 (69 percent); and one was born between 1920 and 1929 (6 percent). 

As for their parents, the immigrants, the data reveal that 25 percent of 

them came to America between 1890 and 1899; 38 percent emigrated between 

1900 and 1909; 31 percent emigrated between 1910 and 1919; and 6 percent 

came to America between 1920 and 1929. Included in these percentages arc 

immigrants who made more than one trip to America before eventually 

settling here permanently (about 25 percent). 

Coming to Sioux City reveals the following percentages: 6 percent 

came between 1900 and 1909; 19 percent came between 1910 and 1919; 19 

percent came between 1920 and 1929; and 31 percent arrived between 1930 
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and 1939. Finally, 25 percent did not emigrate to Sioux City at all, 

although their children, whom I have interviewed, did eventually settle 

in Sioux City, Iowa. 

Literacy in the Arabic language is another factor that was 

examined among the parents and their children, particularly as it was 

connected to later use of Arabic colloquially. Findings indicate that 

75 percent of the fathers of the informants were literate in Arabic, and 

25 percent were illiterate. The opposite is true among the mothers, 

among whom only 6 percent were literate as opposed to 94 percent illiter

ate. In the respondents themselves, 12-1/2 percent were literate, 12-1/2 

percent were somewhat literate, and 75 percent were illiterate. 

This literacy in Modern Standard Arabic (MSA) is also related to 

the informants' attendance of "Syrian school"; i.e., the instructional 

classes that were offered to the children of the immigrants. Generally 

taught by the parish priest, the Syrian schools were conducted on a 

fairly regular basis in the 1930's (Yannev, personal communication, 19S2). 

However, the classes gradually tapered off subsequently in light of 

greatly decreased interest; that is, the first generation no longer had 

a use for Arabic literacy; and, as we shall see, they did not deem it 

necessary to pass on any literacy to their children either. 

In the late 1970's, and in the early 1980's as well, various 

attempts were again undertaken to instigate Arabic instruction among 

primarily second-generation church members, some of whom were of Lebanese 

descent, and some of whom were new members. Attendance, however, has 

been both minimal and irregular despite the presence of a native Syrian 



priest who is well qualified in MSA. It is therefore the opinion of this 

author that the Arabic instructional classes will not prosper, in the 

near future at least. Nevertheless, interest in the Arabic language as 

an authentic American ethnic language may emerge in the young third 

generation in years to come, and a revival could be possible in the 

future. 

Although all sixteen respondents indicated they had used Arabic 

extensively at home while they were growing up, use of the language out

side the home was confined mostly to church or relatives' and friends' 

houses; i.e., social use of the language strictly within the confines of 

the church as the central organization or relatives and family. Active 

use outside the above environments was almost nonexistent due to the 

first generation's great reluctance to use a foreign language outside 

familiar ethnic grounds. Speaking Arabic was a mark of foreignness, and 

was therefore of inferior origin (Kayal and Kayal, 1975, p. 171). 

Fifteen of the 16 respondents (94 percent) did report that they 

used the Arabic language outside the home while they were growing up. 

As we stated above, such use was limited only to the church or the homes 

of relatives and friends. With the infusion of more and more children 

of the first generation, however, Arabic use gradually tapered off in 

subsequent years; and with the institution of English in the church 

service beginning progressively in 1940, the use of Arabic declined 

considerably in the ensuing 40 years. 

Fourteen of the 16 informants (88 percent) had children of their 

own, but none of them indicated that they actively instructed their 



offspring either in colloquial Arabic or literary Arabic. This phenome

non, apparent on the local level of the Sioux City community under 

study, has ramifications throughout the whole country. In the United 

States the immigrants largely lost their mother tongues within one, two, 

or at most three generations (Fishman, 1969, p. 51). For all practical 

purposes, then, the Arabic mother tongue was lost among the Orthodox-

Christian in Sioux City after a mere generation. 

Although the second generation is not specifically under exami

nation in this thesis, a small comment on language instruction that it 

received from the first--its parents--may be in order. The majority of 

the second generation was born after World War II and the late forties, 

and Syrian school was, by the decades of the 50's and 60's, largely non

functional. Therefore, instruction in MSA was obviously non-existent. 

Little colloquial Lebanese Arabic was acquired by the second generation 

except through sporadic attempts by the immigrant grandparents, uncles, 

and aunts. These small amounts were rarely reinforced by the first 

generation. Consequently, it may be safely stated that the second 

generation has no real.foundation in Arabic, whether colloquial or 

literary. 

Another category of the biographical data on the first-generation 

informants is the actual use of Arabic today. As with all other facets 

of language use, times and occasions influence whether or note Arabic 

will be used, and much of the latter is discussed in an earlier chapter. 

Suffice it to say, however, that those with whom Arabic is currently 

used is few indeed. Only 4 informants (25 percent) have indicated the 



use of Arabic regularly in their everyday lives today; 6 respondents 

(37-1/2 percent) use Arabic occasionally in everyday interactions, and 

6 more informants (37-1/2 percent) have reported that they do not use 

Arabic actively at all nowadays. Finally, what Arabic is used among the 

10 respondents (62-1/2 percent) is basically restricted to brothers, 

sisters, wives, husbands, or close relatives and friends of the infor

mants' social circles; namely, members of that first generation who also 

learned Arabic in their youth. Communication in Arabic among later 

generations is impossible. 

Last of all we shall examine the reasons for emigration by the 

immigrants themselves, first to the United States and then to Sioux City, 

Iowa. The reasons to be stated here derive from the responses of the 

sixteen informants as they learned from their parents before World War II. 

Comments on reasons for emigration as well as choice of the United States 

(as opposed to South America or Brazil, for instance) are found in the 

chapter on historical information of Syro-Lebanese immigrants in general 

and the Sioux City Orthodox-Christian immigrants in particular. 

Thirteen respondents (81 percent) indicated that their parents 

chose to emigrate from Lebanon in view of the severe economic hardships 

they had been enduring prior to World War I; the remaining 3 (19 percent) 

related that their parents chose to immigrate to America in order to 

join relatives of their who had already settled in some part of the 

United States. As for the choice of Sioux City specifically, 10 respon

dents (62-1/2 percent) said that their parents came to Sioux City 

because they had relatives already living there; 2 informants (12-1/2 



percent) said that their parents came to Sioux City because their 

father was assigned permanent parish priest in the new Orthodox church 

there; of the remaining 4 respondents (25 percent), their parents never 

acutally lived in Sioux City although their children eventually did so. 

Friends and relatives seemed to be the main attraction, however. Faced 

with the linguistic barrier, 90 percent of the early Arab immigrants 

found it natural to go to relatives or friends already in the United 

States (Elkholy, 1969, p. 12). 

Purposes and Objectives 

In the main introduction to this thesis, I have elaborated upon 

the target of this line of research and what I sought in regard to the 

interviews I conducted over a three-year period with the sixteen infor

mants. However, despite the fact that I have roughly sketched the 

project itself, I have not yet attempted to explain the purposes and 

objectives for the initial research and the subsequent thesis. Such 

explanations are not only important for critical perusal of these writ

ings, but are also more significant for the author in that the reasoning 

and thinking herein set out may clarify--indeed justify—the basic worth 

of this particular line of research investigations. 

Articles and sketches and books of Syro-Lebanese-American commu

nities have been written since the turn of the century (Bengough, 1895; 

Houghton, 1911; Hitti, 1924; Tannous, 1943; Younis, 1961; Aswad, 1974; 

Kayal and Kayal, 1975; Moses, 1981, for example). These articles, 

dissertations, and books have varied from purely scholarly to purely 



popular with all shades in between. In addition, most have dealt with 

historical, sociological, and economic matters pertaining to the many 

Syro-Lebanese-American communities scattered throughout the United States, 

as well as in South America and even West Africa (Newsweek, 1968 and 

Winder, 1962, respectively). If language and linguistic matters were 

mentioned at all, it seems that they have been tangential to the main 

thrust of the article or book. Few indeed have mentioned, let alone 

dealt with in depth, a linguistic or sociolinguistic aspect of the col

loquial Arabic spoken by members of the various communities. A prominent 

exception that the author encountered was Wasfi (1971). 

Since matters of history, assimilation and acculturation of the 

communities were most often the topics of greater interest, especially 

perhaps in the ethnic revivals of the 60's and 70's, language and lin

guistic phenomena always took a minor or evern nonexistent role in the 

chronicling of Arabic-speaking people in the United States. There is no 

denying that historical, sociological, and economic aspects of Syro-

Lebanese-American communities are most important in conveying the entire 

picture of this small ethnic group and its appearance in America since 

the latter part of the nineteenth century. But what of an equally 

fascinating and significant major component of the description of these 

communities, i.e., linguistic and sociolinguistic components? These 

appear to be sadly lacking in much of the vast literature on Americans 

of Arabic-speaking descent and ancestry. Language is not simply a means 

of communicating information — about the weather or any other subject 

(Trudgill, 1974, p. 13). Indeed, it is much more: 
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Language is not merely a means of interpersonal communication 
and influence. It is not merely a carrier of content, whether 
latent or manifest. Language itself is^ content, a referent 
for loyalties and animosities, an indicator of social statuses 
and personal relationships, a marker of situations and topics 
as well as of the societal goals and the large-scale value-
laden arenas of interaction that typify every speech community 
(Fishman, 1971, p. 1). 

When there is a good opportunity to study not only the native 

language of a country but also the native language of immigrants to that 

country and the contact of languages therein, useful and fascinating 

results can be uncovered with every initial research investigation. 

From humble beginnings one's findings and data can only lead to both 

expanded fields of research and new conclusions on the part of all inves

tigators. Thus it has obviously been with studies of larger American 

ethnic communities such as Hispanics, Germans, Poles, Italians, etc., 

all of which, needless to say, emigrated to America with the influence 

of their own special mother tongues on their consciousness. The Arabic 

mother tongue has also certainly left its unique indelible mark on the 

Syro-Lebanese-Americans whether they be original immigrants or the first, 

second, or third generations thereafter. 

Language, with its uses and contexts, has always intrigued me in 

its universal human applications and complexities. When one has been 

raised in an atmosphere within which the contact and interaction of two 

languages is apparent, then curiosity is eventually stimulated to the 

point finally where questions are asked, points are observed, data are 

taken, investigations pursued, and results are obtained. Despite my 

continual interest in the historical aspects of the Lebanese Orthodox-

Christian community in Sioux City, Iowa, the linguistic and sociolin-



guistic aspects are more stressed in this thesis. Indeed, the store

house of sociolinguistic information on just this one relatively small 

community is actually vast and may justifiably continue to be tapped and 

researched even more thoroughly and meticulously than I have been able 

to do for this thesis. In fact, I have barely gone below the tip of the 

iceberg, figuratively speaking, and the opportunities for continued 

expanded research are in the wings. 

The impetus for the research undertaken in this thesis is two

fold: first, n.y purely scholarly interest in the linguistic characteris

tics of an immigrant community whose "ethnic mother tongue" (Fishman, 

1966, p. 393) is a dialect of one of the most ancient and complex 

languages in the world; and second, my personal interest in the preser

vation and recording of an ethnic mother tongue that is fast dying out 

and will soon be extinct for all practical purposes once its first-

generation promulgators.have themselves passed on. This first generation 

is still, for the most part, alive, and many of them have retained a 

remarkable aptitude and ability in their characteristic colloquial 

Lebanese subdialect despite both the passage of years and the rare 

opportunities for continued language use. 

Since it has become clear that the first generation did not 

actively pass their language aptitude to their offspring and grandchildren, 

these colloquial varieties will almost certainly vanish entirely from the 

American setting. As a result of the imminent disappearance of this 

unique phenomenon, the language varieties of the Syro-Lebanese-Americans 

should be studied, recorded, and transcribed not only for the benefit of 



linguists, historians, and other academicians, but for lay people as 

well. For they, primarily, may some day wish to know more of the 

language and customs of their forefathers. And if scholars and research

ers have not catalogued such ethnic information, the data surely will be 

lost to subsequent generations. I have therefore been motivated to 

conduct my language investigations of the Sioux City community not out 

of an overt sense of community "belonging-ness," but out of a more 

general humanistic responsibility to a significant and interesting 

ethnic group that, along with a multitude of others, has made up America. 

The reasons for my sociolinguistic and historical investigation 

of the target community are inextricably bound with the impetus which I 

have discussed above. Besides scholarly and personal, the main reason 

for this thesis is to provoke further interest and investigation into the 

Sioux City community, whether it is the Orthodox-Christian, Maronite-

Catholic, or Muslim. I have concentrated on linguistic and historical 

matters here, and there are many other areas that should be researched. 

If I am not qualified for sociological or economic problems, then it is 

hoped that other members of my generation, the second, or their children, 

the third, will eventually explore these other facets whose entirety 

make up the community itself and will complete it. 

The thrust of this research, then, is predominantly one of 

elucidation, i.e., the extraction and clarification of selected socio

linguistic phenomena and activities among the first-generation Arabic-

speakers within the historical framework of the community from its 

earliest days to the present. Language, of course, has always been 



critical for this first generation in that it lies between the immigrant 

generation for whom Arabic was the native language, and the second genera-

tion for whom English was the native language. Despite the fact that 

the first generation also learned English as its native language, Arabic 

was still the second main language which had been passed on to them by 

their parents. 

Language is transmitted from one generation to the next, and in 

the course of time various innovations creep in (Petyt, 1980, p. 31). 

"Innovations" in an American setting have resulted in certain anglicized 

Arabic items and arabicized English items in the Sioux City community. 

Such lexical items form yet another area of investigation to be discussed 

in a later section of this thesis. Before such sociolinguistic areas are 

discussed, however, a survey of the historical roots of this community, 

in light of general historical movements of Syro-Lebanese immigrants, 

must be examined. History and language cannot be separated, so that an 

overall picture of this Orthodox-Christian community can be viewed. 



CHAPTER 3 

GENERAL AND SPECIFIC HISTORIES 

History of Syro-Lebanese Immigration 
and Settlement in the United States 

Comments on the arrival of Arabic-speaking peoples to the United 

States are now in order so that we may begin to understand how the gen

eral immigration of this small ethnic group is related to the specific 

immigration and components of the original Lebanese immigrants to Sioux 

City, Iowa. The Orthodox-Christian community there is one of a great 

number of similar immigrant settlements that covered the entire length 

and width of America. As an early journalist wrote almost sixty-five 

years in a short article on "Syrians in the United States," "There is 

hardly a town of a population of 5,000 and upward in the United States 

without a proportion of Syrian inhabitants" (Safa, 1919, p. 43). 

As for the arrival of the first Arabic-speaking people to 

American shores, exact dates are by no means certain. We shall here 

limit our information to those pioneers and immigrants who have verifi-

ably come from what is present-day Lebanon (although we must also include 

parts of Syria prior to World War I). With the latter in mind, it is 

quite well established that the first Syrian-Lebanese who came to America 

(Boston in this case) was one Antunius al-Bishallani, a Syrian scholar 

who arrived in the middle of the 19th century, 1854 (Hitti, 1924; Younis, 

1961). 
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A later famous Lebanese immigrant, also an eminent scholar and 

educator, was Dr. Joseph Arbeely who arrived with his sons in 1878 (Hitti, 

1924, p. 48). The above two immigrants are among the very few whose names 

are known, and between the years of their arrival to America, emigration 

from Lebanon was still relatively insignificant compared to the ever-

increasing numbers that would come in the late nineteenth and early 

twentieth centuries (see Houghton, 1911; Hitti, 1924; Katibah and 

Ziadeh, 1946; Naff, 1960; Younis, 1961; Haiek, 1975; and Issawi, 1982). 

"Arabs began immigrating to the U.S. as early as the mid-19th century. 

However, noticeable numbers began to arrive only in the last decade of 

the century and in the years preceding the First World War" (Abraham, 

1981, p. 17). 

As a preface to the reasons for this great emigration from 

Lebanon and Syria, it is useful to examine the three types as set forth 

by Winder in his article on Lebanese immigrants in West Africa. Since 

the three areas of emigration were the United States, South America 

(primarily Brazil), and West Africa (Senegal, for example), what were the 

distinguishing characteristics that typified each? 

Modern Lebanese emigration, which began in 1850, has been in 
general of three types. The first, of which emigrants to the 
United States may be taken as the main representative, is char
acterized by the encounter with a more modern system and with 
resultant Lebanese feelings of inferiority vis-a-vis the host 
country and culture. This encounter has resulted in a virtual 
loss of the Arabic language and continuous assimilation to the 
new culture. . . . The second type is typified by Lebanese 
immigrants to Brazil. Here the immigrants found no more moder
nity than they had left at home and they considered their own 
culture superior to that of the host country. Accordingly, 
the Arabic language and culture were preserved or even expan
ded. . . . The third type, which concerns us here, 
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has been noted much less often, and it is numerically much 
smaller. West Africa is probably its best representative. In 
this case, the Lebanese found himself in perhaps a more compli
cated situation than in the others, for he had somehow to fit 
in between the indigenous African population and the European 
colonials--without assimilating to either culture but with 
remarkable adaptation to both (Winder, 1962, pp. 296-297). 

(There are examples of each type of imnigrant in the Sioux City commu

nity, and one pertinent representative is the author's paternal grand

father who spent some time in both West Africa and then Brazil before 

permanently settling in the United States.) 

Whatever the eventual destination, however, we may now examine 

the reasons which impelled the Lebanese-Syrians to leave their homeland 

and come to America, or as the case has also been, to West Africa or 

South America. The common denominator, as it were, is economics. As 

with most other immigrant groups, the primary cause for emigrating was 

economic in nature (Miller, 1976, p. 264). Thus continued, on a much 

larger scale, migrations that have taken place in that part of the Middle 

East for centuries. "A distinctive feature of the Syrian emigration into 

the United States is the fact that it is a part of an age-long movement, 

a chapter in a long series of migrations, and not an independent episode 

by itself" (Hitti, 1924, p. 56). 

Religious persecution as a result of the Ottoman Muslim occupation 

of Lebanon may also be cited as a possible motivation for emigration, but 

modern scholars seem to discount religion as a factor despite the fact 

that the overwhelming majority of Lebanese-Syrian emigrants were Chris

tian. The primary impulse for Syrian emigration can be traced back, in 

the main, to economic causes (Hitti, 1924, p. 48). It is unavoidable, 



nevertheless, to consider related causes such as political repression 

and social ruination. "There is hardly any doubt that the general econ

omic backwardness of Syria, the lack of economic enterprise, economic 

insecurity, ruinous taxation and, above all, the awareness of a better 

life elsewhere drove the Syrians to emigrate" (Saliba, 1982, p. 9). 

In light of the evidence pertaining to the general waves of 

emigration, and as we shall see also pertaining to the immigrants coming 

to Sioux City, the chief motivation for leaving Lebanon was economic. 

Emigration gained momentum in the 1890's, and increased steadily until 

the outbreak of World War I (Wakin, 1974, p. 12). Many researchers, 

both past and current scholars, have determined approximate numbers of 

these immigrants during the key years (Houghton, 1911; Younis, 1961; 

Smith, 1974; Mehdi, 1978; Issawi, 1982; and others). Emigration was 

heaviest between 1900 and 1914, amounting to an annual mean of 15,000, 

most of whom went to the United States, Latin America, or West Africa 

(Smith, 1974, p. 47). 

As for the religious composition of these immigrants, it was 

predominantly Christian, although there was also a small minority of 

Muslim and even Jewish Lebanese-Syrian immigrants prior to World War I. 

Approximately ninety percent of the immigrants and their descendants are 

Christians from the Lebanese region (Aswad, 1974, p. 2). Of these 

Lebanese-Syrian Christians we find three basic branches; namely, the 

Orthodox, the Catholic, and the Melkite (more on these below). "Nearly 

ninety (90%) percent of all Arabic speaking immigrants arriving here 

before 1924 were Syrian Christians from the mountains of 'the Lebanon' 
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and the cities of Syria who were either Roman Catholics of Eastern rite 

or Syrian (Eastern) Orthodox Christians" (Kayal, 1974, p. 112). 

Matters of identity and loyalty are of concern here so that we 

may determine how the Lebanese-Syrian immigrants chose to characterize 

themselves initially in immigration, thereafter in the perceptions of 

themselves in relation to their offspring and other Americans, and 

finally in recent years in regard to the second and third generation 

members who are totally removed from the concept and reality of "the old 

country." Let us first of all clarify how the generations are to be 

henceforth "numbered" in this thesis. 

We count the immigrant generation as the founding generation; 

subsequent generations are thereby counted succeeding from the founders: 

their offspring form the first generation, their offspring form the 

second generation, their offspring form the third generation, and the 

yet-to-be-born offspring of the third will be the fourth generation. 

The preceding classification will be adhered to in this work. 

It is no wonder that the original Syrian immigrants arrived 
here confused in terms of their identity. Indeed, the fore-
bearers of today's "Lebanese-Americans" actually came here 
with Syrian passports even though they themselves felt that 
they owed their major allegiance neither to a secular state, 
region, or culture, but to their "people" who were defined 
not as fellow nationals but as other Christians of the same 
tradition (rite). In no way were the early immigrants 
"Arabs" in the popular sense of the word. . . . Neither 
were they Turks, Asians, or Assyrians. Rather, they were 
Semitic Christians who were Arab in culture (Kayal, 1974, 

pp. 115-116). 

If there was "confusion" among the immigrants, there was also a 

problem of "labeling" among those who came into contact with the immi
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grants from the Middle East. On the whole, the term "Syrians" served 

both the immigrants and others who dealt with them. The author clearly 

remembers the term "Syrian" applied to the immigrants as they classified 

themselves thus. In addition, the church was first called "Syrian 

Orthodox." Food, customs, traditions, even language, was called Syrian. 

American ethnic groups had long been labeled in terms of the 
language they used, especially when they had arrived in the 
country with no known national identity. Strangely enough, 
however, if language was going to serve as a basis for unity, 
then the Syrians should have been called "Arabs," not "Syri
ans." . . . Rather than being identified as Arabs they became 
"Syrians who spoke Syrian" even though the language was really 
Arabic (Kayal and Kayal, 1975, p. 165). 

Finally, the label "Syrian" has of course more or less vanished from 

usage, especially among the second and third generations who, if they 

possess any ethnic or national identity, nowadays choose to refer to 

themselves as Lebanese-American or even Arab-American. In this thesis 

I shall endeavor to call the immigrants "Syro-Lebanese," the succeeding 

mostly American-born generations as either "Syro-Lebanese-American" or 

simply "Lebanese-American." 

As for the religious affiliations of the 90 percent Christian 

Syro-Lebanese immigrants, they fall chiefly into three categories briefly 

alluded to earlier. The heart of the whole Christian Lebanese community 

is the church (Dlin, 1961, p. 25). Therefore, to state that an immi

grant's religious affiliation was of paramount importance in the question 

of self-identity, more so than national or ethnic questions, is almost 

self-evident. A Syrian is born to his religion, just as an American is 

born to his nationality (Hitti, 1924, p. 34). These three Christian 

groups are Maronite, Orthodox, and Melkite. 
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The Maronites . . . constitute the largest single Arab Christian 
group in America. Unlike the Melkites and the Syrian Orthodox 
they take their inspiration, religious style, and theology from 
the early Christian community at Antioch. Like the Melkites, 
they owe allegiance to the Pope of Rome, but they differ drama
tically in their rituals (Kayal and Kayal, 1975, p. 30). 

The Orthodox, variously referred to as Greek Orthodox, Syrian Orthodox, 

or Eastern Orthodox is the third major Arab Christian group. How do 

they differ from Maronite and Melkite? The Greek Orthodox, i.e., the 

adherants of the Orthodox Eastern Church, in reality is a group of 

autocephalous churches using the Byzantine rite (Hourani, 1947, p. 5). 

Further, 

Greek Orthodox. Heirs to the New Testament Church of Antioch, 
the Greek Orthodox communities in the Arab East are those 
which adhered steadfastly to the political authority of the 
Byzantine emperor in Constantinople, and maintained a Greek 
liturgy though their ethnic stock and mother tongue was 

Aramaic or Hamitic, and later Arabic (Betts, 1978, p. 43). 

History of the Syro-Lebanese Orthodox-
Christian Community in Sioux City 

Spurred on to emigrate from their homeland to new countries with 

vastly different customs and languages, the Syro-Lebanese are seen to 

be a diverse group of basically Christian rites which, except for the 

Maronite Catholics among them, were practically unknown in predominantly 

Protestant America. How these religious groups developed, changed, and 

adapted to the American scene will be examined in light of one small 

settlement in Sioux City, Iowa. 

The history of the Lebanese Orthodox-Christian community in 

Sioux City, Iowa, is, like so many other similar Lebanese-American commu

nities, based on popularly written, commemorative historical sketches 



that often dwell more on ambiguous factual knowledge than on solid 

historical information and data. Such a description is not meant to be 

entirely unfairly critical because, in so many cases, an accurate compi

lation was rarely undertaken. There is no doubt, however, that many of 

the highlights of the community are indeed accurately presented, but 

dates and events that are listed often have to do with parish priests, 

social and cultural events, and prominent individuals in the social and 

benevolent societies that invariably sprang up in most parishes. 

The actual historical origins, complete with dates and names and 

founders, all of which would add immeasurably to the total picture of 

this small ethnic group, are quite often sadly lacking. Such deletions 

are both unintentional and unavoidable, and we may surmise that socio-

linguistic and historical information on the members of such immigrant 

communities was just not considered by the amateur historians who did 

indeed attempt to reconstruct some aspect of their heritage both in 

Lebanon and America. In conjunction with the data available, further 

consideration must be given to the possibility of actual written records, 

both in Arabic and English, that were kept on each particular community. 

We shall see below that the Sioux City community has at its disposal 

both Arabic and English records, although their accurate translation and 

interpretation remain to be accomplished. 

The reasons for the lack of sociolinguistic data on the members 

of the community, the founding generation and its offspring especially, 

may also be surmised. People simply never thought of studying such 

linguistic matters in the first half of this century, and as the ethnic 



language was so unusual in this case, no work of any kind was done. 

Furthermore, the Arabic language was in continual recession from the 

moment the immigrants set foot in Sioux City and began raising their 

children who would react to Arabic in one of two ways: one reaction was 

to very reluctantly learn Arabic in order to communicate effectively with 

parents and relatives whose command of English was somewhat poor. Such 

bilingual speakers scorned the use of Arabic in any other context and 

soon forgot it after they left their parents' home in order to start 

families of their own. As indicated elsewhere, they would impart almost 

no Arabic instruction of any kind to their own children. 

Another reaction was to also learn Arabic fluently in order to 

communicate with their parents and relatives and among their own genera

tion as well. Even if they refrained from using Arabic with their own 

children and never imparted any instruction to them like those of the 

first reaction, these first generation Arabic-speakers were innately 

proud of their language prowess and actively retained their knowledge 

to the present day. A study of this sort would obviously be impossible 

if those of the latter group were not available. But like the first 

group they also did not really instruct their children in Arabic. 

Moreover, the Arabic language gradually lost its supremacy both 

at home and in the church, where it had once been inviolable. In Sioux 

City, Arabic was gradually supplanted by English beginning as early as 

the year 1940. The Archbishop of the Antiochian Orthodox archdiocese 

headquartered in New York was influential in the removal of Arabic from 

the liturgies of the churches under his jurisdiction. He made the 



English language official in his archdiocese as well as the Arabic 

(Haiek, 1975, p. 61). In regard to the St. Thomas parish in Sioux City, 

Archbishop Antony Bashir's decrees on the roles of English and Arabic 

had momentous results. "On October 20, 1940, the parish heard the first 

complete English Liturgy. This continued once a month during a critical 

transition period that would take into account the remaining older 

Arabic-speaking members of the parish and the ever-growing number of 

young, English-speaking members" (Ferris, 1966, p. 2). Finally, any 

Arabic that remained in the service ultimately was for very special 

occasions such as Christmas or Easter when an extra-long liturgy was to 

be performed. At times such as the latter, certain sections were per

formed in Arabic either by the priest, the chanters, or the choir. 

How the Sioux City Lebanese Orthodox-Christian community devel

oped from its earliest days will now be discussed. The recorded history 

of this community centers upon two very early documents in English, 

"Historical Sketch of St. Thomas Orthodox Church, Sioux City, Iowa" 

(author unknown, circa 1931), and "1938 Official Syrian Directory of 

Sioux City, Iowa" (Yanney, 1938). The former is sketchy and short, but 

it gives us the al1-important founding data of the community as well as 

indications of the population of the said community. The latter is, as 

the title indicates, primarily a directory of the "Syrians" in Sioux 

City (this includes all Christian and Muslim Lebanese); however, it also 

includes some indication of the population of the community at that time. 

In addition to these two early documents, we are able to increase 

our knowledge of the Lebanese Orthodox-Christian community by means of 
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three later histories, all of which owe certain early historical bits 

of information to the above two documents from the 1930's. The recent 

documents are historical treatises which commemorate the fiftieth anni

versary of the church, its sixtieth anniversary, and the first reunion of 

the community's members: 1966, 1976 and 1982, respectively. Two "unof

ficial" historians of the St. Thomas Orthodox Church community have 

compiled names, dates, and facts pertaining to the community whose 

history may not otherwise have been written at all. Thanks to their 

efforts, in addition to the shorter histories of 1931 and 1938, this 

researcher was able to piece together the bare historical facts that 

formed the community over more than six decades. 

In fact, the year 1916 is considered by the community and its 

representatives to be the official founding date of the church and there

for its community of parishoners. Founding Eastern-rite churches whose 

masses would be conducted in Arabic or Syriac was the first concern of 

the Christian Syrians (Naff, 1980, p. 132). 

On June 26, 1916, these people met and organized the Syrian 
Orthodox Benevolent Society, 'il—̂  11 AII I.-. I 

J j - 1  w h o s e  a i m  w a s  t o  o r g a n i z e  
and build a church to accommodate the community and to provide 
a permanent priest to hold services regularly, every week 
(Historical Sketch, 1931, p. 5). 

If the above year is considered to be the "official beginning" (see 

Ferris, 1966; Ellis, 1976; and Ferris et al., 1982), we are obviously 

aware that the community was loosely organized prior to that date. The 

earliest documentation to which we can refer dates back to circa 1931 

in an "historical sketch" on the community: "In the summer of 1895 a 

little band of staunch Syrian orthodox people landed in Sioux City, 



Iowa. These people belonged to the Syrian Orthodox Faith in their 

Mother country" (Historical Sketch, 1931, p. 5). The year 1895 is thus 

seen to be the earliest date of the origin of the Sioux City Lebanese 

Orthodox community, and it is confirmed by another researcher who con

ducted oral interviews with Syro-Lebanese immigrants in the midwestern 

United States: "Sioux City was initially a peddling settlement estab

lished in the late 1880's or early 1890's, and ... it was composed 

c c 
mainly of Syrian Orthodox from Ayn Arab which at that time was Syrian 

and not a part of Mt. Lebanon" (Naff, correspondence, 11 October 1982). 

Although none of the Sioux City histories mention the village of Ayn 

Arab as furnishing the first wave of immigrants to come to Sioux City, 

it is known to the author, by means of various conversations with first-

c 
generation Lebanese-Americans in the Orthodox community, that many Ayn 

cArab immigrants were among the earliest to arrive in the Sioux City 

area. (This little village is made famous by a Syro-Lebanese immigrant 

who himself lived in Sioux City for a time with relatives previously 

there (Rizk, 1943)). If the core of the community was formed by these 

particular immigrants and their families, a second wave of pioneers and 

settlers from Lebanon were beginning to come from six other towns and 

villages in the next three decades. 

The immigrants who came to Sioux City prior to 1930 had one 

geographical feature in common; i.e., they all emigrated from towns in 

south-central and southeastern Lebanon: il-Furzul Jj^-aJi, Zahla 

CAyn ZhaltA "• '--j Jibb Janniino-^-^?- CAyn cArabvs^£ Raasayya 



and il-Kfayr^^-iSJl . These various components formed the linguis

tic mixture that will be under investigation in this thesis. 

It remained until the year 1930, however, for the arrival of a 

new family who represented a truly different linguistic variety of collo

quial Lebanese Arabic within the fledgling community. It will be 

recalled that one of the organizational tasks of the new community was 

"to provide a permanent priest to hold services regularly, every week" 

(Historical Sketch, 1931, p. 5). This goal was finally realized fourteen 

years after the official beginning of the community by the arrival of the 

first permanent priest, whose birthplace was a village in northwestern 

Lebanon, Fii in the district il-Kuura, a principle Orthodox center 

(Betts, 1978, p. 44), in which the city of Tripoli is also located 

(refer to Figure 1). With the addition, therefore, of the eighth and 

last colloquial Arabic variety in the Orthodox-Christian community, the 

subdialectal composition there was now set. 

Population figures for this Lebanese-American community, however 

sketchy and approximate, are nonetheless available starting with the 

earlier two documents of 1931 and 1938. Relying on the following basic 

figures, we see that the "Historical Sketch" sets the number of "Syrian-

Orthodox" as "about twenty-five families" by the summer of 1916; i.e., 

directly preceding the establishment of the settlement officially 

(Historical Sketch, 1931, p. 5). The "1938 Official Syrian Directory" 

does not provide exact figures on the size of the Orthodox-Christian 

community due to the fact that the directory lists all "Syrians" in 

Sioux City at that time, among them Christian and Muslim alike. However, 
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in conversations with the author in December 1982, I have found that the 

community consisted of roughly 48 individuals by 1916 (Yanney, personal 

communication, 1982). 

As we progress toward the present day, reliable population fig

ures are totally lacking in the historical sketches of 1966, 1976, and 

1982. We again must rely on approximate figures obtained by the author 

during conversations with a community researcher and historian. The 

following results have been ascertained: 

Between 1895 and 1916: approximately 48 

Between 1916 and 1930: approximately 55 

Between 1930 and 1949: approximately 200 

Between 1949 and 1980: approximately 250 

Between 1980 and 1983: approximately 150 

(Yanney, personal communication, 1982) 

We are able to discern with these approximate population figures 

that the community had a tremendous growth from 1930 until 1980, but 

that it declined steadily since the beginning of this decade. Elabora

tions on the reasons for this decline are beyond the scope of this 

thesis, but one major reason is certainly evident as it has always 

affected the community even from earlier days: second generation members 

moving away from Sioux City to other areas of the United States. Al

though this phenomenon also took place among the first generation mem

bers, it has been more marked among the second generation, especially in 
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in the last twenty years. Perhaps it will continue even more among the 

third generation. 

In order to discuss certain sociolinguistic points relating to 

the community in conjunction with first generation representatives, we 

shall now turn our attention to the variety of Lebanese Arabic spoken by 

selected informants, sixteen in all, with lexical examples from each. 

Furthermore, we will discuss the use of Arabic by these first-generation 

respondents, i.e., contexts and occasions of use. Finally, we shall 

examine the influence of Arabic on English and vice versa in the form 

of arabicized English items and anglicized Arabic items. 

Although these special lexical items are few in number, they are 

perhaps one of the most fascinating aspects of the results of languages 

in contact, and examples will be presented, analyzed, and discussed. 

Two or more languages will be said to be iii contact if they are used 

alternatively by the same persons (Weinreich, 1963, p. 1). Since Arabic 

and English were undoubtedly in contact from the day the first immigrants 

set foot in Sioux City, sociolinguistic developments of an exciting 

nature were beginning that would be passed on to the children of the 

original immigrants, the first generation and crux of the intradialectal 

lexical variation that is being elucidated in this research. "Those 

instances of deviation from the norms of either language which occur in 

the speech of bilinguals as a result of their familiarity with more than 

one language, i.e. as a result of language contact, will be referred to 

as interference phenomena" (Weinreich, 1963, p. 1). 
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If the term interference "implies the rearrangement of patterns 

that result from the introduction of foreign elements into the more 

highly structured domains of language" (Weinreich, 1963, p. 1), then the 

arabicized and anglicized examples to be illustrated later definitely 

fall into this category of interference. They, along with the basic 

phonemic and lexical variations in the Lebanese Arabic of the "Syrian-

Orthodox" community, form the linguistic uniqueness of the community as 

a whole. All the preceding phenomena, with phonemics and lexicon as a 

base, are to be examined and clarified in later sections of this work. 



CHAPTER 4 

LEBANESE ARABIC LINGUISTICS 

Arabic Colloquial Dialects 

Arabic dialects vary a great deal from region to region in the 

Middle East; therefore, researchers have divided these regions into such 

dialect entities as Levantine (generally Lebanon, Syria, Palestine, 

Jordan) (Bateson considers Levantine Arabic as part of Eastern Arabic; 

as such, it is spoken also by Syrian and Lebanese emigre communities in 

the Americas (Bateson, 1967, p. 103), Egyptian, North African (gener

ally Libya, Tunisia, Algeria), Moroccan, Iraqi, Gulf (generally Kuwait, 

U.A.E., Bahrain, Qatar), etc. Needless to say, these divisions reflect 

general dialectal varieties which may or may not encompass a country or 

countries of modern 20th century origin. 

When the new Islamic waves began to spread out from the Arabian 

Peninsula in the 7th century C.E., they came into contact with many 

indigenous cultures and civilizations. An inevitable result of this 

sudden contact was intercommunication and intermarriage of the Arabs 

with the conquered people. 

As a result of the intermarriage and intercommunication of the 
Arabs with the conquered peoples of the area, there arose in the 
first century of the conquests various vernaculars, which, through 
the process of leveling and simplification, developed features 
differing considerably from the language of the conquerors. It 
is these vernaculars which are the ancestors of the modern urban 
dialects outside Arabia (Abboud, 1970, p. 453). 

41 
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Many of these lands were already inhabited by peoples who did 

speak a Semitic tongue, e.g., Aramaic and Syriac in the Levant; on the 

other hand, the lands of North Africa were populated by peoples who spoke a 

non-semitic tongue, Berber. Nevertheless, in any case, when the Muslim 

Arabs made their way into the new lands, the Arabic language eventually 

became supreme and largely supplanted the earlier languages that had 

once been indigenous and widespread. Great influences were inexorably 

underway, and the modern-day Arabic varieties were becoming a reality 

since those early days. A widely accepted hypothesis about the origin 

of the modern dialects is that they are the descendants, directly or 

indirectly, of Classical Arabic, which was itself a koine based on the 

ancient dialects (Abboud, 1970, p. 453). 

It seems highly probable that the beginnings of the koine already 
existed before the great expansion of Arabic with the spread of 
Islam, but it also seems probable that the full development of 
the koine coincided with this expansion, which brought about 
mingling of the original dialects, caused large numbers of speak
ers of other languages to adopt Arabic, and required intercommu
nication throughout the whole world of Islam (Ferguson, 1978, 
p. 50). 

The origins of the Arabic dialects, like those of Classical 

Arabic itself, are complex and long-standing. As a result of these 

ancient antecedents, the modern-day dialects owe much to the past. 

By examining both Modern Standard Arabic and the dialects, relation

ships and developments are revealed. For example, included in the 

MSA segmental phonemes are the interdentals /0/, /§/> /3/ and the 

uvular /q/. It is well known that these four phonemes very rarely 

appear in the Arabic dialects, especially in Levantine and Egyptian 
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the interdentals often become dental spirants or stops, and the 

/q/ may become either a glottal step /?/ or a voiced velar stop /g/. So 

the Arabic dialects begin their differentiation from what we have classi

fied as MSA. 

Now if we can classify the differentiation of the Arabic dia

lects regionally, we can also sub-classify these regional dialects into 

"sub-dialects" or "varieties." 

In particular, we are facecLwith the problem of how we can dis
tinguish between a language and a dialect, and the related problem 
of how we can decide what a language is. One way of looking at 
this has often been to say that "a language is a collection of 
mutually intelligible dialects." This definition has the benefit 
of characterizing dialects as subparts of a language and of pro
viding a criterion for distinguishing between one language and 
another (Chambers and Trudgill, 1980, p. 3). 

Lebanese Arabic Varieties of Sioux City 

I shall discuss below some of the outstanding varietal charac

teristics of Levantine Arabic that I classify here as Lebanese Arabic 

(LA) in order to distinguish its range within present-day geographical 

Lebanon. Its borders include all the towns and villages that have made 

up this study. Further, if we recognize the regional generality of LA, 

then we must sub-divide it into the various components which are distin

guishable below. We thus adopt the term sub-dialect or variety, both of 

which will convey the meaning of a particular kind of speech in language 

which we wish to be a single entity. Chambers and Trudgill have used 

the term "variety" as a neutral term to apply to any kind of language 

chosen as a single entity (Chambers and Trudgill, 1980, p. 5), but I 

believe that variety can fit the two-fold definition set forth by Petyt: 
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Two main uses are to be observed in the literature of dialec
tology. The older one is for a smaller unit than a dialect; 
thus, just as languages comprise dialects, so dialects in turn 
comprise varieties. . . . The more recent use of "variety" is 
as a neutral term for "any form of language considered for 
some purpose as a single entity" (Petyt, 1980, pp. 26-27). 

Finally, then, in conjunction with the seven varieties of LA germane to 

this research, I propose to use 'variety' and 'sub-dialect' interchange

ably. 

Obviously, if we examine either the more exhaustive interdialec-

tieal studies of Cadora (1979) or my findings based upon his methodology, 

we can immediately discern the presence of sub-dialects among the cities, 

towns, and villages of this study. We may also add the possibility of 

"mutual intelligibility" between the interlocutors of the Sioux City 

Orthodox-Christian community. 

Many people hold the essential criterion to be that of mutual 
intelligibility: dialects are different but mutually intelli
gible forms of speech. So if two speakers, in spite of some 
observable differences in their speech, can understand each 
other, they are held to be using different dialects; if two 
speakers cannot understand each other, they are speaking dif
ferent languages (Petyt, 1980, p. 13). 

The linguistics in this study centers upon the phonemes and the lexical 

variations among the seven discerned LA varieties. As previously indi

cated, these seven sub-dialects are represented by corresponding towns 

and villages which proceed generally from the northwest to the southeast 

in Lebanon. As such, we may introduce another relevant concept, a varia

tion of dialect continuum (Petyt, 1980, p. 14) which we should call 

"varietal continuum" to be consistent with the fact that the varieties 

here elaborated upon are not at all distinct dialects. In other words, 



"[subjdialects on the outer edge of the geographical area may not be 

mutually intelligible, but they will be linked by a chain of mutual 

intelligibility" (Chambers and Trudgill, 1980, p. 6). 

Based upon the phonemic and lexical results, will an examination 

of the seven towns and villages, A-B-C-D-E-F-G (NW to SE) yield the 

presence of the continuum? A superficial inspection of the lexical 

chart may lead us to believe that there is in fact evidence of mutual 

intelligibility. However, in a more detailed examination of variations, 

along with the fact that village 'A' is actually quite distant (relativel 

speaking) from villages B through G geographically, we may find the pres

ence of the varietal continuum. Evidence of the continuum is further 

supported by sociolinguistic findings that tell us of the initial con-

c 
tacts of the immigrants from village 'A,' Fii , with the remaining six 

south-central and southeastern towns and villages. 

These contacts were characterized by problems of communication 

due to the "peculiarity" of this NW variety as opposed to the more or 

less homogeneous six SE varieties. Many informants of the Sioux City 

target community have told me of some apparent unintelligibility of the 

Arabic of the Fiic interlocutors upon their arrival in 1930. In con

trast, there was the original and long-standing "core" of SE variety 

speakers since 1895. My initial findings, however, have led me to 

conclude that although there does appear to be evidence of a geographi-

c 
cal varietal continuum with regard to the Fii variety as opposed to the 

south-central/southeastern varieties, the variation was a difference more 

phonemic than lexical (see Table 2). 
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Table 2. Possible evidence for extremes of the dialect continuum in 
the Sioux City community as related to mutual intelligibility 
of Lebanese Arabic varieties. 

Fiic Lexical Item SE Lexical Item MSA English 

/baat/ /bayt/ /bayt/ 'house' 

/nhoor/ /nhaar/ /nahaar/ ' day' 

/ma haak/ 
v 

/mis hayk/ /?alaysa ka§aalika/ 'not so' 

/?aam/ /?aam/ /qaama/ 'get up' 

/hoozi/ 
V 

/haazi/ /kifaaya/ 'enough' 

/haana/ /hawni/ /huna/ 'here' 

/?addas/ /?addays/ /kam/ 'how much 
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My conclusion is based upon two primary factors: first, the 

direct phonemic and lexical findings as they appear on the lexical 

chart; and second, statements by the informants concerning their variety 

and its relation to the others. It simply works, in the Sioux City case, 

that the main community began its establishment between 1895 and 1916. 

This core was composed of quite dialectally compatible LA speakers, all 

from south-central and southeastern Lebanon. Thus, adjacent varieties, 

c c 
such as Zahla and Ayn Zhalta, for example, or Jibb Janniin and Ayn 

Arab, were indeed mutually intelligible. Even more geographically 

c c 
separate towns, for instance il-Furzul and Ayn Arab, were mutually 

intelligible, as well. The degree of unintelligibility does not appear 

c 
except with regard to the geographical extremes, i.e., Fii and the 

southeastern six. 

c 
It was not until after the appearance of the variety of Fii 

into the established Sioux City community that problems of communication 

and difficulties in comprehension made their appearance. The introduc

tion of a new variety made linguistic changes inevitable in the commu

nity as a whole, and until the discrepancies were rectified, the equi

librium of mutual intelligibility could not again be restored. From 

1930 on, then, adaptations and standardizations were gradually made to 

a degree until all members of the church community could interact func

tionally again. Within the individual family and home, however, the 

separateness of each variety, regardless of its affinity to another, 

was indeed maintained, and the linguistic changes were evident mostly 

on the larger social scale. "Linguistic changes may spread from social 



group to social group (sociolinguistic diffusion); from word to word 

(lexical diffusion); and from one linguistic environment to another 

(linguistic diffusion)" (Chambers and Trudgill, 1980, p. 182). 

It may be added that the linguistic components of the community 

consisted of representatives of seven varieties by the time of the estab

lishment of the first church in 1916. Fourteen years later was intro

duced the eighth and last variety that was to prove to Jie^.quite different 

from what had been there previously. Thus, if mutual intelligibility 

existed in the community for almost 35 years, the appearance of the Fii 

variety forced the community to undergo new adaptations and changes that 

would eventually reestablish mutual intelligibility among all speakers. 

In 1930, when a new priest was appointed to the Orthodox Church 

permanently, a dialectal phenomenon was introduced into Sioux City: a 

variety which was quite markedly different from the mainly southeastern 

varieties found there during the previous 35 years. Any phonemic or 

Q 
lexical variations found prior to the introduction of the Fii variety 

were not insurmountable, due most likely to two factors: first, the 

lexical capacity of Arabic lends itself to the expression of an item in 

more than one manner which could make itself understood specifically or 

in context; and second, the south-central and southeastern Lebanese 

colloquial varieties, at least as they were represented by the immi

grants, were quite similar. Examples of the first factor, incidentally, 

"v V 

may be 'mansfiyyi'/'mansafi' or 1zareef'/'zariif' or 'hae&a'/'haySa,' 

etc. The previous examples are non-contrastive compatible items and 

are therefore easily understood (Cadora, 1979, pp. 4-5). 
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c 
It is my opinion that in light of the difference of the Fii 

variety from those of the southeast, more confusion and misunderstanding 

was created by these variations. Indeed, there are certain marked phon-

emic phenomena found in Fii Arabic that are found nowhere else among 

the varieties discussed in this thesis. 

In support of the above contention of difficulties in understand

ing, one amateur historian who is presently conducting historical inves-

Q 
tigations of the Fii immigrants to Nebraska and Iowa has told me that 

the understanding of the immigrants was not insurmountable despite the 

fact that people had to ask more than once, "What did you say, please?" 

Again, it is mostly apparent that the majority of "misunderstanding" 

c 
occurred between a speaker of the Fii variety and a speaker of a south-

c c 
eastern variety, Jibb Janniin or Ayn Arab, for instance. When eventual 

understanding ensued, however, it was at the expense of one's varietal 

purity; i.e., everyone had to adapt and standardize his speech on the 

larger community or church level. As noted earlier, sociological and 

lexical diffusion was inevitably taking place (Chambers and Trudgill, 

1980, p. 182). 

Fortunately, the informants interviewed for this thesis have, for 

the most part, retained their original pronunciation and lexicon as it 

was learned from their parents. Thus the intradialectal variation is 

illustrated. It is further interesting to note that informants, if 

coaxed on a particular word that had eluded them due to lack of active 

usage, would invariably resort to a common or shared lexical item from 

another variety in the community. However--and this appears to be 



significant—when the actual taping began the informant would "naturally" 

revert back to the original word in his or her lexicon. 

It is thus hoped that the integrity of these words and their 

unique pronunciation is faithfully preserved inasmuch as years of disuse 

and/or intermingling of varieties have undoubtedly occurred. At the 

risk of bias in the interpretation of these lexical and phonemic data, 

it is the opinion of the author that all seven varieties were demon

strably preserved by their proponents. (It must not be neglected to 

state that the eighth town from which some immigrants came, Raasayya, is 

not included in these findings due to the unavailability of a representa

tive speaker. This is, of course, unfortunate as the variety in question 

would have completed the linguistic picture of the Sioux City community.) 

There may be several reasons for explaining the preservation of 

linguistic integrity in the speech of these respondents. Two obvious 

reasons are the nature in which the dialect was learned in the first 

place and the resultant isolation of a special speech pattern peculiar 

to each variety. Inasmuch as all these informants may be considered 

coordinate bilinguals (Rouchdy, 1981, p. 67), it is no surprise that 

they were able to keep both English and Arabic apart and distinct. 

Regardless of the reason, the uniqueness of the eight varieties combined 

to form a special community of speakers who, over the years, did come to 

make themselves understood in all cases and situations. That these dif

ferent varieties have come down to us in a more or less preserved fashion 

testifies to the devotion and concern, whether overt or subconscious, 

that the informants have for the Arabic language. "It (also) appears 
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that any one speaker may control several dialects or portions of several 

dialects apart from the one he knows best, and that the use he may make 

of other dialects will vary with different situations" (Nader, 1968, p. 

227) . 

The Segmental Phonemic System 

Let us now turn our attention to the segmental phonemes of 

Lebanese Arabic as they are exemplified by the sixteen informants who 

represent the seven varieties. Grouped together, these varieties make 

use of all the consonants traditionally associated with Modern Standard 

Arabic (except 'jiim' -> 'ziim'): 28 consonants, three long vowels, three 

short vowels, and two diphthongs. In addition, we find another conso

nant, the velarized laam, /!/, another short vowel, /e/, and two more 

long vowels, /ee/ and /oof (refer to Table 3). Of the latter two, 

Ferguson has characterized them as the diphthongs ay and avv (that) have 

generally been monophthongized (Ferguson, 1978, p. 64). 

A further special phonemic feature of these varieties is the 

presence of both the /d/ and the /§/ which are not ordinarily found 

together in many Arabic spoken dialects, particularly the /%/. Abduh 

categorically states that there is not one contemporary dialect in which 

both daad and 8aa? are found; in the dialects in which the daad is found, 

the &aa? is not, and the opposite is true (Abduh, 1973, p. 92). Obvi

ously we cannot disregard the possible influence of other Semitic lan

guages (Aramaic or Syriac) or non-semitic languages (Greek, Latin, French) 

French), which also played a role in the continual development of Lebanese 

Arabic varieties. 



Table 3. Phonemic system of Lebanese Arabic varieties of Sioux City, 
Iowa. 

? - * ?issa 'now' k 

b - v baddu 'he wants' 1 

t - o taxit 'bed' 1 

0 - <£. 0iyaeb 'clothes' m 

z - £ znayni 'garden' n 

h - £ saahan 'plate' h 

x - £ saaxin 'sick' w 

d - J dassar 'leave' y 

9 - j haej^a 'this' a 

r - j rawwiz 'hurry' e~ i 

z - j zariiCa 'garden' 

s - o" sitti 'grandmother' u 

s - <J- samis 'sun' aa ~ ae 

s - o° sarax 'scream' 

Q 
d - (> ba dun 'some' aa 

t - talla 'look' ee ~ ii 

9 ~ z - -k n9iif 'clean' 

- J® zariif 'charming' oo - uu 

C C v  

- £ azali 'hurry' 

y - t myarra? 'wet' aw 

f - mansafi 'towel' ay ~ ey 

q - qalasiin 'socks' 

<iJ kifayyi 'enough' 

J ballis 'begin' 

J ?allah 'God' 

f malhafi 'blanket' 

0 nafta 'matches' 

« halla? 'now 

j wisix 'dirty' 

i5 yawm 'day' 

' sa?fi 'piece' 

bsayne 'cat' 

hawaazi 'clothes' 
/ • — 

' kullu 'all' 

1 ?awaa i 'clothes' 

I haeSa 'this' 

1 baat 'house' 

is ma-see 'nothing' 

15 ktiir 'a lot' 

j ?oom 'get up' 

j fuut 'enter' 

• / 
j hawni 'here' 

• • 
<s mlayh 'all right' 

• / 
<5 kibbeyyi 'glass' 
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A further note on certain other phonemic items in these varie

ties must be mentioned. First of all, the diphthongs ay and aw seem to 

assume a longer vowel quality in LA. Furthermore, the consonantal 

aspect of these diphthongs is clearly enunciated. Perhaps we could 

symbolize them more accurately as aay and aaw, although ay and aw will 

be used throughout this work (refer to section on LA words with diph

thongs) . 

It was referred to earlier that LA is represented by almost all 

the segmental phonemes of the MSA phonemic system, but not in one indi

vidual speaker. Included here are the interdentals as well, of course. 

The latter appearance is unusual in most other Arabic dialects, and their 

presence in this Lebanese dialect lends yet another fascinating angle to 

the phonemic system of these Lebanese varieties as exemplified by the 

informants. 

Another example is the pronunciation of the phoneme /q/. This 

is also unusual in that the qaaf is most often reserved to special 

classical uses such as 'al-qur?aan.' The qaaf generally becomes a 'hamza' 

or a 'gaaf' in many other dialects. However, in the colloquial speech 

of the informant representing the variety of il-Kfayr, the qaaf is regu

larly used; in the other six varieties, it reverts to hamza. 

A final note on the segmental phonemes of the Lebanese Orthodox-

Christian community in Sioux City: there are three more segmental phon

emes that are found among the speech of certain respondents I have inter

viewed: two are a variation of the MSA long vowel aa and the third is a 
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slight variation of the diphthong ay. First, the two variations of the 

long vowel aa. 

In the speech of some informants I have found a vowel which I 

represent by ae; i.e., somewhat of a cross between true aa and the mono

phthong ee_. This long vowel a£ is clearly a corruption of the regular 

vowel aa as found in such words as 'tiyaeb' and 'hae§a.' Another long 

vowel that appears as a corruption of the vowel aa is what I represent 

as aa. It appears in certain contexts of speech as if it were preceded 

by a pharyngealized phoneme such as /s/ or /d/. However, the unusual 

feature of this phoneme is that it also appears in certain words after 

a non-pharyngealized consonant; specifically, after the baa? in 'baat' 

(house), or the haa? in 'haana'/'haan' (here). Interestingly, this 

Q 
latter phenomenon was evident in only two informants: one of the Fii 

variety, and one of the Zahla variety. In view of the fact that the 

Fii respondent used this particular long vowel in three separate words, 

'baat' (house), 'haana' (here), and 'ma haak' (not so), it seems safe 

to assume that the aa is more characteristic of the Fii variety. 

Finally, a variant of the diphthong ay was observed in several 

informants. It is less vowelled than the typical diphthong quality 

found in LA, and this less accentuated form I characterize as ey. A 

common word in which this appeared was 'kibbeyyi,' for example. 

In summary, we find among all sixteen informants of the seven 

varieties of Lebanese Arabic of the Lebanese Orthodox-Christian commu

nity the following phonemes: 30 consonants, 4 short vowels, 7 long 

vowels, and 3 diphthongs (consult the charts below and on the following 
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pages). This brings a total of 44 distinct phonemes in the varieties 

examine, but it should be emphasized that not every informant carries 

with him or her all 44 distinct phonemes. In particular, for instance, 

only one respondent regularly uses the /q/ in colloquial speech; only 

certain respondents may make use of the interdentals /0/, /%/, and /&/ 

in their colloquial speech. Furthermore, not all respondents use all 

three interdentals; i.e., some may use only one or two in everyday col

loquial speech. 

Diphthongs Versus Long Vowels 

We briefly discussed elsewhere the diphthongs in LA-SC and their 

variations; i.e., how ay -* ee_ and aw -*• oo_ in some informants' speech. 

Such a phenomenon is very frequent in many Arabic dialects, but in LA-SC 

we have found not only this transformation, but also retainment of the 

diphthongs themselves in many respondents. Bateson mentions that the 

diphthongs have been simplified in most other Arabic dialects except in 

a large part of Lebanon (Bateson, 1967, p. 106). In addition, there is 

a very close relation to the diphthongs ay and aw, their corresponding 

monophthongs ee and oo, and the normal long vowels, ij_ and uu. There

fore, certain lexical items were employed in this study to determine 

variations in pronunciation and subsequently the alterations they have 

undergone in their colloquial variety. 

The diphthongs in 'bayt' (house) and ' ayn' (eye) were contrasted 

c 
with the long vowels in ' aniid' (stubborn) and 'Sariif' (charming). 

Similarly, the diphthongs in 'yawm' (day) and 'nawm' (sleep) were 



contrasted with the long vowels in 'maktuub' (letter) and 'macluum' (of 

course). Observable variations of the long vowel ii are ee and ay in 

LA-SC; likewise, possible variations of the long vowel uu are oo and aw. 

It is clear, then, that the diphthongs aw and ay may also appear in lieu 

of a MSA word with a natural long vowel uu and ii, respectively. Exam

ples are as follows: 

MSA 

'yawm' (day) 
'nawm' (sleep) 

'maktuub' (letter) 
'macluum' (of course) 

'bayt' (house) 
'cayn' (eye) 

'caniid' (stubborn) 
'Sariif' (charming) 

LA-SC 

'yawm' or 'yoom' 
'nawm' or 'noom' 

'maktuub' or 'maktoob' or 'maktawb' 
'macluum' or 'macloom' or 'maclawm' 

'bayt' or 'beet'* 
'cayn' or 'ceen'* 

'caniid' or ' aneed' or ' anayd' 
'zariif' or 'zareef' or 'zarayf' 

* The non-contrastive items 'beet' and ' een' did not appear 
among any informants. 

A breakdown of the variations of the above words as they have 

appeared in LA-SC reveals these percentages: 

'yawm' 

'maktoob 

8 of 9 responses, 89 percent (the other seven infor
mants used a variation 
of 'nahaar') 

'yoom' : 1 of 9 responses, 11 percent 

5 of 16 responses, 31 percent 
11 1 A Tocr^ncoc AQ rwrconl 

'nawm' : b ot it> responses, ii percent 
'noom' : 11 of 16 responses, 69 percent 

'maktuub': 5 of 16 responses, 31 percent 
>': 9 of 16 responses, 56 percent 

'maktawb': 2 of 16 responses, 13 percent 
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'ma luum': 5 of 1 2  responses, 42 percent (the other four infor-
,macloom': 4 of 12 resoonses, 33 percent mants used an item 
'maclawm': 3 of 12 responses, 25 percent other than 'macluum') 

'bayt• 
'beet' 

1cayn' 
'ceen' 

'Caniid' 
'caneed1 

'canayd' 

'zariif' 
'zareef' 
'zarayf' 

15 of 16 responses, 94 percent (the other one infor-
no responses of this variation mant used an unusual 

variation, 'baat') 

16 of 16 responses, 100 percent 
no responses of this variation 

4 of 12 responses, 33 percent (the other four infor-
3 of 12 responses, 25 percent mants used an item 
5 of 12 responses, 42 percent other than lCaniid') 

8 of 15 responses, 53 percent (the other one infor-
4 of 15 responses, 27 percent mant used a variation 
3 of 15 responses, 20 percent other than 'Bariif') 

These free variations of diphthongs and long vowels illustrate 

one more interesting development in the spoken colloquial Arabic as 

exhibited by informants of this community. Although it is plain that 

the long vowels i_i and uu may freely vary with ee, ay, oo, and aw, 

respectively; on the other hand, the reverse does not seem to be true; 

that is, aw never becomes uu, and ay never becomes ii; e.g., 

/nawm/ -f- /nuum/ 

/yawm/ 4 /yuum/ 

/bayt/ 4 /biit/ 

/cayn/ -f /ciin/ 

More precisely, those LA items derived from MSA words containing diph

thongs /aw/ and /ay/ never become /uu/ and /ii/, respectively. Why this 

is so is speculative and may be beyond the scope of this particular study. 
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Corroboration of the Segmental Phonemes 

As for LA-SC, I have found that following consonants, vowels, and 

diphthongs (refer also to Figure 2): 

stops : b t t d d k ? q 

spirants : fhCxyhssszzz08& 

resonants : m n r 1 1 w y 

long vowels : aa aa ae ee ii oo uu 

short vowels: a e i u 

diphthongs : aw ay ey 

The segmental system of the colloquial Arabic varieties clari

fied in this thesis is based upon sources that deal specifically with 

Lebanese Arabic. These include the following: F. J. Cadora, Interdia-

lectal Lexical Compatibility in Arabic, 1979; E. Karam, Spoken Arabic, 

1982; M. Tsiapera, A Descriptive Analysis of Cypriot Maronite Arabic, 

1969; and R. T. Nasr, "Phonemic Length in Lebanese Arabic," Phonetica, 

Vol. 5, 1960, pp. 209-211. All the above present many segmental phonemes 

that correspond to those I have found in the Lebanese Arabic of the 

sixteen representative informants. A brief examination of each source 

will relate directly to the varieties of the Sioux City Orthodox-

Christian community. 

Most of the segmental phonemes which are applied in Cadora•s 

(1979) interdialectal study of Syro-Lebanese varieties are also found 

in Sioux City. My findings indicate 44 phonemes. Cadora's study, 

however, by virtue of the fact that it covers varieties not only in 



T1 M • 
OQ 
c 
Q 

Z 
0: 

<£> 

o 

n 
o 
t/> 
o 
3 
03 
3 
rf  
(/> 

O 
W >-h 
O- t— 
> 

H i 
7) Cn M- n 
03 XJ '—••> 
fD cr 
»-J 03 
03 W 
v n> 

CL 
»—* 

O 
00 3 
K> 
^ n • P 

G-
o 
•i 
03 

\D 

03 
03 
3 

'sD 
00 
|sj 

S
e
m
i
c
o
n
s
 

v
d
 

N
a
s
a
l
s
 

v
d
 

L
a
t
e
r
a
l
s
 

v
d
 

F
l
a
p
s
 

v
d
 

S
p
i
r
a
n
t
s
 

v
l
 v
d
 

S
t
o
p
s
 

v
l
 v
d
 

< 3 *~b cr labial 

OP o i nterdental 

•Qt> 
pharyngealized 
i nterdental 
lateral 

Hj H- N cn p. H- dental 

alveolar 

• t—» •M • O- • r+ 
pharyngeali zed 
dental 
palatal 

v< N < V)< alveopalatal 

^ X TT velar 

X) uvular 

o .sr pharyngeal 

zr glottal 



Lebanon and Syria but also in other countries in the Middle East, dis

cusses 59 separate phonemes (1979, pp. 12-17). Cadora further indicates, 

in his article on linguistic concomitants, that the following segmental 

phonemes are "ruralite" in nature: /©/, /§/, /8/> an^ /c/ (p. 12). With 

the exception of /c/, the three interdentals are found in LA in Sioux 

City (Cadora, 1970). 

Karam (1982) centers solely upon Lebanese Arabic. As such, its 

number of segmental phonemes more closely corresponds to the number I 

have categorized. Karam presents 38 phonemes. A conspicuous absence of 

the interdentals /©/, /§/, /8/; the uvular stop /q/; and the velarized 

lateral /1/ is noted in this system (pp. 3-9). 

Tsiapera (1969) is a phonological and morphological study of 

one far-removed Lebanese Arabic dialect in Cyprus and was of interest 

in that it centered upon the development of the colloquial language 

outside Lebanon. Although the removal from the influence of the home 

environment in Lebanon has now been several centuries, obviously the 

Lebanese Arabic varieties in Sioux City have not been nearly so far 

removed in time. Nevertheless, the book does present a similar phonemic 

system of yet another Lebanese variety which has been developing essen

tially independently. She notes 41 segmental phonemes. However, among 

these are found phonemes marginally associated with some Arabic dialects 

such as /p/, /v/, and /c/, for example. In addition, Tsiapera does not 

find the presence of diphthongs in Cypriot Maronite Arabic. Cadora and 

Karam, on the other hand, have indicated the various diphthongs, three 
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of which have coincided with those in the Sioux City community under 

study (pp. 11-13). 

Nasr (1960) centers upon the concept of phonemic length in 

Lebanese Arabic. He therefore stresses the importance of the phoneme in 

that both consonantal and vocalic segments are involved in length. 

Furthermore, variations in that length inevitably produce variations in 

meaning. Although Nasr does not extensively discuss the vowels in 

Lebanese Arabic, he does illustrate the basic difference between the 

short vowels /i/, /a/, and /u/ and their long counterparts, /i i/, /aa/, 

and /uu/, respectively. In addition, he mentions a long vowel or mono-

thong, lee/, which, according to him, has no short counterpart, /e/. 

He gives the example /beeb/, 'door' which, in my studies of the Sioux 

City community, would be rendered either /baab/ or /baeb/. 

The Sample Word List and the Lexical Chart 

The special list of 55 words (nouns, adjectives, verbs, and 

particles) was adapted from the two extensive lists employed in Cadora 

(1979) (see Table 4). 

The Ferguson-Sa'id List is not a diagnostic list in the same 
sense as the Swadesh List is. The latter was formulated and 
tested against a set of criteria which facilitated an empir
ical choice of items. The former list, however, was the 
result of an arbitrary selection and accumulation of untested 
lexical items for a given number of varieties among which 
great diversity was already known to exist (Cadora, 1979, pp. 
35-36). 

The total number of words in the combined two lists is 300 items; conse

quently, there was no practical possibility of using a list to that 

extent, and I simply chose words which were rather common and frequent. 



Table 4. Sample word list to test contrastive compatibility.* 

Nouns Adj ectives Verbs Particles 

1.  all** 23. clean*** 34. begin 45. all right 

2, bed 24. dirty *** 35. carry 46. enough 

3.  blanket 25. elegant *** 36. do 47. here** 

4. break fast 26. few** 37. enter 48. how much? 

5. cat 27. many** 38. get up 49. nothing 

6. clothes 28. new** 39. go out 50. now 

7. day** 29. not so?*** 40. leave*** 51. of course*** 

8. eye** 30. old** 41. look 52. quickly 

9. eyeglasses 31. sick 42. scream 53. slowly 

10. garden 32. stubborn*** 43. sleep** 54. there** 

11. glass 33. wet** 44. want 55. there is not 

12. grandmother 

13. house 

14. letter*** 

15. matches 

16. piece 

17. plate 

18. rain 

19. socks 

20. sun** 

21. this** 

22. towel 

* Incorporated from the Ferguson-Sa'id List (in Cadora, 1979) 
** Incorporated from the Swadesh Basic Vocabulary List (in Cadora, 1979). 
***Additional lexical items incorporated by myself (rev. December 1982). 



Such a selection served two purposes: first, I had to ensure that my 

respondents would know all the items to be queried, and thus some trial-

and-error was inevitable until the list reached the final number of 55; 

second, I wished to incorporate certain words not found on either list 

in order to illustrate certain phonemic phenomena that were a part of 

the eight colloquial varieties in the Sioux City community. 

The special lexical table displays all 55 items that were given 

to all sixteen informants (consult Table 5). The format and organiza

tion of this chart includes all variations in pronunciation and lexicon 

that were encountered in the separate interviews. The extensive responses 

are based entirely upon the table of lexical compatibility as found in 

Cadora (1979). The compatibility of the system is indicated by the fact 

that an English item may have both non-contrastive and contrastive 

responses. Therefore, the layout of this chart is such that contrastive 

lexical items are separate from non-contrastive. "Compatibility differs 

from synonymity in that its domain of operation is much wider, for it 

comprehends lexical items of a given variety and their equivalents in 

one or more other varieties" (Cadora, 1979, p. 4). As such, it can be 

seen that each lexical item is plotted according to the particular 

respondent horizontally and the particular response vertically. The 

purpose of the chart, therefore, is "primarily to assess and characterize 

the lexical relationships" (Cadora, 1979, p. 1) that have existed among 

the Lebanese Arabic varieties in the community. 



Table 5. Lexical chart of items queried. 

F11 FI2 FR ZH1 ZH2 ZII3 AZ JJ1 JJ2 JJ3 JJ4 AA1 AA2 AA3 AA4 KF 

. . c 
1. 'all1: CI kul 1, jamii 

a. 1 killu 
2 kullu 

1 2 1 1 2 1 1 1 2 2 2 1 1 2 1 1  

2. 'bed': CI sariir 
a. 1 taxit 

2 taxt 

3 taxat 

1 1 2 1 1 1 1 1 1 3 1 1 1 1 2 2  

'blanket1: CI hiraam 
a. 1 malhafi 

2 malhafa 
3 milhafi 

b. 1 lhaaf 
2 lheef 

c. 1 zawdali 
d. 1 Yata 

1 1 3  1  1 1 

4. 'breakfast': CI futuur 
a. 1 tirwii?a 

2 tarwii?a 
3 tarwiiqa 

b. 1 ftuur 
c. 1 subhiyyi 

5. 'cat': CI qitta 
a. 1 bissi 
b. 1 bsayne 

2 bsayni 

2 1 1 2 2 2 2 2 2 2 1  1 3  

1  1  1  1 1  1 1 1 1 1 1  
1 1 2  2  2  



Table 5. -- Continued 

FI1 FI2 FR ZH1 ZH2 ZH3 AZ JJ1 J.I2 JJ3 JJ4 AA1 AA2 AA3 AA4 KF 

6. 'clothes': CI malaabis, Siyaab 
a. 1 haweez 12 3 4 

2 hweez 
3 hawaazi 
4 hwayyiz 

b. 1 tiyaab 12 1 3 
2 tiyaeb 
3 Giyaeb 

c. 1 ?awaaci 1 111 1111 

7. 'day': CI yawm, nahaar 
a. 1 yawm 1 1 112 111 1 

2 yoom 
b. 1 nhoor 

2 nahaar 
3 nhaar 

3 

8. 'eye': CI cayn 
a. 1 cayn 1111111111111111 

9. 'eyeglasses': CI na90araat 
a. 1 cawaynaat 12 2 11 1 

2 cwaynaat 
b. 1 naddaraat 112 1112222 

2 na99araat 

ON 
On 



Table 5. -- Continued 

FT 1 FI2 FR ZH1 ZH2 ZH3 AZ JJ1 JJ2 JJ3 JJ4 AAl AA2 AA3 AA4 KF 

10. 'garden': CI junayna, bustaan 
a. 1 zariica 
b. 1 znayne 

2 znayni 
3 zneeni. 

c. 1 bistaan 

1 1 1  1 1 1 1 1 1  
1 2 2 3 

11. 'glass': CI qadah, ka?s 
a. 1 kibbeyyi 

2 kibbeyye 
3 kibbayyi 
4 kibbayye 
5 kibbiyyi 
6 kubbeyyi 

1 2  3  4 3 2 3 3 6 6 2 3  5  1  1 3  

12. 'grandmother': CI jadda 
a. 1 sitti 
b. 1 ziddti 

1 1 1 1 1 1 1 1 1  1 1 1 1 1 1  
1 

13. 'house': CI bayt, daar 
a. 1 bayt 

2 baat 
1 2  1 1 1 1 1 1 1 1 1 1 1 1 1 1  

14. 'letter': CI risaala 
a. 1 maktuub 

2 maktoob 
3 maktawb 

1 1 2 2 1 2 1 2 2 2  3  2  3  2 2 1  

0"> 



Table 5. -- Continued 

FI1 FI2 FR ZH1 ZH2 ZH3 AZ JJ1 JJ2 JJ3 JJ4 AAl AA2 AA3 AA4 KF 

15. 'matches': CI iidaan 0iqaab 
a. 1 nafta 

2 naafit 
3 nafat 
4 nafit 

Q 
16. 'piece': CI qit a 

a. 1 sa?fi 
2 sa?fe 

3 saqfi 
b. 1 ?usmi 

2 ?asmi 

17. 'plate': CI sahn 
a. 1 salian 

2 saahan 

3 sahin 
4 saahin 

18. 'rain': CI matar 
a. 1 siti 

2 site 
3 sita 
4 sati 

b. 1 matar 

1 1 1 1 1 2  1 1  

1 2  1 2  1 1 1  

1 

1 1 1 2  1 1 1 1  

1 2  1 2  1 1 1  

3 4 3 1 1 1 2 1 

1  1 1 1 3  

2 2 2 

3 1 1 4 2 2 4 2 

1 1 3 4 3 3 

1 1 

ON 



Table 5. - Continued 

F11 FI2 FR ZH1 ZH2 ZH3 AZ J.J1 JJ2 JJ3 JJ4 AA1 AA2 AA3 AA4 KF 

19. 'socks': CI jawaarib 
a. 1 ?alasiin 

2 ?alsLine 
3 ?alasayn 
4 ?alsuune 
5 ?alaseen 
6 ?alsiin 
7 ?alseen 
8 qalasiin 

b. 1 kalsaat 

12 3 4 5 6 5 7 7 1 7 3 7 5 8  

2 0 .  
a. 

i' : CI sams 
1 sams 
2 samis 

1 2 1 1 2 2 2 1 1 2 1 1 2 2 2 1  

21. 'this': CI haaBa 
a. 1 haa3a 

2 haada 
3 hayBa 
4 hae9a 

1 2 2 3 3 1 1 1 2 4 3 3 1 4 4 1 

22. 'towel': CI minsafa 
a. 1 mansafi 

2 mansafe 
3 mansfi 
4 minsfeyyi 

b. 1 tawzi 

1 2 3 2 1 4 1 1 1 1 1 1 1  



Table 5. -- Continued 

F11 l- l 2 PR ZH1 ZH2 ZH3 AZ JJ1 JJ2 J.J3 JJ4 AAl AA2 AA3 AA4 KF 

23. 'clean': CI naBiif 
a. 1 ndiif 

2 ndayf 
3 nSayf 
4 ndeef 
5 nijeef 
6 nBiif 

1 1 2 2 1  1 1  3  2 4 3 2  3  3  

24. 'dirty': CI wasix 
a. 1 m?ansah 
b. 1 mwassax 

2 wisix 
3 waasax 

1 1 
1 1 2  1 1 1 1 3  1 1 1 1 1 1  

25. 

2 6 .  

'elegant': CI Sariif 
a. 1 zariif 

2 zarayf 
3 zareef 

b. 1 hilu 

a. 

b. 

few': CI qaliil 
1 swayy 
2 suwayy 
3 swayyi 
4 suwayyi 
1 nitfe 
2 natfi 

1 2 1 1 3 1 1  3  2 3 2 3 1 1  

1 1 2 1 1 1 1 1 3  4  1  

vo 



Table 5. -- Continued 

FI1 FI2 FR ZH1 ZH2 ZH3 AZ JJ1 JJ2 JJ3 JJ4 AAl AA2 AA3 AA4 KF 

27. 'many': CI ka0iir 
a. 1 ktiir 

2 ktayr 
3 kitiir 
4 kteer 
5 k0iir 
6 k0ayr 
7 k0eer 

1 1 2 2 3 2 1  5  4 4  6  6 6 5 7 5  

28. 'new': CI jadiid 
a. 1 zdiid 

2 zdayd 
3 zidiid 

4 zdeed 

1 1 2 2 3 2 1 4 2 4 2 2 2 4 4 1  

29. 'not so': CI ?alaysa kaBaalika 
a. 1 ma hayk 

b. 
2 ma haak 
1 mis hayk 
2 mis heek 

1 2 

1 1 1 1 1 1 1 1 1 2  1 1 1 1  

30. 'old': CI qadiim, atiiq 
a. 1 catii? 

2 catay? 
3 catee? 
c • • 

4 atiiq 

1  1 2 2 1  3  1 3 2 3 2 3 2 3 2 4  



Tabic 5. -- Continued 

F11 FI2 FR ZIIl ZH2 ZH3 AZ JJ1 ,JJ2 JJ3 JJ4 AAl AA2 AA3 AA4 KF 

31. 

32, 

33. 

1 sick': CI mariid 
a. 1 saaxin 1 1 1 1 1 1 1 1 1 2  1 1 1 1 1 2  

2 saaxan 

1 stubborn' 
a. 1 aniid 

2 anayd 
3 ^inid 
4 aanid 
5 aneed 

CI aniid 

1 1 2 2 1 3 4  5  2 5 2  

b. 1 za?eem 

2 zi?im 

34. 

'wet': CI muballal, ratb 
a. 1 myarra? 

2 myarri? 
b. 1 rutib 

2 ratab 
3 ratib 
4 mrattab 
5 mrattib 

c. 1 mitrawwi 
d. 1 rati 

'begin': CI bada?a 
a. 1 ballaS 

2 balliS 
I). 1 bidi 

1 1 2 

1 1 2  4  5 3 4 

2 5 

4 4 

1 

1 2 2 2 2  2 1 2 2 2 2 2 2 - 2  

1 



Table 5. -- Continued 

FI1 FI2 FR ZH1 ZH2 ZH3 AZ JJ1 JJ2 JJ3 JJ4 AAl AA2 AA3 AA4 KF 

35. 

36. 

a. 1 hamil 1 2 3 3 

2 humil 
3 himil 
4 hamal 

'do': CI camila, faCala 
a. 1 camil 1 2 4 3 

2 Cumil 
3 imil n 

£ 
4 amal 

4 3 4 4 4 4 3 

1 2 4 3 3 3 1 1 4 4  3  4 4 4 3 4  

37. 'enter': CI daxala 
a. 1 faat 
b. 1 ?iza 
c. 1 caddi 

1 1  1 1 1 1 1 1 1 1 1 1  1 1  
1 

1 

38. 'get up': CI qaama 
a. 1 ?aam 

2 ?aam 
3 qaam 

b. 1 wi?if 

1 1 2  2  2 2 2 2 2 2 2 2 2 2 3  

39. 'go out': CI xaraja 
a. 1 raah 
b. 1 dahar 
c. 1 t i1i c 

1 1 1 1  1 1 1 1 1 1 1 1  1  
1 1 

1 

tSJ 



Table 5. -- Continued 

FI1 FI2 FR ZH1 ZH2 ZH3 AZ JJ1 JJ2 JJ3 JJ4 AA1 AA2 AA3 AA4 KF 

40. 'leave': CI taraka 
a. 1 dassar 

2 dassir 
b. 1 tarak 
c. 1 tleec 

d. 1 fall 

1 1 2  2  12 12 2  2  1 2  

41. 'look': CI na§ara 
a. 1 tallaC 

2 tallic 
1 1 2 1 1 1 2 1 2 2 1 1 1 2 1 1  

42. 'scream': CI sarax, saah 
a. 1 sarrix 

2 sarix 
3 sarrax 
4 sarax 

b. 1 cayyit 

2 3 4 4 1 4 2 2 4 

43. 'sleep': CI nawm 
a. 1 noom 

2 nawm 
1 1 2 1 2 1 1 1 1 1 2 1 2 1 1 2  

44. 'want': CI ?araada 
a. 1 baddu 

2 biddu 
1 1 1 1 1 1 1 1 2  2  1 1 1 1 1 1  



Table 5. -- Continued 

I-11 FI2 FR ZI11 ZH2 ZH3 AZ JJ1 JJ2 JJ3 JJ4 AAl AA2 AA3 AA4 KF 

45. 'all right': CI hasan 
a. 1 mniih 

2 mneeh 
b. 1 mlayh 

2 mlee'r. 
3 mliih 

11 1 1 2 2 

1 1 2 2 1 1 1 2 2 3 

46. 'enough': CI kifaaya 
a. 1 haazi 

2 hoozi 
3 haa^ 

b. 1 kifayyi 
2 kfayyi 

c. 1 cati?na 

d. 1 bass 
e. 1 bi?addi 

47. 'here': CI huna 
a. 1 hawn 

2 haana 
3 haan 
4 hawni 

12 13 1 1 1 1 1 1  

1 2 4 3 1 4 4 1 1 4 14 4 14 

48. 'how much': CI kam 
a. 1 ?addays 

2 ?addaas 
3 ?idday§ 
4 qaddays 

1 2  1 3  3  1 1 1 1 1 1 3  1 1 1 4  



Table 5. -- Continued 

FI1 FI2 FR ZH1 ZH2 ZH3 AZ JJ1 JJ2 JJ3 JJ4 AA1 AA2 AA3 AA4 KF 

49. 'nothing': CI laa say? 
a. 1 ma sii 

2 mi see 
3 ma see 
4 ma say 

b. 1 balaas 

1 1 1 2  1 2  

1 

2 3 3 3 3 4 2 3 1 

50. 'now': CI ?al 
a. 1 halli? 

2 halla? 
b. 1 ?isse 

2 ?issa 

?aana 

51. 'of course': CI tabcan 
a. 1 macluum 

2 maclawm 
c 

b. 
c. 

3 ma loom 
1 can 2add 
1 ?il ha??a 

1 2 1 

1  2 2 2 2 2 2 2 2 2 2 2 2  

1 1 2  3  1 3  1  2 3 2 3 1 

52. 'quickly' 
a. 

2 
1 
1 
2 
3 
1 
i 

CI bisur a 

b. 
c. 

d. 

1 staczil 

staczal 

bramsi 
rawwi z 
mrawwiz 
mrawwaz 
cazali 

1 1 

bilcazal 



Table 5. - Continued 

FI1 FI2 FR ZH1 ZH2 ZH3 AZ JJ1 JJ2 JJ3 JJ4 AAl AA2 AA3 AA4 KF 

53. 'slowly1: CI ala mah1 
a. 1 °amahlak 

2 cala mahlak 
b. 1 xud wa?tak 

54. 'there': CI hunaaka 
a. 1 hawniik 

2 hawniika 
3 hawneek 
4 hawniiki 
5 huneek 
6 haniik 
7 hawnayk 
8 hawnika 

55. 'there is not': CI laa yuujad 

1 1 1 1 1 1 2 1  2 2 1 1 1 1 1  

1 

1 2 1  3  4 5 4  3  6 5 1 7 8 5 3 1  

b. 

1 
2 
3 

4 
5 

1 

2 
3 
4 

ma 
ma 

fii 
fis 

mu fis 
ma f i s i i 
ma fi see 
?af is 
?afihis 
?afisii 
?afisay 
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Compatibility Among Selected Informants 

The "agreement ratios" of Table 6 are based upon the premise of 

agreement or variation among certain informants used in this research, 

i.e., informants who represent the same geographical area from which 

their parents emigrated in Lebanon. Among a total of sixteen respon

dents, there are three single interlocutors who each represent only one 

c 
area; namely, one from il-Furzul, one from Avn Zhalta, and one from 

il-Kfayr. The remaining thirteen respondents may be categorized as 

follows: two from Fii , three from Zahla, four from Jibb Janniin, and 

c c 
four from Ayn Arab. Thus, in order to indicate further variations 

among informants in this lexical section I have tabulated the above 

results according to "agreement ratios"; i.e., ratios that indicate 

agreement or variation. A sub-division of this problem is to determine 

whether or not a given lexical item differs or agrees in just pronunci

ation, or whether it is a totally different lexical item. 

These phenomena are related to the concept of compatibility 

which is operating on the lexical domain among equivalents of certain 

varieties. Compatibility is related to mutual intelligibility which 

was discussed earlier in this thesis. There does not seem to be full 

correlation between compatibility and intelligibility for it has been 

found that contrastive compatible items may or may not be mutually intel

ligible to the interlocutors (Cadora, 1979, p. 7). The above contention 

does hold true for the Sioux City informants, because items that were 

non-contrastive as well as contrastive were known by some respondents, 

but not known by others. 
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6. "Agreement ratios" among informants whose variety is 
identical. 

FI1/FI2 ZH1/ZH2/ZH3 JJ1/JJ2/JJ3/JJ4 AA1/AA2/AA3/AA4 

1:1 2:1 3 1 3 1 

A* A* 3 1 3 1 

1:1 1:1 1 1 1 1 :N* 2 1 1 

1 :1 2:1 A 2 2 

1:1 1:1 1 3 1 A 

1:1 1:1 1 3 1 A 

1:1 1:1 1 2 1 1 2 2 

A A A A 

1:1 2:1 2 1 1 3 1 

A 1:1 1 A 1 1 1 1 

1:1 1 :1 1 2 1 1 2 1 1 

A A 3 1 A 

1:1 A A A 

A 2:1 3 1 3 1 

A 2:1 2 1 1 3 1 

1:1 1:1 1 2 2 3 1 

A 2:1 3 1 2 2 

1:1 1:1 1 3 1 3 1 

1:1 1:1 1 2 1 1 2 1 1 

1:1 2:1 3 1 3 1 

1:1 1:1 1 1 1 1:1 2 1 1 

1:1 1:1 1 3 1 3 1 

A 2:1 i 
Lm 1 1 1 1 1 

A 2:1 3 1 A 

1:1 2:1 2 1 1 2 1 1 

A 1:1 1 A 1 1 1 1 

A 2:1 2: 1 1 2 1 1 

A 2:1 2: 2 2: 2 



79 

Table 6. -- Continued 

FI1/FI2 ZH1/ZH2/ZH3 JJ1/JJ2/JJ3/JJ4 AA1/AA2/AA5/AA4 

29 1 1 A A 3 1 

30 A 1 1 1 2:2 3 1 

31 A A 3:1 A 

32 A 1 1 1 2:2 1 1 1 

33 A 2 1 1:1 1 :N 2 1 1 

34 1 1 2 1 3:1 3 N 

35 1 1 A 2:1 1 A 

36 1 1 A 2:1 1 3 1 

37 A A A 3 1 

38 A 2 1 A A 

39 A 1 1 1 A 3 1 

40 A 1 1 1 2:1 1 2 1 1 

41 A A 2:2 3 1 

42 1 1 2 1 1:1 1 1 2 1 

43 A 2 1 3:1 3 1 

44 A A 2:2 A 

45 A 1 1 1 2:1 1 2 2 

46 1 1 1 1 1 3:1 2 1 1 

47 1: 1 1 1 1 2:2 2 2 

48 1: 1 2 1 A* 3 1 

49 A 2 1 3:1 2 1 1 

40 1: 1 2 1 A A 

51 A 2 1 1:1 1 N* 2- 1 N 

52 1: 1 2 1 2:1 1 2: 1 N 

53 A A 2:1 1 A 

54 1 1 1: 1 1 1:1 1 1 1 1 1 

55 1 1 1 1 1 1:1 1 1 2: 1 1 

*A = Complete agreement 
*N = No response 
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Compatibility depends completely on meaning for the isolation 
of sets of compatible items, for lexical items are compatible 
if they have the same meaning. . . . Thus, two or more items 
that are the same in meaning but different in form such as 
Tp/ha:muD/ and Sd/laymu:n/ 'lemons' are contrastive; whereas, 
items that agree in both meaning and form such as Ty/zunna:r/ 
and Ba/zinna:r/ 'belt' are non-contrastive (Cadora, 1979, pp. 
4-5). 

On a combined level we can see that there is not always total 

agreement in each lexical item queried. Out of the total 55 lexical 

items that were employed in this study, the following percentages may be 

c 
discerned: among the two respondents of the Fii variety, there was 

complete agreement in almost half of the responses, 27 out of 55 or 49 

percent. Among the three respondents of the Zahla variety, complete 

agreement was in only 12 out of 55 or 22 percent. Among the four respon

dents of the Jibb Janniin variety, complete agreement was in only 11 out 

Q 
of 55 or 20 percent. Finally, among the four respondents of the Ayn 

c 
Arab variety, complete agreement was in only 12 out of 55 or 22 percent. 

There are undoubtedly many factors which have contributed to 

these interesting ratios: among them, informants that are close family 

f 

members would have almost identical responses to items as they were 

Q 
learned together in childhood. For example, the two Fii informants are 

brother and sister; two of the four Jibb Janniin respondents are also 

c c 
brother and sister; and likewise, two of the four Ayn Arab respondents 

are brother and sister. Another probable factor in these compatibility 

results is intermarriage among these first-generation Arabic-speakers. 

In the early days of the community (that is, from approximately World 

War I through World War II), intermarriage among community members was 



high, as marriage outside the Orthodox community was rare and was often 

discouraged. Thus, when those of the small community married, it was 

usually with a member of his or her immediate religious and ethnic group. 

As a result of intermarriage, the colloquial Arabic varieties discussed 

here were mixed with one another as an inevitable result of social inter

action. Borrowing of various lexical items began to take place, and more 

and more mutual intelligibility spread among the members of the Orthodox 

community. Finally, it must be emphasized that the above ratios arc 

based upon only a fraction of the original proficient respondents that 

were once ideally available in Sioux City. 

In order to conclude remarks on the contrastive or non-contrastive 

compatibility of the multiple informants from the four different towns, 

let us examine the percentages of "contrastibility" and "non-contrasti-

bility" among the various respondents. Keeping in mind that lexical 

evidence and phonemic variations within them are pertinent to this thesis 

and its data, we may again return to Cadora's work, upon which my research 

is based: "Lexical evidence should be given priority in delineating 

major divisions since lexical divergences reflect, more than any other 

linguistic divergences, ethnic, social, and geographic conditions of 

different areas; phonological evidence may then be used to delineate 

subdivisions" (Cadora, 1979, p. 10). 

First, the two FiiC informants: of the 28 instances where there 

was not total agreement in lexicon, 21 of the 28 were clearly non-

contrastive (75 percent); 7 were contrastive (25 percent). 
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Second, the three Zahla informants: of the 45 instances where 

there was not total agreement in lexicon, 23 of the 45 were clearly non-

contrastive (53 percent). Of the remaining 20 items, there was at least 

one contrastive response (47 percent). 

Third, the four Jibb Janniin informants: of the 44 instances 

where there was not total agreement in lexicon, 27 of the 44 were clearly 

non-contrastive (61 percent). Of the remaining 17, there was at least 

one contrastive response (39 percent). 

c c 
Fourth, the four Ayn Arab informants: of the 43 instances 

where there was not total agreement in lexicon, 28 of the 43 were clearly 

non-contrastive (65 percent). Of the remaining 15, there was at least 

one contrastive response (35 percent). 

In order to complete the picture of contrastibility versus non-

contrastibility, we may now also include the instances of total agree

ment (see above), along with the cases of non-contrastive compabiti1ity 

to determine overall consistency of what we have described as lexical 

compatibility: 

Fiic: 48 of 55 (87 percent) 
(clear contrastability, 13 percent) 

Zahla: 35 of 55 (64 percent) 
(clear contrastibility, 36 percent) 

Jibb Janniin: 38 of 55 (69 percent) 
(clear contrastibility, 31 percent) 

CAyn CArab: 40 of 55 (73 percent) 

(clear contrastibility, 27 percent) 
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It is thus the contention of this researcher that in light of 

the 55 tabulated lexical items, the multiple respondents have been 

significantly non-contrastive in their varietal purity. 



CHAPTER 5 

SELECTED SOCIOLINGUISTIC INVESTIGATIONS 

Bilingualism--Languages in Contact 

When the use of language is considered, there are many factors 

and areas that may be examined, ranging from basic phonological systems 

to more complicated and involved syntactical and semantical arrangements 

and possibilities. Indeed, language is even more than a means of inter

personal communication and a carrier of content (Fishman, 1971, p. 1)--

it is also a very important means of establishing and maintaining rela

tionships with other people (Trudgill, 1974, p. 13). However, if we 

inject yet a second language, a mother tongue brought in by immigrants, 

then the uses and functions of the two languages as they interact magni

fies greatly our areas of investigation: for example, under which circum

stances the two languages are employed and by whom, which styles of each 

language are used (if diglossia exists), how is each language maintained 

among the immigrant community and its newer members, etc. 

All the above topics and more will be examined under the general 

context of oral and aural Arabic and English language usage among the 

first-generation members of the Sioux City Lebanese Orthodox-Christian 

community. For if we consider these children of the original immigrants, 

then we must first recognize the fact that these Arabic-speakers were 

brought up as true bilinguals learning an "ethnic mother tongue" as 

84 



opposed to a "true mother tongue" by virtue of the fact that the Arabic 

was learned outside of Lebanon in the vast majority of cases (see Fishman, 

1966, p. 393 in regard to ethnic mother tongue as opposed to true mother 

tongue.) 

Furthermore, when we consider true bilingual speakers it is 

advantageous to divide them into two separate groups depending upon where 

each language was learned and spoken; i.e., either coordinate or compound 

bilinguals. "In the first case they have learned their second language 

in different contexts; for instance, one language is learned at school 

whereas the other is spoken at home. This aspect of learning contrasts 

with that of compound bilinguals who learn the different language in the 

same situation or environment" (Rouchdy, 1981, p. 67). It is maintained 

that the coordinate bilingual can most easily keep the two languages 

apart. In light of my interviews and research with the first generation 

Lebanese-American informants, I am quite certain that the above assertion 

is true since most of these bilinguals did indeed learn their second 

language, English, not only at school but in their everyday dealings with 

other Americans, totally apart from their usage of Arabic which was, in 

most cases, at home. Most first-generation Arabic-speakers, then, are 

coordinate bilinguals. 

In conjunction with bilingual language usage among the first 

generation, we cannot consider only the use of Arabic but also the use 

of English as it is related to the use of Arabic; i.e., how were the two 

languages differentiated and when, were both employed together in vari

ous degrees, and was one preferred to the other as they were used 



simultaneously under special circumstances? We thus enter the realm of 

language shift and interference. If the processes of interference and 

language shift are interconnected, the available evidence regarding one 

of them can be utilized in understanding the other (Weinreich, 1963, p. 

109). Clearly, the two phenomena are applicable to both the immigrant 

generation and their offspring; but the immigrants were, on the whole, 

capable of only a partial language shift whereas their children, by 

virtue of their advantage of coordinate bilingualism, are capable of a 

total language shift. The close relation of language shift and inter

ference is clarified by Weinreich: 

A language shift was defined ... as the change from the habit
ual use of one language to that of another. Whereas interfer
ence, even in its socio-cultural setting, is a problem in which 
considerations of linguistic structure enter, the matter of 
language shifts is entirely extra-structural, since it can be 
taken for granted that the respective structures of two languages 
in contact never determine which language is to yield its func
tions to the other (Weinreich, 1963, pp. 106-107). 

Since the first generation is the emphasis of this thesis and 

its investigations, there is no need to dwell unnecessarily on the 

linguistic developments among the immigrant generation. We would be 

prevented from doing so effectively because most of the members of this 

generation have passed on, and linguistic studies of their usage of 

Arabic are unavailable, to this author's knowledge. However, we cannot 

disregard the fact that the immigrant generation taught Arabic to their 

children. As such, therefore, this first generation made extensive use 

of unique linguistic contrivances that were themselves a result of inter 

ference. These inventions, conceived by the immigrants in their struggl 
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and difficulties with learning English, were transmitted to succeeding 

generations. Examples of them will be presented and discussed below. 

Finally, if we examine a rough sketch of Arabic language acqui

sition and competence among the four existing generations of Lebanese-

Americans in the Sioux City community, we may be able to understand how 

language shifting and interference were transferred from the immigrants 

to their offspring in whom it was solidified in an atmosphere of ethnic 

mother tongue usage alongside natively acquired English language usage. 

That only special vestiges of Arabic remain in the second and third 

generations is not totally unexpected. They speak English almost all 

the time, but they (may) use Arabic words within the English sentences 

(Wasfi, 1971, p. 14-15). 

Keeping in mind that the immigrant generation is here considered 

the base generation from which all succeeding generations are enumerated, 

let us briefly determine each generation's competence in Arabic: the 

immigrants are obviously all native Arabic-speakers; i.e., it is their 

true mother tongue. The first generation, or the immigrants' offspring, 

is predominantly Arabic-speaking as well, with two stipulations or excep

tions: first, they learned Arabic outside of Lebanon and therefore their 

Arabic is actually an ethnic mother tongue; and second, they are addi

tionally native English speakers, and therefore coordinate bilinguals 

for the most part. The second generation, or the immigrants' grand

children, is almost completely non-Arabic-speaking for all practical 

purposes because their grandparents were unable to instill within them 

functional Arabic competence, and their parents did practically nothing 
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to instruct them. The third generation, or the immigrants' great

grandchildren, is also, at this time, non-Arabic-speaking. They share 

total English fluency, of course, with the preceding two generations. 

In summation, the immigrant generation and the first generation 

share Arabic-speaking competence although it is of a different nature as 

noted previously. The second and third generations share total English-

language fluency along with the first generation, but, unlike the first, 

the second and third possess no real Arabic-language fluency. It is evi

dent that the first generation occupies the unique position in this 

structure by virtue of its fluent abilities in both Arabic and English. 

This special characteristic was the prime consideration for the research

er's selection of the first as a special target of sociolinguistic 

investigation. "Sociolinguistics deals with quite a range of topics: 

small-group interaction and large-group membership, language use and 

language attitudes, language-and-behavior norms as well as changes in 

these norms" (Fishman, 1971, p. 21). 

Although small-group interaction and large-group membership could 

also be integral parts of research in this community, the author is 

concentrating on language use and language attitudes as they are related 

to the general heading of intradialectal lexical variation in this thesis. 

We have already discussed generally the role of the Arabic language among 

the existing four generations of Lebanese-Americans in the Sioux City 

community. The four generations have all varied in manner of Arabic 

acquisition, occasions and uses of Lebanese Arabic, and importance 

assigned to their native language in regard to offspring. The study of 



language maintenance and language shift is concerned with the relationship 

between change or stability in habitual language use, on the one hand, 

and ongoing psychological, social or cultural processes of change and 

stability, on the other (Fishman, 1972, p. 264). 

Language Shift and Language Maintenance 

Language shift and language maintenance especially interest us in 

this line of research because we know that the first generation was, in 

a manner of speaking, a transition generation in that it learned Arabic 

unlike the preceding generation and the succeeding generation. Specific

ally, first-generation members learned and utilized Lebanese Arabic 

varieties fluently both as a matter of necessity and expediency in their 

childhood so that they could communicate effectively with their parents 

whose command of English may have been minimal. Learning Arabic since 

childhood, the first generation moved from practical oral and aural 

comprehension of their parents' Lebanese Arabic variety in their youth 

to a reduced oral and aural comprehension and capability in their adult 

years up to and including the present day when this particular study was 

conducted. Furthermore, despite the fact that their use of Arabic was 

restricted to fewer situations and contexts, mostly special in nature, 

some level of active Arabic usage was indeed maintained either purpose

fully or unconsciously. 

It can probably be safely stated that this first generation main

tained some activity in Arabic as long as their own parents and relatives, 

with whom they could freely and comfortably converse in a Lebanese Arabic 



variety, were still alive. After their family from Lebanon had passed 

on, however, there was no one else with whom a first-generation member 

could converse in Arabic except another first-generation member. Such 

was certainly the case, otherwise this researcher could not satisfactor

ily explain the high percentage of just sixteen informants who still 

indicated that they made use of Arabic yet today. Others, of course, 

were less fortunate, depending upon their point of view. That is to 

say, many first-generation members either lost oral and aural ability 

in Lebanese Arabic, or retained some sort of aural comprehension in 

special circumstances; e.g., among friends, cousins, brothers or sisters, 

wives and husbands, etc. 

Diglossia in the Community 

Finally, a word about the role of diglossia in this Lebanese-

American community. Ferguson states that in many speech communities two 

or more varieties of the same language are used by some speakers under 

different conditions (Ferguson, 1972, p. 232). We have seen previously 

that the Sioux City Orthodox community was composed of no less than 

eight different Lebanese Arabic varieties, all of which came together 

to form the linguistic composition of the community. The important 

feature here is that all eight varieties were colloquial Arabic, not 

literary or classical Arabic. We need to note this distinction because 

diglossia was also present in the community under a very special and 

unique circumstance; i.e., in the church or liturgical service. The 

Arabic employed here was indeed classical Arabic as opposed to colloquial 



in all other occasions. "One of the most important features of diglossia 

is the specialization of function for H and L. In one set of situations 

only H is appropriate and in another only L, with the two sets overlapping 

only very slightly" (Ferguson, 1972, pp. 235-236). 

The priest, trained in Lebanon in many cases and therefore totally 

literate in classical Arabic, used the liturgical version of Arabic exten

sively in the services until 1940, when the language was gradually phased 

out in favor of English. In many conversations between this researcher 

and some of his respondents, it was learned that the Arabic employed in 

the church services prior to 1940 were of a "higher" nature than that 

which was spoken on an everyday conversational basis. Hence, most parish

ioners, immigrant and first-generation members alike, recognized the 

liturgical language as Arabic but were unable to comprehend much of what 

was said due to its classical inflection and intonation. Incidentally, 

the only other people who regularly made use of al-fusha in the church 

services were the chanters who were themselves also highly educated like 

the priest. 

I have decided to mention the phenomenon of diglossia in the 

Sioux City Lebanese Orthodox-Christian community in order to present as 

complete and accurate a picture of the linguistic nature of the commu

nity, especially prior to 1940. It is also worth noting, I believe, that 

the presence of diglossia in Sioux City was confined only to that specific 

church service. As such, the diglossic situation was destined to disap

pear simultaneously with the institution of English-language usage in the 

church liturgy. A further result is that most priests nowadays are not 



fluent in Arabic, whether literary or colloquial. For that matter, 

neither is Lebanese Arabic present in the community. Thus, diglossia 

disappeared with the advent of English in the church; and with it has 

begun the disappearance of colloquial Arabic as well. "In the United 

States the immigrants [and their descendants as well] largely lost their 

mother tongues within one, two, or at most, three generations" (Fishman, 

1969, p. 51). 

Code Switching and Interference 

To apply the previous statement to the Sioux City Lebanese Ortho-

Orthodox-Christian community, it is asserted that: the immigrant genera

tion never "lost" their mother tongue; the first generation began to lose 

the now ethnic mother tongue upon the leaving of their parents' home; the 

second generation never acquired a practical fluency or knowledge of a 

Lebanese Arabic variety but rather a smattering of common ethnic words and 

phrases pertaining to foods and dishes, familial names and titles, and 

the usual vulgar slang expressions and curses; and the third generation 

has dubious and questionable knowledge of Arabic at all, save certain 

foods, family names, and slang. In short, "Although language has sur

vived into the second generation [Aruri's "second generation" equals my 

classification of "first generation"] it does not seem likely that it 

will survive into subsequent generations" (Aruri, 1969, p. 62). 

It was maintained in the abstract of this thesis that one of 

the areas under investigation was the standardization and adaptation of 

the immigrants' Arabic means of expression. Such adaptation brought 



about eventual understanding of all speakers of the eight representative 

varieties of Lebanese Arabic in that Orthodox-Christian community. If 

this specific community was to function and interact as a group, collec

tively for the benefit of the newly founded church in 1916, then lin

guistic cooperation and conformity had to at least be effective when the 

church members were brought together as^ £ group in the various church and 

social functions which took place such as 'saharaat' (regular evening 

parties), baptisms, weddings, church dinners, etc. If these various 

functions had been localized in "the old country" according to village 

or family affiliations, the social gatherings had now broadened to 

include immigrants from many areas. "Most usually it was only after 

immigration that group maintenance became a conscious goal. In some 

instances, indeed, it was only in America that many immigrants became 

aware of their "groupness," i.e., of their common origin and their 

common past, as well as of their common current problems" (Fishman, 

1966, p. 27). 

The Syrian Orthodox Benevolent Society, with its founding in 

1916 coinciding with the establishment of the first church for the 

Syrian-Orthodox immigrants and their families, instituted the practical 

means by which "group awareness" would grow in this community. As a 

development of their desire to form a true community among the various 

members of the small Orthodox community in Sioux City, these earnest 

pioneers set in motion the sociolinguistic phenomena that resulted 

directly from the mixture of eight varieties of Lebanese Arabic. Native 

members of such networks or communities slowly and unconsciously acquire 



sociolinguistic communicative competence with respect to appropriate 

language usage (Fishman, 1969, p. 49). In addition to emphasizing 

similar phonemic and lexical patterns in their everyday speech, the 

immigrants and their children learned communicative competence by incor

porating certain English words and phrases into their everyday Arabic 

speech. Conversely, certain Arabic words and expressions were incor

porated into English usage in an anglicized form. 

Such mixing of Arabic and English lexical items is a form of 

language-switching, but it is not always dependent upon the social situa

tion in which two or more speakers may find themselves. It can also be 

used by a speaker for his own purposes: to influence or define the 

situation as he wishes, and to convey nuances of meaning and personal 

intention (Trudgill, 1974, p. 126). The previous style of language-

switching is employed most often by the first-generation Arabic-speakers 

studied here because of and as a result of their complete functional 

bilingualism in Arabic and English. Let us examine some of these socio

linguistic phenomena found among first-generation respondents. 

First of all, a very common occurrence among the foreign language 

speakers who have emigrated to another country is to employ a word or 

phrase from the native language when its English (for our purposes here) 

counterpart or meaning is unknown. In most cases the immigrant genera

tion had no choice in either making use of Arabic when the English is 

unknown or of making use of English when the Arabic is unknown. Further

more, these instances of language switching, while incumbent upon the 

immigrant generation, are not necessary to the American-born generations. 



Nonetheless, the succeeding generations may also make use of this newly 

developed stylistic code switching. IVasfi discusses "factors which play 

an important role in the dominance of English," and also "factors which 

contribute to the continuous existence of Arabic" (Wasfi, 1971, p. 20). 

Clearly the dominance of English and the continuous existence of Arabic 

are unavoidably present in the Sioux City community being researched 

here. By virtue of the close proximity of Arabic and English in the 

early days of the community, the phenomenon of "conversational code-

switching" of necessity arose, first among the immigrants struggling to 

learn English, then in a transferred fashion to their children, and to a 

lesser extent to their grandchildren. "A typical example of such conver

sational strategies is conversational code-switching, the juxtaposition 

of passages of speech belonging to two different grammatical systems, 

within the same exchange" (Gumperz and Cook-Gumperz, 1981, p. 442). 

Some examples of this conversational code-switching, which ini

tially arose as a result of interference and the rearrangement of pat

terns from Arabic elements, follow. Most of the examples cited here 

and in the complete chart of examples have been heard by the author 

since his childhood. The examples are of two major types summarized 

as follows. "In the case of simple (non-compound) lexical elements, the 

most common type of interference is the outright transfer of the phonemic 

sequence from one language to another. The other major type of inter

ference involves the use of an indigenous word of the influence language 

in comformity with a foreign model" (Weinreich, 1963, pp. 47-50). The 

former case of an outright transfer of the phonemic sequence from Arabic 



to English or vice versa is more common among the target community than 

the latter case where an indigenous word comforms to a foreign model. 

Examples of both types are discussed in great detail below. 

One of the most common occurrences is the use of Arabic names 

for ethnic foods and dishes which have no satisfactory equivalent in 

English. Examples include items such as 'yabra?' (stuffed grape leaf 

rolls), 'talaemi' ("Syrian" bread), 'saf-soof' (Lebanese salad with fine 

cracked wheat), 'kibbi nayyi' (raw ground lamb or beef with fine cracked 

wheat), 'kuusa' (stuffed squash), 'ka ik1 (anise-flavored cookies stuffed 

with nuts), 'yraybi' ('butter cookies"), etc. Obviously, a list of such 

items is practically endless. An extension of the above usage is to 

express in Arabic food items which do have exact equivalents in English 

such as 'haleeb' (milk), 'laban' (yoghurt), or 'xubiz' (bread), etc. 

Another equally common occurrence is the expression of vulgar 

slang expressions and words in Arabic. Examples need not be provided 

here. However, this practice, along with the names of popular foods and 

dishes, is one of the most exclusive and widespread appearances among 

the young of all generations no matter how far removed from their immi

grant forefathers. Wasfi discusses the above usages in his study of an 

Islamic-Lebanese community in the United States (Wasfi, 1971, pp. 14-20). 

His comments ring quite true for the comparison of our community. 

The second great occurrence is the adaptation of either English 

items into Arabic or Arabic items into English in such a way that the 

former items are arabicized while the latter items are anglicized. 

"Many . . . apply English grammar to some Arabic words used in English 



97 

sentences. ... On the other hand English words (are used) in the 

Arabic sentences. In addition, (many) apply Arabic grammatical rules 

on the English words used in the Arabic sentences" (IVasfi, 1971, pp. 

18-19). The Sioux City community is rather abundant in the above areas, 

as my examples will demonstrate (see Table 7). Many times we were 

admonished as children with "What are you 'nabbasing' around there for?" 

or "See what 'labaki' you're causing!" These two examples amply illus

trate that an Arabic word can be anglicized with the attachment of an 

English grammatical feature such as '-ing.1 Thus the verb 'nabbas' in 

Lebanese Arabic varieties, meaning rummage or searching about, was 

anglicized by the active participle suffix found in English. 

Phonemic clarity in such transferred items is not always ob

served, however, especially in second and third-generation members who 

have had no lengthy exposure to the true Arabic phonemes as uttered by 

their grandparents or great-grandparents as the case may be. Wasfi 

summarizes these phonemic alterations in his study as well: the Arabic 

phonemes (are replaced) with phonetically similar English phonemes, such 

as: instead of h they use h, instead of z they use z, instead of t they 

use t, instead of d they use d, instead of s they use s, etc. (Wasfi, 

1971, pp. 18-19). 

Because words containing the previous types of phonemes have 

become so frequently utilized by all interacting generations, the 

authentic pronunciation is soon lost, certainly more so with the passing 

of the immigrant generation. Thus, /h/ and /°/ begin to modify. Also, 

Arabic /1/ becomes English /1/. Therefore it is quite logical to 
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Table 7. Arabicized and anglicized communicative items in LA-SC. 

Anglicized Arabic Items 

1. 'nabbasing'- from CI nabbasa, to rummage: e.g., "What are you 

'nabbasing' around there for?" (see Frayha, 1973, p. 178: 

'nabbas') 

2. 'labakis'- from CI labka, confusion: e.g., "Look at the 'labakis' 

that's causing!" (see Frayha, 1973, p. 159: 'labaki') 

3. 'sahras1- from CI sahra, evening party: e.g., "How come we hardly 

have any'sahras'anymore?" (see Frayha, 1973, p. 87: 'sahra') 

Arabicized English Items* 

1. 'sammik' from smoke: e.g., "lays inte 'bitsammik' ktiir?" (Why are 

you smoking so much?) 

2. 'faram' from farm: e.g., "kaan ?ahli 'bifarmu' hawnika." (My family 

used to farm over there.) 

3. 'farriz' from freeze: e.g., '"binfarriz' il-yawm!" (We're freezing 

today!) 

4. 'kallin' from clean: e.g., "'kallin' il-bayt!" (Clean the house!) 

5. 'darrif' from drive: e.g., "?aymta 'darrift' il-car?" (When did you 

drive the car?) 

6. 'saffil' from shuffle: e.g., "'saffliihun!'" (Shuffle them!) 

7. 'stabb' from stop: e.g., " 'stabbu'hawn.'" (Stop here!) 

Arabic Items Within an English Sentence 

1. "That dog 'nubih!'"- from cl nabaha, 'to bark' 

2. "That woman's 'mihsiyyi.'from Cl mahsiyy, 'stuffed, loaded' 

3. "He sits there like a 'buumi.'"- from Cl buuma, 'owl' 

4. "She's getting to be a 'xawta.'"- from Cl ?axwa6, 'crazy' (see 

Frayha, 1973, p. 48: '?axwit') 



99 

Table 7. -- Continued 

5. "Did you see 'wizzu?'"- from CI wajh, 'face' 

6. "See her 'wizza naesif.'"- from CI wajh, 'face' and naasif, 'dry' 

7. "Is that 'businessnak-sii?'from CI say?, 'anything' 

8. "Wash '?idayk' and eat from CI yad, 'hand' 

English Items in an Arabic Sentence 

1. "rabatna 1-hisaan bil 'boxcar.'"- "We tied the horse to the boxcar." 

v c 
2. "hatt ?izru al 'b r a k e . " H e  p u t  h i s  f o o t  o n  t h e  brake." 

3. "saaf il 'train' zayyi."- "He saw the train coming." 

4. "hatt is-sizzaad bil 'car.'"- "He put the carpets in the car." 

5. "?akalna w-siribna fil 'restaurant.'"- "We ate and drank in the 

restaurant." 

v 
6. "wayn zibt il 'stove?'"- "Where did you get the stove?" 

* Note an almost "natural" adaptability of the basic English item into 
the Arabic conjugation forms. 
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discover that words like 'labaki' (confusion) or 'baemi' (okra) present 

almost no problem to native English-speaking descendants of Lebanese 

immigrants. The items 'haleeb' (milk) or 'cazzuur' (cantaloupe), on the 

other hand, have indeed presented problems to English-speaking genera

tions. We ha e found that the phoneme /h/ becomes simply /h/ (although 

certain second-generation members have corrupted /h/ to /x/); /c/ has 

become a glottal stop /?/, as the following examples show: 

'haleeb' 'haleeb' or 'xaleeb' 

'halaewi' -*• 'halaewi' or 'xalaewi' 

'laban' 'laban' 

'cazzuur' -»• '?azzuur' 

0 
' ammi' -> '?ammi' 

It must be reiterated that the phonemic changes described above are most 

commonly observed in the second and third generations; rarely is it 

found in the first generation unless a member has been quite remvoed 

from his or her use of Arabic for years. 

Now the reverse of the anglicized Arabic item is the arabicized 

English item used in Arabic speech. This particular phenomenon also 

occurs most frequently among fluent Arabic speakers of the immigrant and 

first generations. In fact, the adaptations of this sort were instigated 

by the immigrants themselves and transmitted to their children while they 

were learning Arabic in this country. Some classic examples are 'sammik' 

(smoke), 'faram' (farm), 'farriz' (freeze), and 'darrif' (drive), etc. 

These examples have proven to be somewhat perplexing because there are 



101 

most definitely pure Arabic counterparts to such verbal usages: 'daxxan' 

c 
instead of 'sammik,' 'zara ' instead of 'faram,' and 'saa?' instead of 

'darrif,' 'bardaan' instead of 'farriz,' etc. 

We may be able to offer one or two possible explanations for the 

above development. First there may not have been a suitable lexical item 

in the colloquial variety in question, and the informant may have been 

forced to utilize an English item by aribicizing it properly. Good noun 

examples, although taken directly from English and left intact, are 

'train,' 'car,' or 'brake,' etc. Second, this specially adapted usage 

may have taken place due to the desire of one interlocutor of a Lebanese 

Arabic variety to be understood by an interlocutor of another Lebanese 

variety. An example of the latter is the alternate use of ' arabiyya' 

for 'car,' used by one of the informants of the Fii variety. I surmise, 

however, that the first reason, lack of a suitable colloquial lexical 

item in a Lebanese Arabic variety, is more predominant. 

Uses and Contexts of Lebanese Arabic 

A final word is now in order on the uses and contexts of the 

Lebanese Arabic varieties as exemplified by the sixteen respondents 

interviewed for this thesis. Upon examination of the biographical data 

pertaining to these respondents, it is found that all sixteen made exten

sive use of Arabic in their parents' homes as they were raised. Use of 

Arabic was due primarily to two reasons: the immigrant generation was 

not totally fluent in English, and they generally wished to maintain the 

Arabic language as it was their native and natural means of communica
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tion. That they passed knowledge of Arabic on to their children is no 

surprise. 

Although most informants were functionally fluent in oral and 

aural communication and comprehension in their parents' variety of 

Lebanese Arabic, there are reports of other members of this first genera

tion who were fluent only aurally. For reasons which have not been 

examined in this particular work, such children of immigrants responded 

mostly in English to the Arabic spoken to them by their parents. 

Befitting the criteria desired in this research, however, only informants 

who fell in the category of aural and oral fluency were selected. Their 

fluency was based on two criteria: first, my personal knowledge of their 

ability; and second, the conducting of preliminary interviews in which 

each informant was tested on various lexical items from the sample word 

list employed in this thesis. 

Upon moving outside the immediate home of the informants, it is 

found that Arabic was employed, on a general level, by an overwhelming 

majority of respondents, 15 of 16, or 94 percent: 13 of these indicated 

that their Arabic conversation was done mostly in the setting of the 

church, whether at the time of services or the evening parties, the 

saharaat. The remaining two informants stated that their primary Arabic 

conversation was among relatives and friends. Since the presence of 

native Arabic speakers was practically inevitable at both church func

tions and family gatherings, all except one of the informants continued 

to utilize their proficiency in Arabic outside the home during their 
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childhood, adolescence, and early adulthood. (Only one informant of the 

sixteen told me that she did not use Arabic outside her own home.) 

One last bit of data that may be of interest due to its connec

tion with the past and present is that of Arabic use by the respondents 

today. The key word in this respect is "today," and in order to clarify 

the time frame we must assert those responding in the affirmative to use 

of Arabic do not use Arabic as their primary and sole means of expression. 

Indeed, such communication is reserved for English. What these infor

mants are saying is that they have many opportunities each day to make 

use of Arabic in their contacts and interactions with their fellow 

first-generation members who possess an equal aptitude in Lebanese 

Arabic. Furthermore, their utilization of Arabic is but a manifestation 

of the sociolinguistic concept of language-switching; i.e., use of both 

Arabic and English in everyday speech for the speaker's own reasons and 

purposes in order to convey certain intents and meanings to those with 

whom he converses. Knowledge of Arabic will undoubtedly add a new and 

broad dimension to the expressive capabilities of such interlocutors. 

All factors and practices discussed in this section are related to the 

basic sociolinguistic study of the characteristics of language varieties, 

the characteristics of their functions, and the characteristics of their 

speakers as these three constantly interact, change, and change one 

another within a speech community (Fishman, 1971, p. 4). 

Within the above framework, the following breakdown occurs in 

regard to the sixteen informants' use of Arabic today: 4 of 16 indicate 

that they use Arabic yet today (25 percent); 6 of 16 stated that they 
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use Arabic somewhat today (37-1/2 percent); and 6 of 16 related that they 

do not use Arabic today for all practical purposes (37-1/2 percent). 

Obviously, there are more than sixteen Arabic-speakers in any particular 

Lebanese variety in this Orthodox-Christian community, but many whom I 

queried were simply reluctant to participate in this study because they 

personally felt they were not fluent enough. However, based upon my 

personal familiarity with the members of this community, I am confident 

that the number of competent informants could be increased in future 

sociolinguistic studies of the community. 



CHAPTER 6 

CONCLUSION 

The historical, linguistic, and sociological information on 

this Lebanese Orthodox-Christian community is virtually untapped and 

may therefore be widened for all areas of research. Furthermore, the 

heritage and treasures of the Sioux City Syro-Lebanese ethnic community 

as a whole have also been largely unwritten, and expansion into all 

facets of academic research and compilation of invaluable data on these 

small but important ethnic communities remain to be accomplished. 

There is, it seems, a dearth of interested scholars in such smaller com

munities in the United States, and larger more populous and visible 

communities have heretofore commanded a greater portion of attention by 

the academic community. I have tried, therefore, to make a small con

tribution toward an understanding of the smaller Lebanese-American 

community such as the one in Sioux City. 

The basic objectives which I set out to achieve in this work 

are threefold: first, I wanted to present a general history of the 

Sioux City Lebanese Orthodox-Christian community in light of the his

tory of Syro-Lebanese immigration and settlement in the United States. 

The history of the target community is essential in the elucidation of 

its sociolinguistic information. 

Second, I sought to present general linguistic data on the 

Lebanese Arabic spoken by primarily first-generation members based upon 
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studies in other sources on the Lebanese Arabic dialect. This linguis

tic data was developed into the segmental phonemic and lexical study 

which included representatives of the seven Lebanese Arabic subdialects 

or varieties spoken in that community. 

Third, I set out to determine how the contact of Arabic and 

English was manifested by the first generation as it had been in

fluenced by its immigrant-generation parents. This sociolinguistic 

aspect is perhaps the most interesting and promising because the combi

nation of language and culture resulted in the phenomenon of anglicized 

Arabic lexical items and arabicized English lexical items. Generally 

speaking, such linguistic mixtures are the inevitable result of 

languages in contact and resulting bilingualism that have occurred with 

most other ethnic groups in America as well. In connection with this 

sociolinguistic feature is the notion of language maintenance and the 

uses and contexts of Arabic by the first generation members. 

There is no doubt that the historical and sociolinguistic in

formation on this selected community is much more extensive than this 

one thesis has been able to demonstrate. Nonetheless, what I have 

done here is a beginning. Arabic dialect studies generally concentrate 

on the dialect within a Middle Eastern environment, not emigre communi

ties whose speakers are primarily American-born and therefore at least 

once removed from the Levantine environment. Conversely, studies of 

Syro-Lebanese-American communities generally do not spend time analyz

ing the use of Arabic by either the immigrant generation or the 

succeeding generations who learned the language in the United States. 



I hope that this thesis will be a small step toward a useful contribu

tion to the very important sociolinguistic aspects of such ethnic 

communities. 
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TRANSCRIBED SAMPLES OF FOUR DIFFERENT MONOLOGUES 

FI2 

v c c c 
ziit min fii il-kuura ma a ?uhli - ?ana ?u ud haana bi hal madiine ma 

bahubba - il-yawm raayih Cal 'town' ?ustri xubiz, baddi ?urzac, ?ucmul 

c c c 
salaata, baddi ?u mul kubbe, baddi ?u ud ala tiize w-?aakul kull hal 

C v c 
?ukul hatta ntufix - ma ba raf ?as bisiir fiina ya dilla - hal oolam 

haana xootiniin kullu xuutu - baddi ?amuut bizzuuC, ma byicrafu ?as 

baddun, ma bihibbu bacdun, ma biruuhu cal kniise, ma byiCmalu sii. . . . 

AZ 

V Q v V v 

?ana ?ibin saahiin myabyab min ayn zhalti bizzabal - ?ana w-?immi ziina 

C v 
al hal blaad min '1921' - bayyi kaan hawni ?abilna - ziina bi hal bahir 

bi hal baabuur, kaanit id-dinya xabbit bi hal mayy hawniiki - w$ilna la 

C v 

hawni ala matrah bi?uluu-lu 'Sioux City' - bi 'America' - ziina la 

c c 
hawni w-?a adna ma a bayyi w-?immi. . . . 

ZH2 

c c 
wsilt ala 'Montreal Canada' - bi 'Montreal' bayt ammti w-sitti kullun 

c c 
sawa kaanu saekniin bi 'Montreal' - wsilna la andun - beyyi assaaf 

c c 
w-?immi ?amiili buuziyaen - nbasatu ktiir bi 1 eyli - kunna ?arba -

?ana kunt zyiirit il-?arba° - w-xeyyi hanna xili? bi 'Montreal Canada' -

beyyi, ma °azabatuus 'America' ma habb-haas la 'America' - rizic Cal 

hal blaad - w-dassarni ?ana w-cammti w-sitti w-kull il-?araayib illi 

kaanu saekniin bi hal blaad - tCallamt il-carabi min Cammti w-sitti -

niskur ?allah illi callamuuni l-carabi. . . . 
• • 
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FR 

hattayt zariiCa min wara 1-bayt - zara°t kill say - mi?ti, banaduura, 

basal, flayfli, kill sii taalic mlayh - maci sabyayn - waehid ?aacid 

hawni - candu bintayn, mitzawwiz - w-waehid ?aacid miit 'mile' min 

hawni - byizi kill zimCa Cal bayt. . . . 
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TRANSLATED PORTIONS OF THE FOUR DIFFERENT MONOLOGUES 

FI2 

Q 
I came from 'fii il-kuura' with my family - I'm sitting here in this 

town but I don't like it - today I'll go downtown to buy bread, then 

I'll return, make salad and 'kubbe' - I want to sit on my ass and eat 

all this food until I burst - I don't know what the hell's going to 

happen to us - the people here are all completely crazy - I'm going to 

die from hunger - they don't know what they want, they don't like each 

other, they don't go to church, they don't do anything. . . . 

AZ 

v £ 
I am '?ibin saahiin myabyab' from ' ayn zhalti' in the mountains - my 

mother and I came to this country in 1921 - my father was here before 

us - we came in this ship on the sea and everything was heaving in the 

water over there - we arrived here in a place called Sioux City in 

America - we came here and stayed with my father and mother. . . . 

ZH2 

I arrived in Montreal Canada - in Montreal was my aunt's and grand

mother's house, all of them living together in Montreal - we reached 

their house - my father 'cassaaf' and my mother '?amiili buuziyaen' -

our family was very nice - we were four in all and I was the youngest 

of the four - my brother 'hanna' was born in Montreal Canada - my father 

didn't like America, didn't like it at all - he went back to the old 

country and left my aunt and grandmother and me and all the relatives 
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who were living in this country - I learned Arabic from my aunt and 

grandmother - thank God for the ones who taught me Arabic. . . . 

FR 

I put in a garden behind the house and planted everything - cucumbers, 

tomatoes, onions, peppers - everything's coming up fine - I have two 

sons - one's here, he's married and has two girls - the other one lives 

a hundred miles from here - he comes to visit every Friday. . . . 
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SAMPLE QUESTIONNAIRE COMPLETED 
BY ALL SIXTEEN INFORMANTS 

Name (maiden name also, if applicable): 

Birthdate: 

Names of your parents: 

Parents' place of origin in Lebanon: 

Why and when did your parents leave Lebanon: 

Why and when did your parents come to the United States: 

Why and when did your parents come to Sioux City, Iowa: 

Number of brothers and sisters in your family: 

Did your parents read Arabic: 

Did your parents write Arabic: 

Do you read Arabic: 

Do you write Arabic: 

Did you take part in "Syrian school": 

How long did you attend: 

What level did you attain: 

How did you make use of literary Arabic: 

a. Neither read nor wrote literary Arabic 

b. Reading literature 

c. Reading letters 

d. Writing letters 

e. Translating from Arabic to English or vice versa 

f. Church-related Arabic 

g. Other (explain) 
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17. How much Arabic was used by your parents at home while you were 
being raised: 

18. How was the Arabic used (for example, everyday conversation, etc.): 

19. Outside of your home, where did you use Arabic: 

20. Did you attend church regularly: 

21. Did you attend church-related events: 

a. What were they 

b. Was Arabic used in any of the above 

c. Was the Arabic used mostly by your parents and their peers, or 
did you all use Arabic regardless of age and generation 

22. Do you use Arabic in your home today; if so, to what extent: 

23. How many children do you have: 

24. What kind of Arabic instruction was provided to your children while 
they were being raised: 

25. Do you have any additional comments that you feel would be useful: 
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