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ABSTRACT 

Mixed-blood Indians have occupied a strategic role in 

American history since Europeans first reached this 

continent. However, the concept of a mixed-blood Indian is 

too complex to be limited to a biological construct; the 

mixed-blood Indian represents a class, as well as a race, of 

people. This analysis of the social construction of the 

mixed-blood Indian is conducted on three levels, 1) an 

historiographical approach which examines the study of the 

mixed-blood topic, 2) a historical analysis, using federal 

Indian policy and Indian literature as indicators of the 

mixed-blood social experience and 3) the case study of Mickey 

Free, the socially-constructed mixed-blood Apache. 

The study of mixed-blood Indians comprises a study in 

race, gender and power relations. It is also a study on the 

final American frontier. 



9 

CHAPTER 1 

Introduction 

This thesis concerns the inter-related social complex 

of mixed-blood Indians, interracial sex, and miscegenation, 

and its role in American history. 

The discipline of history can be considered the study 

of change over time, producing a quotient of events comprised 

of a set of human integers. Although this set of integers 

contains millions of people of many races and ethnicities, 

the events of American history were traditionally, in the 

fifteenth through nineteenth centuries, analyzed using the 

value system of Caucasian Americans. This method measured 

change in terms of the time required to wrestle the continent 

away from its original inhabitants, and overemphasized the 

value of Caucasian contribution to the historic equation. 

These errors in calculation produced misconceptions regarding 

race and gender, and created dysfunctional power 

relationships which in turn contributed to a legacy of social 

inequality in American society. 

As time passed, world events helped transform an 

isolationist American ideology into a nation at the helm of 

democracy. However, Caucasian Americans were increasingly 

pressured to justify, to a critical world, the imbalances 
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apparent in its system of government. Because Anglo-American 

defenses were built on false assumptions, such as the 

supposed superiority of the Anglo race, they were incapable 

of justifying their position. This fact did not go unnoticed 

by the undervalued people of America, who increasingly 

demanded social justification. 

One of the primary arenas for reform was the American 

educational system, which had assumed responsibility for 

recording and analyzing the American experience. As 

inequalities within the system were addressed, the 

disempowered factors gained a voice in the written record, 

helping produce a more accurate summation of the events, and 

people, which led to the formation of the United States. 

One of the theoretical tools developed by academia to 

help correct the errors in Caucasian-centered history is 

found in the analysis of social constructionists who question 

the assumption that notions of race, gender and nation are 

limited by biological considerations. Such concepts are as 

much social constructs as they are biological certainties say 

the constructionists, and can be deconstructed to reveal 

their function in social organization. Social construction 

theorists have recently stated 

"...The theory offers new opportunities for 
redressing human divisiveness and 
inequalities...[If] we can learn how 
specific constructions have empowered 
particular categories we can disempower them 
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or appropriate their intrinsic pov/er, to 
achieve more equitable ends."' 

With the growth of literature documenting, essentially, 

American Indian dispossession and survival, interest has 

naturally turned to the role of the mixed-blood Indian in 

American history as the locus of cultural and racial contact. 

When social construction theory is applied to the case of the 

mixed-blood Indian as is the case in this work, the results 

indicate a malleable social construct subject to manipulation 

by those concerned with the power of its definition, 

1• Methodology 

Mixed-blood social constructs serve different 

functions at various times throughout American history, but 

are always concerned with power relationships, gender control 

and racial formations. This examination of the function of 

mixed-blood social constructs will be conducted on three 

levels. 

1) A historiographical analysis of scholarship 

regarding mixed-bloods. In compiling such an approach, the 

aims of the historian are twofold. The primary purpose is to 

discover why the study of mixed-bloods is important. The 

second is to discover how an author's views differs from 

previous scholarship. To understand the significance of 

'Peter Jackson and Jan Penrose, eds. Constructions of 
Race, Place and Nation. UCL Press, London, 1993. (Essays 
presented at 1992 Annual Meetings of the Association of 
American Geographers, San Diego), p. 2. 
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mixed-blood scholarship, the investigator must direct a 

number of questions to those who have written on the subject. 

For example, how do larger politics influence mixed-

blood scholarship? Which authors view mixed-bloods as being 

concerned with racial formation? Which authors acknowledge 

sexuality as an arena of power relationships and race 

relations? Which authors understand that sex can be used as 

a means to power and racial domination, even among scholars? 

Another line of questioning concerns scholars' direct 

evaluation of mixed-bloods themselves. Who saw mixed-bloods 

as civilizers, bettering race relations? Who perceived mixed-

bloods as hindering race relations? What are the views of 

native scholars on this integral topic? How do mixed-blood 

authors view their own role in American history? 

Answers to questions such as these reveal the 

historical function of mixed-blood scholarship, and point to 

new approaches in the analysis of the American Indian 

experience. 

2) A historical chronology of the mixed-blood in U.S. 

history. As with an historiographical approach, this 

historical analysis of the function of mixed-blood concepts 

must address issues of race, gender and power. 

Information is yielded by posing such questions as, 

which social agents realized the potential for sexuality as 

an arena of power relationships? How was sex used as a means 
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to power and racial domination? How do gender systems 

(matri/patrilocal/lineal) influence interaction with another 

culture? 

Racial metaphors also play a role in power relations. 

Why did the offspring of Indians and whites come to be known 

as mixed-bloods, while the offspring of Indians and blacks, 

and blacks and whites, were "mulattos"? Were racial and 

gender metaphors (i.e., squaw, squawman) imposed from 

without, or a tactic of cultural defense, or resistance? 

Which social agents considered mixed-bloods to be 

beneficial to race relations? Hindering race relations? Who 

is most likely to intermarry, and when? Why? Finally, one is 

compelled to ask, how do Indians and mixed-bloods view the 

role of- mixed-bloods in American history? Answers to these 

questions reveal the social construction of mixed-blood 

concepts, and the function of those concepts in history. 

Part 3 provides a case study analysis of the "mixed-

blood Apache scout" Mickey Free, a central character in the 

fate of Geronimo and the Chiricahua Apaches. Though his 

importance was long ago overshadowed by Geronimo's fame as an 

Indian victim of Anglo expansion, this socially constructed 

mixed-blood's actions proved to have as long-lasting 

historical implications as did Geronimo himself. 
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2. Terminology 

It is customary, in mixed-blood scholarship, to 

address one's choice of discursive terminology. First, a 

simple matter of definition. The term American history, as 

used here, implies that Europeans and Native Americans, from 

their initial moment of contact, were inextricably linked to 

each other in terms of time and space. It also assumes the 

participation of Africans, whose arrival on the continent was 

largely tangential to that of the Europeans. Thirdly, and 

fundamentally, it implies a recording of the events which led 

to the formation of the United States of America and the 

reserved sovereign nations of the American Indian tribes as 

we conceptualize them today. 

Next, one must address the use of the term 

miscegenation to mean simply procreation between members of 

"different" races. It is differentiated here from the term 

intermarriage, which implies social sanction of inter-racial 

sex by legal instrument, but which may or may not produce 

children, and interracial sex, which may or may not be 

produce children. Even such slight distinctions are important 

in understanding the constructed nature of the mixed-blood 

concepts. So stated, it must also be acknowledged that the 

act of writing on the subject, with all its documentary and 

vernacular choices, is an act of construction too, revealing 

the paradoxical nature of social construction theory. 
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Yet another explanation must be offered for retaining 

the term mixed-blood. As is well understood in the modern 

era, parental blood does not mix at the time of conception. 

Consider recent theory on the subject of racial metaphors. 

"Historically, there was much interbreeding 
in America...before there was a commonly 
accepted label, and a social category, for 
the children of such unions...[T]erms such 
as half-breed, mixed-blood and brule... 
emerged ...and reflected exclusively 
European preoccupations with racial 
classifica- tions..."^ 

And this, 

"At what historic moment and by what means 
does a 'people' spring into being?... 
Discussions about whether to capitalize 
'Metis"... or to retain the lower case 
usage... reflect continuing debates and 
difficulties over terminology and defini
tion. . . 

In the modern sense, blood has become a synonym for 

"life", as in the phrase "one's life-blood." Therefore, 

mixed-blood has been retained here to characterize the 

admixture of ethnicities and lifestyles traditionally 

experienced by mixed-blood Indians, and as a reminder of the 

power of language to affect social organization. Half-blood, 

^James A. Clifton. Being and Becoming Indian: 
Biographical Studies of North American Frontiers. (Chicago: 
Dorsey Press) 1989. p. 27. 

^Jacquelyn Peterson and Jennifer S.H. Brown. The New 
Peoples: Being and becoming Metis in North America. 
(University of Manitoba Press) 1985. p. 6. 
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or breed, is given here to mean the first generation of 

miscegenous offspring. 

3. Source Materials 

Some explanation must also be offered as to the 

choice of source material used in this mixed-blood analysis. 

These consist generally of three types, 1) primary 

documentation of federal mixed-blood Indian policy, 2) 

secondary sources drawn from the field of American Indian 

literature, and 3) analysis and commentary from a variety of 

disciplines whose scholars are concerned with American 

Indians, miscegenation, and race and gender relations. 

Federal Indian policy has been said to be 

administered on three levels: A) the basic ideas or long-

range plans which apply over extended periods of time, B) by 

the guiding principles pursued during a particular period of 

time and C) by the rules and procedures laid down to put 

policies into effect." 

Assuming the validity of such a framework when 

applied to the case of the mixed-blood Indian, the mechanisms 

of the executive, legislative and judicial branches of 

government prove that federal mixed-blood Indian policy 

formed a construct incorporation both white and Indian law, 

rather than a subset of federal Indian policy, as might be expected. 

"•s. Lymon Tyler. A History of Indian Policy. U.S. Dept. 
of the Interior, BIA. Washington DC. (1973) p. 2. 
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American Indian literary sources likewise reveal the 

dynamic function of the mixed-blood Indian and interracial 

sex in American history. 

Mixed-blood novelists/protagonists provide valuable 

insight into the constructed nature of mixed-blood identity 

and function. Because, as Louis Owens has observed, the 

common thread in mixed-blood novels is ultimately the 

decision to choose an Indian identity, the genre has become 

a subset of American Indian literature, which itself has only 

recently been admitted into the larger canon of American 

literature.^ 

As detailed by Owens, the Indians' role in the 

metaphysical and millennial drama was supposed to be 

"romantic, tragic and epic, and therefore they must perish." 

Indian novelists/protagonists, mixed-bloods included, voiced 

a different agenda, however, forging Owens' "other 

destinies. 

To be sure, mixed-blood authors had to struggle for 

their place in American literature. Prior to the 1960's only 

nine novels by Indian authors had been written; most "Indian" 

novels had been written by non-Indians in a process Owens 

calls "literary colonization." 

^Louis Owens. Other Destinies: Understanding the American 
Indian Novel. (Norman: Univ. of Oklahoma Press, 1992.) 

"Ibid., p. 18. 
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These early words reflected the "isolation and 

estrangement felt by the mixed-bloods." The "romantic 

atmosphere" began to disappear from the Indian novel in the 

1930's, when the Hemingway era of naturalism led to the 

voicing of "naturalistic despair" in the "deracinated no-

Indian-land" between the native world and the white. The 

nineteen sixties witnessed the rebirth of the mixed-blood in 

works exemplifying a "circular journey" toward a "rich self-

recognition as Indian."^ 

This trend is followed up, Owens says, in the 

seventies and eighties, when the process of "self-

articulation" led to the discovery of the mixed-blood as a 

"rich source of power, and something to be celebrated." Most 

recently, the mixed-blood novelist/protagonist "moves easily 

within the marginal zones where full-bloods, mixed-bloods and 

non-Indians meet and merge."® 

Mixed-blood "angst" had been resolved in the American 

novel, and in the process contributed to the construction of 

a Native American literary canon. For some mixed-blood 

authors, fiction had become a "process of deconstructing the 

verbal artifacts of Indians."' 

^Ibid., pp. 23-25. 

"Ibid., pp. 25-27. 

'ibid., pp. 5, 27. 
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It is not surprising then that literature by Native 

Americans has been only recently accepted into the American 

canon. As Owens has observed, 

"Works that both resuscitate the beleaguered 
and maltreated original inhabitant - who was 
supposed to have disappeared along with the 
passenger pigeon - and provide a countertext 
to the national meta-narrative of westering 
and millennial materialism are not likely to 
be selected into the canonical tradition."'" 

Such is the nature of social construction. 

Captivity narratives, consisting of personal 

narratives, depositions, biographies, and testimonies, folk 

histories and dime novels, have, however, proven to be a more 

popular form of American literature. Like the mixed-blood 

novelist/protagonist, they are a rich storehouse of data 

concerning the mixed-blood concept. The captive drama 

presented an intersection of cultures, according to gender 

scholar June Namias, and the point of intersection was the 

issue of miscegenation." 

The popularity of the genre stemmed from a 

fascination with both "the other and the self." In it, white 

women participated fully, Namias said, in the "rise of 

civilization" and are frequently at the center of such 

stories. "What constructions of gender do these materials 

'"ibid., pp. 16-17. 

"June Namias. White Captives: Gender and Ethnicity on the 
American Frontier, (University of North Carolina Press: Chapel 
Hill & London, 1993) pp. 8,9. 
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show us?" she asks. Her answers are found in archetypes she 

finds repeatedly throughout the captivity stores.'^ 

Among white male captives, two types appear, 1) the 

Heroic Mode of which there are two kinds, the Heroes for God 

and the Heroes for the Empire and 2) the White Indian. 

Heroic mode captives came to the frontier to spread 

civilization. Out of this contact came a recognition of their 

historic mission, Namias asserts. To the Heroes for God, 

captivity was a matter of Divine Providence, with lessons to 

teach. The Heroes of the Empire were adventurous and death-

defying. In this type of narrative "an exotic but primitive 

culture meets the European representative, is completely 

awestruck by him, and falls at his feet." He is a savior 

hero. "Women needed to be saved because they were weak. Men 

had a sacred duty to protect them." Reliance moved from the 

protection of God to dependence upon one's weapons, 

preparedness and masculine prowess to save self and 

patriarchal family.'^ 

In the White Indian captive type, Namias usually 

found a bond between an Indian mother and a white adopted 

son. They held sympathy for Indian ways, though they called 

'^Ibid. , pp. 11, 23, 24. 

'^Ibid., pp. 53, 62, 66, 67. 
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them "devil worshippers" and always refused to stay with 

their captors, no matter how long they'd been in captivity.''* 

Though the white male captive types held true over 

time, Namias found that the strengthening of the male hero 

came at the expense of and concomitantly with the waning 

power of the female figure.'^ 

She found three types of white female captives, 1) 

the Survivor, who predominated in the colonial era, 2) 

Amazons, flourishing during the Revolutionary and early 

Republican era, and 3) the Frail Flower, 1820-1870. 

The Survivor was a woman "supremely tried." In her 

survival she "renews and reconceives her faith in God." 

Filled with inner fortitude, she is physically and 

emotionally tough. She "adapts" and "comes to terms with her 

situation." This type spoke to the Puritan community of the 

"physical, emotional and spiritual stamina of its women in 

times of trial. 

Amazon narratives featured women of "singular 

prowess." Society sanctioned women to serve in the stead of 

absent or dead husbands when necessary. Women routinely 

learned to use weapons. In the Amazon narrative, such women 

seemed to enjoy the "gore and violence." Sometimes they 

'"•ibid., pp. 70, 71. 

'^Ibid., p. 67. 

"^Ibid., pp. 25, 29. 
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specialized as "athletic escape artists"; "they succeeded for 

reasons other than prayer and goodwill." Such narratives 

served the function, Namias found, of "bringing women into 

active combat status in the national war against Indians." 

They could be "fierce and defending mothers and needed 

warriors. 

The white female captive, however, lost her literary 

power through the rise of the cult of the woman and the mass 

marketing of "sentimental fiction," The Frail Flower turned 

motherhood, cleanliness and Indians into salable works. She 

\v'as the hapless woman, taken unawares, and rarely emerges 

from her "distress and misery."" 

In this type, the threat to women as "nurturing 

mother" was central to the narrative. They allowed women to 

"express their sense of loss and powerlessness" as all that 

was familiar was left behind. An ever-present God had become 

so far removed from the ideologies of frontier women that an 

absent husband "brought a sense of overwhelming 

defenselessness and powerlessness."'^ 

But, "why were these clear sets of cultural 

instructions on love on the frontier necessary?" First, 

because whites had a long history of "sexually idealizing" 

'^Ibid., pp. 29, 31, 34, 36. 

"*ibid., pp. 36, 37, 40. 

'®Ibid., p. 42, 46. 
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the Indian and second, the sexual bond created by what Namias 

termed "marriage with Indians" formalized acculturation" by 

"permanently separating and transforming culturally into 

'them', no longer fully 'us'". Once a sexual boundary was 

crossed, asserted Namias, a political boundary was also 

crossed. In her words, "the fate of America's mission on the 

frontier was at risk."^° 

However, the necessity for distinguishing between the 

terms inter-marriage and miscegenation as defined earlier in 

this introduction, becomes apparent when evaluating Namias' 

conclusions. Certainly she is correct in her original 

assertion that the point of cultural intersection was 

miscegenation and also in the assertion that the frontier was 

at stake. However, intermarriage, as she later 

reconceptualized her point of argument (which was, in fact, 

relatively rare between Indians and whites, and which may or 

may not provide offspring) threatened white control of gender 

relations and racial purity (maintaining a boundary between 

"us" and "them"), but not acquisition of the frontier. 

Power fell to the product of miscegenation, the 

numerically superior biological mixed-bloods, to form the 

greatest potential threat to the acquisition, or loss, of the 

frontier. As living point of "cultural intersection" they 

posed the greatest risk to American expansion when they 

^"ibid., p. 91, 107, 112. 
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identified as Indians, and the greatest risk to tribal lands 

when they identified as whites. Thus, it was mixed-blood 

loyalties, not the challenge to racial and gender boundaries 

which jeopardized the American land base. 

Such distinctions are at the heart of the 

biologically determined vs. socially constructed mixed-blood 

discourse, and must be fully considered and then discussed. 

Namias corrected her point of view when she observed that on 

the 'frontier', once Indians and whites realized the powerful 

relationship between mixed-bloods and land possession, the 

need to construct alternate identities for them, in order to 

control their numbers, as well as appropriate their intrinsic 

power, quickly became apparent. 

Finally, commentary and further analysis of mixed-

blood construction are supplied by scholars from the fields 

of history, anthropology, sociology, political science, law, 

literature and medicine, as well as from the works of race 

and gender scholars, black studies scholarship, regionally-

specific historians, and, of course, American Indian studies. 

4. Conclusion 

Though drawn from a variety of sources, this 

multidisciplinary history of Indian mixed-bloods is not 

intended as an exhaustive compilation of all scholarship 

pertaining to the topic, nor does it attempt to analyze the 

tribal-specific experience of the mixed-bloods of the Five 
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Civilized Tribes. Angie Debo's and Theda Perdue's previous 

work left no doubt as to the uniqueness, and complications, 

of that aspect of the mixed-blood in American history. 

Rather, the work is a preliminary examination of the 

changes, over time, of the function of the mixed-bloods in 

American history. It is less concerned with who than what, is 

an American Indian mixed-blood. Like its title. White Eyes, 

Red Heart, this work is meant to illustrate the mutable, 

stratified and opaque characteristics of the mixed-blood 

construct. 

Finally, a word of caution can be drawn from the 

words of premier biological determinist Alfred Crosby, 

concerning the relative nature of the historical discipline. 

Said Crosby, "The historian can never hope to have a 

hypothesis certified as anything better than reasonable."^' 

In that spirit this work is offered to my fellow 

earnest students of American history. 

^'Alfred Crosby, Jr. The Columbian Exchange: Biological 
and Cultural Consequences of 1492. (Westport, Connecticut: 
Greenwood Press, 1972) pp. 168-169. 
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CHAPTER 2 

Historiography 1932 - 1969 

1. 1930's - The Academic Legitimization of the Mixed Blood 

On the eve of the presidential election of 1932, the 

United States was suffering under the weight of an economic 

depression which republican Herbert Hoover's international 

economic program was failing to overcome. His political rival, 

Franklin Roosevelt blamed Hoover for the depression. Guided by 

the power of William Randolph Hearst, Roosevelt shifted his 

own position from a com.mitment to internationalism to a 

platform emphasizing a nationalistic economic policy. 

Following Hitler's acquisition of the chancellorship of 

Germany in January 1933, Roosevelt's foreign policy required 

isolation from Europe and its problems, as well as rejecting 

the Versailles Treaty and its call for collective security. 

On the domestic front, John Collier was appointed 

Commissioner of Indian Affairs by F.D.R. To some, he signalled 

the hope of a new era in federal relations with Indian. To 

others, his policies offered too many opportunities for tribal 

natives to exercise independence at a time when most Americans 

felt the need to pull together as a counter-measure to 

economic woes and European unrest. 
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No wonder, then, that when Negro historian Kenneth W. 

Porter, a student of Arthur Schlesinger of Harvard, 

suggested the possibility of treating the topic of the Negro 

and the Indian, his mentor was hesitant to approve. Any 

opinion which had the potential to expand the numbers of 

Native Americans under the benevolent dependency of the 

federal government was bound to be controversial, primarily 

because of the increase in federal dollars such a specter 

would require. 

Porter's work, an analysis of Negroes on the American 

frontier, documented intermarriage between black and Indian 

slaves, and free blacks and reservation Indians. He found the 

highest instance of intermarriage between Indians and free 

blacks on the east coast, where "racial fusion" caused some 

tribes to disappear into or be strongly affected by the Negro 

population. In the Old Northwest and the Far West, Porter 

found that Negroes traded, intermarried and acculturated with 

Indian tribes in a manner similar to French voyagers. In the 

South, runaway black slaves were eagerly harbored, then sold 

to new masters in Indian territory. 

Though Porter's work was critically acclaimed, a more 

popular analysis of miscegenation was offered by aging 

^^Kenneth W. Porter, "Relations Between Negroes and 
Indians within the Present Limits of the United States" 
Journal of Negro History Vol. XVII, No. 3, July 193 2, pp. 7-
77. 
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frontiersman Clark Wissler in 1938.^^ His romanticized 

portrayal of intermarriage on the frontier would prove to be 

one of the last descriptions of Indian woman as passive 

receptors and beneficiaries of the conquering Anglo 

patriarchal cultural and political system. Men like Wissler 

needed to remind themselves of their invincibility as it had 

been played out on the American continent. For them, the 

subjugation of Indian women represented the subjugation of the 

continent, and the defeat of Indian males. It would prove to 

take decades before scholars would reposition Indian women and 

their mixed-blood offspring from the peripheral role perceived 

by Clark, into the center of the fur-trade. 

Everett Stonequist^'' took the first step towards re

evaluating the offspring of miscegenation in 1937. Stonequist, 

a sociologist building on the works of his mentor, Robert 

Park, presented what was destined to become a classic study of 

racial hybrids, produced in an era when Hitler bitterly 

espoused racial purism in Europe. Stonequist's schemata 

provided a preliminary theoretical structure for the 

systematic study of American Indian mixed-bloods, though he 

never mentioned them in his case studies, which did include 

^^Clark Wissler, Indian Cavalcade. (New York, Sherid & 
House) 1938. See pp. 107-108. 

^''Everett Stonequist. The Marginal Man: A Study in 
Personality and Culture Conflict. (New York: Charles 
Scribner's Sons) 1937. 
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Eurasians, coloreds of South Africa, U.S. mulattos and 

Hawaiian Metis, among others. 

His theory of the "marginal man" personality type 

became, arguably, the most oft-cited work in American social 

sciences, with the possible exception of Frederick Jackson 

Turner's frontier thesis. Ironically, he is most often 

credited with formulating the definition of marginality -

"condemned to live in two societies and in two not merely 

different, but antagonistic, cultures"^^ which rightly belongs 

to Park. But it was Stonequist's analysis of the stages in the 

psychological growth of the mixed-blood personality, as well 

as his development of the phenomenon of racial "passing" which 

provided a new perspective for analysis of mixed-blood Indians 

by later scholars. 

In keeping with a national policy of neutrality 

towards European problems, and a focus on domestic affair,s 

long-time employee of the Indian Service J. P. Kinney^^ 

published the first systematic attempt to analyze the 

continental dispossession of the Indian tribes through the 

reservation and allotment processes. These programs had relied 

heavily on the cooperation and exploitation of tribal mixed-

^^Ibid., p. ix. 

^^J.P. Kinney. A Continent Lost, A Civilization Won: 
Indian Land Tenure in America. (Baltimore: Johns Hopkins 
Press) 1937. 
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bloods, to whom fee-simple titles were allotted en masse. The 

mixed-bloods, said Kinney, citing their "rising discontent" 

were willing agents of change. Full-bloods and mixed-bloods, 

he insisted, wanted to be separated by severalty. It is not 

surprising, then, that Kinney described how the definition of 

an "Indian" was manipulated for purposes of dispossession, 

because increasing the numbers of mixed-bloods qualified for 

allotments hastened the full-bloods defeat. In Kinney's view, 

mixed-bloods and racial metaphors were significant factors in 

power relations between Indians and Americans, as well as 

beneficial to race relations. 

Another new approach to the study of mixed-blood 

Indians was undertaken in 1938 by psychologist William 

Telford." Telford's scientific comparison of mixed and full-

blood children's intelligence was an effort to understand 

whether mixed-blood children, who consistently outperformed 

full-bloods in mental test performances, could credit their 

"superior" portion of white blood for the distinction, or did 

it stem from their "superior" social position and access to 

educational opportunities. Results proved that mixed-bloods 

outperformed full-bloods in school achievement tests, but 

their margin of superiority fell somewhat in linguistic 

"c.W. Telford, "Comparative Studies of Full and Mixed-
blood North Dakota Indians" in Psychological Monographs, John 
F. Dashiell, ed. Vol. 50, American Psychological Association, 
Columbus Ohio, 1938, pp. 116-129. 
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intelligence testing. No difference of performance was 

perceived at the rational level. However, when subjects were 

tested on an individual performance basis, full-bloods 

replaced mixed-bloods in intellectual superiority. His 

conclusion indicated that mix-bloods as a group did indeed 

profit by their general environmental educational and 

linguistic backgrounds, and that the apparent superiority of 

the mixed-blood over the full was environmentally rather than 

biologically determined. 

2. 1940's - Towards the Systematization of Mixed-blood Study 

In 1940, Hitler devoured Poland. For the first time in 

American history, Indians registered for the draft; more than 

25,000 native men and women would serve their country in the 

next five years. Their worldly experiences opened new 

employment opportunities and increased Indian competence in 

the non-white world. 

Anthropologist Ralph Linton^® observed that white 

American dominance was in decline. Forseeing a world where 

Anglo Americans might have to share their favorable social 

positions with those presently excluded from them, or, worse 

yet, adapt to the domination of a foreign nation, Linton 

undertook the study of acculturation. Through his analysis he 

systematized the study of the acculturation process, 

^®Ralph Linton, ed. Acculturation in Seven American Indian 
Tribes. (New York: D. Appleton-Century Company) 1940. 
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presenting a schemata for comparative acculturation studies. 

Illustrative case studies sometimes pointed to the function of 

the mixed-blood Indian and miscegenists in the acculturation 

process. 

Linton found that captivity and the incorporation of 

captives through slavery, concubinage or adoption established 

optimum conditions for culture transfer. The least favorable 

conditions, he warned occurred when conquered groups remained 

closed and hostile, the old culture becoming a syii\bol of list 

independence. 

In formulating the roles of the "borrower" and the 

"innovator" Linton furthered understanding of the process by 

which the transfer of novel objects and ideas produced change 

in original societies. All attempts at directed, programmatic 

culture change were really efforts of the dominant group to 

modify and control its own environment. Unfortunately, too few 

scholars have recognized the opportunities Linton created for 

understanding the function of miscegenation and mixed-bloods 

in the acculturation process. By perceiving those who practice 

interracial sex as innovators, and mixed-bloods as encouraging 

cultural borrowing, miscegenation's role in cultural diffusion 

becomes evident. Linton took hope in the belief that race was 

not a barrier to culture change. 

In 1942, the war in the Pacific was going badly, but 

Hitler had begun to lose ground to the Russian Army. Forty 
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percent more Indians enlisted than had been drafted to that 

date. The American Association of Indian Affairs' Oliver 

Lafarge,^' in expressing his concern for the "changing Indian" 

professed belief in an applied science of Indian Affairs, and 

as editor of the work, featured H.L. Shapiro,^" who recorded 

the state of mixed-bloods versus full-blood Indians according 

to the nineteen-ten and nineteen-thirty census reports. 

Shapiro focused on the acculturation and survival of 

full-blood Indians. According to Shapiro, mixed-blood 

population counts were manipulated by census workers who were 

instructed to report Indian and white mixed-bloods as Indian, 

and Indian and black mixed-blood as Negro. In the final 

analysis, Shapiro and Lafarge saw miscegenation as a function 

of opportunity and of tribal organization. 

In 1932, Wendell Wilkie, republican ally of F.D.R., 

wrote a book. One World, which expressed his and the 

president's new outlook on the foreseeable new world. In 1944, 

Roosevelt won his fourth term in office. Choctaw William 

Stigler was elected to the U.S. Congress from Oklahoma. 

Psychologist Erwin Ackernecht^' studied the "psychological and 

^'Oliver Lafarge, ed. American Association of Indian 
Affairs. The Changing Indian (Norman: University of Oklahoma 
Press) 1942. 

Shapiro "The Mixed-blood Indian," The Changing 
Indian, Lafarge, ibid., pp. 19-27. 

^'Erwin H. Ackernecht "White Indians" Bulletin of the 
History of Medicine 15 1944 pp. 18-35. 
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physiological peculiarities of white children abducted and 

reared by North American Indians." 

Ackernecht asserted that captives, through Indian 

education and family ties "found a kind of unity of thought 

and action and a kind of social cohesion" as well as "intense 

attachment to their adopted families." This showed, he said, 

that in its "downfall and persecution this culture still 

retained values which could make it worthwhile even for white 

people to stay within its orbit." In Ackernecht's view, white 

intermarriage with Indians was beneficial to both captive and 

the conqueror. 

Following World War II, Army Indian scouts were 

permanently mustered out of the U.S. military forces, as the 

decade drew to a close in 1947. With the U.S. now the 

undisputed masters of the atomic world, sociologist Arnold 

Green^^ took another look at Stonequist's marginal man. He 

challenged Park and Stonequist's claim that the process of 

social change was best studied in the mind of the marginal 

man. "The mind of the rejected striver is a most selective 

mechanism" he countered, having "but little control" of the 

social processes which concerned personal problems. In green's 

view, the marginal's problem was really a white problem, since 

only whites had the power to effect "real change." Indeed. 

^^Arnold W. Green. "A Re-examination of the Marginal Man 
Concept" Social Forces V. 26 1948/48 pp. 167-171. 
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The following decade would witness an attempt to re-

envision the people of Indian descent. 

3, 1950's - Republican Assimilation 

America's entry into the space age found 19,3 00 Indian 

children still lacking access to schools. In the wake of 

Republican reconquest of the federal government under 

Eisenhauser, Dillon Meyer became the Commissioner of Indian 

Affairs, supporting the new federal policy of tribal 

termination and cultural assimilation. 

Mid-decade found sociologists Kerckhoff and 

McCormick" taking issue with the logistical disparity between 

Stonequist's "being in a marginal position" and their own 

concept of "developing psychological symptoms of marginality." 

Their research indicated that the tendency of the subordinate 

group to identify with the dominant group grew in proportion 

to the permeability of the barrier between the two groups. The 

greatest incidence of marginal personality characteristics 

occurred in individuals who were inclined to identify with the 

dominant group but encountered relatively impermeable 

barriers, they said. They concluded that the combination of 

the permeability of the barrier between Indian and whites, and 

the disorganized state of Indian groups had led to a certain 

^^Alan C. Kerckhoff and T.M. McCormick "Marginal Status 
and Marginal Personality" Social Forces 34 1955 pp. 48-55. 
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degree of white identification in all the Indian test 

subjects. 

Mixed-blood Indians and scholars both, Darcy McNickle 

and Edward Dozier, having successfully acculturated into the 

dominant educational system, expressed their views on the role 

of the acculturated Indian in an assimilated nation. Reacting 

to the federal policy of tribal termination being exercised by 

Congress, McNickle^ pointed to the loss of Indian lands as a 

major barrier to acculturation. Without this base, McNickle 

asserted, Indian people couldn't "grow into new conditions, as 

they became ready, while retaining their dignity in their own 

eyes." 

Edward Dozier^^ in the same volume, looked to the day 

when native peoples were reclassified as "Americans of Indian 

descent." Tribal organizations, he said, are kept in tact by 

a process which draws the most acculturated members out, 

leaving conservative members behind to perpetuate "ancient 

ways." 

Dozier singled out the fact that, throughout America, 

there were many whites and Negroes with enough Indian blood 

quantum to register on reservations. This "drifting out" 

^Darcy McNickle "Indian and European: Indian White 
Relations from Discovery to 1887" American Indians and 
American Life, The Annals Vol CCCXI May 1957. 

^^Edward Dozier et al. "The Integration of Americans of 
Indian Descent" Annals of the American Academy of Political 
and Social Science, Vol. CCCXI 1957. pp. 158-65. 
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process, attributed, he said, to intermarriage, was an 

important historical consideration in the assimilation of 

Native Americans, Since the removal and reservation processes 

had not seemed to hinder the process of social drift, Dozier 

said, termination of reservations would not enhance or speed 

up integration either. Dozier's theory, however, held some 

flaws which will be discussed later. 

4. 1960's - Expansion of Function 

Miscegenation and intermarriage as aspects of the 

process of acculturation between Indians and non-Indians 

continued to be developed by social scientists throughout the 

nineteen sixties. The decade, however, would witness 

significant shifts in the analysis of mixed-blood Indians. 

Revised by academicians schooled in two decades of systematic 

anthropological case study, the new mixed-blood scholarship 

would begin to examine the role of gender in racial 

formations, and the role of biology in the mixed-blood 

construct. 

John F. Kennedy took the presidential office in 

January, 1961. He was an historian, from a historical family, 

and his life and death would become one of the most poignant 

historical events in the American pageantry. The Kennedy years 

awakened in the American people a sense of their own role in 

the national drama; everyone remembered where they were, and 

what they were doing, the day John Kennedy died. 
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Indians, too, experienced the optimism felt by many 

Americans prior to November 22, 1963. Secretary of the 

Interior Udall assembled a Task Force on Indian Affairs; the 

National Indian Youth Council was formed in reaction to 

traditional approaches to Indian issues. The number of Indians 

attending high school and college had more than doubled in a 

decade. 

Anthropologist Edward Spicer's^® work, built on the 

theoretical framework of Boas, Redfield, Linton, Malinowski 

and Herskovits, took issue with Dozier's notion of "Americans 

of Indian descent." 

While analyzing culture change, Spicer found four 

types of cultural integration. The first two identified the 

polarities of integration. The incorporative model worked best 

under non-directed contact, such as the trapping industry. 

This type of contact produced "incorporative integration" 

which utilized non-disruptive features of integration while 

enhancing the traditional system of culture. The assimilative 

model moved towards integration under a directed program of 

contact, such as that represented by missionaries. In this 

type, the subordinate society accepted the cultural behaviors 

of the dominant society's system, replacing traditional 

^^Edward H. Spicer, ed. Perspectives in American Indian 
Culture Change. (Chicago: University of Chicago Press) 1961. 
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material culture and ideology for that of the dominant 

society. 

Spicer offered two median types of cultural 

integration. Fusional combined with cultural features of both 

contacting societies, producing a new culture altogether. This 

situation was objectionable to super ordinate societies whose 

aim was assimilation under direct contact (read termination 

policy), a more extreme polarity. 

Isolative integration was the term he gave Dozier's 

theory of assimilation. Under this model, those who crossed 

the boundary into the "other" sever their link to the 

traditional society, "pass out", a negative quality in 

Spicer's view. 

He went on to discuss social integration at the level 

of the individual. Under situations of non-directed contact, 

he found a tendency for people to intermarry and produce a new 

identity. Under directed programs, the tendency was to produce 

bicultural integration, the part-time Indian, an individual 

who participated equally in both culture systems. In Spicer's 

view, neither assimilation nor fusion would address the modern 

needs of traditional Indian societies. 

Anthropologists, ethnologists, sociologists, and 

psychologists had reached the agreement that inter-marriage, 

miscegenation and mixed-bloods were pivotal issues in culture 

contact. After being subject to decades of functional 
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analysis, historians were about to narrow the mixed-blood 

scholarly focus. 

K. Ross Toole, editor of Probing the American West, a 

compendium of papers presented at a western history conference 

in Santa Fe in 1962, announced America's renewed interest in 

their heritage. Said Toole, 

"The point, I think, need not be belabored. 
It had been more than thirty years since 
Westerners had met to deal exclusively with 
their own discipline. The field had grown 
tremendously, as had the general interest in 
it. 

Scholars interested in mixed-blood issues were 

present. Ethnologist John Ewers, familiar with acculturation 

theory and the roles of intermarriage, miscegenation and 

mixed-bloods in culture contact revisited the "marginal women" 

of the upper Missouri.'® 

Significant, in that it was the first work to analyze 

gender in culture contact, it also represented historians' 

first acknowledgment of active female agency in the fur-trade. 

Nonetheless, it retained vestiges of the romanticized myth of 

the American West. 

Ross Toole et al eds. Probing the American West: 
papers from the Santa Fe Conference. Museum of New Mexico 
Press, Santa Fe 1962. 

'^John C. Ewers, "Mothers of the Mixed-bloods: The 
Marginal Women in the History of the Upper Missouri." Probing 
the American West, K. Ross Toole, ed. (Museum of New Mexico 
press, Santa Fe) 1962 pp. 62-70. 
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Like Clark Wissler, Ewers characterized his Indian 

mothers as overburdened "humble" women who had welcomed rescue 

from degraded lives by Anglo husbands. Their "high-achieving 

mixed-blood children" (technically speaking, half-breeds, or 

bloods, though Ewers does not make a distinction from "mixed-

blood") were evidence that Indian women had performed 

"distinguished service" to their people and their country. As 

had J.P. Kinney decades earlier. Ewers characterized mixed-

bloods as beneficial to race relations in that they hastened 

what Spicer had labeled the assimilative model of culture 

contact. 

As his title suggested, Ewers had Stonequist in mind 

when he approached his work. He concluded, however, that no 

standard model for a marginal life existed among Indian women 

in the fur-trade. It is interesting, then, that Ewers 

concluded his work with the statement that all the women and 

mixed-blood children had aided in "the peaceful exploration of 

the west." 

In 1963, Kennedy awarded America's highest peacetime 

honor to Annie Dodge Wauneka, a Navajo woman acknowledged for 

her outstanding achievement in promoting world peace. Days 

later, he was assassinated. Ten thousand troops were now in 

Vietnam, and the Civil Rights Movement raged in the south. 
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Brewton Berry^^ seemed not to notice. Seemingly 

conducted from behind the wheel of a shiny sedan, or from a 

park bench in the sedan's vicinity, Berry's fieldwork is 

nonetheless invaluable for its compilation of racial metaphors 

collected on his route. Regional terms applied to mixed-bloods 

of "undetermined" Indian, Anglo and African origins, such as 

Melungeon, Brass Ankles, Red Bones, Turks, Moors and 

Portuguese, testified to the wide dispersion of such mixed-

blooded people throughout the east; geography testified to 

their remarkable similarities in adapting to American 

expansion. 

Most of these "mestizos" of undetermined origin, said 

Berry, eked out a living in remote river valleys where, 

indifferent to religion and education, he said, they turned 

their backs on their neighbors to live out their "uncertain, 

precarious and insecure...dull and dreary lives." 

Just as revealing in their implications are his 

accounts of non-Indian reactions to the mixed-blood enclaves. 

"Around here," said a country lawyer, "these Brass 

Ankles will tell you they are Indians, descended from 

Pocahantas. Pocahantas? Why, poky nigger would be more like 

it." And from a deputy sheriff came this pontifical opinion, 

"If a man ain't white, he's a nigger, as far as I'm concerned. 

^^Brewton Berry, Almost White. (New York: MacMillen Press) 
1963 . 
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These Brass Ankles ain't white, so they're niggers. They're 

nothing' taut niggers to me." Finally, there was the banker who 

said, "Brass Ankles are part white, part nigger and part 

S.O.B."'*® And "what the Negro thinks:" 

"They is mean, tough people," said the sharecropper, 

"there ain't two good ones in the whole bunch."'" 

Above all else, Berry's work underscored the need for 

social reform in America. 

Walter O'Meara, in 1968, contributed to an "oddly 

neglected" aspect of the American fur-trade, the relationships 

of Indian women and white men."*^ 

Observing that Indian women were used as slaves, 

concubines, prostitutes, gifts, loans and wives, O'Meara 

looked for "the profound psychological impact of the white 

man's intrusion upon the Indian woman's primitive world" 

Furthermore, O'Meara began probing the mechanics of 

intermarriage in the fur-trade, "marriage in the fashion of 

the country," signalling a scholarly shift towards the 

analysis of Indian impact on non-Indians. 

''"Berry, ibid., p. 55. This epithet has an interesting 
precedent which will be discussed in Part III. 

•"Ibid. , p. 61. 

""^Walter O'Meara. Daughters of the Country: The Women of 
the Fur Traders and Mountain Men. Harcourt, Brace & World, NY 
1968. 



45 

Edward Spicer closed the decade, as he had begun it, 

with further clarification of the acculturation process. 

Taking a cue from the academic trend fusing anthropology and 

history, Spicer released his Short History of the Indians of 

the United States in 1969.Most significantly for mixed-

blood scholars, Spicer voiced recognition of the limitations 

of a biological construct for the term "mixed blood." While 

explaining differentiation in Cherokee tribal development 

between 1887 and 1934, he observed, 

"Splits along [traditional and progressive] 
lines were spoken of as between "mixed-
bloods" and "full-bloods", which was a 
misnomer. There were persons of mixed 
ancestry in both kinds of factions. Physical 
appearance. . .was no guide at all for 
identifying either a 'pure blood or a mixed 
blood.' The lines of cleavage were not 
biological but cultural..."'*^ 

Class developed as a result of tribal allotment, 

traditionalist opposition, and by Indian participation in 

government. As a class, it was distinguished by a receptivity 

to features of white civilization. His work identified the 

term "mixed-blood" as a colonially imposed racial metaphor 

suggesting that white ancestry was responsible for the desire 

for "progress." 

••^Edward H. Spicer. A Short History of the Indians of the 
United States. (Malabar Press, 1969, 1983). 

•"ibid., p. 110. 
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Reflecting the climate of social activism which swept 

America in the nineteen sixties, Spicer suggested that the 

mixed-blood Indian class bettered race relations through 

participation in pan-Indian movements. To Spicer, 

identification with the mixed-blood class was an attempt at 

cultural-defense by certain members of a colonized society. 

5. Conclusion 

The construction of a mixed-blood scholarly canon from 

the nineteen thirties through the sixties grew from the 

legitimization of inter-marriage, miscegenation and mixed-

bloods as scholarly topics to an analysis of the triad's 

mechanistic values. 

Once recognized as worthy of study, anthropologists 

and sociologists analyzed mixed-bloods and inter-race 

relations to determine the triad's function in society. 

Further study credited their mechanistic qualities as integral 

to culture contact. When the function of intermarriage, 

miscegenation and mixed-bloods in social organization was 

understood, case study began in earnest. Mixed-bloods stepped 

out of the shadow of a romanticized past, and into the 

microscopic view of the emerging social scientist. Out of case 

study came recognition of the need to factor in the role of 

gender in culture contact and power relations. 

During the next era of mixed-blood study issues of 

race and gender would lead to a consideration of the legal 



47 

implications of intermarriage, miscegenation and mixed-blood 

Indians. 



48 

CHAPTER 3 

Historiography 1971-1994 

1. 1970's - Red, Black, White, Sex 

By the early 1970's, Richard Nixon was frantically 

back-stroking his way out of Vietnam by a process he 

paradoxically termed "Vietnamization." Under the auspices of 

the American Indian Historical Society, the first Convocation 

of American Indian Scholars convened at Princeton University, 

under the chairmanship of Dr. Alfonso Ortiz, in 1971. 

Kenneth W. Porter was invited to republish his most 

significant works that same year."*^ The "Negro Revolution" of 

the nineteen sixties had reawakened interest in black 

history, a belated testament to Porter's steadfast commitment 

to Negro participation in both the red and white man's 

history, his perception of the black man's own westering 

experience. 

If Porter's first works were ahead of their time, 

other scholars had finally caught up. George McGovern set the 

tone for the decade, in the introduction to a text designed 

for classroom use. Said McGovern, 

•"Kenneth W. Porter. The Negro on the American Frontier. 
(Arno Press and the New York Times) 1971. See also a number 
of journal articles published since the nineteen sixties by 
Dr. Jack Forbes for detailed documentation of black-white-red 
miscegenation. 
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"We occasionally look back several decades 
in American history and lament the passing 
of 'the good old days'...Now we have 
sacrificed this tranquility and have seen 
national values subjected to unrelenting 
challenge. No longer does any man or woman 
accept to be put 'in his place.' More and 
more the members of minority groups have 
grown restless with that classification and 
have demanded to be accepted for what they 
are - whatever that might be."'*' 

"Whatever that might be" was the issue which scholars 

sought to define in the era that followed. McGovern's words 

signalled an academic attack on white imperialism, and an 

examination of the popular ideas which empowered it. Mixed-

blood Indians, as the locus of Indian-white culture contact, 

did not escape the scrutiny. 

Historian Gary Nash probed "the image of the Indian 

in the Southern colonial mind" in 1972."'^ He found the early 

European explorers commonly characterized Indians as 

primitive, bestial, cannibalistic, sexually abandoned and 

moved by passion rather than reason. These views erected 

barriers between whites and Indians, but were breached 

somewhat by the romanticization of Indians in the 

seventeenth-century, a step which reduced the boundaries to 

the extent that trade could be accomplished. Not until the 

'•'Lewis H. Carlson, George A. Colburn. In Their Place: 
White America Defines Her Minorities, 1850-1950 (New York, 
John Wiley and Sons), 1972 p. vii. 

"•^Gary B. Nash. "The Image of the Indian in the Southern 
Colonial Mind." William and Mary Quarterly Vol. XXIX No. 2, 
April 1972. pp. 197-230. 
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early eighteenth century, when the Indian land base was 

largely in the hands of Anglos did Indian commentators deem 

Indian culture worth examining on its own merits. It was then 

proposed that they had "an uncommonly handsome physique which 

commended them for racial intermixture." Many a Virginia 

gentleman, said Nash, lamented the fact that intermarriage 

with Indians was so infrequent. 

Nash exposed the hypocrisy of white men who "charged 

unmarried Indian women with promiscuity." The charges were 

"projections" of the guilt of their own consciences. A new 

view of Indian sexuality emerged in Nash's work, one which 

held that "colonizing Europeans had perverted rather than 

converted" them. 

Grace Halsell, a southern white author, contributed 

to an understanding of the sexual dynamic between blacks, 

whites and Indians.Negroes were often perceived as more 

sexual than whites, with larger penises that could hurt v;hite 

women. Therefore, she reasoned, the term 'mulatto' was 

designed to warn whites about racial contamination and sexual 

danger for generations after the original misceginous act. 

Indians, on the other hand, were generally 

characterized as sexually inferior to white men, and 

therefore less threatening. No child of a Negro and white 

"•^Grace Halsell. Black/White Sex. (William Morrow and 
Company. New York) 1972. 
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could ever be white; the child of an Indian and a white had 

the potential to be "lifted up" and therefore labeled simply 

a mixed-blood. Halsell clearly perceived gender as an aspect 

of racial formation, and metaphor as a social construct 

useful for racial control. 

The study of "the assimilation of white persons 

captured by Indians" was pushed forward in 1973 by J. Norman 

Heard.""intended to glean anthropological data from captivity 

narratives of the seventeenth through nineteenth centuries. 

Heard investigated the reasons why some captives preferred 

death to assimilation with Indians, while other whites became 

Indians. Heard's work analyzed material not tackled since 

Ackernecht in the early 1940's, and pre-figured the work of 

June Namias, discussed earlier. 

Less a study of mixed-bloods than a look at the power 

of intermarriage and adoption in the acculturation process. 

Heard nonetheless revived interest in one type of socially 

constructed mixed-blood, the "white Indian." 

Bernard Sheehan examined the mechanism and philosophy 

of Thomas Jefferson's "philanthropic" Indian acculturation 

policy."'® Jefferson, he said, perceived mixed-bloods as weak 

"•'j. Norman Heard. White Into Red: A Study of the 
Assimilation of White Persons Captured by Indians (Scarecrow 
Press, Metuchen, NJ) 1973. 

"•'Bernard Sheehan. Seeds of Extinction: Jeffersonian 
Philanthropy and the American Indians. (Williamsburg, 
University of North Carolina Press) 1973. 



52 

elements in tribal structure. Frustrated in their attempts to 

deal head-on with the male warrior class, Jeffersonians 

turned instead to mixed-bloods, women and children to 

manipulate. They offered a way, Sheehan found, of 

"maneuvering an unwilling society into the web of 

civilization." Hoping that Indian women might want to 

"improve their lot," Jeffersonians offered "amalgamation" to 

the Indians as the "consummation of philanthropy," the 

ultimate gift. 

Through intermarriage, and the conversion and 

education of mixed-blood offspring, Indian women and mixed-

blood children cold be used to "civilize" Indian men. But 

Sheehan's mixed-bloods were not passive objects of political 

manipulation. Rather, in his view, mixed-bloods often chose 

to defend tribalism. Their power lay in their ability to 

convince whites they were capable of bridging the culture 

gap. In fact, Sheehan pointed out, mixed-bloods were 

sometimes opposed and even killed by full-bloods because of 

this ability. "Mixed-bloods represented progress," he said, 

and inadvertently reconstructed Spicer's class-based mixed-

blood theory on a biological basis. 

To sheehan, miscegenation and mixed-bloods were 

issues of gender politics, hinging on the "sacrifice" of 

white men's seeds to Indian women, for the redemption of 
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Indian men. There was little room for Anglo women, Halsell's 

guardians of Anglo purity, in Jeffersonian Indian policy. 

America's slave-holding Indians were examined by 

William McLaughlin in 1974.'° He addressed Sheehan's 

"amalgamation as extinction" theory and found two flaws in 

Jefferson's plan not mentioned by Sheehan: 1) Indians opposed 

it and 2) frontier whites, a distinct class from Eastern 

intellectuals, also opposed Jeffersonian philanthropy. 

James Axtell contrasted the low rate of Indian 

conversion to Christianity with the high rate of Indian 

success in producing the "white Indian" in 1975.Building 

on the works of Ackernecht, Heard and others, Axtell examined 

the "educational process" which converted white captives into 

Indians so successfully, and so freguently. 

Adoption into Indian families, which bestowed full 

tribal rights to the adoptee, played a major role in the 

acculturation of captives, especially children. Binding ties, 

such as intermarriage and miscegenation, provided compelling 

reasons for captive Anglos, both men and women, to continue 

to live with Indians, given a choice. In examining the 

methods by which Indians taught their adoptees the 

'^William G. McLaughlin, "Red Indians, Black Slaves and 
White Racism: America's Slave-holding Indians" American 
Quarterly XXVI Oct. 1974 pp. 366-385. 

^'James Axtell "The White Indians of Colonial America" 
William and Mary Quarterly XXXII Jan 1975 pp. 55-88. 
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practicalities and nuances of native life, Axtell concluded 

that Indian life was attractive for other reasons as well; -

"A strong sense of community, abundant love, and uncommon 

i n t e g r i t y . . . s o c i a l  e q u a l i t y ,  m o b i l i t y ,  

adventure...freedom..." 

Hicks and Leis,'^ interested in the social 

differentiation which produced a Canadian social mosaic as 

compared to an American melting pot, contrasted the modern 

Catawba Indians of S. Carolina with the Mohegan Indians of 

New England. These social scientists revealed the extent to 

which the Anglo racial paradigm affected Indian identity 

with, and attitudes towards, blacks. 

The southern Catawba, missionized by Mormons, who 

held out the possibility of a white evolution, rarely married 

with southern blacks, for fear of being identified with the 

black racial stigma. The Mohegans, long in association with 

free blacks and liberal whites, openly married with both, but 

often found themselves characterized as blacks, and subject 

to legal constraints. Their findings upheld the forty-year 

old work of Kenneth Porter. As the authors found, it is not 

race, but racial ideology, which acts as a unifying factor on 

social groups. 

^^George L. Hicks and Philip Leis. Ethnic Encounters: 
Identities and Contexts. North Sciate, MA. Doxbury Press 
1977. 
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Anthropologist John White tested the differential 

stereotyping of black and Indian and Indian sexuality in 

Playboy cartoons from 1954-1973." He found that Native 

Americans were over-represented, and blacks under-represented 

in this manner. However, blacks were found to be caricatured 

more frequently after 1967 in non-primitive settings, while 

Native Americans were consistently pictured in primitive 

surroundings. The message, said White, conveyed the notion 

that blacks had gained acceptance in white society to a 

larger degree than Indians. "They [Indians] do not have the 

effective physical and political presence to exert the social 

pressure necessary to bring about change," he concluded. He 

would have done well to consider whether Indians read 

Playboy .• 

An assessment of penalties metered out by colonial 

magistrates in southern New England, conducted by Lyle 

Koehler in 1979, offered a revealing look at interracial sex 

in early colonial America.^ In supporting his thesis that 

"John R. White "Playboy Blacks vs. Playboy Indians: 
Differential Minority Stereotyping in Magazine Cartoons" 
American Indian Culture and Research Journal 3:2 (1979) 39-
55. precedent can be found in Kathleen C. Houts, Rosemary S. 
Bahr "Stereotyping of Indians and Blacks in Magazine 
Cartoons" Native Americans Today: Sociological Perspectives, 
Howard M. Bahr, et al eds. Harper & Row: New York 1972 110-
114. Incidentally, Stonequist is acknowledged at Bahr, ed. 
(1972) p. 375. 

^""Lyle Koehler "Red-White Power Relations and Justice in 
the Courts of Seventeenth-Century New England" American 
Indian Culture and Research Journal 3:4 (1979) 1-31. 
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white men's courts became increasingly unfair to Indians in 

proportion to colonists' sense of security in the land, 

Koehler testified to the frequency of interracial sex in the 

colonies. Works such as Koehler's reveal that racial purists 

had ample reason to fear interracial sex in the first 

centuries of British and Indian contact. 

William Scheick acknowledged taking a cue from James 

Axtell in the preface of his 1979 work examining mixed-bloods 

in nineteenth-century American fiction.^' Scheick's interest 

in "half-bloods" was stimulated by his, and Axtell's, concept 

of them as "people who travelled back and forth across the 

cultural frontier." Literature represented the idea of 

frontier, said Scheick, and mixed-blood characters 

represented ideas as well. 

Scheick found that the "half-blood" ("breed" was too 

pejorative for Scheick's tastes) was frequently contrived by 

white authors to imply the superiority of white/white 

marriage and the Anglo race. He also found that mixed-blood 

Indian characters were used to counter the imagined threat of 

black potency, and to reassure whites of the inevitable 

demise of the Indian race. 

Technically speaking, not all of Scheick's examples 

contained "half-blood" (or breed) characters, meaning they 

"William J. Scheick. The Half-Blood: A Cultural Symbol 
in 19th-century American Fiction. The University Press of 
Kentucky, 1979. 
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weren't first-generation mixed-bloods. Most were simply 

people of uncertain origin, the generic mixed-blood. Overall, 

however, Scheick's work did not suffer from this lack of 

distinction in terminology. It remains valuable for its 

insights into the meta-physics of the mixed-blood concept. 

Scholarly analysis of interracial sex, miscegenation 

and mixed-bloods in the seventies focused on the sexual 

component of the mixed-blood construct. It also factored in 

the contributions of Americans of African descent, and 

forayed into the areas of law and literature. Scholars in the 

next decade would continue concentrating on the relationship 

between law, gender and interracial sex. 

2. 1980's - Race, Gender, Power and Mixed Bloods 

The dawn of the nineteen eighties was clouded by the 

Iranian hostage crisis. Ronald Reagan took the oath of office 

with the promise of a strong America. The Penobscot and 

Passama-quaddies accepted a multi-million dollar trust fund 

and fifty-four and half million dollars to purchase 300,000 

acres of land base. The move was Federal acknowledgement of 

its own violation of the 1790 Trade and Intercourse Act, 

which violation had robbed those tribes of their land. 

Several works analyzing the dispossession of American 

Indians, and the function of mixed-bloods in the allotment 

policy, were written prior to the nineteen eighties. Yet 

little, if anything, was written concerning mixed-bloods and 
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tribes which were not allotted. Anthropologist Thomas McGuire 

explored this topic in his Mixed-Bloods, Apaches and Cattle 

Barons. 

Assigned to assess the "value and scientific 

integrity" of a ranch on the White Mountain Apache 

Reservation in east central Arizona, in accordance with the 

National Historic Preservation Act, McGuire discovered 

documentation on the descendants of Anglo scout, trader and 

rancher, Corydon Cooley. Cooley had married Apache sisters, 

daughters of clan chief Pedro, and settled, with his wives in 

Pedro's territory in the 1870's. The Coolie ranch developed 

a reputation for hospitality among cavalry men, and was often 

recorded in their memories of the Geronimo campaigns, and 

hence its historicity. 

Following his settlement on Corduroy Creek, near the 

northern boundary of the reservation, Cooley's descendants 

fanned out along the creek, serving as a buffer between 

Apaches to the south, and Mormon settlers to the north. 

Cooley and his offspring held full rights to graze cattle on 

the Apache ranges by virtue of his wives' tribal status. 

^^Thomas R. McGuire. Mixed-bloods, Apaches and Cattle 
Barons: Documents for a History of the Livestock Economy on 
the White Mountain Reservation, Arizona. Cultural Resource 
Management Section, Arizona State Museum, University of 
Arizona, June 1980. Archaeological Series No. 142. McGuire 
tipped his academic hat to Stonequist on p. 207. 
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Because grazing rights were based on "ascriptive" 

membership in the tribe, that is, blood quantum, the Cooley 

clan was secure enough to survive as small-scale ranchers on 

the reservation. However, Apache cattle-ranching reservation-

wide was slow to develop in the decades following the end of 

the Apache Wars, and excess range was often leased to 

neighboring Anglo ranchers. 

By 193 0 there were more Apache than Anglo cattle on 

the ranges - Apaches began reclaiming their leased ranges. In 

1953, with cattle ranching a vital part of the Apache 

economy, the tribe voted to limit livestock ranging 

privileges to members of Apache livestock associations. 

Because they were on the tribal rolls, Cooley's 

descendants were eligible for membership in such 

associations; membership, however, depended on acceptance 

into the local association. Cooley's descendants were denied 

membership and grazing rights, based on the principle that 

they weren't "Apache" enough - although they were allowed to 

remain on their land on legal principles. "These 

descendants," said McGuire ..experienced very little of the 

personal tensions and trauma attributed to...the archetypical 

man between two cultures." Perhaps, but their experience 

certainly placed them in the middle of a mixed-blood social 

construct, caught as they were between their Apache 

birthright and Anglo lifestyle. An alternative view of White 
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Mountain Apaches and mixed-bloods will be considered in part 

III. 

Another legal aspect of the mixed-blood complex was 

examined in 1980. Sylvia VanKirk exposed the centrality of 

interracial sex, intermarriage, and mixed-bloods to the 

Hudson's Bay Company by dissecting the fur-trade along gender 

lines." Initially, Indian women were pursued as wives 

because of the opportunities they offered as liaisons between 

Indian men and white traders. In time, when the advantages of 

marrying the better educated mixed-blood class became obvious 

to traders, the value of Indian women was reduced in the 

trade. When European women were at last allowed to enter the 

wilds of Canada, they ensured their own pick of Anglo 

husbands by objecting to Anglo men marrying mix-blood women 

on religious grounds. Mixed-blood Indian wives lost prestige 

in the fur-trade - although well-placed brothers could still 

thrive. Indian men had long before been relegated to the 

lowest rung in the fur-trade corporate later, the trapper. 

Follow-up on the legacy of the Canadian fur-trade on 

mixed-blood Indians is offered in two stirring accounts: 

"Sylvia VanKirk. Many Tender Ties: Women in Fur-trade 
Society 1670-1870. (Norman: University of Oklahoma Press) 
1980. 
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Maria Campbell's near classic Halfbreed^^ and Lee Maracle's 

equally moving Bobbie Lee, Indian Rebel^^ 

Alden Vaughn and Edward Clark edited a volume of work 

looking once again at white captives and their redemption 

from barbarity/® They constructed captivity types, but 

lacked the focus which gender-based inquiry would have 

furnished, and which June Namias later explored. A full-

length comparative study of the effectiveness of French, 

British and Indian acculturation programs was published by 

Axtell in 1985.®' He called this process a "contest of 

cultures"; Axtell's view, like Heard's, perceived 

intermarried whites not as civilizing agents, but as 

subverting the dominant Anglo paradigm. 

Thanks in part to the efforts of Axtell and VanKirk, 

interest in fur-trade era mixed-bloods increased. Jacquelin 

Peterson and Jennifer Brown discussed the technicalities of 

'^Maria Campbell. Half breed. McClelland and Stewart 
Limited, Toronto, 19 73. 

^®Lee Maracle. Bobbie Lee, Indian Rebel. Women's Press, 
Toronto, 1990. 

®°Alden T. Vaughn and Edward W. Clark, eds. Puritans 
Among the Indians: Accounts of Captivity and Redemption 1676-
1724, Belknap Press (Harvard University Press) Cambridge, MA. 
1981. 

®'James Axtell. The Invasion Within: The Contest of 
Cultures in Colonial North America. Oxford University Press, 
New York 1985. 
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Metis construct, as noted previously in the introduction.®^ 

Written in response to the first Conference on the Metis in 

North America in 1981, this collection of papers investigated 

the origins, communities, diaspora and identity of the Metis. 

In a thoughtful afterword, Robert K. Thomas, himself of 

Indian descent and long a supporter of mixed-blood interests, 

said, 

"I think that the conference from which this 
volume emanates...dealt with a very exciting 
phenomenon - not simply the examination of a 
particular peoples' notion of themselves as 
a people, but the whole question of how a 
new people come into being. 

William Hagan took exception to the recognition of 

"quasi-Indians" in "Full-Blood, Mixed-Blood, Generic and 

Ersatz: The Problem of Indian Identity."^ According to 

Hagan, tribes suffered the existence of the mixed-blood 

element. The conflict inherent in the matrilineal and 

patrilineal descent systems clogged state and federal courts, 

he wrote, and cost tribes time and money. Also, he said, the 

recent rise in Indian population counts could be traced to 

mixed-blood involvement in pan-Indian reform groups, which 

redefined the concept of "Indian" and increased racial pride. 

^^Peterson and Brow, 1985. 

"ibid. pp. 246-247; Robert K. Thomas, "Afterword" in 
Peterson and Brown, 243-257. 

"William T. Hagan. "Full-Blood, Mixed-Blood, Generic and 
Ersatz: The Problem of Indian Identity" Arizona and the West 
Vol. 27, Winter 1985. 
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Hagan expressed sympathy for Indian tribes which were 

being forced to share their piece of the federal pie. His 

conclusions, however, revealed that Hagan believed full-

bloods stood no chance of bettering themselves without the 

aide of federal dollars. To Hagan, Indian identity was an 

economic construct whose memberships was limited by the size 

of the federal budget. In his view, the problem with mixed-

bloods was money. 

Frank W. Porter III affirmed the legitimacy of mixed-

blood Indian identity the following year.®^ Porter examined 

the difficulties experienced by southeastern Indians who 

escaped the removal process or returned to their homelands 

following removal - a problem he termed "nonrecognition." 

Many such people were overlooked in the removal era because, 

as Brewton Berry had previously noted and so ineloquently 

related, of their geographical remoteness, living as he 

observed in "a swamp, a hollow, an inaccessible ridge, or the 

back country of a sandy flatwoods." 

Research into these elusive people had been hindered 

by a spurious racial metaphor, "tri-racial isolates" which 

had down played their Native American ancestry. Porter found. 

"Frank W. Porter III "Nonrecognized American Indian 
Tribes in the Eastern United States: An Historical Overview" 
Strategies for Survival: American Indians in the Eastern 
United States. Porter, ed. (Westport, CT: Greenwood Press) 
1986. pp. 1-42. 
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Too often, he said, researchers' conclusion had been based on 

how outsiders perceived these isolated communities. 

Professor David Smits®® delved into the reasons why 

white intermarriage was infrequent in seventeenth century New 

England. In fact, he said, the historical record for the 

period bore no proof of a legal marriage between white women 

and Indian men, or the opposite configuration, though 

Koehler's work revealed that the incidence of interracial 

sex, both coerced and consensual, was significant. 

However, Smits found, as had Axtell and others before 

him, Indians were willing to intermarry and assimilate Anglos 

into their tribes. The Anglo belief system, Smits found, 

posed the greatest obstacle to marriage with Indians. "Given 

the spiritual symbolism of marriage and the exclusiveness of 

church members, it follows that English sinners and heathen 

Indians would be proscribed as marriage partners for the 

elect" he said. 

By the end of the decade, mixed-blood studies were 

focused strictly on the legal ramifications of racial 

intermarriage and miscegenation. Scholars D'Emilio and 

Freedman®' traced the primary function of historical American 

^^David 0. Smits. "We are Not to Grow Wild: 17th Century 
New England's Repudiation of Anglo-Indian Intermarriage" Am 
Ind Culture and Research Jrnl. Vol. 11, No. 4. 1987. p. 1-32. 

'"'John D'Emilio and Estelle Freedman. Intimate Matters: 
A History of Sexuality in America. Harper and Row, NY, 1988. 
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miscegenation to gender ratio differentials in colonial 

America, but cited regional differences in the reasons for 

encoding anti-miscegenation laws in the colonies. In the 

northern colonies, morality constituted a barrier to 

miscegenation the authors discovered, and the inheritance of 

slavery, were obstacles to interracial sex. In all instances, 

anti-miscegenation laws sought to strengthen the biological 

race line, reinforcing unequal status between whites and 

nonwhites. 

The authors also traced the use of the term mulatto, 

which they decided was a means white men used to hide their 

indiscretions. By terming black Indians "mulattos" (and the 

accompanying gradations of doubloon, quadroon, octoroon, 

etc.), Anglos were able to expand the southern slave base as 

well. D'Emilio and Freedman determined that, through the 

exercise of political power, Anglo men could enforce a 

"marital, reproductive sexual matrix" on white women 

(Halsell's guardians of racial purity) reserving sexual 

liberty and political dominance for themselves. These authors 

obviously placed gender politics, racial metaphors and racial 

formations within the arena of power relations. 

Eva Saks sharpened the focus on the legal aspects of 

miscegenation in 1988, becoming another of the handful of 
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scholars who recognized the malleability of the miscegenation 

construct.®® 

Saks found that the criminalization of interracial 

sex began in Maryland in 1616 when sex between white women 

and Indian men was outlawed. She found no legal precedent for 

such a move in English law. Rather, Saks found that American 

laws criminalizing interracial sex were based on two 

concerns. The first was a moral issue. Blacks were 

villainous; based on the book of Genesis, they'd been 

punished for sexual excess with dark sin. The second concern 

was economic; marriage between white women and black slaves 

would legally create a free child. Interracial fornication 

wasn't punished as harshly as interracial marriage 

(correlating Smits' study 1987); when a white man fathered a 

black child, the offspring became his property. Marriage, the 

gateway to legitimate heirship, was well guarded by the Anglo 

identity police, Saks found. 

By the 1840's, the abolition movement was affecting 

the construction of "miscegenation jurisprudence." Passage of 

the Fourteenth Amendment, the expansion of Supreme Court 

rights over that of the States' and reconstruction, all 

combined to intensify miscegenation laws after the Civil War. 

®®Eva Saks. "Representing Miscegenation Law" Rarltan Fall 
1988, Vol. 8, No. 2. p. 39-69. 
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Whites in the South felt threatened on several 

levels. Confederate money was now worthless, and Southerners 

had lost possession of slaves, a form of wealth. Land values 

dropped, and the federal government indicated a willingness 

to create an allotment policy for free blacks. Most 

importantly to Southerners, "the value of white skin dropped 

when black skin creased to signify slave status." 

Reconstruction-era miscegenation laws, said Saks, had 

the effect of stabilizing white men's property. Such laws 

regulated the means to legal inheritance, preventing white 

property from passing out of the race. In Saks's words, anti-

miscegenation laws "internalized" the federal economy which 

the Civil War was supposed to end. The result, she found, was 

a legal regime of "blood as title and property" versus a 

"social regime" of race based on appearance. This shift, she 

said, "challenged the legal and scientific myth that the 

boundaries between races was... biological." 

An 1883 Supreme Court decision, which courts would 

rely on for the next eighty years, upheld states rights to 

punish miscegenation under the Fourteenth Amendment, since 

its opinion held that both offenders were egually punished 

for the same crime. It proved to be the forerunner of the 

more well-known case, Plessy v. Ferguson's (1896), "separate 

but equal" interpretation of equality. 



68 

By 1924, Saks found, an interracial couple was 

acquitted on charges of miscegenation because they hadn't 

cohabitated, and therefore hadn't created any legal issues of 

property. The courts recognized that property is legally 

necessary to constitute the crime of miscegenation. 

Not until the nineteen forties would the courts begin 

to recognize the human component of the anti-miscegenation 

"pinch," according to Saks. Then, she said, they found for 

"human dignity." The 1967 Loving v. Virginia Supreme Court, 

which struck down Virginia's anti-miscegenation law, heralded 

the end of the states' rights to pas3 anti-miscegenation 

laws. Though Saks' works did not address mixed-blood Indians 

particularly, it provided insight into the Caucasian legal 

matrix in which mixed-bloods found themselves interpreted. 

Further ramifications of the mixed-blood legal construct will 

be studied in Part II. 

By the decade's end, mixed-bloods proper came back 

into focus. Academic attention turned in earnest to the 

constructed nature of the mixed-blood concept. 

James A. Clifton®' edited a collection of 

biographical essays featuring the lives of "marginal" 

Indians. Clifton, however, disliked the "suspended" nature of 

the marginal Indian stereotype. He assembled a collection of 

®'James A. Clifton, ed. Being and Becoming Indian: 
Biographical Studies of North American Frontiers (Chicago: 
Dorsey Press) 1989. 
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profiles to counter such a mixed-blood image, preferring to 

focus, he said, on the "creative efforts to cope with and 

surmount the conflicts and frustrations" of marginality. In 

his words, mixed-bloods are an examination of the "socio

political' transformation of the U.S. and Canada. 

Clifton acknowledged that until the nineteen fifties, 

anthropologists had stressed the Indians' past, their "forced 

acculturation," and the inevitability of a single outcome for 

Indians - assimilation. The nineteen sixties, he said, 

witnessed a new trend - a new scholarly narrative featuring 

native continuity and persistence. How did Clifton account 

for the change? 

"As North American Indians achieved greater power 

over their affairs and increased influence in private and 

public institutions...they acquired the ability to impose on 

researchers their standards and expectations, demanding some 

conformity to their wishes... [The] current most-favored 

image of Indians past and present is a human invention, one 

construction of a complex and historical reality...What has 

been fabricated by some can be reconstructed by others."™ 

William Unrah's full-length Mixed-bloods and Tribal 

Dissolution^^ detailed the constructed experience of Kaw-

™Ibid., pp. 4-5. 

^'William E. Unrah. Mixed-bloods and Tribal Dissolution: 
Charles Curtis and the Quest for Indian Identity (University 
Press of Kansas) 1989. 
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Osage mixed-blood Charles Curtis. An example of both Spicer's 

progressive class mixed-blood and Sheehan's biological mixed-

blood, Curtis held title to Indian allotments during his rise 

to the vice-presidency under Calvin Coolidge. While serving 

as the progressive assimilationist senator from Kansas, he 

was instrumental in the legislation of the tribal allotment 

policy, yet fought to protect the rights of mixed-blood 

tribal inheritance rights. Unrah's work continued the 

"cultural frontier" approach to mixed-blood case study, 

emphasizing the "creative efforts to cope with and surmount" 

the mixed-blood marginality also evident in Clifton's 

editorial compilation. Unrah's mixed-blood could only 

capitalize on his Indian heritage, therefore hastening the 

completion of the white man's aims. Such an outcome was 

inevitable when a mixed-blood chose an Anglo identity. 

Historians and anthropologists had agreed, by the 

close of the nineteen eighties, as to the technical nature of 

the mixed-blood legal and social experience. Scholarship in 

the nineties would include the voice of the Indian. 

3. 1990's - Mixed-bloods, Gender and the Law 

The study of interracial sex, miscegenation and 

mixed-blood Indians has continued to hold scholars' interest 

in the nineteen nineties. George Bush occupied the White 

House as the decade dawned. He headed a federal Indian policy 

which only two years earlier had officially repealed the 
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tribal termination policy of the nineteen fifties. Americans 

were looking forward to a post-Cold War world. 

Sidney Kaplan^^ looked back to America's colonial 

past while examining historical attempts to encourage 

Anglo/Indian intermarriage. He pointed to instances of 

directed (managed) intermarriage policies with Indians among 

the French and British, as well as American attempts to 

advocate intermarriage as a solution to the "problem" of 

relations with Indians. 

In 1784 Patrick Henry introduced legislation to the 

Virginia House of Delegates which offered tax exemptions, 

education and monetary bonuses to those who would intermarry 

with Indians. John Marshall endorsed the policy, but it was 

eventually defeated. 

Thomas Jefferson, of course, also encouraged 

intermarriage, but when Secretary of War William Crawford 

again proposed it in 1815, public outrage nearly cost him his 

career. The failure of a federal intermarriage policy was 

due, Kaplan said, to "that gap in viewpoint that has so often 

existed between leaders and followers, and which time and 

experience have sometimes been successful.'^ 

'^Sydney Kaplan "Historical Efforts to Encourage Indian-
White Intermarriage in the U.S. and Canada" International 
Social Science Review Summer 1990 Vol. 65, No. 3. pp. 126-
132. 

'^Ibid. p. 131. 
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Feminist scholar Peggy Pascoe threw the next light on 

America's historical miscegenation policy.^'' She found that 

interracial marriage was primarily an issue of race 

relations, but was also a gender issue when considered at a 

more complex level. jPactors which influenced the enforcement 

of anti-miscegenation laws involved issues of property (which 

Eva Saks had previously acknowledged) , a war for control 

between women of color and white men, and the willingness of 

courts to invalidate interracial marriages as a class action. 

Overall, Pascoe determined that the most stringent 

anti-miscegenation laws were applied in situations where non-

white men were likely to marry white women. Conversely, the 

least stringent enforcement occurred in areas where non-white 

women were likely to marry white man. She also pointed out 

that, because laws could change the definition of race 

according to circumstance, studies of miscegenation in the 

American west, where there were present multiple "natural 

communities" presented the best opportunities to analyze the 

perspective of the powerless and the powerful. 

Political scientist Tessie Lieu tempered Pascoe's 

recommendation.^^ She agreed that race and gender were 

^"•Peggy Pascoe, "Race, Gender and Intercultural 
Relations: The Case of Interracial Marriage." Frontiers, Vol. 
XII, No. 1, 1991, pp. 5-18. 

^^Tessie Lieu. "Race and Gender in the Politics of Group 
Formation: A Comment on Notions of Multiculturalism" 
Frontiers vol. 11 no. 2. 1991, pp. 155-165. 
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mutable constructs, but questioned the manner in which they 

were linked as social categories. Her investigation revealed 

that the earliest European definition of "race" meant to be 

linked by kinship, or "common substance." It was not often, 

she said, used to denote large segments of population, as in 

the present. 

Lieu found that when kinship is the key element in a 

racially stratified society, skin color becomes the mark of 

"common substance." Because common substance is biologically 

transmitted, the function of race is dependent on women as 

the reproducers of life; women regulate access into the 

group. Therefore, said Lieu, the relation of gender to race 

is found in maintaining group boundaries. Race is a gendered 

social category which is dependent on the regulation of the 

sexual activity of women. 

Furthermore, Lieu concluded, if gender and race are 

mutable constructs, and race is a gendered social category, 

then scholars following Pascoe's advice to investigate sites 

of multiculturalism should question the notion of "natural 

communities."! 

A compilation of mixed-blood American essays entitled 

Racially Mixed People in America^^ made Louis Owens' "other 

destinies" for mixed-blood Indians published that same year 

^^Maria P.P. Root, ed. Racially Mixed People in America. 
Sage Publications: London 1992. 
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seem Lilliputian in scope. Roots' essays address the issues 

of "racial ecology", multiracial American history and mixed-

blood children in the modern world. Only one essay, that of 

Professor Terry Wilson, specifically spoke to and about 

mixed-blood Indians.^ Reciting the litany of mixed-blood 

legal history, Wilson reached the same conclusion as his 

academic elder, Malcom McFee.™ "Those who are comfortably 

half in the Indian world and half in the non-Indian world 

possess a third positive dimension stemming from 

biculturality that renders them "150% men." Wilson's (and 

McFee's) work would have benefited from Pascoe and Lieu's 

perspective. 

Indian studies scholars and mixed-blood authors have 

contributed the most recent work on the scholarly issues of 

interracial-sex, miscegenation and mixed-blood Indians. 

Student Sandy Gonzales, whose voice was raised in Wlcazo Sa^'^ 

made valuable observations in the consideration of present-

day Indian intermarriage. 1) Native Americans have high rates 

^Terry P. Wilson. "Blood Quantum: Native American Mixed 
Bloods" Racially Mixed People in America Maria P.P. Root, ed. 
London: Sage Publications 1992. 

^®Malcom McFee "The 150% Man, A Product of Blackfeet 
Acculturation" Native Americans Today: Sociological 
Perspectives. Howard M. Bahr et al., eds. Harper & Row New 
York, 1972. pp. 303-312. 

""Sandy Gonzales "Intermarriage and Assimilation: The 
Beginning or the End?" Wicazo Sa Review Vol. 8, No. 2 Fall 
1992, pp. 48-52. 
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of exogamy, 2) because of its relatively small population 

size, the number of non-native available partners far 

surpasses potential native mates, and 3) intermarried 

Indian/non-Indian couples have fewer children than 

traditional couples. Nonetheless, said Gonzalez, "high rates 

of racial intermarriage...produce large numbers of persons 

who can legitimately claim...Indian ancestry...[The] number 

of people with a plurality of Indian ancestry will continue 

to increase into the next century.She concluded with an 

important plea to Native American parents, in any marriage 

configuration, to pass their native culture on to their 

offspring. 

Finally, the recently published The Deaths of Sybil 

Bolton^^ could herald a welcome era of mixed-blood family 

histories into the mixed-blood canon. In this case, mixed-

blood Dennis McAuliffe, Jr., an editor with the Washington 

Post, detailed the plot to murder his grandmother, a head-

right holding Osage, in 1920's Oklahoma. Like many a mixed-

blood before him, McAuliffe eloquently confesses the 

complexities such a social status exacts from mixed-blood 

Americans, yet he upholds the positive celebration of finding 

"other destinies" for those people of Native American descent 

®°Ibid., p. 51. 

'"Dennis McAuliffe, Jr. The Deaths of Sybil Bolton: An 
American History (NY: Random House. 1994). 
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such as himself. Case studies such as McAuliffe's are a 

valuable testimony to the persistence of the mixed-blood 

Indian. 

4. Conclusion 

The mixed-blood scholarly canon, then, has 

systematically expanded in the past several decades. The 

nineteen seventies witnessed a frank acknowledgement of the 

prevalence of interracial sex in America, and a willingness 

to examine its repercussions on society. In the nineteen 

eighties, gender and its relationship to power were analyzed 

through the study of miscegenation and mixed-blood Indians, 

In the nineteen nineties, scholars are beginning to explore 

the ramifications of mixed blood ancestry, on full-bloods, 

mixed-bloods and whites, in the twenty-first century. Without 

doubt, the mixed-blood scholarly cannon will continue to 

remain central to studies of Indian identity in the 

foreseeable future. 
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CHAPTER 4 

Mixed-blood Indians from Contact to Containment 

1. Pre-revolutionary Mixed-bloods 

As was illustrated in Part I, a biological matrix for 

the mixed-blood Indian complex is too limited in definition 

and function to account for the role of the mixed-blood in 

American history. Rather, the conceptualization of the Indian 

mixed-blood as a social construct not limited by biology more 

accurately accounts for the historically disproportionate 

political power of mixed-blood Indians in relation to their 

biological numbers. Moreover, the development of federal 

mixed-blood policy did not occur without historical precedent 

on this continent. 

From their first observations of the New World, 

Spaniards commented on the gender factor in the newly 

"discovered" native societies. Columbus was intrigued by 

native nakedness. He was also the first to voice the opinion 

that Indian women worked harder than their male counterparts. 

Columbus was a primary source for word of a cannibalistic 

tribe of Amazonian women living in the Carib Islands. 

Columbus did not endorse the wholesale enslavement and sale 

of female Indian captives which followed his encounter with 
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America, but was powerless to prevent its rise as a New World 

industry. 

Cortez used native women as political devices. Before 

accepting them as gifts to himself and the Crown, he insisted 

on their Christian conversion. One such woman, known as 

Malinche, who spoke several native dialects, was Cortez' 

lover. Without her, said Cortez' aide, the conquesta would 

have been impossible.®^ 

Another Spanish explorer, Cabeza de Vaca, led a group 

of shipwrecked sailors on an eight-year odyssey through 

Florida. The sexual popularity of the Negro member of the 

castaway party are recorded in de Vaca's own words - he was 

"all too prone to abuse his privilege of godhood with the 

wives of men."^ 

However, if interracial sex was a way of justifying 

their means to upper-class Spanish men, they married only 

Spanish upper-class women. Indian women were thought to be 

"shameless" in Spanish eyes, and were fit only to be Indian 

'^Paul Leicester Ford, ed. Writings of Columbus (New 
York: Charles L. Webster and Company, 1892) pp. 38-39, 46-
48, 62-65. 

"A.R. Pagden, ed. Hernan Cortez: Letters from Mexico 
(New York: Grossman Publishers, 1971) p. xvii, 376, 455, 
464. Also J.M. Cohen, ed., Bernal Diaz: The Conquest of New-
Spain (London: The Folio Society, 1972) pp. 73-77, 107, 150-
53. 

''^Morris Bishop, ed. , The Odyssey of Cabeza de Vaca 
(London: The Century Company, 1933) pp. 84, 96, 192, 138. 
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men's wives. Spanish women, on the contrary, were 

"honorable." Marriage to Spanish women symbolized the union 

of property, the joining of households, and the perpetuation 

of patrimony. Therefore, during the Spanish colonial era, 

marriage was reserved only for the worthy.®^ 

French men in the New World weren't hindered by such 

regulations. In the early years of French colonization, 

Champlain issued a proclamation of inter-marriage with Native 

American women: "Our sons shall wed your daughters and 

henceforth we shall be one people." Though he advocated a new 

race of French Christian mixed-bloods, Champlain, like most 

French aristocrats, married a French woman.®® 

Men in the French fur-trade working class found 

themselves encouraged to pursue marriage with Indian women. 

The complexities of commerce and affection which bound the 

men of New France to Indian women forms the fabric of 

Canadian history and need not be further mentioned here 

except to emphasize the relatively peaceful resolution to 

culture contact such an approach engendered between the 

French and Indians, It was, in fact, this civil approach. 

^^Ramon A. Gutierrez, "Honor Ideology, Marriage 
Negotiation, and Class-Gender Domination in New Mexico, 
1690-1846," Latin American Perspectives, 12 (Winter 1985) 
pp. 81-101. 

''^Samuel Elliott Morrison, Samuel de Champlain: Father 
of New France (Boston: Little Brown and Co. 1972) pp. 30, 
55, 120-23, 153, 166, 217. 
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which distinguished Canadian from U.S. history in terms of 

Indian relations.'^ 

The British colonists, of course, contributed most 

fundamentally to the development of a U.S. mixed-blood Indian 

policy. Like the Spanish, and unlike the French, the British 

held reservations regarding marriage with Indians. Primarily, 

Puritans were deterred from marrying Indians because of 

religious convictions. Marriage was considered the most 

perfect relationship between humans, and a covenant with God. 

Spiritually, marriage symbolized union with Christ. Marriage, 

not to mention sex, with a Native American could hardly, by 

Puritan standards, be considered marriage to Christ. To 

Puritans, marriage was designed to be betv/een equals, and a 

commercial agreement between families.^'^Only British women 

qualified as wives for British men. Once sealed in marriage, 

the Puritan female was locked into an Anglo reproductive 

sexual matrix, which was dependent, for racial purity, on the 

wives' chastity and fidelity to British husband.^' 

Not all New England colonists, of course, were 

Puritans, or even religious. Recent studies examining 

^^Readers are again referred to the work of Sylvia Van 
Kirk, previously cited, regarding the nature of the 
relationship between French and Indian during the classic 
fur-trade era. 

®^Smits, pp. 20-23. 

'^'D'Emilio and Freedman, pp. 3-52. 
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colonial court records reveal no shortage of sexual 

interaction between whites, Indians and blacks in the pre-

Revolutionary era.'° Also, Native Americans in the early 

contact era held no convictions against interracial sex. When 

Raleigh's expedition to North Carolina in 1584 met the local 

residents, they were told that shipwrecked sailors three 

years earlier were the source of red-headed Indian 

children." However, another serous obstacle to interracial 

sex with Indians was posed by the issue of slavery. 

If Virginia can be considered the source of American-

style democracy, in that it produced more famous American 

revolutionaries than any other colony, it can also be 

considered the birthplace of the mixed-blood legal paradigm. 

As the innovator, Virginia took preliminary steps to legally 

define race, for purposes of determining an individual's 

slavery status. Skin color became the title to one's own 

personal autonomy or slave status. In order to codify the 

slave laws, Virginia enacted a law in 1662 stating that 

mixed-blood children were slaves or free, depending on the 

status of their mother. By this measure, the children of 

black women and white or Indian husbands were slaves, while 

the off-spring of white women, regardless of paternity, were 

®°Koehler, pp. 1-31. 

®'Henry C. Dennis, ed. The American Indian 1492-1970: A 
Chronology and Fact Book (Dobbs Ferry, New York: Oceana 
Publications, 1971) pp. 3-4. 
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free. Therefore, the fine for interracial sex, to which all 

were subject, (women more so than men) was set at twice the 

rate as that for fornication; the law also legalized the 

notion that slavery was inheritable.®^ Incredibly, not until 

1670 would Virginia legitimize the institution of slavery.'^ 

A subsequent act maintained that Indians taken 

prisoners-of-war could be held as slaves for life. The law 

was rescinded in 1691, but Indians and their offspring 

enslaved in that era were not released from slavery.In 

1705, Virginia legally defined "the mulatto" — the child, 

grandchild or great-grandchild of a negro — as a slave, and 

not fit for public office or civil positions. The child of an 

Indian and white was also a mulatto, but not a slave, except 

for the specific class of enslaved Indians created by law 

between 1676 and 1691.®^ 

Interestingly, though slavery was determined to be 

inherited through matrilineality, it was generally contrary 

to British law to inherit through one's mother. 

Simultaneously, as bastards born without benefit of marriage, 

mixed-blood whites were barred from their Anglo father's inheritance. 

'^Act XII, 2 Laws of Virginia 170, 171 (Hening 1823). 

'^Act XII, 2 Laws of Virginia 283 (Hening 1823). 

^Act I, 2 Laws of Virginia 341, 346 (Hening 1823), Act 
IX, 3 Laws of Virginia 69 (Hening 1823). 

'^Ch IV, 3 Laws of Virginia 250, 251 (Hening 1823). 
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The initial assumption of Virginia's mixed-blood 

Indian policy, that the offspring of Indians and Anglos were 

Indians, not whites, formed the basic idea or long-range plan 

in the federal mixed-blood Indian legal paradigm; the notion 

that mixed-blood Indian and blacks were mulattos, and subject 

to slavery, was intended as a basic idea and long-range 

federal mixed-blood Indian policy as well, but as it turned 

out, would prove to be but a guiding principle pursued during 

a particular period of time. Though seemingly a subset of 

laws pertaining to Anglo-centered concerns over slavery and 

inheritance issues, the fundamental tenet of mixed-blood 

Indian policy, that Anglo-Indians were Indians and not 

whites, would prove to be the technicality by which the full-

blood Indians would be dispossessed of their land. The 

federal mixed-blood policy, from its foundation, was a social 

construction with malleable boundaries. 

2. Miscegenation, Mixed-bloods and Post-Revolutionary 

Assimilation-

Post-revolutionary Virginia redefined "mulatto" in 

1785, omitting any mention of Indian mixed-bloods and thereby 

creating a class of non-recognized people. The change would 

have no real effect on the incipient stage of federal mixed-

blood policy. 

®'^Ch LXXII, 12 Laws of Virginia 184, 185 (Hening, 1823). 
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As early as 1784, both John Marshall and Patrick 

Henry were publicly advocating intermarriage with Indians as 

a form of assimilation.'^ However, the passage of the U.S. 

Naturalization law in 1790, which reserved citizenship for 

the "pure white races" revealed the reservations most 

Americans felt concerning the dilution of their race.®® This 

law postulated the second of what was intended to be a long 

range plan of federal mixed-blood Indian policies, but in 

actuality would prove to be but a guiding principle for a 

period of time. Nonetheless, it would stay on the books until 

1952, and held hidden implications for mixed-blood Indians. 

Between 1790 and 1802, the first series of Trade and 

Intercourse Acts were extended over Indian country in an 

attempt to federally regulate interaction with Indians. 

Because the federal government intended to monopolize trade 

with Indians, the Acts regulated Anglo access to Indians. 

White settlers were prohibited from Indian lands. Authorized 

whites were issued passports before trading beyond the 

states. Fines were imposed on whites for trespassing on 

Indian land or disturbing "the Indian's peace. 

^'sheehan, p. 143. 

"^Debates and Proceedings of the Congress of the U.S. 
1789-1791, Vol. 1, 998-1284, Vol. 2, 1148-56, 1162, 2264. 

^'(1790) 1 Stat, 137;; (1793) 1 Stat. 329; (1796) 1 Stat 
469; (1799) 1 Stat. 743; (1802) 2 Stat. 139. 
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Thomas Jefferson both publicly and privately 

advocated the amalgamation of the white and Indian races as 

a directed, limited assimilationist policy.'"*' However, if 

Jefferson could be credited with trying to recreate federal 

mixed-blood guiding principles, activity in Virginia could 

serve to illustrate the hesitancy white Americans continued 

to express regarding racial mixing. The Virginia court 

decided. 

The distinguishing characteristics of the 
different species of the human racs are so 
visibly marked that those species may be 
readily discriminated from each other by 
mere inspection only. This, at least, is 
emphatically true in relation to the 
negroes, to the Indian of North America, and 
the European white people.'®' 

In doing so, the court actually expressed support for the 

prevailing mixed-blood policy, namely, that mixed-blood Anglo 

and Indians were Indians, and not eligible for citizenship. 

Judge John Marshall, in 1813, warned that the courts 

could not be swayed to emotion in cases concerning mixed-

bloods and slavery because slavery was an issue of 

property,'"^ and thereby upheld, at the rules and procedural 

level, the notion that Indian-black mixed-bloods were slaves. 

'Kaplan, 129. 

'°'ll VA (1 Hening) 71, 74 (1806). 

Queen and Child v. Hepburn, 11 U.S. (7 Crunch) 
290 (1813). 
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Between 1816 and 1822, Secretary of War William 

Crawford addressed a different issue regarding mixed-bloods 

and property. 

[I]f the system already devised has not 
produced all the effects which are expected 
from it, new experiments ought to be made. 
When every effort to introduce amoung them 
[the Indians] ideas of separate property, as 
well as things real or personal, should 
fail, let intermarriage between them and the 
whites be encouraged by the government.'® 

Accordingly, in an attempt to bolster the still 

unpopular amalgamation theory of tribal assimilation at the 

procedural level, the U.S. factory system, regulated by the 

Trade and Intercourse Acts, increased the hiring of whites to 

work as "exemplars" among the Indians, in an attempt to 

control the class of Anglo men having access to Indian 

women. 

Thomas Jefferson was undoubtably the right class of 

man. In 1824 he took pride in publicly announcing that his 

daughters had married descendants of Pocahantas- To 

accommodate the mixed-blood Jeffersons, an 1832 Virginia law 

issued certificates to free mixed-bloods, to spare them the 

inconveniences of those who would try to enslave them.'®^ As 

in the federal mixed-blood paradigm, bureaucratic policy 

'^Quoted in Kaplan pp. 126-132. 

"^3 Stat. 516; R.S. Sec. 2072; 25 USC 271. 

'°^Ch. 243, Virginia Acts 187, 198 (1832). 
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makers were eager to enforce intermarriage with Indians which 

most Americans found so objectionable, as a solution to 

American expansion. 

American literature began to reflect the ambivalence 

Anglos felt regarding interracial sex and mixed-blood 

Indians. Lydia Marie Child, best remembered as an eastern 

intellectual and early Anglo abolitionist stated her belief 

in the superiority of Anglo/Anglo marriage in her novel 

published in 1824, Hobomok.^^ Child's Anglo heroine married 

a "civilized" Indian and bore him a son, Hobomok. The 

heroine's first lover, a white man whom she long thought 

dead, returns to the scene. The nobel Indian husband 

gracefully retreats, leaving Hobomok to be raised in white 

society. 

Hobomok was actually a retelling of the captivity 

narrative of the real-life captive Eunice Williams. Williams, 

a young captive of the pre-revolutionary era, and one of 

Namias' "lost daughters" whose predicament justified the 

actions of "heroic" male rescuers, spent 75 years with her 

Mohawk husband's people, and assimilated completely with her 

tribe. Her two daughters also married Indian men and 

maintained Indian identities."" That Child felt the need to 

"'^Lydia Marie Child, Hobomok (Boston, 1824) . 

'"'John Demos, The Unredeemed Captive: A Family Story 
from Early America (New York: Alfred A. Knopf, 1994) p. 159-
164. Also, Heard 19, 21, 26-30; Namias 97-98, 112, 145-264. 
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retell the tale speaks to the unpopularity of Williams' 

decision to remain with the Indians, more than sixty years 

after Williams' original capture in a raid during the French 

and Indian War. 

The allegorical nature of the novel is too obvious 

for further discussion here, except to comment on its 

parallels to the "vanishing Indian" leit motif, as well as 

Owens' theory of literary colonization, wherein mixed-blood 

issues are expounded by Anglo writers. As Scheick had 

observed, in American fiction of the nineteenth century, the 

"half-blood" probed his own nature, and questioned his place 

in the general scheme of things and in the American New 

Society particularly.'"' 

3. Mixed-bloods, Miscegenation and Removal 

The 1830 Indian Removal Act is generally considered 

a central feature of federal Indian policy, providing as it 

did for the forced migration of eastern Indians to territory 

west of the Mississippi River. However, in the mixed-blood 

experience, it also represented a logistical extension of the 

federal government's efforts to use them as agents of 

assimilation. In the mixed-blood legal paradigm, Indian 

removal upheld the prevailing idea that considered them 

Indians, but had the added dimension, manifested as clauses 

'"^Owens pp. 18, 23; Scheick p. xi. 
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in federal treaties, which designated them as exceptional 

Indians and subject to stipulation. 

Because mixed-bloods were Indians, and had long been 

absorbed by the tribes, they were, generally speaking, 

subject to the terms of the removal-era treaties. However, a 

survey of treaty-stipulations formulated in this era reveal 

that an "exceptional" status could be conferred upon mixed-

bloods, and usually at the tribe's request. In some 

instances, tribes resigned to moving west, or in the process 

of consenting to further land reduction after arrival in the 

west, were eager to leave behind their mixed-blood 

contingent. In other instances, the treaty commissioner, or 

mixed-bloods themselves, took the initiative in providing 

mixed-blood exemptions from removal. In yet other instances, 

tribes and mixed-bloods were inseparable, insisting on tribal 

unity. 

For many mixed-blood people, the reservation era 

treaties, and particularly the Jacksonian-era removal 

treaties which favored giving mixed-blood Indians money 

instead of land, represented the point at which their clan, 

or family, passed out of tribal identity, and in some cases, 

Indian identity. 

'"^Scheick 6-9; Charles J. Kappler, Indian Treaties 
1778-1883 (New York: Interland Publishing Inc., 1972). 
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But if removal-era treaties spoke to the dilemma of 

eastern mixed-bloods, a new venue for Anglo-Indian 

miscegenation was developing west of the Mississippi River. 

In 1834, the final Trade and Intercourse Act was 

extended over Indian territory in an attempt to regulate fur-

trade with the natives, and as a means of extending federal 

control over the tribes relocated west of the river. All 

pretensions at regulating white male access to Indian women, 

however, had to be abandoned; such a measure would be 

unenforceable in the vast reaches of the western territory. 

Left to their own devices, whites and Indians intermarried in 

moderate numbers. 

Not surprisingly, blacks and Indians also pursued 

interracial relationships. Popular stories from 1845 printed 

in The Wigwam and the Wagon^^° reflected Anglo anxiety over 

the threat of black potency. Scheick observes, 

The half-blood may have been a "safer" 
fictional protagonist than the mulatto, but, 
as the writers of the century indicate, he 
always remained an enigma: "half-Indian, 
half white man and half devil..."' 

It did not seem to help the image of the Negro Indian that 

mixed-blood black poets, among them the "depressing" Anne 

'"Villiam Gilmore Simms, The Wigwam and the Cabin (New 
York, 1956). 

"'scheick 87-88. 
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Plato, as well as Joseph Cotter, Sr., and James Corruthers 

published their works between 1840 and 1880."^ 

Scientific racism had entered the American courts by 

the 1840's, and mixed-bloods were not beyond the scope of its 

influence. In 1846, U.S. v. fiogers"^ decided that a white 

person adopted into an Indian tribe was not an Indian. This 

news was not good for people such as Frances Slocum, a young 

girl captured by the Delaware in Pennsylvania in 1778, 

subsequently spending sixty-eight years voluntarily with the 

Indians before dying in 1847. For John Hunter, taken as a 

baby by the Kickapoo, and subsequently spending most of the 

rest of his life with the Pawnee, the ruling would have made 

no difference. Hunter was forced to leave his tribe, an old 

man who had spent his years among them, after he warned 

whites of an impending raid. "''For the first time, the courts 

required Indian blood and tribal recognition to qualify as 

Indian for federal purposes. Non-Indians captured in youth 

and raised by Indians were rendered nationless: too Indian to 

be white, in that they had no Anglo father to inherit from, 

and too Anglo to be Indian, in terms of the rights of tribal 

"^K. Porter pp. 39-41. 

V. Rogers, 45 U.S. 567 (1846 Arkansas) later 
upheld by Ex parte Morgan (W.D. Ark., 1883) "...Indian by 
blood." 

"''Heard 17-19, 75-78. Namias, 53, 72, 75-76, 79, 110, 
277. 
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citizens. Though intended to reform the basic idea that held 

mixed-blood Anglos to be Indians, this qualification of 

Indian identity would prove once again to be a malleable 

construct, subject to change over time. In 1864, the term 

"miscegenation" was coined by an editor. Like that other 

socially constructed ideal "manifest destiny," coined by a 

different editor two decades earlier, "miscegenation" 

expressed a racial ideology."^ 

The intricate legal dance between the U.S. and 

Virginia mixed-blood policies took another step sideways in 

1866. Following the Civil War, Virginia passed an act 

declaring that a person with a quarter or more Indian blood 

was Indian, if not already considered 'colored'."® The act 

reversed the 1705 definition of an Indian mulatto, creating 

once again, a constructed class of Virginia mixed-blood 

Indians without a country, too recently considered Indian to 

have rights within the tribal community, or what remained of 

it. 

4. Mixed-bloods in the Reservation Era 

The exploitation of "exceptional" Indians, the mixed-

blood, was honed to a science under what is termed "Grant's 

Peace Policy" or the 1866-67 Peace Commissioner Treaties. 

"^See Saks, p. 42. 

"®Ch. 17 s.l, 1865-1866 Virginia Acts 84. 
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Invariably, these negotiated treaties held clauses of 

stipulations calling for three quarters tribal approval 

before the further sale of any tribal lands. Probably 

intended as a protective measure for the tribes, the results, 

however, were devastating. Federal agents began encouraging 

tribes to accept mixed-bloods as tribal members, in the 

belief they would be more amenable to land sales. So much 

Indian land was acquired through this mechanism that Indian 

Commissioner Morgan, in a later review of the policy, said, 

"to not consider this group [of mixed-bloods] as Indians 

would unsettle and endanger the titles of the lands that have 

been relinquished by Indian tribes and patented to citizens 

of the United States."^ 

The first guiding principle, still believed to be a 

long-term idea, of federal mixed-blood policy, that as 

Indians, or mulattoes, Indians weren't fit for citizenship, 

was upheld by McKay v. Campbell, 1871."^ The Fourteenth 

Amendment, reiterated the court, did not include Indians. By 

implication, then, mixed-blood could be "white" but without 

federal citizenship, "Indian" but without tribal rights, or 

Indian with full tribal rights, depending on blood quantum 

''^Annual Report of the Commissioner of Indian Affairs 
(Wash DC; 1892) pp. 34-36. 

^^^McKay v. Campbell 16 F. Cas. 1612 (D. Or. 1871) . 
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and community recognition. As could be expected, mixed-blood 

issues continued to find their way into the courts. 

In 187 6, an act of the Chickasaw Tribe required that 

all future marriages be solemnized by a judge or preacher."' 

Virginia, too, followed suit a year later. An interracial 

couple, married while in another state, and since residing in 

Virginia, was found to be in violation of Virginia anti-

miscegenation law.'^° An 1884 case. Elk v. Wilkins^^^ again 

denied the Fourteenth Amendment to include Indians, by citing 

an amendment stipulation which excluded "Indians not taxed." 

Federal mixed-blood policy was not ready to 

relinquish its sustaining idea that mixed-bloods were 

(assimilationist) Indians. However, American literature was 

ready to feature the mixed-blood as an out-cast. In 1846, 

Walt Whitman had used his half-breed fictional character to 

dramatize the horrors of capital punishment while 

characterizing his mixed-blood as a hunchback.Mixed-blood 

John Rollin Ridge's mixed-blood character, Joaquin Murietta, 

"®Act of Oct 12, 1876. 

v. Commonwealth of Virginia, 71 Virginia (30 
Gratt) 284 (1877). 

V. wilkins, 112 U.S. 94 (1884). 

'^^Scheick, 36-37, 98. 
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portrayed a California outlaw.J. Ross Brown's "half-

blood" woman was of such a fiery, passionate nature she self-

destructed, adding yet another twist to the theme of the 

vanishing Indian. 

By 1876, Mark Twain's Indian Joe was a grotesque and 

revengeful mixed-blood social outcast.Helen Hunt 

Jackson's Ramona had identity problems as well. Jackson's 

mixed-blood protagonist eventually moved to Mexico in yet 

another version of the vanishing American Indian.'^® 

The experientially constructed mixed-bloods of the 

captivity narratives hardly fared better in this era. June 

Namias found that after 1830, the narratives contained more 

accounts of rape and forced marriage, in correlation to the 

general rise of racial ideology in Anglo society.'" 

Perhaps this social climate accounted for high public 

interest in the case of Cynthia Anne Parker. Captured at the 

age of nine by Comanches in east central Texas in 1836, the 

reluctant Parker, when finally "rescued" by well-meaning 

'^^John Rollin Ridge, The Life and Adventures of Joaquin 
Marietta, the Celebrated California Bandit. 1854. 
Introduction by Joseph Henry Jackson (Norman: U of Oklahoma 
press, 1977). 

'^•'Scheick 10-11, 19-20, 95. 

'^^Scheick 24. 

'^^Scheick 44-45. 

'^Namias 99. 
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relatives in 1860, was a Comanche chief's wife and mother of 

his children including her most famous offspring Quanah 

Parker. 

To June Namias, women like Cynthia Ann Parker offered 

an alternative to frontier women - a new, cross-cultural 

American family. In Namias' view, Anglo American publishers 

perceived Parker as a "frail flower" who had turned 

motherhood, cleanliness and Indians into salable works. 

One of the most terrifying captivity stories of the 

peace policy era was the tale of Olive Oatman. Captured in 

the Arizona desert by Mojave Indians at the age of 14, it was 

learned at her recapture five years later that she had led a 

harsh life as a servant. The Mojaves had elaborately tattooed 

Oatman's face, and Namias asserted that this horrid specter 

so fascinated readers, especially children, that it provided 

an effective counter-measure to the alluring life of Cynthia 

Ann Parker. 

5. Conclusion 

Federal mixed-blood Indian policy, from the pre-

revolutionary to post-removal era, held to a basic belief 

that mixed-bloods were Indians, and as Indians were not 

qualified for American citizenship. Amalgamation of Anglos 

'^^Heard 124-25; Namias 112, 149. 

'^'Namias, 36, 37, 40. 
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with Indians through intermarriage was offered by the federal 

government as a guiding policy, but was unpopular with the 

majority of Anglo Americans. Miscegenation between Indians 

and blacks was not regulated by Anglos because mulatto 

Indians were subject to slavery; the more, the better, as far 

as the slaveocracy was concerned, yet it was certainly of 

importance to abolitionists as well, though such concern is 

not documented in the sources chosen for this thesis. 

Mixed-bloods in American fiction were not as secure 

in their social identity as a purely legal interpretation 

would seem to imply. Most mixed-blood protagonists of the 

pre-allotment era seemed to reflect "isolation and 

estrangement" as Louis Owens observed, from the societies of 

which they were a product. 

The captivity narratives, likewise, reflect the 

stubborn character of Anglo-American anti-miscegenation 

policy. Whether cast as Eunice Williams' colonial Survivor, 

John Hunter's White Indian or Cynthia Anne Parker's Frail 

Flower mother, Indian captivity narratives were published by 

Anglo men in attempts to control Anglo females' reproductive 

activities. Yet, the idea of an Indian mixed-blood was not 

limited to biological concerns; even a frail white flower 

could become a white Indian. 
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CHAPTER 5 

Mixed-bloods from Allotment to Cost Containment 

1. Mixed-bloods, Intermarriage and Allotment 

When Geronimo surrendered to the U.S. Army for the 

final time in 1886, an Irish-Mexican boy, taken captive the 

previous year, was found with the Apache's band. The 

thoroughly assimilated Santiago McKinn was quite reluctantly 

rescued,'^' and few, if any, Indian captivities are reported 

in the literature after this era. Mixed-bloods as legal and 

literary devices were far from extinct, however, in the 

succeeding era of socially-constructed mixed-blood history. 

The 1887 General Allotment Act was the next 

systematic development in the exploitation of Indian mixed-

bloods as well as in the dispossession of the full-bloods. 

Because they were Indians, mixed-bloods were generally 

entitled to allotments. Because they were "exceptional" 

Indians, they were found to be entitled to fee-simple patents 

at a rate which far out-paced the full-bloods, who generally 

had to forego a twenty-five year period of federal trust 

before title to the typical 160 acre allotment could be 

granted. This accelerated system of patenting satisfied the 

'^'Heard 108-9. 
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aspirations of American expansionists, but often conferred 

state citizenship upon unwilling mixed-bloods. 

Because they held title to their lands, Indian mixed-

bloods were often fair game to unmerciful land speculators, 

thus, not only the tribes proper, but the mixed-bloods 

themselves, soon lost the critical mass of the reservation 

land base. As if the situation weren't complicated enough, 

the Dawes Amendment, enacted the following year to curtail a 

sudden rash of Indian women-white men marriages, failed to 

delineate the rights of mixed-blood off-spring to inherit 

from their Indian mothers, further jeopardizing tribal 

property holdings. 

As the mixed-blood legal issues grew more 

complicated, regulation of racial intermarriage, as well as 

Indian marriages proper, was further relegated to 

bureaucratic policy makers. In 1888 it was decided, from a 

federal standpoint, that an Indian woman who married an 

American citizen became a citizen as well, but was allowed to 

retain her tribal rights. It was also determined that white 

"^Dawes Severalty Act, 25 USC 331. Janet A. McDonnell, 
The Dispossession of the Amerian Indian, 1887-1934. 
(Bloomington, Ilinois: Indiana University Press, 1991) pp. 
111-120. 
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men who married Indian women could not inherit tribal 

rights.'" 

An 1889 treaty with the Cherokee Nation adjudicated 

miscegenous adultery between Indian men and white women to 

the federal courts,'^'' and was later upheld by Ex Parte, 

Mayfield 1891'^^ Further efforts to regulate Indian marriage 

were evident in an act of 1890 validating all marriages 

contracted under "law or tribal customs" of any Indian 

nation.'^® All Indian marriages were now legal in the eyes of 

federal Indian law. 

The Dawes Commission ordered tribes to draw up 

enrollment in preparation for the allotment distribution 

process in 1893, leaving the question of Indian identity for 

allotment purposes up to the discretion of the tribes. The 

courts, also, however, continued to qualify mixed-blood 

Indian identity in terms of federal policy. In 1896, it was 

decided that the illegitimate child of a Choctaw man and a 

colored woman was Negro, not Indian, though entitled to be 

"treated as a member of the Cherokee Nation, but not as an 

'"see. 2, Act of Aug. 9, 1888, 25 Stat. 392. Upheld by 
U.S. V. Ward 42 F. 320 (S.D. Calif. 1890), Defendants 
Indian status essential in establishing criminal 
jurisdiction. 

'^•^14 Stat. 799, Article 13, Act of March 1889 c. 333, 
25 Stat. 783. 

'^'ll S.Ct. 939 (Arkansas 1891). 

'^^Act of May 2, 1890; 5.38, 25 Stat. 81, 98. 
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Indian."'" In 1898, the Indian Commissioner, in an effort to 

simplify the mixed-blood heirship dilemma, which held them 

suspended between Anglo paternal and Indian maternal 

linealities, required Indians to conform to state law by 

obtaining marriage licenses. 

Mohawk mixed-blood Emily Pauline Johnson expressed 

the ramifications of the mixed-blood legal marriage dilemma 

in her short story, "A Red Girl's Reasoning," published in 

1906. In it, the mixed-blood female protagonist was mortally 

shamed, and prevented from staying married to her white 

husband, after it was learned that her Anglo father and 

mixed-blood mother were never legally married. Yet, Christnia 

clung to her, and her parent's, right to practice Indian 

ritual, based on Indian belief, sacrificing, in the end, her 

marriage. 

Johnson, as a mixed-blood author, expressed the 

romantic atmosphere of the mixed-blood dilemma present in the 

genre prior to the nineteen thirties.'''® She also was among 

"'^Alberty v. U.S. 162 U.S. 499, 16 S Ct. 864, (1896). 

'^®Report of the Commissioner of Indian Affairs, (U.S. 
Government Printing Office: Wash. DC, 1898) p. 172. 

'^^Emily Pauline Johnson, "A Red Girl's Reasoning," 
The Moccasin Maker, Emily Pauline Johnson, A. LaVonne Brown 
Ruoff, ed. (Tucson: Univ. of Arizona Press, 1987) 102-26. 

'""Owens, p. 24-25. 
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the first of Indian women to express a feminist view of 

Indian issues, sympathizing with the values of "paganism." 

Legal wrangling reflected the federal government's 

willingness to support Anglo/Indian mixed-bloods' right to 

allotment. Indian Commissioner Sells was given broad powers 

to determine Indian competency for land title under the Burke 

Act of 1906. As a result, mixed-bloods, who were most often 

deemed competent to hold title to land and citizenship, 

gained title (and pressure to sell their land) at an 

increasingly accelerated pace.''" In Smith v, Bonifer, it was 

found by the court that a full-blooded Walla-Walla woman did 

not sever her Indian status when she married outside the 

tribe in terms of eligibility for allotment.'''^ At every 

opportunity, the courts used instances of intermarriage and 

miscegenation to award land allotments to Indians. 

In that same year, the fifty-ninth Congress decided 

that whites intermarried in the Cherokee Nation could sell 

improvements on their land to other citizens of the 

Nation.'''^ In contrast to this interpretation of citizenship 

stands a 1909 decision, Celestine v. C7.S.,''" in which the 

court found that Congress "had been hasty" in granting full 

''"Congressional Record, Vol. 40, pf. 4, 3599-3600. 

V. Bonifer, 154 F. 884 (D. Oregon 1907). 

'•*^34 Stat. 1220 March 2, 1907. 

^'^^Celestine v. U.S. 215 U.S. 278, 291 (1909). 
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rights of citizenship to Indians through the allotment 

process. The opinion upheld the deferment of citizenship on 

tribal allottees until after the full twenty-five year trust. 

In contrast to the stark legal interpretation of the 

mixed-blood social experience, Charles Eastman painted a 

romantic picture of mixed-blood Indian life in his short 

story "The Singing Spirit." To Eastman, a mixed-blood Sioux 

doctor educated at Dartmouth, whose autobiographical works 

exemplified what one Indian literature scholar defined as 

late-nineteenth and early twentieth-century literary 

"boundary culture"'"*^ [read marginal zone], mixed-bloods 

characterized a "new people" of the Americas, a "semi-wild" 

people with a "great curiosity."'"'® 

• Not surprisingly, Anglo-Indian mixed-bloods continued 

to be favored under the allotment policy. In U.S. v, Gardner, 

1911,it was determined that a mixed-blood enrolled in a 

Wisconsin tribe was an allottee though the father was a white 

man and the mother an unenrolled mixed-blood. Likewise, Sully 

'"'^Hertha Dawn Wong, Sending my Heart Back Across the 
Years: Tradition and Innovation in Native American 
Autobiography (New York: Oxford Univ. Press, 1992) 89-91. 

'•"^Charles A. Eastman, "The Singing Spirit" Voice of 
the Turtle: American Indian Literature 1900-1970. Paula 
Gunn Allen, ed. (New York: Ballentine Books, 1994) 51-71. 

'"'•'U.S. V. Gardner, 189 F.690 (E.D. Wis., 1911). 
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V. t/.S.'"*® held its mixed-blood plaintiff racially Indian and 

entitled to allotment despite a nonenrolled status. 

In what could be termed a social oxymoron, mixed-

bloods were encouraged to migrate to Georgia in the years 

between 1904 to 1916, but weren't allowed to hold the rights 

of full citizenship, though they'd been declared legally 

white.'"'' Such a request was not surprising coming from the 

state which single-handedly, even under-handedly - was 

responsible for Indian removal to land west of the 

Mississippi River. 

The Commissioner of Indian Affairs announced a "new 

deal of policy" for Indians in 1917,'^° a plan to further 

separate mixed-bloods from full-bloods by decreeing that 

anyone less than 1/2 Indian blood quantum was to be given 

their land titles. Accordingly, between 1917 and 1920 the 

Indian commissioners issued 17,176 fee patents, representing 

twice the patents issued between 1906 and 1916.'^' 

This policy was formally rebuked by Indian 

Commissioner Charles Burke in 1921, after a careful review 

revealed its devastating effects on the Indian tribes. As had 

"^Suliy V. U.S. 195 F. 113 (D.S.D. 1911) 

^'^^Colonial Rec'ds State of Georgia 659 (Chandler 1904-
1916) 187. 

Report of the Department of the Interior, 
1917 Vol. II (Government Printing Office, 1918) p. 3. 

'^'McDonnell, 110. 
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been anticipated, the allotment policy had effectively 

reduced the reservation land base down to a size designed to 

satisfy the desires of assimilationists. By 1934 it would be 

said that Indian land had been reduced from 138 million acres 

in 1887 to 52 million acres. Thirty-eight million acres had 

been lost to cession, 22 million acres opened to white 

settlement, 23 million areas of fee-patented land had been 

sold to non-Indians and 3.4 million acres of original 

allotment had also been sold. Although land reduction had 

proceeded as expected, the new citizen Indians had not 

assimilated according to plan. Most of those who gained title 

to their land had quickly sold it at a loss, and became 

indigent burdens to local governments.'" Belatedly, the 

Secretary of the Interior ordered the issuance of mass fee 

patents ceased in favor of an individual competency criteria 

in 1921.'" 

After placing mixed-bloods on the inactive agenda, in 

terms of the assimilation program, the federal government 

again reiterated its basic commitment to mixed-blood policy. 

The Synder Act, passed the same year, authorized expenditures 

of BIA funds to tribal members without regard to blood 

quantum. Thus, once again at the rules and procedural level, 

the basic idea of mixed-blood policy, that they were Indians 

'"ibid., 113, 118, 122. 

'"ibid., 112. 
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and entitled to the benefit of the trust relationship, was 

upheld by policy makers. 

The allotment policy had practically reformulated the 

first guiding principle of federal mixed-blood policy. 

However, the fee-patenting process had encumbered so many 

mixed-bloods with citizenry, that the 1924 Indian Citizenship 

Act'" merely formalized a second guiding mixed-blood policy, 

which held that not only were mixed-bloods Indians, but they 

were American citizens as well. Unfortunately, like other 

American citizens in many states, they were not free to marry 

whom they pleased, barred as they were by anti-miscegenation 

laws. 

As was historically the case, Virginia acceded to the 

new federal mixed-blood guiding policy by enacting a statute 

known as the "Pocahantas exception," designed to protect the 

descendants of John Rolf and his famous Indian wife. The act 

reassured white Virginians that they were allowed to marry 

other whites who claimed but a minute portion of Indian 

ancestry.By the end of the first quarter of the twentieth 

century, then, at least those mixed-bloods who had survived 

'^25 USCA sec. 13 42 Stat. 208. 

155 

'"a. Wadlington. "The Loving Case: Virginia's Anti-
Miscegenation Statue in Historical Perspective" 52 VA Law 
Review 1189, 1202-1203 (1966) (1924 VA Acts, Ch. 371, sec. 
5 at 535). 
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the allotment process and retained tribal affiliations, were 

experiencing a new era in federal mixed-blood policy. 

Mixed-blood Salish author Mourning Dove's popular 

novel, Cogewea the Half Blood, 1927, reflected the 

renewed optimism of tribal mixed-bloods in the late nineteen 

twenties. Her witty mixed-blood heroine ended up happily 

married to a mixed-blood man who proved himself ever so much 

more faithful than her Anglo lover had been. Together they 

lived happily ever after on a large sum of money inherited 

from Cogewea's Anglo father! The novel could only have been 

improved if Mourning Dove had chosen Virginia, rather than 

Montana, as her setting. Surely the palace of the wealthy 

Great White Father of Monticello, on a hill over-looking the 

happy couple's bliss, would have been a fitting back-drop to 

the author's final scene. 

The reservation allotment policy which 

enthusiastically distributed fee-patents to reluctant, 

unprepared Indians did not so much separate mixed-bloods from 

full-bloods, as it had purported to do, as it had 

distinguished tribal-status Indians, both mixed and full-

bloods, from Indians who could no longer claim tribal 

affiliation. The next era of mixed-blood policy would exert 

further effects on tribal people. 

'"Mourning Dove (Christine Quintasket), Cogewea, the 
Half Blood: A Depiction of the Great Montana Cattle Range 
(Lincoln: University of Nebraska Press, 1981). 
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2. Mixed-bloods, Reorganization and Relocation 

The Indian Reorganization Act of 1934 ended the 

allotment of Indian lands and the attending role of mixed-

bloods as agents of assimilation. In that same year John 

Joseph Matthews, a mixed-blood Osage author presented his 

novel Sundown, which contained what has been termed the first 

well-developed mixed-blood character of American literature 

and one who would become all too familiar, described 

frequently but mistakenly as 'caught between two worlds.' 

Furthermore, Matthews' Chal Windzer [like federal Indian 

mixed-blood policy] was "less a suspension between two sets 

of values than a confusion of both at a single moment.""® 

Like Cogewea, Chal Windzer inherited his father's 

money, but his predicament was not resolved as romantically 

as hers. Matthews work instituted the Hemingwayesque era of 

mixed-blood literature, which uttered the "naturalistic 

despair" of progressive mixed-bloods. The child of a full-

blood traditional mother and a mixed-blood father who 

advocated assimilation and allotment, Windzer rejected his 

'^^Andrew Wiget, Native American Literature (Boston: 
Twayne Publishers, 1985) pp. 74-77. John Joseph Matthews, 
Sundown, (New York; Longmans & Green, 1934, reprinted 
Boston: G.K. Hall-Gregg Press, 1980). 



110 

tribal heritage, but as an alcoholic was unable to cope with 

the white man's world. 

Mixed-blood author and scholar Darcy McNickle wrote 

the most critically acclaimed Indian novel of the 

reorganization era. The Surrounded described the 

deterioration of the Salish tribe's religion and cultural 

values as well as the loss of its land to whites. McNickle 

offered hope to the reorganized tribes. His mixed-blood 

protagonist recovered his own Indian identity and sense of 

place, through the restoration of Salish religion and 

culture.'^" 

World War II saw the enlistment of 24,000 Indians in 

the armed services. After their return home from service, 

many were unable to adjust to reservation life again. In 

addition, the influx of Indians into the nation's cities, 

under relocation programs designed to assimilate them without 

the machination of the mixed-bloods, produced a new direction 

in mixed-blood literature - the displaced urban Indian.'®* 

LaVonne Brown Ruoff, ed. , American Indian 
Literature: An Introduction, Bibliographic Review, and 
Selected Bibliography (New York: The Modern Language 
Association of America, 1990) p. 72, Owens, 23-25. 

'®°Ruoff 73, Owens 24-25, Darcy McNickle, The 
Surrounded. Introduction by William Towner. (Albuquerque; 
University of New Mexico Press, 1978). 

'^'Owens 
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Darcy McNickle's Runner in the Sun/^^ a 1954 novel 

for young readers reflected the impact of modernization on 

tribal cultures. In McNickle's story, nature and society 

threatened to destroy a precontact southwestern society. It 

was saved when the young hero introduced a new strain of corn 

that would keep the people from starvation. The hazardous 

journey to Mexico which the hero endured to find the corn 

symbolized the journey young Indians would have to make to 

save their cultures from extinction. From now on, Indians 

would have to find sustenance in the cities, and carry it 

back to the tribes. McNickle, in fact and in fiction, felt 

there was wisdom in mastering both worlds, to ensure cultural 

survival. 

•N. Scott Momaday's Pulitzer-prize-winning House Made 

of Dawn, 1967, reflected the perseverance Indian-Anglo 

marriages had had to exhibit throughout the long course of 

Indian and American history. Momaday's mixed-blood 

protagonist, Abel, found himself alienated from his Pueblo 

culture after World War II. Enabled by the "self-sacrificing" 

love of his white girlfriend, Abel was eventually reconciled 

to a  sens e  o f  p l a c e  a n d  s e l f  w i t h i n  h i s  t r i b e . T h i s  

'^^Ruoff 7 3 

'"Ruoff 176. N. Scott Momaday. House Made of Dawn. 
(New York: Harper and Row, 1966, 1989). 
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reinstitution into the tribe initiated a rebirth of the 

mixed-blood in literature as well. 

The law reflected the trend as well. Though the 

federal racial restrictions on citizenship had been abolished 

in 1952, Virginia, as well as other states, had steadfastly 

held to their anti-miscegenation laws. However, in 1967, in 

the appropriately named Loving v. Virginia,the Supreme 

Court over-turned that state's position on the grounds that 

it violated the Fourteenth Amendment. It would prove to be 

the death-knell for all remaining state anti-miscegenation 

laws. In terms of federal mixed-blood policy, the right to 

citizenship and the right to marry whom one chose were key 

characteristics of the assimilated Indian. 

The finding of the Court in this matter constructed 

the final platform of the modern federal mixed-blood policy 

paradigm. As its primary tenet, mixed-bloods were considered 

Indians. As guiding policy mixed-bloods as Indians were 

citizens of their tribes, the state which in they resided, 

and U.S. citizens as well; as tribal members they were 

entitled to the benefit of the B.I.A.; as American citizens, 

they were free to marry whom they chose. If, however, mixed-

bloods were feeling secure in their relationship to the 

federal government, subseguent events would challenge their 

'^Loving v. Virginia 388 U.S.l; 18 L.Ed.2d 1010, 87 S. 
Ct. 1917. 
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complacency. Mixed-blood numbers were about to be pared down 

to a size suitable to the federal fiscal pie. 

Makah v. Clallam^^^ 1968, held that Indian status 

depended on a well-established criteria, that of tribal 

recognition, but for the first time required a "substantial" 

percentage of Indian blood. It would prove to be definitive 

criteria in mixed-blood legal history. 

Indians themselves answered back. In a declaration of 

purpose given in 1968, the United Native Americans formed to 

"bring together all people of Indian identity and Indian 

descent everywhere...without getting involved in full-blood 

vs. mixed-blood infighting...-racism is the white man's way, 

not the Indians."'®® 

3. Mixed-bloods, Self-Determination and Cost-Containment 

The new legal interpretation of mixed-blood Indians 

was further refined in State v. Attebury^" when the court 

uncharacteristically ruled against upholding the Indian 

status of the off-spring of a mixed-blood Indian. 

V .  Clallam, 73 Wash. 2d 677, 440 P. 2d 442 
(Wash. 1968) . 

'®®Reprinted in Shirley Hill Witt and Stan Steiner, 
eds. The Way: An Anthology of American Indian Literature 
(Vintage Books, Alfred A. Knopf, 1972) 228-229. 

^^^State V .  Attebury 110 Ariz 354, 519 P. 2d 53 (Ariz, 
1974) . 
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In a remarkable example of art and life interacting 

on the public stage, Leslie Marmon Silko's Ceremony'®^ 

anticipated the historic Santa Clara Pueblo v. Martinez^^^ by 

one year. 

In Silko's novel, her mixed-blood protagonist, son of 

a Pueblo woman and non-Indian father, is discriminated 

against by his mother's people, who trace their descent 

patrilineally. After successfully completing a number of 

spiritual actions, by which he overcomes his hatred of his 

tormentors, her protagonist Tayo re-entered the ceremonial 

life of his people. 

Real life, however, was not as benevolent. Santa 

Clara Pueblo v. Martinez held that the Pueblos were not 

obliged to recognize the mixed-blood off-spring of a Pueblo 

woman and a Navajo man. The plaintiff was ruled ineligible 

for tribal services. Most significantly, the decision 

completed the cycle of the mixed-blood inheritance issue. 

They were originally denied paternal inheritance through 

their Anglo fathers because they were bastards. As decendents 

of their mothers, they were Indians and their right to 

inherit their mother's tribal status was usually recognized 

by federal policy. Now, in 1978, the courts upheld the right 

'®®Leslie Marmon Silko, Ceremony (New York: Viking, 
1977; New York: Penguin, 1986). 

'®'Santa Clara Pueblo v. Martinez 436 U.S. 49; 98 S. 
Ct. 1670; 56 L.Ed.2d 106 (1978). 
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of tribes to identify their own members, even through 

patrilineal descent. 

The constructed nature of the mixed-blood social 

concept was reconfigured in literature by Gerald Vizenor in 

that same year. In such works as "Darkness in St. Louis 

Bearheart"'™ Vizenor, like Silko "celebrated" the mixed-

blood. To him, the mixed-blood was "trickster," a coyote of 

mischievous character, with the right to exist, and a role in 

tribal society. 

Though validated by literature, the mixed-blood was 

being challenged by law. In 1979, U.S. v, Broncheau'^' 

formulated a test to determine Indianness for purposes of 

federal recognition. The criteria consisted of some measure 

of Indian blood, as well as tribal or governmental 

recognition as Indian. In Goforth v. State"^ the court ruled 

that the plaintiff satisfied the blood quantum requirement 

(slightly less than 1/4 Cherokee) but was not recognized by 

his tribe. Jurisdiction over the plaintiff's crime was given 

to the state. 

'™Owens, 16, 26. 

''''U.S. V .  Broncheau, 597 F.2d. 1260 (9th Cir., 1979) 
upheld Makah v. Clallam County, 1968. 

'^^Goforth V ,  State 644 P. 2d 114 (Crim. Ct. of Okla., 
1982) . 
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The constructed nature of mixed-blood Indian policy 

was readily admitted to in Vialpando v. State of Wyoming 

The decision held that the definition of an Indian depended 

on the purpose for which the distinction was made. Federal 

mixed-blood policy accordingly turned its attention to old 

mixed-blood business. 

The U.S. Court of Claims, in a series of decisions 

between 1982-87 determined that tribes seeking reinstatement 

after termination could enroll only those members having 1.4 

or more Indian blood.™ 

Michael Dorrich, husband of Louise Erdrich, wrote A 

Yellow Raft in Blue Water in 1987. He is credited with 

introducing the first "dual-minority" protagonist in the 

modern era because his Rayna was "half-Indian and half-

African-American. The courts quickened their strident 

pace. 

In Maldonado v. Model, it was decided that mixed-

blood Utes had indeed lost their status as federally 

recognized Indians pursuant to the Ute Partition and 

Termination Act. In The Validation of the Marriage of 

"^Vialpando v. State of Wyoming, 640 P.2d 77 (1982). 

™U.S. Claims Court No. 102-63 (1982-1987). 

'''^Owens, 20. 

"^Maldonado v. Model 683 F. Supp. 1322 (1988). 
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Francisco^'''' a Navajo woman v/as ruled not eligible to collect 

her common-law Hope husband's life insurance after he died in 

a car accident. Though they'd been together nine years, 

Navajo law required that marriage to a non-Navajo could only 

be recognized by the state, which the state refused to do in 

this case. 

Though the mixed-blood Indian had continued to be 

celebrated in literature through the works of authors like 

Paula Gunn Allen, the first work since Cogewea by and about 

Indian women, and Louise Erdrich, whose mixed-bloods, full-

bloods and non-bloods meld into a "contemporary Chippewa 

identity," the mixed-blood poet raised a plaintiff wail.'™ 

Choctaw mixed-blood Jim Barnes, in A Sense of Loss 

said, 

...Our blood was now too thin to know the 
half-moon brother, our skin too pale; yet 
we, hands out, tried again to sow our spirit 
in the stars. A frail effort: our father's 
blood pulsed slow...'^' 

Short-story writer LeAnne Howe reiterated the 

marginal foundation of the mixed-blood social experience. 

Half-breeds live on the edge of both races. 
You feel like you're split down the middle. 
Your right arm wants to unbutton your shirt 

'^^16 Ind. L. Rep. 6113 [Am Ind Law Training Program]. 

™Owens, 27-28. 

'^'Jim Barnes, "A Season of Loss," Duane Niatum, ed.. 
Harper's Anthology of Twentieth Century Native American 
Poetry (San Francisco: Harper, 1988) pp. 61, 359. 
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while your left arm is trying to keep your 
shirt on. You're torn between wanting to 
kill everyone in the room or buying 'em all 
another round of drinks."*" 

Federal policy was also about to comment on the dual 

nature of the mixed-blood experience. Duro v. Reina, 1990, in 

which the Supreme Court had denied tribal court jurisdiction 

over crimes committed on the reservation by non-member 

Indians was overturned by Congress in 1992.'®' Congress was 

persuaded that Indian intermarriage and the allotment policy 

had substantially increased the number of Indians living on 

reservations where they were not enrolled, therefore, tribes 

were given criminal jurisdiction over all Indians, regardless 

of tribe, within their reservation boundary. By so stating 

the case. Congress vicariously ensured that tribally-enrolled 

mixed-bloods residing on reservations were subject to tribal 

court jurisdiction as "Indians," while non-tribally enrolled 

mixed-bloods residing on reservations were subject to the 

provisions under the heading "other persons." For purposes of 

criminal jurisdiction, mixed-blood identity was left to the 

determination of the tribes under the provisions of the 

Indian Reorganization Act. For purposes of the federal 

budget, mixed-blood identity and rights had been delineated. 

'^°LeAnne Howe, "An American in New York," Paula Gunn 
Allen, ed. , Spider [Roman's Granddaughters: Traditional 
Tales and Contemporary Writing by Native American Women 
(New York: Fawcett, 1989) pp. 254-255. 

'^'Duro V. Reina 495 U.S. 676 (1990). 
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During the allotment era, then, mixed-blood Indians 

found themselves pawns under pressure from those who would 

like to marry and dispossess them. As novelists and 

protagonists in Indian literature they were characterized as 

strong and resourceful, and were expected to live well on 

their inheritance. 

The era of Indian reorganization ended the allotment 

process and the attending role of mixed-bloods as agents of 

assimilation. During the era of federal relocation programs 

to urban areas, the defeat of state anti-miscegenation laws 

fostered Indian inter-marriage and encouraged assimilation. 

In literature, however, mixed-bloods did not abandon their 

Indian identity in favor of that of the generic American. 

Mixed-bloods instead recovered their tribal identity, and 

learned to glean sustenance from the modern world. 

During the modern era of tribal self-determination 

and fiscal constraints, federal mixed-blood policy conceded, 

at the rules and procedural level, that the definition of an 

Indian depended on the purpose for which it was being made. 

Like federal policy-makers, mixed-bloods too were revealed as 

tricksters and vital to tribal survival, irrespective of the 

federal dollar, in modern Indian literature. Having found 

respectability in tribal history and the American literary 

canon, all that remains of the marginal mixed-blood voice is 

the plaintive wail of the mixed-blood poet. 
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Part III 

Mickey Free -

Between Myth and Manhunter 
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Fig. 1 Mickey Free, Scout in Indian Wars, Captured as a Boy and Raised by Apaches 
Original in Arizona Historical Society, Tucson 
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CHAPTER 6 

Feliz Tellez 

1. Introduction 

One of the most underestimated characters of the 

American Southwest was the man born Feliz Tellez, nee Mickey 

Free, interpreter and scout for the U.S. Army in Arizona 

during the Apache campaigns of the 1870's and 1880's. Taken 

captive by Apaches when he was twelve years old from a ranch 

in southern Arizona, he lived the rest of his life among his 

adopted people, though he was free to return to his 

biological family from his early twenties until his death in 

the twentieth century. 

Deconstructing the mixed-blood experience of Mickey 

Free is difficult, not for lack of evidence, but because of 

the over-abundance of misinformation which is to be found in 

the written record concerning him. Were it not for his 

instrumental role in Apache history, however, his mysterious 

personae might have gone unnoticed by his contemporaries as 

well as later historians. But, cast as the foil in the most 

famous of Arizona's many Indian sagas, against the 

desperation of the likes of Cochise and Geronimo, history did 
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not let him pass without comment, though he left no written 

account of his adventurous life. 

Seeming, at the time, to lack for evidence, his early 

historical construction contained many errors- Men who 

professed to have known him, such as Charles Posten, the 

"father of Arizona history",'^" Army officers John Bourke'" 

and Britton Davis, as well as the infamous scout and 

packer Tom Horn,'®^ recorded "facts" concerning Mickey Free 

which were then assumed to be true, and often embellished, by 

such preeminent Arizona historians as Parish,'^® 

McClintock,and DeLong,'®® until they gained "sufficient 

'^^Posten, "Building a State in Apache Land," part 3, 
Overland Monthly v.24. n3 (Sept. 1894) 293-94. 

'®^John G. Bourke, On the Border with Crook (Lincoln: 
Univ. of Nebraska Press, Bison Books, 1971, Charles 
Scribner's Sons, 1891). 

'^Britton Davis, Foreword by Robert Utley, The Truth 
About Geronimo (New Haven; Yale Univ. Press, 1929, New 
Haven: Bison Books, 1976). 

'®^Tom Horn, The Life of Tom Horn: Government Scout and 
Interpreter, Introduction by Dean Krakel (Norman: 
University of Oklahoma Press, 1964). 

i86,phomas Edwin Farish, History of Arizona, Vol. II, 
(Phoenix, 1915) 

'^''James H. McClintock. Arizona - The Youngest State 
(Chicago: S.J. Clarke Publishing, 1916). 

'®^Sidney R. DeLong, The History of Arizona from 
Earlier Times...To 1903 (San Francisco: Whitaker and Ray, 
1950). 
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verisimilitude"'®' to be passed on by respectable scholars 

such as Utley''° and Faulk.'" 

Myth was realized in the public imagination with the 

publication of Elliott Arnold's Blood Brother, 1965,"^ and 

A. Kinney Griffith's Mickey Free, Manhunter, 1969,"^ 

even though Benjamin Sacks had begun to set the academic 

record straight in 1962.'^Most recent revision has been 

accomplished by British Westerner Allan Radbourne,"^ to whom 

this work is much indebted. 

Specific problems associated with the historicity of 

Mickey Free, and thereby with his social construction, have 

been several. The primary difficulty has lain in the 

identification of natal race. Until the recent work of Allen 

'^^Allan Radbourne, "Salvador or Martinez?: The 
Parentage and Origins of Mickey Free," The English 
Westerner's Brand Book v. 14 (Jan 1972). p. 8. 

'®°Robert M. Utely, "The Bascom Affair: A 
Reconstruction: Arizona and the West v. 3. no. 1 (Spring, 
1961). 

'®'Odie B. Faulk, The Geronimo Campaign (New York: 
Oxford University Pres, 1969). 

''^Elliott Arnold, Blood Brother (New York, 1947; New 
York: Bantam, 1965). 

"^A Kinney Griffith, Mickey Free, Manhunter (Caldwell, 
Ohio: The Caxton Printers Ltd., 1969). 

'•^Benjamin H. Sacks, "New Evidence on the Bascom 
Affair" Arizona and the West, v. 4 n. 3 (Autumn, 1962) 261-
278. 

''^Radbourne, 197 6; — "The Naming of Mickey Free," 
Journal of Arizona History v. 17 n.3 August 1976, 341-346. 
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Radbourne, misinformation abounded concerning the 

identification of his mother and his father as well as his 

step-father, about whom more will be said momentarily. This 

racial identity was important to those who write about him 

because his physical features figured importantly in his 

mixed-blood experience. 

Another debate has centered on the importance of the 

Bascom Affair, as the events surrounding Mickey Free's 

abduction in Arizona's bloody history. This affair - which 

came to be called by the name of the lieutenant responsible 

for it - was considered by many people to be the trigger 

which fired the first shot in the decades-long warfare 

between the U.S. Cavalry and the Southern Apache of Arizona. 

Yet other historians have insisted that war between Apaches 

and Anglos was inevitable anyhow. A tangential mystery 

clouded the actual date of his abduction for over a century, 

adding even more confusion to the Bascom Affair debate. And 

central to the Bascom Affair itself was the question, who 

kidnapped Feliz Tellez? 

Lack of documentation following his abduction in 1861 

until his re-emergence into public life as the scout Mickey 

Free in 1872 led to speculation concerning his pre-adult 

years. Several versions have been offered as to his loss of 

vision in one eye. For example, Griffith insisted he 

contracted an eye disease shortly after birth and Horn stated 
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that it had been "hooked out" by a wounded deer.'^^ Though 

the truth may never be known, it was a fact that the loss of 

one eye added a sinister characteristic to an already 

remarkable appearance, which will be described shortly. 

Another controversial issue concerned Geronimo's 

hatred of the "mixed-blood" scout. But was Mickey Free really 

to blame for Geronimo's predicament? Finally, Mickey Free's 

death was as shrouded in mystery as the facts of his life. 

One biographer ascribed a poignant passing for the old 

veteran, pushing Mickey Free's story further into the midst 

of myth. But Mickey Free had children and grandchildren. How 

did they survive as the descendants of the most controversial 

"Indian" in Arizona's history? Answers to these questions 

reveal the constructed nature of one American history's most 

influential, though underestimated, mixed-bloods. 

2. The Racial Origins of Feliz Tellez 

Because Feliz Tellez' physical appearance played an 

instrumental- role in his historical construction, many 

explanations have been proffered as to his racial origins. 

The only point on which all of Free's commentators agree, and 

which are verified by photographs, concern his appearance. By 

all accounts, his skin was fairer than his fellow Apaches. 

His eyes were blue-gray and his hair contained enough auburn 

"^Griffith, p. 20; Horn, p. 17. 
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to prompt some of his contemporaries to comment on his 

reddish-colored hair.'" 

Exactly from whom Feliz Tellez inherited his genes 

had been a topic of continual debate until his biological 

half-brother, Santiago Ward, laid doubt to rest in 1934 when 

he dictated his memoirs to preeminent Arizona historian Edith 

Kitt."® However, according to Free biographer Allen 

Radbourne, stories of the origin of Mickey Free prior to 

Santiago Ward's memoirs traced their roots to an anecdote 

recorded by U.S.-Mexico boundary commissioner John Bartlett 

in 1850. 

While surveying the boundary, Bartlett's party 

rescued a young Mexican woman from traders who'd bought her 

from Indians. She'd originally been abducted from her 

family's entourage on a road in northern Sonora. While 

reuniting her with her family in Mexico the commission 

learned about a companion who had also been carried away, 

leaving behind a young son who was heartbroken to learn she'd 

been sold to traders. Though Bartlett promised to do all he 

could to find and return her, she remained nameless, and no 

'"Santiago Ward, "Reminiscences as Told to Edith Kitt" 
Arizona Historical Review v.6 n.4 (October, 1935), pp. 85-
86; Horn, p. 17. 

'^^Ward, ibid. 
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further mention of her or her son was made in Bartlett's 

narrative. 

According to Allen Radbourne, the source of the 

misconception regarding Mickey Free's origins lie with the 

former San Carlos reservation post trader Charles T. Connell 

who published the first sketch of Mickey Free in 1906 and 

again in 1921. Connell and Mickey Free had worked together on 

the 1880 census at San Carlos, where Free served as Connell's 

interpreter. In Connell's version, the unnamed kidnap victim 

of Bartlett's anecdote became a Mexican woman named Jesus 

Salvador. She had been forced to become the wife of a Pinal 

Apache, and their child was the boy who would become known as 

Mickey Free.^°° 

Arizona historian Sydney DeLong subscribed to this 

version of the origins of Mickey Free in 1905,^°' as did 

historian McClintock in 1916.^°^ In fact, this account was 

unquestioned by historians until 1959 when A. Kinney Griffith 

changed the captiva's name to Josefa Salvador, declared that 

Free's Pinal father's name was Maht-la, and informed the 

'®'John Russell Bartlett, Personal Narrative of 
Explorations and Incidents in Texas.Sonora... 1850-1863 
(New York: 1854, rpt. NM: Rio Grande Press, 1965) v. 1, 
307-308. 

^°°Radbourne, 1972, p. 4-5. 

^"'DeLong, p. 26. 

^"^McClintock, Vol. 1, p. 179. 
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public that Free's Pinal name was Mig-ga-n'- la-iae (the 

first and last)^"^ Griffith, apparently, had never heard of 

Santiago Ward. 

According to Ward (Feliz Tellez biological half-

brother) Mickey's parents were Mexican. Feliz Tellez was, in 

fact, the son of Santiago Tellez and Jesusa Martinez of Santa 

Cruz, Sonora, Mexico, and had a full sibling, a sister named 

Theloro. Following Santiago Tellez' death, he said, Jesusa 

Martinez moved into southern Arizona in search of employment. 

She met Irishman John Ward, and the two began ranching on the 

Sonoita Creek, about twelve miles downstream from Ft. 

Buchanan, and about an equal distance above the border. 

Census reports uphold this view. The Sonoran census 

of 1831 recorded both Santiago Tellez and Jesusa Martinez as 

children in their parents' households.^"' The 1860 Arizona 

census recorded Jesusa Martinez and John Ward living on the 

Sonoita Creek with Jesusa's children Theloro and Feliz Tellez 

- the boy who would become Mickey Free.^"® 

203Griffith, p. 24, Radbourne, 1972 ,p. 6. 

-'"ward, p. 85. 

^°'From a typescript given to the author by Fr. Kieran 
McCarty. All extant records of the 1831 General Sonoran 
Census are found in carpeton 58, drawer 2, cabinet 11, 
Archivo Historico del Estado, University Library, 
Hermosillo, Sonora. 

^"^1860 Decennial Federal Census, Sonoita Creek, 
Arizona, Excerpts, p. 33. AHS Library. 
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Thus, it Is certain that Mickey free's parents were 

largely of Mexican origin. While it is still possible, as 

some scholars have suggested, that Santiago Tellez was 

actually an Irishman who had deserted the U.S. Army during 

the Mexican War and assumed the name Tellez,^'" more tangible 

clues exist as to the nature of his race and ethnicity. 

Surprisingly to date, no historians have noticed that the 

1831 Sonoran census containing the young Santiago Tellez also 

records that fact that his mother, as well as his mother's 

sister (or mother) are surnamed German.^™ 

It was from his Irish step-father John Ward's ranch 

on the Sonoita Creek that twelve year old Feliz Tellez was 

abducted by Apaches on January 27, 1861.™ He would not 

emerge again into Anglo history until 1872, as an Apache 

scout who'd been given the nickname Mickey Free.^'" John Ward 

himself became a matter of historic controversy. Charles 

Posten, one of the first Anglos in southern Arizona, 

^'"Radbourne, 1972, p. 24 N. 62. 

^"^1831 General Sonoran Census, McCarty typescript, p. 
198. 

^®Constance Wynn Altshuler, Latest from Arizona: The 
Hesperian Letters, 1859-1861 (Tucson: APHS; 1969) pp. 163-
164. Altshuler's work laid to rest the century-long notion 
that Feliz Tellez was abducted in October, 1860. 

^'^Radbourne, 197 6, is the definitive essay on this 
point. 
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remembered him as a drunk fugitive from California.^" A 

traveling French mining engineer bound for local mines in the 

Sonoita area early in January 1861 counted John Ward as among 

a company of "true men" he would encounter on his journey. 

Local area residents, in conjunction with the Arizona 

Historical Society (which was founded by Posten) erected a 

plaque in memorial to "Johnny" when construction of Arizona 

Highway 82 destroyed what was left of the historic rancho.^'^ 

Whatever his character, it is certain that John Ward 

was away from the ranch that January morning in 1861 when his 

step-son Feliz Tellez, was abducted by Apaches. The 

misadventures which followed Ward's report of the raid to 

officers at nearby Ft. Buchanan comprise the most closely 

scrutinized episode of Arizona's history - except, of course 

for the incident at the OK Corral. 

3. Bascom Affair 

The Bascom Affair, introduced earlier, was the name 

given to the bungled attempts of a young army officer to 

confront the Chiricahua Apache chief Cochise regarding the 

disappearance of Feliz Tellez. Reaching Apache Pass on 

^"Posten, p. 294. 

^'^Wotes of Dr. Frank C. Lockwood, made from the Diary 
of F. Biertu, (The Manuscript of which is to be found in 
the Huntington Library.) AHS file B588. Listed at p. 95. 

^'^Picture of plaque, (which has since been stolen from 
its boulder mounting) taken in 1983 in author's possession. 
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February 4, 1861, Bascom spoke with Cochise, who denied 

involvement in the abduction. An angry Bascom seized six 

apaches as hostages while Cochise went in search of the boy. 

He returned the next day with 500 warriors, among whom v;as a 

young man called Geronimo, but no boy. Shots v;ere exchanged, 

but Lt Bascom refused to trade the Apache prisoners for 

whites held by Cochise, unless Feliz Tellez was also 

returned. Enraged, Cochise's warriors attacked the soldiers, 

driving off their herd. After withstanding ten days of siege, 

Bascom and his troops were finally rescued by troops from Ft. 

Breckenridge. A subsequent scout into the nearby mountains 

led to the discovery of the mutilated corpses of the whites 

massacred by Cochise's band. The next day, Bascom hanged the 

three adult Indian hostages, relatives of Cochise.^''* Said 

Arizona's official historian in 1915, the year Arizona became 

a state, and the year Feliz Tellez died, 

From this time forward, Cochise was the 
sworn enemy of the whites, and for more than 
twenty years he and his tribe were at war 
with them. Bascom's stupidity and ignorance 
probably cost five thousand American lives 
and the destruction of hundreds of thousands 
of dollars worth of property. 

^'"•Saks is the authority here. See also, Edwin R. 
Sweeney, "Cochise and the Prelude to the Bascom Affair" New 
Mexico Historical Review (October 1989) pp. 427-446. Ange 
Debo, Geronimo: The Man, His Time, His Place (Norman; Univ. 
of Okla Press, 1976) p. 62 supports the notion that 
Geronimo was present. 

^'^Farrish, 32-33. Sweeney would argue for the 
inevitability of the war. 
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While western historians were entering into a debate 

concerning Bascom's duplicity in the affair, Arizona and 

Feliz Tellez changed with the times. Following the outbreak 

of the Civil War in the east, troops were withdrawn from the 

territory to serve in the Union forces. Thinking they were 

responsible for the retreat. Apaches increased the intensity 

of depredation in New Mexico and southern Arizona. In fear 

for their lives, Mexicans and Anglos alike abandoned their 

ranches, fleeing to the walled presidio of Tucson for safety. 

John and Jesusa Ward were among the refugees. The 

18 64 special census found Ward employed as a glassblower in 

Tucson, while Jesusa kept a home for Ward and their surviving 

children Mary, James (Santiago), J.D., and Ella.Following 

the war, the family settled on the Potrero Ranch, east of the 

Sonoita.^'^ In May, 1867, Apaches struck the ranch, stealing 

Ward's work animals out of their plows, at an estimated loss 

of $600.00. By October, Ward was dead, a victim of 

Arizona.^'® 

Following her husband's death, Jesusa and her 

children returned to Magdelena Sonora. By 1878, Jesusa, too. 

^'^Excerpts from the Special Territorial Census of 
1864, Tucson. John Ward, A.H.S. 

^'^Peter Kitchen, A.H.S. bio files. Quit claim deed, 
Potrero Ranch Purchase, Dec. 23, 1871 (Formerly known as 
John Ward Ranch), on main road from Tubac to Magdalena. 

^'®Ward, P. 8, Radbourne, 17. 
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had died, leaving her children to fend for themselves. Her 

son, and Mickey's half-brother Santiago Ward's story will be 

addressed again further; suffice it to say here that both 

John and Jesusa Ward died believing Feliz Tellez was no 

longer alive. 

^"Santiago Ward, p. 8. 



Mickey Free, Scout and Interpreter for Apaches. Original in Arizona Historical 
Society, Tucson, 
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CHAPTER 7 

Mickey Free 

1. The Enlistment 

Feliz Tellez, the boy who started a war, was not 

murdered by the Apaches who abducted him from his step

father's ranch in southern Arizona in 1861, While history was 

being made on the stage at Apache Pass, Tellez was hustled 

north by the raiding party. Once they'd reached their 

destination in the vicinity of the Graham Mountains, he found 

himself given as a gift to an eastern White Mountain Apache. 

Were it not for the remembrances of this man's son, John 

Rope, the adopted Apache brother of Feliz Tellez, nothing 

would be known about Free's teenage years. 

Sharing his memoirs with pre-eminent Apache 

ethnologist Grenville Goodwin, Rope recalled how his family, 

presumably including Feliz Tellez, lived at the site called 

"Cottonwood joining" at the forks of Cedar Creek in east-

central Arizona's White Mountains. He testified to having 

been present when these northern Apaches held their first 

encounter with the blue coats in 1864, three years after 

^^"John Rope, as dictated to Grenville Goodwin 
"Reminiscences of an Indian Scout." Arizona Historical 
Review V. 7 N. 1 (January 1936), N.2 (April 1936). 
Griffith, p. 136, fN.lO, claims to have introduced the two 
men. 
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Tellez' abduction. Conducted under their powerful chief 

Diablo, the event led to a permanent peace between White 

Mountain Apaches and the U.S. Army. Though Rope related that 

Diablo used captive Mexicans to interpret the proceedings, he 

didn't say whether Feliz Tellez was a part of this 

proceeding, though one would think it highly unlikely. 

Following this event, the family moved east of 

Whiteriver near Fort Apache. Just how the soldiers reacted to 

the red-headed, blue-eyed Apache is never mentioned by John 

Rope. Neither is the name by which the family knew him when 

he lived with them. Nevertheless, for the second time in his 

life, Feliz Tellez was residing within a stone's throw of the 

U.S. Cavalry. 

Had it not been for the events which transpired at 

Apache Pass following his abduction, Feliz Tellez could have 

passed, unnoticed, into the Apache nation. But, as Farrish 

noted, the violence between southern Apaches and whites had 

escalated until frantic clamoring moved Washington to 

action.General George Crook was sent to Tucson in 1871 

where he met Lt. John Bourke.^^^ Following his arrival, Crook 

marched the troops over a quarter of the entire territory. 

^^'Rope p. ; Radbourne 17-19. 

222parrish vol. 2. p. 33. 

^^^Bourke, pp. 100-108. 
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and before he was through, realized he would need the help of 

the northern apaches to subdue the southern. 

On his arrival at Camp Verde, east of the White 

Mountains, Crook put out the call for scouts. Feliz Tellez 

stepped forward, as did many of his Apache kin, and on Dec. 

2, 1872 enlisted as one of 47 Apache scouts in the U.S. Army. 

Along with his new role came a new name, Mickey Free,^^"* 

given to him by soldiers in honor of a red-headed rogue in a 

popular novel of the day, Charles O'Malley, the Irish 

Dragoon. 

It was not surprising, given the circumstances, that 

Feliz Tellez would eagerly volunteer to serve the U.S. Army 

against the southern Apaches. If he realized his role as the 

captive whose ordeal precipitated the current violence, he 

may have felt a vested interest in seeing it terminated. 

Also, having lived much of his life in the shadow of military 

posts, the life of the cavalry would have been familiar to 

him. Perhaps most compellingly, having lived with the White 

Mountain Apache, he would have recognized the threat to 

stability the southern Apache represented in this terminal 

^^''Radbourne, 1976, rediscovered that Mickey Free was a 
popular rogue in an Irish novel of the day. This author's 
copy is Charles Lever, Charles O' Malley, The Irish Dragoon 
(London: Thomas, Nelson and Sons, 1903). Allan Radbourne, 
in letter to author dated July 2, 1989, insisted that the 
work would have been familiar on the American frontier. 
Posten said he was called Mickey before the abduction. 
Also, see Radbourne, 1972, p. 19-20. 
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bid to retain control of the ancestral lands which were now 

also his own. In any event, as anthropologist Edward Spicer 

later noted, scouting created a recognized and approved role 

for Indian and white relationships, John Bourke 

remembered, 

After surrendering at our military posts, 
the more eligible of the young bucks were 
selected by General Crook for enlistment in 
a Corps of Scouts...The white soldiers 
rarely failed to give an "American" name to 
each individual 

2. Geronimo's Coyote 

During the course of his long carer as an interpreter 

and scout for the Army, Free, like Corydon Cooly, was 

occasionally mentioned in the diaries and military documents 

associated with the Geronimo campaigns. By 1874 he had risen 

to sergeant^" following which he transferred to San Carlos 

Agency to serve as a Spanish/Apache interpreter during 

Chiricahua negotiations. Following this he transferred back 

to Ft. Verde, where he became association with cantankerous 

A1 Seiber, chief of scouts. Associated with Free in the field 

for a decade and a half, Seiber thought he knew Mickey Free 

^^'Spicer, Perspectives, 1961 p. 240. 

^^'^Bourke, quoted in Radbourne, 1976, p. 345. 

Arizona Miner July 29, 1874, "Private to be Sergeant 
for Randall" Prescott Weekly Courier August 25, 1874; 
Arizona Daily Citizen, August 29, 1874, 2;2. 
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well enough to describe him as "half Mexican, half Irish and 

whole son of a bitch. 

By 1880, Free had returned to San Carlos where he was 

employed as an Indian policemen. At one point he was put 

under arrest for attempting to interfere with the traffic in 

agency stores. In 1882 the Commissioner of Indian Affairs 

questioned Mickey Free's Indian status, as required for 

police service. Indian agent Wilcox confidently explained 

that he was "of Irish and Mexican parentage, was born in 

Mexico, stolen by the Indians when a child, adopted as a 

fellow member of the tribe, a position he now holds in full 

fellowship. 

The reply came too late for Mickey Free, who resigned 

the Indian police in December of 1882 to re-enlist at Ft. 

Verde as a scout in pursuit of Geronimo. It did illustrate, 

however, the tendency of military men associated with Free to 

consider him an Irish-Mexican half-breed. 

If such men had been aware that Mickey Free was Feliz 

Tellez, the step-son of John Ward, they wouldn't have 

referred to him as Irish. This leads to the possibility that 

^^®Dan L. Thrapp, Al Seiber, Chief of Scouts, Chief of 
Scouts (Norman: Univ. of Okla Press, 1964) p. 262. Thrapp, 
Horn and Bourke frequently tracked Mickey's movements. 
Records of Indian Police, San Carlos Agency 1881-1882 
A.H.S. Library; Register of Enlistments of Indian Scouts, 
United States Army (RG 94, National Archives, Washington) 
Vols. 150, 151, 153, 154. 

^^^Quoted in Altshuler, 2 28. 
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Free's peers believed the version of his life which long-time 

associate Tom Horn related in his autobiography. "Mickey Free 

was born in 1855 on the Sonoita River, close to the Mexican 

and Arizona line. His father was an Irishman named Hughes, 

and his mother was a Mexican woman. His father and mother 

were killed in 1862 by the Indians, and he and his sister 

were carried off into captivityIn fact, however, this 

version of Mickey Free's origins was not accepted by everyone 

who thought they knew him. A newspaper in 1885 noted that the 

"half-Indian half Irish" scout had performed "good service 

for whites. 

Whether Mickey Free himself invented, or believed, 

these versions of his own origins may never be determined. In 

fact, according to Charles Connell, who worked with Mickey on 

the 1880 census, the only thing that Free remembered of his 

early life was the "long ride" following his abduction from 

John Ward's ranch.Such a statement, reportedly coming 

from a man whom census reports place at twelve years old at 

the time of his ordeal, seems incredible. Radbourne has 

proven that it was Connell who originated the Salvador-

captive Mexican-version of Mickey Free's origins.^^^ 

^^°Horn, 17. 

^^^Prescott Weekly Courier, November 27, 1885, 4:3. 

'^^^Tucson Daily Citizen, April 20, 1921. 

^"Radbourne, 1972, 4. 
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January 188 3 marked another turn in the social 

construction of Mickey Free. His biological half-brother 

Santiago Ward, a baby at the time of his abduction, learned 

from a family friend that his brother was alive and living at 

San Carlos. Following what could only have been a momentous 

reunion, at which Ward recognized his half-brother by his red 

hair and grey eyes, so like their sister Theloro's,^^ Ward, 

Free and Free's Apache brother John Rope enlisted as scouts 

for the campaign against Geronimo in the Mexican Sierra 

Madres. John Rope proudly recalled that his brother was the 

first scout chosen for the job.^^' Santiago Ward, after 

spending a year with his brother in the field, tried to 

convince Mickey to return with him to Tucson, but he refused, 

and in fact, to date, there is no evidence that Mickey Free 

ever made the journey to the local metropolis. 

Following the campaign, the southern Apaches v/ere 

resettled near Ft. Apache, a move which angered Anglo 

settlers. Newspapers voiced volatile distrust of Geronimo and 

the rest of the Chiricahuas, Word of this sentiment was 

passed on to Geronimo, allegedly by Mickey Free.^^® Following 

"^Ward, 85. 

^^^Rope, 43. 

^^®Jason Betzinez with Wilbur Sturtevant Nye, I Fought 
with Geronimo (Harrisburg, PA: Stackpole Company, 1959) 
128. James Kaywaykla to Eve Ball, In the Days of Victorio: 
Recollections of a Warm Springs Apache (Tucson: Univ. of 
Arizona Press, 1970) 155. 
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a tizwin drinking bout in 1885, a nervous Geronimo, along 

with a small group of followers, bolted the reservation, in 

what would ultimately be a last bid for freedom.^" 

When finally, an exhausted Geronimo and followers sat 

down for final negotiations with American officers in 1886, 

Mickey Free was not present. Neither was General Crook. Both 

men's roles in Geronimo's drama had been pre-empted by the 

arrival on the scene of Gen. Nelson A. Miles, who had been 

ordered by Washington to reformulate the conciliatory 

strategy of General Crook, who in turn had resigned in 

frustration. Armed to the teeth. Miles' army trapped the 

spent Apaches deep in the Sierra Madres. The negotiations 

which followed did not include interpreter Mickey Free. Miles 

had seen to it that Free would be the interpreter for a 

delegation of Apaches visiting Washington, D.C. 

In July 1886, prior to Geronimo's final surrender. 

Gen. Miles picked ten Apache headmen to travel to Washington 

to negotiate removal from Arizona. Free was assigned as one 

of three interpreters to this expedition. Spokesperson 

Chatto's impassioned plea to President Cleveland was 

translated from Apache to Spanish by Free, and then into 

English by another interpreter 

^^^Debo, 236-237. 

"®Debo, 27 3 . 
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The delegation was entertained politely and given 

silver peace medals before beginning the journey home with 

hopeful hearts. At Ft. Leavenworth, Kansas, the expedition 

was detained "... lest they complicate the scheme for removing 

their people. Therefore, Geronimo, when finally brought 

to terms with Miles in August of 1886, expressed without 

hesitation, some say, his hatred of Mickey Free, "the coyote 

whose kidnapping had brought war to the Chiricahuas. 

I don't know what harm I did to those three 
men, Chatto, Mickey Free and Lt. Davis. I 
was living peaceably and satisfied when 
people began to speak bad of me...and I 
learned from the American and Apache 
soldiers. .. from Chatto, and Mickey Fee, that 
the Americans were going to arrest me and 
hang me and so I left...The Earth-Mother is 
listening to me and I hope that all may be 
so arranged that from now on there shall be 
no trouble and that we shall always have 
peace. . 

Geronimo only got half his wish. Never again would 

there be war in Arizona between whites and Apaches. Following 

their surrender Geronimo and his followers were shipped by 

rail to Ft. Pickens, Florida. Apaches in Arizona as well, 

including those who had served the army, were rounded up and 

freighted to Ft. Marion, Florida. They arrived September 20, 

'^'ibid., 276. 

^''"ibid., 222. Geronimo, with S.M. Barrett, Geronimo's 
Story of His Life (New York: Duffield and Co., 1906) p. 
137-138 disagrees. Barrett, however, is suspect for his 
obvious bias toward whites, as revealed in his notations. 

^•"Debo, 256-57, 
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1886, the same day the delegation from Washington, which had 

been rerouted from Ft. Leavenworth, arrived at Ft. Marion. 

For Chatto and the rest of the prisoners of war, it marked 

the first day of twenty-seven years of imprisonment, and a 

life-long banishment from their Arizona homeland. Mickey 

Free, however, was released and allowed to return to Ft. 

Apache. As an "Irish-Mexican" he could not be held as an 

Apache prisoner of warl^''^ 

While General Miles and the Chiricahua clearly 

expressed distrust of Mickey Free, others who knew him held 

a different view. Concerning him, Lt. Davis later said, 

(he) became my interpreter during almost the 
entire time of my service. The Indians 
suspected him of coloring things to suit the 
whites...He may have fooled me on occasion, 
but if he did it was done so skillfully that 
I never found it out.^"*^ 

Bourke expressed less doubt about Free's veracity. 

...Mickey free...and dozens of others [were] 
all tried and true men, experienced in 
warfare and devoted to the general [Crook] 
whose standard they followed. 

Mickey Free returned to Ft. Apache, re-enlisted as a 

peace-time scout, and served continuously until his final 

^"^Debo, 270-316. 

^"^Davis, 37. 

^""John Bourke, An Apache Campaign in the Sierra Madre 
(New York: Charles Scribner's Sons, 1958) 53. 
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discharge in 1893.^''^ Tom Horn, another of Free's long-term 

associates, characterized his comrade in 1903. 

Always considered an invaluable man 
by the government, he was thoroughly 
qualified for a typical scout and guide in 
every sense, except that fact that he never 
had any regard for his own life... 

He is now living on the White 
Mountain part of the reservation, and has a 
large Indian family, and is wealthy in 
'horses, cattle, squaws and dogs' as he 
himself puts it.^"*® 

The date of Mickey Free's death is uncertain, though 

it is presumed to be following the enumeration of the 1915 

Apache census, but prior to that of 1916. Griffith relates 

that he died at home with a Catholic missal in his hand. When 

Ft. Apache was deactivated, his body was removed to a now 

unknown place. 

Concluded Allan Radbourne, 

Free has a little too often been judged as 
villainous largely upon the basis of his 
unlovely appearance or the statements of 
persons somewhat less than objective in 
their attitude toward him...Mickey Free was 
ugly and illiterate but he was also 
resilient and adaptable. He may have been 
more cunning than shrewd but it does not 
seem realistic to suppose that he could have 
obtained continuous employment, for over 
twenty years, from a variety of Army 
officers and Indian agents had he indeed 

^••^See Arizona Journal-Miner, Prescott, December 16, 
1892, 3:11. 

^"^Horn, 17-18. 

^''^Griffith, p. 216-18. 
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been the thoroughly untrustworthy rogue that 
he has sometimes been portrayed. It, also, 
would be too much of a cliche to label him 
simply a product of his times, for whilst he 
was a man distinctly of that era, he was 
also a man of his own choosing. . 

In the final analysis, Mickey Free socially 

constructed himself. 

3. The Descendants of Mickey Free 

Mickey Free married two Apache women. From his first 

wife he was survived by a son, Willy, and a daughter, Fanny. 

From his second wife he was survived by his youngest daughter 

Josie. He also had grandchildren.^*'® In 1919, several years 

after her father's death, Fanny Free returned home from the 

Phoenix Indian School to find herself forced to defend her 

right to live on her father's land. Given to him by Crook for 

meritorious service years before, the plot lay on the 

northside of East Fort, next to the old milk ranch, very near 

the ranch of his contemporary Corydon Cooley. Mickey Free had 

occupied the land for 28 years, and the courts upheld her 

right to occupy the land,^^° although Fanny died before 

litigation was complete. 

^•'"Radbourne, 197 2, p. 21, 

^•''Griffith, 92, 182, 210-214. 

^^"Microfilm AG.-680.42, A.H.S. 

-^'See Griffith, 212-13. 
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Following his reunion with his brother Mickey in 

1883-84 Santiago Ward lived on various ranches in the 

mountains east of Tucson for the next twenty years, working 

as cook and cowboy, with his wife Guadalupe Lopez. Eventually 

they returned to Tucson where Santiago v/orked for the 

Southern Pacific Railroad for ten years, and then with the 

City of Tucson until his retirement. He died in Tucson in 

October 1935 and is buried with his wife there. 

A note found in the Santiago Ward file at the Arizona 

Historical Society stated simply that Grenville Goodwin said 

that Mickey Free's son at San Carlos wanted to get in touch 

with the son of Santiago Ward, who was now deceased."^ 

When interviewed by the author in Tucson in 1983-84, 

Alejandro "Dulce" Ward was a retired restauranteer in his 

nineties, living out his life surrounded by wife Natividad^^ 

and extended family. A man much loved by those who knew him, 

sweet Alex Ward, pointed proudly to the picture of Mickey 

Free hanging on a wall. Yes, he was aware of the legacy of 

his famous uncle. He displayed some finely crafted Apache 

burden baskets in his living room — gifts from the Apache 

descendants of Mickey Free, with whom his family had 

maintained relations, and from whom he was expecting a visit 

"^Holy Hope Cemetery Sec. A Row F #13. 

^"Santiago Ward, A.H.S. 

^'''Deceased 1984. 
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from Whiteriver early in the summer! Free's descendants had 

survived as both ascribed and achieved White Mountain 

Apaches. 

A socially constructed mixed-blood, Mickey Free was 

nonetheless "a man' of his own choosing." Given the 

opportunity to return to his birth family anytime after his 

enlistment in 1872, he chose to cast his lot with those who 

were responsible for it. Variously known as Feliz Tellez, the 

simple Mexican son of a pioneer family, as Mig-ga-n'-la-iae, 

the half-breed offspring of a Pinal warrior and a Mexican 

captiva, as Mickey Free, the Irish half-breed scout, and as 

a son-of-a-bitch, as well as a hero, the "coyote" was 

nevertheless true to himself. 

Mickey Free is remembered today only by his 

descendants, and in the words of those who recorded him in 

their memoirs, or in the fragile documents of an era gone by. 

Yet in his time, his place, he was an important man, and the 

construction of his personae was not by arbitrary force. As 

Allan Radbourne said, his mythologers constructed, from the 

fabric of his life, the personae of a mixed-blood because 

such a construction provided a child who could be portrayed 

as "a low-down, lying murderous half-breed. 

"^"McGuire, 10. 

^'®Radbourne, 1976, p. 8. 
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But the illiterate Mickey Free, about whom very 

little has been written in the captivity narratives, and who 

left no written record of his own, got the last word anyhow. 

Much of the recorded historic dialogue of the interactions 

between Apaches and the U.S. Cavalry, including the words of 

Gen. Crook and Geronimo, are in actuality, the words of 

Mickey Free. Mig-ga-n'-la-iae was, indeed, the first and the 

last. Through Mickey Free, the White Mountain Apache Indians 

forged other destinies. 

...choosing Mickey Free to guide you through 
Apache Campaign history is no bad move, for 
if you faithfully follow the trail he sets 
out you will encounter just about every 
major incident and important character, red 
or white, connected with that unhappy 
conflict. . 

^"Radbourne to author, letter dated Feb. 20, 1989. 
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CHAPTER 8 

Conclusions 

1. Initial Findings 

As the preceding chapters have demonstrated, 

interracial set, miscegenation and mixed-blood Indians are an 

interrelated social complex. Paradoxically, this work has 

also shown that the mixed-blood Indian concept is not limited 

by biology. Rather, it is a malleable construct subject to 

issues of race, gender and power relationships. 

This work has also made evident the need for a 

standardized vocabulary in the analysis of the mixed-blood 

complex. As has been shown, it is helpful to distinguish 

interracial sex which may be awful or unlawful, child-bearing 

or non-child-bearing, from the concept of miscegenation, 

which implies the procreation of biracial children, the 

blending of the races, whether lawful or unlawful. 

Furthermore, both interracial sex and miscegenation are 

social boundaries which must be breached before the 

biological mixed-blood Indian can be created. Ironically, 

they also represent the same social transitions with the non-

biological mixed-blood Indian — captive, adoptee, or spouse 

— transcended during acculturation into an Indian tribe. 
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Interracial sex and miscegenation, therefore, are common 

factors in the mixed-blood equation. 

Intermarriage, on the other hand, is a mere technical 

variation, a measure of legal validity, of Interracial sex. 

Half-blood and half-breed are technically the first 

miscegenous generation of off-spring from an inter-racial 

couple. MStls and mestizo are the French and Spanish terms 

respectively for mixed-bloods, a generic term applied to 

biracial Indians. 

Prior to the twentieth century, American historians 

gauged time in relation to that which was required in order 

to seize the continental land base from its native 

inhabitants. The famous Turnerian thesis declared the 

American geographical frontiers conquered in 1893. He 

forecast that the American national identity would be created 

through fusion of transplanted immigrants into "a mixed 

race"."® However, this thesis reveals that it would take 

another century before Americans thoroughly explored the 

cultural frontiers they had acquired as well. Before the 

process was complete, even the notion of place would become 

a relative concept. And it would prove to be mixed-blood 

Indians, not mixed-blood Europeans, who were in possession of 

the final frontier, the cultural frontier, which they held in 

the name of the American Indian 

258see Peterson and Brown, p. 3. 
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In 1994 the Western Social Science Conference met in 

Albuquerque, New Mexico. No fewer than five presentations 

focused on mixed-blood Indians.It had been sixty-two 

years since Kenneth Porter first wrote about Negro Indians, 

and thirty-two years since John Ewers had presented, at the 

Western History Conference in Santa Fe, the first examination 

of native women and mixed-blood's roles in the American fur-

trade. Mixed-blood Indians had attained academic legitimacy. 

The final cultural frontier had been explored. 

2. Historiographical Conclusions 

This analysis has also revealed that a biological 

paradigm is too limited in dimension to allow scholars to 

fully conceptualize and analyze the mixed-blood Indian 

experience. The broadening of the mixed-blood concept to a 

social class, rather than strictly a biological race of 

people, clearly indicates that the study of the mixed-blood 

Indian construct is a study in race, gender and power 

relations. 

^^'"Navajo-Anglo Intermarriage: A Realignment of Ethnic 
Boundaries," Brenda Manuelito, the Newberry Library; "African 
Americans and American Indians: Historical Significance and 
Present Realities," Melinda Micco, The NewBerry Library; "Red and 
Yellow Under a Blue Sky: The Asian-Native American Connection 
Reconsidered," Kurt Peters, The NewBerry Library; "Musing on 
Mixed Bloods: Academia Looks at Native Americans with a 
Difference," Terry P. Wilson, University of California, Berkeley; 
"Black Native Americans: An Overview and Commentary of Black-
Indians Relations," Paul Lockman, Jr. and William Hawk, Eastern 
New Mexico University. 
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Politics at large has influenced the study of mixed-

blood Indians. For example, when America was threatened by 

European powers, such as in the era of Everett Stonequist and 

Ralph Linton, mixed-blood scholarship focused on the 

mechanistic aspects of acculturation. When the nation was 

not under foreign stress, such as curing the Cold War era of 

Darcy McNickle and Ed Dozier, scholarship focused on the 

effects of acculturation. Furthermore, social reforms in the 

nineteen sixties and seventies, which created opportunities 

for women and minorities in academia, saw a corresponding 

increase in instances of race and gender analysis of the 

mixed-blood complex. 

The study of mixed-bloods has been shown to be 

important because it is concerned with racial formations. In 

the nineteen thirties, Kinney observed that the definition of 

"Indian" was manipulated for purposes of allotment; in the 

nineteen seventies Grace Halsell exposed the political nature 

of the terms "Mulatto" and "mixed-bloods"; in the eighties 

Tom McGuire analyzed the racial formation of mixed-blood 

Apaches; Peterson and Brown examined the formation of the 

Metis, and Eva Saks considered the legal ramifications of 

racial formations. In 1991, Tessie Lieu found that race is 

a gendered social category. 

Many scholars have realized the relationship between 

race, gender, power and the mixed-blood complex. John Ewers 
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and Walter O'Meara in the sixties began exploring the role of 

Indian women in American expansion. Van Kirk in the eighties 

thoroughly analyzed the experience of Indian woman and mixed-

blood children in the fur-trade, providing powerful insights 

into the factory system. 

Gary Nash probed the sexual image of the Indian in 

the nineteen seventies. Sheehan noted the biological, though 

"philanthropical", contributions of Anglo men to the 

assimilation-through-amalgamation program. In Jefferson's 

world, he said, Indian women and their mixed-blood children 

were links in power relations with Indian men. Most 

recently, Pascoe found that anti-miscegenation laws 

concerned, among other issues, a war for control of property 

between white men and women of color. 

Mixed-bloods were perceived by scholars as both 

civilizing agents and as hindrances to race relations. To 

Clark Wissler, last of the old Anglo frontiersman, Indian 

wives were insignificant pawns in the sport of expansion. To 

Telford in the late thirties, mixed-bloods added a measure of 

intelligence to Indian communities. To Berry in the early 

sixties, "mestizos" lead "dull and dreary" lives of no 

repute. 

In the nineteen eighties, Axtell showed that whites 

were frequently successfully intermarried with Indians, but 

were rarely able to assimilate Indians into their own 
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communities. Hicks and Leis found that northeastern Indians 

intermarried with blacks with less constraint than did 

Southeastern Indians. To William Scheick, "half-bloods" and 

their literature travelled back and forth across cultural 

frontiers. To Clifton, mixed-bloods creatively surmounted the 

frustrations of marginality. 

Indians expressed their views on the role of mixed-

bloods in history. Mixed-blood Terry Wilson subscribed to 

the "150% man" theory. Sandy Gonzales examined the 

implications of Indian exogamy (a subset of the intermarriage 

aspect of the mixed-blood complex) on tribal populations. 

Indian scholarship in the modern era clearly recognized the 

importance of interracial sex, miscegenation and mixed-blood 

Indians in tribal organization and power relations. 

3. Historical Conclusions 

The historical analysis of the function of mixed-

blood Indians also pointed to their relationship to the 

concepts of race, gender and power. The concept of mixed-

bloods, once released from its biological constraints through 

an examination of mixed-blood law and literature, reveals the 

source of the disproportionate power mixed-blood Indians have 

always wielded in terms of their numbers. Whether as agents 

of assimilation or symbols of the vanishing, or regenerated, 

Indian, mixed-bloods have always had the power to capture the 

American imagination — their strength lay in their ability to 
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cross both geographical (reservation to city) and cultural 

(white race and Indian race) boundaries! 

Sex and gender played important roles in mixed-blood 

history. In the sexual reproductive matrix of the colonial 

era, women were considered the access to racial membership. 

Guarded zealously, they were subjected to penalties for 

sexual misconduct more severely than white men. During the 

era of the American fur-trade, into the eighteen thirties, 

the Trade and Intercourse Acts attempted to regulate white 

male access to Indian women. Namias found that during this 

era in the captivity narratives, white women were portrayed 

as being especially vulnerable to rape and forced marriages 

by Indian men. Such warnings were necessary, when Cynthia 

Ann Parker, wife of a Comanche chief and mother of Quanah 

Parker, offered an intriguing alternative lifestyle to young 

white women. 

During the tribal allotment era, the incentives for 

white men to marry Indian women were so rewarding that 

legislation had to be enacted to regulate intermarriage. 

Very often, the courts were willing to find that the off

spring of Indians and whites were Indians, but the off-spring 

of Indians and blacks were Negroes. Indeed, as the court 

stated, the definition of an Indian depended on the purposes 

for which it was being made. If the issue was land 

allotment, black Indians were disqualified from eligibility. 
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Gender systems (matri/patri-local/lineal) had a 

decided effect on mixed-blood Indian history. Laws declared 

black Indians were slaves if their mothers were slaves, 

neither black nor white Indians could inherit from their 

Anglo fathers because they had been born outside of wedlock; 

furthermore, interracial marriage was itself illegal. Santa 

Clara Pueblo v. Martinez upheld the right of tribes to trace 

their own descent and impose identification criteria even if 

that system was gender-biased. 

Intermarriage was not always a popular method of 

culture contact. Although early French colonists eagerly 

married Indian women, British men, who brought their wives 

with them from Europe, rarely felt such necessity. 

Jefferson, John Marshall and Secretary of War William 

Crawford supported amalgamation through intermarriage during 

the early republic era, but passage of the Naturalization 

Act, which excluded non-whites from citizenship, expressed 

the most common attitude regarding intermarriage and 

miscegenation. 

The U.S. factory-trading system also supported 

intermarriage during this era. However, popular liberal 

Lydia Marie Child, an eastern white woman, nonetheless 

condemned Anglo-Indian intermarriage. Treaty-makers during 

the removal and reservation eras favored the tribal 

enrollment of mixed-bloods as agents of assimilation. 
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Through systematic exploitation of the mixed-bloods, tribal 

land holdings were reduced. Helen Hunt Jackson, another 

progressive white author and "friend" of the Indian, solved 

the mixed-blood political issue by banishing her mixed-blood 

heroine to Mexico. 

During the early decades of the twentieth century 

mixed-bloods were actually welcomed back to the state of 

Georgia, providing they were willing to admit to being second 

class citizens. In the modern era Scott Momaday welcomed the 

mixed-blood back into the tribe. Leslie Silko and Gerald 

Vizenor pointed out his virtues, and Paul Gunn Allen and 

Louise Erdrich revealed that mixed-blood women are the 

reigning heroines of American Indian literature. 

Federal policy postulated the function of the mixed-

bloods in American society — to help civilize the Indian. 

Mixed-blood literature reflected their actual experience in 

society. Race and gender were used by mixed-blood 

authors/protagonists to forge destinies other than that which 

had been prescribed for them. Mixed-bloods and Indians alike 

refused to vanish from the landscape. In the modern era, 

tribes can benefit from the experiences of mixed-blood 

Indians, and America can benefit from the tribes. 

4. The Final Construction of Mickey Free 

The case of Felix Tellez, alias Mig-ga-n'-la-iae and 

Mickey Free, illustrates the limitations of a biological 
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mixed-blood construct. Though not a genetic Indian, Mickey 

Free was nevertheless a white Indian, a half-breed and a 

mixed-blood Apache scout. His case exemplifies the power and 

influence of the mixed-blood Indian in American history not 

at the level of class and race, but at the level of the 

individual. Mickey Free, after all, captured the imagination 

of his nemesis, Geronimo. 

People concerned with the historicity of Mickey Free 

— military men, Arizona pioneers, newsmen, scholars, authors 

and others — understood the relationship between mixed-

bloods, race and power. In actuality, Feliz Teelez was a man 

of Mexican heritage. He was recharacterized as Mickey Free 

the half-Irish half-Mexican scout by military men to help 

"Americanize" the Apaches. Mig-ga-n'-/a-iae was invented to 

remind post-territorial Arizonans of the price in blood which 

they had paid for statehood. In truth, Feliz Tellez, the boy 

abducted from his step-father's ranch in southern Arizona, 

took advantage of the opportunities which employment in the 

cavalry offered. Through it, he helped "his" tribe hold onto 

their homeland, and secured his own position, through warrior 

prestige, in the White Mountain Apache tribe. 

Though he was certainly a white Indian, Mickey Free 

subverted Namias' paradigm by refusing to return to white 

society — hence, his tale is not recorded in the captivity 

narratives proper. Unlike Heard's white captives, Axtell's 
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white Indians and Sheehan's mixed-bloods, he did not resist 

white expansion, but rather helped his tribe adapt to it. As 

Allan Radbourne maintained, those who characterized Mickey 

Free as a "dirty half-breed" "son of a bitch" or "devil" were 

constructing an image which could be blamed, instead of 

themselves, for the humiliation of the Chiricahua Apaches of 

southern Arizona. 

Besides serving as a lesson in race relations and 

power, there is a single recorded anecdote which relates an 

instance of Mickey Free as a lesson in gender study. It 

involves, of course, yet another construction of the 

enigmatic scout. If Tom Horn is to be believed. 

There was ladies there [at the San Simon 
Ranch], also, and one of them asked me if I did not 
think it a very dangerous life to lead, being chief 
of scouts. She asked me how I knew the Indians 
would come the way they did come, and a great many 
more questions with about the same amount of sense 
in them. She asked me if I was not afraid my own 
scouts would revolt and kill me. She said they 
could do so anytime out in the mountains. She said; 
"All the cowboys say that your man Micky (sic) is 
one of the greatest scouts alive, and one of the 
bravest men, but I am sure he looks like a villain." 

I told her that Micky was a gentleman and a 
scholar, and that I also considered him a judge of 
beauty, as he had told me that the white lady with 
blue eyes and blonde hair was the prettiest woman he 
had ever seen. Next day, I noticed she had Micky in 
her house feeding him sweet cakes and giving him 
lemonade to drink 

The one-eyed coyote it seemed, had a weakness for 

sweets. 

^^"Horn, 154-55. 
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5. Conclusion 

The study of mixed-blood Indians is important for the 

insights it yields into race, gender and power relations. 

Though the mixed-blood concept can be expanded beyond its 

biological component, the concept of miscegenation cannot — 

it is based in an assumption of biological determinism. The 

concept of miscegenation and intermarriage serve as markers 

for racial boundaries. These boundaries serve and are 

patrolled by racial purists, who are concerned with 

maintaining the separation of the races. 

The achievement/ascription model of group 

identification referred to by McGuire speaks to the heart of 

the mixed-blood social construct, polarizing biological and 

sociological criteria for group membership. 

Miscegenation functions as the only avenue for 

attaining mixed-blood membership through ascription. 

Captivity, adoption and/or intermarriage provide the primary 

avenues to group membership through achievement. Thus it can 

be said that a mixed-blood Indian is created by ascription or 

achievement, but never neither. 

Finally, one last irony should not go unnoted. 

Neither Corydon Cooley nor Mickey Free were biologically 

Apache. Both scouts married women from Chief Pedro's clan, 

lived on Pedro's land and bore mixed-blood Apache children. 

Neither man ever returned to the world of white men. Yet the 
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descendants of Corydon Cooley passed out of the White 

Mountain tribe by failing to meet achievement-based criteria 

for group membership. Mickey Free's descendants, ^n the 

other hand, met that criteria, and are living still on the 

White Mountain Apache homelands. The difference between the 

two? Corydon Cooley was a white man who intermarried with an 

Indian woman, but he was not a "white Indian." Mickey Free, 

however, was a true mixed-blood. One had to be part coyote 

to survive as a coyotero. 

The study of mixed-blood Indians in American history 

is the study of points of red, white and black contact. When 

these points are connected by lines of reasoning, the deeply 

textured pattern and narrow margins of the true American 

social fabric are revealed. 
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