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ABSTRACT 

Responses of ten Native American men, who reported being homeless 

for at least six months, waiver slightly from the hypothesis that their concept of 

home denotes community, family, and an indigenous connection to the land. 

However, they did strategically cope to create home-like atmospheres. Direct 

answers show that home provides basic necessities, safety, and emotions of 

well-being, like belonging. Scrutiny of the complete contexts of these men's 

lives show that friendship often replaced a lack of family. Some participants 

referred to an indigenous connection to the land and to home as being more 

than one place, including a natal reservation. Adoption and a period of time 

away from culture, an uprootedness, also characterized these lives. 

Researcher recommendations include a pemnanent wet/dry residence, a 

camping area, and provisions for more culturally specific homeless services. 
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Vignettes 

An introduction and brief biograptiy of each of the ten nnen, 

interviewed for this thesis, will provide a context enabling a 

personal connection to these individuals. They each have their 

own unique personalities and stories. Pseudonyms and 

generalized details are used to protect their privacy. 

Tom 

When I talked to Tom, he was about to experience his fiftieth 

birthday, and was on the verge of losing his apartment. He was 

also in poor health; one of his legs was visibly badly infected. Tom 

was blunt and vivid when telling about his life. Growing up in an 

urban area, he made it clear that he was "raised white," but that his 

parents had told him that he had "a lot of Indian" in him. He had 

been homeless off and on since 1990 in a Florida city. I spoke to 

him during one interview, approaching him as he panhandled. He 

was not having much success. We moved to a nearby park which 

offered a quieter place to hold an interview. His biological parents 

each came from two different Southwestem tribes but he showed 

or spoke of no close ties to either of these communities. In fact, in 

reference to the reservation, he adamantly said, "I don't go out 

there." When his biological parents died in a car accident in New 

York, he was adopted by a lawyer from the same city, who became 

an endearing mother-figure. He spoke of being financially well-off 

at one time, of playing in a rock band that toured Europe, being in 

the Army, and eaming a master carpenter certification at the 



University of Mianni. He proudly claimed of once having "a drug 

habit the size of Nova Scotia." I have seen him panhandling and 

at a soup kitchen since the time I spoke to him. 

Aaron 

Aaron is a member of a Northern Midwest tribe. His 

animated, independent personality made interviews entertaining. 

He would often spontaneously break out into the lyrics of a song. 

He was adopted at four by an Anglo family and taken to Tucson. 

He said, 'That didn't work out and I went on my merry way." His 

adopted family stopped helping him when he, at about twenty 

years of age, dropped out of the GED program because he felt 

frustrated with the amount of time he was expected to be in class. 

He just "wanted to take the test." He also did not have the same 

goal of entering the army that his father held for him. He 

experienced episodic bouts of homelessness. He dealt with these 

by staying with friends, in shelters, on the street, renting cheap 

rooms, and working at day labor jobs. He also discussed using 

alcohol (though he has been sober since his accident) and 

marijuana. Due to a terrible accident where he was in the hospital 

and in a wheelchair for a long time period, he applied for a social 

security disability check. Months later (almost a full year), at the 

time of the interview, he was still waiting. Currently, he has signed 

a lease with a friend on an apartment. 
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Martin 

Martin is forty-two years old. His parents are from two 

different Southwestem tribes. He speaks the languages of both 

communities. A soup kitchen worker recommended Martin as a 

participant who would be talkative and open to interviews. It turned 

out that he was open. Our conversations took place in the soup 

kitchen and outside in the parking lot. He told me after some of our 

interviews that he considered me his friend. Martin stays outside or 

goes to his sister's home once in a while, to store his belongings or 

wash his clothes. He also does some baby-sitting for this sister 

(she has several children). He says he calls her first, and she asks 

him if he is drunk. If not, he can visit her. He mentioned that he has 

been asked to stay permanently, but he declined the offer, 

preferring his freedom. He did not finish high school but attended 

school for eleven and a half years. He has been homeless off and 

on for ten to eleven years. The first time he was homeless was 

when he "got out of the joint" or out of prison. He has held jobs in 

landscaping, construction, and painting. 

Derek A. 

Derek is a member of a Southwestem tribe. At the time of 

the first interview, he had just finished reading a moving novel. He 

chose his own pseudonym from the name of the main character of 

this particular novel. Derek is very soft-spoken. He took the 

interviews very seriously, quieting his friends' interruptions during 

our discussions with the assertions that they be quiet because this 
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was his "biography." Derek is gay and Indian which, in some 

contexts, has been a double disadvantage to him. He quit high 

school because he was persecuted by classmates for being gay. 

He has worked in restaurants, resorts and in electronic assembly 

line jobs. On the street, he has worked as a male prostitute. 

Sometimes, he seemed extremely agitated or restless during our 

interviews. For example, at one interview, he got up and left in the 

middle of it. At our next interaction, he continued to be open and 

reread and commented on a typed transcript of his previous 

interview. 

Henry B. 

Henry B. is a member of a Southwestem tribe. Henry 

refused to be interviewed when I first approached him. Months 

later, he opened up and offered to talk. We conducted one 

interview. He began by pulling a piece of paper from his wallet 

and unfolded his father's wrinkled obituary, a paper he always 

carries with him. We talked only once. He spoke of a troubled 

childhood experience at boarding school, juvenile reform school, 

then entering the world of work. He calls himself a "loner." His 

current hopes settle on an upcoming opportunity and the goal of 

"straightening out" at a substance abuse treatment facility. He had 

an interest in a particular treatment facility. After I called to get 

more exact directions, he said he would go the next day. 

John 

John grew up in a big city in another state, though his 
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parents are from a Southwestern reservation in a nearby state. I 

first met John on the public transportation system. He actually 

instigated our first conversation on the bus. John is a very 

sensitive and observant person. His father was a participant in the 

Indian relocation program. This affected John in many ways 

including not being raised in the cultural sphere and not learning 

his native language. John was attempting to attend a community 

college even while being homeless. However, he eventually 

dropped out. Along with not being able to attend school, he also 

pointed out the drawbacks of not being able to keep clean or get a 

good night's rest because of being homeless. He admitted to 

being an alcoholic and even said he was "bom an alcoholic." 

David 

David was adopted while he was two years old. He grew up 

in an Anglo suburban family in which his father was a Lutheran 

minister. He is sharply observant and holds strong opinions, all 

Informed by experience. He is on a search for his roots; the details 

of which are still hidden in a Midwestem reservation. His first 

search to that particular place was to no avail. He differentiates 

himself from the people he terms the "professional homeless." He 

holds an associate's degree and hopes to eventually return to the 

university. Meanwhile, he is skilled at surviving the real world of 

the streets and is the youngest to be interviewed in this thesis. 

Rick 

Rick, thirty one years old, stays outside in South Tucson, 
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accompanying a small group of other homeless men. He is just 

here to save money and return to his reservation in a nearby state. 

He was eager to help in this thesis, even offering to keep a diary of 

his daily life. He works at day labor jobs like warehouse work, 

unloading trucks, landscaping, and plumbing. On the reservation, 

he stays with his parents. He also speaks his Native language. 

Gabriel 

Gabriel, thirty six years old, asserts that he is not homeless, 

just traveling. He is soft-spoken with a philosophical outlook on life. 

He is affiliated with an Arizona tribe and is a speaker of his Native 

language. He also stays in South Tucson, accompanying Rick and 

other Native American homeless men. He says, "If I can just live 

day to day...that's fine for me." He dropped out of high school a 

"couple months into freshman year." John is trained as a computer 

repairman, an industrial electrician, and as a construction worker. 

Because of the expense licensing entails, he does not have the 

complete licenses needed to be employable in the fields matching 

his skills. He says, "If someone would give me a chance and say 

'Here's a job'-[to] get me started on it. I would be ok." 

Louwis 

Louwis is from Mexico and grew up in a Mexican Indian 

community. He remains the most mysterious of all the participants 

since his interview was never finished. He and his family lived in 

California for a while. For a brief period, he also lived with an 

Indian community in the Northwest. He is married but does not live 



with his wife. He is waiting for his green card. 
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INTRODUCTION 

Homelessness is not a new theme for Native peoples. Many 

Native groups face a past of land seizures. From the moment European 

colonizers landed through the periods when treaties created reservations, 

during constant removal policies, allotment, and relocations, the theme of land 

liquidation and adaptation to new environments weaves through the experience 

of many Indigenous people. Social workers and policy makers often do not take 

historical factors into consideration when dealing with homeless populations. 

These historical factors deal with the colonization of land and people. The 

colonizers were technically homeless when they arrived, but they "tamed" the 

land through cultivation, construction, and resource exploitation to become their 

home. 

Within the process of colonization, land was altered with new technology 

and with new plant and animal life (Crosby, 1972). This caused transformations 

of the homelands of Native people. Many colonists used the people already 

here as instructors of techniques for survival, as sources of labor, and as the 

trophies of their spiritual and physical conquest. All of this served as the means 

to make the colonists' possessive imprint on their "new" home to the detriment 

of Native populations. Native people also suffered through family separations, 

social distress, corrupted social policy procedures, and pressured religious 

conversions which caused vast cultural changes. Some of the interviews for 

this thesis portray the controlling threads of public policies woven through some 

of the lives of these ten homeless men. 

The deportment of conquest and the policies that followed contributed to 

periods or perpetual states of homelessness for Native people. For example, 
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the Spanish conquest of Mesoamerica was predicated on "el requerimiento," a 

prescribed statement to be read to Native people upon the moment of the 

subjugation of their lands. The statement declared war on them if they did not, 

firstly, accept a conversion to Catholicism and, secondly, accept the rule of 

Spain (Rivera, 1992, p. 33-34). Othenwise the conquistador asserted, "I will 

make war on you everywhere and in every way that I can" (Oviedo, 1851 quoted 

in Rivera, 1992, p. 34). 

In other parts of the Americas, events in the process of colonization 

caused entire tribal groups to be homeless. Hauptman in his piece called 

"Refugee Havens" refers to "the Catskill, Conoy, Esopus, Housatonic, Mahican, 

Miami, Mohegan, Montauk, Nanticoke, Narrangansett, Sapony, Shawnee, 

Susquehannock, Tuscarora, and Wappinger" as leaving their homelands to 

move into safer towns under the military power of the Iroquois Confederacy. The 

struggle between the French and the English and other colonial powers 

disrupted smaller or weakened (especially from disease) Native groups (1980, 

p. 129-130). Similar movements occurred nation wide. 

The policies of the conquering nation continued to disempower and drive 

Native peoples from their lands, even after the initial period of settlement. 

These policies involved more than procedures created by distant colonial think 

tanks in the comfortable "ivory tower" of power; such decisions pervaded the 

daily lives and quotidian realities of the less-empowered, though actively 

resisting and resilient Indian people. Federal policies creating homelessness 

(one of the most vulnerable states of disempowerment) of Indians include the 

Indian Removal Act of 1830, the General Allotment Act of 1887, the Temnination 

Act of 1953, and the Relocation Act of 1956 (these specific policies are outlined 
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in Churchill & Morris, 1992, p. 13-16). Federal boarding school policies 

administered through the Bureau of Indian Affairs during the years of 1882 to 

1920s were also partly responsible for homelessness (Deloria & Lytle, 1983, p. 

11-12). Even in contemporary times, some Native children continue to attend 

these institutions (though reformed in many ways) as Sundance (1994) and 

even the participants of this thesis divulge. These several policies affected 

tribal groups and individuals in different ways. For some people, the policies 

created a status of homelessness. 

Another historically specific example of homelessness as a consequence 

of policies, was the "praying town" of Stockbridge in New York. This town was 

titled to individuals in the Mahican tribe and to the tribe, itself, in 1736. 

However, by 1818 the last "strip" of land had been relinquished by the 

Mahicans who moved to live on the land offered to them by the Oneidas (Miles, 

1994, p. 49, 73). Certain politically powerful and economically dominant 

Euroamericans "cheated the Indians out of their land, and drove them from their 

town" (Miles, 1994, p.75). 

The determination of land title, itself, under the Euroamerican concept of 

"title," calls into question the idea of whether the area of the United States is still 

inviolably and in perpetuity "home" to the diverse groups of Native people. 

Supreme Court cases in the early 1800's struggled with this question. Deloria 

and Lytle (1983) summarize the ruling of Johnson v. Mcintosh (1823^ a case 

related to land title and used in the case Cherokee Nation v. Georoia (1831): 

[W]hiie the Indians possess an unquestionable 
right to occupy the land, the lands are still 
within a territory to which the United States 
asserts a title independent of the Indians' 
will. (1983, p.30) 
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This meant that Native people did not hold title to reservation lands, (federal 

tnjst lands) and could be moved at the whim of Congress, The court case, 

Mitchel V. United States (34 U. S. (9 Pet.) 711 (1835)) which would contradict 

the former case, (affirming that "tribes are the possessors of a sacrosanct title 

that is 'as sacred as the fee simple'") is mostly overlooked or ignored in case 

law (See Wilkins, 1994, p. 160). "Home" was to be always under the potentially 

intrusive control of another larger, governmental entity, the federal government. 

The Allotment policy exemplified this control factor of the U.S. 

govemment. When allotment of the reservations occurred, Native people lost 

much land. McDonnell (1980/1981) writes that "Between the passage of the 

Dawes Act in 1887 and the Indian Reorganization Act in 1934, the Indian estate 

dwindled from 138 to 47 million acres (1980/1981, p. ii; Collier, 1934, p. 16-

18). Under the auspices that Indian people were not lucratively utilizing their 

land and that they needed to become productive and self-sufficient farmers, 

their communal land holdings were broken up Into clearly defined acreage 

while the left over (and usually more profitable land) was sold to non-Indians. 

Over time and through capricious federal land policies, Indian land owners sold 

or lost their land. McDonnell writes that after becoming landless, the Indian 

landowner "either moved in with friends and relatives or relied on the 

govemment for food, clothing, and shelter" (1980/1981, p. 306). With the high 

rates of poverty on many reservations and even in communities of scattered, 

landless, and non-federally recognized tribes, it is a wonder that many more 

were not homeless. Hopper and Milbum (1996) remark similarly in their 

encapsulation of the "History of African American homelessness". When 

discussing the presence of homeless single African American men after Worid 
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War II, they write: 

[T]heir appearance is in much smaller numbers 
than would be anticipated by looking only at figures 
of poverty and unemployment among African Americans 
at this time, a discrepancy rightly attributed to the 
robust networics of support (both kin based and 
neighborhood based) that had long characterized 
Black communities in northem cities. (1996, p. 124) 

From McDonnell's work, the same dynamic of doubling up or sharing of 

resources in the Native American experience can be seen. 

Contemporary federal policies that attempt to ameliorate or reduce 

homelessness in mainstream America have impacted Native communities. The 

extent of impact is a project for further study. However, the McKinney Act (P.L. 

100-77) passed in 1987, an act which Foscarinis names as "the first major 

federal legislative response to homelessness and, to date [1996],...the only 

one," provided financial support for homeless programs for Native American 

tribal governments to distribute to their community (Foscarinis, 1996, p. 160; 

Fantasia & Issennan, 1994, p.112). Under the Miscellaneous Programs of the 

Act, "set asides" allowed Native communities to be entitled to a minimum of 

1.5% of the funds from the Emergency Community Services and the Job 

Training Demonstration Program (U.S.C. Title 42 Chapter 119 §11472). Many 

other parts of the Act, including other types of funding (such as the Emergency 

Shelter Grants, Supportive Housing Demonstration Program or the 

Supplemental Assistance for Facilities to Assist the Homeless) were not part of 

the set asides to Native communities (For a description of these programs see 

Foscarinis, 1996). Ostensibly, urban Indians would be eligible for the specific 

options under the act through the state, local government, and nonprofit sectors. 

However, in Tucson, Arizona, funding and oversight for a Job Training for the 
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Homeless Demonstration Program was allocated to the Tucson Indian Center 

(in Phase 2 of the program) and another local employment center serving 

homeless clients (in both Phase 1 and 2) in Tucson. One other culturally 

specific Indian program In Seattle, Washington was also funded through 

JTHDP. The Tucson Indian Center conducted the Characteristic Survey to keep 

a record of their sen/ices. From October of 1991 to March of 1995, the Tucson 

Indian Center provided JTHDP services (the needs, in the order of the most 

sought after, being housing, employment, adult education, substance abuse 

counseling, and transportation) for three hundred and thirty six Native American 

men and women ("JTHDP Homeless Applicants," 1997). The report to Congress 

on JTHDP (compiling statistics nation-wide) emphasizes in its section on 

"Findings, Conclusions, and Implications" that "it is feasible to establish 

employment and training programs at a local level to serve successfully the 

general homeless and specific subgroups of the homeless population" 

("Employment and Training," 1994, p. 5-1, 5-2). Unfortunately, as Foscarinis 

reports, "beginning in Fiscal Year 1995, funding for Job Training for the 

Homeless program was ended" (1996, p. 170). 

Even more recently, the Welfare Refonn Act, officially known as The 

Personal Responsibility and Work Opportunity Reconciliation Act of 1996 (P.L 

No. 104-193, 110 Stat. 2105 (1996)) rearranged welfare and made eligibility 

requirements more stringent (Hershkof & Loffredo, 1997, p. 6, 32, 119). Under 

the new system, federal money would be distributed in block grant amounts to 

states and tribes. Belluck notices this: "In a little-noticed provision in the year-

old welfare law, Indian reservations are, for the first time, given the right to run 

their own programs...[like states] allowed to set rules on who can receive 
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welfare and how long" (1997, p. A1). States do still have hold of the purse 

strings of Medicaid and food stamps, though (1997, p. A20). However, funding 

is not adequately provided for tribes to operate their social service offices and 

welfare programs. Even states are not required to share their block grants with 

tribes (1997, p. A1). Belluck reports that out of the five hundred and fifty seven 

tribes with federal recognition, eleven [two in Arizona] have submitted 

papenwork to be considered for welfare block grants (1997, p. A20). A few 

states, including Arizona, have chosen to allocate the money equal to the 

expenditure of tribal members, had they remained on state rolls, to the tribes. A 

large dilemma for some tribes is providing opportunities to fulfill the work 

requirements, because on some reservations, jobs are scarce. Tribal 

communities are relaxing requirements to allow tribal members to receive 

funds longer and to accept work like hunting, fishing or quiltmaking (1997, p. 

A20). 

With jurisdiction over social service programs, tribes have the power to 

make culturally specific policies, that even affect issues of homelessness. 

Detennination of "who" is homeless in Indian Country (and even outside of it) 

requires careful scrutiny. Speculation about whether Native American 

communities (possibly differing amongst tribal groups) define "doubling up" as 

homeless must be considered. For instance, in 1992, the Wind River 

Reservation indicates a 35% rate of doubled up families. This reservation has a 

more serious problem with homelessness than the majority of the state of 

Wyoming ("Homeless rate," 1992, p. 5) Certainly, living arrangements and 

designation of kin is a culturally specific phenomenon. Living within extended 

kin networks and defining such arrangement as "home" would therefore mean 
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individuals were not homeless. (Though some Native and Non-Native service 

providers, depending on their orientation on this matter, might still argue that, in 

etic terms, those individuals are homeless (especially if economics is taken Into 

consideration as it is in Wind River). However, in some urban areas (like 

Tucson) such a cultural dynamic might be less likely to occur, especially, if 

some kin live on-reservation and some off-reservation. Nonetheless, in more 

concentrated and highly populated urban areas, doubling up still might be a 

factor, like in the Minneapolis Phillips neighborhood. 

In any case, homelessness and home can be viewed as a dialectical 

relationship. The status of having a home conversely means that one is not 

homeless. However, home has a very culturally specific meaning with culturally 

specific symbolism attached to it. Hom.e is not always just a physical structure. 

This thesis scrutinizes the meaning of home for ten Native American homeless 

men in an urban setting and peers into their perceptions of what appears to be 

a lack of such a physical structure in their life. D. Lum (1996, p. 97), in Social 

Work Practice and People of Color, writes that: 

The dominant society tends to emphasize human 
control of nature and the environment, future 
orientation, individual autonomy, competitiveness, 
and upward mobility and the nuclear family. Ethnic 
minorities, by contrast, value harmony with the 
environment, reminiscence about the past and 
pleasure In the present, collectivity, self discipline 
and the endurance of suffering and the extended 
family. The conflict between these two value systems 
causes problems at the individual and family levels. 

With these generalizations in mind, the researcher of this thesis hypothesizes 

"home" to mean much more than shelter to these men, but to mean community 

and extended family, and even signify an indigenous connection to the land. 

Therefore, "homelessness" might have deeper meanings regarding 
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disconnection from family and community. 

Donna Chavis elaborates on her culturally inspired meaning of home: 

This is home. This is the land here. As a mother, it is 
important for me to have my children here. Even 
though, I know that in the modem world they are 
going to have to deal with a lot of things outside of 
this land-my land base-they are going to know 
their center. They have roots, and hopefully they 
will have wings to go along v/lth those roots...No 
matter where they are, if they can't gel back to 
this place when they need to, their mind will bring 
them here. I'm sad for people who can't experience 
that. Not just own a piece of land with a house on 
it, but the whole connection-the community, the 
history, the stories. 
Now I have enough age on me to really know 
the stories of the ancestors here in this land, 
and so many pieces of it have the story of 
someone. I'm related to everybody here, in 
some way or the other. (1993, p. 27) 

For Chavis, home is an indigenous connection to the land as a "base," a 

nurturing and rootedness. It Is a whole connection, "the community, the history, 

the stories" and also a life cycle of relatedness to people and land and an 

understanding of those entities that builds with age. 

Dennis Sun Rhodes (1993, p. 40-43), an architect, in his article "My 

Home: A Communal American Indian Home," stresses the importance of the 

community interaction of family members. He writes. 

The Arapahoe cultural home was happy because 
of the respect for one another generated by living 
in this communal space...It is sad that this 
type of communal space has not been used to 

enhance the home environments that are being 
designed and constructed for contemporary 

American Indian use. The typical house that a young 
Indian child now encounters is full of compartments 
and dividers, and has a minimum of communal 
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space. 

Again, relatedness and family oriented space is more preferable than separated 

rooms for individual living experiences. 

As illustrated, concepts of "home" display heavy nuances of cultural 

Influence. For Native people, these concepts could be further shaped by the 

extent of association with cultural lifeways. Nonetheless, though a Native 

person might assert a specific meaning for "home," the distressing fact is that 

not all Native persons whose ancestors were indigenous to the Americas, 

actually possess a "home" in the sense of a physical structure. However, as 

hypothesized, their meanings of "home" connotes community and an 

indigenous connection to the land, a much more complicated attachment. 

Several puzzled non-Indian soup kitchen workers inquired about why a 

researcher would choose to do a study interviewing Native Americans who are 

homeless. The answer is that Native American people who are homeless have 

not been asked about their points of view, their perspectives, or their stories. 

The events that led to their homelessness, their coping mechanisms, the needs 

that they have, and the meanings they give to their experiences have not been 

paid attention to in academic research. Social workers deal with cases relying 

on previous cases or on generalized knowledge about "homeless people." This 

researcher ran across generalizations within the communities she volunteered 

in, finding stereotypes that homeless Indians that come into the soup kitchen 

are "always drunk" and that the "government takes care of them, they have a 

home, they do not need to be here" (soup kitchen worker, personal 

communication, November, 1997). 

Many of the soup kitchen workers and social workers had anecdotes 
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about Native people they knew who were homeless. One story dealt with an 

older Southwestem Native American man who would panhandle and demand 

that the white people "pay their rent." Closer examination of this justification 

shows that this individual might not have seen himself as homeless, but that he 

asserted his ancestors' aboriginal title to the land. An attempt to trace such 

political and historical consciousness, meanings of home and homelessness, 

as well as coping mechanisms (like panhandling, as this individual) was 

pursued through these "living conversations" with ten single homeless men. 

Three homeless women were initially approached for interviews. 

However, more women were difficult to find and talk to. This is unlike in other 

major cities like Chicago where researchers report both Native American men 

and women as homeless in equal proportions (Rossi, 1988, p. 93). In contrast, 

they were visible in smaller numbers than homeless Native men, which does 

not mean more were not out on the streets, just that they did not frequent the 

places the researcher frequented. The title for this thesis is actually from the 

words of a formerly homeless woman who was interviewed, but can 

encapsulate the experience of many homeless Native people. The Native 

American homeless women's experience certainly needs further inquiry, but the 

scope of this study does not include their perspective in the writing of this thesis. 

However, the formation and the data collection for this thesis involved a few 

Native women. Their stories are a clandestine presence in this thesis. The data 

from men and women could not be mixed because of the very different 

homeless experiences men and women have (Burt & Cohen, 1989; Baker, 

1994). 

A need exists for ethnically specific research on homeless issues. Such 
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research is either nonexistent, available in only small numbers, or not highly 

useful. For example. North and Smith's (1994) "Comparison of white and 

nonwhite homeless men and women" was published in the journal Social Work. 

In this study, people of color (consisting of Latinos and African Americans) are 

clumped together as one study group, instead of as separate categories. In 

1988, First, Roth, and Arewa in their article, "Homelessness: Understanding the 

Dimensions of the Problem for Minorities," writes: "The professional literature as 

well as service delivery efforts have given only limited attention to the 

characteristics, situation causes, and unique service needs of the minority 

homeless persons" (1988, p. 120). Eight years later, Kramer and Barker in their 

article, "Homelessness among Older American Indians..." wrote, 

[l]n the literature on homelessness...ethnicity is rarely used 
as anything other than a descriptive demographic 
characteristic...despite the ovenwhelming degree 
to which homelessness is now a minority group 
problem, reports simply do not examine the 
experience of homelessness within specific 
ethnic or minority groups. This not only severely 
limits our understanding of heterogeneity of 
the homeless population, but also eliminates any 
possibility of examining differences by ethnicity 
in the causes, responses to and experiences 
of homelessness. (1996, p.397) 

Kramer (1995) in her chapter Social Welfare with Indigenous Peoples 

refers to the unknown numbers of homeless and marginally housed Native 

American people in the United States. She writes: 

Not only is substandard housing a problem on 
reservations and in other rural communities, 
but indigenous people also often live in 
substandard housing in urban areas. The 
combination of low income and ethnic/racial 
discrimination against indigenous people 
contribute to the difficulties indigenous people 
have in securing safe housing in urisan areas. 
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It Is unknown how many indigenous people 
are among the growing population of homeless 
in the United States, but most knowledgeable 
human service providers estimate that the 
number is disproportionately high. (1995, p. 88) 

The reality that homelessness is a growing problem is stressed in this quote. 

The dynamic between marginal housing being as serious as homelessness 

and even eventually leading to homelessness portrays the urgency for further 

inquiry. 
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Literature Review 

Homelessness 

The meaning of homelessness differs in extent and description amongst 

social scientists. Hopper and Baumohl (1996) discuss homelessness in terms 

of "liminality" in which individuals are "suspended between the familiar social 

niche they have left behind and the one they have yet to assume" (1996, p. 4). 

However, when an individual becomes stuck in that between stage, "the 

routinization of displacement" occurs when "liminality becomes institutionalized 

in its own right" (1996, p. 4). Those that are homeless may be In that state for a 

short period or find themselves stuck for a longer time period. When this 

happens society or parts of society step forward as a course of "abeyance" to 

create a place or "social slot" for that person (1996, p. 5). Shelters, soup 

kitchens, social service centers, and welfare and workfare plans all act as 

abeyance procedures. Hopper and Bauhmohl criticize some of these like the 

"warehousing" of people In shelters and point out how the term "homeless" 

broadly encapsulates so many situations (1996, p.13). Barak (1991) gives a 

long description of the diversity among those termed "homeless. He writes that 

the homeless include the following: 

[M]en, women, and children of all racial and 
ethnic backgrounds; the urban and rural working 
and nonworking poor; displaced and deinstitution
alized persons; alcoholics, drug addicts, mentally 
ill, and those inflicted with AIDS; physically 
abused mothers and their babies, throwaways, 
and runaways, sexually abused adolescents, 
and neglected older people; migrants, refugees, 
and Vietnam War veterans. (1991, p. 4) 

This quote depicts the diversity among the homeless population, more so than 
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the simple label "homeless" denotes. Snow and Anderson (1993) describe 

homelessness as having "a residential dimension; a familial-support 

dimension; and a role-based dignity and moral-worth dimension " (1993, p. 7). 

Barak (1991) points out that "homelessness is both a condition of being and a 

state of mind" (1991, p. 6). Being homeless in condition but having an 

optimistic mindset is a debilitating circumstance. However, as Barak points out, 

being homeless in both mind and circumstance is a double jeopardy making 

one more vulnerable to the tangible and intangible dangers of the street. 

How to identify the homeless is another matter scholars do not agree on. 

Phillips & Hamilton (1996) clarified three types of homelessness; 

(1) the chronic homeless, who have been on the 
streets for at least thirty consecutive days; (2) the 
situational homeless, who are temporarily without 
shelter due to a life crises; and (3) the episodic 
homeless, alternating between short periods of 
homelessness and regular housing. (1996, p. 83) 

Some authors, especially in U.S. policy do not consider doubled up individuals 

with friends and family, in one apartment or house, to be homeless. The Wind 

River Reservation possesses their own definition of homelessness as follows: 

1. an individual who lacks fixed, regular and nighttime 
residence; 
2. an individual who has a primary nighttime residence 
that is: 
a) a supervised publicly or privately operated shelter 
designed to provide temporary living accommodations; 
b) an institution that provides a temporary residence 
for individual intended to be institutionalized; or 
c) a public or private place not designed for, or 
ordinarily used as a regular sleeping accommodation 
for people. 
3. an individual who lives with a friend or a relative 
because they lack adequate resources to maintain 
a fixed, regular and adequate nighttime residence 
on their own. ("Homeless Rate," 1992, p.5) 
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They clarify between doubled up persons who are there for economic reasons 

and those for "traditional or cultural reasons" ("Homeless Rate," 1992, p. 5), 

Some researchers depict the multileveled ramifications of being 

homeless despite differential factors of culture, age, or gender. Esther Men/es 

(1986) asserts in her abstract, "Homelessness represented a loss of support for 

meeting all human needs." Phillips and Hamilton (1996) continues this vein of 

reasoning: 
Homelessness is much more than the simple 
absence of shelter from the elements; It involves 
a fundamental lack of privacy, a curtailed capacity 
for expressing one's self image and social relations, 
and a loss of self-sufficiency. Likewise, the process 
of taking possession of one's own shelter, even 
rudimentary shelter, signifies a new set of 
relationships with society, the natural landscape, 
and the built environment. (1996, p. 84) 

Ignatieff (1984) in his philosophical treatise called The Needs of Strangers 

asserts: 

[A] theory of human needs has to be 
premissed on some set of choices about 
what humans need in order to be human: 
not what they need to be happy or free, since 
these are subsidiary goals, but what they need 
in order to realize the full extent of their 
potential...The claim of need has nothing 
to do with deserving: it rests on people's 
necessity, not on their merit, on their poor 
common humanity, not on their capacity 
to evoke pathos...Our needs are greater 
than the needs of our bodies. We are 
creatures of reason and speech, and it 
is as creatures who, alone of all the species, 
can create and exchange meaning that we 
all have intrinsic needs for respect, under
standing, love and trust. (1984, p. 15, 34, 43-44) 

This idea of needs is extended beyond a hierarchy of needs put forth by 

Maslow's hierarchy (1962) but that emotional needs and physiological needs 
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coexist (See Snow and Anderson, 1987). Ignatieff further points out that a 

difference exists in supporting the "natural man" [sic] with just the bare 

essentials of food, water and shelter and supporting the "social man" [sic], who 

needs individual attention, expressive outlets, and personal and economic 

empowerment (1984, p. 51-52). Ignatieff recognizes that The Universal 

Declaration of Human Rights of the United Nations calls for food and shelter to 

be provided for all individuals. Article Twenty-five, part one, of the Declaration 

asserts: 

Everyone has the right to a standard of living 
adequate for the health and well-being of 
himself and his family, including food, clothing, 
housing and medical care and necessary 
social services, and the right to security in 
the event of unemployment, sickness, disability, 
widowhood, old age or other lack of 
livelihood in circumstances beyond his 
control. (December 10, 1948, Exhibited in Wronka, 
1992, p. 19) 

However Ignatieff argues that this is only worthless symbolism, that people 

should be given the opportunity to be "real, historical individuals, with the social 

relations and the power to protect themselves" (1984, p.53). 

The Universal Declaration of Human Rights is a first step in this process, 

however. This internationally influenced policy is far advanced compared to 

U.S. law. In the United States, no Constitutional right (not that the Constitution 

always has applied to Native people) exists for food (see Dandridoe v. Williams. 

397 U.S. 471 (1970)) or shelter (see Lindsev v. Normet. 405 U.S. 56 (1972)) 

(Hershkoff & Loffredo, 1997, p. 136, 222). Ignatieff is right to warn that "[w]oe 

betide any man who depends on the abstract humanity of another for his food 

and protection" (1984, p. 53). However, when such provision is put into law, it 

works to humanize society and lend value to human life and potential. 
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Native American people, specifically certain tribal groups, have other 

legally binding agreements called treaties and trust responsibility. Some 

treaties stipulate provisions for food and shelter. For instance, Sileo (1995) 

points to an 1877 treaty with the Cheyenne, Northern Arapahoe, and Sioux. 

Treaty writers for this 1877 document determined that after an allotment on the 

reservation was chosen, "the Govemment shall, with his aid, erect a comfortable 

house on such allotment" ("An act to ratify," 1877). Numerous other treaties 

contain similar stipulations. The trust relationship between the U.S. federal 

government and tribal entities also require the federal government to fulfill their 

duty to provide shelter. Congressional hearings on Indian housing emanate 

from this trust responsibility (Testimonv of Paul Wellstone. 1993). 

The causes of homelessness for Indians and non-Indians are not agreed 

upon among researchers. Some researchers take a "blame the victim" stance 

while other researchers fault institutional mechanisms of capitalism and 

government (See Shinn & Weltzman, 1990; Katz, 1989). Barak (1991) aptly 

summarizes this controversial issue: 

[CJonservative accounts of the homeless have 
tended to blame the victim for homelessness 
and to identify the homeless person as someone 
suffering from some kind of impaired capacity. 
Not only have the homeless been traditionally 
regarded as troubled and disaffiliated individuals, 
but they have also been portrayed as troublesome 
and dangerous, especially when their members 
have involved ethnic and racial minorities. 
Homeless people are viewed in other words, 
as strange and different from homeful people... 
By contrast, the liberal outlook on the homeless 
and homelessness locates its causes in the 
various institutional orders and in the social 
experiences of people. Liberals acknowledge 
the prevailing political, economic, and social 
relations affecting the homeless populations 



3 2  

and associated with homeiessness...The liberal 
accounts typically underscore unemployment 
and poverty, affordable housing, and urban 
redevelopment, and personal attributes and 
interpersonal conflicts, (italics mine, Barak, 1991, p. 54-55) 

Barak then asserts his own explanation: 

[l]n order to develop a critical understanding 
of the ultimate causes of the new homeiessness, 
it is imperative that our analyses transcend both 
the conservative theories of 'personality disorders' 
and the liberal theories of 'precipitating events.' 
We must focus our examinations of homeiessness 
on the forces underlying the dislocations occurring 
in the urban and rural environments. In other words, 

regardless of an individual's disability or special 
needs, the key to making sense out of his or her 
homeiessness lies in the ability of our analyses 
to explain the distinctive structural arrangements 

in which homeless individuals occupy special 
niches. (Barak, 1991, p.56) 

However, this particular outlook is not often stressed in past research. The two 

liberal and consen/ative outlooks vie for acknowledgment. For example, Fiske 

(1991) in his study on the semantic meanings in the "Culture of Homeiessness" 

asserts, 
Homeiessness is structural. The majority 
of the homeless are not personally inadequate. 
If the homeless population contains proportion
ately more of the mentally and physically 
dysfunctional than the population at large, 
it is because they are the most vulnerable 
to systematic deprivation. (1991, p.460) 

While Grigsby, Baumann, Gregorich, and Roberts-Gray (1990) present a model 

of disaffiliation (asserting that it takes more than a physical building to make a 

home) in which homeless people can be classified: 

(1) the Recently Dislocated have small social 
networks and mild mental health problems; (2) 
the Vulnerable have been homeless longer, 
have fewer people in their social networks. 
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and border on severe dysfunction; (3) the 
Outsiders have been homeless about as long 
as the Vulnerable but have much larger social 
networks and function as well as the Recently 
Dislocated: (4) the Prolonged have been home
less for more than five years, have few people 
in their networks, and appear moderately 
dysfunctional. (Grigsby et al., 1990, p. 141) 

The researchers assert that careful outreach specifically matched to each group 

could prevent movement into long-term homelessness. In that study, 

weaknesses in personal attributes is asserted as causal to homelessness. 

Structural mechanisms are not taken into account and only hinted at during 

intervention suggestions. 

Katz (1989) precedes Barak's line of reasoning, however. He writes that 

conversation on poverty, "whether liberal or conservative, largely stays silent 

about politics, power, and equality." He persuades the reader to focus on 

"styles of dominance, the way power Is exercised, and the politics of 

distribution" (1989, p. 7). 

When thinking about the "politics of distribution," soup kitchens are part of 

that system, frequented by the homeless and economically marginalized. Many 

of the interviews conducted for this thesis occurred in such places. In her 

ethnographic work In a soup kitchen, Glasser (1988) points out the vital 

characteristics of these places in homeless and poor people's lives. Her five 

years of fieldwork occurred in a middle size Eastem city. She focused on how 

soup kitchens are places of social support where "supportive social networks" 

were created for "emotional, tangible, and informational" support (1988, p. 

101). She writes conceming emotional support: 

Loneliness in life appears to be a driving force 
in bringing people to the soup kitchen...The kind 
of interaction that often tends to take place in the 
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dining room may be thought of as sociability which 
is interaction for its own sake without the emotional 
Impact of long-term relationships... (Kenan, 1982 
referenced by Glasser, 1988, p. 69) 

She describes a soup kitchen as a low demand facility meaning "there are no 

forms to fill out, no eligibility requirements to meet, no demands to 'reform,' 'gain 

Insight,' or change" (Glasser 1988, p. 4 & see also p. 49). Similarly, in Tucson, 

soup kitchens do not require such evaluations. 

In the past, generalizations about the poor and the homeless have 

proved tempting for researchers. Tenns like the "culture of poverty" or the 

"culture of homelessness" Insinuate the existence of a separate cultural sphere 

for economically disadvantaged persons. Lewis (1966), a proponent of this 

idea, proposes that poor families worldwide have the same behavior patterns 

which cause poverty and which are passed onto their children. Therefore, 

poverty or habits which contribute to poverty are culturally inherited. Katz 

(1989) tears through this idea, characterizing it as "tautologies," taken out of the 

context of worid economies, of confusing issues of class with culture, and being 

stereotypical and based on middle class values, as well as "defining differences 

as pathologies" (1989, p. 41-43). The culture of poverty idea is not used in this 

thesis, because of its theoretical weaknesses. Though Lewis (1966) was 

criticized for his work (the entire book of essays edited by Leacock, The Culture 

of Poverty provides ample deconstruction), remnants of this idea exists in the 

works of Fiske (1991) and Davis (1996). However, a closer investigation 

portrays slight twists in semantic use, possibly an unintended allusion to Lewis' 

ideas. The culture of poverty concept is transformed to the idea of the "culture of 

homelessness" in two of the following studies. Davis uses the term not 

pejoratively, but to assess homeless service providers, "strategies of sun/ival 
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inherent in the culture of homelessness are rarely considered by those 

agencies in providing services to homeless people" (italics mine Davis, 1996). 

Fiske (1991) uses the word "culture" to mean "a whole way of life" and "the 

generation and social circulation of meanings, pleasures, and values (1991, 

p.455, 463). Cultural studies theory is used to evaluate certain practices and 

"semiotic meanings" within "texts" which consist of a shelter and other settings 

that portray "multi-accentual meaning" (1991, p. 455, 458, 467). Fiske refers to 

his research colleague as "never able to participate in their [the homeless 

men's] culture" (1991, p. 469). Culture equivocates to experience and the 

understandings within that experience, not a particular separate entity to itself, 

but is shaped within economic determinants and opportunities. However, he 

does not set the responsibility for these cultural experiences on the victim or 

determine that it can be a generalizable phenomenon. He clarifies this further; 

In a critical-structural theory, data are not 
representative but systemic. By this I mean 
that they are instances of a system in practice. 
The homeless men in Midtown are not 
representative of the homeless in general-
they are white, male, Midwestern, single etc.-
but in so far as their experiences are systematic 
we can generalize from them, not to other 
homeless, but to the workings of the system. 
(1991, p. 469) 

Therefore, this "culture of homelessness" is not equal to the "blame the victim" 

tone of Lewis' culture of poverty. 

Elliot Liebow's book (1967) Tally's Comer: A Study of Negro 

Streetcomer Men can be used to challenge some of the notions of the culture of 

poverty, mainly the notion of present time orientation of the "lower class" versus 

the future time orientation of the middle class, Liebow (1967) writes: 
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Living on the edge of both economic and psycho
logical subsistence, the streetcomer man is 
obliged to expend all his resources on maintaining 
himself from moment to moment. (1967, p. 65) 

The same can be said for these homeless Native American men or any 

homeless man of any ethnicity. Actually, the participants from this thesis, as will 

be shown, do verbally acknowledge plans for their lives. 

Within the literature on homelessness, mental illness is frequently a 

related topic of study. This thesis does not deal with identifying mental illness 

because of the difficulty of this process for three reasons. One being cultural 

measures of mental illness are biased toward Anglo- mainstream culture. The 

other reasons, cited in Snow, Baker, & Anderson (1988), are that the context of 

homelessness makes certain behaviors seem like mental illness but are really 

coping mechanisms or results of contextually constrained choices like diet. 

Snow et. al. points out that, "the situations in which homeless people live 

constitute...'insane contexts,' thus increasing the prospect that adaptation to 

them may be misread as insanity" and that it is difficult to tell the difference 

between mental illness and "behaviors that are physiological reactions to 

dietary deficiencies and resultant physiological ailments" (1988, p. 195). The 

example these researchers point out is hypoglycemia which is caused from 

"irregular eating habits and a diet high in simple carbohydrates, alcohol, and 

coffee-the very kind of eating habits and diet that we found commonplace on the 

streets" causing "di2ziness, tremors, confusion, and even depression" (Snow et 

al., 1988, p. 195). 

The other concem with mental illness is whether it caused homelessness 

or a period of homelessness caused the mental illness. Snow et al., in this 

same article, writes that "we do not know what proportion of the mentally ill 'fell 
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through the cracks' because they were chronically impaired compared to those 

whose symptoms result from their homelessness" (Snow et al,, 1988, p. 195). 

A vast literature of various subtopics on homelessness exists within 

sociology, social work, anthropology, and economics. Definitions, causes, and 

consequences of homelessness have been extensively debated (though often 

missing the perspective of ethnic groups like Native Americans). However, one 

such subtopic with much work concerns experiences of homelessness and 

single men. 

Single Men and Homelessness 

Extensive research has been done pertaining to homeless single men. 

Historically, they have made up a large percentage of the population of the 

homeless. In 1997, the Conference on Mayors reports that 47% of the homeless 

in twenty-nine cities (including Phoenix, Arizona) were single men ("Calls 

Rising," 1997, p. A16 ). Several studies on single men closely pertain to the 

topic of this thesis. Susser, Struening, and Conover (1987) in their study, 

"Childhood Experiences of Homeless Men," which consists of interviews with 

single men in New York City shelters, determine that there was a "high 

frequency of a history of institutional separation from the family during 

childhood,..[and] a childhood history of delinquency and/or running away was 

common" (1987, p, 1600), They point out that such experiences in childhood 

might discourage frequent use of shelters. According to their study, those with 

such a history, certainly, did not use the shelters for more excessive periods of 

time (1987, p. 1601). 

The Adult Learning Source Homeless Program of Colorado oversaw a 
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study in Denver, Colorado, of the educational needs of this subpopulation. 

They found that educational needs differed among homeless men (lil<e the 

need for training or the lack of a high school diploma). The study indicates that 

"[s]eventy-six percent reported the desire for more education, but reported 

homelessness, lack of money, learning difficulties, and other circumstances as 

barriers" (Adult Leaming Source Homeless Program, 1994). Shinn and 

Weitzman (1990) point to certain studies which find no link between 

homelessness and education (Sosin, Colson & Grossman, 1988; Weitzman, 

Knickman, & Shinn, 1990). 

Often, single homeless men, as many of the men Interviewed for this 

thesis, find employment in uncertain brief stints of day labor work. Barak (1991) 

discusses the employment of homeless individuals through the day labor 

market. He writes, "At best, they earn what amounts to as a subsistence income 

for a single person. If one is able to work a full eight hour day, one is able to 

take home (if he has one) about $20-25 a day" (Barak, 1991, p. 38). The rate he 

quotes refers to 1991, but the point is made that this type of employment 

provides meager income, not at all a "living wage" (Barak, 1991, p. 13). The 

earnings diminish before providing for even the basic necessities of life. 

Thinking of this in Marxian terms, even the homeless are being "commodified" 

as units of production (Barak, 1991, p. 38-39 continues this line of reasoning). 

Homeless men as the criminal element is a stereotype for this 

subpopulation. Snow, Baker & Anderson (1989) did a study in Austin, Texas on 

the arrest rates of homeless single men. He and his colleagues found that 

compared to non-homeless men, homeless men had a higher arrest record. 

The difference prevailed in the types of crimes committed. Homeless men 
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committed fewer violent crimes and more misdemeanors and crimes such as 

"substance related-alcohol and drug, violation of city ordinances, simple 

assault, trespassing, traffic warrants, disorderly conduct, and other minor 

offenses with a higher proportion of crimes dealing with stolen goods (1989, p. 

537). Crimes dealing with property were due to "breaking into warehouses and 

abandoned or unused buildings, primarily for the purpose of securing a place to 

sleep or escaping the elements" (1989, p. 538). They also found that the "odds 

of being victimized by a homeless male are 12 times greater for another 

homeless individual than for a non-homeless person" (1989, p. 539). These 

high crime rates for homeless men were due to three factors, according to Snow 

et al. One reason being that everyday behaviors or survival behaviors like 

drinking in public or being drunk (homeless men have no other place to drink), 

trespassing (like being caught sleeping in abandoned buildings), or loitering on 

the comer (like near a day labor place), all are considered "criminal" acts 

according to law enforcement. Such acts as sleeping and drinking might be 

simply everyday acts for other housed people, but are "situationally 

inappropriate" for when and where homeless people do these things (Goffman, 

1961 & 1971 quoted in Snow, Baker & Anderson, 1989, p. 542-543). Recent 

vagrancy laws passed in Tucson show a cracking down on behaviors that help 

the homeless survive, like panhandling and loitering laws. Chambliss (1964) 

shows how such laws can contribute to the increase of arrests (pointed out by 

Snow, Baker & Anderson, 1989, p. 543). Such high arrest rates are also due to 

the extra hostility of police toward homeless men, who are vulnerable to 

harassment and are treated more harshly for certain law infringements. Snow 

et al. writes about this effect:" that homeless males are a stigmatized category 
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in the eyes of the police and that this subjects them to closer scrutiny, increasing 

the possibility of arrest" (1989, 544). This stigmatization is supported by scenes 

the researcher of this thesis has obsen/ed of needless harassment when a 

homeless man was sprayed in the eyes with red pepper outside of the 

warehouse soup kitchen in downtown Tucson. This man was not allowed any 

respite from the affects of the spray for fifteen minutes even from water offered 

by soup kitchen workers, while a cluster of police officers laughed and joked on 

the sidelines. 

The other reason for high crime rates, especially for those with a long 

temri history of being on the street. Is what Snow calls "adoption of criminal 

adaptive strategies" such as "panhandling and begging, unauthorized peddling 

or selling in public places, theft, and even living in an unregistered vehicle" 

(1989, p. 545). These strategies are "most likely to catch the attention of the 

police" and "become more salient aspects of the behavioral repertoire of the 

homeless the longer they are on the streets" (Snow et al., 1989, p. 545). 

In recent years, homeless people still suffer from arrest and police 

harassment. In Miami during December 1997, a large lawsuit, Pottincer v. Citv 

of Miami (850 F. Supp. 1551 (S.D.FI. 1992) recently settled on certain policies 

protecting the civil rights of the homeless and an out of court settlement 

allocated an amount of money to be given to five thousand homeless 

individuals who had asserted that the police had not respected their civil rights. 

The American Civil Liberties represented them in court. These homeless 

individuals had their property destroyed by police and were arrested for 

trespassing. The changes made in police and homeless policy include police 

training on the civil rights of homeless people, "protocol for law enforcement 
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contracts with homeless persons that ensures that people without shelter 

cannot be arrested for merely living in public," new record keeping on police 

interactions with the homeless, and a committee to oversee the enforcement of 

the former changes ("Miami Settles A.C.L.U.", 1997, p. 28; "Miami Agreement", 

1997; "Miami Settles," 1997). 

Trespassing is often an issue for homeless individuals. In Atlanta, the 

Mad Housers organization, builds plywood "huts" for homeless individuals and 

puts them on public lands, knowing they might be breaking trespassing laws. 

Atlanta's city government, nearby commercial establishments and residential 

areas have been mostly supportive. However during the summer of 1997 in 

Tucson, Arizona (and during the previous summer, notably the 'A' Mountain 

incident), homeless people were deliberately evicted (and their encampments 

destroyed) from publicly owned lands. On March 4, 1996, the Tucson City 

Council decided, under a plan from councilperson Jose Ibarra to close camps 

and evict people starting with the demolishment of a large homeless camp on 

"A" Mountain. The full decision actually outlawed "unauthorized camping on all 

city property" (Burchell, 1996, p. 1A). The court case, Davison v. City of Tucson, 

(924 F.Supp.989 (D.Ariz. 1996) sustained the ordinance outlawing the camps 

on city property (Hershkoff & Loffredo, 1997, p. 338). About one hundred people 

(including Henry, one of the participants in this study) were living at the A-

Mountain camp. The homeless people had camped on a landfill that was 

contaminated and released methane gas (Volante, 1996, p. 1A). However, this 

legal exile was not for reasons of safety for the homeless, but to protect 

neighborhoods that were complaining of being disrupted by the camp and in 

Councilperson Ibarra's words to "ensure the safety of the neighborhoods" 
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(Burchell, 1996, p. 1A: Haussler, 1996, p. 1B). The decision then was 

broadened to be applicable to all parts of the city. The city promised to create a 

new camp without solid details about its opening (Burchell, 1996, p. 1A). This 

camp has still not been opened at the writing of this thesis. 

Ted Hayes, who started a low-cost housing program in Los Angeles, 

even visited during the eviction process to talk to the City Council about his 

ideas. The Council did not think his plan was feasible (Haussler, 1996, p. IB). 

Some social service agencies, city hall, and the police were collaborating on 

this eviction mission. Other social service agencies were protesting these 

actions (Bagwell, 1996a, p. IB). As more camps were shut down, street 

outreach to the homeless by outreach workers became a difficult endeavor. 

Homeless people were moving from place to place to sleep or getting 

permission from private landowners to stay on their land (Keith Brunson and 

Evans Spears, personal communication, Summer 1997). Recently, Tucson 

has passed loitering and panhandling laws (Corella, 1997, p. IB; Bagwell, 

1996b, p. 1A). The entire housed community did not agree with these policies. 

Paul Rudof, who once worked for the Southem Arizona People's Law Center, 

titled his editorial in the Arizona Daily Star. "Tucson's Policy toward the 

Homeless Tums Mean" (Rudof, 1996, p.13A). 

This trend of stricter crackdowns or "criminalizing" homelessness has 

occurred across the country (with the exception of the recent ruling and 

agreements in Miami). For example, in Orlando, Florida, panhandlers need to 

apply for a license and can only panhandle in certain parts of the city. 

Schneider writes: "They must register at police headquarters, carry an ID, and 

follow strict rules about how and where they ask for money" (1997, p. 1A). Anti-
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panhandling laws ("aggressive" panhandling or panhandling at automated 

teller machines) have passed in big cities like Washington D.C., San Francisco, 

California, and Santa Cruz, Califomia (Associated Press, 1994b, p.2A: 

Associated Press, 1994a, p. 12A). Seattle, Washington was the first city to 

make such "aggressive" panhandling and loitering laws (Egan, 1993, p.15B). In 

Portland, Oregon, patrols formed by the local business district actually walk 

through the city to tell pedestrians not to give money to panhandlers, but to give 

vouchers for meals and shelter. Homeless people are seen as a threat to a 

community's "civil well-being" (Egan, 1993, p. 15B). 

These laws are in places where a large number of homeless Native 

Americans are surviving day to day. For example. In 1993, the Char-Koosta 

News, reported the passing of the "Pedestrian Interference Act" in Missoula, 

Washington, which strictly prohibited camping in public lands as well as 

outlawing all panhandling activities in public places. More specifically, the act 

outlawed "open fires and camping in city parks, along trail systems, in open 

space areas, under bridges, and in other city lands during the hours that are 

posted as closed (Bamett, 1993, p. 5). The law was passed as an "emergency 

law" putting it into action right away, exhibiting the impatience of the city policy 

makers. The newspaper reports that the local shelter was full, after many 

people had been barred from being outside, "many of them Native Americans" 

(Bamett, 1993, p. 5). That same night, six small fires were started within the 

shelter evidence of more anti-homeless sentiment (Bamett, 1993, p. 5). 

Facing such stigmatization, homeless people's self-conception may try to 

counteriDalance such negative treatment with more positive identity assertions. 

Snow and Anderson (1987) also write about the formation of identity (using 
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"identity talk" which is defined as "verbal constructions and assertion of 

personal identities"), using studies of eavesdropping and natural conversations 

with homeless men and women In Austin, Texas (1987, p. 1348). One of the 

purposes of their study was to "advance understanding of the manner in which 

individuals at the lowest reaches of status systems attempt to generate identities 

that provide them with a measure of self worth and dignity" (1987, p. 1338). 

These researchers point out the effort that must be made by homeless 

individuals who are pejoratively labeled by society to find a sense of positive 

worth. Actually, 2% of the homeless people they talked with were Native 

American and 1% of the material collected that dealt with identity came from 

Native Americans (Table 2,1987, p. 1346 ). Most of the data came from Anglo 

individuals with some African American and Latino participants. Snow et al. 

found that types of distancing include: "institutional distancing (criticizing social 

service organizations to make up for dehumanizing treatment), assoclational 

distancing (usually done by those who have been homeless for a short time or 

are getting ready to leave the streets for housing, which entails differentiating 

oneself from the others), and role distancing (from being like the "typical" 

homeless person or from low status jobs) (1987, p. 1350-1353). Embracement 

was another strategy to assert identity which also was done In three ways 

including, role embracement (accepting and finding solidarity in being 

homeless), assoclational embracement (being tied to a community through 

giving of ones resources or being ready to come to another friend's defense), 

and ideological embracement (identifying oneself as set apart by religions, 

mysticism or organizations like Alcoholics Anonymous) (1987, p. 1354-1357). 

The other strategy was fictive storytelling which included embellishment 
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(exaggerations) or fantasizing about the future especially dealing with "self-

employment, money, material possessions, and the opposite sex" (1987, p. 

1359-1361). Identity is a vital topic of research. However, few studies peer into 

the meaning of cultural identity, especially Native American identity and its 

effect on perceptions of home and homelessness. 

Native Americans and Homelessness 

Rossi, drawing from his 1986 published study in Chicago, writes that: 

Perhaps the ethnic/racial group most over-
represented among the homeless is American 
Indians, who constitute 7.1% of the street, 
3.5% of the shelter samples, and 5.1% of the 
total homeless, but only 0.1% of the Chicago 
census population. (1988, p. 93) 

He also claims that Native Americans showed the highest rate of "psychotic 

thinking" from the Psychiatric Epidemiology Research Interview and had the 

highest rate of depression measured from the CES-D Scale (1988, p. 104-

108). His scales of testing are questionable since they do not take into 

consideration cultural differentials. Out of 36 of the homeless Native Americans 

inten/iewed, 26.3% had used detoxification services, 9.6% had been 

institutionalized in a mental hospital, 11.9% had been in prison, 36.3% had 

been in jail, and 19.8% had experienced probation (Table 10, 1988, p. 109). 

Few studies have focused primarily or completely on Native American 

homeless individuals. One such study Is Kramer and Barker (1996), 

"Homelessness Among Older American Indians." They found heavy alcohol 

use, health problems and many of these elders were younger than the elders 

who were not homeless. However, those sixty and older stayed on the streets 

throughout the year, partly due to "institutional and cultural barriers" (Kramer, 
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1996, p. 396). 

Other studies mentioning homeless Native Americans and alcohol 

include Bogue (1963), Koegel and Bumham (1988) and Koegel, Burnham and 

Farr (1988). Koegel (1987) found that Native American homeless individuals 

more often have a single addiction to alcohol than to any other drug. He 

concludes that alcoholism, itself, correlates with long terni homelessness (1987, 

p. 33). Bogue (1963) states for a portion of his study in Chicago that "more than 

one-half of the Indians were classified as chronic alcoholics" (1963, p. 258-

260). Koegel and Burnham (1988) clarify that "the relationship between 

alcoholism and homelessness Is an extraordinarily complicated one (1988, p. 

1017). In their study in Los Angeles, Koegel, Bumham, and Farr (1988) point 

out the following; 

Findings indicate that the lifetime prevalence of alcoholism 
was highest among Native Americans and Hispanics-the 
groups among which alcoholism is most likely to be unremitting. 
In addition. Native Americans were less likely than either of the 
other groups to have suffered from anxiety disorders, a fact that 
may be related to cultural differences in the perception and 
reporting of symptoms. (1988, p. 1087) 

J. Spradley, in You Owe Yourself a Drunk, an ethnography of homeless 

and chronic alcoholics In Seattle, Washington, published in 1970, focuses 

largely on the experiences of being arrested and brutalized again and again by 

police for public drunkenness. Included in the participants were Native 

American men. Spradley (1970) describes their experiences as being victims of 

racism, as well as looked down upon for their alcoholism: 

The city of Seattle has a large population of 
Indians and many find companionship in the 
Skid Road district and often got charged with 
being drunk in public. In many ways they are 
considered beneath others. One man recalled, 
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That bull [policeman] called me a fucked-up 
chief and stated that liquor rights should never 
have been given at these fuckin' Injuns.' Another 
recalled an officer saying to him, They didn't 
play cowboys and Indians long enough; they 
should have killed all you bastards off.' 
(1970, p. 142) 

As shown, often homeless Native Americans distressingly face racism as well 

as classism. In another instance, Spradley mentions a "young Indian boy" 

whose tools and personal belongings were stolen by police officers determined 

to take his belongings instead of arresting him (1970, p. 146-147). In another 

description, an Indian man was put in solitary confinement without clothing and 

without food or water for two days (1970, p. 221). However, sometimes the 

arrested Indian person tricked the police officers into leaving his personal 

belongings alone. He pretended he had a contagious itching disease so the 

police never knew he had a large amount of money with him which would have 

been snatched by the police (1970, p. 153-154). 

American Indian literature also deals with the theme of homeiessness. If 

social science will not cover the lives of these marginalized Native Americans, 

Native American authors will not forget them. Sherman Alexie's book Indian 

Killer, includes homeless characters and a character who helps the homeless 

by bringing them sandwiches. He writes about her philosophy towards 

homeiessness: 
She knew there were many men 
and women who waited for her to deliver 
those sandwiches. They waited for the 
food, for the company, for proof they 
were not invisible...In a way, she believed 
that homeless people were treated 
as Indians had always been treated. 
Badly. The homeless were like an 
Indian tribe, nomadic and powerless, 
just filled with more than any tribe's 
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share of crazy people and cripples. So 
a homeless Indian belonged to two 
tribes, and was the lowest form of 
life in the city. The powerful white men 
of Seattle had created a law that 
made it illegal to sit on the sidewalk. 
That ordinance was crazier and much 
more evil than any homeless person. 
(1996, p. 146) 

In another part of the story, some of the homeless characters are portrayed as 

creative survivors and also victims of violent harassment from young adults with 

anti-Indian sentiments. 

Another short story, which came out during the 1980's, and dealt with 

Native American (and Anglo and African American) hobos was "The Warriors" 

by Anna Lee Walters. The story deals with two Pawnee sisters, who interact with 

the hobos coming through their yard and have an uncle who, disenchanted with 

modem day and gripping onto his traditions, adopts a hobo lifestyle and loses 

himself to the clutches of alcohol. In one scene, the sisters come across a hobo 

who appears Indian to them, but denies it until the sisters tum to leave. 

I took Sister's arm and told her we were going 
home. Then we said "Bye" to the man. But 
Sister couldn't resist a few last words, "You 
Indian, ain't you?" 
He nodded his head like it was a painful 
thing to do. "Yeah, I'm Indian." 
"You ought to go on home yourself," Sister 
said. "Your folks probably looking for you 
and worrying bout you." 
His voice rose again as Sister and I walked 
away from him. "I told you kids, I don't have 

no people!" There was exasperation in his 
voice. 
Sister would not be outdone. She turned and 
yelled, "Oh yeah? You Indian ain't you? Ain't 
you?" she screamed. "We your people!" 
(1985, p. 16-17) 
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This passage offers a moving glimpse of a man disconnected from his family 

and tribal affiliations. It also shows the pan-Indian embracement of solidarity of 

Native people, in that these Pawnee sisters were willing to accept him into their 

consideration of family. 

Uncle Ralph, the wandering uncle in this story is a highly valued member 

of the family. He teaches his sister's children knowledge of the stories and 

philosophies of the Pawnee culture including the warrior philosophy (hence the 

title). He follows the traditions by bringing food when he visits his sister's home. 

He Is always welcomed at his sister's home unless he has been drinking or 

wants to drink. His visits are in-between his travels of drum playing at Indian 

community events. Overtime, he seemed to have deteriorated, as shown in the 

following quote: 

In the years that followed, Uncle Ralph saw 
us only when he was sober. He visited less 
and less. When he did show up, he did a 
tapping ritual on our front door. We welcomed 
the rare visits. Occasionally he stayed at our 
house for a few days at time when he was 
not drinking. He slept on the floor. 
He did odd jobs for minimum pay but never 
complained about the wori< or money. He'd 
acquired a vacant look In his eyes. It was 
the same look that Sister and I had seen 
in the hobos when we were children. He 
wore a similar careless array of clothing 
and carried no property with him at all. 
(1985, p. 23) 

Such a description from this literary piece, depicts the demoralization that often 

affects experienced homeless and transient individuals. 

Diane Glancy's novel. Pushing the Bear, also deals with the theme of 

homelessness, though it Is not obviously stated. It is a fictionalized account of 

the Trail of Tears. The account portrayed the violent decimation of Cherokee 
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families from their homes and their joumey (on which they were clearly 

homeless both in mind and literal status) to an unknown place where they 

would have to reconstruct their homes. Glancy captures through her realistic 

fictional portrayal the voice of a Cherokee woman and her feelings: 

They couldn't remove us. Didn't the soldiers know 
we were the land? The comstalks were our grand
mothers. In our story of com, a woman named 
Selu had been murdered by her sons. Where 
her blood fell, the com grew. The comstalks 
waved their arms trying to hold us. Their 
voices were the long tassels reaching the 
air. Our spirits clung to them. Our roots 
entwined...The trees were ancestors. Their 
roots reached Into the creek banks. 
(Glancy, 1996, p. 4, 10) 

The passage embodies the Cherokee's indigenous connection to the 

land with poignant imagery. 

Another piece of literature, Sundance: The Robert Sundance Story by 

Robert Sundance is an autobiographical account of a homeless man in Los 

Angeles who was Sioux, originally from South Dakota. He attended boarding 

school for a short time as a child until he refused to return in eighth grade (1994, 

p. 10-11). He had moved to the city after being in the Navy and the Air Force. In 

the Air Force, he was court-martialed for alcoholism. He then lived in different 

cities across the U.S. His novel centers around blatant and shocking 

descriptions of his experience as a chronic alcoholic on the streets of many 

cities including Los Angeles. When public drunkenness was considered a 

criminal act in the fifties and sixties, brutality and persecution by the police was 

common. He writes: 

Homeless have no place to go. They'll 
find you in an alley and tell you to get the 
hell out of there. You go to Main Street, and 
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it won't be long before they'll find you and again 
run you off. Then you might hide under bridge 
a mile away, and just when you think you're 

safe, a voice will say, 'You ain't gonna be 
staying here.' You tum and there's those 
goddamn cops again. They try to drive you 

crazy that way, and they won't throw you in jail 
until they are ready...I didn't know it at the time, 
but the cops waited until I was sick and drunk 
enough so that if they cut me off the booze, I'd 
get the DT's [delirium tremens]. (1994, p. 236) 

Sundance fought "the system" and argued his case of unconstitutional arrests 

(more than three hundred) for drunkenness through the state court systems and 

eventually to the Supreme Court (Reynolds, 1993, p.A6). This influenced many 

states to change the laws so that public dmnkenness was not a crime for 

alcoholics and especially homeless alcoholics. Reynolds writes: 

The ruling established the concept of alcoholism 
as a disease, rather than a crime. Thirty-eight 

states have since followed suit, passing some 
form of what is universally termed 'the Sundance 
Law'...a person drunk in public could no longer be 
warehoused in holding cells but must be given the 
opportunity to attend a detoxification program" 
(Reynolds, 1993, p. A6). 

The Native American presses also cover news stories conceming the 

topic of the social problems of homelessness in Indian Country, affecting urban 

and rural, mainstream and reservation communities. Ethnic Newswatch turned 

up ninety-one entries from Native American newspapers on homelessness from 

1990 to the present. One especially lugubrious article, from Sho-Ban News 

dealt with a man who was thirty-one years old and whose story echoes certain 

details of the lifecourse, specifically adoption and alcoholism, of a few of the ten 

men interviewed for this study. This man had been adopted at a young age to 

live outside of the community. He retumed to the reservation and stayed with 
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his relatives, moving from place to place. However, none of the families could 

deal with his alcohol abuse and finally after being physically beaten by the 

people he was staying with, he died in his sleep, though not from the 

aggression, but from a "broken heart" (Hone, 1993, p.4). Certainly, his 

conceptual ideal of home never met fruition. 

The Meaning of Home 

The "meaning of home" encompasses vast conceptual significations 

including references to structure, geographic place, or emotional attachment. 

As mentioned, "home" differs culturally, among groups and individuals. 

Home as a structure differs traditionally for Native communities across 

the Americas. For example, Wallace in Death and Rebirth of the Seneca . 

depicts the Iroquois longhouse and the change in housing structure overtime; 

It was dark, noisy, smoke filled barracks; rectang
ular, gableroofed structure anywhere from fifty to 
seventy-five feet in length, constructed of sheets 
of elm bark lashed on stout poles, housing up 
to fifty to sixty people...[ OJften-especially in the 
middle of the eighteenth century-individual 
families chose to live by themselves in smaller 
cabins...As time went on, the old longhouses 
disintegrated and were abandoned, and 
by the middle of the century the Iroquois 
were making their houses of logs. (1969/1970, p.22-23) 

Nabakov and Easton (1989) also point out the fast architectural transformations 

of various Indian homes, as well as the mixture of Euroamerican and Native 

architectural tradition (1989, p. 48-50). 

Today, on many reservations, HUD housing (structures built from 

Housing and Urban Development planning and funding) shelters many Native 
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families on reservations. Lomawaima (1998) traces tliis change from traditional 

homes, like "huts and wickiups" to Euroamerican style homes characterized by 

"segmentation and specification" of space as due to the influence of boarding 

schools on Native individuals as adults, as well as Bureau of Indian Affairs 

pressure on Native communities. Of course, when Native people moved to 

cities, such as during the 1950's relocation era, apartments and houses were 

the physical structures of homes. 

The move to urban areas precipitated vastly different population 

dynamics within the family and individual lifecourse. Snipp (1989) notes several 

generalizations from the 1980 census data which relate to this thesis. He 

encountered the problem of using culturally unmatched definitions of family in 

his research, however (1989, p. 128-129). Snipp alleges that Native men rather 

than women are more apt to live away from families, to live singly or with people 

who are not considered relatives but could possibly be "fictive" kin or culturally 

defined kin (1989, p. 129). This could act as one explanation for the fewer 

women encountered in the street in Tucson. Snipp determines that urban 

Native American families have the highest percentage of non-relatives (who still 

could be culturally defined kin) living in their households (1989, p. 132). He 

explains this as sharing the costs of housing in the city. 

Movement of Native people to non-Indian towns and cities is a subject 

covered by the Meriam Report or the Problem of Indian Administration of 1928. 

One description of interest includes what the Brookings Institute termed the 

"camp Indians" (Meriam et al., 1928, p. 668). These were Native families living 

as "squatters" on the edges of towns like Globe, Arizona in traditionally built 

homes or homes of makeshift materials (like metal pieces or lumber). The 
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report depicts them as living in impoverished conditions, even though the adults 

often worked in the nearby towns (Problem of Indian Administration. 1928. 

p.681-685). Still, this is evidence of Native people creating a place for 

themselves, not within the town, but as a created community all to themselves. 

Home as a geographic place or space is relevant in considering Native 

American conceptions of home. Before, colonization, every Native nation or 

band (part of a nation) occupied a land base, which gave meaning to their lives 

philosophically and materially provided subsistence to allow their communities 

to flourish. Godkin summarizes this concept as "places to which shared 

meanings or common symbols are attached by certain groups of people" (1980, 

p. 73). Land was connected to the woridview expressed through stories of a 

community. Watahomigie and Hinton write regarding the Yuma, that through 

stories, "everything in their daily lives would be imbued with powerful 

significance" because "every plant, every hill, every spring" was the place of 

"spiritual and historical" import and that the "arrival at some location would 

recall the rich set of events depicted in the tales (1984, p. 6). Identity entwined 

within the land characterized many tribal communities. Land seizures, removal, 

relocation, or resen/ation boundaries that did not correspond to these 

meaningful places were a threat to their cultural well- being and cultural 

continuance. Maritole in the novel Pushino the Bear, even fears that the 

Cherokee language will be lost at removal. She says: 

Our words came out of the land. Would 
our words leave their place? Did they walk too? 
Would we have language when we got to 
Fort Gibson in Indian Territory? Would we 
find our words hadn't migrated? 
if the language didn't cross on the trail, it 
would sink back inside the trees and rocks. 
It would be buried in the land. It would go back 
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to where it came. (Glancy, 1996, p.220) 

Siii<o (1986) supports the notion of Pueblo culture as placed based. She 

describes how stories focus around specific places in the landscape, like a 

"giant sandstone boulder," a particular mesa, a certain cliff, or places of water 

(1986, p. 88-89). She also discusses how part of the path of the ancient 

migration is now a road, still well traveled by Pueblo people. She emphasizes, 

"continued use of that route creates a unique relationship between the ritual-

mythic world and the actual, everyday world" (1986, p. 90-91). 

Nonetheless, some communities faced being uprooted and torn from 

their familiar and conceptually explained territory to be made landless. This 

experience occurred for either a brief time, like the Cherokee on their walk to 

Indian Territory or the Navajo on their walk to Bosque Redondo, or for a long 

time even continuing to the present day. Some communities lost all connection 

and rights of use to any land base, for long periods of years even to the present 

time. For instance, the Aroostook Band of Micmac, a historically scattered 

community, were left out of a land settlement for Maine Indians. In 1991, they 

were given federal recognition and a sum of money to acquire land and form a 

land base (Tiller, 1996, p. 353-354). Others tribes did become sectioned off into 

spaces to live upon, eariier in history. Wallace calls these "slums in the 

wilderness." He asserts: 

The reservation system theoretically established 
small asylums where Indians who had lost 
their hunting grounds could remain peacefully 
apart from surrounding white communities until 
they became civilized. It actually resulted, 
however, in the creation of slums in the 
wildemess, where no traditional Indian 
culture could long survive...(1969/1970, p. 184) 

Not all tribal groups were solely hunting and gathering. Some were agriculturist 
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like tlie Cherokee. It is errant to even hint that nomadic tribes (before 

reservations) (insinuated from the term "hunting") had no concept of home or no 

pattem in their understanding of home. Nabakov and Easton (1989) point this 

Even if a band traveled widely, they often had one 
such location which was to them 'home.' Indians 
on the Northwest Coast considered themselves more 
'at home' in winter, when they occupied the family 
plank houses built on coastal sites that families had 
owned for years...when some tribes departed for the 
summer spots, they untied the wall boards of their 
winter houses, lashed them between canoes, and 
used them as sliding for the more makeshift summer 
quarters. In the fall, they returned to the bare frames 
of their winter homes and walled them up again with 
the same boards. (1989, p. 35) 

A closer examination of their concept of home proves that they did not simply 

wander aimlessly without a set base or an intact philosophy of home. 

Nabakov and Easton (1989) further clarify that even mobile home life 

was organized and constructed in detail. They write, 

Even for hunting people frequently on the move, 
such as the Cree of Central Canada, temporary 
quarters and sleeping assignments were in 
traditional places determined by sex, family, 
marital status, and age. The Cree told of a 
supematural woman who traveled ahead of the 
hunters to set up their tents and prepare camp-
so that no matter where they moved, it was as if 
they were staying in the same place. Cree 
youngsters were wamed not to count the tent 
poles in their lodges or her magic would fail. 
The Cree, Eskimo, Pawnee and many other 
groups also recreated that 'same place' by 
carefully observing rules of domestic etiquette. 
In that way role relationships among tribal 
members were preserved and people 
found a measure of privacy and peace... 
(1989, p. 33) 

Architecturally, shelters were made from natural resources and were 
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constructed with proper ritual meaning by the same step by step process, facing 

the same cardinal directions each time. Tribal cosmologies and lifeways 

established structure, expectations and behavior that respected and fostered 

concepts of home. 

The construction of HUD housing on reservations lack such respectful 

ritual significance. In fact, respect for basic human need is even lacking. 

Housing on Indian resen/ations have always been substandard. In fact, 

statistics on impoverished Native communities are staggering. Anquoe reports 

that "According to the 1990 census. Native Americans are the most poverty-

stricken group in the U.S. and two of the poorest counties in the Nation are 

located in Indian Country" (Anquoe, 1994, p.A6). He points out that despite this 

infonmation, money for programs like the Indian Job Training Partnership Act 

were being cut in 1994 (Anquoe, 1994, p.A6). This poverty clearly includes a 

housing crisis. 

Several hearings before Congress were held in response to this 

problem. In 1975. the Staff Report on the Indian Housing Effort in the United 

States was published. The report pointed out that Indian communities had 

been ineligible for public housing under the general 1937 Housing Act (Public 

Law 75-142) until 1961-1962 when Indian housing authorities were fomned 

(Indian Housing. 1975, p.3, 23). Housing in Native communities was in a 

dreadful state. The 1975 report asserts, "Almost half of the Nation's Indian 

households occupied units which either lacked essential plumbing facilities or 

were overcrowded...more than three times as high as non-Indian households..." 

(Indian Housing. 1975, p.1). The report further indicates (through BIA count) 

that 106,702 Indian families lived in less than 72,000 homes, "more than 60% 
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were rated 'substandard'" (Indian Housing. 1975, p.2). The HUD/BIA/IHS 

homes often were only partially completed, lacked sanitation, roads, water, 

were unsafe and not weatherproof (Indian Housing. 1975, p. 71-91). The report 

did not cover urban housing problems but did mention the difficulties in 

planning for "migration to and from the reservation" and "adjacent off-

reservation Indian population" (Indian Housing. 1975, p.57). In a future Senate 

hearing it was pointed out that movement to areas outside the reservation (likely 

including urban areas) was partially motivated by the lack of adequate (in 

quantity and quality) housing (Testimony of Robert Gauthier. 1993). 

The hearing on Indian Housing on May 6, 1975 was eye-opening as one 

testimony reveals that on the reservation, "over half of the Indian families are 

living in homes we would all consider substandard" (Testimony of Emorv A. 

Johnson. Assistant Surgeon General & Director of IHS. 1975). Another testifier, 

representing the Institute for the Development of Indian Law and the Americans 

for Indian Opportunity, asserts that "Indian people continue to live in the worst 

imaginable conditions, in caves, in abandoned car bodies, and in chicken 

coops" (Testimony of John Tiger. 1975). Fliff Mckay discloses that, "Indian 

children are being sent to a boarding school for no other reason than officials 

on the reservation say their homes are inadequate" (Testimonv of Fliff 

McKayAssociated Director. Association on American Indian Affairs. 1975). 

Several legislative measures have been passed (or even discussed at length) 

on housing issues including the 1988 Indian Housing Act without any strikingly 

measurable results (Indian Housing. 1993, p. 14). A correspondent for Insight 

on the News reminds the reader, "In 1990, an investigation by the Bureau of 

Indian Affairs...found that reservations needed about 56,000 new homes 
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(current appropriations allow for building 2,200 homes a year)" (Sileo, 1995, p. 

33). Sileo considers the impact of HUD's spending slash in 1995. He reports 

that approximately one percent of HUD money is allocated for Indian housing 

and any more cuts would further demolish attempts for improvements, 

continuing the urgent housing crisis (Sileo, 1995, p. 33). 

In 1993, another hearing was held conceming the lack of housing, the 

financing issues of housing, and improvements of the 70% of Indian homes that 

were in substandard condition fTestimonv of Senator & Chairman Daniel 

Inouye. 1993). Even in 1997, reports continue to divulge distressing 

circumstance. An article in Indian Country Todav. emphasizes that housing 

repairs and the need for complete homes still exists, pointing to the situation on 

the Pine Ridge Reservation: "With a population of approximately 25,000, Pine 

Ridge Reservation has at least 1500 families on the Oglala Sioux Housing 

Authority (OSHA) waiting list. Approximately 2500 people need homes and 

haven't gotten on the waiting list..." (Hamilton, 1997, p. 12A). Tribal 

communities do not passively wait for change, however. They have been active 

in such groups as the National American Indian Housing Council and in 

congressional lobbying for a Native American Finance Authority fTestimonv of 

Virginia Spencer Executive Director. National American Indian Housing 

Council. 1993; Testimonv of Robert Gauthier. 1993). 

Returning to the meaning of home and to urban Indian experiences. 

Studs Terkel, In his collection of interviews during the tumultuous mid-sixties in 

Chicago, included one interview with a relocated forty-five year old Winnebago 

Indian man, named Benny Bearskin. Terkel asked him if he considered his 

reservation his home, rather than Chicago. Bearskin answered: 
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Yes, I think this is one feature most Indians have 
in common. They have a deep attachment for the 
land. This has been so for a long, long time. Many 
different tribes of Indians are now residing in Chicago, 
but most of them maintain ties with the people 
back home. Even in cases where the older members 
of their families have passed away, they still make 
a point to go home. Many of them make the trip 
twice a year to go back to the place where they 
were bom and raised. (1967, p. 105) 

Bearskin further expands on the meaning of home when he states to the 

attentive Terkel, "We are at home, while everyone else came here from 

somewhere else" (1967, p. 107). 

The meaning of home can be extrapolated from the experiences of 

discovering what is not home. Begay (1993), in an article in News From Indian 

Country, discusses the life of Danny Blackgoat who relocated from the Navajo 

Resen/ation to the city. The impact of this relocation was devastating for this 

individual. Ablon (1971) discusses the difficulties of adaptation of Native 

American relocatees to the city. She points out that lack of employment on the 

reservation has caused many to relocate while others arranged to move under 

BIA plan and persuasion (1971, p. 386). Relocation was not always a 

successful experience because of being away from family as well as having to 

face an entirely different lifestyle and code of social expectations right in the 

middle of Anglo society ( Ablon, 1971). Begay focuses on this lack of 

comfortable inclusiveness for Danny Blackgoat. She mentions his emotional 

stress of leaving the reservation and of having "sold his land and birthright," 

relenting to heavy drinking, and how he "wandered the city as a homeless 

person" (1993, p.20). He finally "went home to the Big Mountain area of the 

Navajo Reservation" (1993, p.20). Danny became homesick and physically 

addicted to alcohol because he was emotionally unable to cope with living 
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apart from his home, a particular part of the reservation. 

There exists, as SIxsmlth submits, "a growing literature" on the meaning 

of home in academic sociological literature (1990, p. 172), However, not all 

these studies are linked to the concept of homelessness or even various Native 

American or tribally specific meanings of home. SIxsmith (1990) compared 

meanings of home, In tenns of "home as a transaction between person and 

place," among the broad categories of employed people, unemployed people, 

and people over sixty-five years of age (1990, p. 173-175, 189). He reports 

several categories of meanings and their frequencies among the groups. The 

article Indicates that "happiness" was a category shared by both the 

unemployed people and older people. Sixsmlth clarifies that this high 

"value...may be predicated by a feeling of loss or change in circumstances" 

(1990, p. 176). From the accompanying table of the results, the reader can 

extrapolate that the categories "like to return," "privacy," and "security" were also 

highly valued by these two vulnerable groups. All three groups shared "family," 

"comfort" (though more highly valued by the unemployed), "do what you want," 

and "its what you make it" as categories. Only the unemployed valued 

"proximity to family." The unemployed and employed shared "possessions," 

"lived in," "self" (though more valued by employed), while "atmosphere" were 

both valued more highly by the unemployed (1990, p. 174-176). 

Another relevant passage from Sixsmlth (1990) for this thesis confirms 

how home connects to identity: 

The home plays an Important part in framing 
the experience of Independence and 'identity 
in the world,' through the affordance of control. 
The home is a symbol of...identity to others, and 
as a personal confirmation of the '1' as distinct 
from 'others.' In a social context, old age is 
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is seen as a time of deterioration, loss of status 
and increased dependency. (1990, p. 182) 

Homeless individuals might also feel this type of powerlessness, this 

dynamic of the loss of the "1" or from stigmatization and harassment, the loss of 

the "respectable I." Culturally speaking, for some Native Americans a sense of 

communality reigns over a sense of "I." Therefore, a loss of "home" signifies a 

loss of community. 

Sixsmith (1986) administered a study to hone in on the 

phenomenological explanations of home of students doing postgraduate 

studies. She extracted twenty meanings of home from her interviews, 

determining "home does not signify a single place for each person, but can be a 

number of places simultaneously" (1986, p. 285). She divided these twenty 

meanings into "personal," "social," and "physical" facets of home (1986, p. 

289). 

Buttimer (1980) focuses on place in her piece entitled, "Home Reach and 

Sense of Place." Buttimer contends to perceive places: 

in the context of two reciprocal 
movements...like breathing in and out, 
most life forms need a home and horizons 
of reach outward from that home...[One 
could] hypothesize that one's sense of 
place is a function of how well it provides 
a center for one's life interests...[Cjentering 
suggests an ongoing life-process-the breathing 
in and bringing home which is a reciprocal 
of the breathing out and reaching toward 
horizon...To many people, for whom reaching 
appears to be more important than home-making, 
places may be simply points on a topological 
surface of access...Personal identity and health 
require an ongoing process of centering-a 
reciprocity between dwelling and reaching-which 
can find its extemal symbolic expression in the 
sense of place or regional identity. (1980, p. 170-
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171, 174, 186) 

She further discusses the insider's and outsider's perspective on place. She 

explains that those on the outside tend to objectify place (using nouns to 

describe it). Those on the inside view place in an active way, using verbs. She 

affirms: 
[CJentering is an essentially creative process 
authored by people themselves. The meanings 
of places to those who live in them have more to 
do with everyday living and doing rather than 
thinking. (1980, p. 171) 

Bollnow (1967) asserts a similar dichotomy of "conceptual space" and "lived 

space." 

Studies exist which examine the meaning of home and homelessness 

from the homeless individual's perspective and their past experiences with 

home. Cavender, Anderson, Craig, Meyers, & Small (1993), in interviews with 

homeless persons in East Tennessee, finds that "seven of the fourteen had 

experienced long episodes of homelessness during their fomnative years" and 

had "no home in the deeper sense" (1993, p. 57,58 ). Those who were 

interviewed grew up in homes with abuse, constant movement from place to 

place, and time spent in orphanages or foster homes. 

Watson and Austerberry (1986) inten/iewed homeless women in Britain 

for their meanings of home and homeless. The researchers inquired about the 

meaning of home and then at a later time, the meaning of homelessness. They 

found several categories of home as "here and now" in which respondents were 

"so accustomed to their homelessness that they considered anywhere they 

currently lived or slept as home" (1986, p. 96, 103) Other respondents 

described homelessness as meaning "no roof" (1986, p. 103). These 

categories are the "minimalist definitions of the words that could be given" 
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(1986, p. 103). Watson and Austerberry contend: 

The two contradictory responses...hinge on these 
minimalist definitions. The women who did not 
consider their present accommodation to be their 
home were making this judgment on the basis of 
some subset of criteria discussed above-emotional 
and physical well-being, social relations, material 
conditions, and control and privacy. In contrast, 
they also held the minimal notion of homelessness-
the no roof definition-and because they were not 
literally on the streets, they did not consider 
themselves homeless. The reverse goes for 
the second set of contradictory responses. The 
women who considered their present accommodations 
to be home did so because they considered any

where they currently slept, as home. On the other 
hand, they also thought of themselves as homeless 
because their concept of the world was broader 
than simply having no roof over their heads or no
where to go. (1986, p. 103) 

Dovey (1985) affirms this idea when she writes," I don't have a home may 

mean either that the speaker lacks access to a dwelling place or that the 

dwelling place does not carry the meaning or experience of home" (1985, p. 

33-34). These definitions are vital as Watson and Austerberry clarify, 

"[DJefinitions of homelessness [and home] and the way homelessness is 

perceived have implications for policy and provision. Definitions of 

homelessness [and home] also have implications for the homeless individual 

herself in terms of what actions she will take to alleviate, remedy or fight against 

her situation" (1986, p. 104). 

Somerville (1992) theoretically examines home and homelessness in his 

article "Homelessness and the Meaning of Home: Rooflessness or 

Rootles-sness." He draws on the work of Watson and Austenberry (1986) and 

other studies of the concept of home which were not conceived with 

consideration for the concept of homelessness. He proposes a "conceptual 
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construction" for both home and homelessness. In his model, the meaning of 

home (and homelessness) contains "key signifiers" with "general connotations" 

and a type of "sense of security" as well as meanings "in relation to self" and 

"others" (1992, p. 532-534). Two of the key signifiers are not fully developed 

entities so they will not be included in the following lists. Home will be described 

first. The first key signifier, "shelter" relates to "materiality" providing a "physical" 

sense of security and meaning "protection" for self and "roofing" for others. The 

second key signifier, "hearth" relates to "wannth" providing a "physiological" 

sense of security and meaning "relaxation" for self and "homeliness" for others. 

The third key signifier, "heart" relates to "love" providing a "emotional" sense of 

security and meaning "happiness" for self and "stability" for others. The fourth 

key signifier, "privacy" relates to "control" providing a "territorial" sense of 

security and meaning "possession" for self and "exclusion" for others. The fifth 

key signifier, "roots" relates to "source of identity" providing a "ontological" 

sense of security and meaning "sense" for self and "reference" for others. The 

sixth key signifier, "abode" relates to "place" providing a "spatial" sense of 

security and meaning "rest" for self and "living/sleeping space" for others. (See 

Table la, 1992, p. 533). 

On the other hand, the meaning of homelessness also includes opposite 

key signifiers, meanings, and senses of "insecurity." The first key signifier, "lack 

of shelter" relates to "material deprivation" providing a "physical" sense of 

insecurity and meaning "exposure" to self and "rooflessness" to others. The 

second key signifier, "lack of hearth" relates to "coldness" providing a 

"physiological" sense of insecurity and meaning "stress" to self and "alienating" 

to others. The third key signifier, "heartlessness" relates to "indifference" 
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providing an "emotional" sense of Insecurity and meaning "misery" for self and 

"instability" for others. The fourth key signifler, "lack of privacy" relates to 

"powerlessness" providing a "territorial" sense of insecurity meaning 

"surveillance" for self and "vulnerability" for others. The fifth key signifler, 

"rootlessness" relates to "anomie" providing an "ontological" sense of insecurity 

meaning "senselessness" for self and "lost" for others. The sixth key signifler, 

"lack of abode" relates to "placelessness" providing a "spatial" sense of 

insecurity meaning "restlessness" for self and "(Impossible!)" for others (See 

Table lb, 1992, p. 533). 

Somerville (1992 ) did not stop at this conceptual model. He fitted the 

meaning of home and homelessness Into, what Barak (1991) demands, the 

"systems of social relations" (1992, p. 538). In his final detemination, "class 

relations and class organizations" impacted not necessarily "causal order" but 

"logical order" (1992, p. 534, 536). He clarifies this further by writing: 

What is at issue is not an event which precip
itates an Individual experience of homelessness 
(for instance, eviction 'causes' rooflessness), or 
an attribute which is statistically strongly 
associated with homelessness (for Instance, 
the association between so-called 'broken 
homes' and rooflessness/emotional instability/ 
vulnerability)...What needs to be done Is to place 
home and homelessness in the context of the 
economic and political system which, for instance, 
both empowers evictions and privileges unbroken 
two-parent family households. (1992, p. 536) 

Ellas and Inui's (1993) research concemed the meaning of home for 

older homeless men (over fifty years old) who tend to move amongst the shelter 

to the street to single room occupancy housing in Seattle, Washington 

(including three Native Americans) (1993, p. 398). They reveal: 

The findings Indicate that their experience of 
shelter is complex, fluid, and profoundly 
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Influenced by self-perceptions, their need 
for community and support, and the cycle of 
alcohol addiction...[C]oncems about the 
availability of community and support were 
salient aspects of the meaning of shelter 
among chronically homeless older men... 
The meaning of shelter is constructed in 
response to the exigencies of aging and 
everyday life, a conclusion supported by our 
finding that the public shelter was occasionally 
more of a home than the poor-quality SRO 
housing that was the only altemative available 
to most of these men. (1993, p. 400-401) 

The researchers discovered that age factored into the perception of home 

(1993, p. 401). They also determined the need for community for some of the 

men, who after living in SROs were homeless again due to feeling isolated and 

seeking support through binge drinking (1993, p. 398). They often lost their 

support system by leaving the shelter and moving into an SRO, often cycling 

back and forth. The construction of another age specific more pennanent 

residence ameliorated this tendency (1993, p. 400). 

Csikszentmihalyi and Rochberg-Halton in their study .The N/leanina of 

Things: Domestic Svmbols and the Self, gave meanings from the mainstream 

culture for home. They assert agreeing with SIxsmith (1990) and Buttimer 

(1980>: 
[A] home is much more than a shelter; it is 
a world in which a person can create a 
material environment that embodies what 
he or she considers significant. In this 
sense the home becomes the most 
powerful sign of the self of the inhabitant 
who dwells within. (1981, p.123) 

In this description, home consists of possessions or decorations that are 

meaningful to the individual, who lives in that home. 

In contrast, the article, "A Report to the People of Grassy Narrows" 
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discusses a description of home much varied to the definition formed in 

Domestic Symbols and Self. Erikson and Vecsey (1980) are referring to the 

Ojibway band who were lately moved to a reserve in Ontario, Canada near 

rivers that are polluted with methyl mercury (1980, p. 152). The authors write, 

The advantages of the move seemed obvious 
at the time to some, since the new location 
offered easier access to electrical power, schools, 
medical help, roads, and other benefits of modern 
life. But in every other respect relocation has to 
be classed as a true disaster to the lives of those 
involved. Whatever the motives of the white 
officials who planned the move, whatever the 
expectations of the Indians who accepted it, the 
new reserve is viewed by most of the people who 
now occupy it as a 'cage' or a 'concentration camp' 
that suppresses the true spirit of Ojibway life. 
(1980, p. 155) 

Many factors contribute to this feeling of imprisonment. The authors focused on 

the way housing structures are built, in that the arrangement "compresses 

space in such a way that traditional ways of relating to others no longer work" 

(1980, p. 156), People are housed uncomfortably close together, not according 

to cultural norms, and clans are not aligned so that they can work together 

effectively. The land, itself, was never ritually approached "to learn whether the 

land was ready to welcome them, whether this new site was blessed for their 

use" (1980, p. 157). Community members feel the land is "diseased," that "they 

were never intended to settle in the place they now occupy," and "the new 

reserve has never been and can never become a home" (1980, p. 157). 

Attributes of the landscape are not amenable to Ojibway lifestyle. The land is 

barren, deforested, and without much wildlife (1980, p. 157). The authors stress 

that the move has not opened up new opportunities, but have only taken away 

old, well proven lifestyles. The poisoned rivers have greatly contributed to this 
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thievery of home, causing sickness, fear, and closing down employment 

opportunities (1980, p.158-160). These factors have been a part of a social 

breakdown (alcoholism, high accident rates, suicide, homicides, and 

unemployment) of the community. The plan, the authors assert, would help 

ameliorate this breakdown and provide economic, social and psychological 

benefits. They profess "what they need is a home territory, a true reserve, in 

which they can restore the security of their old ways" (1980, p. 161). Whether or 

not this is the answer to all the problems of this particular Ojibway band is not 

certain. Nonetheless, the semantics of "home" in this case can be analyzed. In 

this context, home is a land base, and supports (or disengages) a particular way 

of life. Home is a "powerful sign of" community-not only a "sign of an individual," 

as in Csikszentmihaiyi & Rochberg-Halton's (1981) description of living apart in 

one's own separate structure. In Grassy Narrows, even what is outside that 

structure, the landscape is as important as the architecture that sits on it. The 

way architecture Is arranged on the land-close together within vast spaces- is a 

vital consideration, as well. 

Saile (1985) researched how homes are constructed by the use of ritual 

in his piece, "The Ritual Establishment of Home." He partly focused on Pueblo 

rituals, outlining the complicated, multileveled and meaning-laden ceremonies 

that ultimately make a place a home. He writes, "Structures or villages were not 

proper home places unless they were made with this ritual accompaniment, and 

they became more secure through ritual reaffirmation or periodic strengthening 

and purification during the ceremonial year" (1985, p. 102-103). Homes built 

this way "became a model of the universe and of the position of Pueblo society 

within it...a model of family relations and social organization" (1985, p.103). He 
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further describes home as "a center, a source of benefit and nurturance, and a 

place from which family members went out to farm or work for wages and to 

which they returned for ceremonies important to the sense of Pueblo identity 

and power" (1985, p. 103). 

Nabakov and Easton (1989) discussed the meanings of certain Native 

American homes. They assert, 

The idea that houses served as models of the 
universe is suggested by the folklore and 
architectural terms of native groups as distant 
from one another as the Eskimo, the Mohave, 
the Navajo, the Hopi, the Delaware, and the 
Blackfeet. To the Navajo, mountains were 
models for the first house, its four principal 
posts symbolically equated with the four 
cardinal directions, and its floor space 
divided into day and night domains. The 
Hidatsa of North Dakota believed the universe 
was a mammoth earthlodge, its sky dome 
held up by four enormous pillars just like 
those of their own four-post lodges. 
(1989, p. 38). 

They continue to discuss how origin stories taught the certain Native 

communiites to constmct their homes. The authors write. 

Origin myths also helped to teach tribal 
members the proper way to collect building 
materials, good construction techniques, and 
how to bless the finished building. Sometimes 
a myth was recited before construction began. 
The tale of the first Wichita grass house 
prescribed which materials should be 
harvested by women and which by men. 
It also regulated each phase of construction, 
described the prayers to be uttered, and 
dictated how the building, its doors and four 
cedar ribs jutting from the top, was to be 
aligned with the cardinal directions. 
(Nabakov & Easton, 1989, p. 38) 
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Werner, Altman, and Oxiey (1985) discuss the Zuni's Shalal<o or House 

Blesssing Ceremony in "Temporal Aspects of Home." They depict the Zuni 

home as being connected cyclically within the context of the entire Zuni cosmos, 

as this particular ceremony emphasizes. The authors assert the meaning of 

home in the following passage: 

The home is a sacred place in Zuni. It is a 
'living' thing, is blessed and consecrated, is 
a location for communication with the spirit 
world and with God, is a place for religious 
observances, and is a setting within which 
occupants reside, live, eat, and raise 
children. The central place of the home 
in Zuni culture is made salient through an 
elaborate annual ceremony in which as 
many as eight new homes are blessed and 
consecrated...Rituals, prayers, and activities 
simultaneously bond people to the home 

itself, the clan (familial subdivisions within 
the tribe), community, ancestors, and spirits 
and gods. For example, residents and the house 
are attached to the clan by virtue of the fact 
that the home is built cooperatively with clan 

members. In addition, it is richly decorated for 
the Shaiako ceremony with rugs, jewelry, shawls, 
and other materials given by the clan members. 
The community is entertained and fed in the 
house, symbolizing that the home, its residents, 
and the clan are linked to the larger society. 
(1985, p. 20-21) 

The ceremony reinforces such communal and cultural understandings of the 

worid within the home, as well as the worid, itself. 

Drawing further on Werner, Altman, and Oxley (1985), an examination of 

different aspects of time and their analysis of the home "as a transactional unit" 

(a tenn, they illustrate with a graphic of its connecting parts, created after a 

close scrutiny of the literature). The "transactional unit" image shows how 

different aspects of home inter-relate, influenced by time, environment, and 

people (with their own specific attributes). Cultural reality (what they term 
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"appropriation, attachment and identity, social rules and relationships, and 

affordances") is at the innermost center of this unity (See Figure 1, Werner et al., 

1985, p. 2). They point to the different aspects of home and provide examples 

in parentheses: "Familial and cultural bonding (weddings, holidays), 

Phenomenological experiences (safety), Utilitarian (cooking), Territorial control, 

Personal efficacy (musical instruments). Activity and usage (relaxation), [and] 

Individuality/Communality" (See Figure 1, Werner et al., 1985, p. 2). 

These explanations can be applied as some of the coping mechanisms 

that homeless individuals use to make the streets a home or a substitute for 

home. Dovey (1985) terms this "appropriation" of space using an example from 

the literary text by John Steinbeck, Cannerv Row. In which men take residence 

in, and while doing so, transfomn an abandoned warehouse (1985, p. 48). 

Buttimer (1980) refers to a "centering" and a "reaching out" process. Homeless 

people who set up camp or who have a secret place to sleep could be seen as 

attempting to center themselves in a minimal way. At this camp, they might be 

accompanied by pets or people, rearrange their camp to feel safe, do some 

utilitarian tasks, exert some territorial control over their space, and engage in 

activities of personal efficacy (like reading). In this circumstance, often the line 

between the individual and the community space is nebulous, for ail those 

previously outlined aspects could be done in a public place, also. Their days 

can be viewed as a forever "reaching out" process as they must move to 

different places to get food, go to drop in centers, go to parks, and go to day 

labor jobs. 

Dovey's piece (1985) titled, "Home and Homelessness," veered toward 

an architectural viewpoint. She describes home as: 
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Home is a demarcated territory with both 
physical and symbolic boundaries, that 
ensure that dwellers can control access 
and behavior within. Although this center 

is clearly distinguished from its surroundings, 
it is also strongly oriented within it. This 
orientation is to the compass points, the 
celestial bodies, the surrounding geography, 
and the access routes. To be at home is to 
know where you are; it means to inhabit a 
secure center and to be oriented within it. 
A certain ambiguity in the phenomenon of 
honne becomes apparent at this point 
because home as territory also involves 
a kind of home range that can include 

neighborhood, town, and landscape. Yet 
this larger home is also a kind of ordered 
center within which we are oriented and 
distinguished from the larger and stranger 
surroundings..It is a place of autonomy and 
power in an increasingly heteronomous 
world where others make the rules. 
(1985, p.36, 46) 

She points out that "Home...has strong roots in the experiences of childhood 

where the visual images of home were formed" (1985, p. 37). 

The portion of this piece on homelessness focused on the sense of the 

lack of a "feeling at home" not a lack of a physical structure. Nonetheless, her 

critique is still applicable to this thesis, in various ways. The relation of 

"commodification," "bureaucracy," "scale and speed," "erosion of communal 

space," and "professionalism," (to add to her analysis) all relate to housing 

problems in reservation and urban areas (for her original analysis see Dovey, 

1985, p. 51-59). Housing is a commodity, bought and sold, and is not seen 

with attention to other aspects of its sentimental meanings, cultural meanings or 

its necessity for safe, healthy lives. Problems with "professionalism" refers to the 

contractors who do not take the preferences of the tribal communities, for how 

buildings should be made, into account. Bureaucracy inundates issues of 
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housing. Tribal communities often have to deal with the Bureau of Indian 

Affairs, the Indian Health Service, and Housing and Urban development, not 

one bureaucracy but three. "Scale and speed" become mere rhetoric. 

Discourse on the need for housing occurs but it is never acted upon to the 

extent that Is necessary. "Erosion of communal space" refers not only to 

Dennis Sun Rhodes' (1993) concern for Native homes, but to the urban arena, 

where homeless individuals including Native people are being barred from 

camping. Dovey stresses that the home becomes the only "cocoon of security" 

and the only free place. With, anti-camping ordinances, homeless people, who 

need these public lands the most, not for recreation, but for survival, have no 

other place to retreat to or exist. 

Exploration of the lives of individual Native American homeless men, as 

phenomenological realities that deserve scrutiny, can be well served by the 

ideas previously discussed. Allowing these ten men to speak and interpret will 

be the only medium for trustworthy empirical results. However, viewing other 

Native Americans' concepts of home and homeless, as well as mainstream's 

meanings, and scrutinizing the macro- structural mechanisms at work for 

Indians in reservation and uriDan areas offers a plethora of perspectives on 

which to add and make comparative connections. 

c 
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Methods 

Interviews for this thesis were treated as "living conversations" both 

when the stories were being collected and during analysis (Kvale, 1996). The 

inten/iews were collected from July of 1997 to December of 1997 at soup 

kitchens, on the streets, and in the parks of Tucson, Arizona. Participants read 

and signed the human subject permission form before interviews began (See 

Appendix B for human subject fonn). Unclear portions were explained to them 

by the researcher. Participants were selected if, when approached, they 

agreed to be inten/iewed, met the qualifications (homeless for at least six 

months in the past or the present), self-reported as a Native American from 

North America or Latin America, and provided their signature on the form. A 

handful of men were approached throughout the study who refused to 

participate. 

The researcher for this thesis estimates that she interacted with about 

twenty to twenty-five Native American men on a regular basis while 

volunteering at the soup kitchens. Only ten of these men agreed to be 

interviewed. One of the men (Henry) refused then months later agreed to 

participate. The interviews followed a semi-structured approach with the 

narratives, contextual field notes, and observations of interesting interchanges 

recorded by the researcher In a notebook (and then neatly rewritten shortly 

after) or sometimes written down retrospectively, A previously designed set of 

questions were asked and then expanded on within the interview to provide a 

focus on each individual's particular experiences and perspectives (See 

Appendix A for Interview Schedule). Topics were not asked in any particular 

order and were, at times, worded in different ways to fit each conversation. In 
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most cases, the interviews took place over time and were not done at one time 

unless it was thought by the researcher and the participant that another meeting 

would be difficult to arrange. At first, men and women were to be included in the 

study. Interviews were begun with both men and women, but due to time 

factors, the difficulty in finding women willing to participate, and the fact that 

more men were frequenting the soup kitchens, these Interviews consisted of 

single homeless men who did (or currently) experience homelessness for at 

least six months. 

The researcher worked as a volunteer at Casa Maria Free Kitchen and at 

the Salvation Army previous to and during the interview collection time. 

Sometimes, soup kitchen workers recommended an individual to interview. 

Other social service agencies like the Tucson Indian Center, did not provide 

contacts due to policies of confidentiality. Sporadic volunteering with a 

homeless street outreach team, a homeless daily drop in center, and a women 

and children's shelter also added to the researcher's familiarity with social 

services in the Tucson area. As a volunteer, the researcher began to build a 

rapport and trust with the people she talked to and with the organizations that 

provided food and services to them. 

Rosenthal (1991) describes his interviews as capturing reality when the 

dynamic of a teacher/student relationship was created. He, as the interviewer, 

acted as the student and the participant acted as the teacher. He formed this 

dynamic by frequently accompanying his participants every day. Rosenthal 

(1991) asserts: 

Hanging out and oral histories produce 
data that is not an artifact of unequal power, 
captive environments [shelters], or structured 
questionnaires...With oral histories and hanging 
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out, homeless people become teachers (through 
their actions as well as their words), free to convey 
the reality of homelessness as they experience 
it, rather than as conceptualized by the 
investigator or constrained by (real and/or 
imagined) institutional pressures. (1991, p. 118) 

Many of the participants in this thesis act as teachers of their experiences. 

Interviews, as an altemative to questionaires or surveys, is better matched to 

gain this type of perspective, interaction, and rapport. 

Snow and Koegel (1994) point out three faulty mechanisms that can 

contort data gathering from representing the reality of homeless people. Snow 

et al. asserts these as being; "taking slices or strips of talk or behavior as 

indicative of a pattem," "uncritical use of psychiatric inventory," and "failure to 

consider fully the context in which behaviors of interest occur and the ways in 

which that context constrains and perhaps produces those behaviors " (1994, 

p. 461-475). They also criticize the use of the "language of disability" and 

praise the usefulness of the language of "biographical vulnerability" (1994, p. 

467-468). 

For this study, these points reinforce the importance of continuous 

contact with the participants in the study, so that one time interactions do not 

represent most of the meetings between the researcher and the participant. An 

example of the Importance of this emerged when one participant declined to 

speak to me at one interval because he was in a bad mood. Since another 

meeting was expected to occur between the inten/iewer and the participant, 

unwanted communication could be postponed to another day. Unfortunately, 

some people are hard to track down again, so that one time interactions are 

necessary in certain cases. Context is also very vital, even when considering 

the interview itself, let alone the content of the interview. For example, it took 



7 8  

time and even an altemative setting for David to begin discussing particular 

issues. At the first meeting, he wanted a few days to look over the permission 

form. Another time, he wanted to get over his hangover. Finally, at another 

interaction, he wanted to move to a quieter outdoor setting by the public library 

where he provided a deluge of stories and information. Furthermore, in a more 

broad analysis, when looking at these men's lives and what they share about 

themselves, it is important to consider the kinds of choices they have for their 

lives and the socioeconomic structural factors that shape their possibilities. 

Coding methods for these interviews include case summaries (see the 

biographical vignettes), as well as inductive and deductive coding. The 

interviews were scrutinized for topics that appeared (like adoption) and for 

topics that were purposely sought after like the "meaning of home." 
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Limitations and Key Assumptions 

The researcher (referred to as "1" in several places of this thesis) needed 

to grapple with many limitations and key assumptions in this study. The study's 

generalizability is limited to homeless men of Native American ancestry who 

have been homeless for six months in Tucson, Arizona. It is applicable to a 

subgroup of Native American men who use the soup kitchen services. It does 

not deal with rural or reservation homelessness, though Tucson's layout 

(spread out) and expanses of areas with vegetation (to camp) and buildings, at 

times, allow for a rural atmosphere for the homeless. Tucson's homeless 

population has been estimated at approximately 2,000 people, which is a low 

estimate in the researcher's view (Haussler, 1996, p. 1B). 

One limitation of the interviews includes the difficulty of meeting 

informants on a regular basis. Three of the interviews were done during one 

meeting (with Tom, Henry, and Louwis). Three of the interviews were not 

completed (Louwis, John, and Henry). Meeting more than once was to build 

trust so that participants answered questions according to their true feelings and 

experience, and so they would fee! comfortable about sharing portions of their 

life history with the researcher. 

The researcher was also of a different cultural group, not from any of the 

tribal affiliations of the participants. The researcher's cultural views also might 

impede observations of the cultural factors at work. Being from the opposite 

gender might also be a limiting factor in the data collection and interpretation. 

Guillemin (1975) writes of the effects of gender differences in her interactions 

with Micmac men in Boston, Massachusetts. She was at first oblivious to the 



8 0  

dynamic tiiat the male participants treated her like the "available female" since 

she viewed her work as strictly research. This type of influence appeared in this 

study when one of the participants asked me to "ride off into the sunset with him" 

during the conclusion of one of our interviews. 

The questions themselves might not have been clear and understood in 

the same way by each participant. For example, some had never considered 

how "the past of their ethnic group" affected their life in the present. Anyway, 

"the past" is a nebulous term, conceived by each person in an individual way. 

The same can be said about the question dealing with cultural events. One 

participant (referring to his community in Mexico) made it clear that his 

community did not hold "events," but that all specific moments were communally 

meaningful and each person simply grew up learning and knowing when 

specific celebrations were to be done. 

The researcher makes several assumptions in this study. One 

assumption is that "Native American" as a cultural group exists, when in fact the 

term "Native American" encompasses a diverse category, made up of specific 

tribal affiliations and Identities shaped by both reservation, Pan-Indian, and 

mainstream assimilationist experiences. Class also plays a part in this study of 

assigning cultural categories to populations of people. An echelon of incomes 

stratify and limit the reproduction of the same economic, cultural, and social 

experiences among all income levels. For these reasons, assuming the same 

socioeconomic background for all Native Americans is flawed. 

Another limitation concerns the question of how this thesis really helps. 

This study was Inspired by the spirit of advocacy research (though it certainly 

did not follow that methodology) of which Davidson (1988) is a proponent. 
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Advocacy research is conducted with the perspectives and input of the 

researched in every step of the research process for findings that can be directly 

applied by those researched on social problems. In contrast, the interviews or 

writing of this thesis never provided shelter or did away with structural 

imbalances that allow homelessness to exist. Tangible changes did not occur 

from the process of doing this thesis. Hopefully, however, from this intangible 

thesis of perspectives and ideas, people will be motivated to make tangible 

changes in policy, to act in more informed ways about the circumstances of 

homeless Native Americans, and to do more research beyond this particular 

explanatory descriptive thesis. 

Rosenthal (1991) stresses, "It is incumbent on researchers,...to present 

both sides of the equation at all times: 'Why these particular people? ' but 

always in the context of 'Why any people at all?'" (1991, p. 122). Another 

limitation of this study is that it does not clearly meet the second part of that 

equation. 
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Results and Analysis 

The Meaning of Home 

The participants' concepts of home were the underlying question of this 

thesis. Contextual questions were asked to provide a more complete picture of 

a person's life in the past and present. Context such as age, level and type of 

Western education reached, participation in community cultural events, 

marriage status, children, job experience, coping mechanisms, spiritual beliefs, 

and family history provided necessary background. Furthermore, while their 

definition of home was clearly asked, nuances of their meaning of home and of 

the home life they experienced as a child also emerged in other portions of 

these interviews. Culturally fashioned outlooks as well as influences of 

individual experiences leave imprints on all individuals throughout their daily 

lives. Therefore, both the Indlvdual and cultural experience, though difficult to 

detach from each other, will be delineated. 

The majority of the ages of the participants ranged from twenty-six (who 

was to turn twenty-seven in a few weeks) to forty-two years of age. One 

participant was forty-nine (who said he would tum fifty in only a few days). At 

least half of those interviewed were in their thirties. 

Of this small sample, at least half of these men had never been 

married or had children. Those that had been married were either divorced or 

separated. Those with children either never saw them, infrequently were in 

contact with them, or saw them at least each month. 

Cultural affiliations and participation are difficult to measure. In these 

interviews, questions dealing with spirituality, participation in cultural events. 



8 3  

language, knowledge of their ethnic group's history, ties to an urban or 

reservation community were asked in an attempt to canvass a picture of this 

aspect. Spirituality Is often a sensitive topic. Therefore extra measures were 

taken to ensure privacy. 

Responses to the meaning of home were heterogeneous with a few 

patterns of common meaning. For Aaron, home Is "anywhere you go to sleep. I 

run around staying at friend's houses. 1 tell what's his name to not wear my 

socks" Before that, he makes it clear that "I believe Indians are never 

homeless. Indians have been around before the name was even made up, 

before there was any roads and we went where we pleased." He further 

describes home as "My home is 2000 miles away where the house still stands 

and horses still run." For Tom, home is "where I feel comfortable not where 

people yell at me to get a job." Home Is a "place that is safe with basic 

necessities and where no one fucks with you. Where you don't have to be 

contrite because you are what you are." He elaborates further, "Homelessness 

and home should never be connected. I should be able to lay down or stay 

where I want to." He further refers to Tucson as his "spiritual home." David 

answers, "I don't know besides the home I was raised at. I consider (the 

reservation) my home where I have never lived." Derek A. responds, "I don't 

even have a home. I forgot how It feels like-hard to answer." Gabriel replies, 

"Home, for right now; stability, shelter, feeling I'm where I belong...An 

environment where you can be yourself. Turn on the tv and watch cable." 

"Safety" sums up Rick's meaning of home. For Martin, home is a place where, 

"you don't have to pay rent, It's free. [You] have a job [and] take care of friends 

and buddies. For Henry, home is "somewhere I can take a shower and go to the 
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bathroom." For John, home consists of "love and closeness, embraces, 

expression." 

Looking first at these direct answers and then scrutinizing other contexts 

that offer answers to the meaning of home more deeply, the common answer 

was a place where "basic necessities" are met, "shelter," somewhere one can 

meet one's hygiene needs, and a "safe" place. Safety seems to mean safe 

from emotional and physical assaults and insults. The need for some degree of 

comfort was expressed in some of the answers, such as access to cable tv and 

having the full ownership of a home, as Martin says, "It's free." In these direct 

answers, two answers mention friends, rather than mentioning family members 

who were the individuals stressed in the hypothesized meaning of home. The 

most alarming and distressing answer was from Derek A. when he says, "I 

forgot what it feels like." Within his answer is the idea that home is a feeling, "an 

emotion." Through his lack of such an entity, a home, for such a long time, he 

has forgotten that "feeling." Only David's direct answer reflects an answer 

related to home as a land base. He says, "I consider [the state the reservation 

is in] my home where I have never lived." But his immediate meaning is the 

home into which he has been adopted. This is the home he has come to know. 

Somehow this has not been enough for him; his travels are evidence of this 

search for home and what it means to be a Native American. To summarize all 

the definitions, "home" is a safe place with friends that meets the physical and 

emotional needs of the person. 

However, moving beyond the direct answers to the meaning of home, 

the full context of the interviews and observed interactions bring out other 

nuances in the meaning of home. Home takes on other connotations. When 
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asked about their childhood home lives (actually more broadly asked about 

their "childhoods") most give positive descriptions. Only one came to me, at a 

later time, noticeably inebriated and distraught over a bad memory of abuse 

during childhood that justifiably haunted him. Others had been adopted by non-

Indian families as young children which can shape one's image of home, at 

times causing a disconnect between identity and home. They did not 

experience an upbringing around other Native American people or even nearby 

their own Native community. They were adopted before the Indian Child 

Welfare Act of 1978 which intended to ensure every Native child a home with a 

Native American family. This dynamic will be discussed more in depth, later in 

this thesis. 

When thinking about home, I witnessed an interesting interaction 

between a soup kitchen worker and Martin. They both had consanguinal 

relatives on the same reservation. Martin asked the worker if he had been 

home lately. He meant, as clarified later by the worker, if he had been to the 

reservation lately. This shows that, in other contexts, Martin refers to the 

reservation as home. 

On the topic of considering home as being the reservation, David would 

not allow me to use the word "community" to refer to the reservation his parents 

were allegedly from. He had visited there with his adopted father, but no 

connections or answers had been found to David's satisfaction. He was visibly 

pained when I further questioned him so I did not pursue any more questions on 

this subject. 

In another context, RIck mentioned saving up enough money and 

returning home to the reservation where he lived in the house his father had 
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built for his family. Rick's exact words are, "I have a house, it is just easier for 

me to find work here. I'm going back to the reservation in a couple of weeks. I'm 

saving up money, now. Our father built us a house on the reservation." Later 

when asked about this house, he said the arrangement was that he "lived with 

his parents." A factor in his movement to an urban area is the high 

unemployment rates on the reservation. He makes it clear that more job 

opportunities exist in Tucson. 

Derek, who held no concept of home to give a direct answer, did talk 

about his desire to get an apartment. That desire was hinted when I saw him 

another time, and he answered my greeting of "How are you?" with "Still on the 

streets." He spoke as if he really wanted to leave "the streets." At one point, he 

says, 

I need to find a home. Get off the street... 
A nice, quiet place, me, by myself. 
I can't live with people. People have 
difficult ways of living..No one is perfect. 

From this wish, one can see that Derek values privacy very highly. He likes to 

keep his relationships with people peaceful. Not having to live with people is 

one way to do this. His ideal home would need the attribute of having one's 

own space. 

Another meaning of home emerges from Tom's interview. Tom 

mentioned that Tucson was his "spiritual home." This was one of the reasons 

he moved back. He chose to relocate, not to his actual childhood home, but to 

an area near the childhood home he might have had, if his parents had made 

different choices concerning their move from ancestral lands. Tom insinuates 

that his parents had left on their own. 

Meanings of home could entwine with one's spiritual and philosophical 
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beliefs. Several belief systems were represented in the words of these ten men. 

Rick says, 
I don't really think about my religion. I lost 
that a long time ago. I still think about my 
traditional beliefs. I'm in between. I go 
help the church, I go to help my people. 

Gabriel believes, "The past is lost in the back of our minds. The world turns like 

in a circle. Everything will be all right eventually, that is what I believe." Henry 

asserts the beliefs of his culture. He says, "I never have been to church. I 

believe in the Great Spirit." Martin says, "I believe in God. Today I didn't go to 

church. [I go] to a black church. I like gospel music." Aaron says, "It's very 

simple. I believe Indians came from stars, the heavens. We all came down with 

UFOs and we are waiting for the aliens to come back." Tom explains, "There 

are those Christians who are only Christians on Sundays. There are few true 

Christians. I pray to God. Native spirituality is in me. I pray that way, anyway." 

Derek asserts, 

I believe in God. I have faith. I know I'm a 
sinner. At night before I go to sleep, I pray 
for my family, my best friend and their family 
and everyone's family. I have a big heart. 
Some call me a floozy, a money making 
floozy. They got it all wrong. The good 
Lord will hear my prayer for you tonight. 
Good faith the next day will come up 
shining. 

David speaks of his spiritual awakening. He declares. 

With respect to my spiritual beliefs, I 
am leaning more to Native American 
Church. Doing sweat lodges, praying 
to the Great Spirit, your own vision quest. 
I was adopted into a Lutheran family, but I 
am not interested in that religion...having to 
dress up on Sunday, go in a building to do 
all those things. I'm not interested in 
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organized religion. I think that is hypocrisy 
at your finest. I see more clearly since I 
have been associated with [Native ceremonies]. 
Things are coming into focus, this kind of vision. 
I'm not saying Lutheran Church was a negative 
experience, it was just that things didn't come 
as clearly as when I associated with Native 
American Church. It changed me three-hundred 
and sixty degrees in terms of how I think. The 
Lutheran church was not crammed down my 
throat, but somehow I could not escape being 
around it since my father was a pastor. 

Two of the men openly discussed visions or spiritual experiences that 

manifested in their lives. One such vision, occurring at a time when a big 

decision in this man's life was to be made, is as follows: 

I went by this Creek-l said 'God, give me some 
kind of sign-What I should do? I'm not sure.' 
Then a big huge deer came out of the woods-
It looked at me and jotted off. Then I saw 
this figure walk away in the direction I was 
walking to get to where these people were. 
I wasn't drinking and I hadn't been smoking 
pot. Up until then I had never seen a vision. 

Another man speaks of a haunting experience. He says, 

I use to belong to the circle. I broke the 
circle. The skinwalkers...Now they are 
looking for me. They wear wolf skins. 
I'm just tired of it man. I've been around 
here and there. 

These experiences show the importance and effect of spirituality in these men's 

lives and ways of perceiving the worid. 

To return to the subject of adoption, this issue must be delved into further 

to give justice to its effect on the lives of the three men who grew up in non-

Native families. Tom's parents had died in a car accident so he was adopted by 

his parent's lawyer and her family. He spoke highly of his adopted mother, of 
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her encouragement of his education which he admittingly put aside to play in a 

rock band that toured Europe, and of his care for her in her last years of life 

(getting her settled in a nursing home and visiting her). He says, 

My parents doted on me-education was very big. 
I hated to study, that didn't even factor into my life. 
Somebody would say draw a turtle and I drew 
a duck, my duck was better than anyone's fuckin' 
turtle, i was interested in music because I was 
interested in women. My parents wanted me to 
be a doctor, lawyer or Indian chief. I became a 
professional fuck-off. My parents would do anything 
to further my education." 

Tom seemed to feel that it was fortuitous that he was adopted. His closeness to 

his mother shows in his loyalty to her when she was older and he would visit 

her and look out for her interests. "For seven and a half years, I took care of 

Mom," Tom asserts. At another point In the interview, he stresses, "I was lucky 

to by adopted by who I was adopted by. They taught me morality." 

Aaron's parents also were concerned with his education and that issue 

along with differing ideas of career direction was what instigated the falling out 

he had with his parents. He relates, "I grew up in a little town [up] north out of a 

fairy tale book [like] Snow White and the Seven Dwarfs. It seemed like so good 

at the time and then turned tragic aftenwards." The tragedy occurred when he 

was twenty-two years old. He declares. 

In 1977 or 1979 there was one labor hall on 
twenty-second street. I lived off of [delete street] 
and [delete street]. The rent was $250 a month. 
My parents were helping me pay while I went to 

school. I was getting my GED, The GED wasn't 
doing nothing for me- all they had to do was 
give me the test but they wanted me to take three 
more months of school so I took off. Once my Dad 
found out-he wouldn't give me anymore funds. 
He told me to join the amny. I was 22 years old 
then. The army wasn't my branch. I would go 
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into the airforce [so 1 could] push buttons on bombs 
and blow people up." 

He still draws planes and futuristic space ships, and "planes of the future from 

the year 2000 on "maybe his way of fulfilling a part of his dream to fly airplanes. 

Aaron still feels anger about his adoption. He has not spoken to his parents 

since the mid 1980s. He says, "In 1986,1 said goodbye, I never want to see you 

again-ever since I've been around you my life has been ruined. It annoys me. 

Someone comes along and says your parents fucked up- you're going 

somewhere else. Almost seen it happen to my own kids." He almost saw his 

own children whisked away before his eyes. His own children are with the 

children's mother who is remarried to a man who attempts to "replace" Aaron as 

the father. He expressed more anger at the "system" when he was discussing 

the lengthy amount of time it was taking to get his first social security check. He 

passionately asserts, "I'm waiting on my social security check. I'm writing to the 

president of the United States. I want to talk to you...If you are really president 

you can make [my check come]. I want to write letters to the immigration 

agencies, to the adoption agencies [so I can tell them] how adoption fucked my 

life up-How its been fucking my life up." At another point of the interview, he 

speaks of returning to his parent's reservation, "I want to go up there and punch 

some people-Do you remember me?-1 remember you!" Aaron is angry and 

disappointed with the "system," the people in authority that took him away from 

his parents (who had been deemed incompetent parents) and the parents who 

adopted him. 

David also makes It clear that he was "adopted when he was three 

months old." He explains," 1 was adopted by white Caucasians somewhere in 

suburbia, a long way from downtown where I'm hanging out right now. That was 
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In [delete city name] a whole decade away." He does talk to his father, who 

works as a Lutheran minister specializing in marriage counseling, on the 

telephone, approximately every 3-4 months. He has also visited his sister 

during his travels. He describes his parents as encouraging him to talk about 

his identity and adoption. He says, "They talked about it. They would ask me if I 

had any questions or what my feelings about it were. They were not trying to 

push any issues. I was the youngest of four." David also experienced a push 

from his parents when he reached his twenties to decide on his future. He 

remarks, 

When I was 20, my parents asked me 'Have 
you decided what you are going to do now?' 
I said 'No.' I had taken some jobs-so they said, 
'Now is the time for you to try the school thing 
again or start paying rent.' 

His father had traveled with him to the reservation his biological parents 

were allegedly from. He declares, 

I was seventeen.I was asking questions about 
who I was, like any adopted child. So my Dad said, 
'Let's go!' We had accumulated some frequent 
flyer miles. We landed in [delete place]. We 

were on the reservation for two weeks to find 
out who I came from, where things were located. 
That was almost ten years ago! 

Notice that David clearly says, "who I came from" not "where I came from." The 

goals of that trip centered on finding relatives not exactly on finding place, 

though "where things were located" was important, also. Place is stressed in 

his direct explanation of home, his focus on his adoption experience is 

justifiably upstaged by the focus on finding his parents within that place, the 

reservation. 

David did not find the answers to his questions and was visibly saddened 
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by further questions on his adoption so 1 declined to question him any further on 

this topic to be sensitive to his feelings. Nevertheless, David still is searching for 

answers on who he is and what it means to be "Indian." He is close to his 

adoptive parents. He expresses grief at remembering the death of his adopted 

mother. He declares, "That was pretty painful-about the time I moved. She died 

four to five years ago. I was twenty-one when she was diagnosed [with cancer] 

and twenty-two when she passed away." 

Overall, he asserts, "1 had a very good childhood. I was raised very good. 

I see how other people get raised and I feel lucky." The big change he has 

made from his parent's outlook on life has been in his spiritual beliefs which 

have been discussed in a previous section. 

Tom and David perceive a common reaction or treatment from other 

people, whether Indian or non-Indian. They perceive non-Indians or even other 

Indians to expect them to know about their backgrounds and tribal traditions. 

David explains he took off traveling because, 

I was sick of it. I was tired of people coming up to me 
[and asking]-'What do you know of your traditions?' 
I would say, 'What do you want?' So I said, "Let's go 
find out. I'm still searching.,.Up until [delete-
a southwestern city], I was not even aware of some 
of the ceremonies. I know I don't know all the ceremonies 
that go on...I'm trying to find out about my past..I'm doing 
my own research from day to day. Finding out what is going 
on." 

Tom also shows this reaction when I asked if I could interview him. He asserts, "I 

grew up white," as if that piece of biographical information would lessen my 

interest to interview him 

Mirroring Sixsmlth's (1986) findings with these meanings of home, 

the social, physical, personal aspects of home do show through the direct 
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answers. Social aspects included being with friends, feeling and receiving 

positive emotion and attachment from others or to place, and entertainment 

(cable tv). Personal aspects include "safety," "comfort," "belonging," "be 

yourself," "expression," and "no hassles." Physical aspects include what 

Sixsmith calls "services" which from these replies Include indoor plumbing, 

water, electricity, and heat. Other themes emerging from the answers include 

that home: 
is home depending on the extent to which 
it fulfills the person's requirements, their changing 
objectives and circumstances...thus some homes 
may be of a transitory rather than a constant 
nature. On the other hand, some homes are 
much more enduring over space and time, 
continuing from childhood to present. 
(Sixsmith, 1986, p. 285-286) 

Going from friend's house to friend's house, calling home "anywhere you go to 

sleep," or calling home wherever basic needs are met, all, meet such a 

definition of a transitory, temporary but expedient place. Drawing on Buttimer 

(1980) home, in some of the answers, has an ever-changing center. This could 

explain why David and Gabriel refer to themselves as traveling or as "travelers." 

In other answers, home does contain a center and a "reach of place." Martin's 

answer contained the need for a job "to take care of friend's and buddies." 

Home is linked with having a job, not only for the needs of the self, but friend's 

needs, as well. At the same time, many of them gave more than one answer to 

"home" as in Sixsmlth's study (Sixsmith, 1986, p. 285). These answers are 

shaped by cultural factors. Aaron gave two answers: home as wherever he 

sleeps for the night and home as the reservation, which is 2000 miles away, a 

place he has not visited since he was adopted. David also gave this type of 

second answer. Home was where he grew up, and also the reservation, the 
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home where he had never been a resident. Nevertheless, he did not consider 

the reservation his "community." Martin, during the observed interaction also 

referred to the resen/ation as home, while giving a different direct answer. Rick 

actually lives this type of answer, in that he literally inhabits two places, outside 

and inside the reservation, though he considered home to be on the 

resen/^ation, a place that was safe. The streets were a little less safe, but made 

more safe by accompanying other homeless Native American men. 

In comparison with Sixsmith (1990), "security" or "safety" defined home 

for some of these men. "Ownership" is insinuated by Martin, when he says, "It's 

free." "Comfort" and "do what you want" was valued. Having "possessions" and 

"self" were never mentioned. This could be due to cultural factors. Storing 

possessions and identifying place as one's self is not generally culturally 

congruent to all Native cultures. "Privacy" was identified by Derek A. in his 

description of the apartment he would like to have. "Atmosphere" was not a 

direct answer, however description of types of atmosphere (loving, stability, 

belonging) did emerge. "Happiness", the category that emerged in SIxsmith's 

(1990) wori< for the most vulnerable groups, was never a direct answer. Such a 

state of existence might be peripherally involved in such responses as 

"comfort," "safe," "belonging," and with friends. 

Again "family" did not emerge, though "friends" did emerge as important. 

To understand this, maybe one should delve into the full background of their 

lives. Many had lost connection with families of origin, adopted families, or 

family of procreation (wives, girlfriends, and children). Their sturdy relationships 

were with their friends. It was not that family had not ever been a priority. It was 

that dysfunction/loss disrupted the healthy equilibrium of family relationships. 
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Another factor at work is that these are urban environments not reservation 

communities where close ties to family are alleged to exist. 

Somerville's presentation of homelessness as both "rootlessness" and 

"rooflessness" and home as the opposite of homelessness applies to these 

depictions of home. The idea of homelessness as rooflessness is never directly 

denoted from looking at the meanings of home (if the opposite of home truly 

meant the meaning of homelessness for these participants). Home as "shelter" 

was never explicit though it was implicit, such as in the description of a place 

providing basic necessities and the description of staying at friend's homes. 

Many of these men were more concerned with the quality of a "home," that is 

safe, that is welcoming, and that is comfortable. 

Rootlessness can be extrapolated from the opposite of their meaning of 

home (they were never directly asked to provide a definition of homelessness) 

and from their stories of life experiences, it is a theme that runs through many of 

their lives. Social rootlessness, to be examined further in this thesis, is evident 

from the interviews. Rootlessness from culture (John not speaking his 

language, Aaron not knowing his parents and missing them, David searching 

for his identity) is exhibited also. Cultural rootlessness did not seem to matter to 

Tom-he did not wish to get involved. He had closure on his adoption story, his 

parents had died, while David had no such explanations. 

Extent of participation in cultural events is another way to shed light on 

cultural rootedness. Martin, Henry, David, Louwis, John, Gabriel, and Rick all 

assert that they do attend cultural events. Louwis depicts his culture and 

"events" as: 
[A] Very powerful culture, a lot of things to leam, 
an old culture-there is always something I 
don't know about it still. We don't make 
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events. It's like our real life. It's what we 
got to do to work on our land, our food. 
Let's thank our God, Nature Mother. We 
just get together and play and dance. It's 
nothing fancy, you know. Each time of 
year you know what's going to happen. 

Gabriel clarifies that he attends, "when they are in the area" and when he "Is 

allowed to participate." He mentioned that in his childhood on the reservation 

there was always ceremonies to attend. Rick says that he likes to help out at 

events, "like tend the fire." Urban areas do not always have regular ceremonial 

events or the kind that these men feel they are invited to. However, David did 

leam about ceremonies in other urban areas that had a large population of 

Native people. Tom, Aaron, and Derek A. all say that they never attend cultural 

events. 

Dovey (1985) asserts home to be a "demarcated territory." She also 

traces the etymology of "autochthony" as "sprung from the land" (very 

appropriate when considering some Native American origin stories) and 

"indigenous" as "to be bom within" (1985, p. 42). These concepts lend light on 

the meaning of being Native American, connecting identity to the land itself. 

Indigenousness, specific to the Americas, as well as indigenous to specific 

areas of the Americas emerge from the interviews. Aaron asserts that Indians 

are not truly homeless. He affimis this by saying, "I believe Indians are never 

homeless-Indians have been around before the name was even made up-

before there was any roads and we went where we pleased. Rick, however, 

differentiates between the particular land he was standing on and the land that 

was traditionally his own people's territory. He says "I have a different feeling 

than what I have at home. This Is [certain tribe] and [another tribe's] land. This 

Is their territory. I wouldn't want someone else thinking it is theirs." Derek sees 



9 7  

"being Indian" as an asset when struggling as a homeless person. He asserts, 

"We are desert people. We came out of the ground...l can more adapt to it 

because I know how to live in the desert." Tribally specific identity versus pan-

Indian identity emerged from their comments. Aaron is a case in point; he 

strongly asserts, "I don't appreciate Indian tribes in Arizona. I should learn my 

own ways before I should leam their own." 

Knowledge of one's people's past or history is another way to be rooted 

within a territory and community, as well as contributing to one's sense of 

identity. A few of the men had never pondered how the past of their people, like 

the history of colonization, effects their life in the present day. However, others 

did have answers. Gabriel explains that he leams history from, "What I read in 

libraries. Half of it is not documented. The literature is all one-sided written from 

the viewpoint of the settlers from the East." Derek asserts that the current day is 

so different that the past does not matter and that some outcomes depend on 

personal choices. He claims. 

No, the world is changing. It is more modernized 
It's just that [tribal members] on the street, do they 
adjust or go to shelters? [Many of them] just 
drink till they don't care no more. They do it 
foolishly. Go out drinking with buddies in some 
sort of crowd. They drink with wads and wads 
of money. It is no fault but their own. 

Louwis has an even different view of the past, influenced from his life in Mexico. 

He says, "The past is not too far. There is no past. The same [tribal name] still 

have the same way of life-horse and only man." In contrast. Rick asserts a direct 

connection between the present and the past with respect to the treatment of 

Native Americans. He answers, "Yes, the effect of prejudice, because of how 

they treat us now. They kind of don't think it is their problem. They don't think of 
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Native Americans as human beings. They think we are savages." John 

adamantly links the presence of alcohol on the effects of colonization. 

In past research, identity is not linked to history, but to home. Over and 

over in the mainstream sociological literature, home is portrayed as "a symbol of 

identity to others, and as a personal confirmation of the 'I' as distinct from 

"others." Such a finding was not confirmed in this study. Further questioning 

would have to be conducted to closely explore this. It is clear that cultural 

identity is a confusing issue for some of the men who were raised in a home 

outside of their cultural sphere. For others, like Derek A., who is a "desert 

Indian," place is tied in with who he is and where he is most "at home" even if he 

is homeless, in the sense of not having a physical structure over his head. His 

identity assures him he can survive in his ancestor's lands. 

However, home as identity through "material environment that embodies 

what he or she considers significant" did not emerge (Csikzentmihaiyi & 

Rochberg-Halton, 1981, p. 123). In other words, the gathering of material 

possessions did not emerge from the answers. It was the kind and quality of the 

atmosphere that described home. A kind and quality that alludes to the 

involvement of other persons. In this sense, as hypothesized, community 

emerges, not in family as originally put forth, however. The group of homeless 

Native American men who accompany each other and camp together (to be 

presented in more detail later) exemplifies this. Only Rick maintains close ties 

to his family, living with them on the reservation and referring to common 

ownership of their house. Martin also goes back and forth to his sister's house. 

What is interesting to point out is that the Anglo parents of the adopted men 

were eager to send them into the worid and, in one case, cut off affiliation. For 
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the non-adopted men, such a phenomenon was not described. 

The sample bias of the interviews might be influencing these findings, 

since the men who refused to be formally interviewed might have held more 

close ties with family. Their stories I cannot divulge. However, a few 

components of family interaction included doubling up with their family. 

Educational and Job History; Not Earning Enough Money for a Structure to call 
"Home" 

Gabriel says that the current time was the longest he had 

been without a job. He made it clear that when he has a job he has money to 

find an apartment with. Rick said that, in Tucson, "It's hard to have a lease if you 

don't have an id or a social security card." These precious pieces of 

identification are easily lost or stolen when one is homeless, but are needed to 

apply for jobs. Academic training, technical training, and job history all 

influence whether one has enough income to afford an actual physical 

structure, a room, an apartment, or a house to make into a home. 

Education levels varied, but at least half had quit school while in high 

school. A range of educational experiences was represented Including: 

reservation border high schools, an out of state Indian boarding school, an 

urban high school near an Indian community, urban or suburban high schools 

far from an Indian community, and a juvenile delinquent school. One of the 

participants had attended six different high schools. One individual had eamed 

a GED and earned a trade degree. He is interested in attending a community 

college. Two had dropped out of community college programs. One, the 

youngest, had completed an associate's degree and is interested in attending 

an university. 
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Comments concerning schooling were made. Rick tells about a positive 

experience in high school, "I wish I was still in high school. It was the best time 

of my life..! finished high school. I got a diploma-barely. After six or seven 

years... After high school thing were going down, down, down. But I do ok, I 

work." Other descriptions were not so positive. Gabriel felt bored and 

unwelcome in school, "I quit a couple months into freshman year. I had trouble 

adjusting in the off-reservation high schooL.they taught the same thing every 

year." Louwis talks of how his upbringing affected his schooling, "I spent so 

much time in the field. I didn't realize I had to study to learn skills. Life is not 

[delete name of tribe] life or you will be down and poor all the time." 

Commentary on wori< experience emerged from the interviews. Tom said 

that his job history had started early, when he was six years old, he weeded 

gardens and shoveled snow. His areas of employment as an adult have 

included bass guitar player in a rock band that toured Europe, a Master 

Carpenter with a certification from a community college (he stresses this had an 

earning potential of $35 an hour), and a disc jockey, a bouncer, and a 

construction worker. He also served in the military for two years. He was in the 

Army's signal corps in Germany during Worid War Two, "makin' sure the fuckin' 

messages got through." 

Aaron was using the labor hall for temporary labor positions from as far 

back as the late 1970's. He spoke of a "labor hall which employed two to three 

people a day, not like now [where they are] seven to eight all over town. These 

type of positions usually last one day and are labor intensive. Aaron does art in 

his free time. He has never tried to sell many of his pieces, however. 

Derek talks about working at a resort and two other places as a 
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dishwasher and working at electronic assembly jobs. Martin describes his past 

jobs as consisting of "landscape, construction and painting." Rick refers to his 

work history as general labor- "warehouse work, unloading trucks, landscaping, 

and plumbing." Henry describes his working experience: 

I can earn $50 a day doing landscaping. But 
right now its the holidays. I'm going to do 
something else. Some other kind of work 
starting Monday. I usually go to day labor. 
I'm a certified welder though I lost my cards. 

Gabriel describes a similar scenario of possessing the knowledge of skills but 

not the right paperwork to be marketable. He says, 

I had a chance to go to school for industrial 
electrician. I went nine months, it was a twelve 
month program. I can do residential wiring. I 
don't have the license but I have the knowledge. 
I went to school for computer repair. That was 
here In Tucson. No one wanted to hire me. All 
I got was a diploma not certified for assembly 
or soldering. 

John talks about his past work experience and the changes in technology that 

left him feeling far behind. "I use to be in the aircraft industry. No way, now you 

gotta have computer experience-that hurt me big time." 

A theme of disappointments with work opportunities comes through in 

some of these men's revelations about their lives. Martin was happy during one 

of our conversations because he had finally found steady work at a 

welding/steel company. A few weeks later, excitement over the job fizzled. He 

left the job because someone had been "messing with time sheets." John 

experienced a similar disappointment. He explains what had recently 

happened to him: 

For about two months, I was renting a room full 
of everything, books, tapes, radio. I started 
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school. I knew my job was temporary, but 
I thought it would last for six months-it was 
only two months. I thought I was on my way. 

Despite these disappointments, these men still keep a vision of an ideal 

work experience In their mind's eye whether it be a specific occupation or an 

Ideal work environment. Martin's ideal job is landscaping. Rick says that his 

dream job would be welding, because of" Money! They bring in money, have 

nice cars, nice homes." Gabriel said he would "stick with construction work." He 

said, "It is easier to get a construction job than one of these other ones. 

Construction jobs are easy to get into. Let's me have some coins jingling in my 

pockets." David explained the Inspiration for his goal, 

I am seriously considering working as an open road 
truck driver. I [and his traveling companion] got a couple 
of rides with truck drivers. We got a ride in a volvo of a 
truck. It was a "house on wheels." It had a vcr and tv. 
He picked us up and said, 'I don't usually pick up 

hitch hikers.' He asked us what we were doing and 
we told him. And he said, 'That's fine, but some day 
you have to grow up...' It's travel and it pays well, 
I talk with older guys and they tell me I should do it. 

Derek and John both say that working with computers would be the ideal job 

opportunity. Derek depicts his dream job by saying, "I'd like to be in computers. 

To be a boss, like the next captain on the ship like the Star Trek thing." Aaron 

admits he would like to explore the possibility of selling his art work. 

Another theme that surfaced is the different ways the experiences 

of homelessness "transformed" some of the men. John mentions the difficulties 

of keeping as presentable as he likes. He says, 

I have to apologize because I am all dirty-l don't 
like to be like this. I haven't been wori<lng all day, 
lately except for the last two days. I use to say, 
I never will be like you, like the homeless on the 
street, all dirty. I always keep myself clean. 
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At the end of our conversation, he returns to that subject," I'm always clean-l 

wash my shirt- i don't have any detergent. I was beating it on the rocks." John 

makes an extra effort to keep clean, despite the fact he does not always have 

laundry detergent and water. The jobs at the day labor pool are mostly manual 

labor which makes It difficult to keep clothes and oneself clean. 

Louwis mentions a change that is not clearly delineated, but is important 

to point out. He says. 

My integrity changes. You feel some changes... 
in my personality and in the way I talk. You have 
[remind yourself] you're homeless, remember 
you're homeless so that you remember 

what you want to do for when you are not homeless 
anymore. 

David points out how his definition of a crisis had changed. He says 

conceming an important tuming point in his life, after his landscape truck broke 

down and he was deciding what he should do: "I was having my own personal 

crisis but that was a small crisis now that I look back on it." Homelessness and 

traveling in homeless circumstances entails crisis each day that must be met. 

For example, David had bought a bike and had it parked near him, at a soup 

kitchen when it was suddenly stolen from him. Homelessness requires constant 

adaptation to any sudden event. David's traveling buddy suddenly leaves for 

the East, leaving David with complete freedom to choose his next destination or 

place of settlement. David and his buddy did not hang out together, closely. 

They did not sit with one another at the soup kitchen or stay by each other in 

line. However, they did camp out together and had traveled a far distance 

across the country together. 
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Coping Mechanisms- Adjusting, Being "at Home" on the Streets 

Many of these men were experienced with living on the street. In other 

words, they were not experiencing their first bout with homelessness. Everyone 

who answered this question clarified that homelessness or "traveling" was an 

"on and off" process, an episodic phenomenon. Rick reports that he had been 

on and off the street for five years. Martin figures he had been homeless off and 

on for ten to eleven years. Tom had been homeless off and on since 1990. 

Gabriel had been" on and off the streets for the last ten years." Derek's first 

experience with homeless had lasted two years then he was homeless in 1991, 

and then he was homeless for the last five years, Henry reports he had been 

homeless for "these past two months" and "off and on for three years." John and 

Aaron also reported episodic periods of homelessness and living in an 

apartment or a home (even another person's home). David was the newest 

person to the streets. He had been homeless "off and on for a year and a half." 

Only two of the men report having homeless family members, specifically 

brothers. One pair of brothers live in Tucson, but they were not often seen 

together by the researcher. 

A few of them discuss their first episode of homelessness and the events 

that preceded it. Three of the men were staying with family members before they 

were homeless: Derek, Rick, and John. Derek was in a bad car accident that 

demolished his sister's vehicle. He left his sister's home shortly after. Voicing a 

different attitude towards life than what the rest of his family believed., he says, 

"All she cared about was materialistic things, new car, new truck..." He also 

explains what happened in further detail: 
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I felt guilty, I didn't want to live in her house, 
I left the reservation. 1 saved money from an IRS 
refund. I had it stored away. I found an apartment. 
Then I invited a friend who invited whores, crack 
dealers. When I wanted to sleep I couldn't sleep. 

Derek ended up leaving that apartment and using the last of his savings. He 

has not seen any of his family members (seven brothers and sisters) since 

1989. Rick goes back and forth from the reservation and to Tucson, depending 

on the season and the amount of lucrative job opportunities. John was staying 

at his sister's house in another state. He tells the following about his 

experience: 
1 chose to be homeless. 1 was living with my sister. 
She was demanding money. I cooked, cleaned, and 
everything, but she did work two jobs. Her son would 
get really mad when 1 came home drunk. I guess 
he seen me in his own father. His father was [delete 
tribe] and he use to drink. I just say wait till he takes 
a drink and can't stop. 

Louwis agrees with this. He asserts, "Being homeless is a way of life you 

yourself choose. Whether black, white, Chinese, Japanese you choose your 

way of life. Different ways to choose to be homeless-You choose your own 

way." 

Coping mechanisms must be a part of daily life for those experiencing 

homelessness. Many decisions a homeless person makes are based on 

meeting needs that a housed person takes for granted and is based on 

surviving safe and sound and as comfortable as possible to the next day. 

Another way of phrasing this dynamic at work is that these men are creating a 

sense of home (as close as possible) for themselves where they are at. People 

do not always say to themselves, "I am now making a decision about a strategy 

for coping." However, decisions are made to meet physical, spiritual, and 

emotional needs that overlap between these connected states of being. Not all 
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coping strategies are successful and some have consequences other than 

solving a particular need. Some coping strategies remain in their planning 

stages and are not yet in action. These are vital strategies to scrutinize, for they 

represent both the decision making of the person as well as the structural 

factors (beyond the person's control) that influence their choices and 

preferences. 

The participants, at times, listed many diverse coping mechanisms. Tom 

is a case in point. He mentions that he: "stayed in cheap motels, missions, slept 

on the street. In the state of Florida, I slept under the overhang of the [delete 

name] Day Care Center- a place open during the day where you can get food, 

shower, get out of the heat." Even currently to save his apartment he had a 

strategy. He was persistently calling phone numbers off a list he had in a small 

address book of social service agencies. He had developed a good 

relationship with his apartment manager, "who was stretching it [the time he 

needed to collect rent money from his veteran's or VA check] out for him." Tom 

remarks, "I could find a goddamn alley and sleep there...But I can't afford to be 

out here with this infected leg." 

Aaron discusses his strategy of staying at different friends' homes and 

renting rooms. He states the following stories about his experiences: 

I was getting kicked out once a week from this 
giri's house. 1 was walking around on eggshells. 
So I came out here to drink with friends...[Another time] 
I rented a place on [delete street]-an extra room for 
$100 a month from this woman. She turned crazy 
on me. It was her income. She demanded money 
out of me, I told her, 'You're not my friend. You're 
a snake in the grass.' I moved in with Bob. He 
gets a SSI check. I put my name on the rental 
agreement. The cat got killed. He dropped it 
out of his shirt into the street. I was mad. He's 
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like a kid. I've been around for years and years-
I don't like being around greenhorns. 

Something always went wrong for Aaron, even when he was paying rent. He 

could not afford a place on his own, so he tried to compromise by living with 

house mates, who could share the costs or cover the costs when he was low on 

funds. 

Martin has an arrangement with his sister. Many of these men come from 

large size families (like Derek with seven brothers and sisters), but they do not 

keep close ties or even are in contact, at all, with any family members. Martin, 

an exception to this, explains his routine, 

1 call her and ask if 1 can wash my clothes. 
She asks me if I'm drunk or sober. That's 
how it is each time...Sometimes I go there 
to eat. I don't go there so much. I leave my 
stuff there a couple of days. I go where I 
want to go. Come back and take a shower... 
1 can wash my clothes, get food, and help 
pay the utility bills. They want me to stay 
but 1 say 'No.' 

Martin's sister has children who he baby-sits from time to time. He spoke of 

wanting to take them trick or treating during Halloween. One other participant 

(David) mentioned visiting his sister, briefly, as he was passing through her city. 

The men get by on a system of reciprocity and social networks among 

themselves, not only on friends or family who are housed. Rick, Gabriel, and 

John are part of a larger group of Native American homeless men (all from the 

same tribe) who associate with each other, as a group. Rick explains their 

relationship, "We all watch out for each other. Native people know each other 

and hang out with each other." They even sleep in the same place. Rick 

describes their sleeping spot," We sleep in a parking lot in town behind cars, on 

a porch. At night the place fills up, every fifteen minutes a new person comes." 
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John adds to the dynamics of this group of homeless men by telling how 

he shares whatever income he gets for the week with them. He states, "I've 

been selling stuff, just to contribute to the crowd." These men are also John's 

main source of solace from the desolate feelings of loneliness he experiences. 

He remarks, "Once you leave them, you can't find them-You can find them at the 

food lines-Since my divorce and I left my kids, I don't want to be alone." Many of 

these men are from the same tribe and are speakers of their language. John 

laments the fact that he is not a fluent speaker and gets teased for that. He says, 

"I'm different because I can't speak the language. Everybody still thinks I'm 

Mexican. I grew up in [delete city] I'm just quiet. I can't understand what their 

saying. They laugh-l tell them the little I know [In Navajo] and they say, 'He 

knows a little bit.'" David spoke of the close camaraderie between Native 

American men in other Southwestem cities. He explains how he had camped 

with a group of older Native American men In another city: 

We made camp, talked about Native American 
issues. I camped with an Apache and a Dineh... 
We have our little prayer rituals, medicine wheel. 
We all just kind of tried to find out our own 
cultural lives. 

For David, the spiritual discoveries, that they were making together, contributed 

to their closeness. 

Some of the men panhandled or took advantage of "killer kickdowns." 

David talks about his experience in another Southwestem city, 

I'm not saying anything about ethnic white 
upper class but they tend to kick down alot 
to Indian people. We could get $10 to $15 in 
ten minutes-After beers are all gone-or we 
are a couple of dollars short-we are still 
on the street. 
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Collecting throw away things is another type of kickdowns. David spoke 

about the "cool camps" where he and his friends "accumulated so much stuff." 

Tom also survived on the street by panhandling. When I approached to talk to 

him, he was panhandling for his rent money. During our conversation, he 

retrospectively talked about "running signs for four to five hours" with one of his 

friends in a wealthy southern city and "eaming $1600 between the two of us." 

Tom also refers to a way of getting cigarettes. He says, "You can hit the butt 

cans-get eight to ten butts and have a good cigarette." 

Breaking the law emerged as a coping mechanism from these 

discussions, also. Aaron says, "Sometimes you have to break the law." Derek 

says he had "warrants for trespassing, drinking, marijuana, and prostitution," 

Moving from place to place, city to city is another coping mechanism. 

Tom moved to Tucson, "because it was cheaper to live." David looks for 

particular characteristics of a city, to decide if he will stay or move on. He 

discusses one particular city: 

I wouldn't like to be homeless there. It would 
be packed that's a city twenty-four seven. You can 
buy alcohol at any time of the day. You can basically 
stay drunk all the time. There are alot of transients 
and vagrants-hard street people-it is too tough as it is. 
I kind of travel around to cities that are not really 

swamped with homelessness. This amount that is 
in Tucson, I have not seen in other areas. Alot of 
people camping out in the desert. I like to walk early 
in the moming. I see them coming from their hiding 
places. 

The use of drugs and alcohol was admitted or the effects of drugs or 

alcohol was witnessed by the researcher for all but one of the participants. 

However, the stereotypical generalization that homeless Indian men or women 

always came in to the soup kitchen drunk is overly exaggerated. From my 
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personal observations, they often came to the soup kitchen sober. Aaron never 

came in drunk because he had heeded his doctor's warning to stop drinking, or 

he would be terminally affected though he continued to use pot. In his "earlier 

days" however, he told of the times, "I ran rampant. I use to be in every bar-go to 

one party after another." However, sometimes other interviews were done 

amongst "drunk talk" either the participant who was slightly intoxicated or the 

friends of the participant were slightly intoxicated and Interrupting the 

interaction. Substance use and abuse comes forth from statements from the 

conversations. David, referring to his many drinking experienced declares," I 

got drunk. I got doink with whites. I got drunk with blacks. But I never got drunk 

with Indians before. I spent my last money on a case. Last summer's fun was to 

see how loaded you could get." One day, he came into the soup kitchen feeling 

physically ill and disappointed that he had gotten drunk the previous day. He 

was the only one with an identification card so he did the "beer runs" to the 

store. He continues to smoke pot on a regular basis. He plans to quit so he can 

pass drug tests that employers use. 

Gabriel admitted that the first thing he did when he realized he was 

homeless (his very first episode) was to get drunk. Tom brags about having, at 

one time, a drug habit "the size of Nova Scotia." He mentions using alcohol to 

"get In the mood for panhandling." He says, "I drink a few beers because 

running signs is embarrassing." Drinking beer also served as a social function 

and a way to bring on sleepiness. "I would drink with my buddies," Tom asserts, 

"Have enough beer to go to sleep." He also spoke of drugs like magic 

mushrooms, marijuana, and peyote as being "Indian drugs" and providing 

positive spiritual insights. He puts it as "smoke enlightens your eyes; open up 
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so you can see." Derek tells of how his spiral toward homelessness began 

when he was in a car accident in his sister's car. He pensively thinks back and 

speaks of a long commute he had to his job and his sister's job (he lived with 

his sister), "[It was a] long drive, 60 miles. I worked evenings... I was drunk, I 

thought I owned the road and I crashed." Derek also drank vodka when the 

weather was cold. He says it helped him "not think about the cold." Henry says, 

"I drink too much that is about it." Rick discusses how alcohol interrupted his 

schooling in a technical college and forced him to leave. John believes his 

alcoholism was genetic from his father and that he exhibited the phenotypical 

features of a fetal alcohol syndrome baby. He talks about drinking red wine in 

junior high school and being caught. He mentioned recently losing his boots 

because he was drunk. 

Drinking and drug use occurred in a variety of settings and for many 

different reasons. Some of those reasons include to become comfortable or 

brave in order to panhandle, to handle harsh circumstances like cold weather, 

to self-medicate for mental or physical stress, for recreation, for an escape from 

hardship, or as a tool for metaphysical insight or spirituality. There are several 

consequences to alcohol and drug use. One being that, a person is no longer 

clean to pass drug tests to participate in certain jobs in the labor force. There is 

guilt and physical side effects like hangovers or eventual physical illness or 

accidents. Addiction to substances can occur. Positive consequences include 

memories of fun times, friendship building and solidarity, and positive spiritual 

experiences. 

Complementary to simple use of substances, other choices conceming 

de-escalated, escalated use, or continuing use (because it serves a purpose in 
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the mind of the user, often for reasons of camaraderie or to create a numbness) 

are made by an individual. Entering an in- patient or out -patient treatment 

center is another option to coping with the adverse effects of the coping 

mechanism of drug use. Those are difficult to gain entrance to "right off the 

street." Tom mentioned staying in a veterans administration detox. Otherwise, 

Henry was the only one who talked about drug treatment. Henry was planning 

to enter a treatment center on the day I spoke with him. He had heard of a place 

that had just opened and had a flyer with the name and phone number. I 

offered to call the place to ask for more detailed directions. After I did so, he said 

he would go there the next day that he was too tired to walk all that way. It takes 

mental preparation to enter such a program because they are structured with 

rules and schedules that are very different than the routine of being on one's 

own. 

Other strategies for dealing with substance abuse is to join a supportive 

group program. David, in other cities, had joined the Red Road, a Native 

American alcoholic support group. He explains, 

There are a lot of Indian brothers out there who 
don't drink. They try to get you on the Red Road 
which is a sobriety group. It is a different way 
of tackling alcoholism. I've been to churches 
and meetings where there are no Indians 
there. The Red Road is a different way of 
coping with issues-ways you can help better 
understand it. 

David talked about the different ways alcohol effects Native Americans 

differently from non-Natives. He asserts, 

It is in our genetics. It kills us at a faster rate. 
We get sicker if we drink more...I talked to one 
guy, he was Caucasian, who did some studies 
that said Native Americans do not have the 
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same genetic make-up. We get a sicker hangover 
and a bigger headache. He told me I shouldn't 
drink at all. 

Gabriel speaks of being in the "County Hotel" to recuperate from being 

drunk. He was the only one who mentioned this. Few spoke of being In drug 

treatment centers. Gabriel says his brother (who was homeless) had been in 

one. 

Psychologically and emotionally responding to one's experience as 

homeless is another kind of coping mechanism. Responses can be gleaned 

through specific comments. Henry declares, "I really don't like it. I've been 

homeless before. I wonder to myself at night, "What the hell am I doing?" John 

also expresses frustration: 

I'm not illiterate. I'm educated. We all had good 
jobs at one time but now I'm on the street. Damn 
it! I'm going to climb out of this hole...These nights 
have been cold. I get so mixed up in the street. 
I don't know what to do. I have morals-they 
[his buddies] all tell me I don't belong in the street. 

There were also comments that defended one's experience and tried to 

assert some positive qualities from it. Louwis comments," No one is pushing 

you along-you live pretty content." Martin asserts, when asked if he ever slept 

outside," Yes, What's wrong with that?...I don't go to my sister's because I don't 

have to...i go where I want to go." Gabriel did not define himself as homeless, 

he asserts, 
I can't say I'm homeless if I'm traveling. I would like to 
travel alot. I would not settle down anywhere...I'm 
not homeless just misplaced or displaced. Yes, 
displaced. Homeless means you're helpless or 
something. I'm on a joumey... 

Gabriel traveled through three states extensively and wanted to go to Alaska 
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next. 

David had a similar outlook. He was on a joumey to find his Indian 

Identity, since he was an adoptee. He asserts, 

I kind of travel around to cities that are not really 
swamped with homelessness...There are a lot of 
Indian brothers out there...I have an Idea of writing 
some type of book about the Indian brothers out there... 
I met a lot of interesting people on the road..." 

David sets himself apart from the "professional homeless" those that "never 

wanted to work." He points out that he was filling out different applications and 

that he would not be homeless, "forever." 

"At Home" in an Institution 

Outside institutions apart from 'the ideal home' have played large parts in 

these men's lives, sometimes replacing the functions of "home." In another 

sense, homelessness, not only home as Sixsmith asserts, is a "transaction 

between people and places" (Sixsmith, 1990, p. 172). Such institutions include 

boarding schools, prisons, soup kitchens, and shelters. Even government 

assistance programs giving money or goods in kind have been structural 

mechanisms (often with streams of red tape and official protocol) in place, or 

institutions these men would have to approach to have basic human needs met. 

Some have received entitlement benefits from state, federal government, 

or Bureau of Indian Affairs services, David says," I didn't know I could get free 

meals-When I was in [delete city], my friend [who had been] on the road 

nineteen years told me about [where I could get them]. I did get food stamps. 

You can qualify easy if you're homeless. That Is how I survived for a little while." 
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Some of the men talk about receiving food stamps for a brief amount of time. 

Gabriel says, "I had food stamps for three months. They cut me off." Henry 

receives food stamps "a long time ago, about three years ago." He says that 

they "cut him off" too. Derek mentions getting them once, "about $12 worth." At 

the time of Aaron's recuperation from his accident he was getting "food stamps 

and general assistance." He was currently waiting (waiting for the past year) for 

his Supplemental Security Income, for his accident related disability. None of 

the men mention tribally originated income from per capita or tribal business 

ventures. One of the men knew of a Water Settlement Act that had just passed 

but says "It would be easier for me to get the money if I lived there." 

Tom, also, derived no income from tribal resources or even Bureau of 

Indian Affairs resources. For other governmental services, he asserts, "I don't 

have nothing to do with state social security [state assistance]. I do want to get 

food stamps though." He receives non-service connected veteran's benefits and 

utilizes the veteran's administration hospital. A mix-up in the transfer of funds 

was delaying his ability to pay his rent. He also complains about the quality of 

health care at the VA hospital. He elaborates on this point, "They use to say 

hurry up and have a seat, now they can't wait to get you out of the door...Those 

doctors are only competent to be male nurses." 

David does use BIA health services, "They have an Indian hospital there. 

If you have your BIA card, you are eligible [for services]. They provide eyeware, 

teeth. Whatever else ails you. I got sick. I was trying to stop drinking..." 

Utilization of urban Native American centers were mentioned by a few of 

the respondents. The Tucson Indian Center is a community based social 

service center for all urban Native Americans. David mentioned the most recent 
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interaction with the Center. He walked in and was given phone numbers of 

social sen/ice agencies in Tucson. In talking with one of the social workers, 

they informed the researcher that the type of help provided depends on the 

nature of the request. If David had accessed the Indian Center during the 

period of JTHDP funding, he would have seen the homeless case manager. 

However, since the JTHDP program was no longer available, David was 

referred to other agencies to meet needs the Tucson Indian Center did not 

provide. The Center's policy is that the receptionist, at the front desk, is trained 

in making referrals to other social sen/ice agencies. 

Some misconceptions about the Center were uncovered during one 

interview. One of the participants asserted that he lived too far away from his 

reservation to receive help from the Center. He said, "No they wouldn't help me 

because I am ninety miles from my own reservation. I'm not [delete tribe] or 

[delete tribe], so they won't help me." In practice, the Tucson Indian Center 

offers sen/ices on a completely intertribal basis. One participant, who was 

affiliated with a tribe more than ninety miles away, did mention that years ago 

the Center had paid one month's rent for the apartment he was living in at the 

time. 

The men's experiences with shelters indicate the reasons they stay away 

from them as much as possible. Staying in a shelter can be a dehumanizing, 

unpleasant experience. Tom does not enjoy staying in missions or shelters. He 

says, "People don't bathe, crazy people... Wake up tireder than when I went to 

bed. Shelter rules change every couple of hours." Shelter rules are sometimes 

difficult to follow and can seem unrealistic or "out of touch," Aaron talks about 

his experience when Casa Maria was a shelter (now it is strictly a soup kitchen). 
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He says, 
When Casa Maria first started out, the Father 
would hold everyone's nnoney till they would 
have enough saved. Drinking overtook me 
again-! was tossed out. I ran rampant... About 
ten to twelve people lived In Casa Maria. 
One by one each on got kicked out because 
they all got drunk. 

Rick would agree with Tom's analysis of shelters being uncomfortable places. 

He says, "They are too crowded and everyone is getting on each other's 

nerves." Gabriel asserts that in the shelter "People's feet stink." In certain times, 

shelters can be necessary, however. John points this out after mentioning how 

cold the nights had been lately, 
I stayed in shelters but I came to accept things 
as they were. I don't need them anymore. I can't 
do it their way-l can only live my way. Now I'm 
thinking I need the shelter, again-but I do 
want to go out and party, too. 

David mentions a time when the cold drove him to a shelter, also. 

He said, "It gets cold in [delete city]. Went down to [delete city] and had to check 

into a shelter then. There was no other way to deal with it." He also spoke 

about getting food poisoning from eating food at a shelter in another city he had 

passed through. Derek spoke of being "deathly afraid of sleeping on the streets" 

during his first experience with homelessness. However he did not like the 

shelters or how they were run. He said, "They were giving certain favors to 

certain people while others were not getting the royal treatment." Not all shelter 

experiences were considered detrimental, David talked of a positive 

atmosphere at a half-way house for Native American men, where he had stayed 

in a nearby Southwestern city. He said that he missed that place and the 

people that lived there. 

Tom vehemently criticizes one social service agency he had worked at. 
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He mentioned how the top officials, were "living beyond the means of the salary 

one supposes [they] were eaming." He called them "thieves," the "largest 

corporation in the world" and that they were "always fighting to keep tax free 

status." He further pointed out, "So they helped me out..helped me clean up and 

sober up, but I can do that myself with my own tools." 

Drop-in centers were observed to be used by a few of these men. One 

particular center provides a mailing address and a place to store belongings for 

a short period. John found the storage policy too strict for his needs. He 

explains, 
I keep two bags at Primavera. They are telling me 
to get rid of them. You are only suppose to keep 
them there for two months. I won't take them out 
here because they have spiritual things in them, 
feathers and things. Tucson Indian Center won't 
take them because they do not want the 
responsibility. 

It is difficult to find places to keep belongings safe and secure without the 

danger of them being stolen or thrown away. Social service agencies have 

limited (or a lack of) storage space and must attempt to create fair policies to 

allow everyone to have a turn at using storage facilities. 

Soup kitchens are important places of socialization and nourishment in 

the lives of these men. Tom was highly critical of the Salvation Army, calling it 

"Starvation Army." He said, "You got to be starving to go to that place." The food 

at the kitchens was not always praised. Derek flippantly commented that "the 

same thing everyday gets old." He then added, "I don't bitch, I eat it." Soup 

kitchens are places of low demand for homeless people that serve a great 

diversity of people (Glasser, 1988). They are places where friends can meet up 

with one another. John pointed out that if he needed to get in touch with one of 

his friends, he only had to search for them at the food lines. Churches also 
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bring food to the parks on a regular basis which Rick particularly looks forward 

to. He says, "Churches bring it every other Saturday to the park- pancakes, 

orange juice, a good breakfast." 

Even the soup kitchens were places of conflict however. David had his 

bike, he had just bought second hand, stolen by another customer outside of 

Casa Maria. Aaron reported clashing with the workers at Casa Maria. He 

explains it: 
One time I was there and this man owed me 
money and he wouldn't pay it back. So I got 
mad and they kicked me out and told me 
if I came back I would be trespassing. He 
ain't no god so he shouldn't act like one. 
They hollar at my friends and say they are 
trespassing-that ain't right everyone should 
have a right to food. 

Casa Maria workers are sensitive to people hanging around too long or leaving 

and coming back to the premises. They suspect drug dealing and illegal activity 

is signaled in this back and forth activity, an extra sacrilegious act because they 

consider the soup kitchen grounds as church property. 

Some of the men mentioned boarding school experiences during 

childhood. For Henry, his choice of words to describe his experience is 

meaning laden: 

I grew up with my grandmother. I hitchhiked to 
school every day because the bus wouldn't 
pick us up. Then I was stuck in boarding school... 
I spent three years in the ninth grade and two years 
in the tenth grade. I spent five years in high school 
and I never passed the tenth grade...Too much 
drinking and fighting. 

Henry asserts he was "stuck" in boarding school. He does not use a word like 

"sent" or "attended." He was enrolled against his own will. He never fully 

finished the program. Others described off -reservation schooling experiences. 
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Gabriel says, "I had trouble adjusting [to the] off-reservation high school." 

A few of these mentioned time they had spent in juvenile youth detention 

centers or prisons in their adult life. Gabriel also talks about his prison 

experience, 
I was in prison for three years. I wasn't on 
the chain gang picking up cigarette butts 1 
was studying. I took courses in accounting, 
salesmanship, human relations. I did well 
in them, I was in prison for just being a 
juvenile-l use to do alot of dumb things like 
steal trucks, rip off stores. They gave me 
five years. I got out in three. I got out in "86. 
1 figured that was enough. 

Martin mentions being in a juvenile hall boy's home for five years for burglary of 

people's homes. He mentioned being in prison as an adult but did not want to 

talk about the reasons behind it or the experience itself. 

Individual Stories-

There are some details in these interviews that need to be discussed, 

except that they are elements from individual lives and cannot be generalized 

across the experiences of single homeless men or single homeless Native 

American men. Three such details come from the lives of Henry, Derek, and 

Aaron. 

Henry's Grief 

As mentioned in the biographical vignettes accompanying this thesis, 

Henry lugubriously pulled out his father's obituary from his wallet. In the 

beginning of our interview. He seemed to be trying to prove he was who he 

claimed he was. A few other times, individuals would pull out their 
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identification cards to show me. He also seemed to be showing that he would 

continue to grieve this loss, that it lived with him everyday. Keith Brunson, a 

previous outreach worker to the homeless, asserts that homeless individuals 

had difficulties overcoming homeiessness because of some sort of trauma they 

had experienced (personal communication, Summer 1997). Hughes and 

Fleming (1991), reporting results on the experience of grief and single 

homeless men in a Southwestern city, agree that a loss from divorce or death of 

a close relative contributed to a loss of job, a "status drop" and ultimately to a 

state of homeiessness. They point out that many of these individuals are loners 

(1991, p. 114-116). Henry admitted to being on his own. He said, "I'm basically 

a good guy. I respect other people's property. Been a loner all my life. I always 

walk alone." 

Grief is a theme through many of these men's lives, Martin lost his girl 

friend who passed away "from drinking too much." David lost his adopted 

mother to cancer. John still continues to miss his wife (who he divorced) and his 

children. The three men who were adopted might grieve for the mother and 

father and community they have never had. Derek has been socially cut off 

from his family since his car accident. 

Derek and Getting by on the Street 

One way to earn money on the street is to work as a male prostitute. 

Derek briefly discussed his experiences of such work. "At thirteen, I walked the 

streets as a superhooker...! found a sugar daddy who took me in and gave me 

money, a car, houses and time. I was young, naive. I thought there was more to 

life than just having a sugar daddy." Derek's experience with prostitution 
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started at a young age. He returned to prostitution again when he became 

homeless. Luckenblil's study called "Entering Male Prostitution" found that one 

path into prostitution is extreme financial need combined with Inductions from 

other prostitutes or potential clients (1985, p. 136). Like Derek, Luckenbill found 

that his entire sample of twenty-six had not completed high school (some gave 

similar reasons as Derek- unbearable harassment from classmates). Derek 

sometimes came to the soup kitchen In the company of other male prostitutes, 

some In drag. At the time, he had stopped these ventures. He said," I don't do 

that anymore. Because a lot of my friends are getting beat up and they end up in 

the hospital." 

Aaron and his Accident 

In the spring and summer of 1996, Aaron was recovering from a serious 

accident where he had been hit by a truck. He tells It in his own words: "I was 

devastated by a big white truck while I was running across the street with my 

beer and then I was in the hospital." He was in a wheelchair and then walking 

with a cane. Now he is back on his feet and even riding his bicycle. He says the 

pain only comes back when he falls off his bicycle. He now has a steel rod in 

his leg. Sugannan and Grossman (1996) did a study on the rates and quality 

of trauma (as In physical Injury) on urban Native Americans. They analyzed 

hospital trauma records in a city hospital In Washington state. This city was 

seventh in the nation in regards to American Indian population. The 

researchers found that American Indians needing trauma care were more often 

homeless than Anglo or African American patients. They found that American 

Indians had a higher percentage of accidents due to alcohol consumption and 
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higher blood alcohol levels at arrival, than Anglos or African Americans 

(Sugarman & Grossman, 1996, p. 321-328). The seriousness of 

homelessness, alcohol, health, and safety (among other factors they 

uncovered) is stressed by these findings. Derek A., another participant of this 

thesis, also suffered in a car accident, due to alcohol, which tore him apart from 

his family ties. Accidents have many kinds of serious repercussions. 

The Sense of Not Belonging 

A contributing factor of homelessness in the lives of these ten men is 

uprootedness, creating a sense of not belonging. Cultural, social, and 

psychological uprootedness characterize these men's experiences. Adoption 

and the search for cultural identity, boarding school experiences, prison terms 

even at young ages, job uncertainty, and psychological trauma all contribute to 

this lack of the winding, but secure and nourishing substratum of roots, a base 

which cannot be yanked away by life's hardships. Godkin (1980) discusses this 

concept of rootedness through his interviews with alcoholics, examining the 

construction of rootedness through the experience of safe places in childhood. 

Godkin writes, "places become reservoirs of significant life experiences lying at 

the center of a person's identity and sense of psychological well-being" 

(Godkin, 1980, p. 73). He refers to the lack of or the memory block of such 

places as contributing to a person's alcoholism. He asserts: 

The alcoholics day to day life is often dominated 
by a lack of self-worth. He or she may feel lost 
and question his or her identity and value as a 
person...In part, this frequent confusion of self is 
characterized by uprootedness, a sense of non-
belonging to place. Places in this mode of 
experience are perceived as threatening: they 
interfere with the integrity of one's identity... 
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In part then, the psychologically stressed 
alcoholic feels alienated because some 
life experiences may have involved living 
in places where he or she felt unwanted and 
to which there was no sense of belonging... 
Increasingly places in the potential alcoholic's 
present life become reminders of past places 
associated with negative experiences. Stressful 
emotions become more intense and persistent. 
Eventually a point is reached when the potential 
alcoholic selects excessive alcohol as a means 
of coping with the discomfort of his or her feelings. 
(1980, p. 75-77) 

It is not that these individuals did not feel any moments of "rootedness". 

However, as Godkin continues: "Unfortunately for the alcoholic, places 

associated with rootedness are few in number and often may be lost to 

immediate memory" (1980, p.79). 

For these Native American men, there is an uprootedness not only of 

place (due to institutions, boarding schools, etc. and currently being without a 

structure to call home, to the effect that one man forgot what home means), but a 

physical uprootedness from culture (through relocation or adoption), or from 

relatives (through adoption or death or divorce), which spiral into social 

uprootedness and can psychologically cause one to feel disconnected from his 

identity. This uprootedness severs any sense of trust for place or people in that 

place. Aaron wanders from house to house. Gabriel is certain that he is a 

traveler, not a homeless person. David searches for his Indian identity through 

Southwestem cities. Rick moves back and forth from reservation to city. John 

left one state "to be with his people." Tom traveled extensively even to Europe. 

Many of them experienced a psychological, social and physical uprootedness 

in childhood or young adulthood, due to structural and historical factors-

government policies and social service policies. They continue to face 
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declining supportive systems of institutions economically (the barriers of the 

capitalistic system) and govemmentally (facing stricter welfare reform) and 

socially, (the stigmatizatlon by society). 

Fitting the influence of structural mechanisms in the "system of 

relationships" as Somerville (1992) accomplishes is a complicated endeavor. 

The workings of capitalism provide slots of temporary labor positions without 

benefits, without on-going security, and without the capacity to earn a "living 

wage" (Barak 1991, p. 13). Some of the men have skills but lack proper 

licensing to work at these skills. Structurally, mandatory licenses allows for 

regulation. However, not all can afford the fees for licensing. 

Two clear reasons were given by three of these men for not having an 

apartment. A steady wage, to keep a flow of monthly income to make regular 

rent payments, was difficult to find. Tom was trying to find money to help him 

pay his current month's rent due to a mix up In his veteran's check. He is under 

regulations that if he works and eams over a certain amount he will lose his 

veteran's benefits. He Is currently physically disabled from a bad leg Infection. 

For many of the others, being homeless or using a shelter address does not 

allow for many hiring opportunities. David was putting In applications in many 

places around town without immediate success. The other reason was the 

need for identification cards and social security cards to show when finding 

work and when signing leases. These often are stolen or are lost. 

Coping mechanisms such as replacing apartment living with camping 

out, in times of low cash flow are stunted by city ordinances that ban camping, 

"criminalizing homelessness." The plan to create an area for camping has not 

been put into effect. Other problems exist like storing belongings. Drop in 
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centers possess policies which only keep belongings for a short time. Not being 

able to receive culturally specific services is also detrimental. There are some 

social workers and service providers who are not culturally competent. They 

would be hard pressed to understand, without explanation, what it means to 

come from a reservation, what It means to be cut off from one's culture, or even 

to relate to the more traditionally raised individuals. Some of the soup kitchen 

clients were homeless Native American men who spoke little English. A small 

population of elderly Native American men visited the soup kitchen, that were 

not part of this thesis, but were visible everyday to the researcher in her 

observations at the soup kitchens. They were not focused on by outreach 

workers. 

A lack of culturally specific mental health services for these homeless 

men if they wish to find such services. Joe & Miller (1989) point out this lack of 

services in Tucson for Native people in general. One man who was very 

disturbed by a bad situation he was remembering from his childhood wanted 

such help. Another man spoke of the misplaced anger he felt. He says, "I need 

to talk to a psychiatrist. I need to get a punching bag instead of beating up on 

these people." Culturally specific services also would be helpful for those 

struggling with chemical dependency. 

Some homeless programs in Tucson provide the minimum continuum of 

care for homeless people. The attitudes held by some of the staff, as witnessed 

by the researcher, is that personal pathologies, the victim's fault, are to blame 

for their poverty, for their homeless condition. It seems policies of the city are 

driven by this understanding, as well. Such attitudes and such policies, so 

recently put in place, show that changes in anti-homeless practices are not 
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about to happen anytime soon. The tenets of the Universal Declaration of 

Human Rights have not influenced Tucson, Arizona. Even Ignatieff's assertions 

that human needs are much more than just basic survival but include the need, 

"to realize the full extent of their potential" and the need for "respect, 

understanding, love, and trust" have no equal in the everyday treatment of 

homeless individuals in Tucson, Arizona (1984, p. 15, 34). 

There is the larger structural or systemic policies effecting these men's 

lives as well. Some of these men were part of the population of Indian children 

who were adopted out to non-Indian families, without careful screening to be 

sure the child was able to maintain contact with relatives and culture. Policy has 

worked to prevent such adoptions of children in federally recognized tribes 

through the Indian Child Welfare Act. Relocation and its effects reverberates as 

children of relocatees grow up and find themselves interested in their culture. 

Not all individuals in this situation feel this way, but it is justified if such a 

reaction occurs. 
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RECOMMENDATIONS 

Anishinabe Wakiagun Model 

This thesis Is concerned with the question of the meaning of home for 

Native Americans who have or are experiencing homelessness. Anishinabe 

Wakiagun (A.W.) represents the creation of a home for single homeless men 

and women, serving the subpopulatlon of chronic alcoholics. Providing 

residents with the feeling of belonging or the fostering of home is the core goal 

for such a facility. 

As previously portrayed, "home" is created in various ways. This creation 

is vital because residents do not always carry such a concept with healthy 

expectations In their minds. According to case managers at Anishinabe 

Wakiagun, many residents' childhood home life was characterized by 

dysfunctional experiences. Many of them suffered from child abuse. Another 

social worker, who woriced as an outreach worker in Tucson, Arizona (quoted 

previously in another chapter) spoke of homelessness as being caused by 

some sort of trauma. With the patterns of dysfunctional family life, such a 

correlation makes sense. However, this is a topic for further research. 

Furthemiore, according to the director of A.W., many of these individuals 

have spent "significant amount of time outside their cultural sphere" in juvenile 

detention homes, foster homes, boarding schools (Kelby Grovender, personal 

communication, December 1997). This is reinforced through the data culled 

from the interviews done in Tucson. The director further spoke of the "skid row 

bum" syndrome of having it all (job and family) and then losing it, as not 

applying to lives of the residents who find their way to Anishinabe Wakiagun. 
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He states that many of them have never signed a lease for a home-but have 

lived doubled up with family and friends. Some have never held a job or held it 

for a long period of time. Such life stories and experiences in Minneapolis are 

similar to those in Tucson, Arizona. However, no culturally specific services or 

need based services, like a wet/dry pemrianent residence exists for those 

individuals in Tucson. Organizations that could act as a model for planning and 

implementing such services do exist. Like in Minneapolis, the Tucson city and 

state of Arizona governments will have to be persuaded of the usefulness of this 

model (and maybe more so due to Tucson's anti-homeless political 

atmosphere). Observation and analysis of the interviews with these Native 

American homeless individuals for this study shows the extent of alcohol abuse, 

other kinds of substance abuse, and the need for a sense of belonging and a 

family atmosphere. Such a place is exceedingly needed. 

This facility in Minneapolis can serve as a necessary model for similar 

programs around the country. This type of residence takes the form of a "harm 

reduction model" rather than a behavior modification model (Kelby Grovender, 

personal communication, December 1997), Such a facility, by the name of 

Anishinabe Wakiagun, with a forty resident capacity, has been successfully 

implemented in Minneapolis, Minnesota, which is a city with one of the largest 

(and concentrated) urban Native American populations (Thorton, 1995, p. 153). 

A closer scmtiny of this program will be presented here to illustrate the 

maintenance of daily life in such a facility. 

Shinn, Knickman, Ward, Petrovic, & Muth (1990) in "Altemative Models 

for Sheltering Homeless Families" utilized certain criteria to evaluate non-profit 

shelters. They compared nonprofits (considered the altemative models in their 
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study) with the massive city installed congregate and contracted hotel room 

shelters. This criteria are organizationally specific criteria for organizational 

cultures that are shelters. These criteria can be used to evaluate this 

permanent residence for formerly homeless chronic alcoholics of Native 

American ethnicities. The first criteria concerned "proximity of the shelter to 

positively valued settings" as well as "proximity... to negatively valued settings" 

(1990, p. 179). The building is within walking distance to Branch One Catholic 

Charities and a job training program culturally specific to Native Americans. 

Anishinabe Wakiagun was constructed near the Minneapolis Indian Center and 

within the Indian community neighborhood. It was built on land where many 

Native American homeless individuals camped and where many homeless 

individuals retumed after being kicked out of the area by the police. It was to 

become a solid structure of home, safe from treacherously chilling temperatures 

and from street dangers. Gang attacks, drug use and sales, robbery, and 

physical assaults are all too familiar to residents, especially homeless residents 

who directly received the brunt of such experiences in the neighborhoods of 

South Minneapolis. These nearby negative street influences would fall under 

criteria of "negatively valued settings." 

The social researchers in the family shelter evaluation applied three 

more criteria. One dealt with what they termed "the exterior scale" which 

referred to the appearance and upkeep up the building from the outside (1990, 

p. 179). Anishinabe Wakiagun appears impressively brand new and clean. It 

looks like a big, brand new apartment building. The other two criteria concern 

the extent of "individualization" and "normalization" as part of the living 

experience of the residents (1990, p. 177, 184). At Anishinabe Wakiagun 
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individualization is encouraged in several ways. Residents are addressed by 

the name they prefer to be called, like a name meaningful to them and their life 

experiences (like Dog Soldier or Okey Dokey). Another main way is that each 

person resides in their own room, which he/she can decorate or arrange as 

desired. Residents can come and go as they like and report their departure and 

arrival for long absences at the front desk. Residents always have a place to 

come back to after weekend visits with friends or family, a short stay in detox or 

a hospital, or even infrequent jail terms. Two case managers, a director and 

program assistants or front desk personnel interact with all of the residents on a 

first name basis. 

However, community building may be just as important as 

individualization, since individualization is more of a Westem cultural norm 

while community interaction is often valued above individualism in many Native 

American cultural interactions. It could be said that the residents are 

"individualized" as a group by the openness of the staff. The staff encourages 

the residents to form their own residents' council and allows them the freedom 

to run their own events such as a New Year's Eve party. Nonnalization, 

however is probably still a vital requirement to downplay an organizational or 

an institutional atmosphere. The most vital part of the "normalization process" 

includes the fostering of a culturally specific "home" atmosphere. The name, 

Anishinabe Wakiagun, translates to 'The People's Home." From the start of the 

construction process of the building, the potential residents who camped out in 

the area were approached and asked for input on the blueprints and provided 

tours of the progressing building. Sometimes, actual family members like 

brothers, become residents of the facility. Staff, especially case managers 
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always emphasize to the residents that this is their home. A sign in the first floor 

television lounge asks residents to keep the lounge clean reminding them that 

"this is your home." Case managers assert the need of individual residents for 

"a sense of belonging" and a "feeling of home" in their needs evaluation (needs 

ranging from Self/Environment Awareness-individual Rights/Self-lmage to 

Stress Management, this form includes sixteen areas of potential vulnerability) 

on the Vulnerable Adult Assessment Form, which is done in the first thirty days 

of admittance. A few areas of the building are common or community areas in 

which all tenants and staff can socialize- this includes a dining room and 

television lounges on each floor. Meals and snacks are provided, especially 

meals that are to the tastes of the community. Staff, residents, and visitors eat 

together, reinforcing the community spirit of the facility. Card and dice games 

and television are the main amusements of the residents. Tenants volunteer in 

the kitchen or do small chores around the facility. The nearby Minneapolis 

Indian Center incorporates residents into their events, also. The residents are 

active in the broader Native American community surrounding this home. In 

turn, local volunteer and activist groups like the American Indian Movement are 

often present at the facility. Some residents hold wage paid jobs, volunteer 

jobs, and one is attending a tribal community college. 

The last criteria used by Shinn et al. (1990, p.184) includes the presence 

or absence of respect of the staff for the residents. The staff of such a facility 

basically determine the smoothness of operation in a program such as this. It is 

they who make instant decisions which affect the safety, and the mental and 

emotional health of the residents. Any facility's success and nurturing behavior 

is rooted in staff behaviors. At Anishinabe Wakiagun, professional degrees are 
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not required by tlie staff (though cardiopulmonary resuscitation certification is 

required). Rather, familiarity with Indian experience and culture (i. e. coming 

from a Native community as a member), sincere concern for the individual 

residents, and being able to cope with immediate crisis as well as everyday 

routine are more important qualifications. All staff are members of the local 

community. In one observed instance, one of the staff members on duty was 

being inundated with calls from her own inebriated significant other. Her 

comment before she left was, "Now I have to go home to take care of my own 

drunk." Some of the workers deal with the affects of alcoholism in their own lives 

(while others have also experienced homelessness before). Knowing how to 

handle inebriated and upset people is a requirement for every employee in this 

setting. All workers have their own style. For example one program aid says 

the secret is to get their minds focused onto something else other than the idea 

or object that is bothering them. A few staff are even family members of the 

residents which also contributes to the "home" atmosphere of the facility. One of 

the case managers agrees that maintaining and showing respect to the 

residents Is the main part of the case managing process itself. Excellent rapport 

among all the staff and residents is a primary requirement. One on one 

attention and open door policies of the director and case managers as well as 

cheerful bantering characterize the everyday routine of Anishinabe Wakiagun. 

Many social programs often run the lives of their clients/residents with the 

attitude of "1 know what is best for you" and burden the individual clients with 

intrusive expectations according to a social worker's cultural norms (often non-

Indian) and expectations. This attitude can alienate and upset fragile and 

vulnerable clients. The overall attitude of the staff is not dictatorial unless 
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someone's personal safety, often due to inebriation, is at issue. 

However, the staff members differ in their styles of dealing with residents. 

Program assistants with more controlling personalities will do things like enter 

rooms without asking permission. The case managers themselves take less 

intrusive strategies. One commented that she "case manages" in the lounge, in 

the dining room at meal times, even on her walks to work, and in the traditional 

office setting. It is often done without the residents' knowledge. She makes a 

point of knowing every single resident, not only those on her case load (Marilyn 

Conto, personal communication, January 1998). 

The second case manager says he sees Anishinabe Wakiagun as a 

second home for himself; he interacts with his client's like he was "at home." 

His close relationship with his clients are rooted in his own homeless 

experience due to heavy alcohol abuse, and then his successful treatment 

program with some of the same people who are now residents of Anishinabe 

Wakiagun. He then worked for Catholic Charities, giving him opportunity to 

interact with these same people. He would often just go out on the street to visit 

them. In his philosophy, there is nothing wrong with being friends with 

someone who is still drinking. So in a sense, he sees a part of his job as a way 

of helping out his friends. He says that he uses humor to make them think about 

things, which is a culturally well understood social interaction (Kevin Lane, 

personal communication, January 1998). Knowing each resident and knowing 

the correct way to interact with each of them is his key to case management. 

Successful case management requires knowledge of cultural context, as well 

as individual psychological and social context. Teamwork among the the 

program aides, case managers, and director Is vital. Hannony among the two 
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case managers and the director exists in that they share the same philosophy 

for their job. Though in their personal opinion they believe sobriety would be 

beneficial for each resident, they do not push that belief onto the residents, but 

hope individuals would instead desire it for themselves which would better 

ensure successful sobriety. However, many do have the desire, but certain 

factors intervene in this goal such as historical and socioeconomic influences. 

In order to completely understand the workings of Anishlnabe Waklagun 

as an organization, one must examine the culture of the place. Schein (1991) 

has defined organizational culture as based from, 

a pattern of shared basic assumptions, invented, 
discovered, or developed by a given group, as it 
leams to cope with its problems of external 
adaptation and intemal integration that has worked 
well enough to be considered valid, and, therefore, is 
to be taught to new members of the group 
as the correct way to perceive, think, and feel 
toward those problems. (1991, p. 247) 

For Anishlnabe Wakiagun, the external adaptation concerns this organization's 

relation to the world outside its boundaries. A combination of internal decisions 

of the organization Itself as well as outside Influences create the external 

adaptation procedure. Schein writes that an organization's history shapes the 

culture of that organization (1991, p. 251). This history is also controlled by a 

combination of Inside and outside factors. External adaptation includes the 

overall mission of the program, the core goals to fulfill that mission, the means to 

meet those goals, and the ways to deal with failure if it occurs. The mission 

statement is concisely revealed on page four of the resident's handbook as 

"[t]he goal of Anishlnabe Wakiagun is to provide culturally-specific pennanent 

housing for late-stage chronic inebriates in an atmosphere of dignity and 

respect." Wright, Knight, Weber-Burdin and Lam (1987) report that homeless 
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Native Americans have the highest rate of alcoholism; some statistics indicate 

as high as a 90% rate of alcoholism (Kelby Grovender, personal 

communication, December 1997). In historical perspective, the urgent need for 

a wet/dry residence in South Minneapolis came to light after the county run 

detoxification service was shut down because of blatant abuse and neglect of 

homeless Native Americans clients (it has since reopened under the auspices 

of the Salvation Army). 

The Native American Press: Oj'ibwe News reported that the detox 

workers were breaking clients' arms, not providing them with any water to drink, 

and releasing them without proper clothing like shoes or even without another 

destination besides the cold, wintry streets. (Blair, 1996, p. 1 & 4). These 

abuses loomed as part of the motivation behind the core mission of Anishinabe 

Wakiagun. The fact that chemical dependency treatment with the final goal of 

sobriety was not working for some of the homeless Native Americans, and that 

other wet residences In the Minneapolis area (the first in the country) were not 

comfortable places for them and, therefore, not places they would stay also 

necessitated the formation of Anishinabe Wakiagun (A.W.). One of the goals of 

the program was to provide a safe setting for home, an alternative to the streets 

of the client's home community. Here, the resident could be protected from 

street dangers and would remain incorporated into the community of family and 

friends within the Native community of South Minneapolis. 

The planning of A.W. was a difficult endeavor, but ultimately successful. 

The dialectic struggle of inside/outside, which Jennifer Wolch writes about, 

related to some of the main issues during the beginning planning stages of A. 

W. In one way, some of the non-Indian business owners in the area (termed the 
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Phillips neighborhood) refused to settle cooperatively on the zoning changes 

which would allow the residence to be built. They were acting out what Wolch 

meant when she wrote, 

This spread of homelessness and a widening fear 
of the homeless have pitted people on the inside 
against those on the outside in battles for the 

control of public space and community resources... 
[T]hrough an intense localism, neighbors band together 
and act autonomously to keep the outsiders out. 

(1995, p. 78, 86) 

She makes it clear that homeless individuals not only depend on each other to 

survive, but depend on the domiciled community. Many of the Indian residents 

of the neighborhood wanted the residence to be built. Many of them saw the 

homeless as "insiders" to the community. Wolch's criticism of a community 

neglecting the needs of the homeless does not completely relate to the situation 

in the Phillips' community. Individuals (including many of the current workers at 

A.W.) continually reached out to the people residing on the street or outside. 

Many of those who helped were barely surviving themselves and were 

marginally housed. 

Cultural norms of the Native community include generosity and 

continuous ties to a person no matter the state of the one who is sharing or the 

one who is in need. Many Native American residents of the Phillips' 

neighborhood carry on continual conversations with homeless people in their 

area and are taking action to alleviate or ameliorate homelessness. Another 

part of Wolch's dialectics that is relevant to the Phillips' neighborhood 

experience is that "[hjomeless communities are substitutes for a home base" 

(italics omitted 1995, p.78). Often, people come to Minneapolis from 

reservations to visit friends and relatives. They end up remaining in the city. 
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They simultaneously define home as the reservation and the city neighborhood 

of Phillips. Some groups of homeless individuals were building camps that 

resembled fishing camps like those on a Northem Minnesota reservation. They 

created what is actually a temporary base to attempt to use pemnanently. In an 

article in The Circle. G.Thayer asserted that "Native Americans have always felt 

a connection to the land upon which they live. These homeless people are no 

different, their territory is Phillips..." (Lurie, 1994, p.4). The camps were their 

constructed homes in their territory. 

Outside bureaucracies or organizations have continually influenced A.W. 

For example, the American Indiati Housing Corporation was the main force 

behind the formation of the residence. To some degree, Govemment agencies 

from city, state, county, and federal entities influenced the workings of the home. 

Some provide money which goes hand in hand with stipulations and required 

papenwork. These agencies had to be persuaded that such a program would 

be financially reasonable, feasible, and useful. Koroloff and Anderson (1989) 

report that alcohol free living centers (temporary placements which require an 

outpatient treatment plan) were cost effective in that after treatment or even after 

unsuccessful treatment visits to both sobering centers (actually equal to the 

detox unit in Minneapolis) and short temn detoxification units decreased (1989, 

p.497,501-503). Alcohol permissive permanent living centers, also, are cost 

effective, as shown in the statistics from the first six months. These statistics 

indicated that for all the people who lived at A.W. during these first six months, 

emergency room use decreased by 25% and detox use decreased by 89% 

(mostly due to not being used as substitute shelter) (Grovender, 1997). 

Anishinabe Wakiagun's supporters had to work toward changing some 
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expectations of the public and the government, which was a large 

accomplishment when considering the concept of external adaptation. Statistics 

like these only reinforce the usefulness of A.W. for bureaucratic eyes. Welfare 

policy reform (further bureaucratic influence) also affects the income of the 

residents of A.W. For example, current welfare reform policy in Minneapolis 

ends payments of Social Security Disability for reasons of chemical 

dependency. Treatment options are also shaped by government policy makers. 

In Minneapolis, for a chemically dependent person to return to treatment, a 

period of a year to eighteen months must pass after their last treatment before 

government funding is provided for another time. Some people will not be 

funded at all if they have been pinpointed as an "over user" of such services. 

Relationships with police, emergency ambulance services, nurses, and 

even taxi services and volunteer church groups all reflect extemal, but urgently 

needed sources of support for the residents and staff of Anishinabe Wakiagun. 

Some residents have a nurse that come in to check on them. Excessive alcohol 

use can exacerbate or cause health problems. Russell Thorton mentions that 

Native people suffer from "poor nutrition, alcohol and cirrhosis, diabetes, 

trachoma, and tuberculosis as well as other diseases" (1995, p.153). Koroloff 

and Anderson (1989) list the major health problems of alcoholics in order of 

commonness as: "peripheral vascular disease, hypertension, gastrointestinal 

disorders, traumas, eye problems, neurological disorders, cardiac problems, 

tuberculosis, arterial disease, and diabetes" (1989, p.497). These are also 

some of the ailments of the residents at A. W. Police can contribute to the final 

solution of an unmanageable situation when someone is out of control. Also, 

program aides at the front desk are always willing to page a taxi for residents or 
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visitors. Another visiting entity Includes church groups which hold special 

holiday events and religiously based support groups for the residents. 

Furthermore, Anishinabe Wakiagun plans to expand their circumference of 

outreach by building an activity center, similar to a drop-in center for non

residents. All participants of the activity center (a members-only arrangement) 

will sign a contractual agreement concerning their complicity in the program. 

External influences are forever a catalyst In the organizational culture of 

Anishinabe Wakiagun because of the fluid motion of residents entering and 

leaving or being admitted or discharged, of visitors coming and going, and of 

even new staff joining the routine. A.W. happens to be characterized by much 

spontaneous variability. 

To fulfill the core mission of A.W., staff works with all the residents so that 

the facility becomes their home. This is done through case management and 

everyday interactions, as well as influence from outside sources (government 

funding, easy accessibility for family and friends) which has been already 

discussed. What is interesting about this model is that intoxication is not 

considered a failure. Rather, violent or disruptive behavior is considered 

"failure." Only at this point involuntary discharge from the residence occurs. 

The person is released back out Into the streets, the external world. However, 

no individual is ever permanently barred from being readmitted as a resident. 

According to some staff members, they have failed when they did not 

continually inquire into that person's well-being. One staff member expresses 

regret that she did not get to know one of the residents who had died shortly 

after being admitted into the residence. 

Internal integration is the structure and active apparatus within the 
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confines of the organization. It Includes the nature of relationships, the 

language, the rules of the organization, and the distribution of power. The 

careful policies and atmosphere (created by both staff and residents) of the 

building includes the intake procedures, the rules, the camaraderie, and the 

presence and activity of the residents within the building. The founders of the 

residence describe it as "owned by Indians, operated by Indians, and geared to 

Indians, and located in the heart of an Indian neighborhood" (Bob Albee in 

Wagner 1996, p.6). The language spoken at the home is English, with 

occasional use of Anishinabe or Sioux phrases. Due to the communal nature of 

the atmosphere and cultural origins, everyone (staff and residents) understands 

the use of the language mixture. 

Authority is invested in the staff while residents have the right to petition a 

decision made by the staff. The relationships among staff is reflected in the work 

allocations of each employee. Every worker is accountable to the director who 

may come and go throughout the day. When he arrives, he is updated of the 

events that have transpired since he was gone. Program aides do a mixture of 

counseling and problem solving (listening to the residents and giving feedback, 

answering their incoming calls on the switchboard which reaches into and from 

each room, the lounges, and the kitchen), watching for security reasons (the 

nine sectioned video screen showing several areas of the premises), taking 

actual action for security reasons (like escorting inebriated visitors from the 

building ), and secretary work (answering phones, relaying messages and filing 

mail, reminding residents of their appointments), and even providing for the 

comfort zone of the residents (like popping popcorn in the microwave behind 

the desk). If they need to be away from the desk, they might ask a competent 



142  

resident to watch the desk for a few minutes. Case managers also do all these 

things, keep up with necessary paperwork, and inquire into the daily lives of the 

residents. Program aids and case managers also write frequent entries in the 

daily log book, describing the events of their shift. Through this log, incidents or 

the actions and state of mind of certain residents and the mood of the shift (quiet 

or hectic) can be communicated to the next person on shift. A restriction book 

also records the type of restriction, the reason, and the length of time of that 

restriction for a visitor or a resident. It is vital that these two mediums of 

communication be used because confusion over the status of a resident can 

ensue because the restriction or Incident was not immediately written up or not 

clearly relayed to the next person on shift. Cooks prepare the meals and 

interact with the residents who sometimes hang out in the dining room area. 

Groups of residents or at least one resident (who explained he had chef 

training) often help out in the kitchen. Several on-call staff come in to take the 

shifts of program aids or the cooks, as well. 

Intake is an important rite of passage for new residents who have not had 

a home that was considered permanent for a long time. The process entails an 

intake interview set up through a phone call or a visit with the director or the 

case managers. A person is put on a waiting list if no room is available. 

However, the waiting list is skipped if a room is available. For example, in one 

instance, a man who was discovered outside with his wheelchair stuck in a 

snow drift, was a new tenant the very next night. The requirements of admission 

include that the person is a chronic alcoholic and has no other place to go. 

Another factor taken into consideration is whether or not that person could find 

a place on their own if he or she did have a source of income. If they have zero 
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income then they are signed up for general assistance and are eligible to get 

their stay fully funded each month (the entire cost being $1015) from group 

residential housing funds. An intake form is filled out which requires information 

from the new resident on personal history, residential history, education, 

physical medical history, emotional/mental history, chemical use history, and 

income. Some of this information is then transferred into a rolodex file for quick 

reference for emergency purposes. The resident is questioned directly about 

what sort of services the individual wants. A group residential housing plan is 

filled out for Hennepin County providing a description of the factors that prevent 

the individual from living independently, the length of time needed, and whether 

treatment will be given to the individual (usually the answer check marked is 

"not at this time" since the goal of A.W. does not include provision of treatment). 

The facility is wheelchair accessible so that no person in need of a wheelchair 

is turned away from the residence. 

Tabulated statistics illustrate the length of stay and tum-over rates. From 

September 3, 1996 to September 3, 1997, eight residents have been at A.W. 

from one day to up to six months, thirteen have been residents for three to six 

months, and nineteen for six months to a year. Currently seven of the residents 

have lived at the residence since it opened. Eighty-four percent of the residents 

for the first six months from September 3 to March 3 stayed for more than 60 

days (Kelby Grovender, personal communication, January 1998). 

The rules are vital to a smooth and fair operation and are for both 

residents and visitors. Enforcement is done through the process of restriction. 

This means that a visitor or resident might be barred from the building for a 

certain amount of time or that a resident is not allowed to have visitors. Rules 
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for visitors are written out and enforced unequivocally. They include not being 

able to enter when inebriated, leaving if discovered inebriated while in the midst 

of a visit, being escorted out if violent, and leaving when visiting hours end at 

10:30 pm (except on special occasions like holidays like New Year's Eve which 

allow for extended hours). Guests are required to give their full name, time of 

arrival and departure, and the name and room number of the person they are 

visiting to the front desk worker who records it on the visitor list. Each tenant is 

allowed two guests at a time. Residents also abide by the rules outlined in the 

Resident's Handbook which is given to them during intake. However, residents 

are restricted or discharged from the facility according to the individual case and 

situation. They are allowed to consume alcohol in their rooms, but not in the 

public areas of the residence. Staff loosely monitor the comings and goings of 

the residents, taking a form of attendance and doing room checks for those they 

have not seen downstairs at 7:00 in the morning and 3:00 in the aftemoon. 

Charies Perrow (1995) in "Society at Risk in a Society of Organizations" 

from Populations at Risk in America writes that large organizations have 

overtaken society, welfare dispersal, and have in some ways taken the place of 

families, as well as encouraging a meaningless mass culture. In some ways, 

small organizations are necessary structural elements which meet needs which 

families find impossible to meet. Anishinabe Wakiagun, however, is a small 

organization that incorporates distinct ethnic values and fosters a Sioux and 

Chippewa orientated (which characterize the majority of the population at 

Anishinabe Wakiagun) Native American community. This organization was 

created and is run by members of the local urban Indian community in South 

Minneapolis. The entire community resembles a family. Perrow's criticism that 
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organizations destroy family do not have particular merit in the running of this 

particular facility. 

In conclusion, this recommendation must be tied to the concrete realities 

of how such a facility would be developed and operated in Tucson, Arizona. 

Concentrated and close communal ties of the diverse Native community does 

not characterize this particular city. Political opinion in the city, as shown, is not 

sympathetic to solving homeless problems, except to hide it from visibility. If 

govemment funding cannot be provided then possibly grant funding from 

private funding organizations or tribal organizations can provide financial 

resources for development. Staff members would have to be highly dedicated 

to the philosophy of the program. They would need to be entirely supportive of 

the "harm reduction" focus. If such a program was implemented in Tucson, the 

staff and director of Anishinabe Wakiagun offer their expertise based from their 

practical, lived experience of running such a program in Minneapolis. 
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Community Refomis 

The final recommendation made by the researcher concems the 

community and social service agencies that are In existence and those that 

need to be put in place. Several modes of action could be taken to help these 

homeless urban Native Americans. 

Training in cultural competence and diversity is needed by social service 

workers. Comments and assumptions of outreach workers and service 

providers were not based from Informed awareness. Outreach workers, who 

directly approach homeless individuals on the streets with infonnation or offer 

small gifts to gain the trust of potentially future clients, commented on not being 

able to Interact effectively with Native American homeless individuals. They 

said that the men they approached on the street were quiet, withdrawn, and had 

"limp" handshakes. Another social service provider deemed all homeless 

Indians drunks and dependent. Having a worker from the Tucson Indian Center 

meet with these social service agencies would begin a better understanding of 

Native American clients. The Indian Center offers a cultural sensitivity training 

seminar, without cost, to both private and public sectors. 

Another suggestion would be to provide culturally specific services like a 

drop in center with case managers and mental health workers. The Tucson 

Indian Center could be part of the development of such a program. If funding 

could be reinstated, they could resume servicing the neediest of urban Native 

Americans, the homeless. Such a program would foster more of a community 

among Native people experiencing homelessness and offer more specialized 

services. For Instance, the interviews of some of the men established the need 
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for mental health resources. Depression, addiction, low self esteem, and anger 

management, common states of mind for these homeless men, need treatment. 

With welfare refomn, with stricter camping, loitering, and panhandling laws, and 

with apathetic public opinion, the support systems and homeless services are 

dwindling. For example, one of the soup kitchens was recently in danger of 

shutting down. 

Certain services, that would be available to all homeless individuals 

should be developed. First of all, a change in disposition is needed within the 

city. The city should calm its anti-homeless sentiments. Viewing all homeless 

people as persons with potential and distinctive gifts instead of pests or as 

criminals to be chased away, jailed, or fined (an amount of money they could 

never pay) is needed. It seems the city creates Its homeless policies based 

from stereotypes, not from informed research or interaction with actual 

homeless individuals. One service, to meet a need confinmed by the interviews, 

consists of a storage area for belongings. Another need is a transportation 

service for emergencies. Homeless vans, similar to Health Care for the 

Homeless vans, used In other cities, should be available for people like Henry 

who want to go to drug treatment that is located across the sprawled limits of the 

city or like Tom who needs medical treatment. Most Importantly, the city should 

fulfill its plan to provide an area of the city for a homeless camp. Other cities 

have provided such places, such as Atlanta's Mad Houser plywood huts and 

Los Angeles's dome city. This is certainly a policy of minimum consequence for 

alleviating homelessness. However, it allows for a semblance of home for 

homeless individuals, including these Native American men whose lives have 

been described in this thesis. 



148  

Direct housing programs, long term case management programs, and 

rental assistance provisions would target many different situations and 

ultimately work to prevent homelessness. To prevent homelessness in the first 

place, a program of rental assistance (a service Tom needed) should be 

established. Certain individuals like David would have benefited from a direct 

housing program, instead of going into a shelter. Direct housing provided for an 

entire group of friends should be an option, so that supportive community ties 

could be maintained. Long term and comprehensive case management 

programs are a necessity. Due to the precarious and cyclical nature of moving 

back and forth from being homed and homeless, which characterizes these 

men's experiences, a dependable and multi-faceted program could make a 

difference in their lives. 
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APPENDIX A 

INTERVIEW SCHEDULE 

The topics the interview will cover include cultural, socioeconomic, and 
philosophical themes of inquiry. Ideally, these conversations will take place 
over time in an informal and time appropriate manner. First, the researcher will 
ensure that the informants fit into the study group by asking their age, ethnic 
identity, and length of time homeless. Further questions deal with: 

—cultural background 
—types of cultural connection and support 
—family history 
—work experience and educational background 
—goals and meanings for life 
—the meanings for home 
—causes/events contributing to homelessness 
—personal history of homelessness 
—location and access to resources used to sun/ive (food, clothing, shelter) 
—types and description of relationship to their children 
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APPENDIX B 

SUBJECT'S CONSENT FORM 

I AM BEING ASKED TO READ THE FOLLOWING MATERIAL TO ENSURE 
THAT I AM INFORMED OF THE NATURE OF THIS RESEARCH STUDY AND 
HOW I WILL PARTICIPATE IN IT, IF I CONSENT TO DO SO. SIGNING THIS 
FORM WILL INDICATE THAT I HAVE BEEN SO INFORMED AND THAT I GIVE 
MY CONSENT. FEDERAL REGULATIONS REQUIRE WRITTEN INFORMED 
CONSENT PRIOR TO PARTICIPATION IN THIS RESEARCH STUDY SO I CAN 
KNOW THE NATURE AND RISKS OF MY PARTICIPATION AND CAN DECIDE 
TO PARTICIPATE IN A FREE AND INFORMED MANNER. 

REASONS FOR THESE INTERVIEWS: 
I am being invited to be interviewed if I want to talk about my homeless 

experience and my culture. The purpose of this project Is to see how cultural 
background (especially culturally influenced conceptions of home and 
homelessness) fits in the experiences of Native Americans who do not have 
housing. 

WHY YOU WERE SELECTED: 
I am being asked to be interviewed because I am of Native American 

ancestry and have been homeless for at least a six month period or at least 
homeless on and off for a total of six months. 

HOW INTERVIEWS WILL BE DONE: 
Interviews will be done throughout the summer and the next year, 

through comfortable conversations, when I feel like sharing my views on 
homelessness and culture. 

POSSIBLE HARM OF THESE INTERVIEWS: 
It might be painful to think about and share my stories. Some of the 

questions asked will be about my family history. Some of these questions will 
be about how I am currently living each day. I might feel sad when I talk about 
certain things. If this is too painful, I can choose not to talk about those things. 

POSSIBLE BENEFITS OF THESE INTERVIEWS: 
There is no direct benefit to me for my participation. However, this study 

may show social workers how the needs of Native Americans who are 
homeless can be met. It might encourage furi:her studies to be done on the 
experiences of Native people who experience homelessness. 

PRIVACY 
My real name will not be used in the published thesis to protect my 
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privacy. Any information that would Identify me will be kept separate and results 
that are published will be mixed with other participants' Information so no one 
will be able to know I was Involved. 

WHAT THESE INTERVIEWS MIGHT COST: 
There is no cost to me for participating except my time and my thoughts. I 

will not be compensated for my participation. 

AUTHORIZATION; 

BEFORE GIVING MY CONSENT BY SIGNING THIS FORM, THE METHODS, 
INCONVENIENCES. RISKS, AND BENEFITS HAVE BEEN EXPLAINED TO ME 
AND MY QUESTIONS HAVE BEEN ANSWERED. I UNDERSTAND THAT I 
MAY ASK QUESTIONS AT ANY TIME AND THAT I AM FREE TO WITHDRAW 
FROM THE PROJECT AT ANY TIME WITHOUT CAUSING BAD FEELINGS. MY 
PARTICIPATION IN THIS PROJECT MAY BE ENDED BY THE INVESTIGATOR 
FOR REASONS THAT WOULD BE EXPLAINED. I UNDERSTAND THAT THIS 
CONSENT FORM WILL BE FILED IN AN AREA DESIGNATED BY THE HUMAN 
SUBJECTS COMMITTEE WITH ACCESS RESTRICTED TO THE PRINCIPAL 
INVESTIGATOR, MARGARET MORTENSEN, BA OR AUTHORIZED 
REPRESENTATIVE OF THE AMERICAN INDIAN STUDIES DEPARTMENT. I 
UNDERSTAND THAT I DO NOT GIVE UP ANY OF MY LEGAL RIGHTS BY 
SIGNING THIS FORM. A COPY OF THIS SIGNED CONSENT FORM WILL BE 
GIVEN TO ME. 

Subject's signature Date 

INVESTIGATOR'S AFFADAVIT 

I HAVE CAREFULLY EXPLAINED TO THE SUBJECT THE NATURE OF THE 
ABOVE PROJECT. I HEREBY CERTIFY THAT TO THE BEST OF MY 
KNOWLEDGE THE PERSON WHO IS SIGNING THIS CONSENT FORM 
UNDERSTANDS CLEARLY THE NATURE, DEMANDS, BENEFITS, AND 
RISKS INVOLVED IN HER PARTICIPATION AND HER SIGNATURE IS 
LEGALLY VALID. A MEDICAL PROBLEM OR LANGUAGE OR EDUCATIONAL 
BARRIER HAS NOT PRECLUDED THIS UNDERSTANDING. 

Signature of Investigator 
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