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ABSTRACT 

The unique contributions of speaker scholarship to the study of Sahaptian 

languages in the Columbia Plateau have rarely been considered a domain of inquiry in 

the field of linguistics. In the present study, I utilize a discourse-centered approach to 

investigate the ways in which an indigenous language is employed as a resource in the 

creation of texts. I examine the status of Sahaptin language use in a series of 

unpublished texts produced by Xflii»n (Charlie McKay, 1910-1996), a multilingual 

Sahaptin speaker and scholar from the UmatiUa Indian Reservation of northeastern 

Oregon. I account for the merging of internal indigenous linguistic forms with writing 

in two occurrences: language documentation and individual expression. The study 

found that, when a Sahaptin speaker writer transfers his or her internalized language to 

the written form, Sahaptin discourse and world view play a key role in its outcome. 
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Table of Abbreviations 

1 first person 
2 second person 
3 third person 
3/3 3rd person acted upon by a 3rd person 
ABL ablative 
ACC accusative 
ADJ adjective 
AGT agentive nominalizer 
ALL allative 
APL applicative 
ASP aspectual 
ASSOC associative 
BEN benefactive 
CAUS causative 
CAY Cayuse language 
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COND conditional 
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INC inclusive 
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NOM nominative 
NP Nez Perce language 
NWS Northwestern Sahaptin dialect 
OBJ objective 
ONOM onomatopoeia 
PL plural 
PP past participle 
PPF present perfect 
PRS present 
PST past 
PURP purposive 
Q quantity 
RECIP reciprocal 
REDUP reduplicative 
REFL reflexive 
RM remote 
SAP speech act participant 
SG singular 
ST stem marker 
STAT stative 
TEMP temporal 
TRL translocative 
V verbalizer 
VRS versative 
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Naxs (CHAPTER 1) 

INTRODUCTION 

Problem Statement 

The unique contribution of speaker writing to the study of Sahaptian (Sahaptin 

and Nez Perce) languages in the Columbia Plateau has received little attention beyond 

the communities of which they are a part. The reason for this is twofold that is 1) 

speaker writing is a rare form of language use in this region and 2) linguistic 

researchers, in their language documentation work with speakers, have typically 

privileged spoken natural language to the exclusion of other forms of communication. 

This study seeks to address this problem by assessing the phenomena of speaker 

writing' within the broader frame of Sahaptian communicative practice. I will be 

concerned mainly with characterizing the text internal world of speaker writers and the 

unique challenges they face upon transferring an internalized indigenous language to 

the written medium. Based upon the limited sample of texts I wiU be presenting, it is 

abundantly clear that speaker writers are contributing significantly to the preservation 

' Here, I use the term speaker writing to refer to the ability of a speaker to 
exploit the linguistics resources of his or her indigenous language for purposes of 
writing and text creation. Among the Sahaptian speakers, writing has a unique history 
and a brief account of this phenomena is given in Chapter 3 of this thesis. 
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of our world's linguistic diversity and therefore deserve our utmost recognition. 

Purpose of the Study 

The primary purpose of this study is to evaluate the speaker writing of one 

Sahaptin community intellectual named Xilunn, or whose English name is Charles J. 

McKay (1910-1996). Bom and raised on the Confederated Tribes of the Umatilla 

Indian Reservation in northeastem Oregon, Xflunn was of Umatilla ancestry and 

primarily spoke and wrote in two distinct though related languages: Umatilla and Nez 

Perce. As a speaker writer and scholar, Xfluun produced a large corpus of linguistic 

texts, vocabularies, and diaries in Umatilla and Nez Perce that are now on deposit in 

the tribe's archives. It is from these materials that the present linguistic smdy is based. 

In keeping faith with the intent of Xfluxin's scholarship, it will be noted that as 

a language scholar I am expressing an ethical commitment in this study by 

contributing toward the documentation of an indigenous language that is on the verge 

of losing its linguistic and cultural diversity. A conscious decision was made by the 

author to pay particular attention to the Umatilla Sahaptin samples of Xfluxin's corpus 

mostly because this particular dialect is under represented in the linguistic record and 

to the fact that only 15 fluent speakers continue to speak the language (Morning Owl 
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p.c. 1998). For this reason, each representative sample text, including those of Nez 

Perce, are presented in their linguistic form as accurately as possible. 

The rationale for this study is premised on the fact that the richness and breadth 

of American Indian orality are undergoing constant transformation as indigenous 

discourse becomes embedded and articulated within diverse language environments. 

Historically, in the Columbia Plateau region, these transformations have been shaped 

by the construction of "texts" as American Indian languages become the focus of 

inquiry both by linguistic scholars and conununity intellectuals. 

The need therefore is to understand how speaker writing and text production is 

positioned within this framework of change based upon the recognition that the 

"symbols and meanings" associated with texts are matters of great importance in the 

world view of Sahaptin speaking peoples. Further, because texts by their very nature 

are artefacts of discourse it becomes necessary to understand how the underlying 

structure of the Sahaptin language is shaped or constrained in its transformation from 

an oral mode of communication to a written one. Thus one of my major concerns is to 

isolate and describe the features of Sahaptin discourse as a means of addressing these 

phenomena. 
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Approach of the Study 

My approach to this study is organized by two distinct but interrelated 

phenomena. The first is based upon the hypothesis that a text is a signifier of 

competing communicative value in a universe of human discourse. To confirm such a 

hypothesis, we would expect that, upon a texts introduction into an oral-based culture, 

a text wiE signify a positive communicative value or a negative communicative value 

based upon the pervasiveness and vitality of a speech community's language ideology. 

This investigation requires therefore that an analytic distinction be made as to how a 

text is concepmalized in the broader domain of human communication. By this I 

mean to argue that the idea of a text is not solely limited to its purely linguistic form 

but rather it is one that can be viewed as "a communicative phenomena located in the 

social matrix within which the discourse is produced and understood, towards which 

there is a social orientation, rendering text interpretable by a community of users" 

(Hanks 1989:96). 

The advantage of conceiving a text in this manner is that it draws our attention 

to the various ways in which human agency shapes and defines the configurations of 

human communicative practice and their contexts of use. Further, by broadening the 

domain of text to interpretable, communicative domains, I do not restrict my 

investigation to a simple literate vs non-Uterate dichotomy rather I enable alternative. 
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indigenous notions of text to be realized as well. 

A second major concern and approach to this study is based upon a careful 

examination of the phenomena of speaker writing from two important perspectives 

that is 1) the context of production or that which "refers to the moment and situation of 

the text's creation by speaker or writer," and 2) context of use or that which "refers to 

the occasion on which the text is actually processed by the hearer or reader" (Nystrand 

1987:206). What each of these two perspectives allow is a linguistic oriented account 

of speaker writing and the ways in which a text is constituted when few textual or 

literary canons are known to exist. Thus, in broad terms, the two approaches that I 

have outlined here establish a frame of reference whereby one can begin to assess how 

language utterances, as expressed via a speaker writer, are conceptualized as text in 

reference to existing patterns of cultural communication. 

The Sahaptian Languages 

Sahaptian is a term used to classify the language famUy of the southern 

Columbia Plateau region of western North America. Thus, a language family are 

those groups of languages that can be shown to be genetically related using techniques 

developed by comparative linguistics (Kinkade, Elmendorf, Rigsby, and Aoki 



8 

1998:49). Because of similarities in basic phonology, morphology, and vocabulary, 

research has shown that the Sahaptin and Nez Perce languages are genetically related 

and that they descend from a common ancestor termed Proto-Sahaptian. 

Historically, the term 'Sahaptian' and its diminutive form 'Sahaptin' are 

anglicized expressions of the indigenous word shaptnax"', a Columbia Salish name 

used to identify the Nez Perce (Kinkade, Elmendorf, Rigsby, and Aoki 1998:58). 

Europeans later adopted this term as early as 1809 (White 1950) as a way to 

distinguish the ethnic identity of Sahaptin and Nez Perce speakers from other 

neighboring groups inhabiting the Columbia Plateau. 

Table 1. Sahaptian Languages and Dialects (Based upon Rigsby and Rude 1996) 

Proto-Sahaptian 

Sahaptin Nez Perce 

Northern Sahaptin Southern Sahaptin 

Northwest Northeast (Columbia River) 

Klikitat Palouse 
WaUa Walla 
Wanapam 
Lower Snake 

Celilo 
John Day 
Umatilla 
Rock Creek 
Warm Springs 

Pshwanwapam 
Taitnapam 
Yakima 

Because of its common historical usage, field linguists have adopted the 
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'Sahaptian' designator. However, in linguistic usage, 'Sahaptian' designates only the 

language family grouping while the diminutive term 'Sahaptin' refers specifically to its 

daughter language, that is the dialect groupings and the individual language 

communities they comprise. The French derived term 'Nez Perce' (meaning pierced 

nose) is also used by linguists to describe the language of the people by the same 

name. As linguistic terminology, these names have achieved nomenclature status and 

it is quite common to see them used in the linguistic-anthropological literature as a 

way of classifying the languages of this region. 

Geographically situated within the southem Columbia Plateau and often 

associated with the Sahaptin and Nez Perce languages are the Cayuse or Weyfiletpuu 

speakers whose language is now extinct. In the historic period, Cayuse speakers 

eventually came to adopt Nez Perce over their own indigenous language which has 

been classified by linguists as a language isolate. Despite the scarcity of its written 

record, it is believed that a language shift occurred as a result of extensive 

intermarriage between the Cayuse and the neighboring Nez Perce (Mithun 1999:375). 

Today, the remaining handful of Cayuse-Nez Perce speakers speak a poorly 

documented variant of Nez Perce termed the Lower River Dialect. 

Not surprisingly, the speakers of this region view their languages in a manner 

distinct from Linguists. For example, there is no comparable indigenous term in 
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Sahapdn that specifically classifies their language. Sahaptin speakers will often use 

ethnogeographic references or band specific ethnic designators as a means to identify 

themselves, their ancestral Lineage, and languages. Expressions such as 'in the peoples 

language' or a generalized Sahaptin word like iciskiin, which translates as 'in this 

language', are common (CTUTR 1996). Nez Perce speakers refer to their speech as 

nimipuutimt of the Upper River Dialect or as numipuutimt of the Lower River 

Dialect which generally translates as 'the Nez Perce language'. A broader term 

sometimes used is titooqatimt 'the indigenous language'. 

The Sahaptian speech communities were traditionally comprised of closely 

related but independent bands and vUlages who often occupied contiguous territories 

(Schuster 1998). The Sahaptin and Nez Perce languages are primarily oral languages, 

though Nez Perce has a literary tradition stemming from missionary influence. 

Despite the differences in dialect, many Sahaptin speakers are able to communicate 

with ease among all dialectical groups, with the exception of Nez Perce. The Sahaptin 

and Nez Perce languages are not mutually intelligible, though many speakers were 

multilingual and possessed the abUity to speak fluently in the other's language. 

Today, socio-political divisions exist as a result of settlement to the various 

Indian Reservations. For example, speakers of the Columbia River Sahaptin (CRS) 
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dialect cluster or the Southern Sahaptin division, which includes the Tenino, Tygh, 

Celilo, Rock Creek, John Day River, and Umatilla speakers, are mostly found on the 

Warm Springs Indian Reservation of central Oregon and on the Umatilla Indian 

Reservation of northeastern Oregon. 

Speakers of the Northern Sahaptin division, which is composed of the 

Northeast Sahaptin (NES) and the Northwest Sahaptin (NWS) dialects, are mostly 

located on the Yakama Indian Reservation in central Washington; that is the Kittitas, 

Upper Cowlitz, Yakama, and Klickitat speakers. Northeast Sahaptin (NES) such as 

the Snake River and Palouse speakers tend to be interspersed among the Yakama 

Indian Reservation, the Colville Indian Reservation, and the Umatilla Indian 

Reservation respectively. The Wanapam speakers, like other small Sahaptin 

groupings, continue to inhabit their traditional homelands along the Columbia River. 

The Walla Walla speakers are mostly found on the Umatilla Indian Reservation in 

Oregon. Thus, the estimated remaining number of Sahaptin speakers is 42 (Mithun 

1999:478), however, it is likely that this number is much higher. 

The Nez Perce speakers are found on three reservations, the majority of which 

live on the Nez Perce Indian Reservation of Idaho with smaller numbers on the 

Umatilla Indian Reservation of Oregon and the Colville Indian Reservation of 

Washington. The current estimated number of remaining Nez Perce speakers is 75 
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ranging from fairly fluent to highly fluent (Crook 1999:6). 

A Brief History of Sahaptian Research 

One of the earliest descriptive studies of a Sahaptian language is a grammatical 

sketch of Nez Perce first published in Horatio Hale's Ethnography and Philology 

(1846). Hale was a part of the 1841 United States Exploring Expedition under the 

command of Charles Wilkes and was among the first linguistic researchers to 

recognize the similarities and differences that now characterize the languages of this 

region. Notably, the grammatical sketch in Hales's volume was produced by the 

Presbyterian missionary Asa Bowen Smith who was stationed among the Nez Perce 

from 1838-1841 at Kamiah, Idaho. Accompanying the grammatical sketch are two 

Sahaptian vocabularies, one belonging to the Nez Perce (179 words) and the other to 

the WaUa Walla (60 words). Below are examples from each vocabulary foUowed by 

their modem phonetic form in parentheses. 
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Table 2. Samples from Hale's Ethnography and PhilologyiVocabularies (1846) 

Nez Perce. Walawala. 
20. Axe watskote (wacuqt) 
21. Knife khapithlmi (xapilmi) 
22. Shoes tkhlikham (tqam) 
23. Sky patshit (pasct - cloud) 
24. Sun an (an) 

20. Eye shilu (sflu) 
21. Nose mushnu (nuusnu) 
22. Moutii him (hfih) 
23. Tongue pa wish (pewis) 
24. Teeth tit (tit) 
25. Beard himtoh (himtux) 25. Moon alkhaikh (alxayx) 

Beginning in the 1830's, basic descriptive linguistic work was initiated by early 

missionaries beginning with Presbyterian Henry Harmon Spalding whose Nez Perce 

publications include a small primers (1839), a book of hymnals (1842), the Gospel of 

Matthew (1845a), and a vocabulary (1845b). Additional work include a brief 

grammatical Nez Perce sketch by Anslie (1876) and a Nez Perce grammatical 

description and dictionary by Morvillo (1891, 1895). The latest and perhaps among 

the most substantial missionary publications is a biblical translation of the life of Jesus 

Christ by Cataldo (1914) at 384 pages. 

Despite more than half a cenmry of language documentation by missionaries of 

the Nez Perce, only one secular language text is known to have been published during 

this time period and that is the Nez Perce Laws of 1842 (Spalding 1842). The 

proposed laws were drafted by then appointed sub-Indian Agent Dr. Elijah White and 
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translated into Nez Perce b;y missionary Henry Harmon Spalding for distribution 

among the Nez Perce. The laws were primarily written in response to the growing 

pressures of colonization im the Columbia Plateau region. The linguistic significance 

of this early document is re-viewed in Cash Cash (1999a). 

Early missionary work focusing on Sahaptin was initiated by the Methodist 

Henry Perkins in the 1840'S5 who worked mainly on WaUa WaUa, however, his 

vocabulary and text materials have yet to be located (Boyd 1996:195). Later, a 

Sahaptin grammar and dictiionary, mostiy of the Pshwanwapam dialect, was compiled 

by the Jesuit Marie-Charles Pandosy (1862). Pandosy's volume also contains useful 

comparative material from other Sahaptin dialects. Continuing his work was the Jesuit 

Louis Napoleon St. Onge (11872) who published a Yakima catechism. 

Modem linguistic re=search in Sahaptin is clearly distinguished by the now 

classic 1931 publication of B4elville Jacob's A Sketch of Northern Sahaptin Grammar. 

This important work is one lof the first comprehensive studies on the intemal structure 

and diversity of a Sahaptian language. From 1926 through 1931, Jacobs worked 

closely with Native consultants from two northem Sahaptin dialects, mainly that of 

^atjc^aypam (KUkitat) and Taytnapam (Upper Cowlitz) both of Washington state. 

He also collected comparatiwe linguistic material from speakers of other Sahaptin 
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dialects such as Mamacatpam (Yakama), Paiuus (Palouse), Waluulapam (Walla 

Walla), Imatalam (Umatilla), and Tinaynu (Tenino). 

Following the work of Jacobs is Bmce Rigsby's 1965 doctoral dissertation 

Linguistic Relations in the Southern Plateau. Rigsby's research is the first serious 

classificatory work to examine the issue of genetic relatedness between the Sahaptin, 

Nez Perce, Cayuse, Molala, and Klamath speech communities. Working mainly with 

Native consultants firom the various Sahaptin dialects, Rigsby was able to assess the 

true nature of genetic similarity between these languages or what is described as those 

traits which are shared inheritances firom a conmion proto-language (Dixon 1997:15). 

Rigsby later collaborated with the Sahaptin speaker scholar Virginia Beavert to 

produce the first prototype dictionary of a Sahaptin language (Beavert and Rigsby 

1970). Contemporary linguistic work carried out on the Warms Springs reservation of 

Oregon include a series of articles on Sahaptin discourse by Hymes (1982, 1987) and a 

pedagogical grammar by Millstein (1990). More recently, Rigsby and Rude (1996) 

published the critically important grammatical description Sketch of Sahaptin, A 

Sahaptian Language in the Languages volume of the Smithsonian's Handbook of 

North American Indians. 

Modem descriptive research on the Nez Perce language initially arises from the 
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work of the Bureau of American Ethnology, most notably by material collected in 

collaboration with the Nez Perce themselves. These early Nez Perce scholars include 

Harry Hayes (1891), Lewis D. Williams (1896), and Mark Phinney (n.d., 1927). 

Ethnographer and allotting agent Alice Fletcher (1891) compiled an ethnogeographic 

atlas of the Nez Perce territory showing Nez Perce place names. Herbert J. Spinden 

conducted the first serious ethnographic field study of the Nez Perce beginning in 

1907, however, only one notebook of his linguistic materials have been located (Cash 

Cash 1999b). The Nez Perce Archie Phinney, a student of the famed anthropologist 

Franz Boas, published one of the most comprehensive collections of Nez Perce texts 

(Phinney 1934). Velten (1943), in a brief but important article, provides the first 

internal analysis of Nez Perce morpho-sjmtactic verb structure. 

Contemporary Nez Perce research is characterized by the publication of Haruo 

Aoki's 1970 Nez Perce Grammar and is the first authoritative treatment of Nez Perce. 

Though highly technical and perhaps inaccessible to most Nez Perce speakers, Aoki's 

review of Nez Perce derivational morphology is the most comprehensive study of any 

Sahaptian language. In 1994, Aoki published the Nez Perce Dictionary and is now the 

ultimate source and reference on the modem Nez Perce language. Its format and 

presentation make it one of the most accessible dictionaries of an American Indian 
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language. Rude, in his 1985 doctoral dissertation Studies in Nez Perce Grammar and 

Discourse, provides a much needed and very accessible reference grammar. More 

recently. Crook (1999) provides an in-depth analysis of Nez Perce phonology. 
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Napt (CHAPTER 11) 

TOWARDS A VIEW OF SAHAPTIAN TEXTS 

Introduction 

Fonnal inquiry into oral forms of discourse are undeniably accomplished 

through the creation of "texts." Typically, it is an involved transformational process 

where spoken utterances from a target language are extracted and transferred to other 

domains through the medium of text creation. Thus, the domains through which they 

pass are those very communicative codes that comprise our linguistic diversity and, 

most often, a newly entextualized oral form of discourse is widely dispersed beyond 

its originating source. Indeed, this simplified view of the conceptual transfer of 

discourse to text teUs us that language can sometimes be arbitrary and powerless 

"against the forces which from one moment to the next are shifting the relationship 

between the signified and the signifier (Saussure in Culler 1974:75)". 

The purpose of this chapter is to examine the various forms of cultural 

expression that result from texmalising processes. Here, I look to the communicative 

practices that have historically emerged in a region linguistically defined as the 

southem Columbia Plateau of western North America. My intent is to understand how 
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languages are employed as a resource in the production of texts, particularly as to how 

the producers and receivers of such texts evoke social meanings and identities in 

communicative interaction. I hope to show that the strategies they utilize are often 

constituted along lines of power and resistance fundamentally shaped by the historical 

interactions in which they are embedded. 

My approach requires that we look at the phenomena of text and text 

production from the perspective of language use, particularly as it relates to a speech 

communities language ideology. I hypothesize that a text is a signifier of competing 

communicative value in the universe of discourse among Sahaptin speaking peoples. 

To understand this phenomena, I examine the occurrence of change in the use of 

linguistic resources by 1) first showing the conceptual origin of text-like expressions, 

and 2) discern how such expressions come to denote more than one meaning in 

discourse. In any natural language, the possibility of an expression acquiring more 

than one meaning is not unusual, however, multiple meanings or representations can 

sometimes take on a added value that is determined historically or from external 

sources. Under this hjqjothesis then, we would expect to find an increase or decrease 

of the functional potential of text relative to changes in the "self evident ideas and 

objectives a group holds concerning roles of language in the social expression of 

members as they contribute to the expression of the group" (Heath 1977:53). 
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Upon developing a theory of text, an immediate problem arises as to how a 

"text" is defined, especially when inquiry is directed to those speech communities 

where multilingualism is the norm and divergent views exist on the function of texts 

and their significance in larger frames of discourse. A text is not simply a uniform, 

stable, and abstract system of graphemetric elements, rather they are also expressive 

conceptualizations of communication. With this in mind, I have chosen to define a 

text as a communicative event. A text defined as communicative event is one where a 

perceived change occurs in the use of linguistic resources. Thus, the definition allows 

a firamework to be established whereby linguistic forms are assessed in terms of their 

articulation as communicative practice. Ultimately, the role of the text and the 

distinctive translations that accompany it should be seen as taking on a kind of 

specificity that embodies the social dynamics of the communicative act itself, one that 

is affected by and transformed in the interaction of codes. 

To view a text as a communicative event further suggest that this kind of 

conceptualization of language possesses a pragmatic function in much the same way 

speech acts and utterances function between a speaker and hearer. The communicative 

event of a text locates both its production and reception in the sender/receiver (i.e. 

writer/reader) relationship. The essential feature of a sender/receiver relationship in a 
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written language allows an identification of the locutionary and illocutionary effects of 

words and meaning in the communicative event of a text. In other words, a text is as 

much about doing as it is about knowing. 

Early Texts in the Southern Columbia Plateau 

Native American literary critic Arnold Krupat (1985) has proclaimed that 

"there simply were no Native American texts until whites decided to collaborate with 

Indians and make them." This statement is certainly true for the southern Columbia 

Plateau as it is elsewhere, however, when one begins to draw upon the indigenous 

perspective for an accounting of a notion of "text" one cannot ignore the complexity 

and unique origin it has among the Sahaptin and Nez Perce peoples. It is necessary 

therefore to adopt a historical view with the intent on understanding how speakers of 

the Sahaptian languages come to denote writing and "text" when such 

concepmalizations are believed to be the exclusive cultural capital of Western 

tradition. 

Like many cultures in western North America, the early Sahaptian peoples of 

this region developed a primary set of natural communication systems involving 

spoken language, gesture, and signs. Regional sign systems such as petroglj^hs and 
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pictographs are abundant and date as early as 6,000 BP. Their frequency and 

similarity in form and ftmction has been found to constitute what one researcher 

describes as the 'Columbia Plateau Rock Art Tradition' (Keyser 1992). Smaller more 

portable notation systems such as painted hides, counting and calendrical sticks, and 

string calendars are also found but more at the local level. Communication at the level 

of the gesture range from informal motions of the body and limbs to more formalized 

gestures such as hand signals and sign language. As a multifaceted linguistics 

phenomena, these early communicative forms fimctioned mainly to convey 

information through mnemonic or representational means and can be thought of as the 

precursory aspects of Sahaptian lingusitic heritage. Here, I will focus on describing 

the communicative framework of sign systems mainly as a way of showing its 

conceptual transfer to text-like forms. 

Proto-Sahaptian *time 

Anacan wiyat ana sin natitaytma patimaxana pswapa ku 
limslimspa ku wisxuspa naknuwitas dtaw sapsiR'^at. 

'Way back in history the Indians put their writing and recording on 
rocks, hides and on string to save their precious and dear teachings.' 

Lillian Hoptowit and Edith McCloud, Waluulapam (CTUIR 1997) 
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On a purely linguistic basis, signs conceptualized as communication are 

commonly derived from the ancestral Proto-Sahaptian form *time '(to) mark' (Aoki 

1962:180). This transitive verb is expressed as tfma- in Sahaptin and tflme- in Nez 

Perce which in modem usage denotes the act of inscription as in 'to mark, draw, 

design, brand, or write'. Thus, Proto-Sahaptian *time '(to) mark' can be said to 

possess the prototypical attributes of a transitive verb whereby it "describes the 

relation between two participants such that one of the participants acts toward or upon 

the other (Payne 1997:171)." These two participants are its subject (the one doing the 

marking) and object (the thing being marked). Corresponding to these grammatical 

features are their semantic realizations or semantic roles of agent and change-of-state 

patient, as defined below: 

(a) Agent: The prototypical transitive clause involves a 
volitional, controUing, initiating, active agent, one that is 
responsible for the event, i.e. its salient cause. 

(b) Patient: The prototypical transitive event involves an 
inactive, non-volitional, non-controUing patient, one that 
registers the change-of-state associated with the event, 
i.e. its salient effect (Given 1990:565-66). 

Compare the two Nez Perce expressions below: 
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1 Ydx hiwsiiqa ''iceyeeyenm wutime la'^am 
that 3NOM-be-LMPV-PL.NOM-PST Coyote-ERG DIST-to.mark all 
'Coyote put markings on all of them (Aoki 1989:497).' 

2 Kaia kfi naaqc wfitiihenin xayxayx 
just this one DiST-to.mark-STAT white 

cimuuxcimux qo'' kaa paaxpaax 
black quite red and brown 
'One was marked white, others black, others red, and so on 
(1989:497).' 

The semantic structure of each of these expressions show two related senses. 

The first sense relation of tfiihe- is expressed in its prototypical verb form as the 'act 

of marking' as in (1). Coyote, in the Agent role, is physically marking an object or in 

this case a plural entity who registers the change and who thus assumes the Patient 

role. The second sense relation of tfiihe- is expressed in its deverbal nominal form as 

a change-of-state Patient or one who is now a nameable entity as 'one that is marked' 

as in (2). 

In this particular case, the relational profile between Agent and Patient has 

important consequences as to how new meaning will take shape. For example, the 

denotation of the deverbal nominal form shows two distinct qualities. The first quality 

is one of observability whereby the status of 'one that is marked' is the topic property 

of an action having been completed. No epistemic status is indicated here and the 
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marks received by the change-of-state patient have no attendent value other than their 

being marks on some object (see line 2). The second quality is one of specificity or 

salience whereby the status of 'one that is marked' is differentiated in its sense-

component by extension. For example, the deverbal nominal expression timat 

(Sahaptin) and tfiihenin (Nez Perce) or 'one that is marked' denotes an entity capable 

of bearing and communicating cultural information via its marked status. The Nez 

Perce ethnic descriptor in (3) below shows such a status: 

3 ceep tiiihenin 
arrow to.mark-STAT 

(lit. "painted arrows") 

'Cheyenne' (Aoki 1994:746) 

Thus, the perceptual stimuli of the change-of-state patient or 'one that is 

marked' has epistemological status in the sense that its tmth-value is determined by its 

ability to act as a message-bearing instrument. In other words, the Nez Perce word for 

arrow above does not describe a simple, observable entity with fixed meanings rather 

it describes an observable entity that possesses the added attribute of interpretability 

whereby meaning is culled from the experiential world of Nez Perce speakers. 

In terms of the analysis proposed here, tfmat (Sahaptin) and tfiihenin (Nez 
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Perce) are communicative events of cultural significance. This reflects the fact that an 

elemental change has ocurred in the use of linguistic resources. Changes of this type 

can have diachronic significance whereby meaning elements can be traced historically. 

As will be made clear in the following section, any changes in meaning elements, that 

is a change in meaning from simple marked entities into message bearing instruments, 

wiU imply the development of a complex relational profUe in the Sahaptian universe 

of discourse. 

It should come as no surprise that the expressions timat (Sahaptin) and 

tOihenin (Nez Perce) that we have been discussing thus far are used to denote sign 

representations in the form of prehistoric pictographs and petroglyphs. From an 

indigenous perspective, timat (Sahaptin) and tfiihenin (Nez Perce) operate as sign 

systems in human interaction. Further, they possess a relational profUe that can be 

2 
conceptualized as "mnemotechnic with oral and iconic means, including pictorial 

literacy (Haarman 1991:70)." In terms of its evolutionary significance, these tj^es of 

complex relational profiles presuppose a critical link between oral and nmemontechnic 

resources whereby information is communicated in the deliberate alignment or 

clustering of iconic symbols. 

2 
Haarman (1991:58) defines mnemotechnic as the "cluster of skills needed to 

fixate information" at the level of the icon for purposes of communication. 
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Fig. 1. Columbia Plateau Biographic Tradition rock art (Keyser et.al. 1998). 

For illustrative purposes, a Sahaptin pictographic image from northern central 

Oregon is presented (Fig, 1) depicting a group of three shield bearing warriors facing a 

group of three horsemen. As a message bearing instrument, the image exhibits 

elements of what is commonly referred to as the Biographic Rock Art Tradition 

(Keyser et.al. 1998:63-66). 

The scene contained herein is made coherent both in its overall composition 

and design. The central elements are two distinct groups of human figurines. The first 

scene shows a group of pedestrian shield-bearing warriors in single file and the second 

scene is a group of pedestrian shield-bearing warriors facing a group of mounted 
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horseman^. Of particular interest here is the latter scene showing a series of dashed 

lines extending horizontally from each group of warriors. The placement of the 

dashed lines animates the scene both temporally and spatially and it fiinctions as a way 

to dramatize the event of two opposing forces coming into a face-to-face encounter. 

Here, the deliberate aligment and arrangement of text-like units in sequential fashion is 

prototypical of what we now understand to be literacy whereby information is 

managed and processed at the level of the sign. 

Building upon the data I have presented thus far, I wish to show in following 

section how the Sahaptian verb protoype '(to) mark' extended from its basic meaning 

to its more contemporary meaning by way of a concepmal transfer. 

Sahaptin timas and Nez Perce tiimes 

The protohistoric period (1600-1750 A.D.) in the Columbia Plateau is 

characterized by the first introduction of nonaboriginal influences into the indigenous 

^ In my work with Plateau tribal elders, this image is suggested by some to 
have the connotative significance of prophecy foretelling the acquisition of the horse. 
Its distinct representational design as Biographic Rock Art is consistent with what is 
known in the oral tradition. The image is dated circa 1730s at which time the 
Sahaptian speakers were believed to have acquired the horse. This event is further 
confirmed in various oral accounts concerning the origin of the horse that were later 
documented by non-Indians (McKay 1889, Painter 1946). 
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culture and ends at the first recorded contact with non-Indian peoples (Walker and 

Sprague 1998:138). It was during this time period prior to contact that the Sahaptian 

speaking cultures underwent change due to accumulative impacts from outside 

sources. These changes had the unprecedented effect of transforming the physical 

(material resources, technology), the social (interpersonal, tribal relationships) and the 

consciousness (pyschology, religion) realms of every day life in the Columbia Plateau. 

Most notable among these developments is the emergence of prophecy foretelling the 

arrival of non-Indians, the horse, new implements, strife, and a timas (Sahaptin) or 

tnriies (Nez Perce) that variously refers to a great "book" or "paper". 

The historical record has shown that intense prophetic activity, often termed 

the Prophet Dance, was a powerful intellectual response to the smallpox epidemics of 

the 1770s and 1800-1 (Vibert 1995). This prophetic response allowed the formation of 

an emergent consciousness, one that served to mediate the uncertain conditions 

brought on by an unkown Ulness and to restore vitality and balance in a crisis-riddened 

world. 

A central feature of this development was the prophetic foretelling of the 

future, as in the Nez Perce expression "'imeeiinp 'to prophesy' (Aoki 1994:1025), by 

indigenous prophets or '^imeedinpun (1994:1025). These individuals, who in an 
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altered, psychological state, were said to have visited the land of the dead only to 

reawaken bearing prophetic messages and law-like instructions for the living. Many 

of these messages were realized in the form of ritualization, song, and a newly 

organized religious worship, most of which continues to persist today in derived form 

as the Waasat (Sahaptin) or Waa'^laasat (Nez Perce) ritual. 

Among the Sahaptian-speaking peoples, indigenous prophets envisioned the 

existence of a 'paper*, 'book', or some ethereal text-like object identified simply as 

tfmas (Sahaptin) or tflihes (Nez Perce). Such a text-like object was believed to 

possess great unspecified knowledge and in it were contained "revelations" (quoted in 

Walker 1985:36). Most all references to a timas or tiiihes are expressed in song, 

however, only a few of these song texts have ever been published partly because of 

their sensitive nature and ongoing religious significance in contemporary Sahaptian 

culture. Compare each of the following Nez Perce examples. 

4 Mfs ''etke wax ''imeewiyecukwece tuihespe ''une...ye... 
not for and 2SG.PL-as.one.goes-to.know-LMPV-PST book-LOC (voc.) 
'You have no idea how you are recorded in that book.' (Aoki 
1979:84-5) 

5 'Now in the heavens coming toward us. 
That's what the tumes tells us.' (Walker 1985:35) 
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What becomes evident from these examples is the fact that the Protc-Sahaptian 

*time '(to) mark' is now case marked by the patient nominalizer suffix -s (Sahaptin) 

and -s (Nez Perce). The difference between these forms and the preceding ones is 

simply that the case suffix -s/-s are characteristic of nominal morphology whereas the 

case suffix -t/-nin are characteristic of verbal morphology. 

While these linguistic facts help to convey the richness of Sahaptian 

morphology and show how event structures such as '(to) mark' become variously 

represented in nominal and verbal form, it is necessary to put into cultural context 

their use as referential entities. The critical issue here is the fact that the driving forces 

of change that were experienced during the proto-historic period also had important 

consequences toward reshaping the universe of discourse among Sahaptian speaking 

peoples. Understandably, the implication of this discussion suggests that an 

indigenous conception of text was realized prior to contact in the prophetic experience 

of Sahaptian prophets. In fact, many present day Sahaptian intellectuals would assert 

the primacy of timas (Sahaptin) or tfiihes (Nez Perce) as an indigenous universal rule 

of truth of great antiquity. The challenge therefore is to contextualize these lexical 

forms as widely as possible so we can begin to discern the participatory modes of 

human consciousness that inform communicative events and make statements relative 
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to the emergence of new meaning in communicative interaction. 

For purposes of my analysis, I present an excerpt from a taped interview^ of 

Clarence Burke (Waluulapam) and Annette Burke (Nez Perce), both fluent Nez Perce 

speakers. The interview was conducted by Dee Patrick (Cayuse) and Peter Quaempts 

(Yakama) in October of 1973 on the Umatilla Indian Reservation. In the Nez Perce 

conversation that follows. Dee Patrick is eliciting information from Clarence Burke 

concerning a Waluulapam woman who comitted suicide by hanging herself. The 

woman is said to have come back to life only to report on her death experience, her 

wimessing the heavens, and of her instructions or a kind of law for human kind. 

Among her instructions was a series of songs, one of which regards a timas or tuihes^. 

6.IP 'You were saying the other day too about that...referring to a 
tflihes you know.' 

7.CB 'Ooh...' 

8.IP '...also started by that...' 

4 
A copy of this tape recording is in possession of the author and is currendy 

being prepared for translation. All of the above participants are presently deceased. 

^ A transcription of this song is not given here. 
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* 

9.CB 'Yea, same person...hitnte kala 
to.say-same just 
just saying the same.' 

10 Kiius hihine 
to.do-PP 3NOM-to.say-RM.PST 

'It has been said,' 

11 hiwees weef u ''ituu peeleyc 
3N0M-be-PRS no/not anything hidden 
"'Nothing is hidden, 

12 la'^am hiwees tfiihesnim 
everything 3NOM-be-PRS paper-GEN 

'everything is of that paper,' 

13 kona hiwees tfiiiies kiye wisfix kona 
there 3NOM-be-PRS paper/book we be-lMPV-PL.NOM-PPF there 
there it is the paper (and) there we are.'" 

14 Kaa kiius we'^npteyn 
and to.do-PP song 
'And this is the song.' 

15 (song is sung by Clarence Burke) 

16.AB 'What does it mean...y6o^o titooqatimtki? 
that Indian.person-Ianguage-with 
in that Native language?' 

17.CB Weefu titooqatimtki ''ewice? 
NEG Indian.person-language-with 1/2SIJBJ—F30BJ-to.say-lMPV-PST 

'You do not speak in the language?' (laughing) 

18.AB 'I know that is not in my language! I can't understand it!' 
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19.IP 'It's referring to all the things that are individual that is on this 
earth, I think, tflihespa...all...its all written down.' 

20.C6 Ke yox taklay paatananisna kala weefesnim. 
REL that at.the.sanie.time 3—+3-censure-IMPV-RM.PST just earth 
'Then at the same time she was censured here on this earth.' 

21 Tfimes hiwees ke kuus weefes 
paper 3N0M-be-PRS REL to.do-PP earth 
'It is the paper which you have created on this earth,' 

22 tfimes hiwees la'^am 
paper 3NOM-be-PRS aU 
'everything is on the paper (recorded).' 

23 (inaudible expression) 

24 Kona hiwees tfimenin la'^am ''ewsfine 
there 3N0M-be-PRS to.mark-PP all l/2SUBJ-^30BJ-have-lMPV-PL.N0M-

PST 

'There it is written down, all the things you have done!' 

The data presented thus far regarding a tfmas or tfiihes is attested in ritualized 

contexts. What is indicated here is that tfmas or tfimes is a communicative event that 

has been conceptualized in a new horizon of experience precipitated by the revelatory 

power of vision and prophecy. Many such religious experiences were common 

throughout the Columbia Plateau. Before I assess this phenomena fiuther, however, I 

will examine other forms of Sahaptian discourse that utilize the notion of a tfmas or 

tfimes as a way to account for its varying epistemic status among Sahaptian speakers. 
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Two example texts are presented, the first is from a Klikitat (NWS) myth and the 

second is from Umatilla (CRS) personal account. 

A Klikitat (NWS) myth, simply identiSed as text "No. 10", is presented in 

Jacobs (1929:227-31) as told to by ^alx^aypam speaker Joe Hunt^. The myth is 

mainly concemed with its central character Spilyay (Coyote) who mourns over the 

death of his daughter. In his loss, he embarks on a joumey to a "country far, far away" 

only to encounter his daughter in spirit form in a distant land "above". From there, 

Spilyay (Coyote) attempts to bring her back to their homeland but fails on reaching 

the fifth day whereupon the daughter's death spirit is released. Suddenly, the narrative 

changes when he makes a second attempt and instead of reaching the land above he 

journeys eastward only to reach a populated land with "white houses". Here, he 

encounters a great Chief of that land and bargains with him concerning a document 

Spilyay (Coyote) had in his possession, a document containing "teachings" and 

"words". 

^ Jacobs original orthography is updated using current conventions. Jacobs free 
translation is unchanged from the original. 



Kuuk Spilyay i-^tpni-ya ptnmink 
then Coyote 3NOM-spread.out-PST ISG.GEN 

waxus i-catpni-ya. 
[...] SNOM-spread.out-PST 

'Coyote opened his document.' 

Ku ''inn-a, 
and say-PST 

'He said,' 

"Ikuus a-^inun-a-k!" 
thus SACC-see-PST-iMP 

"'Look at it!'" 

"Ici-tya i-wa s« sapsik^'at-ay miyanas-maami-yay." 
tliis=MOD 3NOM-be teaching-BENF children-PL.GEN-BENF 

"'This is superior for the teaching of the children.'" 

Ku R'^pink miyawax a-tKin-a R'^pink Spiiyay-nmi timas. 
And the.aforementioned Chief 3ACC-see-PST Coyote-GEN paper 
'That Chief looked at the document of Coyote.' 

Aw a-suk^'a, 
now 3ACC-know 
'He found out,' 

"Aw-xas-tx a-wa six ici-tya!" 
now=MOD=MOD 3ACC-be good this=MOD 

"'This must be better indeed!"' 

Ku pa-'^inn-a Spilyay-nan 
and 3iNV-say-PST Coyote-ACC 

'He said to Coyote,' 



33 "Aw=nam pa-ni-ta inak R^pmk smwit!" 
Now=2SG 3rNV-give-FXJT ISG.OBJ the.aforementioned 
'"Give these words to me!"' 

34 Ku aw-in-a Spilyay, 
And 3ACC-say-PST Coyote 
'Coyote replied,' 

35 "li aw. Aw^matas nii-ta." 
yes now now-2PL.OBJ give-FUT 

"'Very weU. I shall give it to you.'" 

36 Ku a-winp-a miyawax R'^ptnk. 
and 3ACC-get-PST chief the.aforementioned 
'The Chief took it.' 

37 ICinkinak awkuk i-sapsik^'a-na i-kkat-maaman 
that.INST.LOC then 3NOM-teaching-PST 3NOM-chUd-PL.OBJ 
'With it he instructed the children.' 

38 I-na-txanan-a Spilyay, 
3NOM-vocalize-become-PST Coyote 
'Coyote said,' 

39 "Inak-^nas wa nci miyawax!" 
lSG.OBJ=lSG be big Chief 
"'I am the great Chief!'" 

40 Ku-mas nii-ta-sams six timas 
And=2SG.OBJ give-FUT-CLSL good paper 
"'I am giving you a fine document!"' 

The historical significance of this passage was recognized by Jacobs who 

in it a kind of cultural disjunction between the generally conservative nature of 
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Sahaptin mythic represenation and what appears to be the incorporation of elements 

typically found in the modem world. His brief commentary is quoted in full: 

The essential idea is that Coyote gave writing, the Bible and so on to 
the white leader instead of giving it to the Indian people. I do not 
know enough of the mental life of the Indian neighborhood to decide 
whether or not Mr. Himt is personally responsible for this 
remarkable solution of the problem of the origin of arts possessed by 
the whites (Jacobs 1929:231). 

Jacobs is partially correct in his reading of this myth in that a text artefact was 

transferred to the "white leader" by Spilyay (Coyote), however, the motive of the 

transfer was to demonstrate and provide a superior fomi of indigenous knowledge to 

these eastem people as in (28). Thus, from an emic perspective the existence of a 

tfmas or tflihes or 'document' from which knowledge, 'teachings,' and 'words' are 

made known is not that unusual among the Sahaptin and Nez Perce. Conservatively 

speaking, this mythic portrayal lends support to an indigenous conception of text prior 

to contact. Processes of indigenization, however, weaken this claim by suggesting that 

certain culture elements introduced during contact are often incorporated into the 

cultural matrix by various means so as to make them appear less alien. At the present, 

there is great debate in the anthropological literature over the origin and timing of the 
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Prophet Dance and. by implicatioa a notion of timas or tiiihes. Based upon my own 

conversation with various Sahaptian elders and the linguistic evidence I have 

presented thus far, I tend to support its indigenous origins. 

For comparative purposes, an example of a more secular nature is found in 

Xfluxin's texts and is presented here to show a contemporary, personalized use of the 

aforementioned terms. 

41 Ci-nas mft timas nicin— (from text 'SUN 12-3-89') 
this=lSG however.much paper put.PP 

'However much of this paper I put away--' 

42 naxs timas-pa waniki 
"National Geographic Society American Indian" 
one paper-LOC name.PPF.[NES] N.G.S.A.I. 
'of one paper called National Geographic Society American 

Indian--' 
43 k^na shelve-pa axway-s. 

there shelve-LOC still.yet-PP 

'is there on the shelve still.' 

It is clear from the foregoing review that the linguistic resources associated 

with the Proto-Sahaptin lexical form *time '(to) mark' include both its relational (verb 

and deverbal nominal) and nominal expressions. A hierarchical structure of this 

expression is given in (45). This representation is meant to serve as a basic linguistic 
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description of the Sahaptian lexicon. 

45 VERB > DEVERBAL NOMINAL > NOMINAL 

A contextualized view, however, offers a very different story. We see instead a 

newly emergent consciousness erupting forth in the lives of the Sahaptin and Nez 

Perce peoples during the protohistoric period whereby the communicative frames of 

human interaction are rehaped through transcendent experience, vision, and prophecy. 

One of the common themes that emerge here is the recurrent phenomena of individuals 

arising from the dead bearing messages, songs, and "laws" for the living. Within this 

commimicative frame is a developing notion of timas or tfiihes. Specifically, it refers 

to the symbolic act of entextualization whereby the moral conduct of one's life in this 

world is "written" down and recorded in the heavens only to be revealed at the moment 

of one's death. The fate of one's afterlife existence then is determined by one's earthly 

moral conduct. For example, committing suicide is deemed immoral conduct by the 

'Creator" AniM (Sahaptin) or Haniyawaat (Nez Perce) and is reason for censure and 

denial of admittance into the spirit world as indicated in line (20.CB). A second 

notion of tfmas or turiies is its representation as knowledge and truth from which 
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various forms of "teaching," "instruction," and "law" are drawn for the benefit and 

continued, existence of Sahaptin and Nez Perce people. Such an example is found in 

the BQikitat myth dictated by Joe Hunt in text No. 10 (lines 25-40). An important 

observation to note here is that the context of this myth concerns death and the afterlife 

similar to what we find associated with timas or tflihes where individuals are reported 

to reawaken from a death experience. The fact that this notion appears in the form of 

myth may also be an indication of its antiquity. As can be expected, the last line of 

evidence is the contemporary usage of this term (lines 41-43) showing a clear 

correspondence with elements found in our secular, modem culture. 

As a conceptualization of reality, timas or tiiihes is a pre-contact phenomena 

originating from the development of sign systems but which takes its fuU expression 

from cross-cultural visionary experience. What makes it particularly meaningful in 

the world view of Sahaptin and Nez Perce speakers is the constellation of values in 

which such visionary experiences are compared, reinterpreted, and given new life 

through the sedimentized human horizons of experience. 

It should come as no surprise that non-Native researchers who view this 

phenomena tend to interpret the notion of timas or tiiihes as anticipating the arrival of 

the Bible (Walker 1985:35) or as representing the Bible itself (Jacobs 1929:231). The 
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merits of such a comparison partly rests on the compatability of the Christian world 

view with its indigenous counterpart whereby the extent of one's spiritual condition in 

the afterlife is determined by one's moral action. However, many Sahaptin and Nez 

Perce speakers tend to insist upon the antiquity of timas or tOihes and its conceptual 

foundation as being equivalent to rather than derived from the Christian bible and that 

its presence is but one indicator of the richness and complexity of Sahaptin and Nez 

Perce experience since time immemorial. 

As a developing language ideology, timas or tuihes is partly conceived as a 

message-bearing instrument within the frames of sacred discourse and, from the 

perspective of many Sahaptian speakers, its stams as a conununicatiLve event is 

absolute. The revelatory experiences of the first dreamers and prophets thus helped to 

shape a macrocosm of shared imagery where the communicative act has affective 

force beyond the mundane, everyday world of ordinary discourse. As situated 

meaning, timas or tiiriies describes an ongoing, perpetual act of being and becoming 

whereby the lives of Sahaptin and Nez Perce people are entextualized in the unfolding 

order of a world in motion since the first creation. 

In the following section, I will provide a brief review of language contact 

relations between the Sahaptian speech community and Euro-Americans during the 
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historic period following contact. My review wUl focus on the general cultural 

patterns with respect communicative interaction. More speciBcaUy, I take into 

account cultural factors that tend to treat writing as a medium of global 

communication. As will become clear, the vmtten medium was often viewed as a 

critical element of societal interaction despite differing conceptions of language and 

world view. 

A Brief Look at Language Contact 

The initial interactions between indigenous and non-indigenous cultures in this 

region was preconditioned on the limited availability of shared linguistic codes in 

communication. As is common for most contact situations, direct discourse is 

restricted thus necessitating the use of interpreters and cross-cultural translation 

between languages. However, as communicative competence increases cross-

culturally, the creation and use of texts as a medium of communication was often seen 

as a potential avenue to overcoming communication barriers. 

In actuality, the first attempts at conunimication outside of the realm of 

ordinary discourse was conceived through the use of pictographic images by White 

missionaries such as "ladders" and charts in an attempt to accurately portray the 

Christianized world to Plateau peoples (Boyd 1996:186-188). Communication, in this 
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sense, occurred at the level of the sign. In practice, the use of signs as pedagogical 

tools required intensive cross-cultural interpretation for it to be effective as a medium 

of communication. The following passage by the White missionary Henry Spalding 

illustrates this point: 

My manner of preaching is as follows. We have represented in 
paintings several events recorded in the Scriptures, such as the passage 
through the Red sea, the crucifixion of Christ, etc. These I explain first 
to my crier. I then go over with the subject to the people, the crier 
correcting my language and carrying out my history. But this only 
forms a starting point for these inquiring minds. They return to their 
tents, and sometimes spend the whole night in perfecting what they but 
poorly understood on the Sabbath. If one is to leave camp for some 
distant part of the country, my crier and the paintings are sent for, and 
the whole night spent in going over with the subject to prepare himself 
to instruct others. Several are already preaching in different parts of the 
nation. I am frequently astonished at the correctness and rapidity with 
which several wiU go through with many events recorded in the 
Scriptures. (H. Spalding 1837; quoted in Boyd 1996:186-187) 

Both Catholic and Protestant Ladders were used in the Columbia Plateau. 

Here, the Christian world was portrayed hierarchically and is divided horizontally by a 

series of time markers begirming with the creation of Adam and Eve at the bottom and 

extending upward to Heaven of God. As a pragmatic tool, the use of sign vehicles by 

White missionaries may have been far more effective than they had originally planned 

since Plateau peoples also possessed sign systems originating from the prehistoric 
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period. The competing influences of Catholics and Protestants and their zeal to save 

Indian souls was real enough that they began to portray each other in negative terms in 

each of their pictographic ladders (Peterson 1993:111). For many Plateau peoples, this 

inevitably introduced a contradiction in meaning since the missionaries violated their 

own Christian doctrine, that is to "love thy enemy." In this sense, the use of 

pictographic codes did more to reveal the underlying motives of the missionary 

enterprise than it did of fulfilling the belief that the "wandering Indian" would embrace 

the gospel and civilization upon the introduction of Christianity. 

In direct contrast to these early missionary attempts at communication is the 

development of written texts as a mode of interaction. With introduction of the 

printing press in the 1830's, the transformation of the spoken word to the written word 

was preconditioned on the premise that literacy would promote greater communication 

and enable the conversion and acceptance of Plateau peoples into the world of 

Christianity. In terms of organized language development, they were the first 

language planners to document the Sahaptian languages, however, their efforts were 

narrowly defined by the goals of missionization and Christian ethics. Language use in 

this context was limited to the reading (and its recitation) of biblical and hymnal texts, 

usually written Sahaptian, and had Uttie pragmatic value beyond the linguistic 

interaction of corporate worship. Christian literacy in this form occured as a socially 
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organized practice with specified goals. It is not clear how an indigenous orality 

functioned within this framework but it can be suggested that, at least in its initial 

stages. Christian literacy reduced the participatory roles of Sahaptian linguistic 

interaction. As language shift increased, literacy in the English language was 

eventually preferred over Sahaptian bringing missionary linguistic work to an end in 

the early 20th century (circa 1915). This was most likely due to the fact that English 

literacy had greater pragmatic status in a literate rich world dominated by English 

speakers. 

It is not documented how the prophetic elements of a Plateau world view 

affected the reception of texts, however, it is likely that the very presence of biblical 

texts and books represented a realization of prophetic expectations in much the same 

way early White arrivals were received in the Plateau (Hunn 1990:251, Vilbert 

1995:212). Drawing upon these linguistic resources within the context of prophecy, it 

is possible to suggest, as Walker (1985:38) does, that: 

...they seized on this new status as a means of buttressing their 
positions. Further, it seems to have been generally acknowledged 
during this time period that the new religion or "power" was superior to 
the old and, therefore, that those political leaders who drew on it were 
superior to those who did not. Wlien missionary Christianity finally 
arrived, this attitude became particularly clear. 
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The development of writing systems by the missionaries also contributed to its 

use by colonizing agents. Begirming in the late 1830's and thereafter, the first stages 

of colonization and settlement of the Oregon Frontier were taking place. The need to 

regulate the intercourse of White settlers and to offer protection against aggression to 

both settler and indigenous populations resulted in a code laws named the "Nez Perce 

Laws of 1842^." The proposed laws were drafted by the then newly appointed Sub 

Indian Agent Dr. Elijah White, and imposed upon the autonomous Nez Perce by way 

of a council in December, 1842. The Laws were translated into Nez Perce with the 

assistance of Presbyterian missionary Henry H. Spalding, printed by the Lapwai 

Mission Press, and distributed among the Nez Perce. As the following excerpt shows, 

the control over linguistic resources as a written medium had the initial effect of 

facilitating difference in the unequal distribution of power in the Columbia Plateau. 

^ The Nez Perce Laws are comprised in six categories including punishment, 
these are murder (Law 1), arson (Law 2, 3, and 4), trespass (Law 5), theft (Law 6), 
property (Laws 7, 8, and 9), and assault (Law 10) (Rivers 1978). The last. Law 11, 
serves an administrative fiinction in that it promulgates the previous ten. In essence, 
the majority of these laws were applicable only to indigenous Plateau peoples. 
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46 Tahsain inakanikash palkaikah SUIAPU, ALAIMA wah NUMIPU, 

Takta HWAlT-nim hinashhimtaka tamalwitVii ka hitimasa. 
'For the sake of good relations towards both sides, the Americans, 
the Frenchmen, and the Nez Perce people. Doctor White has shown 
them the law he has now written.' 

47 Wak uiikalo Mimiohat hipanpukinia naksniki timnaki. 
'And the Chiefs of the all the people take a hold of it as with one 
heart.' 

The introduction and use of writing in this context helped to shape a sphere of 

unequal relations during contact thus contributing to a shift in the language ideology 

of the Sahaptian speech community. By restricting the frame of linguistic interaction 

to the written medium, a society in possession of literacy will create inequity and 

forces its initial acquisition upon those who lack it. The possession of the written 

medium thus becomes symbolic capital. From this perspective, literacy has an 

important social function, one that serves as a means of maximizing societal 

interaction and the establishment of power. For some indigenous peoples, writing may 

have presented an assimilative avenue to a newly forming WMte world but in order to 

attain it one had to first separate out the indigenous, prophetic elements it had acquired 

prior to contact. The acceptance of Christianity often served this means and enabled 

writing and its texts to survive so long as missionaries continued to promote literacy. 
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Conclusion 

In this chapter, I have proposed that a text be understood as a communicative 

event. I have demonstrated that changes in the use of linguistic codes are motivated 

by a fundamental human need to create meaning in the world. When societies come 

into contact communicative behaviors are restricted often requiring the strategic use of 

linguistic resources. Cross-cultural communication is desired but not at the expense of 

losing one's autonomy and societal self interest. 

In this particular historical encounter, both the Sahaptian speaking peoples and 

early EuroAmericans possessed analogous conceptions of text. For Sahaptian 

speaking peoples, a notion of text had its origin in prehistory but was later fully 

realized as a signifier of embodied discourse in the religious, prophetic experience of 

Sahaptian prophets. With the introduction of writing by missionaries and colonizing 

agents, the experiential and process oriented potential of texts changed as the 

referential aspects of communication changed. New corresponding realities of text 

were brought to bear upon the Sahaptian world view. Similarly, the social function of 

texts as literacy introduced not just new forms of societal relations but had the effect of 

creating an unequal distribution of power. In terms of my original hypothesis, partial 

confirmation is given to the view that texts are signifiers of competing communicative 

value. However, it is not abimdantly clear from the limited data how language 
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ideology contributes to an increase or decrease in the competing communicative value 

of a text except to say that certain fundamental motivations appear to be factors, that is 

a human need for cross-cultural communication and a human need for societal 

autonomy. From a historical perspective then, it can be argued that linguistic codes 

are powerful instruments in linguistic interaction and can contribute to assimilative 

and resistance strategies when language barriers in contact are reformulated to meet 

societal needs in the expansion of the nation-state. 
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Mftaat (CHAPTER IH) 

TIMNAKNITIIMAT (Writing from the Heart) 

Cinas aw tamaswiksa. Caws ci awtiRa yalmflk tuntiin timasa, 

awaniksa, asuyasa, etc. 

I am now translating this. I am not writing this all for nothing, any old 
way, naming, inspecting, etc. 

Xflu»n, n.d. 

Introduction 

The purpose of this chapter is to trace the development of indigenous writing 

and text production in the Columbia Plateau as exemplified in the work of XfluMn, 

also known as Charlie McKay (1910-1996), a bilingual speaker of Sahaptin and Nez 

Perce. My overall aim is to recognize the independent contributions of speaker 

scholars in the area of language documentation and literature. In the proceeding 

sections, I will employ an empirical-conceptual approach to describe the basic 

linguistic properties of Xfluun's texts so as to account for their position within the 

frames of linguistic scholarship and Sahaptin and Nez Perce linguistic interaction. 

Two basic approaches to the language data are utilized. In assessing Xflurin's 

texts, particular attention is devoted to 1) the context of production or that which 

"refers to the moment and situation of the text's creation by speaker or writer," and 2) 
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context of use or that which "refers to the occasion on which the text is actually 

processed by the hearer or reader" (Nystrand 1987:206). 

A review of the context of production will outline two important aspects that 

have contributed to indigenous writing. The first is the general, historical trend of 

language shift part of which can be shown to be a specific acculturative pattem 

whereby writing and literacy are valued over indigenous orality. The second is the 

unique role many speaker scholars have played in this historical development, not just 

as intellectuals but as active participants in facilitating the preservation of indigenous 

languages. Because Xflimn and other speaker scholars like him bring continuity to 

this developing tradition, it is possible to propose a local practice in what I call 

community linguistics. 

Similarly, a review of context of use presents a much more challenging view as 

to how a speaker writer conceptualizes his or her internalized language as a goal 

oriented process of entextualization. Naturally, the forms and functions of Sahaptian 

language use and language experience pose unique problems to the way a speaker 

writer transfers and represents his or her language in written form. This analysis is an 

attempt to address this issue. Building from this framework, I wiU then explore issues 

relating to aspects of ethnic identity and language and how writing may or may not 
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contribute to alternative forms of self-representation. 

Sahaptian Language Documentation 

A conunon assumption confronting community fieldworkers who document 

language is the notion that only an academically trained linguist can accomplish the 

task of documenting and describing the varieties of human language. However true or 

erroneous this assumption may be, the experience of language shift and language 

endangerment has moved many community individuals to engage in the 

documentation of their own indigenous language in a manner that can be described as 

community linguistics. To borrow from De Beaugrande (1998:115), community 

linguistics greatly resembles practice-driven or fieldwork linguistics (i.e. 

fimctionalism, applied linguistics) in that the status of language is estabUshed in terms 

of its connection to human practice. In other words, there is an elevated purposive use 

of Izinguage where the central issue is "what speakers...believe they are doing with 

their language as communicators using a goal directed interpersonal medium" 

(Silverstein 1985). Thus, community linguistics can be said to represent an internal 

ideological shift where speakers are 1) consciously reassessing the natural originating 

function of language use and 2) positively reorienting its various functions to meet the 
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future needs of the speech community. 

This historical development has important implications to our understanding of 

Sahaptian language ideology. Two important distinctions can be made here. The first 

is the fact that our originating conception of language ideology is one that is grounded 

in participatory consciousness or one that places primary importance on the 

experiential dimensions of Sahaptian life and the forms of discourse that are informed 

by it. In other words, orality has primacy over all other forms of communication, 

including writing. The second distinction is more historical in orientation and offers a 

language ideology that is grounded in reflexive consciousness or one that places 

primary importance on the ability to reflect upon our shared human experiences and 

g 
the critical role language plays in our human history . 

Begirming in the late 1880's, systematic documentation of indigenous 

languages was initiated by anthropologists and linguists. The earliest known 

published Sahaptian writing comes from a bilingual Wishram speaker named Peter 

McGuff. McGuff, fluent in both Chinookan and Sahaptin, was trained to read and 

write linguistically by the renowned linguist Edward Sapir who was then documenting 

g 
This analysis does not assume, however, that one language ideology has 

replaced the other. Any language researcher who embarks upon a study of Sahaptian 
must readily acknowledge the persistence of both language ideologies. More 
significant, however, is the speaker writers own resolution of these concerns. 
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the Chinookan language. McGuff wrote personal letters in Chinookan and was later 

asked by Sapir to translate one into Sahaptin. The result was the first Klikitat (NWS) 

letter (Sapir 1909:195-97). As stated in the previous chapter, the earliest independent 

uses of Nez Perce were by speaker scholars Harry Hayes, Lewis D. Williams, and 

Mark Phinney who contributed materials to the Bureau of American Ethnology in 

Washington DC. More recent is the independent contributions of Corbett Lawyer, 

also a Nez Perce speaker scholar. What is unique about Corbett Lawyer's scholarship 

is that he developed his own orthography despite a continued community preference 

for the more common missionary orhographies. Biographic ledger art is also 

documented in the work of Nez Perce George Piyopyoot'alikt (Northwest Interpretive 

Association 1991) and the Umatilla Black Elk. 

In the contemporary period, it is not known how early and to what extent 

Sahaptin speaker scholars engaged in documenting their language beyond what we 

now know in Xflunn's work. More research is needed in this area. However, it is 

reported that several Sahaptin individuals on the Yakama Indian Reservation are 

presently writing in their language. 

One common feature to both speaker scholars and speaker intellectuals who 

have worked with linguists is the fact that many recognize the historical value of 

language documentation. They saw in it a means to record important tribal traditions 
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and histories. For example, in the 1930's, linguist Morris Swadesh recorded a set of 

historical narratives from Cayuse-Nez Perce speaker Gilbert Minthom. In the course 

of telling his narrative, Minthom states: 

2 Weet'u naqcninim ''ilxlfiwem pParnxni'^snim titwaatit kfi 
NEG one-GEN many-HUM-GEN council-GEN story this 

weet'u miseemt 
NEG lie-N 

la'^am '^ikuuytiimt kfi '^fin tamaapayks titwaatit kii. 
all tell.truth-N this that.much ISG.NOM bring.out-PF story this 

'This story—not of one—of a council of many, not a lie, 
completely true, I have brought out this much of the story.' 

3 Hiwceeyu'' kunRu titwaatit hanyiin, 
3NOM-become-ETJT always story make-PP 
'The story will be made permanent,' 

4 ka konya wiyeep'^imnim pehitemenenu'' 
REL that.ACC generations-GEN 3/3-read-FUT 
'that which the generations wUl read...' (CTUIR 2000a: 130) 

To build from this an inclusive theory that acknowledges the localized activity 

of community linguistics (i.e. its context of production), it is useful to briefly examine 

the theoretical framework of traditional linguistic fieldwork and to contrast it with the 

self-directed approaches of speaker scholars. According to Himmelmarm (1998:161-
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162), the task of recording a little-known language consists of two main activities, the 

first being the collection, transcription, and translation of primary data termed 

documentary linguistics and the second a low-level analysis of these data or what is 

called descriptive linguistics. Each activity is potentially a separate field of inquiry, 

however, in ideal practice the interrelation between the two is one of bilateral mutual 

dependency (1998:165). Thus, the linguistic researcher plays a central and often 

critical role in the description and documentation of a language. 

An important qualification must be stated in that it caimot be assumed here that 

speaker scholars share in the same kinds of objectivity that is characteristic of a 

linguistically trained scholar, rather firom a speaker scholar perspective language is 

viewed more as a system of participation whereby the forms of language are realized 

through linguistic interaction. That is to say that oral language experience forms the 

basis by which language production is assessed and compared and that a descriptive 

adequacy is determined inclusively rather than exclusively. 

Given the notion that there is a high purposive use of language in community 

linguistics, it is further suggested that speaker scholars utilize a world view model that 

strategically positions language as a central element in cultural production, one that 

maximizes its cognitive aspect relative to knowledge, its social aspect relative to 
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actions and interactions, and its linguistic:: aspect relative to real human language (De 

Beaugrande 1998:107). This world view orientation would allow us to distinguish 

community linguistic practice by observimg its data discovery methods and the way 

emphasis is placed upon certain linguistic: levels in meeting their documentary needs. 

The Speaker Scholarship of Xflu»n 

Xfluun was a versatile communit^y scholar who possessed an in-depth 

knowledge of Nez Perce and Sahaptin, including their major dialectical variation 

represented in the Northeastern (NES), Nojrthwestem (NWS), and Columbia River (CRS) 

divisions. He was also familiar with Caymse, an extinct language isolate, Chinook 

Jargon, an indigenous trade language, Fremch, and Latin. Upon his death in 1996, five 

9 of his field notebooks were deposited in tine tribe's archive . Present are an estimated 

550 pages of linguistic materials representing two major textual components: word-

for-word equivalencies and texts. 

Xflu:dn was bom October 14, 19 lO at Wawnasi (Spring Hollow) on the 

Umatilla Indian Reservation of northeasterm Oregon. He and his three brothers and six 

sisters were raised by their parents Billy and Annie Teckmuseah McKay. He later 

9 
Additional notebooks are beUevetd to exist outside of this collection, 

however, this has yet to be confirmed. 
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served in the U.S. Army during World War H and saw active duty in the Philippines 

and Japan. Xfluwn's training as a community linguist arises from his association with 

the preeminent linguist Melville Jacobs, a pioneer researcher of Northwestem Native 

American languages. While the full extent of his work with Jacobs is not clearly 

understood at this time, it was common practice for Jacobs to work with selected 

community speakers, translators, and assistants (i.e. non-Indian linguists in training) to 

carry out his linguistic research. As in all linguistic documentation projects, the role 

of the speaker is paramount, however, both the translators and assistants were key in 

the collection and transcription of language data. 

It is reported that XfliiMn'° was chosen by Jacobs to be a translator and was 

taught to read and transcribe in the newly developed Sahaptin orthography. During 

the time Jacobs conducted his field work on the Umatilla Indian Reservation, Xilu^n 

would have most likely worked along side other translators such as Cy Johnly 

(Waluula-Palouse), Wade Minthom (Waluula), Allen Patawa (Umatilla) and Celestine 

Minthom (Umatilla) (Jacobs 1931:98). One text is identified in Xfluxin's corpus as 

originating from this time period. The text is simply titled 'Story told by Walter Pond 

Prior to his passing, Xflu»n expressed to the author by way of conversation 
that Jacobs taught him how to read and write in Sahaptin. This is confirmed by 
Virginia Beavert, a Yakama speaker scholar also trained by Jacobs (Virgina Beavert 
p.c. 2000). 
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In year 1929 hunting. RS Rotten Springs.' While it is not known who transcribed this 

text, it is likely that Xilunn was associated with its translation and later transcribed it 

in his own field notebooks. The name "Walter Pond" is obviously a Umatilla speaker 

known as Yadaasat. This single text is an important link that identifies XfluTdn's 

scholarship as originating from his association with the preeminent linguist Meville 

Jacobs. 

Orthography 

Timassim ititamaxa tanan sinwit timat. 
'Only on paper can it be read, a person's written words.' 

Xfluxin, 6-26-91 

A large part of the independent success of speaker scholars rests upon their 

ability to codify and manipulate their language using graphic means. Much of what 

we know about speakers scholars is that many were initially exposed to linguistic 

methods of transcription while working with linguists and were subsequently trained 

to record the sound units of a language by corresponding them to a phonetic alphabet. 

Additional evidence also shows that at least one speaker scholar, Corbett Lawyer 

(n.d.), devised his own systemized phonetic alphabet to represent Nez Perce. Thus, 

graphisation represents the first step toward transforming an oral language to 
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X X  g  
xw x"^ 
xw x"" 
y y 

.W 

Table 3. Key to Xfluxin's Orthographic Representations 

Sahaptin Nez Perce 
Jacobs Rigsby and Rude Cataldo CTUIR 

a a a a 
a •, CO • aa a aa 
ts c z c 
t s c z c 

e 
ee 

tc q 
t'c c 
h h h 
i i i k 
i •, ei, e • u ee ii 
3 i 
K , G  K  k k 
kw, Gw k" k" 
k k k 
JJW gw 
II 1 I 

1 
i i 1 I 
ti X 
ax X 
mm m m 

th 
n n n n 

n 
o 
oo 

P, B p p P 
P P P P 
^ X ^ % qw 9 9 
^ ^ % qw q q 
s s s s 
c s s 
t, D t t t 
t', t'e i t t 
U  U  U  U  
U • , CO • uu oo uu 
WW U W 

w 
X X  g  X  

X  

y/y' 
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a written, literate form. 

Two orthographic systems are utilized in Xfluxin's texts (see Table 1.)- The 

first is his representation of Sahaptin based upon the orthographic system developed 

by the linguist Melville Jacobs (1931, 1934-37). The second is his representation of 

Nez Perce based upon the orthography of Cataldo (1914) whose biblical transcriptions 

he often draws upon. Cataldo (1914:vii) states that he utilizes the orthography 

originally presented in Anthony Morvillo's Grammatica Linguae Numipu of 1891. 

What is described as current or technical orthography is represented in Rigsby and 

Rude (1996) and in publications generated by The Confederated Tribes of the UmatUla 

Indian Reservation (CTUIR) language program. 

Variation exists in Xfluxin's transcription of Sahaptin ranging from early 

impressionistic representations to more contemporary representations found in the 

work of Hunn (1990), Rigsby (n.d.), and Schuster (1975). For example, we can trace 

these variations in multiple recordings of a single expression as in alasflc 'turtle' 

(Chrysemys picta). 



63 

5 ullashik (n.d.) alacik(1976) alashik (1983) 

[c] of Jacobs 

The data suggest that the period from 1983 onward, Xfluun's transcription 

practices became more technical in nature perhaps influenced by the above mentioned 

authors. Prior to this he sometimes altemated between impressionistic forms and that 

of Jacobs in producing a broad transcription. Rarely do we find transcriptions that 

employ English spelling conventions as in natitite > natftayt 'people' with a silent [e] 

and Teenmamun > tflnmaaman 'the people' showing a long [ee]. In several cases, he 

takes advantage of conventions that are found in very early linguistic usage prior to 

Jacobs or are from English dictionary usage, as in the following use of [ii], a high front 

rounded vowel, to represent the dipthong [aw]: 

6 KU Wishwail TUKen ^ika (12) (from 'Story told by Walter Pond') 
ku wis-wawtukin-xa-yk-a. 
and traveling-camp.ovemight-HAB-TRL-PST 

'and traveling on would camp overnight' 

Another example is found in [E] indicating vowel length. 
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7 I - o r  E indeed Coyote says (17) (from'n.d.') 
"Yes!" or "Yes indeed!" Coyote says. 

Most notably, Xflu:dn elaborates upon Jacobs' orthography by utilizing small 

capitals similar to his representation of intermediate stops [B], [D], and [G]'\ As a 

transcription device, he innovated upon its use to show the prosodic features of 

Sahaptin. Similar conventions are found in the Jacobs system, however, these 

supersegmental devices appear to be representative of surface structure only. Jacobs 

(1929:vii) uses a raised period to indicate length and rhetorical emphasis, a circumflex 

to indicate high to low (falling) tone, and a wedge to indicate low to high (rising) tone. 

Xflu»n did not put to use Jacobs' notations rather he preferred to make use of smaU 

capitals to variously indicate stress and, at other times, to indicate the prosodic 

features of discourse. Umatilla Sahaptin, like all Sahaptin languages, is a stress 

language employing three levels of stress, that is primary stress, secondary stress, and 

unstressed (CTUIR: 1996). Rhythm in Umatilla is syllable timed. In current 

orthography, primary stress is indentified in its surface structure in only one syllable 

per word. Although Xflimn's notations of stress are not always indicated, small 

capitals and an acute accent over vowels are often found to be used in their place. 

" Current phonetic transcriptions do not use or distinguish these intermediate 
forms or use small capitals in general. 
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In the following example of stress usage, Xfluun uniquely transcribes the 

English word 'automobile' using his small capital convention to indicate how such a 

word would be pronounced by a Sahaptin speaker. Notice too how he indicates the 

initial stress in the verb 'stand.' 

8 Atutisa automoBiLes (24) (from'4-14-91 SUN') 
a-tuti-sa Automobiles, 
3ABS-stand-PST automobiles 

'automobiles were parked,' 

Thus, the distribution of stress in both vowels and consonants are variables of 

tone represented at the level of the phoneme. In other instances, XfluMn uses small 

capitals to indicate intonation. His conception of intonation is one that serves to 

accentuate a constituent at the level of the clause as in the example also taken from the 

text '4-14-91 Sun'. 

9 chaush shukwasA mishnash Nawat paKOOKpasim. (2) 
Mw-s suk'^a-sa mis-nas nawat pa-kuuk-pa-«im. 
NEG-ISG know-IMPV how=lSG beUy be.situated-then-LOC=only 
'I do not know how it is THEN situated only in my beUy.' 

Prosodic representations in (9) are indicated in the use the letter capitalization. 
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Here, the accentuated expression paKOOKpasim 'it is THEN situated only' prominently 

marks the morpheme kuuk 'then' as a way to index the utterance to current and prior 

discourse time (Schif&in 1987:27). That is to say that its prosodic prominence brings 

into focus the temporary cognitive state of the Subject 'F as an EXPERIENCER of some 

unkown phenomena. In this context, kuuk 'then' can be said to be a metadiscourse 

item in the sense that Xfluxin maximizes its use as a signaling device in the 

management of information flow and that such signaling helps to establish a relation 

between former and ensuing information states. 

A similar example of kiiuk 'then' is found in the following Sahaptin 

expression. 

10 mimis ci paxsa, (23) (from '10-20-87 TUES') 
Mfimi-^s ci p^-sa, 
Long.ago=lSG this recall-lMPV 

'This I am remembering long ago,' 

11 kuna waunasi (Spring Hollow) KUK Iwaca. (24) 
k'^na Wawnasi "Spring Hollow" wawaxim kuuk i-wac-a. 
there going.over.and.over Spring.Hollow spring then 3N0M-be-PST 
'there at Wawnasi "Spring Hollow" it was THEN spring.' 

Quoted speech or what Jacobs (1929:243) calls DIRECT DISCOURSE is a 

recurrent phenomena in Sahaptin and can be said to be found at all levels of discourse. 



Xfluun's representation of quoted speech is partially indicated both by quotation 

marks and by small capitals as in the following Nez Perce example. 
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12 WAKO IN Lawit TSUKWatsa (23) (from ' 11-23-93 Tuesday') 
Waaqo*' ''fin laawit cuukwece! 
Now ISG true to.know-lMPV-SG.NOM 

"I know it to be tme!" 

The more common features or organizational devices represented in Xiluun's 

texts are commas, periods, and sometimes hyphens. These devices are unambiguous 

and are used to the distinguish the basic clause unit consisting of a predicate and one 

or more argument noun-phrases. No paragraph indentations are found to distinguish 

informational structure in a stretch of text. In fact, Xflunn's organization of text on a 

page is very fluid and and at times compact. 

While the focus of this thesis deals mainly with Sahaptin, the data shows 

XfluMn's Nez Perce transcription to be consistent with what is presented in Cataldo 

(1914). The variation that does exist is only slight and appears to be a consequence of 

the phonetic correspondences that exist between the transcription conventions 

represented in Cataldo (via Morvillo) and the other orthographies. Further, no 

corresponding change was noted in his representation of Nez Perce in the post-1983 
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time period. 

For example, the following three line entry dated 'Sat 5-5-84' is t5^ical of his 

overall Nez Perce transcription practice and is presented here in its entirety. 

13 ziKetpa Ultaz Uako Ka aug. 
CiReetpa wfifec waaqo*^ kaa'^awx 
night-LOC almost now to.dawn-up.to 
'The night is nearly toward morning.' 

14 zeuzuenim Kie i-pai-no-sa, 
Ceewdewnim kiye hipayndosa 
ghost-ERG we/us 3NOM-come-move.to.another.location-lMPV-PST 

'The ghost is coming toward us,' 

15 KUs-pa Tus-kini-KiniKai. 
Kiiuspa tuskinixkinikey. 
Water-LOC above-LOC-LOC 

'There from above and over the water.' 

Based upon a review of the data, Xiluun's transcription parallels the linguistic 

work of Jacobs and his contemporaries in that he was able to achieve a one-to-one 

correspondence between the speech sounds of Sahaptin and Nez Perce and their 

graphic representations. HQs transcription practices can be said to be phonemically 

broad and accessible to recovery in current phonetic form. As a speaker scholar, 

Xiluxin was well aware of the fundemental limitations of such a representation and 
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sought to innovate upon its uses by uniting their conventional forms with what he felt 

to be the expressive, prosodic features of Sahaptin discourse. Thus, the success of his 

transcription lies not in the presentation of accurate phonetic form but rather it is one 

that arises from a constrast of forms that deviate from the routinized and automatic 

patterns of an internalized phonological awareness. 

Wiwenexseptimt (Dialect) ~ 

A significant feature of Xfluun's writing is his representation of dialectical 

variation in Sahaptin and Nez Perce. As a multilingual Sahaptin individual, Xfluxin 

draws upon his vast repertoire of leamed knowledge to depict the dialect 

differentiation that exists between each of the major linguistic divisions in Sahaptin. 

These include the Columbia River Sahaptin (Southern Division), Northwest Sahaptin 

(Northern Division) and Northeast Sahaptin (Northern Division) groupings. He was 

also aware of Nez Perce dialectical differentiation despite the fact that the Cataldo 

orthography he utilized did not make such distinctions. 

Most aU language researchers working in the Columbia Plateau region have 

noted the existence of multilingualism as being present to varying degrees (Hunn 

12 
This Nez Perce expression is obtained from the writing of Nez Perce speaker 

scholar Corbett Lawyer (n.d.). 
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1990, Jacobs 1931, Rlgsby 1965, Sherzer 1973). If we can view the individual 

speaker as representing a microcosm of this phenomena, then the data exemplified in 

the work of Xflu»n is a clear example. I believe linguist Bruce Rigsby provides a 

good summary of this situation and is quoted in full here. 

In historic times, at least, multilingualism was a common 
phenomena among the Sahaptin groups, with the possible 
exception of the Wanapam who did not always enjoy the 
most cordial relations with their Columbia Salish neighbors 
to the north. The Kittitas Sahaptins regularly spoke the Wenatchee 
dialect of the Columbia Salish language. The Upper Cowlitz 
Sahaptins generally spoke Lower Cowlitz, a Coast Salish language. 
Presumably, the Upper Nisqually Sahaptins spoke some Coast 
Salish language as well. The Walla Walla, Umatilla, and Palouse 
Sahaptins often spoke dialects of Nez Perce. Many of the western Columbia 
River Sahaptins spoke Upper Chinookan dialects, 
Wasco and Wishram, as did the Klikitat Sahaptins too. One should 
also mention that, two or so generations back, the Chinook Jargon 
was widely spoken throughout this area. It was used to communicate 
with peoples who spoke mutually unintelligible languages and in the 
early contact period, with the Whites. Sahaptin multUingualism 
may be attributed to extensive trading relationships and contacts with 
neighboring peoples and to that feature of the common Sahaptin 
bilateral kinship system which proscribed marriage with a wide 
kindred grouping and which often led to intermarriage with bordering peoples 
of different linguistic families (Rigsby 1965:62-63). 

Xfluun represents dialect differentiation within the context of two forms: texts 

and vocabulary. Typically, each of his cross-linguistic representations consist of a 
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single lexical entry often marked above with a dialect specific designator such [NP] for 

Nez Perce, [UMA] Umatilla, [WSL] Warm Springs Lingo, [KLS] Klikitat Speech, [NWS] 

Northwest Sahaptin, [YAK] Yakama, [wp] Wallula-Palouse, and [P] Palouse. Other 

language level designations include [CAY] for Cayuse, [CH] or [JARGON] for Chinook 

Jargon, [KLAMATH] BQamath, [F] French, and [LATIN] for Latin. Several scholarly 

publications are also indicated as sources for comparisons, these are [AP] Archie 

Phinney's Nez Perce Texts of 1934 and [NCI w] Eugene Hunn's Nch'i-Wdna of L990. 

Xfluxin's vocabulary lists exhibit almost all of the above described designations. 

However, his text internal comparisons are not as consistently identified. Comparative 

data is usually represented in sentence or lexical form with an adjoining synonymous 

but dialectically distinct expression. 

Compare the various lexical items in the following sentence. Notice that each 

comparative form is represented by parentheses. In my own analysis, dialect 

differentiation is identified at the morphemic level by the general designations 

Columbia River Sahaptin (CRS), Northwest Sahaptin (NWS), and Northeast Sahpatin 

(NES), and Chinook Jargon (CJ). 
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16 Kwapt caktxi u • 'ca (awaca) (13) (from text 'SUN 6-5-88') 
Kaapt caq*^k-i uuc-a (a-wac-a) 
In.the.way loosen[CRS]-PP 3ACC.be-PST.[NES] 3ACC-be-PST 

putumt Ku napt niknit {12.00) sitkumsawn 

putimt ku napt niknit {12.00) sitkumsaan 
ten and two go.around (12:00) midday. [CJ] 
'(The crowd) had loosened up at twelve o'clock 12:00 noon.' 

It is clear that Xflu»n is consciously representing dialect differences by 

drawing upon his stored knowledge as a natural feature of his multilingual status. 

Two differing patterns can be discerned from this process. As in (16), dialectical 

differences are, for the most part, consciously realized and differentiated for purposes 

of descriptive, linguistic representation. Alternatively, unconsciously realized 

dialectical differentiations are also represented in what may be more a phenomena of 

code switching. These differences are represented in the transcription as constrasted 

forms whereas an internal dialectical awareness is not. Compare the following 

sentences showing each of these patterns. 

17 asku asa watis (11) (from text '4-14-91' Sun) 

A-S ku as-a watfisx, 
REL=1SG and go.in-PST yesterday. [NP] 
'As I went in yesterday,' 
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18 paniya sapa • atpama Tautnuk (plax) (12) 
pa-ni-ya sapa-'^at-pama tawtnuk (ptfx) 
iNV-give-PST CAUS-go.out-pretaining.to medicine.[NWS] 

medicine. [CRS ,NES ] 

'he gave me laxative medicine,' 

In (17), rather than choosing the Umatilla Sahaptin expression watim 

'yesterday,' he code switches with Lower Nez Perce to give watusx 'yesterday.' In 

(18), the expression tawtnuk 'medicine,' a Northwest Sahaptin (NWS) word, is used 

here as the natural underlying expression and its overt dialectical version ptec 

'medicine,' found in Southern Sahaptin (CRS, NES), is off set in parentheses for 

comparison. All of the text data that I have reviewed thus far show both of these 

patterns, although for obvious reasons, the overt dialectical representation pattem is 

the more common one. 

In addition to documenting lexical correspondences between dialects, Xfluxin 

elaborated further by comparing units of discourse (i.e. sentence level clauses). In the 

following example presented in (19), an entire interlinear text is presented. This text 

segment duplicates as closely as possible the original hand written version. Nez Perce 

is shown in initial position, this is followed by an equal sign and then Umatilla. I have 

added a free translation to this text. Beginning in (20), I provide a fully reconstructed 

interlinear representation of the original. The text itself appears to be a reflection on 
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the nature of religion and religious belief. Notably, texts of this type are almost 

always transcribed in Nez Perce. 

19 11-23-93 Tuesday 
IPNA AWiiN - panay awink. La-am-NA titokan = ttaxna 
Tananma INA Twixnimtx - inay Twanemtk. Mitsi-ay-tasx tsiaken 
= yiknaytas sinwit. WAKO IN Lawit TSUKWatsA = Aus (Awnas) in 
Lawit sukwA-sa. Waat'u itoo a-pi-im-NA - Caw toon ittawaxna. 
PA-ek-tsa-na Koon-ya Hamana - paqinusana k'^ana winsNA. 

He told all the Indian people, "Follow me! Listen to my words! 
I know it to be true!" (Yet) nothing grew from this. (What) 
they saw of that man. 

20 ''Ipne ''ewin la'^am-na titdoqan^^. (Nez Perce) 
3SG.REFL 3ACC.say-PPF all-ACC Indian.people 

Paanay awin-k 3Caax"' tanan-ma. (Umatilla Sahaptin) 
3SG.GEN 3ACC.tell-lMP all Indian.person-PL 

'He told all the Indian people,' 

21 "''line tiwuxnimtx!" 
ISG.ACC folioW-GEN-PL.IMP 

"Inay twaana-m-tk!" 
ISG.ACC follow-CISL-PL.IMP 

'"Follow me!"' 

In this constmction, Xflii»n marks the initial sentence with a period 
following the &st two words. I offer a conjoining of this initial sentence with the next 
due to the pronounced deitic frame that is expressed here. 
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22 "Miciyaayfax cfiqin!" 
to.hear-BENF-COND word 

"Yikn-ay=tas sin wit!" 
hear-BENF=lPL.EXC word. 
'"Listen to my words!"' 

23 "Waa^o'' ''fin laawit cuukwece!" 
Now ISG true to.know-lMPV-SG.NOM 

"Aw=s (aw-nas) m la wit suk'^a-sa!" 
Now=lSG (now=lSG) ISG right know-lMPV 
"'I know it to be true!"' 

24 Weefu ''ituu ''epi'^imne. 
NEG what 3ACC-to.grow-RM.PST 

Caw-tun i-ttawax-na. 
NEG-what 3NOM-growth-PST 

'(Yet) nothing grew from this.' 

25 Peekcene konya haamana. 
3/3-to.see-lMPV-SG.NOM-RM.PST that.OBJ man-ACC 

Pa-qinu-san-a k'^aana wms-na. 
iNV-see-lMPV-PST that.ACC man-ACC 
'(What) they saw of that man.' 

Additional comparisons between lexical items are presented in Xfluxin's 

vocabularies. An entry dated '4-26-87 SUN' is presented in its entirety with no current 

additions. The cultural outline of the transcription is NEZ PERCE to ENGLISH to 

SAHAPTIN. 
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26 4-26-87 SUN. 
I-UZe-ya = He or she (it) was = (iwisaica, itxanana) 
DLeyak-nim = the heat or fever = (Lax"aix-nini) 
I-TAMAgaLpa = he opened it - (icaxalpa) 
INi-u = will give you = (EVITA) 

I-N-nek-sina - they thought = (papxwisana) 
I-ZAKA - have said = (nawaca •, NU • ca) 
Ipai-Ta-Ta-sa - is to arrive - (iyanawitatasa) 
Ipai-nim-a = have came - (iyanawima) 

The organization of expressions in (26) is typical of Xflu»n's vocabulary lists 

and demonstrates the complexity and depth of his linguistic knowledge. Xfluxin's 

purpose in organizing data in this manner is to associate the dialectical features of 

Sahaptin and Nez Perce not so much as isolated lexical items but as fully, integratable 

linguistic expressions. In more typical descriptive research situations, a linguistically 

trained scholar will manipulate data outside of his or her experience whereas a 

community speaker scholar has the ability to draw upon his or her internalized 

linguistic knowledge as a means of contrast and comparison. 

In this respect, Xflu:dn's data discovery methods are two fold. The first 

approach is a broad, comparative framework showing only Sahaptian (Sahaptin and 

Nez Perce) and English. The second comparative framework is comprised almost 

exclusively of Sahaptin and Nez Perce only. Internal dialectical variation is more 

prominent at this level. Further, his vocabulary comparisons are inclusively syntactic 
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in that each lexical item is fully realized in their nominal and predicate forms. His text 

comparisons are similarly organized and are presented in interlinear form as coherent 

discourse, however, his interlinear texts appear to be more restricted in that they 

typically show no English equivalents. 

The general pattern that emerges here is that Xfluwn's data discovery methods 

are closely aligned with Sahaptian language use. This alignment can be 

conceptualized as having 1) organizational meaning whereby the whole and parts of 

linguistic form and their attendant propositions are expressed in complementary 

fashion and 2) it possesses constituency structure "in which a larger meaning unit is 

directly made up of contiguous smaller units" and 3) it possesses cohesive structure or 

texture "in which chains of semantic relationships unite units" of an utterance or 

expression in a text (Lemke 1998). It is suggested therefore that what we are calling 

"community linguistics" must be, at a minimum, an activity that transposes language 

use as practice to language use as organized verbal data. 

Tfmani Smwit (Written Words, Speech, Language) 

As is becoming clear, Xiluxin's documentation of Sahaptin and Nez Perce is 

motivated by his commitment to preserving language including its intrinsic vitality 



78 

and expressive force in human communicative experience. Indeed, his early 

association with the linguist MevUle Jacobs and his subsequent independent research 

confirms such a view. However, when we begin to focus more intently upon each 

instance of use, we find, in addition to his descriptive practice, a range of other 

entextualizing features that are distinctly unique. Learning to write is not simply an 

activity comprised of a complex sequence of physical and conceptual acts much like 

learning to ride a bike or baking R^'mc 'pin lichen' in a roasting pit, but once mastered, 

it becomes a practice embedded within our cultural fi'ames of human linguistic 

interaction. 

The notion that a speaker writing is a real world phenomena of indigenous 

communication presupposes that the linguistic resources a speaker writer will have 

access to are minimally constituted in specified ways. That is the linguistic resources 

shared by speakers and speaker writers of a particular speech community will not only 

"contain large stocks of expressions and structures with stable imagery (e.g., 

morphemes, words, idiomatic phrases, metaphors, traditional narratives), but each 

usage of a conventional expression implicates it in a particular social and linguistic 

situation or requires the framing of a novel experience (Palmer 1996:39)." hi essence 

then, this section and those that follow are devoted to discovering what these 

conventional expressions might consist of in a speaker writing. 
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The fact that the ever evolving structure of human communication can evoke 

an unlimited range of cultural meanings and mental representations has important 

implications for analyzing discourse. Understandably, contemporary research into 

Native American discourse has yielded important insights into the structure of 

indigenous communicative practice. The various theoretical perspectives that have 

been adopted center on two fundamental issues of discourse: the what perspective or 

"what is being talked about" and the how perspective or the "structure of what is being 

talked about" (Goutsos 1997). From a descriptive standpoint, in-depth linguistic 

documentation commonly adopts the latter approach with the intent on revealing the 

structure of human conununication or the "discovered shape and quality of discourse, 

the organization of its form, and the information to be conveyed" (BCinkade and 

Mattina 1996:260). By adopting this approach, I will examine Xiluxin's writing and 

attempt to demonstrate its apparent link it to larger frames of Sahaptin discourse. 

Twelve (12) interlinear texts are represented in this thesis with the intent on showing 

both the range of Xnu:dn's corpus as well as their particular uses. 

The kinds of discourse phenomena that have been documented among the 

Sahaptian speech communities first appeared in the pioneering work of the linguist 

MelviUe Jacobs. Upon working with various speakers of the Northwest Sahaptin 
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type is the Wafifaas or myth and is herein described by Jacobs, "The Wafffaas are 

myths of beings and persons of the former world, when animals, birds, insects, fish of 

the present world were persons, when magically powerful and harmfiil beings...were 

about, when Indian people were not yet near their later homes" (1929:243). The 

second genre type is the Txanat or story, rememberance which are generally stories 

representing contemporary human events and experiences. Finally, the third genre 

type is the Suk^at or knowledge, learning, teaching representing those "ex tempore 

reflections about the myths and tales, about stages the world has gone though, about 

Ufe since the advent of whites" (1929:244). As genre, these internal emic distinctions 

signify their value as organized discourse. Their purposive function is to create a 

"horizon of expectation" between the producers and recipients of such discourse 

(Tonkin 1992:2). 

The internal features of Sahaptin discourse have been described by Hymes 

(1982, 1987). Hymes analysis offers a structured view of the underlying repetition and 

patterned variation of Sahaptin discourse, one that shows a distinct sequencing of 

verbal units organized into patterns of three and five. Such patterns are culturally 

significant. However, the analysis I provide in the proceeding sections suggest that 



this underlying pattern may also represent temporal juncture in that it allows a 

portrayal of events in uninterrupted, sequential ordering. 

Two discourse types identified by Jacobs are represented in Xfluun's corpus, 

these types are translated into Umatilla as Walsayc (cf. Jacobs NWS 'wat'it'aas') or 

myth and Tiinnanax(n) (cf. Jacobs NWS 'tx^at') or story, rememberance. It is not 

certain if Suk^at or knowledge, learning, teaching is present in Xflunn's corpus. This 

uncertainty is partly due to the fact that this form of genre is poorly documented in the 

linguistic record. However, there are indications that at least some of his writings are 

oriented in this fashion. 

Walsayc (Myth) 

Jacobs definition of the Kilikitat expression wat'ifaas 'myth' (1929:243) is 

accepted here for Umatilla Sahaptin. Two myths are identified in Xfluxin's corpus, 

these are Walsayc Kiickuc 'Little Myth' a Umatilla myth depicting Tiskayaya 

'Skunk' as its central character and an untitled Enghsh to Sahaptin myth concerning 

14 
Moon and Coyote . My analysis of this particular genre wUl focus on 'Little Myth,'. 

As a mythic character, XfluMn's portrayal of Tiskayaya 'Skunk' matches well 

14 
The text depciting Moon and Coyote is not featured here in this analysis. 
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with those represented in Melville Jacobs' Northwest Sahaptin Texts (1934, 1937). 

Thus, Tiskayaya 'Skunk' is often outwardly boastftil and feigns iUness so he can lure 

animals to their death by ejecting muse upon them. 

It is of note here that m3^thic personages in Sahaptin and Nez Perce are 

uniquely distinguished by the use of a mythic vocabulary and affected speech patterns. 

In 'Little Myth,' the common form tiskay 'skunk' (Spilogale putoris) is nominalized in 

polymorphemic form as Tiskayaya. Similarly, in Nez Perce, the more common form 

tisqe*' 'skunk' is nominalized as Tickexej^ey (Aoki 1979:3). Further, many mythic 

characters demonstrate an affected speech pattern. For example, Tiskayaya 'Skunk' 

speech patterns show certain words inflected with the prefixal morpheme qi- and 

certain pronunciations show q alternating with k (CTUIR n.d.) Archie Phinney 

(1934:ix) also notes that among the Nez Perce the mythic character Tickexeyxey 

"nasalizes in high-pitched voice and changes x to x and k, s to ts, a to a." Upon careftil 

examination of XfluMn's 'Little Myth' transcription, however, no phonemic variations 

were noted in Tiskayaya's speech pattern. Rather, his transcription of the narrative is 

presented in his pre-1983 format^^. 

The "Little Myth" text is similar in transcription form to text 5 in the 
appendix entitled'9-7-77 WED.' Both show the overt use of hyphens. It is of also of 
minor note that 'Little Mj^' is graphically distinct in that it was originally transcribed 
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A particulary important feature of this genre is the use of DIRECT DISCOURSE. 

Jacobs (1929:243) was among the first linguistic researchers to document this feature 

as key element of Sahaptin discourse style. For example, in 'Little Myth,' Tiskayaya's 

intemal speech is fiilly represented. 

27 Ku naxs i-px'^f-na, (3) 
and one day-LOC 3NOM-think-PST 

'And one day he thought (to himself),' 

28 "Aw-s ci aw skaw-asa tun-maaman!" (4) 
now=lSG this now be.afraid-upon person.[NWS]-PL.ACC 

"'Now, with this, I am scaring the people!"' 

Parallels of this feature are found throughout Xflu:dn's texts in what are 

otherwise ordinary, everyday representations. Compare the following Lines below. 

29 Pina-''inn-a, (19) (from text'4-14-91 SUN') 
SG.REFL-tell-PST 
'I told myself,' 

30 "SPtx-nam! Caw tun payuwi-t!" (20) 
good.[NES]=2sG NEG what be.sick-NOM 

"'You are weU! There is not any sickness!"' 

upside down in his field notes. 
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It is possible to suggest here that Sahaptin DIRECT DISCOURSE phenomena, 

particularly as it is represented in its reflexive form, functions as a way to impart 

volition and animacy in the immediate reality of the perceiving agent. 

In conclusion, Xfluxin's representation of Walsayc 'myth' does not depart 

from our understanding of this genre in terms of Jacobs' original definition. However, 

if we are to take the view that Xfltmn is a participant of the culture he is describing, 

then he will have most likely experienced Walsayc 'myth' as a comprehensive 

communicative act involving preformance, dynamic speech, and bodily gesture. Thus, 

writing Walsayc 'myth' represents a radical departure from its original conception as 

m5^hic drama and may not be well suited to documenting certain ephemeral behaviors 

such as affected speech patterns. 

Timnandxt (Story, Remembrance) 

Three texts are identified for this type. These are 'Story told by Walter Pond In 

year 1929 Hunting RS Rotten Spings,' '10-20-87 TUES,' and '6-26-91 Wed.' In 

Umatilla (CRS), the nominal expression timnanaxt 'story, remembrance' is based upon 

the verb root timnanaxCn) meaning 'to tell a story, relate' (CTUIR 1998, 2000b). 

Jacobs (1931:171) proposes that timnanax(n) is cognate with with timna- 'in heart. 
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know, love' and the anterior verb root -te • - 'speak, call, tell, narrate.' As a genre, 

Timnanaxt may be said to refer to a form of traditional narrative comprising a 

chronological fiamework and a reporting of facts, dispositions, and experiences in 

which the narrator has some intimate, background knowledge as suggested in the 

cognate tlmna 'heart.' 

The text 'Story told by Walter Pond In year 1929 Hunting RS Rotten Sping: s' is 

a clear example of Timnan^t in that the Umatilla speaker narrator Yaxlaa^t (Wsdter 

Pond) is relating remembered events from his childhood. Based upon a reconstruc«ed 

history of this text, it is proposed here that the original narrative was orally presented 

and sequentially transcribed in collaboration with a field linguist. The identity of tliie 

transcriber is not explicidy mentioned and it is possible that Xfluun himself may hiave 

recorded the narrative with the assistance of the linguist Melville Jacobs or one of biis 

assistants. The date of the narrative '1929' is consistent with what we now know oP 

Jacobs Sahaptin field work which extend from the period 1926 through 1931 

beginning with the his work among the Klikitat and Upper Cowlitz Sahaptin speakesrs 

(Jacobs 1931:96, University of Washington Libraries n.d.). 

In terms of its presentation, the narrative of Yajdaasat (Walter Pond) describes 

a small band of Umatilla embarking on their annual fall trek into the John Day region 



86 

of northeastern Oregon to hunt, fish, and gather foods. The opening sequence of the 

narrative begins with the narrator establishing a deitic frame where the 1ST PERSON T 

is a ground element from which the ensuing narrative proceeds. Here, the narrator is 

both the perceiver and experiencer of real world phenomena, however, with the 

introduction of other meaningful participants, the narrative's deictic frame shifts from 

1ST PERSON SINGULAR T to 1ST PERSON PLURAL EXCLUSIVE 'We' meaning 'we but not 

you.' This is indicated in the use of clitics. For example, compare a=s showing a 

RELATIVE particle and the 1ST PERSON SINGULAR clitic =s in lines (31) and (32) with 

ku^tas of line (33) showing the particle 'and' with the 1ST PERSON PLURAL EXCLUSIVE 

'We.' 

31 Mflmi a<-s kii wac-a aswan, (1) 
Long.ago REL=1SG and be-PST boy 
'Long ago when I was a boy,' 

32 a-s ku wac-a psit waqis ku pea, (2) 
REL=1SG and be-PST Father alive and Mother 
'when my Father and Mother were alive' 

33 ku-tas kuuk wisana-xana k'^aan pit'xanu-kan. (3) 
and=lPL.EXC then move-PST.HAB that.VRS upIand.country-VRS 

'we then used to move in that direction toward the upland country.' 

In the opening Unes of (31) and (32), the narrator Ya:daasat (Walter Pond) 
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is only in the deictic frame of 1ST PERSON PLURAL EXCLUSIVE 'We' that we see the 

temporal sequence of events unfold in the narrative as in line (33). This is a 

reoccurring phenomena that appears elsewhere in the narrative. 

34 k'^na i-wa kayaytt ^apa^ict. (13) 
there 3NOM-be.PRS valley [place name] 

'At that place—Shapaq'icht—there is a valley.' 

35 Ku-tas k'^na awku wis-wawtukin-xan-a 
And=lPL.EXC there then traveling-camp-HAB-PST 

mftnaptsdat. (14) 
how.many two nights 
'And then traveling along there we used to camp some two nights.' 

36 Aw-tas ku k'^na waa-tk^'aynpin-xan-a. (15) 
now=lPL.EXC and there meanwhile-hunt-flAB-PST 

'Then while there we would hunt' 

37 A-s pays in mftla^ a-tuxna-xan-a. (16) 
REL=lSG if-tell how.many one 3ACC-shoot-HAB-PST 

'as many maybe as one—I—would shoot.' 

The copula construction iwa 'it is' of line (34) expresses a referential 

relationship to place and does not contribute in anyway to the sequential ordering of 

events. In the next two lines (35) and (36), the temporal sequence of events unfold 
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and the SUBJECT of each phrase is shown in the use of the 1ST PERSON PLURAL 

EXCLUSIVE 'We.' That is the events represented are sequentially ordered as in 'then 

traveling, we camped, then we would hunt.' Immediately following this in line (37), a 

RELATIVE CLAUSE construction is used showing the 1ST PERSON SINGULAR and here 

again this usage by the narrator expresses only a topic conunent that does not in 

anyway disrupt the sequencing of the narrative. 

The uninterrupted sequential, temporal ordering of the two clauses represented 

in lines (35) and (36) is a narrative phenomena described as temporal juncture (Labov 

and Waletzky 1968:25). What makes this significant as a form of language use in 

Timnanaxt is the combination of a 1ST PERSON PLURAL EXCLUSIVE 'We' diectic frame 

with the discourse connectives aw 'now' and awku 'then'. In both Sahaptin and Nez 

Perce, these discourse connectives are highy salient in terms of their semantic focus in 

that they help to organize discourse temporally and sequentially. Jacobs (1929:v) 

makes a similar observation, "From a native point of view the connectives and 

conjunctions aw, ku, awku and so on, delimit phrases and sentences and are alone 

truly significant for native sentence form and sentence tone." This type of narrative 

structure is also found in mythic discourse, however, the use of diectic frames are 

more restricted. Narrative participants are typically portayed using only a SECOND 
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PERSON and THIRD PERSON profile. A FIRST PERSON profile is selectively represented 

only in DIRECT DISCOURSE. 

How then does Timnan^t as an oral narrative compare with this form being 

presented as a written narrative? Part of this answer lies in the fact that in any given 

speech situation a speaker wiU have a mental representation as to who wUl be talking 

to who. Indeed, our understanding of the narrative of Ya^aasat (Walter Pond) from 

the moment it was produced in 1929 up to the moment in which we read it tells us that 

he had in his presence a receptive audience for whom the narrative was related. 

Because Timnanaxt is a conventional form of linguistic interaction, the speaker or 

narrator wiU typically "carry a running mental model of the hearers' belief and 

intentional states" during the course of a narrative preformance (Dickson and Givon 

2000:163). Such a model presupposes that the speech act particpants are grounded in 

a construal relationship whereby the parameters of the speech event and its meanings 

are conceived in certain ways usually initiated by the speaker (Langacker 1987:128). 

Jacobs (1934:x) notes that the role of the Sahaptin hearer was clearly defined during 

the telling of myth, however, no such indications are made for Timnanaxt or Suk'^at 

genres. 

The shift firom an oral to a written mode of communication therefore changes 
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the construal relationship where the behaviors of the speech event are no longer self 

evident. In this respect, the speaker writer no longer has access to the hearers' belief 

and intentional states rather he must anticipate them in their absence (Dickson and 

Givon 2000:163). In the two instances of Tlmnana^'^ that are represented here, the 

first being an oral account by Yaxiaasat (Walter Pond) and the other a written account 

by Xfluxin entitled '10-20-87 TUES,' we can make comparisons on linguistic grounds 

and show what differences may exist between the dialogic and monologic forms of 

communication. 

In the opening lines of '10-20-87 TUES,' Xfluxin is orienting himself as a 

speaker writer with respect to person, place, time, and behavioral situation. 

38 Ci -nas aw mayk mR tima-sa, (1) 
this=lSG now more howevenmuch write-lMPV 

'I am now writing however much more of this' 

39 maan--pam wa inmi naymu-ma ku xitway-ma, (2) 
where.to=2PL be ISG.GEN kinsman-PL and friend-PL 
'to where ever you may be my relatives and fiiends,' 

40 ''inim himyiiu-me wax lawtiwa-ma. (3) 
lSG.GEN.[NP] to.call.someone.a.relative-PL.[NP] and Mend-PL.[NP] 

'my relatives and friends.' 

Many more examples are present in Xfluxin's corpus and have yet to be 
analyzed. The texts presented here are only a representative sample of his writing. 
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41 Kuus-sJ "'inim paay-ma wax (4) 
thus=also 1SG.GEN.[NP] to.come-PL.[NP] and.[NP] 

'Thus similary, mine (who) just came,' 

42 Kpis-ma taaminwa-s iciskiin tfma=xa (5) 
cold-PL always-PP in.this.Ianguage write-HAB 

'it is always cold in this written language,' 

43 ana kuus sniway inmi-yaw px'^i-na-wit-pa (6) 
REL thus pitifully ISG.GEN-ALL think-ACC-manner-LOC 

'like pitifiil to my own way of thinking.' 

44 K"ayni-s in pina-sapsik"a-sa. (7) 
in.that.direction=lSG ISG SG.REFL-teach-lMPV 

'In that way I am teaching myself.' 

Several observations can be made here. The first is the fact that the speaker 

writer assumes or anticipates the presence of a hearer via the reader in lines (39, 40, 

and 41). In the physical absence of a hearer, the speaker writer alternatively construes 

a running mental model between himself and an imagined collectivity of readers 

identified as 'relatives' and 'friends' of the past and present and of 'mine (who) just 

came' who are presumably persons of his own lineage or band who have recently 

come into being. Further, these addressees are located in an unrealized time and space 

by the locative diectic expression maan-pam wa 'to wherever you may be.' While the 

significance of these opening lines may not be readily apparent here, it is only as one 

reads over XfluxJn's corpus that we find a large number of his texts containing this 
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form of address. In several instances, he expands his address to be all inclusive by 

adding the expression kuus^d atawwitma 'thus also the precious (life)' (see text 'n.d.' 

and '6-26-91 Wed.'). It is worthy of note that lines (39) and(40) show a kind of 

evocative parallelism between languages. 

Based upon the UmatiUa (CRS) oral texts that are available to me, I wiU present 

the opening lines of several texts as a way to further delineate the ways in which 

speech act participants acquire a mental representation of the speech act event and 

show how deictic information becomes a critical organizing factor. 

45 Sfnwisanaas ka'^witki. 
'I am speaking about the root feast.' (CTUIR 1997b) 

46 Awna timnana:^a ana kuus mfimi patamaycinxana R'^'inc. 
'Now I'm teUing a story like long ago they used to barbecue pine 

lichen.' (CTUIR 1997c) 

47 Awnas smwisa anaku tiiMm pinatamasklikinxa. 
'Now I am speaking (about) when the earth turns itself.' (CTUIR 

1997d) 
48 Awnas ci mft ap:^a tanantimtki stnwit wanfct. 

'Now I am remembering some names in Indian.' (CTUIR 1997e) 

What we encounter in these examples are a set of routinized deictic 

expressions that ground the speaker and the addressee in a unified frame of linguistic 
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interaction. The speaker refers to him or herself in the FIRST PERSON relative to the 

entities and state of affairs designated by the referents or subjects of the speech event. 

Nowhere in the proceeding sections of the text do the speakers claim to presuppose the 

ambiguity of the mental model of the 'hearers' belief and intentional states' in the 

current speech situation. 

However, when we return again to Xiluun's '10-20-87 TUES' written text and 

look more carefully, we find a great deal of ambiguity being expressed in a set of 

propositional statements in lines (42) and (43) concerning the act of writing by the 

speaker writer and its relation to a hearer/reader addressee. It is significant that these 

statements should follow his opening address. The proposition 'It is cold in this 

written language. Like pitiful to my own way of thinking' situates him simultaneously 

as a speaker writer doing the writing and a reader monitoring and reflecting upon his 

own written expressions as a viable form of communciation. Thus, a tension exists in 

the predicated elements of the transitive verb tima-, that is the profiled speaker writer / 

and demonstrative this of line (38), and the discourse processing upon which it is buUt. 

The model of the 'hearers' belief and intentional states' is not just an presupposition or 

experience space being rendered on the part of the speaker writer rather he is 

expressing a comparative relationship between speaking as an internalized cultural 
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pattern and the act of writing as being an extension of this model. 

It should be of no surprise here that the act of writing is portrayed as a 

minimally realized mode of communication. However, it is only in the purposive use 

of writing to which Xfluxin is investing that we see a tension build between the 

expressive and referential function of language and how they become embodied as 

experience in discourse. As an answer to this problem, in line (44) 'In that way I am 

teaching myself,' we see now that he has resolved himself to understanding the 

contradictions that writing poses both to the world of Sahaptin discourse and to his 

status as a speaker writer attempting to communicate beyond the constraints of putting 

words onto a page. 

As indicated in the oral narrative of Ya:daasat (Walter Pond), we noted the 

presence of temporal juncture where two clauses occur in uninterrupted sequential 

ordering and that such clauses are headed by the discourse connectives aw 'now' and 

awku 'then.' This ordering is what gives the events of the narrative temporal structure. 

However, in Xflu»n's '10-20-87 TUES' written text, the temporal ordering of events is 

suspended between the episodic memory of the speaker writer, the moment of writing, 

and the events represented in the state of affairs of the referents or subjects of his 

writing. Thus, only one example of temporal jimcture is present in the text. Lines 
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(50) and (51) show a shift from the 1ST PERSON SINGULAJI T to the 1ST PERSON 

PLURAL EXCLUSIVE 'We' and the use of the discourse comnective kuuk 'then' to 

indicate temporality between sequences. 

49 Mfinii=s ci pax-sa, (23) 
Long.ago-lSG this recaU-lMPV 

'This I am remembering long ago,' 

50 k'^na wawnasi "Spring Hollow" wawarirm kuuk i-wac-a. (24) 
there going.over.and.over Spring.Hollow spring then 3N0M-be-PST 
'there at Wawnasi "Spring Hollow" it was: THEN spring.' 

51 Ku~tas kiisi-k i-wma-xan-a (25) 
And=lPL.EXC that.ABL horse-v 3NOM-go-;HAB-PST 

'And from there we would go horseback,' 

52 xaws xnf-xan-a. (26) 
cous.root dig.roots-EiAB-PST 

'(we) would dig xaws.' 

The minimal presence of temporal juncture in the: text '10-20-87 TUES' is 

striking. Any narrative must at least appeal to a process cof time and causality in its 

narrative producing action. So what is happening in '10-220-87 TUES' as a narrative? 

Our initial proposal would be that linear, chronological tirme as portrayed in event 

sequences is eticaUy determined based upon accepted norrms of chronometirc 

measures. Such a view of time is common cross-culturalMy. However, if we take an 
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emic view, time is more concerned with cultural-specific and thus arbitrary 

segementations and conceptualizations of the temporal continuum (Noth 1990:416). 

In this sense, our understanding of Xflunn's narrative text as Timnanaxt is one of 

remembrance. What Gennette (1912:21) calls "narrating" or the producing narrative 

action now shifts from a chronological time to a time rendered as total, immediate 

experience. This may partly explain why the narrator or speaker writers experience is 

more vicarious than personal due to the constant activation of discourse referents in 

consciousness. What we then see reflected in the text is an increase in the mentions on 

the act of writing (9 total) and its relation to a present or future outcome as a 

communicative event of rememberance, such as the one in line (53). 

53 Ana sm i-yaxta ci timas. (17) 
REL who 3NOM-pour.out this paper 
'Whoever is pouring out to this paper.' 

Compare also the following lines. 
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54 Ku ci kijuk kuckuc i-wa nakpni-t sniway 
And this then little. [NP] 3NOM-be bring.out-NOM pitifully 

inmi-yaw px'^i-nawit-pa. (51) 
ISG.GEN-ALL think-manner-LOC 

'And today a little bit is pitiftilly brought out to my way of thinking.' 

55 Ci=nas yalmflk tima-sa 
This=lSG old.way write-iMPV 

Nixyaaw-ki ku anca Hawtmi-ki, (52) 
Nixyaaw-INST and again Hawtmi-LOC 

'This I am writing of the olden days about Nixyaaway and again 
about Hawtmi,' 

56 axway-nas tk'^fik"' tima-ta, (53) 
Still/yet=lSG straight write-FUT 

'I will yet write it straight,' 

Lastly, the third narrative of this tj^e, '6-26-91 wed,' is more a brief expository 

text on the subject of Timnan^t and does not possess the type of narrative structure 

discussed here. Rather, it portrays Xfluun's thoughts on the act of remembering 

stories and events he himself has witoessed. His concluding statement is particularly 

revealing in that he views the entextualizing process as being one of separation where 

one's words and speech are dislocated from its human source only to be transformed 

and reconfigured in space and time. 
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57 I-wa k^yaam inmi tamtemaywi-t, (8) 
3NOM-be true ISG.GEN not.be.sure.of.one's.self-NOM 
'It is true of my uncertainty,' 

58 ana=s cf sniway pa-nana (9) 
REL=1SG this pitifully INV-take.along.[NES] 
'which I am pitifully taking along' 

59 k'^na caw sma yflc=tas ci fciskiin sinwit. (10) 
in.that NEG who.ACC hear=2PL this in.this.language speech 
'in that nobody can hear you in this Indian way of speaking.' 

60 Timas^sim ititama-xa tanan stnwit tima-t. (11) 
paper=only read=MOD person speech/words write-NOM 

'Only on paper can it be read, a person's written words.' 

61 Ku kuus-x aw-na tamaapayk'-xa tapeAani. (12) 
And tiius-PRES.HAB now=lPL.lNC tell.=MOD tape-ABL 

'And so thus now we can teU from the tape.' 

The analysis thus far has attempted to compare Sahaptin discourse genres with 

their written equilvalents. Mythic discourse as it is represented in Walsayc 'myth' 

appears in only one example in Xfluxin's corpus and based upon its structural features 

no known distinctions were noted. An in-depth analysis will require additional 

examples beyond what is available here. Upon looking at Timnanaxt 'story, 

remembrance,' I compared an oral version in the 1929 narrative of Ya^aasat (Walter 

Pond) with what I believed to be a written equivalent in Xfluxin's text '10-20-87 

TUES.' The implications bought out in this comparison suggest that Timnanaxt 
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'story, remembrance' poses certain problems to writing, these are I) reconciling a 

dialogic-based communicative pattem with a monologic one, and 2) an appeal to a 

process of time and causality in the narrative producing action of the writer and the 

narrated event. It will be important to compare additional texts by other speaker 

writers to gain a broader view as to how one might mobilize a linguistic resource to 

confront each of these chaUeanges. In this respect, a speaker writer like Xfluxin may 

be the exception based upon his enduring commitment to 'yet write it straight' in the 

language he so much loves. 

In the proceeding sections, I wUl present representative samples of potential, 

new gerures that are found in Xfluxin's corpus and again I will attempt to correlate 

them with what is becoming known in our review of Sahaptin discourse. 

Wapdxisa Smwit (Releasing Words) 

The analogue for this type of cultural expression is primarily found in 

oratorical discourse. I purpose it here only to account for its current use in Xfluxin's 

corpus based upon his own description of this phenomena. Wap^sa Smwit 

'releasing words' refers to the act of actualizing and expressing one's reflexive 

consciousness in language. Its discourse fimction is primarily emotive centering on 
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the speaker or speaker writers' attitude toward the content of the message (Noth 

1990:187). This is similar in form to what can be described as pinacaxilpaysa timna 

'opening one's heart'^' or the belief that one's heart is one of the primary sources for 

the production of individual human language and thought. Thus, upon opening one's 

heart to speak one would be 'releasing (true) words.' 

[g 
Two example texts are represented here in interlinear form. The first is 

identified as '9-7-77 wed' and the second is '2-1-81 Sunday.' In the opening lines of 

'9-7-77 Wed,' Xflunn is addressing his 'relatives' in an intimate fashion. 

62 Tnim naymu-ma, (1) 
1SG.GEN.[NP] kinsman-PL 

'My relatives,' 

63 cf=nas mft smwit inmi-niin wap^-sa ci aw klaawitt-pa. (2) 
this=lSG INTR words ISG.GEN-EMP release-IMPV aftemoon-LOC 

'I am releasing myself of however many words now this aftemoon.' 

64 Mis-nas k"'yaam smwi-wi-ta ci iciskiin, (3) 
how=lSG true straight speak-DIST-FUT this in.this.language 

'How win I speak of each true and straight in this language,' 

The similarity of 'releasing words' to this expression provided me with the 
tide to this study, that is Timnakni Tiimat 'writing from the heart.' 

18 
Additional untranslated examples may be present in Xfluxin's corpus. 
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65 tanan-tCmki pays aw=xa? (4) 
Indian-language maybe now=MOD 
'the Indian language as it should be?' 

What we again encounter in this orientational sequence is the central concern 

of a speaker writer utUizing the internalized cultural patterns of his or her linguistic 

resources for purposes of writing. The concern is one of continuity whereby the 

speaker writer wishes to maintain the experiential basis of language as a means of 

engagement wdth the world £ind that such engagements typically have purpose. The 

passage suggests that XfliLun is assessing this means and questions the 

communicative potential of writing to achieve a level of discourse as it is embodied in 

the truth conditions of individual and collective human experience. In other words, he 

is indicating to us that 'releasing words' must first be spoken to have communicative 

efficacy. It is only then in the moment of the utterance that words become 'true and 

straight' and that a speakers awareness or reflexive consciousness erupts forth to create 

meaning in the world. 

Despite its rarity of occurrence as writing, these two texts provide us a 

momentary but rich glimpse into the experiential phenomena of Sahaptin linguistic 

interaction. The significance of both his address and question further suggest, at least 

initially, that the cultural dimension of Sahaptin oraUty is a bounded social space 
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comprised of a society of intimates. As a written genre, however, fiirther comparative 

analysis will be needed both to accurately define tiiis phenomena and to equate its 

description with a broader sample of Sahaptin speaker views on discourse. 

Tuntun Wikut (The Various Doings, Happenings) 

I propose this type as a minor variation of Timnan^t 'story, remembrance.' 

Tuntun Wfkut 'the various doings, happenings' refers to a reportage of ordinary 

events within the immediate time frame of their occurrence. There is no overt purpose 

attributed to the reporting other than to describe the everyday encounters and 

situations that are of interest to the narrator. This proposed form is very similar to 

what is described in Umatilla Sahaptin as Tamapayks 'tell on, report on,' however, 

like Timnanaxt it is quite distinct in terms of its conmiunicative orientation and 

presupposes an overt relationship between interlocutors, that is between a speaker and 

hearer. It was necessary here to find a more neutral form of reportage specific to the 

writing situation since, as it will be shown, no particular audience is formally indicated 

in these texts. 

Five (5) texts are identified here as belonging to this type. These are 'SUN 6-5-

88,' 'SUN 12-3-89,' '9-27-90-thu,' and '4-14-91.' One text identified as 'n.d.' shows an 
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opening address common to the other genres, however, I include it here mostly 

because of its content and reporting of ordinary events and situations. 

The texts presented in this section are distinct in their overall orientation to 

time, that is in the immediate narrative present of the speaker writer and to events of 

recency within the experience of the speaker writer's life. Further, the texts do not 

evoke a social deictic frame common to the other narrative genres rather they are more 

concerned with their relevance to the representation of real, social phenomena and to 

creating a narrative producing action in writing. Perhaps their most significant feature 

is the emerging presense of the speaker writer as narrator. Thus, Xflu:dn as a narrator 

is not so much concerned with the actualization of the self in writing as he is with the 

narration of the self as an "unfolding reflective awareness of being-in-the-world" 

(Ochs and Capps 1996:21). 

For example, the opening lines in three of his texts brings into view the 1ST 

PERSON SINGULAR T as a sentient subject. 

66 Ci-nas mft tima-sa (1) (From text 'SUN 6-5-88') 
This=lSG however.much write-iMPV 

'This much I am writing,' 



104 

67 ci aw kuuk maycqi-^ tas» ana at skaw. (2) 
this now then moming=lSG wake.up.PPF REL generous strong 

'now that I wake up this morning quite strong.' 

Opening line from text '4-14-91 Sun.' 

68 Aw=s ci mayk waqis pina-tawyak-in, (1) 
now=lSG this more.[NES] alive SG.REFL-feel.[NES]-ASSOC 

'Now I am more alive with feeling,' 

Opening line from '9-27-90-thu.' 

69 ''Etke ''inciwaatx hipt hanfisa. (1) (NP) 
because ISG-alone food to.make-lMPV-SG.NOM 

Ac-tya-s fnk-sla tk^'atat ani-sa. (UmatUla Sahaptin) 
because=MOD=lSG lSG-alone.[NWS] food make-iMPV 

'Because I am alone I am making food.' 

In comparison to the other genres, Tuntiin Wikut 'the various doings, 

happenings' displays distinct temporality in that the transition in the entities and states 

of affairs represented therein are organized chronologically and possess temporal 

juncture. However, unlike the construction represented in the 1929 oral narrative of 

Ya:daasat (Walter Pond), temporal jimcture is represented in a 3RD PERSON narration, 

that is from the internal narrative viewpoint of the speaker writer. Further, discourse 
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connectives such as aw 'now' or awku 'then' are typically not present. TTie reason for 

this may be that the events depicted are restricted to the narrator's reality and outside 

the purview of an hearer addressee. The text '4-14-91 Sun' shows one such example. 

Lines (62-65) are all characterized by temporal juncture. 

70 Watfm-s ku-ya KayElk-m2mi qqaanay-wit, (21) 
Yesterday=lSG doubt=few go.[NES]-PST Kay.Elk-PL.GEN 

be.industrious-ABS 

'Yesterday, I wonder how many went to Kay Elk's memorial,' 

71 i-wiyapaysk-t wanik-t, (22) 
3NOM-come.into.view.[NWS]-NOM name.[NES]-NOM 

'the coming out of the name,' 

72 yanawi-ya :dak, (23) 
arrive-PST many 

'many arrived,' 

73 a-tuti-sa Automobiles, (24) 
SABS-stand-PST automobiles 

'automobiles were parked,' 

74 aw-na-sa-sa RiwRiwIac, (25) 
3ABS-singing-on/upon-PST drum.[NES] 

'drum was sounding,' 

75 pa-paaxam-sa. (26) 
PL-war.dancing-PST 

'they war danced.' 

A unique phenomena of Tuntun Wikut is the ability of the speaker writer to 
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employ the linguistic resources of language to portray events not from the perspective 

of the past but from the perspective of the present. The time value of the event is in 

present time or the immediate moment at which the event itself was occuring. This is 

made possible by the use of present tense or what is termed the 'historical present' 

(Ochs and Capps 1996:25). For example, compare lines (76-77) with the proceeding 

lines (78) and (80) showing the use of the present tense. 

76 Watim Ted-nim naxaswi-ya mis-na (7) 
yesterday Ted-ERG challenge-PST how-ACC 

'Yesterday, Ted challenged someone' 

77 ''itaihyaanwaas-kan (Itaymat'awas-kan) k"na nci-pa niit-pa 
armory. 

town.[NP]-VRS (store-VRS) there big-LOC house-LOC armory 

'toward town (toward the store) there at the "big house" armory.' 

78 Tuntun pa-tayma-sa, (9) 
each.thing INV-buy-lMPV 

'He is buying each thing,' 

79 xlak twinpas flapat kuus=>d tanan ani-t (crafts). (10) 
many gun bullet thus=also Indian make-NOM crafts 
'a lot of guns, bullets, thus also the Indian makings (crafts).' 

80 As=natas(ll) 
go.in=lPL.EXC 

'We enter,' 
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81 napt kicuy (xaxayk"^ napak pinapt m=as wasati-ya. (12) 
two doUar.[NP] (dollar) both four LSG=LSG pay.[NES]-PST 
'I paid two doUars, four doUars for both.' 

It is clear that Xflu^dn, as a narrator, is bringing into view the remembered 

subjective experience of a lived, momentous event. By all indications it is possible to 

suggest here that this particular narrative strategy is rare in the Sahaptin linguistic 

record. This is perhaps due to its restricted use in everyday language and outside the 

purview of the elicited framework of the speaker and linguist relationship typically 

found in language documentation situations. Further comparative research is needed 

to determine the extent to which the historical present is used and the kinds of 

linguistic interaction that may contribute to such an expression. 

A similar but more common form in the use of present tense is found in the 

Sahaptin imperative. Typically, imperatives occur in DIRECT DISCOURSE and are 

deitically framed by mutually identified or assumed speech act participants. Text '9-

27-90-thu' shows this type of usage. Notice too how Xflimn compares Nez Perce and 

Umatilla Szihaptin usage constructions. 
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82 Waaqo*' hipaytafaasa. (5) (Nez Perce) 
now 3NOM-arrive-INCEP-LMPV-SG.NOM 

Aw yanawi-tafa-sa. (Umatilla Sahaptin) 
now arrive-lNCEP-IMPV 

'Now she is about to come.' 

83 ''Eekitx! (6) 
to.see-PL.iMP 

A-^inu-tk! 
SABS-see-PL.iMP 

'"Look at it!"' 

84 Weef u tukux ''eetx kusiix:! (7) 
NEG right 2SG.PL-IMP t0.d0-IMPV-PL.N0M 

6aw-=nam tR'^fik"' ku-sa! 
NEG=2SG correct/straight do-lMPV 

'"You are not doing rightl'" 

In review, the texts presented here in the form of Tuntun Wikut indicate a 

greater linguistic correlation between the speaker writer's discourse processing and the 

narrative producing action. I propose that this increase in correlation is a result of two 

phenomena, that is 1) the act of writing has become internalized, and 2) following 

internalization, existing cultural patterns of communication once modeled on the 

speaker/hearer relationship are no longer the primary model available for discourse. 

This internalizing phenomena is what Vygotsky (1962:99) calls the conscious 
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realization of "inner speech." However, in this instance, it is not as culturally 

determined or as experientially preformed as Timnanaxt 'story, remembrance' and 

Wap^isa Smwit 'releasing words' rather it is more a realization of the discursive self, 

one that is constantly driven by a need to create and mobilize meaning in an universe 

of discourse as he himself has experienced. 

Pind'^anisa Timald (Making One's Self a Writer) 

I will now explore in more detail the implications the act of writing has to 

individual consciousness and how it contributes to the authoring of the self. Indeed, 

the transformation of the Sahaptian (Sahaptin and Nez Perce) languages to writing by 

a speaker writer is of such rarity in the Columbia Plateau region that a comparison of 

individual approaches is made problematic, however, this shortcoming is surmounted 

by the diversity of production and use to which we currently find in the writing of 

speaker writer Xfluua. Fortunately for us as well is the extraordinary relationship this 

individual has to language at a moment in time when the stability and future of the 

Sahaptin and Nez Perce languages are uncertain- Thus, the range of choices available 

to XfliLun to intervene and act upon the world through language are not simply 

alternative possibilities realized through writing rather they are also a result of a 
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strategic awareness developed out the inevitable consequence writing has on 

objectifying language and thought. As we have seen, embedded in his writing are 

authorial commentaries on the potential effects and outcomes of writing on language 

in the world and on language in text. Even more vivid are his personal reflections on 

pina'^anisa timala 'making one's self a writer.' It is from this perspective that I wish 

to begin my discussion of his developing role as author. 

As we have seen in our analysis of Tuntun Wikut 'the various doings, 

happenings,' the emergence of the narrator was made possible in the alternative 

arrangement of the self as sentient subject. This referential quality is not lacking in the 

other genres but is merely subsumed in larger issues relating to the maintainance of 

writing as a culturally appropriate form of linguistic interaction. Thus to engage in 

timasa 'writing' one invariably becomes timata a 'writer' or 'one who writes.' 

However, in the Sahaptin world view there is little shared imagery as to what may 

constitute a timaM 'writer' other than those images present in the dominant society. 

Instead, the default schema tends to always be sinwiM the 'speaker.' 

In several instances, the act of writing was actually referred to as speaking. 

Not surprisingly, these references are mostly found in the texts identified as Wapaxisa 

Sinwit 'releasing words' where speaking is an essential element of this genre. Thus, 



I l l  

compare lines (63) and (64) of text '9-7-77 Wed' with line (85) below from text '2-1-81 

Sunday' (also of the aformentioned genre). 

85 Ikus-nas smwi-sa ci kuuk ci k'Haawitt-pa. (1) 
EMPH.thus=ISG speak-IMPV this then this evening-LOC 

'Thus, I am speaking today, this evening.' 

Our common assumption that speaking entails an immediate relationship to 

language that writing caimot provide is made evident in this example. If we are to take 

a viewpoint that rightfully presupposes the existence of an author for every text then 

we are at least partially constrained in our interpretations to explain the entextualizing 

phenomena represented in Wap^isa Smwit 'releasing words.' In these texts, Xfluun 

deliberately forgoes the authoring role in lieu of a culturally determined speaker role. 

In this respect, writing is first conceived as oral, verbal behavior and, second, it is 

culturally framed within a comprehensive communicative act resembling oratory. 

Whether or not he was successftil we wUl never know, but by all indications, the 

participatory consciousness in which he engages tells us that timasa 'writing' and 

becoming timala a 'vmter' is but one means of enacting and reproducing cultural 

behavior. 

In the genre Timnanaxt 'story, remembrance,' the notion of author, at least in 
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its written form, is more developed and has greater presence than what we see in 

Wap^sa Stnwit 'releasing words.' This may also be partly a response to the cultural 

disposition in which Timnan^t is often expressed, that is the projection of a 1ST 

PERSON deictic frame onto human experience and human memory. As we have seen, 

time moves from its etic dimension to an emic one as human memory becomes 

momentarily activated into consciousness and into writing. Thus, a notion of 

authorship is limited to realizing its context of production as cultural practice. In other 

words, a primary concem of authorship is bringing into being a narrative producing 

action. For example, towards the end of the text '10-20-87 TUES,' Xfluxin views this 

process metaphorically as a 'pouring out of words.' 

86 Wa-s-ni cf naami yaxayxt. (59) 
be-PRS-APPL tilis IPL.GEN daily .living 
'This is how (it was) our life.' 

87 C!aw-na nama lawwit suk^a-sa, (60) 
NEG=1PL.EXC what.[NP] for.sure know-LMPV 
'We never know for sure what (it is),' 

88 tun i-wa-m-s, (61) 
what 3NOM-be-ciSL-PRS 

'what has come,' 
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89 tuu-na ayk-ta mis niix uu mis cilwft. (62) 
what=lPL.INC hear-FUT how good or bad 

'what we hear however good or bad.' 

90 Kuus-nas ci smwit yax-sa, (63) 
thus=lSG this speaking pour.out-IMPV 

'Thus, I am pouring out these words,' 

91 ana-s kiima aykin-xan-a ikiius pa-nawa. (64) 
REL=lSG those hear-HAB-PST in.that.mariner PL.NOM-say 

'those which I used hear in that manner of talking.' 

92 K^»fc-nas aw ia'^at wa tfma. (65) 
That.much=lSG now in.a.little,while be write.?? 
'Now that much, in a little while, I have written.' 

The analysis that was brought to bear on Tuntiin Wikut 'the various doings, 

happenings' also showed a development of the author in a broad sense of the terni or 

what can best be described as an emergent, sentient narrator. The internalization of 

language and its transference to writing had the result of intensifying the speaker 

writers awareness as to the purposes of writing and his evolving role as timaM 'writer.' 

The notion that this awareness is strategic is more a response to the fact that as a 

speaker writer engages in timasa 'writing,' one is also projecting language out onto the 

world in an objective fashion and, as a consequence, he must strategize language use 

as a way to prevent the loss of meaning and enstrangement from language. 

Nowhere is this more evident than in 'n.d.' in which the following text segment 
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is derived. I include a large portion of it here only to show the progression of thought 

in the narrator's consciousness and its ultimate conclusion concerning his role as 

timaM 'writer*. 

93 Icik tima-t-pa mis anca-xi, (5) 
EMPH.this.PRON. [NWS] write-NOM-LOC how again=also 
'Maybe again also in this writing,' 

94 taaminwa-s ptn-£isk-awa. (6) 
always.[NES]=lSG 3SG-to.lie-DiR 

'I always lie to (someone).' 

95 Pina-talwask-xa. (7) 
lSG.REFL-inform. [NES]-HAB 

'I must inform myself.' 

96 ''Eet sniway! (8) 
very.[NP] pitifiil 
'So very pitiful!' 

97 Yiyee^iic yu'^c "'fin! Lammafic! (9) 
poor.[NP] pitiable.[NP] 1SG.[NP] bothersome/annoying.[NP] 

'So poor and pitiable I am! So bothersome!' 

98 Ana-s tukin tima-ta, (10) 
REL=lSG with, what write-FUT 

'As with what I will write,' 

99 aw-c-tya-s pina-sapsiR"a-sa icik. (11) 
noW-V=MOD=lSG SG.REFL-teach-IMPV EMPH.this.PRON 

'even now I am teaching myself this.' 
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100 Kuus-nas ku-xa k^ayni. (12) 
thus=lSG do=HAB in.that.directioii 
'Thus, I do so in that direction.' 

101 Caw-^nas m pina-'^ani-sa tima-la XaaxT tukin (13) 
NEG=1SG ISG SG.REET:.-make-lMPV write-AGT all with.that 

'I am not making myself a writer with all that 

102 ana kuus pascm-ma pa-tqa-nay-n-xa (14) 
REL thus White.person.[cr]-PL E>rv-suddenly-carry-ACC-HAB 

'carrying on like White people,' 

103 CI ikuus-payn atfuk inmf-yaw i-wa. (15) 
this in.this.maimer-LOC difficult ISG.GEN-ALL 3N0M-be 
'in this way of mine it is difficult.' 

104 HatdKic hiwees. (16) 
to.be.difficult-ADJ.[NP] 3NOM-be-lMPV.[NP] 

'It is difficult.' 

105 "fi!" or "li indeed!" Coyote says. (17) 
'"Yes!" or "Yes, indeed!" Coyote says.' 

What we encounter in these passages is the emergence of a dialectical form of 

consciousness where writing is at the center of two opposing forces. On the one hand 

is a real, internalized language phenomena embodied by the speaker writer and on the 

other is an arbitrary symbolic text stripped of all the expressive features of human 

communication. As timaM 'writer,' Xflu»n is expressing his concern over the 

consequences of reducing language to writing, that is the objectifying stance of the 
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text artefact and its relative autonomy as an arbitrary register. The uncertain outcome 

of putting words onto the page inevitably contributes to an intense awareness of the 

potential separation of language and the loss of meaning. Thus, the gap of ambiguity 

that exists between these two opposing forces can, at times, seem great causing the 

timata 'writer" to become 'poor and pitiable' and 'bothersome' (97) in his own eyes. 

Further, the words projected out onto the world through text will seem to 'always lie to 

someone' (94) along the way. 

XfluMn's challenge is simple but yet formidable and the task at hand is to 

'inforai' and 'teach' one's self as a timaM 'writer' of each and every entextualizing 

moment the act of writing engenders. From such heightened awareness then, the 

timaM 'writer* must never be 'so poor and pitiable' but rather he must decide on the 

best possible course of action and exercise one's individual praxis in writing. I wiU 

argue therefore that Xflu»n's status as timafa 'writef is one of a cultural mediator or a 

kind of ambient translator who is constantly seeking ways to liberate meaning from 

the bonds of consciousness and language in writing and, in his own words, not to be a 

timaM 'writer" "with aU that carrying on Uke White people" (101-102). We, the 

present day readers of his texts, like Coyote, the instigator and knower of all 

deception, can come to appreciate the difficulty of his task. To this we also say, "li 
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indeedl" 

Conclusion 

Based on tMs limited sample, we can accept Xflimn's speaker scholarship as 

language documentation based on the assumption that he is attempting to provide a 

comprehensive though unique record of the linguistic practices and traditions of the 

Sahaptian (Sahaptin and Nez Perce) speech conununity (Himmelmann 1998:166). 

Further, it becomes evident that his data-discovery methods are actualized as 

autonomous metacognitive events, or what is described as the act of self apprehension 

when human thinkers become conscious of, articulate, and organize the things they 

know (Wenden 1998:516). This is not to say that Xflunn's scholarship is lacking in 

metalinguistic awareness, on the contrary, it is demonstrably high in metalinguistic 

content. The distinction that I like to make here is that metacognitive events are 

processes in knowledge whereas metalinguistic awareness is the language units or 

elements of that knowledge. 

Taken as a whole, Xfluxin's scholarship is both idiosyncratic and conventional. 

It is idiosyncratic in the sense that his inscription of Sahaptian communicative 

processes are self-guided. It is conventional in that he utilizes a functional approach 
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by centering almost exclusively on the word. The important difference that makes 

speaker scholarship distinctive is found in the way knowledge is organized and 

adapted to convey linguistic meaning. Further, as in the case of Xfluun, a speaker 

scholar may already be deeply knowledgeable in the target language and would 

therefore be more apt to take advantage of a variety of exploratory methods in 

documenting language. Similar situations exist for those speaker scholars who 

cultivate immersive speaker/hearer learning relationships as a way of transferring 

linguistic knowledge to others in addition to its documentation. 

In this respect, a world view model would hold that data discovery methods are 

inclusive, participatory, and high in cultural specificity which, in many respects, 

would do weU. for documentary linguistic practice. It should not be surprising then 

that a speaker scholarship would subordinate the role of describing high-level units 

such as phonology, morphology, syntax, and semantics to the extent that they are 

unobtrusive. In other words, linguistically defined systems of language become 

significant insofar as they are inherently meaningful as human discourse as opposed to 

their description as abstracted entities. 

As exemplified in the work of Xulisdln, speaker scholarship utilizes locaUy 

established frameworks of knowledge but due to its purposive use orientation. 
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knowledge becomes emergent, encyclopedic, and culturally and linguistically 

adaptive. If the goal is to intervene in the processes of language shift and to halt the 

trend towards language endangerment, adaptation and innovation are a necessary 

prerequisite to any language revitalization project. By recognizing speaker scholar 

orientations and the products of their scholarship, these adaptations are very relevant 

to current linguistic theory and practice and the discipline can only benefit from their 

inclusion into the domain of language research. 

Finally, Xflunn's speaker scholarship poses challenging though problematic 

questions concerning his role as author in the creation of texts. His authorship is 

wholly unique in that it is constituted in the strategic use of multiple linguistic codes. 

Further, his texts do not readily fit into the genres commonly associated with 

traditional literature. Instead, his texts are enmeshed in the flux of social life in the 

same way as its initial production (Giddens 1979:44) and prevents its own alienation 

from the world and the people who live and speak Sahaptian. Thus, speaker 

scholarship brings to the fore that change in the use of linguistic codes can be one of 

resisting Lingua Franca whUe at the same time allowing for iimovation in language as 

a means of cultural self-expression. 

Based on this review, it is argued that the inclusion of community generated 
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scholarship, that is speaker scholars writing in their own languages, requires only a 

minor reorientation in theory and practice in the field of documentary linguistics. 

Naturally, such an inclusion will diversify the linguistics discipline and allow access to 

the dynamic world of community-based writing and language documentation at a 

particular moment in time when indigenous languages are being threatened with 

extinction. 
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CONCLUSION 

This thesis presented an analysis of language use as it is represented in the 

writing of speaker scholar Xfluxin (Charlie McKay, 1910-1996), a multilingual 

speaker of UmatiUa Sahaptin and Nez Perce. A discourse-centered approach was 

utilized as a means of discerning the linguistic structure of his texts and their 

relationship not just to Sahaptin discourse patterning but to their overt purpose as 

language documentation. Such an approach was warranted largely due to Xfluxin's 

status as a speaker writer and scholar and to the linguistic diversity exhibited in his 

corpus. Traditionally, such research, what we now understand to be the Americanist 

Tradition (Valentine and DameU 1999), has and continues to center on the 

collaborative, dialogic relationship that develops beween a native speaker of an 

indigenous language and a linguistic researcher. The shared goals of documenting the 

linguistic behavior of a speech community inevitably results in the entextuaUzation of 

language in codified form through such processes as graphisation, grammatication, 

and lexicaUzation (Haugen 1983). That the role of the native speaker is central to past, 

present, and future linguistic inquiry and language description is a truism beyond mere 
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imagination. 

Historically, however, the collaboration between speakers, researchers, and 

translators has given rise to unexpected forms of language use: writing. For example, 

at the request of the linguist Edward Sapir, Peter McGuff, both a speaker of Kiksht 

(Wasco-Wishram Chinookan) and Klikitat (NWS) and who was trained by Sapir to 

write and record linguistically, translated a Kiksht letter into Klikitat (NWS) thus 

resulting in the first published Sahaptin text written by a Sahaptin speaker (Sapir 

1909). Here, I present the first few lines of the original letter using current 

orthography. 

1 Wmamnas, tuxamas, yanawias napik^ipa putimtpa 
I came, I came home, I arrived here second-day-on ten-at 

waasclik. Awyanias finami sniway miyanas ax"^ay wa^is 
time. I found my poor child still alive 

ku mmipa px^^i Mw iwata anacaxi naxs 
and my-in Judgement not he will again one day. 

'I Started for home and got here Tuesday at 10 o'clock. Found my 
poor boy stUl alive but still, in my judgement, he won't live another 
day.* (Sapir 1909:195-197). 

A more contemporaneous linguistic reading would be as follows. 
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2 Wma-m-=-nas, (I) 
Go-CISL=1SG 
'I have come,' 

3 tuxa-m-as, (2) 
retuni-CISL=lSG 

'I have remmed home,' 

4 yanawi.=as nap-Jk^i-pa putimt-pa waasclik. (3) 
amve=lSG two-day-LOC ten-LOC tiim.around 
'I have just arrrived on Tueday at 10 o'clock.' 

5 Aw-yaxn-as On-ami sniway miyanas ax'^ay wa^is (4) 
3ABS-find=lSG 1SG-GEN.PL pitifully child stiU alive 

'I find my poor child still alive' 

6 ku fnmi-pa px"i caw i-wa-ta anacaxi naxs lk"i. (5) 
and ISG.GEN-LOC thought no/not 3NOM-be-FUT again one day 
'and in my judgement he wiU not live one more day.' 

I present these two entextualized forms not so much as to emphasize the 

necessity of maintaining the faithfiilness of the original but rather I am more interested 

in highlighting the nature of Sahaptin discourse that informs its. The opening line of 

McGufPs letter is characterized by a patterned series of verbs wma 'go,' tux 'retum 

home,' and yanawi 'arrive.' Interestingly, Sapir's translation of this opening line is 

expressed in a single sentence. We could be content to accept Sapir's translation of 

McGuffs letter 'I started for home and got here Tuesday at 10 o'clock' and perhaps 

even grant him some latitude since the Klikitat letter is twice removed from the 
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original. However, upon closer examination, McGufFs organization of verbal 

phenomena into a pattern of three should alert us to the fact that something unique is 

happening here. Such phenomena is the stuff of Sahaptin discourse. Clausal patterns 

of three (3) and five (5) have been found to occur quite regularly in Sahaptin language 

use, especially in speaker narratives (Hymes 1987, 1992). Even more compelling is 

the fact that this phenomena is an entextualized feature of writing just as much as it is 

a feature of oral discourse. 

Now I have come, have returned, and have just arrived to the heart of the 

matter concerning this thesis. I examined Xfluxin's writing not just to identify 

underlying patterns and hence attribute them as discourse rather I also looked at how 

the use of the linguistic resources of language might be constrained by or elaborated 

upon in its transfer to the written medium. Despite the pervasive rarity of text 

production in the Sahaptian (Sahaptin and Nez Perce) speech conununities, Xfluxin's 

immense output as a scholar and speaker writer is intellectually challenging and 

proved to be more than what can ever be represented here by these few sample texts. 

Beginning in Chapter 2,1 examined how a notion of text emerged historically 

in the experiential world of Sahaptian speaking peoples of the Columbia Plateau both 

during the protohistoric period prior to language contact and in the historic period 
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following language contact. The nature of the data explored thus necessitated a 

definition of text as a 'comunicative event.' From this, I hypothesized that a text is a 

signifier of communicative value in the universe of discourse among Sahaptian 

speaking peoples. A historical review showed that the Sahaptian speech community 

extended the indigenous meanings of Proto-Sahaptin tima '(to) mark' to account for 

new, analogous referents of text and entextuaUzation processes arising from 

indigenous prophetic responses to disease and indirect contact during the critically 

important protohistoric period. The evidence presented would seem to partially 

support my hypothesis in that the competing communicative values associated with 

text are socially determined by the communicative practices they sustain. A historical 

view permits an understanding of text within its functional orientation and thus, from 

the indigenous perspective, texts are most often perceived as locales of power in a 

developing White world. Such power can be found in its referential aspects as 

influenced by Christianity and in its social aspects as influenced by colonizing agents 

during the early historic period. 

Chapter 3 examined how indigenous writing developed locally. As 

demonstrated in the Sapir-McGuff example, influences directly stemming from 

ethnographic and linguistic research produced some of the first independent uses of 

the Sahaptin language, including those we now see in the work of Xfluxin. An 
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important discovery was made in a single text 'Story told by Walter Pond In year 1929 

hunting RS Rotten Springs.' This text, orally transmitted by the Umatilla Sahaptin 

speaker Yaxlaasat (Walter Pond), linked Xflu»n to the preeminent linguist Melville 

Jacobs who was then conducting Sahaptin linguistic field research and working with 

Sahaptin speakers during the time period 1926 through 1929. This is also confirmed 

in Xflu»n's documentary practice. 

A review of the context of production showed that Xflu»n utilized and further 

elaborated upon Jacobs original orthography as a means of capturing the expressive 

features of Sahaptin discourse. This as well as his comparative interlinear texts and 

vocabularies has led me to propose a practice which I call community linguistics, that 

is a purposive orientation by indigenous speaker scholars that establishes the status of 

language in terms of its connection to human praxis. Further, it was demonstrated that 

speaker scholars utilize a world view model that positions language within the frames 

of human communicative experience. Cultural forms of knoweldge, social interaction 

phenomena, and real human language are the primary sites from which data discovery 

methods are applied. These observations suggest that speakers scholars are concerned 

with achieving a descriptive adequecy that is inclusive and culturally appropriate to 

human discourse processing. 
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Upon exanilriing context of use, I determined as well that speaker scholars 

mobilize their linguistic resources in ways that reflect the organized patterns of 

communicative practice that are a part a speech communities linguistic heritage. It 

was clear, however, that the act of writing positions the speaker writer as author and, 

as such, introduces alternative, emergent conceptoalizations of the self. Thus, for 

many indigenous speaker writers, such concepmalizations are dialectical thus forcing a 

choice between competing alternatives—one that can be potentially realized as a real, 

internalized language phenomena or one that is arbitrarily conceived as symbolic, 

autonomous text. Again, as we have seen, a speaker writer will draw upon a world 

view model as a means of navigating the dilemmas of putting words onto a page and, 

in this instance, assuming a dialectical consciousness was most applicable to evoking 

Spilyay 'Coyote' as the ultimate source on all matters contradictory or otherwise. "li 

indeed!" Coyote says. 

It is becoming readily apparent that new kinds of relationships are emerging 

between the nation's indigenous languages and the people who speak it. The 

experience of language shift and the trend towards language endangerment are 

compelling and have moved many in the indigenous community to adapt in ways 

never before experienced. It should be of no surprise then that among those adapting 

to these circumstances are speaker scholars who engage in what I call community 
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linguistics, a linguistically oriented community practice analogous to documentary 

linguistics. Xflunn (Charlie McKay, 1910-1996), a multilingual speaker scholar, has 

endeavored to reclaim his linguistic heritage and is to be recognized for contributing to 

the preservation of our world's linguistic diversity. Xflunn, and the many others like 

him, are providing us a rare opportunity to understand how indigenous peoples are 

"writing the world." 
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APPENDIX A 

SAMPLE TEXTS 

Walsayc (Myth) 

1. WULL-saitz - kuutzkuut^ 

e-wa-cha-xi sskaii Tis-ka-yai-yai. Ttawx shi-na pe-teet-na 
sha-xa-na. Ku nawxsh thlkwi-pa e-pxwi-na, aush chi AW-chish 
kau-wa-sha Teenmamun. Maitz-ki chau e-La-aitcha Chau 
e-tkwa-ta-na, ku sixn[u] pa-aw-na pa-yu-sh pa-na-Taii 
yuk-sha mish nuin shi-na AW-win-pa-TA-TA paish nush 
e-wa-pa sha-Ta oomish e-Lux-pi-Ta. Ku six- ku-mish 
e-La-ooy-ya wiyet pet xa-nu-kun, ku pa-na-chicha kwa-na 
yaw-mush-na, PA-TOOKna, mish-ni xai e-Lausha Tiska-yai-yai 
chachawt. Ku tza-yau pa-wi-na-na wana Ku Tiska-yai-yai ee 
pa- Teet-na-sha tla-ya-yit. 

Little Myth 

Similary, it was powerful Skunk. He used to eject muse upon everyone. And 
one day he thought (to himself), "Now, with this, I am scaring the people!" In 
the morning he did not sit leisurely, he did not eat. And he said to the good one, 
"I am feeling sick, will you get somebody?" "Maybe he wiU doctor with his 
hands or doctor me otherwise." And (the good one) he somehow began to run 
toward the mountains and that deer was brought by him, it was seen by him, 
"How is friend Skunk lying with legs spread out?" And as he was approached 
close by him, and Skunk, yes, he has been musked to death by him. 

' This text was reviewed by Umatilla Sahaptin speaker Twaway (Inez Spino 
Reeves) with the assistance of linguist Noel Rude. Their comments and suggestions 
were very helpful. Any errors in the final translation are my own. 
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1 I-wac-a=:d skaw Tiskayaya. 
3NOM-be-PST=same powerful Skunk 
'Similary, it was powerful Skunk.' 

2 Xaax^ sm-a pa-tiitn-asa-xan-a. 
all who-ACC iNV-eject.niusc-upon-HAB-PST 
'He used to eject muse upon everyone.' 

3 Ku na^ ft"i-pa i-px'^i-na, 
and one day-LOC 3NOM-think-PST 
'And one day he thought (to himself),' 

4 "Aw-s ci aw skaw-asa tfin-maaman!" 
now=lSG this now be.afraid-upon person.[NWS]-PL.ACC 
'"Now, with this, I am scaring the people!"' 

5 Maycqi caw i-Ia-''ayc-a 
morning no/not 3N0M-leisiirely-sit-PST 

'In the morning, he did not sit leisurely,' 

6 caw i-tk'^atan-a 
no/not 3NOM-eat-PST 

'he did not eat.' 

7 Ku si''ix-na pa-'>inn-a 
and good.[NES]-ACC nsrv-say-PST 
'And he said to the good one,' 

8 "Payu-s pina-tawyak-sa," 
sick=lSG SG.REFL-feel-PST 
"'I am feeling sick,'" 

9 "mis-nam sm-a a-winp-ata-ta?" 
Y/NQ=2SG who-ACC 3ACC-get-go-FUT 
"'will you get somebody?"' 
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10 "Pays-nas i-wapasa-ta umfs i-Iaxpi-fa." 
niaybe=lSG 3NOM-work.with.hands-I^ or BNOM-doctor- FUT 

'"Maybe he will doctor with his hands or doctor me otherwise.'" 

2 
11 Ku si'^ix ku mis i-wla -''uuy-a wiyat pifxanu-kan 

and good.[NES] and how 3NOM-ruiming-begin-PST far mountain-ALL 

'And (the good one) he somehow began to run toward the mountains' 

12 Ku pa-nacic-a k'^aana yaamas, 
and INV-bring-PST that.ACC deer 

'and that deer was brought by him,' 

13 pa-tuukin-a, 
iNV-to.see. [NES]-PST 

'it was seen by him,' 

14 "Misni xay i-Iaw-sa Tiskayaya cacaat?" 
how friend 3NOM-lie-lMPV Skunk with.legs.spread.out 
"'How is friend Skunk lying with his legs pread out?"' 

15 Ku caa-yaw pa-winan-awan-a, 
and close-ALL iNV-go-DiR-PST 

'And he was approached close by him,' 

16 ku Tiskayaya li pa-tiitn-asa Xiyawit 
and Skunk yes lNV-eject.musc.on-upon.PF to.death 
'and Skunk, yes, he has been musked to death by him.' 

2 
This expression was originally written as [e-La-ooy-ya]. Here, Twaway (Inez 

Spino Reeves) offers iwla?uuya 'he began to mn'. 
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Timnan^t (Story, Remembrance) 

2. Story told by Walter Pond In year 1929 hunting. RS Rotten Springs' 

MI-MI ASUKU WACHA ASWAN Ashku wacha pshet waKis Ku Pcha 

KUTAS KUUK wishanaxana Kwaan Pet'x^ukan. Chaumish LamaKSA 

Ku Kwn^ IWAcha Tamashwatldt. iwacha chi winsh KU TiLaaKiln 

Pawinaxana. Pawacha TKWainplLama. KU Geo Spino inakwinaxana TLaaxw 

myanashma KU TiLAAKima. KU Tash AWKU wish^^ana KWaan Mulishin-ma-kan. 

Cheni wishanaxana Tash KU Wishwau TUKen jpuka Kuna IWA ECAyaitt shapakiicht. 

JCUTAsh kwna auku wishwautuKenxana meht napt sta'at. AUTashku Kwna 

waatkwainpenxana. Ashpaishen mehi L^sh atuxnaxana kwnaa Tash KU Kuni 

wishanaxaika Kwm Mulishin-ma-kan. Kwai Iwanisha Mulishinma w^at. Tashku 

wipatukenxana niit paish p^at niit. Autashkukuni Tt'aaxwmaan kwna tkwainpenx^a 

Mulishinmapa. Pa'lLaxyawixana nukut. AUKU kuni PawinaxaiKa TiLaaKima L^aij^an 

KwnarwA Lax^ chuush. Ka'apeniwanisha R.S. chikuuk. AuKu KwnaTi'aaxTun 

pawiunpenxana TKwaTat Ku Kwna pawinanuuxana L^aixpa Chuuspa Tl'a&wTun 

wishapsh^&ia AUKU shapaashapenxana kusipa. MehlTash (to A) KU AUKU 
pawinaxama patuxunxama, Ku paayana wixama AUTashKu Kwna to) wi-wacha 

shap^shapi mehl naapTit wa'au. Kuhlmaamim AUtashku wishtuniKenxana 

MuLishinmayau, Tunishiyau, wiyatyau Tunishyau. YakanaaTash Auku Kw'ai Awakitsha 

Icwna. Kwna wishanat pMTash AUKU wiyakinunxana TsaLmenma pawakitsha 

x^aikwna. AUKU paxaxaikwixana kwna TsaLmenma. AUTA Ku chi chna paish. 

TSAL-menmaami awiwa Ttaaxwtun TkwaTatpama. KUUK yiyaiipa Kwna 

p^^^wixana miimi. Kuuknash AKinunx^a. AUTASH Ku wishachiken xaiKa 

Tunishi Mulishinmapa. AUTashku yak^a AwaKitenxana. Pakuuknatash Kwna au 

yach'a^enxana wapaanhlaan. Kutash chauTya wapaanhlaan mishAmixana AU maik 

' This oral text is attributed to the Umatilla Sahaptin speaker Yadaasat 
(Walter Pond). No attribution of the transcriber of this text is given, however, because 
it forms a part of Xfluun's corpus, it is believed that he may have played a role in 
recording the narrative while working alongside the linguist MelviUe Jacobs. The text 
was reviewed by Umatilla Sahaptin speaker Twaway (Inez Spino Reeves) with the 
assistance of linguist Noel Rude. Comments were also provided by Umatilla speakers 
Thomas Morning Owl, Mildred Quaempts, Donald "Mushy" Joe, EmUy Littlefish and 
Mitch Pond. Their comments and clarifications made this a unique and valuable text. 
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Askaunxanaatash wapaanhl^a^an. Ku yakama^m-sim Tash mehl ATUxnaxana 

paish metaat pmapt. AUKU paTaTamaichenxana au ku Tamaichnakit-paaTash AUKU 

niix AUKU Tla^wi. AU tash Ku anch'^ wishapaashapenxama kusima AU Tash 

wishanaxama kwaana patawanichenxa Tuna pxwhia. AU Tashku Kwna wishwautuk-

enxama, KU Kwna wats'ELakenxana, Tkwaipenxana o STA'atnatash Kwna AUKwish-

wautukenxama. KU Tash winaxama kuni wishan^ama Anakwaana Pataenxa 

TamaxaLpani[t] cheni Kw'^ TayatkuLimapa ^akw'^ patamaaTun maikchenichs 

TayatKuLimaamai. KuTash AUKU Kw'na AwaKitenxana wawukyama^an. AU Tash 

mehl atuxn^ana wawukyama^^ metaat mehl pinapt. AU Tash KU Kw'apen 

kaxyawixana TLax nukut wuwukyanmi. AUTashku kwna Paish mehl napt pachw^wit 

chawiyat D-axyawixana. AU Tash KU wish^axama Kuni wishtuxvmxama maik auku 

Kw'ai Rsetkatya au napT Tash auku Kw'^ ALxaix Kwna chawiyat wishinwishinxaika. 

AU Tash KU ichen wish^^ama HautmiKan AU Tash KU Kwna wishwautukenxama 

Hautnnipa. (cont. next n on top page) Au KU Kw'na au Kwna papauyapa^amaatash 

(seperated). AU Tash ku chi namawishanax^a shishnimiiska. AUKU kwai Kuuhlnash 

auTtaaxw. (end) 

Long ago when I was a boy, when my Father and Mother were alive, we then used to 
move in that direction toward the upland country. No way (were) we alone, and 
Tamaswat^it was there as well. There was this man, and he used to go with his wife. 
They were hunters. And George Spino used to take along all the women and children. 
And we then used to move in that direction toward Mulisinma from here. We used to 
move and traveling on would camp overnight. At that place—^apaqict—there is a 
valley. And then traveling along there we used to camp some two nights. Then while 
there we would hunt, as many as one—I~would shoot. There then from that place we 
would move on toward Mulisinma. The river in that direction is named 
"Mulisinma." When we would set up the teepees—maybe five teepees—then from that 
place we would go hunting in every direction at Mulisinma. They used to dry meat. 
Then from that place the women used to go toward the hot—the water is hot there—and 
today the aformentioned is called Rotten Springs. At that place then they gather each 
and every food, and they would bathe in the hot spring. (They) used to load up 
everything, then (they) would have (them) pack (it) on the horses. However many we 
each loaded, more than twenty. Then they used to come, they used to come home and 
arrive here. Now we (were) that many, then we would travel upstream to Mulisinma, 
upstream, far upstream. Over that way then we are looking for Black Bear. In that 
moving we would then see, "Chinese people are looking for gold." The Chinese used 
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to dig for gold there then. Here then maybe the Chinese have everything pretaining to 
food. Then in a pitiful way they used to dig gold there long ago. I used to see them at 
that time. Then we would move on back upstream to Mulisinma. Then we would 
look for the Black Bear. There sometimes we would run into a Grizzly Bear, but we 
wouldn't do any harm to the Grizzly because we used to be afraid of the Grizzly Bears. 
And we would shoot only several Black Bear, maybe three or four. Then they would 
barbecue them, then we upon finishing (are) then satisfied with it all. We would then 
again pack each of the horses, we would move this way—they call it Tunapx"'ta. 
Traveling this way we would then camp overnight, and would fish (with hook and 
line) there, (and) would hunt. We would camp there a little while on the way here. 
And we would come from there traveling this way, to that which they say 
Tamaxaalpani[t]. From this place at TayayKulima in that direction where three hills 
are sitting more from here TayayRulima Fox Valley. And then we used to look for 
elk there. Now we used to shoot however many elk, three as many as four. Then the 
aformentioned elk meat would quickly dry. There then maybe (in) almost two 
Sunday's it would dry. Then we used to move from there this way, traveling back here 
more in that direction—too cold now, almost two months then we would travel around 
over there. Then we would move toward Hawtmi. Traveling along then we would 
camp overnight there on McKay Creek. Then there now we would separate from one 
another on the way here. Then we would move this way toward ^isnamis. Then that 
much I (have told). That's all. 

1 Mfimi a--s ku wac-a aswan, 
long.ago REL=lSG and be-PST boy 
'Long ago when I was a boy,' 

2 a-s ku wac-a psit wa^is ku pea, 
ElEL=lSG and be-PST Father aUve and Mother 
'when my Father and Mother were alive,' 

3 ku-tas kuuk wisana-xan-a k'^aan pifxanu-kan. 
and=lPL.EXC then move-HAB-PST that.VRS upland.country-VRS 

'we then used to move in that direction toward the upland country.' 
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4 Caw mis lamak-sa, 
NEG how we=alone 
'No way (were) we alone,' 

5 ku k'^na-sJ i-wac-a Tamaswatqit\ 
and there=same 3N0M-be-PST TomJoe 
'and Tom Joe was there as well.' 

6 I-wac-a ci wins 
3NOM-be-PST this man 
"There was this man,' 

7 ku tflaaki-in pa-wfna-xan-a. 
and woman-ASSOC PL.NOM-go-HAB-PST 

'and he used to go with his wife.' 

8 Pa-wac-a tk'^aynp-fama. 
PL.NOM-be-PST go.hunting-AGT.PL 

'They were hunters.' 

9 Ku George Spino i-nakwina-xan-a Xaax" miyanas-ma ku tflaaki-ma. 
and G.S. 3NOM-take.along-HAB-PST all child-PL and woman-PL 

'And George Spino used to take along all the women and children.' 

~ Thomas Morning Owl attributed the identity of this individual as Tom Joe, 
brother of La'^wis (Maud Joe) who is also the daughter of im^'^saat (Columbia Joe) 
and wife of George Spino. 

^ George Spino is also known as Wiylasnatu (also called Timtyak'^in). PCs 
youth name was Paci. 
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4 
10 Ku-tas awku wisana-xan-a k^aan Mulisinma -kan cini. 

and=lPL.EXC now and move-HAB-PST that.VRS [place.name]-VRS this.ABL 

'And we then used to move in that direction toward Mulisinma from here.' 

11 Wisana-xan-a-tas 
from.here move-HAB-PST-lPL.EXC 

'We used to move' 

12 ku wis-wawtukin-xa-yk-a. 
and traveling-camp.ovemight-HAB-TRL-PST 

'and traveling on would camp ovemight.' 

13 ICna i-wa kayaytt Sapa^ict^ 
there 3N0M-be.PRS vaUey [place.name] 

'At that place—Shapaq'icht—there is a valley.' 

14 Ku-tas k'^na awku wis-wawtukin-xan-a mft napt scat. 
and=lPL.EXC there now traveling-camp-HAB-PST how.many two night 
'And then traveling along there we used to camp some two nights.' 

15 Aw-tas ku k'^na waa-tk'^aynp-in-xan-a. 
now=lPL.EXC and there meanwhile-hunt-HAB-PST 

'Then whUe there we would hunt,' 

16 a-s pays in mH la:^ a-tuxna-xan-a 
REL=lSG maybe ISG how.many one 3ACC-shoot-HAB-PST 

'as many maybe as one—I—would shoot.' 

4-
This place name was recorded by the anthropologist Veme Ray as a part of 

the CTUIR's land claims research. Mulisinma is located on the North Fork of the John 
Day River near the present site of Dale, OR. 

^ Twaway (Inez Spino Reeves) identified this place name and its meaning as 
'hanging up (something).' 
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17 K^na-tas ku k'^mi wisana-xa-yk-a k^ay Mulisinma-kan. 
there=lPL.EXC and diat.ABL move-HAB-TRL-PST in.that.direction 

[place.name]-VRS 

'There then from that place we would move on toward Miilisinma.' 

18 K^ay i-wani-sa Mulisinma wanat. 
in.that-direction 3NOM-name-lMPV Mulisinma river 
'The river in that direction is named "Mulisinma."' 

19 [A]-tas ku wf-patukin-xan-a nut—pays paxat nfit— 
REL=lPL.EXC and DST-set.up-HAB-PST tent maybe five tent 
'When we would set up the teepees—maybe five teepees—' 

20 aw~tas ku k'^ini Xaax"^ maan k'^na tk'^aynpin-xan-a Mulisinma-pa. 
now=lPL.EXC and that.ABL all where.VRS there hunt-PIAB-PST [place.name]-

LOC 

'then from that place we would go hunting in every direction at Mulisinma.' 

21 Pa-'^flaxyawi-xan-a nik'^ft. 
3PL.NOM-dry-HAB-PST meat 
'They used to dry meat.' 

22 Awku k'^ini pa-wfna-xa-yk-a tflaaki-ma lax"'ayxt-kan--
then that.ABL 3PL.NOM-go-HAB-TRL-PST woman-PL hot-VRS— 
'Then from that place the women used to go toward the hot—' 

23 k'^na i-wa lax'^ayxt cuus— 
there 3NOM-be.PRS hot water— 
'the water is hot there—' 

24 ka'^apln i-wanis-a R.S. cikuuk 
and.aformentioned 3NOM-name-lMPV R.S. today 
'and today the aformentioned is called Rotten Springs.' 



138 

25 Awkii k'^na Xaax'' tun pa-wi-winpin-xan-a tk^'atat, 
then there all what 3PL.N0M-DlST-get-HAB-PST food 
'At that place then they would gather each and every food,' 

26 ku k^'na pa-winanuu-xan-a l^'^ayxt-pa Mus-pa 
and there 3PL.NOM-bathe-ElAB-PST hot-LOC water-LOC 
'and they would bathe in the hot spring.' 

27 XIaax" tun wf-sapsa-xan-a, 
all what DIST-Ioad-HAB-PST 
'(They) used to load up everything,' 

28 awkii sapa-sapin-xan-a Kusi-pa 
then CAUS-pack-HAB-PST horse-LOC 
'then (they) would have (them) pack (it) on the horses.' 

29 Mfli=tas wi-wac-a sapa-sap-i mH naapt wa'^aw.'^ 
how.many=lPL.EXC DIST-be-PST CAUS-pack-PP how.many twenty beyond 
'However many we each loaded, more than twenty.' 

30 Ku awku pa-wma-xa-m-a, 
and then 3PL.NOM-go-ElAB-ClSL-PST 
'Then they used to come,' 

31 pa-tuxin-xa-m-a, 
3PL.NOM-retum-HAB-TRL-PST 
'they used to come home,' 

31 ku pa-wiyanawi-xa-m-a. 
and 3PL.NOM-arrive-HAB-CSL-PST 
'and arrive here.' 

^ This construction was partitioned or segmented in the original text and is 
herein restored. Xfluun's notations indicated the appropriate matching of segments 
and, hopefiiUy, the present restored text renders the narrative more cohesive. 
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32 Aw-^^tas ku k"na -maaman, 
iSrow=lPL.EXC and there that.many-PL.ACC 
'Now we (were) that many,' 

33 aw-tas ku wis-tunikin-xan-a Mulisinma-yaw 
now=lPL.EXC and traveling-upstream-HAB-PST [place.name]-ALL 

tunisi-yaw, wfyat-yaw tunisi-yaw. 
upstream-ALL far-ALL upstream-ALX 
'then we would travel up upstream to Mulisinma, upstream, far upstream. 

34 Yaka-natas awku k'^ay a-waqit-sa k'^na. 
black.bear=lPL.EXC then in.that.direction 3ACC-look.for-lMPV.PRS there 
'Over that way then we are looking for Black Bear.' 

35 K^na wisana-t-pa-tas awku wiya-^inun-xan-a 
that.LOC niove-N-LOC=lPL.EXC then while.going-see-HAB-PST 
'In that moving we would then see,' 

36 Calmin-ma pa-waqit-sa xaxayk"-na. 
Chinese-PL 3PL.NOM-Iook.for-IMPV metal-ACC 
"'Chinese people are looking for gold.'" 

37 Awku pa-xaxayk'^-i-xan-a k"na Calmin-ma. 
then 3PL.NOM-metal-v-HAB-PST there Chinese-PL 
'The Chinese used to dig for gold there then.' 

38 Aw-ta ku ci cna pays Calmin-ma-ami a-wi-wa XaaiC tun 
now=MOD and this here maybe Chinese-PL-GEN 3GEN-DST-be.PRS all what 

tk^'atat-pama. 
food-pretaining.to 
'Here then maybe the Chinese have everything pretaining to food.' 
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39 Kuuk yiyaw-pa k'^na pa-xaxayk'^-i-xan-a mfimi. 
then pitiful-LOC there 3PL.NOM-metal-v-HAB-PST long.ago 
'Then in a pitiful way they used to dig gold there long ago.' 

40 Kuuk^nas a-^inun-xana. 
then-lSG 3ACC-see-HAB-PST 
'I used to see them at that time.' 

41 Aw--tas ku wisacikin-xa-yk-a tunisi Mulisinma-pa. 
now=lPL.EXC and move.back-HAB-TRL-PST upstream [place.name]-LOC 
'Then we would move on back upstream to Mulisinma.' 

42 Aw-tas ku yaka-na a-waqitin-xan-a. 
now=lPL.EXC and black.bear-ACC 3ACC-look.for-HAB-PST 
'Then we would look for the Black Bear.' 

43 Pa-kuuk-natas k^'na a-wiyacaakin-xan-a wapaanM-an. 
DST-then=lPL.EXC there 3ACC-mn.into-HAB-PST grizzly .bear-ACC 

'There sometimes we would run into a Grizzly Bear.' 

44 Ku-tas caw-tya wapaanM-an mis a-mi-xan-a aw mayk 
and=lPL.EXC NEG=MOD grizzly .bear-ACC how 3ACC-do-ElAB-PST now more 
'but we wouldn't do any haum to the Grizzly because' 

45 a-skawn-xan-a-atas wapaanta-maaman. 
3ACC-fear-HAB-PST=lPL.EXC grizzly.bear-PL.ACC 
'we used to be afraid of Grizzly Bears.' 

46 Ku yaka-inaaman-«im-tas mfta-tuxna-xan-a 
and black.bear-PL.ACC=only=lPL.EXC how.many 3ACC-shoot-HAB-PST 

pays mitaat pfnapt. 
maybe three four 
'And we would shoot only several Black Bear, maybe three or four.' 
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47 Awkii pata-tamaycin-xan-a, 
then 3PL.NOM/3ACC-barbecue-HAB-PST 

'Then they would barbecue them,' 

48 awku tamayc-na^i-t-pa-atas awkii nfix awkii Xaax^^-i. 
then barbecue-finish-N-LOC=lPL.EXC then good then all-PP 

'then we upon finishing (are) then satisfied with it all.' 

49 Aw=tas ku anca-n wi-sapa-sapin-xa-m-a Rusi-ma 
now=lPL.EXC and again=same DST-CAUS-pack-HAB-CSL-PST horse-PL 
'We would then again pack each of the horses,' 

50 aw-tas wisana-xa-m-a-
now=lPL.EXC move-EIAB-CSL-PST 
'we would now move this way—' 

51 k^'aana pata-wanicin-xa Tunapx^M^ 
that.ACC 3PLNOM/3ACC-name-HAB.PRS [place-name] 
'they call it Tunapjda.' 

52 Aw-tas kii k'^na wis-wawtukin-xa-m-a, 
now=lPL.EXC and there traveling-camp.ovemight-HAB-CSL-PST 
'Traveling this way we would then camp overnight,' 

53 ku k'^na wacflakin-xan-a, 
and there fish.with.hook.and.line-HAB-PST 
'and would fish (with hook and line) there,' 

54 tk'^aynpin-xan-a 
hunt-HAB-PST 
'(and) would hunt.' 

7 
Twaway (Inez Spino Reeves) recognizes this place name as meaning 'kicker 

up of dust.' 
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55 Ca'^at-natas k"na awku wis-wawtukin-xa-m-a. 
little.while=lPL.EXC there then traveling-camp.ovemight-HAB-CSL-PST 
'We would camp there a little while on the way here.' 

56 Ku^tas wina-xa-m-a k'^ini wiMna-xa-m-a, 
and=lPL.EXC go-HAB-CSL-PST that.ABL move-HAB-CSL-PST 
'And we would come from there traveling this way,' 

g 
57 ana k'^aana pata-''in-xa Tamaxaalpani[t] 

REL that.ACC 3PL.NOM/3ACC-say-HAB [place-name] 
'to that which they say Tamaxaalpanl.' 

58 cmi k"ay TayayRulima-pa 
this.ABL in.that.direction [place.name]-LOC 

9 ana k'^ay pa-tamatun 
REL in.that-direction 3PL.N0M-sit.three.PRS 

inayk-cini-cs'° TayaytRulima imayi. 
more-this.ABL"? [place.name] Fox.Valley 
'From this place at Tayaylailima in the direction 
where three hills are sitting 
more from here Tayayfailima Fox Valley.' 

59 Ku~tas awku k'^na a-waqitin-xan-a wawukya-maaman. 
and=lPL.EXC then there 3ACC-look.for-HAB-PST elk-PL.ACC 
'And then we used to look for elk there.' 

g 
Twaway (Inez Spino Reeves) recognizes this place name without the final [t]. 

9 
Twaway (Inez Spino Reeves) interprets this verb phrase as 'three [i.e. 

inanimate object] are sitting.' 

The morpheme -cs is unverified and may reflect a recording error. 
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60 Aw-tas mft a-tiL^a-xan-a wawukya-maaman, 
now=lPL.EXC how.many SACC-shoot-HAB-PST eIk-PL.ACC 

mitaat mtt pmapt. 
three how.many four 
'Now we used to shoot however many elk, three as many as four.' 

61 Aw-tas ku k'^apln kaxyawi" -xan-a 
Now=1PL.EXC and the.aformentioned suddenly.dry-ELAB-PST 

Xaax"' nik'^lt wawukya-nmi. 
aU meat elk-GEN 
'Then the aformentioned elk meat would quickly dry.' 

62 Aw=tas ku k'^na pays mift napt pacwaywit cawwiyat 
now=lPL.EXC and there maybe how.many two Sunday almost 

i-Iaxyawi-xan-a. 
3NOM-dry-HAB-PST 
'There then maybe (in) almost two Sunday's it would dry.' 

63 Aw-tas ku wisana-xa-m-a k"»ni, 
now=lPL.EXC and move-HAB-CSL-PST that.ABL 
'Then we used to move from there this way,' 

64 wis-tux'^in-xa-m-a mayk awkii k''ay~Rsft-Ra-tya aw, 
traveling-retum-HAB-CSL-PST more then that.way cold=also=MOD 
'traveling back here more in that direction—too cold now,' 

65 napt-tas awku k'^ay alxayx k^'na cawwiyat wisinwisin-xa-yk-a. 
two=lPL.EXC then that month there almost move.about-HAB-TRL-PST 
'almost two months then we would travel around over there.' 

At the suggestion of Noel Rude, laxyawi- 'dry' is offered, however, I have 
chosen to retain the original. 



144 

66 Aw-tas ku icin wiMna-xa-m-a Hawtmi-kan, 
now=lPL.EXC and this-ALL move-HAB-CSL-PST McKay.Creek-VRS 
'Then we would move here toward McKay Creek.' 

67 Aw-tas ku k'^na wis-wawtuk-in-xa-m-a Hawtmi-pa 
now=lPL.EXC and there traveling-camp.ovemight-HAB-CSL-PST 

McKay.Creek-VRS 

'Traveling along then we would camp overnight there on McKay Creek.' 

68 Awku k"na aw k'^na papa-wiyapaa-xa-m-a-«atas. 
then there now there RECIP-separate-HAB-CSL-PST=lPL.EXC 
'Then there now we would separate from one another on the way here.' 

69 Aw-tas ku ci naama wisana-xa-m-a §isnainfis-ka[n]. 
now=lPL.EXC and this 1PL.N0M move-HAB-CSL-PST [place.name]-VRS 
'Then we would move this way toward Sisnamlis.' 

70 Awku R^ay kiiut-nas aw X!aax". 
then that that.much=ISG now all 
'Then that much I (have told). That's all.' 
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3. 10-20-87 TUES 

cinas au maik mat timasa. manpamwa iiuni 
nairau ku xtwaima, inim Himyuma uag lautua-
ma. Kusxi inim Pie-ma uag, Kapisma 
tamin-was iciskin Timaxa anakus snawai 
inmiyau pxwinauwatpa Kwainis in pinasap-
siqwasa cau kuk au pawa mat man ncinci 
ma anakus mimi. Cmai cnasim Hautmipa 
pawaca xalak tananmi, Ti • 'nma inatitaitma 
ci iciskin pasi'nwaxna. cinas Kapail ititama 
[...]a matman puca Naptit (20) Ku Kuma wapamatcmtk 
pawaca pummpt (10). Cinas atimaisa wanikt 
wanict ana kuma cna panisaiKinxana Hau-
[...]imapa Tunisi ku paxsi. Ku waunasitaxs 
waniki Spring Hollow. Anasiniyaxta 
[-..]i timas. Cau au sin pawa cna Haut-
mi, anamalmanpu pawa waptai. 
kiskis tawaxt. Inas wisaica OCT 14 1910 
nimnawi • t xwesanat au uinepaptit ku uinept (77) anwikt. 
mimis ci paxsa kuna waunasi (Spring Hollow) 
wawaxsm KUK Iwaca. Kutas Kuni Kusik iwinaxana 
xaus xnixana. Kuna ci KUK inisaiksa Raymond 
Burke (Popcorn) pais xai u • ca Esther Pondmi 
Ticam. Kuna mimi Iwaca nit Ku Kusipama Ku 
suyapama pais kai pawamsisana. pawaniksana 
Rothlin. Kunatas wac tsixwiLi, Ku Kwan tsa 
puca pawaca pascen suyapu waniki pawas-
K[w]BCiLiKsana Horn. Kunas cau sukwasana 
kaitas nami Ticam. Ku muntas Kuna tauyanaik 
nisaikta. Ku mai nitnit Kusipama Blacksmith 
ku metat uyikini. Kunitas Missionkin winam 
xana, caus paxsa mal pacwaiwit, acya na-
ma Bruce ku in waca paLai axwai. Anas 
ci nu Mission Ikwaknatas waca nami Ticam 
cau[...] ci kuk sukwasa tai itaimana umis awaca 
xaLaK waqis kuk Frank Bowmanmipa Taima 



146 

Tawaspa. pais Kuna waqiski Tkwatat iwin-
pinxana. Ttax sin Kuna waqis pa-anixana 

ku kusxi spampa (tiyampa) 

ku Tlaxma pasapatsaxana wawaxsm ku waLa-
tukiamikini xaxaik (kitwi) pawinpinxana (patta[...] 
onxana) Ku winsma Ku TiLaki pais uca uima 
tataptit umis putaptit Ku UlLaxsaptit sapinawit 
(acres) Ku[.] Ku ci kuk KutzKutz Iwa nakpa[t] 
snawai inmiyau pxwinauwatpa. 
cinas YlLmiLk Timasa Niixyauki ku anca Hautmiki 
axwainas Tkwiik Timata Tlax tukin anasmana • skuLi 
ya, ititama, simansiman atuldnxana ncincimaman Ikusnas ci 
Timasa. Xalak iwa Timas Winptas Tainas ci Twitzaxi wita. 
wasni ci nami yaxaixt. cauna nama Lawit sukwasa Tun 
iwams. Tuna aikt-Ta mis niix imiis aiLwit. Kusnas ci sin-
wit yaxsa anas kuma aikinxana ikus panawa. Kutnas au 
ca • 'at watima. 

I am now writing however much more of this, to wherever you 
may be my relatives and friends, my relatives and friends. Thus 
similary, mine (who) just came, it is always cold in this written 
language, like pitiful to my own way of thinking. In that way I am 
teaching myself. Now they are no more however many ancestors 
like long ago. For this here only at Hawtmi our people were 
many, the Indian people—the true Indian people—they used to 
speak in this language. Here recently, I zun counting however 
many (of the people), they were twenty and of those [...] they were 
ten. This I am writing for them (their) name (name), those who 
used to settle here at Hawtmi upriver and downriver. And "having 
gone over and over and returning home" is named Spring Hollow. 
Whoever is pouring out to this paper. They who are no more here 
at Hawtmi, "the people of however far and distant" are young, 
small in origin. I was bom October 14, 1910. Rightfully so, I am 
an old man now, seventy seven years. This I am remembering 
long ago, there at Wawnasi "Spring Hollow" it was THEN spring. 
And from there we would go horseback, (we) would dig xaws. 
There today Raymond "Popcom" Burke is settling, maybe his 
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cousin had Esther Pond's land. There long ago it was a house 
pertaining to horses and white people, maybe it was clear of 
borrowing. They were named "Rothlin". There we had a small 
storage teepee, and close in that direction were White people 
named, (they were rotating on axis) "Horn". And I had not known 
we cleared our land. Later we settled in that vUIage. And how 
many litde houses pertaining to horses of the Blacksmith? Three 
from the begiiming. We used to come from there toward Mission, 
I do not recall however many Sundays, because we—Bruce and I— 
were crazy yet. This which I tell of Mission~we were of that our 
land. Today, I do not know what to tell given the news or— "it had 
been real lively then at Frank Bowman's store." Maybe there with 
liveliness food used to be bought. All whoever used to make a life 
with that. And all would make it draw near to spring—and in the 
same way also at FaU time—and from the overseer they used to get 
money [...], the men and women if they had eighty or twenty and 
sixty alotted acres. And today a little bit is a pitifully brought out 
to my way of thinking. This I am writing of the olden days about 
Nixyaaway and again about Hawtmi. I will yet write it straight 
seeing, everything which I had seen, what (was) read as a smdent 
of the various ones who used to be seen of the elders. In this 
manner I am writing this. It is a lot of paper we take, I tell this 
stingily doing so. This is how (it was) our life. We never know 
for sure what (it is), what has come, what we hear however good 
or bad. Thus, I am pouring out these words, those which I used 
hear in that manner of talking. Now that much, in a little while, I 
have written. 

1 <5i=nas aw mayk tima-sa, 
this=lSG now more however.much write-lMPV 

T am now writing however much more of this,' 

2 maan-pam wa inmi naymu-ma ku xitway-ma, 
where.to=2PL be ISG.GEN kinsman-PL and friend-PL 
'to where ever you may be my relatives and friends,' 
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3 ''infm himyiiu-me wax iawtiwa-ma 
1SG.GEN.[NP] to.call.someone.a.relative-PL.[NP] and.[NP] Mend-PL.[NP] 
'my relatives and firiends.' 

4 Kuus-xi ''inim paay-na wax, 
thus=also 1SG.GEN.[NP] to.come-[NP] and.[NP] 
'Thus similary, mine (who) just came,' 

5 Kpis-ma taaminwa-s iciskfin tima-xa 
cold-PL always-PP in.this.language write-HAB 
'it is always cold in this written language,' 

6 ana kuus sniway inmf-yaw px^i-nawit-pa 
REL thus pitifully ISG.GEN-ALL think-manner-LOC 
'like pitiful to my own way of thinking.' 

7 K^ayni-s m pina-sapsik'^a-sa. 
in.that.direction=lSG ISG SG.REFL-teach-lMPV 
'In that way I am teaching myself.' 

8 Caw kuuk aw pa-wa mft-man ncmci-ma ana kuus miimi. 
NEG then now 3PL.NOM-be however.much-PL big-PL REL thus long.ago 
'Now they are no more however many ancestors like long ago.' 

9 Ci-m-ay cna-^im Hawtmi-pa pa-wac-a ^ak tanan-mf, 
this-CSL-BENF here=only Hawtmi-LOC PL.NOM-be-PST many person-GEN 
'For this here only at Hawtmi our people were many,' 

10 tnn-ma"i-natitayt-nia"cf iciskfln 
person.[NWS]-PL PRON.EMPH-Indian.people-PL this in.this.language 

pa-sinwi-xan-a. 
3PL.N0M-speak-EIAB-PST 
'the Indian people—the true Indian people— 
they used to speak in this language.' 
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11 Ci -nas kpayl ititama-sa mR-inan, 
this=lSG recently coimting-IMPV however.much-PL 
'Here recently I am counting however many (of the people),' 

12 puuc-a naaptit 
3PL.NOM.be. [NES]-PST twenty 
'they were twenty' 

13 ku kuma [wapamatcmtk]^ pa-wac-a putimt. 
and those [...] 3PL.NOM-be-PST ten 
'and of those [...] they were ten.' 

14 &i -nas a-tima-ay-sa wanikt wanic-t, 
this=lSG 3ACC-write-BENF-iMPV name.[NP] name-NOM 
'This I am writing for them (their) name (name),' 

2 15 ana kuma cna pa-nisaykin-xan-a Hawtmi-pa tunisi ku paxsi. 
REL those here 3PL.NOM-settle.[NWS]-HAB-PST H.-LOC upriver and 

downriver 
'those who used to settle here at Hawtmi upriver and downriver.' 

16 Ku wawnasi-tux-s waniki Sping Hollow. 
and go.over.and.over-retum-PP named.[NES] Spring.HoUow 
And "having gone over and over returning home" is named Spring Hollow. 

17 Ana sm i-y^ta ci tfmas. 
REL who 3NOM-pour.out this paper 
'Whoever is pouring out to this paper.' 

' This expression, originally recorded as [wapamatcmtk], is imverified. 

2 
This expression appears to be derived from yipdxsi 'downriver' of the NWS 

dialect. The CRS dialect form is yipix 'go downstream.' 
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18 Caw aw sm pa-wa cna Hawtmi-pa, 
NEG now who 3PL.NOM-be here Hawtmi-LOC 
'They who are no more here at Hawtmi,' 

19 ana-maal-man-pu pa-wa waptay, 
REL-however.far-wherever.to-peopie 3PL.NOM-be young.[NES] 

kskis ttawaxt. 
small pedigree 
'"the people of however far and distant" are young, small in origin.' 

20 In-as wisayc-a "OCT 141910." 
lSG=lSG be.bom-PST October. 14.1910 
'I was bom October 14, 1910.' 

21 Nimniwit xf'isaat aw uynaptit ku uynapt anwikt. 
rightly .so 01d.man seventy and seven year.[NES] 

'Rightfully so, I am an old man now, seventy seven years.' 

22 Mflmi-s ci pax-sa, 
Long.ago-lSG this recall-iMPV 

'This I am remembering long ago,' 

23 k'^na wawnasi "Spring Hollow" wawajam kiiuk i-wac-a. 
there going.over.and.over Spring.HoUow spring then 3N0M-be-PST 
'there at Wawnasi "Spring Hollow" it was THEN spring.' 

24 Ku-tas k^'tni Rusi-k i-wina-xan-a 
and=lPL.EXC that.ABL horse-V 3NOM-go-HAB-PST 
'And from there we would go horseback,' 

25 xaws nif-xan-a. 
cous.root dig.root-HAB-PST 

'(we) would dig xaws.' 
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26 ICna ci kuuk i-nisayk-sa Raymond.Burke.Popcorn 
there this then 3NOM-settle.[NWS]-IMPV Raymond.Burke.Popcom 
'There today Raymond "Popcorn" Burke is settling,' 

27 pays xay uuc-a Esther.Pond-mi tucam. 
maybe cousin 3ACC.be. [NES]-PST Esther.Pond-GEN land 
'maybe his cousin had Esther Pond's land.' 

28 K7na miimi i-wac-a nfit 
there long.ago 3NOM-be-PST house 

ku Rusi-pama ku suyapu-ma, 
and horse-pertaining.to and white.person-PL 
'There long ago it was a house pertaining to horses and white people,' 

29 pays kay pa-wamsi-san-a. 
maybe clear iNV-borrow-lMPV-PST 
'maybe it was clear of borrowing.' 

30 Pa-wanik-san-a Rothlin. 
3PL.N0M-name.[NES]-IMPV-PST Rodilin. 
'They were named "Rothlin."' 

31 K^na-tas wac-a cxuyilf, 
there=lPL.EXC be-PST smaU.storage.teepee.[NES] 
'There we had a small storage teepee,' 

32 ku k'^aan £aa puuc-a pascin suyapu 
and in.that.direction close 3NOM.PL.be-PST White.person. [CJ] White.person 
'and close in that direction were White people' 
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33 waniki pa-wiyasklik-san-a^ Horn. 
named.PP (3PL.NOM-rotate.on.axis-IMPV-PST) Horn 
named (they were rotating on axis) "Hom". 

34 Ku-nas caw suk'^a-san-a kay-tas nami tucam. 
and=lSG NEG know-lMPV-PST clear-1PL.EXC our land 
'And I had not known we cleared our land.' 

35 Ku mun-tas k'^na tawyanayk-t nisaykt-a. 
and when-lPL.EXC in.that village-NOM settle.[NWS]-pst. 
'Later we settled in that village.' 

36 Ku mft nfltniit Rusi-pama Blacksmith! 
and how.many house-REDUP horse-pertaining.to Blacksmith 
'And how many little houses pertaining to horses of the Blacksmith?' 

37 Ku mitaat uyi-kni. 
and three begin-ABL 

'Three from the beginning.' 

38 K^mi-tas Mission-k2Ln wfna-m-xan-a 
from.there=lPL.EXC Mission-VRS go-CSL-HAB-PST 

'We used to come from there toward Mission, 

39 caw-s pax-sa mft pacwaywit, 
NEG=ISG recall-EMPV how.many Sundays 
'I do not recall how many Sundays,' 

^ The original expression was given as [pawas-K(w)KiLiKsana]. By taking the 
simplest proposal first, we would have the expression pawdscliksana 'they were 
turning around.' The second possibility, one which closely resembles the original, is 
pawiydsklikSana 'they were rotating on axis.' A third more compUcated form is 
derived from Nez VQicc—pdwasqiBlliksana 'it had bent around backwards in forming a 
V-shape.' Here, I have opted to choose the second representation. 
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4 
40 aca nima Bruce ku in wac-a palay a^ay 

because ISG.PL Bruce and ISG be-PST crazy yet 
'because we—Bruce and I—were crazy yet.' 

41 Ana=s cf nuu Mission— 
REL=lSG this tell.[NES] Mission 
'This which I tell of Mission—' 

42 flT'ak-natas wac-a naami tfl^m. 
that.ABS.[NES]=lSG.PL be-PST iPL.GEN land 
'we were of that our land.' 

43 Caw-s CI kuuk suk'^a-sa tay i-taymun-a 
NEG=lSG this then know-iMPV tell 3N0M-give.news-PST 
'Today, I do not know what to tell given the news' 

44 umK "a-wac-a :dak wa^is kuuk FrankBowman-vax-j^ai taymat'awas-pa." 
or.[NES] 3ACC-be-PST many alive then Frank.Bowman-GEN-LOC store-LOC 

'or "it had been real lively then at Frank Bowman's store.'" 

45 Pays k'^na wa^is-kf tk'^atat i-wmpin-xana. 
maybe in.that alive-lNST food 3NOM-buy-HAB-PST 

'Maybe there with liveliness food used to be bought.' 

46 Xaax sm k'^na wa^is pa-'>anf-xan-a 
all whoever in.that awake/alive PL.NOM-make-HAB-PST 

'All whoever used to make a life with that.' 

47 Ku Xaax-ma pa-sapa-£aa-xan-a wawaxim 
and all-PL iNV-CAUS-near-HAB-PST spring 
'And all would last until spring—' 

4 
This expression typically co-occurs with ku 'and,' however, it is absent here. 
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48 ku kuus-» spam-pa tiyam-pa~ 
and thus=also autumn-LOC autumn. [NWS]-LOC 

'and in the same way also at Fall time—' 

49 ku walatuuk-ta-mi-kni xaxayk"' kicuy pa-winpin-xan-a 
and observe.over-AGT-GEN-ABL money money.[NP] 3PL.N0M-get-ElAB-PST 

[patta...onxana]^ 
[-.] 
'and from the overseer they used to get money 

50 ku wms-ma ku tflaaki pays uuc-a uymitaaptit umis 
and men-PL and women if 3NOM.be-PST eighty or 

naaptit ku uylxsaaptit sapfnawit (acres) ku. 
twenty and sixty measurement (acres) and 
'the men and women if they had eighty or twenty and sixty alotted acres. 

51 Ku cf kuuk kuckuc i-wa nakpni-t sniway 
And this then little 3NOM-be bring.out-NOM pitifully 

inmi-yaw px'^i-nawit-pa. 
ISG.GEN-ALL think-maiuier-LOC 

'And today a little bit is pitifiilly brought out to ray way of thinking.' 

52 a ~nas yalmflk tima-sa 
this=lSG any .old. way write-iMPV 

Nixyaaw-ki ku an^ Hawtmi-ki 
Nixyaaway-INST and again Hawtmi-INST 

'This I am writing of the olden days 
about Nixyaaway and again about Hawtmi,' 

^ This expression is unverified. 
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53 axway=nas tima-ta 
yet=lSG straight write-FUT 
'I will yet write it straight,' 

54 Xaso^ tiiukin ana-s maana skuuli-ya ititama 
all see.[NES] REL=lSG what.[NP] go.to.school-PERS read 
'everything which I had seen, what (was) read as a student' 

55 siman-siman a-tuukin-xan-a ncmci-maaman. 
who.PL.ABS-REDUP 3ACC-see.[NES]-HAB-PST elders-PL.ACC 
'of the various ones who used to be seen of the elders.' 

56 Ikuus-nas ci tfma-sa. 
EMPH:.thus=lSG this write-iMPV 
'In this manner I am writing this.' 

57 Xlak i-wa tfmas winp-tas 
Many 3NOM-be paper take=lPL.EXC 
'It is a lot of paper we take,' 

58 tay=nas ci twa^ixi wimita^ 
tell=lSG this stingy will.do.things 
'I teE this stingily doing so.' 

59 Wa-s-ni ci naami yaxayxt 
be-PRS-APPL this IPL.GEN daily.living 
'This is how (it was) our life.' 

60 Caw-na nama lawwft suk'^a-sa 
NEG=lPL.EXC what.[NP] for.sure know-IMPV 
'We never know for sure what (it is),' 

^ The original expression was given as [wita], here, I offer wimita. 
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61 tun i-wa-m-s, 
what 3NOM-be-CISL-PRS 

'what has come,' 

62 tuu-na ayk-ta mis niix umis cilwit^ 
what=lPL.lNC hear-FUT how good or bad 

'what we hear however good or bad.' 

63 Kiius-nas ci sinwit yax-sa 
thus=lSG this speaking pour.out-IMPV 

'Thus, I am pouring out these words, 

64 ana-s kuma aykin-xana ikuus pa-nawa. 
REL=lSG those hear-PST.HAB in.that.manner PL.NOM-say 

'those which I used hear in that maimer of talking.' 

65 K^tt-nas aw ca'^at wa tima. 
that.much=lSG now in.a.little.while be write 

'Now ±at much, in a little while, I have written.' 

7 
The original expression was given as [aiLwit] and appears to be derived froirB 

NWS cilwit 'bad.' 
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4. 6-26-91 Wed 

iciknas anca Timasa man pam wa inmi 

najnnuma ku xtwaima, kusxi atawitma 

caus Lawit sukwasa tuns wa Timatas, mis 

nas tun inaqi ci kuk ku kusx kpail. Tun tam-

nanext, anastuna Tuntun aqinun. Iwa kyam 

inmi Tamlamaiwit, anas ci snawai pinana kwna 

cau sina yikTas ci iciskin sinwit. Timas-sim 

ititamaxa Tanan sinwit Timat ku kusx aw[na] 

pajoca tapekni. 

I am writing this again, to where ever you may be my 
relatives and Mends, thus also the precious (life), I do 
not know for sure what it is we are writing, whatever it 
is I finish today at this time. Whatever story, 
something which I have seen of each thing. It is true 
of my uncertainty, which I am pitifully taking along in 
that nobody can hear you in this Indian way of 
speaking. Only on paper can it be read, a person's 
written words. And so thus now we can teU from the 
tape. 

1 Icik-nas an^ tima-sa, 
EMPH.this.PRON.[NWS]=lSG again write-lMPV 

'I am writing this again,' 

2 maan-pam wa inmf na3nnu-ina ku »tway-ina, 
where.to=2PL be ISG.GEN kinsman-PL and friend-PL 

'to where ever you may be my relatives and friends,' 

3 kiius-n ataw-wit-ma, 
thus=also precious-NOM-PL 

'thus also the precious (life),' 



158 

4 Mw-s lawft suk^a-sa tun-s wa tima-tas, 
not=lSG for.sure know-iMPV what-PP be write=lPL.EXC 

'I do not know for sure what it is we are writing,' 

5 mis-=nas tun ma^i ci kuuk kuus-x kpayl. 
how=lSG what finish this then thus-PRES.HAB soon 

'whatever it is I finish today at this time.' 

6 Tun timnanax-t, 
whatever tell.story-NOM 

'Whatever story,' 

7 ana-s tun-a tuntun a-qinun. 
REL=1SG what-ACC each.thing 3ABS-see 
'something which I have seen of each thing.' 

8 I-wa k'^'yaam inmi tamlamaywi-t, 
3N0M-be true ISG.GEN not.be.sure.of.one's.seIf-NOM 

'It is true my uncertainty,' 

9 ana-s ci sniway pa-nana 
REL=1SG this pitifully LNV-take.along.[NES] 
'which I am pitifiiUy taking it along' 

10 k^na caw sina yik-tas ci iciskiin sin wit. 
in.that no who.ACC hear=2PL in.this.language speech 
'in that nobody can hear you in this Indian way of speaking.' 

11 Timas-sim ititama-xa tanan smwit tima-t 
paper=only read=MOD person words write-NOM 

'Only on paper can it be read, a person's written words.' 

12 Ku kuus-x aw-na tamaapayk-xa /ape-kni 
And thus-PRES.HAB now=lPL.INC tell.[NP]=MOD tape-ABL 

'And so thus now we can tell firom the tape.' 
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Wapaxisa Smwit (Releasing Words) 

5. 9-7-77 Wed 

Inim Naiinuma,[..] chi-nush miLd sinwit in-mi-niin 
WAPau-xi-sha chi AU KLA-WI-TIT-PA. Mish-nush kyawm txwiik 
sin-wi-wi-ta Chi Ish-kin Ta-nun-Tumki PAlsh Aiixa. 
IN-mi-yau PXI-na-wut-pa l-wa I-THOOK chi sinwit tanuntumki 
chmaish Mai-Kootz TumTta-mai-wi-lca Shu-ya-pu-toomptki. 
ChauNush La-wiit pux-sha MiLTt-na un-witcht chi- nama 
AWsha-pa[ya]-wauwn MiLTt-na unwitcht-Kun KU-yawn 
paish pinupt un-witcht. Chi-na wa- na-mi AW-Tau-niin 
TKa-nai-wit. Chi-na aw-na Kuush sshlaiuksha unna MILTI 
Pa-chyai-wit, pa-pa-ya-twa-sha, Pa-Pa-paLuxss-c-mi-sha. Wush-na chi 
na-mi AW-TAU-niin tka-nai-wit, sup-c-kqwut Koosh-xi wa-pa-Tut 
mya-nas-ma-mun US-won-ma Koosh-xi PI-Ti-li-ma, chau mish 
Pa-mai-sim. Koosh-xi nama Inchi Tau-wuxt. 

My relatives, I am releasing myself of however many words now this 
afternoon. How will I speak of each true and straight in this language, 
the Indian language as it should be? To my way of thinking, it is 
difficult speaking the Indian language. For this here I am even more 
uncertain of English. I do not recall for sure of how many years we are 
made to pass on, of however many years that go by, maybe four years. 
Of this is our precious journey. Of this, we are thus carving out as many 
Sundays, we help ourselves, we shine a light upon ourselves. We are on 
this our precious journey, in the same way the teaching helps our 
children, the boys and thus the girls, not just for ourselves. Thus 
similarly, we (are) greatly growing. 

1 ''Inim naymu-ma, 
1SG.GEN.[NP] kinsman-PL 
'My relatives,' 



160 

2 ci=nas mft sinwit inmi-niin wapaxi-sa ci aw klaawitt-pa. 
this-lSG however.many words ISG.GEN-EMP release-lMPV aftemoon-LOC 
'I am releasing myself of however many words now this afternoon.' 

3 Mis-nas k'^yaam s*nwi-wi-ta ci iciskfin 
how=lSG true straight speak-DlST-FUT this in.this.language 
'How will I speak of each true and straight in this language,' 

4 tanan-timki pays aw-xa. 
Indian-language maybe now-MOD 
'the Indian language as it should be?' 

5 Inmi-yaw px^'f-nawit-pa 
ISG.GEN-ALL think-manner-LOC 
'To my way of thinking, 

6 i-wa ifiiuk ci sinwi-t tanan-timki 
3NOM-be difficult this speak-NOM Indian language 
'it is difficult speaking the Indian language.' 

7 Ci-m-ay=s mayk-kuc' tamfamaywi-ka suyapu-timtki. 
this-SCL-BENF=lSG more-[...] not.be.sure.of.one's.self=also in.English 
'For this here I am even more uncertain of English.' 

8 Caw=nas lawit p^-sa mft-na anwict 
NEG-ISG for.sure recall-lMPV how.many-ACC year 
'I do not recall for sure of how many years' 

2 
9 ci nama a-sapa-ya-wawn 

this IPL SABS-CAUS-in.air-pass 
'we are made to pass on,' 

^ The expression [Mai-Kootz] was originally given and it is not clear what 
morphemes may be represented. In context, it is suggestive of quantity. 

2 
The underlying representation of this expression is proposed here. 
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10 mtl-na anwict-kan k"'iyaan pays pinapt anwict. 
how.many-ACC year-ALL go.by maybe four year 
'of however many years that go by, maybe four years.' 

11 Ci-na wa nami ataw-nOn qqaanay-wit. 
this-ACC be our precious-too be.industrious-manner 
Of this is our precious journey. 

12 Cf-na aw-na kiius s-kuu-k-sa 
this-ACC now=lPL.lNC thus with.cutting.instrument-do-V-iMPV 

ana mtl^ pacwaywit, 
REL how.many Sunday 
'Of this, we are thus carving out as many Sundays,' 

13 papa-yata-sa, 
ElECIP-help-IMPV 
'we help ourselves,' 

14 papa-lux-s-mi-sa. 
REClP-shine-PRON-do-lMPV 
'we shine a light upon ourselves.' 

15 Wa-s=na ci namf ataw-niin qqaana-wit, 
be-PP=lPL.INC this our precious-too be.industrious-manner 
'We are on this our precious Journey, 

16 sap-sik'^a-t kuus-u wapaata-t miyanas-maaman 
CAUS-know-NOM thus-also help-NOM child-PL.ACC 
'in the same way the teaching helps our children,' 

17 aswan-ma kuus pfilf-ma, 
boy-PL thus girl-PL 
'the boys and thus the girls,' 
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18 ^w-mis pama-ay-sim. 
NEG-how 3PL.RFL-BENF=only 
'not just for ourselves.' 

19 Kuus-:d nama nci ttawaxt 
thus-also we big growing 
'Thus similarly, we (are) greatly growing.' 
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6. 2-1-81 Sunday 

ikucnac Sinwica Tci Kuk 

Tci Klawititpa. Tcaunac IN 

pxwina munac yaphita Tci 

Ikucpain. ATAUnin tkanaiwitpa 

inmiyau Pxwinawutpa Iwa 

rruk sinwit tci rrcickin Tanun-

temtki Tcmaic cuyaputemtki 

Kootz Tamiamaiwixa. 

Thus, I am speaking today, this 
evening. I do not to think when I am 
to pass away here in this manner, in 
this precious journey of mine. In the 
way of thought, the words are 
difficult in this language, in the 
people's language. For this here in 
English, I am yet careless. 

1 fkus-nas smwi-sa ci kuuk ci k"^laawitt-pa. 
EMPH.thus-lSG speak-IMPV this then this evening-LOC 

'Thus, I am speaking today, this evening.' 

2 6aw-nas in px'^f-na mun=as yapifa' ci ikus-payn, 
NEG=lSG ISG think-PST when=lSG pass.away this thus-LOC 

'I do not to think when I am to pass away here in this manner,' 

3 ataw-niin qqaanay-wit-pa inmf-yaw. 
precious-too be.industrious-manner-LOC ISG.GEN-ALL 

'in this precious journey of mine.' 

' The the morpheme gloss and free transaltion is proposed here. 
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4 Px'^i-nawit-pa i-wa ifuk sinwit ci iciskiin 
think-manner-LOC 3NOM-be difficult speech this in.this.language 

tanantim-ki. 
people.language-lNST 

'In the way of thought, the words are difficult in this language, 
in the people's language.' 

5 Ci-m-ay-s suyaputim-ki 
this-CISL-BENF=lSG in.White.people's.language-lNSTR 

qd'^c tamtamaywi-xa. 
yet.still.[NP] be.careless-HAB 

For this here with English, I am yet careless. 
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Tuntun Wikut (The Various Doings, Happenings) 

7. SUN 6-5-88 

cinas mal Timasa ci aukuk mackis Taxsi ana el 
skau. Ci au Kpail Bea Ikutkutana, Ted in panakwi-
nana (panana) pinmin kinki SauLaKaiKask chewy 
-uca awa (u!) xaixas isxawitiya (ituxtuxna) 
el hananai (Lamatitz!). Watim Tednim naxaswiya misna 
TamyanwaasKan (Taimatawaskan) Kuna ncipa nitpa 
(armory) TunTun pataimasa xaLak Twinpas, iLapat Kus 
-xi tanan anit (crafts), asnatas Napt Kicwi (xaxaik) 
Napak pinapt inas wasatiya. Kwapt caktxi u • 'ca 
(awaca) putumt Ku napt niknit (12.00) sitkumsawn. 
Ku metat Ku Tlaxsimxa UlLexs LikLin (niknit) 
cautas tun kwapcaka. el snawai (yootz yeuitz) 
Naxsxi saxikawas iwinpa Ted Ulmataptit Ku 
ku paxat (85.00) (paxatmataptit). iWAniksana pu-
taptit Ku metaptit Ku paxat (135.00). Ted-in pa • sapa 
kwaiwakna pa-an-na caumas Kul nita. ET skau 
wa Ted Kuspain, cau mun wa • au kutas. Naxsnatas 
asi ixsa iwa nci waaKulKawas, mimilxu iwa 
[i]wa naaptit ku pinapt (24.00) pais axwa Kuna 
[i]wa Kutas mis tmiyuta Kunki Kulnas au wa 
Tima axwai mun pacakta ci Timat. 

This much I am writing, now that I wake up this morning 
quite strong. Here just recently Bea worked, Ted and I took 
her along with this Chevy wagon she has. Aah! AU. night it 
must have rained, so bothersome! Yesterday, Ted 
challenged someone toward town (toward the store) there at 
the "big house" armory. He is buying each thing, a lot of 
guns, bullets, thus also the Indian makings (crafts). We 
enter, I paid two dollars, four dollars for both. (The crowd) 
had loosened up at twelve o'clock noon. And three probably 
all to six o'clock somehow we have not tied it up. So pitiful! 
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(So poorly miserable!) Ted got the same knife at eighty-five 
dollars, it was naming at one hundred and thirty-five dollars. 
With Ted having made him miss, he said, 'T will not give 
that much for yours!" Ted is sure tough in that way, 
whenever are we not doing so? We one bettered it, it was an 
old artifact, it was an old-timer. It is twenty four, maybe it 
is still there. And we will somehow decide because of that. 
That much now I have written, I wUl yet add to this book 
whenever. 

1 ti -nas tima-sa 
this=lSG how.much write-lMPV 

'This much I am writing,' 

2 cf aw kuuk maycqi-s tasu ana at skaw. 
this now then moming=lSG wake.up.PP REL generous strong 

'now that I wake up this morning quite strong.' 

3 Ci aw kpayl Bea i-kutkutn-a, 
this now recendy B. 3NOM-work-PST 

'Here just recendy Bea worked,' 

4 Ted m pa-nakwina-na (pa-nana) pinmfln 
Ted ISG 3PL.NOM-take.along-PST (3PL.NOM-take.[NES]) 3SG.GEN 

'Ted and I took her along 

5 kin-ki sawlakayka'^s Chevy uuc-a (a-wa). 
this-INST-[NP] wagon.[NES] Chevy 3ACC-be.[NES]-PST (3ACC-be) 
'with this Chevy wagon she has.' 

6 '^A! xaayx-xas <sxaawiti-ya at hananuy lammafic! 
aah! all.rught=MOD rain-PST freely .giving bothersome bothersome. [NP] 

'Aah! All night it must have rained, so bothersome!' 



7 Watim Ted-nim naxaswi-ya mis-na' 
yesterday Ted-ERG challenge-PST how-ACC 

Yesterday, Ted challenged someone 

8 ''itaihyaanwaas-kan (itaymafawas-kan) k'^na nci-pa niit-pa armory 
town.[NP]-VRS (store-VRS) there big-LOC house-LOC armory 

toward town (toward the store) there at the "big house" armory. 

9 Tuntun pa-tayma-sa 
each, thing iNV-buy-iMPV 

'He is buying each thing,' 

10 xlsik twmpas flapat kuus-u tanan ani-t (crafts). 
many gun bullet thus=also Indian make-NOM crafts 
'a lot of guns, bullets, thus also the Indian makings (crafts).' 

11 As=natas 
go.in=lPL.EXC 

'We enter,' 

12 napt kicuy (xaxayk"^ napak pmapt in^-as wasati-ya 
two dollar.[NP] (doUar) both four 1SG=1SG pay.[NES]-PST 

'I paid two doUars, four dollars for both.' 

13 Raapt^ ca^'^Xk-i uuc-a (a-wac-a) 
in.the.way loosen.[CRS.WS]-PP 3ACC.be.[NES]-PST (3ACC-be-PST) 

piitimt ku napt niknit {12:00) sitkumsaan 
ten and two go.aroimd (12:00) midday.[Cjr| 
'(The crowd) had loosened up at twelve o'clock noon.' 

' This interrogative has an accusative case suggesting a human object. 

2 
This expression seems to refer to a 'a crowd in the way'. 
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14 Ku mttaat ku Xaax=siin=xa uylixs liklfin (niknit) 
and three and all=only=MOD six o'clock. [NP] (o'clock) 

And three probably all to six o'clock 

15 caw=tas tun k'^a-pdaak-a^ 
no/not-iPL.EXC what doubt=tie.together-PST 

'somehow we have not tied it up.' 

16 At sniway (yii'^c yiyeevHc) 
freely.giving pitiful (pitiful having.a.hard.time.[NP]) 

'So pitifiill (So poorly miserablel)' 

17 Naxs-H sa^k-awas i-w«np-a Ted 
one=same cut-lNST.NOM 3NOM-get-PST 

uymitaaptit ku p^at {85.00) (paxafmaaptit) 
eighty and five (85.00) (eighty.[CRS-WS]) 

'Ted got the same knife at eighty-five dollars,' 

18 i-wanik-sana putaaptit ku mitaaptit ku paxat (135.00). 
3NOM-name-PST.lMPV one.hundred and thrity and five (135.00) 
'it was naming at one hundred and thirty-five dollars.' 

19 Ted'in pa-sapa-k'^ay-waxn-a 
Ted-ASSOC INV-CAUS-in.that.drrection-miss.[NES]-PST 

'With Ted having made him miss,' 

20 pa-'^inn-a 
ENV-say-PST 

he said. 

^ This expression originally appeared as kwapcaka. Here, I offer k^apcaaka. 
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21 "Caw-mas ni-ta!" 
no/not=2SG.GEN that.much give-FUT 

"I wiU not give that much for yours!" 

22 "^Eet skaw wa Ted kiius-payn, 
very.[NP] tough be Ted thus-EMPH.LOC 

'Ted is sure tough in that way," 

23 caw mun wa aw kii-tas. 
no/not when/whenever be now do=lPL.EXC 

'whenever are we not doing so?' 

24 Na:^-natas a-sP«-sa 
One=lPL.EXC 3ABS-good-PST 

'We one bettered it,' 

25 i-wa nci waak'^t-k-awas, 
3N0M-be great thing.Uke-V-lNST.NOM 

'it was an old artifact,' 

26 mumi-t-k-u i-wa 
long.ago-Q-v-HUM 3NOM-be 
'it was an old-timer.' 

27 I-wa naaptit ku pinaapt (24.00) 
3NOM-be twenty and four (24.00) 
'It is twenty four,' 

28 pays a:^ay k^'na i-wa 
maybe still there 3N0M-be 
'maybe it is stUl there.' 

29 Ku-tas mS tmiyuu-ta k'^inki 
and=lPL.EXC how plan/decide-FUT with.that/because.of.that 
'And we will somehow decide because of that.' 



K^ft=-nas aw wa tima 
that.much=lSG now be write 
'That much now I have written,' 

a^ay muun pacak-ta ci timat. 
yet whenever add.on.[NES]-FUT this paper 
'I will yet add to this book whenever.' 
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8. SUN 12-3-89 

ci nas mat Timas nicin naxs Timas 
-pa waniki National Geographic Society 
American Indian Kuna shelvepa axwais. 
E.O.kinis saLit'awas acaxtlkna kutz kutz 

page 100. Ikusnas ci Timasa kyamxis Laakta 

iwa it'uk yaktas anamat pacwaiwit umis 

alxaix kunam Laakta causin cau. Iwa 

ikus Timatas Taminwa ananam kus awinxa 

manaxas nci Nict Tlamaica. Kunusat kus 

Tmiyuki ci Timasa. Kut au yuxa kalu 

kiu wail Tima kie Laheipa Lammatz! 

However much of this paper I put away—of one 
paper called "National Geographic Society 
American Indian"—is there on the shelve still. From 
the E.O., I cut out a little clipping (from) page 100. 
In this manner I am writing, it must be true I will 
forget it is difficult—we unconcemed as many 
Sundays or however (many) months—and you will 
never forget no one. It is in that manner we write 
always when you thus go, what must be an elder put 
away and similarly lost. For this reason, as with 
thought I am writing this. Now that much over 
yonder. Just this much writing today. So 
bothersome! 

1 C]f-nas mft timas nicin— 
this=lSG howevenmuch paper put.PP 

'However much of this paper I put away—' 

2 naxs timas-pa waniki "National Geographic Society American Indian " 
one paper-LOC name.PPF.[NES] N.G.S.A.I. 
'of one paper called "National Geographic Society American Indian"—' 
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3 k^na 5/re/vc-pa a^ay-s. 
there shelve-LOC still.yet-PP 

'is there on the shelve still.' 

4 £^.0.-kni-s saali-fawas a-caxX'k-na kuckiic page 100. 
Eastern Oregonian-ABL=lSG cut-IN.AGT 3ABS-cut-PST little.[NP] page 100. 
'From the E.O., I cut out a little clipping (from) page 100.' 

5 Ikuus-nas ci tima-sa 
EMPH.thus.[NWS]=lSG this write-lMPV 

'In this manner I am writing,' 

6 k'^yaam-xa-^s iaak-ta i-wa ifuk 
true=MOD=lSG forget=FUT 3N0M-be difficult 

'it must be true I will forget it is difficult—,' 

7 yaax-tas ana-mR pacwaywit uu mis alxayx 
undisturbed.[NES]=2PL.EXC REL-however.much Sunday or how month 
'we unconcerned as many Sundays or however (many) months—' 

9 kii-nam laak-ta caw sm Mw. 
and=2SG forget-FUT NEG who MEG 

'and you will never forget no one.' 

10 I-wa ikuus tima-tas taaminwa 
3NOM-be EMPH.thus. [NWS] write=2PL.EXC always 
'It is in that manner we write always' 

11 ana-nam kuus a-win-xa, 
REL=2SG thus 3ACC-gO-HAB 

'when you thus go,' 
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12 manaa'-xas nci nic-t taainay-=ca. 
what=MOD elder put.away-NOM lost=also 

'what must be an elder put away and similarly lost.' 

13 K^mwasat kuus tmiyu-ki ci tima-sa. 
for.this.reason thus plan-INST this write-IMPV 

'For this reason, as with thought I am writing this.' 

14 aw yuu-xa 
thatmuch now that.over.there[NES]-HAB 

'Now that much over yonder.' 

» 

15 Kalo'' kiwayl tfiihe kii leeheypa 
certain.amount-lNTNS.[NP] this.much.[MP] writing.[NP] thls.[NP] day-

LOC.[NP] 

'Just this much writing today,' 

16 Lammatlc! 
bothersome. [NP] 

So bothersome! 

' Originally, Xflunn gave mana- which may be Nez Perce manda 'what'. 
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9. Nez Perce Umatilla 9-27-90-thu'. 

lEtke inzuatig Hipt anisa. (Acyas inksLA 

TKWatat Ani-sA), Pehep-u (Patkwatata). 

ZapaLigniktetai xmenka (KutKuttatk 

imaicA). Initoksix yux itx (ItuxSA 

Nituxsa Ra Istx). Waako ipaitatasa 

(AU yanwitatasa). AAKltxl (aqinu-

TK!). Waatu tukux Atx kusix 

(caunan tkwiik kusA). Im waako 

ipna H HAK-Za-ka (im au panai 

aqinusana (atuksana)). A-sapa-
make tired 

Laatwi-sa (isapasalawisa). 

Because I am alone I am making food. 
They wUl eat. (I am) about to be working 
for you too. A niece is returning. Now she 
is about to come. "Look at it!" "You are 
not doing right!" Now you were seeing it. 
It makes me tired. 

1 ''Etke ''in-ciwaatx hipt hanfl-s-a. (Nez Perce) 
because LSG-alone food to.make-lMPV-SG.NOM 

Ac-tya-s mk-sia tk^'atat anf-sa. (Umatilla Sahaptin) 
becuase=MOD=lSG lSG-alone.[NWS] food make-lMPV 

'Because I am alone I am making food.' 

' This text is a comparative interlinear text consisting of Nez Perce and 
Umatilla Sahaptin. In the original, Nez Perce appears first and then Umatilla Sahaptin 
is followed in parentheses. 
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2 Pehipu''. 
SPL-NOM-to.eat-FUT 

Pa-tk^ata-ta. 
3PL.N0M-eat-FUT 

'They will eat.' 

3 Cepelixniktef&y "'imeenRe. 
by pressing-to.move.arounci-INCEP-BENF 2SG.ABS-also 

Kutkut-fa-tk imay-ca. 
work-INCEP-PL.lMP 2PL=also 
'(I am) about to be working for you too.' 

4 '^Initoqsix yox '^utx. 
give-back-IMPV-PL.NOM that woman's.sister's.child 

I-tux-sa ni-tux-sa kafa\ 
3NOM-retum-lMPV give-retum-lMPV woman's.daughter's.child 
'A niece is returning.' 

5 Waaqo'' hipaytafaasa. 
now 3NOM-arrive-INCEP-lMPV-SG.NOM 

Aw yanawi-tafa-sa. 
now arrive-DsrCEP-iMPV 

'Now she is about to come.' 

6 ''Eekitx! 
to.see-PL.lMP 

A-^inu-tk! 
3ABS-See-PL.IMP 

'"Look at it!'" 

2 
This kinship term was originally written as [ka taix]. 
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7 Weefu tuKux ''eetx kusHx! 
NEG right 2SG.PL-IMP tO.do-IMPV-PL.NOM 

Claw-nam^ tR^fik" kii-sa! 
NEG=2SG correct/straight do-lMPV 

'"You are not doing right!'" 

8 ''lim waaqo'' ''ipnee ''aakcaaqa. 
2SG now 3SG.REFL tO.see-IMPV-SG.NOM-PST 

Im aw paanay a-^inu-san-a (a-tuuk-san-a). 
2SG now 3SG 3ACC-see-iMPV-PST (3ACC-see-lMPV-PST.[NES]) 

'Now you were seeing it.' 

9 ''Asapaa'^latwisa. 
30BJ-CAUS-be.tired-lMPV-SG.N0M 

I-sapa-salawi-sa. 
3N0M-CAUS-be.tired.[NWS]-lMPV 

'It makes me tired.' 

^ This expression was originally written as [caunan], here, I offer cdw=nam. 
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10. 4-14-91 Sun 

aus ci mieik waqis pinatauyakin chaush shukwasA 
mishnas Nawat paKOOKpasim. Tautzxinxa, kunas 
kunki isapap pxwipwxixa. MImixish pashu-
yana PR KOCHnam, kunas timaina SLip kook 
kuna astas community HOSpitalpa. caus 
paxsa mun kai iwaca axwai caxaLpi iwaca 
cau ci kook pawakoopa. asku asa watis 
paniya sapa • atpama Tautnuk (plax) NiMnawi • 't 
tzaxna kyak, pashuyana, pasapanauxiya 
sapaLaLpana (x-Rayed) kwan wheel chain 
pasapawainana, kuna pinaxtaimana 
pawapauxi, officekan Kwapincasana timas 
pina ana sheyaxnam chautun payuwit. 
watims qwa • 'amL kuya Kay Elkmami tkanaiwit 
iwpaist wanikt, yanawiya xalak Amtisa automoBiLes 
awanasasa kiukiuless, papaxamsa. Kuni tsa sapa-
mtiya Pontiac. Kuna naxs wins iLa • aiksa. 
suaLakaikaspa. Pinatamchanwiya, waKaLpi vest 
anas xai Ellison Schustemim iniya. Toppenishpa 
anaku kuna pami • 'in u - 'ca IwipAist WANIKT. 
kuna anichanKan yaKLaina, atook im Kyamxi iwa 
Victor George, apap abcuna (awinpai) Tsa-at 
aqwima, ashapniya MiSHyam AWacHA sapaWlL 
wit qamilpa (Rock Creek, at) IWonpa E 
Awacxi. (to Finish) Palais ku acyas Timaspa 
atooksana kook awa (atxanata) chi aLxaixpa Naptit 
ku Naxsh tkwwipa. Pachwaiwiti aucyas Lawit 
shukwayatana kusxi Armand Minthom ana (ets 
aka) Naxs TauTnook NoHqna. 

Now I am more alive with feeling, I do not know 
how it is THEN only in my beUy. (I) might have 
diarrhea, and because of that it causes me to worry. 
Similarly long ago. Pilot Rock Koch inspected me 
and wrote a slip for me then, there we went into 
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the Community Hospital. I do not recall when it 
had cleared up yet when it was opened today it 
was not broken. As I went in yesterday, he gave 
me laxative medicine, rightly so I defecated cleanly, 
he inspected it, he completed a picture (X-rayed) 
toward that "wheel chain" motioning, in good health 
he released me toward the office with the so-called 
slip of paper. I told myself, "You are well! There is 
not any sickness!" Yesterday, I wonder how many 
went to Kay Elk's memorial (doings), the coming 
out of the name, many arrived, automobiles were 
parked, drum was sounding, they war danced. 
Nearby from there, a Pontiac was parked. There one 
man was sitting leisurely in the car. He takes off of 
himself, a vest which Friend Ellison Schuster gave to 
me. At Toppenish when they had their coming out 
of the name. There put away toward the river, 
similarly, it is true Victor George had seen you, 
grabbed and shook your hand, in a Uttle while those 
ones asked, "Had you (originated) from Rock Creek?" 
Similary, he had answered, "Yes!" To finish—it came 
out somewhat crazy on the paper, (what) was seen 
then, (to be watched) of this twenty-first day of the 
month. Be Sunday now I but want to know for sure, 
thus similary like Armand Minthom said recently, 
"One medicine to be told!" 

A 

1 Aw-s CI mayk wa4is pina-tawyak-in 
now=lSG this more alive SG.REFL-feel.[NES]-ASSOC 

'Now I am more alive with feeling,' 

2 caw-xs siik^a-sa mis-nas nawat-pa kiiuk-pa-sim 
not=lSG know-iMPV how=lSG belly-LOC then-LOC=only 

'I do not know how it is TEEN only in my belly.' 
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3 TawcMn-xa', 
to.have.diairhea.[NWS]=MOD 

'(I) might have diarrhea,' 

4 ku=-nas k"'tnki i-sapa-px"ip>f i-xa. 
and=lSG because.of.that 3NOM-CAUS-worry-ElAB 

'and because of that it causes rae to worry.' 

5 Mfiini-»'^ pa-suya-na PR Koch-mm 
Long.ago=also=ISG INV-to.inspect-PST Pilot.Rock Koch-ERG 
'Similarly long ago. Pilot Rock Koch inspected me' 

6 ku=nas tfma-ay-na slip kuuk 
and=lSG write-BENF-PST slip then 

'and wrote a slip for me then,' 

7 k'^na as-tas CommunityHospital-]psi. 
there go.in=lPL.EXC Community.Hospital-LOC 
'there we went into the Community Hospital.' 

8 ^law-s pax-sa miin kaay^ i-wac-a 
NEG=1SG recall-lMPV when clear 3NOM-be-PST 
'I do not recall when it cleared up,' 

9 ^'^ay ca»Ipi i-wac-a 
yet open.PP 3N0M-be-PST 
'yet when it was opened' 

10 caw ci kuuk pa-waaRu'^up-a. 
NEG this-then lNV-break.[NES]-PST 
'today it was not broken.' 

' It is possible that Xflunn may be alternatively using this morpheme suffix as 
a HABITUAL, whereby the expression would read 'having diarrhea.' 

2 
This word appears to be a weak form of the adverb kdayk 'clear.' 
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11 A=s ku as-a watii^ 
REL=1SG and go.in-PST yesterday. [NP] 
'As I went in yesterday,' 

12 pa-ni-ya sapa-'^at-pama tawtnuk (pfe) 
iNV-give-PST CAUS-go.out-pretaining.to medicine. [NWS] 

medicine. [CRS ,NES] 

'he gave me laxative medicine,' 

13 nimniwit cK^-a kyaak, 
rightly .so defecate-PST clean 

'rightly so I defecated cleanly,' 

14 pa-suya-na, 
iNV-inspect-PST 

'he inspected it,' 

15 pa-sapa-na^i-ya sapalalpa-na {X-rayed) 
INV-CAUS-to.finish-PST picture-ACC (X-rayed) 
'he completed a picture (X-rayed)' 

16 k^aan wheel chain pa-sapa-wayna-na, 
toward.that wheel.chain Esrv-CAUS-fly-PST 

'toward that "wheel chain" motioning,' 

17 k*na pina-xltway-ma-na pa-wapaxi, 
in.that SG.REFL-be.firiendly.to-PL-ACC rNV-let.go.of.PP 

'in good health he released me' 

18 ojQfice-kan k'^apin-ca-san-a^ timas. 
ofSce-VRS the.aforementioned=MOD-iMPV-PST paper 

'toward the office with the so-called slip of paper.' 

^ This construction seems unusual here and appears in verbalized form. 
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19 Pina-''inn-a 
SG.REFL-tell-PST 

'I told myself,' 

20 "SPix-nam! Caw tun payuwi-t!" 
good[NES]=2SG no/not what be.sick-NOM 

'"You are well! There is not any sickness!'" 

21 Watim-s k'^a-mfl ku-ya KayElk-mamx qqaanay-wit, 
yesterday=lSG doubt=few go.[NES]-PST Kay.Elk-PL.GEN be.industrious-ABS 

'Yesterday, I wonder how many went to Kay Elk's memorial (doings),' 

22 i-wiyapaysk-t wanflc-t, 
3NOM-come.into.view.[NWS]-NOM name.[NES]-NOM 

'the coming out of the name,' 

23 yanawi-ya xiak 
arrive-PST many 

'many arrived,' 

24 a-tuti-sa Automobiles 
3ACC-stand-PST automobiles 

'automobiles were parked,' 

25 aw-na-sa-sa kiwRiwiac 
3ACC-singing-upon-PST drum.[NES] 

'drum was sounding,' 

26 pa-paaxam-sa. 
3 PL.NOM-war.dancing-PST 

'they war danced.' 

27 K"ini ^aa sapa-tutl-ya Pontiac. 
from.there near CAUS-stand-PST Pontiac 
'Nearby from there, a Pontiac was parked.' 
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28 K^na naxs wins i-Ia-'^ayc-a sawlakayka'^s-pa. 
there one man 3NOM-Ieisurely-sit-PST wagon.[NES]-LOC 

'There one man was sitting leisurely in the car.' 

29 Pina-tamcanwi^, 
SG.REFL-take.do wn. [NES] 
'He takes off of himself,' 

30 waqalpi (vest) a=nas xay Ellison Schuster-vam i-ni-ya. 
vest (vest) REL=lSG male.friend Ellison.Schuster-ERG 3NOM-give-PST 

'a vest which friend Ellison Schuster gave to me.' 

31 Toppenish-pa ana ku paamiin uuc-a 
Toppenish.WA-LOC REL and 3PL.GEN 3ABS.be.[NES]-PST 

i-wiyapaysk-t wanik-t. 
3NOM-come.into. view. [NWS]-NOM name. [NES]-NOM 

'At Toppenish when we had our coming out of the name.' 

32 K^na a-nicin-kan yaxlayna^, 
there 3ACC-put.away-VRS along.the.river 
There put away toward the river, 

33 a-tuuk im k'^yaam-rf i-wa Victor George 
3ACC-see.PP.[NES] 2SG tme=also 3NOM-be Victor.George 
'similarly, it is true Victor George had seen you,' 

34 apap a-W^ln-a (a-winp-ay) 
hand 3ACC-hold.in.one's.hand.[NES]-PST (3ACC-grab-BENF) 

'grabbed and shook your hand,' 

4. 
This clause is distinctly is marked by a comma in the original. 

^ This word may represent an idiomatic expression related to naming. For a 
potential NWS correspondance see Jacobs (1931:157) as in iya'x^e • na 'he went along 
and took a drink'. 
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35 a-k^'ima a-sapni-ya 
in.a.little.while 3ACC-those 3ACC-ask-PST 

'in a little while those ones asked,' 

36 mis-ya-m a-wac-a sapa-wilwit^ Qmil-pa 
YMQ-PERS-CISL 3ABS-be-PST CAUS-[originate?] Rock.Creek-LOC 

"'Had you (originated) from Rock Creek?'" 

37 I-waanp-a "li!" a-wac-jd. 
3N0M-answer.[NES]-PSTyes 3N0M-be=same 
'Similary, he had answered, "Yes!"' 

38 to finish—pzlAy-s ku at-tya-s timas-pa, 
to.finish crazy-PP and go.out=MOD-PP paper-LOC 

'To finish—it came out somewhat crazy on the paper,' 

39 A-tuuk-san-a kuuk a-wa (a-tKin-afa) 
3ACC-see.[NES]-IMPV-PST then 3ACC-be (3ACC-watch-lNCEP) 

'(what) was seen then, (to be watched),' 

40 CI aixayx-pa naaptit ku naxs^ flc'^i-pa 
this month-LOC twenty and one day-LOC 

'of this twenty-first day of the month.' 

41 Pacwaywit-i aw-tya-s lawit suk^a-y-at'a-na 
sunday-PRS now=MOD=lSG for.sure want.to.know-BENF-PURP-ACC 

'Be Sunday now I but want to know for sure,' 

^ Based upon the context of the utterance, I have offered 'originate' as a filler. 

^ Xflu»n gives the "21st" as the date rather than the 14th of April as was noted 
at the beginning of the text. 
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42 kuus-:d Armand Minthom ana (ets aka) 
thus=same Armand-Minthom REL (hicaaqa.[NP]) 

'thus similary like Armand Minthom said recently,' 

43 na^ tawtnuk nuu-k-na 
one medicine tell.[NES]-I]VIP-PST 

"'One medicine to be told!"' 
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11. (n.d.) 

Aunas ci anca timasa manpam wa inini naimu koo 
xtwaimai kusxi ATAwitma. Nimnawitnas wa 
tamawin wiyat a • nai. ichick Timatpa mis ancaxi 
taminwash pincishkau. PinataLwaskxa= AAT SHNawai 
yaayitz yootz IN lamatitz! Anas tukin timata 
aucyas pinasapsiqwasha ichik. Koos nas 
kooxa kaini. Caunas in pina • anisha tima[t/t]a 
ttax tukin anaKOOSH Pascenma Patkanainxa 
chi DCoos payn itook inmiyau iwa (it'uuRitz 
ewaash) i • or E indeed Coyote says, cinas pinauxisa, timas 
clip pad. Paisnam Koosnam Ku awanikxa Ku pi • 'sha 
timatpama Pencil (maqis) (yellow pencil) (maksmaks). (Chinash au 
timaswiksha caus ci autika yiLmiLk Tun 
Tun timasa, awaniksha, ashuyasha). 
(English) (I am now translating this. I am not writing all this any 
old way, naming, inspecting, etc.) ci au kpail 
iwanasha anpama (Liklinas) Koitz oomis 
tzimist niknit maitzki (Jargon Chinook sitkumsantali). 
Watampama txuna tapaspama kuni ishat 
kni putaaptit ku naaptit (putaaptit wax-laaptit) Kitzuy 
AT Tatz. itu kunki sapa-la-am-nu. 
aunas ci Palai Tamnawatashwisha. AKSHA 
(not sure) walptaiktanai awasna (Radio) Timas (E.O.) ititamana 
Merle Dufiy itinooxna Kpail AwacHA Bmce Anthony 
Dusty-mi (maternal Grandma). Efc'waknas au wapshimaiwisha 
im yoox Katta oomis ALa. ALa iwa, et yais IN— 
Lakta (TeetoLasha). chautas axwai shukwasha 
mun panichta (panikta) Beanam an-na kwan pana 
kwinata PrineviLLeKan anakuna awa pinmiim naimut 
kusxi ncincima. 

Now again I am writing this to wherever you may be my relatives and 
friends, thus also the precious (life). Rightly so, I am too far behind. 
Maybe again also in this writing, I always lie to (someone). I must 
inform myself. So very pitiful! So poor and pitiable I am! So 
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bothersome! As with what I wiU write, even now I am teaching 
myself this. Thus, I do so in that direction. I am not making myself a 
writer with all that carrying on like white people, in this way of mine 
it is difficult (it is difficult). "Yes!" or "Yes, indeed!" Coyote says. I 
am laying down this paper clip pad. Maybe thus you name yours "a 
piece of writing paper," "(pencil) yellow" (yellow pencil) "yellow." I 
am now translating this. I am not writing this all for nothing, any old 
way, naming, inspecting, etc. (English: lam now translating this. I 
am not writing all this any old way, naming, inspecting, etc.) Here 
just now the sun was moving, the time (is) nine or nine o'clock in the 
morning Chinook Jargon noon-time. The lake water was rising into 
the piney area, because of that (it) laid down one hundred and twenty 
dollars. Very good indeed! What will I squander with that? Now 
(with) this I am crazy, I am just becoming greedy. I am (not sure) 
hearing a song afterwards (that) had been on the radio. The E.O. 
newspaper read Merle Duffy passed away recently, she had been 
Brace, Anthony, Dusty's maternal Grandma. Now I am unable to 
place that one, what is that? Maternal or paternal Grandmother? It is 
patemal Grandmother, (it is) just no good, I wUl forget (I am 
forgetting)! We do not know yet when we will be put away. In that 
direction you wUl be taking along Bea toward PrinevUle where your 
relations are, thus also the ancestors. 

^ * 

1 Aw-nas cf anca tfma-sa 
now=lSG this again write-iMPV 

'Now again I am writing this' 

2 maan-^pam wa inmi naymu ku »tway-ma 
where.to=2PL be ISG.GEN kinsman and firiend-PL 
'to wherever you may be my relative and friends,' 

3 kiius-'id ataw-wit-ma. 
thus=also precious-manner-PL 

thus also the precious (Ufe). 
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4 Nimniwit-nas wa tamawin wfyat anay. 
rightly .so=lSG be too .much. [NES] far after 
Rightly so, I am too far behind. 

5 Icik tima-t-pa mis anca-xi 
EMPH.this.PRON. [NWS] write-N-LOC how again=also 
'Maybe again also in this writing,' 

6 taaminwa^^s pln-cisk-awa 
always.[NES]=lSG 3SG-to.lie-DIR 
'I always lie to (someone).' 

7 Pina-talwask-xa 
lSG.REFL-inform. [NES]-HAB 
'I must inform myself.' 

8 ''Eet sniway 
very.[NP] pitiful 
'So very pitiful!' 

9 Yiyeewic yu'^c ''fin! Lammafic! 
poor.[NP] pitiable.[NP] lSG.[NP] bothersome.[NP] 
'So poor and pitiable I am! So bothersome!' 

10 Ana-s tukin tima-ta 
ElEL=lSG with.what write-ETJT 
'As with what I will write,' 

11 aw-c-tya-s pina-sapsiR^a-sa icik 
now-V=MOD=lSG SG.REFL-teach-rMPV EMPH.this.PRON 
'even now I am teaching myself this.' 

12 Kuus=nas ku-xa k^'ayni 
thus=lsG do=HAB in.that.direction 
'Thus, I do so in that direction.' 
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13 6aw=nas in pina-''ani-sa tfma-la Xaax"^ tiikin 
NEG=lSG ISG SG.REFL-make-IMPV write-FLTT all with.that 
'I am not making myself a writer with all that' 

14 ana kuus pascm-ma pa-tqa-nay-n-xa 
REL thus White.person.[CJ]-PL INV-suddenly-carry-ACC-flAB 

'carrying on Uke white people,' 

15 CI ikiius-payn afuk inmi-yaw i-wa 
this in.this.manner-LOC difficult ISG.GEN-ALL 3N0M-be 
'in this way of mine it is difficult.' 

16 Hatokic hiwees 
to.be.difficult-ADJ.[NP] 3NOM-be-lMPV.[NP] 
'It is difficult.' 

17 "li!" or "fi, indeed}." Coyote says. 
'"Yes!" or "Yes, indeed!" Coyote says.' 

18 Ci -nas pina-WM-sa timas clip pad. 
this=lSG SG.REFL-Iie.down.[NES]-lMPV paper clip pad 
'I am laying down this paper clip pad.' 

19 Pays-nam kuus-nam ku a-wanik-xa 
maybe=2SG.GEN thus=2SG.GEN and 3ACC-name.[NES]-HAB 

'Maybe thus you name yours' 

20 "ku pfisa tima-t-pama," "(pencil) maqis" (yellow pencil) "maqsmaqs." 
and piece.of.[lE] write-N-pertaining.to (p.) yeUow.[NES] (y.p.) yeUow.[NP] 
"a piece of writing paper," "(pencil) yellow" (yellow pencil) "yellow." 

21 ti -nas aw tamaswik-sa 
this=lSG now interpret-lMPV 
'I am now translating this.' 
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22 Caw-s CI awtiRa yalmflk tun-tun tfma-sa, 
NEG-ISG this for.no.reason any.old.way REDUP-what write-LMPV 
'I am not writing this all for nothing, any old way,' 

23 a-wanik-sa 
3 ACC-name. [NES]-IMPV 
'naming,' 

24 a-suya-sa etc. 
3ABS-inspect-lMPV 

'inspecting, etc. 

25 (English subtext): I am now translating this. I am not writing all this any 
old way, naming, inspecting, etc. 

26 Cli aw kpayl i-wana-sa an-pama, 
this now recently. [NES] 3NOM-flow-LMPV sun-pretaining.to 
'Here just now the sun was moving,' 

27 liklii-hes kuyc uumis cimst nkni-t maycqi 
to.go.around.[NP]-object.for.[NP] nine or nine.[NES] go.around-NOM 

morning 

'the time (is) nine or nine o'clock in the morning' 

28 (Jargon Chinook sitkum-san-tali). 
(Chinook Jargon tniddle-sun-[...].[CJ]) 
'Chinook Jargon noon-time.' 

29 Watam-pama ttx'-uun-a tapas-pama, 
lake-pretaining.to ascend-into.water-PST.[NWS] piney.area-pretaining.to 
'The lake water was rising into the piney area,' 

^ The initial morpheme of this expression can be found in Jacobs (1931:185). 
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30 isa-t-kni 
because.of.that Iie.down.[NES]-N-ABL 

putaaptit ku naaptit (puute'^eptit wax le'^eptit) kicuy 
one.hundred and twenty one.hundred.[NP] and.[NP] twenty.[NP] metal.[NP] 

'because of that (it) laid down one hundred and twenty dollars,' 

31 ''Eeetta'^c! 
EMPH-gOOd. [NP] 

'Very good indeed!' 

32 ''Ituu konki sapaa-la'^am-nu? 
what.[NP] with.that. [NP] CAUS-to.disappear-FUT.[NP] 

'What will I squander with that?' 

33 Aw-nas ci palay, 
now=lSG this crazy 
'Now (with) this I am crazy' 

34 timna-wa-fa=as-wi-sa. 
heart-be-want-DES=lSG-v-iMPV 

'I am just becoming greedy.' 

35 Ayk-sa (not sure) walptaykt anay a-wa-s-na (Radio). 
Hear-IMPV (not sure) song afterwards 3ACC-be-PRS-PST (Radio) 
'I am (not sure) hearing a song afterwards (that) had been on the radio.' 

36 Timas (E.O.) ititama-na Merle Duffy hi-tnux-ne kpayl, 
paper (Eastern Oregonian) read-PST M.D. 3NOM-die-RM.PST.[NP] recendy 
'The E.O. newspaper read Merle Duffy passed away recently,' 

37 a-wac-a Bruce Anthony Dusty-vai (maternal Grandma). 
3ACC-be-PST Bruce.Anthony.Dusty-GEN (matemal.Grandma) 
she had been Bruce, Anthony, Dusty's maternal Grandma. 
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38 IR^ak=nas aw wepsimeywise, 
that.one.[NWS]=ISG now with.hand-to.not.do-lMPV-PST.[NP] 
'Now I am unable to place that one,' 

39 yox kata uumis ala? 
what. [MP] that.[NP] matemal.grandmother.GEN or patemal.grandmother.GEN 
'what is that? Maternal or paternal Grandmother?' 

40 Ala i-wa, 
patemal.grandmother 3NOM-be 
'It is patemal Grandmother,' 

41 ''Eet yays in laak-ta (titooia-sa)! 
EMPH,[NP] be.no.good.[NES] ISG forget-FUT to.forget.[NP] 
'(It is) just no good, I will forget (I am forgetting)!' 

42 Caw-tas ax'^ay suk'^a-sa 
NEG=1PL.EXC yet know-iMPV 

mun pa-nfc-ta (pa-'^inflc-ta). 
when 3PL.NOM-put.away-FUT 3PL.NOM-put.away.[NES]-FUT 
'We do not know yet when we will be put away.' 

43 Bea-nam ana k'^aan pa-nakwina-ta Prinville-Viaii, 
Bea=2SG REL in.that.direction INV-take.along-ETJT Prinville-VRS 
'In that direction you will be taking along Bea toward Prineville,' 

44 ana k"na a-wa pinmiin naymu-t kuus-7d ncfnci-ma. 
REL in.that 3ACC-be ISG.GEN kinsman-N thus=also elder-PL 
'where your relations are, thus also the ancestors.' 
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Klikitat Letter 

12. Klikitat Letter 
Translated from Chinook into Klikitat by Pete 
McGuff (Wishram) (From Sapir 1909:195-197). 

Winamnas, tuxamas, yanawias naptk"'ipa putimtpa 
waasclik. Awyajoias iinami sniway miyanas ax^'ay waqis 
ku mmi px'^'i caw iwata anacaxi naxs Ik""!. Xiiyx twati 
inatxana caw iwawtukta niipt. Tiinma twatima 
pakutkutsa pawapiitasa. Anacaximas mun rnkta tfmas 
paysnas mun ^iyawita aswan. Paysmas caw miin qmuta 
anacaxi wlyat'is. Mlskinimasa p^uk^'ata^ay inamiki 
sniway aswan miyanas. Iinami misnas ay at iniam timas; 
paysnas winpa. Timas namnima wmanas kiiknas caw 
waca. This is aU. 

I started for home and got here Tueday at 10 o'clock, 
found my poor boy stUl alive but still, in my judgement, 
he won't live another day. The White Doctor said he 
could not live for two days at first. The Indian Doctors 
are working on him. I'U write some time again if my son 
dies. I don't think I'll see you for a long time. If anyone 
knows me I wish you let them know of my poor son. My 
daughter wrote you, I suppose you got the letter. The 
letter you wrote me came when I was gone. This is aU. 
(English text from original.) 

1 Wina-m=nas, 
GO-CISL=1SG 
T have come,' 

2 tuxa-m'=as, 
retum-CISL=lSG 

T have returned,' 
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3 yanawi=as nap-fk^'i-pa putimt-pa waasciik. 
going.along=lSG two-day-LOC ten-LOC tum.around 
'I have just arrived on Tueday at 10 o'clock.' 

4 Aw-yaxn=as lin-ami sniway miyanas ax'^ay waqis 
3ABS-find=lSG 1SG-GEN.PL pitifully child still alive 

'I find my poor child still alive' 

5 ku inmi px^^i caw i-wa-ta anacaxi na^ lk"i. 
and ISG.GEN thought no/not 3NOM-be-FUT again one day 
'and in my judgement he will not live one more day.' 

6 Xuyx twati i-na-txa-na 
white doctor 3NOM-talking-suddenly=lPL.lNCL 

'The White Doctor then said to us,' 

7 caw i-wawtuk-ta nflpt. 
no/not 3NOM-night=FUT two 
"'He will not (live) two days!"' 

8 Tfln-ma twati-ma pa-kutkut-sa 
Indian-PL doctor-PL iNV-work-iMPERF 

'The Indian Doctors are working on him,' 

9 pa-wapfita-sa. 
PL.NOM-help-IMPERF 
'they are helping him.' 

10 Anacaxi'-inas mun ni-k-ta timas 
Again=lSG=^2SG.PL when give-V-FUT write.PPF 

pays-nas mun X!iyawi-ta aswan. 
maybe=lSG when die-FUT boy. 

'Again sometime I will send you a letter if my boy will die.' 
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11 Pays^mas miin qfnu-ta anacaxi wiyaf-is. 
Maybe=lSG=i2SG.PL no/not when see-EOT again far-ATT 
'Maybe I will not see you again for a long time.' 

12 Mis k^un-im-asa pa-suk"'a-taMay 
Y/NQ that.one.INV.ERG-CISL-upon PL.NOM-know-COND 
'How would they know of that one,' 

13 i-na-mi-ki sniway aswan miyanas 
iSG-ACC-GEN-EsrsT pitiful boy child 
'about my poor son?' 

14 I-na-mi mis-nas ayat i-ni'=''am tfmas; 
ISG-ACC-GEN how=lSG woman 3NOM-give-2SG paper 
'My daughter however I sent you a letteq' 

15 pays^nas winp-a. 
maybe=lSG get-PST 
'I suppose (you) got it.' 

16 Timas-nam ni-ma wma-nas kuk-nas caw wac-a 
paper=2SG.GEN give-PL go=lSG then=lSG no/not be-PST 
'The letter you sent me came when I was gone.' 

17 This is all. 
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