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ABSTRACT 

This study examined male homosexuality in Spain during 

the early modern period in the context of social 

structures, race relations and gender assumptions. Since 

men who engaged in homosexual activity also contended with 

issues of status and ethnicity, the analysis focused on the 

interaction between their sexuality and their public 

personae. From this baseline, the study also examined 

public and official attitudes towards homosexual practices 

and how they shifted on the basis of social hierarchy. 

Over five hundred sodomy trials from the Aragonese 

Inquisition were examined, alongside a range of supporting 

archival and manuscript evidence. The use of sodomy trials 

allowed for an exploration of attitudes concerning the 

explosive mix of sexuality and hierarchy in three 

distinctive groups: the people of cities and towns who 

accused individuals of sodomy, the inquisitors who tried 

the latter, and the accused themselves. 

The analysis showed that early modern men defined 

sexuality on the basis of gender assumptions that upheld 

the masculinity of the active, usually older partner. The 

combination of a masculinity of penetrative sexuality and 
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status within the community meant that homosexuality could 

both uphold or subvert hierarchies depending on the social 

identities of the active and passive partners in 

intercourse. Moreover, Aragonese people displayed a 

tendency to denounce outsiders to their communities. 

Inquisitorial judges, however, while demonstrating leniency 

towards these targets of popular persecution, reserved the 

harshest punishments for those who specifically challenged 

order by engaging in active sodomy with a social superior. 

These two differing strategies that separated the 

objectives of accusers from those of judges highlight the 

heterogeneous and diffuse nature of the process by which 

differing groups sought to impose particular views of 

required social order. Homosexuality in early modern Aragon 

emerges as a space that tested the boundaries of hierarchy 

and also reflected the structure of the social milieu that 

contextualized it. 
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INTRODUCTION 

PROFILING HOMOSEXUAL SODOMY DEFENDANTS: HISTORIOGRAPHICAL 

ISSUES AND THE BASIC PATTERN OF PERSECUTION IN THE 

TRIBUNALS OF ARAGON 

"... [T]he Italians came to deserve so terrible a name 

among the nations for unnatural passions. This is a subject 

which can hardly be touched in passing; yet the opinion may 

be recorded that it belongs rather to the science of 

psychopathy than to the chronicle of vulgar lusts"^ With 

this fervent rhetoric, renowned historian John Addington 

Symonds expressed the contempt, disinterest, and revulsion 

of the nineteenth century towards any discussion of 

homosexual activities in early modern Europe. More than a 

century later, we find ourselves at diametrically opposite 

ends, with research on gay and lesbian history at the 

forefront of the newfound interest on the marginalized. 

From obscurity to the spotlight, from abasement to 

celebration, same-sex eroticism has recently emerged as a 

signpost for scholars pursuing the study of gender and 

sexuality. 
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This study aims to further illuminate the lives of 

pre-modern men who engaged in homosexual practices through 

an examination of trial records for sodomy and related 

sexual offences in early modern Spain, particularly those 

found under the jurisdiction of Aragon's inquisitors. The 

current abundance of related scholarship, however, does not 

necessarily imply uncritical acceptance of the latest canon 

on the subject. Much work remains to be done, not merely 

because the field is not as yet established as other more 

traditional ones, but also because much of the recent 

research under the banner of queer studies has failed to 

integrate the study of homosexuality into a wider 

historiographical scope. As much as scholars tout queer 

studies as an integral field to the understanding of past 

societies in general, in reality it has remained wedded to 

post-structuralist interests in identity, incapable of 

integration with larger more traditional historical 

concerns. 

Naturally, it is not my intent to disparage previous 

works on the subject, for they have laid a much needed 

ground-work for future scholarship. Scholars like Alan Bray 

and John Boswell brought the field of gay studies to the 

forefront of scholarship in the 1980s. Boswell's brilliant 
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Christianity, Social Tolerance, and Homosexuality defied 

common misconceptions concerning the attitude of the 

medieval Church towards homosexuality in showing that it 

was only in the late Middle Ages that churchmen began to 

condemn sodomy and other homosexual sexual activities as 

particularly heinous.^ In doing so, he deftly laid to rest 

the assumption that homosexuality had always been 

considered outlawed, disreputable, and unnatural, an idea 

that potentially spread homophobia because of its presumed 

ahistoricity. Likewise, Bray's work on homosexuality in 

early modern England stressed the inability to define the 

sodomite as a specific criminal type. Indeed, the 

prosecution of sodomy only surfaced when conjoined with 

other political and social factors that made such a 

prosecution desirable. Thus, Bray highlighted the existence 

of a very fine line between sodomy and male friendship, two 

categories that often became blurred and confused. This 

entanglement did not represent an obscure phenomenon 

relegated to merely a few deviants but rather a reality 

that influenced the way early modern English men related to 

each other.^ 

Just as Boswell and Bray specifically gave gay studies 

a place within historical scholarship, so did Rafael 



Carrasco accomplish the same for the study of homosexuality 

in Spain. His Represion sexual e inquislcion en Valencia 

was the first major work to specifically deal with the 

topic of homosexuality in early modern Spain through the 

use of archival sources. To this day even, it remains the 

most important contribution to an otherwise almost barren 

field.^ 

Although these works firmly established the study of 

homosexuality as a viable undertaking for their respective 

historical periods, the field remains unfortunately 

somewhat dislocated from the general historiography. This 

was true in the 1970s and 80s, when scholars descended on 

various archives and conducted massive empirical studies 

based on sodomy cases, as well as in the 90s when the main 

thrust shifted to theoretically-based monographs and the 

study of literature.^ 

As valuable as the early empirical research on sodomy 

was, the belief that the ^sodomite' could be uncovered and 

dissected through statistical analysis unfortunately 

rendered the historical subject a discernible minority 

within early modern populations. Such is the case, for 

example, in Carrasco's seminal work for Spain. Throughout 

the book, he firmly delineates between those who engaged in 



14 

sodomy, the ^sodomites' and the 'normal' reactionary 

populace. Although he rightly denies the existence of a 

homosexual identity or large subculture in early modern 

Valencia, he nonetheless falls into a dichotomous trap that 

pits the deviant sexual outsiders against a populace that 

hated them. Thus he insists that "in the case of sodomy— a 

simple variation form this point of view on the theme of 

the Other— the popular cooperation with the executioner 

was massive, enthusiastic, and unwavering."® In fact, the 

reality of the situation in Valencia, or other Spanish 

cities for that matter, was far more complex. 

On the one hand, to erect a definable group of 

'sodomites' is somewhat disingenuous because most of the 

men who engaged in these acts and who appeared in the 

inquisition trial records did not view their behaviour as a 

defining characteristic of their personalities. Surely, 

some like Francisco Fortaleza, tried in Zaragoza in 1638, 

expressed their preference for men over women when it came 

to sexual relations.^ However, neither the authorities nor 

the populace at large considered sexual preference a 

defining characteristic that separated those who engaged in 

sodomy with men from those who did not. As I discuss in 

chapter 1, many young men and adolescents, the preferred 
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targets of adults who sought to engage in homosexual 

activities, were keenly aware that most men posed a 

potential sexual threat to them. In other words, the desire 

of mature men for male adolescents was considered normal, 

even if this normalcy often spilled into what authorities 

considered the grievous sin of sodomy. 

Rather a matter of doing than being, sodomy could 

appear in various guises, as men moved from their public 

activities, their careers, their wives and families, to a 

semipublic space where they sought to engage with other men 

or teenagers in a sexually satisfying manner, a topic that 

will be more fully discussed in chapter 2. Carrasco's rigid 

division between a cast of "sodomites" and the populace is 

not only ill informed but also anachronistic; the mentality 

of the age did not have a conception of sodomy as a 

behaviour to which particular individuals were attached. It 

was considered dangerous certainly, but this threat could 

manifest itself in any man in a transient and inconsistent 

manner. 

If every man had within him the potential to become a 

sodomite and he was indeed expected to seek out such sexual 

pleasures, then it becomes apparent that those men who 

engaged in these sexual practices represented all walks of 
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life and thus brought with them the baggage of race and 

social class to the sexual act. Unlike visible ethnic or 

religious minorities in Spain at the time, the men who were 

unfortunate enough to be apprehended by the authorities for 

sodomitical intercourse or other sexual practices with 

other men or teenagers, could not be singled out as 

sodomites unless it became public knowledge that they did 

enjoy these sexual proclivities. The men in the archival 

cases under study easily moved between a public world that 

defined them through their social status, race, religion, 

and occupation into a semipublic sexual world where they 

interacted with other males in search of sexual 

gratification. Whether high born and powerful or abject and 

downtrodden, and all variations in between, men of 

different backgrounds often explored an underground same-

sex scene where social and racial variables could play an 

important role. There could be no such thing as a sodomite 

or a group of sodomites precisely because their everyday 

personae were already well established within a social and 

racial hierarchy. 

Unlike a sodomite who could not be readily 

recognizable when walking down the street, a morisco would 

always remain a morisco in the world of work and everyday 



social relations regardless of whether he committed an 

Islamic heresy or not. Likewise, a Franciscan monk would 

also be constantly defined, constricted, and perhaps 

advantaged by his special status separated from those who 

enjoyed municipal citizenship or served the monarch as 

nobles. Thus, all men and women already displayed an 

everyday identity based on class and race that defined them 

as members of the body social. The sodomite as a specific 

minority did not exist because those who engaged in these 

sexual practices were simply people for whom their race, 

class, and occupation already circumscribed their daily 

identity. 

Of course, the idea that the sodomite did not exist as 

a readily identifiable subject is not new. Indeed, I draw 

here upon the work of previous scholars and theorists who 

have been greatly influenced by Michel Foucault. Foucault's 

axiom concerning sodomy as that "utterly confused category" 

has prompted others to formulate the idea that sodomy and 

the adscription of the term sodomite to a specific person 

depended on a host of other variables rooted in the social 

context of the time. Influenced by both Bray and Foucault, 

it was perhaps Jonathan Goldberg who best expressed this 

view when he proposed that as a historian one cannot 
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deliver the sodomite per se but rather "sodometries— 

relational structures precariously available to prevailing 

discourses."® 

Although I agree with this basic formulation and 

actually draw upon it to dispel the notion that those men 

who engaged in sodomy and other sexual acts considered 

precursors to it were a visible and identifiable minority, 

I do so with a different intent than Goldberg and those who 

have followed his lead. It is my objective to connect the 

evidence from sodomy trials in various jurisdictions to 

larger historiographical questions about social and race 

relations in Golden Age Spain. It is the analysis of how 

class and race played out in both the minds of the 

authorities trying sodomy cases and those actually engaged 

in the sexual acts therein described that concerns me. In 

essence the sexual world where men engaged each other in a 

quest for sexual gratification was a mirror where the 

stability of hierarchical notions could be tested, and 

where the implications of race and class quickly became 

apparent. 

The way that Goldberg and those who have followed him 

have used Foucault's notion of sodomy as an ^^utterly 

confused category" presents serious problems. The first 



concerns the scope of the field of queer studies and its 

current direction, much of which is directly influenced by 

the succession of Foucault, Bray, and Goldberg. 

Queer studies, steeped in a post-structuralist 

epistemology, has emerged in the last decade as the 

successor to gay and lesbian history. Critical of the often 

essentialist categories imposed by historians of 

homosexuality in the 1980s and rooted in a constructionist 

approach delineated by such theorists as Foucault, 

Sedgwick, and Butler, this field has concentrated on the 

construction of identities as the basis for historical 

investigation.® Because queer theory works under the 

assumption that identities and the categories that inform 

them are mere social constructions rather than trans-

historical and immutable self-evident truths, the field has 

remained purposefully slippery and difficult to define. Yet 

most of the scholarship that falls under the rubric of 

queer studies has sought to explore the historical 

development of categories and the manner in which this 

process created differences of power, mainly through the 

study of the language or discourse that made up these 

identities and categories. 
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In what has been a welcome development, the new 

interest in queer studies has fuelled research by Spanish 

historians and literary critics in a field that was 

dominated by Carrasco's seminal if at times questionable 

work. Thus in the last two years we have witnessed the 

appearance of two collections of essays entitled 

respectively Queer Iberia: SexualLtieSf Cultures^ and 

Crossings from the Middle Ages to the Renaissance, and 

Lesbianism and Homosexuality in Early Modern Spain: 

Literature and Theater in Context.That both of these 

works approach the subject of queerness mainly through the 

study of literary texts and are heavily influenced by 

postmodern theory is perhaps owed to the wide success 

enjoyed by Bergmann and Smith's Entiendes? Queer Readings, 

Hispanic Writings, a collection of literary criticism on 

modern Hispanic writings to which even the editors of Queer 

Iberia refer as a valuable precursor to their collection. 

Although Queer Studies' fusion of post-structuralist 

and feminist theories with specific concerns on the 

instability of sexual categories of identity has forged 

important new understandings, its rapid spread has created 

some problems. As a theoretical position intent on 

highlighting the ultimate instability and untenability of 
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categories of identity, its own definition has escaped an 

easy grap and remains slippery at best. The process of 

destroying the mythical grounds upon which categories that 

have sustained heteronormativity have rested, while 

laudable, relies so heavily on post structuralist tenets 

that depict any categorizations or fixed positions as 

untenable that it renders queerness an almost vacuous term. 

Even the theorist who coined the term, Teresa de Lauretis, 

has distanced herself from it as it has been appropriated 

widely with little regard to precision. 

Instead of dealing with sexuality, the field of queer 

studies has degenerated to the point where the sexual act 

itself is relegated to a footnote beneath the ever 

increasing textual analysis that scholastically contorts, 

bends, and ultimately confuses in an explosion of 

theoretical jargon. Although the attempt to ^queer the 

center' and expose the incongruities within a misleadingly 

solid heterosexist system should be commended, this 

endeavor has taken the approach to ever increasingly expand 

and dilute the focus of research to the point where being 

everything to everyone, queer is actually nothing. 

As important as Queer Theory has been in challenging 

the seemingly fixed nature of identity categories that 



reified an oppressively heteronormative system, its 

conceptual underpinnings— rooted in the virulent anti-

realist and anti-emprical approach common to post 

structuralist movements— leaves no room for anything but a 

deconstruction of identity categories. In a way. Queer 

Studies has become a negative mirror of Gay and Lesbian 

Studies, its practically defunct precursor. While the 

latter sought to bolster and empower homosexuality as a 

category of identity through a study of the sexual past, 

the latter has embarked on a systematic destruction of 

categories deemed ultimately oppressive and subservient to 

heteronormativity. As a theoretical approach committed to 

the notion of the perpetual and constant unfixity of 

categories of identity— notwhistanding debates on 

particulars— Queer theory can do nothing more, when 

applied to historical records, than demonstrate the 

problematic nature of these very categories. And as crucial 

as this endeavor has become for challenging preconceived 

notions regarding identity, the post strucutarilist 

conceptual basis of the movement inevitably limits its 

scope. 

Such an unvarying and necessary adherence to the issue 

of identity, has prevented other factors of historical 
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analysis from entering scholarly debate. Rather than 

concentrate on identity as the main variable of historical 

analysis, I specifically seek to broaden the parameters of 

the field to encompass the crucial nexus between sexual 

behavior and larger social factors affecting the daily 

management of civil society. All early modern men who were 

having sex with other men did not do so in a vacuum, 

untouched by work, family, and community. This work steers 

the analysis of the sources into a novel direction that 

squarely places homosexual behavior and its persecution 

within social tensions and relationships. Particularly, I 

illuminate the constant intersection between sexual 

hierarchies constructed within same-sex erotic practices, 

and larger social hierarchies informed by status and 

ethnicity. In doing so, I assess the historical 

significance of homosexual behavior as inextricably linked 

to social processes, structures, and hierarchies that were 

influenced by variables other than just sexuality. 

The second concern with the current cultural history 

of sodometries is one of detail and understanding of the 

historical process. Following Bray and Goldberg's work it 

has become established canon that the prosecution of sodomy 

occurs only when those who might destabilize the social 



order become a threat. Thus the authorities mark heretics, 

minorities, and the like as sodomites, precisely because 

their non-sexual status or activities represent an attack 

on the established social apparatus and system. In 

Goldberg's words, as he paraphrases Bray, 

[Sodomy] is mobilized in the face of threats to the 
social order— those in England represented by 
papists, traitors, and the like. Bray's point can be 
extended to other contexts, where heretics or 
foreigners— in short, whatever a culture wishes to 
see as dangerously other— were the most likely 
sodomites. That is, the accusation of sexual 
misbehavior is seen to follow from the violation of 
the social order. 

Thus, the act of sodomy, whether real or imagined, was 

important only in so far as it confirmed a previous 

deviance or threat. 

The use of sodomy accusations to bolster other charges 

or otherwise damage a political opponent can certainly be 

documented throughout the Middle Ages and in the early 

modern period. The trial of the Templars stands out as a 

case where the accusation that the fighting monks engaged 

in sodomy alongside other charges such as sorcery and devil 

worship was manufactured by King Philip and Nogaret as a 

way to ensure their demiseLikewise, heretics such as the 

Bulgars were widely believed in their time to have engaged 
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in sodomitical intercourse, a charge that not only fuelled 

popular antipathy towards them, but also allowed 

ecclesiastical inquisitors to proceed against them 

relatively unhindered.In early modern Spain too, a sodomy 

accusation could be a powerful political tool, as evinced 

in the claims that Enrique IV not only was impotent but a 

sodomite as well, a rumor that Queen Isabel deftly 

exploited in her ascent to power. 

While I agree with the idea that, as such a 

disparaging and publicly humiliating charge, sodomy could 

easily be utilized for political and personal gain, it 

seems unlikely that such would be the case in the everyday 

systematic prosecution of sodomy. The use of sodomy charges 

as a political tool, whether at the national or the local 

level, can usually be traced to concrete cases. For 

instance, this was the defence expressed by Fray Manuel 

Sanchez del Castellar in 1685 when some members of his 

monastery accused him of sodomy. Claiming that he was the 

object of an internal conspiracy fostered by jealousy and 

rancour at his successful ecclesiastical career, this monk 

eventually was absolved of all charges.^® To extrapolate and 

assume from these concrete examples, however, that early 

modern sodomy charges in the everyday functioning of the 
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courts were merely designed to punish previous offences or 

deviances from the social order is problematic. 

The interpretation of intent in the behaviour of the 

judges and the people who made the sodomy accusations 

emerges as a key issue to the analysis of sodomy. If we 

take Bray's and Goldberg's arguments to their logical 

conclusion, then sodomy itself was not that important; 

rather, it was the other political and social threats to 

society that engendered the sodomy accusations and trials. 

Thus, sodomy is seen as a mere justification for the 

persecution of minorities. Rather than ignoring or 

diminishing the impact of the sexual act itself in the 

persecution of minorities, it is more fruitful to explore 

the explosive combination of sex, race, and class. That is, 

it is necessary to explain why sodomy itself was considered 

so nefarious, especially when committed by someone from a 

disadvantaged group. To view sodomy as an inconsequential 

accident, a mere excuse for the persecution of minorities, 

ignores the powerful implications embedded in the sexual 

act itself. This might be a subtle difference but it is of 

the utmost importance. Specific cases of false accusations 

aside, the assumption that judges believed that they were 
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trying an actual sodomy case brings back the sex itself 

into the forefront. 

By reclaiming the sexual act as a viable object of 

analysis I seek to examine the connection between pre-

modern homosexual behavior and Spanish social and racial 

hierarchies. The differences in the application of the law 

in regards to various social and racial groups do not imply 

that a sodomy charge was a rubber stamp in a scheme to 

punish otherwise suspect people, but rather suggest an 

arbitrariness based on the subversive elements of the 

sexual act itself when coupled with social and racial 

standing. Just as I attempt to unravel the manner in which 

both the populace and the authorities reacted to male same-

sex eroticism through pre-conceived notions about social 

hierarchy, this study also investigates the implications of 

social standing in the sexual behavior of the men appearing 

in the trials. These men and adolescents shared assumptions 

with their contemporaries and lived their public lives 

within a framework of underlying cues, rules, and 

strategies that informed social and racial relations. And 

yet their sexual behavior was circumscribed by a wholly 

different set of rules rooted in notions of masculinity and 

gender that could often conflict with accepted social 
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conventions. The underworld where these men sought sexual 

gratification emerges as a site where the public 

regulations concerning social and racial interactions were 

put to the test, a space where normal hierarchies could be 

affirmed or subverted. As such, the homosexual behavior of 

these men and its accompanying underworld represent a 

particularly useful object of analysis for it allows us to 

gauge the consistency and malleability of Spanish social 

and racial hierarchies at the limit of their reach. 

Before we delve into the role played by social, 

racial, and religious status in sodomy trials in the next 

few chapters, it is necessary to establish a statistical 

base that outlines the treatment received by these various 

groups. Although my sources include both inquisitorial and 

secular trials, I have decided to include here only the 

inquisitorial ones. I base this decision on the fact that 

complete trials from secular courts are too few and would 

only skew the statistics since they differ in jurisdiction 

and procedure. Likewise, while I have obtained a lengthy 

list of sodomy trials from both the alcaldes de casa y 

corte of Madrid, and the municipal court of Malaga, these 

lists do not include relevant infoimiation such as the 

status of the accused, the specific type of sexual act 
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being prosecuted, or sometimes even the punishment. I have 

also omitted from the following table, the partial 

summaries of inquisitorial accusations and witness 

statements classified as 'prosecutorial arguments' because 

with few exceptions they lack a sentence. 

Although I will analyze the inquisitorial courts and 

their procedure in detail in an upcoming chapter, it should 

be noted that sodomy was tried only by the tribunals in the 

crown of Aragon, with the permission of the Suprema, and 

based on a papal bull dating from 1527 that granted special 

permission to these tribunals to try sodomy.Thus while 

inquisitors in Valencia, Barcelona, and Zaragoza regularly 

proceeded against sodomites from the 1570s well into the 

eighteenth century, those in Castile were never allowed to 

do so. The statistical distribution of social classes, 

ethnicities, and nationalities, owe much to the particular 

makeup of the population under the jurisdiction of the 

three Aragonese tribunals. 

Based on the information gathered in the relaciones de 

causas (trial summaries) written by the local tribunals to 

the Suprema in Madrid, and the actual cases that have 

survived, we can see that between 1552 and 1776, 548 men 

were tried for homosexual sodomy, with punishments that 
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ranged from relaxation to the secular arm (death at the 

stake), to galleys, exile, confinement, and whipping. 

Table 1. Sentencing Patterns for Sodomy 

Tribunal 

Sentence Barcelona Valencia Zaragoza Total 

N % tribunal N % tribunal N % tribunal N % of total 

Relaxation 5 3. 11 34 15. 67 26 15. 29 65 11.86 

Galleys 38 23. 60 46 21, .20 61 35 .88 145 26.46 

Exile/confinement 39 24. 22 64 29. 49 45 26. 47 148 27.01 

Whipping/monetary 5 3 ,11 4 1 .84 2 1 .18 11 2.01 

;\bsolved/suspended 55 34 .16 56 25 .81 33 19 .41 144 26.28 

Pending 19 11 

o
 

C
O

 

13 5. 99 3 1. 76 35 6.39 

161 217 170 548 

From a first glance at this table we can draw some 

interesting conclusions. First, the relative severity of 

the inquisition on homosexual sodomy trials was correlated 

to the tribunal in which people were tried. While the 

Barcelona tribunal only executed just over 3% of the 

defendants, both Valencia and Zaragoza applied the law much 

more rigidly, executing around 15% of those they tried. 

Although most scholars have usually looked at the number of 
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executions to gauge the severity of inquisitorial 

procedure, this figure alone could be misleading. 

As the times changed so did the inquisition's attitude 

to sodomy; by the middle of the 1630s it had become 

customary to sentence even the most incriminated sodomy 

defendants to the galleys. Barcelona saw its last sodomy 

execution in 1620, Zaragoza in 1624, and Valencia in 1628. 

This change of policy on the part of inquisitorial 

officials was most likely directed from Madrid, as rulings 

by the Suprema starting in the late sixteenth century, 

indicate a progressive softening of punishments.^® Rather 

than a newly enlightened view towards sexuality, this 

seeming merciful approach was certainly influenced by the 

desire to avoid publicity of sodomy trials. As local 

inquisitors clamoured for placing soon-to-be relaxed 

sodomites in their impressive autos de fe, the Suprema 

(Supreme Council) felt that the publicity generated would, 

far from deterring future sinners, probably embarrass the 

authorities and the populace with the mention of such a 

nefarious act.^® 

Since the records under perusal extend into the 

eighteenth century, it would be foolhardy to only rely on 

the number of sodomites executed by the secular arm, a 
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punishment no longer practiced by the late seventeenth 

century. By combining statistics for those relaxed and 

those sent to the galleys, we can thus obtain a better 

picture of a tribunal's severity relative to its peers, 

which spans the whole of the time frame under study. When 

we add those condemned to the galleys with those executed, 

the Zaragoza tribunal emerges by far as the most severe 

prosecutor of homosexual sodomy. Over half (51.17%) of the 

men and adolescents who appeared before this tribunal were 

sentenced to either galleys or execution. Meanwhile 

Valencian inquisitors applied these punishments in 36.87% 

of the cases they tried, while those in Barcelona, ever the 

more lenient ones, only did so 26.71% of the time. A final 

confirmation of this dubious inquisitorial ranking' can be 

gleaned from the percentage of defendants who were either 

absolved of all charges or who received spiritual sentences 

such as prayer or confession, in essence an absolution for 

a crime that could entail far more dire consequences. Once 

again, Barcelonese inquisitors appear to be the most 

lenient with 34.16% of those involved in their sodomy 

trials securing freedom. Zaragoza, on the other hand 

confirms its severity with only 19.41%, while Valencia 

stakes out a middle position with 25.81%. 



To approach an understanding of how class, 

nationality, and ethnicity factored into sodomy trials, it 

is necessary to create further statistical categories that 

reflect these variables within the general population of 

sodomy defendants. For instance when we proceed to analyze 

the respective punishments for defendants according to 

citizenship and ethnicity, some intuitive assumptions 

concerning the way the courts applied the law are both 

confirmed and questioned. 
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Table 2. Sentencing patterns by place of origin and 
ethnicity 

Tribunal 

Barcelona 
Sentences Catalans Other Spanish Foreigners People of Color 

N % N % N % N % 

Relaxation 0 0 1 5.00 3 4.69 0 0 

Galleys 12 21.43 5 25.00 14 21.88 3 1 60.00 

Exile/confinement 14 25.00 4 20.00 15 23.44 1 20.00 

Whipping/monetary 3 5.36 0 0 0 0 0 0 

fibsolved/suspended 16 28.57 6 30.00 23 35.94 1 20.00 

Pendina 11 19.64 4 20.00 9 14.06 0 0 
56 20 64 5 

Sentences Valencian 
Valencia 

Other Spanish Foreigners People of Color 

N % N % N % N % 

Relaxation 8 10.39 4 16.67 1 2.86 17 36.96 

Galleys 18 23.38 4 16.67 8 22.86 7 15.22 

Exile/confinement 28 36.36 8 33.33 11 31.43 8 17.39 

Whipping/monetary 2 2.60 1 4.17 0 0 0 0 

Absolved/suspended 18 23.38 5 20.83 13 37.14 12 26.09 

Pendina 3 3.90 2 8.33 2 5.71 2 4.35 
77 24 35 46 

Sentences Aragonese 
Zaragoza 

Other Spanish Foreigners People of Color 

N % N % N % N % 

Relaxation 7 9.46 3 10.34 1 3.33 7 50.00 

Galleys 30 40.54 15 51.72 8 26.67 4 28.57 

Exile/confinement 13 17.57 8 27.59 13 43.33 2 14.29 

Whipping/monetary 2 2.70 0 0 1 3.33 0 0 

Absolved/suspended 20 27.03 2 6.90 7 23.33 1 7.14 

Pendina 2 2.70 1 3.45 0 0 0 0 
74 29 30 14 
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The first statistic that stands out is perhaps the 

relative harshness with which people of color were treated 

by the inquisitors once they were tried for sodomy. In 

accordance with the methodology outlined above to account 

for the change in sentencing policy that occurred around 

1630, the addition of galleys and relaxation to the secular 

arm can be considered an indicator of the severity of the 

tribunal. In cases in which the accused were blacks, 

moriscos, and North African slaves, the defendants were 

either executed or sent to the galleys— 60% of the time in 

Barcelona, 52.18% in Valencia, and 78.57% in Zaragoza. The 

severity of the inquisitors regarding this group of people 

far outweighs the sentencing patterns of other groups, with 

the closest rate in both Barcelona and Valencia being 30% 

and 33% respectively. While in Zaragoza approximately 62% 

of non-local Spaniards were executed or sent to the 

galleys, the respective weight of executions in comparison 

to people of color in Zaragoza is much reduced with only 

10% of them suffering the ultimate penalty in contrast to 

50% of all people of color in Zaragoza's tribunal. 

That an ethnically visible minority composed of free 

blacks, black and Moorish slaves, and moriscos received a 
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substantially harsher treatment by inquisitors than other 

groups probably conforms to intuition and expectation 

regarding the treatment such tribunals afforded to various 

racial compositions. However, as much as those followers of 

theories that detail racial discrimination and othering 

might be rewarded by these statistics, it is nonetheless 

striking that foreigners stand at the opposite end of the 

spectrum. Indeed, non-Spaniards, composed mostly of 

Italians and followed by Frenchmen, received the lightest 

penalties in both Valencia and Zaragoza, with Barcelona 

providing a less clear cut situation when we compare 

foreigners and locals. Thus, in Barcelona 21% of both 

foreigners and locals were sent to the galleys for 

homosexual sodomy, with the added caveat that almost 5% of 

foreigners tried were also executed. While only 28% of 

those local citizens appearing in the cases were absolved 

of the charges, an astounding 36% of foreigners enjoyed 

that relief. Thus, while foreigners received marginally 

higher penalties, they were also awarded with a higher rate 

of absolution. Under these paradoxical terms, it is almost 

impossible and probably foolhardy to declare one of the two 

groups to have suffered less under the yoke of the 

Barcelonese inquisitors. What can be assured, nonetheless. 
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is the counter-intuitive fact that, at worst, foreigners 

seem to have been treated on a par with local citizens, and 

certainly much better than both non-local Spaniards and 

people of color. 

In Zaragoza and Valencia, meanwhile, the situation was 

more clear cut, with foreigners enjoying by far lesser 

penalties than any other group, including local citizens. 

Zaragoza's inquisitors only condemned to relaxation or 

galleys 30% of those foreigners involved in homosexual 

sodomy cases while sentencing 50% of local citizens to the 

same fate. Likewise in Valencia, foreigners only received 

these severe penalties 25% of the times they were tried, 

while local citizens did so 33% of the time. Also, in 

Valencia foreigners were awarded the highest rate of 

absolution of any group with 37% of their cases resulting 

in the freedom of the accused. 

That foreign defendants enjoyed the lowest rates of 

convictions and relaxation to the secular arm, even below 

that of local citizens, might come as a surprise. On the 

one hand, scholars have usually singled out foreigners as a 

group that was especially prone to judicial abuse, and even 

more so in the case of sodomy. Foreigners would certainly 

fit into Bray and Goldberg's theories that sodomy trials 
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were an instrument by which otherwise suspicious or suspect 

people were kept under control. 

Likewise in Aragon itself, Monter argues that 

foreigners were specifically singled out in sodomy trials, 

in a pattern of inquisitorial prosecution that relied on 

20 
the persecution of minorities. In matters of sexuality, a 

great prejudice against foreigners can be assured. For 

example, most people considered Italians to be inveterate 

sodomites. Their reputation was so infamous that an Italian 

defendant in a sodomy trial undertaken in Valencia feared 

that he might have been accused by an enemy who counted on 

this very reputation to secure a conviction.The well-

documented connection in the early modern Spanish mind 

between sodomy and Italy seems to bolster Monter's belief 

that the inquisitors specifically focused on foreigners as 

the accused in sodomy trials. 

Monter bases his hypothesis on the relative number of 

foreigners compared to locals appearing as defendants in 

sodomy trials. Indeed, he is correct to point out that the 

sheer number of foreigners accused of sodomy far outweighed 

their presence in Aragon, Catalonia, and Valencia. For 

instance, in the Barcelona tribunal foreigners were the 

largest group of men tried for homosexual sodomy, with 64 
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defendants, followed by local citizens with 56. Not only 

did Catalonia have a large number of French migrants who 

had established themselves in that region, but the city of 

Barcelona itself regularly acted as a port of call for the 

king's Mediterranean fleets, mostly operated and manned by 

Italian sailors. As we move to the other tribunals, we find 

that, although not as high, the proportion of foreign 

defendants is still very large. Thus, foreigners 

represented 19% of all defendants in Valencia and 20% in 

Zaragoza. 

Although Monter concludes from the exceptionally large 

number of foreign defendants that inquisitors were 

specifically targeting these men as a way of maintaining a 

role for the tribunal, the fact that he examined the number 

of defendants but not the sentences they received skews his 

results. As we have seen above, once we investigate the 

penalties and sentences given to different groups of 

people, we quickly see that foreigners actually were the 

least persecuted by the inquisitors. And yet the paradox 

remains; foreigners represented a large number of 

defendants but they received lesser penalties. 

The solution to this seeming conundrum lies in the 

separate legal processes of accusation and trial. Although 
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scholars have often viewed the inquisitorial tribunals as 

an all-encompassing force that through its power directed 

every aspect of the judicial process, at least in sodomy 

trials, the judges did not intervene at all in the 

accusation process. For a sodomy trial to take place, 

there needed to exist an accusation from a private person, 

who either as a victim of rape, or as a witness to any 

unlawful sexual activity, went forward to the authorities 

to denounce the accused. Although the inquisition had a 

host of familiares (service men) and comisarios (sheriffs) 

spread throughout their jurisdiction, these people did not 

actively intervene in the accusatorial process, unless they 

themselves were witnesses to sodomitical intercourse. 

Certainly, people who had heard of an improper relationship 

or had even caught two men in flagrante delicto often went 

to the comisarios, familiares or even the secular 

authorities to report the crime, particularly in towns or 

villages where no inquisitor resided.However, the 

inquisition as an institution did not involve itself in the 

accusatorial process, rather concentrating its resources in 

the actual trials of the accused. 

Both the common people, in their role of accusers, and 

the inquisitors, as judges, played relevant roles in a 
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judicial process that determined who would face a sodomy 

trial and how they would be sentenced. The large number of 

accusations levelled against foreigners seem to be, not a 

variable of inquisitorial desire, but rather tied to the 

interests and moral economy of the residents of cities, 

towns, and villages. On the other hand, the high rates of 

acquittal and the relative largesse shown towards the same 

foreign men were decided by a judicial process controlled 

by the inquisitors themselves. To unravel the way class, 

ethnicity, and nationality, played out in these sodomy 

trials, it is thus necessary to examine both the role of 

accuser and the role of judge incarnated respectively by 

everyday citizens and the inquisitors. That the statistical 

evidence gathered from these sodomy trials would show a 

divergence of strategies between the people and the 

inquisitors evinces the subtleties and multifaceted 

character of a system composed of individuals with varying 

agendas, needs, and objectives. Rather than view Spanish 

society as composed of socially controlled automatons 

enlisted in a blind repression of sexuality, the separation 

of the accusatorial sphere from the trial itself is central 

to understanding the often conflicting patterns of 
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repression when sodomy intertwined with race, class, and 

nationality. 

Only through close attention to both the judicial 

process and the system of sexual relations that delineated 

homosexual behavior, as expressed in inquisitorial archival 

sources, can we address some of the gaps present in current 

queer scholarship. By building upon the useful notion of 

malleable identities yet reviving the study of the sexual 

act itself from archival records, this investigation seeks 

to analyze the connection and mutual influence between 

homosexual activity and social hierarchies in early modern 

Spain. 
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CHAPTER 1 

THE DYNAMICS OF MALE ON MALE SODOMY: AGE, GENDER AND THE 

DIALECTICS OF DOMINANCE 

The inquisition trials for sodomy in the Crown of 

Aragon offer valuable perspectives on same-sex erotic 

behavior among early modern Spanish men. Through the 

detailed testimony of both witnesses and defendants we can 

gain a greater appreciation of how men construed their 

sexual relationships with other men and adolescents as well 

as the system of gendered assumptions that suffused 

sexuality. Based on the predominance of a hyper-masculinity 

that assigned virility to the penetrative sexual role and 

emasculated the passive partner in intercourse, men pursued 

same-sex objects of desire for sexual gratification. Many 

of the relationships inscribed within this gendered system 

consisted of older men in the active role sodomizing young 

adolescents. Moreover, when men conducted intercourse with 

other adults, the passive partner also underwent a 

feminization, a derisory emascualation, that reflected the 

gendered construction of sodomy. Through this dominative 

and penetrative system of homosexual eroticism, a variety 
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of men from different class, race, and national backgrounds 

engaged each other in sexual activity in a manner that 

disclosed the connection between sodomy, gender, and social 

and racial status. 

Although scholarship on same-sex erotic behavior in 

early modern Spain has recently witnessed a veritable surge 

after years of scarcity when research on homosexuality 

seemed to reflect the pre-modern dictum of homosexual 

behavior and sodomy as unspeakable,^ few studies have 

approached the topic by delineating the gendered 

construction of a system that often rested on age 

hierarchies as the model for sexual behavior between men.^ 

Whereas scholars have employed the tool of gender analysis 

in their investigation of sodomy and queer discourses, they 

have mostly shied from examining age differences as a 

factor that informed same-sex erotic behavior. 

Historians of Spain do not exclusively bear this 

omission, however. Only a few works for the rest of Europe, 

especially for the early modern era, have actually tackled 

the issue of a system of sexuality that relied on age 

differences and dominance as factors of sexual encounter.^ 

With the emergence of social constructionism as a viable 

system of analysis, some scholars have ventured to express 
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the prevalence of a dominating system of sexuality whereby 

older men usually penetrated younger adolescents for other 

areas of the European continent. 

Michael Rocke, in his seminal Forbidden Friendships, 

aptly analyzed the widespread sexual behavior of Florentine 

adolescents in terms of long-standing age hierarchies that 

saw the older partner as the active penetrator dominating a 

younger passive partner. His analysis of Florentine same-

sex patterns of erotic behavior recalls systems of 

sexuality that anthropologists and social theorists have 

observed throughout the Mediterranean and other areas of 

the world where masculinity played a large part in the 

identity formation of men. Although others such as Saslow, 

and Tally have also highlighted the prevalence of this form 

of pederasty in other areas of Europe and even North 

America,^ it remains striking that the Spanish case has 

received no attention. 

That early modern Spain would have been somehow wholly 

removed from a system where men sexually dominated 

adolescents based on the accrued masculinity of penetrative 

sexuality seems implausible considering the long tradition 

of pederastic behavior that has suffused the Mediterranean 

world.^ Indeed, the cases of sodomy and other sexual 
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behaviors between men that inquisitors in the Aragonese and 

Valencian Kingdoms conducted reveal a strong pattern of age 

hierarchies as the determining factor of sexual roles. As 

can be gleaned from the following chart, sexual roles in 

intercourse tended to correspond with cultural practices 

that designated the older partner as the inserter and 

dominator and the younger one as passive receptor. 

Table 3. Sexual roles by age group 

Age Group Active Passive Active/Passive Molicies® 

N % of N % N % N % 
age <3rp 

<20 62 10.11 431 70.31 52 8 .48 68 11.09 

>20 241 66.94 50 13.89 30 8 .33 39 10.83 

While 66.9 percent of men aged over 20 exclusively 

took the active role during sex, only 10.1 percent of those 

aged below 20 did so. It should also be noted, that of the 

62 young men who engaged in active anal sex, 41 of them 

(66.1 percent) did so with younger partners, that is other 

teenagers or even children. This fact confirms the notion 

that sexual roles were generally tied to hierarchical 

concepts based on age. Thus, 70.31 percent of younger men 



appearing in the cases engaged exclusively in passive sex, 

that is they were approached, seduced, and sometimes raped 

by older men. 

Although some might view these men as anomalies, 

unruly ^sodomites' and pederasts unconnected to social 

structure, the way these men and their adolescent partners 

talked about sexuality during their trials reveals a 

certain fatalism, a normalcy associated with the idea that 

men would be attracted to boys. The term ^normal' does not 

imply acceptance necessarily for, after all, these men did 

appear before court. Rather, ^normal' suggests the sense of 

expectation surrounding this behavior, the tinge of 

inevitability that colored perceptions of this type of 

sexual attraction. That is, although frowned upon, nobody 

pulled their hair in surprise when a man attempted to 

seduce an adolescent for it was expected that as sexual 

creatures men would find adolescents attractive, despite 

the sin such attraction might entail. 

For instance, in 1674, authorities brought Andres 

Corrui, a notary from the village of Ontinente and resident 

of Valencia, before the tribunal of that city for having 

raped a thirteen-year-old boy. In his defence he stated 

that. 



48 

It was only true that in different occasions he had 
been tempted to ejaculate with the friction and 
manipulation of another's hand, enlisting young good-
looking men for this end ... and that he had never 
committed nor attempted the crime of sodomy. Rather, 
he had always had a notable aversion and horror for 
this crime because of its gravity, ugliness, and 
dirtiness 

In as much as any confessions in such criminal cases as 

these involved a great deal of self representation, so that 

fact and fiction blur into one, the very tale-like features 

of the confessional narrative provides clues to the 

mentality of the time concerning sexuality. In denying 

sodomy yet accepting the lascivious sin of nolicies, Corrui 

not only negotiated his self-preservation but also 

expressed that although a grave sin, sexual pleasure 

through mutual masturbation with young men could be 

reasonably expected from a man such as he. The inquisitors 

themselves seemed to agree with him as they ignored the 

medical expert's remarks that the young man had been raped 

and condemned the notary to a five-year exile from Valencia 

and Madrid, a relatively mild penalty considering that even 

at this time, full proof of sodomy would guarantee an 

accused at least four or five years in the galleys. 
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Likewise, in 1654 Jusepe Gambao, accused of having 

sodomized one of his teenage servants, replied as a matter 

of fact that he convinced the young man to masturbate him 

and in so doing the devil tempted him to sodomize the 

servant, but he did not pursue his intent because the 

adolescent was crying. Once again in this confession and 

self-representation the defendant erected a sharp division 

between a ^normal' desire for young men expressed through 

various sexual activities and the ^abnormal' evil-induced 

will to sodomize them. 

Furthermore, even the alleged victims of such sexual 

advances would often express themselves in these terms that 

connoted certain expectation and normalcy about sexual 

relations with older men so long as they did not involve 

anal intercourse. Thus, when Pedro Castejon a farmer in the 

village of Borja was accused of various attempts and acts 

of sodomy with numerous young men, one of the witnesses 

expressed a similar separation between actual sodomy and 

other sexual activities. The young man related that, while 

in an isolated hut in the fields, Pedro commenced to touch 

his penis and that 

Remembering that he heard more than a year ago in the 
village of Malejon that this suspect had committed the 
sin of sodomy, he believed [Pedro] wanted to do the 
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same to him, and that these actions and obscenities 
were directed to that end.® 

That a man like Pedro Castejon would find him attractive 

and even entice him to engage in various sexual games did 

not venture far from the conceivable. Rather he condemned 

the possibility of being the passive partner in anal sexual 

intercourse. 

The pursuit of young men for sexual satisfaction, 

although frowned upon, was expected from any older man 

whose libido could easily take control of his body. 

Although inquisitors considered the act of sodomy unnatural 

and heinous beyond reprieve, they assessed the sexual force 

that animated men and led to such a disastrous outcome as 

part of the basic makeup of every human being. Various 

theologians and commentators followed traditional church 

teaching and classified sodomy together with other sins of 

luxury. Martin Carrillo, an ecclesiastical judge for the 

archbishopric of Zaragoza, wrote that "among all the sins 

and vices of luxury, the most dirty, abominable, ugly, and 

that God punishes is the vice against nature, as St. 

Augustine tells us."® Although those like Carrillo warned of 

sodomy as the most grievous of carnal sins, they 

nonetheless viewed its execution as a matter of degree. 
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That is, only a short step separated fornication from 

sodomy, and anybody could easily falter. 

It was indeed this view of human nature that 

concerned theologians utilized to argue for the existence 

of houses of ill repute, for "it will prevent the supreme 

and infernal sin of luxury, which, so horrendous and 

damnable, is called nefarious."^" Thus the official 

etymology of sexuality did not contrast those who were 

interested in sodomitical intercourse with other men and 

those who did not enjoy those inclinations, but rather 

those who allowed their bodies to be possessed by their 

libidinous intent and those who resisted the temptation to 

do so. This expectation meant that as far as both the 

authorities and the population were concerned, any man 

could at one point or another fall into nefarious 

sodomitical activities. 

The willingness of adult men to pursue teenage boys 

for sexual gratification manifested itself in a variety of 

strategies. Some men took advantage of the common practice 

of sharing beds and merely attempted to fornicate their 

younger bed partner while the latter slept. For instance, 

in 1580 Clemente Soler, a construction master in the town 

of Menergas, offered shelter to two young farmers who were 



passing by his house at night. They accepted ^'because they 

thought it was too late to return to their homes and they 

lay down fully dressed on top of some mattresses in a 

room."^^ However, once they were comfortably drifting 

towards sleep, one of the young men (aged eighteen) felt 

how Clemente "undid the sash that tied up his pants and 

threw himself on top of him as soon as these were down. He 

then proceeded to place his member in his behind, thrusting 

1 0 
and eventually discharging his semen inside." Although the 

other young man witnessed these actions, since a full moon 

illuminated the room, they both merely attempted to 

continue sleeping. Wary of any further advances however, 

they finally decided to leave the house well before morning 

and contacted the local authorities. 

Some young men, especially those who had encountered 

these experiences before, were more prone to accept the 

advances of adults if they received a gift, be it an 

article of clothing, food, or money. In Valencia in 1712, 

fourteen-year-old Manuel Roma, a surgeon apprentice, met an 

Italian man named Nicola in the market and after some 

negotiation agreed to have sex with him. As recounted by 

the adolescent. 
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The said Nicola told him that he would give him one 
real if he let him stick it up his ass. [Manuel], 
seeing the profit in what he proposed responded, "It 
was about time we got to this." And the said Nicola 
told him, "Well then, let's go to the fish market 
where there are washrooms in which we can do it," and 
[Manuel] did not want to agree to go to that spot and 
told Nicola that the washrooms in San Juan del Mercado 
were a better place, where in fact they went.^^ 

Manuel's knowledge of the various locations where the 

couple could engage in sexual practices relatively 

unmolested suggests his experience in these matters and 

points to the informal prostitution of young men in urban 

centers. 

The offering of gifts, however, whether monetary or 

otherwise, was not merely relegated to those who more or 

less engaged in some sort of informal prostitution. Rather, 

gift-giving formed a central part of the negotiated process 

by which an older man sought to seduce an adolescent. 

Although most sexual attempts commenced through touch and 

overt advances, if a young man demonstrated little 

interest, the seducer could then attempt to offer a 

monetary reward for his services. Joan Valderrama, a 

university graduate, upon meeting one of the Cardinal of 

Tarragona's pages in one of the city's municipal offices 

Placed his hand on the young man's thighs and from 
there progressed to his fly. Upon seeing that he moved 
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away, Valderrama told him he hoped he would not fear 
him because to enjoy oneself with other men was what 
men did, and he would offer him many reales that he 
carried in a small bag, insisting two or three times 
that he take them.^^ 

The young man was either not impressed by the monetary 

offer, or he simply did not wish to pursue such matters 

despite the attractive reward and promptly left. 

Sometimes, if all advances failed, men resorted to 

violence to subdue the adolescent and thus forcefully 

perpetrate the sexual act. When Pedro Serrat Machin, a 

twenty-year-old farmer in the village of Almolda, 

encountered a fourteen-year-old boy in the field, he 

propositioned him somewhat rudely; "Come here and let me do 

it up your ass and I will give you some money.As the 

young man did not wish to accept the offer, however, Pedro 

suddenly grabbed him and covered his mouth while forcefully 

attempting to remove the boy's clothes. Fortunately for the 

young lad he somehow managed to escape with only a bloody 

nose to attest to the incident. 

The various strategies employed by men who wished to 

have sex with young adolescents evince a gendered component 

to the active/passive dichotomy of sexual roles. We thus 

encounter adult men engaging in the acceptable masculine 

practice of seeking sexual satisfaction from an object of 
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desire,^® in this case young adolescent males. However, the 

pursuers constantly feminized the young men and thus 

converted this male-to-male sexual pursuit into a mirror of 

male/female sexual relations. 

The cajoling words, gifts, money, overt advances, and 

sometimes violence mimicked the relationships established 

between men and women.Although the mere similarity in 

seduction strategies between heterosexual and homosexual 

relationships may not necessarily render the latter an 

imitation of the former, the language utilized by both the 

active older males and the passive adolescent boys 

highlights the prism of gender through which these 

relationships were viewed. 

For example, in 1621 Jaime Carrio, a forty-eight-year-

old farmer in the village of Alcoleja, found himself 

sharing a bed with a fourteen-year-old whom he coveted. 

While carrying out his advances in the course of the night, 

Jaime kept repeating, "What a beautiful girl we have 

here."^® Likewise, in 1651 Carlos Charmarinero, an employee 

of the city of Valencia in charge of market security at 

night, had established a relationship in which money and 

gifts were regularly exchanged for sex with a fourteen-

year-old vagrant named Miconet. Once, upon meeting his 
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neighbors in the company of Miconet, Carlos boasted that 

"this young man served him as a woman.Thus, although men 

were certainly aware that they were sexually involved with 

younger males, they never considered their masculinity in 

jeopardy because their partners serviced them sexually as 

they thought a woman should. 

The connection between sexual passivity and femininity 

constituted such a strong cultural construct, that even the 

passive partners often acquired or attempted to resemble 

female modes of behavior and speech patterns, in essence 

conforming to dictates that emasculated them as objects of 

desire. The Master of Bot's fourteen-year-old servant who 

was engaged in a sexual liaison with his employer once 

participated in a row with another comrade in the 

household, apparently over the attentions of the master. In 

a fit of rage, the young man sternly told the other boy to 

20 
stay away from his "husband." 

That most of the available trials reflecting this 

gendered system of sexual relations addressed relationships 

between men in the active role and adolescents in the 

passive one, does not necessarily suggest that adult men 

did not engage each other in homosexual activity. Part of 

the problem resides in what cases actually made it to court 



after someone brought forth an accusation.Although it is 

almost impossible to determine the amount of sexual 

activity that occurred between adult men, the cases that 

have survived do suggest that the system of masculinity 

that gendered the passive partner as an emasculated being 

also applied to adult men. 

In some cases, those adults who engaged in passive 

sexual activities with other men overtly mimicked the dress 

and habits of women, parodying expected female behavior 

when faced with a torrid love affair. Thus, Francisco Roca, 

a young married man in the city of Valencia regularly 

invited soldiers and officers to his house where they 

stayed with him and engaged in various sexual practices. As 

the passive partner in these encounters, Francisco took to 

dressing in female garb and according to a snooping 

household slave he "would act jealous and [the soldier] 

would call him ^lying public whore.The problem did not 

solely revolve aound the anal sex occurring within the 

sanctity of the heteroseuxal household. The more troubling 

issue stemmed from Francisco's metamorphisis for he, as the 

passive partner, was becoming a *woman' through the 

conscious disavowal of his natural manly attributes and the 
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acquisition of female mannerisms that reflected his sexual 

role. 

Likewise, in the late sixteenth century a Carmelite 

monk named Francisco Pizarro was tried for sodomy after 

some of his brothers in the monastery accused him of 

attempting to seduce and engage young virile men in sexual 

activity. Fray Francisco, although an adult man, enjoyed 

taking the passive role in these encounters and according 

to witnesses "ordinarily speaks very effeminately and 

imitates female mannerisms, and as such people have 

nicknamed him ^La Pizarra' This imitation of female 

behavior, although almost ludic in its exaggeration, 

singled out Fray Francisco as a feminine being, an object 

of desire who was willing to submit to passive anal 

intercourse. That he seemed to openly behave in such an 

extravagant manner without fear of reprisal only confirms 

the notion that the sexual activity of his partners, all 

supposed ^virile' men, could encompass any coupling as long 

as they undertook the role of dominator and inserter, 

precisely because the object of attention must have been 

either female or feminized. 

In the activities of men who played on these notions 

of gendered behavior to attract active partners in anal 



59 

intercourse we can perhaps see the beginnings of a sexual 

^ A 

identity, much like that of the mollies in England. 

Another case worth mentioning, though tried under the civil 

jurisdiction of Madrid's judges, is that of Sebastian 

Leyrado because it demonstrates the connection with a self-

identifying femininity and sexual intercourse as a passive 

partner. Although a tavern owner by day, Sebastian 

moonlighted as an actor in plays in which he invariably 

portrayed women. Dressed as such he would wander the city 

and seduce young men, many of whom swore they thought he 

was female. His identification with the female sex was 

such that after a torrid love affair with a soldier 

stationed in Aranjuez he insisted that the soldier write 

letters to him addressing him as a lady.^^ To Sebastian his 

transgendered identity was intimately connected to his 

sexuality because as the passive partner in intercourse he 

identified with female modes of behavior and strongly 

insisted that his lovers apply these models to him as well. 

Although this last case could be seen as an extreme 

example of the emasculation of passive partners in 

homosexual relationships, the fear and confusion that arose 

from such behavior and its connection to sexual passivity 

bespeak a universe of sexual encounters between men in 
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which, aside from grievous sin, the danger was expressed in 

terms of gendered behavior gone astray or inverted. 

The participants in these sexual acts, their accusers, 

and the authorities all viewed sodomy through the prism of 

gender and thus assigned strong symbolic meanings to the 

sexual roles of active and passive. In what was a common 

way of describing the sexual acts of those caught in 

flagrante, the people who witnessed these actions and 

thereafter accused the unfortunate lovers to the 

authorities generally resorted to language that left no 

doubt as to the gendered conception of homosexual sodomy. 

In 1591 a Barcelonese felt worker heard from one of his 

teenage apprentices that Antonio Ratta, a velvet weaver 

staying in the house was sodomizing him. One night, having 

decided to confirm the young man's tale, he stealthily 

stood by Antonio's bedroom door and heard the bed squeaking 

and Antonio "breathing noisily as it usually happens when a 

man is with a woman.Even those who directly witnessed 

sexual activity between two males also used the same 

gendered language to describe it. A hospital manager in the 

town of Selva Campo de Tarragona, looking through a hole in 

the kitchen wall, spied eighteen-year-old Raphael 

sodomizing fourteen-year-old Gabriel Ferrer, "as if he was 
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having intercourse with a woman.Taking the passive role 

in a sexual relationship with another man signified the 

acquisition of behavioural and symbolic characteristics 

that denoted femininity. 

This association of passivity and femininity 

reinforced negative stereotypes regarding sodomy and 

specifically singled out the passive partner as the injured 

and dishonored party. Any male who submitted to the 

perpetration of such an act suffered permanent insult to 

his masculine self-image, as only women were supposed to 

sexually submit to men. Whereas many younger men were quite 

willing to engage in sexual practices such as mutual 

masturbation that did not necessarily denote any femininity 

on their part, they often rejected any thought of taking 

the passive role in anal sex, precisely because it would 

mark them as an emasculated being. Thus, when a twenty six-

year-old solicited a younger man for anal intercourse, the 

adolescent "became exasperated, saying that he was not a 

28 
woman to be treated in such a fashion." Sometimes, the 

mere mention of anal sex could easily result in an abrupt 

change of attitude. Fourteen-year-old Juan Beltran 

willingly masturbated Francisco Castello, an older farm 

laborer, but refused to consent, even if drowned, to 
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29 
"receiving it in the behind." Intercourse with older men 

concerned more than sexuality itself, implying powerful 

messages on gender identity. 

The anxiety lurking behind the possibility of passive 

anal sex reflected social fears regarding the inversion of 

gender roles, a prelude to disaster and a symbol of the 

breakdown in social hierarchies. The misappropriation and 

confusion of proper gender roles could have dire 

consequences as they signified an inappropriate inversion 

of the established order. This interest in gendered 

inversion as a symbol of social instability was nowhere 

more evident than in early modern Spanish novellas and 

plays that dealt with the matter.The "Entremes famoso de 

los maricones galanteados," a short satirical play by Gil 

de Armesto y Castro, provides a fruitful example of 

anxieties concerning gender inversion suffusing public 

opinion through the enthusiastic reception of spectators 

around the country. 

The play, following on the late fifteenth-century 

tradition of representing the world as an inverted reality, 

follows a group of hapless love-torn women who relentlessly 

pursue two brothers. The twist in the story is the 

inversion whereby the women act as men, even to the point 
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of dressing in male garb, while the effeminate objects of 

their love behave as custom dictated women should, cowering 

behind closed doors and safeguarding their honor from any 

public displays. The four women carrying swords and male 

dress thus appear below the brothers' window and start 

declaiming their love for them, unafraid of any public 

scandal that might ensue. Such is their masculine-like 

behavior that they even engage in a successful swordfight 

against the sheriff and his men, who arrive to quell the 

disturbance. Meanwhile, the effeminate brothers, described 

in the stage directions as two 'ridiculous faggots', 

tremble at the voice of their authoritative mother and 

attempt to hide when the women finally enter the house. 

Although such plays toyed with the dangerous idea of 

gender inversion through comedy and parody, thus evoking a 

salutary laughter from the crowd, the comedic treatment of 

this topic allowed the surrounding tension to be only 

partially resolved through laughter. Educators in general 

and those concerned about the future of Spanish male 

children in particular took this matter to heart and worked 

tirelessly to prevent any sign of effeminacy from tainting 

the fragile masculinity of young males. For instance, 

Caspar Astete, a well-known Jesuit moralist of the late 
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sixteenth century, warned young men not to "curl their hair 

or put it up in a bun" for it would befit "frivolous women 

more than honest and shameful young men."^^ Likewise, young 

men should dress appropriately and never exceed in the 

luxuriousness of their garments because such behavior 

"makes men soft and effeminate.Other authors like 

Gutierre Gonzalez even warned young men of the dangers 

inherent in the use of a womanly voice and mannerisms, 

describing it as a "dirty and dishonest" act.^^ Educators' 

concern with the correct behavior of the Christian young 

man touched upon these gender issues because they signified 

a hierarchy of virtue, not unlike the real social 

differences between the genders. 

For young men to behave like women was indeed to 

invite sinful behavior into their lives, for being such 

fickle and licentious creatures, women constituted the 

paragon of sinfulness. Moralist tracts usually described 

women as the initiators and cause of sinful sexual 

behavior. If young men flocked to houses of ill repute and 

engaged the services of a prostitute, they were mere 

innocent creatures led into a pit of desire through the 

very presence of the temptresses.^^ Surely mindful of 

Augustine's long-standing separation of the sexes into a 
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hierarchy of worthiness before God (whereby women, as 

inherently flawed creatures, were not Imago Dei like men),^® 

Spanish educators set out to prevent young men from 

acquiring female modes of behavior that would condemn them 

and mark them as lesser creatures full of licentious and 

sinful intent. 

In plays and educational manuals dire consequences 

befell males acting as females or taking on roles that 

seemed more appropriate to the female gender. The fear 

surrounding this possibility, however, also emanated from 

the distinct harm envisioned for social and political 

relations. The issue did not merely concern an intangible 

salvation and spirituality. In a world without social 

rules, conventions, or hierarchies the consequences of 

gender inversion would have been minimal. It was precisely 

the context of everyday human interaction in a society 

replete with codes of behavior appropriate to specific 

social stations that rendered gender inversion a distinct 

danger. This was particularly true when dealing with the 

gender inversion in males that stemmed from misplaced 

sexuality, or in this case passive anal sex. Never alone, 

the behavior of a passive sodomite implied the existence of 

an active partner who reaffirmed his masculinity at the 
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expense of the passive. The question of who was the 

inserter/dominator/man and who acted as the 

receptor/submissive/female was extremely important when 

conjoined with social, racial, and political status. 

Although members of disadvantaged classes were 

routinely punished if they engaged in either passive or 

active sodomy, their participation as an active partner 

alongside a socially or racially superior passive could 

cause an uproar. In 1653 three Muslim slaves in Barcelona 

convinced a young Italian sailor to serve as the passive 

partner to the whole group and took him to an abandoned 

house to perform their deed. However, their discovery by 

overzealous neighbours quickly curtailed the sexual act. As 

people poured into the abandoned house, the slaves somehow 

managed to escape amidst the ensuing confusion, leaving 

seventeen-year-old Joseph at the hands of the livid crowd. 

As the mob led Joseph to the palace of the Inquisition, an 

angry neighbour asked him in utter disbelief "how he could 

commit such wickedness of wanting to lie with three 

MoorsThat someone belonging to a lower racial and 

social status would sodomize a Christian teenager bespoke 

calamity, a subversive action that threatened social 
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stability because it implied an inversion of normal power 

relations. 

The popular awareness that anal sex signified strong 

messages concerning domination and submission reinforces 

the analysis that sodomy reflected concerns about misplaced 

social and political interactions. Indeed sodomy was 

perhaps one of the most important metaphors for social and 

political power. The authorities, the powerful, the well to 

do, in essence those who wielded a certain socio-political 

status could easily be seen as the active inserters and 

dominators over those beneath them. 

For example, in one of his poems aptly titled "To 

three men named Carrion, Tordesillas, and Olivares, 

suspected of the nefarious sin," Luis de Gongora cleverly 

refers to the sheriff of a couple of villages in Castile in 

the following terms: "For just and terrible he should be, 

because he gives to each what he deserves and he sticks his 

38 staff in his eye." As noted by specialists in literature, 

the term ojo or eye was a common metaphor for anus,^^ so 

that in effect Gongora had his sheriff sodomizing the 

citizens of the village. Moreover, since the sheriff's 

staff symbolized his office, Gongora also employs this 

sexual act to denote the authority of the sheriff, in 
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essence his political domination over his constituents. 

Once again to be an active sodomite, like the sheriff, 

denoted a hyper-masculinity, a positive use of power to 

dominate and subjugate those beneath the triumphant male. 

Conversely, Gongora represents the passive sodomites as the 

receptors of both sexual and political power. 

Perhaps sodomy was seen at this time as such a good 

metaphor for social and political relations because the 

polarities inherent in the sexual act between dominant and 

submissive accurately reflected the interactions between 

rulers and ruled, or haves and have-nots. It seems to be of 

little coincidence that people at this time often expressed 

either domination over others or submission as a metaphor 

based on sodomy. In 1598 Valencian inquisitors tried Pedro 

Terronet, a farmer from Puebla Larga for carelessly 

uttering, "If you want to go to heaven you have to let 

yourself be ridden.Pedro explained his words as an 

excited utterance at a difficult moment in his life, 

specifying that he had meant to express the patience needed 

to enter heaven. Whether he was actually sincere or a mere 

loudmouth, Pedro correctly synthesized the spirit of the 

sodomitical metaphor to express the hardships that people 

like him had to endure in daily life. As a poor farmer and 
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citizen of a small town, Pedro was probably articulating 

his frustration at the constant adversity he experienced 

from a variety of factors, whether inclement weather, 

unforgiving tax collectors, or overbearing clergy. In 

essence, Pedro turned the Christian example of patience 

before hardships on its head by equating it to being 

sodomized. Once again, though, sodomy appears as a useful 

metaphor to express subjugation and meekness. 

On the other hand, when people felt like expressing a 

sense of dominion or power over others, they commonly 

turned to the active role of sodomizer. Since to sodomize 

another man represented the ultimate humiliation that could 

be heaped on him, the sodomizer always emerged as an 

unparalleled victor and recipient of an accrued 

masculinity. Thus, Miguel Adriz, a Valencian morisco, 

exclaimed in a burst of anger that "Muhammad rode all the 

Christians Once more, we can see how sodomy could act as 

a metaphor for dominance and submission. In this case, 

Miguel placed a sexually victorious Muhammad over a 

vanquished, dominated Christ, an image meant to denote the 

superiority of Islam over Christianity. A member of a 

religious community that had suffered great hardship at the 

hands of clergymen and statesmen eager for a correct and 
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full conversion to Christianity,^^ Miguel expressed his 

discontent and disgust through the powerful use of words as 

a sexual metaphor for dominance. 

Passive and active, dominance and submission emerge as 

concepts that delineated the sexual interaction between men 

of various backgrounds and informed the decision making of 

both adults and young men faced with the possibility of a 

sexual encounter. The general ideas that circulated among 

the public and served as markers of masculinity and 

femininity and their corresponding signifiers of power 

along a sexual model illuminated the way these men 

interacted with each other. Rather than part of an insular 

subculture that lived by its own exotic rules, early modern 

men who engaged in sodomy were generally well-adjusted 

members of society with jobs, families, and everyday 

concerns. As they expressed same sex-eroticism, they 

applied the gendered sexual rules learned from everyday 

interactions and cultural constructs to shape their sexual 

encounters with other men and adolescents. 
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CHAPTER 2 

THE BREADTH OF SAME-SEX MALE EROTICISM: SEXUAL GEOGRAPHY, 

MASCULINITY AND MALE SOCIABILITY 

The sodomy trials in the Aragonese tribunals offer a 

variety of real and imagined sexual practices that inform 

how men construed and undertook same-sex relationships. The 

homosexual underworld comprised individuals of different 

classes and social backgrounds. A veritable cross-section 

of Spanish society populate the trials with their tales of 

sexual pleasure and violence. Nobles and farmers, monks and 

slaves, artisans and foreigners constituted the spectrum of 

men unfortunate enough to face charges of sodomy before the 

inquisitorial tribunals. With their own everyday concerns, 

work, and family, men who entered this sexual world did so 

within the context of daily routine and obligations 

pertinent to their social standing. Their testimony during 

trial evinces the sheer commonplace of same-sex eroticism 

under a framework of gender and age hierarchies. 

The analysis of the sexual act thus cannot be 

separated from the constraints or opportunities that daily 

occupations and family provided for these sexual escapades. 



As such/ the geographic loci where these men engaged in 

sexual activity represent more than mere descriptors to 

encompass the specific process of movement from the 

official world of the everyday to the shadowy plane of 

sexual behavior. By analyzing the different places in which 

men seduced one another and eventually engaged in sexual 

intercourse, we can describe a sexual geography, in essence 

a map of sexuality that more fully contextualizes the lives 

of the men who appear in the trial records. The very 

location or geographical locus where these sexual acts took 

place enlightens and renders palpable the process by which 

men of various backgrounds and ages met and engaged in 

homosexual activities. 

Although not all of the relaciones de causas, which 

make up the majority of the cases under study, are specific 

enough to include details regarding the location where 

sexual behavior occurred, I have been able to gather 327 

documented sexual acts between men with concrete 

information on the locus of the sexual encounter. This 

sizable sample yields the following results: 
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Table 4. Location of sexual encounters 

Loeations Parcantaqe 

Privata 

Hon Private 

101 30.70 

Rural^ 60 18.23 

Urban Public Spots 
Uninhabited house 
Other-' 

Total 

Urban Sanipublic Spots^ 
Jail 
Businesses 
Religious Institutions 
Ships (in port) 
Barracks 
Homes (open areas) 

Total 

Hon Participants Prasant' 
Hospital 
Other 

Total 

12 
17 
29 

14 
11 
20 
4 
2 

58 

24 
29 
53 

8.81 

17.63 

16.11 

Othar 

Total 

Work Camp 
Riverside 
Stables 
Ravines 
Caves 
By Royal Road 

NOn Privata Total 

3 
2 
9 
2 
5 
7 
28 8.51 

228 69.30 

100 

The table above demonstrates that a large number of 

the sexual encounters sampled took place in semipublic 

areas or secluded public spots within urban centers or 
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smaller villages. Whereas the sample includes 101 acts of 

sexual activity in private rooms, these only represent 

30.70 percent of the total. On the other hand, semipublic 

and public areas accounted for 228 of the encounters 

sampled, or 69.30 percent of the total, a figure that shows 

the wealth of opportunity for sexual activity outside of 

the home and the wide geographical spread of the homo 

social world of sociability in which these men were 

involved. 

Sampling the public versus private locus of sexuality 

may not automatically represent the larger universe because 

those who engaged in sexual activity in semipublic or 

public spots were theoretically more prone to discovery by 

others. If we take a closer look at the cases that make up 

the sample, however, the possibility that this urban and 

rural sexual geography correctly reflected patterns of 

homosexual behavior between men at large greaty increases. 

When determining the likelihood that the sample 

reflects the larger universe of male-to-male sexual 

encounters, the first logical step is an analysis of the 

accusations that brought these men before the authorities. 

By initially correlating the type of accusation with the 

locus where sexual activity took place, we can test whether 
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the relative risk of discovery accounted for the large 

niomber of sexual acts occurring in semipublic or public 

areas of both the city and the countryside. 

Table 5. Catalyst for Accusation Before the Authorities by 
Location of Sexual Encounter 

Location 

Type of Accusation Private Semipioblic 

N % by area type N % by area type 

Act Seen 11 

Rvunor/heard from 34 
participant' 

Accusation by 32 
Accomplice/victim® 

Information from 19 
another trial® 

Self-Accusation^° 5 

101 

10.89 

33.66 

31.68 

18 .81  

4.95 
100 

44 

66 

57 

50 

11 
228 

19.30 

28.95 

25.00 

21.93 

4.82 
100 

As expected perhaps, we can observe that those men who 

engaged in sexual activities with other men in semipublic 

or public areas suffered a higher chance of being seen than 

those who were fortunate enough to savour their pleasures 

in the comfort of a private room. Specifically, 19.30 

percent of those who partook in sexual acts outside the 

relative privacy of an enclosed room were arrested after 
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someone witnessed the encounter, while only 10.89 percent 

of those who could afford the security of privacy suffered 

the same fate. 

Despite the larger probability of discovery for those 

men who chose semipublic spots for their homosexual 

dalliances, it remains unlikely that this greater risk 

would significantly reduce the representativeness of the 

sample under study. When we consider that fully 80.70 

percent of the "semipublic" cases and 89.11 percent of the 

"private cases" were pursued after accusations that lacked 

the rather dramatic live encounter with a couple of men 

engaged in sexual passion, then the question of risk before 

prying eyes as a factor becomes increasingly irrelevant. 

Since the risk of being taken to the authorities on 

charges of sodomy after discovery in the midst of 

perpetrating the act was no higher than 20 percent, it 

follows that other factors played a much larger role in 

determining when an accusation was levelled against 

someone. The most common type of accusation for both 

private and semipublic cases remained that engineered by a 

non-participant after hearing that the sexual act took 

place. Alongside those accusations levelled by the victims 

of unwanted advances, these two types account for 65 
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percent of accusations in the "private" cases and 54 

percent in the "semipublic" cases. It seems unlikely and 

counterintuitive that the locus where sexual activity took 

place had much of an influence on these types of 

accusations. Rather, the factor most relevant in this 

matter remains the level of consent from one of the 

partners when the sexual act occurred. The blurry line that 

determined consent, especially by adolescents when 

approached by older men, appears as the determining factor 

in how these sexual acts came to the attention of the 

authorities.^^ The lack of importance of privacy as a factor 

that induced accusations to the authorities suggests that 

the sample cases correctly reflect the larger universe of 

homosexual encounters. 

Even if the statistical argument does not convince, it 

is noteworthy to point out that early modern living 

patterns did not commonly afford the luxury of private, 

isolated rooms in which to engage in sexual practices. The 

large amounts of semipublic sex that characterized the homo 

social worlds of sociability may thus have been a matter of 

sheer necessity. Most people lived with family members, and 

many of the men who were having sex with other men were 

married and had to worry about their wives walking in on 
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them if they brought anyone home. For instance, the wife of 

Francisco Roca, on the suggestion of her slave, denounced 

her husband to the inquisition after she witnessed him 

having sex with a young soldier in his bedroom.Sometimes, 

though the wife did not denounce anybody despite well-

founded suspicions on her part, her testimony would later 

appear in the trial. Such was the case when the parish 

priest of the village of Campo de Salina invited himself to 

spend the night at the home of Manuel Perez, a local 

farmer. As befits the rules of hospitality, the priest, Don 

Francisco, slept with the husband in the best bed of the 

house. During the course of the night, however, Don 

Francisco sexually propositioned his unsuspecting bed 

partner. Having heard strange noises that deprived her of a 

sound sleep, Isabel, the farmer's wife, found residues of 

semen in the bed sheets as she cleaned the house in the 

morning. Her testimony would later become important 

circumstantial evidence in the priest's trial. 

Even the members of the nobility seemed to have 

enjoyed little privacy. In one of the first sodomy trials 

pursued by the Inquisition of Valencia, the Master of the 

Order of Montesa, Pedro Garceran de Borja, faced an 

accusation of sodomy. In what would become perhaps the most 
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sensationalist case of the late sixteenth century, various 

details emerged concerning the Master's dalliances with 

other men and young boys. 

One of the reported incidents holds special appeal 

for it reveals once again the difficulty of obtaining 

privacy from prying eyes. Don Miguel Centellas, a knight of 

the Order of Montesa, declared in 1572 that a few years 

before, when still a teenager, he had travelled with the 

Master to Madrid, where they stayed at the house of the 

Master's uncle, the Duke of Eboli. As noble households 

constantly welcomed visitors, Miguel and the Master shared 

a room with two other noblemen, Don Pedro Figueroa and the 

Master's brother, Don Felipe de Borja.^^ Although the 

confession then continues to an incident when the Master 

attempted to sodomize young Miguel while the two other 

noblemen slept, the sense of normalcy associated with the 

constant presence of other people during quotidian 

activities, including those of the aristocracy, emerges 

strongly from this testimony. While this lack of privacy, 

or "alone time" might seem disturbing to modern ears, it 

holds a valuable clue to understanding the importance of 

semipublic sex as an integral factor of the sexual 

geography of homosexual activity in early modern times. The 
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meagre availability of privacy bolsters the deduction that 

men would have had little qualm in searching and engaging 

in sex in semipublic spots or areas despite the higher risk 

of discovery. 

The veritable bacchanalia of semipublic and public sex 

that took place in early modern cities and villages 

delineates a sexual geography that rendered the public 

sphere an unofficial sexual theatre. With men willing to 

pursue sexual activity outside the home and take it to the 

streets, the probability of sexuality lingered in every 

encounter and thus invited a variety of sexual dalliances 

that often pierced the shield of class, race, and age 

group. In 1624, one of the black slaves in the service of 

the sheriff of the royal fortress in Valencia went to the 

market on errands and ran into Joseph Carna, a seventeen-

year-old boy native to the city whose father owned a 

barbershop. After a few drinks at a local tavern both went 

to the stables of the royal fortress, where the slave 

sodomized the young man.^^ Likewise, in 1599 Martin de 

Ortega, a Granadan canon residing in Valencia, spotted a 

young man who caught his fancy while listening to a sermon 

in a monastery. Undaunted by the solemnity of the occasion, 

he immediately approached the teenager and managed to 
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fondle him as the sermon progressed.^® In the homo social 

world of early modern cities, an opportunity for sexual 

misadventure could present itself at any turn, so that the 

"street" flourished as a fruitful meeting place for those 

in search of same-sex companionship. 

Even the general populace was aware that certain 

public areas presented a danger or an opportunity to pursue 

male-to-male sexuality. For example, in 1626 neighbours of 

Zaragoza immediately suspected that something was amiss 

when three men entered an abandoned house. Resolute in the 

protection of their living space, the neighbours stormed 

the house and apprehended a young man who was about to be 

sodomized by three older men.^' By the eighteenth century, 

concerned mothers in Zaragoza would warn their sons against 

talking to soldiers because they might lead them to the 

Campo del Toro (the Bull Pasture), where they were known to 

engage in sexual activity with young men.^® 

Even the common practice of sexual encounters in 
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public washrooms raised the awareness of concerned parents 

and educators. Thus, Fr. Bias de San Rafael made a specific 

point to append Saint Bonaventure's Espejo de disciplina 

regular to his own manual on the conquest of the soul's 

passions. Among other things that Bonaventure discussed in 



his rule, we find an interesting excerpt on the proper 

behavior of monks when entering public washrooms: 

If someone thinks it an unseemly thing to speak in the 
latrines, imagine how more unseemly and ugly it is to 
commit there something against chastity. (...) The 
honest monk should never stand at the doors of rooms 
or by the places where other monks usually traverse, 
especially close to the entrance of the latrines, 
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where those who enter and exit can be seen. 

A better description of the danger inherent in the 

"cruising" of public washrooms could not have been put 

forth. In this way, the intended adolescent audience of Fr. 

Bias de San Rafael's manual would receive the appropriate 

warning concerning any undue behavior in a place known for 

its sexual potential. 

The concern with sex in public and semipublic spaces, 

though never expressed explicitly, seems to have reached 

the court of Phillip IV as well. During his reign, the 

never tiring Count Duke of Olivares prepared a report for 

the king outlining how aristocratic pages of the royal 

household should be educated. Right away the good Count 

seemed very preoccupied with the possibility of sexuality 

erupting in the midst of this group of young men. Not only 

did he warn that teachers should monitor and prevent any 

friendships the teenagers might undertake with individuals 

of lose morality and suspect habits, but he also pointed 



out that the students must never be allowed to lock the 

doors to their rooms when accompanied by any of their 

peers, nor hold hands while in public. Furthermore, 

teachers were expected to check the boys' rooms during the 

night and also ensure that their doors were closed so that 

they would not leave their bedrooms and wander around the 

household.The necessity for such vigilance was most 

likely to prevent any sinful sexual activity both in the 

young men's rooms and in other less private areas of the 

house during the dangerous night time hours. 

From abandoned houses, alleyways, and washrooms to 

kitchens and secluded areas of gardens, these semipublic 

spots denoted a geographical space where sexuality between 

men emerged as a constant possibility. As much as the 

cruising, seduction and/or coercion of men and teenagers 

took place in private, so did a sizable portion of these 

activities occur in the streets, the fields, and in parts 

of homes and businesses other than private rooms. We can 

thus obtain a better sense of the voices of the individuals 

who appear in the trials as we envision the sexual 

geography through which they travelled. Not merely an 

activity restricted to certain chance encounters in 

particular homes or areas, male-to-male sexuality emerges 
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as a constant possibility, a process evinced by the sheer 

scope and variety of the public loci where sexual activity 

exploded. 

In the past, studies on sodomy had tended to assume 

that the men appearing in the trials constituted, because 

of their behavior, a specific breed of being, that is the 

infamous "sodomite" who in his sexual behavior incurred the 

wrath of a reactionary populace and the authorities.^^ This 

view perhaps owes a certain debt to the quest to find a gay 

and lesbian past, to determine the emergence of a self-

identity based on sexual preference as a means of 

reclaiming the history of a marginalized group. Some 

scholars have found compelling evidence of a burgeoning 

sexual identity among men who gathered together and pursued 

sexual partners under the guise of self-emasculation and 

the acquisition of female modes of behavior, dress, and 

manners.^^ In the last chapter we already discussed a few 

cases that seem comparable to these, such as that of the 

infamous monk Francisco Pizarro, also known as "La 

Pizarra", for his affected mannerisms and voracious passive 

sexual appetite. Other men were quick to point out that 

they preferred the sexual company of men to that of women. 

For example Francisco Fortaleza, tried in Zaragoza in 1638, 
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expressed his preference for men over women when it came to 

sexual relations. Others even went so far as to completely 

denigrate heterosexual sex. In 1607 Miguel Blanco attempted 

to seduce a young man by offering money. When the youngster 

refused the two reales he was offered implying he should 

seek the services of a prostitute, Miguel responded that he 

"would throw money into a hole rather than give it to 

women. 

Whether these men were part of a seminal movement of 

homosexual self-identity remains a debatable point. That 

they also formed part of an early modern sexual system that 

attributed markers of masculinity and femininity to the 

active and passive role, however, emerges as the salient 

feature of analysis. They thus shared the preoccupations 

with virility and dominance that most other men utilized in 

the sexual pursuit of either adolescents or effeminate men, 

the most common passive partners in intercourse. Thus, 

although same-sex eroticism might have entailed 

connotations of self-identity for some men, most others 

engaged in these activities within a gendered framework of 

universal appeal. 

Same-sex eroticism among males permeated Spanish 

society. The amounts of semi-public sex that took place and 



the transformation of the street into a veritable sexual 

theatre where men approached and engaged each other in 

sexual overtures only underscores this point. Perhaps more 

importantly however, the psychology evinced in the 

testimony of men who were accused of engaging in sodomy in 

public areas reveals the sheer commonplace of same-sex 

eroticism among early modern males. 

The best way to approach this potentially slippery 

subject consists of assuming the opposite of this 

hypothesis; that is, that, rather than a commonplace 

activity among early modern men, sodomy remained the 

exclusive domain of the shadowy and abhorred "sodomite," a 

target of popular antipathy and revulsion. If this 

assumption were true then we could speculate that 

"sodomites" took every precaution to remain undiscovered, 

such would have been their fear of the consequences of 

their actions. This fear emerges, however, as the 

completely natural apprehension of getting caught in an 

illegal activity. That the inquisitors could sentence men 

to be burned at the stake for sodomy was not lost on these 

men. When Juan Carroz attempted to convince a younger man 

to engage in sexual activity with him, he told the 
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adolescent that "he should not confess [their actions] 

because they would burn them both."^^ 

Yet, despite the hand-wringing and often desperate 

attempts to escape what must have seemed an unforgiving 

justice, men nonetheless engaged each other sexually in 

areas where discovery remained a high possibility. We have 

already analyzed the amount of sexual activity that took 

place right under the eyes of non-participants, 

particularly in spaces that called for shared 

accommodations such as hospitals, inns, and barracks. Men 

pursued their sexual objectives with little or no regard to 

the possibility that the other person in the room would 

mind or even notice. For example, when Juan Martin 

sodomized a fifteen-year old in the hospital of the town of 

Colibe, at least four other people who were present in the 

room knew about it. An eighteen-year old sleeping in the 

same bed, and two other men sharing another bed beside the 

first one all heard and even saw the sexual activity. Juan 

Martin went to no trouble to hide his sexual adventure in 

such a public space, and had the passive partner not 

denounced him to the authorities, he could have enjoyed it 

without reprisal.^® Likewise, befitting the spread of this 

system of sexual dominance, men often expected others to 
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turn a blind eye to their sexual behavior. Jufanio Oriu 

stayed with a seventeen-year old friend in one of 

Barcelona's inns. During dinner he openly kissed and 

caressed the adolescent, with many witnesses hearing their 

bed creak and loud moaning throughout the night. When 

confronted in the morning, Jufanio responded that he had 

sodomized the young man twice, with no remorse or even fear 

apparent in his speech. 

Men like Juan and Jufanio knew that sodomy constituted 

a grave crime that could result in death or another severe 

sentence, yet they nonetheless pursued this activity 

despite the presence of one or more complete strangers in 

the room. Unless the explanation for this behavior rests on 

the belief that human beings regularly act on sexual 

impulses as if blinded by passion with little regard for 

self-preservation and personal safety in the face of a 

criminal system that impugns these acts, then we must 

explore other possibilities. The obvious solution to this 

quandary rests on the gendered construction of sexuality 

that allowed men to pursue sexual satisfaction and affirm 

their virility as the penetrative partners in intercourse. 

That the men who appeared in the sodomy trials after a non-

participant who was present during the act denounced them 
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only confirms their rotten luck, not their uniqueness as 

sexual criminals. They dared approach, seduce, and 

consummate the sexual act with other men or teenagers 

despite the presence of others because they adhered to a 

sexual model of same-sex eroticism that permeated society 

and thus never expected a denunciation to arise from the 

matter. 

The expectation that all men knew about the sexual 

game of dominance and submission and would thus comprehend 

these sexual proclivities is underscored by the knowledge 

expressed by some witnesses of sexual activity that had 

occurred many years beforehand. Often the talk of the town, 

this sexual activity, however, rarely caused problems until 

a particularly zealous individual denounced someone to the 

authorities. At least two witnesses saw Joan Garcia, a 

fifty-year-old tailor, masturbate a young boy in Valencia's 

main church during a sermon. Both men however only 

denounced Joan four years after the incident, after one of 

them himself suffered the unwanted attention of Joan's 
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affection. Likewise, after a young man accused the 

Valencian doctor Jusepe Perez of attempted sodomy on his 

person, a score of witnesses appeared who testified that 

the doctor was widely discredited for these types of 
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29 actions with young men. When the matter became public, the 

uneasy yet forgiving private silence of those aware of a 

masculine culture of sexual dominance crystallized into the 

necessary open condemnation. Only after a young man 

vehemently rejected his seducer while sharing a bed in the 

hospital of Cabaftes, even banging on the door and yelling 

for the authorities, did the other men who shared the room 

come forth to confirm his testimony.^" Most men understood 

the unwritten rules of sexual dominance and masculine 

virility because the gendered system from which it emerged 

had a universal appeal. 

The difficulty inherent in determining the extent of a 

culture of sexual masculinity that accepted and even 

encouraged the sexual pursuit of other men or adolescents 

willing to submit to the passive role rests on the 

imbalance provided by the sources on the matter. Just as a 

simple reading of sodomy cases seems to yield the view that 

such behavior was greatly abhorred by the populace, so does 

any analysis that rests on proscriptive literature 

condemning such activities. If the rhetoric employed by 

clerical educators and thinkers serves as a guide, then it 

would immediately appear that sodomy and same-sex eroticism 

embodied a heinous scourge on society, a pestilence of the 
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sodomites were accused before the authorities only reveals 

the specific context surrounding these accusations, so does 

proscriptive literature show an iinbalanced view of the 

sexual system that permeated Spanish society. 

By reading between the lines in the sodomy cases and 

employing alternate sources, we can obtain a more balanced 

picture that evinces the commonplace of homosexual activity 

between men as long as it conformed to the pattern of 

hyper-masculinity and penetrative sexuality. During a 

visit to the bishopric of Segorve in 1586, the Valencian 

inquisitor acquired information on a possible blasphemy 

case. The denunciation was levelled against a Bernardite 

monk named Geronimo Valles because someone overheard him 

say to another man in friendly conversation that "it was 

impossible for any man to refrain from having sex with 

either women or men."^^ Geronimo's argument, though palpably 

contrary to church teaching, succinctly expressed the 

belief among men that their sexual appetites as virile and 

masculine beings should be fulfilled because they could not 

act otherwise. 

Irrestrictive of the sexual object, everyone knew that 

men derived pleasure from penetrating and dominating 
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another being and in popular lore were indeed expected to 

do so. The triumphant male in the role of sexual dominator 

has been well represented in Spanish literature, but 

nowhere more explicitly than in the anonymous poem 

Carajicomedia, published in 1519 as a part of the 

Qancionero de burlas provocantes a la risa. Although 

attacked by censors, the Caraj icomedia became sufficiently 

famous for later authors to refer to its characters without 

fear of misunderstanding.^^ As a work of literature immersed 

in the tradition of late fifteenth-century humorous works 

of political and social protest,the Carajicomedia emerges 

as a parody of the sexual and political mores of Isabel's 

reign. 

Although best known for its blasphemy, derision of the 

clergy, and possible allusions to queen Isabel in the 

characters of the many prostitutes described, the 

Caraj icomedia also presented to the reader the male concern 

with sexual potency and dominance as signifiers of 

manliness. One of the stories told in this work, explicitly 

described the association between the triumphant, dominant 

male and active anal sex. 

Satirizing the well-known device of exempla as a 

teaching tool, the author related how a virile farmer 
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overcame an incubus in the shape of a young man by 

sodomizing him. Indeed, although the incubus somewhat 

unluckily tripped and fell on Satilario's erect penis, the 

farmer's response exemplified the association between 

sexual activity and manliness. Thus, Satilario 

Grabbed him and held on, calling out for his dogs. 
Upon seeing this, the devil, aware of his desperate 
case, and hearing the approach of the barking dogs, 
started to scream, saying "Satilario, let go of me." 
Meanwhile, Satilario, holding him tight, responded 
with a fierce voice, "Never if the dick does not 
break." And so he held him until wetting him and only 
then did he let go. And the broken-ass devil already 
started to flee when the dogs were nearby, and they 
pursued him until locking him up in hell, where this 
sad one remains to this day mending his behind."^® 

Thus the choice of sex partner did not define Satilario's 

manliness but rather his actions did. In sodomizing the 

incubus he not only received an acceptable sexual 

gratification but also emerged triumphant in a male-to-male 

struggle. To sodomize another man or a teenager only 

reinforced the male identity of the active partner, for 

masculinity emerged from constant confrontation with other 

males. To render an opponent a passive object of desire, a 

subjugated subject, and thus rob him of his masculine 

traits signified the dominance of the active aggressor. 



The same triumphal note over sexually dominating other 

men or adolescents can be gleaned from the testimony of 

various sodomy trials. Men continually bragged about 

sodomizing others, even to neighbors or friends, as befit a 

system of sexual dominance that accrued masculinity on the 

sexual aggressor. For instance in 1624, a young witness who 

was being prosecuted for sodomy himself testified that 

Miguel Xapello had sodomized a certain teenager, also named 

Miguel while all three slept in the same bed. When Xapello 

woke up in the morning he told this witness, "Praise be God 

that I have satisfied myself," alluding to the intercourse 

that had occurred during the night.Likewise, in 1651 

Carlos Chamarinero introduced a young adolescent he was 

sodomizing to his neighbors, including the wife of the 

local executioner, telling them "that the young man served 

him as a woman and that every time he wished, he would use 

him in exchange for one real."^® 

Even more importantly, discussions about same-sex 

eroticism and the dominance of passive adolescents or men 

seemed to be a part of the normal everyday interaction 

between males. The same Carlos Chamarinero coolly discussed 

with a male acquaintance his relationship with the young 

Miconet, even complaining that "the young man cost him a 



lot of money, having already spent more than fifty pounds 

on him, and that every day he would give him one real so 

that he would remain his friend."^® 

All men knew that sexual activity with those willing 

to submit themselves to passive intercourse formed a part 

of daily life. In 1632, during a visit to the area of 

Denia, the Valencian inquisitor received notice about 

Jusepe Buso, who for years had incited other men in the 

local village to sodomize him. As the inquisitor 

discovered, however, Jusepe seemed to be the local "fag," 

as one witness put it, often the but of light-hearted jokes 

yet nonetheless enjoying the camaraderie of other men in 

the village. Indeed, Andres Boscan said that when younger, 

his friends would playfully joke around with Jusepe, 

saying, "Come on, you act like a fag." Moreover, seven 

years prior, some men from the village, including Jusepe, 

had travelled to Murla. While having some food and drink 

Nofre Cachano teased Pedro Thomas saying, "You have Jusepe 

Busot in your company, eating your bread, because he serves 

you as a woman," to which the said Pedro Thomas responded, 

kissing a cross he made with his fingers, "Truthfully I 

have only done it to him twice." Apparently, according to 

another witness, this comment elicited a hearty and lengthy 



laughter from all the friends. Whether Jusepe actually 

allowed himself to be sodomized by men in the village 

cannot be known, for all the men involved dismissed the 

inquisitor's investigation, claiming it was merely 

conversation in good fun. The joking, teasing, and friendly 

banter regarding men acting sexually towards each other, 

however, reinforces the notion that most men easily fit 

into a sexual system that allowed them to express their 

virility and dominance by sodomizing other men. 

Despite the sermons and warnings of the clergy 

regarding sexual behavior, early modern men grew up in a 

social setting replete with allusions to sexual imagery 

that denoted a preoccupation with the male reproductive 

organ. Some inquisitorial cases give us a glimpse into this 

world of popular male culture that seems otherwise silent. 

In 1569 a painter was accused among other things of 

constantly drawing the figure of a nude man with a large 

penis beside another rendition of Christ.Apart from 

disrespectful graffiti, religious authorities had to also 

deal with the games men played that had strong sexual 

connotations. Thus Joan Capdevila, a citizen of Momblan, 

regularly gathered his male friends at his house where they 

played a sexualized version of a drinking game. The man 
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whose turn it was to imbibe the wine would stand up with a 

noose around his neck, as if about to be executed, and the 

"executioner" would order him to say, "Jesus" and then 

drink from a glass bottle in the shape of a male penis. 

The mixture of religious and sexual imagery in this 

game seems to have been an important aspect of a male 

culture that sometimes resisted official positions on 

sexuality. Most often, this resistance took the form of 

mockery combined with sexuality. Thus, the men housed in 

the Valencian jail of Sant Arces at the behest of the 

inquisition played a game named gorrigorri where they 

utilized sexual imagery to denigrate the priesthood. One of 

the prisoners would represent the pope and he would have 

the other men parade before him as his "clergy." The men 

would then undress and, in the climatic moment of the game, 

the "pope" would bless them by anointing their genitals 

with water. The sexual allusion not only reinforced 

existing preoccupations with virility and sexual prowess 

but also served to denigrate a religious discourse that 

frowned upon the expression of sexual masculinity. 

This glimpse into the sexual mindset of early modern 

men reinforces the notion of a triumphant sexual 

masculinity that persisted across all social levels beneath 
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an official rhetoric that condemned it. Poor prisoners and 

villagers were not the only men who adhered to their 

definitions of masculinity. In 1575, Martin de Castro, a 

young man well known for sexually serving the Maestre de 

Montesa bragged about his prowess to another prisoner in 

the inquisitorial jail. Unlike young men who prostituted 

themselves for a mere loaf of bread, Martin exclusively 

moved among the highest circles, only participating as the 

active partner. Not only did he sodomize the infamous 

Maestre but he also claimed that he "had ridden the Count 

of Ribagorza three times." According to Francisco Luis de 

Tallada, it was very public knowledge that the Maestre 

would routinely give Martin eight or ten thousand ducats 

for his services, money that the young man seems to have 

spent on gambling. Indeed, Martin expressed with a certain 

satisfaction that he enjoyed complete control over the 

Maestre's household. In a note of exasperation that mixed 

violence and sexual prowess as paragons of masculinity, 

Martin said, "I will ask for a hearing and I will take two 

hidden bricks with which to strike the inquisitor, and with 

a knife I will cut his throat like a goat, for more money 

have I made with my cock than he with his little bell."^^ 

Virility, both sexual and violent, once again confronted an 
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masculinity informing the self-image of men. 

The precocious and often violent sexual 

experimentation of children and adolescents also attests to 

the prevalence of this system of masculine prowess based on 

virility and dominance. Just as adolescents were often 

sodomized by adult men, they themselves turned on younger 

children, thus perpetuating the gendered system that 

informed these sexual practices. During harvest in the town 

of San Felipe, close to Valencia, fourteen-year-old Benito 

Campay and his friends spent the afternoon stocking wheat 

into his father's storage. After having finished the chore, 

the young comrades, aged respectively sixteen, fourteen, 

twelve, ten, and nine, proceeded to undress and masturbate 

each other. The next afternoon, all six of them once again 

convened in the same storage room and started masturbating 

when the eldest, named Pedro Juan, "started to throw them 

face down over the wheat and sodomize them."^^ Pedro Juan 

thus reaffirmed his hierarchical position as the eldest and 

introduced the younger boys to the vagaries of the 

dominance and submission dichotomy. Likewise, Francisco 

Ramon, a fifteen-year-old boy from Cerdan raped a twelve-

year-old repeatedly in the course of a few days.^^ Another 
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case involved Manuel Martinez, a seven-year-old who 

attempted to sodomize his friend, with little effect 

because of his tender age.^^ The sexual experimentation of 

children and adolescents in a manner that often reflected 

concepts of masculine power over the young and the weak 

could not have occurred without a more generalized system 

of sexual masculinity informing these activities. 

Early modern men in the Crown of Aragon behaved 

accordingly with a masculine self-identity that glorified 

the sexual dominance over others, whether women, other men, 

or youths. Although frowned upon by the authorities and the 

occasional accuser, men took to the streets and readily 

found outlets for their sexual desires. Same-sex eroticism 

among men formed an integral part of this gendered system 

of sexual dominance because there existed no greater proof 

of masculinity than sodomizing another male. Rather than an 

activity relegated to a few sexual miscreants, male-on-male 

sodomy emerges at least as an entirely plausible behavior 

for any virile man. Whether most men acted on this 

possibility is impossible to quantify, but its allure as a 

signifier of accrued masculinity informed their self-

identity. Sodomy thus constituted an integral aspect of the 
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sexual mindset of men, a potential erotic act present at 

the core of their sociability with other males. 



102 

CHAPTER 3 

BRINGING SODOMY TO JUSTICE: PRIVATE ACCUSATIONS, THE 

PROTECTION OF ADOLESCENTS AND MUNICIPAL LOYALTIES 

Sodomy trials affected different social and racial 

groups. While accusers could come from any background, so 

that we find even transient foreigners accusing men of 

sodomy, most accusers lived and worked in the cities or 

villages where the act of sodomy occurred. In essence, 

accusers represented the local people of the Kingdoms of 

Aragon who set the machinery of a sodomy trial under way 

when they denounced a man before the authorities. The 

defendants who came to appear before the Tribunals of the 

Inquisition on charges of sodomy, on the other hand, 

belonged to various social and racial groups. Italian 

sailors and French farmers, regular clergymen and parish 

priests, nobles and city officials, artisans and 

apprentices, black slaves and moriscos, all found their way 

to stand beneath the gaze of an inquisitorial judge. A 

close analysis of the accusations that brought these 

unfortunates to court reveals a popular pattern of 
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persecution, as accusers tended to single out particular 

social groups relative to their demographic weight. 

Accusations against sodomy did not materialize from 

widespread antipathy and revulsion towards that sexual 

behavior, but rather from a particular local context that 

sought the protection of male adolescents. 

Some scholars have been tempted to view the 

inquisition as a totalizing force, a persistent machinery 

of persecution that systematically singled out certain 

social and racial groups.^ The catalyst for most sodomy 

trials, however, remained the accusation a private citizen 

leveled against a perpetrator of sodomy. To equate the 

racial or social composition of sodomy defendants with a 

conscious inquisitorial strategy is unwise as the sources 

continually point to the private nature of the accusation 

process. This separation in the judicial process between 

the initial private denunciation and the subsequent 

inquisitorial trial produced seemingly paradoxical results 

in the socio-racial composition of defendants and the 

sentences they received. 

The reasons behind the importance of the private 

aspect in the sodomy trials lies embedded in both the 

specific history of the inquisition's acquisition of 



104 

jurisdiction over sodomy and inquisitorial practice at 

large. Thus, while the jurisdiction over sodomy tied the 

inquisition to local secular regulations and procedures 

different from inquisitorial traditional practices, its own 

procedural system also included a good dose of what can be 

termed a private system of justice. 

The Aragonese inquisition's jurisdiction over sodomy, 

in essence an anomaly since its Castilian counterpart never 

enjoyed that privilege, was perhaps the most important 

factor behind the prevalence of a private accusatorial 

system in the sodomy trials. The unprecedented ability to 

try sodomy cases, an issue rather removed from the 

inquisitorial mission to combat heresy, dates to Clement 

VII's bull in 1527 granting jurisdiction over sodomy to the 

inquisitorial tribunals of the kingdom of Aragon.^ The 

critical section of the papal bull specifically ordered 

that sodomy trials be conducted according to local laws and 

regulations: 

To prevent the further spread of such a nefarious 
crime, we order and commend you to proceed against 
each and every lay and clerical person(s), from 
whatever order and dignity who appear to be suspects 
of this horrendous crime, through legal means, in 
accordance with secular laws and municipal statutes.^ 
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The keyword in Clement's statement that would direct the 

procedural development of sodomy trials away from the 

normalized procesos de fe remained the directive that 

inquisitors should follow local laws and regulations when 

trying men for sodomy. 

The necessity to adhere to local laws created a host 

of anomalies that often contradicted inquisitorial 

procedure. For instance, and unlike heresy trials, 

defendants were told the names of their accusers and those 

who testified against them. The trial even included the 

pivotal careo or face-off, a regular feature in secular 

law, where the defendant met face to face with his accuser 

and could respond to each article of the accusation. In 

terms of the accusation itself, however, the favor given in 

local regulations to private accusations meant that they 

became integral to the process by which men found 

themselves under trial for sodomy. 

The Aragonese fueros [local statutes] show a strong 

desire to separate the office of judge from that of 

accuser. For instance in 1247 the Cortes of Osca determined 

that ^^no one can exercise the office of judge, accuser, or 

witness conjointly."^ Although in actual sodomy cases the 

accusers usually acted as witnesses as well, since they had 
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either seen or participated in the crime, the division 

between judge and accuser meant that judges could not start 

a trial without a denunciation from a private citizen. 

Thus, by 1510 the Cortes of Montisoni assumed that the 

judicial process implied the role of accuser as they 

decreed that "formal charges be laid within three days of 

the denunciation and that the accuser publish and provide 

proof for these charges within twenty five days"^ Indeed, 

the whole basis of the judicial process in Aragon rested on 

the existence of a private accuser who would bring forth 

criminal charges against another party. 

As much as secular law firmly established the 

principle that private accusations served as the catalyst 

for most trials, specific inquisitorial traditions also 

lent support for this procedure. Even in normal heresy 

trials, inquisitors rarely commenced a process against a 

suspect without a denunciation of sorts. As Garcia Carcel 

has pointed out in his careful study of inquisitorial 

procedure in Valencia, the denunciation by private citizens 

based on suspicions they harbored as to the unorthodoxy of 

the defendant constituted the starting point of the 

inquisitorial trial.® Even when the inquisitors attempted to 

actively seek out heretics by engaging in visits to various 
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regions within the realm, these only provided would-be 

accusers with a greater incentive to appear before the 

tribunal 

In the end, the inquisition's success in prosecuting 

heresy required the compliance and support of the larger 

public, a constant source of damning information on 

suspects. The famous Edict of Faith itself, by which the 

inquisition exhorted people to come forth and confess any 

wrongdoings, hinged on the principle that someone had to 

provide an accusation. A typical edict thus read: 

We require, exhort and order you, by virtue of the 
holy obedience ... to state all that you know, have 
seen, hear, or heard tell in any manner whatsoever... 
and to appear before us personally to declare and 
manifest what you may have seen, heard, or tell 
secretly, without having spoken previously with any 
other person, or borne false witness against anyone.® 

All those who listened to the Edict, either when officially 

pronounced in a procession through the middle of the city 

or when the local priest read it at the neighborhood 

church, were instigated to denounce any heretical 

wrongdoings, as listed in the Edict itself. 

By the early seventeenth century, when sodomy trials 

were common, the Edict also included sodomy on its list of 

behaviors that warranted denunciation: "if someone knows or 
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has witnessed or has heard honest people say that someone 

has committed the nefarious crime of sodomy against 

nature."® Despite the anomalous jurisdiction the Aragonese 

inquisition enjoyed over sodomy cases and the fact that 

they were not considered "cases of faith," the inquisition 

utilized its traditional resources and framework in an 

attempt to entice accusations. 

Some scholars have pointed out that the Aragonese 

inquisition steeped itself in a Castilian legal tradition 

that differed quite heavily from Aragonese lore.^° Even if 

we allow for the possibility that Castilian legal precedent 

influenced the procedural development of sodomy trials, it 

still remains evident that the whole system rested on 

private accusations. According to Castilian law, the 

probatory threshold for sodomy cases was the same as that 

for heresy and treason.In 1598 Philip II specified the 

number of witnesses required to prove sodomy by decreeing 

that "verifying the said nefarious sin with three adult 

witnesses... or four even if they participate in the crime, 

be considered enough proof to judge and determine the 

causes.That the law required three witnesses to 

establish sodomy only alluded to the threshold to convict. 

Only one witness was actually required for a trial to take 
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place. That the testimony of accomplices could serve to 

convict a sodomite further eased the requirements to 

commence a sodomy trial. That is, even those who shared the 

ignominy of having engaged in sodomitical acts could accuse 

their partner, a not so remote possibility since many cases 

involved the coercion and sometimes rape of adolescent 

boys. 

Despite these regulations that relaxed the conditions 

required for a sodomy case to take place, no one contests 

that the trial still required at least one witness. Even 

had judges wished to act de oficio (without the involvement 

of a third party) on the basis of suspicions, they would 

have been hard pressed to prove sodomy without an actual 

witness to the act. The extreme reliance on witnesses in 

sodomy trials developed because the crime of sodomy legally 

entailed a strict physical occurrence, that is anal 

intercourse with efusionem intra vas or ejaculation inside 

the rectum. In 1613, the headmaster of Bot, Mossen Melchor 

Armengol, astutely based his whole defense on the 

distinction between efusionem intra vas and extra vas, 

claiming that, since he had only ejaculated outside his 

partner's rectum, perfect sodomy had not taken place. 
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Internal inquisitorial directives from the Consejo 

Supremo in Madrid to local Aragonese tribunals bear out the 

fact that an accusing witness was both a legal and a 

practical requirement for sodomy cases. Asked about the 

procedure in sodomy cases, an inquisitor from Zaragoza 

defended the exceptional practice of admitting only one 

witness as accuser, even if he was a minor and an 

accomplice or victim to the crime. At the legal limit, 

thus, inquisitors required at least one accuser to proceed 

against sodomites. 

It could be argued that the extensive network of 

familiares that the inquisition maintained could be used as 

an active tool to seek out suspected sodomites.In fact, 

in the cases before the tribunal available to us, the 

familiares made few appearances. Only 19 relaciones de 

causas mention familiares at all. Fourteen of the cases 

involved witnesses denouncing a sodomite before the 

familiares, who then proceeded to make an arrest. The most 

common case occurred when an unwilling victim of homosexual 

seduction presented a formal denunciation before a familiar 

or comisario, after which the familiar would proceed to 

arrest the suspect. In 1645 for example, Andres Montana, a 

twenty-five-year old Sicilian sailor, attempted to seduce a 
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teenager in the city of Denia. Unwilling to submit, the 

young man got hold of a familiar and denounced Andres, who 

was promptly arrested.^® The main role of the familiares 

consisted, not in denouncing people for sodomy, but rather 

receiving and processing accusations to either the 

comisarios or the inquisitors themselves. If the tribunal 

deemed an arrest necessary they would then proceed to make 

it.^^ In essence the muscle behind the inquisition, the 

familiares rarely involved themselves as witnesses, other 

than to confirm what other witnesses had told them. 

I have found only one case in which a familiar 

actually became a material witness to the crime of sodomy. 

In 1626 a curious Valencian peered through Bartolomi 

Pinataro's window and saw him engaging in foreplay with a 

younger man in his room. When the voyeur realized that the 

moment of intercourse was near, he promptly ran to advise a 

neighborhood familiar of the matter. Together they rushed 

back to the window and witnessed the sexual activity, a 

feat that would make the familiar a witness for the 

prosecution.^® As thrilling as it must have been for this 

unnamed familiar to engage in such detective work, his 

example was unique as no other cases replicate his daring. 
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Only one other familiar seems to have attempted to 

catch a suspect in the act. In 1600 a twelve-year-old boy 

in the village of Yatona told a familiar that Juan Axux, a 

morisco shepherd, had sodomized him in a nearby stable. 

Hoping to build a strong case, the familiar told the young 

man that if Juan solicited him once more for sexual 

activity, he should play along and tell the suspect to meet 

him in a place where, forewarned by the boy, the familiar 

would be waiting to witness the sexual activity. An attempt 

to entrap the shepherd, the ruse did not work because Juan 

had heard of the familiar's plans and did not attempt to 

seduce the young boy any more.^® 

Aside from these two cases in which zealous familiares 

sought to gather convincing proof that actual sodomy had 

occurred, their involvement seems to have been rather 

passive and limited to receiving accusations and making 

arrests. It was as anomalous and exceptional for a familiar 

to actively seek out sodomites as it was for them to become 

suspiciously embroiled on the wrong side of a sodomy case.^° 

Thus we are left with a juridical system which relied 

on the involvement of ordinary citizens to bring sodomites 

to court. Without accusations by either disgruntled victims 
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of sodomy or those who had heard about or witnessed the 

act, sodomy trials would not have occurred. 

An analysis of the motivations behind the accusers' 

actions is important when exploring a judicial system that 

relied so heavily on private accusations. From the cases 

available to us, we can trace five main types of 

accusations: a direct accusation by one of the partners, an 

accusation by a third party who was told that the sexual 

act had taken place, an accusation by a person who 

witnessed the act, a self-accusation, and finally an 

accusation based on the testimony of a suspect against 

other people. Before further exploring each type of 

accusation it would be worthwhile to chart their relative 

proportion within the universe of cases. 

Table 6. Accusations by source 

Type of accusation 

Self 3"* party heard 3"* party witnessed Direct from partner From other trial 

N % N % N % N % N % 

45 12.50 118 32.78 111 30.83 73 20.28 13 3.61 

The first salient feature of these figures is the large 

proportion of accusations leveled by third parties, whether 
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related or not to one of the partners. With a total of 229 

accusations representing 63.6% of all accusers, third 

parties who either heard accounts of the sexual act or 

personally witnessed it account for the largest number of 

accusations. Of course, this number does not represent a 

uniform and homogeneous group of people. 

Many variations existed in the third party accusation. 

For instance, some people took no time in accusing partners 

caught in the act, with little thought to whether the 

relationship was consensual or not. For example, in 1607, a 

French farmer named Pedro Tens of Alzira, while walking by 

a yard located just beside the town walls, witnessed two 

men having sex. The next morning he immediately denounced 

the incident to the local comisarlo, who arrested them.^^ 

Other third party accusations involved family members 

or friends of one of the partners, almost exclusively the 

younger one who had been unwillingly sodomized by an older 

man. Such was the case with Amet, a Muslim slave in 

Valencia. As a way of supplementing his master's income, he 

worked as a tanner in a Valencian shop. Having befriended 

the owner's fourteen-year-old son, he attempted to sodomize 

him after offering him some money. Having heard this, the 

teenager's father denounced Amet to the local inquisitors.^^ 
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In a way, this protective type of third party 

accusation bears some common features with those 

accusations leveled by one of the partners of the sexual 

act. Once again, those who directly accused their partner 

to the authorities tended to be adolescents or even 

children who had been forcefully sodomized or coerced into 

committing the sexual act. Feeling aggrieved and dishonored 

they thus took their cases to the authorities. The 

difference between the two types of accusations thus 

resides in the willingness of the victim to initiate legal 

proceedings, while the background of the case remains very 

similar. 

Finally both self-accusations and those obtained 

through the course of a different trial account for 

relatively few accusations. Only 13 sodomy cases resulted 

from confessions obtained during the course of a trial. The 

prosecutorial zeal necessary for such an endeavor seems to 

have occurred only when confessions pointed to an extensive 

ring of culprits who had in their sexual activity 

endangered the stability of civil society. Indeed, all the 

accusations issued from another trial can be linked to 

three distinct sodomy scandals that shocked 

contemporaries. 
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An altogether different dynamic, self-accusations 

accounted for 45 of the sample studied. While it might seem 

rare for people to throw themselves into the claws of the 

inquisition, this strategy on the part of defendants was a 

sound one. Although in the late sixteenth century some 

espontaneos (self-accusers) received sentences as harsh as 

ten years in the galleys, by the seventeenth century those 

men who came forward of their own accord were generally 

absolved with a mere warning, no matter how heinous their 

crime. For instance in 1665, Pedro de Iroz, a twenty-one-

year-old baker from Zaragoza, witnessed the publication of 

the Edict of Faith. Asking a bystander about its purpose, 

he learned of "the obligation to declare before the Holy 

Office anything contrary to our Holy Faith, under penalty 

of excommunication."^^ Pedro thus dutifully declared before 

the inquisitors that when he was fifteen years old, he 

willingly engaged in reciprocal complete sodomy with an 

adult coworker named Juan Miguel Castillo for the space of 

five or six nights. Moreover, he also confessed to having 

had intercourse with many animals throughout his life 

including a dog, a rooster, a donkey, an ass, and a hog. 

The perpetration of ^perfect' sodomy (that is with 

efusionem intra vas) and bestiality would have usually 
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merited at least twenty years in the galleys, if not a 

death sentence. Because Pedro had approached the 

authorities out of his own volition, a sign of true 

repentance, inquisitors released him with a mere "warning 

and a reprehension." 

Regardless of the milder penalties imposed on self-

accusers, guilt and the constant indoctrination of 

preachers and confessors probably prompted many men and 

teenagers to voluntarily approach the inquisitorial 

authorities with their personal stories of nefarious sin. 

Many self-accusers such as Jaime Villanova in 1621 

explained that their motive for coming to the Holy Office 

lay with the advice of their confessorsCynics might 

claim that it was only the self-interest in obtaining a 

reduced penalty that prompted men to accuse themselves to 

the inquisitors. It is not altogether certain, however, 

that people were cognizant of the mercy inquisitors 

employed in these cases. Unlike other types of heresy, 

sentences for sodomy were not publicized unless they 

involved relaxation to the secular arm, so that otherwise a 

shroud of secrecy surrounded these types of cases. 

Moreover, feelings of guilt and the fear of not obtaining 

absolution from a confessor have to be taken seriously in 
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the context of Counter Reformation Spain. As has been 

demonstrated by scholars who research popular religiosity 

at this time, people expressed genuine interest in the 

salvation of their souls. 

The relative influence of both the possible public 

dishonor that could ensue for the victim and the need for 

justice is crucial in any analysis of the motives behind 

accusations other than spontaneous self-denunciations. 

Those teenagers or children who were forcibly or 

unwillingly sodomized by an active partner, the most common 

cases in the inquisition's archives, had three options in 

terms of reaction. They could remain quiet and say nothing 

about the incident, especially if threatened; they could 

tell an adult, whether a friend or a relative; or they 

could directly approach the authorities with the matter. 

All the cases in the sample defined as direct 

accusations (73 or 20.3%) constituted examples of teenagers 

and even children who, feeling wronged and abused, 

approached the authorities directly and denounced the 

culprit. For example, in 1598 Pedro de Campo, a soldier 

from Badajoz, stayed one night in the Hospital de la 

Almunia in Zaragoza. There he met a thirteen-year-old boy 

and they quickly became friends, even agreeing to continue 
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journeying together on the next day. Sharing a bed, 

however, Pedro commenced to kiss the young man and 

continually incited him to fondle him. Eventually, after 

much cajoling and intimidation Pedro was able to sodomize 

the teenager, even asking him to shut up when he started to 

cry. By morning however, fearful of Pedro, the adolescent 

hid from him. Desperate, Pedro frantically searched for 

him, even telling an old man, "I suspect that the kid who 

shared my bed might falsely accuse me of something." By 

this time actually, the young man had already rushed to the 

Inquisition's palace and properly denounced Pedro, who was 

promptly arrested and tried.^^ 

These situations in which a night's sexual violence 

gave way to judicial retribution through a teenager's 

accusation were exceedingly common in the homo social 

worlds of sociability . As much as older men blindly forged 

ahead in their often violent attempts to sodomize their 

younger bed partners, they were well aware of the potential 

danger inherent in an accusation from them. When a Granadan 

canon residing in Valencia attempted to masturbate a 

teenager during a sermon in a monastery, he afterwards 

asked the young man to say nothing about the incident.^® The 
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adolescent, however, was not impressed and quickly 

denounced Martin de Ortega to the inquisition. 

The most peculiar aspect that emerges from this 

analysis remains the ease, knowledge, and awareness 

expressed by adolescents and children regarding recourse to 

the authorities. Wronged, violated, and emasculated in the 

most humiliating way, teenagers took matters into their own 

hands, despite any threats, and promptly secured justice 

through the proper channels. In one case a child as young 

as eleven actually approached the local bayle (judge) 

himself after his employer attempted to rape him.^® 

The willingness of young men to accuse their partners 

to the inquisition evinces a well established and well 

regarded system of justice. Certainly much of this 

awareness was fostered through the educational efforts of 

elders and authority figures as these children were growing 

up. Although it is not reasonable to expect that young men 

listened intently to the Edicts of Faith denouncing sodomy, 

they surely acquired an early knowledge of its criminal 

nature through the practice of confession and the teachings 

of family members. It is not uncommon to find older men 

attempting to convince teenagers to consent in sexual 

activity by claiming it was not sinful. For example, in 
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1607 a twenty-six-year-old morisco from Valencia solicited 

an adolescent Old Christian for sexual activity. According 

to the young man, Juan told him that "it used to be done in 

the Old Law and that what men did to have fun with each 

other was not a sin, and furthermore that, although it was 

sinful for an Old Christian to commit such acts with 

another Old Christian, it was not so when an Old Christian 

30 
did xt with a New Christian." The young man, however, well 

informed about the consequences of sodomy, replied that 

preachers asserted it was a great sin and that he would be 

forced to confess it. 

Indeed, the reference to confessors illustrates their 

importance because they often convinced adolescents to 

denounce their older partners to the inquisition.^^ For 

instance, as late as the middle of the eighteenth century 

when sodomy was no longer punished by death in practice, a 

sixteen-year-old drummer of the Africa Regiment stationed 

in Zaragoza denounced an older coworker after his confessor 

ordered him to do so.^^ 

Even if the religious interpretation of sodomy took 

little hold on the imagination of young men, the pressure 

to denounce an older partner arose when they felt 

emasculated by the act, a great affront to their sense of 
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masculinity. Many popular sayings and proverbs of the 

Golden Age warned young men of the emasculating danger in 

being sodomized. Sebastian de Orozco compiled a collection 

of popular sayings that he heard throughout Spain in his 

many travels. Many of the proverbs reveal a preoccupation 

with sexuality and gender, and often address the issue of 

masculinity. One of them for example reads, "Watch your 

ass, my friend, like the Holy Sunday.The fear of being 

sodomized played a role in the behavioral mindset of people 

because it was the ultimate humiliation a man could suffer, 

conjuring images of femininity and submission. This fierce 

protection of masculinity often led young men to denounce 

those who attempted to sodomize them. In 1623 a teenage boy 

sharing a bed in an inn with Pierre Delgado, an adult 

Frenchman, resisted his bed partner's advances with 

virulent exasperation, claiming that he was not a woman to 

be treated in such a fashion. Eventually the young man 

kicked Pierre out of bed and confronted him loudly, thus 

promptly catching the attention of the other guests and 

causing the eventual arrival of the authorities.^^ 

When, because of fear, adolescents were unwilling to 

directly denounce a rapist to the authorities, they usually 

told a friend, a relative, or even an older member of the 
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community who more often than not would take it upon 

himself or herself to accuse the suspect before the 

authorities. Even strangers upon hearing of the incident 

were willing to take action. For example, in 1662 eight 

sailors walking about the old pier of Barcelona encountered 

Nicolas Benvenuto, a Genoese sailor, in the company of a 

twelve-year-old boy. Suspicious of the pairing, they took 

the boy aside and asked him what he was doing with Nicolas, 

to which the lad responded that Nicolas had offered him 

some money in exchange for sodomizing him. The eight 

sailors dutifully proceeded to hold Nicolas and take him to 

the Palace of the Inquisition where they denounced the 

incident.Although the documents do not reveal whether the 

accusing sailors were Barcelonese or foreigners, their 

prompt action through the judicial system betrays a clear 

understanding and trust in the judicial process. 

The reaction of family members to the forcible 

perpetration of sodomy on one of their charges, however, 

best reflects attitudes towards justice inherent in the 

populace. Their willingness and desire to accuse the 

suspect before the inquisition demonstrate the inveterate 

trust they held for the justice system as a means of 

obtaining satisfaction. For example, Luis Valles, a 
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university student staying in the village of Rupia, near 

Girona, somehow managed to convince a twelve-year-old to 

have sex with him. Taking him to a ravine, Luis sodomized 

the boy, who nonetheless afterwards told the whole incident 

to his father. Immediately, the father approached the local 

comisario and denounced Luis.^® Likewise when Agustin Roger, 

a Barcelonese tailor residing in Gandia, agreed to measure 

a seven-year old boy for an outfit, he took the opportunity 

to attempt sodomy on the child. The mother returned to the 

room as Agustin tried to penetrate his young client, 

however, and immediately took her son and denounced Agustin 

to the local authorities.^^ 

The response of parents who either caught an adult 

sodomizing their son or heard about a similar incident 

remains the salient feature of these cases. Although the 

sodomy cases are replete with detailed testimony recounting 

the reaction of either the victims of unwanted advances or 

their family members, only a handful include any violence 

against the perpetrator. Of the seventeen cases which 

detail the parents' involvement and accusation, only two of 

them report any violence perpetrated on the suspect. The 

first occurred in 1580 when a mother caught a servant of 

the household sodomizing her nine-year-old son. She hit the 
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twenty-year-old servant with a club and afterwards 

proceeded to whip her son. Eventually she denounced the 

38 incident to the authorities. The other case that involved 

violence occurred sometime in the eighteenth century when a 

poor vagrant traveling with his sons and other homeless 

people found one of the latter sodomizing his sons (aged 

fourteen and nine) in a field. Although he denounced the 

incident to the regidor (city councilman) of Benisamo, he 

testified that "irritated upon seeing such wickedness he 

started to hit the suspect and his sons."^® 

Although it might seem a coincidence that both parents 

also punished their children, if we consider the early 

modern context, it is telling that adults would partly hold 

teenagers or children responsible even when raped according 

to modern standards. Historians of the family indeed have 

long remarked that children were considered sexually mature 

as soon as they reached puberty.^" That young boys could 

tempt men into sodomy is borne out in the testimony of many 

suspects. Pablo Rossel, a citizen of Barcelona, denounced 

Joan Millas, a thirteen-year-old who worked for him, of 

seducing and inciting him to commit active sodomy. Pablo 

testified that Joan "for three nights would touch the 

genitals of his master, from which the master was tempted 
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to commit sodomy.Although probably a cynical tactic 

designed to prevent Joan from accusing him first, the fact 

that the inquisition actually tried thirteen-year-old Joan 

shows that it was not inconceivable to consider young men 

as the initiators of such actions. 

Even if the fact that an adult had initiated sexual 

activity with an adolescent was undisputed, the authorities 

often considered the teenager partly responsible unless he 

provided sufficient proof of non-compliance. In 1598 two 

men happened upon a man who was sodomizing a fourteen-year-

old shepherd named Juan Esaver. Both testified that Juan 

"would complain and say that it was killing him."^^ During 

his own testimony Juan related that the other shepherd 

threw himself on top of him and attempted to disrobe him to 

the point of biting him because he would not consent. 

Despite all this testimony, the Zaragozan inquisition did 

not hesitate to try Juan as an accomplice to the crime of 

sodomy. Fortunately for the young shepherd, because of his 

youth, inquisitors merely reprimanded and sent him home. 

Another case that occurred within Zaragozan 

jurisdiction in the next year demonstrates even more 

clearly the responsibility attributed to young men, even 

when forcibly sodomized. Joan de Lanu?a, a thirteen-year-
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old worker from Calatayud accused Don Alonso Granada de la 

Cerda and his manservant Pedro el Rey of abducting him so 

that the former could sodomize him against his will, as in 

fact he did.^^ Joan actually testified that Don Alonso 

forced him to disrobe and sodomized him despite his 

protests. Eventually he was able to escape in the early 

hours of the morning after he had been enclosed in a 

hallway. The inquisitors nonetheless proceeded to try Joan 

because "it seems that force was not required to disrobe 

the young man and put him in bed with Don Alonso. 

The view that children and adolescents could 

themselves be sexual in a manner that might unleash 

temptation for an adult provides a wider context to the 

lack of violence meted out to perpetrators of sodomy. Since 

these men were more often than not seen as having fallen 

into the weakness of sensuality through temptation, they 

were not considered evil predators who preyed on 

unsuspecting and innocent adolescent victims. People surely 

viewed the crime of sodomy as a great affront, but also 

thought of it as a weakness spurred by sensuality and 

lasciviousness. That the case be brought to retribution 

through a religious-judicial authority such as the 

inquisition seemed only fitting then.^^ Thus, the most 
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common reaction to forcible sodomy was one of personal 

restraint yet unforgiving resolve to bring the matter to 

the authorities. Some perpetrators like Julio de Pertidal 

even hoped for a violent response from the father of the 

victim rather than being taken to the inquisitors, such was 

the fear they had of the trial/® 

The willingness of parents to denounce their sons' 

rapists to the inquisition not only highlights their choice 

of the judicial route for redress but also contradicts many 

misplaced assumptions concerning Spanish society and honor. 

Pitt Rivers was the pioneer in popularizing the concept 

that Spaniards upheld honor above all else, even to the 

point of seeking private violent retribution against those 

who had shamed a family member. His anthropological work on 

the modern Andalusian countryside explores the pervasive 

influence of honor on daily social relations and shows the 

internal process of a system of justice based on private 

violence that rendered the state judicial system 

unimportant.^^ To extrapolate a modern situation with its 

own particular context to the early modern era, however, 

smacks of dubious scholarship. Yet cultural historians have 

been more than willing to gleefully apply Pitt Rivers' 

theories to an early modern Iberian culture with 
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unabashedly little regard for the way the judicial system 

« A 

was actually envisioned. 

This analysis does not seek to completely deny honor a 

role in sodomy cases, however. On the contrary, a teenager 

or child who was victimized as the passive partner in 

sodomitical intercourse accrued shame precisely because of 

the emasculating message passivity conveyed. Inquisitors 

themselves noted this in 1622 when they recommended that a 

slave who had presumably sodomized a son of one of 

Valencia's citizens be hastily deported lest public 

knowledge of the event bring dishonor to the family.^' 

Despite the dishonor, however, they key point remains that 

most parents or friends of the victim sought retribution 

through the legal process rather than resorting to 

violence. Parents did not redress the dishonor of passive 

intercourse through violence but through the judicial legal 

process, a fact that once more demonstrates the popular 

trust in the inquisitors' ability to dispense justice. 

All witnesses of sodomy, however, did not invariably 

and without doubt tender an accusation against the 

perpetrators. Specifically because of the potential for 

dishonor, some people sought to impose a frigid silence on 

those wishing to pursue an accusation. This pattern was 
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most pronounced in two sectors of society that enjoyed the 

greatest potential for public dishonor if involved in a 

sodomy conviction: nobles and clergy. Not many nobles were 

accused of sodomy notwithstanding the sensational case in 

1575 against the Master of Montesa in Valencia. However, 

when accused, nobles tended to argue that a conviction or a 

trial would result in great public shame to their families. 

Thus, while Don Lucas Manuel de Salazar, the brother-in-law 

of the Count of Fontanet, waited to embark on a ship 

destined for Italy, he attempted to sodomize a five-year-

old boy. Realizing that he had been seen, he took counsel 

with a friend who was a friar and hid inside a ship. 

Despite his attempted subterfuge, he was apprehended and 

brought before the inquisitors. Feigning great outrage at 

this affront, and referring to the upcoming trial, he 

declared that "such an infamous course of action would be 

greatly injurious and dishonorable to him."^° Perhaps owing 

to the importance of the accused, the inquisitors merely 

suspended the case against him. 

Even when a nobleman accused one of his peers, the 

language involved made reference to dishonor in a way not 

registered in trials involving the "populace." For example, 

during the famous trial of the Master of Montesa in 1575, 
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Francisco Luis de Tallada, a knight of the order, related 

the sexual advances he had withstood from the Master when 

he was a young page in his household. One night when he 

woke up to find the Master kissing him passionately, he 

"beseeched him to stop because it was a dangerous action 

susceptible to infamy and a bad reputation.Unlike the 

plebeian teenagers we have discussed so far, this young 

nobleman did not assess a homosexual encounter as a private 

smirch on his masculine self-worth, but rather as a 

potentially dishonorable public matter. While other 

adolescents complained regardless of the possibility of 

public knowledge and simply as a matter of self-

preservation, young Francisco viewed sodomy through the 

public lens of honor, as befitted a member of his 

privileged class. That the accusation against the Master 

was leveled approximately twenty years after the fact, and 

probably as the result of political intrigue is not 

surprising given such a strong connection between public 

reputation and honor. 

In cases involving noblemen, invariably tied to a 

stifling concept of honor, we thus witness the aversion to 

the judicial process that would constitute a classic 

example of the fabled Iberian honor system so favored by 
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some scholars. The relatively miniscule niomber of examples 

involving this type of social process, however, stands in 

stark contrast to the overwhelming majority of cases where 

the desire for legal justice trumped any possible 

misgivings based on dishonor. 

Even when we consider those cases in which members of 

the clergy sought to silence a potential accuser, the 

difference in mentality between an honor-bound class and 

the common people in search of justice emerges more 

strongly. Attempts to silence victims of forcible sodomy 

were most pronounced, therefore, in the almost self-

contained life of monasteries. For instance, in 1625 a 

fourteen-year-old who was studying at the Jesuit monastery 

in Zaragoza was sodomized by brother Pedro Blasco. Since 

the young man started to talk about the incident with other 

people in the monastery, the abbot requested his presence 

and ^^made him write the opposite of what had happened so 

that it seemed that the suspect had not committed the act, 

and the witness signed it although he knew it was a lie."^^ 

Undeterred, and despite the continuous requests to remain 

quiet, the adolescent nonetheless denounced Brother Pedro 

to the local inquisitors. 
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Another case that probably owed much to petty jealousy 

and political rivalries within a Mercedarian monastery in 

Enquera also reveals attempts by the order's leaders to 

cover up any possible wrongdoing. On September 30, 1681, 

Friar Pedro Aparicio wrote a letter to the Father General 

of the order denouncing Friar Manuel Sanchez del Castellar 

of having committed sodomy with two novices, even relating 

that the abbot of the monastery had already attempted to 

try Friar Aparicio on these charges. The response of the 

Father General left no doubt that he was unwilling to 

pursue the matter or even establish a factual basis from 

which to make his decision: 

I cannot believe that the matter against which Your 
Grace warns me could hold the truth that Your Grace 
insinuates. These accusations are very grave and 
evidence is required to believe them. Even if there 
was some truth to them, of which I am not persuaded, 
it would not be a small fault on the part of Your 
Grace that recourse has not been timely sought as this 
matter would advise. Finally, I feel that if 
everyone's life and habits were observed they would 
find much worthy of improvement, and even more so if 
passion did not fog reason and things were looked at 
with the required charity. In terms of the matter that 
Your Grace insinuates, it is already not my place to 
act upon it, but I am persuaded that there is no cause 
for it and that those fathers will not allow a 
disturbance of the peace and good reputation that 
their monastery enjoys.^^ 



134 

The Father General's appeal to reputation and peace, 

presumably from scandalous outside interference, bears a 

striking similarity to the arguments of the honor-bound 

noblemen who did not wish to see their reputation 

tarnished. 

When clergymen, whether regular or secular, found 

themselves living among the populace, the protection of 

their brethren could not be sought. They often found 

themselves facing the anger and need for justice of 

townspeople. In 1615, Friar Thomas de Pasenda from the 

order of Saint Bernard was living in the village of 

Santorens when he attempted to sodomize a twenty-three-

year-old vagrant to whom he had promised food and lodging. 

By the time a neighbor -whom a servant had told the victim 

was screaming- approached the authorities, most of the 

village brimmed with talk about the incident. When the 

inquisition comisario arrived to apprehend the culprit, Fr. 

Thomas had already left. The comisario, accompanied by a 

host of angry villagers, pursued and arrested him.^^ 

The active response of these villagers to a '^sodomite" 

clergyman in their midst provides an excellent point of 

departure for an analysis of the targets of the populace 

when making accusations. Some groups seemed to have enjoyed 
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a greater rate of accusation relative to their weight 

within the overall population, a fact that shows a 

particular dislike by accusers. As can be seen from the 

following chart, detailing accusations in terms of social 

class, clergymen were particularly singled out as culprits 

for sodomy. 

Table 7. Social Group of Accused 

Indigents/Siawae  ̂

N % 

Working Qass  ̂

N % 

Clergy 

N % 

Upper Class '̂ 

N % 

Ctty of Barcelona 8 17.40 31 64.60 7 15.20 2 4.30 

CityofVaiencta 20 26.70 38 50.10 12 16.00 5 6.70 

CityofZaragoza 6 12.80 32 68.10 8 17.00 1 2.10 

All Areas 47 11.30 235 56.60 109 26.30 24 5.80 

Oistrixitionwttiin 15.00 64.40 8.90 11.60 

General Population" 

The large number of clergymen accused of sodomy, usually 

with a teenage boy, indicates a deep suspicion on the part 

of the general population towards this class. As if to 

confirm this hypothesis, the priest Juan Brunete caused 

wild rumors among the citizens of Moya when he declared 

that "it was not a mortal sin to have sex with men because 

he could not have it with women.Other evidence also 

substantiates the view that people considered clergymen a 

sexual threat. For instance one of the famous sayings 
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collected by Sebastian de Orozco wittily expressed, "Save 

us God from friar by night, soldier by day, and pimp in the 

whorehouse."®" What other debauchery but sex could a monk be 

perceived to commit at nighttime? Moreover, authors such as 

Richard Trexler have delineated the conflict between 

parents and clergymen over the welfare of their sons and 

the constant fear of sodomy on the part of the latter.®^ 

A factor that has yet to be considered, however, is 

the lack of municipal affiliation of clergymen. As members 

of a privileged estate that did not pay taxes, both the 

secular and regular clergy were not citizens of the towns 

or cities in which they lived. The strong sense of 

municipal loyalty based on citizenship existing not only in 

the kingdom of Aragon but throughout Spain may have been a 

contributing factor in exacerbating fears of sodomizing 

62 clergymen. Since they were not members of the municipal 

corporation, they were probably regarded with suspicion and 

ambivalence, like any foreign body within a group bound by 

tight municipal loyalties. That municipal citizenship might 

have been an important factor in determining the rate of 

accusations against certain social classes does not seem 

unfounded. For example, the city of Valencia presents a 

very high number of accusations against slaves, even 
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overshadowing those against the clergy. Once again, slaves 

were also not considered members of the body social, as 

they did not enjoy the benefits and responsibilities of 

municipal citizenship. 

This pattern of denunciations based on municipal 

affiliation gains credence once we examine them in terms of 

the origin of the accused. 

Table 8. Municipal Affiliation and Ethnicity of Accused 

Citizens Spanish non-citizens Foreigners Blacks/Moriscos 

N % N % N % N % 

118 25.16 162 35.54 123 26.23 66 14.07 

Only a quarter of the charges occurred when members of a 

municipality denounced one of their peers. The rest of the 

accusations were triggered when a forastero (outsider) 

committed sodomy either with a citizen or somebody else. 

The suspicion of outsiders that led to accusations by the 

general populace was most pronounced with foreigners. 

Mostly Italians and Frenchmen, these men accounted for just 

above a quarter of all accusations, a number greatly 

surpassing their relative weight within the population of 
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the three tribunals.®^ Likewise, those men who, although 

Spanish or even Aragonese, committed sodomy outside their 

own municipality were more prone to find themselves before 

an inquisitorial tribunal. On the other hand, moriscos and 

black men (usually slaves or former slaves) did not seem to 

be a main target for inquisitive neighbors. As other 

authors have pointed out, the low incidence of moriscos 

tried for sodomy probably owed much to the close knit 

nature of morisco communities and the consequent difficulty 

in obtaining denunciations from their peers. 

The virulence of popular antipathy against outsiders 

to the community reflects a nagging distrust of these men 

among members of a municipality. This distrust was most 

pronounced when the matter of safeguarding young men's 

virtue was raised. If anyone was going to sodomize an 

adolescent member of the municipal corporation, it would 

probably be an outsider, or so people's perceptions advised 

them. For example, in 1607, Pedro Tens, a citizen of 

Algeciras, found a man sodomizing an adolescent in a stable 

by the city walls. Although it was dark, Pedro recognized 

the man's face because he had often seen him about town and 

immediately realized he was an outsider. The inquisition 
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comisario who received the accusation arrested the man and 

wrote to the inquisitor that "because he was an outsider I 

have placed him in jail without giving him a reason for his 

incarceration."®^ The man's name was Francisco Castello, a 

twenty-two-year old French farmer from the town of Mancosa 

who was in Algeciras looking for work. Aggravating the 

situation, in the eyes of townspeople, was the fact that 

the adolescent was himself from Algeciras. 

The concern with outsiders evident in this case 

produced a pattern of accusations that, as shown in the 

statistics, reeked of arbitrariness. That only an outsider 

could commit such debauchery was easier to believe in a 

matter as grave as sodomy, especially when it touched upon 

the masculinity of a town's young men. Popular culture and 

attitude towards outsiders only reinforced these 

perceptions. Italians especially bore the brunt of this 

stereotype. Throughout Spain, Italians were unwaveringly 

considered to be inveterate sodomites and propagators of 

the "unclean vice." Much like a festering boil that could 

easily contaminate the body social, people generally 

watched Italians with extreme suspicion because they 

immediately assumed that these foreigners freely engaged in 
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sodomy. In 1638, Francisco Andronico, a twenty-year-old 

Neapolitan vagrant, arrived in Barcelona and decided to eat 

something at a local tavern. Catalina Dusachs, one of the 

patrons, along with three other adults asked Francisco from 

where he came. When he responded he was from Naples, the 

others quickly stated "If you are from Naples it is 

impossible that you haven't been sodomized, because 

Neapolitans have a great reputation for being fags."®^ 

Such was the identification of Italians with sodomy 

that Italy itself was transformed into an imaginary pit of 

sodomitical desire, the perfect synonym for the nefarious 

sin. In 1662, Francisco Morales, a Valencian lawyer, 

attempted to seduce a twenty-four-year old servant. 

Unwilling to even undress, the young man retorted, "am I 

perhaps in Italy that Your Grace wants to do this to me? 

Find your remedy somewhere else."®' With Italy being 

considered such a haven for the practice of sodomy, it is 

not altogether shocking that people tended to accuse 

Italians and other foreigners in greater proportions than 

the rest of the population. 

The hitherto unexplored separation between the private 

accusatory stage and the institutional trial part that 
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characterized inquisitorial jurisprudence illustrates a 

critical aspect of the judicial process designed to punish 

sodomy. Except for a few cases when inquisitors pursued 

charges of sodomy based on confessions obtained in other 

trials, common people were the central actors in bringing 

sodomites to justice. Although a myriad of motives could 

produce an accusation, the main catalyst for people's 

denunciations remained the protection of adolescents who 

had been sodomized by older men. The lack of violence 

against suspected rapists of young men on the part of 

parents and family members, and their willingness to seek 

retribution through the courts demonstrates an overarching 

trust of the Inquisition as dispenser of justice. In this 

system based on popular participation through private 

accusations, non-citizens of municipal corporations emerge 

as the main targets of popular suspicion. Instead of 

finding only the downtrodden or the disadvantaged as the 

objects of popular ire, the concern with citizenship meant 

that, together with foreigners, clergymen were particularly 

susceptible to accusations of sodomy. These unfortunate men 

came to face a potentially costly test at the hands of the 

inquisitors who would try them because of this social 

context of embedded popular fears and affiliations. 
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CHAPTER 4 

TRIAL PROCEDURE, INQUISITORS, AND THE SOCIAL CONTEXT OF 

SODOMY CASES 

In 1623, a familiar arrested Francisco Tibau for 

having attempted to sodomize one of his bed partners in an 

inn. A desperate panic gripping him, Francisco pitifully 

pleaded with the familiar to release him, even offering all 

his estate to seal the pact.^ Anything he would have given 

to avoid trial at the hands of the Zaragozan inquisitors, 

such was the fear he had of them. Francisco*s terror 

rightly underscores the momentous event of a sodomy trial. 

Despite eager popular participation in accusing presumed 

sodomites, the trial itself represented the culmination and 

center point of the judicial system designed to punish 

lascivious criminality. It was here that dreams could be 

shattered and lives forever changed under rigorous 

punishment, if not lost altogether at the stake. 

Although the juridical development of a sodomy trial 

assumed its equal application to any sodomy defendant in 

theory, inquisitors tended to waver in their degree of 



143 

harshness depending on the class and race of the defendant. 

Whereas clergymen enjoyed relatively mild penalties, slaves 

and moriscos carried the heaviest burden as their rate of 

execution surpassed that of any other group. And yet amidst 

the inevitable prejudices that crept into inquisitorial 

procedure, we obtain a general picture of inquisitors 

attempting their best to proceed fairly. It is this often 

conflicting mixture of involuntary bias and strict 

adherence to legal principle that characterized sodomy 

trials. 

The best way to comprehend both the systemic 

imbalances that eventually plagued the inquisitorial 

judiciary and the desire to provide fair justice rests on a 

careful analysis of the trial itself. By reconstructing the 

judicial procedure that characterized these trials we can 

examine the inquisitors' behavior and the discrepancies 

that inevitably separated judicial theory from practice. 

Although the papal bull granting jurisdiction over sodomy 

specified that cases be tried according to local laws, the 

inquisition in the Aragonese kingdoms designed a system 

that was mixed in nature, with both inquisitorial and 

secular traditions suffusing it. 
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The recreation of a single average trial will provide 

the necessary baseline from which to derive the analysis of 

the aggregate system. In September 27, 1602, a twenty-year-

old named Diego Navajo sought refuge in the hospital of 

Alzira.^ Like most wandering poor— Diego was from Cuenca 

and was traveling from Valencia, where he had just lost his 

job with the nuns of the Trinity, to Jativa— the young man 

found a simple bed and some food in the hospital, an 

institution that throughout Spain provided not only health 

care services but also lodging for those in need. As night 

fell, Diego was provided with a bed in a small room just 

beside the hospital's chapel. Indeed, because of the great 

number of poor lodged in the hospital, Diego shared his bed 

with Pasqual Camples, a twenty-four-year-old Sicilian 

soldier who had arrived with the Neapolitan galleys and was 

on his way to Valencia. On the bed beside them slept Matheo 

Coz, a man from Rome who was also presumably traveling 

throughout the kingdom. Although it is not certain what 

actually transpired because of the conflicting testimony of 

both Matheo and Pasqual, by eight o'clock the three of them 

were observed by two witnesses engaging in presumed sexual 

activity— Pasqual seemingly sodomizing Diego— under the 

covers of the one bed. 
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Both witnesses, Diego Chacon and Bartholome Fernandez, 

were young fanners who went to the hospital for a meal and 

to mend their clothing. Sewing Diego's underwear by the 

gate to the chapel they both heard what seemed to be 

kissing and slapping from the adjoining room. Diego slowly 

went in, careful of discovery, and saw the three aforesaid 

men under one cover. Moreover, the man that turned out to 

be Pasqual Comple was on top of Diego Navajo, kissing him 

and thrusting as in the sexual act. Alarmed and disturbed, 

the young farmer returned to his friend who upon hearing 

his story decided to see himself. Once he confirmed his 

friend's tale he quickly yelled out, calling for help as 

these men were engaging in the nefarious sin. 

As both Italian men attempted to escape half dressed 

and people loudly converged upon the room, a local familiar 

by the name of Geronimo Giberto, who happened to be in the 

hospital at the time, entered the scene and arrested Diego 

Navajo who was still lying on his bed. The other two men 

were also eventually apprehended. Once again we can 

observe the role that familiares played in the judicial 

process. Giberto enacted a preventative arrest, as no order 

had been issued by either inquisitorial authorities in 

Valencia or the local comisario. In essence, he was 



146 

performing his duty almost like an inquisitorial guard-dog, 

dutifully ensuring that suspects were apprehended until 

further orders were issued. 

Because Giberto was the only familiar in Algeziras, a 

small town that like others lacked any sort of formal 

inquisitorial prison, cooperation with local authorities 

was crucial for the integrity of the process. The three 

suspects were thus lodged in the town jail thanks to the 

support of local authorities. The cooperative relationship 

between inquisitorial and secular authorities becomes all 

the more important when we take into account the context of 

continuous infighting and conflict between the two. Not 

only had small towns and villages initially resisted the 

establishment of the inquisition, but secular authorities 

generally clashed with the inquisitors over the presumed 

liberties that familiares enjoyed. Many town councils and 

the viceroy himself often complained to Madrid that the 

ability of familiares to carry firearms violated local laws 

and regulations.^ Moreover, whenever a familiar committed a 

crime the issue of jurisdiction came to the fore as both 

inquisitors and secular judges disputed over the 

appropriate measures to take. 
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Yet the sodomy cases evince a common thread of 

cooperation between secular and inquisitorial jurisdictions 

with regards to suspects. Without the help of local secular 

authorities, the job of the inquisition would have been 

rendered extremely difficult as that institution lacked the 

necessary manpower to efficiently deal with suspects 

throughout the kingdom.^ In the context of continuous 

conflict, this cooperation becomes all the more important 

and evinces the overall concern with sodomy as a heinous 

crime that allowed both jurisdictions to put behind any 

misgivings and cooperate in this matter. Sodomy was a 

serious matter, so important for the community's well-being 

in fact, that both secular and inquisitorial structures 

overcame differences to prosecute it efficiently. 

As befitted a system that allowed for considerable 

decentralization given the scarcity of personnel, 

comisarios in towns or villages directed the initial 

questioning of witnesses to determine the plausibility of a 

crime having been committed. By September 28, Mosen Jaume 

Master, the comisario of Alzira, had conducted the initial 

information and remitted a letter to the Valencian 

inquisitors stating that Diego Navajo, Pascual Comples, and 
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Matheo Coz had been found in the local hospital engaging in 

sexual activity. 

The fact that local comisarios conducted the initial 

gathering of information in small towns could at times 

affect the consequent trial because they controlled the 

information that the inquisitors received. In this case, 

Jaume Master's questioning implicated both Diego Navajo and 

Pasqual Comples more severely than it did Matheo Coz, 

especially because the latter did not seem to have engaged 

in actual sodomitical activity. With such emphasis placed 

on Matheo Comples and Diego Navajo as the principal 

perpetrators, the Valencian inquisitors wrote the 

inquisition's alguazil [sheriff] in Alzira to remit both of 

them to Valencia to conduct their trial. 

Both suspects were placed in the secret jail of the 

inquisition in Valencia. This step, though common, was not 

necessarily always followed in sodomy cases. Irregularities 

and deviations sometimes crept into procedure. The 

inquisition's policy regarding imprisonment in the secretas 

stipulated, 

Once the information has been conducted, the 
inquisitors vote according to the quality of the 
proof. If there is full or semi-full proof of 
consummated crime or even attempted sodomy, the 
suspects are imprisoned in the secret prison, even if 
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they are clergymen or of any other estate and dignity. 
And depending on the quality of the person, the 
Supreme Council is consulted regarding the order of 
imprisonment before executing it as practiced in the 
cases of faith.^ 

This paradoxical statement reflects the systemic 

conflict between inquisitorial legal tradition and the 

desire to act against sodomites in a manner befitting the 

severity of the matter. Because inquisitors and legalists 

considered sodomy such a heinous crime— almost as serious 

as treason— they often wished to follow the harsh letter 

of the law regardless of the status and dignity of the 

accused. On the other hand, long-time inquisitorial 

tradition concerning imprisonment dictated that in cases 

involving distinguished persons, inquisitors consult the 

Supreme before ordering imprisonment. Although in this 

case, there was no consultation because the common status 

of the defendants did not warrant it, other cases 

demonstrate the importance of social status in determining 

the treatment of prisoners. 

For instance, during the famous trial of the Master of 

Montesa in the late 1570s, the Master actually remained 

under house arrest, never having to set his illustrious 

foot in the confines of a common inquisitorial jail. He was 
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thus able to continue administering his properties and 

directing the Order which he led without much hindrance.^ 

Whether a suspect was placed in the confines of the secret 

jail or not greatly influenced the trial, for those 

suffering imprisonment in the secretas were effectively 

isolated from the outside world and kept in the dark about 

the timetables and progress of their trials. Those 

fortunate enough to endure house arrest or even a stay in 

the local secular prison benefited from the greater laxity 

of confinement and could at times mount a better defense.^ 

Thus, the spread of decision making between local 

inquisitors and the Supreme Council in Madrid effectively 

ensured the possibility of disparate treatment according to 

class. 

The systemic variances of procedure in sodomy trials 

were as much a result of decentralization as well as change 

over time. Rather than a monolithic, stagnant system, 

inquisitorial procedure underwent practical changes over 

the years, particularly in sodomy trials which exhibited a 

mixture of inquisitorial and secular legal traditions. In 

the first audiencia, inquisitors met the suspect and 

interrogated him. According to procedure, inquisitors were 

expected to query the defendant on his "name, occupation. 
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place of birth, citizenship, and age."® Supposedly, and 

unlike the cases of faith, their genealogy was not 

required. Thus, the inquisitors never asked Diego Navajo 

about his parents, although he did manage to say that he 

was an Old Christian. Yet, despite established procedure, 

cases do survive where defendants were queried on their 

genealogy. For example, in 1572 inquisitors in Valencia 

asked Fray Thomas of the Order of the Holy Trinity to 

provide a complete list of his genealogy.® Whether these 

deviations from procedure represented a conscious interest 

on the part of the inquisitors or were merely the result of 

confusion or inexperience cannot be established. That these 

exceptions occurred, however, strengthens the view that 

trial procedure was subject to anomalies and change that 

could affect its outcome. 

After stating his name, place of birth, citizenship, 

occupation, and age, the suspect was asked if he knew why 

he had been brought to the inquisition, especially 

considering that only those with strong evidence against 

them suffered that fate. Despite the warning of the 

consequences befalling any withholding of information, few 

defendants confessed in this first audiencia. Many, like 
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Diego Navajo replied with an account of events that 

specifically mixed minor sexual crimes with innocence. 

Over the course of a trial the defendant would meet 

the inquisitors and be subject to their questioning many 

times. Inquisitors regularly attempted to deduce truth by 

asking for precise detail, uncovering analytical 

contradictions in testimony and prodding the suspect to 

reveal all. Although many defendants persisted in 

maintaining their innocence, it was not difficult to obtain 

a confession through the use of these tactics. A trial 

could take months, and the isolated prisoner never knew 

when the inquisitors would call on him. Relegated to 

unsavory prisons, unsure of their fate, many prisoners 

could not be expected to maintain a single coherent account 

of the facts, especially if they had previously been lying. 

Thus it was simple for inquisitors to uncover the 

contradictions that led to an admission of criminal 

activity. In the case of Diego Navajo, inquisitors were 

able to entangle him in the small contradictions present in 

his story as they questioned him over the course of a whole 

month. 

Once suspects responded to all the questions from the 

inquisitors, they were assigned a defense lawyer who would 
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aid in the preparation of his upcoming defense. Thus, the 

suspect would ratify his confessions or testimony before 

the inquisitors and his lawyers according to the kindgom's 

laws. Once all these conditions had been met, the trial 

formally began through the accusation presented by the 

inquisition prosecutor. The style of the accusation and the 

procedures surrounding it also underwent temporal changes 

as inquisitors attempted to integrate their traditional 

system of justice with the local laws that theoretically 

governed these trials. Therefore, up until 1625 both the 

norm of naming the prosecution's witnesses in the 

accusation and the practice of withholding them can be seen 

in cases. After that date, according to inquisition 

legalists, it was most common to present the accusation 

without the names of the witnesses attached so that the 

accused would more ^^freely ponder the truth. 

The question of witnesses' names was crucial because 

it was the most important aspect differentiating sodomy 

trials from normal cases of faith. Although inquisitors 

upheld the right of defendants to know who had leveled a 

denunciation against them, it is not improbable that they 

did so begrudgingly. Surely in their mind, the normal 

practice of withholding names must have appeared as a 
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reasonable and legal way of reaching the truth,especially 

because the main presumption concerning defendants was one 

of guilt. As the reasoning went, if they had not committed 

a crime, then information regarding it would not have come 

to light. 

Before pillorying the inquisitorial system in easy 

modern condemnation of a "medieval" methodology of justice, 

it should be noted that inquisitors generally examined the 

veracity of an accusation with the utmost care, while 

providing the defendant ample opportunity to question the 

intent of his accusers. Contrary to popular belief, 

inquisitors did not gleefully jump at the opportunity to 

send someone to the stake as soon as a denunciation arrived 

to their attention. As can be seen during the visits they 

undertook to various districts, many denunciations were 

often met with a mere suspension of the matter as either 

the evidence did not reach a threshold of presumed guilt or 

the accusers were suspect in their intentions.Even when 

someone leveled an accusation against a presumed sodomite— 

theoretically all that was needed for trial— inquisitors 

often kept the matter on file, even waiting years for 

further evidence to be made available. 
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Moreover, once the names of the witnesses were 

officially published together with their ratifications, the 

defendant had ample opportunity to discredit them. The most 

common tactic for a defendant consisted in alluding enmity 

between him and the accuser, even introducing witnesses to 

confirm his allegations. Another opportunity for the 

defendant to bolster his case occurred during the actual 

careo or face-off between him and the witnesses. During 

this process, the defendant responded to each of the 

witnesses' statements. Depending on his performance, 

inquisitors could derive further evidence regarding 

innocence or guilt. Indeed, inquisitorial manuals were 

quick to point out that the face-off was crucial because 

inquisitors could observe the reaction of the defendant to 

his accuser. Body movements, tone of speech, and demeanor 

were variables that inquisitors observed closely during the 

careo, for "from what one and the other say, truth is 

found, and examining the defendants face and way of 

replying to the questions, the judge can easily reach his 

deductions.Based on the careful study of human 

behavioral patterns, the inquisitorial mental process 

during the careo evinced the strong subjective element that 

anchored the search for justice. Under these conditions 
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then, rhetorical skills and performance could greatly 

affect the outcome of the trial for a defendant. 

If after this lengthy process the defendant persisted 

in asserting his innocence, the inquisitors could vote for 

his torture. However, rather than an arbitrary imposition, 

the decision to apply torture adhered to a long series of 

criteria that determined its application. For example, if 

the presumed crime did not merit the imposition of the 

ordinary sentence, usually because complete sodomy did not 

occur, then legal doctrine prevented the application of 

torture because the means by which a confession was 

obtained could not be more harmful than the ultimate 

penalty applied. Thus, if inquisitors did not feel the 

evidence warranted relaxation to the secular arm, then 

torture did not take place.Moreover, over the course of 

the seventeenth century torture became increasingly rare in 

sodomy trials. Despite its expediency and promise of 

confession, torture had legal drawbacks. According to local 

law, if a defendant withstood torture without confessing, 

he then automatically purged the accusation and was 

absolved of the crime. 

In Diego Navajo's case, he suffered torture at the 

behest of the inquisitors, and eventually fully confessed 
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to the crime of sodomy. However, and owing once again to 

the changing nature of inquisitorial procedure, Diego's 

torture represented the last dying sighs of that judicial 

method, as all three Aragonese tribunals progressively 

discontinued the use of torture throughout the seventeenth 

century. For example, Barcelonese inquisitors did not 

conduct any torture sessions in sodomy cases after the 

early date of 1603. Likewise, their Zaragozan counterparts 

lost faith in that procedure by 1639. Although Valencian 

inquisitors practiced torture until 1674, only five cases 

of it have been recorded since a particularly heavy 

application up until 1626. The gradual disappearance of 

torture as a viable judicial tool of inquiry owed much to 

the local laws dictating a defendant's release if he did 

not confess during the session. As an inquisitorial 

commentator mused, this risk coupled with the "laxity" of 

the torture methods enshrined in law meant that many 

defendants used this loophole to their own advantage. 

Statistical evidence from the three tribunals seems to 

confirm this inquisitor's fear. In the eighty-six cases of 

torture recorded for sodomy trials, fully 61.6% of 

defendants successfully withstood the pain and did not 
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confess, in effect maintaining their complete denial of any 

crime. 

Finally, and after all the trial procedures had been 

exhausted, the inquisitors presiding over Diego Navajo's 

case met on May 15, 1603, along with two members of the 

local audiencia (royal court) to decide his fate. They 

found Diego guilty of the crime of complete sodomy and 

sentenced him to a life term in the galleys. Although their 

presence in this case did not influence the outcome, the 

voting rights of local audiencia judges constituted in 

effect an intrusion of a secular power structure into 

inquisitorial procedure. At times, these local 

representatives could thwart the inquisitors' desire for 

harsher punishments and thus alter the outcome of the case. 

For example, in 1574, the inquisitors consulting the case 

of a Muslim slave named Joan, wanted to relax him to the 

secular arm, but "because of the difficulties that arose in 

the execution of the said vote, namely the insistence of 

the judges from the Real Audiencia that they would retry 

Joan before the sentence could be executed, Your Grace 

ordered that we change the sentence to a life term in the 

18 
galleys." The ever-present possibility for a divergence of 

interests between inquisitors and secular judges 
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exacerbated the fluid nature of inquisitorial procedure and 

19 
added yet another element of uncertainty to the trials. 

This often complicated and shifting system of justice 

had a particular effect on the way different groups were 

treated. As we can observe from the types of sentences when 

disegregated by place of origin and social class, some 

sectors of the population suffered harsher penalties than 

others. 

Table 9. Sentences by Place of Origin and Ethnicity of 
Defendants 

Local Citizens % Non Locals (Spanish) % Fofeignefs % Peopteof Color % 

RelaxaUcn 15 7.25 8 10.96 5 3.88 24 36.92 

Galleys 60 28.99 24 32.88 30 23.26 14 21.54 

ExHe/Confinement 55 26.57 20 27.40 39 30.23 11 16.92 

Corporal Punishment 7 3.38 1 1.34 1 0.78 0 0 

Absolution/Suspension 54 26.09 13 17.81 43 33.33 14 21.54 

Pending 16 7.73 7 9.59 11 8.53 2 3.08 

207 73 

Table 10. Sentences by Social Class of Defendants 

Indigentsfelaves % Worldng Class % Clergy % Upper Class % 

Relaxation 12 25.53 18 7.66 11 10.09 1 4.17 
G l̂eys 14 29.79 85 36.17 17 15.60 3 12.50 

ExiteKkinfinement 12 25.53 58 24.68 38 34.86 4 16.67 

Cofpofai Punistiment 0 0 1 0.43 0 0 1 4.17 

Absolution/Suspension 6 12.77 66 28.09 22 20.18 13 54.17 
Pending 3 6.38 7 2.98 11 10.09 2 8.33 

Total 47 235 109 24 



160 

In tems of place of origin, and despite the large 

number of accusations leveled against them, foreigners 

enjoyed the highest rate of absolution or trial suspension 

of any group. Moreover, they were less likely than others 

to be sentenced to either death or galley service. Such an 

outcome might seem counterintuitive, especially considering 

the popular antipathy often expressed towards foreign men 

who sodomized local adolescents. The inquisitors 

themselves, moreover, expressed no lesser distaste for 

troublemaking foreign men. During the late sixteenth 

century, inquisitors were highly distrustful of foreigners 

because they believed they could contaminate Spanish 

society with Lutheran or Calvinist practices, a fear that 

led to the establishment of strict controls on them.^° 

The relative leniency shown towards foreign men 

accused of sodomy (many of whom were Italians) did not thus 

stem from any lingering sympathy towards them. Rather, and 

belying the traditional characterization of inquisitors as 

ruthless henchmen, this "leniency" emerges as a product of 

the consistent application of fair procedures to sodomy 

trials, no matter how distasteful it could have seemed to 
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these magistrates. The largest factor that affected the 

number of absolutions granted to foreigners stemmed from 

wrongful or overzealous accusations against them. As can be 

seen in the following table foreign men were more prone to 

be accused under false pretenses or flimsy evidence. 

Table 11. Insufficient Evidence for Conviction 

Foreigno  ̂ NOD Foreigno  ̂

InsufBcient Evidoice Total Cases Percentage InsufBcient Evidence Total Cases Percentage 

17 60 28.3 11 81 13.6 

12 35 34.3 21 147 14.3 

9 35 25.7 10 137 7.3 

Barcelona 

Valencia 

Zaragoza 

That foreigners were among the men with the largest 

numbers of accusations against them meant that many of them 

were fabricated out of sheer hostility or distrust. The 

inquisitors trying some cases often had no choice but to 

dismiss them given the scarcity of evidence presented by 

the accusers. Commonly the zealousness of villagers in 

accusing foreigners denoted a complete lack of evidence. 

For example, in 1629 two men from Badalona accused Bernardo 

Falgem, a French field worker, because they alleged they 
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saw him in the fields on top of a youngster. The suspect 

claimed he was merely delousing and, based on the evidence, 

the inquisitors believed him. In the initial consultation, 

they stated that "there was nothing that denoted a crime or 

even the presumption of one having occurred.Bernardo was 

thus absolved of all charges. The Barcelonese inquisitors 

must have been used to receiving many false accusations 

against foreigners for only two years later they suspended 

a case against Frenchman Nicolas Duras who had allegedly 

sodomized a six-year-old boy, based on his word that they 

were merely playing on the ground.The paranoia against 

foreigners was so great that some accusations did not even 

include any outright sexual advances. A shoemaker from 

Palermo, Sicily, who lived in Barcelona was accused by two 

men of attempted sodomy on a youngster after hearing the 

boy's story. The basis for the accusation, however, rested 

on the fact that the suspect brushed the adolescent's hair, 

gave him some money, and untied his pants at one point, 

although he reassessed the matter and left the room without 

anything occurring. The inquisitors had no choice but to 

suspend the case.^^ 

The seeming laxity shown towards foreign men should 

not be confused with sympathy on the part of inquisitors. 
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The magistrates often tried to go out of their way to 

sentence foreigners, and particularly Italians, but because 

the trial procedure was rooted in local law, they seldom 

were successful when the evidence was insufficient. Thus, 

in 1651 the Valencian authorities apprehended Alfonso de 

Hipolito, the surgeon for the Sicilian galleys that were 

anchored in port at the time. Three adult witnesses 

originally testified that, as they were traveling from 

Almodrava to Denia, they saw both Alfonso and an adolescent 

Italian sailor from the same squadron named Jacobo 

Escallona hiding in some bushes by the road. Suspecting 

that they were going to engage in sexual activity, the 

witnesses stormed their hiding place and allegedly found 

Alfonso on top of Jacobo. Both Italian men claimed the two 

main witnesses had actually assaulted and robbed them while 

they were eating figs under a tree by the road. 

The inquisitors wanted to sentence the older Alfonso 

to a ten-year exile, with the first four years being served 

in the galleys. When the Supreme Council heard, however, 

that the two witnesses' testimony had been "much reduced 

from what they had originally claimed" during the face-off 

with Alfonso and that medical examiners had found no trace 

of injury to Jacobo's rectum, they ordered the inquisitors 
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to rescind their sentence and first torture Alfonso. 

Because by this time torture was an uncommon occurrence, 

the official who performed it did not exactly know how to 

use the antiquated machinery, so that Alfonso managed to 

say nothing after a rather docile session.Having 

successfully withstood torture and with the evidence 

against him lacking solidity, Alfonso won a release from 

prison as the inquisitors suspended the case. 

Just as the witnesses in Alfonso's case had changed 

their story during the trial, so did many other cases 

against foreigners unfold. Witnesses who could not be found 

to ratify their initial claims, conflicting stories between 

the accusers and the alleged adolescent victims of sodomy, 

and good defenses that often showed enmity against the 

suspects usually led to a suspension of the cases if not an 

outright absolution of all charges. As much as inquisitors 

might have shared the popular distrust of foreign men, when 

faced with evidence that lacked the sufficient presumption 

of guilt, they could do nothing but let the men free, 

particularly because sodomy trials followed a local law 

that stipulated certain checks and balances in procedure. 

Once the inquisitors determined the guilt of a 

suspect, however, they enjoyed greater leeway in the 
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determination of his sentence. In this final aspect of the 

trial we can thus witness inquisitors applying their biases 

with respect to the type of defendant they faced. Thus, 

when we turn to the social class of defendants, both the 

upper class and the clergy enjoyed relative leniency at the 

hand of inquisitors. Nobles, city officials, and those 

participating in white collar professions such as the law 

or medicine where either relaxed or sent to the galleys 

16.67% of the time. Members of the clergy likewise, only 

suffered this fate 25.69% of the time, inquisitors usually 

preferring to exile them or imprison them in monasteries 

(34.86%). On the other hand, those men of working-class 

background, were either executed or sent to the galleys 

43.83% of the time. Even harsher, over half of those 

considered among the lowest members of the social pyramid 

met their deaths at the hand of the secular executioner or 

served in insalubrious conditions in the king's 

galleys(64.32%). 

The breakdown of sentencing patterns followed the 

structure of social privilege in a way that scholars have 

come to expect: authorities punished the downtrodden in 

excess while turning a blind eye to the crimes of the 

powerful. However, this pattern of repression based on 
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class serves to illuminate the differences between 

inquisitors and the population at large regarding sodomy 

defendants, a discrepancy that impacted the trial system. 

As we have seen in the previous chapter, for instance, the 

clergy were a favorite target for the accusations of 

neighbours when sodomy was suspected. In fact, clergymen 

were disproportionately represented in the total number of 

accusations in comparison to their actual weight in the 

population. Thus, while the accusatory stage of the sodomy 

trial evinced a pattern of repression based on municipal 

affiliation and close ties to community members, the rest 

of the trial and the sentencing, the realm of the 

inquisitors, reverted to repression based on social 

respectability. Clergymen, usually disliked by common 

citizens and under heavy suspicion of seducing young men in 

their charge,benefited most from the discrepancy in the 

system as inquisitors sentenced them to relatively lighter 

penalties than others. 

Aside from any favoritism on the basis of class that 

is impossible to quantify on the part of inquisitors, the 

sentencing patterns of clergymen responded to a variety of 

causes that span from the systemic imbalances in the trial 
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itself to the conscious efforts of inquisitors to ''spare' 

clergymen. 

The inquisitorial bias favoring clergymen, developed 

over the course of the seventeenth century, as the 

importance of public appearances increased. In fact, when 

the Aragonese inquisitions first commenced to apply their 

jurisdiction over sodomy, clergymen were often punished 

severely, especially because, as shepherds of the flock, 

their crime seemed all the more heinous. In 1578, Valencian 

inquisitors Don Joan de Rojas and Martin de Salvatierra 

received information from a sodomy suspect that a 

Franciscan friar named Alonso Pizarro was involved in 

sodomitical activities with him and other young men. After 

ordering the friar's arrest and conducting a thorough 

investigation. Dr. Perez, the inquisition prosecutor, drew 

up a list of accusations against the hapless friar. 

Afflicted with a ^^nefarious carnal appetite," in the words 

of the prosecutor. Fray Alonso faced a difficult trial 

because 

The crime and sin against nature being so nefarious 
and detestable that Our Lord sends and has sent severe 
punishments and hardships on the lands where it is 
committed, and the aforesaid owing a greater 
obligation than others as a regular clergyman of 
remaining immune of this nefarious sin of sodomy as a 
great example of chastity and Christianly behavior. 



168 

not only has the defendant not done these things but 
has nonetheless committed the following nefarious 
crimes against nature.^® 

All types of clergymen who were suspected of nefarious 

sexual activities faced the inquisitorial wrath in these 

early years of the sodomy trials precisely because their 

behavior should have been a beacon of exemplary chastity to 

others. 

The Valencian inquisitors mainly led this charge 

against incorrigible clerics. Only in 1573 two Trinitarian 

monks, Mossen Joan Cardenas and Juan Montero, were relaxed 

to the secular arm in the auto de fe conducted on May 3. 

One year later, on June 24, a sexton named Gil Almuna and 

another Trinitarian monk, Miguel Morales, were also burned 

at the stake. In Zaragoza, Mosen Salvador Vidal, a parish 

priest was executed as early as 1541, while two more 

priests suffered the same fate in the auto de fe of 1558.^^ 

Despite the zeal evident in the first years in which 

the inquisitors operated, by the second decade of the 

seventeenth century, the inquisition underwent a major 

shift from a philosophy of prevention through visible 

punishment to one that valued silence for the sake of 

public appearances. Already by 1624, the Consejo Supremo in 
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Madrid viewed the placement of sodomites in autos de fe 

with increasing anxiety. The famous auto that took place 

that year in Valencia, when twelve sodomites were burned at 

the stake, was the product of intense negotiation between a 

tribunal intent on demonstrating its zeal in the war it 

waged against sodomy and a Consejo that squirmed at the 

publicity that would ensue from this action. As early as 

May 15, 1579, the Consejo had ordered that only those 

sodomites who were to be relaxed to the secular arm were to 

28 
appear in autos de fe. Any others who did not receive the 

"ordinary" sentence (the majority of men tried by the 

tribunals) were never mentioned in the autos. Furthermore, 

inquisitors became more prone to pronounce sentences 

against sodomites without meritos, that is without any 

detailed explanation of the crime for the public to 

29 peruse. 

The increasing silence regarding sodomites, who 

quickly disappeared from the very public view reserved for 

other criminals, was owing to a shift in the perception of 

civil society. Over the course of the seventeenth century 

public appearances and the prevention of scandal became 

central to the maintenance of social order and hierarchy. 

It was more important to keep the public unaware of sodomy 
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than to punish it. In the case of the clergy this was 

particularly true because, as shepherds of the flock, these 

men were supposed to uphold the highest standards of virtue 

and provide an unwavering example to the masses. A priest 

or monk who was convicted of sodomy not only disgraced 

himself as an individual but also shared his infamy with 

the social order to which he belonged. The publicity of a 

priest's sexual behavior not only could have confirmed the 

record number of accusations against them but also could 

have immersed the clergy as a whole into the infamy of 

widespread scandal. 

Because of these potential problems for the reputation 

of the clergy, inquisitors regularly and consciously 

ignored papal provisions and refused to condemn clergy 

members suspected of sodomy to the ordinary sentence— 

relaxation. An inquisitor from Valencia, writing to the 

Consejo regarding the case against a monk in 1685, quite 

explicitly discussed these issues. Specifically referring 

to the papal bull of 1568 Horrendum Scellis, which decreed 

that clergymen convicted of sodomy suffer verbal 

degradation from their orders and relaxation at the hands 

of the secular arm, this inquisitor stated. 
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But although the Doctors disagree whether it is 
sufficient to verify only one act or its repetition to 
impose these sentences on the sodomite clergyman ... in 
argument 43 of prosecutorial allegation number 3 2 ,  
Bishop Nicolas Fermo felt that in the Holy Office the 
sodomite clergymen should not be punished with the 
rigor of fire... and so it has been practiced in this 
tribunal especially since the year 1615^^ 

In fear of condemning clergymen with sentences that 

might publicize their nefarious activities and thus 

undermine the inherent trust of their flock on the 

religious system that anchored social structure, 

inquisitors usually sentenced these men to imprisonment in 

a monastery, far away from prying eyes and publicity. Over 

thirty-four percent of clergymen tried for sodomy were 

either exiled or enclosed in a monastery under strict 

imposition of silence, the highest figure for any of the 

social classes under study. 

Aside from the conscious efforts of inquisitors to 

minimize the punishments meted out to clergymen, other 

systemic factors also played a role in the relatively 

diminished sentences that this group of men received. 

Because of their education and background, most clergymen, 

and especially those belonging to the regular orders, 

enjoyed greater rhetorical skills and knowledge of the 

nuances of the definition of sodomy that allowed them to 
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better defend themselves during a trial. For instance, 

while most working-class men rarely presented detailed 

defences, many monks wrote their own long and 

excruciatingly detailed writs of defense, deftly arguing 

their case and appealing to past honors and status. 

Likewise, whereas most men did not necessarily 

understand the legal intricacies of what actually 

constituted perfect sodomy, many clergy members did, often 

using this knowledge to their advantage. In 1649, Juan 

Antonio Diago, a Jesuit accused of having solicited sexual 

favors from teenage students in the confessional, conducted 

an innovative defense. During the trial he claimed that 

He suffered from a flow that he judged was not perfect 
semen because it occurred without excitement or 
alteration of the member but with pleasure without 
self-consent. Thus with any cause or touch, even if it 
were the barber's or the layman washing his feet or 
horseback riding, he experienced this flow, so that he 
rarely dared to have his beard done or wash his feet. 
And wishing to find a remedy for this situation, seven 
years ago, reading the Suma de Toledo, he found it 
allowed one who suffers from this ticklishness or 
excitement of the flesh to let himself be touched 
without having consent in order to conquer this 
passion. From this he understood that, without 
consent, he could allow himself to be touched and 
touch others, having curious dishonest touching which 
the Doctors say is only a venial sin. And since then 
he has practiced this with students aged up to 
seventeen, touching their thighs and genitals. 
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Also, accustomed to wielding positions of power and 

enjoying the benefits of status, many clergymen easily 

confounded the accusing witnesses in the crucial face-off 

that often directed the outcome of the trial. In essence, 

the trial system favored those men who enjoyed a better 

education and status because rhetorical ability, knowledge 

of the law, and familiarity with official proceedings of 

any kind were essential to a successful defense. Thus, 

members of the clergy, lawyers, doctors, professionals, and 

nobles had a much better chance of acquittal than the 

working poor. 

When a system so skewed in favor of the upper classes 

intersected with inquisitorial biases, a potentially deadly 

combination took place. This danger was particularly true 

for those whom the inquisitors despised: Muslim slaves and 

moriscos. This group of men suffered the greatest number of 

deaths at the stake when accused for sodomy. In fact 36.9 

percent of them were relaxed to the secular arm, while 21.5 

percent were sentenced to serve in the galleys. 

Much of the animosity towards moriscos and Muslim slaves 

probably stemmed from the deep-set suspicions that 

inquisitors harbored towards both these groups. With 

Valencia having a large proportion of moriscos, inquisitors 
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waged a long battle against Islamic practices that they 

could never fully eradicate despite all the efforts to make 

the moriscos into good Christians. Scholars who have 

investigated the morisco question in Aragon and Castile, 

have uncovered a culture of resistance that managed to 

maintain traditional religious practices in the face of 

great judicial pressure. Thus it is common to find moriscos 

who having been already tried for Islamic practices 

ascended the inquisition's steps again on charges of 

sodomy 

By the seventeenth century, most inquisitorial 

observers agreed that the battle for the hearts and minds 

of the moriscos had been lost. As the policy of expulsion 

slowly festered in the plans and ruminations of secular and 

inquisitorial leaders, it is not hard to speculate that 

those moriscos appearing before the courts on sodomy 

charges were viewed with extreme suspicion because of the 

assumption that they still adhered to Islamic practices. 

In the same way, slaves suffered a similar bias. Most 

of the slaves present throughout the inquisitorial 

jurisdiction in Aragon were brought into Spain through the 

thriving slave market of Valencia. It was here that Italian 

merchants sold Subsaharan Africans, often Muslims also, who 
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had been originally purchased in the markets of Morocco. 

Likewise, a large proportion of the slave population 

consisted of North African or Turkish Muslims captured in 

battle. According to scholars, it can be safe to assume 

that the majority of slaves, especially in Valencia, were 

either Muslim or recently converted moriscos.^® Thus, when 

inquisitors tried these men for sodomy, they were often 

dealing with non-Christians or those suspected of Islamic 

practices, a fact that stewed in their minds as the trials 

progressed. This religious factor held great preeminence in 

the inquisitorial mindset, even to the point where 

inquisitors often ensured to note, in a triumphal 

statement, that the relaxed Muslim convict such as Amete, a 

slave to the Marquis of Moya, ^^was instructed in our 

Catholic Faith in which he died."^^ 

With the religious differences between inquisitor and 

suspect already producing a certain bias in the process, 

the subversive nature of sodomy, especially in the case of 

these men, further complicated their fate. The sexuality of 

slaves and moriscos had the potential of being particularly 

subversive, even more so than other suspects because, like 

everybody else, they often engaged in homosexual acts with 

Christian young men. The mix of an active, penetrating 
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slave or morisco with a passive, receptive Christian 

adolescent was often explosive because it subverted normal 

social, religious, and racial hierarchies. We have already 

seen in chapter 1 that the roles of active and passive 

connoted a strong symbolism of masculinity and feminity, 

domination and submission that could easily slip into the 

murky waters of the taboo when the partners did not fulfill 

their appropriate role. Thus, whereas age hierarchies 

between active morisco or slave adult men and their 

Christian teenage partners were being followed, this 

combination of sexual roles denoted a dangerous inversion 

of religious and racial structures. 

For a Muslim man to become sexually involved with a 

Christian had been always a subject of great discontent and 

even wrath for authorities and populace alike. 

Hetereosexual examples of this problem abound. For example 

when a sixteen-year-old widow named Margarita Priscin was 

discovered engaging in sexual activity with a morisco, 

neighbors stoned her house before the authorities could 

arrive. Once arrested, the inquisition deemed her behavior 

as "injurious to religion and dangerous of subversion."^® 

Interracial or interconfessional sexual mixing scared Old 

Christians to the bone because it signified a possible 
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subversion of the religious and social order. When Mulism 

men sodomized young Christian boys, the issue became even 

more explosive. In a sense, the act of sodomy ceased to be 

a mere reflection of sexuality gone amiss and entered the 

realm of the political. 

Inquisitors were so preoccupied with interracial 

sexuality between active Muslim slaves and young Christian 

adolescents that a veritable persecution took place between 

1623 and 1624 in Valencia. It is not clear how the initial 

information arrived to inquisitorial ears, but as they 

investigated allegations, it quickly became apparent that 

they had uncovered a wide ranging net of young and poor 

Valencian adolescents prostituting themselves as passive 

partners to Muslim slaves. Although it might seem anomalous 

for slaves to enjoy the means to pay young men for sexual 

services, both the particulars of this case and the general 

pattern of slavery in Spain were conducive to such 

arrangements. As many young men at the time, the 

adolescents under trial such as Nicolas Gonzalez, Joseph 

Carra, and Pedro de Vega were poor working teens who, 

though not destitute, often suffered monetary shortfalls. 

Most of them were born in Valencia itself, the sons of 

citizens, yet worked from a young age as apprentices or 



178 

laborers in different fields. Pedro worked as a silk 

weaving apprentice. Likewise Joseph had a job as a 

surgeon's apprentice. Yet the catalyst for the sexual 

behavior with the slaves often stemmed from a lack of 

money, and sometimes food. As Jusepe Carna explained, 

"Whenever they were short on money, the said Vega would say 

that he could get some. Thus, both would walk towards El 

Real, [Jusepe] staying by the bridge while Vega would meet 

w i t h  t h e  s a i d  s l a v e  a n d  t h e n  r e t u r n  l a t e r  w i t h  m o n e y . O n  

the verge of poverty, these teenagers thought it worthwhile 

to sell their bodies in an informal manner in exchange for 

a few reales, some food, or even a knife. 

On the other hand, the slaves who procured the 

services of these youngsters probably had enough surplus 

money to pay for sexual favors. All of the slaves 

implicated in the scandal worked for important households 

in Valencia. Beli was a slave for the Count of Benedites, 

while Amete^s owner was the Marquis of Moya. As members of 

wealthy and large households these men probably enjoyed 

greater opportunity to procure money or foodstuffs for the 

young men they entertained. Moreover, Spanish custom 

regarding slavery dictated that many slaves worked outside 

the household, thus earning an income for their master and 



179 

keeping a small percentage of the earnings for their own 

entertainment. The slaves in this case, though presumably 

disdained and at the bottom of the social ladder, enjoyed 

greater economic sustenance than the young Christian 

citizens of Valencia they sodomized. 

The racial and social differences that would have 

usually defined hierarchy between young Christian citizens 

of Valencia and Muslim slaves were turned upside down both 

in economic and sexual terms. Not only were slaves such as 

Azam finding the means of paying impoverished adolescents 

to have sex with them, but they were also invariably taking 

the active sexual role. That a Muslim slave would sodomize 

and thus dominate and subjugate a Christian young man 

exacerbated the problem represented in these relationships. 

Most of the slaves continuously bragged that they sodomized 

these young men. Nicolas del Rio expressed that ^'the said 

Beli and Azam would speak to each other from one bed to the 

other, the said Azan proclaiming with delight that he was 

doing it to Vega,"^° an obvious reference to sexual prowess 

and masculinity. That the passive partner was a young 

Christian teenager only further symbolized the dangerous 

inversion of normal social relations that was taking place. 

Indeed, everybody involved in this net of sexual favors 
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knew that the problem resided not only in the sodomy itself 

but in the fact that Muslim slaves were sodomizing 

Christian adolescents. Upon seeing Beli and Joan de Vega 

naked on the bed, Joan Francisco, another Algerian slave in 

the household, warned Beli, '^Be careful for the Inquisition 

will burn you both."^^ Likewise, when uncovered, Beli blamed 

Nicolas Gonzalez, "who is at fault with what happened with 

all the slaves and Christians because the said Nicolas was 

their pimp."^^ The reference to "slaves and Christians" was 

crucial because it acknowledged that the relationship 

between these men meant more than just sodomitical sin; it 

was a specially nefarious crime because it subverted normal 

hierarchies. 

As confirmation of the dangerous political and social 

symbols of this case, the inquisitors of Valencia were 

particularly horrified. During questioning of one of the 

witnesses, an inquisitor stated with an accusatory tone 

that among other crimes, these young men and the slaves 

were using the familiar tu between them, a sure sign of 

social order degenerating into unwelcome familiarity. 

Moreover, the sentences meted out to those involved in 

these sodomy cases resulted in a veritable holocaust, the 

proportions of which had never been seen before. All of the 
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slaves involved, eight in total, were executed. Inquisitors 

even executed one of the minors, Nicolas Gonzalez, because 

they considered him the main instigator of the prostitution 

ring. Undeterred, the Valencian inquisitors condemned all 

the other young men to long terms in the galleys. They even 

obtained a special permission from their superiors in 

Madrid to hold a large auto de fe where all these men would 

be paraded, a custom that the Consejo already frowned upon. 

In one of the many letters concerning this case between 

Valencia and Madrid, the local inquisitor expressed the 

specific problem that haunted him when he said that "these 

days we are worried about the great crimes against which we 

are proceeding, and the sodomites who exhibit such painful 

shamelessness and licentiousness between different classes 

of free and enslaved persons.Although anomalous in its 

scope, this case exemplifies the bias held by inquisitors 

towards Muslim men, whether free or slaves, that generally 

produced tougher sentences for them. When any of these men 

committed sodomy, and especially when they did so with a 

passive Christian partner, they violated social and racial 

conventions and subverted the hierarchy upon which order 

rested. 
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The inquisitorial trials against sodomy reveal the 

inherent tension present in the judicial system between 

adherence to legal principles and personal biases. Having 

to try sodomy in compliance with local regulations, the 

inquisitorial judicial system constantly changed over time 

as both practical circumstances and judicial tradition 

influenced the development of sodomy cases. The large 

number of suspended cases or outright dismissal of charges 

against foreign men attest to the inquisitors' reluctance 

to ignore fair trial procedures and the rules of evidence, 

no matter how distasteful it might have been for them to 

free the suspects. Yet once they found a man guilty of 

sodomy, personal biases rooted in a social context that 

prized order and the maintenance of hierarchy surfaced. 

Thus, while clergymen progressively received lighter 

sentences for fear of the eruption of undue scandal, black 

men and Muslim or morisco slaves suffered the harshest 

penalties as inquisitors sought to curb the subversive 

sexual mixing of these men with Christian adolescents. 

Rather than a monolithic machinery of sexual repression 

that systematically attempted to root out any sodomitical 

practices, the inquisition emerges as an institution that 

focused its efforts against male-to-male eroticism based on 



a particular social context that called at times for 

leniency and at others for extreme rigor. 



184 

CHAPTER 5 

SUBVERTING SOCIAL ORDER: THE DYNAMIC OF HOMOSEXUAL BEHAVIOR 

AND SEXUAL MISALLIANCE 

In 1602, the chief ecclesiastical judge for the 

Archbishopric of Zaragoza, Martin Carrillo, described the 

sin of sodomy in the following terms. 

It is a vice so dirty and ugly that even the devil, 
who tempts and induces people to commit it, escapes 
and withdraws from the licentious individual at the 
time of the act (as St. Anthony says), as if ashamed 
of being present before such an ugly and lewd act. And 
as the same saint says, this vice causes pestilence 
and tempests in the cities.^ 

The danger of sodomy lay thus, not only in its gravity as 

mortal sin, but specifically in its effect on society. 

Calamity ensued for all in areas where men practiced 

sodomy. The Aragonese inquisitors, who largely tried sodomy 

as a crime committed between men, also borrowed the 

language of pestilence and untold horrors to describe the 

interaction between this sexual act and civil society, 

particularly because it was so described in the law codes.^ 

Although this negative connection between sexuality 

and social stability took hold in a long gone early modern 

imagination that equated sin and crime, its attention to 
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the possible ties between the sexual act and social order 

ironically highlights an aspect of the study of 

homosexuality that has sometimes been ignored. That 

accusers' and inquisitors' concerns over homosexual 

behavior revolved around anxieties about class, ethnicity, 

and nationality did not constitute a mere coincidence. This 

sexual economy based on the fear of undue sexual mixing 

reflected the internal rules of sexual interaction between 

men that generally ignored public norms of inter class and 

inter racial relations. Homosexual activity in early modern 

Aragon subverted social order because the way men met and 

engaged each other sexually carried an inherent potential 

for sexual misalliance. 

The concept of sexual misalliance as a determining 

factor in the development of persecutory attitudes towards 

male homosexual behavior has been largely ignored because 

of the particular development of scholarship on 

homosexuality. Although the systematic study of 

homosexuality in pre-modern societies only seriously 

commenced in the 1970s, a plethora of scholarship on the 

subject has been produced. Because of interminable 

theoretical debates, however, most of it has remained 
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anchored to the uneasy and slippery issue of identity, 

often in detriment of other avenues of research. 

The issue concerning the identity of pre-modern men 

who engaged in homosexual activity arose both from the 

desire to rediscover a gay past and the theoretical 

yardstick established by Michel Foucault regarding the 

birth of the homosexual in the late nineteenth century. 

When Jonathan Katz published Gay American History: Lesbians 

and Gay Men in the USA. A Documentary History in 1976, he 

pioneered a type of scholarship that attempted to recreate 

the lives of homosexuals in history as positive vindication 

of alternative sexualitiesOther scholarship soon followed 

so that the lives of men who engaged in same sex eroticism 

were rediscovered in various geographical areas and 

historical time periods.^ 

The advent of the linguistic turn, and more 

specifically Foucault's History of Sexuality, produced a 

seemingly inescapable dilemma for historians of 

homosexuality. By stressing the concept of identity as 

socially constructed across historical time periods, 

Foucault turned the attention of scholars to the genesis of 

a homosexual identity as the central debate in the 1980s.^ 

His assertion that the medicalization of sexual behaviors 
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such as homosexuality, which had been previously considered 

merely a sin, gave rise to the modern homosexual placed 

historians of pre-modern homosexual behavior in the 

difficult position of justifying their search for a gay 

past since the new canon could simply not accept the 

existence of gay people before the late nineteenth century. 

Some scholars like John Boswell, although in a minority, 

resorted to an essentialist position that viewed sexual 

identity as transhistorical.® Others, through painstaking 

archival research, sought to illuminate the eighteenth 

century and the emergence of homosexual subcultures in 

large urban centers as the true birth of homosexuality.^ 

The staleness of the identity debate is nowhere more 

evident than in the definitional narrowness of the problem. 

If most pre-modern men engaged in same-sex practices as 

merely another strategy for sexual pleasure alongside 

heterosexual sex, then it is generally discarded that a 

particular gay identity existed. And yet, such a view does 

not take into account the variability present within the 

universe of men who had sex with other males. We have 

already seen in chapter 1 that the prevalent sexual system 

emerging in the sodomy trials under study revolved around 

gendered notions of masculinity that accrued status to the 
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penetrator and inserter in the relationship. To most men, 

the essential aspect of sexuality consisted of their 

ability to dominate their passive partner, whether another 

man, a male adolescent, or a woman. Sexual preference did 

not seem to play a particularly strong role in this system. 

Occasionally however, the sources reveal individuals 

who, in their conscious avowal of a specific homosexual 

preference, pointed to a sexual subculture constructed 

around the notion of same-sex eroticism. For instance, 

during the trial of the infamous Nicolas Gonzalez, the 

youngster who allegedly procured young Christian 

adolescents to sexually service Muslim slaves in Valencia, 

information emerged that suggested the existence of such a 

subculture. According to the testimony of a teenage boy, 

when Nicolas introduced him to Agustin Bustamente, a squire 

of the Duke of Gandia, he assuaged the latter's fear of 

discovery by calmly stating, in reference to the 

adolescent, "No, no, he is one of us."® Addressing the young 

man's reliability because he also engaged in sexual 

activity with men, Nicolas' expression points to the 

possibility of an emerging homosexual subculture in early 

modern Valencia. 
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Moreover, some men whose sexual preference for other 

men was well known, were commonly referred to in terms that 

denoted their sexual preference, particularly if they 

exclusively took the passive role in intercourse. Puto, 

bujarron, bardax were terms that denoted not only the 

receptive partner of the dominant penetrative male but also 

a degree of effeminacy that distinguished him from the 

norm. Thus, Fray Francisco Pizarro, whose sexual exploits 

consisted of seducing young men to sodomize him, apparently 

was widely known in monastic circles as "la Pizarra" 

because "he usually speaks very effeminately and imitates 

women's mannerisms".^ Likewise, Jusepe Busot who continually 

solicited men for the same purpose in the town of Murla 

received the epitaph of puto or fag.^° Contemporaries found 

the sexual passivity and effeminacy of these men 

significant because they signaled a constant state of 

sexual difference, unlike the transient passivity of 

adolescents which was a factor of age. 

By the eighteenth century, the concept of sexual 

preference as a determining characteristic of personal 

character seemed to emerge more readily. In the sodomy case 

against Antonio Villa, sixteen-year-old Joseph Vamar 

testified that he did not wish to have sex with the accused 
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and even asked Antonio "why did he not rather do this with 

women.We can thus observe a transformation from sodomy 

as mere sexual sin to a behavior that denotes a 

particularly perverse sexual preference as opposed to 

heterosexuality. 

Although an identifiable homosexual subculture marked 

by effeminacy and passivity seems apparent in the sexual 

lives of these men, it nonetheless coexisted with the 

larger culture of sexual masculinity that did not 

distinguish sexual preference as a determining 

characteristic. After all, men like Francisco Roca who 

habitually dressed in women's clothing and acted as the 

passive partners in intercourse, much like the English 

mollies, still required an active 'masculine' partner to 

satisfy their desires.In Francisco's case, he solicited 

young soldiers who behaved like the men we have encountered 

throughout the sodomy cases: penetrators who proved their 

sexual prowess by dominating and subjugating their passive 

partners, whether they be male or female.Given the 

persistence of this all-encompassing system of penetrative 

sexuality, the question of a homosexual identity dissolves 

within the aspects that characterized the widespread 

dynamics of male sexuality and masculinity. 
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Just as the existence of a male culture of virility 

and penetrative domination irregardless of sexual 

preference does not exclude the notion that a small 

minority of men formed part of a subculture defined by 

sexual preference and passivity, so does the possibility of 

an emerging "homosexual" identity not deter from the larger 

system of masculinity. Rather than mutually exclusive 

concepts, the same-sex erotics practiced by men could 

easily encompass this variability. 

Moreover, the preoccupation with determining the 

seminal moment in history when a gay identity emerged 

diverts scholarly attention from the larger question of the 

role of homosexual behavior in early modern society, and 

particularly the factors that engendered persecution. 

Considering this system where all men were aware of the 

possibility of homosexual sex, and many engaged in it from 

the perspective of a masculine virility, the intersection 

between their sexual lives and the world of work and family 

emerges as a site of social and racial flux. Thus, although 

these men engaged in homosexual activity according to the 

internal rules of sexual masculinity of dominance, they 

still carried with them public conventions that regulated 

the ideal interaction between different social groups. The 
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process whereby men met, cruised, and engaged each other 

sexually encompasses the vital encounter between the 

internal workings of the sexual system of virility and the 

social regulations that would have normally defined social 

interaction. The way these men and adolescents solved the 

often conflicting directives of both their sexual and their 

public worlds raises important questions for the social 

historian because it provides a useful test for the 

cohesion of social conventions and hierarchies at the limit 

of their reach. 

The sexual world of homosexual activity that saw 

couplings of all social classes provides a useful 

counterpoint to the public conventions that regulated 

social hierarchy in early modern Aragon. By carefully 

comparing and contextualizing the confluence of public 

status and sexual status- defined by sexual role in 

intercourse- in the homosexual dalliances of the men 

appearing in the trials, we can assess the stability and 

relevance of class, ethnicity, and nationality both in 

sexual behavior and as factors that influenced attitudes 

towards sexuality. As we have seen in chapter 1, the 

determining issue that defined homosexual behavior was the 

gendered construction of sexual activity and passivity that 
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saw dominant men sodomizing either young adolescents or 

emasculated men who undertook the passive role in 

intercourse. 

In terms of the adult men who willingly partook in 

sexual passivity, the deployment of unabashed sexual desire 

knew nothing of social convention or hierarchy. In fact, 

when social superiors embraced the passive role in 

intercourse, they smashed normalized hierarchies and turned 

them upside down, much to the confusion of contemporaries. 

When inquisitors tried Gesualdo Felizes, a distinguished 

aristocrat from Valencia, for both active and passive 

sodomy with many adolescents, they specifically alluded to 

the problem represented by his social status: 

Abusing the goods of nature and fortune with which God 
distinguished him, designating him to a distinguished 
lineage and the possession of very considerable means 
for the decent conservation of his person, this 
suspect has disgraced it with the horrible crime of 
sodomy and misused them for the same ends of his own 
and others' perversion. 

Not only had Don Gesualdo misused his status to sodomize 

others, but he had also dishonored himself by submitting to 

passive intercourse or as the inquisitors termed it "his 

own perversion." Indeed, in another section of the 

accusation articles, the prosecutor specifically addressed 



194 

Gesualdo's passivity saying that "he endeavored to continue 

the same irrational disorder of his lasciviousness and (...) 

not satisfied with the corruption of others he sought this 

ignominy on himself.Although sexual passivity was 

considered a particularly infamous behavior in itself, it 

was particularly so when conducted by a ranking member of 

the local hierarchy. 

That the prosecutor used the term ^irrational' when 

referring to Gesualdo's sexual passivity is not 

coincidental. Churchmen and educators regularly construed 

all sins of luxury as particularly dangerous because in 

their irrationality they could lead to all kinds of social 

subversions. Just twenty years before Don Gesualdo's trial, 

in 1738, a consultant for the Zaragozan inquisition. Father 

Geronimo Garcia, published his Estragos de la luxuria y sus 

remedios, an invective against all kinds of lascivious sin 

intended to reform the youth of the age. After pondering 

the difficulty of reforming young men who "corrupt 

themselves with obscenities against nature" because the sin 

of luxury was an all-consuming fire, Garcia expressed the 

dangers that emanated from a life of lascivious sin. Being 

"crazed young men who run wild with lewd luxury," in an 

almost uncontrollable perdition, adolescents given to this 
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sensuality were more prone to disobedience to parental 

directives, violence, and "sinful resistance to the 

authorities," all telling examples of inordinate subversion 

to their place in a peaceful social order. 

Indeed, proper obedience to established modes of 

authority constituted a crucial element in combating all 

kinds of sexual sins including sodomy. Father Bias de San 

Rafael, in advising a young pupil against the dangers of 

luxury, suggested, "You must never resist the orders of 

your superiors; rather you must surrender and execute them 

with punctuality."^^ Although these invectives normally 

applied to "Christian youth," their teachings were 

appropriate to all estates and ages. By engaging in sexual 

passivity, Don Gesualdo Felices confirmed the nefarious 

subversion that educators insisted could ensue when 

committing sodomy, the gravest sin of luxury. 

When a man of social rank sought to engage in passive 

sexual activity, the conflicting notions of normal social 

respectability and sexual familiarity could became a source 

of anxiety. In 1578, Jusepe Agustin, a twenty-eight-year-

old carpenter testified before Valencian inquisitors Joan 

de Rojas and Martin de Salvatierra that Father Pedro 

Pizarro had sought to engage in nefarious activities with 
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him. According to the young man, Pizarro had invited him to 

a private dinner in his monastery cell after meeting at the 

local barbershop. After dinner, and much to Jusepe's 

surprise however, Pizarro attempted to touch his genitals, 

inviting him to active sodomy. Jusepe ^^stopped his hand and 

did not consent, saying he should not do this thing nor 

give him occasion to be impolite with him."^® Mindful of the 

social status enjoyed by the monk, Jusepe tried to react 

politely, as befitted a social inferior, to the 

increasingly familiar and vulgar advances. 

In this tale of social behavior inverted through 

sexuality gone amiss, the young carpenter painfully 

attempted to maintain the proper and expected modes of 

behavior between him and a social superior while Father 

Pizarro utilized common language and lascivious advances 

improper to his status. The only explanation available to 

Jusepe for Pizarro's behavior stemmed from the sense of 

sodomy as a particularly irrational act, an addictive 

concupiscence that upset the normal, rational behavior of 

class expectations. Thus, when Jusepe told his misadventure 

to another monk, he said Pizarro's "eyes were so lit and 

the face so altered that it seemed as if fire burst from 

his eyes."^® 
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Only recourse to the irrational could explain both 

Gesualdo Felices' and Pedro Pizarro's passivity. The 

emasculation and loss of status signified in sexual 

passivity only contrasted too greatly with the social 

standing of both men. Only by characterizing the behavior 

as irrational, a tempest of senses impossible to control, 

could contemporaries explain the subversion of hierarchy 

that these men willingly experienced to their detriment. Of 

course, not all adult men who engaged in passive anal 

intercourse were privileged members of society. Yet because 

contemporaries considered sodomy a lascivious sin that 

stripped men of rational control or thought, irregardless 

of social standing or class, they feared the subversive 

potential inherent in those who pursued sexual passivity 

despite their privileged state. The fire of luxury knew no 

social bounds and could thus easily shatter hierarchies 

when a social superior sought to engage in passive anal 

sex. 

When we turn to the sexual relationships established 

between adult men and adolescents, the most common cases 

appearing in the inquisition trials, the crucial endeavor 

remains to analyze the different factors that led to sexual 

activity and determine the role social hierarchies played 
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on each of these cases. The three main aspects that 

determined sexual encounters between men and adolescents in 

the trials were socio-economic relations of dependence, 

informal prostitution, and sexual violence. In these three 

cases, the confluence of normal social conventions and the 

private rules of sexual masculinity yields a variety of 

results. While adults often utilized their social status to 

coerce adolescents into sexual activity, thus reinforcing 

public hierarchies, other factors alien to normal social 

processes could destabilize expected social behaviors. 

The social and economic status of the adult active 

partner coupled with early modern labor structures that saw 

young teenagers normally working in relations of dependence 

often facilitated the deployment of coercion to engage in 

sexual activity. Adolescents in the kingdoms of Aragon and 

throughout Europe at the time commonly left the parental 

household at puberty to work as apprentices in various 

trades. They lived in their master's household while 

apprenticing and thus were immersed in a labor structure 

that signaled their dependence to their employer. Never 

immune to the pressures exerted by their masters, the young 

men working as apprentices or servants could find 

themselves the object of sexual advances. For instance in 
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1603 Miguel de Santolaya, a distinguished gentleman from 

Zaragoza traveling on official business through Valencia, 

stayed at a local inn at the behest of municipal 

authorities together with his teenage servant. A man and 

his wife sleeping in a neighboring bed separated only by a 

wooden stand, overheard Miguel and the adolescent engaging 

in foreplay. According to the witnesses, "[the teenager] 

said once again, 'I don't want to,' and later said, 'Your 

mercy keep quiet because even if you continue to try until 

tomorrow or for the next fifteen days you will not get 

farther than what you have done,' and that he would not bed 

with him again to which the suspect responded, ^It will be 

20 enough that I so order it.'" The relationship between 

master and apprentice or employer and servant, so fraught 

with power imbalances, often fulfilled the inherent 

potential for abuse in the commitment of sodomy. 

In fact, any relationships between adults and 

teenagers that connoted a difference in status or power 

stemming from public codes of behavior could easily turn to 

a homosexual activity that only reinforced this hierarchy. 

Many cases thus point to priests or monks actively 

sodomizing adolescents, or teachers sodomizing their 

students, often under the guise of obedience to their 
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authority. In 1590 the parents in the town of Carda, near 

Barcelona, were particularly horrified to learn that the 

local teacher sodomized most of his young teenage students. 

An eleven-year-old confided to his parents that the teacher 

Francisco Cambonias took the opportunity of a private class 

to sodomize him after severely threatening him. Other boys 

soon followed with their own testimony and Francisco was 

eventually tried.Likewise, Father Rolasco, a Cistercian 

monk in a monastery a few hours from Valencia, supposedly 

threatened a novice to withhold absolution during 

confession if he did not consent to have sexual relations 

with him.^^ In this sexual activity, the adult partners 

utilized and confirmed their place within the social 

hierarchy to pursue the adolescent objects of desire. 

As much as the aforementioned cases circumscribed 

within a web of power relations confirmed normal social 

status, other factors that led to sexual activity between 

adult men and adolescents often pierced the conventions of 

class and status. The most common of these factors was the 

extent of the informal prostitution of young adolescents 

willing to engage in sexual practices for small sums of 

money, gifts, and even food. A few coins to buy a tasty 

treat at market, a new guitar or an article of clothing. 
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even a useful knife could seal the pact between an adult 

and a teenager for sexual activity. For example in 1599, a 

Granadan canon named Martin de Hortega met a variety of 

young students in Valencia whom he sodomized after giving 

them one or two reales.^^ The ease with which adults could 

effectively "buy" an adolescent's body for a short sexual 

experience created a problem because almost anybody 

regardless of social and racial class could approach these 

teenage boys with such promises. 

In chapter 4 we have already examined the particularly 

scandalous prostitution ring in Valencia that centered 

around Muslim slaves and their young Christian friends. 

Incidents like this one were hardly anomalous. For instance 

in 1622 both Francisco, a black slave, and Amet a North 

African slave, mixed gifts and threats to respectively 

sodomize two Christian teenagers in Valencia.Racial and 

social inferiors in the stratified climate of early modern 

society could thus easily subvert acceptable social 

standards by sexually dominating the Christian young men 

whom educators touted as the future of Spanish society. 

Aside from the potentially dangerous social mixing 

that informal prostitution could afford, the shifting 

relationship between the adult partner and his adolescent 



202 

protege could result in an imbalance in normal age 

hierarchies. As much as the paying man deployed power over 

the young boy with whom he slept, so could the adolescent 

utilize the asset of his sexual desirability to his 

advantage. For instance in 1760 both Juan Laure, a soldier 

in the Milan regiment stationed in Zaragoza, and Miguelin 

his young lover whom he maintained wound up together in 

jail. In a fit over Miguelin's supposed infidelities Juan 

complained to him, "Oh you rotted-ass fag, going to be 

fornicated by Viola and Bernaze, you already know that it 

cost me three pesetas to cure you the first time we met, 

and that since we have been together you have cost me more 

than two thousand reales."^^ Yet despite the anger, Juan was 

so taken with Miguelin that a witness testified that by 

December and January Juan subsisted only on bread and water 

so that Miguelin could take his share of soup and wine. 

Likewise, during the trial of Carlos Chamarinero, witnesses 

testified that upon meeting Carlos' adolescent lover, 

Carlos told them that he gave the young boy one real a day 

just so that he would remain his friend.^® In these 

relationships power flowed uneasily between the adult and 

teenage partner through the axis of money and desire so 
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that the normal subservience that could be expected from a 

young man towards an adult could often fall apart. 

Just as the intangible force of sexual desire could 

upset normalized social conventions and hierarchies 

particularly because normal patterns of behavior did not 

make room for it, so could another intangible, violence, do 

the same thing. Most educators and social commentators 

agreed that violence or the potential for it carried severe 

danger even in non-sexual situations because it could so 

easily destabilize normal power structures built on status. 

Writing on Christian aggression and the philosophy of arms, 

Jeronimo Carranza launched a virulent invective against the 

"populace" who in their violent behavior "do what they want 

according to the unbridled vigor of their common valor. 

Clerical commentators also stipulated that soldiers should 

not accept a duel because of the potential sin of homicide, 

notwithstanding the beliefs of the common people who 

"imprudently judge that it is honorable for a man to avenge 

28 
an insult." All this concern with undue violent behavior 

rested on the belief that when conducted injudiciously it 

led young men to become "unrestrained, unruly, despiteful 

of their parents, incorrigible, and prone to their own 
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opinions,"^® factors that threatened the stability of social 

order. 

Violence's inherent potential for the subversion of 

order was only magnified when translated to the sexual 

realm. Even the most downtrodden men could at some point or 

another overpower an adolescent boy and force their 

masculine sexuality upon him. Many cases, like that of the 

notary Andres Corrui who raped a young Valencian teenager, 

conflate violence with social status, thus affirming the 

position of the active, sodomizing, and dominant partner in 

intercourse. However, because of the widespread potential 

for sexual violence that knew nothing of social boundaries, 

authorities and the populace obsessively concentrated on 

rape cases that realized their nightmares of violent social 

subversion. For example, in 1622 a young boy encountered 

Amete, a Muslim slave, in the fields outside Jativa. 

Somehow, Amete convinced the adolescent to follow him into 

a nearby hut and once there he ^^started to kiss him and 

then he threw him on the ground attempting to take off his 

underwear to carnally know him." With the situation quickly 

degenerating into a possible rape, the young man testified 

that "he yelled and screamed so much that passersby heard 

them, and the suspect, fearing that they would find him. 
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left him and thus the witness escaped without executing 

[sodomy]Horrified, the mother quickly notified the 

authorities, who apprehended the hapless slave. 

Slaves like Amete who raped young Christian 

adolescents were no more common than the aforementioned 

notary, Andres Corrui, who also violently sodomized a 

youngster. Yet, sometimes the fear of raping slaves 

degenerated into popular obsession, thus highlighting 

fears of sexual misalliance and social upheaval contained 

in the deployment of sexuality. That these men of inferior 

social standing could, given the opportunity and the 

desire, forcefully penetrate Christian adolescents and 

accrue masculinity at their expense thus inverting social 

order, remained the salient feature of homosexual violence. 

The exaggerated hysteria that could erupt given these 

conditions can be palpably appreciated when black slaves 

were accused of homosexual rape. These types of cases 

provide a useful case study that contextualizes the 

dangerous potential for sexual misalliance inherent to 

homosexual violence and the popular fears surrounding such 

sexual encounters. 

In 1623 Bias de Bento, a black slave to the Valencian 

butcher Francisco Galcera, was apprehended on the suspicion 
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of attempted sodomy even though nobody could positively 

identify him as the perpetrator. Bias' tribulations stemmed 

from the events on the night of October 1, when various 

neighbors allegedly witnessed a chained black slave 

attempting to rape a young derelict boy in the middle of 

the street. A few witnesses came forward to the authorities 

stating that the boy was saying, 

"Jesus, what are you trying to do to me, do you want 
to kill me?" and hearing these voices they opened the 
window and recognized the said vagrant boy by his 
voice and saw that a black man was beside him and 
because they had heard the noise of chains they were 
afraid and so they brought a light out and the black 
man told them to take it back inside or he would throw 
a rock. And having closed the window, soon thereafter 
the fourth witness was arriving to his home when he 
found a slave on top of the young vagrant, and in 
great fear since the slave got up and tried to kill 
his light, he yelled for the members of his household 
and running after the slave they could not find him, 
so he took the young vagrant, who was naked without 
his pants, into his home.^^ 

Presumably because he had not been seen at his 

master's home that night until well into the early morning. 

Bias fit the perpetrator's profile and so witnesses pointed 

to him as the main suspect. Although the inquisitors 

suspended the case against him because the identity of the 

perpetrator could not be positively proven, the fear of the 
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violent black slave subverting his place within the social 

order reflected popular notions of the time. 

Although notices of black people in Spain occur from 

at least the eleventh century, when the Almoravids brought 

with them black slaves who often acted as soldiers in their 

armies, it is not until the end of the thirteenth century 

that black slaves appear in Christian Spain. Due to the 

Catalonian loss of Eastern markets at the hands of the 

Genoese, Spaniards were forced to find other sources than 

the Slavic or Greek markets for slaves. Indeed, the 

Barcelonese immediately established trading contacts in 

North Africa, thus tapping into the transaharan caravan 

routes.When the Portuguese started regularly engaging in 

the slave trade in Central Africa, Castilians were able to 

receive a constant supply. All these factors ensured that, 

by 1450, black slaves were a majority in Spain. 

The great number of subsaharan blacks that made up the 

slave population in Spain led to an ideological change in 

the justifications for slavery. The medieval Siete 

Partidas, the code of laws promulgated by Alfonso the Wise, 

stipulated that slaving could be accepted when it involved 

enemies of the faith captured in a just war, the offspring 

of slaves, and those who let themselves be sold although 
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originally free.^^ During the Middle Ages, with municipal 

militias constantly raiding Muslim towns in search of 

plunder and captives, slavery took mostly the form of 

Muslims who had been captured and retained until captors 

received a suitable ransom. Once the African slave trade 

became the main source of captive manpower, however, the 

argument of a just war became obsolete, especially when 

most enslaved black people were not captured in war against 

the infidel but rather bought from local traders. 

Furthermore, as pagans who had not had the opportunity to 

hear of Christianity, they were not considered enemies of 

the faith, and were thus duly baptized once they entered a 

Christian household. The moral difficulties present in the 

new slave trade necessitated a careful re-evaluation and 

justification for the presence of slaves in the midst of 

Spanish society. Jurists and theologians thus focused not 

on the context surrounding enslavement but rather on the 

cultural and ethnic traits of the captives themselves. 

The arbitrista Thomas de Mercado in his Suma de 

Tratado said of black people that. 

Since they are licentious and barbaric, they commit 
many great and detestable crimes (...) They do not act 
by reason but rather by passion, and they do not 
examine nor question if they have rights to act in 
such manner. And nobody should be astonished that 
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these people treat each other so badly and sell one 
another, because they are so barbaric and savage and 
uncultivated, all of which brings forth barbarity, 
villainousness, rusticity, and they treat one another 
as beasts. 

By concentrating on the perceived failings of black 

people and their uncivilized state, Mercado attempted to 

provide a justification for enslaving them. Pitting 

civilization against barbarism, virtuosity and purity 

against licentiousness and beast-like behavior, Mercado 

defined black people as deserving to be enslaved because of 

inherent characteristics. In practice, this theory created 

an image of black people as prone to evil due to their 

natural make-up. 

This context of a burgeoning racialization of black 

people in Spain's golden age and the accompanying moral 

condemnations of imagined intrinsic behavior echoed in 

widespread popular works that depicted black men, 

particularly, as violent sexual beings capable of the most 

atrocious lascivious crimes that threatened social order 

through forcible sexual misalliance. An anonymous ballad 

published sometime in the late seventeenth century 

recounted the alleged rape and homicide of a young 

farmwoman in Ciudad Real at the hands of a black slave in 



210 

1687. The black slave, named Francisco Meneses, apparently 

met the beautiful young woman on a road outside Ciudad 

Real, and inflamed by her charm sought to seduce her with 

his music. The maiden, afraid of his attitude. 

Started to run across the fields 
But he followed, saying 
Even if you wore wings 
You will not escape my fire 

The shepherdess ran far 
But she was short of breath 
While the Ethiopian was lightning 
And carried a volcano of fire 

He caught her, and she thus 
Fainting, fell to the ground. 
An occasion for such a pitiful 
Act to take place. 

He took her best jewel: 
That Heaven took cover 
To not see from that infamous man 
The most bloody boldness. 
(...) 

The shepherdess proffered screams 
And the remorseful black man 
To cover his crime 
Blasphemed against Heaven. 

He unsheathed the dagger he carried. 
And took it to the candid bosom 
Of the innocent lamb. 
Without God, without law, and without fear.^® 

In barbaric furor, according to the anonymous poet, 

Francisco killed the beautiful maiden and buried her in a 

clumsy attempt to cover his crime. Fortunately for the 

relief of his readership, a young shepherd hidden behind 
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some bushes had witnessed the crime and thus reported 

Francisco to the authorities who imprisoned, tried, and 

eventually executed him. 

Just like the case of the uncontrollable black slave 

who presumably tried to sodomize the defenseless and 

homeless boy described above, this tale of rape and 

homicide expressed current fears of black male physicality 

gone amiss through misplaced sexuality and violence, an 

unforgivable transgression to social stability. Although 

these concerns easily slipped into popular hysteria and 

exaggeration, in terms of male homosexual behavior they 

signaled a preoccupation with the inherent potential for 

sexual misalliance exhibited in patterns of male to male 

sexuality. That black men were no more prone to sodomizing 

young male teenagers than any other group in Aragonese 

society did not matter. Anyone, including black men, could 

impose their strength to rape male adolescents. This 

physical deployment of sexuality and violence could 

overturn rather quickly the carefully constructed social 

conventions that regulated interaction between men of 

different backgrounds. The ease with which men of 

different backgrounds could meet, seduce, buy, coerce, and 

sometimes impose themselves on young boys meant that the 
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diffuse world of male same sex eroticism presented a 

constant potential and probability for sexual subversion 

through sexual misalliance. 

The dynamics of male-on-male sexuality, although 

sometimes including the use of social status to gain access 

to sexual favors, also relied on factors alien to normal 

processes that defined hierarchies. Sexual desire, informal 

prostitution, and age differentials that allowed the older 

partner to impose his strength on an often unwilling 

passive adolescent set the basis for a system of sexuality 

where any man, no matter his social standing or background, 

could potentially engage in the penetrative act. The 

normal, public conventions that defined social status could 

thus easily dissolve in a sexual process constructed 

through alternate internal rules. As such, the world of 

homosexual desire subverted social order because its 

internal dynamics inherently carried the potential for the 

breakdown of public hierarchies through the constant 

possibility of sexual misalliance. 
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CONCLUSION 

"God was fucked from behind by Saint Joseph."^ With 

these words, Juan Laure, a soldier tried for sodomy and 

blasphemy, aptly summarized the connection between sexual 

roles, masculinity, and status that could render homosexual 

sex a political statement. In conceptualizing God as the 

passive receptor of homosexual sodomy, Juan specifically 

signaled him as an emasculated, dominated being. Although 

Juan^s statement remained only a metaphor divorced from 

concrete sexual activity, its deployment of sexuality into 

the realm of public hierarchy transfers well into the cases 

of homosexual sexuality examined in this study. 

Indeed, the uneasy confluence of sexuality and public 

status emerges as a cornerstone of this study. The system 

of penetrative masculinity whereby the active partner in 

intercourse accrued status in the sexual relationship did 

not result in a mere figurative creation of hierarchy, an 

inconsequential byproduct of an obscure sexuality. Rather, 

anxieties around homosexual behavior stemmed from the 

identity of the active partner, for the accrual of status 



by the wrong man signified a breach in social stability. 

This possibility grew even more significant given that the 

internal rules of the sexual world where men engaged each 

other sexually created a constant opportunity for sexual 

misalliance. The stigma surrounding homosexual activity 

erupted because this threat to the sexual economy of both 

accusers and judges emerged as a constant possibility. 

This conclusion refines and challenges previous 

scholarship on early modern homosexual behavior. Influenced 

by Moore's seminal The Formation of Persecuting Society: 

Power and Deviance in Western Europe^ 950-1250 and 

poststructuralist theory, recent works on the subject have 

stressed an emerging persecuting society in Western Europe 

that sought to decimate or control undesirables or those 

considered a political threat through charges of crimes 

such as heresy, treason and sodomy.^ Perhaps Alan Bray and 

Jonathan Goldberg have best argued this point when they 

both analyzed the malleability of the concept of sodomy, 

always ready to be used against enemies of the state.^ 

In a way, my argument does acknowledge and confirm 

these findings, for I also stress the persecution of 

homosexual behavior as focused on those men who were 

considered a threat to the established social order. 



215 

Despite the apparent similarities though, a subtle yet 

crucial difference emerges. For Bray, Goldberg, and most 

scholars who have subscribed to post-modern queer theory, 

homosexual activity remains incidental, a simple excuse or 

tool for state powers to impose their persecuting will on 

those deemed undesirable or dangerous. Thus, the sexual act 

which I see as fraught with potential subversive elements, 

becomes inconsequential in the eyes of these authors. To 

them, homosexual behavior itself did not constitute a root 

of persecution for authorities, but rather a concept easily 

applied to destabilizers of social order, a useful 

juridical tool for the control of undesirables. 

Bound in the unquestioned straitjacket of Foucaultian 

analysis that deemed homosexuality nonexistent before the 

nineteenth century, poststructuralist scholars could never 

accept that homosexual behavior mattered to early modern 

peoples, that it fostered deep-set anxieties rooted in 

particular sexual economies. That men who were considered a 

threat to stability often found themselves accused of 

sodomy is a mere byproduct of the very malleability of the 

concept, not a consequence of the disturbing and subversive 

elements contained in the sexual act itself. 



216 

Conversely, my argument completely reverses the 

aforesaid system of causation by stressing the subversive 

elements contained in homosexual activity itself. Most 

sodomy trials of men accused of committing sexual activity 

with other males occurred not because authorities sought an 

excuse to control these men but rather because of the 

inherent anxieties surrounding sexual misalliance that 

emerged from sexual activity. That the wrong man— whether 

by virtue of his class, ethnicity, religious affiliation or 

municipal loyalty— dared sodomize another and thereby 

accrue status in a manner incongruent with local sexual 

economies constituted the seminal factor in this 

persecution. 

The differences between this study and recent works on 

the subject stem from a completely opposite understanding 

of judicial procedures and state structures. By stressing 

the use of sodomy charges as a means to an end— that is 

the control of threatening elements in society— Bray, 

Goldberg, and their followers assume a certain degree of 

cynicism and ulterior motives on the part of judges. This 

assumption is not clearly articulated in their work because 

they never specifically address archival sodomy cases, 

rather choosing to rely mostly on literary sources. 
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HowsveiT/ to axgue as th.sy do that stats structures utiXized 

the concept of sodomy as a means of controlling 

undesirables logically necessitates the assumption that 

judges acted in this manner. By only relying on discourses 

on sodomy found in normative texts these authors wrongly 

associate these discourses with state-sponsored 

pg]^3gdjtion/ regardless of actual judicial procedures. 

While I acknowledge that sodomy was often utilized as 

a means of disparaging a political enemy— we need go no 

further than the political propaganda that tarnished the 

reputations of both Juan II and Enrigue IV — inquisitors^ 

conscious of their work/ sought to identify and dismiss 

false accusations rooted in political enmity. A false 

accusation of sodomy constituted a severe crime in both 

Aragonese and Castilian law codes/ especially considering 

that the false accuser could suffer the same penalty his 

victim would have suffered had he been found guilty.^ 

Inquisitors were relentlessly efficient in weeding out 

false accusations of sodomy. For example in 1575, Joan de 

Taragona was accused of attempting to sodomize an eighteen-

y03]^—o3.d in an inn. Joan successfully proved the eninity of 

his accusers and previous exemplary behavior when sharing a 

bed with youngsters. Inquisitors dutifully absolved him of 
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all charges.® In the same year inquisitors also absolved a 

Frenchman named Pierres Gantel after he proved his 

adolescent accuser had tried to rob him.' Evidence exists 

even to support the notion that secular judges also took 

false accusations seriously. The somewhat incomplete lists 

of trials for some areas of Madrid under the jurisdiction 

of the Alcaldes de Casa y Corte contain at least one case 

in 1639 when one of its sheriffs, Claudio Barbanache, was 

tried for having "invented a case of sodomy against Mathias 

de Huerta. 

Certainly some cases could have slipped through the 

cracks in the system. Nowhere, however, does the desire to 

limit political inherence in sodomy trials emerge more 

strongly than in the inquisitors' treatment of cases 

against foreigners. As we have seen in chapter 4, despite 

their extreme antipathy to foreign defendants, inquisitors 

granted them the highest rate of absolution precisely 

because most of the cases brought against them stemmed from 

faulty evidence or false accusations. This evidence 

supports the notion that, rather than cynical corrupters of 

the judicial process in favor of state purposes, judges and 

inquisitors did everything in their power to ensure they 
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were trying sodomy cases devoid of political inherence or 

enmity. 

This conclusion runs counter to the generalized 

assertion that the state, all-powerful and mighty, 

specifically constructed a system of persecution rooted in 

cynicism and ulterior motives.^ The problem with such a 

view, convenient as it may be when joined with the literary 

sources most cultural historians examine, remains the all-

encompassing, uncontextualized assessment of the state as a 

system with a particularly perverse will of its own. Those 

scholars who view the persecution of sodomy as a mere 

excuse for the control of minorities envision and assume a 

coherence and single-mindedness to an early modern state 

that actually contained diverse structures and a variety of 

checks and balances. 

Illustrative of this view is the assiamption, once 

more, that judges and inquisitors could easily will who 

appeared before them for trial and thus control the 

management of groups deemed dangerous to social order. In 

fact, as this study argues, judicial procedure in the 

sodomy trials was sharply divided between an accusatory 

stage and the trial itself. The root of sodomy cases 

remained the private denunciations brought forth by a 
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variety of people throughout the kingdom of Aragon. Most 

commonly expressed as a desire to protect local adolescents 

from the sexual interference of outsiders, these 

accusations evinced a particular sexual economy that 

differed heavily from that of inquisitors. The two groups 

regarded with the greatest suspicion on the part of local 

citizens were foreigners and the clergy. As non-citizens, 

and outsiders to the community, these two groups of men 

were singled out by accusers who upheld a sexual economy 

based on the protection of local adolescents from the 

possibility of homosexual rape. 

While some scholars, like Monter, have assessed the 

large number of foreigners appearing in sodomy trials as a 

factor of inquisitorial will,^° the concentration of 

accusations against outsiders can only be explained through 

the will of accusers. Inquisitors, mere receptors of 

accusations, could only try these men according to their 

own sexual economy and compliance with judicial procedure. 

Because many of the accusations against foreigners were 

faulty and lacked sufficient evidence for conviction, 

inquisitors granted this group of men a much higher rate of 

absolution than locals and other Spaniards. Likewise, in a 

bid to prevent outbursts of public scandal that could 



besmirch the reputation of the leaders of the flock, 

inquisitors generally applied relatively mild sentences 

against clergymen, usually confining them to monasteries or 

sending them into exile, while other men suffered the harsh 

life of the galleys or even execution. 

Greatly concerned with religious and ethnic 

differences, particularly those that denoted Islamic 

practices and African origins, inquisitors paid great 

attention to moriscos, black men, and Muslim slaves when 

they undertook sentencing. These men suffered the greatest 

rate of execution at the hands of inquisitors, as 

inquisitors relegated them to the secular arm. Rather than 

focusing on foreigners or the clergy, as accusers sought, 

inquisitors concentrated their efforts on these men because 

their sexual behavior, particularly that involving 

Christian adolescents, constituted an undue mixing of 

ethnic and social groups that inquisitors could not 

tolerate. The sexual economy of inquisitors, thus, 

completely separate from that of accusers who emphasized 

municipal affiliation, concentrated on religious, class, 

and race differences as particular threats to social 

stability. 
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The separation of the judicial process into an 

accusatory stage and the actual trial together with the 

differing sexual economies of accusers and judges ensured a 

systemic multi polarity that prevented a unified, single 

system of persecution from asserting itself. Rather than 

signifying the genesis of the modern state and its 

deployment of technologies of control, the persecution of 

homosexual behavior exemplified the diffuse and diverse 

nature of local approaches to subversive behavior. A de

centralized system, replete with myriad motives, contexts, 

and sexual economies that sought to control homosexual 

behavior for various reasons emerges as a complex 

coalescence of processes that defined official and popular 

reactions to sexuality. Class, ethnicity, nationality, 

municipal affiliation, and other factors that signaled 

status in civil society defined views of homosexual 

behavior. Depending on the perspective of the agent— 

whether a local accuser or an inquisitor— some of these 

social factors gained precedence over others in a 

particularly local creation of sexual economies that, 

despite their differences in approach, formed part of an 

overarching condemnation of homosexual behavior. 



The stories and tribulations that emerge from these 

inquisitorial trials reveal more than mere attitudes 

towards homosexuality. Because of the particular sexual 

economies that emphasized aspects of social relations and 

status as crucial to the correct unfolding of sexual 

behavior, these trials offer a means of gauging larger 

concerns about hierarchies, social mixing, and the factors 

envisioned for a stable and durable civil society. The 

constant possibility of sexual misalliance embedded in 

homosexual behavior and the threat it represented thus 

highlights the importance of the public appearance of 

correct social interaction. Whether protecting local 

adolescents from outsiders to the community or seeking to 

insulate the public from perceptions of undue racial and 

sexual mixing, both local accusers and inquisitors 

displayed their ideal world views concerning social 

interaction through their reaction to homosexual behavior. 

The connection between homosexual behavior and social 

relations highlighted in this study also raises concerns 

and questions for future research. For instance, the 

differing approaches towards the sexual well-being of the 

community evinced by local accusers and inquisitors counter 

the concept of a unified, seamless system of approach to 
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hierarchies and social relations and foster interest in the 

local construction of social ideals. The example of the 

clergy's treatment in these sodomy trials perhaps best 

highlights this concern. While accusers overwhelmingly 

displayed a distrust of the clergy as a threat to their 

sense of community through sexual interference, inquisitors 

generally sought to protect these men for fear of public 

scandal. Future studies could explore these different views 

of social stability to further contextualize a system of 

early modern social relations that appears ever more a 

labyrinth of both competing and agreeing notions of civil 

society. 

Another question raised by this research and its 

findings concerns the applicability of these conclusions to 

other areas of Spain and even Western Europe. That 

differences in class, nationality, and ethnicity as applied 

to homosexual behavior mattered to such a degree in the 

kingdom of Aragon does not necessarily imply a universal 

paradigm. 

Part of the,problem in assessing these results in a 

comparative perspective resides in the lack of sources for 

other areas, particularly in Spain. Because inquisitors in 

Aragon had obtained the right to try sodomy unlike their 



Castilian counterparts, there is no large number of 

comparable cases to be found yet in other areas of Spain. 

So far, even municipal courts in Castile have yielded few 

complete sodomy cases to examine. For example only three 

cases from the secular court in Madrid for the late 

eighteenth century have survived.Other than these three 

cases, only lists of trials enumerating the men tried for 

sodomy yet providing no details on the matter exist. The 

same can be said for other municipal courts, like those of 

Malaga and Seville where only the numbers of cases tried 

for certain periods provide any glimpse into the 

prosecution of homosexual behavior. Given the diffuse and 

uncatalogued nature of criminal trials in municipal court 

records throughout Spain, finding a sizable repository of 

sodomy cases will prove difficult if not altogether a 

factor of luck. In terms of the rest of Europe, scholars 

who have worked on sodomy cases did not utilize social 

relations as a factor of analysis in their research. 

Perhaps a re examination of these cases might prove 

fruitful in determining the applicability of the findings 

raised in this study to other areas. 

Through an analysis of the connection between male 

homosexual behavior and social status and the differing 
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contexts of both local accusers and judges, this study 

draws upon and addresses previous scholarship concerning 

the history of homosexuality and state formation. By firmly 

placing male-to-male eroticism within larger social 

processes of hierarchical formation, I hoped to highlight 

the relevance of the history of sexuality to social and 

institutional constructions crucial to the early modern 

period. Not a mere side-note, an exotic deviance removed 

from everyday life in Golden Age Aragon, male homosexual 

behavior emerges as a crucial nexus in our understanding of 

social relations within the fluid civil society of the 

time. 
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involved homosexual behavior. Colin L. Talley, "Gender and 
Male Same-Sex Erotic Behavior in British North America in 
the Seventeenth Century," Journal of the History of 
Sexuality 6, no. 3 (1996): 385-407 argues that pederastic 
relations often occurred within a context of hyper-
masculinity. 

5. Although the system of sexuality based on the 
domination of young men by their older partners has been 
most often analyzed for the ancient Mediterranean as in 
David M. Halperin, One Hundred Years of Homosexuality and 
Other Essays on Greek Love (New York: Routledge, 1990); 
Halperin, "Sex before Sexuality: Pederasty, Politics, and 
Power in Classical Athens," in Hidden from History, 37-53; 
Craig A. Williams, Roman Homosexuality: Ideologies of 
Masculinity in Classical Antiquity (New York: Oxford 
University Press, 1999); historians of the Renaissance and 
Islamic homosexualities have also uncovered the same 
pattern. See Giovanni Dall'Orto, "^Socratic Love' as a 
Disguise for Same-Sex Love in the Italian Renaissance," 
Journal of Homosexuality 16 (1988) : 33—65; Rocke, Forbidden 
Friendships; James Saslow, "'A Veil of Ice between my Heart 
and the Fire': Michelangelo's Sexual Identity and Early 
Modern Constructs of Homosexuality," Genders 2 (July 1988): 
77-90; Stephen 0. Murray and Will Roscoe, eds.. Islamic 
Homosexualities: Culture, History and Literature (New York: 
New York University Press, 1997); Arno Schmitt and Yehoeda 
Sofer, eds.. Sexuality and Eroticism among Males in Moslem 
Societies (New York: Haworth Press, 1992). 

6. Although the Spanish term molicies derives from the 
latin mollities, meaning softness or effeminacy, in 
practice the inquisitors used the term to refer to specific 
sexual practices that, while not denoting actual anal 
penetration, were still considered dangerous. Mutual 
masturbation, kissing, and caressing fell within this 
category. Some historians have perhaps taken the term 
mollities too literally and thus wrongfully construed it as 
signifying effeminacy, a finding that has no reflection in 
the Aragonese sodomy trials. See Rocke, Forbidden 
Friendshipsr 213. 

7. "... solo era verdad que en diferentes ocasiones avia 
sido tentado en su vida de llamar la polusion con la 
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fricagion y agitation de mano agena valiendose para ello de 
muchachos de buen aspecto ... que el delito de sodomia no lo 
avia cometido ni intentado jamas ni de el avia sido tentado 
antes bien le avia tenido notable horror y aversion a este 
delito por su gravedad, fealdad, y suciedad." AHN, 
Inquisicion, libro 944, 24r-29r (1674). 

8. "...acorddndose dicho mancebo avla oido decir avia mas 
de un afio que en el lugar de Malejon este reo avia cometido 
el pecado de sodomia, creyo que queria hazer con el lo 
mismo y que para eso se enderegaban aquellas acciones y 
torpegas.": AHN, Inqusicion, libro 992, 524r-526v (1641). 

9. "... entre todos los pecados y vicios de luxuria, el mas 
suzio, abominable, feo, y que Dios castiga, es el vicio 
contra natura como lo dize San Agustin.": Martin Carrillo, 
Manual de confesores (Barcelona: Sebastian de Cormelles, 
1602), 86v. Biblioteca Nacional [hereafter BN], 2-6211. 

10. "... se escusara el pecado supremo e infernal de 
luxuria que por ser tan horrendo y execrable y no poderse 
nombrar sin riesgo de la modestia Christiana se llama 
nefando." Pedro Verges, Discurso sobre si conviene o no se 
restituya en Zaragoza la casa puhlica (Zaragoza: Pedro 
Verges, 1637), 20. BN, R-3597 

11. "... por parecerles que era tarde para volver a sus 
casas y se echaron en una sala vestidos encima de unos 
colchones." AHN, libro 730, 369r-369v (1582). 

12. "le quito la veta con que llevava prendidos los 
garahueles y se le hecho encima como se los tuvo baxos y le 
puso el miembro dentro del rabo y apreto con el y le mojo 
alii su simiente." Ibid. 

13. "... dicho Nicola le dijo a este le daria un real si se 
lo dejaba meter por el culo y este por el interes de lo que 
le ofrecia le respondio *ya habriamos de estar en eso' y 
dicho Nicola le dijo ^pues vamos a la pescateria donde hay 
letrinas y alii lo haremos' y este no quiso convenir fuesen 
a dicho puesto y le dijo al dicho Nicola mejor puesto era 
ir a las letrinas de San Juan del Mercado, como con efecto 
fueron." AHN, Inquisicion, legajo 560, num. 11 (1712). 
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14. "... le puso la mano en los muslos y de alii le subio a 
la bragueta del dicho mogo el qual retirandose le dixo el 
dicho Valderrama de que temia que no se recelace que eran 
cosas de hombres olgarse unos con otros y le offrecia y 
dava muchos reales que tenia en un paniguelo y porfio por 
dos o tres veces con que los tomase." AHN, Inquisicion, 
libro 730, 95r (1569). 

15. "... ven aca dejatelo fer por el culo que yo te dare un 
dinero.": AHN, Inquisicion, libro 991, 823v-824r (1625). 

16. Richard Trexler explores the meaning of 
intergenerational relationships through the prism of power 
in his Sex and Conquest, 5-6, 48-49. 

17. Although much has been written about courtship in 
Spain such as Martin Gaite's Usos amorosos del dieciocho en 
Espana (Barcelona: Lumen, 1981), this field of research 
only addresses formal courtship in lieu of sexual pursuit. 
However, some information about early modern sexual 
relations between men and women in Spain can be found. For 
example Fernando Diaz-Plaja, La vida amorosa en el Siglo de 
Oro (Madrid: Ediciones Temas de Hoy, 1996) explores the 
various strategies utilized by men to successfully seduce a 
woman, among them gift-giving, rape, and even payment in 
the case of prostitutes. 

18. "... que buena moza que tubiesemos aqui." AHN, 
Inquisicion, libro 991, 556v (1621) . 

19. "...aquel mo?o le servia de muger." AHN, Inquisicion, 
libro 941, 365r (1651). 

20. AHN, Inquisicion, libro 939, 237r-239v (1616) . 

21. For the dynamic of accusations before the tribunals 
of the inquisition, see chapter 3. 

22. "...le pedia celos y el le llamava puta provada 
picara que me pides celos." AHN, Inquisicion, libro 941, 
350v-358r (1651). 

23. "...tiene ordinaria costumbre de hablar muy 
afeminadamente e ymitar cosas de mugeres e assi le tienen 
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puesto por nombre la Pigarra." AHN, Inquisicion, legajo 
844, num. 3 (1572). 

24. For the English mollies and the rise of a homosexual 
subculture in eighteenth-century London, see Randolph 
Trumbach, "The Birth of the Queen: Sodomy an the Emergence 
of Gender Equality in Modern Culture, 1660-1750," in Hidden 
from History, 129-140. 

25. AHN, Consejos 5373, num. 4 (1769). 

26. "...resollava como suele acontecer cuando un hombre 
tiene que hazer con una muger." AHN, Inquisicion, libro 
731, 90r-90v (1591). 

27. "...como si tuviera parte con una muger meneandose." 
AHN, Inquisicion, libro 734, 60r-61r (1636). 

28. AHN Inquisicion, libro 939, 509v-510r (1623). 

29. AHN Inquisicion, legajo 560, num. 2 (1601). 

30. For the widespread use of theatrical cross-dressing 
and gender ambivalence in Spanish Renaissance literature, 
see Anita K. Stoll and Dawn L. Smith, eds.. Gender, 
Identityf and Representation in Spain's Golden Age (London: 
Associated University Press, 2000), 10-11. 

31. Don Gil de Amonesto y Castro, "Entremes famoso de los 
maricones galanteados," in Verdores del Parnaso (Pamplona: 
Juan Migon, 1697), 136-144. BN, R-23654. 

32. "El cabello no se trayga muy crecido y sin peynar, 
porque es grosseria y poca limpieza y floxedad, aunque 
otros lo dexan crecer por vanidad: mas traerlo enrigado, o 
hecho el copete, quien dira que no es mas de mugerzillas 
livianas, que de mancebos honestos y vergongosos?" in P. 
Gaspar Astete, Instruccion y guxa de la juventud Christiana 
(Burgos: Casa de Philippe de lunta, 1592), lOlr. BN, R-
25926. 

33. "...haze a los hombres de animos muelles y afeminados." 
Ibid., 107r. 
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34. "Afsi que el que quiere ser bien criado este puesto 
entredicho en el suzio y deshonesto hablar con boz 
requebrada mugeril o melicosa." Gutierre Gonzalez, Libra de 
doctrina Christiana... para instruccion de los nihos y mogos 

(Zaragoza: n.p., 1532), 12r. BN, R-31816. 

35. That sexual misbehavior was usually seen as the 
product of the fatal temptation of women was not a new 
thought. Indeed, it can be traced back to the Church 
Fathers. For example, Ambrose directly imported from Philo 
the thought that with Eve came sexual desire and thus sin. 
Before her, Adam was an innocent creature. Augustine, in 
turn, also included this concept in his writings. See Kim 
Power, Augustine on Women (New York: Continuum, 1996), 133-
134. 

36. Augustine's denial of the imago to women has been 
pointed out by various authors. See Julia 0'Faolin and 
Lauro Martines, Not in God's Image (New York: Harper and 
Row, 1973); Rosemary Radford Ruether, "The Liberation of 
Christology from Patriarchy," New Blackfriars (July/August 
1985): 236. 

37. "... que como hacia una maldad como aquella de quererse 
poner con tres moros respondio encogiendose de hombros." 
AHN, Inquisicion, libro 734, 199r-200v (1653). 

38. "Por justo y por terrible bien lo sea/ porque les da 
lo suyo a cada uno/ y le mete la bara por el ojo." Luis de 
Gongora, "A tres hombres que se llamaban Carrion, 
Tordesillas y Olivares indiciados del pecado nefando," in 
Poesias Varias, 89v. BN, Mss 3919. 

39. See Vasvari, "The Semiotics of Phallic Aggression," 
131-133 for an analysis of various sexual terms in Spanish. 

40. "Si quereis yr al gielo dexaos cavalgar." AHN, 
Inquisicion, libro 938, 70v (1598). 

41. "... e que Mahoma cavalgava a todos los christianos." 
AHN, Inquisicion, libro 937, 236v (1590). 

42. Much has been written on the moriscos and their 
plight in early modern Spain. Although in Spanish, there 
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exist a few very useful historiographical compilations: 
Maria Luisa Candau Chacon, Los moriscos en el espejo del 
tiempo: prohlemas historicos e historiograficos (Huelva: 
Universidad de Huelva, 1997); Angel Galan Sanchez, Una 
vision de la "decadencia espanola": la historiografia 
anglosajona sobre mudejares y moriscos (Malaga: Servicio de 
Publicaciones, Diputacion Provincial de Malaga, 1991); 
Francisco Marquez Villanueva, El prohlema morisco : desde 
otras laderas (Madrid: Ediciones Libertarias, 1998); Miguel 
Angel Bunes Ibarra, Los moriscos en el pensamiento 
historico: historiografia de un grupo marginado (Madrid: 
Catedra, 1983). 

Chapter 2- The Breadth of Same-Sex Male Eroticism: Sexual 
Geography, Masculinity, and Male Sociability 

1. This heading refers to sexual acts performed in 
private rooms with no one else present. It includes rooms 
in homes, inns, and monasteries (in the monks' private 
cells) . 

2. In '^Rural" I include those sexual acts performed in 
fields in the countryside. It also encompasses those acts 
that took place in small huts littering the countryside 
that were available to all farmers for rest and/or shelter 
(these huts were those open to anyone without restriction 
and may be thus classified as public spots). 

3. This heading includes all secluded yet public spots 
within the urban grid such as small holes in the ground by 
the city walls, spots underneath bridges, sheltered areas 
of public squares, public washrooms, and alleyways. 

4. The urban spots within this group have been termed 
semipublic because they include those areas of various 
institutions that were not private but rather open to the 
public at large or to those living or working in these 
institutions. Thus we can find here sexual acts committed 
in the washrooms of monasteries, bell towers, the work 
areas of certain businesses, and even the semipublic areas 
of private homes where guests and inhabitants could freely 
come and go (kitchens, living rooms, gardens). Both jails 
and barracks have been included under this heading because 
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both inmates and soldiers did not have the privacy that 
their own room or cell could afford. With rooms shared and 
with many of the sexual encounters taking place in various 
spots within these institutions, they are best classified 
as semipublic because, although the general public did not 
have access to these areas, other inmates and soldiers 
certainly did. 

5. The term *non-participants present' refers to those 
sexual acts that took place between two people in a bed 
shared with at least another person who did not take part 
in the encounter. Hospitals obviously fit this category 
because all patients, unless quarantined, were forced to 
share beds with more than one person, while the beds 
themselves were placed in a large common room. 

6. This type of accusation refers to those that took 
place after a third party witnessed the participants having 
sex and accused them to the authorities. 

7. These accusations include those brought forth after 
one of the participants told other people of the sexual 
encounter or when it became public knowledge (as expressed 
by the accusers) that the accused was suspected of engaging 
in sodomitical practices. 

8. Most of the accusations under this category were 
brought forth by young men who had either been forced or 
tricked into engaging in passive anal sex with another man. 
Although some of these young men were essentially rape 

victims, I employ the term "accomplice" in accordance with 
inquisitorial procedure which more often than not saw the 
victims tried as well as the perpetrators. 

9. These accusations were usually made after the trial of 
another subject uncovered evidence on a certain person 
which was used to accuse him of the crime of sodomy. 

10. This category refers to those men or teenagers who 
willingly approached the authorities and accused themselves 
of having committed sodomy. 

11. See chapter 3 for a more detailed examination of the 
accusation process. 
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13. AHN, Inquisicion, legajo 3722, num. 49 (1775). 
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AHN, Inquisicion, libro 936, 87v (1572). 

15. AHN, Inquisicion, legajo 560, num. 1 (1624). 

16. AHN, Inquisicion, libro 938, 96r-99r (1599). 

17. AHN, Inquisicion, libro 734, 199r-200v (1653). 
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AHN, Inquisicion, legajo 3732, num. 484 (1760). 

19. Public washrooms in marketplace and latrines in 
businesses, monasteries or households often served as a 
meeting point for sexual activity between men. At least 
sixteen men and teenagers apprehended by inquisitorial 
sheriffs during the seventeenth century were accused of 
having committed sodomy in public washrooms. 

20. "Si a alguno le parece cosa torpe hablar en el lugar 
de la secreta necesidad, entienda quanto mas torpe y fea 
cosa es cometer en aquel lugar alguna cosa ajena a la 
honestidad. (,..)Nunca los frailes honestos se deven parar en 
las puertas de las oficinas ni en los lugares donde 
comunmente los frayles suelen pasar, especialmente cerca de 
la entrada del lugar de la secreta necesidad donde pueden 
ser vistos los que entran y salen." San Buenaventura, 
Espejo de disciplina regular, in Fr. Bias de San Rafael, 
Conquista y pelea espiritual del alma con sus desordenadas 
pasiones (Seville: Andres Grande, 1636), 70. EN, 3-59110. 

21. Representacion del Conde-Duque de Olivares hecha al 
Rey don Felipe IV sobre la educacion de los cahalleros 
pages de Su Magestad. BN, Mss 10994, 91r-70v. 

22. Carrasco in his seminal Inquisicion y represion 
sexual, 21 stated unequivocally that "... en el caso de la 
sodomia— simple variacion desde este punto de vista, sobre 
el tema del Otro— la colaboracion popular con el verdugo 
fue masiva, entusiasta, y no se desmintio jamas." 
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23. See Randolph Trumbach/ "London's Sodomites: 
Homosexual Behavior and Western Culture in the IS^*^ 
Century," Journal of Social History 2 (1977-1978): 1-33; 
Trumbach, "Sodomitical Subcultures, Sodomitical Roles, and 
the Gender Revolution in the Eighteenth Century: The Recent 
Historiography," Eighteenth-Century Life 9, no. 3 (1985): 
109-121; Bray, Homosexuality in Renaissance England. 

24. AHN, Inquisicion, libro 938, 387v-•388v (1607). 

25. AHN, Inquisicion, libro 938, 349r (1607). 

26. AHN, Inquisicion, libro 730, 409r (1584) . 

27. AHN, Inquisicion, libro 731, 330r-330v (1598) . 

28. AHN, Inquisicion, libro 939, 500r-•501r (1623). 

29. AHN, Inquisicion, libro 939, 252v (1616). 

30. AHN, Inquisicion, libro 939, 506v-507v (1623). 

31. Most discussion of : sodomy in religious literature 
focused on traditional themes such as the burning of Sodom 
and Gomorrah, the particularly horrendous nature of sodomy 
as a sin of luxury that brought ruin and pestilence to the 
lands where it was committed, and the fiery punishments 
befitting those who undertook this sexual practice. This 
rhetoric of calamity can be found in a variety of sources 
such as confessional manuals, moral treatises, educational 
manuals, sermons, and biblical exempla. See for example 
Martin Carrillo, "A1 incendio de Sodoma," in Elogios de 
mugeres insignes del Viejo Testamento [Huesca: Pedro 
Bluson, 1627], 15v-24r (BN, R-35056); Simon de 
Castelblanco, Trabajos del vicio (Madrid: Lorenzo Garcia de 
la Iglesia, 1680), 270 (BN, R-1719); Francisco Carrasco, 
Manual de escrupulosos (Valladolid: Francisco Marquez, 
1685), 374-380 (BN, 3-62792); Carrillo, Manual de 
confesores, 86r-87v (BN, 2-6211); Francisco de Alcocer, 
Confesionario breve (Salamanca, Juan de Canova, 1568), 73r 
(BN, R-25935); Francisco Apolinar, Manual moral (Madrid: 
Imprenta Real, 1663), 156-160 (BN, 2-35129); Antonio 
Arbiol, Estragos de la lujuria y sus remedies (Zaragoza: 
Joseph Fort, 1736), 90-109 (BN, 3-57777). 
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32. "...que hera inposible dexar ningun honbre de tener 
ageso carnal con mugeres o con honbre." AHN, Inquisicion, 
libro 936, 460r (1586) . 

33. For a good survey of questions of gender, sexuality, 
and masculinity in Hispanic literature, see Paul Julian 
Smith, The Body Hispanic: Gender and Sexuality in Spanish 
and Spanish American Literature (Oxford: Clarendon Press, 
1989). 

34. For instance, the Cancionero General De Amberes 
(1557) includes a sonnet composed by a member of Phillip 
II's court which refers to the famous prostitutes from the 
Carajicomedia such as La Varga, La Leona, La Guerra, La 
Mendez, and La Correa. See Frank Dominguez, ed., Cancionero 
de obras de burlas provocantes a la risa (Valencia: 
Ediciones Albatros, 1978), 29. 

35. Dominguez, ed. Cancionero, 12. 

36. "... le apret6 y tuvo firme, llamando a bozes sus 
perros. Lo qual viendo el Diablo y mirando su desastrado 
caso, y sintiendo venir los perros ladrando, comen?6 a dar 
grandes voces, diciendo: ^Satilario, suelta'. El qual, 
teniendole rezio con feroz boz respondia: 'Nunca, si el 
carajo no quiebra.' Y assi le tuvo hasta le remojar; y 
entonces le solto, y ya llegavan los perros cerca quando el 
diablo culi roto comengo de fuyr, y los perros tras el, 
hasta le encerrar en el infierno, adonde el triste se esta 
remendando el culo hasta oy." Carajicomedia, copla XXVIII, 
in Cancionero de burlas provocantes a la risa, ed. Carlos 
Varo (Madrid: Editorial Playor, 1981), 166-167. 

37. "lebantandose el dicho preso de la cama habia dicho 
al testigo y al reo alabado sea Dios que me he contentado." 
AHN, Inquisicion, libro 733, 178v-179r (1624). 

38. "les mostro y dio a conocer un mo?o que alii estava 
de hasta diez y seis o dies y siete anos llamado Miconet 
...diciendo el reo que aquel mo?o le servia de muger o que 
era como su muger o que se servia del como silo fuera y que 
siempre que queria se aprovechava del con un real 
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valenciano que le dava." AHN, Inquisicion, libro 941, 365r-
371v (1651). 

39."...hablando desto dice que dixo el reo que aquel mogo 
le costava muchos reales y que havia gastado con el mas de 
cinquenta libras y todos los dias le dava un real porque 
fuera su amigo." Ibid. 

40. AHN, Inquisicion, libro 730, 115v-116r (1570) . 

41. AHN, Inquisicion, libro 734, 466v (1663). 

42.",.. pedire audiencia y quando este en ella llevare dos 
ladrillos escondidos y con ellos dare al inquisidor y con 
un cuchillo le degollare como a un cabron que mas dineros e 
ganado yo con mi carajo que el con su campanilla." AHN, 
Inquisicion, libro 936, 99v (1575). 

43. AHN, Inquisicion, legajo 560, num. 3 (1769). 

44. AHN, Inquisicion, libro 990, 90r (1598). 

45. AHN, Inquisicion, legajo 560, num. 7 (1748). 

Chapter 3- Bringing Sodomy to Justice: Private 
Accusations, the Protection of Adolescents and Municipal 
Loyalties 

1. Although the appearance of local studies on the 
inquisition has slowly dispelled the notion of its 
monolithic and centralized character, the prevalence of 
social control theories has perhaps placed undue agency on 
the inquisitors as the instigators of the persecution of 
victimized social groups, despite the subtle and often 
successful resistance displayed by these minorities. For a 
collection of articles that tackles issues of control and 
resistance see Mary Elizabeth Perry and Anne J. Cruz, eds., 
Cultural Encounters: The Impact of the Inquisition in Spain 
and the New World (Berkeley: University of California 

Press, 1991). Scholars have been more than willing to still 
represent inquisitors at the center of a machinery of 
persecution. For example Fernandez, "The Repression of 
Sexual Behavior," describes the inquisition in the 
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following terms: "The relentless machinery of the 
Inquisition, with its procedures and its network of 
servants and familiars, was truly set in motion, bent on 
the eradication of typical deviant behaviors." Others like 
Monter in Frontiers of Heresy also assign to inquisitors 
the almost exclusive determination to persecute without 
taking into account the often separate and conflicting 
attitudes of the popular accusations that fueled 
inquisitorial procedure. 

2. Monter, Frontiers of Heresy, 276-278 has been the 
first to uncover the specific political reasons behind the 
Aragonese Inquisition's desire to include sodomy within its 
jurisdiction. 

3. "Nos, para que no se difunda mas un crimen tan nefando 
... OS encomandamos y mandamos por la presente que procedais 
y proceda cada uno de vosotros... contra todas y cada una de 
las personas seglares o clerigos de cualquier orden ... que 
OS constare ser reos de este crimen tan horrendo ... segun se 
hubiere de proceder en derecho como en las demas, con 
arreglos a las leyes seculares o los estatutos 
municipalesCopies of the breve can be found throughout 
the inquisition's papers. See for example, AHN, 
Inquisicion, Legajo 502, num. 2, or Inquisicion, libro 922, 
53r. A complete translation is provided in Miguel Jimenez 
Monteserin, "Lexico inquisitorial," in Historia de la 
Inquisicion en Espana y America, ed. Joaquin Perez 
Villanueva and Bartolome Escadell Bonet (Madrid: La 
Editorial Catolica, 1984), vol. 1, 209-10. 

4. "Ninguno puede exercir officio de juez, accusador, o 
testigo juntamente." In Bernardino de Monsoriu y Calvo, 
Summa de todos los fueros y observancias del reino de 
Aragon y determinaciones de Micer Miguel de Molino 
(Zaragoza: Pedro Puig y viuda de loan Escarrilla, 1589; 
reprint, Zaragoza: Heraldo de Aragon, 1981), Liber Nonus, 
De accusationibus, lacobus Primus, Oscae, 1247, 217v. 

5. "que dentro de tres dias utiles y juridicos de la hora 
de la capci6n se de la demanda y de dicha hora dentro 
veynte cinco dias se prueve y publicque por el acusante, 
sea interrogado el preso dentro de dos dias." Ibid., Liber 
Nonus, For. I, Ferdinandus II. Montisoni, 1510, 216r-217r. 
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6. Ricardo Garcia Carcel, Herejla y sociedad en el siglo 
XVI: la Inquisicion en Valencia^ 1530-1609 (Barcelona: 
Ediciones Peninsula, 1980), 187-188. 

7. For a detailed study of inquisitorial visits, albeit 
in Castile, see J. P. Dedieu, "Les inquisiteurs de Toledo 
et la visite du distrit," Melanges de la Casa de Velazquez, 
XIII (1977) : 235-253. 

8. Rebecca Spear Schwartz, The Spanish Inquisition: A 
Collection of Contemporary Documents, Jackdaw 44 (Amawalk, 
N.Y.: Golden Owl Publishing, 1993), Exhibit 6. 

9. •'̂ Item si alguno supiere o huviere visto o oydo dezir a 
personas ciertas de otra que aya cometido el crimen nefando 
de sodomia, e contra natura." Actual Edictos de Fe can be 
found strewn throughout the Inquisition's papers at the 
AHN. The one I utilized is located in Inquisicion, Libro 
922, 48r-53r. 

10. Garcia Carcel, Herejla, 182-183. 

11. The Catholic Monarchs promulgated a law which equated 
sodomy with heresy and treason in terms of the proof 
required for conviction. As they stated, "Establecemos y 
mandamos que cualquier persona ... que cometiere el delito 
nefando contra naturam, seyendo en el convencido por 
aquella manera de prueba, que segun el Derecho es bastante 
para probar el delito de heregia o crimen lease Majestatis, 
que sea quemado en llamas de fuego." In Novisima 
Recopilacion de las Leyes de Espana (Madrid: Ed. Facsimil 
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44. AHN, Inquisicion, libro 990, 308r (1604). 

45. The view of sodomy with young men as a weakness of 
character and not necessarily and evil and deliberate 
action appears in many cases. The most telling of these 
involved the forty-two-year-old maintenance worker in the 
Hospital of Nuestra Senora de Gracia in Zaragoza. In 17 63 
the vicar of the hospital denounced him for sodomy after 
the father of one of the acolytes told him about an 
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Inquisicion, legajo 560, num. 2 (1601). 

66. "Si soys de Napoles no puede ser que no os hayan 
fornicado porque los napolitanos tienen grande fama de 
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6. For the trial against the Master of Montesa see AHN, 
Inquisicion, libro 936, 86r-102r; legajo 560, num. 8; 
legajo 503, num. 1; legajo 840, num. 36; legajo 1786, num. 
12; and legajo 5321, num. 3. 
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de Tallada, Visita de la carcel y de los presos (Valencia: 
Pedro de Huete, 1574) (BN, R-745). For the inefficiencies 
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num. 2 (1672). 
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AHN, Inquisicion, legajo 840, num. 50 (1624). 
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le tienen puesto por nombre la Pizarra." AHN, Inquisicion, 
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num. 382 (1764) . 

12. For the case of the English mollies see Trumbach, 
"Birth of the Queen." 

13. AHN, Inquisicion, libro 941, 350v-358r (1651). 

14. "Abusando este reo de los bienes de la naturaleza y 
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1636), 23v. BN, 3-59110. 
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§1." AHN, Inquisicion, legajo 844, num. 3 (1578). 
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AHN, Inquisicion, libro 939, 436v-437r (1622), 448r-
448v (1622). 

25. "A puto de culo podrido, que vas a que te forniquen 
Viola y Bernaze, ia saves que me questas tres pesetas la 
primera vez el curarte y que me questas mas de dos mil 
reales desde que traes conmigo." AHN, Inquisicion, legajo 
3732, num. 466 (1760). 

26. AHN, Inquisicion, libro 941, 365v-371r (1651). 

27. "...para hazer lo que quieren conforme al desenfrenado 
brio de sus baxos animos, sin temor de ser en algun tiempo 
castigados, porque ningun hombre principal se ha de igualar 
con ellos, cobran osadia grande para hazer y dezir el mal 
que les paresce de lo bueno." Jeronimo de Carranza, Libro 
que trata de la Philosophia de las Armas y de su destreza y 
de la agresion y defension Christiana (San Lucar de 
Barrameda, Jeronimo de Carranza, 1582), 64v-65r. BN, R-909. 

28. Juan Benitez Montero, Tratados militares, que 
contienen la iurisdicion eclesiastica que tienen los 
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vicarios generales de los Exercitos de Mar, y Tierra de su 
Magestad (Madrid; Melchor Alvarez, 1679), 221. BN, 2-25363. 

29. Astete, Instruccion y guia, 146r. 

30. Andres was a reputable notary visiting Valencia, 
where he befriended and then raped a fourteen-year-old 
student. AHN, Inquisicion, legajo 944, 25r-29r (1674). 

31. "...le comengo a besar y le derribo en el suelo 
procurando quitarle los calgones para conoscerle 
carnalmente (...) fueron tantos los gritos y voces que dio 
que acertando a pasar unos caminantes oyeron el ruido 
dellos y temiendose el reo que yvan a favorescerle le dexo 
y ansi el testigo se huyo sin que executase." AHN, 
Inquisicion, libro 939, 449r (1622). 

32. " ^Jesus, que me quieres hazer, quieres me matar' y 
que a las vozes habrieron la ventana y conocieron en la voz 
al dicho pobre y vieron que junto a el estaba un Negro y 
como havian oido ruido de cadenas estuvieron con algiin 
temor y asi sacaron luz y el negro dixo que la metiesen 
sino tiraria una pedrada y haviendo cerrado la ventana de 
alii a poco viniendo a su casa el cuarto testigo hallo que 
un esclabo estaba enzima del pobre y que se levantaba y 
espantado del caso y de que se le llego a quererle matar la 
luz de una linterna comenzo a dar vozes a la gente de su 
casa y corriendo en busca del no le hallo y recojio en su 
casa al pobre simple el que estaba desatacado quitados los 
balones.": AHN, Inquisicion, libro 939, 523v-524r (1623). 

33. Jose Luis Cortes Lopez, Los origenes de la esclavitud 
negra en Espana (Salamanca: Universidad de Salamanca, 
1986), 24-29. 

34. Partida 4, Ley 1, Titulo 21. 

35. Tomas Mercado, Suma de tratos y contratos, ed.. 
Restitute Sierra Bravo (Madrid: Editora Nacional, 1975), 
Libro II, Capitulo XXI. 

36. "Partio a corer por el monte/ mas el la siguio, 
diziendo:/ aunque te calzes de plumas/ no escaparas de mi 
incendio/ Corre mucho la pastora/ mas era corto su aliento/ 
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que era el Etlope un rayo/ y lleva un bolcan de fuego/ 
Alcanzola, y ella entonces/ con un desmayo, dio al suelo,/ 
occasion para que fuera/ tan lastimoso el suceso./ Quitole 
la mejor joya:/ que pudo esconderse el Cielo,/ por no ver 
de aquel infame/ el arrojo mas sangriento./ (...) Dava la 
pastora gritos,/ y el arrepentido negro/ para encubrir su 
delito/ blasfemava contra el Cielo./ Saco un puflal que 
llevava,/ y llego al candido pecho/ de la inocente 
cordera,/ sin Dios, sin ley, y sin miedo.": Famosa xacara 
nueva en que se da quanta y declara el mas fiero delito que 
se ha visto en nuestros tiempos. BN, VE-114-20. 

Conclusion 

1. "Que a Dios jodia por atras San Joseph." AHN, 
Inquisicion, legajo 3732, num. 466 (1760). 

2. R. I. Moore, The Formation of a Persecuting Society: 
Power and Deviance in Western Europe, 950-1250 (Oxford: B. 
Blackwell, 1987) first formulated the notion of a wide-
ranging system of persecution that developed in medieval 
Europe as a means of controlling undesirables and fostering 
a European identity. Poststructuralist theory that 
stressed the social construction of concepts such as sodomy 
has dominated queer scholarship. Beginning with Michel 
Foucault, Histoire de la sexualite, queer theorists have 
continued to stress these issues. See, for example. Eve 
Kosofsky, Between Men: English Literature and Male 
Homosexual Desire (New York: Columbia University Press, 
1985); Gregory Bredbeck, Sodomy and Interpretation: Marlowe 
to Milton (Ithaca: Cornell University Press, 1980). 

3. Bray, Homosexuality in Renaissance England has exerted 
great influence on queer scholarship after asserting that 
sodomy only became visible when those accused of it were 
persons who threatened the established social order, such 
as heretics, papists, and traitors. Goldberg, Sodometries, 
draws heavily on Bray's work and further expands the 
concept of sodomy as a malleable, socially constructed one 
utilized by authorities to persecute undesirables. 

4. On Enrique IV and Isabeline propaganda see 
Weissberger, "'jA tierra, puto!'" For Juan II and his 
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relationship with Alvaro de Luna see Gregory S. Hutcheson, 
"Desperately Seeking Sodom: Queerness in the Chronicles of 
Alvaro de Luna," in Queer Iberia, 222-24 9. 

5. "De la pena de los testigos que vienen a deposar 
falso: Los testigos produzidos por el actor en causa 
criminal o delante el Canceller de las competencies tengan 
pena de talion," Liber Nonus, Fuero 20, Philippus Rex, 
Montisoni, 1564, in Monsoriu y Calvo, Summa de todos los 
fueros. 

6. AHN, Inquisicion, libro 730, 186v (1575). 

7. AHN, Inquisicion, libro 730, 280v (1575). 

8. "Contra Claudio Barbanache, Alguazil de Corte, sobre 
haver supuesto una causa de nefando a Mathias de Huerta," 
AHN, Consejos, libro 2786, 1639, num. 22. 

9. Although Bray, Goldberg and queer historians who 
ascribe to the view of a persecuting society do not 
particularly address the state, the assumption of state 
centralization and power runs through their arguments. 
Scholars working on the inquisition and sex crimes such as 
Fernandez, "The Repression of Sexual Behavior" have more 
forcefully argued the persistence of a state machinery of 
persecution. Certainly interest in state formation and its 
connection to sexuality in early modern Spain has grown 
over the last decade. See for example the chapter on "The 
Body and the State" in Queer Iberia, 369-456. 

10. Monter, Frontiers of Heresy, 276-299. 

11. These three cases can be found in AHN, Consejos, 
legajo 8925, num. 1; num. 8; legajo 5373, num. 4. 
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