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ABSTRACT 

Many studies of the Mexican-American population of 

Tucson have been made. These have frequently been centered 

about some problem area such as rate of acculturation, job 

preparedness, school drop-out rate, police arrests, 

economic status, or housing segregation. Interesting as 

the resultant descriptions are, however, they seldom lead 

to practical suggestions concerning alleviation of these 

problem areas. True, more education and better vocational 

training might be expected to lead to more rapid accultura

tion and a lessened crime rate, but implementation of such 

a program is difficult without changes in the basic atti

tudes and value structure of the people involved. 

When it was learned that there was a small group of 

Mexican-American Protestants living in Tucson, the possi

bility was raised that here, in the religion, might be a 

lever by which these basic attitudes and values might be 

shifted to ones more compatible with the goals of accultura

tion. Applying the theoretical assumptions of Weber and 

Parsons concerning Protestantism, it might be expected that 

changes in the direction of adoption of the Protestant 

ethic of hard work, delay of gratification and asceticism 

could be expected of such a group. These assumptions would 

be supported if, in this Mexican-American Protestant group, 
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impulse control was strengthened, problem behavior de

creased and values changed in a direction less sharply in 

conflict with those of a technological society. 

The 121 subjects of the present study were chosen 

from adult, male, Mexican-Americans whose names were 

submitted to the investigators by their priests or 

ministers. Instruments used were: McClelland's Need-

Achievement cards, the "moods and feelings" section of the 

Cornell Medical Index, a value scale devised by Rosen, 

questions from the "time" and "activity" orientations of 

the Kluckhohn Value Schedule, and card 3&M from the 

Thematic Apperception Test. Also a standardized interview 

was used to obtain information concerning the background of 

the subject, level of acculturation, mobility, socio

economic status, aspiration level, family relationships, 

child rearing practices, and religious practices and 

attitudes. 

The Protestant and Catholic subjects were found to 

be similar in age, educational level, socio-economic 

status, and acculturation. Results from the test instru

ments demonstrate that the Protestant group is significantly 

less passive, familistic and present oriented than the 

Catholic group. Catholics report more pathology than 

Protestants in the areas of: habits, anxiety, sensitivity, 

anger, and tension. Catholics display more aggression in 

their projected stories. Also they break more appointments 
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than Protestants. And there is a trend toward a higher 

arrest rate among the Catholic Mexican-Americans. 

Descriptions of the Protestant Mexican-American 

group reported by the observer-interviewers further support 

the hypothesis that they are developing characteristics 

which may be considered helpful in making an economic and 

social adjustment to the larger Anglo-American community. 

The ideas of hard work, stewardship, and asceticism, so 

typical of early Protestantism, seem very important to 

these people. These particular values, attitudes, beliefs, 

and behaviors are similar to those of middle-class Anglo-

American society. 

It was suggested that several interacting factors 

produce these changes in the Protestant converts. The most 

important factors seem to be: membership in a small, 

socially tight-knit group, the beliefs and values of the 

Protestant religion itself, the provision of socially 

acceptable outlets for impulsivity and emotional expression, 

and identification as a persecuted minority. 



THE SETTING 

Religion Viewed Functionally 

Objective, scientific study of religion has never 

and probably can never be completely palatable. In short, 

it is almost inevitable that the stigma of heresy will 

follow the investigator of any such emotionally wrought 

subject. The taboos surrounding matters of faith linger 

on despite the reassurances of the social scientists. 

These scholars have pointed out that the study of religion 

does not and can not disprove the articles of faith upon 

which religion rests, but that such study can give us 

information concerning the phenomena surrounding an idea 

system or religion. And such study can uncover some of the 

intricate interconnections between religion and the total 

culture of which it is a part. 

Unfortunately, the history of modern religious-

scientific thought began in a spirit of reaction to the 

formerly protected position of religion. The new intellec-

tualism of the 18001s encouraged attacks upon the sacred 

wherever found. Edward B. Tylor, the British anthropol

ogist, was one of the first investigators who dared to 

study and analyze religion scientifically. To him, -and a 

generation of his followers, religious ideas represented 

erroneous beliefs. According to Tylor, religions begin 

1 
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with a false interpretation of cause and effect. One 

dreams, for example, that he meets and talks with a 

deceased friend, and a world where the dead still live 

emerges. 

Functionalism brought another reaction--this time 

to Tylor's intellectualism. Perhaps the falseness or 

validity of religious ideas is non-significant. More 

important, according to the school represented by 

Radcliffe-Brown, Durkeim and Malinowski, is the function 

of the religious belief within the total social system. 

A belief that the dead live on in another world where they 

can still interact with and affect the lives of the living 

may serve the function of controlling the new generation, 

upholding the present generation, supporting the aged, 

discouraging change and, in general, maintaining stability. 

At first, followers of the school of functionalism 

were aware only of the positive aspects of the relationship 

between religion and the culture. Later it was recognized 

that dysfunctional aspects might also exist. A belief in 

ancestor worship might lead toward extinction in a future 

oriented world. 

Some of the newer ideas in the field concern 

functional alternatives and latent and manifest aspects of 

religion. Functional alternatives represent structures 

within the culture which may fill similar needs or take on 

similar functions. Expression through these alternate 
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structures might be expected to result in similar social 

consequences. Which alternative is chosen is determined by 

the total complex situation. One specific functional 

alternative posited by Niebuhr and Lipset will be briefly 

discussed later in this paper. This alternative points 

out the similar functions of extremist political and 

religious groups. 

The terms "manifest" and "latent 'functions" 

(usually associated with Merton) refer to expected and 

planned results as opposed to the incidental, unplanned, 

and often unrecognized results. This concept has been 

related to religion by Pratt, who speaks of objective and 

subjective worship--worship to affect a diety and worship 

to change the worshiper. The former, sayd Pratt, is more 

like Catholicism.and the latter more like modern 

Protestantism (Schneider, 1964, pp. 53-62). 

The approach to religion in this paper is basically 

functional but may also be considered interactionist. 

Religion will be considered as embedded in the culture 

system, both influencing and being influenced by it. 

The Interrelationship Between Religion and Economy 

Weber first noticed that industrialization rose in 

areas of Germany with a Protestant rather them, a Catholic 

background. He examined the historical developments of 

Protestant writings and found that they had developed in a 
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direction increasingly consistent with a "work" ethic. 

And, finally, he pointed out that when in other cultures 

many of the factors had been present which anticipated 

industrialization in Europe, excepting Protestantism, this 

development did not take place. 

Weber cites several themes of the Protestant 

religion which contributed to this rapprochement with 

capitalism. Calvinistic Protestantism insisted that people 

were saved neither by faith nor "good works." Rather they 

were predestined. The best indication of having been so 

appointed was success in this life. In fact, members of 

these churches were encouraged to establish "God's Kingdom" 

on this earth rather than wait passively for the next 

world. Since one worked for "God's Kingdom," one remained 

humble, hard-working, and saving. Success should not 

stimulate self-indulgence but rather conscientious, even 

grim, attention to further duty and work. This was one's 

own duty, for no priest or complex ritual stood between the 

individual and God. The individual had to account for him

self . 

Gradually the ascetic elements and values of hard 

work and saving became more important and the concept of 

predestination faded from view. The humble and virtuous 

workers became the inheritors of the Kingdom of Heaven, 

leaving those who were merely wealthy to pass through the 

eye of the needle. This segment of the church which so 
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strongly influenced all of Protestantism still supported an 

economic system based on industrialism. 

Some writers object to Weber's tightly-knit 

explanatory system. They assert that the fact that two 

elements, such as industrialism and Protestantism, co-exist 

proves nothing concerning causality. The relationship, 

however, remains tantalizing and has been approached in 

several ways. "Some writers have stressed the impact of 

the doctrines of predestination and man's calling upon 

economic behavior; others have found it significant that 

both Protestantism and free-enterprise rest upon individu

alism . . .,f (Scoville, i960, p. 144) . This theme is 

supported by Hughes's work in Stirling County. Here 

Protestantism, superficially at least, does not seem to 

invade all areas of secular life, as does Catholicism. And 

this is explained in the following way: 

This situation has its roots, at least in part, 
in the basic nature of Protestantism itself, 
with its stress on the role of the individual 
decision and individual responsibility. Such 
an orientation of "independence" is found in 
other aspects of life also, as in family and 
community patterns (Hughes, i960, p. k2) . 

If the religion itself has not invaded other areas, cer

tainly the values and attitudes rising from Protestantism 

have spread to secular areas of life and the influence of 

Protestantism is clearly acknowledged in the above state

ment . 



These measures were taken both before and after the 

experiment was conducted. Prior to the experiment, the 

brightness of the N 9«5/card was measured at 280 foot-

lamberts, the N 5*5/ at 80, and the N 1.5/ at seven foot-

lamberts. After the experiment had been completed, the 

brightness of the N 9«5/card was measured at 270 foot-

lamberts, the N 5-5/ at 78, and the N 1.5/ at eight foot-

lamberts. For both before and after measures, the 

brightness of the intertrial stimulus was found to be zero 

footlamberts measured to 0.1 footlamberts. 

A two second lighting of a Munsell card signified 

a race. The Ss then bet whether the horse (the particular 

Munsell card) just presented--!.e., lighted--would win or 

lose the race and were told by the experimenter whether the 

bet was right or wrong. Ss were instructed to take careful 

note of how often each horse won so that the accuracy of 

their predictions would be maximal. 

Ss were randomly divided into two main groups--C^ 

and Cg--with l8 Ss in each group. For the Cw group, the 

white horse never won, while the medium gray and black 

horses each won 50% of their races. For the Cg group, the 

black horse never won, while the gray and white horses each 

won 50% of their races. 

The predetermined win-lose pattern was the same for 

50% winners in both and Cg. This pattern was random 

except that each 50% winner won five times in its first ten 
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Other writers 

. . . have pointed out that Protestant teachings 
were compatible with the rationalization of 
economic life whereas Catholicism was not; and 
some have thought that the Reformation, by 
multiplying religious sects and evoking heated 
debates over church dogma, weakened the 
influence of organized Christian religion over 
the everyday activities of individuals. Still 
others, while contending that Protestant 
countries had a higher rate of saving and 
investment than predominately Catholic areas, 
have sought an explanation for this* in the 
attitudes of the two religions toward interest. 
Other writers have suggested that in some 
places—England, for example—the Reformation 
shifted the ownership of certain natural 
resources from ecclesiastical to lay hands and 
that the allocation of these resources among 
alternative uses thereafter conformed more 
closely to rational economic principles than 
formerly. And some have stressed the impact 
upon capitalism of religious wars which dis
located production, destroyed property and life, 
and diffused technology through the migration of 
religious minorities skilled in economic proc
esses and techniques (Scoville, I960, p. 1^*0. 

All or a few of these explanations of the relation

ship between Protestantism and Capitalism may be valid. 

Some scholars in the field feel that the relationship 

between religion and the economy is on a reciprocal basis. 

The emergence of a society in which business 
and industrial interests are becoming progres
sively more important will strongly influence 
the churches of that society in the direction 
of doctrines, rituals, and organizational 
patterns satisfying and acceptable to the 
newly powerful groups. Oppositely, the reli
gious organizations of that society, partly 
as a result of their own "inner development" 
at the hands of religious specialists will 
affect and set limits to the types of develop
ments possible in economic matters (Yinger, 
1957, P. 215). 
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A parallel may be drawn to athletic or intellectual 

development with the limits of development established by 

the organism's capacity and the direction and degree of 

development within these limits determined by the environ

ment or training. If a church's doctrine is directly in 

opposition with an economic development, they can not co

exist. If there is no direct opposition, compromise is 

possible. For example, a religion that permits no usury 

will hinder modern economic growth. A religion that 

condones "reasonable" or "moderate" interest rates finds 

itself pushed, more and more, to a very tolerant position 

concerning usury. 

It is felt by some that the economic facts of the 

1500's were in part responsible for the Reformation itself. 

The Catholic church perhaps was too committed to the old 

agrarian, feudal system. 

The rise of towns, guilds, an urban proletariat, 
and centralized monarchial control across the 
Alps found the church without new policies to 
meet new conditions. Established practice did 
not "integrate" with the emergent needs of a 
"secularlized urban proletariat" and "commercial 
classes" demanding assurance that their new 
occupations were legitimate (Green, i960, 
p. 436) . 

Turning to a more recent example of the effect of 

economic change on the religious institutions, Yinger feels 

that the American middle-class church specifically, became 

more and more the supporter of the economic realities 

beginning in the l800's. In America the rising group of 
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the middle-class was more interested in economic than in 

religious matters. If the established Protestant denomina

tions had not supported them, Yinger argues, this group 

would have found other, more sympathetic, religious 

support. The church leaders chose (perhaps unconsciously), 

in a practical way, to support the system by extolling it, 

or at least, ignoring it. Emphasis on personal ethics, 

such as neighborliness, cooperation, generosity, truthful

ness, and honesty made it possible to ignore the ethic upon 

which the society, and particularly the economic institu

tions, was based. Yinger further states that 

. . . if the beliefs and practices of the churches 
had obstructed their middle-class laymen's 
search for power, made no place for their new 
occupations, denied their claims to authority, 
they would not have accepted those beliefs and 
practices to turn their backs on the society 
in which success — as they defined it--was being 
won (Yinger, 1957» PP* 221, 222). 

Economic success came first, and a religion which opposed 

the economic practices of the day would have been doomed. 

There is evidence that the Catholic church was more 

resistant to the importunities of capitalism. Several 

factors made Catholicism less vulnerable to the pressure to 

change. Catholics, latecomers to this country, were seldom 

found in the rising middle-class during the period of 

rampant economic expansion. Moreover the ideology of the 

Catholic church may be somewhat less flexible than that of 

the Protestant groups. Some feel that the centralized 
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government of the Church helps hold the line even when 

great pressure toward change is exerted in a specific 

society. True, the Catholic church accommodates itself 

under social pressure but the changes do not seem to be as 

rapid, extensive and deep-seated as may occur in Protestant 

denominations (Yinger, 1957? PP• 285? 286). 

It may be that economic factors also do not affect 

the Protestant churches of the poor in the same way as they 

do those of the middle-class. Social injustice and the 

immorality of the social system is well comprehended on a 

very personal level by these people. Instead of distracting 

the parishioners from these facts, the grim present is 

contrasted with the future world. They are told that the 

kingdom of Heaven is not for the rich, and not to compete 

with the wealthy on their level. Instead they are told to 

work industriously and humbly live a pure life and the 

reward will be reaped in the next world. But often, as a 

consequence, it is reaped in this world. Then the practi

tioners can move into the middle-class atmosphere of a 

respectable denomination which supports the economic system 

and is supported by it. 

Religion, the Economic Situation and Denomination Cycles 

The development of the small, violent, poverty-

stricken sect which uses the conversion experience as a 

membership requirement into the larger, conservative, 
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middle-class denomination is an interesting sequence. The 

history of congregations shows a remarkable regularity in 

their passage from sect to denomination. 

So regarded, one phase of the history of denomina-
tionalism reveals itself as the story of the 
religiously neglected poor, who fashion a new 
type of Christianity which corresponds to their 
distinctive needs, who rise in the economic 
scale under the influence of religious discipline, 
and who, in the midst of a freshly acquired 
cultural respectability, neglect the new poor 
succeeding them on the lower plane (Niebuhr, 
1964, p. 467). 

In the first generation the spark of revolution burns; the 

hard-won rights to worship, the church plant, and the group 

of converts represent a continuous battle. For the second 

generation, born into the church, the battle has been 

largely won. This generation can never fully participate 

in the pioneer spirit or the vitality born of persecution 

and struggle. Moreover, another element appears for the 

second generation. The hard work and thrift of their 

fathers has usually resulted in upward mobility. No longer 

is there the impetus of being on the "bottom of the 

ladder." The movement is emotionally and economically 

self-defeating. 

Restrictions on consumption accompanied by 
emphasis upon production have their inevitable 
result in an economic salvation which is far 
removed from the eternal blessedness sought by 
the enthusiastic founders of the Protestant 
sects, but which is not less highly valued by 
the successful followers of later generations 
(Niebuhr, 1964, p. 470). 
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This movement from sect to denominational churches 

has been described by Pope (19^2, pp. 122-124). He 

includes, among others, the following areas of change: 

From To 

Free-will Baptist Holiness Episcopal 
poverty wealth 
cultural periphery cultural center 
personal religion institutional religion 
moral judgement of members social judgement of members 
confessional basis of ritual basis of member-

membership ship 
Biblical standards cultural standards 
fervor restraint 
leading of the spirit fixed order of worship 
religion in home religion in church only 
untrained leaders trained minister 
feelings of persecution feelings of power 
death and the future world successful earthly life 
folk music liturgical hymns 

Analysis of the socio-economic situation, the 

social relations and the emotional state of potential 

converts gives a clearer picture of this movement. Often 

the convert-to-be comes from an impossible economic situa

tion. There is little hope for improvement. Life is 

almost unbearable. For the Mexican-American, his social 

ties with the old village, relatives and compadres have 

been cut. He has been placed among strangers in a hostile 

place. He is upset and worn out. 

Conditions compatible with sect emergence have been 

observed and studied in many settings other than within the 

Mexican-American culture, and a composite picture may be 

drawn. 
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The specific factors of stimulus of sect 
emergence are usually found in the stresses 
and tensions differentially experienced 
within the total society. Change in the 
economic position of a particular group 
(which may be a change only in relative 
position); disturbance of normal social 
relations, for instance in the circumstances 
of industrialization and urbanization; the 
failure of the social system to accommodate 
particular age, sex, and status groups--all 
of these are possible stimuli in the emergence 
of sects. These are the needs to which sects, 
to some extent, respond. Particular groups 
are rendered marginal by some process of 
social change; there is a sudden need for a 
new interpretation of their social position 
or for a transvaluation of their experience. 
Insecurity, differential status anxiety, 
cultural neglect, prompt a need for readjustment 
which sects may, for some, provide. The mal
adjusted may be communities, or occupational 
groups, or dispersed individuals in similar 
marginal positions (Wilson, 1959i P» 8). 

These circumstances which place groups in marginal 

positions may also result in political extremism. The role 

of the sect religious group may be played by the radical 

political group. The needs of the disadvantaged may be 

similarly served by both groups. In discussing lower-class 

religious sects Lipset states that 

In fact, such sects often drain off the dis
content and frustration which would otherwise 
flow into channels of political extremism. 
The point here is that rigid fundamentalism 
and dogmatism are linked to the same under
lying characteristics, attitudes, and pre
dispositions which find another outlet in 
allegiance to extremist political movements 
(Lipset, 1964, p. l8l). 

As an example of this, Lipset discusses Rydenfelt's work in 

Sweden. Two counties of that country, having similar 
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problems of poverty, social isolation, and anomie, ex

pressed this in different ways. One turned to Communism 

and the other to religion. 

Here, however, our principle concern is with the 

religious groups and how they meet the needs of individuals 

in despair. The sects meet the needs of these desperate 

individuals in various ways. Schneider suggests that these 

may be subsumed under two categories. One is the 

compensatory-maintenance function of the sect and the other 

the self-transforming-escalator function. 

The compensatory-maintenance function responds 

directly to the need for feelings of worth and value. 

Feelings of resentment toward the injustice of the system 

are handled through placing of value on the humble, poor, 

and honest. It matters not if the politicians, the 

businessmen, or the Anglos have all the power and money, 

for it will not benefit them in the hereafter. In fact, 

it may prevent them from achieving eternal life. The poor, 

who have been saved, are God's chosen. 

They compensate "the disinherited" for their dis
abilities (as through dreams of a great justice 
to come) and operate to maintain or preserve 
their distinctive traits of mind and character 
and modes of organization (as though stressing 
that when Christ needed help he did not turn to 
sophisticated men of high position but to simple 
and lowly ones) (Schneider, 1964, p. 379)* 

The self-transforming-escalator function is related 

to the values of industriousness, sobriety, thrift, 
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steadiness of purpose, achievement, and stewardship. These 

middle-class values are related both to the "Protestant 

Ethic" and the inevitable sect-denomination cycle discussed 

previously. 

The sect groups also unmistakably fill some of the 

social and recreational needs of the disinherited. The 

close-knit community of the saved provides a secure social 

circle of new "brothers" and "sisters." The services are 

often joyful and provide emotional release. These aspects 

of the religious group are particularly important for the 

dislocated who have moved from the rural areas, with close 

ties, to the unfriendly city. Life in a hostile environ

ment without friends or money for recreation is drab 

indeed. The sect can, for some, fill this gap. 

A vivid description of the sect group is found in 

Millhands and Preachers, a volume in the Yale Studies in 

Religious Education. This book paints a picture of the 

sect church in Gaston County, North Carolina (Pope, 19^2). 

Just before the turn of the century the cotton mills 

transformed this rural area into an industrial center. The 

church played an active part in the rise of the cotton 

mills and in turn was dominated and supported by them. 

The similarity of this work to our interests lies 

in the fact that these rural people were- suddenly exposed 

to industrialism. The mill hands about whom the book is 

written were underprivileged members of their society. The 
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sect groups to which they turned were similar to those the 

Mexican-Americans enter. The resulting changes in the 

lives of the people may be similar. There was a close 

relationship between the church and the socio-economic 

changes in the parishioner's lives. An individualistic, 

backward, rural people were transformed into a reliable, 

industrial working force and the church was a major 

influence in propagating the new values and assisting 

during stresses of readjustment. 

Methods used in helping to convert an atomistic 
assemblage of rural individualists into a 
disciplined labor force, amenable to a high 
degree of social control, consisted of the 
inculcation of personal virtues (stability, 
honesty, sobriety, industry), provision of a 
center of community integration other than 
the mill itself, and emotional escape from the 
difficulties of life in a mill village. Both 
as disciplinarian and as a safety valve, a 
village church became a valuable center for 
the constitution of a new industrial community 
(Pope, 19*12, p. 29) • 

The popularity of the new sects may be accounted 

for in the various ways they met the needs of the parish

ioners. Pope lists several explanatory factors. One of 

the major elements, as Pope sees it, is the inadequacy of 

the established churches in serving this depressed segment 

of the population. Some of the adjectives he quotes as 

used by the underprivileged to describe the older, 

established churches, patronized by the decent middle-

class, are "cold," "exclusive," "proud," and "stuck-up." 

The religious leaders of the sect are also men of the 
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people rather than superior beings. The sect leader is 

typically uneducated and enthusiastic. He is a man to whom 

the poor can relate. 

Another explanation emphasizes the economic posi

tion of the depressed. To them, this world is impossible. 

Hope is only possible for the future. In the next world, 

the preacher tells them, the relative positions of the poor 

and wealthy may be reversed and to the underprivileged this 

is a most attractive idea. The fact that the sects have 

grown rapidly in membership during periods of economic 

depression lends some support to this theory. 

Pope, in his review of factors fostering sect 

membership, speaks of psychological causes. Particularly 

important is the repression apparent in the lives of the 

lowly. Their life is gloomy, their work monotonous, and 

their expression of emotion restricted. Not only can the 

frustrations of daily life be released in religious fervor 

but, more specifically, covert sexual expression is 

encouraged. "Rhythmic music, supported by stringed 

instruments and saxophones, tendencies toward exhibitionism 

and injunctions to 'let yourself go' for 'possession by the 

Spirit' are surcharged with sex stimulation" (Pope, 19^2, 

p. 135). 

Recognizing all the above arguments, Pope concludes 

They are all gathered up in the general statement 
that such groups thrive wherever a considerable 
portion of the population exists on the periphery 



17 

of culture as organized, whether the index used 
be that of education, economic status, possi
bilities for psychological satisfaction, or 
religious organization. Members of the newer 
religions do not belong anywhere--and so they 
belong, and wholeheartedly, to the one type of 
institution which deigns to notice them 
(Pope, 19^2, p. 136). 

Although the background of one group is predomi

nately Protestant, and the background of the other is 

predominately Catholic, the similarities between Pope's 

millhands and Tucson's Mexican-Americans are striking. 

Both are economically depressed, poorly educated, recently 

rural peoples who are socially isolated in their new 

community. These elements are apparently of great 

importance in their acceptance of a sect religion. It is 

probable that the same needs are being met for both groups 

within the religious setting. The ethnic group membership 

of the Mexican-American colors their acceptance of the 

church and the meaning of conversion, but some of the 

primary motivations are undoubtedly the same. 

The Conversion Process 

The emotional needs of the depressed are probably 

met in several ways by the church, but the conversion 

experience itself probably best illustrates the therapeutic 

features of sect religion. 

The conversion experience is usually a highly 

emotional episode preceded by a state of internal turmoil 

and resulting in changed beliefs, values, and behaviors. 
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Almost all Mexican-Americans leaving the Catholic faith for 

Protestantism experience this conversion phenomenon. The 

great majority of Protestant Mexican-American churches 

expect this also of members raised in the church. To some 

it comes but once, but others re-dedicate themselves to the 

church on numerous occasions. 

During the period preceding conversion most 

candidates have been involved in self-examination and a 

critical review of their lives. Usually they have been 

attending services and discussing religious matters with 

the church leaders, other church members, and their friends. 

The moment at which they step forward in church to "accept 

Jesus in their lives" is frequently preceded by a service 

led by a preacher skilled in emotional manipulation, 

accompanied by rhythmic demonstrations and the emotional 

outbursts of other "sinners." 

The convert realizes and accepts the extent of his 

sinfulness, his love for Jesus, his need for forgiveness, 

the love and sacrifice of Jesus, and the responsibility for 

changing his life to be partially worthy of this forgive

ness. This is expressed in the manner of the specific 

congregation, but in many churches involves public confes

sion amid weeping and expressions of elation. In Pente

costal groups the new convert speaks in "many tongues" and 

his message is interpreted for the others by the minister. 

At the height of this experience the body may be 
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"possessed" and unconsciousness may ensue. Fellow wor

shipers assist by praying with and for the convert. This 

burst of emotional insight is usually followed by a feeling 

of relief, contentment and dedication to a virtuous life. 

Baptism and full acceptance to church membership normally 

follow. 

There is danger that the new convert may be tempted 

to revert to his old habits or "back-slide." The congrega

tion attempts to support the newcomer by their continued 

guidance, example, and fellowship. Wallace discusses the 

instability of the convert's fervor, stating that 

. . . his behavior has changed, not because of a 
radical resynthesis, but because of the adoption 
under suggestion of an additional social person
ality which temporarily replaces, but does not 
destroy, the earlier. He remains, in a sense, a 
case of multiple personality, and is liable, if 
removed from reinforcing symbols, to lapse into 
an earlier social personality. The participant 
in the lynch mob or in the camp meeting revival is 
a familiar example of this type of convert. But 
persons can be maintained in this state of hysterical 
conversion for months or years, if the "trance" is 
continuously maintained by the symbolic environment 
(flags, statues, portraits, songs, etc.) and 
continuous suggestion (speeches, rallies, etc.) 
(Wallace, 1964, pp. 153? 15^)• 

This symbolic environment and continuous suggestion is 

indeed supplied within the tight-knit, omnipresent atmos

phere of the sect congregation. 

After a period of time there is less danger of 

back-sliding. 

A successful movement, by virtue of its ability 
to maintain suggestion continuously for years, 
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is able to hold the hysterical convert indefi
nitely, or even work a real resynthesis by 
repeatedly forcing him, after hysterical 
conversion, to re-examine his older values and 
beliefs and to work through to a valid re-
synthesis, sometimes under considerable stress 
(Wallace, 196*1, p. 15^)- —. 

Frank describes the hysterical conversion as 

similar to a transference cure. In both these cases he 

feels that the changes that take place may become permanent 

if the new behaviors are reinforced more than the old 

behavior. Indeed the new behaviors of the sect convert 

are immediately highly rewarded by the congregation and 

ultimately perhaps by the larger community. Frank goes on 

to say that conversion experiences ". . . are usually 

accompanied or preceded by a certain type of relationship 

with other human beings which in some ways resembles the 

psychotherapeutic one. The psychotherapist, too, cares 

deeply whether his patient rises or sinks" (Frank, 1961, 

PP* 35). 

Whether we think of the consolidation of changes as 

• a result of a resynthesis or as a result of behavior 

reinforcement, certainly many Mexican-Americans achieve 

this state. The former convert, now a stabilized, enthusi

astic, and mature member of the community, is ready to help 

others along the "path to salvation." 



THE MEXICAN-AMERICAN CHURCHES OF TUCSON 

Many studies of the Mexican-:American population of 

Tucson have been made. These have frequently been centered 

about some problem area such as rate of acculturation, job 

preparedness, school drop-out rate, police arrests, eco

nomic status, or housing segregation. Interesting as the 

resultant descriptions are, they have not contributed to 

practical suggestions concerning alleviation of these 

problem areas. True, more education and better vocational 

training might be expected to lead to more rapid accultura

tion and a lessened crime rate, but implementation of such 

a program is difficult without changes in the basic 

attitude and value structure of the people involved. 

When it was learned that there was a small group of 

Mexican-American Protestants living in Tucson, the possi

bility was raised that here, in the religion, might be a 

lever by which these basic attitudes and values might be 

shifted to ones more compatible with the goals of accultura

tion. Applying the theoretical assumptions of Weber and 

Parsons concerning Protestantism, it might be expected that 

changes in the direction of adaptation of the Protestant 

ethic of hard work, delay of gratification and asceticism 

could be expected of such a group. These assumptions would 

be supported if, in this Mexican-American Protestant group, 

21 
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impulse control was strengthened, problem behavior de

creased and values changed in a direction less sharply in 

conflict with those of a technological society. The 

present study was designed to test this hypothesis by 

comparing a group of Mexican-American Protestants with a 

group of Mexican-American Catholics on various measures of 

adjustment, achievement, and values. 
t 

If such changes do occur following conversion, they 

must, as emphasized in the preceding chapter, be considered 

as embedded in the total cultural setting. The following 

description of the Catholic and Protestant Mexican-American 

churches of Tucson endeavors to depict part of the cultural 

setting and provide a background for interpretation and 

evaluation of differences found between Catholic and 

Protestant Mexican-Americans. 

Catholicism Among the Mexican-Americans 

•The central concern of this paper is the Protestant 

Mexican-American peoples. No thorough study of the 

corresponding Catholic group was made. However, in this 

case, they may be considered the standard or normative 

group. A brief description of the religious background of 

the Mexican-American Catholics is therefore included as a 

base line from which to evaluate the Protestant group. 

A majority of Tucson's Mexican-American population 

came originally from the Mexican state of Sonora. Sonora 
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is not typical of Mexico in that it has for many genera

tions been a refuge for dissonant groups from other parts 

of Mexico. The people of Sonora have the reputation of 

being rebellious toward both the government and the church. 

Catholic priests have long considered parishes in this 

state as particularly difficult and there are popular 

stories about rural residents forcing priests, by threats 

to their lives, to perform religious ceremonies contrary 

to church regulations. 

This is explained by Simon (i960) by the fact that 

missionaries reached the northern areas of Mexico last. By 

1525 religious work had begun in the interior but not until 

1700 had the missionaries reached the areas from which most 

of our immigrants came. In this northern Mexican area the 

population is sparcely scattered over large regions and the 

few workers available could do little but baptize. 

If we add to this the fact that for the past 
hundred years or more the church has been in 
the throes of a persecution; that even now 
the number of priests for each state is 
limited; that parishes with close to twenty 
thousand souls and only one priest are rather 
the rule than the exception, then we will 
understand why the Mexicans we have in our 
midst have very little knowledge of their 
religion (Simon, i960, pp. xiii, xiv). 

For the Mexican-American immigrant, religious 

facilities during the past hundred years were also very 

poor on this side of the border. Catholic priests came 

late to the South. Many Anglo-American Catholics were lost 
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to Protestantism in both the South-East and the South-West 

because of the lack of churches. Moreover, the priests who 

were available did not speak Spanish. The Mexican-American 

immigrant often did not feel welcome in the Anglo-American 

Catholic church because of ethnic group prejudice. 

The Mexican-American has, in general, the reputa

tion of being a "bad" Catholic. A Catholic priest and 

scholar comments: 

We priests who are working among the Mexicans 
realize the deplorable conditions existing among 
them here in the Southwest. We know that the 
greater majority of men attend church and receive 
the Sacraments very infrequently; we know and 
deplore the fact that about half the marriages 
among our Mexicans begin without the Blessing of 
our Holy Mother the Church; we know that only a 
small percentage of them are making their Easter 
duty. ... It grieves us to see that more and 
more of our Mexicans are joining the vast number 
of those who have given up all religion, and have 
become indifferent, and who are thus becoming an 
easy prey for communistic and socialistic 
teachings (Simon, i960, pp. xii, xiii). 

This generalized picture of Mexican-American 

religious life does not take into account the many "good" 

Catholics of this group. As social status goes up, the 

religious behavior changes. Male attendance at church, in 

particular, seems to increase. When the successful 

Mexican-American earns enough and is acculturated enough 

to move into an Anglo-American section of town he auto

matically is enrolled in an Anglo-American parish. Here 

acculturation continues and eventually he is an indistin

guishable member of the Catholic Anglo-American community. 
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One of the simplest measures of religious behavior 

is church attendance. In contrast to the above description 

of the questionable religious fervor of the typical 

Mexican-American Catholic, there is evidence that the 

church attendance of Catholics is, in general, higher than 

that of Protestants. In the Stirling County Study (Hughes, 

i960) it has been shown that 55% of Windsor Catholics show 

"strong" religious behavior in contrast to kk% of the 

Protestants. "Weak" religious behavior is similar in the 

two groups but only 13% of the Catholics in this community 

show "very weeds" religious behavior in contrast to 35% of 

the Protestants. 

In the same study in another community where the 

population is more strongly Acadian the trends are in the 

same direction but more pronounced. Here there were 76% 

"strong" Catholics, 47% "strong" Protestants, 1% "very 

weak" Catholics, and 16% "very weak" Protestants (Hughes, 

i960, pp. 488, 489). 

There are two trends in this Stirling County study 

which may be contrasted with the present Mexican-American 

study. Catholics in these Canadian communities attend 

church more than Protestants. Also different groups of 

Catholics, with different ethnic identifications, show 

differences in their religious fervor. 

One of the villages studied by Hughes, Lavallee, 

may be briefly described to emphasize the differences in 
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Catholicism. In Lavallee the priest is expected to be part 

of all town activities. Stemming from a time when he was 

the only educated leader, he has never quite relinquished 

this position. The church's influence, through him, 

extends to recreation, education, and business areas. The 

sha**p contrast with the religious spirit of the Tucson 

Mexican-American group is at once apparent. 

However, one group of communities in Hughes's study 

does seem familiar. These three communities have been 

called by him "the depressed areas." Here there is lazi

ness, fighting, immorality and drunkenness, as well as 

economic distress. The social disorganization reaches all 

levels. It is felt by the people living here that material 

success is nice but unattainable by planning and hard 

work--only luck can effectively save one from hopelessness. 

These people are "bad Catholics." Comments about their 

religious life are identical to those often made about our 

Mexican-Americans. The clergy are quoted as stating: "The 

Monkeytown people call themselves Catholic but they're 

Catholic just in name"; "They never come to church"; 

". . . many are unchurched Catholics"; ". . . they don't 

care. They live as they want. But they think of them

selves as Catholics. . . . They just don't practice any 

religion" (Hughes, i960, pp. 275? 276). 
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The Protestant Churches: An Introduction 

There are approximately fifteen Protestant denomina

tions in Tucson which have predominately Mexican-American 

congregations. Subjects were chosen from the following 

eleven: Apostolic, Assembly of God, Baptist, Church of 

God, Congregational, Free Methodist, Latter Day Saints, 

Methodist, Nazarenne, Presbyterian, and the Seventh Day 

Adventist. Two of these, the Latter Day Saints and the 

Seventh Day Adventists, technically do not consider them

selves Protestant, but they are usually so identified by 

the public. Their services are similar to those of the 

other Protestant groups studied; and, culturally, they 

represent for their Mexican-American congregations the same 

rejection of Catholicism as do the other Protestants. 

Therefore, rather than using the more cumbersome but 

technically correct term "non-Catholic," the term "Protes

tant" is used in this paper to include all such churches. 

In order to more meaningfully discuss these 

churches they have been divided into two classes — sect and 

denominational churches. These terms have been long used 

by sociologists attempting to classify religious groups. 

The sect is usually a splinter group, not directly 

related to any other congregation or church. The members, 

themselves, therefore control all aspects of their own 

organization with no outside interference. The leaders are 

often, but not necessarily, poorly educated individuals who 
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have leadership potential and frequently hold their small 

groups together by personal charisma. Services are often 

emotional and noisy. Personal sin and salvation through 

confession are emphasized and the Bible is usually inter

preted literally. Often the members are restrained from 

such activities as drinking, smoking, and the wearing of 

cosmetics. Their socio-economic status tends to be low. 

The sect congregations may be further divided into 

Pentecostal and non-pentecostal groups. The pentecostal 

believers require a "sign of grace" to descend upon the 

proselyte previous to acceptance into the group. This 

sign of grace takes the form of "talking in tongues"--

unintelligible speech—emitted during highly emotional 

sequences involving prayer, confession, and verbal self-

castigation. This behavior is seldom seen in non-

pentecostal congregations of the sect type and is actively 

discouraged in most denominational churches. Members of 

the six churches classified as sect types were included in 

this study. Pentecostal groups included the Apostolic, 

Assembly of God, Church of God, and Free Methodist. 

Examples of non-pentecostal sects are the Nazarenne and 

Seventh Day Adventist congregations. The term "born-

again" Christians is sometimes used to describe pentecostal 

members. 

Denominational types of churches usually are 

organized into nation-wide affiliations. Often these have 
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a hierarchal structure with general policies established 

for all member churches. The ministers are usually well 

educated. Services are subdued and a wide range of topics 

are covered in the sermons. The Bible is frequently given 

a non-literal interpretation. The socio-economic status of 

the members tends to be higher than that of the sect 

members. Admission to membership often involves a simple 

verbal acceptance of the established church creed. 

Denominational churches in this study included the Baptist, 

Congregational, Methodist, Presbyterian, and Latter Day 

Saints. 

The Sects 

The congregations of the Pentecostal sects are in 

large part derived from the upper-lower class. The churches 

in Tucson range from well-constructed large buildings to 

small jerry-built structures. Most of the ministers are 

poorly educated. Services are frequent and emotional. 

A typical leader of one of these sects is Reverend 

L. He is a heavy-set man, apparently in his mid sixties. 

He is distinguished by the dark glasses that he always 

wears, even when preaching. Although he speaks little 

English he seems to understand it well. Informants claim 

that he is illiterate. It is of interest that the police 

unsuccessfully "raided" his home recently searching for 

narcotics. 
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Rev. L. lives with his daughter and her family in a 

small home-made adobe structure of about four rooms. It is 

quite neat but easily identified as lower-class. There are 

religious mottoes decorating the home as well as grim 

family daguerreotypes. 

Rev. L. has been preaching for twenty years. He 

claims a local church membership of sixty, possibly the 

largest Protestant Mexican-American congregation in Tucson. 

He also supervises religious groups in Superior and 

Phoenix, Arizona, as well as making frequent trips to 

congregations in Mexico. Much of his work here in Tucson 

is being turned over to several assistant preachers and 

deacons. Rev. L. still retains his functions of prayer 

visits with those who for some reason have failed to attend 

church and answering calls for the sick. Parishioners call 

any time of day or night and he goes immediately to pray 

and sing hymns with them. The pastor states that the Bible 

says that he must be called in time of sickness. The 

author was told by others that in Rev. L.'s church, sick

ness is associated with lack of faith and for this reason 

it is only with reluctance that medical help is sought. 

Rev. L.'s church holds many meetings. Monday 

evening the girls and women meet; Tuesday night there is a 

regular service; Wednesday night there is prayer service; 

Thursday night is a regular service again; Sunday morning 



31 

there is a sunrise service; and on Sunday evening there is 

a grand all-purpose service. 

These people are strictly fundamentalists. They do 

not let their members drink, "use bad words," go to shows, 

dance, smoke, or use make-up. The minister has written to 

the public schools, and the girls are no longer required to 

wear gym suits during physical education classes. Two 

members of the congregation recently acquired T.V. sets and 

the pastor anticipates a future church ruling concerning 

this. If a member back-slides the elders pray with him. 

If it is not too serious he is given forgiveness. If it is 

something very serious, like adultery, the offending member 

is "disfellowshipped." Baptism is performed by complete 

immersion. It usually occurs around the age 15 and is the 

result of an individual, personal conversion. The minis

ter's daughter comments, "Most of the girls, 15? have the 

Holy Ghost by then." There is no communion, but a head 

covering must be worn by the women in church. There is no 

tithing--simply an offering. 

At Rev. L.'s invitation his church was visited on a 

Sunday evening in mid-summer. These services start at 

6:00 P.M. and continue until 9*00 or 10:00 P.M. It was 

suggested that visitors need not stay for the entire 

service. Whether this was simple consideration or a tech

nique to keep strangers from witnessing the conversion 
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ceremonies that usually climax these drawn out meetings was 

impossible to determine. 

The church building is a modest concrete block 

structure with small windows and no cooling system. It was 

very hot. The interior is painted white and gives an airy, 

clean appearance. The congregation was overwhelmingly 

female. Most wore a long white garb over their regular 

clothes and all women, except for the youngest babies, wore 

a head covering. Most of these were pieces of white veil. 

Some of the girls had a thin strip of red about their 

collars with initials in gold letters printed on them. 

Upon inquiry, I was told that this was simply ornamenta

tion. 

The congregation numbered about 30 at 6:15 P.M. but 

people steadily drifted in and the group finally numbered 

around 55. When they first entered the church most people 

genuflected in the aisle opposite their chosen seats or at 

the seat itself. Some were observed making what looked 

like tentative signs of the cross as they first knelt. The 

men usually sat separately from the women. During the 

service people constantly entered and left the room. Often 

they would stop and speak to friends or family members. 

Mothers frequently spoke to their children and there was a 

constant movement, noise, and bustle. 

The first hour and one-half of the service was 

devoted to singing and brief Bible readings. The 
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Sunday-school classes each sang several songs and several 

groups of women sang. Also there were duets and solos. 

Only the women participated in this. The accompaniment was 

on a saxophone, a couple of simplified guitars, a drum, 

tamborines and some stick rhythm instruments. Microphones 

were used throughout, and the noise level was quite high. 

The lack of neighborhood complaints may be attributed to 

the fact that all the homes in the immediate vicinity were 

found to be occupied by church members. Once one of the 

girls borrowed a guitar to accompany a song which was 

apparently unknown to the regular players, who were all 

men. No music was used but the words to songs were some

times brought to the front to assist the singers. The 

music accompanying the singing ranged from swing tunes to 

Mexican dance songs. Only a few of the hymns were familiar 

denomination melodies. Occasionally one of the women would 

be carried away and start crying or showing signs of 

rigidity or peculiar body movements. The minister came 

down from the stage at one point and asked the author if 

she would like to sing a song for God, but the visitor 

declined. During the singing and readings several men who 

were seated on the stage would shout "Hallelujah," "Amen," 

and phrases in Spanish. Sometimes the audience was invited 

to join in, and there were hymn books for this purpose 

carried by some of the women. The hymns were quite 

fundamental in nature, dwelling on blood, salvation, 
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healing powers, etc. The spectators loudly clapped their 

hands during the more rhythmic numbers. 

The singing was followed by a brief Bible reading 

by one of the men and a greeting to the visitors. This 

greeting was the only English used throughout the service. 

Then the hour and one-half sermon followed. The pastor 

started on a loud, excited pitch which he maintained 

throughout. There was apparently no effort to build up 

the services to a climax. In fact, it was felt that every 

time the emotional pitch was raised too high, it was 

deliberately cut off. One wondered if this was because of 

the presence of observers. The sermon consisted of Bible 

stories interspersed with warnings concerning the importance 

of being saved, the fact that most of the people in Tucson 

are not saved, and the healing powers of God. There was 

much repetition. 

After the sermon there was a prayer and an invita

tion to come to the front of the church. One of the 

visitors was seized in an attempt to bring her to the 

altar. The people knelt there at the front or in the aisle 

wailing and praying loudly. The men passed among them 

exhorting and touching their heads and shoulders. After a 

final benediction, the services were over and all shook 

hands. 

Another minister of a sect church, a Rev. R., 

speaks good English, and was better able to communicate his 



ideas. Rev. R. is a dark Mexican-American with a serious 

obesity problem. His manner is friendly and co-operative. 

His background is probably typical of sect leaders. As a 

small child he emigrated from Mexico with his family. His 

father had the equivalent of a high-school education in 

Mexico. The family first came to Chicago and later moved 

to Colorado where an aunt had preceded them. This aunt had 

been converted to Protestantism, and after many family 

discussions she convinced her relatives of the advantages 

of Protestantism. The rest of the family converted. 

Therefore, Rev. R. never really knew the Catholic church. 

After completing Junior High School he left school to help 

support the family. Later he joined the armed forces. 

The pastor's wife lived in Mexico as a child. Her 

father was a conservative Catholic, but her mother cared 

nothing for the church. After they came to the United 

States Mrs. R. and her sister began playing with children 

who attended a local Protestant Sunday School. First the 

children began attending and then the mother followed them. 

After working his way through three years of Bible 

school and entering the ministry in Colorado, Rev. R. came 

to his present church about five years ago. At that time 

the church could not afford to support him in a nicer 

section of town a benefit which had been enjoyed by previous 

pastors. Therefore, he personally repaired and painted the 

structure in which he now lives next to his church. 
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As in most churches, new members are friends of the 

congregation, come by specific invitation, or simply wander 

in from the street. The homes of Rev. R.'s congregation 

are widely scattered on the West and South side of the 

city. Many of the older members speak no English and most 

of the middle-aged ones speak it poorly. Almost all of 

these families are first generation immigrants. So far, 

there has been no trouble with the younger members wander

ing off to English speaking churches. Most members are 

unskilled laborers. A few used to work in the surrounding 

farm land but now all have jobs in the city. The highest 

status member of the church is a photographer. One woman 

is a head clerk in a grocery store and three other women 

are employed as meat-wrappers. One man is a brick-layer. 

Most of the rest earn lower salaries. Rev. R.'s support 

comes from a 10% tithe, but the church families often can 

not fulfill this obligation. 

Rev. R. insists that the more material advantages 

of joining his church, such as brotherhood and help in time 

of need, are unimportant compared to the spiritual values. 

He identified several male members of his congregation both 

by name and by telling the author where they had been 

sitting in the service she had attended. He discussed the 

problems they had had previous to joining the church. In 

view of the extremely poor therapeutic results achieved by 

scientific therapies applied to drug addiction it is 
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interesting to note that most of the male members of this 

congregation were described by the minister as being re

formed drug addicts. The assistant pastor was one of these 

former addicts. Rev. R. says that most of these people 

tell him there was a void in their lives before--that 

nothing seemed worth while. Now they feel that Jesus has 

come into their lives and all is joy. They can lead 

useful, complete lives. He ascribes this result to the 

conversion experience. 

It was at first surprising to hear this minister 

and his wife speak of the personal problems of specific 

congregation members in such an open manner to a stranger. 

Upon some reflection, however, it makes good sense. This 

is a community where as part of their regular religious 

observances, members go to the front of the church and 

openly declare their sins. Actually, under the heightened 

emotional setting of the evangelistic service, part of the 

conversion experience demands and actually produces this 

pouring forth. The minister and congregation also partici

pate and everyone forgives the sinners. This morning's 

sinners become tonight's brothers. All the members have 

heard of the problems of all the other members. There are 

supposedly no secrets here. Therefore, these things are 

openly described to a stranger. 

The kinds of services Rev. R. performs for his 

congregation are many. There is the feeling that the 
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people take much looking after. The pastor and his wife 

are pleased to serve them. When members of the congrega

tion get into trouble with the police Rev. R. goes to court 

and pleads for them. There are papers to be filled out for 

the immigration officials, and Rev. R. now has become 

rather expert in handling them. Some of the congregation 

need translators and many need assistance in carrying out 

their business affairs. The R.'s see that their people get 

transportation when necessary and visit when one of their 

members is in the hospital. The minister's family often 

goes to dinner at the homes of the congregation members and 

this gives them an opportunity to see the problems first

hand. At report-card time, Rev. R. makes a point to visit 

homes in which there are children. He asks to see the 

report cards and discusses the grades with the children--a 

task often ignored by the parents. Also he talks to the 

parents of teen-age girls about their children's companions 

and the problems of raising a daughter. He is proud of the 

fact that there has not been one illigitimate child born in 

the congregation during his ministry. He emphasizes the 

importance of school and college and talks privately with 

any youngsters that he thinks are being tempted to drop 

school. He listed proudly for the author the high-school 

graduates and the few children of his congregation who are 

attending college. 
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Communion service is an important feature of almost 

all Protestant churches. A description of the communion 

service in Rev. R.'s church may serve to contrast the sect 

with the more familiar denomination service. Almost all 

adults participated in the sect service. They went to the 

front kneeling bench to the quiet, sentimental accompani

ment of "In the Sweet By and By." The minister touched the 

heads of two kneeling men. These men rose and prayed aloud 

with the minister for several minutes. Then the wafers and 

grape juice were distributed by them. During this process, 

Rev. R. chanted something that resembled the ancient 

religious plain song and the participants softly wailed 

their replies. There was some body rigidity and sobbing. 

One by one, they returned to their seats. Three strongly 

affected women, however, remained at worship. After the 

final blessing and dismissal of the congregation the pastor 

attended to the needs of the three stricken sisters. He 

spoke sharply to them, clapping their heads vigorously 

between his hands in order to release them from their 

state. 

Denominational Congregations 

The denominational congregations tend, on the whole, 

to have higher socio-economic status. The ministers often 

are more highly educated than the ministers leading the 

sects. Services are more subdued and there is a more 
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formal liturgical order. Also there are more ties with 

similar English-speaking congregations. 

Over a long period of time Rev. M. has been 

associated with a variety of Mexican-American denomina

tional congregations in Tucson. He has been personally 

responsible for the building of four churches here. One 

of these attained a congregation of between 200 and 300 

souls. It acquired a fine physical plant during his 

pastorate but declined upon his resignation. Rev. M. 

prefers to work with the small, struggling groups who are 

in the initial stages of organization and now has started 

with another such congregation. 

The above sequence of events is typical within the 

Mexican-American Protestant church. Congregations seem 

often to be held together by personal loyalty to a reli

gious leader. When the minister leaves it is not uncommon 

for half the congregation to seek religious support else

where. The instability of the situation is underlined by 

the expressed, fear of some of the ministers concerning 

parishioner "stealing" and their anger toward those minis

ters accused of such practices. This is one of the major 

factors which makes co-operative effort among these reli

gious leaders so difficult. Although there is a Mexican-

American minister's organization in Tucson, some leaders 

have refused to join, and the rest are held together in a 
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loose and rather ineffectual group by an Anglo-American 

president with a background of missionary work in Mexico. 

Rev. M. was interviewed on several occasions at his 

home. He appears to be a husky 60 or 65. This minister is 

a  c a l m ,  r e l a x e d  p e r s o n  w h o  w a s  m o s t  f r i e n d l y  a n d  c o 

operative. His house is a jerry-built structure in a 

lower-class neighborhood of individual homes. The interior 

is pieced together with cement block, wall-board, and wood. 

The living room was cluttered with family pictures, reli

gious pictures, boxes of religious materials, and various 

household' paraphernalia. The total effect was cheerful and 

comfortable. 

The following story of the informant's background 

was pieced together during several interviews. The M. 

family, wealthy land-owners, used to live in a rural area 

near Mexico City. When they were persecuted by the local 

political party they had to go to Mexico City for protec

tion. Rev. M. wished to help the people of his country. 

He was particularly upset by their great poverty. He 

therefore began attending the School of Agriculture in 

Mexico City. He and his friends decided they could get a 

better education in the United States and, as his father 

was willing to support him here, he came to study agri

cultural engineering. But here he was converted to 

Protestantism and felt that he could even better help his 

people as a missionary. He was disinherited when he left 
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the Catholic church, but notes with a wry smile that his 

brothers have already squandered all their inheritance any

way. His mother, seeing how much better a life he led than 

the other boys, also became converted before her death. 

Rev. M. spent five years putting himself through a 

Baptist seminary in California. He has been preaching for 

k2 years. His experience is extensive and varied. Leaders 

of the other Mexican-American Protestant churches in town 

admit that Rev. M. is unequalled as a preacher. His 

knowledge, eloquence, and personal magnetism make him a 

strong and convincing speaker. 

A large part of Rev. M.'s work is missionary in 

nature. He keeps Mexican citizenship, as do many Protestant 

ministers, because you must be a native-born national to 

baptize, marry, etc. in Mexico. He has traveled all over 

Mexico proselytizing. In each village he visits he collects 

a few members and trains one to take over the leadership. 

Then when he returns to the village, if enough new members 

have been gathered, he draws up plans for a little church 

and leaves it to the congregation to raise the money to do 

the construction work. He returns, frequently, sometimes 

spending several weeks to train .church leaders. He 

describes some areas of Mexico where whole villages hide 

at the approach of a stranger and the children must be won 

with candy and trinkets. In other areas where his mis

sionary work has taken him, hostile groups meet him with 
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machetes in hand and even carry them to church services 

after he has finally won their confidence. 

Rev. M. is also involved in numerous other activi

ties. He works with a Yaqui mission and sometimes teaches 

special classes for missionaries. He teaches citizenship 

classes and tutors in Spanish. He used to hold Bible 

classes at the University. He visits the hospitals and 

runs errands for Mexican-American patients whether they be 

Catholic or Protestant. He also holds services at the 

county jail. He says that he has been offered several good 

positions at seminaries but that he prefers the humble 

surroundings and religious sincerity of the people here--

there was a definite implication that he thinks the 

seminaries to be in part hypocritical. 

At Rev. M.'s invitation X attended an evening 

Sunday School graduation exercise at his church. The 

church is a poorly built affair on the corner of two dirt 

streets in one of the worst sections of our south side. 

The cement blocks for its construction were donated, Rev. 

M. drew up the plans and cleared them with the officials, 

and the men of the congregation supplied all the labor. 

It looks it. I saw three rooms—the main area for services, 

a kitchen, and a small bedroom. There are artificial 

flowers all around the walls. The pulpit looks vaguely 

like an old radio console. There are two shabby upright 

pianos. The benches are professional church equipment and 
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have racks for hymnals and settings for cups. For this 

service there was a flannel board set up on an easel on the 

stage. The tiny windows must let in very little light in 

the day. 

Services began promptly at 7 s 30. About 45 people 

were present, 30 of them children. About one third of the 

children were Yaqui. The rest were Mexican-American. Some 

were very light skinned and even had blue eyes, but seemed 

to speak fluent Spanish. At least three of the adults were 

Anglo. There was much coming and going throughout the 

ceremonies, as is typical of most Mexican-American Protes

tant churches, and a constant watch had to be kept on the 

children to hold the chatter down to a reasonable level. 

All seemed to be enjoying themselves. Several of the men 

had flash cameras and many pictures were taken. Almost all 

the adults participated in the program in an active way-

leading a prayer, helping with songs, assisting with a 

class, playing the piano, etc. Everybody sang throughout 

the evening. Some of the children were obviously dressed 

in their Sunday best, but on the whole this congregation is 

either too poor to worry about good grooming, or else they 

do not consider this kind of material show important. Even 

the man who gave the sermon was dressed in a short sleeved 

sport shirt, slacks and no tie. None of the men wore 

suits. One man who addressed the audience at length wore 

his Regal Gasoline shirt with his name tag attached. 
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The ceremonies started with the children gathering 

outside and marching into the church to the accompaniment 

of "Onward Christian Soldiers." Two, holding flags, came 

to the front. First a salute was given to the Christian 

flag by the entire audience and an appropriate hymn was 

sung. This Christian flag is white with a blue field in 

the upper corner on which is imposed a red cross. After 

obeisance was paid to the Christian flag the pledge of 

allegiance was given to the flag of the United States and 

the "Star Spangled Banner" was sung. 

Spanish hymnals were handed out and a few hymns 

were sung in Spanish. During the rest of the evening there 

was an attempt to solely use English but there were frequent 

lapses. Twice the pastor spoke up from the back of the 

church to remind speakers to return to English. After some 

prayers, the classes began their recitations, interspersed 

by singing. The children were called to the front. They 

seemed quite bashful even though much of their work was 

group recitation. These children ranged from about three 

to sixteen. The adults had been in a class also, but their 

leader said that he didn't dare make them recite for fear 

that they would not be able to give any correct answers. 

The older children had each memorized a brief verse of the 

Bible. It was obvious that the English words meant.nothing 

to the Yaqui children, but they stumbled dutifully through 

them. The teacher of one of the younger groups asked 
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questions about a story they had learned in Bible School 

and the following tale was elicited: 

John wanted a silver trumpet. His bad friend 
said to come with him and he would have enough 
money for the trumpet. The friend took John 
at night to a store, broke in, and started 
raiding the gum machine for money. John stayed 
in the shadows and watched. The police came 
and the friend ran away leaving John in 
custody. John promised the judge that he would 
never do anything like that again. After he 
paid back the store owner, John started going 
to church and his whole life became wonderful 
and he never did anything like that again. 

Between these recitations by various classes one of 

the song leaders put cut-outs on the flannel board, usually 

with the words of verses on them, and the entire group 

would sing. This is similar to the old "follow the ball" 

song. There were many variations. In one song about 

hearing and seeing no evil, members of the congregation 

used gestures along with the words. In another song the 

people on one side of the room would rise during one 

"hallelujah" and the people on the other side during the 

next. Also the men would sing one line and the women the 

next. These were all joyful, "fun" songs. 

Next the graduation certificates and gifts were 

passed out. Much was made of this, each student individ

ually coming to the front to receive his award. Even the 

parents received a fancy certificate for permitting the 

children to come to Bible School. All the helpers were 

given a special award. 
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Next in order was an accordian solo by the aged 

man who had been half-sleeping through the proceedings. He 

played endless verses of some slow hymn but even the 

children remained relatively quiet till he finished. 

The sermon which followed was delivered by a young 

Anglo-American from Kentucky. His wife had led one of the 

classes. He said: 

We are all sinners. As Paul said, we may each 
say that we are the greatest sinner of all. 
We need forgiveness. We must realize that we 
need this forgiveness. We must ask Jesus for 
forgiveness. We must believe in Jesus and his 
power to give forgiveness in our hearts as 
well as our minds. The church can't help you, 
your parents can't help you, your brother and 
sister can't help you, your best friend can't 
help you. You must yourself make the great 
decision to take Jesus into your heart. When 
this happens you are born again--you put off 
the old body and put on the new--you are a 
different person. Peace and happiness comes 
to you that nothing material can ever bring to 
you. 

An invitational hymn (inviting anyone ready for conversion 

to come forward) was played but this was obviously not too 

serious for only one verse was sung and there had been no 

proper emotional build-up. 

Then came the announcement by Rev. M. of the picnic 

at the park on the following day. Everyone was to pack a 

lunch, bring balls and bats, and neet at the church for 

transportation. The girls were jovially warned not to wear 

shorts. Rev. M. said that if they did he would appear in 

skirts and everyone seemed very amused. 
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The ceremonies ended in a benediction. Many people 

stopped to greet the visitor on their way out. 

Overview 

The traditional Catholicism of our Mexican-American 

population has been described as generally weak. The 

history of the Catholic Church indicates that problems have 

always existed in Mexican Sonora and our Southwest. 

Churches and priests have been few and parishes have been 

large. The Anglo-oriented church has not become a basic 

part of the lives of many Mexican-Americans who avow 

Catholicism. 

In contrast, the Protestant churches as described 

above provide an intimate, personalized, Mexican-oriented 

environment. The entire family belongs and actively 

participates. This is a strictly democratic situation 

where all may aspire to positions of leadership. A 

personal relationship with the minister is developed. 

Someone cares and can offer protection and guidance. 

Religion permeates the entire life of the participant. 

Joyful expression of emotions is encouraged within the 

religious setting. Perhaps most important, the convert 

finds himself a member of a strong in-group. 



METHOD 

Selection of Subjects 

The initial step in this study was the locating and 

contacting of the ministers of the congregations from which 

we intended to choose our subjects. It was explained to 

them that we were engaged in a research project at the 

I 

University and were interested in the attitudes and values 

of some of their people. Questions concerning child-

rearing practices were given as examples. Most of these 

leaders were most co-operative and supplied names of 

possible interviewees. In some cases an entire list of the 

congregation was offered. During the course of the study, 

many informal discussions were held with the church 

leaders concerning their churches, and most of the churches 

were visited during services. 

Catholic priests whose parishes have a large 

Mexican-American population were approached in the same 

way and lists of Catholics were obtained, which in some 

cases covered complete barrios. Since these lists were 

large, the selection of subjects was based on a random 

sampling of the names supplied. During the last weeks of 

the study it was determined that the Catholic group was 

quite similar to the Protestant group in age, income, and 

years of schooling. However, more Catholics than 

k9 
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Protestants had been born in the United States. An effort 

was then made to obtain Catholic subjects from our lists 

who had been born in Mexico. Because of this, the total 

number of Catholics interviewed was larger than the number 

selected for the control group. 

The subjects1 homes were usually first approached 

during the morning or afternoon hours. If the wife or 

other relative was home it was explained that we were 

conducting interviews and that we came from the University. 

They were told that we were interested in the attitudes and 

values of the men on many subjects, for example proper 

methods of child-rearing. It was explained that two 

dollars would be paid for an interview which would last 

approximately two hours. Usually the wife was willing to 

indicate a time at which her husband might be expected to 

be home but this information often proved inaccurate. The 

above explanation was again given and the confidentiality 

of the material stressed. If he agreed to co-operate, an 

appointment was set up at the subject's convenience. 

Subjects were given a choice of being interviewed at home 

or at the University. Most preferred to remain at home. 

Sometimes several appointments had to be made before the 

subject was found ready for the interviewer. An effort was 

made to interview in a quiet, private setting, but occa

sionally this was impossible. Two subjects refused the 

money offered them at the end of the interview. 
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Upon return to the office, the subject's number was 

affixed to all materials containing his answers. Sometimes 

the interviewer would write up a brief subjective report of 

the interview. All broken appointments were recorded. 

As a last step in the data collection, a list of 

the subjects was submitted to the local police department. 

Arrest information concerning subjects with police records 

was made available to us. 

Staff 

A staff of five interviewers was recruited and 

trained. Three of the interviewers, one of whom was a 

Mexican-American, spoke fluent Spanish. During the 

training period, along with the necessity of establishing 

good rapport, the importance of standardized interviewing 

and test administration was emphasized. Trial interviews, 

under supervision, were conducted as part of the training. 

Instruments 

The basic assumptions of the present study have 

been stated in the first two chapters. Briefly, it was 

hypothesized that conversion to Protestantism might be 

accompanied by changes in the direction of the adaptation 

of the Protestant ethic of hard work, delay of gratifica

tion, and asceticism. It was expected that these changes 

might result in strengthened impulse control, decreased 

problem behavior and internalization of values congruent 



52 

with those of a technological society. Instruments appro

priate to measuring changes of this sort were accordingly 

selected. 

Kluckhohn's Value Schedule was specifically 

developed as a measuring instrument to assess intra-

cultural and inter-cultural value patterns. (See Appendix 

B.) This schedule, in the hands of its developers, 

demonstrated differences between various ethnic groups 

including a Spanish-American group. And a Spanish version 

had been made available by Kluckhohn. The entire schedule 

was too long to administer in this study but the time 

orientation (past-present-future) and activity orientation 

(being-doing) sub-scales were chosen as best representing 

conflict areas between Anglo-American and Mexican-American 

culture. 

Rosen's Scale was developed to study "the Achieve

ment Syndrome" and had been shown to evaluate somewhat dif

ferent aspects of Need-Achievement than McClelland's well 

known Need-Achievement cards. (See Appendix D.) Rosen, in 

devising his scale, attempted to tap values related to an 

active-passive orientation, an individualistic-collectivis-

tic orientation and a present-future orientation. 

The best known instrument developed to evaluate 

Need-Achievement--a concept frequently associated with the 

Protestant Ethic--is McClelland's projective cards. (See 
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Appendix E.) These cards were accordingly included in the 

study. 

Impulse control, problem behavior, and general 

emotional adjustment were tapped through use of sections 

from the Cornell Medical Index, card 3BM of the Thematic 

Apperception Test and arrest rate data. The Cornell 

Medical Index provided in a simple, brief form information 

concerning habits, inadequacy, depression, anxiety, 

sensitivity, anger, and tension. This test had demon

strated its usefulness in a variety of cultural settings. 

It also had been shown to be valid when administered by 

untrained interviewers and was available in a Spanish 

language version. (See Appendix C.) 

Card 3BM was chosen from the well-known Thematic 

Apperception Test as providing an appropriate measure of 

projected aggression and emotional tone. As time limits 

precluded the administration of more cards, one was chosen 

which had been demonstrated to have medium "pull" and 

therefore might be expected to best elicit projected 

material. (See Appendices F and G.) 

It was felt that arrest rates would provide a 

direct measure of problem behavior. Also during the course 

of investigation a second problem behavior--the breaking of 

appointments — appeared and was included in the study. 

A standardized interview was devised to gather 

other information pertinent to this study. Three members 
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of the research team (Meadow, Bronson, and Willis) con

structed the interview in consultation with a cultural 

anthropologist (Leder) familiar with the Mexican-American 

culture. A Mexican-American religious leader (Garcia) 

reviewed the questions and revisions were made following 

his suggestions. 

The 63 questions on the interview schedule included 

the following topics: Characteristics of the interview and 

background information on the subject (questions 1, 2, 3, 

4, 5, 6, 7, 8, 9, 10, 11, 12, 15, 20, 21, 53, 58); level 

of acculturation (questions l4, 15, l6, 17? l8, 19, 4l) ; 

mobility (questions 9, l4, 22); socio-economic status 

(questions 13, 22, 48); aspiration level (questions 23, 24, 

25, 44); relationship to the mother—particularly the 

closeness of the ties (questions 26, 27, 28, 29, 30, 31, 

32, 43); husband-wife relationship--particularly the 

dominance-submission pattern (questions 24, 33, 34, 35, 36, 

37, 50); child rearing practices, for example independence 

expectancies (questions 38, 39, 40, 4l, 42, 43, 44, 45, 

46, 47); and religious practices and attitudes (questions 

21, 60, 6l, 62, 63). Several questions appear in more than 

one category. While most questions were specific, some, in 

order to obtain better qualitative material, were un

structured, such as question 26, "Tell me about your 

mother," or question 38, "How are the children doing?" 

Most subjects answered all questions without any obvious 
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reluctance; yet, some questions, such as number 22, con

cerning the occupational history, were difficult for many 

to answer. In general, all questions were given serious 

consideration by the subject. 

As stated above, questions concerning time orienta

tion (past-present-future) and activity orientation (being-

doing) from the Kluckhohn Value Schedule were selected as 

being pertinent to this study. The subject was handed a 

copy of the questions and told that some people like to 

read along with the interviewer while others preferred just 

to listen. The interviewer then read all questions and 

marked the subject's answers on the interviewer's copy. 

The longer questions were difficult for many subjects and 

it was gratifying to see the care and concentration these 

subjects gave in attempting to give a "correct" answer. 

The four original McClelland Need-Achievement cards 

were administered. They were cards 7BM and 8BM from the 

Thematic Apperception Test and two printed by McClelland in 

The Achievement Motive on pages 179 and 204. The instruc

tions were as follows: 

I will show you four pictures. You will have 
twenty seconds to look at each picture and then 
about four minutes to make up a story about it. 
There are no right or wrong answers, so you may 
feel free to make up any kind of a story about 
the pictures you choose. Try to make them vivid 
and dramatic. Do not merely describe the picture 
you see. Tell a story about it. Make it 
interesting. Are there any questions? 
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Each picture was taken from the subject after twenty-

seconds and the following questions asked: (l) "What is 

happening? Who are the persons?" (2) "What has led up to 

this situation? That is, what has happened in the past?" 

(3) "What is being thought? What is wanted? By whom?" 

(4) "What will happen? What will be done?" In some cases 

the subjects volunteered an appropriate story without the 

prompting of some or all of the questions. In this case 

the questions were not asked. 

The same procedure was followed with the Cornell 

Medical Index questions. Here, however, several subjects 

indicated that they wished to read and mark the questions 

by themselves and they were allowed to do this. 

The seven questions of the Rosen scale were read to 

the subject and an agree or disagree judgement requested. 

Last, card 3BM from the Thematic Apperception Test 

was given the subject with the following request: "Now I 

am going to show you another picture. Tell me a story 

about it. Make it as interesting as you can." The subject 

was permitted to retain his card while he told the story. 

If no outcome was volunteered it was solicited. 

The test items were always administered in the 

order in which they have been discussed above. In all 

cases the examiner used the language which seemed most 

comfortable to the subject. When in doubt the subject was 

asked whether he preferred the English or Spanish forms. 
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Analysis of Data 

Some of the data from the standardized interview-

could be used for purposes of analysis in its original 

form. Such data included: language used during interview 

(Spanish, English, or both), age, place of birth (Mexico or 

United States), number of children, service experience (yes 

or no), church affiliation, authority pattern in the home 

(50/50 basis or husband boss), age a child should play in 

the neighborhood, age a youngster should be allowed to make 

important decisions, year of car, amount of schooling, and 

length of church membership (born into the church or 

converted). 

Other material, requiring additional classification 

before it could be put into form for statistical analysis, 

included data on: sibling position, ability to speak 

English (5 original categories were collapsed into two to 

minimize errors due to subjective judgements of the inter

viewers), income per week (informants often could only give 

income for standard pay periods), occupation (unskilled, 

skilled, or white collar), aspiration level (three cate

gories were used: no change desired, moderate change, and 

a considerably higher vertical change desired). From the 

question "What kinds of problems are the kids giving you?" 

two categories were obtained (problems admitted and no 

problem admitted). Frequency of church attendance was 

tabulated in six categories (every day, more than once a 



58 

week but not every day, once a week, at least once a month 

but less than once a week, at least once a year but less 

than once a month, and less than once a year). And from 

the question "In your life, who has given you the most 

help?" nine categories were obtained (mother, father, 

parents, other relatives, friends, wife, church, self, and 

other). 

The stories obtained from the administration of the 

Need-Achievement cards were typed in a standard fashion 

with only the subject number as identification. These 

numbers were meaningless to the scorers. The author and 

another psychology graduate student were trained in 

McClelland's scoring technique. These scorers used, along 

with other materials, the stories analyzed as training 

examples in The Achievement Motive. During the last part , 

of the training period, the scorers used stories given by 

Mexican-American male adolescents to the cards used in the 
* 

present study. Training was continued until a high degree 

of correspondence between the two scorers was obtained. 

During actual scoring there was no communication between 

the scorers. Their scores were averaged for the final 

score given to each subject. These scores were then 

mathematically converted in order to eliminate negative and 

fractional values. The conversion scale appears in 

Appendix E. (A reliability of .81 for the 2 scorers was 
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obtained indicating a reliability of the composite score of 

.89.) 

An outline guide constructed from the original 

instructions and used during actual scoring is reproduced 

in Appendix E. There are three basic categories: imagery 

unrelated to an achievement goal; doubtful imagery, often 

related to a commonplace task goal; and achievement imagery 

with a statement of competition with a standard of 

excellence, striving for unique accomplishment or long term 

goal involvement. A story showing achievement imagery is 

also scored for the following: need or statement of a 

desire to reach a goal, activity instrumental in reaching 

a goal, anticipation of a goal state, worry about reaching 

a goal state, blocking of a goal-directed activity by a 

personal failing, blocking of a goal-directed activity by 

an environmental obstacle, positive emotional states 

related to goal achievement, negative emotional states 

related to failure to reach a goal, "nurturant press" or a 

statement of help in reaching a goal, and elaboration of 

the achievement theme so that it is central to the entire 

story. 

A brief discussion of the Kluckhohn Value Schedule 

and the Spanish and English forms of the two scales of the 

Schedule which were included in the present study may be 

found in Appendix B. Data from the Kluckhohn Value 

Schedule was tabulated directly onto the forms given in 
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Appendix B. One sub-scale measured whether the subject 

preferred "being" or "doing." The number of times "being" 

was chosen was recorded. On the questions of the time 

orientation sub-scale, the subjects made first, second, and 

third choices. The number of times each alternate--"past," 

"present," or "future"--was first choice was recorded. For 

both scales the number of times the subject felt that 

others would make dissimilar choices was tallied. 

As the Cornell Medical Index is not a well known 

instrument, a discussion of related validation studies and 

studies using the CMI with various cultural groups is 

included in Appendix C. The questions from the Index used 

in the present study may also be found in Appendix C. 

Questions answered "yes" on the Cornell Medical 

Index indicate pathology. The number of positive answers 

in each of the seven sections administered were counted. 

These were the sections covering habits, inadequacy, 

depression, anxiety, sensitivity, anger, and tension. A 

sub-total score was calculated omitting the habits section 

so that our findings might be more directly compared with 

literature using only six sections. A total score was also 

employed. 

Rosen's Scale items are reproduced in Appendix D 

accompanying a brief discussion of the instrument. "Agree" 

items on the Rosen Scale were counted. Agreement on these 
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questions indicates, according to Rosen, a passive, present-

oriented, familistic point of view. 

The stories told in response to card 3BM of the 

Thematic Apperception Test were typed in a standard manner, 

identified only by subject number. Emotional tone was 

evaluated by the system developed by Eron (Eron, Terry, and 

Callahan, 1950). Five categories range from a very posi

tive emotional tone, through a neutral expression, to a 

very negative emotional tone. A brief discussion of Eron's 

system and the scoring guide are presented in Appendix F. 

An aggression score for the same card was obtained 

from the scale developed by Jensen (Jensen, 1957)• There 

are seven categories, ranging from no action, or inertia, 

through various degrees of aggressive action, to deliberate 

violence resulting in death. A brief discussion of the 

measurement of aggression by use of TAT cards and Jensen's 

scoring system are presented in Appendix G. 

The number of words used by the subject in telling 

each TAT 3BM story was also tallied. 

Depending on the type of question investigated and 

the nature of the data obtained, the following statistical 

techniques were employed: Chi Square, jt Test, and Pearson 

Correlation. 



RESULTS 

Subject Population 

The subject population consisted of 121 male 

Mexican-Americans. Fifty-four subjects were Protestant and 

sixty-seven were Catholic. The correlation coefficients to 

be reported were computed for the total sample of 121 

subjects. Other statistics were based on computations for 

fifty-four Protestant and fifty-four Catholic subjects 

matched on the basis of place of birth. 

The age range of all subjects was from eighteen to 

seventy years. The mean age was forty years. The number 

of years of education ranged between zero and fifteen years. 

Subjects had completed, on the average, seven or eight 

years of schooling. 

The socio-economic status of the subjects was 

measured by their statements about income and occupation. 

The mean income was reported to be $102 a week. A majority 

of the subjects were unskilled laborers. 

The most direct indices of acculturation available 

in this study were place of birth, language preference of 

the subject, and English language usage of the subject. 

About equal numbers of the subjects were born in the United 

States as were born in Mexico. 
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T test comparisons indicate no significant differ

ences between Catholic and Protestant subjects in age, 

education, or income. (See Appendix H.) Chi square tests 

indicate no significant differences between Catholic and 

Protestant subjects in type of occupation, place of birth, 

language preference, or English language usage. 

It may be concluded that these Protestant and 

Catholic subjects are essentially similar in age, educa

tion, socio-economic status, level of occupation, and 

acculturation status. 

Values, Orientations, and Needs 

The three major instruments measuring values, 

orientations, and needs were sub-scales of the Kluckhohn 

Value Schedule, the Rosen Scale, and McClelland's Need-

Achievement cards. In general, the Kluckhohn Schedule and 

Need-Achievement cards provided no clear-cut Catholic-

Protestant, sect-denomination differentiations.' (See 

Appendix H.) Despite this, the Protestants felt that they 

had made different value choices than others on the 

Kluckhohn Value Schedule items. (See Appendix H.) 

Responses to the Rosen Scale sharply contrast 

Protestants and Catholics. (See Appendix H.) Catholics 

give more passive, familistic or collectivistic, and 

present oriented responses. And, among Protestants, the 

fundamentalists give more passive, familistic and present 
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oriented responses than denomination members. (See 

Appendix K.) Moreover, the correlation matrix shows that 

those subjects responding in a passive, familistic and 

present oriented manner have fewer years of education, 

feel that children should be older before being allowed 

to play away from home, and give more "being" than "doing" 

responses to items on the Kluckhohn activity sub-scale. 

(See Appendix I.) 

The question arises as to why the Rosen Scale, in 

contrast to the McClelland Need-Achievement measure, does 

show differences between the two religious groups. We 

would hypothesize that the result is related to the 

etiological determinants of the variables measured by these 

respective scales. In order to evaluate these determinants 

let us follow Rosen's argument. 

Rosen maintains that the achievement syndrome has 

two basic ingredients, Need Achievement and activistic, 

future-oriented, individualistic values. Need Achievement 

has been identified as: 

. . . an anticipation of an increase in affect 
aroused by cues in situations involving standards 
of excellence. The behavior of people highly 
motivated for achievement is persistent striving 
activity, aimed at attaining a high goal in some 
area involving competition with a standard of 
excellence. In relation to these standards of 
excellence the achievement oriented person directs 
his efforts towards obtaining the pleasure of 
success and avoiding the pain of failure (Rosen, 
1956, pp. 204, 205). 
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Rosen further conceptualized the drive to excell as 

being oriented in many directions. One may wish to excell 

by out-doing one's father at work or play; one may desire 

to be the best pick-pocket on the block; or one may try to 

get the best grades in school. Some of these expressions 

of Need-Achievement may serve to help the individual up the 

socio-economic ladder. Other expressions of this achieve

ment drive may well inhibit such movement. Full cultural 

expression of achievement motivation requires both Achieve

ment Need and the acceptance of sacrifice and work, and an 

orientation toward planning in socially approved directions. 

In his work, Rosen evaluated the strength of Need-

Achievement using McClelland's cards and scoring system, 

(see Appendix E), and evaluated the value orientations of 

his subjects by using the questions of two value scales 

which he had constructed. He found that upper-class 

students have, on the whole, higher Need-Achievement scores 

on the TAT measure. They also have more activistic, 

future-oriented and individualistic values on Rosen's 

scale. Need-Achievement scores, but not values, are 

related to grades in high school. Value scores, but not 

Need-Achievement scores, are related to the expressed 

desire to attend college. For this reason, Rosen is 

encouraged to think that Need-Achievement as measured by 

McClelland, and the means and goals by which achievement is 

expressed as measured by his own scales, may be properly 
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considered separate elements of the achievement syndrome. 

He further hypothesizes: 

Value orientations, because they tend to be on a 
conceptual level, are probably acquired in that 
stage of the child's cultural training when 
verbal communication of a fairly complex nature 
is possible. Achievement motivation, on the 
other hand, probably has its origins in certain 
kinds of parent-child interaction that occur 
early in the child's life and are likely to be 
emotional and unverbalized. Analytically, then, 
the learning of achievement oriented values can 
be independent of the acquisition of the achieve
ment motive, though empirically they often occur 
together (Rosen, 1956, pp. 210, 211). 

Similarly, McClelland has argued that Need-

Achievement patterns are established during the early years 

of life. He feels that they probably evolve from parent-

child relationships and expectations during the six to ten 

year old period (McClelland et al., 1953» PP• 275-318). 

Our results support this reasoning. Two-thirds of 

our Protestant group were converts and the remaining third 

were but one generation away from conversion. Needs 

stemming from changed child rearing practices could hardly 

be expected to appear in this short time. However, values 

absorbed through later verbal communication and instruction 

which might be received in the church, could be expected to 

show measurable changes--as they did in the present study. 

There is further internal evidence from our data 

which supports Rosen's theory. McClelland presents evidence 

indicating that low Need-Achievement is linked to over-

protection during early years (McClelland et al., 1953» 
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pp. 275-318)• Question 46 of our Interview Schedule, 

"What age do you feel that a young child should leave his 

mother and start playing and making friends in the neighbor

hood?" may possibly be interpreted as one measure of degree 

of overprotection. Our results indicate that the Protestant 

group, which does not differ from the Catholic group in 

Need-Achievement, also does not differ in degree of over-

protection as measured by question 46. (See Appendix H.) 

Other findings related to the Rosen Scale are 

consistent with, and add validity to, the interpretation of 

the meaning of the Rosen Scale in terms of a measure of 

adult values. Among the Protestants, the fundamentalists, 

as represented on the Rosen Scale, are more passive, 

familistic and present oriented than the denomination 

members. (See Appendix K.) These results can be explained 

by referring to the previously described progression from 

sect to denomination membership affiliation. The funda

mentalists are leaning most heavily upon the supportive 

elements of the church and, in large part, have not yet 

started their climb up the socio-economic ladder. In 

contrast to the denomination members we may expect that the 

value changes tapped by the Rosen Scale have not yet been 

experienced in full by the fundamentalist group. 

Those subjects who appeared most familistic and 

present oriented on the Rosen Scale have the least educa

tion. This same relatively unassimilated group could be 
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expected to give more being than doing responses. Our 

results confirm this expectation. (See Appendix I.) 

The present results are consistent with values for 

ethnic groups previously described by Rosen. He reports 

that the Jews, Protestants, and Greeks are similar in their 

responses and are significantly lower than the Italians and 

French-Canadians in this value orientation. The combined 

Roman Catholic score of his groups is higher (at the .001 

level) than a non-Roman Catholic score. Actual mean 

scores for the various groups were as follows: French-

Canadian, 3«22; Italian, 2.83; Greek, 1.92; Jewish, 1.46; 

Negro, 1.97; and White Protestant, 1.84. (These scores 

have been transposed to correspond with the scoring direc

tion of the present study.) The present data indicate a 

mean value of 3-8 for Catholic Mexican-Americans and 2.7 

for Protestant Mexican-Americans. Catholics are thus more 

passive, familistic, and present oriented in both the 

present and in Rosen's study. Rosen's explanation of his 

findings appears to us to be cogent and equally applicable 

to the present data. He states: 

Examination of ethnographic and historical 
materials on the cultures of the six ethnic 
groups revealed important differences in value 
orientation--differences antedating their 
arrival in the Northeast. The cultures of 
white Protestants, Jews, and Greeks stand out 
as considerably more individualistic, activistic, 
and future-oriented than those of the Southern 
Italians, French-Canadians, and Negroes. 
Several forces--religious, economic, and 
national--seem to have long influenced the 
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Protestants in this direction, including, first, 
the Puritan Ethic with its stress upon individ
ualism and work; then the impact of the liberal 
economic ethic (Weber's "Spirit of Capitalism") 
emphasizing competitive activity and achieve
ment; and finally, the challenge of the frontier, 
with its consequent growth of a national feeling 
of optimism and manifest destiny. All of these 
factors tended very early to create a highly 
activistic, individualistic, future-oriented 
culture--the picture of American culture held 
by foreign observers since Tocqueville (Rosen, 
1959, p. 81). 

The Rosen Scale items were derived from three of 

Kluckhohn's five basic life orientations. Kluckhohn 

questions from two of these three orientations were used 

in their original form in this study. No significant 

differences were found between Catholics and Protestants 

on the Kluckhohn items, yet differences appear on the 

Rosen Scale. (See Appendix H.) 

It is possible that the two measures — the Kluckhohn 

Value Schedule and the Rosen Scale--are tapping the same 

variables but at a different place on a continuum. The 

Kluckhohn items are oriented toward a predominately rural 

people while the Rosen items were devised to evaluate a 

more sophisticated population. The following examples 

contrast these two types of items: 

Kluckhohn question 8: There were two men, both 
farmers (men with fields). They lived differ
ently. 

(l) One man kept the crops growing all 
right but didn't work on them more 
than he had to. He wanted to have 
extra time to visit with friends, go 
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on trips, and enjoy lif&. This was the 
way he liked best. 

(2) One man liked to work with his fields 
and was always putting in extra time 
keeping them clean of weeds and in fine 
condition. Because he did this extra 
work, he did not have much time left to 
be with friends, to go on trips, or to 
enjoy himself in other ways. But this 
was the way he really liked best. 

Which kind of man do you believe it is 
better to be? 

Which kind of man are you really most 
like? 

Which kind of man would most other people 
think it better to be? 

Rosen question 1: All a man should want out of 
life in the way of a career is a secure, not too 
difficult job, with enough pay to afford a nice 
car and eventually a home of his own. 

Agree 
Disagree 

Rosen question 7> Nowadays with world conditions 
the way they are, the wise person lives for today 
and lets tomorrow take care of itself. 

Agree 
Disagree 

Kluckhohn question 9s The government is going to 
help a community like yours to get more water by 
redrilling and cleaning out a community well. 
The government officials suggest that the community 
should have a plan for dividing the extra water, 
but don't say what kind of plan. Since the amount 
of extra water that may come in is not known, 
people feel differently about planning. 

(1) Some say that whatever water comes in 
should be divided just about like water 
in the past was always divided. 

(2) Others want to work out a really good 
plan ahead of time for dividing whatever 
water comes in. 
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(3) Still others want to just wait until 
the water comes in before deciding on 
how it will be divided. 

Rosen question 6: Planning only makes a person 
unhappy since your plans hardly ever work out 
anyway. 

Agree _______________ 
Disagree 

The Kluckhohn items may sensitively distinguish 

between peoples of various rural cultures yet be an 

inadequate tool with which to approach urbanites. This 

possibility is supported by the data gathered in a study of 

Tucson high school students (Verdi, 1965). In this study, 

the Kluckhohn items failed to differentiate between 

Mexican-American and Anglo-American urban subjects. The 

Rosen Scale, although measuring the same variable, can, as 

demonstrated in the present study, distinguish between 

urban sub-cultures. 

Although there is no difference between Catholics 

and Protestants on the major Kluckhohn Value Orientation 

questions, the Protestants feel that they give answers dis

similar to the answers of others. (See Appendix H.) This 

Protestant group knows that its religious beliefs differ 

from those of others. They assume that their values and 

attitudes also Eire different. Protestant sect congrega

tions are told that they are superior; unlike others they 

live lives acceptable to God; their view of the world is 

sacred rather than secular; and usually, outsiders are 
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going quite literally to Hell while they will be accepted 

into God's Kingdom. It would follow that they feel that 

they answer value questions differently from others. They 

do not derive primary emotional support from being like 

others (as do their more passive, familistic, present 

oriented Catholic counterparts) but rather from being a 

different select few. 

Pathology Indices 

The social disorganization and anomie prevalent 

among the Mexican-American population of Tucson has been 

described previously in this paper. There is a consequent 

high rate of problem behavior. Briefly stated these 

problems basically involve difficulties in control of 

impulsivity. Observations of this group suggests that 

crimes of violence, drinking, fighting, impulsive sexual 

behavior, sudden desertions of family, and the leaving of 

schools and jobs are frequent behaviors. The most frequent 

diagnosis given Mexican-Americans in the Tucson clinic 

population is sociopathic personality. Nor are these 

characteristics of the Mexican-American population of 

Tucson only. Martin (193^) describes the Texas group 

similarly. And Kluckhohn in her description of the 

Mexican-Americans of New Mexico uses the phrase, "acqui-

esent irresponsibility" (Kluckhohn and Strodtbect, 1961, 

p. 199)- The results discussed below seem to relate rather 
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directly to these areas of problem behavior, including 

impuls e c ontrol. 

Our review of the literature (See Appendix C) has 

indicated that the Cornell Medical Index is a flexible 

instrument, accurately reporting pathology under a variety 

of conditions. It sensitively discriminates between groups 

responding to differential stresses, including those 

related to acculturation difficulties. Moreover it seems 

to remain relatively unaffected by age, educational back

ground and socio-economic status. 

The CMI scores of our samples reflect the high 

rate of observed pathology in the population. The CMI sub

total mean score for Protestants is k.22 and for the 

Catholics is 8.35* These figures may be compared with the 

total of three or four proposed by Brodman (19^9) as 

suggestive of potential emotional disturbances. 

Catholics, in our sample, showed more pathology 

than Protestants on every sub-section of the Cornell 

Medical Index. (See Appendix H.) Significant differences 

(at the .01 level) appeared in the "sensitivity," "anger," 

and "tension" sections, and highly significant differences 

(at the .001 level) appeared on the "habits," and "anxiety" 

sections as well as the total score. 

The only sections not giving significant differ

ences between the two groups were "inadequacy" and "depres

sion." It may be assumed that since our subjects were 
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equated for socio-economic status, education, and accultura

tion level, they feel equally inadequate in their present 

marginal situation. The high score on the "inadequacy" 

section reached by both Catholic and Protestant groups 

substantiates clinical and field observations. In general 

these appear to be people with strong feelings of inade

quacy produced in part by the self hate in race prejudice 

and in part by the difficulty experienced in meeting the 

demands of a technologically oriented world. 

The generally low scores for the "depression" 

section of the Index may be attributed to the fact that 

this symptom is much less frequently observed among 

Mexican-Americans in general than among the Anglo-Americans 

(Meadow and Stoker, 1965)* The rather mild, short-term 

depressions which occur in the Mexican-American population 

have been popularly dubbed "Mexican depression." 

Aggression in the Mexican-American male population, 

rather than being turned inward in the form of depression, 

tends to be directed outward in behavior. Our data would 

seem to indicate that this expression is more characteris

tic of the Catholic than Protestant Mexican-American male 

subjects. In additiofl to the CMI "anger" score, a further 

measure was provided by projective test results. Card 3BM 

of the standard TAT series has been shown to have medium 

"pull" (Murstein, 1963> P» 220) and therefore may be 

expected to elicit maximum expression of covert aggression. 



75 

Also, hostility is more apt to be expressed in the pro

jected stories of the lower class and in cultures where 

expression of such aggression does not usually result in 

harsh punishment. (See Appendix G.) For the subjects of 

this study, then, expression of such feelings may be 

anticipated, although in some other studies where the 

preceding criteria have not been met, expression has been 

found to be inhibited (Murstein, 1963? pp« 300-322). A 

significant difference (at the .01 level) appears between 

Catholic and Protestant subjects in aggression projected 

to this ambiguous card. (See Appendix H.) Catholics 

expressed over two and one-half as much aggression as 

Protestants in their stories. 

However significant the results from questionnaires 

(such as the Cornell Medical Index) and projective devices 

(such as stories stimulated by TAT cards) may appear, they 

still only hopefully represent facts or behavior in a 

reflected, indirect form. Actual behavior is a more con

vincing measure than predicted behavior. Two such be

haviors were covered in this study: number of arrests and 

number of broken appointments. Although there was no 

significant difference between arrests of the two major 

groups, the trend is in the direction postulated by the 

hypothesis. Twelve Catholic subjects were found to have 

Tucson arrest records in contrast with five such Protestant 

subjects. 
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Broken appointments probably represent impulsivity, 

"acquiesent irresponsibility," and lack of a cultural 

standard which demands that obligations be honored. 

(Arrival at work promptly and in a sober condition is an 

obvious parallel.) During collection of data, 57 appoint

ments were broken by 23 Catholic subjects. Six Protestants 

missed one appointment each. A Chi Square test shows this 

difference to be significant at the .01 level. (Chi 

Square = 8.7» 1 d.f.) Not only do questionnaire devices 

and projective techniques point out more pathology and 

outwardly directed hostility in the Catholic group, but 

also actual behavioral indices seem to offer confirmation 

of their adjustment difficulties. 

Summary of Results 

The measures which distinguish Protestants from 

Catholics are presented in Table I. 

In brief, Protestants, as contrasted with Catholics, 

appear to be more activistic, future oriented, and individ

ualistic. Protestants report fewer difficulties related to 

hypersensitivity, anger, tension, problem habits, and 

anxiety. Moreover they project less aggression in relating 

stories. Unlike their Catholic counterparts, Protestants 

keep appointments. And there is a trend toward lower 

arrest rates for Protestant subjects. 
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TABLE I 

Summary of Significant Differences Between Protestant 
and Catholic Groups on All Variables 

Level of 
Measure Test Sig. Results 

Rosen Scale T .01 Protestants more activistic-
individualistic-future 
oriented 

Kluckhohn T .01 Protestants feel that their 
Scale value choices are different 

from the choices of others 

Interview T .05 Protestants feel children not 
ready to make decision . for 
themselves until a later age 

Interview T .001 Protestants drive newer cars 

Interview Chi .01 Protestants attend church more 
Square frequently 

CMI 
Section L T .001 Catholics report more problem 

habits 
Section 0 T .001 Catholics report more anxiety 
Section P T .01 Catholics report more hyper-

sensitivity 
Section Q T .01 Catholics report more anger 
Section R T .01 Catholics report more tension 
Section M-R T •01 Catholics report more psycho-

logical pathology 
Total T .001 Catholics report more psycho-

logical pathology 

TAT 3BM T .01 Catholics project more aggres
sion 

Appointment Chi .01 Catholics break more appoint
Tally Square ments 



DISCUSSION 

The Mexican-American community of Tucson has 

presented various problems of assimilation: its crime 

rate is high; its economic situation is marginal; and its 

educational level is low. 

The data of the present investigation indicates, 

however, that within the larger Mexican-American community 

there exists a group which is different in significant 

respects from the modal Mexican-American citizen. The 

Mexican-American Protestants, as contrasted with the larger 

Catholic group, report fewer pathological psychological 

symptoms, express less hostility in relating stories, are 

less passive, familistic, and present oriented in their 

values, and break fewer appointments. 

Other characteristics of the Protestant Mexican-

American group, observed while gathering data but not 

tapped by the instruments used, further support the 

hypothesis that they are developing characteristics which 

may be considered helpful in making an economic and social 

adjustment to the larger Anglo-American community. The 

ideas of hard work, stewardship, and asceticism, so typical 

of early Protestantism, seem very important to these 

people. These particular values, attitudes, beliefs, and 
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behaviors are similar to those of the middle-class Anglo-

American society. 

Observation of the Protestant Mexican-American 

combined with analysis of the results obtained from the 

standardized instruments used in this study would seem to 

indicate that these people are responding better to their 

position as an unassimilated minority group than is the 

larger Catholic community. This is all the more surprising 

when it is remembered that the Protestants represent a 

minority group within a minority. Not only are they 

discriminated against by the Anglo-Americans but also by 

the Catholic Mexican-Americans. They are called names by 

their fellows, shunned by relatives, restricted from 

numerous celebrations important to their heritage, and 

considered damned by their former religion. It might be 

expected that pathological behavior and symptoms would 

increase under these circumstances, but the opposite seems 

to occur,, 

In what way does their Protestant identification 

help this group withstand the pressures of living amid 

social disorganization? It is suggested that several 

interrelated elements may be effecting this support: 

membership in a small, socially tight-knit group; the 

beliefs and values of the Protestant religion itself; the 

provision of socially acceptable outlets for impulsivity 

and emotional expression; and identification as a 
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persecuted minority. Although it is recognized that these 

factors are interdependent they will be discussed sepa

rately below. 

Group Belonging 

The majority of the Mexican-American immigrants in 

Tucson come from the rural areas of Northern Mexico. There 

they lived in small villages where they were close to 

relatives and surrounded by life-long acquaintances. These 

ties were made even closer by the compadre system which 

drew many nonconsanguineous individuals into the family 

circle. The immigrants left this stable, secure environ

ment for an urban setting amid a foreign people. Here 

family and friendship ties were disrupted, work became 

difficult to obtain, the language and customs were strange, 

and extremes of wealth and poverty became apparent, with 

the immigrant on the bottom of the ladder. To many, the 

problems seemed insurmountable, and a helpless, apathetic 

state ensued. 

The traditional Catholic church has no specific 

answer for these problems. The church is physically far 

from the homes of many of the parishioners; the priest 

cares for a large parish and has little time to give 

personalized, individual attention to his charges; the lan

guages spoken in the church are Latin and English; and 

social contacts within the church are often limited to the 

accidental meeting of neighbors or relatives. 
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The Protestant church, in contrast, provides 

positive answers to the problems and needs of the immigrant. 

A new community family is substituted for the old. The 

needs for family, friends and communal behavior are met 

within the church group. Here one is immediately welcomed 

by people of the same cultural heritage, speaking the same 

language, and belonging to the same socio-economic status. 

All the saved are "brothers" and "sisters." The community 

cares for the individual. If one is sick, hurt, unhappy or 

simply straying from the fold, the congregation actively 

helps. The church jealously protects, guides, and super

vises the individual. 

Much of this watchful care is provided by the 

leader of the congregation. He takes a position similar to 

that of the Patron or priest in the old village. This 

figure is familiar to the Mexican of peasant origin and is 

therefore quickly recognized and obeyed. He is the wise, 

all-protecting father, watching over not only the spiritual 

but also the social, physical, recreational, financial, and 

educational needs of his people. 

The attitude of one of these Protestanv ministers 

is well exemplified by one of his statements expressed to 

one of our research interviewers. 

Often these people led a more-or-less hopeless 
life. Generations of peonage had induced a 
kind of fatalism. Life held no hope or excite
ment. The only outlet for the men was usually 
the neighborhood bar. The Catholic church had 
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become an impersonal routine. When these people 
come to the Protestant church they find warm 
fellowship--they are an individual who is known 
by his first name. The minister really cares 
about him. There is a new interest in life. 
. . . The fatalism of the very poor is counter
balanced by the church associations and the 
individual begins to take on more self-
responsibility and shuck off some of his extreme 
dependency. He begins to feel that he can do 
something to better his own position. Education 
for the youngsters and a slow climb up the 
socio-economic ladder are the end results. 

Membership in a Protestant Mexican-American church 

provides a community to belong to, compatible bretheren, 

and a father figure to care for one. It is no wonder that 

the enthusiasm of the members is high and that group 

identification is intense. 

Religious Influences 

Since Weber's famous statement in 1904, Protes

tantism has been linked with economic institutions and 

values similar to those prevalent in the United States. 

This linkage is usually attributed to certain characteris-

tics of the religion itself, such as belief in individual 

salvation, an emphasis on stewardship, and an ascetic 

orientation. 

The concept of individual salvation underlines the 

fact that only the parishioner can "save" himself. Others 

may encourage him, but in the end his religious commitment 

is his individual decision and responsibility. In most of 

the sects studied, infant baptism is not practiced—the 
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adult, in full possession of his faculties must decide to 

dedicate himself to the church. Neither parents, nor 

friends, nor religious leaders can make this decision for 

the initiate. 

The importance of this concept of individual 

responsibility may be overlooked if the Mexican-American 

culture is not kept in mind. Many of this group have 

resigned themselves to a passive existence. It seems to 

this disadvantaged group that nothing but pure luck could 

help them rise from their poverty. They feel at the mercy 

of external circumstances. "God will provide." The 

Protestant ethic of individual responsibility provides, 

therefore, a healthy correction to the basic cultural 

attitude. 

The individual in the Protestant sect finds himself 

reinforced for his new attitudes. Not only is he taken 

into the family as described in the previous section but 

also further responsibilities accrue. Not only is he 

responsible for his own salvation but also he participates 

in the salvation of others. It is but a short step from 

penitent convert to respected deacon. In some congrega

tions all members have positions of responsibility. Where 

else may this be achieved by the poor? 

Related to individual decision and responsibility 

is the Protestant concept of stewardship. The human 

faculties were given or loaned to the individual so that 



8 k  

they might be properly used. It is the responsibility of 

the individual to utilize this brain and muscles to further 

the glory of God. Abuse of the body—whether by the use of 

alcohol, tobacco, drugs, or by sexual perversion (which can 

cover a multitude of behaviors) or by simple failure to 

develop potential — is sinful. And this sin can only be 

removed by virtuous behavior. 

The characteristics of Protestantism discussed above 

are part of the ascetic orientation of the church. The 

industrious, conscientious, dutiful worker will be saved no 

matter how humble. Discipline is very desirable. The true 

follower saves and achieves. 

It is not suggested that these ideas are foreign to 

Catholic thinking. The emphasis for the layman, however, 

is different. And the exposure to these ideas is greater 

in the Protestant church. The Protestant ethic is preached 

in long sermons with social pressures commanding almost 

required attendance. 

Belief in individual salvation, the emphasis on 

stewardship and the general ascetic orientation of the 

Protestants probably explains, in part at least, the 

observations made by the interviewers indicating that the 

sect-denomination cycle is operating among the Mexican-

American Protestants. This cycle involves the typical, 

almost inevitable, change from a church of the poor with 

highly emotional services, led by untrained, charismatic 
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individuals emphasizing Biblical standards, to a middle-

class church with programed worship, led by trained 

ministers preaching a religion based on cultural standards. 

Following Schneider, it was suggested in the first 

chapter that the Protestant sect has a self-transforming-

escalator function as well as a compensatory-maintenance 

function. The compensatory-maintenance function helps the 

individual accept his lowly position in life while the 

self-transforming-escalator function insures that the 

individual, or his offspring, will slowly rise in socio

economic status. Individual responsibility, hard work and 

moral living in our culture almost inevitably lead to 

upward mobility. Several of the religious leaders, without 

questioning or prompting, described the sect-denomination 

cycle as seen from their personal experiences. 

The pastor of the Mexican-American Methodist church 

was particularly aware of this process. He had begun this 

pastorate in sect congregations and had moved into more 

"respectable" churches as his personal views about religion 

changed. He explained that, as he sees it, the people from 

the lowest socio-economic strata seem to need the experi

ences offered in the Pentecostal sects. He feels that the 

children of the converts are then ready for the more formal 

services of the established denominations. 

The problems this can produce were poignantly 

demonstrated for one of the interviewers while gathering 
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material. The former leader of the Nazarenne group was 

contacted. He had resigned his local duties to devote more 

time to his barber shop and missionary work in Mexico. He 

had illegally entered the country from Mexico as a young 

man and spent several years in and out of various jails in 

the Southwest. After conversion he devoted himself to 

ministering to the religious needs of others and raising a 

fine, large family. His son was interviewed as a subject. 

When seen, he was deeply disturbed by shifting loyalties. 

This young man works in his father's barber shop and 

attends college on a part-time basis. He has no accent, 

lives in an Anglo part of town, and seems completely 

acculturated. The small, dingy, one-room adobe church 

which he had-first attended no longer was meeting his 

needs. Recently he had attended an Anglo-American 

Nazarenne church with an ordained minister, Sunday School 

classes with well-trained teachers, and young people's 

social groups oriented toward middle-class values. 

Breaking ties with the old group was proving very difficult 

for him, yet the move was inevitable. 

The emphasis on hard work, self-denial, responsi

bility and asceticism which produces the escalator effect 

described above is probably also responsible for the other 

qualitative observations reported by the interviewers. 

Religion seemed very important in the lives of the Protes

tant subjects. There are frequent religious references in 
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even the most casual conversations. Self-deprivation, 

especially the use of tobacco, alcohol, make-up, certain 

foods, etc., is frequently mentioned. A few subjects spent 

as much time trying to convert the interviewers as they did 

answering the interview questions. The interviewers felt, 

in some cases, as if they had stepped into a weirdly 

distorted Puritan colony during the days of witch-burning. 

In their ensuing discomfort our staff viewed these people 

as "sick" and were quite surprised at the final results-

results which indicated greater pathology in the Catholic 

group. 

It might be suggested that rigid Puritanism might 

appear pathological to middle-class Anglo eyes. But in a 

society lacking in the specific qualities basic to Puri

tanism, these rigid values might be desirable. What would 

be in one culture extreme rightism, might in another 

culture be a happy correction toward the mean. We could 

hypothesize that Protestant ideology may be a most appro

priate medicine for the pathologies which characterize the 

Catholic Mexican-American. These are the pathologies of 

poor impulse control, drinking, drug addiction, crime, 

general irresponsibility and other "acting out" behaviors. 

One might speculate that it is only after Protestantism 

has formed deep roots in the culture and/or personality 

that the characteristic pathologies of Protestantism--

obsessionalism, excessive asceticism and guilt--appear. 
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The quality of this Puritanism is reflected best in 

the testimonials of the subjects: 

Subject 38: (Convert) 
When came from Mexico I was 15 years of age and 
started working on the railroad. I lied when I 
entered the U.S. I said I was 21, so had false 
passport. I started getting together with boys 
and had many troubles. I troubled in Montana, 
Colorado, Texas, Utah, Wyoming, California and 
Arizona for about four years probably. Nothing 
but get drunk, stealing. I was in jail in San 
Francisco. I got 100 days in California and I 
was a Catholic. I confessed to the priest but 
I kept on in the same life. Then I met my wife. 
She give me a New Testament which I never 
readed. Then for three years I do attend the 

church but I didn't like it. And we 
have a terrible time in our house. One night 
in June, 1951 * I accepted the Lord as my 
personal savior and that completely changed my 
life. Since that time when I got saved in 1951 
we never give any trouble to the law. 1955 I 
went to the immigration office and I told them 
I entered the U.S. and I told them if they 
wanted to send me to Mexico I was ready to go. 
But they decide to fix up my papers . . . if 
it wasn't for the church I would be already 
dead or in the penitentiary. 

Subject kji (Convert) 
It (the church) has made me conscious of myself. 
It has shown me that I am responsible for what 
I do. 

Subject k6 1 (Born into the church) 
It (the church) has brought me up a Protestant. 
Against vices such as drinking, smoking and 
dancing in excess. Live a plain, tranquil 
life--care for the home--concentrate on keeping 
a good household. Being responsible. Plan 
ahead so it comes right. 

Subject 71! (Convert) 
Before I joined the church I drank, was 
a bar-room brawler, smoked. Before that I spent 
my money gambling and drinking and didn't think 
of my family. It has encouraged me to read books 
and improve my Spanish vocabulary. 
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Subject 108: (Convert) 
(in answer to the question, "When were you 
converted?") 
Three years ago. I think I'm a better person. 
I try to be. In manner of speech, swearing, 
honesty, thrift, lying, cheating, swearing. As 
far as gambling, that's out. We always try to 
do the right thing. It's good for the family. 
We are together. 

These statements support the hypothesis that conversion or 

"re-birth" results in a very real re-orientation of values. 

Wallace's description of sustained hysterical conversion 

(Chapter I) seems quite applicable. Apparently a true re-

synthesis of values has occurred. 

Emotional Outlets 

The values of asceticism and diligence described 

above may appear grim. It might be expected that Mexican-

Americans, with their tradition of living life as fully and 

pleasantly as possible, might find these aspects of 

Protestantism very unappealing. What takes the place of 

alcohol, the impulsive absenteeism from work, and the 

fiesta? 

The Protestant sects meet these emotional and 

recreational needs of their people directly within the 

service itself. The local Lutheran pastor of the almost 

empty Spanish mission can not understand how a Catholic 

people with a reserved and dignified religious service can 

be swept away by the loud, impulsive, emotional services of 
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the sect. But these very services that he bewails are 

indeed meeting important needs of the people. 

Within the sect there is loud, rhythmic music. All 

may sing. Emotional involvement in the singing, the 

prayers, and the sermon is encouraged. The expression of 

this involvement is active, including hand clapping and 

crying out. Growing excited is here, in the church, 

socially sanctioned. Clear sexual overtones to some of 

this excitement was noted by the research observers. The 

sensual quality of many of the expressions of joy and 

"possession" was unmistakable. 

Other emotional needs are also met. The Protes

tant, whether pastor or layman, bears a great load of felt 

sin and guilt. Only he, himself, can relieve this burden 

by public confession accompanied by requests to the diety 

for forgiveness. This affords the opportunity for release 

of many emotions. The possession of the individual by the 

Holy Ghost, which climaxes this sequence in the Pentecostal 

groups, is an ultimate expression of abandonment. 

The Protestant churches may demand from their 

members grim attention to hard work, duty and saving when 

in the larger community. But within the church walls there 

is a place for uninhibited emotional expression. The 

bargain apparently is a good one, judging from the lowered 

anxiety, sensitivity, anger, and tension scores of the 

Protestants on the Cornell Medical Index. 



91 

Persecution 

The effects of persecution are not clearly 

predictable--some groups crumble, others thrive. The Jews 

and the Huguenots are examples of the latter. The strength 

of these groups seems, in part, to derive from the group 

cohesiveness and solidarity necessitated in order that they 

might survive. A common enemy is a powerful binding 

source. 

Persecution of the Protestant Mexican-American 

group by their Catholic counter-parts is mild but constant. 

Word is spread among the uneducated that the devil lives in 

the Protestant church, and some Catholics cross the street 

rather than walk within reach of Satan. Often the children 

of Protestants are isolated--other children are not allowed 

to play with them. When they are of school age, they 

receive taunts and jeering from their peers because of 

their religion. Adults are frequently laughingly dubbed 

"Aleluya" by their co-workers and teased about their wild 

church services. Sometimes the persecution takes on a more 

menacing flavor and the church buildings are defaced. 

Sumner, who has studied parallel groups in 

California, found similar discrimination and resultant 

isolation. In describing three Protestant groups there 

she states, 

Protestants withdraw from the life of the Colonia 
. . . these three congregations show varying 
degrees of isolation from Catholic society. All 
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are somewhat set apart by their frequency of 
interaction within the congregation, and have 
different values, especially those concerning 
leisure time and entertainment (Sumner, 1963, 
p. 121). 

It is interesting to note that when actual harass

ment is at a minimum, a fiction of persecution may rise. 

One example was related by the minister of the Tucson 

Presbyterian church. Young gangs of hoodlums on several 

occasions broke church windows. Much to the minister's 

chagrin he found members of the congregation spreading the 

story that the nuns at a nearby Parochial school had 

instructed their charges to attack the Protestant church. 

Apparently a need is being met in the recognition of 

persecution and the group reaction to it. 

The notion that persecution, particularly religious 

persecution, can be a healthy challenge to a people is 

discussed at length by Toynbee (19^7? PP• 129-139)* He 

cites the English Puritans of the 17- century, the Orthodox 

Christians in the Ottoman Empire, the Ottoman Turks 

subjugated under Russian Orthodoxy and the Jews as examples 

of peoples who used what means of existence was permitted 

them to achieve as much or more than their masters. If it 

is not too oppressing, religious persecution may be the 

making of a group. 
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Conclusion 

We have then a group, the Mexican-American Protes

tants, who seem to have less pathology than their Catholic 

counterparts. It is suggested that the strong in-group 

feeling, some aspects of Protestantism itself, the provi

sion of socially sanctioned emotional outlets and the 

presence of mild religious persecution, all probably 

contribute to the character of the Protestant group. 

This study was not designed to explore the above 

suggested explanations. The effects of Protestant affilia

tion have only been partially examined with a few instru

ments. The causes are obscure. Further studies would be 

necessary to separate the above influences and determine 

their relative importances. 

A depressed minority probably can fill its needs in 

many alternate ways. From the above discussion one might 

conclude that another religion, a new political party or 

some other type of organization or enthusiasm might serve 

as well as Protestantism to integrate the community and 

give meaning to life for the individual, assuming, of 

course, that the group's basic supportive needs were met. 

It is even possible that this might be achieved through the 

traditional religion, Catholicism, if carefully planned. 

However, in the Mexican-American community of Tucson, 

Protestantism seems to have served this purpose uniquely 

well. 



APPENDIX A 

STANDARDIZED INTERVIEW 

Interview Data Sheet 

Name of interviewer: 2. Date: 

Language of interview: 4. Number of informant: 

Age: 

Place of Birth: (If not U.S., how long in this country?) 

Place of birth of mother: 

a) Of mother's father: 

b) Of mother's mother: 

Place of birth of father: 

a) Of father's father: 

b) Of father's mother: 

Occupation of father: (be specific) 

94 
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10. Siblings: Sex: Age: Religion: 

1) 

2 )  

3) 

k) 

5) 

6 )  

7) 

8 )  

9) 

11. Marital status: (Former marriages and dates of 
marriages) 

12. Children: (Sex, age, and year in school completed or 
occupation) 

(Also children by other women than wife) 

Sex: Age: Same mother? 
(If dead, 

1) older or 
younger than 

2) interviewee) 

3) 

k) 

5) , 

6 )  

7) 

8 )  

9) 
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13• Sources of income in the home other than that of the 
informant: 

lk. Have you ever been out of Arizona for any length of 
time? (Where) 

15. Have you been in the service? 

16. Languages of informant: 

17* Spoken English: 

None 

Poor 

Fair 

Good 

As native 

18. Languages of informant's parents: 

19. Languages of informant's wife: 

20. Address: 

21. Church affiliation: 

i t * # * * * * *  



97 

22. Occupational history: (Dates, pay, days/week, pay in 
quarters for last year) (Before 
and after conversion) (Starting 
with present or most recent job) 

Dates Days/wk. 
(approx) worked Pay (by 3 mo. 

1) period for 
last year). 

2)  

3) 

4) 

5) 

6 )  

7) 

8)  

23« Would you like to stay on your present job until you 
retire? 

2k. How does your wife like your working at this job? 

25. If you had the choice of any job, which one would you 
choose? 

* * * * * * * *  

26. Tell me about your mother. 

27• Where does she live? 

28. Frequency and direction of visits: 



29. 

30. 

31. 

32. 

33-

34, 

35 

36 

37 

38 

39 
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Does she help you in any way? (For example, giving 
advice) 

Does your mother like the way you are raising the 
children? 

Do you talk over things with your mother before making 
important decisions? 

How do your wife and mother get along? 

Ideally, do you think that the husband should be the 
boss in the family, or do you think it should be on a 
50/50 basis? 

What do you and your wife do about this? 

Does your wife pay too much attention to the children, 
rather than being a good wife to you? 

Does your wife often go home to her mother? 
(Circumstances) 

How often have you been separated from your wife? 
(Duration and reason) 

* * * * * * * *  

How are the children doing? 

What kinds of problems are the kids giving you? 
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40. When your wife becomes pregnant, who helps? (Does she 
go home to mother or does her mother come here?) 

4l. Does she have her babies at home or at the hospital? 

42. Have you been able to be home when the children were 
born, or have you had to be away? (Circumstances) 

43. Do the grandparents or other relatives help with the 
children? 

44. What are your school plans for the kids? 

45. What do you want them to be when they get out of 
school? 

46. What age do you feel that a young child should leave 
his mother and start playing and making friends in the 
neighborhood? 

47• What age should a youngster be allowed to make 
decisions for himself? (For example, buying a car or 
taking a job) 

48. Do you have a car? (If so, year and model) 

49• What were the two last big things you bought? (When?) 

50. Who picked them out? 
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52. 

53 

5^ 

55 

56 

57 

58 

59 

60 
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Are you saving money now for anything special? 

* * * * * * * *  

In your life who has given you the most help? 

* * * * * * * *  

Grade and age when left school: 

Why did you leave then? 

What if you could do it over again? 

When you are not at home or work, where do you 
usually spend your time? 

What do most of the men you work with do? 

Have you ever been in trouble with the police? 

Do you drink? (If so, how much) 

Do you feel that the church has influenced your life? 
(How?) 

How often do you go to church? 
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62. What other churches have you belonged to? 

63. Do you feel that your conversion has changed your way 
of life? (How?) (Why?) 



APPENDIX B 

KLUCKHOHN VALUE SCHEDULE 

The Kluckhohn Value Schedule was developed as a 

measuring Instrument to assess intra-cultural and inter-

cultural value patterns. Kluckhohn and Strodtbeck suggest 

the following five orientations or problems which must be 

met by all cultures: is man basically evil, a mixture of 

good and evil, or good? (human nature orientation); is man 

in subjugation to nature, in harmony with nature or is he 

master over nature? (man-nature orientation); does one 

typically look to the past, the present, or the future? 

(time orientation); is being or doing preferred? (activity 

orientation); and, is lineality, collaterality or individ

ualism preferred? (relational orientation). The authors of 

the schedule hypothesize that all or most of the choice 

alternates in each orientation appear in all cultures—the 

emphasis and pattern choice, however, varies among dif

ferent cultures. 

Kluckhohn and Strodtbeck selected Schedule items to 

represent "the generalized life situation." The form of 

each item consists of presenting a situation and then 

offering alternate solutions among which the subject is 

requested to choose. An attempt was made to make the items 

102 
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relatively "pure," or free from contamination by orienta

tions other than the one being evaluated. The situations 

presented were chosen so as to be familiar to all peoples 

of the cultures to be studied. In the case of the original 

Kluckhohn and Strodtbeck study this included the Spanish-

American, Morman, Texan, Zuni, and Navaho groups of New 

Mexico. Items were screened to eliminate those that might 

increase subject defensiveness. Partly because of this, 

alternatives were stated in the third person so that the 

choices are not directly those of the subject, but rather 

solutions found by "some people" or one of two people in a 

conversation. This adds an almost projective quality to 

some of the questions. Alternative solutions were rotated 

and variables were non-systematically interspersed in the 

final Schedule. 

Questions concerning the validity and reliability 

of the Kluckhohn Value Schedule are only partially answered 

in the text presenting the Schedule. There seems to be 

consistent patterning of answers within most cultures on 

most orientations. This would indicate that, when the 

people of one culture make what appear to be random 

choices on a specific orientation, this is a function of 

value confusion in that culture rather than a function of 

meaningless Schedule items. More important, the five 

cultures of the original study had been examined exten

sively, previous to the administration of the Value 
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Schedule. The Schedule discriminated among them in the 

predicted directions. "No two of the cultures chose exactly 

the same patterns of preferences on any of the orientations, 

and, in addition, the degrees of similarity and difference 

proved to be, on the whole, the expected ones" (Kluckhohn, 

and Strodtbeck, 1961, p. 172). Reliability, as admitted by 

the authors, could not be properly evaluated considering 

the framework within which the Schedule was developed. 

Items Used From the Kluckhohn Value Schedule, English Form 
(Kluckhohn and Strodtbeck, 1961, pp. 80-90) 

1. A man needed a job and had a chance to work for two 
men. The two bosses were different. Listen to what 
they were like and say which you think would be the 
best one to work for. 

(1) One boss was a fair enough man, and he gave 
somewhat higher pay than most men, but he was 
the kind of boss who insisted that men work 
hard, stick on the job. He did not like it 
at all when a worker sometimes just knocked 
off work for a while to go on a trip or to 
have a day or so of fun, and he thought it 
was right not to take such a worker back on 
the job. 

(2) The other paid just average wages but he was 
not so firm. He understood that a worker 
would sometimes just not turn up--would be 
off on a trip or having a little fun for a 
day or two. When his men did this he would 
take them back without saying too much. 

Which of these men do you believe that it would be 
better to work for in most cases? 

Which of these men would most other people think 
it better to work for? 

Which kind of boss do you believe that it is 
better to be in most cases? . 



105 

Which kind of boss would most other people think 
it better to be? 

2. Some people were talking about the way children 
should be brought up. Here are three different ideas. 

(1) Some people say that children should always 
be taught well the traditions of the past 
(the ways of the old people). They believe 
the old ways are best, and that it is when 
children do not follow them too much that 
things go wrong. 

(2) Some people say that children should be 
taught some of the old traditions (ways of 
the old people), but it is wrong to insist 
that they stick to these ways. These 
people believe that it is necessary for 
children always to learn about and take on 
whatever of the new ways will best help 
them get along in the world of today. 

(3) Some people do not believe children should 
be taught much about the past traditions 
(the ways of the old people) at all except 
as an interesting story of what has gone 
before. These people believe that the 
world goes along best when children are 
taught the things that will make them want 
to find out for themselves new ways of 
doing things to replace the old. 

Which of these people had the best idea about how 
children should be taught? _____ 

Which of the other two people had the better 
idea? 

Considering again all three ideas, which would 
most other persons say had the better idea? . . . 

(a. 20-4:0 Age Group) 

3. Three young people were talking about what they 
thought their families would have one day as 
compared with their fathers and mothers. They 
each said different things. 



(1) The first said: I expect my family to be 
better off in the future than the family 
of my father and mother or relatives if 
we work hard and plan right. Things in 
this country usually get better for 
people who really try. 

(2) The second one said: X don't know whether 
my family will be better off, the same, 
or worse off than the family of my father 
and mother or relatives. Things always 
go up and down even if people do work 
hard. So one can never really tell how 
things will be. 

(3) The third one said: I expect my family to 
be about the same as the family of my 
father and mother or relatives. The best 
way is to work hard and plan ways to keep 
up things as they have been in the past. 

Which of these people do you think had the best 
idea? 

Which of the other two persons had the better 
idea? 

Which of these three people would most other 
p e o p l e  y o u r  a g e  t h i n k  h a d  t h e  b e s t  i d e a ?  . . . .  

(b. 40-up Age Group) 

Three older people were talking about what they 
thought their children would have when they were 
grown. Here is what each one said: 

(1) One said: I really expect my children to 
have more than I have had if they work hard 
and plan right. There are always good 
chances for people who try. 

(2) The second one said: I don't know whether my 
children will be better off, worse off, or 
just the same. Things always go up and down 
even if one works hard, so we can't really 
tell. 

(3) The third one said: I expect my children to 
have just about the same as I have had or 
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bring things back as they once were. It is 
their job to work hard and find ways to 
keep things going as they have been in the 
past. 

Which of these people do you think had the best 
idea? 

Which of the other two persons had the better 
idea? 

Which of these three people would most other 
people your age think had the best idea? .... 

k. People often have very different ideas about what has 
gone before and what we can expect in life. Here are 
three ways of thinking about these things. 

(1) Some people believe it best to give most 
attention to what is happening now in the 
present. They say that the past has gone 
and the future is much too uncertain to 
count on. Things do change, but it is 
sometimes for the better and sometimes for 
the worse, so in the long run it is about 
the same. These people believe the best 
way to live is to keep those of the old 
ways that one can—or that one likes--but 
to be ready to accept the new ways which 
will help to make life easier and better. 
as we live from year to year. 

(2) Some people think that the ways of the past 
(ways of the old people or traditional 
ways) were the most right and the best, and 
as changes come things get worse. These 
people think the best way to live is to 
work hard to keep up the old ways and try 
to bring them back when they are lost. 

(3) Some people believe that it is almost 
always the ways of the future--the ways 
which are still to come--which will be 
best, and they say that even though there 
are sometimes small setbacks, change brings 
improvements in the long run. These people 
think the best way to live is to look a 
long time ahead, work hard and give up many 
things now so that the future will be 
better. 



Which of these ways of looking at life do you 
think is best? 

Which of the other two ways do you think is 
better? 

Which of the three ways of looking at life do 
you think most other persons would think is best? 

Some people in a community like your own saw that 
the religious ceremonies (the church services) 
were changing from what they used to be. 

(1) Some people were really pleased because of 
the changes in religious ceremonies. They 
felt that new ways are usually better than 
old ones, and they like to keep everything--
even ceremonies--moving ahead. 

(2) Some people were unhappy because of the 
change. They felt that religious ceremonies 
should be kept exactly--in every way--as 
they had been in the past. 

(3) Some people felt that the old ways for 
religious ceremonies were best but you 
can't hang on to them. It makes life 
easier just to accept some changes as they 
come along. 

Which of these three said most nearly what you 
would believe is right? 

Which of the other two do you think is more 
right? 

Which of the three would most other people say 
was most right? 

There were two people talking about how they liked 
to live. They had different ideas. 

(1) One said: What I care about most is 
accomplishing things — getting things 
done just as well or better than other 
people do them. I like to see results 
and think they are worth working for. 

(2) The other said: What I care most about is 
to be left alone to think and act in the 



ways that best suit the way I really am. 
If I don't always get much done but can 
enjoy life as I go along, that is the best 
way. 

Which of these two persons do you think has the 
better way of thinking? 

Which of the two do you think you are more 
like? 

Which do you think most other people would say 
had the better way of living? 

There were two men, both farmers (men with 
fields). They lived differently. 

(1) One man kept the crops growing all right 
but didn't work on them more than he had 
to. He wanted to have extra time to visit 
with friends, go on trips, and enjoy life. 
This was the way he liked best. 

(2) One man liked to work with his fields and 
was always putting in extra time keeping 
them clean of weeds and in fine condition. 
Because he did this extra work, he did not 
have much time left to be with friends, to 
go on trips, or to enjoy himself in other 
wdys. But this was the way he really liked 
best. 

Which kind of man do you believe it is better 
to be? 

Which kind of man are you really most like? . . . 

Which kind of man would most other people think 
it better to be? 

The government is going to help a community like 
yours to get more water by redrilling and 
cleaning out a community well. The government 
officials suggest that the community should have 
a plan for dividing the extra water, but don't 
say what kind of plan. Since the amount of 
extra water that may come in is not known, 
people feel differently about planning. 



(1) Some say that whatever water comes in should 
be divided just about like water in the past 
was always divided. 

(2) Others want to work out a really good plan 
ahead of time for dividing whatever water 
comes in. 

(3) Still others want to just wait until the 
water comes in before deciding on how it will 
be divided. 

Which of these ways do you think is usually best 
in cases like this? 

Which of the other two ways do you think is 
better? 

Which of the three ways do you think most other 
persons would think best? 

There were two women talking about the way they 
liked to live. 

(1) One said that she was willing to work as 
hard as the average, but that she didn't 
like to spend a lot of time doing extra 
things in her house or taking up extra 
things outside. Instead she liked to have 
time free to enjoy visiting with people--
to go on trips--or to just talk with 
whoever was around. 

(2) The other woman said she liked best of all 
to find extra things to work on which would 
interest her--for example, making clothes 
for the family or taking part in community 
affairs. She said she was happiest when 
kept busy and was getting lots done. 

Which of these ways do you think it is usually 
better for women to live? 

Which kind of woman do you think you would like 
for a wife? . . 

Which way of life would most others think is 
best? 
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10. Two men spend their time in different ways when 
they have no work to do. (This means when they 
are not actually on the job.) 

(1) One man spends most of this time learning 
or trying out things which will help him in 
his work. 

(2) One man spends most of this time talking, 
telling stories, singing, and so on with 
his friends. 

Which of these men has the better way of living? 

Which of these men do you think you are more 
like? 

Items Used from the Kluckhohn Value Schedule, Spanish Form 
(Kluckhohn and Strodtbeck, 1961, pp. 368-378) 

1. Un hombre necesita trabajo, y dos hombres muy 
diferentes le ofrecen trabajo. Escuche como 
eran ellos y diga para cual de ellos usted piensa 
que seria mejor trabajar. 

(1) Uno es bastante justo, y paga algo mas que 
los otros patrones pero es un patron duro. 
Xnsiste que sus empleados trabajen duro y 
siempre esten a sus horas. Se disgusta 
mucho cuando un empleado toma tiempo para 
salir de viaje o a divertirse. Casi siempre 
desocupa al empleado que hace esto. 

(2) El otro paga solo sueldos regulares, pero no 
es un patron tan duro. Entiende porque a 
veces un empleado no viene a trabajar, ha 
salido de viaje o a divertirse por un dia o 
dos. Ouando vuelve, casi siempre lo sigue 
ocupando sin decirle mucho. 

Para cual de estos hombres cree usted que seria 
mejor trabajar? 

Por lo general, cual de estos dos hombres diria la 
gente de aqui, seria el mejor patron? 

Cual de estos dos patrones preferiria usted ser? 

Cual preferiria ser la mayoria de la gente de 
aqui? 
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2. Aqui hay tres diferentes opiniones sobre la manera 
de ensenar a los ninos. 

(1) Algunas personas creen que a los ninos se les 
debe ensenar las costumbres del pasado con 
mucho cuidado. Esta gente cree que las viejas 
costumbres son siempre las mejores, y dicen 
que cuando los ninos no siguen estas costumbres 
viejas, vienen dificultades. 

(2) Otras personas creen que los ninos deben 
conocer las coatumbres del pasado, pero no se 
debe insistir en que se sigan estas costumbras 
al pie de la letra. Dicen que los hijos 
necesitan aprender y aceptar muchas cosas 
nuevas para vivir mejor, hoy en dia. 

(3) Hay todavia otras personas que no dan casi nada 
de atencion a todas las costumbres viejas. 
Ensenan las costumbres viejas solo como un 
cuento interesante. Estas personas dicen que 
la vida es mejor para todos cuando los hijos 
aprenden a querer buscar por si mismos nuevos 
modos de hacer las cosas, e ir en direcciones 
nuevas aparte de sus padres. 

Cual de estos metodos de ensenar a los ninos le 
parece mejor? 

Cual escogeria como el segundo? 

Cual de estos metodos cree usted que la mayoria 
de la otra gente escogeria como el mejor? 

(a. Anos 20 a 40) 

3. Tres jovenes estaban hablando de lo que creian que 
sus familias--eso es decir, ellos mismos y sus 
hijos--tendrian algun dia, comparado con lo que 
sus padres tuvieron. Cada uno pensaba de distinto 
modo. 

(l) Uno dijo, "Yo creo que mi familia tendra mas 
en el futuro que la familia de mis padres o 
mis parientes, si trabajamos duro y hacemos 
nuestros planes con cuidado. La vida en este 
pais casi siempre mejora para la gente que de 
veras trabajo duro." 
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(2) Otro dijo, "Yo no se de seguro si mi familia 
vivira mejor, lo mismo, o peor, que la 
familia de mis padres o mis parientes. La 
vida sube y baja aun cuando la gente trabaja 
duro. Asi es la vida!" 

« 

(3) Todavia otro dijo, "Yo creo que mi familia, 
vivira mas o menos como vivieron las familias 
de mis padres y de mis parientes. Lo mejor 
es trabajar duro para guardar todo lo del 
pasado." 

Cual de estos jovenes cree usted pensaba mejor? 

Cual opinion escogeria en segundo lugar? 

La mayoria de la gente de aqui, con cual de estos 
jovenes estaria de acuerdo? 

(b. Anos de kO arriba) 

Tres personas mayores hablaban de lo que esperaban 
que sus hijos tuvieran cuando fueran grandes. Aqui 
esta lo que dijo cada uno. 

(1) Una persona dijo, "Realmente yo creo que mis 
hijos tengan mas de lo que yo he tenido, eso 
es, si trabajan duro y hacen sus planes con 
cuidadd. Siempre hay buenas oportunidades 
para los que trabajan duro." 

(2) Otra dijo, "Yo no se se mis hijos viviran 
mejor o peor, o lo mismo, que yo he vivido. 
La vida sube y baja, aun cuando la gente 
trabaja duro. Asi es la vida!" 

(3) La tercera dijo, "Yo espero que mis hijos 
vivan mas o menos como yo he vivido, y que 
hagan volver la vida como era antes. Es la 
responsabilidad de los hijos mantener la 
manera de vivir del pasado." 

Cual de estos tres hombres cree usted que tenia el 
mejor modo de pensar? 

Cual opinion escogeria en segundo lugar? 

La mayor parte de la gente de su edad, con cual de 
estos hombres estaria de acuerdo? 
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4. La gente tiene muy diferentes ideas sobre lo pasado 
y sobre lo que se puede esperar en el futuro en esta 
vida. Tenemos aqui tres diferentes maneras de 
pensar sobre esto. 

(1) Algunas personas creen que el tiempo hoy en dia 
es el que mas necesita nuestra atencion. Dicen 
que el pasado, ya ha pasado y el futuro es 
demasiado incierto para darle mucha atencion. 
La vida va cambiando pero nadie sabe como va a 
cambiar--a vedes mejora, a vedes empeora. Esta 
gente es la que quiere guardar las costumbres 
que mas les gustan del pasado, cuando es 
posible. Pero tambien quiere aceptar lo nuevo 
que mejora la vida hoy en dia. 

(2) Otras personas creen que la vida del pasado era 
mucho mejor. Dicen que los cambios siempre 
empeoran la vida. Son estas personas las que 
quieren guardar con cuidado las costumbres 
viejas y hacerlas volver cuando estan perdidas. 

(3) Otras personas creen que lo que venga en el 
futuro tiene que ser, casi siempre, mejor. 
Dicen que los cambios siempre traen mejoras 
aunque uno no vea las mejoras immediatamente. 
Estas son las personas que hacen planes lejos 
en el futuro y se sacrifican muchisimo ahora 
para que el futuro sea mejor. 

Cual de estos modos de ver la vida le parece mejor? 

Cual de estos modos escogeria usted en segundo 
lugar? 

Cual de estos modos cree usted que la mayoria de 
la gente de aqui escogaria? 

5. La gente en una placita como esta, notaron que las 
costumbres religiosas y las fiestas religiosas iban 
cambiando de como eran. Diferentes personas tenian 
diferentes opiniones sobre estos cambios. 

(l) A algunas personas le gustaron mucho estos 
cambios. Esta gente cree que las nuevas 
costumbres, por lo general, son mejores que 
las costumbres viejas, y quieren seguir lo 
nuevo en todas las cosas, aun en las costumbres 
religiosas. 
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(2) Otra gente estaba muy perturbada con los 
camblos de las costumbres religiosas y las 
fiestas religiosas. Esta gente quiere guardar 
las costumbres exactamente como eran en al 
pasado. 

(3) Todavia a otra gente le gustan las costumbres 
religiosas y las fiestas religiosas del 
pasado, pero saben que no es posible guardarlas 
exactamente. Esta gente cree que la vida es 
mucho mas facil cuando se aceptan los cambios 
que vienen con el tiempo. 

Cual de estos modos de pensar es mas como usted 
piensa? 

Cual modo escogeria el segundo? 

Cual de estos modos de pensar le parece que la 
mayoria de la gente de aqui piensa? 

6. Dos personas estan hablando de como les gustaria 
vivir, y cada una tiene diferentes ideas. 

(1) Uan dijo, "Lo que mas me importa a mi es 
acabar muchas cosas y hacerlas tan bien o 
mejor que los demas. Me gusta ver resultados 
y creo que vale la pena trabajar para 
conseguirlos." 

(2) La otra persona dijo, "Lo que mas me importa a 
mi, es que me dejen solo, para pensar y hacer 
las cosas de la manera que mejor me cae a me. 
Si no siempre tengo resultados, pero puedo 
gozar de la vida de dia en dia esto me parece 
el mejor modo de vivir." 

Cual de estas dos personas, cree usted tiene la 
mejor manera de pensar?_ 

Cual de estas dos personas es mas como usted? 

Cual de estas maneras de pensar cree usted que la 
mayoria de la gente escogeria? 

7. Dos hombres que tienen siembra, viven muy diferantemante, 
uno al otro. 

(l) Uno da a su siembra el cuidado que es 
necessario pero no cree que debe darle a la 



aiembra mas tiempo de lo necesa^io. Prefiere 
tener horas libres para andar de visita con 
sus amigos, andar de paseo, y hacer otras cosas 
que le divierten. Esta manera de vivir es la 
que le gusta mas a el. 

(2) El otro trabaja con su siembra casi todo el 
tiempo. Siempre esta sacando hierbas, escarbando 
y trabajando, porque al trabajar de esta manera 
no tiene mucho tiempo de andar de visita o de 
viaje, o divertirsa de otros modos. Esta 
manera de vivir es la que le gusta mas a este 
hombre. 

Cual de estos hombres es mejor ser? 

Cual de estos hombres se parece mas a usted? 

Cual de estos modos de vivir escogeria la mayoria 
de la otra gente de aqui como mejor? 

Digamos (vamos a decir) que una placita como esta 
tiene una noria que se necesita limpiar y arreglar 
para consequir mas agua. El gobierno va a ayudar a 
la placita, y quiere que la placita haga un plan para 
dividir el agua que venga. Pero, puesto que nadie 
sabe cuanta agua va a haber, la gente tiene diferentes 
opiniones sobre el plan. Aqui hay tres opiniones. 

(1) Algunos dieen que el plan para dividir el agua 
debe ser el mismo que han tenido siempre en el 
pasado. 

(2) Otros quieren hacer un plan nuevo de antemano, 
de veras bueno, para dividir cualquier cantidad 
de agua que venga. 

(3) Todavia otros dicen que es mucho mejor esperar, 
y ver cuanta agua llega antes de hacer el plan. 

Cual de estos modos cree usted que es el mejor en 
estos casos? 

Cual de estos modos escogeria usted en segundo lugar?_ 

Cual de estos modos cree usted que a la mayoria de 
la otra gente de aqui le gustaria mas? 

Habia dos mujeres que hablaban de la manera en que 
les gustaria vivir. 
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(1) Una dijo, "No 'me importa a mi trabajar en mi 
casa tanto como la mayoria de las otras mujeres, 
pero no me gustaria pasar mucho tiempo haciendo 
cosas que no son necesarias, como bordar, coser, 
lavar, o limpiar lo de la casa demasiado seguido. 
En vez de pasar tanto tiempo haciendo estas 
cosas, prefiero tener tiempo libre para platicar 
con mis amigas, salir de paseo, y gozar de la 
vida." 

(2) La otra dijo, "Pues lo que a mi me gusta mas, 
es estar ocupada casi siempre, haciendo muchas 
cosas que no son de veras necesarias, como 
bordar, coser, lavar, o limpiar o pintar la 
casa. Estoy mas contenta trabajando." 

Cual de estos modos de vivir le parece mejor para 
las mujeres? 

A cual se parece usted mas? 

Que modo de vivir escogerian las otras mujeres de 
aqui como el mejor? 

10. Dos hombres pasan sus horas libres, eso es decir, las 
horas cuando no estan trabajando, en diferentes modos. 

(1) Un hombre usa la mayor parte de sus horas libras 
aprendiendo o probando cosas nuevas que le 
puedan ayudar en su trabajo. 

(2) El otro prefiere pasar sus horas libres 
divirtiendose, platicando, contando cuentos, 
o, quizas, cantando. 

Cual de estos hombres tiene el mejor modo de vivir? 

Cual de estos dos modos de vivir escogeria la mayoria 
de la otra gente de aqui como el mejor? 
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118 

Subject No 

Being-Doing Past-Future Summary 

1. 2 .  
Better employer_ 
Others 
Better boss 
Others 

Best_ 
2nd 
3rd 
Others 

7- 3-
Best 
You are 
like 

Best 
2nd ' 

Others 
3rd 
Other 

Being-Doing 
A B 
B A 
Self not 
ideal 
Others 
differ 

Past-Future 

8 .  5-
Best 
You are 
like 
Others 

Best_ 
2nd 
3rd 
Others 

10. 6. 
Best 
You would 
like 
Others 

Best_ 
2nd 
3rd 
Others 

A B 
A C_ 
B C_ 
B A 
C A 
c B 
Others 
differ 

1st Choices 

11. 9. 
Best 
You are 
like 
Others 

Best 
2nd 
3rd 
Others 

B 
c" 



APPENDIX C 

CORNELL MEDICAL INDEX 

The Cornell Medical Index Health Questionnaire is 

devised to cover the questions ordinarily asked in a 

medical or psychiatric screening interview. Those sections 

of the Index which cover physical ailments were not used in 

this study. The included sections were those which 

evaluated "habits" and the emotional factors of "inade

quacy," "depression," "anxiety," "sensitivity," "anger," 

and "t ens i on." 

Questions on the Index are brief and simple. The 

subject is asked to answer "yes" or "no" to each item. 

Published versions are available in both Spanish and 

English. Brodman states that the test may be properly 

administered by interviewers untrained in medicine, 

psychology, or psychiatry. 

It has been shown that patients answer questions 

on the CMI in the same way that they ginswer a physician 

directly questioning them. Brodman has reported a piiot 

study involving more than 1,000 subjects in which the 

doctors1 conventional medical reports were compared with 

information gathered separately by the CMI. With one 

exception, the CMI obtained the critical diagnostic data 
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and on the average gathered more information than the 

doctors1 interviews. There was 95% agreement between items 

collected by interview and those obtained through the 

questionnaire. This is approximately the same percentage 

of agreement as may be found between two history-taking 

interviews administered by doctors. The investigator 

concludes, "Patients thus appear to answer printed ques

tions in the C.M.I, as honestly and accurately as they do 

similar questions in interview" (Brodman et al., 19^9a? 

p. 531). 

Brodman has further established that the CMI items 

may be used for accurate diagnoses (Brodman et al., 1951)' 

Using the CMI only, "blind" diagnoses of problem areas were 

made by physicians, medical interns, nurses, and medical 

technicians. They identified correctly approximately 9k% 

of the diagnostic areas which were found in a complete 

hospital evaluation of the patient. There was little 

difference between the physicians and the less trained 

medical assistants in their ability to identify general 

diagnostic areas from the CMI. In many cases the CMI 

indicated a problem not found during standard hospital 

treatment of the patient. This problem was almost always 

psychiatric in nature. A small group of these patients 

were recalled to the hospital and re-examined by a psychi

atrist who was not aware of the nature of Brodman!s 

research. All were found to have emotional disturbances. 
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This study indicated that the CMI not only can accurately 

diagnose problem areas but that it provides a more sensi

tive measure of emotional problems than the judgements of 

hospital personnel. 

Considering the above studies Brodman suggests that 

the Cornell Medical Index may be effectively used in the 

following situations: 

1. In private and hospital practice as a part of 
the initial general medical examination and a 
basis for investigative procedures, so that 
important manifestations of disease will not be 
overlooked. 
2. In specialty outpatient departments to obtain 
background of information about the patient's 
total medical problem, to aid in interpretation 
of the manifestations of disease in the specialty 
and referral of the patient to appropriate clinics 
for investigation of other manifestations of 
disease. 
3. In industrial medical departments to save the 
physician's time, and for the two reasons listed 
above. 
4. In admission clinics to enable the physician 
in minimal time to assign patients to appropriate 
physicians. 
5. In insurance work to evaluate the medical 
status of applicants for insurance on the basis 
of comprehensive and voluminous information. 
6. In clinical psychology to obtain information 
(a) about the patient's body, so that the 
psychologist may suspect the presence of somatic 
disorders and (b) about his emotions as leads in 
psychological interview. 
7. In medical teaching to supply students with a 
large body of significant medical information 
about each patient that is easy to review and not 
buried in a mass of negative information. 
8. In research for study of the incidence of 
symptoms in various medical disorders and to make 
large scale public health surveys. The fact that 
nurses can make valid partial interpretations of 
data on the Cornell Medical Index promises to be 
particularly useful (Bordman et al., 1951* P« 157)• 
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The CMI may be used, as in the study cited above, 

to point out diagnostic areas. This may be done through 

qualitative analysis of the items by a deeper clinical 

interpretation of their significance. But the statistical 

method—counting the number of "yes" or pathological 

answers—may also be used. "Both methods are effective in 

identifying people with emotional disturbances" (Brodman 

et al., 195^, p. 1802). 

Brodman used the statistical approach when studying 

the predictive value of the CMI in evaluating behavior 

under stress. It is his view that men with previous mental 

and physical problems and men with many such complaints (in 

other words those groups who would give many "yes" answers 

on the CMI) will be more apt to "break-down" under stress 

than men without these characteristics. In one study 

(Brodman et al., 195^) Brodman administered the CMI during 

induction to marines accepted for service. His results 

indicate that, ". . . within one year of induction, almost 

one third of the men with the highest CMI scores were no 

longer performing fully effective military service" 

.(Brodman et al. , 195^» P« 1806). 

The above study not only tends to support the 

general validity of the CMI as a technique to measure 

pathology but also specifically indicates that under 

stress—and we can probably accept Brodman's assumption 
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that service in the armed forces presents unusual stresses-

high CMI scorers tend to break-down. 

The validity of the CMI has more recently been 

evaluated in a very different setting. This study was 

engendered by the need for a screening instrument to detect 

potential psychiatric problems in an Indian school popula

tion (Nelson et al., 1964). Despite Brodman's statement 

that the CMI could be used "with subjects in a population 

without previously tested norms" (Brodman et al., 1952, 

p. 119)» Nelson wished to know if it were a valid cross 

cultural instrument which could be employed with Navajo and 

Alaskan Eskimo subjects. Randomly selected Indian subjects 

were separately administered the CMI and evaluated as 

"normal" or "abnormal" by a psychiatrist. The "abnormal" 

Eskimo sub-group did not significantly differ from the 

"normal" Eskimo group--only a trend in the hypothesized 

direction was demonstrated. The two corresponding Navajo 

groups, however, showed clear differences in their CMI 

scores. Nelson concludes, "Statistically significant 

differences in responses to CMI were found in the 'normal' 

and 'abnormal' groups of subjects; thus confirming previous 

statements of the value of CMI in detecting psychiatric 

disturbances, and extending its applicability to Indian 

beneficiaries" (Nelson et al., 1964, p. 1158). 

Age, educational level, and socio-economic status 

often influence test data. These variables, however, seem 
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to have little effect on CMI results. A major work using 

over 5*000 subjects was designed to study the influence of 

both age and education on the Index (Brodman et al., 1953)* 

On the moods and feelings sections there was no relation 

between CMI scores and age. Nor was there any relationship 

between education and CMI scores. Again when studying the 

Indian, Nelson found that age and academic background had 

no effect on CMI scores (Nelson et al., 1964). The same 

results were obtained in Chance's work with the Eskimo 

(Chance, 1965)* Croog's work, using a sample of 2,000 

males, found, with the exception of subjects of Italian 

parentage, no relationship between education and the Index 

score. Furthermore, Croog found the occupation of the 

subject, the occupation of the subject's father, the 

educational level of the subject's father, and the social 

class of the subject's father to be unrelated to CMI scores 

(Croog, 1961). 

The CMI has been used in other cultural settings. 

Scotch and Geiger, an anthropologist and a physician, 

worked with the CMI in rural and urban areas among the Zulu. 

The Index as employed in this study was slightly modified. 

"Where questions were not quite appropriate linguistically 

or culturally, they were modified to meet the situation, but 

in general the translation followed the original as closely 

as possible and no major cross-cultural modifications were 

made" (Scotch and Geiger, 1963* P« 306). 
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An overall relationship was found between mortality 

and morbidity rates (for cardiovascular disease) and CMI 

scores. More interesting to us is the fact that urban 

Zulus were found to have significantly (at the .01 level) 

higher scores on the psychological section (M-R) than their 

rural counterparts. This high pathology rate among city 

dwellers was related by the authors to cultural change. 

They state: 

The urban African, in our sample and elsewhere, 
faces unique and often almost overwhelming 
problems: the change from extended to nuclear 
family living, from role-differentiated to 

. companionate marriage, from a rural economy to a 
specialized, industrial, currency-using economy. 
In our urban sample, as in other African Urban 
settings, different tribal groups, languages, 
and cultures are juxtaposed or mixed, problems 
of African-white contact and conflict are 
intensified, and intergenerational conflict 
grows as African children experience dis
continuities in socialization and acculturation. 
The high psychological scores . . . may reflect 
the resultant stresses of rapid culture change 
(Scotch and Geiger, 1963? p. 310). 

A study of cultural change recently reported by 

Chance indicates that in still another setting, among the 

Eskimo, the CMI may be used with minimum revision. Only 

two items in the "Moods and Feelings" section were found to 

be inappropriate. 

Scores from the "Moods and Feelings" section of the 

CMI were discussed separately here, "since the primary 

interest in this phase of the study was to determine the 

effect of rapid acculturation on personality 
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adjustment . . .11 (Chance, 1965? p. 378). The results 

indicated that high scores were associated with individuals 

who had identified with the "white man" but who had little 

contact with him. Again, the CMX sensitively pointed out 

pathology in the group having acculturation difficulties. 

In summary we find an impressive array of CMI 

validity studies (Brodnfan et al., 19^9a; Brodman et al., 

19515 Brodman et al., 195^) carried out on the general 

population. An additional validity study using American 

Indians and Eskimo indicates that the CMI may be considered 

valid for some very different cultural populations (Nelson, 

et al. , 1965). Variables such as age, educational level, 

and socio-economic status have little effect on CMI results 

(Brodman et al., 1953; Nelson et al., 196*1; Chance, 1965; 

Croog, 1961). Moreover the CMI has been found useful in 

differentiating between sub-groups in a culture experiencing 

differential rates of culture change and resultant stress 

(Chance, 1965; Scotch and Geiger, 1963)* It would seem, 

therefore, to be a suitable instrument to employ in studying 

the pathology rates of the two sub-groups of the present 

study. 
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Cornell Medical Index Questions (L-R) English Version 

1. Do you usually have great difficulty in falling 
asleep or staying asleep? Yes No 

2. Do you find it impossible to take a regular 
rest period each day? Yes No 

3. Do you find it impossible to take regular daily 
exercise? Yes No 

k. Do you smoke more than 20 cigarettes a day? Yes No 

5. Do you drink more than six cups of coffee or 
tea a day? Yes No 

6. Do you usually take two or more alcoholic 
drinks a day? Yes No 

7« Do you sweat or tremble a lot during examina
tions or questioning? Yes No 

8. Do you get nervous and shaky when approached 
by a superior? Yes No 

9• Does your work fall to pieces when the boss or 
a superior is watching you? Yes No 

10. Does your thinking get completely mixed up when 
you have to do things quickly? Yes No 

11. Must you do things very slowly in order to do 
them without mistakes? Yes No 

12. Do you always get directions and orders wrong? Yes No 

13. Do strange people or places make you afraid? Yes No 

14. Are you scared to be alone when there are no 
friends near you? Yes No 

15* Is it always hard for you to make up your 
mind? Yes No 

16. Do you wish you always had someone at your 
side to advise you? Yes No 

17« Are you considered a clumsy person? Yes No 
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18. Does it bother you to eat anywhere except in 
your own home? Yes No 

19« Do you feel alone and sad at a party? Yes No 

20. Do you usually feel unhappy and depressed? Yes No 

21. Do you often cry? Yes No 

22. Are you always miserable and blue? Yes No 

23. Does life look entirely hopeless? Yes No 

2k. Do you often wish you were dead and away from 
it all? Yes No 

25. Does worrying continually get you down? Yes No 

26. Does worrying run in your family? Yes No 

27- Does every little thing get on your nerves and 
wear you out? Yes No 

28. Are you considered a nervous person? Yes No 

29. Does nervousness run in your family? Yes No 

30. Was anyone in your family ever a patient in a 
mental hospital (for their nerves)? Yes No 

31. Did you ever have a nervous breakdown? Yes No 

32. Did anyone in your family ever have a nervous 
breakdown? Yes No 

33« Were you ever a patient in a mental hospital 
(for your nerves)? Yes No 

34. Are you extremely shy or sensitive? Yes No 

35« Do you come from a shy or sensitive family? Yes No 

36. Are your feelings easily hurt? Yes No 

37* Does criticism always upset you? Yes No 

38. Are you considered a touchy person? Yes No 

39« Do people usually misunderstand you? Yes No 
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40. Do you have to be on your guard even with 
friends? Yes No 

41. Do you always do things on sudden impulse? Yes No 

42. Are you easily upset or irritated? Yes No 

43. Do you go to pieces if you don't constantly 
control yourself? Yes No 

44. Do little annoyances get on your nerves and 
make you angry? Yes No 

45. Does it make you angry to have anyone tell 
you what to do? Yes No 

46. Do people often annoy and irritate you? Yes No 

47- Do you flare up in anger if you can't have 
what you want right away? Yes No 

48. Do you often get into a violent rage? Yes No 

49. Do you often shake or tremble? Yes No 

50. Are you constantly keyed up and jittery? Yes No 

51. Do sudden noises make you jump or shake 
badly? Yes No 

52. Do you tremble or feel weak whenever someone 
shouts at you? Yes No 

53. Do you become scared at sudden movements or 
noises at night? Yes No 

54. Are you often awakened out of your sleep by 
frightening dreams? Yes No 

55. Do frightening thoughts keep coming back in 
your mind? Yes No 

56. Do you often become suddenly scared for no 
good reason? Yes No 

57• Do you often break out in a cold sweat? Yes No 
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Cornell Medical Index _Sue stions (L-R) Spanish Version 

1. Tiene usted generalmente gran dificultad en 
permanecer dormido? Si No 

2. Se le hace imposible tomar un rato de descanso 
todos los dias? Si No 

3» Se le hace imposible hacer ejercicios todos 
los dias? Si No 

k. Fuma usted mas de 20 cigarrillos al dia? Si No 

5• Toma usted mas de 6 tazas de cafe o te al dia? Si No 

6. Toma usted generalmente dos o mas bebidas 
alcoholicas al dia? Si No 

7• Suda usted o tiembla mucho durante un examen 
o interrogatorio? Si No 

8. Se pone usted nervioso y tiembla cuando se la 
acerca su jefe? Si No 

9• Se le descompone todo su trabajo cuando lo 
esta observando su jefe? Si No 

10. Se confunden sus pensamientos cuando tiene que 
hacer algo con rapidez? Si No 

11. Tiene usted que hacer las cosas con mucha 
calma para poderlas hacer sin errores? Si No 

12. Entiende usted siempre mal las instrucciones 
y ordenes que se le dan? Si No 

13• Siente usted miedo de personas y sitios 
extranos? Si No 

1^. Siente miedo de estar solo cuando no hay 
amigos cerca de usted? Si No 

15» Es siempre duro para usted decidir algo? Si No 

16. Quisiera usted tener siempre cerca a alguien 
que lo aconseje? Si No 

17» Es usted considerada una persona torpe? Si No 
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18. Le molesta a usted comer en sitios fuera de 
su casa? Si No 

19. Se siente usted solo y triste en una fiesta? Si No 

20. Se siente usted generalmente triste y 
deprimido? Si No 

21. Llora usted a menudo? Si No 

22. Se siente usted siempre desanimado y 
melancolico? Si No 

23* Siente usted que no tiene esperanzas en la 
vida? Si No 

2k. Desea usted a veces verse muerto para terminar 
todos sus probleraas? Si No 

25. Esta usted siempre preocupado (intranquilo)? Si No 

26. Viene usted de una familia que se preocupa 
mucho? Si No 

27• Afecta cualquier cosa sus nervios y lo 
desgastan (debilitan)? Si No 

28. Es usted considerada una persona nerviosa? Si No 

29• Es nerviosa su familia? Si No 

30. Ha tenido usted alguna vez un trastorno 
nervioso (decaimiento nervioso)? Si No 

31. Ha tenido un trastorno nervioso alguna 
persona en su familia? Si No 

32. Fue usted alguna vez un paciente en un 
hospital mental (para sus nervios)? Si No 

33* Fue algun miembro de su familia alguna vez un 
paciente en un hospital mental (para sus 
nervios)? Si No 

34. Es usted extremadamente timida o sensitiva? Si No 

35. Viene usted de una familia timida o sensitiva? Si No 

36. Se ofende usted con facilidad? Si No 

37. Le molesta a usted siempre que lo critiquen? Si No 
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38. Es usted considerada una persona susceptible 
(quisquillosa)? Si No 

39. No lo comprende a usted la gente frecuentemente 
(lo malinterpretan)? • Si No 

40. Tiene usted siempre recelo aun entre amigos? Si No 

41. Hace usted cosas impulsivamente siempre (con 
arranques)? Si No 

42. Se irrita usted con facilidad? Si No 

43. Necesita usted dominarse constantemente a si 
mismo para evitar perder los estribos? Si No 

44. Le causan las pequenas molestias nerviosidad 
y coraje? Si No 

45. Le da a usted coraje que alguien le diga lo 
que tiene que hacer? Si No 

46. Le molesta y le irrita la gente 
frecuentemente? Si No 

4?. Le da a usted mucho coraje si no consigue 
lo que quiere inmediatamente? Si No 

48. Le da a usted un furor violento a menudo 
(rabietas)? Si No 

49. Tiembla usted a menudo? Si No 

50. Esta usted siempre excitado y nervioso? Si No 

51. Brinca usted o tiembla mucho al oir un ruido 
fuerte inesperadamente? Si No 

52. Tiembla usted o se siente debil (asustado) 
cuando alguien le grita? Si No 

53* Se asusta usted al sentir movimientos o 
ruidos por la noche? Si No 

54. Se despierta usted a menudo por haber estado 
sonando con sosas que le asustan? Si No 

55 • No puede usted quitarse de la mente 
pensamientos que le causan miedo? Si No 



133 

56. Le da a usted miedo a menudo sin razon alguna? Si No 

57. Le da a usted a menudo un sudor frio? Si No 



APPENDIX D 

ROSEN VALUE SCALE 

Bernard Rosen published in 1956 an article on the 

"achievement syndrome.1' For this study of adolescents he 

used thirteen questions concerning values and perceptions. 

The scale appears in modified form, for use with adults, in 

the American Sociological Review of 1959* This latter form 

was used without revision in the present study of Mexican-

American males. For convenience these questions will be 

referred to as the Rosen Scale in this paper. 

In devising these questions, Rosen was attempting 

to tap the three orientations of Kluckhohn's five basic 

culture orientations which seemed most closely related to 

the "achievement syndrome." He describes the three 

orientations as follows: 

1. Activistic-Passivistic Orientation concerns 
the extent to which the culture of a group 
encourages the individual to believe in the 
possibility of his manipulating the physical and 
social environment to his advantage. An 
activistic culture encourages the individual to 
believe that it is both possible and necessary 
for him to improve his status, whereas a 
passivistic culture promotes the acceptance of 
the notion that individual efforts to achieve 
mobility are relatively futile. 

2. Individualistic-Collectivistic Orientation 
refers to the extent to which the individual is 
expected to subordinate his needs to the group. 
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This study is specifically concerned with the 
degree to which the society expects the individual 
to maintain close physical proximity to his family 
or orientation, even at the risk of limiting 
vocational opportunities; and the degree to which 
the society emphasizes group incentives rather 
than personal rewards. The collectivistic society 
places a greater stress than the individualistic 
on group ties and group incentives. 

3. Present-Future Orientation concerns the 
society's attitude toward time and its impact upon 
behavior. A present oriented society stresses the 
merit of living in the present, emphasizing 
immediate gratifications; a future oriented 
society encourages the belief that planning and 
present sacrifices are worthwhile, or morally 
obligatory, in order to insure future gains 
(Rosen, 1959? PP• 80, 8l). 

Negative answers to the questions indicate orientations 

toward an activistic, future-oriented, individualistic 

point of view while affirmitive responses represent 

passivistic, collectivistic, and present orientations. 

Previous studies, using the Rosen Scale, are cited 

in Chapter 4t, "Discussion of Value, Orientations and 

Needs." 

Rosen Scale Items 

1. All a man should want out of life in the way of a 
career is a secure, not too difficult job, with 
enough pay to afford a nice car and eventually a 
home of his own. 

Agree 
Disagree _____ 

2. When a man is born, the success he is going to have 
is already in the cards, so he might just as well 
accept it and not fight against it. 

Agree 
Disagree 
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The secret of happiness is not expecting too much out 
of life and being content with what comes your way. 

Agree 
Disagree ______ 

Nothing is worth the sacrifice of moving away from 
one's parents. 

Agree , 
Disagree 

The best kind of job to have is one where you are 
part of an organization all working together even 
if you don't get individual credit. 

Agree _____ 
Disagree 

Planning only makes a person unhappy since your 
plans hardly ever work out anyway. 

Agree 
Disagree 

Nowadays with world conditions the way they are, 
the wise person lives for today and lets tomorrow 
take care of itself. 

Agree 
Disagree 



APPENDIX E 

ACHIEVEMENT MOTIVATION SCORING 

Measurement of Need-Achievement by use of projec

tive techniques became, in the hands of McClelland, a well 

standardized procedure. (See Chapter 3 for description.) 

It has been generally accepted that Need-Achievement, as 

measured by McClelland's system, is developed during early 

childhood. It appears that mothers of high Need-Achievers, 

as contrasted with mothers of low Need-Achievers, impose 

more demands earlier in life, particularly of "self-reliant 

mastery." Also these high Need-Achievers restricted their 

sons less but insisted upon observation of the few restric

tions they did impose at an earlier age. Demands for self-

reliance preceded restrictions. For high Need-Achievers, 

regression was prohibited (Winterbottom, 1958)- Several 

cross-cultural studies made subsequent to Winterbottom1s 

work have made it possible to evaluate the causal elements 

more specifically. 

. . . early mastery training promotes high n 
Achievement, provided it does not reflect 
generalized restrictiveness, authoritarianism, 
or "rejection" by the parents. . . . The boy 
can be put on his own either too early, as in 
predominately lower-class, early caretaking 
families, or too late, as in the predominately 
middle-class families that expect achievement 
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and independence quite late. . . . Instead, what 
is desirable in somewhat idealized terms, is a 
stress on meeting certain achievement standards 
somewhere between the ages of six and eight (at 
least according to the mother's reports), neither 
too early for the boy's abilities nor too late 
for him to internalize these standards as his 
own (McClelland, 1961, p. 3^5)* 

Studies which have attempted to compare the Need-

Achievement of Catholics and Protestants indicate a very 

complex set of factors which influence Need-Achievement. 

Religion, ethnic group, and social class interact in 

complex ways. The influence of religion, after ethnic 

group and social class are held constant, appears not to be 

statistically significant. The trend, however, is in the 

direction of higher Need-Achievement among Protestants 

(McClelland, 1961, pp. 356-364). 

High Need-Achievement has been found to be associ

ated with early parental demands. Protestantism has also 

been linked to these early requirements as well as other 

characteristics--such as risk taking ventures--felt to be 

associated with Need-Achievement. However, it has been 

difficult to show a direct relationship between Need-

Achievement, as measured by McClelland's cards, and 

Protestantism. 
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The n achievement score for any one individual is the total 
of the scores obtained on all stories written. 
If a story is scored as not having achievement imagery 
(AI-#3)--i•e•» if it is scored UI(#l) or Tl(#2)--it is not 
to be scored for any of the sub-categories (i.e., #s 4-T3T* 

-1 1. Unrelated Imagery (UI)--No reference to an 
achievement goal. 

0 2. Doubtful Imagery (TI)--Usually contains reference 
to some commonplace task goal (and often contains 
other task-related sub-categories, but fails to 
meet one of the 3 criteria for scoring AI (see #j) 

+1 3. Achievement Imagery (Al)--Any use of "good," 
"better," or "best"--so long as they evaluate the 
excellence of performance. 
(a) Competition with a standard of excellence: 

(1) competitive activity; (2) self-imposed 
requirements of good performance. 

(b) Unique Accomplishment: Inventions, artistic 
creations, and other extraordinary accomplish 
ments fulfill this criterion. 

(c) Long Term Involvement: Being a success in 
life, becoming a machinist, doctor, lawyer, 
successful businessman, etc.--if it is not 
made explicit that another immediate goal is 
primary, e.g., food for the kids or personal 
security. 

+1 k. Need (N)--Someone in the story states the desire 
to reach an achievement goal. E.g., "He wants 
to," "He hopes to," "He is determined to" (make 
some kind of personal accomplishment). (Wishing 
but not necessarily trying.) 

+1 5« Instrumental Activity (I)--(scored +, -, or ? 
depending on the nature of the outcome). Regard
less of the +, -, or ? it is weighted +1 if it is 
scored I at all. THERE MUST BE AN ACTUAL STATE
MENT OF ACTIVITY WITHIN THE STORY INDEPENDENT OF 
BOTH THE ORIGINAL STATEMENT OF THE SITUATION AND 
THE FINAL OUTCOME OF THE STORY. It must indicate 
actual striving. It is scored only once/story no 
matter how many instrumental acts are stated. 
(Includes thinking as kind of work.) 
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+1 6. Pos. Anticipatory Goal State (Ga+)--Someone in the 
story anticipates (thinks about, dreams about, 
expects) goal attainment. 

+1 7. Neg. Anticipatory Goal State (Ga-)--Someone in the 
story anticipates (worries over, is concerned 
about, expects, or wonders about) frustration and 
failure. 

+1 8. Personal Obstacle (Bp)--Goal-directed activity is 
blocked or hindered in some way. Things do not 
run smoothly. (E.g., lack of confidence, a 
conflict to be overcome, inability to make 
decisions, responsibility for some breakdown in 
equipment, or some past failure.) 

+1 9* Environmental Obstacle (Bw)--Block to goal-
directed activity located in the world at large. 
(E.g., "broken gasket prevented finishing," 
"family couldn't afford to send him to college," 
competition was too keen, etc.) 

+1 10. Pos. Affective State (G+)--Emotional states 
associated with goal attainment, active mastery, 
or frustration of the achievement-directed 
activity. 
(a) A pos. affective state associated with active 

mastery or definite accomplishment (e.g., "He 
enjoys painting," "He is proud of his 
accomplishment," "They are satisfied with 
with their invention," etc.) 

(b) Definite objective benefits as a result of 
successful achievement which allow the 
inference of positive affect (e.g., "His 
genius is acknowledged by millions," "Fame 
and fortune were his"). 

+1 11. Neg. Affective State (G-)--A neg. affective state 
is associated with failure to attain an achieve
ment goal (e.g., "He is disturbed over his 
inability," "He is discouraged about past failures. 
"He is despondent, mad, and sorry"). 

+1 12. Nurturant Press (Nup)--Forces in the story, 
personal in source, which aid the character in the 
story who is engaged in on-going achievement-
related activity. Someone aids, encourages, or 
sympathizes with the person striving for achieve
ment. Must always be goal-directed help. 
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+1 13. Achievement Thema (Ach Th)--When the achievement 
imagery is elaborated in such a manner that it 
becomes the central plot or thema of the story. 
The decision to be made by the scorer is whether 
or not the whole story is an elaboration of the 
achievement behavior sequence. If there is any 
doubt about this latter it is not scored Ach Th. 

If alternate stories are given score the one showing most 
need-achievement. 

Conversion Table for Need-Achievement Scores 

Raw Score Converted 

15 - 15.5 20 
Ik - ik.5 19 
13 - 13.5 18 
12 - 12.5 17 
11 - 11.5 16 
10 - 10.5 15 
9 - 9.5 Ik 
8 - 8.5 13 
7 - 7.5 12 
6 - 6.5 11 
5 - 5.5 10 
k - 4.5 9 
3 - 3.5 8 
2 - 2.5 7 
1 - 1.5 6 
0 • 5 5 
-1 - -.5 k 

-2 - -1.5 3 
-3 - -2.5 2 
-k - -3.5 1 
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ERON'S SCALE FOR SCORING EMOTIONAL TONE 

Stpries elicited by TAT cards have been analyzed in 

an attempt to identify "emotional tone." Probably the best 

knovm scale developed for this purpose was devised by Eron 

(1950). This scale is reproduced below. 

Emotional tone of fantasy production, as measured 

by Eron's scale has been studied in various normal, non-

hospitalized psychoneurotic, hospitalized psychoneurotic, 

and hospitalized schizophrenic groups. These groups 

display similar emotional tone. Most subjects produced 

slightly negatively toned stories in response to the 

standard TAT cards. Murstein summarizes the results of 

these studies as follows: "The behavioral correlates of 

Eron's work have not been studied, though Eron has shown 

that his system should not be used as a psychiatrically 

diagnostic instrument. The system, therefore, seems likely 

to retain value as a research tool with little application 

to the clinical setting" (Murstein, 1963, p. 42). 

Rating Scales for Emotional Tone of TAT Stories 

-2 Very sad 
-1 Sad 
0 Neutral 
+1 Happy 
+2 Very Happy 
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-2 Complete failure, submission to fate, death, 
murder, suicide, illicit sex with violence, 
revenge, aggressive hostility, severe guilt, 
complete hopelessness. 

-1 Conflict with attempt at adjustment, rebellion, 
fear, worry, departure, regret, illness, 
physical exhaustion, resignation toward death, 
loneliness. 

0 Description, lack of affect, balance of 
positive and negative feelings, routine 
activities, impersonal reflection. 

+1 Aspiration, desire for success and doubt about 
outcome, compensation for limited endowment. 
Description with cheerful feeling, reunion 
with friends, contentment with world, feeling 
of security. 

+2 Justifiably high aspiration. Complete 
satisfaction and happiness. Reunion with 
loved ones (Eron, Terry and Callahen, 1950, 
p. 474). 
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JENSEN'S SCALE FOR SCORING PROJECTED AGGRESSION 

There is much current interest in the measurement 

of hostility or aggression through the use of projective 

devices, such as TAT cards. Approximately one-third of 

the articles devoted to thematic tests in the recently 

published Handbook of Projective Techniques (Murstein, 

1965) discuss antisocial behavior or aggression. 

As with measurement of Need Achievement by use of 

thematic materials, the variables influencing outcome seem 

to be most complex. The stimulus card used, conditions of 

administration, socio-economic class or other culturally 

determined influences on expression of hostility, recent 

subject experiences, and type of aggression measured (who 

is doing what to whom) all affect the degree of relation

ship between scored hostility and overt aggression 

(Murstein, 1963? pp• 318, 319). 

Studying lower-class boys, where class inhibitions 

against expression of aggressive behavior may be assumed to 

be minimized, Mussen and Naylor found evidence strongly 

supporting a relationship between fantasy and overt 

expression of hostility. Anticipated punishment seemed to 

be important in determining amount of overt behavior 
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expressed (Mussen and Naylor, 1954). Similar results were 

obtained by Purcell in a study of service men. "It was 

found that anti-social Ss differ from nonantisocial Ss in 

quantity and quality of fantasy aggressions, the former 

producing not only a larger number of fantasy aggressions 

but also finding it less necessary to obscure or minimize 

the hostile impulse" (Purcell, 1965, p« 559)* Signifi

cantly he also found, "The superego variable as measured 

by anticipated internal punishments was found to be of far 

greater significance in inhibiting antisocial behavior than 

fear of retaliatory punishment, which did not even dif

ferentiate between groups antisocial and nonantisocial " 

(Purcell, 1965, p« 559) • 

Aggression was measured in the present study by the 

technique developed by Jensen (1957)- This scale is 

reproduced below. As has been true in the majority of 

studies using subjects drawn from groups where aggressive 

behavior is prohibited and punished, Jensen's original work 

failed to distinguish between youngsters who "act out" and 

those who are considered well behaved. 

Jensen Aggression Score 

0 Inert, no action, mere contemplation; 
neutral or nonaggressive action; no indica
tion of aggression in any form. 

2 A character in the story dominates or 
controls another, takes self-initiated action, 
seems to do things with a purpose of his own. 
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k Character in the story is actively 
working, struggling, striving, willfully 
overcoming obstacles, resisting pleas of 
others, daring exploits, being actively 
brave, etc. 

6 Verbal aggression; swearing at another, 
"telling off" another, threatening another; 
verbal coercion. 

8 Physical aggression not resulting in 
death and which usually is not expected to 
cause death: fighting, struggling with 
another, hitting, causing injury, physically 
subduing, rape, robbery, and deliberate 
destruction of property. 

9 Physical aggression not resulting in 
death but which usually results in death, 
such as shooting another person, choking 
someone, knifing, inflicting any kind of 
injury which seems severe enough to result 
in death. (This score differs from 10 in 
that killing or death, or the intent to 
kill or cause death, are not explicit.) 

10 Physical aggression resulting in death: 
murder, killing. (Killing or intent to 
kill must be explicit.) (Jensen, 1957)• 
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CATHOLIC-PROTESTANT T TEST COMPARISONS 

Variable Cath. Mean Cath. N Prot. Mean Prot. N Std. Err. D. T P* 

Age 40.37 54 40.50 54 2.47 .05 NS 
Education 7-33 54 8.18 54 .76 1.11 NS 
Income per week 100.82 50 103.74 51 6.48 .45 NS 
Number of Children 3.62 50 3.84 50 .46 .48 NS 
Kluckhohn Scales 
Being-Doing 4.43 54 4.52 54 .26 .35 NS 
Past chosen 1st .70 54 .80 5^ .18 • 52 NS 
Present chosen 1st 2.24 54 1.87 54 .20 -1.83 NS 
Future chosen 1st 2.13 54 1.96 54 .22 - .76 NS 
Feel others differ 3.83 52 5-20 50 •51 2.67 .01 
Rosen 3.82 54 2.67 54 .40 -2.89 .01 
Need-Achievement 5.17 54 5.93 54 .66 1.15 NS 
Age leave mother 8.39 51 8.27 52 .85 - .14 NS 
Age make decision 17.29 51 18.20 54 .43 2.14 .05 
CMI, L 1.04 54 .43 54 .17 -3.54 .001 
CMI, M 2.43 54 1.89 54 .40 -1.36 NS 
CMI, N .44 54 .26 54 .17 -1.09 NS 
CMI, 0 1.57 54 .52 54 .31 -3.44 .001 
CMI, P 1.46 54 • 70 54 .25 -3-02 .01 
CMI, Q 1.30 54 .48 54 .29 -2.84 .01 
CMI, R 1.45 54 • 37 54 .24 -3.19 .01 
CMI, M-R 8.35 54 4.22 54 1.34 -3.09 .01 
CMI, L-R 9-39 54 4.65 54 1.38 -3.43 .001 
3BM Aggression 2.87 54 1.04 54 .65 -2.82 .01 
3BM Emotional Tone 1.35 5^ 1.24 5^ .13 - .85 NS 
Words 3BM 51-93 54 55.83 54 7.21 • 54 NS 
Year Car 55.57 47 58.46 50 .78 3.68 .001 

*Level of significance using two-tailed test 



APPENDIX I 

CORRELATIONS BETWEEN MAJOR VARIABLES 
(Pearson Product-Moment Formula) 

Variable 3 k 5 6 

38** .07 .16. .01 
20* -.11 -.10 .16 

-.15 -.21* .11 

.86** -.02 
.01 

Age 
Income p/week 
Years/school 
CMI Sub-Scale 
"Anger" 

CMI Sub-Total 
Need-Achievement 
Rosen Scale 
TAT Aggression 
Age children should 
be allowed to play 
in neighborhood 

Year of Car 
Kluckhohn "Doing 
over Being" 

Kluckhohn-Past 
1st choice 

Kluckhohn-Pre s ent 
1st choice 

Kluckhohn-Futur e 
1st choice 

Kluckhohn-Choices 
Different from 
others 
Number Words used 
in TAT story 

1 
2 
3 

k 
5 
6 
7 
8 

9 
10 

11 

12 

13 

Ik 

15 

16 

-.16 - .21* 
.25** 
.50** 

.23** 

. 30** 

.15 

lk8 



149 

APPENDIX I--continued 

Variable 8 9 10 11 12 13 

Age 1 -.17 .19* -.23** .08 • 13 -.03 
Income p/week 2 -.02 -.08 .35** .13 -.02 .00 
Years/school 3 .05 -.31** .41** .24** -.19* .05 
CMI Sub-Scale 
"Anger" 4 .10 .04 -.13 -.01 .20* -.13 

CMI Sub-Total 5 .03 .13 -.20* -.09 .20* -.17 
Need-Achievement 6 .05 -.02 .10 -.05 .02 -.09 
Rosen Scale 7 .16 .34** -.29** -.32** .17 -.06 
TAT Aggression 8 .02 -.03 -.02 -.02 .10 
Age children should 
be allowed to play-
in neighborhood 9 -.18* .00 .21* -.12 

Year of Car 10 .27** - .20* .10 
Kluckhohn "Doing 
over Being" 11 -.10 .02 

Kluckhohn-Past 
1st choice 12 -.38** 

Kluckhohn-Present 
1st choice 13 

Kluckhohn-Future 
1st choice l4 

Kluckhohn-Choices 
Different from 
others 15 

Number Words used 
in TAT story l6 
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APPENDIX I--continued 

Variable l4 15 16 M SD N 

Age 1 -.12 .08 -.16 4o .01 12 • 52 121 
Income p/week 2 .02 -.03 .02 103 • 05 31 .85 112 
Y ears/school 3 .15 -.04 •33** 7 • Ik 3 • 93 121 
CMI Sub-Scale 
"Anger" 4 -.06 -.06 .04 .87 1 • 50 118 

CMI Sub-Total 5 -.04 -.02 - .06 6 • 17 7 .04 118 
Need-Achievement 6 .06 .06 .27** 5 .40 3 • 45 119 
Rosen Scale 7 - .11 -.27** -.21* 3 .36 2 .13 120 
TAT Aggression 8 -.05 -.03 •17 1 • 91 3 • 50 120 
Age children should 
be allowed to play 
in neighborhood 9 -.10 -.09 -.20* 8 • 57 4 .45 116 

Year of Car 10 .10 • 07 .10 57 .06 4 .02 108 
Kluckhohn "Doing 
over Being" 11 .05 .22* .09 k • 52 1 .28 119 

Kluckhohn-Pas t 
1st choice 12 -.51** • 03 -.ok .80 • 92 116 

Kluckhohn-Present 
1st choice 13 -.56** -.16 -.Ok 2 .08 1 .00 116 

Kluckhohn-Future 
1st choice 14 .11 .10 2 .16 1 .10 116 

Kluckhohn-Choices 
Different from 
others 15 .01 k .34 2 .65 112 

Number Words 
used in TAT story 16 51 • 75 36 • 51 120 

*5% level of significance 
**1% level of significance 



APPENDIX J 

T TESTS COMPARING SUBJECTS BORN INTO THE PROTESTANT CHURCH 
WITH THOSE CONVERTEE I TO THE PROTESTANT CHURCH 

Born Converted Converted Std. Err. 
Variable Mean Born N Mean N D T P 

No. Children 3-50 20 4.07 30 • 69 -0.82 NS 
Kluckhohn Scales 
Being-Doing 4.86 21 4.58 31 • 30 0.93 NS 
Past 1st .62 21 1.03 29 .26 -1.58 NS 
Present 1st 1.95 21 2.07 29 .24 -0.49 NS 
Future 1st 2.43 21 1.90 29 .28 1.90 NS 
Feel others differ 5.10 21 5.28 29 .83 -0.22 NS 

Rosen 2.82 22 2.64 31 .54 .32 NS 
Need-Achievement 5.30 23 6.39 31 • 90 -1.21 NS 
Age leave mother 8.82 22 7.87 30 1.35 .71 NS 
Age make decisions 18.52 23 17.97 31 .54 1.03 NS 
CMI, L • 30 23 • 52 31 .20 -1.06 NS 
CMI, M 1.87 23 1.90 31 • 50 -0.07 NS 
CMI, N .22 23 .29 31 .16 -0.46 NS 
CMI, 0 •57 23 .48 31 .27 • 30 NS 
CMI, P .70 23 • 71 31 .28 - .05 NS 
CMI, Q .35 23 .58 31 .28 - .82 NS 
CMI, R .22 23 .48 31 .18 -1.46 NS 
CMI, M-R 3.91 23 4.45 31 1.21 -0.44 NS 
3BM Aggression 1.04 23 1.03 31 .71 .02 NS 
3BM Emotional Tone 1.13 23 1.32 31 .18 -1.06 NS 
Words 3BM 52.52 23 58.29 31 9.56 - .60 NS 
Age of Car 58.00 20 58.77 30 1.09 -0.70 NS 



APPENDIX K 

T TESTS COMPARING DENOMINATION MEMBERS WITH SECT MEMBERS 

Den. Den. Sect Sect Std. Err. 
Variable Mean N. Mean N. D T P* 

Kluckhohn Scales 

Being-Doing 4.91 23 . 4.52 29 .29 1.35 NS 

Past 1st • 63 22 1.03 28 .26 -1.53 NS 

Present 1st 1.96 22 2.07 28 
CM • -0.49 NS 

Future 1st 2.41 22 I.87 28 .28 1.85 NS 

Feel others differ 5.23 22 5.18 28 

cn 00 

• 0.06 NS 

Rosen 1.83 23 3-40 30 0.50 -3-17 .01 

Need-Achievement 6.17 24 5-73 30 0.90 0.48 NS 

CMI, M-R 4.33 24 4.13 30 H
 

• to
 

H
 

0.16 NS 

3BM Aggression 0.92 24 1.13 30 •70 -0.31 NS 

*Level of significance using two-tailed test 
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