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ABSTRACT 

In essence, this paper is a promulgation of a new 

theory. It has its broader base in a synthesis of genera

tive insights in both the behavioral sciences and in 

philosophy. 

This new theoretical configuration draws not only 

from certain modern versions of field theory in the 

behavioral sciences but also from relevant ideas regarding 

the process of symbolic transformation from philosophy. 

The resulting synthesis purports to articulate the experi

ential manner in which human personality evolves out of the 

organism-environment matrix--namely by way of a unique 

process of symbolic integration of the interpenetrating 

fields of biological, psychological, and sociological 

processes. 

This is a delineation of what the author conceives 

of as the biopsychosocial matrix of personality. This 

matrix is, itself, a processual pattern of biological-

psychological-sociological transactions which constitute 

the Gestalt that is the subsystem of the biocultural 

supersystem. 

This conceptual system is a full exploration of the 

implications of thinking in terms of organism-environment 

rather than in terms of organism and environment. This 
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exploration reveals the fact of interpenetration in the 

organism-environment matrix yielding the "I-world" experi

ence which is the core of human personality. 

Space-time process is completely experiential for 

the evolving human being. Time and space thus become 

interpenetrating space-time in the biopsychosocial matrix. 

Space-time in the experiential fabric of personality 

formation is interwoven into the relative degrees of bio

psychosocial evolution and optimal functioning--becoming 

and being. 

There are two basic forms of symbolic transforma

tion that give pattern to the evolving personality; these 

are discursive and presentational. Discursive symbolism is 

logical, unilineal, and explicit in nature. Presentational 

symbolism is sensory, multi-ordinal and integral, and 

immediate in nature. Discursive symbolism is a process of 

abstraction that grows out of presentationalism; yet 

because it is abstract in character, it is always in danger 

of alienating the biopsychosocial spheres from one another 

in the experiential reality of human personality. This is 

more the rule than the exception in modern American 

culture. The predominant form of human relatedness in our 

current biocultural supersystem is the encapsulated ego. 

This is an experience of an individual's identity based on 

the ways in which he is separate from the rest of the 

world. This is a perversion of the natural sense of being 
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imnersed in a unified field of experience, the awareness of 

which becomes "I-world" ecstasy at its biopsychosocial 

peak. 

In our culture, as in most other cultures, there 

are still a goodly number of creative thrusts to break 

through the sociocultural mold that establishes the 

encapsulated ego. This fact is derived from the ongoing 

truth that there is always some vigor remaining in the 

natural thrust of the "I-world" experience to realize 

itself. This means that organism-environment strives to 

become everything that it can potentially become. Since 

this movement toward actualization evolves best by way of 

disciplined spontaneity, and since such serendipitious 

activity is intrinsic in human personality, transcendence 

of the encapsulated ego is most likely at those points in 

the biopsychosocial field in which the sociocultural mold 

is weakest. 

The theory developed here necessitates a recon-

ceptualization of psychology. It must be seen as the 

science of experience rather than the science of behavior. 



INTRODUCTION 

The central objective of this paper is to set forth 

a new way of conceptualizing human personality by means of 

a synthesis of some of the most generative theoretical 

insights extant in the behavioral sciences today. This 

endeavor draws heavily from certain versions of field 

theory in psychology, anthropology, and sociology. These 

ideas are carefully integrated through the employment of 

appropriately modified philosophical concepts regarding the 

process of symbolic transformation. 

In view of the fact that every genuine synthesis 

creates novel configurations, the main thrust of this 

paper, if it is successful, should yield new cognitions and 

a deepened awareness of human personality. 

The actual attempt at this synthesis propounded 

here was engendered by a certain disquietude affecting the 

personality of the author. Thus it was his unrest which 

set him to this task. This unrest arose from his continual 

encounter with masses of empirical data available to him in 

the behavioral sciences which manifested no intrinsic 

tendency to integrate themselves into a meaningful and 

illuminating body of knowledge. Nevertheless, he dis

covered that his immersion in spurts of contemplating the 

myriad glittering facts about personality afforded him 
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certain enlivening realizations; in particular, he realized 

that his activity of dwelling in the subject matter that so 

tantalized him began to give him the feeling of appre

hending certain meaningful clusters of the data that 

beckoned to him. At that tentative juncture the author 

quite naturally sought out the attempts of others to make 

sense of the information that so intrigued and troubled 

him. 

He found that the form and significance of his own 

insights were encompassed and expanded upon in the most 

fecund way by certain field theorists. The author had made 

contact with a fertile intellectual legacy. 

That legacy derived from two parallel probes of the 

possibilities of field theory for the behavioral sciences, 

one grounded in the field of psychology, and the other 

rooted in the fields of anthropology and sociology. 

When psychology was even more immature than it is 

now, early in this century, it found many of the concepts 

of the advanced and highly respected field of physics 

irrestible; so it borrowed many of those concepts and ways 

of thinking freely, if often unthinkingly. One of the most 

heuristic system of ideas psychology thus availed itself of 
i 

was the field theory frame of reference. 

It would be an unnecessary digression to recount 

the history of field theory in physics, for it was not such 

physical concepts and facts related to those concepts which 



were assimilated by psychology. What psychology did 

incorporate from the electromagnetic field theory of 

physics was the specific way in which it enabled the 

scientist to represent reality. 

Three German psychologists were the first in their 

field to adopt the field-theory orientation. Very quickly 

they made the viewpoint their own and reintroduced it 

cogently to their colleagues. These men, Max Wertheimer, 

Wolfgang Kohler, and Kurt Koffka (1913), inaugurated a new 

movement known world-wide as Gestalt psychology. At the 

core of their position was the belief that the way any 

object or event is perceived is determined by the total 

context, or configuration, in which the object or event is 

embedded. They contended that the relationships among the 

parts of a perceptual field are the actual determiners of 

perception. Another essential concept of their Gestalt 

psychology was that of isomorphism. At heart the isomor

phism doctrine held that there was a basic similarity or 

equivalence in patterning between perceptual processes and 

neural events. 

Lewin (1935a, 1936a, 1938, 1951) extended and 

expanded upon the work done by the Gestalt school. He put 

himself forward as the most dedicated and articulate 

exponent of field theory in American psychology. He took 

the new orientation beyond the emphasis upon perception 

staked out by the Gestalt psychologists and he made use of 
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it freely in all branches of psychology. Lewin contended 

that field theory concepts should be broad enough to 

elucidate all kinds of behavior, while simultaneously being 

specific enough to describe a particular person in any 

given situation. He contended that, most of all, behavior 

is a function of the field which exists at the time that 

the behavior occurs, that analysis begins with the situa

tion as a whole from which are differentiated the component 

parts, and that the concrete person in a concrete situation 

can be represented mathematically. He succinctly defined a 

field as, ". . . the totality of coexisting facts which are 

conceived of as mutually interdependent" (Lewin, 1951, 

p. 240). 

Murphy (1958), in his brilliant discussion of human 

potentialities, has carried field theory in the field of 

psychology even further than did Lewin. Because of his 

consummate development of such concepts as isomorphism and 

man's transactions with the various realms of his existence, 

physical, psychological, and social, Murphy is the 

psychologist who makes the greatest impress upon this 

paper. To give him such sway is particularly appropriate 

in view of the fact that his catholic proclivities have led 

him in most creative avenues beyond the topological model 

which so curtailed the efficacy of Lewinian field theory. 

In anthropology, the functionalists such as 

Malinowski (1944), introduced into field research the 
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effective use of an avowed modern systems approach, yet 

another version of field theory. This undertaking was 

essentially an elaboration on the basic idea that the 

fundamental unit of field research might be fruitfully 

regarded as a system in which all of the parts were 

integral and functionally related to one another and to 

the whole. They found such a model to be quite flexible, 

for such a unit so treated might be a society, an associa

tion, or a small group. By disregarding the aggregate of 

traits model of the American Historical school and instead 

emphasizing functional interrelationships between the needs 

and institutions of such groups, Malinowski expanded and 

accentuated the natural history approach of the 

ethnographer. 

Radcliffe-Brown has most effectively stated what is 

meant by a systems approach in anthropology. At the height 

of his clarification is his differentiation of a class from 

a system, by which he defined a class as merely a category 

of things or events possessing something in common but not 

being characterized by the active interdependence among its 

parts that would define it as a system. Radcliffe-Brown 

(1957) stated that both class and system exist in 

phenomenal reality; all classes and many systems may be 

directly apprehended by the field worker. However, he has 

admitted that some systems cannot be observed directly. 

Such systems must be inferred. He thus has boldly insisted 
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that the art of using the systems approach is totally-

dependent upon the ethnographer's ability to select and 

isolate conceptually those natural systems which occur in 

phenomenal reality. In selecting such systems, however, 

Brown (1957) sets up dichotomies; on one hand he has the 

system and on the other he has its environment. 

Systematists such as Radcliffe-Brown, who focuses 

upon society, and White, who focuses upon culture, tend 

sharply to differentiate system from surround and thus to 

speak of the resultant conceptual isolate as if its 

boundaries were rigid and impermeable: "This procedure 

presupposes that every system can be conceptually isolated 

from every other and from all else in the universe; it 

further presupposes that this conceptual isolate will have 

a relatively high degree of conformity with phenomenal 

reality" (Radcliffe-Brown, 1957, p. 23). 

The functionalists referred to above, on the other 

hand, regard the boundaries spoken of here between system 

and its environment to be permeable. 

Also the transactionalists such as Frank (1951), 

Handy (1923), and Barnett (1953) place heavy emphasis upon 

the permeability of such boundaries. Their conceptualiza

tions of such relationships makes for intimate inclusion of 

the effective environment. They underscore the process of 

interpenetration of systems. 
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Yet another line of development of the systems 

approach in anthropology has dealt with small groups. The 

individuals who have adopted this particular focus have, 

like Radcliffe-Brown, stood outside their units of 

research, regarding their subject matter in a strictly 

positivistic manner. Thus they have viewed the small group 

as a naturally isolated system and do not worry about its 

relations with the larger society. Characteristically, 

these workers treat their unit of research as a mechanical 

system. The dynamics of such a system are described as 

though they tend toward a condition of mechanical equilib

rium, or at least action; if stress is applied to one part 

of the system, the assumption is that every other part, as 

well as the whole, will be affected. Thus this system, 

when thrown off balance, tends to restore itself by 

reverting to its former state of static balance (Chappie 

& Coon, 1942, p. 14; Homans, 1950, p. 421). 

Laura Thompson, the anthropologist who figures as 

the main representative of her discipline in this paper, 

has obviously been influenced by the various systematists 

discussed above; but she has also felt the impact of Dewey 

and Bentley (1949); as a consequence, she is much more 

catholic in her systems approach. She speaks about a 

system, or a field (1951), by first placing it in a multi

dimensional, space-time manifold, in a relatively long-

term geophysical era. She also speaks of such systems as 
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continually interpenetrating with all other systems. Most 

importantly, especially for the burden of this disserta

tion, she contends that such a point of view necessitates a 

restructuring of scientific methodology--for example, it 

requires that the observer take a vantage point which 

simultaneously involves him within and without the phenom

enal reality of his unit of research. 

The ideas of the sociologist Robert Maclver, 

especially as he set them forth in his "Society" (1959), 

demonstrate some of the same lines of development as those 

traced above. It should be remarked, however, that Maclver 

is such an independent thinker that he has not explicitly 

acknowledged any particular intellectual roots for many of 

his ideas that possess a strong field theory orientation. 

It can be assumed, nevertheless, that Maclver has at least 

read the works of the theoreticians referred to above, if 

for no other reason than for the fact that he seems to have 

read virtually everything in his field of. any significance 

at all. In any case his sociological evocations of the web 

of human interaction contributes markedly to the present 

undertaking. 

The synthesizing work of this paper has been 

immeasurably stimulated and enhanced by the profoundly 

generative ideas offered in the sentinel book, a philo

sophical touchstone of insight, "Philosophy in a New Key" 

(1951). Its author, Susanne Langer, can be said to have 
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derived her philosophical vigor from virtually every fecund 

writer in the western tradition of thought, although she 

has undoubtedly been deeply influenced by her foremost 

teacher, Alfred North Whitehead. Her broadened ideas of 

the process of symbolic transformation, when combined with 

various insights of field theory in the behavioral 

sciences, draw back a heavy curtain to reveal an entirely 

new stage upon which the drama of man's striving to under

stand man can be enacted. 

The present author is thus working in a particular 

intellectual milieu, the central figures of which are those 

persons whose works have been described in this introduc

tion. To convey an accurate impression of just what kind 

of impact this milieu has had upon the author and his 

writing of this paper, it would be most appropriate to 

quote Dewey and Bentley (1949) in their portrayal of an 

individual's environment: "Environment is not something 

around and about human activities in an external sense; it 

is their medium, or milieu, in the sense in which a medium 

is intermediate in the execution or carrying out of human 

activities, as well as being the channel through which they 

move and the vehicle by-which they go" (p. 272). 

By means of just such an experiential involvement 

in his subject matter, then, the author hopes to involve 

himself and his reader in a completely uninhibited explora

tion of human personality as an integral subsystem of 



larger biosocial supersystems. By "uninhibited" is meant 

the shaking off of the dogmatic conviction that one can 

only scientifically study human phenomena with a strange 

kind of objectivity which precludes the use of more than 

very small part of the researcher's intellectual potency, 

not to mention his feeling and sensing capabilities. 



THE BIOPSYCHOSOCIAL MATRIX OF PERSONALITY 

A brief elaboration of the term "biopsychosocial" 

is required at the outset if the reader is to begin with 

at least a linguistic rapport with the author's exposition. 

The term biopsychosocial is at once a concept connoting, 

as much as any unilineal term is capable of connoting, a 

multidimensional integrative process; this is the matrix 

out of which human personality emerges. Etymologically, 

we obviously must break the term down into three essential 

parts, bio-psycho-social. Thinking of the connotations of 

these parts in their simultaneity of processual transac

tions with one another, we should be led to conceptualize 

the emergence of the biological, psychological, and social 

aspects of the phenomenon of human individuality as arising 

mutually and developing integrally. Thus at the center of 

the biopsychosocial event, which is the delimited existence 

of an individual human being, is the experiencing person; 

"psycho" connotes the experiential process which is this 

person, but it does so only in a totally contingent way. 

That is to say any such analytic surgery that would even 

momentarily, for presumed purposes of intellectual clarity, 

cut this part of the integral term away from its other two 

parts must necessarily leave relatively intact the nerves 

11 
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and arteries among the parts or all meaning of the term 

would be vitiated. 

Having said this, however, we may begin our 

theorizing with the experiencing human organism. Experi

ence will be construed in all cases not only to subsume 

behavior but to encompass it, since in actuality it always 

does. Therefore it will always be assumed that any 

experience automatically contains some specific behavior 

which is integral to it; conversely, if our attention 

should at times focus upon behavior, we will always regard 

it as integrally contained in some specific experience. 

The human organism, just after parturition, has 

almost certainly been involved in transactions with his 

prenatal environment of such a nature as to give "his" 

world a specific experiential tone even at the moment of 

his birth. At that extraordinarily tentative moment of 

experience, "he" is truly organism-environment. He is 

aware of no reciprocities or transactions between organism 

and environment, for "he" is organism-environment. All 

stimuli swirling about in his biopsychosocial matrix simply 

arise and fall away, and whether they possess internal or 

external points of initiation is of no consequence. Yet 

the nature of the organism-environment reciprocities 

already has its own uniqueness, and "he," by his initial 

way of experiencing the world, has shaped that uniqueness. 

In a larger sense, however, he begins life much more like 
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the other members of his species than different from them. 

He draws heavily from the human nature described by Murphy 

(1958): 

The life of today has developed through the 
process of evolution, through processes which 
produced a "first human nature"--that human nature 
produced by a gradual development of a raw and 
distinctive humanness different from the nature 
of all other creatures and possessing sharper 
wits, greater capacity to learn, and above all, 
keener exploratory functions, the capacity to 
discover and use new relationships. It is from 
this raw--or "original"--human nature that the 
more complex cultural processes have developed 
the human nature that we see today. Endless 
variations in living forms have led to the forma
tion of species and to well-defined relations 
between species and their environments, including 
the other species upon which they prey or with 
which they must come to terms in one way or 
another. The evolutionary process implies 
enormous individual variability, notably in the 
case of highly evolved species such as man, and 
in a sense individuality is one of the great 
achievements of the long evolutionary process. 

At the same time, basic physical and chemical 
realities underlie all life and in particular 
underlie the functioning of organism systems, the 
operation of the nervous system, and necessarily 
the functions of the brain--and of the processes 
of learning, the processes of thinking, and even 
the processes of perceiving what is about us 
reflects our own "biological individuality." 
There are, then, two broad principles defining 
the first human nature, one of which has to do 
with the general biochemical and nervous organiza
tion of human beings as such, their ways of 
knowing, of feeling, and acting; whereas the other 
relates to processes that guarantee some individ
uality from person to person, so that heterogeneity--
a world of surprises rather than a world of 
uniformity-must eventuate (pp. 15-16). 

Thus it is that the human organism evolves in the 

biopsychosocial matrix by means of a synesthesia that is 

specific to the nature of his particular species; this 
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means that there is an experiential negotiability among the 

symbolically transformed stimuli impinging upon his various 

senses; and it is at the sensory modality junctures with 

his environment that he, thereby, symbolically transforms 

the physical stimuli impinging upon him so as to internal

ize his external world and constitute that world as 

organism-environment. During the short but incredibly 

important completely nonverbal months of human existence 

the core of human personality is afforded, under normal 

conditions, sensory experience so vivid and indelible in 

its after effects that later experience can overlay it with 

stultifying repression but never totally destroy it. The 

long-range significance of this early sensory enrichment is 

powerfully described by Langer (1951): 

The abstractions made by the ear and the 
eye--the forms of direct perception--are our 
most primitive instruments of intelligence. 
They are genuine symbolic materials, media of 
understanding by whose office we apprehend a 
world of things and of events that are the 
histories of things. To furnish such concep
tions is their prime mission. Our sense organs 
make their habitual unconscious abstractions in 
the interest of this "reifying" function that 
underlies ordinary recognition of objects, 
knowledge of signals, words, tunes, places, and 
the possibility of classifying such things in 
the outer world according to their kind. We 
recognize the elements of this sensuous analysis 
in all sorts of combinations; we can use them 
imaginatively to conceive prospective changes in 
familiar scenes. 

Visual forms--lines, colors, proportions, et 
cetera--are just as capable of articulation, i.e., 
of complex combination as words. But the laws 
that govern this sort of articulation are 
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altogether different from the laws of syntax 
that govern language. The most radical dif
ference is that visual forms are not dis
cursive; so they do not present their 
constituents successfully but simultaneously 
so that the relations determining a visual 
structure are grasped in one act of vision. 
Their complexity, consequently is not limited 
as the complexity of discourse is limited by 
what the mind can retain from the beginning 
of an aperceptive act to the end of it. Of 
course such a restriction on discourse sets 
bounds to the complexity of unspeakable ideas. 
An idea that contains too many minute but 
closely related parts, too many relations 
within relations, cannot be projected into 
discursive form; it is too subtle for speech. 
A language-bound theory of mind, therefore, 
rules it out of the domain of understanding 
and the sphere of knowledge. 

But the symbolism furnished by our purely 
sensory appreciation of forms is a nondis-
cursive symbolism peculiarly well-suited to 
the expression of ideas that defy linguistic 
projection. Its primary function, that of 
conceptualizing the. flux of sensations and giving 
us concrete things in place of kaleidoscopic 
colors or noises is itself an office that no 
language-borne thought can replace. The under
standing of space that we owe to sight and 
touch could never be developed in all its 
detail and definiteness by discursive knowledge 
of geometry. Nature speaks to us, first of all, 
through our senses; the forms and qualities we 
distinguish, remember, and imagine or recognize 
are symbols of entities which exceed and out
live our momentary experience . . . (pp. 86-87). 

Thus, what is being contended here is that the non

verbal, holistic way of cognizing the world, which dominates 

the experience of the infant, continues to be the broadest 

cognitive medium through which the adult experiences him

self and the world. Quite obviously, therefore, the 

adult's personality is involved in a transactional rela

tionship with its environment predominantly in a nonverbal 
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way. This assertion is by no means a disparagement of 

human relatedness to the world, for if man were not able to 

relate to the myriad biopsychosocial interpenetrations, in 

which he finds his identity, he could not even survive as a 

species. In such a conceptual context as has just been set 

forth, the usual way of treating intelligence, in opera

tional terms, as the manipulative capacity based exclu

sively upon discursive symbolization is a special case 

indeed. 

From the very beginning of the human infant's 

life, his experience is given some kind of structure by 

those who nurture him. His caretakers are social beings. 

The very fact of the infant's being organism-environment 

means, therefore, that he is from the beginning a social 

being because of his assimilation of his social environ

ment. Maclver (1959) aptly expresses this process: "Social 

beings, men, express their nature by creating and re

creating an organization which guides and controls their 

behavior in myriad ways. This organization, society, 

liberates and limits the activities of men, sets up 

standards for them to follow and maintain ..." (p. 5). 

Very soon the developing human child, mainly 

through transactions with his own kind, begins to feel that 

there are definable and even isolable aspects of that 

organism-environment process which he had once felt was 

indivisible. It is with this incipient realization that 
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the human organism's lifelong struggle to achieve a viable 

psychic synthesis of dependence and independence has its 

poignant beginning. Nevertheless, he will always be, in 

metaphysical fact, an integral part of a larger bio-

psychosocial system, an integration which is well-

described by Thompson (1961): 

. . . A human culture, according to the present 
working model, is conceived of as a symbolic 
system, created, structured, maintained, and 
recreated by a human community as its idio-
syncratically human way of organizing itself as 
part of a complex biophysical event in space-
time for the active pursuit of its ultimate 
goals. A culture is an expression at the human 
level of the goal-seeking tendencies inherent 
in all organic life. 

Just as movement in the development of the 
individual is primary, according to the new 
neurology, so action in the creation, organiza
tion, and recreation of culture is primary, 
according to the new anthropology. Gone with 
the wind are all varieties of extreme determinism 
in space and time characteristic of the Nineteenth 
Century--economic, psychological, somatological, 
cultural or ideological determinism. All yield, 
according to the new formulation to the primacy 
of life-action events in space-time. It is the 
total action-event in space-time that is con
ceived as self-transcending (pp. 169-170). 

The human organism, then, is a defineable but 

inseparable locus in a life-action field. His given 

biological potentialities, in turn, define the nature of 

the system of action-events in which he participates; in 

other words, the biopsychosocial transactions that articu

late the permeable boundaries constituting him as a sub

system of a larger, interpenetrating system yield up his 
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evolving personality in the emergent synthesis of the 

manifold characteristics of his entire field of experience. 

In this process of personality evolution, there is 

a continual, experiential active-passive dialectic: The 

organism-environment transactions are simultaneously 

evocative and productive, usually with an alternating 

predominance of one process or the other. That part of 

the field surrounding and interpenetrating his biopsycho-

social locus is constantly evoking some and suppressing 

others of his inherited potentialities; this may be 

regarded as the human's process of passivity. At the same 

time, however, the organism is constantly probing, 

structuring and effecting his own life-action matrix, and 

he is doing so in terms of his original organismic nature; 

this may be called the process of creatively structuring 

the person's life-action matrix. Quite obviously, there

fore, the character of the active-passive dialectic is a 

function of the properties of the field in which it occurs. 

The properties of the individual's experiential 

field, the organism-environment world, determine the course 

of personality development by means of their complex inter-

penetrations. If the resultant organism-environment 

transactions are fraught with incompatabilities, the 

individual attempts to establish makeshift buffers to 

protect himself against turbulent processes in his experi

ential field; the effort is necessitated by the organismic 
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thrust to prevent disintegration. Such efforts can only-

result in a hardening of the organism-environment bound

aries to the point that the harassed person eventually comes 

to experience his life-action matrix as "organism and 

environment." At that point he has succumbed to the 

spiraling process of dichotomizing the world and frag

menting his experiences. The rigidity of his biopsycho-

social transactions rendeis him a relatively impermeable 

experiential entity, not just in stasis, but actually in a 

prolonged process of deterioration; if there is no powerful 

series of organism-environment transactions which precipi

tate reintegrative processes within his experiential field, 

the individual is doomed to a kind of ongoing pattern of 

death without the merciful obliteration of awareness of a 

true demise. 

If the properties of the organism-environment field 

interpenetrate in harmonious ways, the resultant biopsycho-

social transactions of an individual evolve in a self-

transcending, perpetually novel spiral of experience. This 

means that the individual virtually lusts after newer and 

more involved intermeshings of the organism-environment 

fusion; he seeks after endless revelations of hitherto 

latent potentialities in his experiential field. This 

activity engenders, arises out of, and perpetuates a 

creative permeability in the organism-environment bound

aries. If no powerful turbulence in the organism-environmait 
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field occurs to precipitate biopsychosocial disintegrative 

processes and thus to degenerate the individual's creative 

life-action pattern, that individual will continue to 

emerge in his fully orchestrated humanness until his actual 

demise. 

Whether the individual's pattern of biopsychosocial 

transactions is creative or degenerative, he is forever 

involved in an experiential time-space integrative matrix. 

From the very beginning for him there was the act which was 

his experience, and his experience which was the act, and 

that act and his experience were experientially interwoven 

by his living time-space. Only when he has become adept at 

manipulating discursive symbols can he even conceive of 

time and space as intellectually isolable categories. But 

even then, underlying this intellectual hypostatization, 

and often to the point of being nearly unconscious, his 

living and experiencing himself as a time-space organic 

system goes on, for if it were to do otherwise, he would 

simply cease to exist. Becoming and expanding, which 

should also be hyphenated, are his processual activities in 

space-time. To the extent, however, that he is degenerating, 

he tends to feel that time stands still for him, that the 

present is merely the past horribly repeating itself and 

that the future is inaccessible to him; this blocking of 

the process of becoming is a function of the hardened 

boundaries he has established between himself and the 
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possibilities of continually emerging fresh organism-

environment configurations. If he is not blocked, he moves 

onward into new and tantalizingly insecure realms of 

experience; yet he embraces the insecurity and its promise 

because he is in motion, active on his own terms, even 

though he cannot know from one emergent moment to the next 

just what those terms might be. 

The organism-environment matrix continues to 

assimilate more and more of what was once not included in 

its experiential field. This assimilation evolves through 

continually rejuvenating reciprocities and is thus not 

merely aggrandizement; this is true in spite of the fact 

that the biopsychosocial transactions of the degenerating 

individual are mainly characterized by a destructive 

process of aggrandizement. 

This organism-environment process of assimilation 

is organic at its roots and is symbolic through and 

through. Preponderantly, this process must be achieved 

by way of presentationalism symbolism, as that process of 

symbolic transformation is discussed by Langer (1951): 

The symbolic materials given to our senses, 
the Gestalten or fundamental perceptual forms 
which invite us to construe the pandemonium of 
sheer impression into a world of things and 
occasions belong to the presentational order; 
they furnish the elementary abstractions in 
terms of which ordinary sense experience is 
understood. This kind of understanding is 
directly reflected in the pattern of physical 
reaction, impulse, and instinct . . . (pp. 90-
92). 
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This form of symbolically internalizing and thereby 

assimilating the world should be referred to as aesthetic. 

This aesthetic process is organismically rational, since it 

is in tune with the very nature of the organism and does 

not in and of itself, although it cannot screen out dis

ruptive transactions which communicate through their office, 

ever produce degenerative processes in the organism-

environment matrix. The other important means of 

symbolically portraying the worid--namely, the discursive 

or logical symbolism--is often fundamentally organismically 

disruptive; that is, in part at least, this process of 

symbolization is anti organismic. This is so mainly 

because it is of an order that is not, for the most part, 

representative of the organism-environment processes. 

Logical or discursive symbolism, of which our various modes 

of speech are constituted, is unilineal in form, and with 

its subject-predicate structure insistent that causality 

must be of an agent-event character. Biopsychosocial 

processes, on the other hand, are multidimensional, often 

circular, and always interpenetrative in form and process; 

and their causality, or better, determination, is really a 

process of emergence in a multidimensional, space-time 

field of interpenetrating events. Nevertheless, logical 

symbolism does play an important part in shaping personality, 

although its function is too often an inhibiting one. In 

sum, then, it is an aestheticological process of 
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assimilation and integration which gives both impetus and 

pattern to personality. 

Therefore, the individual, in his.biopsychosocial 

transactions, evolves by assimilating the parts of the 

world he encounters by a process of intussusception by 

means of a symbolic transformation of those parts. With 

every effective experience, each of which involves the 

process of symbolic transformation, the personality is 

somewhat changed. The experiential assimilation of each 

new, incoming part of the world constantly entails a 

reintegration of the entire personality, no matter how 

infinitestimally small this restructuring might be in 

specific, trivial instances. 



PERSONALITY IN THE SOCIOCULTURAL MOLD 

It should not be concluded from the title of this 

chapter that the biopsychosocial paradigm has been 

abandoned or, for that matter, even temporarily shelved. 

The focus of this chapter is necessitated by the hard light 

of analysis which must cast about before we can return to 

our synthesizing. Therefore, any time the individual or 

the environment is referred to in the ensuing discussion, 

the author will always rely upon his reader's sagacity and 

acuteness to know that he is actually referring to the 

organism-environment matrix in spite of the fact that he 

might be momentarily focusing upon just one aspect of that 

experiential field. 

To further underscore the consistency of this 

treatise, it should be remarked that the author will con

fine himself mainly to the discussion of his own socio-

cultural mold, whenever the requirement for illustrative 

example is met with, as it is just this sociocultural mold 

with which he has had significant experiential contact. 

Assuming the experiential center of the biopsycho

social process to be a constant, at least so long as that 

process endures, we can readily understand that the rela

tive effectiveness of the biological forces, on one hand, 

and the sociocultural forces, on the other hand, vary 

24 
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during the lifetime of the individual. During his first 

few years, especially up to the point of the acquisition 

of speech, his biological underpinnings are mostly un

challenged. This is not to imply, of course, that the 

sociocultural molding process has not made its first 

tentative bids for the shaping of his experience. But with 

the development of the ability to ensnare the world and 

himself in logical symbolism, the growing child is 

virtually swept off his feet by the sociocultural torrent. 

Such a strong statement regarding his encounter with the 

sociocultural world is required, for with that encounter, 

his nature begins to change profoundly. The dramatic 

nature of this change is well expressed by Murphy (1958), 

". . . The fact is that only a small part of the first 

human nature is actually incorporated in any culture today. 

Culture is the elaborate development of certain very 

special aspects of human nature, leaving a large part of 
0 

this human nature uncultivated and undeveloped" (p. 52). 

The 111-world" flow that the infant and the very 

young child experience as unified experiential process is 

very soon subjected to rifts brought about by the socio

cultural mold, the relatively inflexible and enduring 

pattern of sociocultural behavior peculiar to a particular 

society. Of course the period of the "I-world" experience 

is nonverbal in nature. Yet if, during this phase of 

development, the child were to use a pronoun to refer to 
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himself it would be "I," or more accurately "I-world." 

This is because action is felt to arise out of this 

organism-environment experiential field. It is highly 

significant, then, to note that the pronoun "me," with 

which the child almost universally first refers to himself 

with the coming of articulate speech, indicates the drastic 

breakdown in the unified "I-world" feeling. The feeling 

then tends rapidly to become, instead of "I-world" acting 

with one another reciprocally, "me" as an object being 

acted upon by the world. This is the beginning of aliena

tion in all of its manifestations. Only in so far as man 

can transcend this molding process can he avoid the myriad 

forms of alienation. In other words, the universal 

phenomenon of the sociocultural mold being anti-organismic 

is a nearly unavoidable human experience. The profound 

irony of this truth is that sociocultural patterns grow up 

out of the very attempt of the human organism to cope with 

the adversities encountered in the organism-environment 

field; however, it is the characteristic hasty and expe

dient nature of such coping devices, established in the 

stress of the moment, that become rigidified patterns in 

the sociocultural mold. It is at once obvious that this 

so-called mold is not monolithic by nature. If there were 

not many rifts in its own armor, even it would perish 

because the people caught in the sociocultural mold would 

become extinct if they were not permitted at least sporadic 



27 

outbursts of orgatiismic spontaneity. The full extent of 

this tendency for the human organism to break through the 

sociocultural mold will be more fully explored in the next 

chapter. Our stress here is upon the process of socio

cultural indoctrination and inculcation. 

It might be wondered why the basic, raw poten

tiality of man, that is his first human nature, should so 

easily give up the fight to the sociocultural mold. That 

painful yielding up is well described for us by Murphy 

(1958): 

The first human nature, in summary, is a system 
of biologically given dispositions varying in 
their rigidity or flexibility, and including 
many which are so flexible, so sensitive to 
changing requirements that the human nature 
which they represent easily moves into a wide 
spectrum of different realizations. Despite 
common features, cultures move apart from one 
another, not only in specific techniques of 
weaving or speaking or making war but also in 
fundamental feeling tone, ways of facing, or 
dreading, or trying to control the universe. 
Each of these diverse cultures, however, 
develops its own gradually hardening mold so 
that the soft little bits of living stuff borne 
into it become, before long, case-hardened--
become representatives not of humanity as such 
but of a formalized or standardized kind of 
beauty, that sees, feels and thinks as the 
mold determines . . . (p^ 42). 

If the imposition of the mold upon the child is 

subtle and gradual, what he experiences is a growing dis

comfort in life and an unsatisfying sense of confinement; 

he lives with his moving imprisonment because of the 

affection and sense of relatedness he derives from doing 
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so. If the mold is imposed abruptly and without affection 

upon the child, he will inevitably experience a terrify-

ingly painful fragmentation of his organism-environment 

sense of relatedness. Under such an unloving, disciplinary 

regime, he will attempt to rebel with every explosive 

activity at his command. If his orgiastically negative 

outbursts do not succeed, his personality will evolve along 

psychopathic lines. However, most children will evolve 

personalities that will take on the contours preestablished 

by the sociocultural mold, but their continual sense of 

discomfort and confinement will keep them ever inclined to 

thrust for personal liberation if any fecund biopsycho-

social transaction should afford them the opportunity to 

do so. 

Under the seemingly innocuous surface of socializa

tion presented by most personality patterns, exists the 

ongoing, though now mostly unconscious, "I-world" experi

ence. This world-loving experiential stream constitutes 

both the greatest source of the person's vitality, which 

keeps him alive in spite of the stultifying sociocultural 

mold, and the most constant instigator of upsurging 

anxiety, lest this unacculturated vitality should estrange 

him from his sociocultural existence, the only existence 

available to him. This underground reservoir of irrepres

sible vigor engenders spontaneity in the individual which 

at first charms and delights those more enmeshed in the 
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mold, but after a certain point it unnerves the stable ones 

and eventually incurs their disapproval, wrath, and rejec

tion. So, unwilling to give up or extirpate from himself 

this fountain of life, the individual finds himself 

gradually, and mostly unconsciously, establishing patterns 

of transactions with his sociocultural world that will 

permit him to maintain his acceptance therein while 

furtively cherishing a continued contact with his raw 

sensual potentialities—a tightrope he then walks between 

too much logos and too much eros. As the individual 

becomes a fully "mature," "responsible," functional cog in 

the sociocultural mechanism, he comes to lean more and more 

toward logos. He comes to feel that only those somber, 

sedate thoughts that can be contained in good logical 

expository speech are at all worthy of him, and that all 

that primaeval stuff seething within him must be contained, 

if it cannot be obliterated, if for no other reason than 

that it is not mentionable--not even the great philosophers 

of his sociocultural orthodoxy write anything that does not 

seem to confirm his cathexis upon the discursive repre

sentation of his experience of the world. Langer (1958), 

in a rather lengthy passage but one which is crucial to our 

discussion here, describes and explains with strokes of a 

genius both the way in and the way out of this strange 

dilemma: 



But if we consider how difficult it is to 
construct a meaningful language that shall meet 
neopositivistic standards, it is quite incredible 
that people should ever say anything at all or 
understand each other's propositions. At best, 
human thought is but a tiny grammar-bound island 
in the midst of a sea of feeling expressed by 
"oh-oh" and sheer babble. The island has a 
periphery, perhaps of mud--factual and hypotheti
cal concepts broken down by the emotional tides 
into this material mode, a mixture of meaning and 
nonsense. Most of us live the better part of our 
lives on this mud flat; but in artistic moods, we 
take to the deep, where we flounder about with 
symptomatic cries that sound like propositions 
about life and death, good and evil, substance 
and beauty, and other nonexistent topics. 

So long as we regard only scientific and 
"material1' (semiscientific) thought as really 
cognitive of the world, this peculiar picture of 
mental life must stand, and so long as we admit 
only discursive symbolism as the bearer of ideas, 
thought, in this restricted sense, must be 
regarded as our only intellectual activity. It 
begins and ends with language; withput the 
elements at least of scientific grammar, concep
tion must be impossible. 

A theory which implies such peculiar conse
quences is itself of suspicious character, but 
the error which it harbors is not in its reason
ing. It is in the very premise from which the 
doctrine proceeds--namely that all articulate 
symbolism is discursive .... 

. . . I do believe that in this physical, 
space-time world of our experience there are 
things which do not fit the grammatical schema of 
expression; but they are not necessarily blind, 
inconceivable, mystical affairs; they are simply 
matters which require to be conceived through 
some symbolistic schema other than discursive 
language, and to demonstrate the possibility of 
such a nondiscursive pattern, one needs only to 
review the logical requirements for any symbolic 
structure whatever. Language is by no means our 
only articulate product. 

Our merest sense experience is a process of 
formulation. The world that actually meets our 
senses is not a world of things about which we 
are invited to discover facts as soon as we have 
codified the necessary logical language to do so; 



the world of pure sensation is so complex, so 
fluid and full that sheer sensitivity to stimuli 
would only encounter what William James has 
called (in characteristic phrase), "a blooming, 
buzzing confusion." Out of this bedlam, our 
sense organs must select certain predominant 
forms if they are to make report of things and 
not of mere dissolving sensa. ... An object is 
not a datum but a form construed by the sensitive 
and intelligent organ, a form which is at once an 
experienced individual thing and a symbol for the 
concept of it, for this sort of thing. 

A tendency to organize the sensory field into 
groups and patterns of sense data, to perceive 
forms rather than a flux of light impressions 
seems to be inherent in our receptor apparatus 
just as much in the highest nervous centers with 
which we do arithmetic and logic, but this 
unconscious appreciation of form is the primitive 
root of all abstraction, which in turn is the 
keynote of rationality. So it appears that the 
conditions for rationality lie deep in our pure 
animal experience--in our power of perceiving, in 
the elementary functions of our eyes and ears and 
fingers. Mental life begins with our mere 
physiological constitution. A little reflection 
shows us that, since no experience occurs more 
than once, so-called repeated experiences are 
really analogous occurrences, all fitting a form 
that is abstracted on the first occasion. 
Familiarity is nothing but the quality of fitting 
very neatly into the form of a previous experi
ence. I believe our ingrained habit of 
hypostatizing impressions, of seeing things and 
not sense data, rests on the fact that we promptly 
and unconsciously abstract a form from e"ach 
sensory experience and use this form to conceive 
the experience as a whole, as a thing. 

No matter what heights the human mind may 
attain, it can work only with the organs it has 
and the functions peculiar to them. . . . Sense 
data, in brief, would be useless to a mind whose 
activity is "through and through a symbolic 
process" were they not par excellence recepticals 
of meaning; but meaning . . . accrues essentially 
to form . . . unless . . . Gestaltung is of the 
very nature of perception, I do not know how the 
hiatus between perception and conception, sense 
organ and mind organ, chaotic stimulus and logical 
response is ever to be closed and welded. A mind 
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that works primarily with meanings must have 
organs that supply it primarily with forms 
(pp. 82-84). 

By such a process of symbolic transformation the 

individual's organism-environment experience is wrought; 

this must be referred to as a feeling process, to include 

its essential cognitive, emotional, and sensual components. 

By means of this feeling process, the human individual goes 

into the world, and the world goes into him--they inter

penetrate . 

Because this feeling process is correlative to the 

organism-environment's aestheticological integration, there 

is engendered an activity of continually revitalizing even 

the most insipid instance of discursive symbolism. The 

poets among us exemplify this activity at its acme, but 

even those of us who function on pedestrian levels of 

lyricism are graced with this life-giving process. In 

other words, the deepest flow and undertow of our logical 

utterances do not lie in either the syntax of those 

utterances or in their obvious referents; the deepest 

organismic meaning dwells, instead, in deeper reverberating 

transactional realms of biopsychosocial experience. The 

full-bodied feeling tone of our words and phrases, blandly 

referred to as their connotational meaning, derives its 

vigor from whatever part of our organism-environment 

experience is left intact by the imperialism of/incultura-

tion. Therefore, our verbal utterances do communicate a 
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good deal, far more than any logical analysis of them would 

lead us to believe. Our language, then, as is the socio-

cultural pattern, is continually being recreated and thus 

rendered more capable of relating to the complex "I-world" 

experiential matrix. This is to affirm that we do, indeed, 

know much by way of the medium of logical symbolism; yet 

this is to admit that whatever we thus know must originally 

derive its nature from the aesthetic process of feeling, 

and that we know far more by means of this feeling process 

than in any other way. 

When the experiencing individual is capable of 

permeability--that is when all of his sense modalities, 

interoceptive and exteroceptive, are not blocked, censured, 

or repressed—he is capable of feeling his way into the 

I existence or the phenomenal essence of other beings in his 

phenomenological field. He is especially capable of thus 

transacting with other human beings. It might be said of 

this process that its success determines the success of an 

individual's striving for self realization—that is the 

fullest elaboration of the organism-environment matrix 

possible. Therefore, he, if he is in any way to be- Ill-

world ," must be related to the world, especially to others 

of his own kind. The primary form of relatedness sought 

after is one grounded in the most differentiated and 

eventually the most integrated pattern of organism-

environment transactions; when this relatedness involves 
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another human being, it entails a fully exploratory and 

therefore revealing transactionality. This "I-thou" 

relatedness tends naturally to the most complete sense of 

communion between the two persons involved, an achievement 

of mutuality that transcends their uniqueness but which 

actually enhances that uniqueness; each person gives 

unreservedly of himself and at the same time receives 

himself back enriched in the reciprocity. 

The sociocultural mold, however, renders such a 

mutuality impossible, at least to the extent that there is 

any attempt to create such an "I-thou" relatedness in such 

a preestablished context. Instead, the sociocultural mold 

makes it necessary, to a large extent in any case, for any 

two transacting individuals to come together and to respond 

to one another on the basis of certain stereotypical inter

action patterns. Out of this, pseudorelatedness emerges. 

This is destined, by virtue of the sociocultural mold that 

spawned it, to be a highly segmentalized, formalized, role-

playing, and therefore unreal mutuality. The individuals 

who become thus entangled with one another do so because 

they cannot exist without some relatedness, and they find 

even pseudomutuality more desirable than nonbeing. 

There are a large number of different cultural 

configurations in existence today; there are just about as 

many varied patterns of pseudorelatedness in those socio

cultural situations. In our own society, the molding 
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process seems to be mainly two types of such segmentalized 

and unfulfilling relatedness: these are what we may call 

the parasitic and detached forms of relatedness. There is 

a wide range of individual variations of these two main 

configurations, but the purpose of exemplification should 

be satisfied by discussing only the prevalent forms here. 

The parasitic form of relatedness, when it occurs 

between parent and child, develops as a perversion of the 

natural biopsychosocial symbiosis between mother and 

infant. The dynamic of such a development appears to 

reside in the profound insecurity of the mother, who 

endeavors, as it were, to fill the experiential gap in her 

own relatedness to the world by way of incorporating the 

personality of her child. She is readily able to accom

plish this aggrandizement because she generates an extra

ordinary craving in her child for being with her at a time 

when the child's organism-environment matrix can be shaken 

by the slightest cleavage of symbiosis; instead of giving 

unreservedly to her child and thus confirming his primary 

"I-world" sense of existence, she begins early by estab

lishing contingencies upon the doling out of her affection. 

Through gestures that can range from the most subtle to the 

most brutal, she early initiates in the child a fear that 

his mother might leave him. This fear, once engendered, is 

inordinate in its control over the child's activities. It 

results in coercing the child to almost always strive to 
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please his mother. There seems to be nothing that he can 

do to get close enough to his mother to really bring him 

security, to put him at ease. To become close, to 

guarantee that the horrible split that he so deeply fears 

will never occur, he almost pleads to be swallowed up in a 

symbolic sense by his mother. If he is thus incorporated, 

there is, subsequently, little that will ever be able to 

cut the all-important bond between himself and his mother 

asunder. Finally the two become parasitically related in 

their biopsychosocial spheres of activity. They are both, 

thereby, cut off from the rest of the world, because 

additional human relationships cannot be readily incor

porated into this parasitic pseudorelatedness. As a result 

of this retreat to a biopsychosocial island for two, 

neither mother nor child can ever become autonomous or 

homonomous--they can become neither fully independent nor 

fully integrated into a process of group solidarity. This 

parasitic tie between mother and child is often nearly 

dissolved when the prospect of marriage for the child 

arises. 

Two main responses to this threat tend to emerge 

out of this jeopardizing situation--that is if the child 

actually does go so far as to marry: first of all, he may 

purposely marry someone with whom he has a relationship 

which is simply not intense enough to interfere with his 

alliance with his mother--such choices usually being very 
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much an outcome of the mother's selecting her child's mate; 

the second and more drastic response to the threat is 

motivated by a tendency to escape from the death-hold the 

mother tenaciously has upon the child. Unfortunately the 

mate chosen under such circumstances, and this by no means 

by accident, is most often an individual with whom an 

extremely intense parasitic marital relationship can be 

established. 

The parent of the child who develops a detached 

form of relatedness to other human beings is typically 

detached in his own biopsychosocial transactions. He too 

gives affection to his child on a contingent basis, but 

with nothing like the intensity of togetherness demanded by 

the parasitic parent. The mother of such a child has no 

desire to incorporate the personality of her child, for she 

is profoundly afraid of and therefore repelled by the 

prospect of any such human closeness. She does, however, 

show a considerable, if cool or detached, interest in her 

child's behavior. She wants the child to grow up to be a 

very desirable social personality. Since the child does, 

indeed, usually grow up to be just that and therefore to be 

very much like his parent, it is most appropriate here to 

describe the quality of adult detached relatedness. 

The motif of the detached personality's existence 

is to be at all times "cool." This means, at least in 

part, to be smart, sophisticated, flippant, uncaring, 
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stylish, and to always act with nonchalance. Since this 

kind of personality is relatively remote from others, he 

becomes also quite remote and, in a very bizarre sense, 

outside of his own experiences; but his is by no means the 

ecstatic life! 

So it is that this personality orientation of 

detachedness leads to an individual's experiencing himself 

and others as an object. From such an objective experience 

of life, "behavior" becomes the thing. Experience has lost 

its significance, although its flow, desultory, shallow, 

and ungratifying continues. The real aim in life, as social 

contingencies dictate, becomes a grooming of one's self, 

one's possessions, the objects of one's interest. This 

grooming is directed toward cultivating pleasing, sexy 

traits of various kinds so as to get the most one can out 

of life. This pursuit eventually comes full circle in that 

it comes to seek quality, and quality cannot be found any

where but in experience; yet it is the very depths and 

vital quality of the "I-world" experiencing process that 

has become objectified, so that the final hungering of the 

detached orientation is after the very thing which it dis

avowed from its incipiency, although admittedly uncon

sciously and against the truer nature of the organism-

environment matrix. 

The extreme form of this objectification is repre

sented by the psychopath or sociopath in our midst. His 
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lack of biopsychosocial interpenetration with his own kind 

is so severe that he falls into every conceivable form of 

antisocial behavior, but always seeking, in almost complete 

futility, biopsychosocial gratification. 

The degree of unfulfilledness in the biopsycho

social experience of both the parasitic and detached forms 

of relatedness is extreme. Personalities that have 

developed along such lines crave for wholeness but do not 

know how to recapture the unified "I-world" experience of 

life. The return to nature and the ecstatic organism-

environment process beckons to these persons, but they 

fail to move toward it because of their fear that such 

subversive action on their part would cause the socio-

cultural mold to withdraw its provisional recognition which 

had at least given them some form of relatedness, even if 

that was pseudorelatedness. 

As indicated earlier, the unfortunate consequences 

upon personality development of the sociocultural mold, 

which have just been described, actually arise out of what 

was initially well-intentioned efforts to cope with some 

given challenge and to expedite the achievement of some 

culturally desired goal. The positive tendency of this 

essentially organic coping process should be described here 

in some detail to give perspective to this analysis, and to 

accomplish this end, we could do no better than to quote 

Thompson (1961) on this subject: 



40 

Therefore, I suggest that from the foregoing 
analysis emerges a useful working model of the 

f community which may be distinguished from other 
models because it treats a specific human culture 
as a goal-management system. The system 
postulated is of the dynamic open type wherein 
each component of the overall whole is related 
functionally to every other component and not 
primarily in a mechanistic fashion but according 
to the basic system of relationships which dis
tinguishes organisms. More specifically, the 
postulated system reflects, to some extent, an 
ecological model--that is it reflects an orderly 
arrangement of species, including fauna, flora, 
and microorganisms, which tends to move by means 
of the built-in, self-directive and self-
regulative processes of its component organic 
species in the direction of a homeostatic, 
optimum or open, steady state in the context of 
the effective geophysical base and climatic 
conditions. 

As postulated, a human community, viewed in 
long-range historical and geographic perspective 
tends, under favorable conditions, to develop its 
culture in the direction of certain ultimate 
aims--namely the self-preservation and self-
actualization of the community according to its 
own inner nature, i.e. human nature, and 
potentialities in transaction with a specific, 
local, natural environment. This environment is 
viewed as a biotic supersystem which tends to 
evolve through time and in relative isolation in 
the direction of a homeostatic type of balance 
with the several species of its ecological web 
of life, including Homo sapiens, on the one hand, 
and its geophysical basis on the other (p. 55). 

The qualifying, "under favorable conditions" is the 

key to the seeming contradiction between Thompson's asser

tions and those of the present author that preceded it. 

Our culture, both because of stressful interpenetrations 

with other societies and because of unforeseen consequences 

of the technological and automation revolutions 
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domestically, has not been evolving its goal-seeking 

devices under what one could call favorable conditions. 

As an inevitable result of the interweaving of 

these technological, militaristic, and economic stresses, 

our society, the biocultural supersystem, is in a current 

state of imbalance which has led to many of the hapless 

sociocultural measures of expedience already referred to 

and yet to be delineated. We must hasten on to a further 

examination of the effects of that imbalance at this point, 

reserving a full dress discussion of those restorative 

tendencies at work within the biocultural supersystem until 

the succeeding chapter. 

The age of technology, automation, and militarism 

has hardened the consciousness of most of the individuals 

in our culture; the goal-seeking thrusts in each of these 

tremendous sociocultural projects have, indeed, been under

taken in the interest of the society; yet the goals estab

lished often have had to be of short-range, the 

effectiveness of which has become inverted in the long 

haul. Creating the huge military tiger which we now ride 

is just one instance of this, for we are afraid to dismount 

this beast lest it claw us to death. Beyond this tragic 

disparity between ends and means engendered by our so-

called defensive efforts, there is the more significant 

matter of collateral effects of the exponentially rising 

curve of technological invention. Invention, we have 
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cajoled ourselves into believing, must be beneficent in at 

least most cases, and when all things are considered, it 

must invariably lead us to a better life. We did not 

anticipate, however, that man would create such astonish

ingly efficient machines, that he himself would become so 

fascinated with their efficiency, that he would uncon

sciously and often consciously aspire to be like those 

machines. Our astronauts constitute the ideal national 

symbol of the cleanly, elegantly, efficiently functioning 

man transformed into a machine--when one of these national 

heroes does something that has the flavor of the activity 

of a flesh-and-blood creature, we are always entertained 

as if a machine, a real machine, had momentarily forgotten 

itself and thought itself to be a man. 

We are dismayed when the messiness of race riots 

erupts; and we are stunned into disbelief and prolonged 

shock when the head of our government is horrendously 

slaughtered in the streets of one of our proudest cities. 

We cannot reconcile our social turbulence with our smoothly 

running scientific and technological order, and we actually 

become petulantly and unconstructively angry at the fact 

that we cannot impose our desired technological and 

scientific order upon our seething biocultural supersystem 

as a whole. 

Our cathexis upon metal creations and mechanical 

contrivances, along with our burgeoning urbanization, has 
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led us even further away from the flora and fauna around us 

and from the realization that we are an integral part of 

that biotic community. We are forgetting what we actually 

are, while hungering after the prospect of being something 

we cannot. 

These alienating forces tend to develop an individ

ual who experiences internal fragmentation of his organism-

environment solidarity. However, this personality develops 

an ego which serves both the function of holding together 

its tenuously related parts and the need to adjust to the 

demands of the sociocultural mold. This ego we may refer 

to as the encapsulated ego, because its development leads 

to an experience of isolation on the part of its possessor. 

The term possessor here is appropriate for the reason that 

such a person feels that he has his ego, and often, con

versely, that his ego has him. Having one's ego, or self, 

is a continually disconcerting experience, for feeling in 

such a way involves such a schism in the "I-world" experi

ence that all relatedness seems forever tenuous and in 

jeopardy. Only in rare moments do such individuals 

experience themselves simply as being; yet these infre

quent moments of full-functioning, acting from the center 

of one's organism-environment world, undoubtredly sustain 

such an individual, keep him from slipping over into one 

of the many forms of nonrelatedness that his society 

categorizes as clinically abnormal. This is to say that, 
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ordinarily, when he is able to comply with sociocultural 

contingencies, such an individual is normal; indeed he is 

typical of his culture. His perpetual need for distrac

tion, by means of the silver screen or with any one of the 

other myriad kinds of diluted forms of sots for his 

consciousness, including alcohol, the national palliative 

for the fear of nonbeing, he demonstrates his nearly 

complete abdication to the external environment; he is no 

longer organism-environment but organism supplicating with 

the environment to give him life. Those spheres of his 

biopsychosocial field that were once his original organ-

ismic identity have, out of the need to make such an 

adjustment as is involved in the development of the 

encapsulated ego, been numbed. The way in which such 

numbness comes about is cogently analyzed by MacLuhan 

(1964): 

Physiologically, there are abundant reasons 
for an extension of ourselves involving us in a 
state of numbness. Medical researchers, like 
Hans Selye and Adolphe Jonas hold that all exten
sions of ourselves, in sickness or in health, are 
attempts to maintain equilibrium. Any extension 
of ourselves they regard as "autoamputation," and 
they find that the autoamputative power, or 
strategy, is resorted to by the body when the 
perceptual power cannot locate or avoid the cause 
of irritation. Our language has many expressions 
that indicate this self-amputation that is 
imposed by various pressures. We speak of, 
"wanting to jump out of my skin," or, "going out 
of my mind," "being driven batty," and "flipping 
my lid," and we often create artificial situa
tions that rival the irritations and stresses of 
real life under controlled conditions of sport 
and play. 
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. . .  I n  t h e  p h y s i c a l  s t r e s s  o f  s u p e r s t i m u -
lation of various kinds, the central nervous 
system acts to protect itself by a strategy of 
amputation or isolation of the offending organ, 
sense or function. Thus the stimulus to new 
invention is the stress of acceleration of pace 
and increase of load. . . . Such amplification 
is bearable by the nervous system only by numb
ness or blocking of perception .... 

With the arrival of electric technology, 
man extended or set outside himself a life-
model of the central nervous system itself. To 
the degree that this is so it is a development 
that suggests a desperate and suicidal auto-
amputation . . . (pp. 42-43). 

Thus the encapsulated ego and the numbness out of 

which it has grown- is time-bound to an era of mechanization 

in which even the organism's relatedness to its environment 

has been subjected to a process of automation, and as 

MacLuhan (1964) says: "It could well be that the successive 

mechanization of the various physical organs, since the 

invention of printing, have made too violent and stimulated 

a social experience for the central nervous system to 

endure" (p. 43). 

This technological redounding to the creature who 

first set technology into motion affects even his most 

vital biopsychosocial function, his sexual activity. This 

may be seen both in the solutions the individual seeks from 

sociocultural sex experts and in the problems which bring 

him to seek external assistance. At the center of his 

problem is his concern with having the very best possible 

orgasms; in other words at the heart of his problem is his 

craving after efficiency. It should be noted that there 
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is in such a craving at least a spark of natural organism-

environment vitality. Yet the most powerful motivation 

here is that the individual's ego does not feel successful 

if it is not meeting the current sociocultural standards 

for virility. What the individual considers to be his 

sexual problem is hardly impotency resulting from any anti

quated feelings of guilt over sexual indulgence; there may 

be some slight residual of sexual guilt, but for the most 

part, such a feeling is passe. The individual's real 

anxiety revolves around the possibility that he is not 

getting enough out of his sexual experiences, and it is no 

longer possible for him to keep such bedroom affairs 

secret, for such matters are bandied about at cocktail 

parties where one's inadequacy if detected could bring one 

considerable embarrassment. So he consults scores of the 

hundreds of sex manuals available on the bookshelves of his 

society. In the techniques that he finds in these nearly 

official publications of the sociocultural mold, he finds 

himself effected at his most vital point of feeling. Sex 

is made so much of by the sociocultural propaganda that if 

he chooses to live a celibate life and that life happens 

not to be in a convent or a monastary, he is looked upon as 

being just a little strange. Only rarely does such an 

individual receive any immunity from the tacit criticism 

which almost automatically accrues to him if he should 
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direct his libido in some idiosyncratically preferred way, 

and then he must have the stature of an Albert Schweitzer. 

The segmentalized and merely titulating sexuality 

which results from such sociocultural molding turns out to 

be a treadmill of always seeking and never finding, leading 

to multiple marriages, multiple extramarital affairs, and 

the game of "musical beds" at the alcohol-blessed parties 

of the society's leaders, the upper class and its court 

jesters, the celebrities of the entertainment world. Out 

of this round of promiscuity which leads to newness, which 

leads to excitement, which leads to familiarity, which 

leads to contempt, and then on around again, a certain 

haunting quality to life has arisen to cloud the retreating 

horizons of this arrangement; there seems to be the 

beginnings of a creative return to nature, a revitalization 

of the polymorphous eroticism of organism-environment, in 

other words a seeking after wholeness again. This tendency 

will be elaborated upon in the next chapter. 

As the individual is drawn into the market of 

exchange in his society by the expertise on sexual matters 

he purchases so is he drawn into the capitalist market 

place by innumerable other strings upon which he is danced 

about like a puppet. In that medium of exchange, he him

self is a commodity, and to make himself a desirable 

commodity he must see to it that he is well marketed. He 

must, to some extent therefore, develop his personality 
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along chameleon lines, so that he is always prepared to 

take on the new commodity look when the character of the 

market changes, which it does with uneven frequency. 

Thus, instead of the process of economic exchange 

being a means to his human ends, his life becomes a means 

to the ends of the economic process, and his life is 

divested of just that much more meaning. What does become 

meaningful to him, rather than his individual well being, 

is the Gross National Product. What is important in the 

economic production of his society is the quantity and 

newness of the goods it turns out. Instead of acquiring 

material goods because of a certain quality about them that 

might enhance or in some way enrich his life, the individ

ual acquires material goods because he feels that he must, 

according to the sociocultural cues he picks up, have not 

only the latest things out, regardless of what those things 

might do for the quality of his existence, and he must have 

as many of those things as he can possibly afford, whether 

they serve him functionally or not. In sum, then, the 

economic horse has simply run away with him, and he is 

riding it pell mell to where he knows not and about which 

he is too numb to care in any case. 

One of the things to which this mad economic gallop 

is leading him and his society is an increased build-up of 

his society's already gargantuan military establishment. 

He is forced to realize that many sections of his nation 
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would virtually collapse economically if such a catastrophe 

as peace should occur and that even the economy of the 

society as a whole could likewise be imperiled. In spite 

of his humanitarian revulsion at the very thought of doing 

so, he finds himself almost rejoicing for certain cities 

which become rich by spawning industries that produce 

instruments of death to support the continuing danger of a 

final war. At the same time, however, the sociocultural 

mold tries his credulity by asking him to believe that he, 

as a Twentieth Century man, should be against war. Indeed, 

somewhere within this confusion there seems to be a 

personal feeling that he actually is against war; yet he 

cannot, or at least he does not, do anything at all to 

diminish the possibility of the coming of the final war. 

He gives himself over to this passivity in spite of the-

fact that he knows, at least intellectually, that a nuclear 

war on any large scale could obliterate him and the world 

as he now knows it. He was once terribly afraid of such a 

cataclysm, for above all, the persistent aim of his 

encapsulated ego is to survive; but he could not go on 

living with that constant raw terror; thus he deadened it 

until it became just a gnawing anxiety on the periphery of 

his consciousness. 

The numbing of consciousness extends repression 

over an awareness of most of the other domestic repercus

sions of his society's military establishment. This 
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deadening of feeling is also a biopsychosocial reflex 

response to the very operational character of the military 

establishment. For one thing, the very size of the 

establishment tends to awe the onlooker. Beyond that, 

however, it functions in such a cold, impersonal way that 

it tends to immobilize his emotions. By the same token, it 

actually enters conflicts, such as that in which it is 

currently engaged in Southeast Asia, without the lust of 

hatred. He does not even feel what he could call anger 

against the supposed enemy whose representatives his 

representatives are killing each day, and he doubts that 

the men fighting for the sociocultural mold over there 

feel much more anger than he does, except perhaps toward 

the general adversity of their embattled situation. Thus 

he is, by proxy, killing, but he is alienated even from the 

heat of passion which should bestir him to such an 

activity. Again the process of the sociocultural mold has 

rendered another of his vital functions numb. 

It may be understood, then, that the complex of 

technology, economics, and the military establishment, 

along with other forces of alienation previously described 

in this paper, makes it virtually a point of survival for 

the individual to develop a personality that revolves 

around an encapsulated ego. This particular personality 

development is mainly built around the matter of survival, 

in point of fact. As a consequence, only a very small arc 
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of the organism-environment potentialities is included in 

this pathetically solitary way of experiencing life. 

The erotic play of organism-environment that 

springs from open and fully-functioning sensory modalities 

is all but completely muted for the personality of the 

encapsulated ego. Yet some of the "I-world" experience is 

still with such a person, as it has to be, and, as one 

would predict, this feeling is pressing for expression. 

It is pressing to break through the mold, to reconstitute 

the sociocultural process in more deeply organismic terms. 

In other words, the despair, worsening continually because 

it is not really expressible in the sociocultural context, 

is leading to a reform mood to which the mold must yield or 

eventually be totally shattered. Thus this dissatisfaction 

may become the impetus to changing the society which as 

Maclver (1959) says is always changing, and: 

Moreover, social phenomena are historical 
phenomena in a profounder sense than any other. 
. . . Society exists only as a time sequence. 
It is a becoming, not a being, a process, not a 
product; in other words, as soon as the process 
ceases, the product disappears. ... If people 
no longer observe a custom, the custom no longer 
exists on the face of the earth. It has no body 
that remains after it dies. It exists only as a 
mode of activity, patterned in the minds of 
those who follow it . . . (p. 511). 

Thus if the minds of men are disturbed by the 

patterns of the sociocultural mold, they can change those 

processes. Yet the changes required to recreate the mold 

which weighs upon them in our culture will require a deep, 
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prolonged, and thereby a largely unconscious effort. The 

change effected, especially if it is to be positive in its 

biopsychosocial consequences for the developing human 

personality, must arise out of a profound revitalization 

of the organism-environment matrix so as to sweep away the 

sociocultural cobwebs numbing the individual's "I-world" 

experience of ectasy. 



PERSONALITY IN THE MATRIX OF CREATIVITY 

The matrix of creativity out of which human 

personality emerges is, in actuality, a patterned organism-

environment process thrusting toward fulfillment. At the 

phenomenal core of this process is the "I-world" experience. 

Much of the energy that generates this thrust must 

be directed in most cultures, especially in our own, into 

the effort of humanness recreating the sociocultural mold 

in its own image, rather than permitting itself to be dis

torted into an alien pattern which would be structured just 

to fit the mold. The remainder of that energy is naturally 

expressed in the activity of evolving and fully function

ing—becoming and being—of the organism-environment. The 

most significant breakthroughs in the evolution of human 

personality do not occur so much by conscious effort as 

they do by a deeper aesthetic and therefore largely uncon

scious process. This is a finding one could easily 

anticipate even before experimental investigation, by a 

thorough understanding of the "I-world" experience, which 

itself derives, of course, from the most profound, 

empirically grounded observations in the organism-

environment matrix. In other words, the organism-

environment process comes to understand itself in such a 

way that each aestheticological integration yields a kind 

53 
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of knowing which is, at the same time, the confirmation of 

the "I-world" experiencing moving toward fulfillment. This 

is a demonstration par excellence of the experience of full 

knowing leading automatically to virtuous behavior. 

Straining to accomplish such a deep-level restructuring of 

personality tends to defeat its own purpose. This is 

particularly so in our own culture where the straining 

encapsulated ego is one of the central blocks to the break

through of organismic potentialities crying for expression 

and actualization. The process of letting go that is 

needed here is aptly described by Murphy (1958): 

. . . We of the West are prone to forget that 
water quietly freezing can burst a granite that 
no sledge hammer can crack. There are latent 
creative powers which wait to move forward to 
their work when freed of the restless downward 
pressure of the alert mind; creative powers 
which spring into being when once the narrow, 
nervous, preoccupied world of waking activity 
steps aside in favor of a quiet integration of 
all that one has experienced; when one is willing 
to let the mind leave harbor and travel fear
lessly over an ocean of new experiences. Under 
profound relaxation, some impulsions wield a 
benevolent despotism over thought which the whip 
of concentrated attention cannot control; 
thinking is still motivated, but motivated with 
less immediacy in relation to the task of the 
surrounding world. Both the historical record 
of creative thought and the laboratory report 
of its appearance today indicate clearly that 
creative intelligence can spring from the mind 
which is not strained to its highest pitch but 
is utterly at ease. 

The quiescence that an individual requires for such 

creativity comes to him only by default on the part of the 

sociocultural mold. The very process of automation has 
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placed more unoccupied time at the disposal of the indi

vidual. Ordinarily the individual tends to find this 

so-called leisure time a real cause for anxiety, for unless 

he fills this time with behavior of some kind he experi

ences it as a vacuum. His encapsulated ego is so dependent 

upon external support that is provided by stereotyped 

patterns of preoccupation, that the removal of such 

external directedness robs his life of its usual sense of 

purpose. The sociocultural molding process has come to 

fill the gap by a proliferation of numberless acceptable 

forms of recreation. Still, there are times when he simply 

becomes glutted with patterned activity externally pre

scribed for him, and he slips out of the frenetic whirl for 

just a little while. What he then slips into at first 

causes him real disquietude, for what he characteristically 

experiences is a negative sense of freedom. Yet he is too 

weary of the mold to escape from that freedom too pre

cipitously. As the time begins to lengthen, he begins to 

feel a growing sense of aloneness, for his encapsulated ego 

must always have some outside indications that it is 

accepted, desired, and therefore related. Just when the 

anxiety arising from his solitude and lack of preoccupation 

begins to become unbearable, something strange indeed 

happens to him: his anguished aloneness seems to burst by 

way of its.own intensity, suddenly sweeping away his 

feeling of separateness. At that point, the "I-world" 
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experience flares up with all of its passionate creativity, 

and his identity becomes cosmic. Ephemeral though such a 

feeling might be for him, its repercussions should not be 

minimized. It is such a renewal of the awareness of being 

one with the world which thereafter enables the experi

encing person to encounter the sociocultural mold somewhat 

more on his own terms. 

It is this sort of experience that evades the 

would-be monolith of the sociocultural mold and thereby 

renders that mold more amenable to being reformed and 

reinfused with human vitality. This is one of the aspects 

brought to the organism-environment matrix by the nature of 

the human being. Related to this primordial propensity of 

the human being to recreate the environment in its own 

image is the process of searching for truth and penetrating 

reality that man calls science. Often enough, and indeed 

its modern bureaucratization is a contemporary example of 

just such an eventuality, the sociocultural mold succeeds 

in staying the reality probing thrust of science, espe

cially by way of offering it highly exercised futilities 

which appear to be of the most sophisticated order of 

disciplined investigation. Yet the essential nature of the 

scientist is highly resilient and always returns un-

flaggingly to his inquiry, totally irreverent to the 

sanctity of established institutional patterns. Here 

again is an irrepressible tendency to break through the 
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Murphy (1958): 

If one accepts the broad conception that 
thought, like everything else in life, reflects 
the dynamics of motivation, one might be tempted 
to despair, concluding that--if this be so--there 
is no truth, since there is no science. There is 
only the realization of satisfactions. Yet this, 
I think, is a naive conception of human nature 
and, indeed, of animal nature in general, for it 
is because thought makes contact with reality 
that it has appeared in the course of evolution. 
Sense organs may not mediate the ultimate reality, 
whatever that may be, but they do mediate the 
first reality with which adjustment is made. 
Paraphrasing what Marx said to the idealists, 
"We do not know what reality is, but we can adapt 
it to our needs." There is truth, and there is 
science as exemplified by physics and by medicine, 
which is not only immediately useful but surely 
suggests that we are much more in touch with 
reality than we were three centuries ago. For 
the sense organs and the brain are developed as a 
reality-mediating system of tools, and the bipolar 
organization of perception is always anchored 
partly upon the structure of an external world 
with which we must deal. 

But there is an additional factor guaranteeing 
the integrity of the scientific enterprise. 
There is not only a good system of sense organs; 
there is also a powerful motivation to make 
contact with reality; this motivation is fre
quently more powerful than any personal drive 
which might lead to escape from such adaptation. 
For creatures like ourselves, it is necessary to 
keep sense organs and brain in contact with the 
world, constantly varying the perceptual patterns 
just as we constantly vary the motor adjustment, 
making sure the utmost use of the tools of 
observation by which each pattern is constantly 
checked against other information (p. 123). 

The scientific thrust, therefore, is a threat to 

the status quo of both the sociocultural mold and the 

encapsulated ego, for both of these largely reality-

distorting patterns must yield to the pursuit of truth. 
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The truth for the developing personality lies in the 

scientific removal of impediments to the organism-

environment flow. 

Only subsidiary technological labor may be per

formed by the individual who finds the majority of his 

activities directed by the cramped and segmentalized 

motivations of his encapsulated ego. Yet, if in some 

transcendent moment, he submits himself to true scientific 

insight, he finds that his isolated self becomes less 

alone. This exposure to reality is fraught with fear for 

such an individual, but the resultant of such an exposure 

is an intensification of his "I-world" feeling which affirms 

his sally into the previously unknown. Even if his experi

ence involves the feeling of his connectedness with a 

distant star whose identity he has just discovered through 

a telescope, the fortunate investigator finds that in 

fathoming some external unknown he has simultaneously 

explored and thus brought to life some previously hidden 

recess of his own organism-environment potentialities. 

Even in the case of discovering a new star, the investi

gator has unveiled an always present truth which he could 

in no other way realize--namely that just such a celestial 

body implies just such a universe, and that just such a 

universe implies precisely what he is, and that what he is 

implies just such a universe with which he suddenly feels 

himself in rapport. Staring out in a squinting fashion 
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over inconceivable distances in apparently cold and remote 

space, he sees himself by way of the ecstatic leap that 

bridges the subject-object gap. In that moment, he is not 

only a scientist at his fullest compass but also a human 

being confirmed in his true organism-environment identity. 

Such life-giving episodes do not often occur in the lives 

of ordinary men ensnared in our sociocultural mold, and 

when they do occur, they usually do so by the beneficent 

genius of some great scientific liberator--which is a kind

ness not to be despised. Only the greatest of men in the 

field of science live by other than the clock time that 

drones most of the rest of us into boredom. These men live 

in a multidimensional, interpenetrating realm of organism-

environment space-time. They, along with our great artists 

of all varieties, keep the rest of us from being completely 

smothered by the sociocultural mold. 

The main activity of the great artist is essen

tially like that of the great scientist: he seeks to 

reveal new realities; however--and in this he is also like 

the great scientist — the great artist does not seek new 

realities for the sake of others per se. He simply does so 

because he cannot do otherwise. In thus seeking, he is 

himself; he is organism-environment. His style of seeking 

is different from that of the scientist; but that differ

ence does not alter the fact that his discoveries change 
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his personality, just as it also changes that of the true 
V 

recipient of his work. 

This analysis will benefit at this point by a 

discussion of it by Langer (1953): 

In creating an emotive symbol, or a work of 
art, the creator does articulate a vital import 
which he could not imagine apart from its expres
sion and consequently cannot know before he 
expresses it; but the act of conception which 
sets his work going, whether it comes suddenly 
like an inspiration or only after much joyless 
and labored fuddling, is. the envisagement of 
the "commanding form," the fundamental feeling 
to be explored and expressed. This is "the 
work of art in the artist's head." As soon as 
he conceives this matrix of the work-to-be, he 
knows what must be its general structure, its 
proportions, its degree of elaboration; a tragedy 
begins with an adumbration of its particular 
"tragic rhythm" which determines its weightiness, 
its diction, its whole economy; a lyric springs 
from one total lyric feeling; it is not a series 
of little feeling-glimpses that may string out 
into a play or a novel for all the artist knows. 
A true artist is, indeed, not likely to set out 
the resolve: "I want to write a lyric." But 
rather with the discovery: "I have an idea for 
a lyric." Yet even such alleged marks of the 
"true artist" must be taken with a grain of salt. 
A competent painter, accepting a commission for 
a portrait, a mural, or any other "kind" of work 
simply trusts that contemplating the powers of 
the medium he will have a sudden insight into a 
feeling it can express; and working with it, he 
will pursue, and learn, and present that feeling. 
What he is likely to say, however, is that if he 
thinks about the commission subject long enough 
he will know "what to do with it." Certainly 
every architect has to find the proper feeling 
to express in each building he designs. He 
cannot let his inner need decide whether he will 
plan a cottage or a cathedral. 

Such opportunism and compliance would be 
absurd if the total import of a work of art had 
to be in the actual emotion experienced by its 
author. Here again the assumption that the work 
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confession of emotions, save the concept of 
expressive form from leading into an 
"aestheticism" which would rule out, on 
principle, some genuine pieces — even master
pieces—because they may be theoretically 
shown to have "impure" or "non-artistic" 
motives. The great cognitive value of symbols 
is that they may present ideas transcending 
the interpenetrant1s past experience. Now, the 
first person to receive the vital import of an 
artistic form, the emotive possibilities of an 
element, the expressive value of a change in 
composition (perhaps through a small detail) is 
the artist himself. He is the first, the 
steadiest, and usually the most competent 
percipient of his work, and he is an artist not 
so much because of his own feelings as by 
virtue of his intuitive recognition of forms 
symbolic of feeling and his tendency to project 
emotive knowledge into such objective forms. 
In handling his own creation, composing a symbol 
of human emotion, he learns from the perceptible 
reality before him possibilities of subjective 
experience that he has not known in his personal 
life. His own mental scope and the growth and 
expansion of his personality are, therefore, 
deeply involved with his art. 

But to say that he does not render his own 
emotions would be simply silly. All knowledge 
goes back to experience; we cannot know anything 
that bears no relation to our experience. Only, 
that relation may be more complex than the theory 
of direct personal expression assumes. 

Anything an artist can envisage is "like" his 
own subjectivity, or is at least connected with 
his ways of feeling. Such connections normally 
occur for him through his widening knowledge of 
other people's art; that is by symbolic revela
tion. The appreciation of new art is the 
development of one's emotive powers and possi
bilities; and that, of course, is an expansion of 
native powers, not an intellectual acceptance of 
novelty in a tolerant spirit. Toleration is 
another matter, and is in order precisely where 
we do not understand other people's expressions 
because they are new, exotic, or very individual. 
An artist's catholicity grows with his growing 
artistic thought, his freedom in varying, 
building, and developing forms, and the 
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progressive discovery of import through his own 
funded imagination. Even his own works--which 
stem from his inner experience--may, and happily 
do, outgrow the compass of his personal life and 
show him, in a much greater vision, what anything 
that can happen to humanity must be like. 
Knowledge of his. own subjectivity becomes part of 
that greater vision, although it remains at the 
center. His knowledge of life goes as far as his 
art can reach (pp. 389-391). 

Thus, the extraordinary vivifying process of 

artistic expression evolves a deepened "I-world" experience 

for both the creator of its products and the recipients of 

his works. Because this process of revitalization is seen 

to possess some valuable function to the perpetuation of 

the society, the sociocultural mold attempts to institu

tionalize it; it establishes rather uniform ways of 

producing creators and appreciators of art works; but this 

effort to tell spontaneity when and just how to occur is 

patently unsuccessful. The artistic process always defeats 

this striving for control and stereotyping, but it almost 

always does so without specific intent. 

The sociocultural struggle to mold the artistic 

process revolves around the gambit of making it useful to 

society. It is this demand for pragmatic function and 

justification of their existence that both divides and 

further unifies art and science. In spite of the fact that 

art and science emerge out of the same organism-environment 

matrix of creativity, they are practically set apart by the 

jealous encroachments of the sociocultural mold. 
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In a gross way, science is expected to invent 

things that will increase man's technical mastery over 

nature, and art is expected to produce things that will 

increase the members of society's aesthetic enjoyment of 

nature. 

Neither the true scientist nor the true artist acts 

under the aegis of any such alienated conception of his 

activity. 

Art and science, when they are expressed in their 

highest and therefore purest moments, are forms of expres-

sional organism-environment ecstasy. Therefore, they may 

both be viewed, in their essence, as being forms of play; 

for play is what the organism-environment does when it is 

most left alone, when it is most itself. This being itself 

involves a joyous plunging into insecure realms of 

experiential mystery. The "I-world" feeling that emerges 

out of such moments of total commitment is utterly con

firmed but irrevocably changed; this means that the person 

undergoing such change can never return to being as he once 

was and that the only genuine meaning his life can have for 

him derives out of his daring to be organism-environment. 

Being, thus, involves the person in ever new and often 

startling experiential configurations resulting from the 

"I-world" reciprocities in which the person is emersed. He 

moves with; he changes with the cosmos; and he is part of 

the cosmos as it unconsciously but purposefully changes 
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itself--as it moves toward the actualization of its 

intrinsic potentialities. 

The styles of the artist and the scientist differ 

mainly in terms of the experiential active-passive 

dialectic described earlier. Specifically, it is the 

directionality of this transactional process that dis

tinguishes their styles. 

The artist is mainly passive in his tender, sensi

tive atunement to his emotive processes; therefore, he 

turns his free-floating attention to the organism side of 

the organism-environment matrix. The scientist, on the 

other hand, tends to focus his cognitive powers upon that 

world of events that interpenetrates, in some way or 

another, with his "I-world" center of experience: he 

passively awaits incoming information from the environment 

side of the organism-environment matrix. What happens in 

the process of wielding such orientations to their subject 

matter is that the artist and the scientist find themselves 

forever gravitating toward the pole of the other's percep

tion. The artist, the more he attends to the emotive 

goings on in the organism, more and more finds himself 

experiencing his environment. The artist, the more he 

assimilates the information incoming from the environment, 

the more he finds himself assimilating information incoming 

from the organism. Thus the artist and the scientist 

always re-encounter one another in the organism-environment 
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matrix. Both of them, then, gather or assimilate their 

subject matter through a sensuous process, and both of them, 

if they perform well, create aesthetic products represent

ing as best they know how what they have experienced of 

their subject matter. The artist creates the truest 

aesthetic representation, that he is capable of producing, 

of "I" feeling the world, while the scientist creates the 

truest aesthetic representation, that he is capable of 

producing, of the "world" being felt by the process of 

"I." 

The developing personality of the individual 

benefits greatly from its transactions with the revelations 

of the great artist and scientist; yet to actually make 

such transactions possible at all, he must be something of 

an artist and something of a scientist himself. Indeed, to 

the extent that he is organism-environment unfragmented by 

the sociocultural mold he cannot help but be a little bit 

of both. / 

He tends to minimize his creative capacity, for the 

reason that he, as a typical person, does not produce works 

considered by his society to be works of a genius. This 

feeling of mediocrity accrues to him in spite of the fact 

that his society perpetuates the myth of the worth and 

dignity of the individual. For that matter, he finds him

self continually graded by different functionaries of his 

society; in being thus quantitatively ranked with reference 
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to others in terms of how much he has of this or that 

ability, he begins to experience an alienating split in his 

once integral capacity to relate to the qualitative-

quantitative aspects of all processes. Once he knew 

intuitively that quality and quantity complement and 

reciprocally define one another. Yet now he is led to 

believe that art is the arbiter of quality and that science 

is the auditor of quantity. However, he occasionally 

ignores this pronouncement of his sociocultural authorities 

and acts in an integral "I-world1' process, experiencing the 

world in a qualitative-quantitative way. Acting in such a 

way often enough engenders a schizoid feeling in him, but 

then he will sporadically be reassured and confirmed by 

contact with the perceptions of great artists and great 

scientists. 

Each time the individual accomplishes such an 

organism-environment breakthrough as is involved in his 

momentarily becoming the artist-scientist, he has brought 

alive different potentialities of himself and effected an 

integration of those potentialities that can never be 

completely taken away from him by the sociocultural mold. 

As a matter of fact, each time he reaches such an attain

ment he further humanizes the sociocultural process. The 

greatest dynamic for personality actualization in this 

process, however, is the feeling that the individual gets 

that such experiences are forms of highly gratifying, if 
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rather frightening and considerably mystifying, forms of 

play, and he finds that the more he has of this play the 

more he wants of it. 

Especially does the experiencing individual find 

this form of play gratifying in his sexual relations. In 

so far as he involves himself in organism-environment 

sexual play, he enters into a virtuous circle of "I-world" 

transactions: the more he plays, the more alive he feels, 

and the more alive he feels, the more he plays, and the 

more he finds that play gratifying. In such moods, the 

individual gives up straining to get as much out of the 

sexual experience as he possibly can; in effect, he stops 

trying to make love, as if it were a job for an architect, 

and lets love happen. To his great surprise, it actually 

does happen. Without being able to articulate his feeling, 

he then becomes aware that love, an erotic sense of 

communion, is a spontaneous and even inevitable uprising 

of the organism-environment, if only he can let it be. 

This whole attitude results in relating to the individual's 

love partner as a totality; in doing this the person finds 

that his mate is forever becoming and therefore perpetually 

new to him, thus obviating the futile search for meaning in 

promiscuity. 

This entire tendency to accept the world whole and 

as a whole man often may arise in the sexual relationship 

specifically, but if it originates in a more general way, 
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it will nevertheless come back to the sexual act and 

integrate its nature into the rest of the experiencing 

personality. In any case, this awakening to the "I-world" 

love matrix is to discover that the organism-environment 

process, unhindered, is truly a polymorphous stream of 

eroticism. The person alive is in a general, suffused, 

erotic relationship with the flux of the world. In such 

a feeling tone of relatedness, genital sexuality is merely 

a crystalized and highly intense instance of the more 

generic case of sensual involvement with the world through 

a full opening of all the organism's various sensory 

modalities. In such an "I-world" eroticism, any strictly 

genital sexuality is not only ungratifying in its 

segmentalized nature but actually obscene. 

There are many forays emerging out of the organism-

environment matrix of creativity into the biopsychosocial 

stagnation brought about by the sociocultural mold. These 

thrusts at revitalizing the society hold great promise for 

the future, if the sociocultural process of repression does 

not become even more severe by way of the stressful inter-

penetrations of our society with other social systems. The 

specific problem of the American culture may be best under

stood in a broader theoretical context provided by Thompson 

(1961): 

Phrased in terms of our emerging working 
concept of reality, a community supersystem may 
appropriately be viewed as tending processually 
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toward self-perpetuation and self-recuperation 
but as also constantly interpenetrating with 
other such supersysterns. If stress upon the 
supersystem under investigation engendered by 
interpenetration with other units develops 
beyond the point of stress tolerance, that 
supersystem may be expected to fail to recover 
its balanced wholeness and eventually to 
dissipate into statistical disorder or 
turbulence. Out of such disorder, however, 
other community supersystems may be expected 
to emerge. Thus the community supersystem 
under investigation, presumed to be an ordered 
part of a predominantly turbulent cosmos, is 
here viewed as containing within itself the 
seeds of its own self-fulfillment. 

Those interpenetrations with other sociocultural 

supersystems that seem most threatening to the American 

society are engendered mainly by ideological conflicts with 

other large societies, such as the Soviet Union and 

Communist China, which are dangerously entangled with 

world-destroying armament potentialities. The draining off 

of human energies into these self-defeating entanglements 

tends to further diminish the reservoir of vitality with 

which the organism-environment process might be expected to 

constructively recreate the sociocultural fabric, of all 

societies involved. 

Furthermore the specific consequences of such 

continual wartime readiness are expressed in ways as to 

shackle full development of human potentiality. The growth 

of the organism does not do well in a climate of fear, 

distrust, dishonesty of public officials, and the myriad 

subtle and blunt forms of repression of cardinal traits of 



70 

individuality which arise out of the entire, the continual, 

preparedness to engage in a global war, the impact of which 

the individual can only ignore for the most part so as to 

maintain his sanity. 

Still, even this gargantuan threat may (the signs 

here are blurred, to say the least) tend to constitute such 

a critical "sink-or-swim" challenge that a creative 

response is thereby being evoked. 

Whether this monsterous threat contributes to the 

creative thrust to reform our culture or not, such a 

revolutionary movement is underway. 

The brunt of this creative revolution, which is not 

creative in all of its aspects, strikes at the core value 

system of the society. Since this core value system has no 

existence independent from the personalities of the 

societal members, this revolution involves a major upheaval 

in the process of personality formation. Entirely new 

configurations of biopsychosocial relatedness to the 

environment are evolving. Indeed, those personality 

patterns that have split off too abruptly and too tan-

gentially from the ongoing patterns which were encompassed 

and sanctioned by the sociocultural mold have run amuck; 

they have plunged themselves and the parts of the society 

which they took with them into blind alleys. These are the 

most extreme deviations--rebels with the cause of turning 

off completely on the society at large. 
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This exaggerated form of adult negativism has 

resulted in very little that is creative either for those 

who have been swept along by it or for the society from 

which they broke off. These biopsychosocial experiments 

have grown out of a nearly complete rejection of everything 

contained in the core value system of the larger society. 

These individuals, then, are the most avid, flamboyant, and 

destructive expatriots in the history of social disenchant

ment. In the backgrounds of most of these individuals is a 

history of a particular form of parental detachment. These 

individuals never enjoyed enough biopsychosocial rootedness 

to their organism-environment world. Their parents were 

never related to them in any such way so as to facilitate 

generative "I-world" transactional patterns in their 

personalities (Fromm, 1961; Murphy, 1958; MacLuhan, 1964). 

As a consequence, when the antihuman, phony values in the 

sociocultural mold began to make themselves manifest to 

these growing but not evolving individuals, they and all 

the other values, even those which possessed considerable 

human worth, became an anathema to the rapidly developing 

cynics. Thus, when these cynics began the process of 

tearing away from the sociocultural values that were dis

ruptive of their organism-environment processes, they could 

not but completely rend the tissue of their remaining bonds 

to the human community. Thereby, they became lost to both 

society and to themselves. 
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There were many others, on the other hand, who 

began their breaking away under the shadow of no such 

disenchantment. This group appears to be composed of 

nearly a plurality of the younger generation; from so many 

different starting points have these youthful men and women 

independently launched their assaults upon the hardened 

sociocultural mold, that their having a common enemy upon 

which to focus comes as a shock to those who are ensnared 

in the establishment. The common enemy of all of these 

young revolutionaries is inauthenticity, inauthenticity 

wherever it occurs, in the spheres of the economic, 

political, or social. The central thrust of this movement 

is an irrepressible quest for power; yet this is a drive to 

attain power to enable human beings to become what they can 

become. It is not a lust after power for the sake of 

power, such as was the motive force behind the older 

generation's grab for power. 

What gives this movement its extraordinary quality 

of the unprecedented is something that most of the older 

generation totally misinterprets, or in many cases does not 

even detect. That is, the true avant-garde of the revolu

tion do not behave in any manner that would spell out for 

those ensconced in the establishment the nature of their 

activity which will ultimately lead•to the take-over of the 

nation's power structure. To the uninitiated, these 

youthful, hellions appear to be out merely cavorting about 
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in a whole melange of inordinate, modern self-indulgences. 

This is very poor reconnaissance, however. These youths, 

on the contrary, are serendipitously developing their 

capacities to relate to one another in a manner so honest 

and so fecund that a person unfamiliar with the realms of 

their pungent candor would find their free and provocative 

give-and-take quite disconcerting. 

The young revolutionaries, not consciously focusing 

upon their ultimate objectives, have come to question the 

old guard because of their entrenched tendencies to hold 

back information and to thus distort the truth. 

It is not that these young revolutionaries feel 

that the leaders of the society lie to them in the ordinary 

sense of the word--prevarication is not their specific 

complaint. They are bothered by something much deeper, 

inextricably existential. They are completely unwilling 

to be indoctrinated into unreality by persons who live by 

the inauthentic mottoes of encapsulated egos. 

Of course they too, having been nurtured by the 

sociocultural mold before they were old enough to fight 

back, must shuck the confining encapsulement of their own 

beings. So the honesty they seek, and which they are 

beginning to find, - is that which they can attain only by 

emersing themselves in their organism-environment identity, 

each person as a separate, integral, yet fully related 

individual. 
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Even though this movement almost has the feeling of 

predestination to it, those who carry it forward in the 

process of their individual personality evolution have no 

conscious reckoning of any time table for the eventual 

culmination of their quest for the real. This is true, 

and significantly so, because clock time has lost its reign 

over their way of experiencing life. Duration to them has 

now emerged as an awareness of the experiential process of 

becoming; they have recaptured the sense of "I-world" flow. 

Time for them more and more closely approximates the 

experiential process of organism-environment emergence. 

As they thus evolve, and their becoming is their sense of 

duration, the simultaneous and interpenetrating process 

of consciousness-expansion breaks up and then dissolves the 

granite of self consciousness which has for so long a time 

been their encapsulated egos. This brings into existence 

entirely new and enlarged experiential dimensions of space 

for the organism-environment. Therefore the individual has 

invited the great integrator, space-time, to return to its 

creative development of his personality. 
j 

As things stand, the young revolutionary has, 

experientially, all the time in the world to overthrow the 

establishment, while time is quickly running out for the 

old guard, whose constant preoccupation is with the fleet

ing minutes inexorably taken away from them forever by the 

instruments of their own inventiveness. 
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The transformation of the society's core value 

system, that is, the symbolic integration of the psychic, 

somatic, social, ecological, and physical systems which 

interpenetrate to form the biopsychosocial community, that 

will be undertaken, and is in actuality already underway, 

is a drastic replacement of the unilineal, discursive form 

of communication by one envisioning a total intuition of 

being and reason. This would mean that even our language 

process would then be integral in the real nonlineal, 

integral world. 

This whole process, so organic in nature, is being 

facilitated by modern media as MacLuhan (1964) so well 

describes for us: 

Synesthesia, or unified sense in imaginative 
life, had long seemed an unattainable dream to 
Western poets, painters, and artists in general. 
They had looked with sorrow and dismay on the 
fragmented and impoverished imaginative life of 
Western literate man in the eighteenth century 
and later. Such was the message of Blake and 
Pater, Yeats and D. H. Lawrence, and a host of 
other great figures. They were not prepared to 
have their dreams realized in everyday life by 
the esthetic action of radio and television. Yet 
these massive extensions of our central nervous sys
tems have enveloped Western man in a daily session 
of synesthesia. The Western way of life attained 
centuries hence by the rigorous separation and 
specialization of the senses, with the visual sense 
atop the hierarchy, is not able to withstand the 
radio and TV waves that wash about the general 
visual structure of abstract Individual Man. Those 
who, from political motives, would now add their 
force to the anti-individual action of our electric 
technology are puny subliminal automotons aping the 
patterns of the prevailing electric pressures. A 
century ago they would, with equal somnabulism, 
have faced in the opposite direction. German 
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Romantic poets and philosophers have been 
chanting in tribal chorus for the return to the 
dark unconscious for over a century before radio 
and Hitler made such a return difficult to 
avoid. What is to be thought of people who wish 
such a return to preliterate ways when they have 
no inkling of how the civilized visual way was 
ever substituted for tribal auditory magic. 

. . . Literate man naturally dreams of 
visual solutions to the problems of human dif
ferences. At the end of the nineteenth century 
this kind of dream suggested similar dress and 
education for both men and women. The failure 
of the sex integration programs has provided the 
theme of much of the literature in psychoanalysis 
of the twentieth century. Race integration, 
undertaken on the basis of visual uniformity, is 
an extention of the same cultural strategy of 
literate man for whom differences always seem to 
need irradication both in sex and in race, and 
in space and in time. Electronic man, by 
becoming ever more deeply involved in the 
actualities of the human condition, cannot accept 
the literate cultural strategy. The Negro will 
reject the plan of visual uniformity as 
definitely as women did earlier, and for the 
same reasons. . . . Without moralizing, it can 
be said that the electric age, by involving all 
men deeply in one another, will come to reject 
such mechanical solutions (pp. 315-316). 

It is an ironic but pleasant surprise for man to 

discover that the very same technological inventiveness 

that drew him unwittingly into an insidious process of 

dehumanization through the process of mechanization is now 

making it possible for him to invent certain technical 

means of communication that are actually helping him revive 

his wholeness. His technological prowess has, first, cut 

him away from one organic age and, now, has placed him on 

the threshold containing the possibilities of even higher 

levels of organic integration in man's experiential 
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relatedness to the world. So, by a kind of circular 

process, the human organism has symbolically projected 

himself into the environment, to be embodied there in his 

own mechanical analogues of his central nervous system; and 

there he found further technological development of that 

projection of himself that has redounded to him by way of 

discovering and vitalizing undreamed of organism-

environment potentialities. 

It is timely at this point to reiterate the fact 

that this activity of projecting himself into the environ

ment, like all of man's other activities, is completely 

symbolic and therefore totally experiential. 

Thus the process of integration generated by the 

simultaneity of events interpenetrating one another made 

possible by the electronic media is grounded in the 

organism's symbolic transformation of physical stimuli 

making possible the assimilation of the world in the "I-

world" experience. 

It is inevitable that the utilization of media of 

communication capable of representing such simultaneity in 

the interpenetrating events they symbolically represent 

create significant gaps in the sociocultural mold that 

insists upon one official, unilineal mode of representing 

reality. This very utilization affords great empetus for 

the organism-environment resurgence where personality 

processes are concerned. 
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There is, of course, an attempt on the part of the 

sociocultural mold to impose the rigid structure of the 

encapsulated ego upon the processes of modern electronic 

media, especially upon television programing. However, 

this attempt is less and less successful, because of the 

resilient nature of the media. The nature of the elec

tronic media--such as radio and television—insures that 

there will be a predominance of integral, biopsychosocial 

messages conveyed to the communicants of those media. 

The integration of experience made possible and 

even made inevitable by the use of such media is a process 

of involving each individual, by virtue of his encounter 

with these media, fully with other beings. Nothing else, 

acting alone like this, could conceivably have more of a 

confirming effect upon the "I-world" underpinnings of the 

actualizing personalities—nothing else, that is, except 

for a fully organic society that created "I-thou" relation

ships with virtually every person with whom the growing 

child transacted in his organism-environment matrix. It is 

no accident in this perspective that one of the beginnings 

referred to above, is with the effort to bring about a full 

integration of the black and the white citizens of their 

society. This thrust does not emerge from some intoxicated 

idealism. On the contrary, the leaders of this movement, 

both black and white, seek integration with one another out 

of their personal desires to mend the painful wounds in 
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their organism-environment tissue of experience. The 

central motive of these young men and women is not, as was 

earlier indicated, focused upon anything more than a 

seeking after authenticity, after wholeness; therefore, 

the black-white issue is not the main cause of their 

struggle, but the split it implies in the "I-world" feeling 

is appropriately symbolic of everything they do seek. 

The kind of integration being striven for by such 

revolutionaries and by all alive human beings involves 

nearly a complete metamorphosis of society. This means a 

complete destruction of the sociocultural mold. This does 

not mean, however, the complete destruction of society. On 

the contrary such a metamorphosis involves the creation of 

a truly alive human society whose socialization process 

would not be bogged down in the push to mold human person

ality into some preestablished configuration. Instead this 

process of socialization would be involved in bringing into 

existence the total biopsychosocial potentialities of the 

entire biopsychosocial supersystem. This would mean a full 

realization of the complementarity of autonomy and homonomy. 

This would result in the fullest development of the 

human personality, the actualization of organism-

environment potentialities. The proces.s_of bringing this 

"I-world" ecstasy into being would be grounded in the 

natural tendency of the human organism, if given an 

environment that not only permits it to be itself but is 
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evocative of the same, always to differentiate his various 

potentialities in the process of personality development 

and to eventually integrate those potentialities in a full, 

harmonious system of transactions with the world inter

penetrating him. It is only when fear or segmentalized 

and therefore inconsiderate demands are placed upon the 

individual that he becomes fixated upon some one of his 

potentialities and subsequently pursues the gratification 

of its related needs to the exclusion of all other poten

tialities; only thus does the human personality develop 

in pathological ways. Fully developed, the human person

ality is as homonomous as it is autonomous, for the freedom 

to express one's integrated, actualized self in his social 

transactions with others renders those transactions the 

most gratifying activities imaginable for him. He thus 

becomes solidly integrated in the human community by 

virtue of the very pressure of his "I-world" feeling to 

completely express itself. 

A society integrated thusly could not have done 

better to insure its future, for its solidarity is based 

upon the actual characteristics of its members always in 

free and fecund transaction within its generative context. 

Thus it is that a truly well integrated society is 

organic, by virtue of the symbolic transformational experi

ences of its members, striving not to develop a socio-

cultural mold but to effect an orchestrated 
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interpenetration of all of the individualities it contains. 

We can see this striving well exemplified in the statements 

of Maclver (1949) on his principle of harmony in society: 

It is generally admitted that individuality, 
as we have just defined it, is less developed 
but by no means absent in primitive societies 
with their relatively rigid customs and taboos 
than in more highly organized ones. It can also 
be reasonably maintained that in the more complex 
and more highly organized societies there is both 
a greater demand and a greater opportunity for 
the expression of individuality. 

There are many evidences that justify this 
conclusion: Consider, for example, how far the 
evocation of individuality depends upon the 
flexibility and richness of language, on the 
fineness of this primary instrument of education 
and of communication. As one authority puts it, 
language not only serves as a "uniforming force 
in society," but, "is at the same time the most 
potent single known factor for the growth of 
individuality." We must add to language the 
numerous other tools of expression that a complex 
society affords. The more highly organized 
societies also supply a far greater variety and 
range of contacts, of occupations, interests, and 
opportunities, in short, of the general and 
specific stimulations to which the differences 
involved in individuality can appropriately 
respond. 

. . . This truth recognizes that if all men 
thought alike, felt alike, and acted alike; if 
they all had the same standards and the same 
interests; if they all accepted the same customs 
and echoed the same opinions, without questioning 
and without variation, civilization could never 
-have advanced, and culture would have remained 
rudimentary. 

. . . One of the best criteria to evaluate 
the evolution of a society is the degree in which 
it can enlist in reciprocal or in common service 
the varying individualities within it (p. 51). 

Among the organism-environment contributions to the 

perpetual recreation of society, the effect of the birth of 

a new generation is by no means inconsiderable. The very 
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fact that every day new human beings, with new and there

fore untested potentialities are delivered guarantees ever 

vigorous challenge by unsocialized human organisms to a 

sociocultural mold that possesses no inherent way of self 

renewal or self rejuvination to do battle against life. 

The one thing which the mold draws strength from is the 

organism's fear of unrelatedness; if the growing child 

escapes this fear and its devastating impact upon the 

development of his personality because he is essentially 

confirmed in his "I-world" feeling by the "I-thou" streams 

of parental love upon which he rides into life, he is 

assured the strength of his organism-environment identity 

to be able to take the sociocultural mold on his own terms. 

The child growing up in the ideal society would be 

able to evolve through a process of serendipitous explora

tion of his biopsychosocial world. Developing his person

ality thus, the child is precisely the kind of individual 

who will go on lending his creative support to a good 

society, and he is the one who will most potently recreate 

in human terms the society which runs counter to organism-

environment realities; therefore this kind of child can 

emerge in even a relatively bad society. This can occur 

because of a specific weakness of the mold in particular 

portions of the sociocultural field, where the encounter 

with the thrusts of organism-environment vitality have worn 

it particularly thin. In concrete terms, this means that 
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some families have escaped or in some way transcended the 

worst of the molding process and thereby become capable of 

creatively relating to their growing children. 

The child, emerging into himself and into the 

world in such a biopsychosocial environment, symbolically 

and literally begins a dance with life he will never step 

away from until his death. The awareness of death is 

something he will grow into gradually until, being almost 

in adulthood, he realizes its full poignant significance 

on the bracketted nature of his existence; that realization 

in no way vitiates the beauty or the lust of his ongoing 

dance with life, but it does give it undertones of the 

tragic. 

This growing "I-world" center of creative experi

encing evolves with the world in incessantly spiraling 

modes of organism-environment reciprocities. And, because 

he is dancing, his life is play to him. It never takes on 

that weighty feeling of seriousness many of the people 

assume in his society; yet he is able to give all of him

self to virtually everything he does, and for that very 

reason whatever profession or vocation he happens to evolve 

into cannot be work for him. What should be work to him is 

actually play, and he feels no guilt because of the pro

found organism-environment gratification he derives from 

whatever he does. 
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He is ever becoming more and more of life, and yet 

he never asks what the purpose of life is, for he knows 

that the meaning of existence is in the very act of experi

ence. There is intrinsic meaning in everything he does, 

and he is therefore not left with the continual hunger of 

looking beyond to some elusive future in which the pointing 

signs might finally direct him to the meaning of what he is 

doing. He is engage, fully committed; he is organism-

environment . 

He knows the meaning of life in the most integral 

way possible, which is to say that he feels the meaning of 

life, or rather that "I-world" feels the meaning of life. 

This form of knowing is the organic integration of intel

lectual, emotional, and sensing processes. These modes of 

organismic expression, segmentalized in so many others 

become one process through the organism-environment process 

of synesthesia. At the core of this synesthesia is the 

tactile sense; thus all sensory modalities feed the world 

to the symbolic transformation process of the organism so 

that all of the individual's transactions with the world, 

sensory interpenetrations, melt symbolically into the feel 

of whatever is experienced, and the "I-world" center of 

this feeling is completely alive. He is so alive because 

his parents have done more than permit him to be; they have 

loved him into existence by their "I-thou" transactions 

with him. 



SUMMARY- AND CONCLUSIONS 

This dissertation has attempted to creatively 

synthesize the theoretical insights of several great, 

contemporary thinkers. The central intent of this endeavor 

has been to promulgate a new and more comprehensive theory 

regarding the field of human experience in its totality of 

interpenetrations. This thrust for human understanding has 

drawn deeply and most explicitly from the works of the 

psychologist Gardner Murphy, the anthropologist Laura 

Thompson, the sociologist Robert Maclver, the philosopher 

Susanne Langer, and the culture and technology oracle 

Marshall MacLuhan. 

Theoretical Restatement 

The nature of this paper, because the very essence 

of theorizing is abstracting, has been unavoidably abstract. 

Yet its heart has sought to pulsate to the organism-

environment processes of resonance and dissonance, for that 

matrix of human experience is the vital pivot upon which 

the theory propounded here revolves. This seeking has 

emerged out of the author's "I-world" feeling that the 

human's striving to understand himself and the world of his 

experience would be furthered by an effort to restore a 

global perspective of the biopsychosocial field. 

85 
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This field has been here conceptualized as a system 

of interpenetrating life-action events emerging in a multi

dimensional space-time manifold of experience. This bio-

psychosocial supersystem is further conceived of as a 

special case of aestheticological order in a predominantly 

turbulent process which we commonly refer to as the 

universe. Such a biopsychosocial supersystem is, by its 

intrinsic thrust, always striving for perpetuation and 

optimal integration and realization of its organic poten

tialities; but to the point that any such supersystem 

interpenetrates with other supersystems whose patterns of 

life-action clash with its own, that biopsychosocial 

community is in danger of disintegration and ultimate 

dissipation into turbulence. All of these processes, 

whether tending toward maximization or toward disintegra

tion, unfold during a relatively long-term geophysical era. 

Human personality and its formation, then, is 

constituted of a special case of the larger order of 

biopsychosocial transactions. A human personality is a 

subsystem of this larger supersystem; it is a system of 

biopsychosocial transactions centering around an "I-world" 

experiencing organism-environment individuality. 

Therefore human personality emerges out of a bio

psychosocial matrix of interpenetrating life-action events. 

This means that personality itself is a processual 

synthesis of organism-environment transactions. Thus the 



individual human being experiences himself as an "I-world" 

pattern of emergence. This intussesceptional experience 

comes out of the organism's symbolic assimilation of the 

world that he continually encounters. This process of 

symbolically transforming raw sensory data, which on the 

basis of presentational symbolism, gives the organism 

immediate assimilation of the world's energy patterns at 

the very moment that they interpenetrate the organism 

through the media of its sensory receptors. By the very 

nature of this organism-environment transactionalism 

meaningful Gestaltung come into existence for the experi

encing individual. These are meanings, then, neither 

assigned by the organism nor dictated by the environment, 

but arising out of organism-environment reciprocities. 

These meanings are naturally assimilated by the organism 

and just as naturally integrated into experiential patterns 

of transactions with the environment; these patterns are 

thus symbolically weaving themselves into the meaning 

fabric coursing through those "I-world" feeling patterns 

that constitute human personality. 

The transactions involved here emerge out of the 

interpenetrating organism-environment potentialities; in 

other words, there are certain biological potentialities 

of the organism, on one hand, and certain, physical, 

biological, and social potentialities of the environment, 

on the other hand; but since organism-environment 
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constantly transact, their analytically separable poten

tialities, interpenetrate and thereby synthesize into 

emergent potentialities of another order. This is the 

order of the biopsychosocial matrix. 

In particular the dynamic in this matrix which is 

of crucial import for the directiveness of the organism-

environment process is the organism's thrust to use, to 

express, and therefore to differentiate all of its inherent 

capacities, and since an organized development of these 

capacities would lead to chaotic activity which would 

engender friction in the organism-environment transactions, 

the organism always strives for integration of its 

functioning. This tendency may be viewed either nega

tively, as a struggle to avoid disintegration, or 

positively, as a transcendence of turbulence moving toward 

full realization of the organism's constitutional poten

tialities by way of orchestrated organism-environment 

reciprocities. Thus the developing personality is always 

a process of assimilating the world symbolically and 

integrating what has been internalized into patterns of 

experience. 

Experiencing always involves activity. The 

organism is a life-action system; so an inactive organism 

is a dead one, just as an organism without the flow of 

experience is a corpse. Naturally enough,, there are dif

ferent degrees, and therefore different qualities of 
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activity, some of which lead to full-functioning, and some 

of which lead to pathological functioning. Always, how

ever, experience is activity, and activity is in the 

experience. 

The primary activity of the organism-environment is 

in the experience of becoming and being. Only when this 

primary activity is insurmountably blocked by schisms in 

the organism-environment matrix does the experience of 

disintegration and decay contain destructive activity. The 

integrative experiential texture of these biopsychosocial 

processes is made up of the space-time patterns of 

becoming, expanding, and being and encompassing all, or 

decaying and shrinking, and dying and excluding all. 

Unfolding in this experiential space-time manifold 

is the aestheticological process of personality integra

tion. This process of symbolic transformation interweaves 

two different, and often incompatible, forms of symboliza-

tion. On the deepest organism-environment level of 

experience there is the aesthetic process of transacting 

with the world; this is grounded in presentational 

symbolism. The other process of symbolically representing 

biopsychosocial events is logical; this makes use of 

discursive symbolism, and therefore comes into play only 

after the growing child learns to use speech. Discursive 

symbolism is thus developed out of the more fundamental 

process of presentational symbolism, but it frequently 
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comes to dominate the "I-world" feeling of an individual 

and thereby to effect certain cleavages in the organism-

environment matrix. Well-integrated, however, these two 

forms blend effectively in the aestheticological process of 

personality integration. 

The development and integration of personality face 

their most stringent challenge in the authority of the 

sociocultural mold that has emerged in the particular bio-

psychosocial supersystem in which they occur. The socio

cultural mold is a process of socializing the developing 

individuals in its biopsychosocial community in such a way 

as to render their personality patterns of "I-world" 

transactions malleable to case-hardened concepts of what 

human experience should be like. These institutionalized 

preconceptions have come into being out of coping activi

ties of the biopsychosocial supersystem; during those times 

when the exigencies of organism-environment friction led to 

the devising of time-bound pragmatic solutions to the then 

existing problems the long-range view of the potential 

impact of those solutions upon future organism-environment 

reciprocities was unwisely suspended. The momentary 

decisions and premature actions resulting from those 

decisions led to ill-fated temporary solutions. With 

drastic repercussions for the evolution of the biopsycho

social supersystem, however, these stopgap measures were 

permitted to enter the main stream of the community's life 
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ways. This encasement in tradition gave birth to the 

sociocultural mold. This mold always presses human 

organisms to act as their progenitors acted. At the very 

best, it encourages only strict logical extrapolations upon 

the ground of tried-and-true coping devices. This binding 

tendency of the mold almost totally flies in the face of 

the natural organism-environment proclivity to submit 

itself to the principle of emergence, the essentially 

unconscious, intuitive process of becoming. 

This abortive process of cathecting the purely 

practical coping devices at the expense of the life-

oriented submission to organism-environment creativity, 

combines with the process of discursive symbolism to 

develop alienated, role-playing personality patterns in the 

members of the biopsychosoe-ial supersystem. The individual 

personality process then comes to be dominated by a 

cramping and fragmenting of the ecstatic "I-world" feeling 

of wholeness; this experiential shrinkage results in the 

feeling of the individual that he is by nature separate 

from the rest of life and that he must constantly strain 

to attain any form of relatedness to the external world, 

without which he knows he will perish. This feeling is the 

ground for his encapsulated ego to rest upon and the miasma 

of fear through which he is forced to view existence. 

The encapsulated ego, then, is a consequence of the 

narrowing of and the fragmenting of the organism-environment 
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experience of erotic wholeness. It results in a continual 

hunting for meaning, a search for wholeness without any-

real knowledge of the object of the quest. The encapsu

lated ego, by its very segmentalization, leads to 

segmentalized experiences, which it craves more and more 

of because they are never truly gratifying. The deapair 

that such a vicious circle engenders is tolerated only 

because there is a constant hope that truth, beauty, and 

goodness might somehow be again restored to the encapsu

lated ego. 

That very hope and longing is well-founded, inas

much as it springs from contact with whatever there is left 

for the individual of the true "I-world" feeling for life, 

but poorly grounded inasmuch as it is contingent upon the 

belief that the encapsulated ego, can, if it only strains 

hard enough, obtain its hungered-after Utopia. The 

existential emptiness of the personality dominated by the 

encapsulated ego is undoubtedly the source of all 

fantastic ideas of ideal existence without pain, or hail, 

or sleet; it is no accident that such an envisaged 

existence, whether earthly or heavenly, is always charac

terized by a kind of disembodied quality. 

It is an eventual upsurge thrusting through this 

repression of the body that saves human personality from 

a pattern of living death and makes possible the destruc

tion of the sociocultural mold and a revitalization of the 
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biopsychosocial supersystem over which it has wielded its 

morbid influence. 

The process of reviving the organism-environment 

evolutionary process and thus restoring the "I-world" 

sense of ecstasy of the human individual constitute the 

matrix of creativity out of which the fully actualized 

personality emerges and out of which a rejuvenated bio

psychosocial supersystem evolves. For the most part, 

community supersystems are amenable to such a process of 

being refurbished. Usually the only situation that will 

vitiate this process is the interpenetration of the 

community supersystem by other biopsychosocial supersystems 

in such a way as to generate unbearable stress. If this 

stress is so severe that the community supersystem's 

sociocultural mold becomes totally impermeable and there

fore not amenable to creative transformation, that 

community supersystem will perish from the face of the 

earth. 

Implications for Psychology 

The theory the author has set forth here clarifies 

many things for him. It permits him to feel his way into 

the significance of human activities he had previously not 

understood; it enables him to receive the plethora of 

incoming bits of data in a way that not only seems to be 

consonnant with the nature of those data but which deepens 
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his capacity to make sense of them; in short, it greatly 

increases his power to know, while, at the same time, 

affording him an understanding of the nature of the process 

of his coming to know anything at all. 

For this theory to have so beneficent an effect on 

someone else, it would be first necessary for that person 

to submit himself to the full import of the theory, to 

establish a profound rapport with it, before he could 

discern whether or not his relationship to the theory 

similarly intensified his own contact with human reality. 

The author feels that he can make such an assertion, be

cause he himself has lived intimately with many personality 

theories before either accepting or rejecting them in toto 

or in part. 

Therefore, it will be almost necessary to assume 

that, for the sake of the discussion of the possible 

implications that this theory holds for psychology, the 

reader is thoroughly bearing with the author's argument 

down to its very last declamatory statement. In just such 

a spirit, let us imagine what things would follow for_the 

study of psychology if most of those involved in the field 

were adherents of the theory presented in this paper. 

First of all, if we act out the implicit mandate of 

the theory, we must no longer define psychology as the 

science of behavior. It is quite clear, if we stop to 

analyze what we really do as psychologists, we do not 
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merely study behavior. The epistomological truth is that 

we would know absolutely nothing at all, if we were 

actually to succeed in observing only behavior. For 

example, without experiential awareness of the reality of 

life-action in another human organism, we would have 

absolutely no way of knowing whether or not we were 

perceiving a member of our own species in action before us 

or merely a cleverly rigged-up, life-sized manikin made to 

seem to speak by a ventriloquist. A "behaviorist" might 

retort that he could pick out the live human subject by 

certain subtle behavioral cues. The only appropriate 

rejoinder which can be essayed here is, that the claim is 

absurd. The behavioristic observer has merely hypnotized 

himself to the point that his full awareness of his knowing 

processes is obviated, to say the least. We quite 

obviously detect which is and which is not the live 

creature before us by way of our own organism-environment 

reciprocity with him. With all of our senses functioning 

simultaneously and harmonously integrating the experiential 

feedback we receive from our transactions with this other 

person, we know at once that he is alive. 

If it is not an external observation of only 

surface motion that we observe in psychology, the 

externalized, alienated, objective mode of perception is 

in no way applicable. Our indwelling in the "I-world" 

experiencing process of another person is, in actuality, 
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the only way that we can know anything about that person, 

especially about his personality. This is not to say that 

we do not perceive what has traditionally been referred to 

as human behavior. On the contrary, we fully perceive that 

behavior as it is contained in the experience of the person 

whom we are observing. For example, if the author shakes 

hands with another person, he indeed perceives the other 

person's behavior--namely the pumping of his hand up and 

down, perhaps vigorously and perhaps without inspiration. 

Yet it is not some logical process of deductions that the 

author engages in on the basis of such behavior to grasp 

the true import of the other person's handshake. It is no 

pun to say that the author feels the meaning of the other 

person's gesture. There may be the import that the other 

person is a highly self conscious individual, especially 

repulsed by his own body. This feeling, or bit of knowl

edge, about the other person could not possibly be 

conveyed by some summated composite of behavioral cues 

present in the handshake. The author would be experiencing 

the feeling the other person had about his own body and to 

some extent for the body of the author. 

Naturally enough, if any observer of human func

tioning is contaminated by pathological distortions of his 

perceptions of social transactions, his capacity to indwell 

and thereby to know another individual is seriously 

impaired. Yet here is a crucial point, the process of 
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scientifically studying human organism-environment 

transactions must be carried out by persons capable of 

experientially moving further and further into the 

realities of such phenomena. The best scientific instru

ment available, then, is the fully functioning, highly 

developed human personality. It is a curious thing, 

indeed, that we would never think of asking an electronic 

brain to perform some highly intricate computations for us 

if all of its memory banks but one were dysfunctional, and 

that one not the most important one to the task. Yet we 

have allowed ourselves to establish a so-called scientific 

methodology which permits us as investigators to use only 

a small portion of our powers to understand. 

The pungent truth that must follow from this 

argument is that public confirmability is totally meaning

less as a criterion of truth, if by that ideal we mean that 

anyone who has simply been accredited on the basis of a 

formal education and high IQ as being a scientist can pass 

judgment upon the credibility of some psychological 

observation, regardless of whether or not he has the 

experiental openness to grasp the significance of the 

observation in the first place. The truth is that those 

who may be capable of going deeply into the often enigmatic 

functionings of human beings, and of lower organisms for 

that matter, must be persons with abilities that far 

transcend those aptitudes that are now evaluated on 
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standard IQ tests. These researchers must be highly-

permeable personalities, unafraid of slicing through all 

social taboos that impede their contact with reality, and 

implacable in their determination to convey the meanings 

of their findings to the community regardless of the number 

of deeply cherished prejudices they find thrown up to 

muzzle their revelations. It is abundantly obvious that 

the human community always has a dire need to be kept in 

touch with reality. 

The stereotyped and dogmatic statements usually 

disseminated with regard to scientific methodology should 

be dismissed by the true scientist for what they are, for 

the most part, mere platitudes. There is only one dictum 

for him: whatever method of investigation that suggests 

itself to him as the means by which he can best feel his 

way into any given set of enigmatic phenomena is very 

likely to be the best methodology he can avail himself of, 

and if it is not potent, a new methodology will recommend 

itself to him as he and his transactional relationship with 

his problem evolve. 

Above all, it is quite clear that there is simply 

no knowledge forthcoming without theoretical integration. 

Even the most intuitive world-view conceivable is still 

essentially theoretical by its very nature. Even the most 

raw sense datum is a veritable concept looking for a 

theoretical frame of reference. Furthermore, all good 
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theory, like all good scientific methodology, is always 

tentative. It grows as the personality of its adherent 

evolves. Thus by the time this paper is in its final form, 

its author will hopefully have evolved at least enough so 

that he would even then be of a mind to make some minor 

revisions in the theory herein contained. 



SELECTED BIBLIOGRAPHY 

Barnett, H. G. Innovation: The Basis of Cultural Change. 
New York: McGraw-Hill, 1953. 

Benedict, Ruth. Patterns of Culture. Boston and New York 
Houghton Mifflin, 1934. 

Bentley, Arthur Fisher. Relativity in Man and Society. 
New York: Putnam, 192b. 

Bergson, Henri. Creative Evolution, A. Mitchell, 
translator"! New York: Holt, Rinehart, & Winston, 
1911. 

Beetelheim, Bruno. "Individual and Mass Behavior in 
Extreme Situations," Journal of Abnormal Social 
Psychology, 38:4I7-45T! 

Birdwhistell, Ray L. Introduction to Kinetics: an Annota-
tion System for Analysis of Body Motion and 
Gesture! Louisville, Ky.: University of 
Louisville, 1952. 

Bridgeman, P. W. The Logic of Modem Physics. New York: 
Macmi1lan, 1928. 

Cassirer, Ernest. An Essay on Man: an Introduction to a 
Philosophy of Human Culture! New Haven: Yale 
University Press, 1944. 

Cannon, Walter B. The Wisdom of the Body. New York: 
Norton, 193*2"! 

Chappie, E. D. in collaboration with C. M. Arensberg. 
"Measuring Human Relations: an Introduction to the 
Study of Interaction of Individuals," General 
Psychological Monographs, 22:3-147, 1940. 

Chappie, E. D. and C. S. Coon. Principles of Anthropology 
New York: Holt, Rinehart, & Winston, 1942. 

Conferences on a Unified Theory of Human Nature, 
Proceedings, April 18-19, Michael Reese Hosprtal, 
Chicago, 1953. 

100 



101 

Coon, C. S. The Races of Europe. New York: Macmillan, 
1939. 

Darwin, Charles. The Origin of Species. New York: Modern 
Library, 1859. 

Dewey, John and A. F. Bentley. Knowing and the Known. 
Boston: Beacon Press, 1949. 

Dixon, R. B. The Building of Cultures. New York: 
Scribner, 192b. 

DuBois, Cora. The People of Alores: a Social Psychological 
Study of an East Indian Island. Minneapolis: 
University of Minnesota Press, 1944. 

Einstein, Albert and L. Infeld. The Evolution of Physics: 
The Growth of Early Ideas"~from Early Concepts to 
Relativity and Quanta"! New York: Simon and 
Schuster, 1942. 

Emerson, Alfred E. "Dynamic Homeostasis: a Unifying 
Principle in Organic, Social, and Ethical Evolu
tion," Scientific Monographs, 78:67-85, 1954. 

Festinger, Leon. A Theory of Cognitive Dissonance. 
Evanston, 111.: Roe, Peterson, 1957. 

Frank, Lawrence K. Nature and Human Nature: Man's New 
Image of Himself. New Brunswic, N. J.: Rutgers 
University Press, 1951. 

Fromm, Erich. Escape from Freedom. New York: Farrar & 
Rinehart~J Inc. , 1941. 

Fromm, Erich. Man for Himself. New York: Rinehart, 1947. 

Fromm, Erich. The Forgotten Language. New York: Rinehart, 
1951. 

Fromm, Erich. The Sane Society. New York: Rinehart, 1955. 

Fromm, Erich. The Art of Loving. New York: Harper & 
Brothers^ 1936. 

Fromm, Erich. Zen Buddhism and Psychoanalysis. New York: 
Harper & Brothers, 1960. 

Fromm, Erich. May Man Prevail. Garden City, N. Y.: Anchor 
Books, 1961. 



102 

Gesell, Arnold. The Embryology of Behavior: the 
Beginnings of the Human Mind. New York: Harper, 
1945. 

Gillin, John P. (Ed.) For a Science of Social Man: a 
Convergence in Anthropology. Psychology, and 
Sociology. New York: Macmillan, 1954. 

Grinker, R. R. (Ed.) Toward a Unified Theory of Human 
Behavior. New York: Basic Books, 1956. 

Hallowell, A. I. "Values, Acculturation, and Mental 
Health," American Journal of Orthopsychiatry, 
20:732-743, 1950. 

Handy, E. S. C. "The Native Culture of the Marquesas," 
Bulletin 9, Bishop Museum, Honolulu, 1923. 

Hartmann, Nicolai. New Ways of Ontology, R. C. Kuhn, 
translator. Chicago: Regnery, 1953. 

Homans, George C. The Human Group. New York: Harcourt, 
Brace & World, 1950. 

Horney, Karen. Neurosis and Human Growth: the Struggle 
Toward Self-Realization. New York: Norton, 1950. 

Huxley, Sir Julian S. Evolution, the Modern Synthesis. 
New York: Harper"! 1942. 

Kardiner, Abram. The Individual and His Society: the 
Psychodynamics of Primitive Social Organization. 
New York: Columbia University Press, 1939. 

Kluckhohn, Clyde and 0. H. Mowrer. "Culture and Person
ality: a Conceptual Scheme," American 
Anthropologist, 46:1-29, 1944. 

Koffka, K. The Growth of the Mind, R. M. Ogden, translator. 
New York: Harcourt, Brace & World, 1924. 

Kohler, W. The Mentality of Apes, E. Winter, translator. 
New York: Harcourt, Brace & World, 1925. 

Langer, Susanne. Philosophy in a New Key. Cambridge, 
Mass.: Harvard University Press, 1951. 

Langer, Susanne. Feeling and Form: a Theory of Art. 
London: Routledge & Kegan Paul Ltd., 1953. 



103 

Laporte, Paul M. "The Space-Time Concept in the World of 
Picasso," Magazine of Art, 1:26-32, 1948. 

Larabee, Harold A. Reliable Knowledge. Boston: Houghton 
Mifflin, 194T! 

Lewin, Kurt. A Dynamic Theory of Personality. New York: 
McG raw-Hill, 1935. 

Maclver, Robert M. and Charles H. Page. Society: an 
Introductory Analysis. New York: Rinehart & 
Company, Inc., 1949. 

Malinowski, Bronislaw. A Scientific Theory of Culture and 
Other Essays. Chapel Hill, N. C.: University of 
North Carolina Press, 1944. 

Malinowski, Bronislaw. Magic, Science, and Religion and 
Other Essays. New York: Doubleday, 1955. 

Mannheim, Karl. Ideology and Utopia. New York: Harcourt, 

Maslow, Abraham H. Motivation and Personality. New York: 
Harper, 1954. 

Maslow, Abraham H. Intuition versus Intellect. Valley 
Stream, N. Y.: Life Science Press, 1957. 

McLuhan, Marshall. Understanding Media, the Extensions of 
Man. New York: McGraw-Hill, 1964. 

Murphy, Gardner. Personality: a Bioslocial Approach to 
Origins and Structure! New York: Harper, 1947. 

Murphy, Gardner. Human Potentialities. New York: Basic 
Books, 1951T! 

Northrop, F. S. C. The Logic of the Sciences and the 
Humanities. New York: Macmillan, 1947. 

Polyani, Michael. Personal Knowledge: Toward a Post 

Radcliffe-Brown, A. R. Natural Science of Society, 
foreword by F. Eggan. Glencoe, 111.: Free Press, 

1936. 

critical fhiiosoptiy 
Chicago Press, 1958 

Ltiicago: rue university ot 

1957. 



104 

Riesman, David. The Lonely Crowd. New Haven: Yale 
University Press, 1950. 

Rogers, Carl R. Client-Centered Therapy, Its Current 
Practice Implications and Theory. New York: 
Houghton Mifflin, 1951. 

Russel, E. S. The Directiveness of Organic Activities. 
New York: Cambridge University Press, 1945. 

Sapir, Edward. "Culture, Genuine and Spurious," American 
Journal of Sociology, 29:401-429, 1924. 

Sorokin, Pitirim A. Social and Cultural Dynamics. New 
York: Vol. I, American Books, 1937. 

Thompson, Laura. Toward a Science of Mankind. New York: 
McGraw-HilTj 1961. 

Wallraff, Charles F. Philosophical Theory and Psycho
logical Fact. Tucson: University of Arizona 
Press" 1961. 

Watts, Alan W. Psychotherapy 
Pantheon Books, 1961. 

East and West New York: 

Watts, Alan W. The Joyous Cosmology. New York: Vintage 
Books, 1WT. 

White, Leslie. The Science of Culture: A Study of Man and 
Civilization. New York: Farrar, Straus and Cudahy, 
T9WT 

Whitehead, A. N. Science in the Modern World. New York: 
Macmi1lan, 1926. 


