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PREFACE 

Most of the data upon which this dissertation is based were 

gathered in Tucson, Arizona, between the Fall of 1958 and January, 1961. 

During portions of this period, I was employed as a research assistant 

by the Department of Sociology and Anthropology of Michigan State 

University, as an instructor in anthropology and sociology by the 

University of Arizona, and as a free lance radio and television announc

er by various stations and advertising agencies bf the Tucson area. 

Data collection during the subject period was not all directed 

toward the preparation of the accompanying thesis. Some of the infor

mation assembled during the term of my Michigan State employment was 

used for the preparation of a manuscript entitled Power in the Old 

Pueblo, which has not been published. Other data were collected for 

the preparation of a manuscript on the social structure of the Mexican-

American frontier. Portions of this manuscript have appeared in 

historical journals (Officer 195§-and 1960). 

The nature of the information being sought helped determine the 

sources and methods of collection which I used. For historical items, 

I relied heavily upon largely unpublished materials in the files of the 

University of Arizona library, the Arizona Pioneers' Historical Society, 

and the archives of the Tucson Diocese and various mission churches in 

Sonora, Mexico. I also interviewed many members of pioneer Mexican-

American families in Tucson. 

Information in Chapter III on the modern Mexican community of 
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Tucson was gathered through participant observation, and through 

detailed questioning of members of a selected set of Mexican households 

(see Appendix C). 

My survey of Tucson clubs and organizations was conducted wher

ever possible through personal interviews with officials of these asso

ciations. In some instances, I relied upon the answers to short 

questionnaires submitted through the mails; and in a number of cases 

I interviewed club leaders by telephone. Both the latter arrangements 

were less satisfactory than the personal interviews, but I made use of 

data.thus obtained wherever I felt them to be reliable. In the case of 

the Mexican clubs and organizations, I interviewed members as well as 

association officials in an attempt to learn as much as possible about 

those who chose to affiliate with such groups. 

I had no specific grant of funds for my research, but data 

collected during my employment with Michigan State University have been 

lavishly used through the dissertation. My Tucson work for Michigan 

State was made possible by grants from the Carnegie Corporation and the 

Division of Hospital and Medical Facilities of the United States Public 

Health Service. The Tucson study was one of several conducted by 

Michigan State as part of its "Border Project" and "Project W-108, Anglo-

Latino Relations in Communities and Hospitals". I am most grateful to 

Dr. Charles P. Loomis for making use of my services in the Michigan 

State program and for providing me frequent counselling with respect to 

my dissertation. 

Originally, the chairman of my dissertation committee was Dr. 

Edward Spicer, who assisted me with developing research patterns and 
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provided suggestions for the ordering of data. When Dr. Spicer left on 

sabbatical leave in the Fall of 1963, Dr. William H. Kelly was appointed 

to head the committee, of which he had previously been a member. At all 

times during the compilation of data and the preparation of the accom

panying manuscript, Dr. Kelly was a source of inspiration and encourage

ment. 

The third member of my original committee was Dr. Harry T. Getty, 

who had himself done considerable research among the Mexican-Americans 

of Tucson. He directed me to important sources of information and made 

available to me a copy of a lengthy manuscript upon which his own dis

sertation had been based. I am most grateful to him for this aid. 

Upon the withdrawal of Dr. Spicer from my committee, Mrs. Clara 

Lee Tanner was selected for the vacant position and she, too, made help

ful suggestions for which I hereby express my appreciation. 

I am obliged to the Tucson Chamber of Commerce and to the 

Alianza Hispano-Americana for assistance in building up a register of 

the clubs and organizations of Tucson. Ralph Estrada, supreme president 

of the Alianza, and Mrs. Beatriz Yslas of the Alianza staff were 

especially helpful insofar as the Mexican associations were concerned. 

Other Alianza members who supplied information about their particular 

lodges were Arnold Elias, John Huerta, Emilio Carrillo, and Pablo 

Zepeda. Data relating to the Sociedad Mutualista Porfirio Diaz were 

largely provided by Supreme President Francisco Robredo and Supreme 

Secretary Luis Sepulveda. 

Many persons contributed information about the history and 

culture of the Tucson Mexican Colony and the fact that I do not here 
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list them all by name should not be considered as a failure on my part 

to appreciate the worth of their services. Among those whom I should 

like to mention by name are the following: Mrs. Yndia Moore, Mrs. Anita 

Maldonado, Pedro Herrera, Rosalio Ronquillo, Lorenzo Falma Cardenas, 

Jacinto Orozco, Frank Robles, Mr. and Mrs. Alfredo Elias, Arturo Moreno, 

Raul Samaniego, E. D. Herreras, Fernando Pacheco, Professor Eduardo W. 

Villa of Hermosillo, Fermin and Alejandro Montiel, Mrs. Rosa Otero 

Ohnesorgen, Mrs. Chonita Burruell, Mrs. Mary Leon, Miss Delia Felix, 

, Miss Maria TJrquides, Eugene Aguirre, Edward Jacobs, Rebecca Arino, and 

Mrs. Ernestina Soza. 

The Very Reverend Walter F. Rosensweig, Chancellor and Secretary 

of the Tucson Diocese, and Rebecca Herrera of the diocesan staff supplied 

me information about the Gathqlic churches and organizations of the city, 

for which I express my thanks. 

In general, my work was facilitated by the fact that I had 

resided in Tucson during most of the period after World War II and had, 

, thus, come to be well acquainted with the community. Long before the 

idea of a dissertation was born, I had established friendships with 

numerous persons of Mexican descent. Although nearly all of these 

individuals spoke English, my own ability to speak and understand Spanish 

was a great aid to me in forming and maintaining these relationships. 

The many years which I spent in radio and television broadcasting 

helped to make my name known throughout the community and, with a few 

exceptions, this proved of value in establishing rapport with my in

formants . 
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Finally, I wish to express my gratitude to Dr. Emil W. Haury, 

chairman of the Department of Anthropology at the University of Arizona, 

without whose patient, but persistent, urging, I likely would not have 

completed this dissertation. 
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DISSERTATION ABSTRACT 

Studies of formally organized voluntary associations (sodalities) 

can yield important insights into the progress of American minority 

groups toward socio-cultural integration. When minorities form clubs 

and organizations to gain or defend privileges, they demonstrate an 

understanding of the highly important role which these social groupings 

play in the American social system. Additionally, when members of a 

minority receive and accept invitations to join sodalities maintained by 

the dominant Anglo-Americans, they demonstrate both social acceptance 

and mastery of selected portions of the dominant group's culture. 

This dissertation is concerned with the joining habits of 

Mexican-Americans in Tucson, Arizona. It is an attempt to determine 

whether these persons employ the formal voluntary association as a major 

social instrument, and whether their participation in sodalities brings 

them into closer contact with, or further isolates them from, the 

dominant Anglos of the community. The study covers the period 1958-60. 

Persons of Spanish or Mexican descent have made their homes in 

Tucson at least since 1776, when a Spanish fort (presidio) was estab

lished on the lower Santa Cruz River. Contacts with Anglo-Americans 

have been documented from 1846, when the Mormon Battalion passed through 

on its way to California. After the Gadsden Purchase of 1854, a few 

Anglos moved to Tucson, and the American flag was officially raised over 

the city in 1856. 

Following the Civil War, Tucson became the supply headquarters 

xiv 
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for American troops engaged in fighting the Apaches. Mexican merchants 

and freighters from the states of Sonora and Chihuahua were attracted 

to the city, and in a few cases formed partnerships with Anglos to 

exploit the military trade. 

The railroad reached Tucson in 1880 and shortly thereafter the 

Apache Wars ended, making the territory safe for the Anglo immigrants 

who began arriving in great numbers. Economic rivalry developed between 

Anglos and Mexicans as the city suffered a depression following the 

evacuation of the troops. 

Because they were increasingly the victims of Anglo prejudice, 

the Mexicans of Tucson in 1894 organized the Alianza Hispano-Americana, 

the first Mexican "defense group" in the United States. From that date 

to the present, Tucson's Spanish speakers have formed similar associa

tions whenever there has been a strongly-felt need for a collective 

response to Anglo discrimination. However, this need has seldom been 

serious or persistent, since the pattern of inter-ethnic relations in 

the city has generally been satisfactory to both groups. The rate of 

intermarriage has always been high, job discrimination relatively rare 

and seldom clearly defined, and discrimination in housing and public 

accommodations uncommon. 

Information from a selected sample of the more than 3000 formal 

voluntary associations in Tucson in 1958-60 revealed Mexican representa

tion to fall below that of the population generally and to be concen

trated primarily in labor unions, parish organizations of the Catholic 

Church, team sports clubs, veterans' associations, Democratic political 

sodalities, and segregated social clubs. Mexican women participated 
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much less'than their Anglo counterparts, being most active in parish 

church groups, parent-teacher associations, veterans' auxiliaries and 

political sodalities. Mexican men, in general, abstained from active 

participation in sodalities related to child care and to religion. 

Mexicans of all ages, but especially those in their late teens and early 

adulthood, maintained many social clubs in which Anglos seldom, if ever, 

participated. 

Anglo discrimination did not emerge as a major cause of low 

Mexican sodality membership, nor appear to be the principal factor 

accounting for the proliferation of Mexican social clubs. More signif

icance could be attributed to differences in group history, language, 

income and education. All of these factors helped to produce a 

residential separation of Anglos and Mexicans - which was not supported 

by restrictive covenants - and this residential separation, in turn, 

positively precluded linkage of Anglos and Mexicans in the many sodali

ties which had a neighborhood base. 



CHAPTER I 

Introduction 

In the spring of 1958, I was employed by Michigan State 

University to undertake a study of community leadership in Tucson, 

Arizona (D'Antonio et al. 1961). Using techniques developed by Hunter 

(1954), I set out to identify and describe the roles of those who 

appeared to be most influential in local decision making. As a subsidi

ary interest, I undertook to determine the extent to which members of 

Tucson's large Mexican-American minority were represented at the upper 

leadership levels, and the techniques employed by the top community 

leaders in making their influence and authority felt in the Mexican 

colony. 

Early in my fieldwork, I observed that the most influential 

members of the community interacted extensively within a framework 

provided by a small set of formal voluntary associations (clubs and 

organizations) such as the Tucson Chamber of Commerce, the Rotary and 

the Old Pueblo Club. Most of the members of these associations were 

Anglo-Americans, but a handful of Mexican-Americans also participated. 

When it was necessary for the top leaders to seek information about the 

Mexican colony or help from it, they appealed to the small group of 

Mexicans in the prestige clubs and organizations, or turned to the 

Alianza Hispano-Americana ("Spanish-American Alliance"), a Mexican 

fraternal-benefit society. 

1 
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Aware from my findings of the important role of formal voluntary 

associations in the Tucson community, I decided as a separate project to 

explore the participation of Tucson's Mexican-Americans, the city's 

largest minority, in these social units. I was confident that such a 

study would tell me a great deal about the kind and extent of regularized 

Anglo-Mexican interaction, and would yield insights into the socio-

cultural integration which the Mexican minority had undergone, as well 

as the distinct culture patterns which it had developed or retained. 

In the fall of 1958, I submitted a study proposal to my 

dissertation committee and following its approval, which came shortly 

thereafter, I began devoting my available free time to research directed 

toward the preparation of this thesis. 

Background and Related Issues 

Voluntary associations constitute a class of social units which 

has long captured the attention of social scientists. Anthropologists, 

with their interest in folk and tribal societies, have provided an 

abundant literature of the medicine, warrior, age-grade and other 

associations of "primitive" people, whereas sociologists have in 

general focused their attention on the voluntary associations of 

American urbanites. Except for a few scholars such as Chappie and 

Coon (1942), neither the anthropologists nor the sociologists have to 

any appreciable extent attempted to compare the functions of voluntary 

associations in primitive and modern communities. Also rare (see 

Dotson 1953 and Little 1957) are reports on the formal voluntary 
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associations of other urban societies. 

In his treatise on social organization, Lowie (1948: 12-14) 

defined voluntary associations as groups "notprimarily connected with 

kinship or coresidence." While admitting that individuals might feel 

compelled to affiliate with these social units, Lowie recognized that 

"elective affinity" was a "genuine and frequent motive for association." 

One was not born into a voluntary association (although he might be born 

into a status of eligibility), nor was he included simply on the basis 

of citizenship ("coresidence"). Thus, membership was an achieved, 

rather than an ascribed, status, and the principle of social grouping 

underlying the voluntary association was different from that underlying 

the family (kinship) and that underlying the army of conscripts (coresi

dence). Because he was troubled about the general applicability of the 

adjective "voluntary", Lowie proposed "sodality" as a substitute term. 

In a further attempt at greater preciseness, Chappie and Coon (1942: 423) 

employed simply the designation "association" by itself. However, the 

unmodified term has more commonly been used in the same way as "social 

unit"; that is, to designate a "durable group pursuing a common purpose 

and following rules for common action" (Cole 1920). Used in the latter 

sense, "association" has much broader connotations than either Lowie or 

Chappie and Coon intended. 

By Lowie's definition, the category of "voluntary associations" 

includes a wide range of social units whose structures are both formal 

and informal. Other scholars have often seen fit to reduce this range. 

For example, in his doctoral dissertation, Fox (1952: 8) defined 



voluntary associations as groups which are formally organized; neither 

public, governmental nor official; practice cooptation of members; do 

not produce profit for the benefit of their members; and do not engage 

in activities which may be treated as "functional prerequisites of a 

going social system." Thus, he excludes from the category such social 

units as friendship cliques, work groups, and church congregations. The 

latter have also generally been excluded by urban sociologists such as 

Lenski (1961: 17-19) and Babchuk and Thompson (1962: 654-55). 

This progressive whittling down of the range of voluntary 

'associations has largely been the product of a desire by scholars to 

confine the category to social units which are highly susceptible to 

investigation. Presented without qualification, the narrower defini

tions do a certain injustice to the principle which Lowie set out to 

elaborate. On the other hand, had Lowie seen fit to join the ranks of 

the urban sociologists who were attempting to study the character of 

social relations in the voluntary associations of American urban areas, 

he might have sought a few short cuts of his own. Each .of these large 

communities has innumerable voluntary associations of informal character, 

countless work groups of different sizes, and hundreds of church con

gregations (each with its many satellite associations). 

Fox's reason for eliminating from the category of voluntary 

associations all those social units directly engaged in activities 

that may be treated as "functional prerequisites of a going social 

system" is not entirely clear, although I infer that the author feels 

the voluntary association enjoys a kind of "second class citizenship" 
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among social units. For example, he goes on to say (1952: 8) that the 

association "does not directly produce a product or supply a service; 

it serves, rather, in an ancillary fashion." That voluntary associa

tions do not supply services to American urban communities (including 

some basic services) would be a disturbing conclusion with which to 

confront the executive director of the Community Chest or the Cancer 

Society, and would likely evoke a hostile response even from the 

president of the Rotary Club. 

Although he does not credit Chappie and Coon with having con

tributed to his thinking, Fox may have been influenced by their concept 

of the voluntary association as a "tangential" social unit; that is, a 

social unit which arises around "tangent relations" (Chappie and Coon 

1942: 703). To illustrate what they mean by "tangent relations" 

Chappie and Coon use three primary examples: the P.T.A., the labor 

union, and the recreation association organized by workers in the same 

department of a manufacturing firm. In the first instance, the members 

relate to each other (are "tangential") through youngsters in school; 

in the second, they relate through common supervisors; and in the third, 

through fellow employees. In all these cases, tangency is established 

through other persons. Confusion arises, however, when the authors 

place in the same class such social units as fraternal orders, yacht 

clubs, and dog owners' clubs. In these instances the tangency is 

through common interests, rather than through other individuals. 

Chappie and Coon do not discuss, nor even mention, the difference 

between these two kinds of tangency. 
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Another approach is that of Minnis (1951), who rejects the 

adjective "voluntary" for the same reason that others have expressed 

reservations about it, and substitutes the adjective "secondary". She 

is interestingly inconsistent in this choice, since on page 5, she 

comments: 

To accept the term "secondary" as opposed to "primary" 
does not produce a conclusive interpretation. The investi
gator is inclined to agree with Kingsley Davis and Floyd 
Dotson who point out that a dichotomy between primary and 
secondary associations cannot be made easily if we are to 
use the criteria of "face-to-face" relationships and the 
"we" feeling as defined by Cooley. Such attitudes and 
relationships may exist also within the secondary (sic) 
associations. The investigator feels that where organ
izations exist for long periods—as many organizations 
have--such relationships are basic and imperative for the 
effectiveness of the association. 

Despite her reservations Minnis stays with the terminology "secondary 

associations" throughout her dissertation, although in a later publica

tion (1953), she becomes more conventional and refers to the social units 

under discussion as "organizations". 

In a recent article, Plotnicov (1962: 97) has assigned voluntary 

associations to the same category in which Minnis reluctantly placed 

them. He makes a distinction between "fixed-membership" and "flexible-

membership" groups. In the former category he places those social units 

such as kinship groups, tribes and national communities ("Gemeinschaft") 

in which the members "regard their relations to one another as lasting 

indefinitely or at least for a very long time." In the category of 

"flexible-membership" groups, he places such social units as religious 

sects, armies, political parties, voluntary associations, and business 

firms ("Gesellschaft") "whose members are and remain members because of 
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their continued support of the basic values or ideologies of the group." 

Plotnicov's thesis is that within the fixed-membership groups, the 

members are more interested in their relations with each other than in 

a common ideology and that, as a result, they are more likely to accept 

changes in their values and ideologies than are the members of flexible-

membership groups. 

It would be outside the scope of this dissertation for me to 

comment at length about this thesis. Anyway, my quarrel is not with 

the thesis, but with Plotnicov's willingness to assign all voluntary 

associations to the flexible-membership category. I will have occasion 

to discuss this matter in later passages. 

The concern of those investigating voluntary associations with 

structure (formal - informal), function (the production of income, goods 

and services, etc.), and social relations (primary - secondary, 

Gemeinschaft - Gesellschaft, etc.) leaves untouched Lowie's contention 

that there is a principle of social organization which distinguishes 

voluntary associations from social units in which membership is auto

matic through birth or conferred by the coresldence unit. Consequently, 

I see no reason to depart from Lowie's definition. On the other hand, 

my concern in this dissertation is not of necessity with all the 

voluntary associations of Tucson in which Mexicans and Anglos partici

pate, but with those in which there is formal organization, and in 

which the production of personal income for members is neither a primary 

function nor a motivation to affiliation. Thus, my interest is in all 

the formally organized voluntary associations except the work group. 
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Henceforth, I shall refer to these social units as formal voluntary 

associations. They share the following characteristics: 

1. They are organized primarily according to the voluntary 

principle. 

2. They possess some kind of collective representation, such as 

a name, by means of which they are distinguished from other 

groups of similar nature. 

3. Their structures include one or more statuses, the occupants 

of which are vested by the membership with authority to super

vise interaction whenever the unit, or any of its sub-units, 

is convened. 

4. They possess some procedure, such as the payment of dues, by 

means of which the official membership is revalidated at 

intervals. 

5. Their members do not carry out their principal occupational 

roles, nor derive a major portion of their income, from 

participation in the group. 

6. Their members have an interest or set of interests in common 

which are satisfied through affiliation. 

In their introductory text in sociology, Young and Mack (1959: 22) 

have distinguished between formal voluntary associations which satisfy 

the interests of members within the context of the group itself 

(referring to these as "clubs"), and those in which the members must 

call upon outside resources to satisfy these interests (the latter 

being denominated "organizations"). This concept is similar to the 
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dichotomy recognized by Plotnlcov and Mlnnls, except that Young and 

Mack concede that voluntary associations may be of both types. While I 

agree with the latter, I have chosen throughout this dissertation to 

refer to associations of the "club" type as "internally oriented", and 

to those of the "organization" type as "externally oriented". 

In addition to being internally or externally oriented, formal 

voluntary associations have been described as "exclusive" and "inclu

sive". The tendency among sociologists has been to regard those with 

high social prestige as exclusive, and those with lower prestige as 

inclusive. Minnis (1951: 54), for example, states, "After the War, as 

part of the democratic countertrend, the oldest woman's club made im

portant shifts from exclusive to inclusive memberships. The ranks 

tended to be swelled out at the bottom by the socially hungry, and 

depleted at the top by women to whom this is just one more club." 

In his dissertation, Fox (1952: 100) comments: 

There are other bases on which associations may be 
classified such as inclusive versus exclusive; in these 
terms, the American Legion, for example, would be an in
clusive organization, admitting to membership individuals 
who have had a specified participation in the armed forces 
of the United States, regardless of any other consideration... 
An exclusive organization, on the other hand, would be a 
fraternity, which has important prestige features; here, 
membership is restricted to individuals who possess certain 
defined characteristics which serve to set them apart from 
other individuals. 

While not personally satisfied with the definitions of exclu

sive and inclusive which Minnis and Fox have made, I will concede that 

they are pointing toward a distinction which should be recognized. In 

formal voluntary associations there are two principal procedures for 
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affiliation. The first admits to membership all applicants who possess 

a basic set of explicitly prescribed qualifications. Those who are in

terested in joining may do so without receiving personal invitations, 

although their credentials are subject to review by all or a portion of 

the existing membership. Such associations may be described as "inclu

sive". 

The second procedure differs from the first in that the basic 

set of prescribed qualifications may be implicit as well as explicit, 

and a prospective member must be personally invited to join after 

existing members have satisfied themselves that he is properly quali

fied. Associations with this type of affiliation procedure are 

"exclusive". In such social units, the emphasis is likely to be more 

on social relations than on values and ideologies, although individuals 

with widely differing sets of values and ideologies would certainly 

experience great difficulty in achieving compatible social relations. 

In my opinion, the exclusive -formal voluntary association is a "fixed 

membership group", in Plotnicov's terminology. 

In accordance with the above affiliation procedures, the 

American Legion is an inclusive association; the Junior League, an 

exclusive one. 

Formal Voluntary Associations in American Life 

The proliferation of formal voluntary associations in the United 

States has long captured the attention of foreign visitors, Alexis de 

Tocqueville (1947) being one of the first to write at length on this 
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phenomenon. Popular writers have portrayed the American urban!te as 

a creature surrounded by a sea of sodalities, into which he often dips 

in search of status and security. The faithful Rotarian, the ubiquitous 

clubwoman, and the enthusiastic chamber of commerce director are popular 

stereotypes from the American literary scene. 

There are a few reports on the joining habits of Americans 

which make it clear that however many formal voluntary associations a 

community may have, individuals are not all equally motivated to seek 

affiliation with them. In her study of 2,223 New York adults, Komarovsky 

(1946) found many persons without even one membership; and Dotson (1950) 

on the basis of his research in Detroit concluded that only a minority 

of the urban "working class" there participated in the activities of 

formal voluntary associations. After completing a study of Chicagoans, 

Goldhamer (1942: 19) commented: 

The widespread impression that most Americans belong to 
at least one association is probably a consequence of the 
heavy concentration of membership among relatively few people. 
To a certain extent, the situation with respect to association 
memberships is similar to that one which exists with respect 
to more material possessions. The concentration of wealth and 
the conspicuous examples of high income and the many examples 
of moderate incomes lead some people very readily to assume 
that most Americans are in pretty decent circumstances 
financially; an examination of income figures tends to pro
vide something of a shock to such persons. Membership 
distribution is very similar to income distribution. We find 
that a small proportion of the sample holds a very considerable 
proportion of the total memberships. 

It should, of course, be pointed out that the conclusions of 

Komarovsky, Dotson and Goldhamer relate only to individual American 

joining tendencies, and do not upset the well established thesis that 

the communities of the United States provide the setting for an 
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abundance of formal voluntary associations of many different types. 

Among the theorists of modern society, Wirth (1938), for one, 

has postulated a relationship between urbanization and the importance 

of the formal voluntary association. Unfortunately, this theory is 

based almost entirely upon studies of modern American cities and has 

not been examined in the light of data from other urban societies. In 

recent publications, Dotson (1953) and Little (1957) have urged Wirth 

and others to go slowly in drawing such conclusions pending more studies 

of other societies. 

In discussing the relationship between formal voluntary associ

ations and the "urban mode of life" Wirth (1938: 20-21) states that 

urbanization results in a weakening of primary groups (Cooley 1927), 

especially the extended family and the neighborhood. Other scholars, 

typified by Parsons (1951: 186-188), hold industrialization, rather 

than urbanization, to be the villain of the piece. According to 

Parsons (p. 186): 

Perhaps two main things may be said of the kind of kinship 
system which can best be integrated with the industrial type 
of occupational system. First, the extent of solidarities 
must be limited so that the individual in his occupational 
role does not come into too drastic conflicts with his kin
ship roles. Very broadly this tends to be accomplished by 
confining the most stringent kinship obligations to the 
conjugal family of procreation, and isolating this in a 
relative sense from wider kinship units. Further, the in
volvement of the kinship unit with the occupational system 
tends to be primarily focused on the adult male... 

In a later passage, Parsons (p. 187) continues: 

Just as the imperatives of such a social system impose 
rather strict limitations on the variability of the kinship 
patterns, so also does it with respect to the smaller units 
of territorial community within the system. The primary 
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basis for this is the imperative of free mobility within the 
occupational system which means that too close ties of com
munity solidarity, which are inevitably diffuse rather than 
specific, can be a serious threat to the main system. 

It is Wirth*s contention (1938: 23) that the disintegration of 

the extended family and the neighborhood leaves a social vacuum which 

is filled by the formal voluntary association. Thus, "...in view of 

the ineffectiveness of actual kinship ties, we create fictional kinship 

groups..." and "...in the face of the disappearance of the territorial 

unit as a basis of social solidarity, we create interest units..." 

Begging the question of what may be responsible for the break

up of the large kin group and the neighborhood, I still cannot agree 

with Wirth that the formal voluntary association is inevitably destined 

to replace these social units. Certainly, it is not the only other 

kind of collectivity to which individuals may turn in their quest for 

need satisfaction. As a matter of fact, it is potentially less helpful 

than the coresidence unit (the nation and its many subdivisions). In 

this regard, Parsons (1951: 187) writes: "Perhaps partly as a compen

satory mechanism...(industrial) societies tend to develop intense 

diffuse affective attitudes with reference to the largest unit of 

community, namely the nation..." 

On the other hand, if we accept Parson's view of the coresidence 

unit as a more likely successor to the extended family than is the 

sodality, we are still left with the question of why in American society, 

the formal voluntary association, rather than (or, in addition to) co-

residence units has come to play such a prominent structural role. 

The answer, I believe, lies in the traditional American attitude 
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toward government. Turning to coresldence units for aid, while often 

practiced, Is seldom preached In this society, and our past history 

shows that Americans to their own detriment have sometimes resisted 

calling upon coresldence units for help until all other collective 

resources have been exhausted. Deeply rooted in the American system is 

the belief that powerful government is inherently evil, destructive of 

personal initiative, and a constant threat to the "virtue" of self-

reliance (Bredemeier and Toby 1960: 87). 

In his famous essay on "bossism" in the United States, Merton 

(1949: 72) has carefully documented the American phobia about powerful 

government. He points out that it was this fear among our founding 

fathers which caused them to "spread power thin and erect barriers 

against its concentration." His thesis is that the many negative 

sanctions which surround the use of governmental power often lead to 

situations in which there are no public agencies to assume what are 

essentially public responsibilities. Into vacuums thus created may move 

socially undesirable private agencies, such as the boss and his gang. 

Galbraith (1958: 257), approaching the subject from the position 

of the economist, offers a similar commentary. Among other remarks on 

this theme, he states: 

In a well-run and well-regulated community, with a good 
school system, good recreational opportunities, and a good 
police force—in short, a community where public services 
have kept pace with private production—the diversionary 
forces operating on the modern juvenile may do no great 
damage. Television and the violent mores of Hollywood and 
Madison Avenue must contend with the intellectual discipline 
of the school. The social, athletic, dramatic and like 
attractions of the school, also claim the attention of the 
child. These, together with the other recreational oppor
tunities of the community, minimize the tendency to delin-
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quency. Experiments with violence and immorality are checked 
by an effective law enforcement system before they become 
epidemic. 

In numerous passages Galbraith makes clear his belief that the 

kind of community described above is rare in America because the con

ventional wisdom argues so strongly against "public" production of 

goods and services—that is, against further expansion of coresldence 

units into the area of need satisfaction. 

Despite strong tendencies to idealize self reliance and to 

deprecate resort to coresldence units for aid, Americans have long been 

aware that collective action is often necessary to achieve the status 

and security which they seek in modern society. Consequently, they 

have turned to and perfected collectivities which are "private" in 

nature, which emphasize achieved rather than ascribed statuses, and 

which permit freedom of choice. The collectivities of which I speak 

ar.e, of course, voluntary associations. Furthermore, because of the 

greater efficiency of formal structuring with rigid ascription of roles, 

the formal voluntary association has over the long run proved superior 

to the informal one. 

Membership in a voluntary association derives from two basic 

conditions: eligibility for affiliation, and motivation to affiliate. 

Those who belong decide whom they will admit; and those whom they 

approve decide whether they will join. Association membership is thus 

compatible with the ethic of competition, which Bredemeier and Toby 

(1960: 61) define as "voluntary choice of the role on the part of the 

role seeker, and eligibility for the role in terms of the abilities 
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which it is presumed to call for..." Those in American society who 

most endorse the competitive ethic probably find it easier to rational

ize joining a formal voluntary association than calling upon their 

families for aid. 

In presenting this discussion of the factors which may underlie 

the uniquely important role of the formal voluntary association in 

American society, I have not intended to take issue with the urban 

sociologists so much as to make clear my belief that the proliferation 

of sodalities in the United States cannot be explained simply in terms 

of some kind of inevitable development following the decline of the 

extended family and the neighborhood through urbanization and industri

alization. Rather, the formal voluntary association is peculiarly 

adapted to the American cultural system and peculiarly compatible with 

the American competitive ethic. In fact, the value climate of the 

United States is probably more favorable to the development of the 

formal voluntary association than is that of any other national society. 

It is both the great significance of the formal voluntary 

association in American life and the "invitation-response" membership 

procedure which make the sodality an excellent index for measuring the 

socio-cultural integration of an American minority. To begin with, the 

employment by members of a minority of the formal voluntary association, 

even if only to maintain cultural or social distance between themselves 

and others, reflects a basic awareness of the important role of this 

social unit in American society. Secondly, the participation of 

members of a minority in associations maintained by the dominant group 
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(usually Anglo-Americans) indicates not only social acceptance, but 

mastery by those from the minority of a sufficient amount of the domi

nant group's culture to feel self-confidence when interacting within 

the structure of the association, and to be motivated to join. 

Some Functions of Formal Voluntary Associations 

Warner (1953: 192) has pointed out that formal voluntary asso

ciations "perform a great variety of functions in contemporary America." 

Among these are: 

...the integration of the larger and more basic institutions, 
such as the church, schools, and ethnic groups, into the larger 
society, and the organization of the interests of special groups, 
such as ethnic peoples. They also separate special groups from 
the rest of the community, while regulating and integrating the 
relations of these groups to the larger society. Associations 
perform special and important functions for the social classes 
in excluding the many and including the few; they are excellent 
institutions to maintain social distance between the higher- and 
lower-class levels. But they often act as escalators by which 

-x people of the lower levels are brought into the more intimate 
society of higher people; consequently, they function to help 
the mobility of some, while hindering or preventing the upward 
rise of others... 

Much stressed in the above quotation is the fact that formal 

voluntary associations are important competitive instruments in the 

familiar American struggle for status and security. They not only aid 

individuals to acquire and defend preferred statuses, but they provide 

an institutionalized means of status exhibition. 

My study of the Tucson power structure revealed the service 

clubs (Rotary, Lions, Kiwanis, etc.) to be excellent examples of asso

ciations which perform the function of status acquisition. Young 

businessmen and professionals often feel compelled to affiliate 
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with such groups in order to "improve their standing" in the community. 

I observed that once civic leaders reach a point in their careers where 

service clubs are no further aid in the quest for additional status they 

either terminate their memberships or become inactive. 

Service clubs are by no means the only formal voluntary associ

ations with which Americans affiliate to enhance their personal statuses. 

Equally good examples are provided by chambers of commerce, fraternal 

orders, sororities and fraternities, and many occupational associations. 

Some sodalities function to protect certain status holders and 

to assure them continuing entitlement to the special privileges which 

have traditionally been connected with their statuses. This is accom

plished through strict control over the apportionment of such statuses, 

through securing the "blessing" of public agencies and officials, and 

through public service which, like the old concept of noblesse oblige, 

"legitimizes" their statuses. The American Medical Association is a 

particularly good example, but there are plenty of others, especially 

within the ranks of the occupational and class-oriented sodalities. 

There are also numerous formal voluntary associations which 

principally display or exhibit status. Women's program-social clubs, 

country clubs, fraternal orders, professional societies, esthetic 

interest associations, and patriotic historical sodalities are all of 

this character. 

In addition to performing these status functions, and the 

integrative ones mentioned by Warner, formal voluntary associations 

provide a source of companionship, offer a means by which groups of 



19 

individuals with similar ideologies can impose their viewpoints on the 

remainder of society, and, as Coyle (1947: 13) points out, "help utilize 

leisure for cultural expression or consummatory interests." 

The companionship or "social contact" function of sodalities may 

have been overstressed somewhat by those who see in the formal voluntary 

association a family surrogate, but the fact remains that some people 

do join sodalities in order to form or perpetuate friendships with 

persons of similar interests. In Tucson I found a number of associa

tions whose primary function appeared to be that of bringing together 

lonely individuals (usually recent immigrants) in a kind of familial 

environment. Examples included the Golden Age clubs for elderly people 

and such "state alumni" groups as the Iowa Club and the Green Mountain 

Club. 

The association whose members share philosophical views which 

they attempt to impose on the remainder of society is a common American 

phenomenon. Prominent examples may be drawn from among the religious, 

occupational, community relations, and political sodalities. 

Although there are formal voluntary associations which help 

people to utilize their leisure for cultural expression or consummatory 

interests, many which ostensibly serve this purpose are, in fact, 

agencies for improving, displaying or defending status, or for seeking 

companionship. The person deeply motivated to learn oil painting, 

astronomy, or a foreign language may buy or borrow books on the subject, 

enroll in a class sponsored by a coresidence unit, or pay for private 

instruction. If, instead, he joins an association, it may be as much 
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for companionship or status, as for other reasons. There are, of course, 

leisure interests which must be pursued collectively. These include 

such esthetic interests as dramatics and group dancing, and such com

petitive interests as bridge and baseball. 

Sodality Structure • 

The formal voluntary associations observed in Tucson varied 

tremendously in size, kind and frequency of member interaction, and role 

differentiation. Despite these differences, however, there was one 

marked similarity. Regardless of whether they were maintained by the 

Anglo or the Mexican sub-society of Tucson, they were organized accord

ing to principles which were basically democratic. Grace Coyle (1947: 17) 

commented on this fact in extolling the formal voluntary association as 

a training ground for democratic leadership. 

In terms of operating procedures (although not in terms of role 

recruitment) the most truly democratic of sodalities were those which 

were essentially no more than formally organized friendship cliques. 

There was a minimum of role differentiation, convocations were frequent, 

and members interacted extensively outside the formal structure. By my 

definition, these were exclusive in nature. Members were often drawn 

from a single social class and there was a high degree of personal 

identification with others in the group. 

Larger associations were usually characterized by a much 

greater amount of role differentiation; and one's membership privileges 

were more often exercised through elected or appointed representatives. 
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Such associations as the chamber of commerce and the community chest 

(United Community Campaign) had bureaucratic structures, with committees 

and satellite associations carrying out many responsibilities in the 

name of the total membership. 

Three statuses were basic to Tucson's formal voluntary associa

tions. These were member (sometimes denominated "official" or "regular" 

to distinguish the holders from others with certain membership privi

leges), chairman, and secretary. I have already commented upon the 

procedures by which the status of "member" was determined. In the 

inclusive associations, all applicants having a specific set of for

mally prescribed qualifications were admitted. In the exclusive asso

ciations, only those persons whose qualifications had been previously 

passed upon by the existing membership and who had received specific 

invitations were permitted to join. 

The status of chairman was always determined by popular vote of 

those holding membership statuses. The secretarial status was likewise 

elective in most instances, although in a few cases, the secretary was 

appointed by the chairman. 

Frequently, even at the simplest levels, two additional leader

ship statuses were recognized. These were vice chairman and treasurer. 

Since the vice chairman was called upon to replace the chairman in the 

latter's absence, the membership of most associations chose to select 

him by popular vote. Treasurers were often appointed. 

As associations increased in size and heterogeneity, they 

tended to recognize an additional pair of statuses: corresponding 
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secretary and sergeant-at-arms. The holder of the former, who might be 

chosen either by election or appointment, maintained formal communica

tion with outsiders; and the occupant of the latter, similarly selected, 

helped the chairman to control interaction during group convocations. 

The above six leadership statuses were overwhelmingly the most 

common in Tucson associations. Even where they had little work to do, 

vice presidents, treasurers, corresponding secretaries, and sergeants-

at-arms were often recognized. 

The greater the number of functions to be performed by a sodal

ity, the greater likelihood that two more statuses—committee member 

and committee chairman--would be created. Committee members were al

most invariably appointed by the chairman of the sodalities, and these 

members were then permitted to choose their own leaders. 

Some associations vested a portion of their membership with the 

authority to carry out all the basic activities of the group in the name 

of the total membership. Those so selected made up the "board of 

directors". For certain associations, the meetings of the directors 

constituted the only regularly scheduled convocations and the directors 

discharged all important policy making functions. In such cases, they 

became the "official" members (Warner 1953: 194) and the non-directors, 

the "ordinary" members. 

There were three principal methods of recruiting individuals to 

fill the directorships. The most common was by popular vote of the 

total membership. A second was by action of the incumbent directors. 

A third (which, actually was a combination of the other two) was by 
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action of the incumbent directors, subject to ratification by the total 

membership. Of the three, the least democratic was probably the second. 

Nevertheless, even in associations with this kind of procedure for 

choosing board members, the directors..were required to carry out their 

activities in accordance with some sort of charter approved by the 

membership and procedures were provided for removing from office those 

who exceeded their authority. Generally speaking, the more closely the 

members were identified with the group (the stronger the "we" feeling), 

the more likelihood there was that directors would be directly chosen 

by the membership. 

Large and complex associations sometimes contracted full or part 

time specialists to help formulate and carry out policy. Usually called 

"executive directors" these specialists occupied key statuses although 

they were denied the voting privileges of the ordinary members. 

Executive directors, who were often paid employees of their 

associations, were commonly chosen by the boards of directors and were 

responsive to their bidding. In my study of the Tucson power structure, 

I observed that the executive directors of such associations as the 

chamber of commerce, the community chest, and the Y.M.C.A. played 

important "behind the scenes" roles in community decision making. Their 

livelihoods often depended upon their ability to recognize and success

fully manipulate the community power structure in order to carry out 

the aims of their associations. 

Among the Tucson sodalities, I found considerable variation in 

the pattern of official convocations. In no case were meetings regu

larly scheduled more than once per week. For some groups, an official 
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meeting of the entire membership occurred only once per year, although 

boards of directors might meet weekly or monthly. A few associations 

held no regular meetings at all. However, in the latter case, some 

communication among members occurred either informally or through the 

circulation of journals, newsletters, etc. Responsibility for keeping 

open the channels of member communication in these cases was usually 

vested in a professional or volunteer executive director, and in an 

elected board of directors. 

A majority of the Tucson associations required the payment of 

dues by those who wished to establish and maintain affiliation. Rather 

than formally withdrawing, members who desired to terminate this 

affiliation often did so through the simple device of defaulting in 

the payment of their dues. The cost of joining and belonging varied 

greatly from sodality to sodality. Associations which chose their 

members from the upper classes and performed important functions of 

status defense and status exhibition sometimes required the payment of 

large sums. Those which derived strength from the size of their mem

bership and which were oriented toward status acquisition usually 

demanded smaller payments. 

Many associations—especially those with elaborate club facil-

ities--had several membership categories. Normally, only one of these 

included the "official" or "regular" members who were entitled to vote 

and help with policy formulation. Others might be known as "associates" 

and permitted the use of club facilities (card room, swimming pool, 

etc.) under conditions defined by the regular members. Occasionally, 
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ex-officio members were recognized. These persons were selected from 

outside social categories with which a particular organization trans

acted group business and served to link the two. Regular members who 

has contributed unusual service to an association might be made "life 

members" and accorded all privileges (including the right to vote) 

without having to pay dues. Persons highly respected by the membership 

of an association, but lacking the proper qualifications for regular 

membership, were sometimes named as "honorary members" and afforded 

certain privileges enjoyed by the regular members. This extension of 

privileges ordinarily did not include the right to vote. 

The Joining Habits of Mexican Americans 

While there is an extensive literature on the Mexican-Americans 

living in such urban centers as Los Angeles, Albuquerque, San Antonio 

and Denver, remarkably little of this literature deals in depth with 

the subject of formal voluntary associations among these people. Burma 

(1954) has the best general summary of the available information. Like 

many other writers, he begins (see Chapter IV) with the comment that 

rural Mexicans of the lower middle class do "not readily form co-opera

tive or social organizations." However, unlike most other authors, he 

goes on to imply that the Mexican immigrant changes rapidly in this 

respect, and points out that the Coordinating Council of Latin-American 

Youth in Los Angeles has had as many as 72 Mexican organizations repre

sented at one time. Other writers (Tuck 1946: 159 and Griffith 1948: 

240) have more commonly concluded that Mexican-Americans are not so 
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likely to form voluntary associations as are the members of other ethnic 

groups in our society. 

Social scientists who have included data about the joining habits 

of urban Mexican-Americans in their reports (Tuck 1946, Griffith 1948, 

Zeleny 1944, Simmons 1951, Getty 1949, 1950) have generally tended to 

emphasize the sodalities which have worked to improve the social status 

and "image" of Mexicans (as a minority group) to a much greater extent 

than those which function to integrate the Mexican colonies and to ful

fill other aims of individual members which do not relate to their 

relations with non-Mexicans. 

Among the Mexican defense groups, the oldest is the Alianza 

Hispano-Americana, which was founded in Tucson in 1894. Since I will 

discuss it in considerable detail in subsequent passages, I will dis

miss it from further consideration at this point, except to say that 

because it has not for some years been a militant defense group, it is 

less well known nationally than some of the other regional organizations. 

The largest and most politically active of the Mexican defense 

associations since World War II have been the League of United Latin-

American Citizens (LULAC or LULACS) and the American G.I. Forum. LULACS 

was born as a strictly local sodality in New Mexico shortly after World War 

I, and was formally organized on an interstate basis in South Texas in 

1929. Burma (1954: 101) characterizes LULACS as "the first major attempt 

of Mexican-Americans to organize for the purpose of giving voice to 

their aspirations and needs as United States citizens," a statement which, 

as subsequent passages will reveal, ignores the similar role played 
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much earlier by the Allanza. 

At least since the early 1930's, the League of United Latin-

American Citizens has drawn its greatest strength from the area of 

South Texas. It has never had a large following in Arizona, and there 

was no chapter in Tucson at the time of my study. 

More vocal in defense of the Mexican minority than either the 

Alianza or LULACS in recent years has been the American G.I. Forum, 

founded at the end of World War II in Corpus Christ!, Texas, by Dr. 

Hector P. Garcia, a man well known for his organizational activities 

among Mexican-Americans in the southwest. The Forum has drawn much of 

its support from World War II veterans. Like LULACS, the G.I. Forum 

has found it difficult to pick up much of a following in Arizona. 

During the period of my fieldwork, there were chapters in a few small 

Arizona towns, but none had ever been successfully organized in Tucson. 

Considerable support for the Forum has come from the Mexican 

colonies of such mldwestern cities as Chicago, Kansas City, Detroit and 

Denver. It has engaged in political action in many parts of the west 

and southwest, and some of its leaders helped to found the "Viva 

1. In the summer of 1962, two years after I finished my field-
work, a regional Mexican-American group known as the Political Associa
tion of Spanish Speaking Organizations (P.A.S.O.) succeeded in establish
ing a chapter in Tucson. Like the American G.I. Forum, this association 
was founded by Dr. Hector P. Garcjfa of Corpus Christ!, but was organized 
in Phoenix in 1961. Its purpose was political action generally and 
"increasing registration among Mexican-Americans" in particular. Among 
the founders of the Tucson chapter were several of the most prominent 
members of the Monte Carlo Men's Club, the Latin-American Social Club, 
Lodge 100 of the Alianza, and the newly established Tucson Mexican 
Chamber of Commerce. A story about the founding of the Tucson chapter 
of the P.A.S.O. was carried in the Spanish-language newspaper La Prensa 
on June 17, 1962. 
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Kennedy Clubs" during the 1960 elections. The Forum maintains a small 

staff (mostly volunteer) in Washington, D.C. to keep the membership 

informed on how Federal programs affect the Mexican minority, and to 

present a Mexican-American point of view to some of the Executive 

agencies and to Congress. 

Another Mexican regional association which enjoyed a certain 

success in improving the social status of the Mexican minority during 

the 1930's was the Mexican Congress, which was a federation of local 

organizations. It was most active in California, although a similar 

association (the League of Spanish-American Clubs in Arizona) drew 

support from Tucson. At the time of my study, Tucson had no affiliates 

of either and apparently (Griffith 1948: 242), the Congress had also 

disappeared from the California scene. 

The Community Service Clubs, Incorporated, an association with 

headquarters in Denver, represents another Mexican sodality which in 

the Post-War period undertook to elevate the standing of urban Mexican 

minorities. Shortly after World War II, an attempt was made to get the 

Mexican-American sodalities of Tucson enrolled in this confederation 

(through a "Committee for Organizing the Mexican People"), but it did 

not succeed. In 1959-60 I found most of my informants ignorant even 

of the existence of the Community Service Clubs, Incorporated. 

Similar to the above organization are the Unity Leagues of 

Southern California, organized after World War II by Mexican-American 

veterans led by Pomona newspaper publisher Ignacio Lopez. This move

ment, too, failed to penetrate the Tucson community, despite its many 
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contacts with the coastal areas. 

Apart from the above associations, all of which are to some 

degree defensive In character, Mexican-American sodalities have re

ceived slight attention from social scientists. Typical of the 

comments of most authors is that of Tuck (1946: 139) who remarks: 

The proliferation of societies, clubs, and associations 
which distinguishes American life has not yet intruded upon 
the colonia. The Rebekas, Valkyries, Secret Grottos, ladies' 
auxiliaries, bridge clubs, Elks, Lions, Argonauts, study 
circles, Wa-Ho-mis, Cootie Clubs, Twenty-Thirty Clubs and 
the hundred and one other groupings whose activities fill 
the pages of the Descanso Reporter do not exist around 
Monticello Avenue, whose residents still seem to prefer 
spontaneity. 

Tuck and other writers consistently mention only three kinds of 

Mexican associations not primarily concerned with relations between 

members of the Mexican colonies and outsiders. These are the honorificas, 

the Mexican chambers of commerce, and the religious sodalities. 

The honorificas are largely creatures of the Mexican consuls 

and attract primarily those who are most sentimentally and patrioti

cally attached to Mexico herself. Inactive for most of the year, they 

come to life shortly before May 5 and September 16 to arrange celebra

tions in honor of the Mexican national holidays (the fiestas patrias). 

Mexican chambers of commerce, while serving certain liaison 

functions between colony members and outsiders, commonly bring together 

small businessmen who are either excluded from, or would feel submerged 

1. Sociologist Julian Samora (1953) in his doctoral disserta
tion includes much information about the Mexican associations of a 
small Colorado town. Unfortunately, the town is almost completely 
Mexican and is much smaller than Tucson—both of which detract from 
its utility for comparative purposes. Dotson (1953) did a very limited 
study of the joining habits of Mexicans in Guadalajara. 
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in, the larger chamber which serves the total community. Perhaps 

because of a tendency on the part of these businessmen to envy the more 

successful Anglos and a few of their fellow Mexicans who are accepted 

by the Anglos, those who make up the membership of the Mexican chambers 

refrain from vigorous prosecution of the Mexican cause at the level of 

the total community. It is my impression from reading about the Mexican 

chambers that they emphasize common economic interests more than ethnic 

status, although both are unquestionably factors in their establishment. 

While most observers have been content to assume that Mexicans 

belong to many Catholic associations, I am unable to find where any 

(with the exception of Getty) have made an attempt to define and 

characterize the universe of these sodalities, or to inform us whether 

Mexicans have the same kinds of Catholic associations as Anglos, and 

belong to the same extent. 

Two authors have provided information about Mexican participa

tion in other kinds of associations, although these data are not supplied 

in equal detail. In her popular work on the Mexican-Americans of 

southern California, Griffith (1948: 242) calls attention to the fact 

that Los Angeles youngsters had organized more than 20 social clubs, 

with an average membership of 35. In his study of the participation of 

minority groups in the labor unions of Los Angeles County, Scott Greer 

(1952) explored not only the extent of Mexican memberships, but also 

the degree to which Mexicans competed successfully for official statuses, 

and took part in meetings. As a result of these investigations, he 

concluded that Mexicans were less "active" union members than were 
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Negroes and representatives from other minorities In the Los Angeles 

area. 

Both Griffith and Barker (1950) discuss the pachuco gangs to 

which a small percentage of lower class Mexican youth belonged in the 

period during and shortly after World War II. These were most promi

nent in the Los Angeles area although they were diffused to Tucson and 

some other communities. The era of their importance was quite short. 

In Tucson during 1959-60 I found several neighborhood cliques of lower 

class Mexican boys, but these appeared to lack formal structure and 

permanence, and I have not included them among the formal voluntary 

associations with which this dissertation is concerned. The boys in 

these cliques were sometimes spoken of disrespectfully as "pachucos" 

although they had only a few of the mannerisms of the pachucos described 

by Barker. 

Along with concluding that Mexican-Americans do not maintain 

many associations of their own, observers (Tuck 1946: 159, Zeleny 

1944: 328, Simmons 1951: 460) have generally held that members of the 

colonias do not join many Anglo (community wide) sodalities except for 

the religious (Catholic) and occupational associations (primarily labor 

unions). Such comments more often than not are impressionistic, Getty 

(1949 and 1950) being about the only investigator who has taken the 

trouble to make an actual survey of the quality and quantity of Mexican 

membership in Anglo organizations. Even Getty's survey, however, is 

fairly limited in scope. Nevertheless, I am grateful for it, as well 

as for Dr. Getty's generosity in providing me with a copy of his 
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complete study (Getty 1949), which contains a great deal more about 

Tucson Mexican society and the joining habits of its members than does 

his shorter doctoral dissertation (Getty 1950). In comparing the 

1958-60 situation with that of the immediate post-war period, I have 

primarily used the 1949 manuscript. 

Assumptions and Expectations 

Prior to undertaking the present study, I had done a limited 

amount of previous research among the Mexicans of Tucson (Officer 1951) 

and had consulted standard references on the Mexican minorities of other 

urban areas. Largely on the basis of information from these sources, 

I began my fieldwork with a set of expectations, which I should not 

dignify with the name "hypotheses", although they did, in fact, serve 

as a set of "working hypotheses" around which I organized my data. The 

first of these expectations was the following: 

Defense groups and patriotic sodalities will be the most common 
kinds of formal voluntary associations founded and maintained by 
the Mexican colony of Tucson. 

Studies of Mexican urban minorities in other parts of the 

Southwest, where they mention formal voluntary associations at all, 

include information primarily about defense groups and patriotic asso

ciations (honorificas). thus suggesting that these are the most common 

types. 

Before commencing my fieldwork, I was aware of the fact that 

the Tucson Mexican colony had founded and maintained at least one 

defense group (the Alianza Hispano-Americana) and one patriotic sodal

ity (the Junta Patriotica Mexicana). While I did not know of the precise 
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nature of these associations, nor even whether they were still in 

existence when I initiated my research, their previous presence in the 

community seemed to me adequate evidence upon which to formulate this 

assumption. 

A second expectation was that: 

Mexican women will confine their sodality memberships to the 
satellite associations of their parish churches. 

The limited extra-household role of the female in Mexican 

society has been well documented by social scientists. According to 

Simmons (1951: 60): 

The wife is concerned primarily with the duties of the 
household and the training of children. Her tasks are sex-
typed to the extent that the males of the family will seldom 
lend assistance to their performance. Usually the wife leaves 
the house only to attend mass, purchase food, or visit rela
tives, the latter mostly in the company of her husband. 

As this quotation indicates, the religious role of the Mexican 

woman is about the only one she is permitted to discharge outside the 

context of the family. In view of this fact, I anticipated that parish 

sodalities would be about the only ones Mexican women would be eligible 

for, and be motivated to join. 

My third expectation was that: 

Mexican males will generally abstain from participation in formal 
voluntary associations which are child- or church-oriented. 

This assumption is closely related to the preceding one. Both 

child rearing and church attendance are looked upon as female responsi

bilities in Mexican households. Simmons notes (1951: 76) that "main

taining the distinction between the behavior patterns of the sexes 

extends to church attendance. The church-going man is a relatively 
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rare phenomenon, whereas the woman is expected to attend regularly." 

A fourth expectation was that: 

The persistence of the extended family among Tucson Mexicans will 
reduce their need for "companionship" associations (such as fra
ternal orders and social clubs), and few Mexicans from extended 
families will be found in such groups. 

My previous observations of the Tucson Mexican colony had con

vinced me that a majority of its members belonged to large kinship 

groupings which constituted functioning extended families. I presumed 

that these social units would satisfy the needs of their members for 

companionship collectivities, and would also impose upon them obliga

tions which would limit the amount of time they would have available for 

participating actively in other social units. 

The four assumptions which I have just discussed all relate to 

the presumed joining habits of Mexican-Americans. I also formulated 

three additional assumptions concerning Anglo-Mexcian linkage in formal 

voluntary associations. The first of these was stated as follows: 

The dominant Anglos of Tucson will exclude Mexicans on ethnic 
or racial gr quids from many of the associations which they 
control and will thus prevent linkage from taking place. 

For more than a century the American southwest has had a history 

of Anglo discrimination against persons of Mexican descent. Carey 

McWilliams (1949) has documented this tradition in greatest detail in 

his book North from Mexico. According to him (p.209), "Quite apart 

from the question of how much Indian blood flows in the veins of the 

Mexican minority, Mexicans are regarded as a racial minority in the 

Southwest." 

In his doctoral dissertation, Getty (1950) pointed out that the 
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Railway Operating Brotherhoods and the Odd Fellows were formal voluntary 

associations In Tucson which formally excluded Mexicans. Zeleny (1944: 

329-30) reported similar practices among the sororities and fraternities 

of the University of New Mexico, and in the Albuquerque Junior League, 

which went so far as to refuse admission to the daughter of a United 

States Senator of Mexican descent. 

On the basis of this kind of information, I anticipated that I 

would find many Anglo-controlled associations which would apply formal 

sanctions to keep out Mexicans. 

Another linkage assumption was that: 

Those Mexicans who join Anglo-controlled associations will rarely 
be nominated for, or occupy, leadership statuses. 

In part, this expectation relates to the previous one. I felt 

that Anglo prejudice, even where it was not strong enough to keep 

Mexicans out of an association, would likely be sufficient to prevent 

them from assuming policy making positions. I also felt that Mexicans 

would not be highly motivated to seek leadership statuses. As I have 

indicated, Greer's study (1952) of the participation of Mexicans in the 

labor unions of Los Angeles County showed that they were less likely 

than members of other minorities to become union officers and committee 

chairmen. 

My final assumption was the following: 

The greatest amount of Anglo-Mexican linkage will take place in 
inclusive sodalities related to work groups. religious bodies, 
and public institutions. 

Before beginning my research, I was aware of the fact that the 

religious, occupational and public institutions of the community were 
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shared by Anglos and Mexicans, and I assumed that they would be similarly 

qualified and motivated to join the associations which were supported 

by, or closely related to, these institutions. 

i 



CHAPTER II 

The Tucson Community and the Mexican Colony 

Known locally as "The Old Pueblo" ("El Pueblo Viejo" in Spanish), 

Tucson is located on the Southern Pacific Railway about 65 miles north 

of the Mexican border. Approximately 125 miles to the northwest is 

Phoenix, Arizona's capital and a city with which Tucson maintains a 

bitter rivalry. Although a younger community than Tucson, Phoenix 

is twice as large. Together, the two cities contain well over fifty 

percent of the population of the state. 

The economy of Tucson is fairly diversified, although the Hughes 

Aircraft Company, which has a missile plant near the municipal airport, 

is the only large industry in the immediate vicinity. This missile 

plant and the Davis Monthan Alrforce Base are the community's principal 

defense installations. There are copper mines nearby at Twin Buttes 

to the south, Silverbell to the west, Ajo to the southwest, and San 

Manuel to the north. The Southern Pacific also maintains shops in 

Tucson, but the railroad does not service its diesel equipment in these 

shops and they no longer provide as much employment as during the period 

when steam engines were in vogue. 

In the fertile Santa Cruz river valley extending south and 

northwest from Tucson, and in the foothills of some of the nearby 

mountains, ranching and farming (primarily the growing of cotton and 

silage crops) are practiced. These activities continue to give a 

37 
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western flavor to the community, although they provide employment for 

only a small handful of the permanent residents. 

Tourism is regarded as the city's principal "industry" and more 

Tucsonans (or "Tucsonians" as they also call themselves) are engaged in 

retail trade than in other economic activities. The community abounds 

in tourist courts, hotels, restaurants, small novelty shops, and shop

ping centers. Many of these provide only an average income for their 

owners or operators who are much more likely to be in Tucson because 

they enjoy its warm winter climate than because they are seeking their 

fortunes. 

Tucson is also the home of the University of Arizona, a land 

grant college which during 1959-60 had approximately 12,000 resident 

students. Although a major source of income to the city for many years, 

the university was literally forced upon Tucson in the late 1800*s when 

the city's residents were much more interested in getting the state 

capital or the state hospital for the insane, both of which went to 

Phoenix instead. 

Surrounded on three sides by mountains, Tucson has an impres

sive setting. To the north are the Santa Catalina mountains whose 

highest peak (Mt. Lemmon) exceeds 9,000 feet. The Rincon and Tanque 

Verde mountains to the east are only slightly lower in elevation than 

the Santa Catalinas. On the west Tucson is bordered by a small range 

of mountains which bears the same name as the city. These mountains 

are part of a vast municipal park where, among other attractions, there 

is a replica of the Tucson of a century ago, which was built by a movie 
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company for the motion picture Arizona and which Is still used for other 

western films. Except for a few hills, Tucson Is open to the south 

(toward the Mexican border) as far as the Santa Rita range which con

tains the highest peaks In southern Arizona. Also to the south a short 

distance is the old Spanish mission known as San Xavier del Bac. This 

mission is within the boundaries of the San Savier Indian Reservation, 

one of several reservations in the area where Fapago Indians make their 

homes. The mission area was also once the site of small farms and 

ranches maintained by the Mexican population of Tucson and descendants 

of some of these farming and ranching families were among my informants. 

The 1960 decennial census, conducted at about the time I was 

concluding my fieldwork, enumerated 227,433 people in Tucson's "urban

ized area" and reported that 212,892 of these lived within the city 

limits. The spectacular growth of the community during the preceding 

decade was evidenced by the fact that in 1950 the city limits contained 

only 45,454 persons and the total population of the urban area was 

slightly under 130,000. Many Tucsonans publicly boasted of the rapid 

population expansion, considering it a tribute to the virtues of the 

community; but a less vocal plurality expressed concern about the fact 

that the influx of immigrants had not been accompanied by any substan

tial industrial expansion. Wages in the city were comparatively low 

(especially in the retail trade enterprises) and good jobs difficult 

to obtain. 

Despite its history as a Spanish-Mexican frontier fort and the 

continuing presence in the area of a large Mexican colony, the social 
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economic, and political life of Tucson had for nearly a century been 

dominated by Anglo-Americans who began arriving in fairly large numbers 

about the time of the Civil War. A heavy percentage of the earliest 

Anglo arrivals were of European birth. The 1870 census reported the 

presence of 44 Irish immigrants, 36 from Germany, and 19 from France. 

These immigrants were almost entirely male, and took Mexican wives or 

mistresses. The pattern of Anglo-Mexican intermarriage which they began 

was still in evidence at the time of my study. 

Within a decade after entering the city, Anglos had taken charge 

of Tucson's economy. The 1870 census revealed that a Yankee trader from 

Vermont named Hiram Sanford Stevens (married to a Mexican woman) had a 

net worth of $110,000, while a German-Jewish immigrant named William 

Zeckendorf(founder of the New York family of the present day) claimed 

assets of $124,000. Both listed their occupation as "merchant". The 

only Mexican with comparable economic status was Leopoldo Carrillo, 

also a merchant, who reported holdings worth $75,000. 

The early prominence of William Zeckendorf and his brother 

Lewis presaged the important role to be played by Tucson Jews during 

the last quarter of the 19th and the first half of the twentieth cen

tury. Rosemary Drachman Taylor has described the humorous adventures 

of one of these Jewish families in a series of popular books, best 

known of which is Chicken Every Sunday (Taylor 1943) which was made 

into a motion picture. 

According to the 1958 estimate of the Jewish Statistical Bureau 

(The World Almanac 1959: 270), there were about 5,000 Jews in Tucson 
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at the time of my survey. Getty (1949: 149-140) quoted his informants 

to the effect that the Jewish population had increased notably after 

World War II. Many descendants of the pioneer Jewish families were no 

longer practitioners of Judaism in 1959. Several had become active 

Protestants, primarily Episcopalians. 

I found Tucson Jews to be hyperactive in community affairs. 

Although at least one upper class residential area and two major upper 

class social clubs were closed to them (but not to the Protestant 

descendants of the old Jewish families), they enjoyed access to many 

of the social structures in which the most prominent Anglos were found. 

Shortly after I concluded my fieldwork the city elected a Jewish mayor. 

Tucson's Negro minority was slightly larger than the Jewish one, 

but was far eclipsed by the latter in terms of socio-economic status. 

The 1960 census reported that 7,369 Negroes were living within Tucson's 

urbanized area, but most of these lived in southside neighborhoods 

which they shared to some extent with Mexicans and Indians. The Negro 

"elite" lived north of the railroad tracks between First and Sixth 

avenues, where some Whites and a few Mexicans also made their homes. 

I was not able to determine just when the first Negroes arrived 

in the community, but the 1870 census showed that nine were on hand at 

that time. By 1930, there were slightly over 1,000. A substantial 

numerical increase occurred after World War II, although the post war 

expansion of the Negro population was, in percentage terms, somewhat 

less spectacular than that of the community itself. 

From the date of its founding, Tucson had an Indian minority. 
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While the number of resident Indians had never been large (It was 

reported as 1,758 In the 1960 census), the city served as a shopping 

and employment headquarters for many members of the Papago Tribe. The 

Yaquls who had come Into the community from Sonora In the first two 

decades of the 20th century and a few other Arizona tribes also con

tributed to the Indian population. Except for the Yaqui village of 

Pascua on East Grant Road between North Oracle and the Santa Cruz River, 

most of the Indians lived south of the railroad track in areas where 

Mexicans and a few Negroes also lived. The Yaquis who spoke Spanish 

were often mistaken for Mexicans, but the Papagos who were more visibly 

Indian and did not speak Spanish were less often confused with the 

residents of the Mexican colony. 

Tucson was also "home" to a small, but fairly conspicuous, 

Chinese minority. The ancestors of most of these persons came to the 

community between 1870 and 1900. The bulk of the early Chinese 

settlers were railroad workers, although at least one large family was 

well established in the city before the arrival of the railroad in 

1880 (Getty 1949: 143). At the time of my fieldwork, a substantial 

number of Chinese owned and operated grocery stores which were scattered 

throughout the community. There was no "Chinatown" and the total 

Chinese population was calculated at just under 1,000 (896, according 

to the 1960 census). 

Although Jews, Indians, Negroes and Chinese constituted highly 

visible minorities in Tucson, they contributed less than 10 percent of 

the total population (about 15,000 persons) in 1959-60. Of the four, 



43 

only the Jews participated extensively in the Anglo dominated complex 

of formal voluntary associations and in the economic and political in

stitutions which guided the life of the community. 

In addition to the above four groups, and the significantly 

larger Mexican minority which I shall subsequently discuss in detail, 

Getty (1949: 38-40) reported the presence of small Greek and Syrian 

elements in the Tucson population. However, he did not consider these 

large enough to merit consideration as major ethnic groups, a conclusion 

which I felt was also valid in 1959. The Greeks were well represented 

in the restaurant business and the "Syrians" (most of whom were, in 

fact, Lebanese) were also members of the business community. The latter 

often operated enterprises in the Mexican neighborhoods and frequently 

spoke Spanish. Because of their complexion, religion (they were 

Catholics) and linguistic ability, they were often taken by Anglos to 

be members of the Mexican colony. 

The Mexicans of Tucson 

Although Spanish troops first established themselves at Tucson 

in 1756 (Treutlein 1949: 8), the date of 1776 is more commonly given 

for the city's founding. It was in the latter year (Coues 1900, I: 79) 

that the presidio (fort) which had been located at Tubac 45 miles to 

the south was transferred to Tucson. From the date of its founding 

until Mexico achieved her independence from Spain in 1821, the Presidio 

Real de San Agustin del Tucson flew the Spanish flag. Some of those 

who commanded the fort during this period later achieved considerable 

fame. Simon El^as Gonzalez who began his military career in Tucson 
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In 1788 was the first constitutional governor of Sonora (Almada 1952: 242). 

Mariano Urrea, in Tucson from 1793 until 1804, was governor and military 

commander of Sonora when it was still joined to Sinaloa (Ibid,: 810-811). 

Mariano's son Jose, born in Tucson in 1800, was the Mexican leader who 

defeated the Texans at Fort Goliad (Ibid.: 806-810). 

It is evident from old church records and from the works of 

Mexican historians (see especially Almada 1952 and Villa 1948 and 1951) 

that the top ranked military leaders and their families did not remain 

long in any one frontier post. Consequently, the stable element of the 

early Tucson population, like that of other presidios, consisted prin

cipally of the non-commissioned officers, privates and their families. 

The Arizona Pioneers' Historical Society had in its possession in 1959 

a copy of an early Tucson census made by Father Pedro de Arriquibar. 

The family names of the lower ranked soldiers were ones which had been 

continuously represented in the community, whereas the family names of 

the officers generally were not. 

Some of the non-commissioned officers and retired soldiers 

farmed small plots of land near the presidios and through the years 

acquired enough wealth to improve their social positions. In terms of 

frontier social structure, these individuals represented a stable 

middle class. Beneath them were the landless families of the common 

soldiers on active duty, and above them was the peripatetic commis-

1. Because of accompanying documents, the census of Father 
Arriquibar's was dated by Tucson historians as 1820. My own research 
convinced me this date was wrong. In my opinion, the Arriquibar census, 
a copy of which is on file with the Arizona Pioneers' Historical Society, 
was made about 1795 (Stoner and Dobyns 1959). 
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sioned elite.1 A few of the latter (Mattison 1946: 273 ff.) arranged 

land grants for themselves, especially during the 1820*s and 1830's, 

following the achievement of Mexican Independence, and some members of 

their families settled down on large haciendas, intermarrying to a 

limited extent with members of the land holding middle class. 

We may infer that the 1820*s and the early 1830's were years of 

peace and relative prosperity for southern Arizona. Had the Apache 

menace been serious at this time, the large haciendas developed around 

the land grants would never have been established. As it was, such 

families as the Ortiz, Romero, Ellas, Morales, and Herreras raised 

thousands of head of cattle in the San Pedro and Santa Cruz valleys. 

Had the Americans come into the region at this time, they would have 

found the Tucson area quite different from the desolate place they 

encountered a few years later. 

Raiding by the Apaches was greatly stepped up during the late 

1830's and 1840's. This resulted from the desire of the Indians to 

harvest some of the livestock on the haciendas and their awareness that 

the garrisons of the presidios had been seriously depleted in order to 

provide troops for the internecine political war which Sonora was under

going and for the Texas campaigns and, later, those of the Mexican War. 

1. My conclusions about the social classes of the Sonora 
frontier are based upon original historical research by Dr. Henry 
Dobyns and myself, which was done in connection with our joint prepar
ation of a paper (as yet unpublished) entitled "Dynamics of Hispanic 
Kinship in Southern Arizona". This manuscript traces the history of 
the Ramirez family whose Spanish progenitor in Arizona was Don Juan 
Chriso'stomo Ramirez. Two of his descendants were among the many 
Mexican-Americans from old Tucson families, who helped me assemble 
material for this chapter. 
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As the Indians came In Increasing numbers, the large ranchers retreated 

farther south into Sonora, or moved Into Tucson. The decade of the 1840's 

was unquestionably a very trying one for the Old Pueblo, and It Is small 

wonder that Lt. Colonel Cooke who entered the city with his troops In 

1846 (Bleber and Bender 1938: 153) found the people "glad to see" him. 

As he and his men wandered across southern Arizona, they found the 

haciendas abandoned and wild cattle roaming the countryside in great 

numbers. 

Had Cooke and his men decided to linger in Tucson they might 

have had a fight on their hands (in spite of the pleasant welcome they 

received from the villagers). Shortly after their departure, Coronel 

Jose Maria Ellas Gonzalez marched into the area from Arizpe with a well 

armed contingent of troops (Almada 1952: 240). Ellas had been appointed 

to go to the defense of Tucson even before Cooke arrived at the presidio 

and was probably on his way at the time the American officer and his 

battalion pulled out. On the other hand, despite the fact that the 

enemy was only a short distance away, Ellas and his men showed no 

inclination to give chase. Rather, they remained in the presidio for 

several months during which time the coronel assumed the post of 

comandante. 

Once the forces of Coronel Ellas returned to Arizpe, the 

presidial garrison settled back into the routine of Indian fighting. 

As additional Americans came through the area, especially with the 

discovery of gold in California, the Mexican soldiers abandoned any 

show of hostility toward the gringos and, in fact, gave them aid and 
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comfort. The First and Second United States Dragoons passed through 

Tucson in October, 1848, and were apparently delighted with the presidio 

and the hospitality offered by its inhabitants. One of the Dragoons, 

Cave Johnson Couts (quoted in Cosulich 1953: 65-66), wrote in his diary: 

...probably the largest place we have met since leaving 
Chihuahua; people much in advance of some that we have passed; 
think Americans are everything. The Commandante...went out 
this morning at daylight to pay his respects to our Commandant, 
but ours had already got drunk, and come on into town. It 
commenced raining about 6 o'clock, and continued nearly all 
day...very cold and chilly, and the Mexican Commandant was 
nearly frozen. Captain K, as our comdt. was off drunk, had 
the old fellow put into a wagon and brought home. He was 
very anxious that we should march through the town before en
camping, that he might turn out his troops and play us some 
airs as we passed... 

The presidial comandante described by Couts was unquestionably 

Captain Antonio Comaduran who, together with his sons, commanded the 

Tucson garrison during most of the years between 1830 and 1856 when the 

Americans took over the city. According to information provided me by 

Comaduran1s great granddaughter, Mrs. Anita Maldonado of Tucson, the 

old captain was a Spaniard who had settled in Chihuahua before being 

assigned to Tucson. He had considerable fame along the frontier as an 

Indian fighter. 

In the period immediately following the Mexican War, the 

population of Tucson increased slightly as newcomers entered the com

munity to trade with the Americans passing through on their way to the 

gold fields of California. These trading relationships brought into 

the city many items which would not otherwise have been obtainable. At 

least by October 10, 1849, the city boasted a dozen wagons, all acquired 

from passing Americans. Ygnacio Saenz, a prominent Tucson resident, 
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traded a pony, plus saddle and bridle, for one (Watson 1931: 146). 

Rifles and sldearms were bartered for provisions, which included tor

tillas, milk, beans, peas and squash, but no coffee or sugar. The only 

fruit offered the immigrants was quince (Hammond and Howes 1950: 202). 

U.S. Boundary Commissioner Bartlett reached Tucson in mid-July 

of 1852. There was considerable excitement in the presidio at that 

time not only because of Bartlett's visit, but because General Miguel 

Blanco de Estrada, military commander of Sonora, was in the area with 

a contingent of 300 soldiers (Bartlett 1854, II: 292-296). 

By the time of Bartlett's visit, travel through the Tucson area 

had been considerably stepped up. On the road he encountered a man 

named Coons escorted by a force of sixty men who were driving 14,000 

sheep ahead of them. Farther up the Santa Cruz valley he saw a train 

of more than a dozen wagons. Bartlett estimated Tucson's population 

at somewhat over 300 (Cooke had reported 100 in 1846). 

That the trade with passing Anglos was a lucrative one for 

Mexican merchants of the 1850*s is demonstrated by the following quo

tation from the San Diego Herald (Cosulich 1953: 68) of August 11, 1855: 

On a small eminence near the rivulet appears the town of 
Tuxon, the largest one in the new acquisition, formerly a 
mere presidio: but discharged soldiers and other citizens 
have built their little huts around it until it has grown 
to be a place of some 600 to 700 inhabitants. Before the 
Mexican War, Tuxon must indeed have been pitiful; since 
that time the annual emigration from Texas and California 
and the immense droves of cattle that have passed through, 
have diffused a little prosperity. 

As this quotation indicates, Tucson was within the area which 

the United States acquired from Mexico in 1854 by virtue of the Gadsden 
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Purchase. However, It was two years after the acquisition before the 

Mexican flag was replaced with the stars and stripes. The Mexican 

commander who turned the city over to the Americans In 1856 was Hllario 

Garcia (frequently spelled Hilarion Garcilla in American documents of 

the period). He was the same man whom Bartlett (1854, I: 399) had 

found in charge of the Santa Cruz presidio five years before. 

There were apparently only a few Mexican soldiers in Tucson at 

the time the city changed hands. Most of the troops and some of the 

settlers had departed a few months before. The leader of the evacuees 

was Corporal Angel Ellas, and Professor Sandomingo (1951: 49-51) has 

described the evacuation as follows: 

He (Ellas) left Tucson with his forces and their families 
on foot, without provisions, almost without gear. The first 
leg of the journey was toward Tubac and, after resting there, 
they went on to what was later called Nogales and from there 
to Santa Cruz. Along the road children cried from hunger and 
the sick who were being transported in small carts died. 

Although a few Americans were living in Tucson prior to the 

official transfer of the area to the United States (Lockwood 1943: 22, 

and the Hayden files of the Arizona Pioneers Historical Society, folders 

of Mark Aldrich and Solomon Warner), the first big wave of Anglo 

immigration began in 1856 and continued until the beginning of the Civil 

War. Four companies of the First U.S. Dragoons were stationed in Tucson 

during this period (Farish 1915, I: 321) and their presence in the 

area made it considerably safer for settlers. By 1860, there were 49 

Anglo males in the community, seven of them married to Mexican women. 

Immigration slowed down noticeably with the outbreak of the 

Civil War and the withdrawal of troops. However, it was accelerated 



50 

again during the final years of that conflict and continued heavy until 

the early 1880*s. 

It was during the immediate post-war era that Mexicans from 

prominent Sonoran and Chihuahuan lineages came into the city to take 

advantage of the economic opportunities provided through supplying the 

troops (stationed in southern Arizona to fight the Apaches) with food 

and other items. Trade between Arizona and Sonora was brisk during the 

I860's and 1870's, with many supplies being carried overland from the 

Mexican port of Guaymas. Anglos with money to invest often teamed up 

with bilingual Mexicans in business enterprises and such persons as 

Esteban Ochoa, Mariano G. Samaniego, Teodoro Ramirez, Leopoldo Carrillo, 

and the Aguirre brothers became comparatively wealthy. 

Economic opportunities were not entirely confined to the upper 

class immigrants. Some middle class Mexicans also prospered. The most 

conspicuous of the latter was Carlos Jacome, founder of the department 

store which still.bears his name. Both the more successful middle 

class arrivals and members of the prominent frontier families inter

married with high prestige Mexicans already in the community to produce 

the ranking lineages of the present day. 

Mexican immigration into Tucson between 1870 and 1880 was 

apparently heavier than in any other decade of the city's history, 

exceeding both in percentage increment and in actual numbers the immi

gration touched off by the Mexican Revolution which began in 1910. 

1. Census reports show that Tucson's "foreign-born" population— 
which we may presume to have always been predominately Mexican--increased 
by 2,804 between 1870 and 1880, whereas it increased by only 2,095 be
tween 1910 and 1920. 
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When the railroad reached Tucson in 1880, the city began to 

depend more upon trade with the east and west coasts than trade with 

Mexico. It was now cheaper to ship goods overland by rail from Cali

fornia than to send them by boat from San Francisco or other California 

ports to Guaymas, Sonora, and then freight them north to Tucson. Con

sequently, the Mexican freighters ceased to be so important to the 

Anglos of the community and some of the partnerships previously estab

lished were dissolved. The new dependence on the railroad, combined 

with the removal of troops from the area as the Apaches were brought 

under control, resulted in a serious economic slump in the community, 

a fact which was gleefully noted by the newspapers of rival Phoenix, 

The Arizona Gazette (March 1, 1883: page 3, column 2) observed: 

The failure of the extensive mercantile house of W. 
Zeckendorf, Tucson, is the third assignment made by the 
principal firms of the city within the past 18 months— 
Lord and Williams and the White House being the other 
two. The business foundations of the ancient and honor
able must be a little "shaky" or else the manner of 
carrying on business there is loose. At all events, 
these failures do not give the coming metropolis a very 
good name. 

A few days later, the Arizona Daily Star of Tucson (March 4, 1883: p.2) 

replied to this article by pointing out that the problem of Tucson's 

merchants was occasioned by the £act that they had been doing so much 

business in pesos with Mexican freighters fcs a result of their previous 

dependence on the Sonora supply route) that when the railroad came into 

the community bringing items from the east coast for which they could 

not exchange their "dobe dollars" (pesos) they suffered from a shortage 

of financial capital. It was shortly after his bankruptcy in Tucson 

that William Zeckendorf left the city. Relatives, including Albert 
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Stelnfeld, remained on hand to reconstruct the mercantile empire there. 

It was through his employment with the Stelnfeld store that young Carlos 

Jacome was stimulated to establish the La Bonanza, forerunner of Jacome's 

Department Store. 

Anglo merchants like Zeckendorf were not the only Tucson busi

nessmen to suffer from the depression of the 1880's. Chihuahua 

immigrant Esteban Ochoa, who had previously been associated in the 

freighting business with Pinckney Randolph Tully, was forced to dispose 

of his teamstering equipment at a fraction of its original cost and he 

died relatively poor in 1888 (Lockwood 1943: 250). Some of the other 

Mexicans engaged in the same business--Mariano Samaniego and the Agulrre 

brothers, for example—turned to ranching and thus preserved part of 

their fortunes. 

Anglo-Mexican relations, which had been generally excellent 

during the period when the Apache wars were raging (McWilliams 1949: 

125), began to decline as these wars ended and the lucrative business 

of supplying the troops was terminated. At the same time this was 

taking place, the railroad entered the community, putting an end to the 

Sonoran trade and also bringing Anglo women into the city for the first 

time in significant numbers. We may presume that the latter occurence 

had its effect on mixed marriages, which had previously been about the 

only kind. The 1870 census had reported 43 such unions, many of them 

involving the most prominent Anglos in the community. 

McWilliams (Ibid.: 125-126) blames the deterioration of Anglo-

Mexican relations on the entry into southern Arizona of Texas outlaws 
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who raided Mexican ranches and touched off an Arizona version of the 

struggle between "gringos" and "greasers" in Texas. While this may 

indeed have contributed to ill feeling between the two groups, it does 

not provide a full explanation for the decline in social relations be

tween Anglos and upper class Mexicans. As late as 1881 (Tucson City 

Directory 1881: 39) these two segments of the Tucson population still 

had high regard for each other, and, in newspaper accounts of Anglo 

social events in Tucson, Mexicans do not become conspicuous by their 

absence until after 1882. I am inclined to believe that the fiercely 

competitive economic situation in Tucson during the 1880's, combined 

with the declining rate of mixed marriages, the dissolution of Anglo-

Mexican business partnerships, and the abandonment of the earlier 

dependence on Sonoran seaports provide a more adequate explanation for 

what happened. 

In any event, relations between the two groups had deteriorated 

so badly by 1894 that the Spanish speaking residents of the city banded 

together to form the Alianza Hispano-Americana ("Spanish-American 

Alliance"), which appears to be the first Mexican defense association 

on the American continent. Although 49 persons are listed as Alianza 

founders (Alianza Hispano-Americana 1944: 12), Carlos Velasco and 

Mariano Samaniego were the men principally credited with the idea. An 

examination of their backgrounds reveals the high quality of Mexican 

leadership in the city in 1894. 

Velasco was a native of Hermosillo who took his law degree 

(tiftulo de abogado) at the University of Sonora. He was a customs 
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administrator at Guaymas, a representative to the Sonora legislature, 

and a judge In the Altar district before serving on the Mexican-

American boundary commission In the early 1850's. From this post he 

went on to edit the official newspaper of the Sonoran government during 

the administrations of General Ignacio Pesqueira. When Fesqueira was 

deposed in the late 1870's, Velasco came to Tucson where he founded an 

outstanding Spanish language newspaper called El Fronterizo (Villa 

1948: 46). One of the principal streets of Hermosillo, Sonora, today 

bears the Velasco family name. At the time of my study, Carlos Velasco 

had a son, grandchildren and great grandchildren residing in Tucson. 

Mariano G. Samaniego was born in the pueblo of Bavispe, Sonora, 

where his family had long been socially prominent and comparatively 

wealthy. One of his cousins, also named Mariano, was Sonora's most 

famous medical doctor during the late 1800's, and another relative, 

General Miguel Samaniego, was an important figure later in the Mexican 

revolution. Mariano was graduated from St. Louis University and, after

ward, served as an interpreter in the Confederate forces in Texas during 

the Civil War. Immediately prior to coming to Tucson he was associated 

with Pedro Aguirre in the freighting business in La Mesilla, New Mexico. 

The Aguirres were an important pioneer family from Chihuahua, and 

Mariano married Pedro's daughter. 

Upon reaching Tucson in 1869, Mariano Samaniego established a 

stage line. Successful in this business, he entered territorial politics 

and was soon chosen as a representative to the legislature. Later, he 

also served as chairman of the Pima County board of supervisors, and 
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was named to the first board of regents of the University of Arizona. 

Far better educated than most of his fellow Tucsonans, Anglo or Mexican, 

Samaniego was elected to be the first president of the Alianza Hispano-

Americana following its incorporation under the laws of Arizona. He 

was also the only person completely of Mexican ancestry ever selected 

to head the Arizona Pioneers' Historical Society, an honor which he 

twice received. He was a founder of the latter group. 

One of the first accomplishments of the Alianza was to unite 

the Mexican community. Membership cross cut the social classes of the 

colony and made it possible for Mexicans to respond collectively to 

threats of Anglo discriminations. Although its founders did not con

sider it to be a political association, it quickly became involved in 

city and territorial politics, the membership standing firmly against 

candidates with known records of discrimination. Mariano Samaniego, 

while serving as the Alianza's president, helped to found a Mexican 

Democratic club which served as a kind of political action "front" for 

the association. As a result of its involvement in local politics, the 

Alianza succeeded in electing to office a number of its members, and 

the period of the 1890*s and early 1900's represents a kind of "golden 

age" for Tucson's Mexican politicians. Two of the highest Pima County 

offices ever occupied by Mexicans went to Samaniego and Nabor Pacheco 

during this era. The former was chairman of the board of supervisors 

and the latter, county sheriff. Furthermore, Samaniego's influence 

within the Democratic Party became so great that he was selected to 

represent that party as Arizona's delegate to the presidential nomi-
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natlng convention of 1904. 

Despite the success of the Allanclstas in eliminating some of 

the Anglo discrimination, social distance between the two ethnic groups 

continued and, in some cases, was increased. In 1907, a number of 

prominent Anglos moved their homes from South Main, where they had been 

the neighbors of wealthy Mexicans, to a more northerly location which 

soon thereafter was nicknamed "snob hollow" (Arizona Daily Star 9/15/ 

1907: 8). Furthermore, in the same year, the Old Pueblo Club, which 

was to become the city's most exclusive private club for men, was estab

lished. The Arizona Daily Star (9/15/1907: 11) reported the names of 

the founders and no persons of Mexican descent appear to be in the group, 

although some were later taken in. We may infer that the Old Pueblo 

Club was founded principally by and for Anglos. 

Within a dozen years after its founding, the Alianza began to 

lose its effectiveness as an agency for promoting solidarity within the 

colonia. The most influential upper class members began drifting away, 

and middle class Tucsonans were increasingly shut out of the leadership 

positions by Allanclstas from other communities. 

In 1907, a few of the disenchanted Alianza members helped to 

found a new Mexican fraternal benefit society in the city. These and 

other Tucson Mexicans had previously participated in the activities of 

a patriotic fraternal order known as the Sociedad Zaragosa which had 

chapters in various southwestern cities and in Sonora. From the date 

of its establishment, the Alianza had eclipsed the Sociedad Zaragosa 

and lured away its members. Dissatisfied with both the Alianza and the 
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Socieded Zaragosa, a small group of Tucsonans in December, 1907, organ

ized a new association on the Zaragosa base and called it the Sociedad 

Mutualista Porfirio Diaz. Although the popularity of President Djfaz 

was on the wane at that time, his overthrow and the subsequent Mexican 

Revolution were still three -years away. 

It was during the period between the founding of the Alianza 

and the beginning of the Mexican Revolution that the Anglo population 

of Tucson overhauled the Mexican and moved ahead of it. This numerical 

advantage was offset only slightly by the accelerated Mexican immigra

tion between 1910 and 1920. 

As more and more Anglos came into the city, the economic domina

tion achieved by their predecessors was continued and even increased. 

While not formalizing discrimination against Mexicans, they did main

tain the social gulf which had begun to appear in the 1880*s. Further

more, they intermarried with Mexicans to a lesser degree than had the 

Anglo pioneers who arrived in Tucson immediately after the Civil War. 

By 1910, the Anglo and Mexican sub-societies were quite clearly 

separated except at the very top levels, where a handful of successful 

1. Between 1910 and 1920, the Sociedad Mutualista Porfirio 
Diaz was often torn by dissension as a militant minority attempted to 
change the name of the organization to Sociedad Mutualista Francisco I. 
Madero, in honor of the Mexican hero credited with Diaz' overthrow. 
Sonoran immigrants who had been followers of D£*az before 1910 helped 
to defeat these efforts. 

2. In an article published in The Kiva (Officer 1951: 8), I 
stated that Mexicans had outnumbered Anglos in Tucson until the 1940's. 
This assertion was based on comments by informants and regretfully was 
not checked with census information. Later research convinced me 
that Anglos gained numerical advantage between 1900 and 1910. 
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Mexican businessmen was managing to keep a foot in either camp. Commu

nication between the two groups was largely carried on through these 

persons, and through descendants of the early mixed marriages. If the 

Mexican population resented its inferior economic and social position, 

it apparently did little collectively during this period to change the 

situation. Locally, the Alianza was largely inactive after 1910 insofar 

as working to improve the socio-economic position of the colony was 

concerned. 

With the outbreak of the Mexican Revolution, Arizona, like 

other southwestern states, received a heavy influx of immigrants from 

south of the border. Most of the new arrivals were in serious economic 

straits, having lost their possessions (if they had many to begin with) 

through the pillage and plunder which accompanied the fighting. Eager 

to find employment, they flocked to the mining camps and farming areas 

which were beginning to be developed throughout Arizona at this time. 

Tucson, with its retail trade economy, was much less attractive to the 

immigrants than agricultural towns like Phoenix and Tempe, and mining 

communities like Bisbee and Jerome. The cheap labor supply provided 

by the incoming Mexicans was a major factor in the economic boom which 

swept much of the state and which, between 1910 and 1920, carried 

Phoenix ahead of Tucson in population and statewide importance. 

Although Tucson's star, in comparison with that of Phoenix, 

began to glow less brightly after 1910, the absence of an overwhelming 

Mexican immigration spared the city most of the strife between Anglos 

and Mexicans which characterized inter-ethnic relations in other 



59 

Arizona communities during this period. While not moving any closer 

together socially, the Anglos and Mexicans of Tucson at least did not 

become additionally separated at this time as was true elsewhere. 

In pointing out that Tucson, despite its size, received fewer 

immigrants in the years immediately following the Revolution than did 

many other Arizona towns, I have not intended to imply that the events 

in Mexico had no effect on the community. Mexicans from south of the 

border did relocate in the city in fairly substantial numbers. In fact, 

Tucson's foreign born population underwent a greater increase between 

1910 and 1920 than in any other decade except that between 1870 and 

1880. On the other hand, the newcomers were not equal in numbers to 

the Mexican population already in the city and were absorbed by the 

latter. They did cause a certain economic upset and succeeded in oust

ing some of the indigenous Mexican population from the unskilled and 

semi-skilled jobs which they had previously held. As a result of this 

upset, a few Mexicans from old established Tucson families left the 

community around the time of World War I and went to California in 

search of employment. They thus provided the vanguard for the much 

larger movement of Tucson Mexicans to California during the 1930's. 

Another by-product of the Revolution which had an effect on 

the colonia was the tendency of prominent Mexican military leaders to 

make Tucson their headquarters while in exile. At various times after 

1912, Tucson provided a haven for such illustrious personages as Alvaro 

Obregon and Plutarco Ellas Calles, both of whom were later presidents 

of Mexico, and General Jose Tiburcio Otero. Sonoran revolutionaries 
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while sojourning In Tucson often attempted to raise money among colony 

members to finance their activities. Occasionally exiles on opposite 

sides in the fighting would come face-to-face in Tucson, with obvious 

consequences. One of my elderly informants whose family was widely 

related throughout the Sonoran aristocracy told me that she could recall 

numerous instances when her uncle's ranch outside Tucson had provided a 

stopping place for important revolutionaries of different persuasions. 

Many of the Sonoran immigrants who settled initially in Tucson 

came from the urban middle class of such communities as Arizpe, Ures, 

Alamos, Tubutama, Caborca, Hermosillo, Fronteras, Santa Cruz and 

Guaymas. They married into the social structure of the colony at 

corresponding or lower levels. A substantial number had relatives in 

the city to begin with and, therefore, chose Tucson rather than other 

towns in which economic opportunities might have been greater. 

A few of the immigrants were from the Sonoran upper class and 

were either related to, or previously acquainted with, members of the 

Mexican upper class in Tucson. While such individuals were accepted as 

social equals by the colony elite, most of the immigrants were not, and 

the upper class Mexicans of Tucson took steps during this period to 

maintain social distance between themselves and the new arrivals. This 

was partially accomplished through the formation of an exclusive formal 

voluntary association called the Club Social. The nucleus of membership 

in this sodality was provided by descendants of the post-Civil War 

Mexican elite, many of whom were much less well-to-do than their 

ancestors had been, but who managed to retain high social status which 
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was recognized by both Anglos and fellow Mexicans. Because of their 

economic positions, most of these individuals were not eligible for the 

upper class Anglo social clubs, but they were highly respected in the Anglo 

sub-society, especially among the descendants of prominent Anglo pioneers. 

Despite disturbing influences emanating from the Mexican Revolu

tion, continuing Anglo immigration, and World War I, the 20 year period 

between 1910 and 1930 appears to have been a fairly stable one insofar 

as Anglo-Mexican relations in Tucson were concerned. It was during this 

era that the community's two major ethnic groups established a kind of 

stabilized pluralism, with the Anglos socially and economically dominant, 

but the Mexicans able to extract from the Anglos a high degree of toler

ance for their cultural differences. 

With the advent of the Great Depression, the inter-ethnic equi

librium in Tucson was upset. In the scramble for jobs, Anglos resorted 

to both informal and formal discrimination. The government payroll was 

the most secure one during this period and at first the poorly organized 

Mexican community was totally unable to compete with the better organ

ized Anglos in obtaining government posts. 

Although the colony was in need of a unifying agency at this 

time, the existing complex of Mexican voluntary associations did not 

include any which was prepared to assume such a responsibility. By the 

1930's, the Alianza was largely without upper class Mexican support, and 

the leadership posts in the supreme lodge were controlled by outsiders. 

The upper class Club Latino, successor to the Club Social, contained 

wealthy and influential Mexicans, but few of these persons felt the 
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8ting of Anglo prejudice sufficiently to be motivated to join a campaign 

to overcome it. Prominent Mexicans also belonged to a political sodality 

known as the Spanish-American Republican Club, but it had little follow

ing among the colony members, most of whom (if they were registered 

voters at all) were Democrats. 

Out of the elections of 1932 was born a new Mexican defense asso

ciation which was to emulate the early Alianza in its battles against 

Anglo domination. Before the primary elections of 1932, a small group 

of Mexicans - including the sons of both Mariano Samaniego and Carlos 

Velasco - agreed to support an Anglo candidate for county sheriff in 

return for the latter*s promise that if elected he would appoint some 

Mexican deputies. Working exceedingly hard, they persuaded many un

registered Mexicans to vote for the first time and organized the colony 

so well that its vote was the deciding one in placing the Anglo in the 

sheriff's office. Shortly thereafter several Mexican deputies were 

named. 

Following the general elections of 1932, the founders of the 

movement to elect the Anglo sheriff decided to establish a permanent 

political sodality with themselves as its core members. They agreed to 

call their organization the Spanish-American Democratic Club. 

The founders of the Spanish-American Democratic Club were in 

large part from old Tucson families which were among the most respected 

in the community. By Anglo standards,none were from the upper class, 

although they might have been considered to be members of the upper 

middle and upper class of the Mexican colony. They were primarily small 

businessmen and professionals, and all were relatively sophisticated 
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about Anglo culture. With many relatives In the city and a thorough 

knowledge of both colony and community behavior, they were Ideally 

suited for the kind of effort which they undertook. During the 1930's, 

they managed to help place in office several of the most important city 

and county officials, and the number of Mexican job holders on city and 

county payrolls was remarkably increased. It is of some interest to 

note that they did not concentrate only on electing Mexicans to office. 

Rather, they contributed their efforts to electing anyone who promised 

to help the Mexican colony improve its economic situation. 

The members of the Spanish-American Democratic Club made their 

power felt outside the polling booths, as well as within. In one 

instance, they succeeded in ousting an employee of the U.S. Employment 

Service who was denying jobs to qualified Mexican construction workers. 

In another, they managed to prevail upon the Arizona legislature not to 

withdraw old age assistance from elderly alien Mexicans. A battle which 

they did not win was one which they had in the early years of World War 

II with the Brotherhoods of Railway Trainmen, who had long refused to 

hire persons of "Spanish-American"descent. While they did manage to get 

several Mexicans (most with Anglo names) into the Brotherhoods, only 

three of their candidates were able to put up with the abuse they 

suffered and stuck it out. The Brotherhoods, meanwhile, continued to 

fight against changing the by-laws. At the time of my fieldwork in 

1950-60, this issue was still in dispute. 

Just as with the Alianza thirty years before, the Spanish-

American Democratic Club was plagued with internal dissension. An 
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early director of the group succeeded in having a by-law endorsed which 

prohibited the leaders of the club from having themselves appointed to 

office until other qualified members had been provided for. This pro

vision ultimately produced a split in the organization, with the leader 

of the dissident faction being a half-brother of the man who had 

introduced the by-law in the first place. In the late 1930's, the 

Latin-American Social Club was formed as a splinter group. 

Among its other important accomplishments of the Depression 

years, the Spanish-American Democratic Club succeeded in persuading 

many Mexicans who had never before voted to register and to cast their 

ballots. It also helped to motivate alien Mexicans to take out citizen

ship papers. Furthermore, it prevailed upon the women of the colonia 

to work for their friends and relatives who were candidates, and to 

participate on election boards. Lastly, it persuaded many "fence 

sitters" and registered Republicans to switch parties. The latter was 

important primarily because it helped unite the colony and make its vote 

more effective. 

While the Spanish-American Democratic Club was overwhelmingly 

more successful as a defense organization than any other in the Mexican 

colony during the 1930's, it was not the only such association in Tucson. 

At about the same time as this political sodality was formed, a much 

smaller association called the Liga Protectiva Hispano-Americana 

(Spanish-American Protective League) came into being (El Tucsonense 

6/11/32). The latter apparently did not endure for long. None of my 

informants were able to recall when it passed out of existence, but 
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they agreed that it was far less effective than the Spanish-American 

Democratic Club. 

There were a number of other formal voluntary associations in 

the Mexican colony during the Depression period, although these were 

not oriented toward promoting the colonia's interests in the larger 

community. In general, the Mexican sodality complex at this time con

sisted of defense and patriotic sodalities - such as the Spanish-

American Democratic Club and the Junta Patriotica Mexicana - social clubs 

for members of the upper middle and upper classes, sports clubs, and 

religious associations. The most prominent social clubs were the Club 

Latino for men, the Club Malilla for women, and the Club Ahnahan for 

teen-age girls. Among the important religious sodalities were the 

Santa Teresita and St. Vincent de Paul societies of the Holy Family 

church, the Cathedral (of St. Augustine) Men's Club, and the El Centro 

Men's Club of the Santa Cruz Church. The latter, which was founded in 

1929, included among its original members several persons from pioneer 

Mexican families who were important colony leaders at the time of my 

study. 

At least for a time during the early 1930*s (El Tucsonense 

4/30/32) the women of the Mexican colony appear to have had their own 

chapter of the Catholic Daughters of America. 

Some of the Mexican sports clubs which had become legends in 

the Mexican colony by the time of my study were flourishing in the 

Depression period. These included the Club de los Aztecas, the Club 

de Pelota de los Goyos Internacional, the R.A.T. ("Right Always 
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Triumphs") Club, and two girls' Softball teams - the Manhattan Squirts 

and the Daniels Jewelers' Jewels. At least by 1932 (El Tucsonense 

5/21/32), a men's service club known as the Club Anahuac had also made 

its appearance. 

The battle to maintain and improve its economic status - to 

which I have previously referred - was not the only important develop

ment for the Mexican colony during the Depression years. Of equal 

significance, and related to this battle, was the extensive emigration 

from the community, one account of which is found in Richard Summers' 

novel Dark Madonna (Summers 1952). For those who wished to return to 

Mexico, Tucson's charitable organizations (known collectively within 

the colonia as the Sociedad de Caridades Organizadas) provided assist

ance. However, relatively few Tucson Mexicans appear to have been 

interested in returning to their native land even with help. El 

Tucsonense on May 31, 1932, reported that fewer than 100 persons had 

by that time left Tucson to go back to Mexico. 

The really big emigration was to California, as was well 

demonstrated for me by information from 20 Tucson Mexican households 

which I studied in detail during the period of my fieldwork. Household 

heads provided data on the whereabouts of their near kin and those of 

their spouses. In all, information on 550 persons was thus obtained. 

The following table shows the results of this survey: 
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Table 1 

Residential Locations of All Primary 
and Some Secondary Relatives of 35 Tucsonana of Mexican Descent 

Location 

Tucson 
California 
Sonora 
Phoenix 
Other U.S. 
Other Arizona communities 
Other Mexico 
Peru 

Number 

336 
99 
38 
23 
21 
17 
15 
1 

TOTAL 550 

In general, these statistics were corroborated by information 

on the residential locations of the surviving primary kin of a group of 

182 local Mexicans whose obituaries were published in the Arizona Daily 

Star during 1959. This information is presented below: 

Table 2 

Present Residential Locations of Surviving Primary Kin 
of a Group of 182 Tucson Mexicans Deceased During 1959 

Location Number 

Tucson 
California 
Other Arizona communities 
Sonora 
Other Mexico 
Texas 
Other U.S. 

170 
54 
25 
19 
7 
3 
5 

TOTAL 283 

According to my informants, some of the Tucson Mexicans who 

migrated to California during the 1930's returned to the city follow

ing World War II. Nevertheless, because many remained in the coastal 

areas, colony members were in close touch with families in Los Angeles, 
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San Diego, Calexico, Indio, Ontario, San Bernardino and other nearby 

cities. Even as far north as San Jose, there were Mexican settlements 

which traced their origin to Arizona (Clark 1959: 49). 

As the 1930's drew to a close, the situation for Tucson Mexicans 

- both because of their successful political activities and a healthier 

local economy - was much improved over the early Depression years. 

Furthermore, high status Mexican businessmen and professionals were 

increasingly being invited to join upper class Anglo sodalities. 

With the outbreak of war in 1941, many young Mexican males from 

Tucson left the state for the first time in their lives. Their families 

who remained in the city found improved economic opportunities as a 

result of the location of military bases and defense plants in the 

vicinity. Both the bases and the defense plants brought Anglo newcomers 

to Tucson in the first significant numbers for many years. Servicemen 

stationed at nearby installations were attracted to Mexican girls and 

the rate of intermarriage shot upward. 

When the veterans returned home, both they and the town had 

changed. The Anglos who had settled in the community during the war 

years liked what they saw and had decided to remain. There were new 

faces everywhere and construction was booming. 

Getty has described conditions among the Tucson Mexicans in the 

early post war years. When he began his fieldwork in 1946, he estimated 

that the city and its environs contained approximately 17,000 persons 

with Spanish surnames, a figure amounting to roughly 18 percent of the 

total population (Getty 1949: 114). At this time, the returning 
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Mexican veterans were just beginning to use their G.I. privileges to 

enroll at the University of Arizona and in the trade schools of the 

community. They had not yet begun the movement out of the traditional 

barrios (neighborhoods) which I observed 13 years later. 

In the relatively brief interval between Getty's fieldwork and 

mine, there were a number of significant developments insofar as members 

of the colony were concerned. Among the more important of these were 

the tremendous increase in the Anglo population, the construction of 

high schools on the southside of town where most of the Mexicans lived, 

the incipient migration from the traditional barrios, the much heavier 

enrollment of Mexican men and women at the University of Arizona, 

continually improving economic opportunities for colony members result

ing from construction and defense work and increased copper mining 

activity, the establishment of a Spanish language radio station in the 

community, and the increasing political participation of young Mexican 

veterans and university graduates. Most of these matters will be dis

cussed in more detail in the chapter which follows. 



CHAPTER III 

A Closer Look at the Mexican Colony in 1958-60 

As the reader has observed, I have been using the term "Mexican" 

to refer to an ethnic group in Tucson. Before proceeding further, I 

want to make clear the fact that only a small minority (about.15 percent) 

of those in this group were born in Mexico (Bureau of the Census 1960: 

32). Many, in fact, belonged to lineages whose members had been living 

in the United States for over a century. 

The Mexican ethnic group was identified by traits which were 

physical and cultural, as well as social (such as national origin). 

Its modal characteristics at the time of my study were the following: 

Mexican ancestry, Spanish surname, the ability to speak and understand 

Spanish, Roman Catholicism, dark complexion, and preference for selected 

items of culture—such as music, food, and kinship system--more commonly 

associated with Mexican or Latin-American society than with that of the 

United States. 

I refer to the above group as "Mexican" because that was its 

principal term of self-identification ("Mexicano" in Spanish). Mexican 

was also the descriptive term most frequently applied by outsiders. In 

public situations, both Mexicans and others often used such other terms 

as "Spanish-American", and "Mexican-American". 

When conversing in Spanish among themselves, Mexicans had other 

names by which they referred to themselves, as well as a set of nick-
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names which they applied to the persons of north or west European 

ancestry whom we have been calling Anglos. 

Next to "Mexicano", the most popular Spanish term of self-

identification was "chicano", a nickname derived from Mexicano. "Paisano" 

("countryman") was also employed. In addition, Mexicans often used such 

group nouns as "La Mexicanada", "La Chicanada", "Jja colonia" ("the colony"), 

and "la raza" ("the race"). In public situations where Anglos were 

present, "the colony" and "_la colonia" were most commonly heard. 

In private conversations, or among Anglos who were close friends, 

Tucson Mexicans used the terms "gringo" and "Americano" to designate 

members of the city's dominant group. Although they could use gringo 

with derogatory intentions, Mexicans did not ordinarily so employ it. 

Other designations occasionally used for Anglos were "bolillo" and 

"gabacho". Getty (1949: 44) was told by an informant that bolillo 

meant "rolling pin", and that Anglos were so called because "cartoons 

sometimes show white men being chased by their wives who have rolling 

pins in their hands." This is unquestionably an apocryphal explanation 

since the Spanish word for rolling pin is rodillo, not bolillo, and the 

confusion of the terms may be taken as an indication of the corrupt 

Spanish spoken along the border. In Mexico, bolillo is the name given 

to a variety of white bread, and it is more plausible to conclude that 

the color of this food has something to do with the application of the 

term to Anglos. Gabacho. a word often used by pachucos, is undoubtedly 

a misapplication of the Spanish nickname for the French (Velazquez 

1953: 333). 
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In their private conversations, Anglos frequently used the term 

"Mexican", except when referring to wealthy or successful persons whom 

they called "Spanish-Americans". Seldom, even in jest, did I hear Anglos 

use disrespectful terms such as "greaser", "spik", or "chile belly". 

On the other hand, Anglos often offended Mexicans by implying that they 

were not American citizens and not members of the white race. This was 

done through juxtaposition of the terms Mexican and American, and 

Mexican and White. Mexicans almost never called Anglos "Whites", 

although they often did call them "Americans". 

Mexican Demographic Characteristics 

Between 1950 and 1960, the population of Pima County, Arizona 

(Tucson's "Standard Metropolitan Statistical Area") increased by 88 

percent, or from 141,216 to 265,000. While also registering a substan

tial increase, the "white population of Spanish surname" did not quite 

keep pace, going from 27,224 to 44,481, which is a gain of 63 percent. 

The increases in both the total population and that portion of Spanish 

surname can largely be traced to in-migration, although persons of 

Spanish surname had a higher birth rate than the Tucson average. 

This dissertation is not concerned with all of Tucson's Standard 

Metropolitan Statistical Area, but with that portion of the area lying 

within the exterior corporate borders of the city itself. This portion 

includes the town proper and the unincorporated municipality of South 

Tucson (census tract No. 23), which at the time of my study was com

pletely surrounded by the larger community. In 1960, there were 219,896 
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persons living In the area just described, and 40,001 (18.2 percent) of 

them had Spanish surnames. 

One of the most striking characteristics of the Spanish surname 

population of Tucson was the common regional origin of its members. At 

lease 70 percent were born in, or descended from persons born in, the 

Mexican state of Sonora. Having knowledge of this fact not only pre

pared me to expect a high degree of cultural homogeneity within the 

colony, but also to look for behavioral differences between the Tucson 

Mexicans and those in other large southwestern cities. While traveling 

inside Mexico, I had sometimes heard the comment that "Sonorans are 

different", and the Sonorans took a certain pride in calling attention 

to this fact. Furthermore, I knew it had been noted by such observers 

1. For my information on the origin of Tucson Mexican-Americans, 
I am grateful to Mrs. Susan Lennhoff, a graduate student in anthropology 
at the University of Arizona. Early in 1960, Mrs. Lennhoff undertook 
a study of this subject, later summarizing her conclusions in a paper 
entitled "Origin of Mexican-Americans in Tucson" which she submitted to 
fulfill the requirements of one of her university courses. On the basis 
of information obtained from Spanish-name obituaries published in the 
Arizona Daily Star during 1959, from files maintained by the Mexican 
Consulate and the Alianza Hispano-Americana, and from a survey of the 
parentage of Spanish-name school children in the Carrillo, Manzo, Rose, 
Kellond and Fort Lowell schools, Mrs. Lennhoff concluded that 70-plus 
percent of the Tucson Mexicans came from, or were descended from persons 
who came from, Sonora. Chihuahua, Sinaloa, and Jalisco were the only 
other states making a significant contribution to the Mexican strain in 
the Tucson population. Mrs. Lennhoffs school survey showed the Sonoran 
strain to be heaviest in the Carrillo School neighborhoods (part of 
Barrio Libre and all of El Hoyo) and in the Fort Lowell district; close 
to the city average in the Manzo and Rose school neighborhoods (which 
included Barrio El Rio, Barrio Hollywood, and the southern end of Barrio 
Libre); and weakest in the Kellond-School area. The samples at the Fort 
Lowell and Kellond schools were very tiny and, therefore, not especially 
significant or useful for purposes of generalization. 
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as Millan (1939: 15) and Hewes (1954: 216). 

The Sonoran Is frequently described by other Mexicans as "mas 

agrlngado que los otros chicanos" (literally, "more gringo-ized than 

other Mexicans") and is said to be noted for his independence and his 

fearless aggressiveness. Sonoran soldiers were among the most famous 

of Mexican revolutionaries. 

Residential Distribution 

Prior to the Civil War, Tucson's population was crowded into the 

old presidio (fort) which occupied the region bounded roughly today by 

Franklin, Stone, Congress and Main streets. As the population expanded 

1. The Sonoran men are not particularly modest about proclaim
ing their courage. They like to refer to themselves as "muv hombre" 
(very manly). The popular corrido "El Sonorense" written by Manuel 
C. Portillo and popularized by Tucson-born Lalo Guerrero (Imperial Re
cords) contains lines which, in translation, proclaim: "They know us 
as the valiant ones, but with good hearts" ("nos reconocen como vallentes, 
pero no malos de corazon"). 

Millan (1939: 14-15) attributes Sonoran aggressiveness and inde
pendence to the fact that the mestizos of the state are a blend of 
"Yaqui Indian, the strongest and most stalwart of the Republic, with the 
blood of the Spanish Conquistadores." This conclusion has more romantic 
than scientific value. As Hinton (1959: 30) and Spicer (1954: 665) have 
pointed out, the Cahitan speaking people (Yaquis and Mayos) have mingled 
with the Spanish to a lesser extent than have the Opatas, Jovas, and -
Lower Pimas, most of whom have today completely lost their identity. On 
the other hand, the Yaquis may have contributed to the courageous quali
ties of the Sonorans through almost unceasing warfare with them. Certain
ly the tribulations of the Sonoran populace resulting from Indian 
depredations, invasions by foreign filibusterers, and intermittent civil 
war throughout most of the 19th century must have had some effect on the 
Sonoran personality. Sonorans have long had a reputation as adventurers. 
They settled California in the late 1700*s and contributed many pros
pectors to the California gold fields in the 1840's (Villa 1951: Chapters 
12 and 13). 

k 
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following the War, the more well-to-do Anglo and Mexican families built 

homes along South Main and Meyer, between Broadway and McCormick. Lower 

class Mexicans and Indians moved into an area somewhat east and south of 

this. The latter section came to be known as "Barrio Libre" which 

freely translated means "free neighborhood" or "the neighborhood where 

anything goes". The Spanish word barrio did not in this instance have 

the connotation of "political ward" or "precinct"which it carries in 

some countries of the Spanish-speaking world, but was used to designate 

a closely knit neighborhood. Throughout Tucson's history, the Mexican-

Americans of the city have employed the term to indicate the areas of 

solid Mexican residence, especially those neighborhoods with a pro

nounced Mexican flavor. At the time of my study, the word barrio was 

principally used with respect to the older Mexican areas where Anglo 

culture patterns were least apparent. 

The original boundaries of Barrio Libre were Broadway on the 

north, Stone on the east, 18th Street on the south, and Main (especially 

south of Simpson Street) on the west. This barrio was the site of many 

gambling halls and bordellos, and from its initial settlement had a bad 

reputation (Tucson City Directory 1881: 39). By 1959, much of its north 

end had been invaded by lower class Negroes, and many Mexican families 

had moved out. Its boundaries had also been extended into South Tucson. 

Shortly before the opening of the University of Arizona in 1891, 

a few Mexican and Anglo families began to relocate north of the Southern 

Pacific tracks. Mexican settlement was primarily along the northern 

border of the right-of-way, whereas Anglos moved farther east. The 
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Mexican area was crossed by two small arroyos between which the land 

was shaped roughly like a shark. Because of this the neighborhood was 

known as Barrio Tiburon. A few Mexican and Anglo families were living 

here in 1959, but most of the area was taken up with small business 

establishments. 

In the early 1900's several Mexican families moved into the 

swampy region lying south of Congress between Main Avenue and Mission 

Road. The portion of this area east of the Santa Cruz River had pre

viously been the favorite picnicking grounds for the city's residents 

and had served as the site for an amusement park. Because of its low 

elevation, it came to be known as Barrio El Hoyo, or, more commonly, 

just "El Hoyo" ("the hollow"). The establishment of a freeway through 

Tucson in the mid-1950*s brought about the destruction of many homes at 

the western edge of El Hoyo and the payments for this land provided 

capital for the construction of new homes elsewhere. (Despite the low 

incomes of the residents, El Hoyo had always had a high rate of home 

ownership.) 

The Mexican residential area south of Congress and lying between 

Mission Road and the river was referred to by one of my informants as 

Barrio Ladrillera (after a brickyard found there) and Getty (1949: 185) 

heard it called Barrio Membrillo ("quince"). However, most of my in

formants agreed that it was not a barrio in the same sense as the others 

mentioned. 

Another region settled by Mexicans in the early 1900*s was that 

lying north of St. Mary's Road between Main Avenue and the Santa Cruz. 
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This neighborhood soon came to be known as Barrio Anita, after one of 

its principal streets. According to Getty (1949: 180, 185), it was also 

referred to disrespectfully as Barrio de la Hilacha (neighborhood of the 

ragged ones) and Barrio Tonto (fool's neighborhood). 

During the period of my fieldwork, Barrio Libre, Barrio El Hoyo 

and Barrio Anita were threatened with destruction by a proposed urban 

renewal program, but the residents of these neighborhoods were display

ing little evidence of an intention to relocate themselves until it 

became necessary to do so. Most were relatively poor and, except for 

Barrio El Hoyo, did not own their own homes. 

Shortly before 1920, a few Mexican families moved into Riverside 

Park, a subdivision across the Santa Cruz River from Barrio Anita. 

According to Getty (1949: 182), this housing development was intended 

originally for Anglos, but failed to attract them. It was often called 

Barrio Hollywood, but was sometimes included in a larger area designated 

Barrio El R^o. 

Immediately west of Barrio Hollywood, across Grande Avenue, was 

a tract of land which began to attract Mexicans in the 1930's. This 

tract was developed by a firm called the El Rfo Development Company and 

was called El Rfo Park. Immediately north of it, around the fringes of 

the El Rio Golf and Country Club, was another subdivision.called El 

Rio Acres which was developed by the same company. Mexicans also pur

chased land here. The designation Barrio El Rio was applied to both 

these subdivisions, and occasionally, also, to Riverside Park (Barrio 

Hollywood). 
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There were several other small areas south and west of the rail

road tracks to which the term barrio was sometimes applied by my inform

ants. These were smaller neighborhoods for the most part than those I 

have just described. One of the best known was Barrio Millville, a tiny 

region along the southern end of the Southern Pacific Reserve primarily 

in the vicinity of East 17th Street and South Park. This barrio, too, 

took its name from one of the small streets (Mill Street) in the area. 

North of it, across the tracks, was another small Mexican neighborhood 

sometimes called Barrio San Antonio. 

One additional Mexican barrio should be mentioned here. This 

was Barrio Santa Rosa, the area south of the Yaqui Indian village of 

Pascua. Both Spicer (1940) and Getty heard this neighborhood referred 

to as Barrio Belen, a designation which was not familiar to any of my 

informants. However, I did hear it also called Barrio "Sal Si Puedes" 

("get out if you can"). 

In addition to the areas of Mexican residence which were known 

as barrios, there were a number of neighborhoods with heavy Mexican 

population which were not designated by this term. One of these was 

Menlo Park, a region bounded by St. Mary's Road on the north, Grande 

Avenue on the east, Congress Street on the south, and Silverbell Road 

on the west. Another was the area along South Third, Fourth and Fifth 

avenues near the Safford School. A third was the unincorporated munici

pality of South Tucson, which also included a portion of Barrio Libre. 

A fourth was the National City area south and west of the Veterans 

Hospital. Mexicans shared all of these latter neighborhoods with Anglos. 
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In general., the expansion of the Mexican colony between 1900 

and the beginning of World War II took place south and west of the 

Southern Pacific tracks, whereas Anglo expansion was to the north and 

east. The few pockets of Mexican settlement on the Anglo side of the 

tracks were in the areas known as Barrio Santa Rosa, Barrio Tiburon and 

Barrio San Antonio, in scattered neighborhoods near the University of 

Arizona, and in the Fort Lowell region (where some Mexican families had 

been living since before 1900). 

I found little evidence to indicate that the segregation of 

Mexicans and Anglos had resulted from a deliberate effort by either 

group to exclude members of the other. The supreme president of the 

Alianza reported that his organization had never found it necessary to 

battle restrictive housing covenants. Informants from the real estate 

profession stated that occasionally developers would attempt to keep a 

neighborhood entirely Anglo, but that they invariably wound up selling 

homes to Mexican families. At the time of my research, there were at 

least a few Mexicans residing in all parts of the community, including 

the most exclusive subdivisions within the city limits. 

In order to determine what percentage of the Mexican population 

of Tucson was still living in the principal barrios of El Hoyo, Anita, 

Libre, El Rio-Hollywood, and Santa Rosa in 1959, I tallied the combined 

Spanish name enrollments of nine public schools serving these areas. 

I compared the figure I obtained from this count with the one I had 

1. The schools located in or near these barrios were Richey, 
Tully, Manzo, Spring, Davis, Carrillo, Safford, Drachman, and Ochoa. 
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previously derived from counting the Spanish name enrollment of all the 

primary schools of the greater Tucson area. The results showed that the 

nine barrio schools contained 44 percent of all the Spanish-name students 

In the elementary schools of the city. Furthermore, within these nine 

schools, Mexican youngsters made up 82 percent of the total enrollment. 

Indians and Negroes contributed another 10 percent, with the remainder 

presumably Anglo. 

The nine schools listed above were not the only ones with heavy 

Mexican enrollment. In excess of 50 percent of the students at the 

Borton, Menlo Park, Mission View, Liberty (Sunnyside School District), 

and C.E. Rose schools had Spanish names. Taken together, all of the 

schools to the southwest of the railroad tracks enrolled just over three-

quarters of the Mexican students. Adding to these the enrollments of 

seven elementary schools bordering the right-of-way on the north, we can 

account for 84 percent of the total Spanish name registration in all the 

public schools of the city. 

These figures show conclusively that Mexicans in Tucson in 

1959-60 were still generally separated, in terms of residence, from 

Anglos. Those middle class Mexicans, led by young veterans of World War 

II and the Korean conflict, who had moved to the east side of town in 

the preceding 14 years still constituted under 15 percent of the total 

Spanish-speaking population of the community. On the other hand, one 

should not be too hasty in concluding that the post-war movement from 

the barrios was of no significance. Many of my informants felt that it 

was the most important development in the colony since the emigration to 
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California during the 1930's. 

The shift of the Mexican population to east side areas was fairly 

well localized. According to the 1960 census, just over 10 percent 

(4,136) of the persons with Spanish surnames were living within census 

tracts 7, 20, 33, 35 and 40--all of which were areas settled after 

World War II. These tracts correspond roughly with the neighborhoods 

from which Robison, Keen, Corbett and Kellond schools drew their en

rollment. 

It is of interest to note that much of the post war migration 

from the barrios was to new subdivisions on the east side, rather than 

to the areas in which Mexicans had been previously residing. The 

migrants were younger than the barrio dwellers they left behind, were 

better educated, and had higher median incomes. 

The post-war migration from the traditional barrios had not all 

been to areas north and east of the tracks. Some of the Mexicans who 

had shared in the community's post war prosperity had gone south as 

well. The heads of households who had moved their families to such 

southside subdivisions as Mission Manor, Drexel Heights and National 

City appeared to be somewhat older than those who had gone north and 

east, were less well educated, and had lower incomes. 

1. According to the 1960 census, the Mexicans in tract 24 on the 
far south side had average family incomes of $4,801, as compared with 
$4,735 for the Mexican population generally and $4,466 for the total 
population of tract 24. This suggests that the Mexicans in this area 
surpassed their Anglo neighbors (who outnumbered them) insofar as income 
was concerned. However, they lagged behind them somewhat in educational 
attainment. The median number of school years completed by the total 
population of tract 24 was 9.0, as compared with 7.7 for persons of 
Spanish surname. Most of the Government Heights school district and a 
portion of the Van Buskirk district were in census tract 24. 
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Menlo Park was another middle class neighborhood on the Mexican 

side of the tracks which had absorbed some of the population shift 

following World War II. Mexicans outnumbered Anglos by a little less 

than two to one in Menlo Park and came close to equalling them in both 

family income and educational attainment. The 1960 census reported 

that the median family income of all residents of Menlo Park (census 

tract 2) was $5,434 and that of the Spanish surname population was 

$5,370. The median number of years of completed schooling for the 

Mexicans of the area was 8.9, as compared with 9.1 for the total 

population. Menlo Park was the most prosperous Mexican neighborhood 

southwest of the tracks; but it did not measure up to the northeast 

neighborhoods in terms of either income or educational attainment. 

The living standards of the Mexicans residing in the traditional 

barrios were unquestionably lower than those of Mexicans living in other 

areas of the community. This is well illustrated by data abstracted 

from the 1960 census, which is presented in the following table: 

Table 3 

Median Family Income and School 
Years Completed - Mexican Barrios, 1960 

Barrio 

Anita (census tract 3) 
El Hoyo (census tract 10) 
El Rfo-Hollywood (tract 11) 
Libre (census tract 9) 
Santa Rosa (census tract 12) 

*Persons over 21 years of age 

The above figures compare with a median family income of $4,735 

Median Income 

$3,368 
3,888 
4,467 
3,627 
3,776 

School Years* 

5.7 
6.2 
6.8 
7.2 
6.3 

for the Spanish surname population of the total community, and of $5,703 
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for the city itself. The median number of school years completed by the 

total population of the city was 12.1 and by the Spanish surname popula

tion 8.1. 

Occupation 

I did not attempt to make an occupational analysis of the Tucson 

Mexican population, but in the course of searching for other types of 

information, I uncovered many data bearing on the subject. Especially 

useful were Getty's manuscript (Getty 1949) and a short paper entitled 

"The Employment Status of Mexicans in Tucson As It Reflects Discrimina

tion and Assimilation" prepared in 1959 by Faulette Lindloff, a University 

of Arizona student. 

For many years, the Southern Pacific railroad was Tucson's 

largest industry and supported a greater percentage of the Spanish 

speaking population than any other employer (Getty 1949: 289 ff.). In 

1946, according to Getty, there were 656 persons with Spanish names 

included on the Southern Pacific payroll. Between the time of Getty's 

fieldwork and my own the railroad installed diesel engines on its trains 

and since this equipment was not serviced at the Tucson shops, there 

followed a heavy reduction in local railroad employment. The Mexican 

colony was especially hard hit and by 1959, fewer than 150 Mexicans were 

working for the S.P. Most of these were employed as carmen, laborers, 

and machinists. In Getty's day, there were at least 50 Mexican sheet 

metal workers in the Southern Pacific shops; in 1959, where were only 10. 

The number of Tucson Mexicans employed in the offices of the 
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Southern Pacific had never been large despite the fact that the chief 

clerk for the Tucson division was of Mexican descent. Even fewer were 

employed on train crews since the Operating Brotherhoods had both formal 

and informal prohibitions against "Spanish-American" members. 

Another important source of Mexican employment through the 

years, and one closely linked with the railroad, was the Pacific Fruit 

Express Company. In 1960, the P.F.E. provided jobs for 450 Mexicans 

when operating at its peak. Lindloff's study indicated that employment 

with Pacific Fruit Express had declined between 1940 and 1959, but it 

continued to be a major source of seasonal income for the colony. 

The Hughes Aircraft Plant was the largest single Tucson industry 

at the time of my study, providing employment for some 3,000 persons. 

In Lindloff's sample of 700 Mexican job holders, only 11 were working 

for Hughes, which was slightly over half the number employed by the 

Pacific Fruit Express. On the basis of this information, I guessed that 

between 200 and 250 Mexicans were employed at the Hughes Plant. The two 

major categories of Mexican job holders at Hughes were machinists and 

sheet metal workers. Some of those in these categories had formerly 

made use of the same skills with the Southern Pacific. 

The city and county governments together employed 646 Mexicans 

in 1959, according to a private survey made by the Mayor's Committee on 

Human Relations. While many of the Mexicans working for the local 

governments were employed in unskilled categories with the sanitation 

and street departments, a respectable number occupied supervisory 

statuses. There were two sergeants and a lieutenant in the city police 
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department; seven of the fire captains were Mexicans, as was the city 

clerk; and there were Mexican foremen in the water and sewage disposal 

departments. Even more Mexicans held supervisory statuses in the county 

government (which did not have a civil service system). A few years 

before I began my fieldwork, one of the county supervisors from a pre

dominately Mexican district prepared and circulated a list of the names 

of Mexicans holding positions of authority and responsibility in county 

government. He included a sufficient number to refute charges by his 

political opponent that Mexicans were placed only in unskilled posts. 

Without question, a major source of Mexican employment in 1959 

was the construction industry. Because of its rapid expansion, Tucson 

was constantly building new streets, new shopping centers, and new 

subdivisions. Mexicans provided a heavy percentage of the common 

laborers for these projects, but they also contributed importantly to 

the supply of carpenters, cement workers, bricklayers, plumbers, roofers, 

and electrical workers. Lindloff's survey revealed that 15.7 percent of 

those in her sample were employed in some phase of the construction 

industry, and my statistics on membership in construction unions pro

vided additional confirmation of the importance of the construction 

program to the economy of the Mexican colony. 

Between the end of World War II and 1960, copper mining in the 

Tucson area had greatly increased and was contributing a significant 

amount of employment for local Mexicans. This expansion was also 

responsible for bringing into Tucson some of the Mexicans who had 

previously settled in other mining areas following their immigration 

! 
I 
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to the United States during the revolution. It Is likely that between 

500 and 1,000 persons from the colonla were working at the Silverbell, 

Twin Buttes and San Manuel mines in 1960 (ten percent of those in 

Lindloff's sample listed mining as their occupation). 

Much of Tucson's general economy was based on retail trade and 

in June, 1960, there were approximately 15,500 individuals whose live

lihoods depended upon jobs created by the many retail trade establish

ments in the community (Arizona Daily Star 8/3/60: 10A). Approximately 

four percent of the Mexicans in Lindloff's sample were sales people, 

another 2.3 percent were the owners or managers of businesses, 5.4 per

cent were laundry workers and 4.7 percent were secretaries and book

keepers. Thus, retail trade also contributed substantially to the 

income of Tucson Mexicans, with the bulk of employment occurring in 

non-managerial positions. 

One of the Tucson banks was an important employer of Mexican 

office personnel. The president and three of the branch managers for 

this bank were Mexicans, and there were numerous others working as 

cashiers and bookkeepers. 

I had the impression that there were many Mexican small business

men in the community, but Lindloff's data did not bear this out. 

Certainly, there were relatively few major retail firms which were owned 

by Mexicans. Among the larger businesses which Mexicans owned or 

operated were one department store, two furniture stores, two shoe 

stores, a moving and storage company, a clothing store, a bus line, an 

appliance store, a bakery, five restaurants, and two dry cleaning 



90 

establishments. Some of these firms depended as much upon Anglo as on 

Mexican clients. 

Mexicans were well represented in the transportation industry. 

They provided about 25 percent of the bus drivers for the Tucson Rapid 

Transit Company, and nearly 100 percent of those driving for Old Pueblo 

Transit. Many others were employed by the numerous moving and storage 

companies in the community, one of which was owned and.operated by 

Mexicans. There were also substantial numbers of Mexicans who drove 

delivery trucks for liquor distributors, furniture and department 

stores, and other business firms. 

It was in the prestige professions that Mexicans were most 

poorly represented. From a variety of sources—including the Tucson 

City Directory (1959), the Tucson-Marana Telephone Directory (1959), 

and personal interviews with officials of professional associations— 

I gathered the following information relating to Mexican professional 

memberships: 

Table 4 

Mexican Representation in 
Selected Tucson Professions 1958-59 

Professional 
Category 

Dentistry 
Law (Pima County) 
Medicine 
Nursing 
Pharmacy 
Teaching (School ] District No. 

TOTALS 

1) 

i 

Total 

85 
324 
234 

1,068 
181 

1,531 

3,423 

Number of 
Mexicans 

2 
11 
5 

40 
20 
35 

113 
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The only one of these categories in which Mexicans approached 

proportional representation was pharmacy. For many years the city's 

largest drug chain was owned by an Anglo-Mexican who gave employment 

to colony residents and provided opportunities for Mexican druggists to 

move into responsible positions in his business. 

Because of the overwhelming Catholicism of the colony, I 

assumed that Mexican representation in the priesthood would be good. 

However, quite the reverse was true. There were only two native priests 

of Mexican descent in the entire Tucson Diocese in 1960, and both of 

these had been ordained in the preceding five years. Simmons (1952: 228) 

reported a similar absence of native Mexican priests in McAllen and 

San Antonio. 

This rather general discussion of Mexican occupations indicates 

that the so-called "blue collar" and lower echelon "white collar" jobs 

were the mainstays of the Mexican colony, with relatively few persons 

in the managerial and professional categories associated with upper 

middle and upper class status. From these data, we might infer that 

Mexican income levels were relatively low and that the bulk of the 

Mexican population was concentrated in the lower middle and lower 

classes. Such a supposition is confirmed by information from the 

1960 census. The median income of Spanish surname families was $4,735, 

as compared with a median family income of $5,703 for the total comm-

nity. However, the median family income for Mexicans did exceed that 

of the non-white population, which was $3,667. 

The absence of Mexicans from the high status professions is 
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partially explained by census figures on educational attainment. In

dividuals of Spanish surname over 25 years of age In 1960 had completed 

an average of 8.1 years of formal schooling; as compared with 12.1 for 

the population generally, and 8.8 years for the non-white population. 

In addition, only 2.5 percent of the Mexicans over 25 years of age had 

received college degrees, as compared with 3.0 percent for the non-white 

population, and 11.1 percent for the population generally. Thus, 

Mexicans were at the bottom of the education heap among the major ethnic 

and racial groups of the city. On the other hand, the levels of Mexican 

education were on the rise. The 1950 census had shown the median 

educational attainment for the Spanish surname population to be 7.1 

years, and only 1.9 percent of the adults over 25 years of age had 

received complete college educations. 

Patterns of Family Life 

A description of family life is absolutely pertinent to an 

understanding of Mexican society as it existed in Tucson in 1959-60. 

In this respect, the Tucson situation is like that described by such 

scholars as Simmons (1951), Tuck (1946), Landman (1953), Leonard (1943), 

Walter (1939) and Clark (1959). 

During nearly a dozen years of relatively close association 

with members of the colonia I had abundant opportunity to observe 

patterns of family life at all social levels. However, in order to 

gather additional data (some of it statistical) for this dissertation, 

I chose 20 families from among those with which I was previously 
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acquainted and developed a set of specific questions which I asked the 

heads of these households, or their surrogates. Information thus 

derived was, of course, supplemented by data gathered through partici

pant observation among these families and others. I have included brief 

descriptions of the 20 "sample" households among the appendices (Appendix 

C), and wish to point out here that a majority of them belonged to the 

lower middle class. If there is a bias in the data it is in favor of 

this segment of the colony population. 

The basic unit of social organization throughout the colonia 

was the conjugal family of husband, wife and unmarried children. Some 

households had been extended vertically to include grandparents, or 

horizontally to include parental siblings. However, I found both of 

the latter to be relatively uncommon. On the other hand, most of the 

nuclear families of the colony were widely related throughout the 

community and, thus, belonged to what could be termed "extended" 

families. Relationships to extended families were bilaterally deter

mined. In Tucson, the Mexican extended families were essentially what 

Befu and Plotnicov (when speaking of unilineal descent groups) have 

called "local groups" which, according to them (1962: 319), are... 

"related individuals living within a village" who are not all members 

of the same domestic (household) unit. 

With few exceptions, those in my household sample stated that 

they felt both male and female children, regardless of their ages, 

should remain in the parental household until marriage. In several 

instances adult men and women were still residing with their families 
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of orientation and contributing to the upkeep of these households. 

Young adult women commonly worked outside the home prior to marriage. 

In this regard, one male Informant remarked: 

One of the things I like best about the Mexican women 
of Sonora and Arizona is the fact that they can step In and 
help support their families when called upon to do so. I 
don't think this is true in other parts of Mexico, although 
it may be common among Mexicans in other parts of the 
United States. 

Despite the fact that many Mexican women did work, the per

centage of Spanish surname females in the labor force was somewhat 

less than that of the general female population of the community. 

According to the 1960 census, 26.9 percent of the Mexican women over 

14 were in the labor force, as compared with a figure of 34.2 percent 

for the women of the total community. The difference between these 

two figures is partially explained by the fact that fewer Mexican 

women with husbands in the home were a part of the Tucson labor force. 

Only 42 percent of the working women with Spanish surnames were married 

and living with their husbands, as compared with a figure of 60 percent 

for the women of the total community. 

Among some of the more traditional families of the barrios I 

encountered male opposition to having their wives work outside the 

home. However, I would not describe this as the prevailing attitude by 

any means. On the other hand, there was apparently enough of this 

sentiment to hold down the size of the labor force of married women. 

Lack of training was undoubtedly another factor which restricted the 

outside work potential of Mexican females. 

Within the Mexican home, at all social levels, the male was 
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the dominant figure, at least Insofar as outsiders were concerned. The 

behavior of men within their households was often tyrannical and wife 

beating was relatively common, especially among lower class families. 

In households of the middle class (such as most of those in my sample) 

and of the upper class, the status of the ranking male was almost like 

that of Alexander Wolcott's "man who came to dinner". He was regarded 

as a kind of unpredictable "honored guest" whose every whim had to be 

satisfied even though others might be greatly inconvenienced in the 

process. I visited several Mexican homes in which the men (father and 

older sons) were served their meals before their wives and other 

children. When male guests were present wives often took their meals 

in another room, or ate in the principal dining room of the home after 

the husband and guests had finished. 

Among Mexicans of the lowest socio-economic levels (and to a 

diminishing extent up through the lower middle class) informal liaisons 

between men and women were common. Among the regular cantina habitues, I 

encountered many Mexican men who were living with women to whom they 

were not married. The pattern was to set up housekeeping with a female 

to whom one was particularly attached and to remain with her until one 

or both partners tired of the arrangement. I noticed that during periods 

when they were living with paramours, lower class Mexican men were 

relatively faithful "husbands". I knew several Mexican women who had 

participated in a number of these liaisons and they, too, were generally 

faithful to their lovers so long as the housekeeping arrangement per

sisted. In fact, some of the women regarded as highly promiscuous by 
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welfare workers had enjoyed sexual relations with a relatively limited 

number of males, all of whom they had lived with for various periods 

and by whom they had often had children. One South Tucson barmaid whom 

I came to know fairly well had had five youngsters by four different 

fathers. She had lived with all these men. Her behavior in the cantina 

was by no means promiscuous and a cantina proprietor told me that he 

considered her an excellent employee "because she keeps the customers 

in their place." 

Among the Mexican men of my acquaintance were a few who placed 

a high premium on being faithful to their wives, but a majority quite 

apparently did not. Cantina patrons carried on flirtations and often 

more serious affairs with barmaids and the occasional unaccompanied 

females who entered the Mexican bars. Married men spoke openly about 

their relations with "other women" in the conversations which they held 

with cantina comrades. 

If the Latin-American custom of the "casa chica" (the "small 

house" which a man maintains for a mistress) was practiced in Tucson, 

it did not come to my attention. Married men with mistresses sometimes 

helped them with living expenses, but few of those whom I met could have 

afforded to finance apartments or houses for their paramours. Except in 

the cantinas, married men did not usually appear in public with the 

women with whom they were engaged in adulterous relations. 

The high rate of adultery, combined with the many semi-permanent 

liaisons between unmarried men and women, produced a high incidence of 

illegitimacy in the colonia. In collecting Mexican genealogies, I often 
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encountered "half-relatives" who turned out to be the illegitimate off

spring of family members. 

Occasionally relations between legitimate and illegitimate 

siblings were fairly close, even at the middle class level. The head 

of one of my sample households had several "half-brothers" and "half-

sisters" (illegitimate children of his father) throughout the community 

with whom he maintained frequent and close relations. He reported that 

he exchanged visits more often with one of the half-brothers than with 

his full siblings. 

My genealogical study revealed that even women from the "better 

class" Mexican families occasionally had children out of wedlock, al

though illegitimacy much more frequently involved women or girls from 

the lower economic strata of the colony. In general, a Mexican woman 

from the middle or upper class spoiled her chances for a "good marriage" 

if she became an unwed mother. I found that news travelled fast within 

the colonia and the birth of an illegitimate child in a prominent family 

was not likely to go unnoticed. I was told by officials of the Pima 

County Welfare Department that unwed Mexican mothers of all social 

classes were more likely than Anglos to keep their babies. 

While Mexican women did occasionally escape the close scrutiny 

to which their husbands and fathers subjected them, they were in danger 

of losing their respectability if they attempted to emulate the "free" 

role of the male. From early infancy, males were permitted freedoms 

which no female could hope to enjoy. Even young boys were largely 

"turned loose", whereas girls were closely watched. I often saw Mexican 
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boys under 12 years of age playing in the streets of the barrios late 

at night, and the City Recreation Department kept barrio playgrounds 

open until 11 p.m. "to keep the young boys out of trouble." 

One notable fashion in which males asserted their freedom was 

in their carefree attitude about going home from work. Many lingered 

in the cantinas until well past the dinner hour. Not infrequently, a 

small group would leave a cantina and drive 65 miles to Nogales, with

out bothering to inform wives of their whereabouts or when they expected 

to return. Nogales excursions had a habit of winding up in houses of 

prostitution and these trips were regarded among cantina comrades as 

expressions of machismo ("maleness"). 

Not all Mexican women accepted these assertions of male inde

pendence without protest. The more popular cantinas were frequently 

bombarded during the early evening hours with calls from indignant 

wives inquiring about their husbands. Males did not lose status with 

their drinking companions as a result of these calls unless they regu

larly gave in to them. In one Tucson bar, managed by the head of one 

of my sample households, was a sign which read: 

"If my wife calls, hang up. If your wife calls and I 
answer the phone, you will buy the bar a drink!" 

Many of the really big decisions of the Mexican nuclear family 

were not reached until after extensive consultation with members of the 

extended kin group. The nuclear families of a particular extended 

family met frequently to consult about such matters as the purchase of 

a new car, a new home, or a large appliance. Case workers of the county 

welfare department reported that they had great difficulty in getting 
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Mexican clients to make decisions which did not allow time for family 

discussion. 

Although the male household head gave outsiders the Impression 

of being the final authority in all matters pertaining to his wife and 

children, the likelihood was that he talked some things over with a few 

siblings, his parents, his comgadres, or other close relatives before 

deciding what to do. Furthermore, his wife made many small decisions 

involving household matter without consulting him at all. 

A Mexican dicho (proverb) quoted by one of my informants ex

pressed the importance of the wife's role in a Mexican household. 

According to this dicho; "De la casa, _el hombre es la cabeza, JLa mujer 

el pescuezo. iComo puede mover la cabeza sin pescuezo?" ("Of the house

hold, man is the head; woman is the neck. How can one move his head 

without a neck?") 

Part of the female role was that of helping the male to keep up 

an appearance of machismo. It was through the male that prestige came 

to the household and everyone was expected to aid the man of the house 

in satisfying the requirements of the male role. The analogy of the 

head and the neck is especially appropriate to this aspect of the 

female role. In the privacy of their own boudoir, a Mexican woman 

might criticize her husband, taunt him, even insult him, but when others 

were present she assumed a submissive role. 

Simmons (1951: 74) noted that the reverence for their mothers 

which he observed among Texas Mexicans did not result in the "momism" 

which popular writer Philip Wylie and others have declaimed against in 
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American society. While I encountered a few Mexican men who fitted the 

stereotype of the "momma's boy", my observations in general agreed with 

those of Simmons. In my opinion, the difference between American and 

Mexican males in this case stems from a more precise definition of sex 

roles in Mexican society, including the fact that a Mexican mother's 

first duty is "to make a man" of her son. However she might be con

cerned for his physical welfare, she would not normally forbid him to 

play football or to fight with other boys if these things were con

sidered to be part of the male role. With respect to her sons, it is 

her responsibility to console, rather than to protect. 

The father image was much more severe than that of the mother 

in my Tucson households. He more commonly administered physical punish

ment, and children were very respectful of their male parents. This 

respect extended to the use of usted (the formal "you"), rather than 

tu (the familiar "you") when addressing the father in Spanish, and 

frequent employment of the term "sir" when addressing him in English. 

Much less frequently among Mexicans than among Anglos did I hear males 

joking with their fathers. 

During the period of my fieldwork I addressed an association of 

young Catholic men and women from a predominately Mexican parish. Dur

ing the question and answer session following this talk, one of the girls 

commented that Anglo female children had much more freedom than Mexican 

ones. This stimulated a discussion of the differing patterns of child 

rearing found in Anglo and Mexican homes. With few exceptions, the 

Mexican girls in the group agreed that, while the strictness of their 
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parents was often inconvenient, it reflected the fact that "they love us 

more than Anglo parents." Even the boys present felt their fathers were 

stricter with them than were the fathers of Anglo boys whom they knew. 

They pointed out that few Mexican boys were allowed to have cars, even 

when they could afford them. (This was consistent with information I 

later collected from the Mexican boys who belonged to automobile clubs.) 

The boys in the discussion group also remarked that their parents were 

more concerned about the family backgrounds of their girl friends than 

were Anglo parents. 

Males in the Mexican households of my sample did not assist 

their female kin with domestic duties except in cases of emergency. The 

chores of a male child did not include tasks usually performed by 

women. Yet, men and boys were capable of assuming such responsibili

ties when females were incapacitated and women or girls from the 

extended family group were not available to help out. One did not 

prejudice his machismo by doing woman's work when there was no female 

around. The male who was ridiculed was the one who performed domestic 

duties as a matter of daily routine. 

The ranking female of an extended family group (the "madrecita") 

sometimes was the most powerful member. One informant stated that her 

husband's family disapproved of their marriage and her mother-in-law 

refused to visit their home until after the birth of their first child. 

So powerful was this woman within the kin group that her behavior in

fluenced all the other female relatives of the husband, none of whom 

exchanged visits with this couple. When the mother-in-law finally 
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decided to give her blessing to the marriage, the rest of the family 

followed suit. 

Mexican jokes about mothers-in-law were common within the 

colonia and Mexican husbands very often felt they were much "put upon" 

by the mothers of their wives. Quite apparently, the role of the Mexican 

woman picked up greater authority as the age of the woman increased. 

Many elderly women ruled very large kin groupings "with an iron hand". 

The importance attached by Mexican families to the madrecita 

role was best exemplified by the celebration of Mother's Day, which was 

known in the colony as "djfa de las madrecitas". The ranking female in 

a lineage could anticipate visits and presents from all her descendants 

on this occasion. Families commonly attended mass in a body on Mother's 

Day, and the Spanish language radio programs were filled with musical 

dedications (dedicatorlas) to the madrecitas of the colony. In 1947, 

when I was operating the control panel of a Tucson radio station for a 

Spanish language broadcast, the announcer made dedications to more than 

2,000 mothers within a span of four and one-half hours. On Mother's 

Day, 1959, Tucson's Spanish language station broadcast its entire 

morning schedule from a ballroom in Barrio Hollywood. Several orches

tras played alternately, and Mexicans stopped in going to and from 

church. At intervals the announcers gave out prizes to the oldest 

mothers present, to the mothers with the most children, to those with 

the greatest number of sons in military service, and to those who had 

come the greatest distances. Out of deference to the many elderly 

women present, the orchestras played mostly waltzes and polkas, rather 
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than the mambos and cha-chas preferred by the younger set. 

Among Anglos, there was a fairly general feeling that "the 

Mexicans breed like files." Even some Mexicans held to this belief as 

was Illustrated by a comment from a prominent businessman of the Colony, 

who stated: "I can tell you one thing: the- chlcanos will be a lot 

better off when they move out of their ghettos and stop having so many 

children they can't afford to take care of." 

The 1960 census reported that the median number of persons per 

Spanish surname household was 4.1, as compared with 2.9 for the city 

generally, and 2.8 for the households with non-white heads. This cer

tainly provides some evidence that Mexicans had more children than 

members of other ethnic groups, although the fact that adult Mexican 

offspring remained longer in their parental households may have dis

torted the comparability of the statistics somewhat. 

Informants from my sample households were generally agreed that 

Mexican families were larger than those of the Anglos, but they were 

equally agreed that the size of the Mexican family was declining rapidly. 

Twenty-one spouses provided information about their families of orienta

tion and procreation. Six of the 21 were born into households which 

included more than 10 children, and the modal number of siblings was 

seven. On the other hand, the modal number of children in their 

families of procreation was four. Several stated that they considered 

"three or four" to be "about the right size family." 

Catholic priests whom I consulted stated that the "birth control 

movement" had made important inroads within the colonia. One told me 
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that "Mexicans In Tucson are striving to Improve their economic status 

and they have been convinced by the newspapers and the people of 

"Planned Parenthood" that they can do this only through cutting down 

on the size of their families." Another priest remarked that women at 

confession often mentioned the struggles they were having with friends 

and relatives who were urging them to use contraceptives to keep from 

having too many children. 

The Tucson office of Planned Parenthood in 1959 was managed by 

a Mexican woman. She told me that her office followed a practice of 

sending out literature on birth control to every Spanish-name mother 

giving birth in a local hospital. "The Mexican people need this infor

mation more than Anglos," she said, "and a large percentage of those 

women who come to see us are of Mexican descent." Although she was 

baptized a Catholic and continued to attend mass, this woman knew that 

her association with Planned Parenthood had brought her into disfavor 

with the church. She said the Catholic priesthood was bitterly opposed 

to what she was doing. 

The use of artificial contraceptive devices proved to be common 

among those spouses of my household sample with whom I discussed the 

subject. One woman told me that she and her husband considered them

selves to be "good Catholics" but they could not abide that part of 

church doctrine which obligated married couples to "have more children 

than they can support." Another woman, not in my household sample, when, 

asked whether she belonged to any religious associations, replied: "I 

used to belong to the C.D.A. (Catholic Daughters of America), but when 
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they 8tarted trying to tell me how many children to have, I dropped out. 

The size of my family Is my own business, not that of some priest or nun 

who won't have any children of their own." 

Attempts to limit family size through contraception were appar

ently not peculiar to the Mexican population of Tucson. Landman (1953: 

163) reported similar practices among the Mexicans of Ontario, Califor

nia. 

In the very crudest sort of way, I attempted to estimate the 

birth rate in the Tucson colony. I began with the total population 

estimate of 40,000. Then I gathered information on the number of births 

to Spanish name mothers with local addresses during 1959. These data 

came from the public records columns of the daily newspapers, and the 

total for the year was 1,305. This produced an estimated Mexican crude 

birth rate of 32.6, which was not high by world standards for the same 

year (Mexico's was 47.0), but was well above the national average of 24.1 

(Encyclopedia Americana Annual 1961: 601). 

Anglo-Mexican Marriages 

In the previous chapter, I pointed out that Tucson had a long 

established pattern of marriages between Mexicans and Anglos. Such 

marriages were still relatively common in 1959, as data from the public 

records revealed. During that year, 303 of the couples applying for 

marriage licenses had at least one member with a Spanish name and a 

Tucson address. In 78 cases, judging from name alone, the applicants 

formed mixed couples. This is just over 25 percent of the total. Con-
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ceding the great margin for error in using only the Pima County public 

records and in relying on the criterion of Spanish name, this is never

theless a significantly high percentage of mixed marriages and I regret 

that I do not have similar statistics from other southwestern cities 

with which to compare it. 

Information from my household sample confirmed the fact that 

the Anglo-Mexican marriage rate was high in Tucson. There were four 

mixed marriages within the 20 households of the sample and family heads 

reported numerous others for their children and siblings. For example, 

the male head of Household "B" and two out of his five siblings had 

married Anglos. One of the three married children from Household "D" 

had an Anglo spouse, as did three of the five siblings of the female 

head of Household "I". The widowed head of Household "0" had five grown 

daughters and four of them were married to Anglo males. 

During the early period of Tucson's history the pattern of mixed 

marriages was for the male partner to be Anglo and the female, Mexican. 

This had apparently undergone considerable change by 1959, for the 

statistics which I took from the public records revealed that 31 of the 

mixed couples applying for marriage licenses (41 percent) consisted of 

a Mexican male and an Anglo female. 

The prognosis for Anglo-Mexican marriages was generally good in 

Tucson. Of the 35 divorces granted to Spanish name persons during the 

first four months of 1959, only five appeared to involve mixed marriages. 

This was 14.3 percent of the total. 

Both partners to the mixed marriages in my household sample 
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appeared to be well satisfied with the arrangement. The Mexican spouses 

reported that they had suffered no ill treatment from the Anglo asso

ciates of their husbands or wives. One woman remarked that during a 

short period when she and her husband lived in Texas they experienced 

resentment from Anglos, but nothing of that kind had happened in Tucson. 

Two of the sample households were based on marriages between 

Mexican men and Anglo women. The two young ladies involved appeared to 

have adjusted very well to the situation of being surrounded by Mexican 

in-laws. In one case, the wife was a young woman from New England who 

was married while still a teen-ager. Blessed with good looks and a 

pleasant disposition she was readily accepted into the tightly knit kin 

group of her husband. In the eight years of her marriage, she had 

learned to speak Spanish and had become a convert to Catholicism. At 

the time of my fieldwork she and a sister-in-law were jointly managing 

a successful beauty parlor business. 

In another case, the wife was a native Tucsonan whose husband 

belonged to one of the city's oldest and best known Mexican families. 

She told of her initial difficulties in adjusting to the new environ

ment, primarily because of her mother-in-law's displeasure with the 

marriage. Following the birth of her first child, the in-laws began to 

accept her, and she had come to play a greater role in extended family 

decision making than the Mexican wives of her husband's brothers. She, 

too, spoke fluent Spanish, cooked Mexican dishes to the taste of her 

most discriminating in-laws and was so highly regarded by the latter 

that one told me proudly, "Ya es mas mexicana que nosotros"("Now she is 

more Mexican than we are"). 
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I was impressed with the number of mixed marriages brought to my 

attention in which the Anglo partner had been the one who did most of 

the adjusting. Anglo spouses often learned Spanish after their marriages 

and began to participate in activities of the colony. This certainly 

was related to the fact that Mexican family life was so much stronger 

than that of the Anglos, and there was a tendency for a nuclear family 

based on a mixed marriage to pull toward the extended family of the 

Mexican partner. Although Household "E" of my sample appeared to be an 

exception to this pattern, I observed that over the 14 years of my 

acquaintance with the members of this household the husband took a 

progressively greater interest in the activities of his in-laws. Never

theless, the wife felt estranged from members of her extended family and 

spoke of herself as a "renegade Mexican." 

Despite the success of most Mexican-American marriages some did 

turn out badly. During 1959, the Tucson newspapers carried accounts of 

two which ended tragically. In one, the Mexican husband shot and killed 

his Anglo wife, from whom he was separated, when she called him a "dirty 

Mexican" and ordered him out of her mother's home. In the other, the 

Mexican wife shot her Anglo husband and wounded him critically when he 

returned home after several days' absence and refused to tell her where 

he had been. In this instance, the husband's behavior resembled that 

of many Mexican males I knew, but apparently the wife had expected a 

different kind of behavior from an Anglo husband. 

/ 



109 

The Extended Family 

Of the 20 households In my sample, all but four belonged to 

large kinship networks extending throughout the community. Sometimes 

the obligations imposed by this network were so many that persons had 

little leisure for cultivating relationships outside the extended 

family. Representatives of four households remarked that the only 

people whom they regularly entertained in their homes were kin. Spokes

men for 11 others said they entertained friends occasionally, "but 

relatives most of the time." 

The extended family served many important functions, operating 

on occasions as a cooperative work unit, a welfare agency, an insurance 

organization, and a political party. 

One member of a sample family was a professional architectural 

engineer with dozens of relatives in the city. He reported that finan

cial matters constituted the principal reasons for convening his extended 

family. "I try to discourage them from seeking my advice on more 

intimate matters of the home," he told me, "since after all they have 

their own lives to lead." He related how one of his close relatives 

had once asked him to intervene in the marriage of another, something 

he had refused to do. "I don't want anyone messing in my marriage," he 

commented, "and I am not going to interfere in anyone else's." He also 

stated that one of his nephews (a godson or ahilado) had shortly before 

asked him whether it would be all right for him to buy his Anglo girl 

friend an engagement ring. He said that he told his nephew to take the 

matter up with his parents, that "they are the ones who must approve a 
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decision of this kind." 

My notes contain many examples of cooperative endeavor on the 

part of the extended family. For example, the male head of Household 

"S" decided to purchase a new home in an upper middle class subdivision 

on the east side of town, and discussed the project with his brothers 

and their families to see whether they thought "it would be all right." 

They gave their approval and shortly thereafter one of them called to 

report that he had placed a large sum of money in my informant's bank 

account "to help with the downpayment." My informant had not requested 

such financial assistance, nor was he expected to pay it back if things 

did not work out. 

The male head of Household "F" sold a piece of his property to 

pay off some debts, most of which were brought on by his kindnesses to 

an alcoholic brother and out-of-town relatives of his wife. Located on 

the section of land which remained was a small garage. He decided to 

renovate this building and use it for his own business. His nephew, 

his brother and other kin were summoned to help. Within a short time, 

the structure had been substantially rebuilt at a cost for materials 

only. None of those who participated in the construction expected nor 

received any pay for his efforts. Each felt confident that if he ever 

needed similar assistance, this man would provide it. 

During my study, I visited a friend who a short time before had 

moved into a new home in the Menlo Park district. When I complimented 

him on his lovely patio, containing a well kept lawn, a cement terrace, 

and a large brick barbecue pit, he invited me to guess how much the 
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whole thing had cost. Recollecting the expense of constructing my own 

patio, I named a figure which proved to be several hundred dollars too 

much. His only expense had been the cost of materials. His brother-in-

law, a bricklayer, had.put up the wall. A cousin who was a cement mason 

had laid the terrace, and his father had helped him build the patio 

furniture. 

Another informant who had recently changed his residence to the 

east side of town told me he found it inconvenient to be so far from 

his relatives since he could not count on their help with various build

ing projects he contemplated. At the time of the interview, he was 

constructing a patio wall with occasional assistance from a brother-in-

law. 

Many of the homes in the barrios had been built through the 

cooperative efforts of the members of extended families. I was told 

by several Mexicans who had left the barrios and moved to the south 

side of town that they had gone south rather than east because they had 

fewer building restrictions to worry about there. (Until shortly before 

my fieldwork was concluded the far south side had been outside the city 

limits.) 

A woman from Household "B" told me rather casually that the 

closing down of an aircraft factory would mean that her husband would 

be unemployed. Knowing that the family shortly before had lost a large 

sum of money through the failure of a savings and loan association, I 

inquired whether he had another position in mind. "No," she replied, 

"and he is not going to take another job until he finds one with more 

stability." I later learned that her nonchalance was based on assur-
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ances that members of the extended family would provide for them until 

her husband could locate the position he was seeking. The preceding 

year they had helped one of his brothers who was in similar situation 

and who remained unemployed for several months. 

Several informants recounted instances where family members had 

been hospitalized and relatives had assumed the responsibility of caring 

for children, paying bills, etc. No cash value was placed on such 

assistance, but repayment in kind was expected, should it be needed. 

Of the 16 households belonging to larger kin groupings, some 

were extended through both husband and wife, and others through either 

the husband or the wife only. Household "D" headed by a barber who was 

also a minister of the Nazarene Church was the only one in which married 

children were still residing in the parental home. Both heads of this 

household were Mexican immigrants who had come to Tucson from California 

during the late 1950*s. 

There were seven households extended through only one line. In 

two of these cases, the wives were Anglos who had no relatives in the 

community. In three others, the female spouses were natives of Sonora 

who had been brought to the city by their husbands. In one other instance 

of a household extended through the male, the wife was a native of 

Tucson, but her entire family had resettled in California. In the 

single example of a family extended through the wife, the husband was 

a native of Sonora whose only relatives in the city were a half-brother 

and half-sister. Because of his reluctance to speak about these siblings, 

I gained the impression that they were illegitimate offspring of his 

father. 
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In all but one of seven Instances where households were extended 

bilaterally, both spouses belonged to lineages which had been in the 

community for over half a century. The exception was Household "S". 

In this case, the husband's father and mother had come to Tucson in the 

late 1920*8 after residing previously in Mexico and in Los Angeles. The 

father was dead, but the mother and two brothers (with their families) 

were still living in the city. The wife's parents had also immigrated 

to Tucson in the 1920's. Her mother had resided in Chihuahua and her 

father in Sonora before coming to the community. They had also lived 

for a short time in El Paso. Both the wife's parents and a married 

brother and his family were living in Tucson in 1959-60. In addition, 

the husband's maternal aunt was a Tucson resident. There were seven 

households in this kin group, five of them tightly clustered in the 

same neighborhood. 

The significant emigration of the 1930's seriously disrupted 

some of the older extended families. For example, the male head of 

Household "F" belonged to what had once been one of the largest kin 

groups in the area. 'I found evidence that his progenitors had been in 

southern Arizona since the founding of the Tubac presidio in 1751. 

Between 1920 and 1940, four of his siblings and six of his aunts and 

uncles took their families to the San Fernando Valley, where they 

remained. At the time of my fieldwork, he had a bachelor brother, 

several nephews and nieces and a multitude of cousins still in Tucson, 

but he was intimately associated with only a few of these persons. 

The female head of Household "R" was born in Tucson, but had-
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only one brother and a niece In the city in 1959. All of the others 

were living within a few miles of each other in southern California. 

Migration was, of course, not the only factor which disrupted 

extended families and split nuclear families away from larger kin group

ings. Death, marriage, and divorce also had their effect. 

The female head of Household "Q" had been divorced for several 

years from her husband and the members of the latter*s family of orien

tation stopped in only occasionally to see her three boys. Her own 

family of orientation had been greatly reduced in size during the 

previous few years by the death of her father and five of her brothers 

and sisters. In 1959, there were only three households besides her own 

in the kin group to which she belonged. 

Household "E" provided an example of a nuclear family which had 

split away from the extended family of the wife because of the husband's 

antipathy to becoming involved with his in-laws. 

Residential separation within the community and social class 

were two other factors which I thought might destroy the relationships 

of the larger kin group. As part of my effort to appraise the former 

I plotted on maps of the city the locations of the households maintained 

by close relatives of each nuclear family in the sample. Through this 

device, I learned that only five of the households belonged to clusters 

which included four or more nuclear families within a circle two miles 

in diameter. Four others belonged to similar clusters if we extended 

the diameter to four miles. The other six households (I excluded House

hold "D" where the extended family was all under one roof) did not with 
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related households form any discernible clusters. 

I collected data (through questionnaires, rather than through 

observation) on the inter-familial interaction patterns of the five 

households belonging to the most tightly knit clusters and found them, 

without exception, to be intense. Furthermore, I discovered that simi

larly close relationships were maintained with related nuclear families 

living outside the clusters. 

The husband in Household "B" had brothers living at distances 

of three and one-half and six miles, whom he saw on an average of twice 

per week, almost as frequently as he saw those who lived within a short 

walk of his home. Both these brothers visited the area in which the 

family cluster was located on an average of five times per week. 

The husband and wife in Household "K" had many relatives outside 

their immediate residential cluster. Interaction with some of the more 

distant nuclear families appeared to be at least as intense as with 

those who were nearby. For example, the wife's sister lived in a new 

subdivision on the far east side of town fully nine miles away. Despite 

this fact, she visited nuclear families within the cluster at least 

twice per week. The wife's brother lived somewhat closer, but, because 

of the nature of his occupation, was able to make only one trip per 

week to his sister's home. His visit always took place on Monday with 

he and the other members of his household passing the entire day in the 

sister's home. Other relatives dropped in to see them both. 

I found no significant differences between the interaction 

patterns of the families within the two and four mile clusters. The 
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wife in Household "A" saw her brothers and sisters every day; her aunts, 

uncles and cousins, on an average of two times per week. The wife in 

Household "K" saw or talked with her mother on the telephone every day 

and exchanged visits with married brothers and sisters on an average of 

twice per week. Her husband saw his brothers, sisters, and uncles at 

least once each week. 

The six scattered families varied with respect to interaction 

rates. Households "I" and "0"—despite the fact that they were widely 

separated from other nuclear families in their kinship groups—had 

about the same visitation patterns as the more tightly clustered house

holds previously described. Household "I" was linked to nuclear 

families in every part of the city except the extreme northeast and 

southwest. No more than three of the 13 households connected with "I" 

were found in any residential cluster (as previously defined). In spite 

of the distances involved, the wife told me that she saw her father four 

times per week, her husband's mother at least three times, her sisters 

twice, and her husband's brothers at least once. Furthermore, she talked 

by telephone with all her sisters and brothers and her step-mother each 

day. 

Households "F", "G", and "R" were all extended through the male 

heads and two of these men reported that they exchanged visits with 

their brothers and sisters on an average of once per week, but spoke 

with them by phone every day. The other man stated that he saw his 

bachelor brother every day and a favorite nephew and his family once a 

week. His other relatives in the city were nieces, nephews, and cousins 
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whom he saw at less frequent intervals. In none of these cases did the 

distance involved seem to be much of a factor in determining the fre

quency of interaction. All of the men had cars, as did most of their 

kin. 

The divorced woman who headed Household "Q" was handicapped in 

exchanging visits with relatives by the fact that she had no car. For 

much of her traveling, she had to depend upon transportation provided 

by her brother-in-law. She reported visits to her mother's home and 

that of her sister about once per week. She saw her brother and his 

family no more than once a month. Like other persons previously 

described, she talked by telephone with her mother and sister every 

day. 

This woman was a waitress in a Mexican restaurant and both her 

brother and brother-in-law were unskilled laborers. The economic level 

of the extended family was lower than that of most others to which the 

households of my sample were related. The head of Household "Q" had 

moved into Lamar City Acres, a subdivision on the far south side, when 

she and her husband were still together. After their divorce, she re

tained the small home which they had purchased and continued to live 

there, despite the fact that this house was several miles away from 

Barrio Anita where her mother and sister lived. At various times she 

had contemplated selling her home and moving to the neighborhood 

occupied by her relatives, but she had refrained from doing so because 

of her teen-aged boys, who wanted to continue attending Pueblo High 

School. She also felt that barrio life would be a "bad influence" on 
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her sons. The fact that she had to live so far away from her mother and 

sister in order to provide what she felt was best for her children 

troubled this woman deeply. 

Apparently it was only in the case of very low income families, 

like that to which Household "Q" belonged, that the factor of residential 

separation interfered seriously with interaction patterns. The avail

ability of automobiles, public transportation facilities, and the 

telephone made it possible for those of moderate economic means or 

better to keep in touch with other nuclear families to which they were 

related. The telephone, especially, was an indispensable item in the 

homes of Tucson Mexicans and the housewives of the colonia spent much 

of their time each day using it to talk with relatives. 

It was my observation that in some cases, residential separa

tion may actually have strengthened family ties. I noted a tendency 

for kin groups oomposed of widely separated households to formalize 

visitations (as in the case of the Monday visits of the wife's brother 

in Household "K"), so that a certain day of each week (usually Sunday) 

was set aside and on this day all members of an extended family would 

meet at a pre-designated location. These were "pot luck" affairs with 

everyone bringing food of some kind, perhaps his own china and chairs, 

and maybe mattresses and a few blankets if he planned to spend the 

night. 

The effects of residential separation on family intimacy are 

perhaps best described in the words of one of my respondents who many 

years before my study had moved away from his family cluster and built 
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a comfortable home in an upper middle class northeast location. When 

asked what effect his move had had on his relations with others in the 

kin group, he remarked: "Well, they can't exactly drop in for a cup of 

sugar every time they feel like it; otherwise, I can't see that there's 

been much change." 

In summary, residential separation within the community seemed 

to break down the pattern of informal visitations to some degree and 

may have interfered with the cooperative work functions of the extended 

family. However, it also produced a formal visitation pattern, which 

may have actually strengthened the solidarity of some kin groups. 

Since much of the splitting away of nuclear families in Tucson 

had occurred after World War II, it was probably too early in 1959 to 

predict what effect it would ultimately have on the patterns of family 

life in the Mexican colony. Certainly, the post-war migration from the 

barrios was considered by my informants to be a significant development 

and many were concerned about what it might do to familial relation

ships . 

With respect to the factor of socio-economic status (social 

class), I found my household data Insufficient to provide conclusive 

evidence that social class differences seriously disrupted extended 

families. In only four of the kin groups were there significant class 

differences among the nuclear families. Household "B" belonged to an 

extended family whose members had occupational statuses ranging from 

brickyard laborer to owner of a surgical supply house. In the kin 

group to which Household "G" belonged, occupational statuses of members 
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ranged from packing house slaughterer to graduate architectural engineer. 

The range in the extended family of Household "I" was from construction 

laborer to owner of a large moving and storage company; and the range 

for the kin group of Household "P" was from janitor to manager of a 

supermarket. 

To some extent, occupational statuses served to bind nuclear 

families, rather than to separate them. I recorded several instances 

of family members working at the same trade or in the same place of 

business. A brother-in-law of the head of Household "I" owned a moving 

and storage company which had been founded by his father. This man's 

brother was vice-president of the concern; another brother managed the 

warehouse; and in-laws filled such positions as office manager, truck 

driver, and secretary. This business was typical of many owned by 

colony residents. Through sharing roles in both the kin group and the 

occupational unit, persons of widely differing incomes maintained 

intimacy. 

Another feature of Mexican culture which strengthened the kin

ship bond among nuclear families was the institution of "godparentship" 

(compadrazco, which is literally translated "co-parentship") which I 

will discuss in the section which follows. Choosing one's most success

ful relative as a godparent for one's child helped to preserve close 

ties with that relative, even though there might be great differences 

in economic status between the nuclear families involved. 
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Religion and Family Life 

The retired bishop of the Tucson diocese, who had spent several 

decades in Tucson, had a favorite story which his secretary recounted to 

me, and which apparently summarized the bishop's observations concerning 

the church going habits of Mexican males in Tucson. According to this 

story, a priest walking down the streets of one of the barrios in his 

parish encountered a man whom he could not remember having seen in 

church. He approached the man and inquired whether the fellow was a 

Catholic. The Mexican replied in the affirmative. Thereupon, the 

priest asked why it was that he had never seen the man at mass. The 

Mexican responded by saving that he was a Catholic all right, but that 

he was no religious fanatic ("ŝ , padre, soy catcfLico; pero no soy 

fanatico"). 

As this story illustrates, Mexican males did not attend mass 

regularly. Rather, the Mexican mother was the center of religious life 

in the home, and, for many Mexicans, religion and motherhood were closely 

linked. 

I found the Mexican men of my acquaintance to be much more 

critical of Catholic doctrine than their wives, and often to relegate 

priests to the same category in which they placed their mothers-in-law 

(suegras) as co-conspirators of their wives working to undermine their 

authority in their households. Despite this fact, those few Mexican 

men who were faithful church-goers were not considered less macho 

because of it. In fact, they were respected by other males provided 

they did not attempt to make active church-goers of them, too. 
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One had only to visit a Mexican household in Tucson, especially 

in the barrios, to be apprised of the importance of religion to the 

Mexican woman. About the home he was certain to see many religious 

articles, including altars, pictures and statues of saints or other 

religious figures. Household altars were commonly placed in bedrooms, 

but were also frequently encountered in the living room. They were 

placed on the floor in some instances, on mantelpieces in others, and 

on special tables in still others. When there were beds in the living 

room, which was by no means uncommon in the households of the barrios, 

the altar might be located on a nearby dresser. 

Sometimes incorporated into altar arrangements in Tucson were 

statues of saints (santitos or bultos) which had been in the family for 

several generations. I knew one man who had a plaster statue (santito 

de yeso) which his family had salvaged from the San Jose Mission at the 

foot of Sentinel Peak. Two other households with which I was familiar 

had wooden santitos which had formerly been placed in the Tumacacori 

Mission (now a national monument) and which their ancestors had taken 

from the church at the time the village of Tubac was abandoned in 1848 

as a result of Apache depredations. 

Several Catholic shrines in southern Arizona were visited 

regularly by the barrio population. These included the shrine near the 

San Xavier Mission and one which was known as the Wishing Shrine. The 

latter was found on South Main, near El Hoyo, and was a very sacred 

place for many who lived, or had formerly lived, in the barrios of 

El Hoyo and Libre. There were several conflicting legends concerning 
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the establishment of the Wishing Shrine. The one which I heard most 

frequently recounted held that the Shrine was located on a site where 

the body of a man slain in a lovers1 quarrel had been buried. Prior to 

burial the body had lain on the spot for several days without anyone 

arriving to claim it. For this reason, neighbors came to refer to the 

dead man as "El Tirodito" (literally, "the man who is thrown away"). 

Because they did not feel that the burial (without ceremony) was proper, 

the women of the area began burning candles at the site, praying that 

the soul of the deal man would be taken into heaven. Some of these 

pious neighbors prospered and it was felt that their good fortune came 

from their devotion at the burial site. Within a few years, others 

began going there, too. In 1959-60, candles burned frequently at the 

Wishing Shrine, the greatest number being placed on the days when mining 

employees and those who worked for the railroad received their pay. 

The oldest Catholic church in the city was the Cathedral of 

St. Augustine(called El Catedral or La Iglesia de San Agustin by members 

of the colonia). Many Mexicans who lived in other parts of the city 

continued to worship at the Cathedral and it was the place where approx

imately 40 percent of all Mexican funerals and more than half of the 

weddings, baptisms and confirmations were held. The late Christmas Eve 

mass ("misa del gallo") brought forth an overflow crowd of Mexicans from 

all areas. 

Many families had pictures of the Virgin de Guadalupe, patroness 

of Mexico, in their homes. In Tucson as elsewhere (Simmons 1951: 89), 

Mexicans took great pride in the fact that the "Virgin Morena" was 
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associated with their ancestral homeland. Tucson had a capilla (chapel) 

dedicated to Our Lady of Guadalupe, as well as women's sodalities in 

some of the parishes. 

Members of the colonia followed the Catholic custom of making 

vows (mandas) to perform special tasks as expressionsof gratitude or 

penance. One man in my household sample made annual pilgrammages to 

the Mission of San Xavier in fulfillment of a manda, and another went 

each year to a shrine on the Sonora-Chihuahua border. 

Judging from the available evidence, well over 90 percent of 

the Tucson Mexican population was nominally Roman Catholic. During 1959, 

local newspapers published 166 obituaries of Spanish surname persons in 

which the location of funeral services was indicated. In 158 of these 

cases, the funerals were scheduled for Catholic churches. The same 

newspapers carried reports of 78 church weddings, 72 of which were 

Catholic ceremonies. Of 183 Mexicans who belonged to formal voluntary 

associations whose memberships I sampled, 181 reported that they were 

Catholics. In none of these samples was the Catholic proportion under 

92 percent of the total. (The bishop of the Tucson diocese told me in 

1960 that he felt Mexicans made up about one-half of the total Catholic 

population of the community.) 

The three samples which I listed in the preceding paragraph 

contained 16 Mexicans who were Protestants. Their church affiliations 

were the following: Seventh Day Adventist (5), Presbyterian (3), 

Baptist (3), Apostolic (3), and Assembly of God (2). 

I learned of 14 Protestant congregations in Tucson whose mem-



125 

bers were entirely or substantially Mexican. Twelve of these offered 

services only in Spanish, one held services in both Spanish and English, 

and the other offered services only in English. All of these churches 

were located in or near the barrios. Three of those with Spanish ser

mons belonged to the Apostolic sect and three to the Baptist; with the 

Lutherans, Assembly of God, Jehovah's Witnesses, Nazarene, Seventh Day 

Adventist, and Iglesia del Valle all having one apiece. The Menlo 

Park Methodist Church had dual services, and a southside Presbyterian 

Church had services only in English. 

Although Mexican Protestants were overwhelmingly concentrated 

in these churches, there was a sprinkling of membership in other 

churches outside the barrios. Three of the Mexican weddings reported 

in Tucson newspapers during 1959 were held in a large Presbyterian 

church near the University of Arizona. The principals were Anglo-

Mexicans who were probably not even regarded as Mexicans by the city's 

Anglos. Theirs were the only families of Mexican descent belonging to 

this church. 

Some of the Baptist churches outside the barrios also boasted 

Mexican members, although they were few in number. The Baptists had 

been conducting missionary activities among the Tucson Mexicans for 

many years and some of their converts had moved from the traditional 

Mexican neighborhoods. There were more Mexican Baptists than Protes

tants of any other sect and one Mexican Baptist church in the southern 

part of the city was larger and more imposing than the structures main

tained by other groups. The Seventh Day Adventists also had a handsome 
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church and an active Mexican congregation. 

Pastors of the Mexican Protestant churches were unanimously 

agreed that Tucson was a difficult community in which to win converts. 

The female minister of La Iglesia del Valle, a small sect which had 

enjoyed considerable success in neighboring Phoenix, reported that "los 

Mexicanos de Tucson son muy duros" ("the Mexicans of Tucson are very 

stubborn" or "difficult to convert"). She pointed out that even her 

neighbors who never went to mass could not be persuaded to join her 

church. The pastor of the Mexican Assembly of God Church, who had pre

viously worked successfully among agricultural laborers in Wyoming and 

Colorado, stated that Tucson was the "most Catholic town" he had ever 

been in. 

None of the Protestant ministers reported discrimination from 

his Catholic neighbors. Several said that Mexicans living near their 

churches occasionally stopped in "out of curiosity", but neither attended 

regularly nor gave serious consideration to joining. The Nazarene pastor, 

who operated a barbership in Barrio El R^o and was president of the 

Mexican Ministerial Alliance, was well known and much respected by those 

who resided nearby. 

None of the Protestant ministers was a native of Tucson. Most, 

in fact, had been in the community only a short time, and two stated 

quite frankly that they did not intend to remain in a city which was so 

overwhelmingly Catholic. 

The Negro minister in the southside Presbyterian church remarked 

that several of his parishioners insisted on attending mass at the 
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Cathedral during Holy Week and continued to participate in the Mexican 

godparent system. A Mexican pastor from one of the Apostolic churches 

also reported that he had trouble with "backsliding" and that he had 

recently adopted a policy of not allowing his Mexican converts formally 

to join the church until he was certain that they were finished with 

Catholicism. The Mexican minister of the Menlo Park Methodist Church 

stated that Catholic children from the neighborhood sometimes attended 

Vacation Bible School. The preceding summer, at the beginning of the 

Bible School session,he had asked the children whether they knew the 

Lord's Prayer. One Mexican boy had held up his hand and remarked that 

he didn't know the Lord's Prayer, but he could say the Ave Maria (Hail 

Mary). 

The Menlo Park Methodist Church was regarded by Mexican pastors 

as an experiment in integration. The Protestant sects (except for the 

Southside Presbyterian Church) previously had insisted on maintaining 

separate barrio churches for Mexicans and Anglos "because of the language 

problem." A majority of the ministers felt that the Menlo Park experi

ment was doomed to failure, although the pastor of that church was 

considerably more optimistic. He told me that he felt if he could 

"hold out" for a few more years, it would no longer be necessary to 

have services in Spanish. 

In spite of its overwhelming Catholicism, the Mexican community 

had a fairly high divorce rate. During the first four months of 1959, 

Spanish name persons were involved in 35 of the 302 divorces granted by 

the Pima County Superior Court. This was 11.5 percent of the total. 

i 
i 

I 
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The Catholic clergy acknowledged that there were significant 

differences between the Mexicans and other Catholics of the city. 

Members of predominately Mexican congregations were permitted to confirm 

their children before these youngsters had participated in their first 

holy communion, a practice which was contrary to the usual custom of 

the church and which, according to the bishop's secretary, was allowed 

only in the Tucson Diocese. As a result, Mexican youngsters were con

firmed in many cases while they were still infants. Ross (1953: 81) 

related early confirmation to a period in the city's history when there 

were no resident priests and the sacraments were all performed at one 

occasion by whatever itinerant priest happened to pass through the area. 

My own historical research indicates that this may be a valid hypothesis. 

Confirmation ages for youngsters in Ross' sample ranged from 

nine months to 18 years and I found a great proportion of very young 

children being confirmed at the Tucson Cathedral during 1959. For 

example, by actual count, 54 of 100 persons who received confirmation 

one Sunday afternoon in the summer of 1959 were carried in the arms of 

their godparents. 

Religious training of Mexican youngsters was commonly discon

tinued after first holy communion (between seven and ten years of age 

for most). As a result, these children were not so well instructed in 

doctrine as Anglos. Only 23 percent of the youngsters enrolled in 

Catholic parochial schools during the year 1958-59 had Spanish names. 

Principally through administration of the sacraments of baptism 

and confirmation, the Mexican Catholic family was ritually extended. 
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The institution of "co-parentship" (compadrazco) was still flourishing 

in Tucson, although investigators in some other southwestern communities 

have reported that it is losing its vigor elsewhere (see especially 

Simmons 1951: 73). 

Compadrazco depends upon the sponsorship of Catholics during the 

conferring of the sacraments, primarily baptism and confirmation. The 

couple which sponsors a person at baptism, or the individual who sponsors 

him at confirmation, are "adopted" into the family of that person. These 

sponsors become ritual siblings (compadres or comadres) of the person's 

parents, and ritual parents (padrinos or madrinas) of the individual 

himself. 

Church requirements call for sponsorship only at baptism and 

confirmation, with a couple participating in the former, and a single 

individual of the same sex as the principal, in the latter. In Tucson, 

Mexican Catholics also selected sponsors for first holy communion and 

for marriage. However, the sponsors for the latter events were seldom 

accorded the kinship status given to those who participated at baptism 

and confirmation. 

All the families in my household sample except that of the 

Protestant minister had been extended through the compadrazco. Although 

three of the male family heads had no ahijados (godchildren), the 

majority had several and two had more than a dozen. Relationships with 

ahijados were not always close. In some cases, persons in the sample 

group had baptized or confirmed youngsters of lower social station with 

whose parents they had never carried on social intercourse. In other 
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instances, the families of the ahijados had left the community and con

tact with them was sporadic or had ceased entirely. Nevertheless, 

relationships between padrinos and ahijados of similar social status, 

whose families were still in Tucson, proved to be generally quite close. 

Ahijados were expected to exchange visits with their padrinos 

and to send gifts or cards to them on such occasions as Christmas. The 

padrino or madrina, on the other hand, was obligated to remember his 

ahijados at such times as birthdays and saints' days, as well as at 

Christmas. He sent gifts if he could afford to do so, but fulfilled 

his duty with any remembrance. 

Parents frequently consulted their compadres and comadres con

cerning important decisions which affected their ahijados. One woman 

reported that she had telephoned her comadre on the occasion of her 

daughter's first date to determine whether the latter approved of the 

boy with whom the girl wished to attend a dance. Another told me that 

her comadre insisted she buy a new dress for one of her daughters so 

that the latter "would make a good impression" at a party to which she 

had been invited. Youngsters commonly consulted with padrinos or 

madrlnas to line up their support before approaching their parents with 

requests which they did not expect to be well received. According to 

the ideal pattern, compadres and comadres were never supposed to dis

agree, although the godparent who too frequently interfered on behalf 

of an ahijado could strain his relationship with the parents of the 

ahijado to the breaking point. I heard of a few instances in which 

compadres had come to blows over questions involving the youngsters in 

k 
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whom they were both interested. However, such occurrences were very 

rare and there was a tendency for families to remember them for a long 

time. 

From the point of view of the Catholic church, the most important 

obligation of the padrino is to oversee the religious instruction of the 

ahijado. If he feels that the biological parents are not looking out 

for the religious welfare of a child, it is considered to be his right 

and duty to step in. Mexicans in Tucson had extended this obligation 

to include that of caring for the ahijado in the event that his natural 

parents should die. Representatives of the Pima County Welfare Depart

ment reported that padrinos were often the first to apply to adopt an 

orphaned youngster from the colony. 

Ross (1953: Chapter III) found that padrinos in his sample were 

often relatives, rather than simply close friends, and postulated that 

this was the more common pattern in Tucson. In my own sample, which was 

somewhat larger than Ross1, more friends than relatives were named. 

However, in my sample, too, real kin were often named. Siblings of the 

parents appeared more frequently than other relatives, although some 

people expressed a preference for having the first child baptized by 

grandparents. One man in my sample declared that he had been called 

upon by his son and daughter-in-law to baptize their first child. He 

stated that he acquiesed against his better judgment, feeling that 

grandparents should not become the padrinos of their own grandchildren. 

"I am now the compadre of my own son." he declared, "and I feel this is 

bad." He went on to point out that compadres are not supposed to quarrel 
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and that they are considered to be equals. "How can I be both a father 

and a compadre to my own son without running into trouble?" he asked. 

This man recognized that he had become a brother, as well as a father, 

to his son, and knew that these two roles could not be discharged with

out conflict. 

One young mother, not in my household sample, declared that she 

had wanted to select her parents as padrinos for her child, but that 

some of her friends had told her the priests were opposed to such a 

choice. I discussed this matter with priests, who denied holding such 

beliefs. One stated that he favored choosing relatives since it 

strengthened ties among true kin. He said the most important considera

tion was that the padrinos be good Catholics. 

Relations between compadres or comadres and between padrinos 

and ahijados within my sample appeared to be much closer when the persons 

involved were related, or were good friends prior to the establishment 

of the ritual kinship. It was common for persons of prestige in the 

community to sponsor children of lower social status. Since it was 

considered good manners to accept requests to serve as sponsors, they 

accepted even when they did not know the families involved. 

The prominent person who sponsored a child from another social 

class, especially where he was only slightly acquainted with the child's 

parents, would not maintain close contact with either compadres or 

ahijados. An exception was the case of an employer who sponsored the 

child of someone working for him. Under these circumstances, he might 

assume a close, affectionate relationship with the ahi.jado, although 
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he would maintain social distance from the parents. Some persons in the 

Mexican colony had received considerable help from padrinos who were 

employers of their fathers. 

Ross (Ibid.; 72-73) opined that people in Tucson did not fre

quently choose godparents out of their own socio-economic class, but I 

disagree. At least within my sample, such a custom appeared fairly 

common. Several persons in the group had sponsored youngsters of lower 

station, and one man frankly confessed that he had chosen three compadres 

with great prestige, because of what they might be able to do later for 

his children. He also admitted that he had little or no social inter

course with these persons and that they did not always remember his 

children on birthdays or saints' days. 

Where compadres were previously friends of the parents, com-

padrazco strengthened the tie. Without exception, those in my household 

sample said they felt closer to their compadres after the establishment 

of the relationship than before. There was also a certain tightening of 

the extended family through compadrazco. The uncle or aunt who was also 

a padrino usually came to be favorite uncle or aunt, and the set of 

grandparents chosen as baptismal sponsor tended to maintain a closer 

tie with ahijados than the set which did not. Of course, persons who 

chose relatives had a great problem in doing so in a way which did not 

slight anyone. Perhaps that is why some Mexicans preferred to have 

their children "asked for" rather than to do the asking themselves. 

Ross felt that this was the ideal pattern of godparent nomination in 

Tucson, but again I disagree. An overwhelming majority of those in my 
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sample said they found it more suitable to do the choosing since it 

permitted them to make certain that those selected would be "good for 

the child." 

Among Mexican men in Tucson there was a common tendency to refer 

to close friends as compadres even where no religious relationships were 

involved. I did not observe any similar tendency among women, nor any 

tendency among men to call women by the godparent term except when it 

was applicable. Those who belonged to a given friendship clique were 

well aware which persons were true compadres (compadres de veras) and 

which were not. 

Ceremonial Occasions 

The Mexican extended family was convened on many festive occa

sions. Holidays and religious activities especially brought together 

the members of the kin group. 

It was customary for parents or godparents to give parties 

following baptisms, confirmations, and first holy communions. Generally, 

the baptismal fiesta was the most elaborate. Invited guests gathered in 

the home of either parents or godparents and, while the occasion was 

child-centered, it was the adults who did most of the celebrating. The 

ideal pattern assigned the responsibility for finaaacing baptismal parties 

to the godparents, but there were many deviations from this practice. 

The favorite prescribed foods for such affairs were enchiladas and 

tamales. During the summer, green corn tamales (tamales de elote) were 

almost certain to be on the menu. There was additional food and usually 



135 

plenty to drink as well. However, less intoxication characterized the 

baptismal parties than occurred at weddings. Occasionally, party 

sponsors would employ an orchestra and guests would dance. 

Ross reported one instance where the parents of a child deferred 

baptism for several weeks until the godfather could get together enough 

money to purchase baptismal garments and sponsor an elaborate fiesta. 

I found Mexican parents often put off baptising their children for weeks 

or even months after birth, but I could not say how often, if ever, this 

resulted from a desire to wait until they could secure the wherewithal 

for a big party. 

Because the Mexican families of Tucson were large, the parties 

in connection with baptism, confirmation and first holy communion pro

vided frequent opportunities for family get-togethers. Although these 

affairs sometimes united the entire kin group, more commonly they 

brought together only selected segments of it. Occasionally, close 

friends also participated. 

The largest assemblages of relatives convened for funerals and 

weddings. Kin from outside the city, most often from California, Phoenix, 

and Sonora, were on hand for these occasions. 

Prior to the period of my fieldwork Mexican wakes (velorios) 

were commonly held in the homes of colony members, but in 1960, they 

were primarily a responsibility of the funeral parlors. Two of the 

latter were heavily patronized by Tucson Mexicans. The small chapels 

which they maintained were often inadequate to accommodate all the 

relatives and friends who assembled for wakes. One of the women in my 
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household sample reported that enough people came to the wake of her 

father-in-law to fill the chapel three times over. According to her, 

"they honored the deceased in shifts." 

When wakes were held in the mortuaries, family members were 

asked to be present by seven in the evening. Others did not begin 

arriving until shortly before eight when the priest entered to begin 

the first rosary. He usually remained only for this service and, after 

his departure, those in attendance stayed on kneeling and praying for 

several hours. These wakes usually broke up about midnight except on 

rare occasions when they lasted a few minutes beyond. 

Velorios in private homes were all night affairs. The open 

casket was displayed in the principal living room of the home and it 

was here that rosaries were said, litanies chanted, and prayers offered 

for the dead. If no one in the extended family could lead the services, 

a professional outsider might be employed. There were several women in 

the colony who were well known for their competence at conducting home 

wakes. 

In a separate room from the one where the corpse was displayed, 

the hosts served food and drink. The menu at wakes commonly included 

menudo (a thick soup made of hominy and tripe) and pan de huevo (egg 

bread). Men often drank excessively and it was not uncommon to see 

some of them in unsteady condition at the funeral the following day. 

All friends of the deceased and of the family, as well as kin of 

all degrees, were expected to attend the wake "in order to honor the 

survivors." If one were confronted with the choice of attending either 
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the wake or the funeral, he would properly choose the former. Otherwise, 

he might offend the bereaved. 

The evening of the funeral day many members of the extended 

family and a few friends gathered in the home of the deceased "to cheer 

up the survivors." Much of this evening and the following day were 

devoted to catching up on the news (chismes) of family members who lived 

in distant parts. One informant and her sisters-in-law entertained more 

than 150 guests each the evening of her father-in-law's funeral and for 

the next two days. Normally, the expenses of such hospitality were 

shared by the immediate kin. 

While funerals undoubtedly brought together more relatives than 

any other events, they were closely seconded in this respect by weddings. 

The wedding ceremonies, of course, contrasted with those connected with 

funerals in being lively and gay. 

Mexican weddings in Tucson commonly took place on Saturday 

morning. A reception followed either in the girl's home or in a public 

place, such as a ballroom. A favorite spot was a ballroom located in 

Barrio Hollywood not far from St. Mary's Hospital. Here, a wedding 

reception took place nearly every Saturday of the year, and sometimes 

more than one would be held. At these parties, music was paid for by 

the padrinos (best man and ushers). The two madrinas (matrons of honor) 

supplied the wedding cake. Other expenses were generally borne by the 

family of the bride. 

The bride's wedding garments, ideally, were purchased by the 

groom, almost always with help from his extended family. However, if 
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both bride and groom were working, they saved their money and contributed 

jointly to this expense. In any event, the groom began giving money to 

the bride shortly after they became engaged, and she saved it to buy 

what she needed. 

Much conspicuous consumption accompanied Mexican weddings. 

Even when the principals were from laboring class families, the bride's 

costume was elaborate and expensive, as was the wedding feast. It 

reflected favorably on the families of both principals if the bride 

was expensively attired and a large party accompanied the ceremony. 

Wedding breakfasts featured champagne and other alcoholic 

beverages. A favorite food item was gallina en mole (chicken covered 

with a spicy, chocolate sauce). Tucson wedding feasts normally lasted 

for only one day, whereas in Sonora, they might continue for several. 

The sponsors of a wedding reception sometimes opened it to the public 

during the afternoon. After much imbibing they would extend a general 

invitation through the Spanish language radio station. 

Saints' days (di*as onamasticos) also provided occasions for con

vening the extended family. When these celebrations were held on week 

days, they normally took place at night. Among the invited guests were 

padrinos, compadres, near relatives, and occasionally a few close friends. 

Enchiladas were an appropriate dish and a cake was often baked in honor 

of the celebrant. It was not deemed necessary to give presents, but 

some of the guests usually did. The adults assembled on these occasions 

often drank heavily. 

In some households, birthdays were also observed with a fiesta. 



139 

In the case of a child's birthday, pinatas (decorated ollas filled with 

candies, nuts and small gifts) were in evidence. The custom of break

ing a piffata was not usually followed when the celebrant was an adult. 

Guests at birthday parties were most commonly close relatives, padrinos, 

and compadres. "Las Mananitas" was usually sung by the guests, in 

addition to "Happy Birthday" which might be rendered in both English and 

Spanish. Guests presented gifts to the person being honored, and the 

hosts served food and drink. Like saints' day parties, birthday cele

brations were commonly held at night when the adults were free to attend. 

Once in a great while, a Tucson Mexican family would give a 

special kind of birthday party for a 15 year old girl, known as a Quince 

Anera. These affairs, which amounted to "coming out" parties, were much 

less common in Tucson than in neighboring Sonora and other parts of 

Mexico. 

I have already written of the importance of Mother's Day in the 

Mexican colony. In Mexico, itself, this celebration is always held on 

May 10. Tucsonans observed the day designated in the United States, 

although Spanish language radio programs could be expected to include 

musical dedications to mothers on May 10, as well. 

Dances were often held on Mother's Day afternoon and these 

(known as tardeadas) were well attended even by elderly women. There 

were also dances on Mother's Day Eve, but these were more for the enjoy

ment of the youngsters. 

In Mexico mothers are commonly serenaded in the early morning 

hours of May 10, but this custom was not generally practiced in Tucson. 

The Spanish language radio station attempted to revive it in 1959, 
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planning to send a wagon filled with serenaders through the barrios. 

They abandoned the idea when they received many protests from listeners 

who did not want to be awakened at an early hour "by all that noise in 

the streets." 

New Year's Eve was the occasion for a big fiesta in Mexican 

households, as in those of the Anglos. These affairs were little 

different from Anglo celebrations, except that the hosts served Mexican 

foods and the guests often stayed on for breakfast. Sometime after mid

night everyone was treated to such dishes as menudo, tamales, and 

bunuelos (a kind of waffle sweetened with syrup and cinnamon). 

By comparison with other Mexican colonies (Griffith 1948: 100, 

and Simmons 1951: 102), the members of the Tucson colonia were quite 

restrained in their approach to celebrating All Souls' Day ("Dia de los 

Muertos" or "D^a de los Dlfuntos Grandes"), November 2. While honoring 

it as a religious occasion and often taking flowers to the cemeteries, 

they infrequently followed the macabre customs which are characteristic 

of Central Mexico (Gruening 1936: 239-40), and which are reported with 

local variations for the Mexican colonies of Texas and southern Califor

nia. The latter include such aspects as family picnicking in the 

cemeteries, the placing of food on the graves as offerings to the dead, 

and the manufacture and sale of candies and pastries shaped like skulls 

and skeletons. Informants who had come to Tucson from central and 

southern Mexico remarked on the indifference of the local Mexicans 

toward All Souls* Day. Several stated that they had been informed that 

a more casual attitude was typical of such Mexican border states as 

Sonora and Baja California. 
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At an earlier period in the history of the colonia. Tucson 

Mexicans had staged elaborate fiestas on San Juan's Day in June. Horse 

races, cock fights and rooster pulls provided entertainment and there 

was much drunkenness and gambling. This custom died out in the second 

decade of the present century. 

Annually in December, there was a small observance in honor of 

the Virgin of Guadalupe. It began with the singing of "Las Mananitas" 

outside the doors of the Guadalupe Chapel, and often concluded with a 

small bazaar following mass. 

In 1939, the custom of Las Posadas was revived by an Anglo 

teacher in the Carrillo School. Between that date and 1958, Mexican 

children from El Hoyo participated annually (Tucson Daily Citizen 

12/13/58). However in 1958, the teacher retired and the event was not 

thereafter celebrated with much enthusiasm. During the Christmas 

season of 1959, Carrillo School youngsters sang some of the Las Posadas 

songs in their school auditorium, but did not go into the streets with 

their procession as they had previously done. 

The Tucson Festival Society attempted to introduce Las Posadas 

into the El Rio and Hollywood barrios in 1958 and secured the coopera

tion of the priests at the Santa Margarita Church. The affair was given 

extensive coverage in the morning newspaper (Arizona Daily Star 12/14/58). 

Although apparently successful in its efforts, the Society did not 

sponsor the event in 1959 and the Santa Margarita parishioners did not 

choose to continue it on their own. It was likely that the custom would 

be observed in future years only if the Festival Society, or some other 

outside agency, resumed an interest. The fact that Las Posadas was 
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celebrated in the city at all during the period of my fieldwork was 

entirely due to the efforts of Anglos and could not be construed either 

as a survival or as a spontaneous regeneration. 

Shortly before I began my study, the Festival Society began 

sponsoring an annual Mexican fiesta known as the Fiesta de la Placita. 

This event will be discussed in some detail in the section of the 

dissertation dealing with formal voluntary associations. 

Patriotic holidays, both Mexican and American, were ignored or 

observed with some indifference by colony members. By 1959, the Junta 

Patriotica, which in many previous years had arranged celebrations on 

the fifth of May and the 16th of September (Getty 1949: 469-470), had 

passed out of existence and no similar organization had taken its place. 

There was no formal celebration of any kind on May 5, 1959, although a 

few persons journeyed to Nogales, Sonora, to take part in the festivi

ties there. Most Tucson Mexicans shunned the Nogales celebration, 

branding it "too commercialized." 

The 16th of September, 1959, was observed by the colony on a 

rather modest scale. The night of the 15th, a queen of the fiestas 

patrias was crowned at a ballroom in the south part of town. The 

Mexican Consul was on hand and he and several other men offered short, 

patriotic discourses. The following evening, one of the Mexican social 

clubs and the Mexican Consulate jointly sponsored a dance. On neither 

occasion was the ballroom filled to capacity. 

The Fourth of July provoked even less interest on the part of 

the colony. Annually, the city council sponsored a fireworks display 
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at the University stadium. Getty (1949: 470) observed sparse Mexican 

attendance in the period following World War II and the occasion had 

still not caught on with the colony in 1959. 

Mexicans had incorporated Thanksgiving (D^a de dar gracias) into 

their ceremonial round, although its religious aspects were of no par

ticular consequence. It did, however, provide another convenient 

occasion for the extended family to assemble and have dinner together. 

Social Class 

In his manuscript, Getty (1949: 485 ff.) quoted his informants 

as generally agreeing that much of the Sonoran immigration into Tucson 

involved the middle class. This accords with my previous comments that 

the laboring classes of Sonora were initially more attracted to the 

mining and agricultural areas of Arizona than to Tucson. However, at 

various periods, the Sonoran upper class had also sent offshoots into 

the city, and a substantial number of laboring class immigrants who 

settled first in mining and farming communities later came to Tucson. 

Getty'8 respondents could not agree as to whether there were 

two, three, or four social classes in the Mexican colony. Several felt 

there was no upper class; others contended that a middle class did not 

exist, although they saw no inconsistency between this comment and pre

vious statements about the Sonoran immigrants. Proponents of a four 

class system injected family line as a class determinant, making a 

distinction between successful businessmen who had risen from the 

middle class and those who came from the old Sonoran aristocracy. 
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Among the class criteria listed by Getty's informants were in

come, occupation, place of residence, family line and skin color. Some 

of his respondents--and mine, as well—denied that the last of these 

was important. Others, however, argued strongly for its inclusion. 

Women in my own sample reported that light-skinned youngsters were 

definitely preferred. Said one: "If you think complexion doesn't count 

for anything, you should just hear some of the old grandmothers looking 

over a new child. I don't know how many times I have heard them say, 

"que chulo, pero ta-a-an prieto!" ("how cute, but so-o-o dark"). 

As nearly as I could determine, the most important class deter

minants at the time of my study were occupation, income (wealth) and 

family line. Those persons described by my respondents as members of 

the upper class of the colony rated high in one or more of these 

criteria. 

Upper class status was automatically conferred upon those who 

engaged in the prestige professions--doctors, dentists, lawyers, en

gineers, priests, and some druggists—as well as the most prominent 

businessmen. Wealth, alone, was sufficient to provide upper class 

rank, without particular regard for how it had been accumulated. One 

individual consistently described as belonging to the upper class had 

built up a substantial fortune through a series of "sharp" business 

practices which were well known to colony residents and often recited 

to me by Mexican acquaintances. Lower class Mexicans felt that this 

man had beaten the economically dominant Anglos at their own game and 

respected him for that fact. 
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The most highly esteemed lineages were those whose founders 

shared upper class rank with the Anglo pioneers in the period between 

the Civil War and 1900. In terms of income, occupation and place of 

residence, many of the descendants of these persons were middle class 

by general community standards, but some were still accorded upper class 

status by the colony. 

On the basis of my observations and the statements of my inform

ants I was satisfied that the Mexican community recognized an upper class, 

although its lower limit was not sharply defined. Unquestionably 

eligible for upper class rank were wealthy businessmen and professionals 

from pioneer families. For example, my informants agreed that the 

family which owned the department store and the wealthy ranching family 

whose most prominent member was also a bank director belonged not only 

to the colony upper class, but to that of the greater community as well. 

They were similarly agreed upon assigning upper class rank to the hand

ful of prestige professionals and the most conspicuously successful 

Mexican businessmen, without regard for the question of family line. 

Where difficulty arose was in the case of individuals from 

highly respected pioneer lineages who were neither wealthy nor the 

holders of important occupational statuses. My informants who had long 

resided in Tucson tended to place these persons much higher on the 

social scale than did those who were relative newcomers. 

To some extent, whether an "old family" Mexican of modest means 

was still accorded upper class status depended upon whether he took an 

active part in colony affairs; or, in the absence of such behavior, 
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whether he was closely identified through kinship, business or social 

relationships with Anglos of community wide prestige. The Mexicans 

of Tucson recognized two primary reference groups--that of the colony 

and that maintained by the total community (the latter being dominated 

by Anglos). Within the colony, the highest social rank was reserved for 

the individual who could successfully identify himself with the prestige 

elements ("things" as well as persons) in both groups. 

I encountered several families composed of descendants of the 

most prominent Mexican pioneers whose members largely ignored the daily 

round of barrio activities (dances, holiday celebrations, visits by 

Mexican entertainers, etc.), yet who had not formed close social re

lationships with Anglos. They continued to practice the compadrazco, 

to serve Mexican foods, and to speak Spanish, but they had no taste for 

Mexican nationalism, nor for participation in the social and political 

life of the colonia. I found them to be the most "family-oriented" 

Mexicans in the community. Many maintained genealogies and were well 

informed about the genealogies of other pioneer lineages. 

In spite of the fact that not all members of the prominent 

pioneer Mexican families were accorded upper class rank in the colony 

at the time of my study, these persons continued to provide marriage 

partners for those who surpassed them in rank. When representatives 

of the Mexican upper class chose marriage partners from within the 

community, they often selected either individuals from the respected 

old Mexican families, or Anglos. 

The Mexican upper class of Tucson was unquestionably very small 

I 
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and its members did not all interact socially to any great extent. 

Some were more oriented toward the Anglo sub-society than toward the 

Mexican, living in Anglo neighborhoods, belonging to Anglo formal 

voluntary associations, and intermarrying extensively with Anglos. 

Others were more oriented toward the colony and maintained more social 

relationships with other Mexicans. A few, such as the department store 

owner, publicly urged integration of the Anglo and Mexican population 

and vigorously fought community efforts which they felt might result in 

greater socio-cultural separation. 

On the basis of his observations in Tucson, Barker (1947: 40) 

felt that the upper class of the Mexican colony could be divided into 

two parts, or upper and lower halves. In the "upper upper" division he 

placed the "wealthy old families" and in the "lower upper" he put the 

"younger element of the upper group whose members live on both sides of 

the track." I cannot agree with Barker that age provided a suitable 

criterion for dividing the upper class, and my data clearly show that 

not all of those assigned by my informants to upper class status belonged 

to "wealthy old families." Nevertheless, Barker's observations do reveal 

that his informants, too, were struggling with the problem of where to 

assign the descendants of the prominent pioneer lineages. 

Barker did not divide the colony's middle class, something 

which I would do. Occupational status is a key criterion in this 

division. School teachers, supervisory white collar workers (especially 

those in the city and county governments), medium-sized businessmen 

(with incomes in excess of $6,000 per year), radio announcers, and 
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bookkeepers in the banks and large retail stores certainly had more 

social status than skilled workmen, lower echelon white collar workers 

and small businessmen, whom I would also assign to the middle class. 

Although many of the persons who qualified for upper middle class status 

had moved to the east side of town, this stratum continued to provide 

the colony with much of its most effective leadership. I would classify 

Menlo Park and the St. Ambrose and Saints Peter and Paul parishes as 

upper middle class Mexican neighborhoods. The Terra del Sol subdivision 

on the far east side of town was also receiving upper middle class 

Mexican immigrants in 1959-60. 

The lower middle class, which I feel included mostly persons 

with family incomes between the Mexican median ($4,735) and the median 

of the total community ($5,703), was unquestionably much larger than 

the two classes above it. I would place in this class the skilled work

men (painters, carpenters, heavy equipment operators, sheet metal workers, 

machinists, etc.), small businessmen (owners or proprietors of restau

rants, bars, grocery stores, etc. and independent painting, plumbing 

and electrical contractors), the more successful barbers, bank cashiers, 

some of the non-supervisory white collar workers in city and county 

government, and bartenders in establishments drawing customers from the 

middle and upper classes. 

The lower middle class was also a major source of colonia 

leadership and, like the classes above it, included persons from re

spected pioneer lineages. Barrio El Rio; areas around the C.E. Rose, 

Government Heights and Miles schools; parts of South Tucson; South 
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Third and Fourth avenues between Broadway and 22nd Street; and recently 

settled areas along the northern boundary of Davis Monthan Airforce Base 

contained substantial numbers of lower middle class Mexican families. 

Like Barker, I would divide the Mexican lower class. In the 

upper segment were the regularly employed unskilled and semi-skilled 

laborers, small shopkeepers, dime store clerks, laundry workers, deliv-

erymen, and bus drivers. The lower segment contained the chronically 

unemployed, the migrant laborers, and the "winos". 

The upper lower class contained many persons who were descend

ants of the original Spanish and Mexican presidial soldiers—individuals 

who had always been relatively respectable, hard working members of the 

colony, but who had improved their social statuses very little over 

several generations. They were much intermarried with immigrant 

families which had entered the community after 1910. Some of the small 

political leaders ("jefes") came from this group which, numerically, was 

overwhelmingly the largest in the colonia. 

The two lower classes produced much of the juvenile delinquency, 

illegitimacy and crime attributed to the city's Mexican population. 

They also provided the nucleus of the limited pachuco-ism ("pachuquismo") 

existing in Tucson during the closing years of World War II, and in the 

immediate post-War period (Barker 1958). 

Members of the lower class were scattered throughout the tradi

tional barrios, with large concentrations in South Tucson, the northern 

extension of Barrio Libre (around the Drachman School), Barrio El Hoyo, 

Barrio Anita, the portion of Barrio El Rjfo back of the El Rfo Golf and 
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Country Club, and Barrio Santa Rosa. 

Social mobility in the colony was most possible within the range 

between upper lower and upper middle class. As I have indicated, extended 

families sometimes included persons with occupational statuses covering 

the entire span. 

The prevailing sentiment among my Anglo acquaintances in Tucson 

was that most Mexicans belonged to the lower class. Nearly all recog

nized a tiny upper class, consisting of a few businessmen and profession

als, but many were uncertain about whether the colony had much of a 

middle class. Considering that my own observations indicated a fairly 

large lower-middle class within the colonia, I felt that the comments 

of my Anglo friends emphasized the real social distance between the 

Anglo and Mexican populations of the city. 

Another class stereotype held by many Anglos was that the most 

successful Mexicans (those with the most social status) always moved 

to the east (the Anglo) side of town. My data revealed that this was 

true in many instances, but there were numerous exceptions. I was able 

to identify several successful Mexican businessmen who preferred to live 

in the southwest sector. 

In summary, I recognized five classes in the Mexican colony: 

upper, upper middle, lower middle, upper lower and lower lower. The 

bulk of Tucson's Mexican population was concentrated in the three lower 

strata. 

Wealth and occupational status were major class determinants, 

with lineage a pervasive, but dependent, variable. Partially because of 
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uncertainty about where to place the most prominent pioneer families 

who had ceased to be wealthy, class lines were often vague, especially 

at the middle and upper class levels. 

In addition to wealth, occupation and lineage, several other 

measures of social status were to varying degrees important in deter

mining Mexican social class. Among these were identification with the 

Mexican-oriented activities of the colony, association with persons 

(Anglos) of community-wide prestige, skin color, and place of residence. 

None of these served independently as a determiner of social status. 

Of the four, place of residence was emerging as the most important at 

the time of my survey. 

Politics and Leadership 

During the period of my fieldwork, representatives of the Tucson 

Mexican colony were successful in winning election to two of Pima County's 

most important political offices. A Mexican-born lawyer in 1958 was 

named one of four judges to the county superior court and another young 

lawyer in 1960 was chosen as one of three county supervisors. The 

Mexicans had never before had a county judge and only one other member 

of the colony (Mariano Samaniego) had ever been a county supervisor. 

However, through the years Mexicans, at one time or another, had occupied 

most of the other county elective offices; had served on the city council 

and on the school board of Tucson District No. 1. The Alianza during 

its early history, and later, the Spanish-American Democratic Club, 

served the colony well in helping it to become politically sophisticated 
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and aiding it to organize in such a way as to make its influence felt at 

the polls. Interest in politics among Tucson Mexicans was quite high, 

even the women taking part in political campaigns. 

For many of those in the colony, politics was not so much con

cerned with choosing the candidate most qualified for office, as with 

selecting the one most likely to fulfill patronage promises. There 

was an expression which was frequently used to describe the plight of 

the individual who had aided a politician and got nothing in return. 

He was said to have been "muy mal paga'o" ("very poorly paid") for his 

efforts. Tucson's Mexican-Americans were not the only ones who were 

guided by such a philosophy, but they were more likely openly to acknowl

edge the motivation which underlay their voting behavior. 

Feeling that Mexican votes, through patronage promises, could 

be "purchased", Anglo politicians literally swarmed through the barrios 

in election years seeking out the centers of influence and authority. 

During the election campaigns of 1958 and 1960, I was privileged to 

have a ringside seat in the cantina operated by one of the small Mexican 

political jefes in South Tucson. Anglo office-seekers who would not have 

deigned to enter his establishment in the "off" years all but established 

headquarters there while running for office. 

Except for rare occasions when a severe crisis confronted the 

colony, it was split into many factions and no single individual or 
i 

group could properly presume to speak for all. During the 1960 elections, 

there were at least five recognizable political factions within the 

colony, all related to the Democratic Party. At the outset of the 
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campaign, Faction "A" led by the Anglo who held the county's most im

portant political post appeared to be the most powerful. The nucleus 

of Mexican membership in this faction came from county employees and 

their families, and its locus of operations was the Latin-American Social 

Club. (Several of the former leaders of the Spanish-American Democratic 

Club had been associated with Faction "A", but by 1960, one of the most 

important had died and another was in such poor health that he could not 

make much of a contribution.) 

Faction "B" was headed by a Mexican notary public who had former

ly served in the state legislature. This man was a highly controversial 

figure in the total community, having attracted much attention to him

self through publishing a small pamphlet in which he attacked the editor 

of the morning newspaper, the chairman of the county board of supervisors, 

the mayor, and several other Anglo notables. He drew most of his support 

from disgruntled lower class elements in the barrios, and received 

financial assistance from wealthy individuals, both Mexican and Anglo, 

who were opposed to the city and county administrations in power. 

Faction "C" consisted of a small handful of the most loyal 

followers of the supreme president of the Alianza. In previous elec

tions, this faction had supported many of the candidates endorsed by 

Faction "A", but, feeling that the influence of this group was waning, 

the supreme president in 1960 put up a separate slate of candidates. 

He was not seconded in this decision by all of the Aliancistas, since 

some of the candidates he chose to back were running against members 

of the Alianza lodges. 
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Faction "D" also included as its nucleus a small group of leaders 

from the Alianza. These were young men in their late 20's from the 

Alianza lodge known as the Monte Carlo Men's Club. They were mostly 

veterans and university graduates and their greatest political strength 

came from the Menlo Park district, and the barrios of El Rio and Holly

wood. They concentrated much of their attention on electing Mexicans 

to the state legislature and on capturing control of the county machinery 

of the Democratic Party. 

Faction "E" was a coalition group, including among its organizers 

several small jefes who had defected from factions "A" and "C". Some 

were dissatisfied county employees and others were individuals with an 

extreme dislike for the supreme president of the Alianza. They gave 

their support to a young Mexican lawyer in the race to overthrow the 

Anglo head of Faction "A". 

In the 1960 elections, the honors went to Factions "D" and "EM. 

The Anglo who headed Faction "A" was soundly defeated by the young 

lawyer, and many of the candidates supported by the Alianza president 

also lost. 

Through the years Mexicans had been less successful in winning 

elections than in helping elect Anglos who could be relied upon to ful

fill campaign patronage promises. Many Mexican jefes concerned them

selves less with the ethnic and racial backgrounds of candidates than 

with the likelihood of the latter to provide jobs for chicanos. The 

feeling of these politicos was summarized for me early in 1961 by the 

man who had been the leader of Faction "B". (At the time he had just 
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been convicted in Federal court of falsifying immigration document.) 

According to his observation: "It doesn't make much difference whether 

a candidate is a gringo or a chicano. One can screw you ("Uno le puede 

chingar") just as bad as another. The thing that counts is whether he'll 

deliver what he says he will when he gets into office." 

Although a woman of Mexican descent had been the Pima County 

Recorder for many years, women from the colony did not often seek 

political office. However, many contributed to the political life of 

the community and several, through politics, had moved into important 

city and county offices. For example, the city clerk was a Mexican 

woman, as was the clerk for the county board of supervisors and one of . 

the deputy county attorneys. Those men from the colony who involved 

themselves in politics often called upon their wives and other female 

family members for aid. "Women have the time to work," one of the 

Mexican jefes told me in 1960, "and without their aid a Mexican candi

date hasn't got much chance." Several of my informants reported that 

during the elections of 1958, a prominent U.S. Senator on a visit to 

Tucson sought out and spent several hours with two middle-age Mexican 

women who were madrecitas of large families. 

Just as it was important in other areas of colony life, the kin 

group played a significant role in the realm of politics. Family mem

bers were expected to stand together in support of a candidate (they 

did not always do so), and the Mexican political chieftans tried to en

list the support of persons from large extended families whenever they 

could do so. An informant reported that during the 1958 elections a 
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Mexican who had previously supported one of the prominent Anglo politi

cians switched his allegiance to another candidate and brought with him 

the votes of more than 100 close relatives. 

Those who played major roles in colony politics were not the 

only individuals of influence. A survey which I conducted during 

1958-59 revealed several other areas of leadership. One of the most 

important of these consisted of the Spanish-language radio announcers 

of the city. One man especially had a tremendous following among the 

lower middle and lower class Mexicans. An immigrant from a small mining 

town in the state of Zacatecas, he had come to Tucson in the 1930's after 

working previously in the copper mines at Jerome, Arizona. In addition 

to mining, he had conducted a radio program in Spanish on one of the 

Jerome stations, and was able to arrange a similar broadcast in Tucson. 

Despite the fact that he was an "outsider", he quickly gained a follow

ing among Tucson Mexicans, and the volume of advertising handled by his 

program helped the radio station to survive the depression. By the time 

I began my fieldwork in 1958, this man had become a local legend and was 

doing both radio and television broadcasts. 

Two other radio announcers were also very influential within the 

colonia at the time of my research. Both were immigrants, one being 

from Nogales, Sonora, and the other from Ciudad Juarez, Chihuahua. 

Either individually or collectively, the radio announcers often 

sponsored colectas (fund raising campaigns) on their programs to aid 

colony residents faced with crises of various kinds. In this endeavor 

they were often helped by the Mexican formal voluntary associations. 
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The successful Mexican businessmen constituted another influen

tial element of the colony's population. To the Anglos, these men 

symbolized the Mexican upper class, and although some ignored the daily 

round of the colony, when they did become interested in its affairs, 

they could quickly find followers. Among the most highly respected and 

influential of the Mexican businessmen was a bank vice-president who had 

served on the city school board a few years before I began my study. 

This man's father had continued to reside in Barrio Libre despite his 

son's prominence and success. 

Several Tucson druggists were men of influence. Foremost among 

these was the Anglo-Mexican who for many years had owned the city's 

largest drug chain. Although he had sold his business and retired a 

few years prior to the beginning of my fieldwork, he was still being 

sought out for advice on matters of particular interest to the Mexican 

population. Another prominent druggist, whose store was located in the 

downtown district, was the community's principal supplier of medicinal 

herbs and was much respected by the lower class population of the colony. 

He was one of few Mexicans who took an interest in such groups as the 

Tucson Council for Civil Unity. 

Barbers, butchers and bartenders also contributed importantly 

to the formulation of opinion within the barrios. The latter especially 

were influential with working class males who spent much of their leisure 

time in the cantinas. Politicians were well aware of the role of the 

bartenders (cantineros) and devoted much attention to winning them over 

in election years. 
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Apart from the church, the beauty parlor was a significant 

moulder of opinion among the women of the colony. Two such establish

ments which were especially influential came to my attention in 1959. 

One, located at the edge of Barrio Libre, was owned and managed by a 

woman from a pioneer Mexican family, whose husband was a druggist. 

She had been president of the Drachman School F.T.A. and of the Club 

Camelia. She was also active in the auxiliaries to a veterans' organ

ization and an occupational association. 

Another beauty parlor which played an important role in opinion 

making among the women of the colony was located in Barrio El Rio, and 

managed by a young woman whose brother was an official of the Democratic 

Party. As I was completing my fieldwork, this woman and her Anglo 

sister-in-law were talking about relocating their business to an Anglo 

neighborhood, a move which certainly would have reduced its influence 

on colony affairs. 

Some years prior to my study, the newspaper El Tucsonense went 

into a majority of the Tucson Mexican homes and may be presumed to 

have contributed significantly to the thinking of the colonia. However, 

it was forced to discontinue publication in 1959 upon the death of its 

elderly editor. Another paper, called La Voz, was put out by the head 

of the Sociedad Mutualista Porfirio Diaz who owned a small printing 

shop. It was an advertising "throw away" and not widely circulated 

throughout the community. For a short time during the period of my 

fieldwork, the head of political faction "B" prepared and distributed 

an inflammatory pamphlet of political tone known as Arizona P-M. Its 
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greatest appeal was to the lower class families of Barrio Libre (Carrillo 

_et<al. 1958). Just beginning to emerge as I finished my research was a 

paper called La Prensa, published by a young Mexican-American university 

graduate from California. Its influence on the thinking of the colony 

remained to be determined. 

Despite the fact that its affiliated lodges did not always 

follow the leadership of its supreme president, the Alianza was unques

tionably the most influential Mexican formal voluntary association. On 

political matters the Latin-American Social Club had been influential 

with many males of the lower middle and lower classes, but following 

the defeat of its candidate for county supervisor in the 1960 elections, 

its future role remained to be determined. With certain groups, the 

Sociedad Mutualista Porfirio Diaz and the Cocfo-Estrada Post of the 

American Legion were important opinion-making collectivities. 

Probably the most influential of the women's associations were 

the Club Camelia, the Ladies'Auxiliary to the Club Comwolei, the Damas 

Auxillares de la Logia Fundadora (the women's auxiliary to the founding 

lodge of the Alianza), and the Ladies'Auxiliary to the Benefit Sports

men's Club. 

Prior to World War II, the Mexican Consul had been a major 

influence on the Mexican colony, but this was not so in 1959. The 

Consul's closest friends in the community were the persons who retained 

the greatest patriotic interest in Mexico and these were declining in 

numbers at the time of my study. 
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Influences from Mexico 

Considering the proximity of Tucson to the Mexican border it 

was quite natural to assume that the city's continuing bi-culturalism 

was related to the opportunity provided local Mexicans to return to 

their ancestral homeland. However, my data revealed that many members 

of the colony had never traveled inside Mexico at all. The following 

is a rather typical statement from a person of Sonoran ancestry: 

Have you ever heard of San Miguel de Horcasitas? It's 
close to Hermosillo somewhere. Both my folks were born in 
that town and I understand it used to be the capital of 
Sonora. One of these days I plan to go down there, since 
I have a flock of relatives still living in that area. 

I do not, of course, intend to imply that none of the Mexican 

families of Tucson visited Mexico. Some maintained fairly close ties 

with Sonoran kin, making several trips across the border each year. For 

example, one family in my household sample was closely related to ranch

ing families in the Altar River valley of Sonora and some member of the 

kin group from Tucson was certain to be visiting Mexican relatives at 

any given time. Furthermore, Mexican kin--especially those from Sonora— 

were frequent visitors in the households of Tucson. As a general rule, 

those who came to the city had many relatives and spent days (sometimes 

weeks) going from household to household. While sojourning in Sonora 

myself, I was frequently asked by Mexicans to convey their respects 

(saludos) to relatives in Tucson. In more than one instance, these same 

persons called me later when they were in Tucson themselves. 

I gained the impression during my fieldwork that Sonora kin were 

more likely to come to Tucson than were Tucson Mexicans likely .to go to 
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the small Sonoran towns of the interior. However, in either instance, 

opportunity was provided for reacquainting members of the colony with 

Mexican cultural patterns. 

Almost all the Mexicans in Tucson made occasional visits to the 

border towns, especially Nogales, Agua Prieta and Mexicali. These were 

usually shopping ventures or visits to doctors and dentists whose fees 

were considerably less than those asked by Tucson professionals. Excur

sions to houses of prostitution in the border communities were fairly 

common among males of the colony. 

Much of the intermarriage between Tucsonans and Mexican nationals 

involved individuals from communities in Mexico located within a few 

miles of the Arizona-Sonora border. Nogales and Agua Prieta were par

ticularly favored. 

Many Tucson Mexicans had a great desire to visit Guadalajara and 

Mexico City. The parents of one of my informants finally realized this 

ambition in the summer of 1960 after saving nearly 10 years for the 

trip. Mexicans who had never been a dozen miles across the border to 

visit close relatives had traveled the entire distance to Mexico's 

capital city. These long trips were especially popular with honeymooners. 

Data collected from newspaper stories in 1959 revealed that more young 

Mexican couples visited central Mexico than any other region except 

Arizona's Grand Canyon. 

There were many institutionalized channels of communication be

tween Tucson and Sonora. The two state universities participated in a 

cultural exchange program which sent students and professors from Tucson 
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to Hermosillo and brought Sonorans to the United States. Prominent 

citizens of Sonora served on the board of directors of Tucson's Arizona-

Sonora Desert Museum, and representatives of both states were members 

of the Border Cooperation Committee. The opening day of Tucson's 

annual rodeo (which was called by the Spanish name "La Fiesta de los 

Vaqueros") was dedicated to international good will and Sonoran political 

and business leaders were always invited as honored guests. Tucson 

physicians occupied important posts in the Medical Society of the United 

States and Mexico, as did Sonoran doctors. Students of Salpointe High 

School made an annual trip to Sonora, as did the band of Rincon High 

School which presented public concerts in Hermosillo and Ciudad Obregon. 

Both the Anglo and Mexican populations of Tucson communicated with 

Sonorans through these institutionalized channels. 

Wealthy Sonorans came frequently to Tucson in order to shop in 

American stores. One department store, especially, attracted many 

patrons from Mexico. Most of the Tucson firms employed bilingual sales 

personnel and accepted Mexican pesos in exchange for merchandise. 

During the time the Arizona-Mexico baseball league was in exist-

ense, Tucson athletes frequently journeyed to such border communities as 

Ciudad Juarez, Chihuahua; Cananea and Nogales, Sonora; and Mexicali, 

Baja California; and athletes from those cities came to Tucson. However, 

this channel of communication was closed a few years before the begin

ning of my fieldwork, when the league ceased to operate. Its activities 

had continued to a diminished extent through the stimulation of the 

Tucson Benefit Sportsmen's Club, which sponsored a baseball team that 
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competed with others from Mexico. A Mexican golf team affiliated with 

the Randolph Park Golf Course also played a series of annual matches 

with a team from the Hermosillo Country Club. 

In addition to face-to-face communications, there was consider

able indirect Mexican influence on the Tucson colony. In many respects 

this was the more important of the two. 

Without doubt, the most significant of the indirect means was 

that provided by Spanish language radio programs. While only one of 

the Tucson stations broadcast exclusively in Spanish, several carried 

regularly scheduled programs in that language. The one Mexican station 

employed announcers from south of the border who kept in close touch 

with events in their homeland. Not only did they play the latest 

Mexican recordings, but they also broadcast information concerning 

Mexican entertainers, athletes and other notables. The newscasts carried 

on this station had a decided Mexican slant and presented far more in

formation about what was going on in Mexico than did those of the English 

stations. 

Prior to the arrival of television in the city, radio programs 

from Mexico itself kept Tucson abreast of developments south of the 

border. On a clear evening as many as 12 Mexican stations could be 

heard. However, television had cut seriously into the audience for 

Mexican broadcasts and it was doubtful if they were much of a factor 

in 1959-60. 

At the time of my fieldwork, a primary source of cultural 

material used by Mexican radio announcers in Tucson was the border area 
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of Texas. The most popular recording artists were from that region. 

Several Texas recording companies produced the kind of "folk" music 

which was traditional with north Mexicans from Baja California to 

Tamaulipas. This music had more appeal for Tucsonans than melodies 

from Jalisco and other parts of central and southern Mexico. Formerly, 

music from California recording companies had also been popular, but in 

1959 was heard less often than that imported from the Texas border. 

The most popular of the California artists was folk singer Lalo Guerrero 

who was a Tucson native. His recordings of La Burrita, El Sonorense, 

and Pancho Lopez (a Mexican "take-off" on the popular American song 

"Davy Crockett") were in unceasing demand. 

Tucson had one motion picture theater which showed only Mexican 

films. Two others presented Spanish language movies from time to time. 

Mexican movies were also shown on two of the television stations. Many 

of the pictures were quite dated, but were nonetheless well received. 

The Mexican press had very little influence on the colony. 

Occasionally, I saw Mexican newspapers from Cananea, Hermosillo, Nogales, 

and Agua Prieta in the homes of colony members, but most of these persons 

preferred to read English and, therefore, did not subscribe to Mexican 

periodicals. There were at least six locations in the city where Spanish 

language publications could be purchased. Four of these were drug 

stores, one was a newsstand, and the other, an establishment specializ

ing in the sale of religious articles. Paper back novels and comic 

books were among the best sellers. 

gely ignored by Tucson's Anglos, but of the utmost importance £r 
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to Mexicans living in the barrios, were the frequent visits of well 

known Mexican entertainers. Ballrooms on the south and west sides of 

town provided the setting for performances by these persons. 

Anglo-Mexican Relations 

In many respects, Tucson's record of Anglo-Mexican relations was 

outstanding among the large cities of the west and southwest. From the 

beginning of its public school system, the city had positively sanctioned 

the attendance of youngsters from both sub-societies in the schools which 

it maintained. Mexicans, since before the turn of the century, had par

ticipated equally with Anglos on juries and had made good use of their 

voting privileges. Anglo-Mexican marriages had since the Civil War been 

common in the community and examples of Anglo discrimination in housing 

and places of public accommodation were rare. 

Almost without exception, my Mexican informants, when discussing 

the subjects of prejudice and discrimination, either began or concluded 

their remarks with a qualification similar to the following: "Discrim

ination in Tucson is not nearly as bad as in Texas, or California, or 

lots-of other places in Arizona, like Phoenix for example. A Mexican 

can do whatever he wants, if he has the education and the determination." 

1. In North From Mexico. Carey McWi 11 lams (1949: 127) refers to 
an incident in which a Tucson Mexican was lynched by a mob. He cites it 
as an example of Anglo attitudes in the city in 1873. Had McWilliams 
taken the trouble to examine the facts related to this event, he would 
have found that the mob contained both Mexicans and Anglos, and that the 
lynching victim had perpetrated a crime against other Mexicans, not 
against Anglos. (He had murdered a young Mexican couple, well liked in 
the community.) The lynching was far more an example of frontier justice 
than of Anglo discrimination. 
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In the preceding chapter, I traced the historical development 

of the Tucson Mexican Colony, Indicating that some discrimination had 

occurred in the city and that it had been most effectively countered at 

the polls. Some of the small political chleftans of the colonla enjoyed 

boasting about what had been accomplished to overcome manifestations of 

Anglo prejudice. They regarded themselves and other colony members as 

much more aggressive in their relations with Anglos than were Mexicans 

in other communities. One told me: "Those chlcanos up in Phoenix aren't 

like the ones down here. They're a bunch of cobardes (cowards) and let 

the gringos push them around. Down here, we don't put up with that kind 

of stuff. This was our town first and the gringos damned well know it." 

In doing research for his dissertation, Getty (1949: 195) found 

a few instances of restrictive covenants against Mexican settlement in 

Anglo residential areas. However, they were relatively rare and seldom 

pertained to districts in which Mexicans were likely to seek housing 

(i.e., small lower middle and lower class neighborhoods on the north-

side). The executive director of the Tucson Council for Civic Unity 

reported that Mexicans had complete residential mobility in Tucson, 

something denied to Jews, Negroes, Indians and Chinese. In general, 

prior to the end of World War II, Mexican penetration of Anglo neighbor

hoods had proceeded slowly and involved only a few individuals with 

relatively high incomes who were not a threat to Anglos already residing 

there. 

Insofar as discrimination in places of public accommodation was 

concerned, my Mexican informants were able to recite few instances in 
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which they or other Mexicans had been refused service in restaurants or 

hotels. One eastside resort hotel was consistently mentioned as having 

a discriminatory policy against Mexican guests, and a restaurant on 

North Oracle Road was said to have refused service to Mexicans in the 

period immediately following World War II. One of my respondents took 

credit for persuading the restaurant to change its policy. According to 

him: 

I went in there one night and sat down at the bar with 
this Anglo buddy of mine. The bartender came along and served 
him, but ignored me. After about 15 minutes, he came by to 
serve my buddy another drink. I grabbed him by the shirt 
front, pulled him over to me, and said, "What's the matter, 
gringo, haven't you ever seen a good looking Mexican before?" 
He was scared I was going to hit him, which I might have done, 
and when I let go of him, he asked me what I wanted to drink. 
After that, I went in there a lot of times, just to see what 
would happen. The bartender always served me, and he and I 
got to be pretty good friends. As far as I know, they started 
letting other Mexicans eat and drink there, too. 

Economic discrimination was more commonly mentioned by my inform

ants than any other kind. Many persons called my attention to the policy 

of the Operating Brotherhoods of the Southern Pacific against admitting 

"Spanish-Americans" to union membership. This policy prevailed only in 

the Tucson district, and had considerable historical depth. It was 

popularly felt to have come about as a result of the use of Mexicans for 

"strike breaking", but an elderly retired engineer told me in 1960 that 

this restriction really resulted from Anglo fears that Mexicans might 

eventually outnumber and overwhelm them. I found similar sentiments 

among some of the Anglos in the Railway Clerks' Union. 

Aside from the railroad, the only other industries consistently 

charged with discrimination were the telephone and electric light 
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companies. Phone company officials denied that they treated Mexican 

job applicants differently from others, although they reported that they 

had to turn down many Mexican girls who wanted to be operators because 

they spoke English with an accent. (A few Mexican operators were on the 

job at the time of my survey.) Some Mexicans were also employed by the 

Tucson Gas, Electric Light and Power Company, but my Mexican informants 

stated that the company did not promote these employees to supervisory 

positions. 

Memories of job discrimination during the 1930's still lingered 

in the minds of my respondents. Several of them reported the case of 

a dime store which dismissed all its Spanish-speaking employees and 

later was forced to hire them back because members of the colonia began 

boycotting the establishment. The U.S. Employment Service was said to 

have once had a policy of maintaining separate lists of Mexican and Anglo 

job seekers so as to accommodate employers who did not wish to hire 

Mexicans. The Spanish-American Democratic Club was credited with having 

forced a change in this policy. 

Although employers interviewed during my fieldwork denied that 

they paid Mexicans less than others for doing the same work, I learned 

of one instance where an Anglo radio station manager attempted to hire 

a Mexican.receptionist at a lower wage than he had been paying the Anglo 

girl who preceded her. He was not successful in this effort. 

The popularity of Mexican women as fountain girls and clerks in 

the dime stores was said to relate to their willingness to work for 

lower wages than Anglos. On the other hand, Mexicans provided a heavy 

proportion of the clientele for these stores and it was good business 
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policy to give them jobs. I heard Mexican clerks lauded not only for 

their ability to speak Spanish, but because of their politeness with 

customers, and the neatness of their grooming. 

An informant associated with the movement (sponsored by the 

chamber of commerce) to attract industry to Tucson reported that he 

often stressed the supply of "Mexican labor" as an inducement to firms 

interested in establishing factories in the area. He admitted that he 

did so in such a way as to imply that Mexicans would work for lower 

wages. 

I did not hear of any professionals, Anglo or Mexican, who 

limited their clienteles to members of one or the other ethnic group. 

One Mexican informant (a lawyer) stated that he knew many Mexicans who 

in the past would not take their business to a Mexican attorney, and 

another respondent made a similar statement about Mexican doctors. 

However, in 1959-60, the Mexican professionals seemed to draw much of 

their clienteles from the barrios. Most also had some Anglo clients or 

patients. 

The businesses owned or managed by Mexicans and located in the 

barrios primarily served other Mexicans. However, a few outside the 

barrios had as many Anglo as Mexican customers. 

Both Anglo and Mexican informants seemed to feel that there was 

some discrimination against Mexicans seeking political office. I was 

frequently told that members of the colony had no trouble in getting 

elected to the state legislature in districts where Mexicans were in 

the majority, but that it was "an uphill fight" to win a county or city 
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wide election. On the other hand, the Mexican superior court judge 

commented that any qualified Mexican could be elected to a city or county 

office if he was willing to work hard and to let a few things "slide off 

his back." He reported that a common tactic of an Anglo opponent was to 

start a rumcr that a Mexican candidate was not a U.S. citizen and, 

therefore, ineligible to hold office. 

Over the years, a majority of the Mexicans elected to city and 

county posts had either had Anglo names, or been members of what the 

Anglos called "the old Spanish families." However, there was evidence 

to show that this was no longer the case in 1959-60. The Mexican who 

served on the city school board during the 1950's had a Spanish name 

which was relatively unknown in the larger community and his parents 

had immigrated to the city in the early 1900's. The Mexican city council 

member during the same period had been born in Mexico, as had the 

superior court judge. The young lawyer who was elected to the board of 

supervisors in 1960 was from an immigrant family which had settled first 

in Winslow, Arizona, and his family name was not known at all in the 

city. 

While Mexicans had enjoyed a certain amount of success in run

ning for city and county offices, they had never had any luck at all in 

running for positions in the state government. Unlike neighboring New 

Mexico, Arizona had never elected a person of Mexican ancestry to high 

state office or to Congress. 

Many Tucson Mexicans felt they were discriminated against by 

city police officers. Those voicing such sentiments were primarily from 
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the colony's lower classes and were individuals who had had frequent 

brushes with the law on such charges as intoxication, assault, and non-

support. One of the police captains insisted that his department did 

not deliberately discriminate against Mexicans, although he admitted 

that some of the individual officers, unbeknownst to him, might detain 

a Mexican more brusquely than an Anglo. Certainly, the poor command of 

English which was characteristic of some of the lower class Mexicans of 

the city, might have been expected to work to their detriment when being 

questioned by police officers. 

Charges of discriminatory law enforcement were seldom levelled 

against members of the county sheriff's office. There were many Mexican 

deputies in Pima County and the sheriff's department was much more highly 

respected throughout the colony than was the city police department. 

Complaints of differential treatment by the courts were also 

rare. As mentioned previously, Tucson Mexicans had long served on juries 

and Mexican lawyers were well represented in the office of the county 

attorney. 

During May, 1959, I collected statistics on arrests made by the 

city and county law enforcement agencies. Non-Indian males with Spanish 

names accounted for 33 percent of all the men arrested, and non-Indian 

females with Spanish names accounted for 22 percent of all the women. 

Although these were greater percentages of Mexicans than were found in 

the city's population, they may not be far out of line when we consider 

the depressed economic status of the Mexicans who lived in the barrios. 

Furthermore, 45 percent of all arrests of non-Indians with Spanish names 
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were for drunkenness. (Only 35 percent of the total arrests were for 

the same charge.) Assault and battery was another category in which 

Mexicans appeared to be overrepresented. Relatively few Mexicans were 

charged with such offenses as embezzlement, bogus check writing, and 

traffic violations. In its annual report for 1958 (p. 16), the Pima 

County Juvenile Court and Probation Department stated that 35 percent 

of all boys taken into custody and 28 percent of the girls were "Spanish-

Americans". A fairly heavy percentage of the Mexican total consisted of 

'neglected and dependent children, a consequence of the high rate of il

legitimacy among lower class Mexican families. 

While these statistics neither confirm nor disprove charges of 

discriminatory law enforcement in the city and county, they do demon

strate that members of the Mexican colony were frequently in contact 

with the authorities. 

During the period of my fieldwork the supreme president of the 

Alianza charged the bishop of the Tucson diocese with deliberately 

segregating Anglo and Mexican Catholics in the All Saints' parish. The 

pastor of All Saints replied publicly to this accusation, pointing out 

that the church was originally constructed to serve all persons, whether 

Anglo or Mexican, who preferred to have sermons delivered in English 

rather than in Spanish (as they were then being delivered at the nearby 

Cathedral of St. Augustine). He commented further that in the period 

since the church's construction, it had come to have the "most completely 

integrated congregation" in the community. 

The supreme president did not follow up his charge, which had 

been made in a speech before one of the Mexican defense organizations 
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in Texas. 

In the spring of 1958, a public opinion class at the University 

of Arizona, conducted by Professor Bernard Hennessy of the Political 

Science Department, carried out a project designed to measure Mexican-

American attitudes and opinions in Tucson. Three of the five students 

who helped Professor Hennessy with his research were of Mexican descent 

(Carrillo et al. 1958). One of the things they attempted to measure was 

"the attitudes and opinions of Mexican-Americans on minority group dis

crimination, both generally and in terms of their own experiences." 

The interviews which they conducted were with the residents of 136 

houses (randomly selected) in Menlo Park, and in the barrios of Anita, 

El Hoyo and Libre. Respondents were asked initially whether they felt 

"that the majority of the Mexican-American people were discriminated 

against." If they answered affirmatively, they were then asked to 

describe the manifestations of this discrimination and to comment on 

means which might be employed to overcome it. Members of the interview 

team stated in their report that they had assumed "that the majority of 

the respondents would feel that the Mexican-American people were dis

criminated against." To their surprise, only 27 percent of those inter

viewed so responded. Furthermore, the strongest complaints came from 

persons in the upper income groups of Menlo Park, who maintained they 

were victims of social discrimination from their Anglo neighbors. 

Representatives of lower class families mentioned economic discrimina

tion as their principal concern. Members of both strata said they felt 

discrimination could be overcome through education, thus indicating 
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that they did not feel It was Insurmountable. 

The results of the survey in Menlo Park equate with remarks from 

some of my own Informants In that neighborhood. I found ethnic tensions 

to be somewhat more pronounced in Menlo Park and in southside housing 

developments near the Veterans' Hospital than in other Tucson neighbor

hoods. Interestingly enough, some of the Anglos in the southside dis

tricts complained that they were the ones discriminated against. For 

the most part, these Anglos were from the lower middle and lower classes, 

were recent arrivals in the community, and had not been able successfully 

to break through the kinship barriers which surrounded their Mexican 

neighbors. Many had lower incomes than did Mexican families of the 

same areas. 

Mexican informants often stated that the Anglos who had come 

into the city following World War II were less likely than the "old time 

gringos" to understand them, and more likely to regard them in terms of 

unfavorable stereotypes. However, they also seemed to feel that preju

dice among the newcomers was easier to overcome if close contact could 

be established. "Most of the new arrivals have heard about Mexican 

bandits, braceros, and the peon types," one informant said, "and that's 

what they expect us to be like. When they come here, they are a little 

bit afraid or something and stay away; but when they get to know us 

better, they change a lot." 

I found a considerable reservoir of good will toward Mexicans 

among my Anglo acquaintances in Tucson. In fact, positive attitudes 

were much more in evidence than negative ones. Many Anglos were 
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interested in learning Spanish, liked Mexican food and Latin music, and 

appeared somewhat envious of the solidarity of the Mexican extended 

family. Anglo newcomers to the community were often attracted to the 

"romantic past" (far more romantic in fiction than in fact) of the area, 

being especially taken with the so-called "old Spanish" heritage. Since 

the Mexican colony was assumed to be the direct beneficiary of that 

heritage, it was shrouded with a certain romantic aura. 

It was my impression that a vast majority of the city's Anglos 

had few close social contacts with Mexicans, but when they did meet them 

treated them as individuals, rather than in terms of group stereotypes. 

On the other hand, in the abstract, many did have well-defined stereo

types. A substantial number had both a favorable stereotype (the "old 

Spanish") and an unfavorable one (the "Mexican"). If a member of the 

colony was light skinned or blue-eyed, well educated, wealthy, and 

successful (by Anglo standards) in a business or profession, he was 

certain to be considered as a representative of the "old Spanish" type 

and referred to both in Anglo circles and in public as a "Spanish-

American." However, lacking the above qualifications (especially the 

one relating to successful performance of a prestige occupational role), 

he was likely to be placed by Anglos in the "Mexican" category and, at 

least in private, referred to by them as a "Mexican." 

Associated with the Mexican stereotype were such qualities as a 

volltile temperament, lack of initiative, unwillingness to make decisions, 

lax morals, male abuse of women, laziness, alcoholism, and fanatical 

devotion to one's kin. Qualities associated with the "old Spanish" 
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stereotype were intelligence, Industriousness, family devotion, devout 

Catholicism, romanticism, and good manners. Both stereotypes were 

characterized by a "double standard" of sexual behavior of men and 

women. 

The "old Spanish" concept was deeply resented in the Tucson 

Mexican colony, especially by persons to whom Anglos did not regularly 

apply it. Some of my informants took obvious pleasure in pointing out 

to me that one prominent businessman in the community was reported to 

have an Indian grandmother and was known to have a Spanish ancestry 

which was at least four generations removed from the Iberian Peninsula. 

On the other hand, many of those who most resented the "old Spanish" 

concept deferred to it by calling themselves "Spanish" or "Spanish-

American" when in the company of Anglos. 

Many Mexicans also had unfavorable stereotypes of Anglos, whom 

they regarded as avaricious, overbearing, rude, female-dominated, unkind 

to their relatives (especially elderly ones), overly concerned with 

efficiency, and inclined to look down on other ethnic groups. However -

at least above the lower class level - they, like the Anglos, were 

usually willing to judge an individual on the basis of his demonstrated 

personal qualities, rather than in terms of group stereotypes. 

Lower class barrio dwellers were often highly suspicious of 

Anglos, especially of those who came unsolicited into their neighbor

hoods. This is understandable when one considers that about the only 

Anglos who ever knocked on their doors were salesmen, bill collectors, 

welfare workers, and process servers. 
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In view of the general absence of institutionalized discrimina

tion and the relatively high degree of inter-ethnic tolerance which had 

characterized Anglo-Mexican relations in Tucson throughout most of its 

history, the significantly wide and deep social gulf separating the two 

populations is somewhat enigmatic. Mexicans lagged far behind the 

Anglos (and even behind other less privileged minorities) in educational 

attainment, enjoyed substantially lower median family incomes, and despite 

a fairly high intermarriage rate, mingled socially with Anglos to a re

markably limited degree. 

Emerging from my Tucson study was a picture of two ethnic groups 

living side-by-side over a long period of time with relatively little 

tension and hostility; whose members intermarried when the social situ

ation was propitious for the incubation of marriage relationships, and 

who consistently shared certain community institutions; yet who generally 

retained their separate ethnic identities. The common American tendency 

upon perceiving two groups maintaining this sort of "arms length" 

relationship - especially where one is so obviously dominant - is to 

assume a high degree of discrimination on the part of one or the other. 

However, in the Tucson instance, the facts as I observed them gave only 

slight support to such an assumption. 

Folk Survivals 

Despite the fact that many Tucson Mexicans had been urbanites 

for their entire lives, I observed numerous survivals of Mexican folk 

culture, especially among the residents of the barrios. Most commonly 

encountered were indications of strong beliefs in witchcraft, phantoms, 
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and the superiority of herbal cures over modern medicines. 

Several women in the colony were pointed out to me by informants 

as brulas ("witches"). A cantina proprietor in South Tucson reported 

that, on the request of his former wife, one of these women had put a 

hex (mal puesto) on him which he had been able to remove only with the 

aid of a Papago Indian medicine man. A woman who had recently immigrated 

to the community from Nogales, Sonora, described some of her experiences 

with witchcraft in the following terms: 

A few days after I was married I heard a noise outside 
my window as I was getting ready for bed. When I looked out 
I saw my husband's ex-sweetheart standing in front of one of 
the doors leading into our apartment. When I went to that 
door, the girl ran away. 

The next morning when I got up, I saw three small bundles 
on the sidewalk, one in front of each door. I opened one and 
found that it contained feathers, paper, hair and a lot of 
other things. I left the bundles where I found them and went 
next door to tell one of my neighbors. She said this was the 
work of a witch and helped me to collect and burn the bundles 
and clean up the sidewalk. I worried about this for a long 
time, but I don't think it did me any harm. 

Several years later, my husband died suddenly. A few days 
before this happened, he had a dream about death. After his 
funeral I went to a fortune teller ("adivinadora"). She told 
me that at the time of this dream a spell was being placed on 
my husband and me, but that I survived because I had a "cross 
of veins" in my neck which protected me. I later confirmed 
this with another fortune teller, a man. 

A young woman who worked for the Spanish language radio station 

told me of the bewitchment of her aunt, also the work of an ex-sweetheart 

of her husband's. In this case, the spell was placed through stuffing 

a used menstrual pad inside the aunt's pillow. According to my inform

ant, the aunt was successful in having the spell removed before it did 

her any harm. 
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I have no idea how widespread the belief in witchcraft may have 

been in Tucson. Most of my informants, when the subject was broached, 

tended to scoff, although some later told me they did so because of fear 

that "I would laugh at them." The latter attitude is exemplified by an 

encounter I had with the driver of a beer truck one afternoon in a 

cantina. In the course of striking up an acquaintance with him, I in

quired whether he had ever heard any stories about witchcraft in Tucson. 

He denied that he had and laughed at the idea. After a few drinks, 

however, he became more confidential and confessed that one of his aunts 

had been accused of being a witch and that he knew of many persons in 

the community who had had spells placed on them. Several other cantina 

patrons (all males) joined in our conversation and it seemed apparent 

that most of them believed at least to some degree in witches. 

Whatever the consensus may have been about witchcraft, there 

were unquestionably many residents of the barrios who believed strongly 

in die efficacy of medicinal herbs. The Flores Pharmacy on West Congress 

Street was the principal supplier of such items for the other drugstores 

of the barrios. The proprietor of this establishment knew precisely 

where to go in the Tucson area to collect the most beneficial leaves, 

stems and roots. There was also an herbal supply house in Nogales from 

which he and other Mexicans purchased many of their medicines. I became 

acquainted with the female proprietor of this store and, from her, learned 

a great deal about the herbal medicines which were most used by Mexicans 

in Tucson and elsewhere. Among the most popular of these were yerba del 

manso (Anemopsis californica), a cure for tonsilitis, mumps and other 

glandular ailments; ruda (Ruda cabruna) used to abort pregnant women; 
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sauco (Sambucus, or elderberry) which was made into a tea for persons 

suffering from colds; chuchupate (Umbelliferae sp.), a favorite treat

ment for toothache and dysentery; flor de azar (orange blossoms from 

Citrus sinensis) drunk as a tea for heart palpitations; yerba de la 

vfbora (Gutierrezia furfurecea), another tea felt to be beneficial in 

curing diarrhea; cascara de mesquite (bark from the mesquite or Prosopis), 

taken as a tea to reduce fever and mixed with salt to provide a purga

tive; amole (Yucca baccata) made into a shampoo to cure dandruff and 

prevent falling hair; anfs (Plmpinella anisum) used as a tea for stomach 

ache; manzanilla (Anthemis nobilis, or common camomile) much employed for 

intestinal disorder, especially by pregnant women; negrita (Sphaeralcea 

lobata), pulverized and mixed with pomegranate rind and olive oil for 

neuralgia and also drunk as a tea for stomach ache; romero (Rosmarinus 

officinalis), dried and pulverized, then mixed with water for a douche 

and also used as a fumigant; oregano (Origanum vulgare), made into a tea 

taken as an abortive; and belladona (Atropa belladonna), mixed with lard 

to make a salve for the cure of rheumatic and arthritic pains. Certain 

persons in each barrio were considered to have superior knowledge of 

these herbs and were accorded the title of "curer" (Curandero). Mexicans 

also visited one Chinese herb doctor and several naturopathic physicians 

in the city. 

Two of the most common ailments of "mysterious origin" mentioned 

by my informants were mal de ojo and mollera. The former, called "evil 

eye" in English, was a disease of children which resulted in a loss of 

spirit and listlessness .(perdida del animo). It was said to be caused 
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by a glance (una mirada) from a person who had the power to do evil, 

"even though he might not know about it." To prevent mal de oio, my 

informants recommended that the person with the evil eye either touch 

the affected child or spit in its mouth. 

Mollera, a common ailment in dehydrated infants, was character

ized by the sinking of the fontanelle region of the head. The standard 

cure of the midwives (parteras) or curanderos was to place salt on the 

baby's head, turn it upside down, and press with the thumb (placed inside 

the mouth) against the hard palate of the baby. My informants remarked 

that through this means the sunken fontanelle could be pushed out even 

with the surface of the surrounding area of the skull. 

Susto or espanto ("fright") was another ailment of mysterious 

origin mentioned by my respondents. The symptoms were listlessness, 

loss of weight and inability to sleep. I was told that the curanderos 

were able to prescribe herbal cures for susto, although if it persisted 

it might be necessary to consult an adivinadora (fortune teller) to 

determine whether the ailment was caused by a mal puesto. 

Another common malady was a liver pain of uncertain cause 

referred to as empacho. Anil (indigo or Indigofera sp.) dissolved in 

water or olive oil was a popular remedy. 

At the time of my survey, most of the Mexican women were having 

their babies in hospitals, but a few midwives still served the women of 

the barrios. In 1957, the Arizona legislature passed a law requiring 

midwives to be licensed. Prior to that time, they had been able to 

practice without a license, provided they could secure a health certifi-
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cate. In 1939, with the assistance of the supervisor of nurses for the 

Pima County Health Department, the midwives of Tucson had organized a 

midwife protective association with 15 members. By 1957, when the law 

was changed, the membership had dwindled to nine, and, at the time of my 

fieldwork, only four midwives (three Mexicans and one Negro) were prac

ticing in the community. The county health nurse remarked that 

approximately 100 babies each year were being delivered by these women, 

"most of them Mexican." In February, 1959, eight Mexican mothers 

attended by midwives gave birth in their homes. 

A common custom of lower class Mexican women was that of binding 

themselves with a belt about the upper abdomen when they were about two 

months pregnant. One informant told me this was intended to prevent the 

baby from coming out through the mouth ("para que el nino no se suba 

para arriba y. saiga por la boca"). The custom was known as j£ fajada. 

the girdling instrument being called La fa.la. A Spanish speaking public 

health nurse reported that the fa 1a was sometimes wound so tightly about 

the abdomens of obese Mexican women that one had to dig "through the 

folds of fat" to be certain they were wearing it. She said it was often 

so tightly fixed that it was virtually impossible to get scissors or a 

knife blade under it. "In these cases," she stated, "we simply have to 

leave it until the baby is born." 

Some Mexican mothers, after being delivered, insisted that the 

attending partera or physician wrap the afterbirth and bury it "so that 

it will not get cold" ("para que no se enfrjfa"). They felt that if the 

placenta were allowed to cool, they would suffer from entuertos (pains 

of after-birth). 
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Many Mexican women, even when they had their babies in hospitals, 

observed the custom known as la dieta (literally "the diet"). There was 

some dispute as to how long this should go on, but most informants named 

periods of time lasting about 40 days after the birth of the child. 

During this interval, the mother was expected to refrain from bathing 

either herself or the child. For the first eight days, the mother was 

permitted to eat only bread, milk and coffee. After the eighth day, she 

might add eggs to her diet. At no time during the dieta could she eat 

beans, chili or acid fruits. Furthermore, she was expected to abstain 

from sexual intercourse with her husband. A woman who became pregnant 

during the dieta was certain to be gossiped about. 

Mexican mothers who observed the dieta did not feed their infants 

during the first three days after they were born. However, they did 

give them manzanilla and often placed cords around their wrists to ward 

off infection. As indicated above, they did not bathe their babies 

during the period of the dieta. A doctor informant from Sonora told me 

this often created a serious problem when he prescribed cold baths for 

infants with high fever. "I usually have to go and give them myself," 

he remarked. "The mothers simply won't do it." 

I did not inquire formally into the mythology of the Mexican 

colony, but heard many references to two legendary figures--El Tejano 

and La Llorona. 

El Tejano was an apparition on a white horse, the ghost of a 

highwayman who had terrorized the countryside south and west of Tucson 

during the 1880's. Some informants stated that he was most likely to 
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be seen on the road between Tucson and the San Xavier Mission; others 

maintained that he patrolled Silverbell Road where it cut through the 

Tucson Mountains. One man told me that he knew of a cave on the side of 

El G«to Mountain (often called "Cat's Back" by Anglos) in the Tucson 

Range where El Tejano hid his treasure. This same individual reported 

that he once saw El Tejano at the ranch where his family was living. 

He was a child at the time and stated that he was very frightened. He 

summoned his grandfather from bed and the old man told him that he, too, 

saw the mysterious figure "riding his horse through the corral." 

El Tejano was said to have eluded his pursuers through the device 

of putting the shoes of his horse on backwards. Those who told me this 

version of the story said that El Tejano was undone by a blacksmith who 

put the shoes on correctly; and that the ghostly figure rode about the 

countryside in search of the man who had deceived him. Others maintained 

that he was betrayed by a sweetheart and that he wandered about in search 

of her. Informants disagreed also as to whether El Tejano was an evil 

and dangerous man or a kind of Robin Hood. 

La Llorona ("the weeping woman") was the ghost of a mother who 

searched for her dead child. She appears in the legends of many Mexican-

Americans of the southwest (Griffith 1948: 314). 

Colony Diversions 

Although exchanging visits with relatives took up much of the 

free time of Tucson Mexicans, there were other activities in which they 

also indulged with considerable frequency. Dancing was one of the most 

important of these. On the average of once a week, one of the Mexican 
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social clubs sponsored a baile at a Tucson ballroom. The preferred sites 

for these events were Bob's El Rfo Ballroom near St. Mary's Hospital and 

El Casino Ballroom on East 26th Street. The Del Rjfo Ballroom on West 

Speedway, while somewhat less popular than the other two, also provided 

the setting for many public and private dances. In addition to these 

affairs, there were numerous bailes sponsored by the lodges of the 

Alianza and held in its ballroom (known as the Club La Selva), and by 

the Sociedad Mutual is ta Porfirio Djfaz and the Latin-American Social Clib, 

both of which had their own facilities. 

Dancing was an activity which was popular with people of all 

ages, although the musical tastes of the younger and older generations 

differed in some respects. Polkas and waltzes were much preferred by 

those of middle age and beyond; whereas rock and roll and other current 

dances of Anglo youth, together with mambos, cha-cha's and the most 

popular Latin-American dances of die moment, had more appeal for the 

younger set. Both appeared to enjoy fox trots and boleros. Tangos 

enjoyed some popularity, especially among the better dancers. 

There were several Tucson orchestras which provided music for 

these dances, and orchestras were also imported from Nogales and other 

cities of Mexico. Occasionally, these were well known musical groups 

which had appeared in the Mexican movies, or had made recordings. 

Many residents of the barrios were, themselves, excellent amateur 

musicians and derived much pleasure from playing the guitar and singing. 

I often heard "home-made" guitar music as I wandered through the barrios 

on Sunday morning. Mexican youngsters took guitars with them on picnics 

to Mount Lemmon or Sabino Canyon and entertained each other in this 
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fashion. Others brought guitars into some of the barrio cantinas and 

played for the hangers on. I occasionally had the opportunity to sit 

in on extra-curricular musical sessions after the closing of cantinas, 

especially on week nights when the crowds were small and only the regular 

customers from the neighborhood were present. 

Sporting events were a major diversionary activity, especially 

for Mexican males. Even those who could not afford to attend the foot

ball and basketball games of the University of Arizona were avid fans 

(aficionados). During the life of the Arizona-Mexico baseball league, 

Mexican men and boys were the most loyal supporters of the Tucson Cow

boys. (The fact that I broadcast sporting events for one of the local 

radio stations while attending the University probably made my name 

better known throughout the Mexican colony than anything else I could 

have done.) 

Most of the city's public parks were located in or close to the 

barrios and Mexicans participated extensively in the organized activi

ties of the city and county recreation departments. Even the Mexican 

girls contributed to the make-up of the excellent women's softball teams 

in the community. 

The cantina was a favorite hangout of many Mexican men. Some, 

in fact, apparently spent more of their waking hours in bars than they 

did at home. While at the cantina. they played shuffleboard, pool and 

sometimes cards (usually in a back room). In one bar which I frequently 

visited, there were several men who regularly played dominoes and check

ers. Occasionally, men brought their wives or current girlfriends into 
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the cantinas with them, but more often they came alone. The constant 

vulgarity of the cantina habitues was more than most "respectable" 

women could stand, and any woman who wandered alone into a Mexican bar 

was considered fair game. There were a few Anglo women who were fre

quently seen in the cantinas of South Tucson. If known to be engaged 

in a liaison with one of the regular customers, these women were respected 

and politely treated. If they were not so engaged, they could expect to 

receive numerous propositions. Marriage did not often stand in the way 

of a cantina intrigue. 

The church was a center of activity for many Mexican women, 

especially those of middle age and beyond. They busied themselves with 

decorating the altar, helping priests to keep the buildings clean, and 

arranging bazaars and other money-raising events. 

I did not gain the impression either from my survey of Tucson 

associations or from personal observation that many members of the 

Mexican colony had hobbies, or provided patronage for the numerous 

artistic performances staged at the University of Arizona. 

Meetings of formal voluntary associations took up some of the 

time of colony members and their participation in these social units 

will be discussed in more detail in succeeding chapters. High school 

youngsters participated in many of the activities of the schools which 

they attended and dating was coming to be more common among Mexican 

teen-agers. 

In spite of all the outside activities in which they could 

participate, many Mexicans continued to find most of their leisure time 

taken up with matters which involved their families. This was especially 
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Mexican Values 

The literature on dominant values ("themes" or "personality 

determinants") in Mexican culture is a substantial one and has been 

reviewed in considerable detail by Gordon Hewes (1954). In commenting 

on Hewes' resume, Beals (1957) points out that the authors which Hewes 

cites have primarily written of the values of rural Mexicans and he 

urges scholars to undertake studies of the behavior of urban Mexicans, 

as Oscar Lewis (1959, 1961) has more recently done. Beals himself 

reports on the values of Mexican exchange students in the United States, 

but advises his readers not to apply his conclusions too freely to 

urbanites in all parts of Mexico. Along these same lines, Hewes comments 

(1954: 216): 

The representativeness of the image of the contemporary 
Mexican is dependable only for the central states, in which 
about half of the national population is found. Outlying 
regions, such as Vera Cruz, Sonora, Chihuahua, Nuevo Leon, 
Oaxaca or Yucatan, are held to depart in various ways from 
the basic pattern. 

Many of the "themes" listed by Beals for his exchange students 

are well known ones which have been incorporated into the common Mexican 

stereotype. Included are the following: 

1. First loyalty is owed to the family. 
2. Men are superior to women and require a freer sex life. 
3. The mother is the center of the home. 
4. Siblings must support one another. 
5. Love is both tragic and romantic. 
6. Race, caste and class are important determinants of status 

and character. 
7. La raza (essentially "the culture of the group") is the 

source of spiritual unity. 
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8. One should always defend la patria. 
9. Things foreign are always superior ("malinchismo"). 
10. The old ways are better. 
11. Religion is the basis of the society and the moral order. 
12. To lead the good life, one must have non-material goals. 
13. Education is the basis of social approval. 
14. Ritual is to be valued. 
15. Death is to be accepted. 
16. Life is to be lived dramatically. 
17. Music is a true expression of Mexico. 
18. The universe is hierarchically ordered. 
19. A real man is muy macho. 
20. The individual personality is to be valued. 
21. Manual labor is degrading. 

22. Success is measured in traditional terms. 

While the values mentioned by Beals are assumed primarily to 

characterize the middle and upper classes of Mexican cities, many are 

similar to those which Hewes synthesizes from the writings of Mexican 

and American observers who are more concerned with the people of rural 

areas and with the lower classes ("los pelados"). As Hewes (1954: 216-

217) points out, Mexican investigators have treated their compatriots 

less kindly than foreign writers. Among the characteristics stressed 

by these writers is the great feeling of inferiority or insufficiency 

(related to number nine on Beals' list). This quality is seen as respon

sible for tendencies to be easily insulted, to feel it constantly 

necessary to prove one's masculinity (machismo), and to be highly 

suspicious of the meanings and motives behind the behavior of persons 

with whom one is only slightly acquainted. According to Hewes (p. 217), 

the pelado "overwhelmed by his sense of personal worthlessness... takes 

revenge against others at the most trivial provocation." Thus, "Needing 

a support for his ego, the pelado creates the fiction of his own enormous 

virility. Velasco Gil remarks, *in our uncivilized Mexico, where life 
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is so cheap, men are obliged to be "males" in order to live as men'" 

(Hewes 1954: 218). 

As I noted previously, the exaggerated male behavior referred 

to in the Hewes quotation, is commonly called machismo (from macho, 

meaning male). One who exhibits such behavior is said to be muy macho. 

In Chile, where I once lived, such an individual was more commonly 

described as "muy gallo" ("very rooster-like"), and in Southern Arizona 

and Sonora I often heard the expression "muy hombre" ("very manly"). 

Despite different names, the condition described is the same in all 

cases. 

In quoting Mexican writers, Hewes goes on to point out that the 

lower class Mexican, because of his feeling of insufficiency, is likely 

to "lord it over" others when elevated to a position of power. In 

Spanish, this dictatorial exercise of authority is spoken of as 

"caciquismo" or "caudillismo" (either of which may be translated as 

"chiefliness"). 

Fantasy building is described as another outgrowth of the in

feriority feeling. In such fantasy, one is either a hero or a saint 

and, to become either, must die. Thus, martyrdom is sought and death 

becomes the ultimate means of salvaging personal prestige. One Mexican 

writer, whom Hewes quotes, refers to the Mexican preoccupation with 

death as "necrolatry" and feels it is rooted in both the indigenous 

civilization and the Spanish culture which provide the Mexican heritage. 

According to Hewes (1954: 219), the necrolatry of the Mexican is 

reflected in the "morbid eagerness" of Mexican medical students, the 

i 
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sanguinary statues found in Mexican churches, newspaper elaborations of 

traffic fatalities, morbid picture themes, enthusiastic celebration of 

the Day of the Dead, and bullfighting. 

Hewes also discusses the values upon which lower class family 

structure is based. According to him (1954: 220), 

The family structure is outwardly patriarchal, with its 
usual correlate of a double moral standard, intricate mechan
isms to safeguard the chastity of wives and daughters, and 
tacit approval of wife-beating. Despite this, or perhaps 
because of it, the 'inner family' is maternal; according to 
Cordova Sandoval, the mother alone gives coherence to the 
family unit. Illegitimacy is actually very common, and the 
anticlerical tendency is shown in the very liberal divorce 
laws of what is an overwhelmingly Catholic country. 

Hewes quotes several Mexican writers who maintain that their 

countrymen are vague in their notions of space and time and unable to 

arrive at positive conclusions. The culture pattern is said to put very 

little emphasis on finishing what one begins and pertinacity is a rare 

attribute. Fatalism is mentioned as a common trait, most overtly present 

in the lottery and other forms of gambling. 

In summarizing these comments, Hewes (1954: 222) remarks: 

A conceptual framework which fits many if not all of the 
asserted Mexican character traits...is at hand in Adorno and 
Frenkel-Brunswik18 "authoritarian personality" which they 
claim to have found in significant numbers in the United States 
population sampled by them. Extreme ethnocentrism, exaggerated 
nationalism, and preference for powerful leadership are linked 
with a frantic concern for the sanctity of womanhood, fatalism, 
etc. In Riesman's formulation, the bulk of the Mexicans are 
still probably 'tradition-directed' rather than 'inner'-or 
'other-directed,' but these categories are too broad to be 
used for prediction. 

The two most notable studies of the dominant themes in the 

culture of Mexicans in the United States are those of Florence Kluckhohn 

(1941) and Ozzie Simmons (1951). Themes which these scholars recognize 
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do not differ appreciably from those just cited. "Loyalty to the family" 

(listed by Beals) is incorporated into Kluckhohn's "familia configuration" 

and included by Simmons in his "personalistic sense of loyalty and 

obligation." The themes which Simmons calls "extreme sensitivity to 

insult", "submissiveness", and "primacy of the mood" are all covered by 

Beals and Hewes under such headings as "machismo", "life is to be lived 

dramatically", "fatalism", "death is to be accepted", etc. Kluckhohn 

includes the lack of a concept of future time in the theme which she 

calls "the manana configuration" and places the tendency to dramatize 

within her "comba configuration." 

While I did not make use of any of the recognized anthropological 

or psychological techniques to determine the dominant themes in Tucson 

Mexican culture, I did recognize the presence of some of those cited by 

the scholars whose works I have just discussed. Certainly, I found 

evidence that first loyalty was owed the family, that males were con

sidered superior to females and demanded a freer life, that machismo was 

important, that there was deep sentimental attachment to the mother 

image, that music was regarded as a true expression of mexlcanismo, that 

life was considered to be controlled by outside forces, and that drama 

and fiesta were highly valued. On the other hand, I did not find that 

death was so extensively glorified as the Mexican writers quoted by 

Hewes had indicated. Furthermore, while I discovered many Mexicans with 

decided feelings of inferiority, I encountered others who did not have 

them. Certainly, these feelings of inferiority were less common among 

the middle class Mexicans of my household sample than among lower class 

Mexicans whom I knew. 



CHAPTER IV 

Mexican Participation in Formal Voluntary Associations 

At the beginning of Chapter I, I pointed out that my study of 

the formal voluntary associations of Tucson was undertaken with the aim 

of ascertaining the extent to which members of the Mexican colonia 

employed these social units for the satisfaction of their needs, and 

the extent to which their participation in such social units afforded 

them opportunities fo'i*>' interacting with the dominant Anglo population 

of the community. At the outset I assumed that, from the Mexican 

point of view, there would be two complexes of associations in Tucson: 

one created by the colony itself; and the other, created and supported 

principally by non-Mexicans. I assumed, further, that associations 

belonging to the latter complex would draw most of their membership 

from the numerically superior and socially dominant Anglos, and would, 

therefore, provide the most opportunity for Anglo-Mexican interaction. 

In discussing the sharing of roles by Anglos and Mexicans 

within the structures of formal voluntary associations, I shall through

out the remainder of this dissertation employ the term "systemic 

linkage" which I have borrowed from Professor Charles Loomis (1959, 

1960). According to Loomis (1959: 55), systemic linkage is "the 

process whereby the elements of at least two social systems come to 

be articulated so that in some ways they function as a unitary system." 

Loomis (1960: 4) defines a "social system" as one which consists of 

193 
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"the interaction of a plurality of individual actors whose relations to 

each other are mutually oriented through the definition and mediation 

of a pattern of structured and shared symbols and expectations." The 

elements which Loomis attributes to a social system are belief, senti

ment, goal, norm, status-role, rank, power, sanction, and facility. 

In setting up my dissertation problem, I assumed that the 

Mexican population of Tucson was characterized by a set of distinct 

interaction patterns which could properly be considered the social 

system of that ethnic group. Furthermore, I recognized that Tucson 

itself had a social system in which Mexicans participated, but which 

in some respects was different from the social system of the colonia. 

Furthermore, I knew that the social system of the larger community was 

dominated by patterns which were Anglo, rather than Mexican. In the 

light of Loomis's concepts and my own assumptions, I defined a part of 

my problem as that of determining the extent to which the Mexican social 

system of Tucson was "linked" with that of the total community through 

the sharing by Mexicans and others (primarily Anglos) of status-roles 

(memberships) in formal voluntary associations. 

My first task was to define as nearly as possible the "universe" 

of formal voluntary associations in each of the two complexes cited on 

the previous page. Insofar as the Mexican complex was concerned, I 

began with a list provided me by the Alianza Hispano-Americana. Because 

the Alianza was a Mexican organization of "high visibility" from the 

point of view of persons outside the colony, it was frequently called 

upon to help with enlisting the support of colony members for community 
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"causes". In order to preserve this "image" of itself the Alianza had 

found it useful to accumulate as much information as possible about the 

various collectivities which the Tucson Mexicans had formed. 

The chamber of commerce fulfilled a similar role at the level of 

the total community and provided me with a list of more than 400 formal 

voluntary associations (including some from the Mexican complex) which 

drew membership from the Tucson area. (One employee of the chamber 

devoted her entire time to keeping this list current and to establishing 

and maintaining communication with the officials of these associations.) 

During the period of my fieldwork I was able to supplement my 

two basic lists with information obtained from the daily newspapers, 

radio and television broadcasts, and other sources. I also established 

19 different categories in which I placed the associations of both 

complexes. Working alone and with time limitations on my research, I 

despaired of contacting officials of all the sodalities which came to 

my attention. I, therefore, set out to sample some of those in each 

category of the non-Mexican complex, and to learn as much as possible 

about all of those in the colonia group. The remainder of this chapter 

will be devoted to a presentation of data derived from my surveys. I 

shall not list in this chapter the names of all the associations of 

both complexes, but this information has been made available to the 

reader in Appendix A. The Mexican complex is also listed separately 

in Appendix B. 
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Academic Experience Sodalities 

In this category I placed all formal voluntary associations 

connected with the public and sectarian (religious) schools which served 

the community. Although a few of these sodalities were largely Mexican 

in membership, I did not list any of them with the Mexican complex, 

since the parent social systems (i.e. Tucson School District No. 1, the 

Catholic Church, etc.) transcended the colonia. 

I recognized three distinct sub-categories among the academic 

experience associations. The first and largest of these included the 

sodalities whose members were drawn from particular student bodies. 

Examples included the Quill and Scroll Club, the National Honor Society, 

the Y-Teens, the Newman Club, and college fraternities and sororities. 

Within the second sub-category, I placed the sodalities whose members 

had shared particular academic environments in the past. These "alumni" 

associations were of two types: those whose members had attended the 

same schools; and those whose members had belonged to the same student 

clubs. The third sub-category provided for associations of persons who 

shared a particular kind of relationship with students. The most prom

inent representatives of this sub-category were the P.T.A.*s and the 

Catholic parents' clubs. 

Student Clubs 

Except at the university level, student clubs were inclusive 

and largely adult controlled. Membership was based on achievement, 

enrollment in particular courses, and religious, career, and avocational 
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interests. Those of highest prestige were often clubs which extended 

memberships only to individuals with outstanding achievement records. 

Sororities and fraternities, which were the only student clubs of 

exclusive character, were forbidden in the primary and secondary schools, 

but were present at the University of Arizona. 

Gra-Y Clubs, sponsored by the Y.M.C.A., were the only student 

clubs which I found at the elementary school level. Five of the six 

units of Gra-Y in Tucson were located in schools with predominantly 

Mexican enrollment. Mexicans contributed approximately 75 percent of 

the total Gra-Y membership. 

The Y.M.C.A. and Y.W.C.A. both sponsored student clubs in the 

city's junior high and high schools. The Junior Hi-Y clubs (for boys) 

were found in six schools, and Mexican students provided just under 

25 percent of the memberships. However, Mexican participation dropped 

off sharply at the high school level. Out of a total of 300 students 

who belonged to the Hi-Y (boys) and Tri Hi-Y (boys and girls) clubs in 

the spring of 1959, only 15 were youngsters with Spanish names. The 

Y.W.C.A. fared no better in attracting Mexican girls to the clubs which 

it sponsored. Fourteen junior and senior high chapters of the Y-Teens 

drew "under ten percent" of their members from the Mexican colony, and 

most of those who did belong were in one chapter of a southside junior 

high school. 

I sampled the memberships of all student clubs at only one 

junior high (Wakefield), where Anglos and Mexicans were represented in 

about equal numbers in the student body. Their participation in school 
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associations did not differ appreciably except in the Spanish Club 

which was completely dominated by Mexican youngsters. The following 

table indicates the extent of integration in the Wakefield clubs: 

Table 5 

Mexican Participation in the 
Student Clubs of Wakefield Jr. Hi 

Club Total Mexican 

Chess Club 
Fencing Club 
Girls' Athletic Association 
Honor Society 
Junior Hi-Y 
Pegasus Club (writers) 
Projectionists' Club 
Science Club 
Spanish Club 
Y-Teens 

TOTALS 

22 
15 
88 
42 
21 
5 
25 
8 
33 
66 

325 

7 
4 
48 
17 
12 
2 
8 
2 
32 
34 

166 

The principal of Wakefield Junior High was an Anglo-Mexican from 

one of the pioneer families of the community. He spoke fluent Spanish 

and encouraged Mexican youngsters to take part in school activities. 

That they did so was indicated not only by their presence in student 

clubs, but by the fact that at the time of my survey, they occupied all 

four student body offices at the school. 

The neighborhoods which contributed enrollment to Wakefield 

were largely mixed, with Anglos and Mexicans predominating, but with 

substantial numbers of Negroes, Indians and Chinese. Although from 

differing ethnic backgrounds, Wakefield students were largely from 

the same social classes, primarily the lower middle and upper lower. 
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Long before entering junior high, the youngsters from differing ethnic 

and racial backgrounds at Wakefield had grown accustomed to interacting 

in school classrooms and neighborhoods. Teachers at Wakefield reported 

that in certain respects the Anglos constituted a minority group there. 

ThoseAnglos who assumed attitudes of ethnic superiority were seldom 

chosen for class or sodality offices. 

Insofar as the size of its sodality universe was concerned, 

Wakefield Junior High equalled or exceeded the junior high schools 

located in predominately Anglo neighborhoods. Wakefield also had a 

greater number and variety of student clubs than did Spring and Safford 

junior high schools which drew their enrollment principally from the 

Mexican barrios. 

At the time of my fieldwork Tucson had seven public high schools, 

two Catholic girls' academies, and one Catholic coeducational high 

school. Only three of the public high schools had a sufficient repre

sentation of Mexican students to offer any possibilities for integrated 

student clubs. These were Sunnyside and Pueblo high schools on the 

southside, and Tucson High near the downtown area. 

I collected complete data on the associations of Tucson High, 

where Mexican youngsters provided 30 percent of the enrollment. There 

were 34 student clubs of various types, the majority based upon class

room and vocational interests. The following table shows the Mexican 

membership in these .clubs: 



Table 6 

Mexican Memberships In the Formal 
Voluntary Associations of Tucson High. 1959 

Name of Association 

Art Honor Society 
Auto Explorers 
Badminton Club 
Ben Franklin Printing Club 
Bi-Chem-Fhys Club 
Bowling Club 
Camera Clickers 
Chess Club 
Christian Youth Fellowship 
Club Cervantes (Spanish) 
Die Gesundheiters 

**Future Homemakers 
**Future Nurses 
Future Teachers 

**Girls' Athletic Association 
**Girls* Sports Leaders 
*Hi-Y (Seniors) 
*Hi-Y (Sophomores) 
Honor Service Society 
Junior Classical League 
Junior Red Cross 
Les Petits Gourmets 
Library Club 
Lyres * Club 
Pen Pal Club 
Ski Club 
Speech Club 
Synchronized Swimming Club 
Terpsichorus 
Thirty Club (Journalism) 
Tri Hi-Y (Seniors) 
Tri Hi-Y (Sophomores) 
Tuc Hi Club (Sports Lettermen) 
X-Y-Z Math Club 

Total Mexican 

19 
4 
5 
16 
34 
21 
21 
10 
16 
25 
22 
22 
10 
34 
19 
17 
27 
9 
42 
12 
15 
22 
18 
29 
8 
14 
19 
17 
25 
9 
33 
27 
106 
11 

3 
0 
2 
6 
0 
0 
9 
1 
0 
18 
0 
1 
4 
3 
6 
5 
3 
0 
9 
0 
1 
0 
5 
8 
1 
1 
1 
0 
3 
2 
3 
4 
5 
0 

TOTALS 738 104 

*Male membership only 
**Female membership only 
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Although all but nine of the above clubs provided some Anglo-

Mexican linkage, only 15 supplied an appreciable amount. Furthermore, 

Mexicans occupied only 14.1 percent of the total membership statuses, 

a low figure in consideration of the fact that they made up 30 percent 

of the student body. They were also less active than others in filling 

official positions in these associations. Mexican students were officers 

only in the Club Cervantes, the Girls' Athletic Association, and the 

Art Honor Society. 

Judging from club memberships, Mexican and Anglo students at 

Tucson High shared vocational interests only in printing, photography, 

nursing and music. Anglo foreign language interests included German 

and French, as well as Spanish, but Mexican students appeared to be 

interested only in Spanish. Integration was negligible in the sodal

ities of religious sponsorship, and Mexicans were underrepresented in 

the scholastic achievement associations—the Art Honor Society and the 

Honor Service Society--although a Mexican girl was president of the 

art group. Mexican boys were very poorly represented in the male 

athletic achievement association (the Tuc-Hi Club), whereas Mexican 

girls were proportionately represented in the Girls' Sports Leaders 

and the Girls' Athletic Association. The president of the latter group 

was a Mexican girl. There were no Mexican members in the mathematics 

and science clubs. 

I did not obtain a statistical: accounting of the Mexican 

representation in all the student clubs at Pueblo High School, where 

Anglos and Mexicans were present in approximately equal numbers in the 
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school population. However, I did secure a certain amount of data upon 

which to base a comparison with the situation at Tucson High School. 

The following table shows the extent of integration in five of the clubs 

at Pueblo: 

Table 7 

Mexican Membership in Five 
Associations of Pueblo High School 

Name of Association Total Mexican 

Boys* Folk Singing Club 
Future Homemakers 
National Honor Society 
Quill and Scroll 
Wildlife Club 

TOTALS 65 20 

Although Mexicans were represented in all the above associations, 

and three clubs were characterized by a fairly high degree of linkage, 

the number of Mexican memberships was less than the 48 percent which 

would have been necessary to equal the proportion of Mexican students 

in the school population. The Pueblo High yearbook (1960: 153-167) at 

the time of my survey published photographs of the officers of all the 

school clubs and from this source I was able to make certain inferences 

concerning the composition of other student associations at Pueblo. 

These additional data are summarized in the following table: 

10 
10 
30 
11 
4 

1 
5 
9 
4 
1 
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Table 8 

Mexican Officers in the Student 
Clubs of Pueblo High 1959-60 

Name of Association 

Boys' Folk Singing Club 
Ben Franklin Printing Club 
Audio Visual Club 
Future Business Leaders 
Future Homemakers 
Future Medical Workers 
Future Teachers 
Girls' League 
Girls' Recreation Association 
Junior Red Cross 
Lettermen's Club 
National Honor Society 
Quill and Scroll 
Spanish Club 

TOTALS 

Total Officers 

4 
4 
3 
4 
4 
3 
5 
4 
5 
4 
5 
4 
4 

_4 

57 

Mexi 

0 
2 
0 
1 
2 
1 
4 
1 
5 
2 
2 
0 
1 

_2 

23 

Again in the case of official statuses, the Mexican students 

appear to have been underrepresented, although their representation was 

proportionate or better in six of the above groups of status holders. 

Judging from the information contained in Table 8 above, the Mexican 

students were about as well represented as Anglos in the 'Vocational 

clubs" of business leaders, printers, homemakers, medical workers, and 

teachers. They were significantly more active in the Future Teachers' 

Club at Pueblo than in the same association at Tucson High. Anglos, 

on the other hand, were apparently better represented in the Pueblo 

Spanish Club than in the Club Cervantes of Tucson High. At Pueblo, as 

at Tucson High, Mexican girls were active in the Girls' Recreation 

Association and Mexican students were not so well represented as Anglos 

in the scholastic achievement associations. On the other hand, Mexican 
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boys at Pueblo apparently kept pace with Anglos in the athletic achieve

ment sodality, something which had not been true at Tucson. 

Despite the fact that Mexican participation in the associations 

of Pueblo High appeared to be only slightly better than at Tucson High, 

the Mexican students at Pueblo were much more active in student affairs 

generally. They occupied exactly one-half of the official positions in 

the student government body; Mexican girls were regularly chosen as 

school "queens"; and Mexicans were often selected for such honors as 

"most popular student", "handsomest boy", etc. At Tucson High, on the 

other hand, few served as student body officers or were nominated for 

other high honors. 

Pueblo High drew many of its students from the same integrated, 

but Mexican-dominated, neighborhoods which supplied enrollment for 

Wakefield Junior High. Conspicuous among the more successful Mexican 

youngsters were those residing in the neighborhoods near Van Buskirk, 

Government Heights, and C.E. Rose elementary schools, neighborhoods 

with nearly equivalent proportions of Anglo and Mexican residents. 

Tucson High, on the other hand, drew its enrollment mostly from segre

gated or Anglo-dominated areas. Of the 21 elementary schools sending 

graduates to Tucson, six were located in districts where Mexicans made 

up over 75 percent of the population, and another seven had student 

enrollments which were even more overwhelmingly Anglo. Menlo Park, the 

area around Miles School and the St. Ambrose Parish were integrated 

neighborhoods which contributed enrollment to Tucson High. 

The Mexican and Anglo students at Tucson High were distinguished 
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In terms of family income as well as residence. A majority of the 

Mexicans were from barrio homes, whereas the Anglos were largely from 

middle class, eastslde neighborhoods. Some of the Anglo youngsters were 

from El Encanto Estates, the most exclusive residential area within the 

city limits. 

I did not obtain comprehensive statistical data on the student 

clubs at Salpointe High, a Catholic school with 20 percent Mexican 

enrollment. However, I collected a certain amount of information from 

the "teen pages" of the daily newspapers. Through this means, I learned 

that Mexicans made up eight percent of the membership in the National 

Forensic League, 14 percent of the membership in the National Honor 

Society, 21 percent of the membership in Quill and Scroll, and 77 percent 

of the membership in the Salpointe Spanish Club. In comparative terms, 

this is a somewhat higher representation of Mexicans in school clubs 

than I found at the two public high schools. Judging from this infor

mation and from frequent references to Mexican students in newspaper 

stories about Salpointe High, I was satisfied that Mexicans were well 

represented in all student activities, an impression later confirmed 

by Salpointe graduates enrolled in classes which I taught at the 

University of Arizona. 

Those who attended Salpointe came from all over the city. Be

cause of the expense of tuition, most Salpointe students were from 

the middle and upper classes of both Anglo and Mexican society. Many 

had previously attended parochial schools together. 

Sunnyside—a new high school on the far southside--had a Spanish 
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name enrollment equivalent to that of Salpointe(about 20 percent). 

Judging again from newspaper stories, the Mexican youngsters there were 

fairly active in school affairs. The president of the junior class was 

a Mexican boy, as were the delegates to Boys' State. A Mexican girl 

was secretary of the National Honor Society. Five of the ten girls 

chosen as outstanding members of the Girls' Athletic Association in 

1959 were Mexicans, as was the Sunnyside student body president in 

1959-60. 

Although I secured information concerning the number and kinds 

of student clubs at other Tucson high schools, I made no attempt to 

sample the memberships of these associations, since I knew that the 

student bodies of these schools included few Mexican youngsters. 

The joining patterns of Mexican high school students in those 

schools from which I did collect statistical data can be summarized as 

follows: 

1. Smaller percentages of Mexican than Anglo students participated 

in the activities of student clubs. 

2. Mexican students were significantly underrepresented in the 

scholastic achievement sodalities. 

3. Mexican boys were usually underrepresented in the athletic 

achievement associations. 

4. Mexican girls were proportionately represented in the female 

athletic achievement associations. 

5. Mexican students dominated the Spanish clubs, although they 

apparently did not participate in the other foreign language 

associations. 
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University Associations 

Mexican participation in the sodalities of the University of 

Arizona was importantly restricted by the limited Mexican enrollment 

found there. My count of students with Spanish names and Tucson 

addresses early in 1959 revealed that only two percent of the University 

of Arizona enrollment came from Tucson Mexican homes. 

Of the universe of 138 college associations, Mexicans partici

pated in only 45, or 32.6 percent. Moreover, they contributed just over 

five percent of the memberships in these 45. They were best represented 

in the Spanish Honorary, the Newman Club (for Catholic students), and 

Los Universitarios (a club composed of students interested in Latin-

American affairs). The latter association was closely linked to the 

Tucson Mexican colony, its founders having been a small group of young 

men from the city who felt that the Mexican students of the university 

should have a club of their own. From the time of its organization in 

1954, Los Universitarios had admitted Anglos, but during most of its 

history the membership had been predominantly Mexican. It was most 

active between 1954 and 1958 when it drew leadership from the same group 

of young men who organized the Monte Carlo Men's Club, a lodge of the 

Alianza. Los Universitarios sponsored an annual spring dance called 

"La Feria Primaveral" and operated a refreshment stand (puesto) at the 

Fiesta de la Placita each spring. Money from these events was used to 

finance scholarships for high school graduates from Mexican homes. 

Some Mexicans were members of fraternities and sororities. 

These included such prestige sororities as Alpha Phi, Tri Delta, Delta 
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Gamma, and Kappa Kappa Gamma; and such ranking fraternities as Beta 

Theta Pi, Delta Chi, Kappa Sigma, Phi Gamma Delta and Sigma Nu. I 

observed that most of the Tucson Mexicans in these associations 

were from the pioneer families of the colonia. 

The following table shows the extent of Tucson Mexican partic

ipation in the formal voluntary associations connected with the 

University of Arizona in 1959-60. The information is taken from the 

student yearbook (University of Arizona 1960). 

Table 9 

University of Arizona Clubs 
With Mexican Membership 1959-60 

Type and Name of Association Total Mexican 

HONORARY 

Alpha Kappa Psi (Business) 
Alpha Tau Alpha (Agricultural Education) 
Arnold Air Society 
American Pharmaceutical Association 
Delta Sigma Pi (Commerce and Business) 
Kappa Epsilon (Women's Pharmacy) 
Phi Alpha Delta (Law) 
Phi Delta Chi (Pharmacy) 
Phi Delta Phi (Law) 
Phi Eta Sigma (Freshman Scholarship) 
Sigma Delta Pi (Spanish) 
Silver Wing (Sophomore Air Cadets) 
Psi Chi (Psychology) 
Theta Tau (Professional Engineering) 
Women's Press Club 

RELIGIOUS 

Newman Club (Catholic) 101 14 

DEPARTMENTAL AND HOBBY 

38 
19 
25 
45 
18 
5 
23 
18 
25 
17 
23 
17 
17 
13 
8 

1 
2 
3 
3 
1 
1 
1 
2 
2 
1 
9 
1 
1 
1 
1 

Architecture Club 25 2 
Anthropology Club 29 1 
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Type and Name of Association 

DEPARTMENTAL AND HOBBY 

Badminton Club 
Insurance Club 
International Relations 
Los Universitarios 
Politics Club 
Student Nurses' Club 

SOCIAL (Men) 

Aggie House 
Alpha Tau Omega 
Alpha Sigma Phi 
Beta Theta Pi 
Delta Chi 
Delta Upsilon 
Kappa Sigma 
Lambda Chi Alpha 
Phi Kappa Theta 
Phi Gamma Delta 
Sigma Alpha Epsilon 
Sigma Nu 
Theta Chi 

SOCIAL (Women) 

Alpha.Delta Pi 
Alpha Epsilon Phi (Jewish) 
Alpha Omicron Pi 
Alpha Phi 
Delta Delta Delta 
Delta Gamma 
Kappa Kappa Gamma 

SOCIAL (Mixed) 

Lambda Delta Sigma 

TOTALS 

Total 

14 
6 
16 
9 
11 
41 

22 
90 
20 
37 
86 
59 
89 
50 
25 
90 
100 
76 
34 

74 
67 
58 
70 
82 
95 
73 

32 

1892 

Mexican 

1 
1 
1 
6 
2 
1 

1 
2 
1 
1 
4 
2 
2 
4 
4 
1 
3. 
1 
3 

1 
1 
1 

' 1 
2 
1 
2 

_2 

99 

Alumni Associations 

Membership in these sodalities was based on shared experiences 

in college sororities and fraternities, or upon previous common attend-
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ance at the same universities or high schools. So few Mexicans were 

obviously qualified that I did not attempt to ascertain how much Mexican 

participation actually occurred. I identified 45 associations of this 

type. 

Associations of Student Relatives 

The bulk of membership in these sodalities was provided by the 

parents of school children. The extent to which they provided opportun

ities both for Mexican participation and for Anglo-Mexican interaction 

was entirely dependent upon the character of the student populations in 

the schools with which they were connected. 

Much of the information which I obtained concerning Mexican 

participation in the clubs composed of student relatives was impression

istic, rather than statistical. Sources included newspaper stories, and 

interviews with school officials, nuns and priests, and officers of the 

various associations. 

The Menlo Park F.T.A. drew its membership from an area where 

Mexicans outnumbered Anglos about two to one. The school principal 

reported that Mexican women participated as much as Anglo women, but 

that Mexican men were not so well represented as Anglo males. In 1959-60, 

the secretary of the Menlo Park P.T.A. was a Mexican woman, and the new 

slate of officers elected in the spring of 1960 was entirely Mexican. 

Rose School, drawing its enrollment from an area in the south

west part of the city, had a student body which was two-thirds Mexican. 

The club president in 1959-60 was of Mexican descent and told me that 

the paid membership was "split about fifty-fifty" with almost all of 
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the Mexican participation being female. In most years, Mexicans con

trolled the official statuses and represented the Rose School P.T.A. 

in the district council. 

The Carrillo, Drachman, Tully, Manzo, and Davis schools had 

P.T.A. groups whose memberships were almost entirely Mexican. In all 

of these associations it was the women who were most active, the men 

seldom attending meetings or participating in P.T.A. activities. Typical 

of the comments of officials in these five schools was one made by the 

principal at Davis, who told me: "Our membership ordinarily runs between 

80 and 120. Women carry the entire burden. On visitation day, it is 

almost entirely mothers who visit. Only two fathers came last year." 

The activities of the P.T.A.*s associated with the above five 

schools were generally dominated by school officials, rather than by 

•the parents. Furthermore, meetings were much more likely to be con

cerned with educational topics for parents (such as caring for their 

children's teeth, venting their gas heaters, administering first aid, 

preventing fires, etc.) than with programs in which the parents them

selves played active roles. Round-table discussions were among the 

most common activities of the Anglo P.T.A.'s on the east side, but these 

were seldom a part of the P.T.A. program in the Mexican groups. I was 

also told that school children more often entertained at P.T.A. meetings 

in the Mexican schools than elsewhere. According to one principal, this 

was done to make sure that parents would attend. "It's the only way we 

ever get the men to come out," he said. 

The most active of the P.T.A.'s in the southern part of the city 

was the Mexican-dominated organization at Mission View School. Although. 
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this group had many Anglo members, Its orientation was decidedly Mexican. 

The women of the Mission View P.T.A. maintained a puesto at the Fiesta 

de la Placita and took part in other activities of the colonia. 

Of the public schools on the east side of town, Robison had one 

of the heaviest Mexican enrollments. In the spring of 1959, there were 

150 Spanish-name students out of a total of 694. The Anglo woman who 

headed the Robison P.T.A. reported that fewer than 15 percent of the 

members were Mexicans and that only one person of that descent had ever 

held an office in the organization. She also stated that she and the 

school principal had tried hard to get the Mexican parents interested in 

P.T.A., but their efforts had generally been unsuccessful. According to 

her, the Mexican women would work when called upon, but would not attend 

meetings. The men did not participate at all. 

Most of the Mexican families living in the Robison School area 

were recent immigrants from the barrios, and were widely scattered 

throughout the district. In general, their incomes equalled or surpassed 

those of the Anglo residents. 

Representatives of the 64 P.T.A.'s in the greater Tucson area 

came together in three coordinating bodies-Ahe North, Pueblo and Pima 

County Councils. The North Council included P.T.A.'s from Tucson District 

No. 1 schools in the northern part of the city. Those from schools in 

the southern part belonged to the Pueblo Council. P.T.A.'s from schools 

outside District No. 1 were members of the Pima County Council. 

Twenty associations were represented in the North Council by a 

total of 80 delegates. Twelve of these delegates came from three 

elementary schools in the barrios (Manzo, Tully and Davis). The out-



213 

going treasurer of the North Council in 1959 was a Mexican delegate from 

the Manzo P.T.A., one of few males whom we found to be involved in 

Farent-leacher work. The Anglo president of the council reported that 

Mexicans were good about participating when requested, but that they did 

not attend meetings well. (I noted that she used the term "White" when 

speaking of Anglos.) From another respondent--the group relations 

chairman of the state F.T.A.—I learned that few Mexicans had ever been 

officers of the North Council, although Mexican delegates commonly con

stituted at least 15 percent of the total membership. 

There were 29 P.T.A. chapters represented in the Pueblo Council. 

Eight of these were affiliated with schools where Mexican enrollment 

exceeded 50 percent, and Mexican delegates regularly constituted about 

one-fifth of the total membership of li6. In 1959, the Pueblo Council 

had an Anglo president, but the vice-president and the treasurer (a male) 

were both Mexicans. The president reported that "Mexicans are good 

workers, but not good at organization." 

Judging from the statements of informants, Mexican members were 

much more active in the Pueblo than in the North Council, although they 

accounted for only a slightly greater proportion of the total inscription. 

The explanation for this greater participation may lie in the fact that 

some of the Mexicans in the Pueblo Council came from the same mixed 

neighborhoods which supplied enrollment for Wakefield Junior High and 

Pueblo High School, whereas the Mexican delegates to the North Council 

came primarily from segregated areas (the barrios of Anita, El Rio and 

Hollywood). 

The Pima County Council drew its 60 members from P.T.A.'s 
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connected with schools which had limited Mexican enrollment. There 

were no Mexican delegates in this Council in 1959. 

In summary, Mexicans did participate in the parent-teacher 

associations of Tucson, although this participation, with rare exceptions, 

was limited to women. Members of the colony were most active in the 

P.T.A.'s connected with south and westside schools drawing enrollment 

from mixed neighborhoods. The Menlo Park, C.E. Rose and Mission View 

associations were the best examples of P.T.A.'s in which Mexican par

ticipation equalled or surpassed that of Anglos. The barrio P.T.A.'s, 

connected with such schools as Drachman, Carrillo, Manzo, Davis and 

Tully, were less active than those listed above and parents were more 

likely to leave the details of organization and agenda to school 

officials. Judging from our single example of an eastside P.T.A. in a 

mixed neighborhood (Robison School), the eastside emigres from the 

barrios were not in 1959 playing as active a role as were those Mexicans 

from the mixed neighborhoods of the southwest. 

Data on parents' clubs in the Catholic schools revealed a pattern 

similar to that in the public school P.T.A.'s. This was especially true 

with respect to male participation. Three of the southside parishes had 

only mothers' clubs, as contrasted with the eastside (Anglo) parishes 

where it was customary to have parents' clubs, in which both mothers 

and fathers took part. The school superintendent for the Tucson Diocese 

reported that "the only club of school fathers which had ever been 

successfully maintained on the southside was in the Santa Cruz parish. 

I collected statistical data on the school parents' club in 
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the Saints Peter and Paul parish. Mexican children made up 13 percent 

of the enrollment of the parish school and their parents provided 10 

percent of the membership in the parents1 club. The priest reported 

that several Mexican women "from the old families"were "mainstays" in 

the association, surpassing Anglos in their participation. Again, 

Mexican men were poorly represented. 

None of the other three mixed parishes (St. Ambrose, St. John's, 

and All Saints) had school parents' clubs. At St. Ambrose, lay partic

ipation in school affairs was through a committee whose membership was 

drawn from the parish women's club. Mexican women were represented on 

this committee. So few Mexicans attended the parochial schools connected 

with the Anglo parishes that I did not attempt to seek information about 

their parents' clubs. 

Animal Care Associations 

This small category included only eight associations and there 

was much duplication of membership. I obtained information about the 

memberships of four, with the following results: 

Table 10 

Mexican Memberships in Animal 
Care Associations 

Name of Association Total Mexican 

Tucson Cat Club 
Homing Pigeon Association 
Humane Society of Tucson 
Kennel Club 

40 
46 

350 
175 

0 
4 
3 
0 

TOTALS 611 7 
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The president of the Humane Society reported that the Mexicans 

In her association were not active; that their names were on the list 

only because they had provided homes for animals from the pet shelter. 

The Mexicans in the pigeon association were active, two serving as club 

officers. 

Quite apparently the formal voluntary associations of this type 

were not of particular interest to members of the colonia. 

Community Relations, Health and Welfare Associations 

These were externally oriented associations which functioned in 

the area of social service. In general, their activities were of 

community-wide benefit, rather than for the benefit of the members. 

Many persons unquestionably sought affiliation because of their altruis

tic natures, but membership did not always spring from purely unselfish 

motives. Continuing contributions of time and money to these sodalities 

brought public acclaim and approbation, and some persons joined in order 

to acquire, defend, or exhibit status. Warner (1953: 203-204) has 

commented upon the importance of the "philanthropic image" to community 

leaders, especially businessmen. 

The principal activity of most of these associations was fund 

raising, the proceeds of the various "drives" being devoted to caring 

for those who were physically, mentally or financially underprivileged. 

Dozens, even hundreds, of people contributed to goal fulfillment, and 

some of the money derived from the fund raising campaigns often went to 

support large national organizations, of which the local chapters formed 

a part. The stable, policy making portion of these associations usually 
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consisted of an executive secretary who was often paid for his services, 

plus a set of officers and a board of directors who were volunteers. 

It was this group of persons (excluding the executive secretary if he 

was a professional) which I considered to be the real "membership", 

although there were others who contributed regularly and heavily of 

their time during certain seasons. 

I included in this category associations whose major interests 

centered around eliminating prejudice and discrimination among the 

ethnic and racial minorities of the community, and assuring that the 

members of all benefited equally from constitutional rights and civil 

liberties. There was one such association which focused its attention 

on the Negro minority and another which concentrated on helping the 

Papago Indians. None concerned itself solely or primarily with Mexicans. 

Also placed in the present category were the Tucson League of 

Women Voters, a non-partisan "political education" sodality; the 

Y.M.C.A. and Y.W.C.A.; the Jewish Community Center; and the Catholic 

Social Service. Despite the sectarian nature of the sponsorship of 

some of these associations, they were generally regarded as belonging 

to the total community. 

I secured information about the compositions of the boards of 

directors or the total memberships of 39 out of the 66 associations in 

this category, with the following results: 
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Mexican Representation in Selected Comnunlty 
Relations. Health and Welfare Associations. 1959 

Name of Association 

American Cancer Society 
American Red Cross 
Arizona Children's Home Assoc. 
Arthritis and Rheumatism Found. 
Assoc, for Childhood Education 
Cardio-Pulmonary Foundation 
Cerebral Palsy Foundation 

Membership 
Total Mexican 

39 
34 
24 
26 
40 
15 
21 

30 

11 

50* 

10 

City of Hope 12 
Council for Exceptional Children 43 
Easter Seal Society 25 
General Hospital Guild 20 
Medical Center Women's Auxiliary 340* 
Multiple Sclerosis Society 15 
National Conference of Christians 

and Jews 
National Foundation for Asthmatic 

Children 
National Foundation for Asthmatic 

Children (Auxiliary) 
National Foundation for Cystic 

Fibrosis 
National Foundation for Infantile 

Paralysis 
National Society for the Preven

tion of Blindness 
Pima County Club of Blind 
Pima County Mental Health Assoc. 
Pima County Muscular Dystrophy 

Association 
Planned Parenthood Clinic of 

Tucson 
St. Mary's Hospital Auxiliary 
Sick Room Loan Chest 
Southern Arizona Heart Assoc. 
Tuberculosis and Heart Assoc. 
Tucson Council for Civic Unity 
Tucson League of Women Voters** 
United Cerebral Palsy Foundation 
United Community Campaign 
Visiting Nurses' Association 

3 
1 
0 
0 
0 
0 
3 

0 
1 
1 
0 
0 
0 

7 
25* 
25 

30 

30 
220* 
25 
25 
25 
25 
250* 
12 
25 
23 

0 
2 
0 

0 

0 
2 
0 
0 
2 
2 
10 
0 
0 
0 

Mexican 
Officials 

None 
None 
None 
None 
None 
None 

President 
Treasurer 
None 
None 
None 
None 
None 
None 

None 

None 

None 

None 

None 

None 
None 
None 

None 

None 
None 
None 
None 
None 
None 
None 
None 
None 
None 

Mexican Exec. 
Secretary? , 

Yes 
No 
No 
No 
No 
No 
Yes 

No 
Yes 
No 
No 
No 
No 

No 

No 

No 

No 

No 

No 
No 
No 

No 

Yes 
No 
No 
No 
No 
No 
No 
No 
No 
No 
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26 
20 

2 
1 
0 

None 
None 
None 

No 
No 
No 
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Membership Mexican Mexican Exec. 
Name of Association Total Mexican Officials 

Y.M.C.A. Central Branch 
Y.M.C.A. Southside Branch 

TOTALS 1579 33 

* Figures shown for these associations represent total membership. 

** There were five chapters of the League of Women Voters and the 
figures given are for their combined memberships. 

While the above statistics do not take into account the partic

ipation of Mexicans as volunteer fund raisers, they clearly demonstrate 

that Tucson's Spanish speaking population contributed little to the 

formulation of policy in these organizations. Only a little over two 

percent of the total memberships were held by persons with Spanish 

names. 

Comments of the officials in the above associations made clear 

some of the reasons for the lack of Mexican representation. Several 

stressed that board members were chosen for professional competence, 

prestige in the community, and willingness and available leisure to 

work hard. Certainly, the higher economic and social statuses of the 

Anglos made them more likely candidates. Prior to my survey, no Mexican 

had ever served on the board of the American Red Cross, although a few 

had taken on important volunteer assignments. The executive director 

asked me to recommend several Mexicans whom I felt would be good 

candidates for this board. I complied with this request and shortly 

thereafter one of these persons was appointed. The president of the 

Mental Health Association remarked that her group had thought of having 
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"one or two" Negro board members, but had never seriously considered 

any Mexicans "because they won't do any work." Her statement contrasted 

with one made by the executive secretary of the Tuberculosis and Heart 

Association who commented that her two Mexican board members were "the 

hardest workers-we have." The executive director of the United 

__jCommunity Campaign stated that Mexicans often served his association as 

committee members, but that few had "sufficient prestige to be considered 

for the board." Our discussions may have influenced him, just as they 

did the director of the Red Cross, for a short time later a prominent 

Anglo-Mexican was named—to head a U.C.C. fund drive. 

Several other Anglo officials commented that they would like to --

involve more Mexicans on their boards, but felt uncertain "how to go 

about it." They pointed out that there was a small handful of well 

known Mexican business leaders who were chosen to represent the Colony 

on so many different boards that they did not have time to contribute 

anything to them. 

The social service agencies which had been long-established in 

the city usually sought Mexican aid through the Alianza, the Spanish 

language radio station, or an independent Mexican radio announcer with 

a large following. However, the assistance they requested seldom 

related to policy formulation. 

The associations which had been most successful in getting 

funds, campaigners and board members from the Mexican colony were 

primarily those which had employed Mexicans in professional roles. 

These employees helped to relate the agencies directly to the Mexican 

community, and often were able to obtain important aid from the Mexican 
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formal voluntary associations. Despite the statements of some of my 

Anglo informants, it was my impression that wherever the directors of 

social service sodalities had made a conscientious effort to establish 

direct contact with Mexican leaders and had invited them to participate 

in policy development, they had received good support from the colony. 

As one Mexican board member commented, "There are plenty of good, hard 

working Mexicans just waiting around to be asked. They aren't much 

good at volunteering, but when they are approached in the right way, 

they will work hard." 

Mexican participation in the Council for Civic Unity and the 

National Conference of Christians and Jews was poor—in fact, poorer 

than that of other minorities. The core of this limited participation 

came from the Alianza and a few Mexican politicians. They were described 

as "members in name only." The eight Mexicans who belonged to the 

Council for Civic Unity constituted only 4.1 percent of the total 

membership and the president told me that none attended meetings or 

made any significant contribution to the Council's activities. 

Mexican lack of interest in the civil rights groups contrasted 

markedly with the hyperactivity of Negroes and Jews. Quite probably 

this related to the fact that the Mexicans who were most capable of 

interacting successfully with Anglos in community civil rights associ

ations were those who felt the least discriminated against, whereas 

Jews and Negroes, regardless of the educational and economic statuses, 

were more likely to be the victims of Anglo prejudice. In the eyes of 

many Anglos, all Jews were Jews and all Negroes were Negroes, but some 

"Mexicans" were "Spanish-Americans." 
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The supreme president of the Allanza told me In 1959 that the 

Mexicans of the city were "not much Interested" in helping the other 

minority groups and that many of the more successful members of the 

colonia were not even interested in helping other Mexicans. "They holler 

when they get pinched," he said, "but they don't say much when someone 

else is getting pinched." He cited several examples of prominent 

Mexicans who did "not make any contribution at all to improving the social 

and economic conditions in the barrios." 

Anglos generally regarded the Allanza as a "Mexican rights" 

association and during its long history it had occasionally performed 

in this role. However, in the preceding quarter century, all of the 

civil rights battles which it had fought had been in other communities. 

In Tucson, its chapters functioned primarily as fraternal benefit 

societies and social clubs. 

The participation of Mexican women in the League of Women Voters 

was insignificant in comparison with their contribution to the women's 

political clubs affiliated with the Democratic Party. Quite evidently 

they were much less interested in raising the level of political sophis

tication in the community than in promoting the political aspirations 

of friends and relatives. They may also have been inhibited about join

ing the League because of the number of high-status Anglo women who 

belonged. On the other hand, it was inclusive in nature and had fairly 

good representation from the Negro and Jewish minorities. 

Few Mexicans had ever been represented on the Y.M. C.A. and 

Y.W.C.A. boards, and there were no women on the Y.W. board at the time 

of my study. Men on the two Y.M. boards included a superior court judge 
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and two businessmen, all three of whom had high community-wide prestige. 

I learned that one Mexican woman, a counselor in the city schools, had 

once served on the board of the Y.W.C.A., but she was about the only 

Mexican of her sex ever to play a policy making role in the local Y.W. 

The diocesan director of the Catholic Social Service reported 

that Mexicans were not active on his board of directors, although a few 

had served "from time to time." 

Mexican Community Relations, Health and Welfare Associations 

The only Mexican-dominated association which qualified for 

inclusion in this category was the South Tucson Volunteer Fire Depart

ment. This sodality and its auxiliary contained some Anglo members, 

as well as Mexicans, but the Mexicans controlled the official statuses. 

The Auxiliary sponsored a puesto at the Fiesta de la Flacita. I did 

not obtain statistics on the number of members nor how many were of 

Anglo descent. 

Many of the Mexican fraternal orders and social clubs had 

charitable projects, but they did not exist primarily for social service. 

Esthetic Interest Groups 

The sodalities of this category were generally inclusive and 

externally oriented. Many included two types of members: performers 

and patrons. The latter helped to subsidize the activities of the 

former, with the community benefiting through art exhibits, concerts, 

dancing and dramatic exhibitions, etc. Avocational interests, social 

status, the desire for community service, and self improvement were 
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all motivations to membership. In many of the esthetic interest associ

ations fund raising was a principal activity of the board members, just 

as in the associations of the previous category. 

The sample which I chose for investigation included eight of the 

20 sodalities of this type. These were among the most conspicuous and 

important (from a community point of view) in the category. Information 

about those in the sample is presented in the following table: 

Table 12 

Mexican Memberships in 
Esthetic Interest Associations 

Name of Association Total Mexican 

Civic Chorus* 
Festival Society* 
Fine Arts Association 
Great Books Foundation 
Saturday Morning Musical Club 
Symphony Society* 
Southern Arizona Opera Guild* 
Symphony Women's Association* 

TOTALS 1016 20 

* Membership of board of directors only. 

This figure makes it quite plain that Mexican participation in 

the esthetic interest groups was so negligible as to be insignificant. 

Except for the Festival Society, not a single Mexican served as an 

officer or director of these associations. There were Mexican members 

only in the Symphony Women's Association (three out of a total of 300), 

the Fine Arts Association, and the Saturday Morning Musical Club. No 

Mexicans played in the symphony orchestra or sang in the civic chorus, 

and only one appeared with the opera society. 

20 
25 

600 
60 

235 
33 
18 
25 

0 
4 

10 
0 
3 
3 
0 
0 
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With the exception of the performers, who were chosen without 

regard to social class, the bulk of the members of the esthetic interest 

associations came from the upper middle and upper classes and were among 

the best educated people in the community. The most successful business

men and professionals were commonly represented as board members and 

patrons. 

The Festival Society, whose board was more integrated than the 

others, was formed in 1950 for the acknowledged purpose of "bringing 

together the many past and present cultural strains that form the rich 

heritage of the southwest." Actually, like festival groups in most 

parts of the country, it offered a program which was intended to catch 

both the eye and the pocketbook of the tourists. The Society's promo

tions included an art show, an Indian religious festival at the mission 

of San Xavier del Bac, a flower show, a western barbecue, a Mexican 

fiesta, and a grand ball. 

Before 1956, the board of directors of the Society did not . 

include any Mexicans. Only Anglos, especially those from pioneer 

families of high prestige, were so honored. Two Mexican women served 

on the committee which arranged the Indian festival and were about the 

only Mexicans directly involved in the Society's activities. One of 

these was the wife of a businessman; the other was a counselor in the 

city schools. 

In 1953, the Society began its sponsorship of a Mexican fiesta.-

Anglos handled most of the arrangements, although a Mexican woman who 

worked in the office of an Anglo law firm was called upon for a certain 

amount of assistance. During the first two years, the fiesta was a 
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kind of "hit or miss" affair, with the Mexican colony lending it little 

support. 

In the fall of 1954, the Festival Society board named one of 

its members to coordinate a more elaborate effort for the following 

season. The woman chosen had been responsible for the successful 

staging of the Indian festival and was looked upon as a kind of "first 

vice-president in charge of indigenous festivals." She began by seeking 

assistance from the most prominent Mexican businessman in the community 

who turned her aside with the comment that "the Mexicans don't want to 

preserve the old traditions; they want to be Americans." He did suggest 

that she consult the supreme president of the Alianza. She did this and 

was promptly referred to another Mexican businessman who was an official 

of the Logia Fundadora (Founding Lodge) of the Alianza and president of 

a businessmen's association. This man, too, reacted unfavorably to the 

idea at first, maintaining that the Festival Society was nothing more 

than an organization of Anglo Republicans headed by the board chairman 

of a local bank! However, he listened more attentively when she explain

ed that the Mexican celebration was to draw heavily upon the traditional 

fiestas and was to be an activity primarily for the enjoyment of the 

colonia. 

Pan American Day had been suggested as a date for staging the 

Mexican celebration, although it did not fall within the period (April 

and early May) when the other activities of the Society were taking 

place. The supreme president of the Alianza recommended against this 

date, urging instead that the Society choose a day on which the city's 

Mexicans had formerly held their fiestas. He gave the board member a 
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this information. She began consulting these individuals and, at the 

same time, called upon a small team of Anglo acquaintances to examine 

the files of the Pioneers' Historical Society for relevant material. 

From a combination of these sources, it was brought to light 

that the biggest of the Mexican celebrations in Tucson had been held in 

connection with the observance of San Juan's Day (June 24) and St. 

Augustine's Day (August 28). The former occasion was widely observed 

throughout Sonora even in 1960, and St. Augustine was the patron saint 

of Tucson. Unfortunately (from the standpoint of the Society) both of 

these dates came during the hot summer months when both tourists and 

permanent residents were likely to be vacationing elsewhere. Conse

quently, the Society decided to risk having the celebration in April, 

especially since it had been successful in transplanting the Indian 

festival from December to that month. It was also during April that 

the Yaqui Indians normally held their Easter passion play and the pros

pect of having three indigenous festivals in the same month was an 

enticing one for the Festival Society. 

The Society's investigations revealed that three different 

locations had been used by Tucson Mexicans for their fiestas. One was 

Carrillo's Gardens, situated between South Main Avenue and the Santa 

Cruz River. By 1955, this site had been covered with houses and was 

part of Barrio El Hoyo. Another was a tiny plaza on West Broadway 

which had once served the Cathedral of St. Augustine prior to the 

removal of that edifice to South Stone Avenue. In 1955, this plaza 

lay just west of the Greyhound Bus Depot which occupied the original 
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Cathedral site. The third was a city park near the Tucson Armory on 

South Sixth Avenue. More of the city's Mexicans were congregating In 

this park In 1955 than In either of the other locations, but the Society 

rejected it because it was said to have "a bad reputation", and chose, 

instead, the small plaza near the bus station. The latter site was 

near the Alianza hall and, also, close to many small businesses owned 

by members of the Westside Businessmen's Association. Both the Alianza 

and the Businessmen's Association favored the placita location and both 

assured the Society of their support if the placita site were chosen. 

The choice did not meet with the unanimous approval of the 

Mexican colony. Not only had more of its members used the Armory Park 

in their lifetimes, but many considered the placita area to be one of 

even worse reputation. It was just across the street from a bar which 

was much frequented by the "vinos" of the community, and within a block 

of a former Mexican residential area which had been largely invaded by 

lower class Negroes. Furthermore, it was very small and lacked a band

stand. The Mexican department store owner urged instead that a larger 

plaza between the city hall and the court house be used, but his sugges

tion was rejected. 

Despite the apparent handicaps of a date which had no traditional 

significance in the Mexican community, and a site which the colony did 

not unanimously endorse, the Society went ahead with its plan for hold

ing a fiesta. With strong support from a Mexican city councilman, the 

city was prevailed upon to appropriate money for renovating the tiny 

plaza. Members of the Westside Businessmen's Association provided 

substantial assistance, both financial and moral, and the lodges of the 
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Alianza set about organizing the Mexican colony so that It could assume 

a major role in the staging of the event. Mexican radio announcers also 

contributed their support. All of this aid and cooperative effort was 

sufficient to overcome other handicaps, and the 1955 fiesta was an 

unqualified success. In succeeding years, the enthusiasm of the Mexican 

colony continued to grow so that, by the time of my study, the Fiesta 

de la Placita was a well entrenched event in the lives of many members 

of the colonia. 

The Fiesta in 1959-60 was probably most important to the members 

of the Mexican voluntary associations. Many of them rented space for 

the occasion and set up booths (puestos) where they sold Mexican foods, 

small items of Mexican manufacture, and other traditional articles. 

The money thus derived was especially helpful to them in carrying out 

their charitable activities. 

In addition to the puestos, entertainment was provided Fiesta 

participants and spectators by local Mexican musicians and professional 

artists imported from Mexico. The locus of this entertainment was the 

placita bandstand where radio announcers took turns at serving as master 

of ceremonies. 

Following the 1955 season, the Festival Society appointed two 

Mexicans to its board of directors and in succeeding years, there had 

never been fewer than this number. Mexican representatives included 

the supreme president of the Alianza and several businessmen. In 

addition, less prominent Mexicans served on the program and La Placita 

committees. The latter group especially brought together Mexicans and 

Anglos with no previous records of close association. 
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The Festival Society in 1959 was one of the city's best examples 

of an association whose functioning required linkage between the two 

major ethnic elements of the community. By participating in its 

activities, Mexicans gained prestige for themselves with prominent 

Anglos, promoted respect for selected items of Mexican culture, and 

raised funds to support their voluntary associations. Through encour

aging this Mexican participation, Anglos created a more authentic 

festival program and "legitimized" what was, for some, primarily a 

profit seeking venture. 

Through service on the board of directors and the program 

committee, Mexicans had become involved in other activities of the 

Festival Society which did not concern them so directly as the Fiesta 

de la Placita. Between 1955 and 1960, Mexicans occupied the official 

statuses of first vice-president, third vice-president, and secretary. 

While board memberships and offices went to upper class Mexicans, 

principally businessmen, members of the colony middle class filled 

committee posts. 

Except for the Festival Society, the associations of the present 

category were not of a nature which obliged the dominant Anglos to 

solicit Mexican membership. A sufficient number of both performers 

and patrons were available within the Anglo population to sustain them. 

Mexicans desiring affiliation were accommodated, provided they met the 

requirements of talent, interest, social class, etc., but they were not 

specifically encouraged to join. Furthermore, the Mexican colony did 

not maintain any esthetic interest associations of its own. 
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Fraternal Orders and Auxiliaries 

Fraternal orders were among the earliest formal voluntary 

associations to be established in Tucson. Six made their appearance 

in 1881 (Tucson City Directory 1881: 36-37) and I was unable to learn 

of the existence of any others prior to that time. The original six were 

the Ancient Order of United Workmen, the International Order of Odd 

Fellows, the Free and Accepted Masons, the Knights of Pythias, the 

International Order of Good Templars, and the Turn Verein. The Odd 

Fellows and the United Workmen were the first of these groups to have 

their own lodge halls, and for some years afterwards the other associa

tions borrowed their facilities for meetings. 

Only one person with a Spanish name was listed (Ibid.) as a 

member of the original six fraternal orders. A man named Gonzalez held 

an official post in the International Order of Good Templars, a sodality 

interested in supporting and enforcing temperance. This association was 

established nationally in 1847 and its members were all pledged to total 

abstinence (Gist 1940: 38-39). 

In January, 1883, the Tucson Jewish community organized the 

city's first chapter of B'nai B'rith. By 1900, there were 19 fraternal 

groups of various kinds in the community. Judging from information in 

the Tucson City Directory (1901: 12), Mexicans occupied official 

statuses only in the Alianza and the Woodmen of the World. 

By the end of the first decade of the 20th century, nearly all 

of the larger fraternal orders had established Tucson chapters. However, 

I encountered no evidence that Mexicans paid more than passing attention 



232 

to the activities of the various lodges. In 1907, they appear to have 

been active only in the Allanza, the Sociedad Mutual1sta Porfirio Diaz, 

the Woodmen of the World, and the Knights of Columbus (Tucson City 

Directory 1906-07: 20-25, and 1908: 34). 

The Tucson universe of fraternal orders undoubtedly continued 

to increase until at least the early 1920's. Gist (1940: 41) points 

out that the fraternal "system" reached its national peak about 1926 

and Tucson may be expected to have followed the trend. There was 

probably a greater variety of fraternal orders in Tucson in 1930 than 

at die time of my survey. Gist reports that the decline of this type 

of sodality set in with the depression. 

The advent of fraternal benefit societies in Tucson during the 

1880*8 coincided with a significant decline in Anglo-Mexican relations. 

It is quite possible that the exclusion of Mexicans from these associa

tions contributed to the conditions prompting the founding of the 

Allanza in 1894. The Odd Fellows was one of the first groups to become 

established and this association from its inception had a policy of 

excluding all persons "not belonging to the Caucasian race" (Gist 1940: 

130). The Code of General Laws of the I.O.O.F. (1932: 251-253, cited 

in Gist 1940: 130) states that "descendants of the Aztecs are not white 

and consequently not eligible." The Masonic orders, also, tended to 

divide the Mexicans, who were almost entirely Catholic, from the Anglos, 

who were largely Protestant. Furthermore, the city's first fraternal 

labor organization, the Brotherhood of Railway Engineers, had a firm 

policy against accepting "Spanish-American" members. 

Thus, some of the earliest fraternal organizations in the 
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community, far from providing new arenas for Anglo-Mexican Interaction, 

actually discouraged linkage of the two populations. I found that the 

situation had changed only slightly by the time of my survey. 

The Masonic lodges and the associations composed of Masons and 

their relatives made up nearly half of the universe of fraternal orders 

in Tucson during 1959-60. The professional secretary of the Scottish 

Rite advised me that the six Blue Lodges had "around 2500 members." 

There were 1105 in the two Blue Lodges in my sample and nine of these 

were persons of Spanish surname. This meant Mexican representation was 

less than one percent. The following is a summary of the information 

obtained from the Masonic bodies whose memberships I investigated: 

Table 13 

Mexican Membership in Selected 
Masonic Groups In Tucson. 1959 

Chapters 
Association Sampled Total Mexicans 

MEN: Blue Lodges 2 
Knights Templar 1 
Shrine 1 

WOMEN: Amaranth 2 
Beauceant 1 

Daughters of the 
Nile 1 
True Kindred 1 

BOYS: DeMolay 1 

GIRLS: Job's Daughters 2 
Rainbow _1 

TOTALS 13 2203 35 

1105 
182 
200 

119 
103 

88 
100 

35 

190 
81 

9 
6 
15 

1 
2 

0 
2 

0 

0 
0 
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These figures establish conclusively the fact that Masonic 

influence in the colonia was very slight. Mexicans contributed under 

two percent of the total memberships in the above groups. 

I am unable to account for the relatively high percentage of 

men with Spanish surnames in the Shrine Club. To be eligible for this 

association one must be a Knights Templar in the York Rite, or its 

equivalent, a 32nd degree Mason in the Scottish Rite. I found that only 

3.3 percent of those in the Knights Templar were Mexicans; yet Mexicans 

held 7.5 percent of the memberships in the Shrine Club. It is possible 

that the secretary of the Shrine Club may have miscounted the number 

of Mexican members. In any event, considering that Mexican representa

tion in both the Knights Templar and the Shrine Club was better than in 

the Blue Lodges, I concluded that the few men from the colonia who did 

join the Masons became more active than the average member and were 

more likely to take the higher degrees. This conclusion is consistent 

with a comment made by the secretary of the Scottish Rite. "We don't 

have very many Mexican members," he said, "but those we do have are 

good ones." 

Among the families of my household sample was one which included 

a Mason. He told me that he had joined following a divorce from his 

first wife. "I was already in trouble with the church," he reported, 

"and when I was invited to join the Masons, I figured I had nothing to 

lose by it." His relatives were much more disturbed about his Masonic 

affiliation than they had been about his divorce and one of his cousins 

commented that he was considered to be the "black sheep" of the family. 

Having prior knowledge of the attitude of the Odd Fellows 
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(I.O.O.F.) toward admitting those considered by the order to be "non-

Caucasians", I did not expect to find Mexicans in the nine associations 

connected with the I.O.O.F. Nevertheless, I inquired in order to 

ascertain whether a few from the so-called "old Spanish" families might 

have slipped in. My informant reported that there weze between 500 and 

600 members in all, but that none were Mexicans or "Spanish-Americans." 

He emphasized that "we admit only Caucasians." 

Some Mexicans did belong to the Fraternal Order of Eagles, 

whose membership was approximately twice that of the Odd Fellows. The 

secretary of the Eagles stated that his organization had 25 Mexican 

members, but that none was particularly active. (The head of one of 

my sample households later described himself to me as an "inactive 

Eagle".) The secretary reported that the Mexican members were good 

about paying their dues, attending lodge functions, and working when 

called upon to do so. However, he said they did not attend meetings 

well, never ran for office, and did not volunteer for work assignments. 

I did not seek membership information from the Eagles' Auxiliary, 

but my informant from the men's group reported that the women were less 

likely than their husbands to belong to the association. 

Mexican men both belonged to and participated in the activities 

of the Elks, which occupied a position of some prestige among middle 

class members of the colony. In 1959, the Elks contained 150 Spanish-

surname members out of a total of more than 3,000. 

Although the members of the Masonic orders are commonly re

ported to have higher social statuses than those belonging to other 

fraternal "societies" (Warner et al. 1957: 94-97), my power structure 



236 

study convinced me that in Tucson, the Elks had this distinction. Twenty 

of the top 42 "influentials" belonged to the Elks, whereas only 15 were 

Masons. Furthermore, of the ten most prominent "influentials", four 

were Elks and none had memberships in a Masonic lodge. 

Included among my informants were eight Mexicans who were 

affiliated with the Elks. All were members of the upper middle and 

upper classes of the colony and six of the eight were members of prestige 

lineages. Their occupational statuses were the following: rancher, 

lawyer, restaurant owner, building contractor, architectural engineer, 

mortuary owner, liquor dealer, and juvenile probation officer. Judging 

from their statements, the Elks and the El Rjfo Golf and Country Club 

were the two Anglo-dominated associations of relatively high prestige 

which were most accessible to those of the colonia. (As the reader will 

note, the Mexican colony did not maintain any "social" clubs of its own 

for persons from the upper middle and upper classes, many of whom were 

likely to be found in the above two groups.) 

The highest percentage representation of Mexicans in the Anglo-

dominated fraternal orders was found in die Loyal Order of Moose. This 

proved to be an unexpected development, for Gist (1940: 129) points out 

that the Moose, like the Odd Fellows, restrict their membership to 

"white persons who are not married to some one of any other than the 

Caucasian race." In view of the fact that 10 percent of the Moose 

membership was Mexican, it was apparent that they and the Odd Fellows 

interpreted the racial status of Mexicans in different ways. 

The secretary of the Moose reported that the Anglo members of 

his lodge were strongly divided with respect to having members from the 
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colony. A minority felt that membership should be limited to "Americans" 

(Anglos). However, the majority had adopted the view that "if the 

Mexican boys are good enough to fight, they are good enough to belong 

to the Moose." (This rationalization had not been extended to include 

Negroes, nor to stimulate a change in the by-laws.) The secretary went 

on to say that he would not "touch some of these Mexicans in Tucson with 

a ten foot pole", but that those who belonged to the lodge were "a lot 

better behaved than some of the Anglos." He pointed out that "many of 

the pioneer Anglo families are married with Mexicans and if we kept out 

the Mexicans, we would have to keep them out, too; which we can't afford 

to do." I gathered from other statements which he made that prior to 

World War II,the Tucson lodge of the Moose had been less than open-handed 

in offering affiliation to Mexicans, but that the earlier policy had been 

considerably relaxed when the War was over. 

The Anglo minority opposed to admitting Mexicans had apparently 

succeeded in keeping them from attaining official statuses. None was 

listed as an officer in 1959, and the secretary said that he could not 

recall that the lodge had ever had any Mexican officers. 

Mexican women were not represented in the Moose Auxiliary (Women 

of the Moose). The Senior Regent commented that during her many years 

with the association only two had been members and neither of these had 

really been active. 

The Independent Order of Foresters was another Tucson lodge with 

an extensive membership but relatively slight representation in the 

colonia. Twenty-five Mexicans belonged to the Foresters out of a total 

of more than 3,000; None of the Mexicans held an office and I was 
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advised that their attendance at meetings was "sporadic." 

The Tucson lodge of the Knights of Pythias was one of the oldest 

fraternal orders in the community, being among those established in 1881. 

None of my historical sources revealed any Mexican membership during the 

first fifty years of its existence, and there was none in 1959. The 

post chancellor stated that he did not feel the constitution necessarily 

forbade Mexican affiliation, although it specified that all members 

should be "white." According to Gist (1940: 129), the by-laws of the 

Knights of Pythias provide that the term "white" shall not be construed 

"so as to exclude persons merely because they possess American Indian 

blood." Such a qualification would appear to make it possible for 

Mexicans to join the Knights of Pythias, should any be proposed for 

membership. The post chancellor insisted that the members of his lodge 

did not discriminate against Mexicans and commented that he was "frankly 

at a loss" to account for the fact that none belonged. 

There is a clause in the Knights of Pythias constitution which 

may have excluded some of the city's Mexicans at the time the Tucson 

chapter was founded. This one requires that a candidate for membership 

"be a citizen of the country in which the order has a legal existence" 

(Gist 1940: 130). Those who established the lodge may originally have 

excluded Mexicans on this basis, although such a restriction should have 

had little effect in 1959. 

Just as there were no Mexican men in the Knights of Pythias, 

Mexican women were not represented among the ranks of the Pythian 

Sister8. 

The Woodmen of the World established its first Tucson chapter 
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(the San Xavier Encampment) shortly after 1900 and, at that time, 

admitted both Mexicans and Anglos. Later, most of the Mexican members 

defected to form an encampment of their own. I was unable to determine 

what prompted the split, but it may have come about in the same way as 

the division in the Morgan McDermott Post of the American Legion follow

ing World War II. In the latter instance, a group of Mexican veterans 

left the Morgan McDermott Post and established a post of their own 

because they felt "lost" in the larger association. My informants 

insisted that the Mexicans who formed their own Legion post had not been 

discriminated against, "although they were outnumbered'.1. Lacking infor

mation about the conditions which stimulated the schism in the San 

Xavier Encampment of the Woodmen of the World, I am reluctant to assume 

that it resulted from Anglo discrimination. Certainly, Mexicans had 

occupied official statuses in the encampment prior to the split. 

After the Mexicans left the San Xavier Encampment, that lodge 

ceased to be very active and within a few years, it was disbanded. Thus, 

during the period of the 1920's and early 1930's, the only Woodmen of 

the World chapter being maintained in the community was the Mexican 

lodge which was known as the San Agustin Encampment No. 44. In the late 

1930's, Anglos formed a new chapter, the Fraser Encampment, which was 

still active at the time of my study. It had 150 members in 1959, and 

I was told that "about a dozen" of these were Mexicans. 

There were seven chapters of the PEO Sisterhood in Tucson in 

1960. No Mexicans were included among the 195 members, and my informant 

reported that none "would likely be given favorable consideration" if 
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they were recommended. She stated that she was not personally opposed 

to having Mexican members, but she knew that many of the other women were. 

Among the 50 women who belonged to the TTT Society (which was 

similar to the PEO Sisterhood), there was one woman of Mexican descent. 

She happened to be the female head of one of my sample households. This 

woman resided in an upper middle class residential area largely inhabited 

by Anglo families. In the recent past, she had been an officer of the 

TTT Society and told me that she was certain that her organization did 

not discriminate against Mexicans, although during her period of member

ship, none had been recommended for affiliation. 

The Women's Benefit Association, with one lodge in the community, 

had a single Mexican member who was the past president. Her Anglo 

successor reported that there were no restrictions, formal or informal, 

against Mexican membership. The total affiliation of the sodality was 

121. 

Information on the fraternal orders of Anglo sponsorship not 

connected with the Masons is summarized in the following table: 

Table 14 

Mexican Membership in Non-Masonic 
Fraternal Orders of Anglo Sponsorship 

Name of Order Chapters Total Mexican 

MEN: Eagles 
Elks 
Foresters 
Knights of Pythias 
Moose 
Woodmen of the World (Fraser) 
Odd Fellows* 

1,000 
3,000 
3,200 
110 
500 
150 
500 

25 
150 
25 
0 
50 
12 
0 
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133 
80 
50 

195 
121 

0 
0 
1 
0 
1 

Name of Order Chapters Total Mexican 

WOMEN: Moose, Women of the 1 
Pythian Sisters 1 
TTT Society 3 
PEO Sisterhood 7 
Women's Benefit Association 1 

TOTALS 28 9,039 264 

* Combined male and female membership. 

Mexican Fraternal Orders and Auxiliaries 

The Alianza Hispano-Americana, established in 1894, was said by 

a majority of my informants to be the oldest Mexican fraternal order in 

Tucson. However, officials of the Sociedad Mutualista Porfirio Diaz 

insisted that the Sociedad Zaragosa, from which their organization was 

derived, had been represented in Tucson before the founding of the 

Alianza. While I was unable to confirm this assertion, I did substan

tiate the fact that Tucson had a chapter of the Sociedad Zaragosa prior 

to 1900, and that this patriotic sodality, which had lodges in Arizona, 

New Mexico, Texas, and Sonora before the turn of the century, was an 

ancestor of the Porfirio Diaz Society. 

Representatives of all the lodges of the Sociedad Zaragosa met 

in Tucson in 1907 (Arizona Daily Star 9/17/07: 3) with the intention of 

creating a "grand lodge" which was to be headquartered in the Old Pueblo. 

Unfortunately, these representatives were unable to reach agreement on 

some of the important details and the meeting adjourned without a 

decision. Three months later, several of the most prominent members of 

the Tucson lodge of the Zaragosa Society, including some who were also 

disgruntled members of the Alianza, held a private conclave, at which 
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time they announced their withdrawal from the Sociedad Zaragosa, and the 

formation of a new fraternal benefit society which they called the 

Sociedad Mutualista Porfirio D^az (Sociedad Mutualista Porfirio Diaz 

1957: 5). 

From what little I was able to learn from informants, it appeared 

that the Sociedad Zaragosa had been established in honor of the Mexican 

General Ignacio Zaragosa who defeated the French at the first Battle of 

Puebla on May 5, 1862. The Society was highly nationalistic in character, 

as opposed to the Alianza, which was a defense, rather than a patriotic, 

sodality. I was not successful in finding out why the Tucson members of 

the Sociedad Zaragosa chose to abandon the organization in 1907. However, 

it was an easy move from honoring Zaragosa to honoring D^az. The former 

had held off the initial invasion of the French; the latter dealt the 

final blows to Maximilian's armies five years later. Furthermore, 

despite the fact that Diaz* star was declining in 1907, the Tucson 

Zaragosistas could not then have predicted that in three more years, 

the overthrow of D^az would plunge Mexico into her historic revolution. 

Thus, the remarkable fact is not that the Tucson group honored Djfaz, 

but that his name continued to serve as its collective representation 

long after the Mexican president had been deposed and exiled to Paris 

in disgrace. 

El Mutualista. the house organ which was published at irregular 

1. The first president of the Sociedad Mutualista Porfirio D^az 
was Heraclio M. Hutton, and the first secretary was Carlos H. Tully. 
Both these Anglo-Mexicans had also been active in the Alianza. Like the 
latter, the Porfirio D/az Society spread to other communities. In 1959, 
there were chapters in Tempe, Phoenix, Yuma, and Superior. The Tucson 
Chapter was known as the Supreme Lodge. 
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intervals by the Sociedad Mutualista Porfirio Difaz, often carried short 

pieces of prose or poetry honoring the former statesman. The 50th 

anniversary issue (Sociedad Mutualista Porfirio Dfaz 1957) included the 

complete text of the Society's hymn. Among its stanzas are the follow

ing lines of tribute to Diaz: 

Bane el Sol inmortal de la gloria 
Las montafias que vieron nacer. 
Al Patriota que dicf la victoria 
A su Pueblo, al que supo querer... 

The immortal sun of glory 
Bathes the mountains which witnessed the birth 
Of the Patriot who brought victory 

To the People he knew how to love. 

While somewhat more nationalistic than other Tucson Mexican 

associations, the Sociedad Mutualista Porfirio Diaz was not at the time 

of my study either a patriotic sodality, in the purest sense of that 

term, or an honorffica. The members did hold an annual celebration on 

September 16, but it was only for associates and their invited guests 

and was not heavily flavored with Mexican patriotism. Furthermore, 

unlike the true honorffica, it was neither a creature of the Mexican 

Consul, nor an agency for coordinating the public displays' of Mexican 

nationalism on the occasion of the fiestas patriae. On the other hand, 

the membership of the Society included a fairly heavy proportion of 

middle-aged and elderly men who had been born in Mexico and were still 

sentimentally attached to that country. 

In spite of the fact that the Porfirio D̂ iaz Society was rela

tively unknown outside the colony, it had two social service projects 

which related it to the greater community. The members made an annual 

contribution to a Tucson children's hospital, and sponsored benefit 
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dances for the National Foundation for Infantile Paralysis. Within the 

colonia, the Society was linked with non-members through the sponsorship 

of an annual Christmas party for children, an activity which it took 

over from the Alianza during the period when I was doing my fieldwork. 

Although the members of the Porfirio Dfaz lodge had been invited to 

participate in the Fiesta de la Placita, they had not responded with 

much enthusiasm by 1959. 

The members of the Sociedad Mutualista Porfirio D^az were drawn 

largely from the upper lower and lower middle classes of the colony. 

The supreme president was the owner of a small printing shop, and the 

supreme secretary was a painter for the county highway department. There 

was some overlapping of membership with the Latin-American Social Olub. 

In 1955, 48 years after its founding, the Porfirio Dfaz Society 

finally established itself in a permanent home in South Tucson. A few 

Anglos were found among its "over 900 members", but they were not active 

at the time of my study. 

Larger and better known outside the community than the Porfirio 

Dfaz Society was the Alianza Hispano-Americana, some of whose history 

has already been related. Founded in Tucson in 1894, the Alianza in 

1959 had member lodges throughout Arizona, New Mexico, Colorado, Texas 

and California, and at one time had affiliates in Mexico. On its 50th 

anniversary, the Alianza reported a membership of more than 15,000 

scattered through 300 lodges (Alianza Hispano-Americana 1944, Ano 37, 

No. 1). At the time of my survey, the president reported that member

ship had dropped to 12,000, and there were only 180 lodges. 

From the date of its founding, the Alianza maintained its 
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international headquarters In Tucson and, In 1924, the offices of the 

organization were established in a building on West Congress Street. 

The Alianza began publishing a magazine in 1907, and was issuing it at 

quarterly intervals in 1960. 

The governing body for the combined Alianza lodges was the Logia 

Suprema ("supreme lodge"), consisting of 19 regional delegates, seven 

supreme directors, a supreme vice president, and a supreme president. 

The president, vice presidents and directors met annually; whereas the 

entire Logia Suprema assembled only once every four years (1958 was the 

last convocation of the supreme lodge prior to the time of my study). 

The extent to which the national affairs of the Alianza were 

controlled by persons from outside Tucson is indicated by the fact that 

no Tucson Mexican had been supreme president since 1902; and between 

1938 and 1960, no Tucsonans served on the board of directors of the 

national organization. 

In 1958, the supreme president of the Alianza reported that his 

fraternal order had 10 lodges in Tucson "with a total membership of 

nearly 1,000." He estimated that "around 50" of the members ("roughly 

five percent") were Anglos. When I took a closer look, I found that 

three of the Tucson lodges had become inactive, a fourth was on the 

verge of passing out of existence, and a fifth held only a single meeting 

each year. In effect, then, the Alianza had only five fully function

ing affiliates in Tucson at the time of my study. 

Interaction between Anglos and some Aliancistas was intense; 

but most of this interaction took place outside the structure of the 

Alianza. The more prominent officials of the member lodges and pro-
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fesslonal Allanza employees served on many different civic committees. 

The supreme president, for example, had belonged to the Mayor's 

Committee for Human Relations, the Council for Civic Unity, the National 

Conference of Christians and Jews, the Tucson Festival Society, and the 

Pima County Chapter of the American Cancer Society. He told me that he 

belonged to more committees than he could possibly serve, and, therefore, 

often "farmed out" assignments to members of his staff and to the heads 

of some of the lodges. This provided opportunities for Allanza employees 

and members to rub elbows with high status Anglos with whom they would 

otherwise have had little contact. During the mid-19501s, the editor 

of the Allanza magazine was appointed by the supreme president to serve 

on the program committee of the Tucson Festival Society, and her efforts 

helped to make a success of the Fiesta de la Flaclta. When other duties 

forced her to give up this assignment in 1960, she was replaced by the 

president of Lodge No. 32 (the Monte Carlo Men's Club). 

All of the Allanza lodges were, in fact, independent social 

clubs, loosely affiliated with the national organization through the 

fact that members were obliged to have Allanza insurance policies of 

at least $1,000 valuation. Some of the lodges held their meetings in 

the Allanza building and most of them used the Alianza ballroom, which 

was known as the Club La Selva, for their social events. 

A common mistake made by Anglo politicians was to assume that 

the Alianza lodges were politically united and responsive to the will 

of the supreme president. Actually, factionalism within the organiza

tion was very strong. During the three years of my fieldwork, the 

oldest of the lodges (Logia Fundadora) was feuding with the supreme 
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president and in December, 1959, two of its officers brought an injunc

tion against him to restrain the organization from making liens against 

the insurance policies of its members (Arizona Daily Star. 6/16/60). 

During the 1960 election campaigns the supreme president publicly 

supported candidates running against members of his own lodges, an 

action which later caused the defection of the leaders of the Monte 

Carlo Men's Club. 

Before the withdrawal of some of its principal members, the 

Monte Carlo Men's Club was on its way to becoming one of the most 

influential Mexican associations in the community. It had been organ

ized in 1954 by a group of young men who were high school and college 

students. Upon graduation several of them went into politics and by 

1960 two were serving in the state legislature and a third was vice 

chairman of the Pima County Democratic Central Committee. In its early 

stages the club was given strong support by the supreme president of 

the Alianza who, at that time, was engaged in an all-out effort to "get 

more young blood" into his organization. However, by 1960, a deep gulf 

separated its leaders from the supreme president. 

The drive for young Alianza membership between 1954 and 1958 

resulted in the establishment of five new lodges. Some of these were 

short lived. The Club Internacional, an association of business and 

professional men, was formed in 1954 and disbanded the following year. 

The Club Cienna, composed of unmarried girls in the 20's, survived only 

three years (1956-59). The last president told me that the members had 

"gotten married faster than they could be replaced." 

More successful were the Monte Carlo Club, referred to above, 
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the Club Azalea, and the Club Belmont. However, the members of the 

Club Belmont defected in mass from the Alianza in 1958 "because they 

were tired of buying insurance." 

At the time I completed my fieldwork, the only active young 

peoples' associations connected with the Alianza were the Monte Carlo 

Men's Club (somewhat weakened following the 1960 elections); and two 

lodges for unmarried young ladies: the highly successful Club Mavis 

(founded in 1949), and the Club Azalea. Neither of the girls' clubs 

had any Anglo members and there was only one in the Monte Carlo Club. 

However, the Monte Carlo members had many personal friendships with 

Anglos and, also, maintained several formal linkages with the greater 

community. For example, they sponsored a troop of boy scouts, raised 

funds for the Cancer Society and the Council for Exceptional Children, 

helped to organize the Fiesta de la Flacita, and operated a puesto 

during the Fiesta. The girls in the Club Mavis and the Club Azalea 

assisted the parent Alianza organization with such fund raising cam

paigns as the March of Dimes and the Milk Fund Drive, provided toys for 

underprivileged youngsters at Christmas, carried baskets of food to 

needy families at Thanksgiving, and maintained puestos at the Fiesta de 

la Flacita. 

I circulated questionnaires among the members of these three 

associations and found that those who belonged were from several 

different neighborhoods, although the girls came primarily from areas 

south and west of the railroad tracks. Half of the young men in the 

Monte Carlo Club lived in Anglo districts on the east side of the city. 

The occupational statuses of the men were considerably higher than 
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those of the girls. Represented in the Monte Carlo Club were a lawyer, 

a teacher, a juvenile probation officer, a deputy county treasurer, a 

bank clerk, a real estate salesman, an insurance salesman, and a produc

tion control specialist at a local factory. None of the girls had been 

to college, whereas five of the young men were college graduates and 

several others were still taking university work. Eighteen out of the 

thirty persons answering my questionnaires had mothers who were born in 

Mexico; and 12 of the thirty had fathers who were Mexican-born. On the 

other hand, either through mothers or fathers, several were related to 

the pioneer Mexican lineages of the community. 

Early in 1959, the Monte Carlo Club began exchanging meetings 

with a similar association in Phoenix called the Vesta Club. The 

members of the Phoenix group were somewhat older than the "Carlistas" 

and considered their organization to be a "Mexican service club like 

the Rotary." (Some of the young men in the Monte Carlo Club had similar 

ambitions for their association.) 

Oldest, best known and most respected of the Alianza lodges was 

the Logia Fundadora (Founding Lodge). Many Tucson Mexicans of middle 

age and beyond considered themselves members of this lodge even though 

they might not have paid insurance premiums for several years. The 

"paid up" membership included some persons who were descendants of the 

Alianza founders, and a few of these individuals were quite active in 

Fundadora affairs. They also constituted a kind of "vigilante committee" 

to "keep an eye" on the supreme president. In 1959, the head of the ' 

Fundadora lodge was an Immigrant Mexican (from Sonora) who operated a 

shoe repair shop at the edge of Barrio Libre. 
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The total membership of the Logia Fundadora at the time of my 

survey was said to be "nearly 400." However, I was advised by the 

Fundadora president that only a tiny percentage of this membership was 

really active. As many as 20 Anglos had belonged to the Founding Lodge 

at various times, but there were fewer than 20 on the register in 1959, 

and none of these played a significant role in lodge affairs. Most of 

the Fundadora members were middle aged or elderly. The women of the 

group were organized into an auxiliary (Damas Auxiliares de la Logia 

Fundadora) which sponsored one of the most popular puestos at the Fiesta 

de la Placita. 

From the standpoint of the active membership, the most important 

social event of the season for the Logia Fundadora was the gran baile 

(grand ball) held each January to celebrate the anniversary of the 

Alianza. Since the Fundadora was the first lodge to be established, 

this was essentially its birthday celebration. 

As I have indicated previously, there was considerable friction 

between the Fundadora members and the supreme president of the national 

Alianza organization. The latter, a native of nearby Tempe, was looked 

upon by the "Fundadoras" as an outsider, although he had lived in the 

city for several years and was well known there before taking office. 

Since the time of the original founders (who were highly venerated), 

Alianza presidents had been regarded by members of the Founding Lodge 

as petty politicians who were presumed to be dipping into the till. 

Apart from the Logia Fundadora, the Monte Carlo Club, the Club 

Mavis, and the Club Azalea, only one other Alianza lodge was holding 

regular meetings in 1959. This was Lodge No. 100, headed by a small 
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businessman from one of the pioneer Mexican families of the community. 

This man and his wife had been among the first Mexicans sought out by 

the Tucson Festival Society for assistance in promoting the Indian and 

Mexican fiestas and they had contributed significantly to both activities. 

While less active than the the lodges previously discussed, Lodge No. 100 

provided the principal source of support for the supreme president in 

his battles with members of the Monte Carlo Club and the Logia Fundadora. 

In 1958, the supreme president backed the head of Lodge No. 100 in his 

candidacy for a seat in the Arizona House of Representatives, and two 

years later sponsored him for a position on the Pima County Board of 

Supervisors. However, he lost out in the latter race to a member of 

the Logia Fundadora. It was also in 1960 that the supreme president 

succeeded in having the head of Lodge No. 100 appointed to the supreme 

board of directors of the national Alianza organization. He thus 

became the first Tucsonan since 1938 to occupy such a position. 

I did not obtain information about the exact number of members 

in Lodge No. 100, nor about the character of that membership. From news 

stories in the Alianza magazine, I learned that a few Anglos belonged, 

but I inferred that they were not especially active. An official of 

the parent Alianza organization advised me that the total membership 

of Lodge No. 100 was "less than 100." 

From the point of view of Anglo-Mexican linkage, the most 

important of the Tucson lodges was No. 400, which was often referred to 

as "the politicians' lodge." It was here that the supreme president 

placed the Anglo politicians who considered it in their best interests 

to maintain an affiliation with the Mexican fraternal order. In 1959, 
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Lodge No. 400 had 170 members, 34 (20 percent) of whom were Anglos. 

The non-Anglo portion of the membership of Lodge No. 400 consisted prin

cipally of Tucson Mexicans who held insurance policies with the Alianza, 

but who, because of a lack of interest or "connections", did not qualify 

for membership in the other lodges which were, in fact, exclusive social 

clubs. Lodge No. 400 held only a single meeting each year, and was 

presided over by a professional employee of the parent Alianza organ

ization. 

Despite the fact that the Anglos in Lodge No. 400 paid little or 

no attention to the occasional activities arranged by its president, 

they never failed to mention their affiliation when appealing to the 

colony for votes. The Alianza likewise capitalized upon the affiliation 

of prominent Anglos to enhance its own prestige. In 1961, when President 

Kennedy appointed a Tucson congressman to his cabinet, the Alianza 

magazine captioned its story 

"Prominent Member of Lodge 400 Wins Cabinet Post". 

Apart from providing a home for Anglo politicians and miscella

neous Mexican policy holders, this lodge had only one other continuing 

activity, the sponsorship of a boy scout troop. 

The four Alianza lodges which were wholly or generally inactive 

at the time of my fieldwork were the Club Cienna and the Club Santa 

Cecilia, both associations of unmarried women; the Club Justicia, a 

lodge for both men and women; and the Club Hispano-Mexicana, a sodality 

for married women. The Club Justicia (Lodge No. 77) had been founded 

in 1926, and, despite its inactivity, was considered by its members to 

be "still alive." In size, the membership of these lodges ranged from 
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15 to 30 persons, and included only Mexicans. 

Because of the amount of publicity which the Alianza received 

in local newspapers and the extent to which its leaders were courted 

by politicians, I had expected to find Alianza membership greater than 

it turned out to be. Actually, only a handful (I would estimate 800, 

as opposed to the 1,000 figure quoted by the supreme president) of 

Tucson Mexicans were "paid up" members, and the most active of these 

(with a few exceptions) belonged to the professional staff of the 

organization (the attorney, the editor of the magazine, etc.). On the 

other hand, because of its public image, .the Alianza was overwhelmingly 

the most influential association in the colony. No other agency could 

so quickly organize or inform the residents of the barrios. In spite 

of resentment for the supreme president, professional employees of the 

Alianza were highly regarded. Several were long-time colony residents. 

In the insurance field, the Alianza was in trouble during the 

period of my fieldwork. In June, 1959, the Arizona insurance director 

reported a $200,000 deficit in reserve requirements. Shortly thereafter, 

the Alianza directorate ordered assessments against its policyholders 

to make up the deficiency. Policyholders were advised that they would 

have to pay these assessments by December 30 or liens would be placed 

against their policies. The Logia Fundadora sought a permanent restrain-

1. In his monograph on the Alaska Native Brotherhood (Drucker 
1958: 27) reports that it is commonly assumed in the Tlingit-Haida 
villages that "everyone belongs either to the Alaska Native Brotherhood 
or to the Sisterhood." However, his research revealed that most adults 
were not, in fact, "paid up" members, although many considered them
selves to belong. This is precisely what I found in Tucson with respect 
to the Alianza. 
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ing order to prevent the assessments, but its suit was dismissed in June, 

1960, at which time liens amounting to 17.5 percent of the cash value of 

each policy presumably went into effect (Arizona Daily Star 6/16/60). 

Because of its financial problems, the Alianza had, prior to 

the beginning of my fieldwork, lost its license to sell new policies in 

Texas and California, although it still maintained lodges in both these 

states. In June, 1959, the directors passed a resolution calling on 

members to recruit new policyholders from among their friends and rela

tives in those states where the Alianza was licensed to do business. 

The supreme president blamed the older members for the organization's 

financial plight, pointing out that the Logia Fundadora had not recruited 

a single new member during his term of office (which began in 1954). 

At its June, 1960, meeting, the Alianza executive council authorized 

the supreme president to investigate the possibility of operating in 

Pennsylvania, where Spanish-American organizations had been requesting 

an opportunity to affiliate (Arizona Daily Star, 6/16/60). The council 

also named a committee to consider the advisability of selling the lodge 

building and constructing a new office and home for the aged on a site 

in the suburbs of Tucson which the lodge already owned. The supreme 

president reported to the council that "several large companies" were 

"interested in underwriting the society's $6,800,000 of insurance now 

in force" (Ibid.). 

Unlike the Sociedad Mutualista Porfirio D^az and the Alianza, 

both of which were organized in Tucson, the association known in the 

colony as Lenadores del Mundo (Woodmen of the World) was simply a 

Spanish-speaking chapter of a national Anglo fraternal insurance society. 
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The official name of the Tucson lodge was the San Agustfn Encampment 

No. 44. 

Founded in Denver in 1890, Woodmen of the World had spread to 

Tucson by the turn of the century. As indicated previously, the city's 

first Woodmen lodge was the San Xavier Encampment No. 9 whose member

ship included both Anglos and Mexicans. In 1915, the Mexicans formed 

their own lodge and, from that date, the Anglos and Mexicans of the 

community had mingled little in the activities of the Woodmen. 

In 1959, the San Agustfn lodge was holding its meetings at a 

South Tucson ballroom managed by its president. Around 900 persons 

were listed as members, although only a small fraction of these attended 

lodge meetings, which were held on the second Tuesday of each month. 

The principal "social" activities of the Encampment were a Mother's Day 

dance, a children's picnic in August, and an annual gran baile in 

October. Several hundred people regularly participated in these events. 

The Santa Cecelia Grove No. 23 of the Supreme Forest Woodmen 

Circle (founded "about 1930") had served for many years as the official 

auxiliary of the San Agustfn Encampment. However, a short time before 

the beginning of my fieldwork, the national organization of the Supreme 

Forest Woodmen Circle split away from the Woodmen of the World and began 

writing insurance policies in competition with it. This development 

affected the formal relationship between the San Agustln Encampment and 

the Santa Cecelia Grove, but did not disturb the informal one. Many of 

the Santa Cecelia members were married to men from the San Agustln 

lodge and continued to participate with them in encampment activities. 

In addition, the Santa Cecelia Grove sponsored several dances of its 
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own each year. Money from these events was used to help maintain an 

orphans' home in Texas. I was advised that few Anglos belonged to either 

the San Agust/n Encampment or the Santa Cecelia Grove. However, both 

associations included many members who lived in Anglo neighborhoods. 

The socio-economic statuses of those who belonged to the Woodmen asso

ciations were generally higher than those in the Sociedad Mutualista 

Porfirio Diaz. The average was probably also somewhat higher than that 

of the Logia Fundadora, although the latter included several of the 

wealthiest Mexicans among its members. 

Summary. In general, the Anglos and Mexicans of Tucson main

tained separate sets of fraternal orders. Some of the Anglo groups had 

formal and informal restrictions against Mexican membership, but similar 

prohibitions against Anglo affiliation were not found among the Mexican 

associations. Nevertheless, few Anglos belonged to the Mexican "soci

eties" and in one, the Alianza, most of the Anglos who did join were 

segregated in a separate lodge from the most active Mexican members. 

Much of the membership of the Mexican lodges came from the lower 

middle and lower classes, with upper middle and upper class members of 

the colonia preferring such Anglo associations as the Elks Club. Lower 

middle class Anglo fraternal orders, such as the Moose and the Eagles, 

attracted some Mexican members. 

Mexican women were almost totally absent from the Anglo fraternal 

orders and auxiliaries. Those few who did join were apparently selected 

with great care and often went on to occupy official statuses. The 

women of the colonia were quite active in fraternal auxiliaries of 

their own such as the Damas Auxiliares de la Logia Fundadora and the 
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Santa Cecelia Grove of the Supreme Forest Woodmen Circle. 

Garden Clubs 

Tucson's garden clubs were generally exclusive and drew their 

members from particular neighborhoods. With few exceptions, they were 

found only on the east and north sides of town where Anglos represented 

the principal population element. All were affiliated with a national 

organization and all contributed representatives to a city-wide garden 

club council. Many of the most active members were newcomers who had 

belonged to similar clubs in other communities. 

My total count of garden clubs was 17, and my sample included 

seven of these. The combined membership of these seven was 158 with 

no Mexicans represented at all. 

Officials of the city garden club council assured me that none 

of the clubs had restrictions against Mexican membership. "Rather," 

I was told, "the absence of Mexican members is attributable to the fact 

that very few of them live in neighborhoods which have chapters." No 

one had apparently ever suggested that the council stimulate the forma

tion of clubs in the barrios; nor had any special efforts been made to 

get Mexicans to join those which served mixed neighborhoods. I found 

nothing to persuade me to believe that Mexican women were discriminated 

against by the garden clubs, although social status was often a member

ship determinant. There was no tradition of garden clubs among the 

Mexican housewives, many of whom did raise flowers. It is unlikely 

that many Mexican women were motivated to seek affiliation, although 

some might have joined upon invitation. 
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The fact that some of the garden clubs had Spanish names was not 

due to any particular interest on the part of the members in Tucson's 

Spanish-Mexican history. These names were taken from the neighborhoods 

in which club members lived. Anglo subdividers often gave Spanish names 

(frequently misspelled or misapplied) to new dwelling areas on the east 

side of town. 

Although a mutual interest in raising flowers was important to 

the garden clubs, they were primarily congeniality associations of 

women from the same areas and social classes. In his study of Yankee 

City, Warner (1953: 194) found that garden clubs had great community 

prestige, and this was also the case in Tucson. However, as a group, 

the garden clubs ranked below some of the women's program-social clubs, 

fraternal orders, and professional associations. 

My sample from this category included three chapters of the 

African Violet Society, and the Amphitheater Garden Club, the Indian 

Ridge Garden Club, the La Madera Garden Club, and the La Sierra Garden 

Club, 

General Hobby Clubs 

' In her treatise on the role of formal voluntary associations as 

"training grounds" for democratic leadership, Grace Coyle (1947: 14-15) 

comments: 

As the hours of work dropped during the last century from 
twelve to ten to eight to seven and may go still lower, our 
hours of leisure have grown until they represent a vast amount 
of potential available for the first time to expend on the ends 
of life... 
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Obviously, steadily growing leisure-time needs have given 
rise to vast commercial enterprises, to increased public 
recreation facilities and a growing demand for adult education. 
They have also resulted in an enormous number of voluntary 
associations centered around particular interests running from 
sports to arts, from house plants to international affairs. 

The hobby club is by now a well established part of the American 

scene. These associations are almost entirely inclusive and internally-

oriented, and, as Coyle indicates, they cover a wide range of interests. 

Wherever it has been possible for me to group several hobby clubs into 

a single category, I have considered them separately, rather than as a 

part of this section. Already discussed are several kinds of associa

tions which are essentially hobby clubs (garden clubs and animal care 

clubs, for example). Those included here represent a kind of miscella

neous collection. 

I selected a sample of 28 out of the 40 miscellaneous hobby 

clubs of the community, but was successful in getting information about 

the memberships of only 15. However, many of those about which I did 

not obtain statistical data were directed to some degree by the city 

recreation department and officials of that agency were able to assist 

me with general comments. The following table contains information 

about Mexican membership in the 15 groups of my sample: 

Table 15 

Mexican Membership in Selected 
General Hobby Clubs 

Association Total Mexican 

Amateur Astronomers 
Audubon Society 
Camera Club 
Desert Squares (Square Dancing) 

63 0 
68 0 
60 0 
32 0 
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Association 

Hammond Organ Society 
Gem and Mineral Society 
Old Pueblo Radio Club 
Society for the Preservation and Encouragement 

of Barbershop Quartet Singing in America 
Sweet Adelines, Inc. 
Toa8tmasters' Clubs (4 chapters) 
Toastmistresses' Clubs (2 chapters) 

TOTALS 

Total 

30 
110 
165 

25 
30 
92 
38 

713 

Mexi< 

.0 
3 
2 

0 
2 
1 
0 

8 

As the reader may judge for himself, Mexicans were very poorly 

represented in my small sample of general hobby clubs, contributing 

under one percent of the total memberships. City officials remarked 

that they knew of no hobby clubs which drew from the colonia, although 

they were sure that some of the "Mexican kids" were interested in auto

mobiles, photography and music. The employee of the city recreation 

department who directed the activities of the hobby clubs stated that 

he had not found Mexican youngsters so responsive to joining hobby clubs, 

as to participating in the athletic leagues also maintained by his 

department. He commented that the low income status of Mexicans gener

ally limited the range of hobbies in which they could maintain an 

interest. 

Homemakers' Clubs 

With the aid and stimulation of the Pima County Agricultural 

Extension Service, the housewives of the community had organized 17 

homemakers' clubs, which served primarily women living on the outskirts 

of the city. A substantial percentage of these were new arrivals who 

had moved into Tucson from nearby rural areas, or from homes on the 
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farms and in the small towns of other states. The Amphitheater-Flowing 

Wells district on the north, and the Mission Manor-Sunnyside district 

on the south were important centers for clubs of this type. 

Only three of the 17 homemakers' clubs had Mexican membership 

and in only one of these was there more than a single representative 

of the colony. Information about the homemakers' clubs is presented 

below: 

Table 16 

Mexican Membership in Home-
makers' Clubs During 1960 

Name of Club 

Amphitheater Homemakers 
Belles of the Mission 
Cactus Wrens 
Delmar Heights Homemakers 
Desert Homemakers 
Flowing Wells Homemakers 
Fort Lowell Homemakers 
Government Heights Homemakers* 
House & Buggy Homemakers 
Los Ranchitos Homemakers 
Manorettes 
Mission Maids 
Sagebrush Homemakers 
Sahuaro Sals 
Sew and Sew 
Stitch and Chatter 
Sunnyside Homemakers 

TOTALS 

Total Mexican 

27 
15 
21 
10 
24 
6 
33 
20 
18 
13 
13 
13 
22 
16 
9 
15 
18 

0 
0 
0 
0 
0 
2 
0 
1 
0 
0 
0 
0 
0 
0 
0 
0 
1 

293 

* The lone Mexican woman in the Government Heights Homemakers' Club 
was the president of that association at the time of my study. 

In general, the homemakers' clubs served women of the lower 

middle class, especially those with rural or small town backgrounds. 

At least seven of the clubs had their headquarters in neighborhoods 
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shared by Mexicans and Anglos, and had they been invited to join or 

motivated to seek affiliation, Mexican women could have dominated 

several. However, there was no tradition of sodalities of this type 

in the colonia. Furthermore, the southslde areas which provided members 

were ones in which Mexicans equalled or surpassed Anglos in terms of 

numbers, income, education and occupational status. The Anglo women 

in some of these homemakers' clubs may have deliberately excluded 

Mexicans for fear of being overwhelmed by them. They may also have 

tried to keep them out because of fear that association with them would 

reduce their standing in the eyes of more socially prominent Anglos. 

Military Experiences (Veterans') Sodalities and Auxiliaries 

I felt at the outset of my study that veterans' associations 

and their auxiliaries would provide more linkage than almost any other 

kind of sodality. Anglos and Mexicans had served together in two world 

wars, and I knew of no veterans' association which restricted its 

membership only to one or the other group. Furthermore, Warner and his 

associates (Warner 1953: 194 and Warner et al. 1957: 94-95) found that 

in Jonesville, veterans' sodalities drew their members largely from the 

lower middle and lower classes—the social strata in which Tucson 

Mexicans were best represented. 

In 1959-60, an overwhelming percentage of the memberships in 

military experience associations were concentrated in the American 

Legion and the Veterans of Foreign Wars. The oldest and largest of 

the Legion posts was Morgan-McDermott No. 7 which had 1,458 members. 

Mexican veterans, with 110 members, were fairly well represented in 



263 

this post, although few of the 110 could be described as especially 

active. In fact, post officials described their participation as "below 

average for our group." There were none among the top officers, although 

two held positions on the executive board. 

In addition to the Morgan-McDermott Post, there were other men's 

posts organized primarily by and for Chinese, Negro and Mexican veterans. 

I did not attempt to measure the extent of Mexican participation in the 

Negro and Chinese posts (assuming it would be slight at best) and the 

discussion of the Mexican post will be presented at the conclusion of 

this section. 

Tucson also had one women's post with 25 members, all Anglos. 

The commander stated that no Mexicans had ever applied for admission and 

she knew of no women veterans of that descent in the community. 

The Forty and Eight, a Legion affiliate, was composed of indiv

iduals specially selected from among the most active Legion members. 

The national constitution excluded Negroes and Chinese, but contained 

no restrictions against Mexicans who were, in fact, very active in the 

Tucson salon. They provided 35 percent of the memberships (48 out of 

138). The new chef d'guerre of the group was a Mexican whose wife had 

once been a commander of the women's auxiliary to the Morgan-McDermott 

Post. Most of the Mexicans who belonged to the Forty and Eight were 

affiliated with the Mexican Legion Post (Cocfo-Estrada). 

The American Legion Luncheon Club, a"service club" connected 

with the Morgan-McDermott Post, included the most prominent Anglo 

Legionaires in the city. Its membership in 1959 was 80, including five 

Mexicans. One of the Mexicans was vice-president. 
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The Veterans of Foreign Wars maintained four posts in Tucson, 

one of them limited to Negroes. Mexicans were best represented in the 

oldest and largest post, No. 549, which had its headquarters in the 

downtown area. There were 895 members in this post, 200 of them being 

of Mexican descent. Men from the colonia held the official statuses of 

junior vice commander, house committee member, and guard. The newly 

elected commander, who had not been installed at the time of my survey, 

was also of Mexican descent. Most of the Mexican veterans considered 

this to be their post and, from the standpoint of many families of the 

colony, it was one of the major formal voluntary associations of the 

community. 

Next in size among the V.F.W. posts was No. 4903 established 

after World War II. This post drew its members from the far east side, 

where Mexicans were greatly outnumbered by Anglos. In 1959, there were 

only 10 Mexican members out of a total of 798. 

I did not attempt to determine the division of membership in 

the other small Anglo post (No. 1008), nor in the Negro post. I was 

told that the Anglo post did contain a few Mexican members. 

District officials of the Veterans of Foreign Wars reported that 

their organization had "about 2,000" members in the Tucson area and 

estimated that Mexicans represented at least 10 percent of the total. 

Because of their activity in Post No. 549, Mexicans were among the most 

influential V.F.W. members. This was best reflected by their partici

pation in the Cooties, an association bearing the same relationship to 

the V.F.W. as does the Forty and Eight to the American Legion. Mexicans 

provided 19 percent of the total membership of the Tucson Pup Tent of 
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the Cooties and occupied four official statuses, including that of 

commander. 

Information about the membership of the various veterans1 groups 

in Tucson is presented in the following table: 

Table 17 

Mexican Membership in Selected Veterans' 
Sodalities of Anglo Sponsorship 

Association 

American Legion, Morgan-McDermott Post No. 7 
American Legion, Women's Post No. 71 
American Legion Luncheon Club 
Cooties 
Disabled American Veterans, Post No. 4 
Forty and Eight 
Navy League 
Spanish-American War Veterans, Post No. 8 
Veterans of Foreign Wars, Post No. 549 
Veterans of Foreign Wars, Post No. 4903 

TOTALS 

Auxiliaries to Veterans' Associations 

I sampled the memberships of seven women's auxiliaries to 

Anglo-dominated veterans' associations and found that, with two excep

tions, the participation of Mexican women fell below that of their 

husbands in the parent sodalities. The following table indicates the 

extent of Mexican female participation in veterans' auxiliaries: 

Total Mexican 

1,458 
25 
80 
63 
236 
138 
84 
35 
895 
808 

110 
0 
5 
12 
5 
48 
3 
0 

200 
10 

3,822 393 
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347 
143 
134 
80 
70 
325 
163 

10 
15 
10 
6 
0 
80 
6 

Participation of Mexican Women in Selected 
Auxiliaries to Military Experience Associations 

Auxiliary Total Mexican 

American Legion, Post No. 7 
Cootie-ette Club 
Disabled American Veterans, Posts No. 2 and 4 
Eight and Forty 
Spanish-American War Veterans 
Veterans of Foreign Wars, Post No. 549 
Veterans of Foreign Wars, Post No. 4903 

TOTALS 1,262 127 

Despite their excellent representation in Post No. 549 of the 

V.F.W., Mexican women were much less likely than their husbands to hold 

official statuses in this and other veterans' auxiliaries. Only two 

held offices in the above associations. One was senior vice commander 

of the American Legion Auxiliary, and the other was junior vice commander 

of the Cootie-ettes. A third Mexican woman had been commander of the 

Legion Auxiliary and of the Eight and Forty, but held no offices at the 

time of my survey. 

Judging from statements made by Anglo informants in some of the 

auxiliaries, unfavorable stereotyping may have limited the participation 

of Mexican women in these associations. I was told by one club official, 

"We try to encourage them to form their own groups, since we know they 

feel better among their own kind." Another declared, "I don't know 

whether it's because they're lazy or what, but they will not accept 

responsibility." A third commented, "Mexican women are too backward 

to make good members. That is why they participate less than their 

husbands." 
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Despite the fact that Mexican women were less well represented 

than their husbands In the veterans' groups, their participation In 

these associations was better than In most other Anglo-dominated sodal

ities . 

Veterans' Associations of Mexican Sponsorship 

Shortly after the end of World War II (in 1946), a small group 

of young Mexican veterans, most of whom were then members of the Morgan-

McDermott Post of the American Legion, organized a Legion Post especially 

for Mexican "G.I.'s". The first commander of the Mexican Post (which 

was named after two local Mexicans named Coc^o and Estrada) told Getty 

(1949: 397) that the Mexican boys who had been coming to the meetings 

of the Morgan-McDermott Post had sat in the back of the room and re

frained from participation, and that he and some others felt that the 

formation of a Mexican post would be one way of getting these men to be 

more active. Getty found no evidence that Mexican veterans were being 

discriminated against in the large, Anglo-dominated post, nor did all 

its Mexican members respond favorably to the idea of a separate post. 

The new Cocfo-Estrada Post within a short time after its founding 

established headquarters in Barrio El Rfo, where it had remained until 

the time of my fieldwork. On the other hand, its membership was by no 

means limited to Mexican veterans from that neighborhood. In 1959, the 

Cocfo-Estrada Post had 150 "paid up" members, "about thirty percent" of 

whom were said to be Anglos. One of the latter was on the executive 

committee and another was post historian. All of the other officers 

were Mexicans. 
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In the summer of 1960, the Coc^o-Estrada Post received favorable 

publicity in the morning newspaper (Arizona Daily Star 7/8/60) because 

of a well baby clinic which it was sponsoring thrice monthly in coopera

tion with the Pima County Health Department. According to the newspaper 

article, the men of the post turned out on the first, second and fourth 

Wednesday of each month to "clean up the premises" so that the clinic 

might be held the following mornings. The Cocjfo-Estrada Legionnaires 

had been carrying on this "project" since 1949 and were credited by 

health department officials with having helped to raise the level of 

child care in the barrios of El Rio and Hollywood. My informants who 

belonged to the post were extremely proud of this activity and cited it 

as the mast important thing their association was doing. One of the 

health department nurses reported that this clinic was providing her 

and her colleagues an opportunity to break down some of the dangerous 

"superstitions" of Mexican mothers. 

I noticed occasional references in the Tucson newspapers to the 

activities of the Coclo-Estrada Auxiliary, which was also an important 

Mexican association. I did not obtain detailed information about its 

membership, but was advised that the Mexican women who belonged were 

much more active than most of those in the Morgan-McDermott Auxiliary. 

It was especially important to the women who lived in the El Rfo and 

Hollywood barrios. 

Between the end of World War II and the time of my study, 

Mexicans had formed two other veterans' associations, a post of the 

Veterans of Foreign Wars, and a chapter of the AmVets. The V.F.W. Post 

had its headquarters in a small ballroom in South Tucson and its 
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membership included Anglos and Chinese, as well as Mexicans. It received 

its charter in 1946 and for some years thereafter was primarily supported 

by revenue from its slot machines. In the early 1950's, the county 

sheriff began a vigorous enforcement of the gambling laws, dealing this 

post (and many other private clubs in the community) a mortal blow. I 

was informed by one of the founders of the post that it was organized 

in order to give "the boys on the southside" a club of their own and 

that its formation was in no way related to Anglo discrimination in the 

other V.F.W. posts. For several years, it occupied a place of high 

prestige among Mexican veterans of the lower middle and lower classes. 

A short time after it passed out of existence, the ballroom which had 

been its headquarters was purchased by the Sociedad Mutualista Porfirio 

Diaz. 

The Mexican AmVets Club was located in Barrio Hollywood, where 

it, also, had its headquarters in a ballroom. It had survived for 

several years after the demise of the V.F.W. Post, but was not active 

at the time of my fieldwork. Nevertheless, the walls of the ballroom 

were still lined with newspaper clippings describing its activities. 

The status of "veteran" was a highly regarded one throughout the 

Mexican colony. I observed that the cantina habitues in 1959-60 were 

still discussing their war exploits and those who had served overseas 

were accorded special respect. A primary conversational topic in the 

cantinas was the relative hardship of the Korean fighting and that which 

took place on various battlefields in World War II. Arguments over this 

subject sometimes became quite heated. Military service was considered 

one of the utmost expressions of machismo and I often heard Mexican men 
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boast that they had volunteered for service, rather than waiting to be 

drafted. 

Summary. Military experience sodalities were unquestionably 

important to the males of the colonia and women were comparatively well 

represented in the auxiliaries to these associations. While Mexican's 

had formed several veterans' sodalities of their own, they continued to 

participate also in those primarily sponsored by Anglos. More Anglo-

Mexican linkage occurred in these associations than in any others which 

have been considered thus far. 

Non-Academic Youth Serving Associations 

In this category I placed those associations of boys and girls 

which were not directly connected with the student bodies of the city 

schools but which carried out certain educational functions. Insofar as 

these sodalities were concerned, supervision was always provided by 

adults, with whom ultimate authority rested. They might be sponsored 

by religious, educational, fraternal, social service or economic agencies, 

but general procedures and policies were established by non-sectarian 

bodies whose authority transcended that of the sponsors. They were 

essentially inclusive associations and recreation was usually one of 

their principal activities. 

The largest and most numerous of the associations in this 

category were the troops of boy and girl scouts. At the time of my 

study, Tucson had 326 girl scout troops and 155 troops of boy scouts. 

Mexican youngsters were not proportionately represented in scouting, 

although nearly a thousand (587 boys and 388 girls) of them participated. 
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They provided 11.6 percent of the memberships in the boy scout troops, 

and 8.9 percent of the memberships in the girl scouts. 

The statistics on total scout membership do not provide a true 

indication of the amount of Anglo-Mexican integration in these associa

tions. Sixty percent of the Mexican boy scouts were affiliated with 

troops meeting in the barrios, and 40 percent of the girl scouts came 

from the same areas. (Just under 40 percent of the boy scout membership 

was found in 12 southside troops.) 

Although scout troops were sponsored by many different agencies, 

P.T.A's and the churches together accounted for more than two-thirds of 

the sponsorship in Tucson. Service clubs, business firms, small 

industries, and fraternal orders were occasional sponsors of boy scout 

troops, but seldom sponsored troops for girls. More than half of the 

church-connected troops were maintained by Catholic parishes, which 

sponsored more troops for girls than for boys. None of the Protestant 

churches maintained a girls' troop. 

Getty (1949: 371ff.) quoted scout leaders to the effect that 

one of the difficulties in getting more Mexicans into scouting was the 

lack of adult leadership from the colony. This was said to be especially 

true with respect to women. 

My survey also showed that few Mexican women participated as 

girl scout leaders. In 1959, there was one Mexican adult for every 

12.1 Mexican girl scouts, and more than half of the 32 women who served 

as troop leaders were living on the east side of town (where 60 percent 

of the Mexican girl scouts were also found). Male leadership was 

considerably better. There were 85 Mexican scoutmasters or troop 
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leaders in 1959, an average of one for every 6.9 Mexican boy scouts. 

While they did not often participate in the girl scout program, 

Mexican women from the barrios were fairly active as den mothers for the 

packs of cub scouts, and as female sponsors for the troops of senior 

boys. There were 38 of the former and 47 of the latter working with 

troops of the southside during 1959-60. 

Scout leaders at both the local and city-wide levels positively 

sanctioned integrated memberships in boy and girl scout troops. However, 

convenience dictated that troops have a neighborhood base, and the 

residential separation of Anglos and Mexicans often produced an indelib

erate segregation. The lower economic status of the Mexican population 

probably was also a factor in holding down memberships, since scouting 

demanded certain expenditures, such as dues payments, the purchase of 

uniforms and the cost of transportation to and from events in which the 

members were expected to participate. 

About the only scout troops whose organizational stimulus could 

be said to have come from the Mexican colony, rather than from Anglos, 

were the two boys' troops sponsored by Alianza lodges and the boy scout 

troop maintained by the Dad's Club of the Santa Cruz Church. 

Next to scout troops, the largest associations of this category 

were the Four-H Clubs, sponsored by the Pima County Agricultural Exten

sion Service. There were 19 such clubs in Tucson with a combined 

membership of 299. Twenty Mexican youngsters were represented, more 

than a third of them in one southside club. Four Mexicans occupied 

official statuses, one of them serving as a club president. 

The director of the Four-H program, who was a newcomer to Tucson, 
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stated that the Mexicans from the "old Spanish families" made good 

Four-H members, but that he had not had much luck with "those from the 

peon class." He remarked that he would like to involve more Mexican 

youngsters in Four-H, but did not know how to go about it. He also said 

that the Mexicans seemed to be resented by some of the Anglos in the 

neighborhoods where his organization was best represented. These were 

principally southside areas where there were heavy concentrations of 

both Mexicans and Anglos. 

My sample included three other associations of the present , 

category: the Tucson Boys' Chorus, the Tucson Boys' Band, and the 

Y.M.C.A. Indian Guides. The former was a nationally known group organ

ized and directed by a naturalized American of Anglo-Spanish extraction. 

Because of its fame outside Tucson, the Boys' Chorus had excellent 

financial support and sponsorship from the high prestige, Anglo-dominated 

civic and social service agencies. Members were selected from a large 

contingent of boys who participated in the annual auditions. At various 

times prior to my fieldwork as many as half a dozen Mexican boys had 

been represented. In 1959, there were only two out of a total member

ship of 100. 

The Boys' Band was less well known outside the community, but 

also drew good support from prominent Anglo organizations. Two of its 

47 members were Mexicans. 

There were 21 units of the Y.M.C.A. Indian Guides at the time 

of my survey, most of them drawing membership from neighborhoods on 

the east and north sides of town where few Mexicans lived. The principal 

stimulus to the organization of the Indian Guide chapters came from 
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fathers who belonged to the Y.M.C.A. They and their very young boys 

(ages six through nine) made up the membership. Officials of the 

central branch of the "Y" reported that 800 boys belonged to the Indian 

Guides, only 24 of whom were from Mexican homes. I did not obtain a 

membership breakdown by individual club. 

Statistical information on the non-academic youth-serving asso

ciations is summarized below: 

Table 19 

Mexican Participation in Non-Academic 
Youth-Serving Associations . 

Association Chapters Total Mexican 

Boys' Band 
Boys' Chorus 
Boy Scouts 
Four-H Clubs 
Girl Scouts 
Indian Guides 

TOTALS 523 10,653 1,023 

Occupational Associations and Auxiliaries 

Since the occupational institutions of the community served both 

Anglos and Mexicans, I anticipated a high degree of linkage in these 

sodalities, especially those serving the lower middle and lower classes. 

For the purposes of analysis, I divided the occupational associations 

into the following sub-categories, based in part upon classifications 

used by the Bureau of the Census: 

1. Associations of professional, technical and kindred workers. 

2. Associations of owners, managers and salesmen in retail 
trade, communications, public accommodations, and service 
enterprises. 

1 
1 

155 
19 
326 
21 

47 
100 

5,059 
299 

4,348 
800 

2 
2 

587 ' 
20 
388 
24 
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3. Associations of owners and managers of livestock and 
agricultural enterprises. 

4. Associations of businessmen and professionals. 
5. Labor unions. 
6. Auxiliaries to occupational and professional associations. 
7. Associations of retired workers. 

Associations of Professional, Technical and Kindred Workers 

I enumerated a total of 86 of these associations, of which I 

sampled the memberships of 31. Information derived from the sample is 

presented in the following table: 

Table 20 

Mexican Participation in Associations 
of Professional. Technical and Kindred Workers 

Name of Association 

Advertising Club of Tucson 
American Guild of Organists 
American Institute of Banking 
Arizona Archaeological and Historical Society 
Arizona Association of Chiropractors 
Arizona Association of Medical Records Librarians 
Arizona Chiropody Association 
Arizona Clearing House Association 
Arizona Dental Hygienists 
Arizona Medical Laboratory Association 
Arizona Retail Controllers1 Association 
Arizona Society of Medical Technologists 
Arizona State Nurses' Association (District No. 2) 
Bankruptcy Bar 
Dietetic Association of Southern Arizona 
Fraternal Order of Police, Lodge No. 1 
National Association of Secretaries 
National League of American Penwomen 
Optometrie Society of Pima County 
Personnel Club 
Pharmaceutical Association 
Pima County Bar Association 
Pima County Medical Association 
Pima County Society of Medical Secretaries 

Membership 
Total 

38 
45 
480 
300 
20 
4 
5 
10 
8 
47 
10 
15 

1,068 
12 
32 
240 
25 
22 
10 
45 
150 
289 
234 
30 

Mexican 

2 
0 
50 
0 
1 
0 
0 
1 
0 
4 
1 
4 
40 
2 
0 
20 
0 
1 
0 
2 
12 
10 
5 
0 
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Membership 
Total 

32 
80 
30 
48 
48 
87 
20 

Mexican 

0 
2 
3 
7 
0 
1 
0 

Name of Association 

Southern Arizona Association of Certified 
Public Accountants 

Southern Arizona Dental Society 
Southern Arizona Society of X-Ray Technicians 
Tucson Dental Assistants 
Tucson Home Economists' Homemakers Club 
Tucson Music Teachers' Association 
Writers Club of Tucson 

TOTALS 3,484 168 

The prestige associations of the above list were the Pima County 

Medical Association, the Pima County Bar Association, and the Southern 

Arizona Dental Society. In none of these did Mexican membership exceed 

five percent of the total. 

Ranking below the above three, but still associations of con

siderable importance, were the American Institute of Banking, the 

Association of Certified Public Accountants, the Tucson Music Teachers' 

Association, the Pharmaceutical Association, and the Nurses' Association. 

Mexican representation was highest in the Banking Institute, where it 

constituted 10.4 percent, in the Fraternal Order of Police, where it was 

8.3 percent, and in the Pharmaceutical Association, where it constituted 

eight percent. Otherwise, the percentage representation was negligible, 

although in terms of actual numbers, Mexican membership in the Nurses' 

Association was fairly good. 

In four of the eight associations composed of auxiliary medical 

and dental workers, Mexicans were moderately well represented. They 

contributed 14.6 percent of the memberships in the Dental Assistants, 

8.5 percent in the Medical Laboratory Association, 26.7 percent in the 
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Society of Medical Technologists, and 10 percent in the Society of X-Ray 

Technicians. On the other hand, there were no Mexican dieticians, dental 

hygienists, medical secretaries or medical records librarians. 

Mexicans held official positions in only a few of the associ

ations of my sample. One man from the colonia was treasurer of the 

local chapter of the American Institute of Banking; another was president 

of the Clearing House Association; a third was secretary-treasurer of 

the Pharmaceutical Association; and a fourth (whose actual title was not 

indicated) was an officer of the Personnel Club. The lone Mexican woman 

in the National League of American Penwomen was the immediate past 

president. 

In summary, my data show that associations of this type did not 

draw much of their membership from the Mexican colony, and provided few 

opportunities for linkage. Mexican men were fairly well represented in 

some of the associations of technical specialists, as well as in the 

Banking Institute and the Pharmaceutical Association. In percentage 

terms, their wives were not well represented anywhere, except in the 

Association of Dental Assistants. 

Associations of Owners. Managers and Salesmen in Retail Trade, 
Communications, Public Accommodations and Service Enterprises 

I learned of 54 different sodalities which satisfied the criteria 

for inclusion in this category and my sample provided information about 

41 of these. Mexican representation and total membership are indicated 

in the following table: 



Table 21 

278 

Mexican Representation in Selected 
Business Associations 

Name of Association 

Arizona Association of Small Mine Operators 
Arizona Hotel Association 
Association of Broadcasters and Telecasters 
Better Business Bureau (membership by firm) 
Businessmen's Association, North Campbell 
Businessmen's Association, Southeast 
Businesswomen's Association, El Cien 
Businesswomen's Association, American 
Chamber of Commerce (membership by firm) 
Delta Nu Alpha - transportation enterprises 
Epsilon Sigma Alpha (2 chapters) - girls' business 
Independent Automobile Dealers of Arizona 
Independent Insurance Association 
Junior Chamber of Commerce - Tucson chapter only 
Life Insurance Underwriters of Southern Arizona 
Merchants' Association, Amphi Plaza 
Merchants' Association, Broadway 
Merchants' Association, Casas Adobes 
Merchants' Association, Speedway 
Mobile Homes Association - dealers 
Mobile Homes Association - park owners 
Motel-Motor Hotel Association 
New Car Dealers' Association 
Pima County Liquor Dealers' Association 
Retail Furniture Association 
Retail Trade Bureau (membership by firm) 
Sales Executives' Club of Tucson 
Salesmasters* Club, Tucson 
Salesmasters' Club, Sunrise 
Sigma Phi Gamma - women's business 
Sunshine Climate Club (membership by firm) 
Tucson Appliance Merchandisers' Association 
Tucson Homebuilders' Association (membership by firm) 
Tucson Nurserymen's Association 
Tucson Offstreet Parking - parking lot owners 
Tucson Real Estate Board 
Tucson Retail Furniture Salesmen's Association 
Tucson Shoe Retailers' Association 
Tucson Traffic Club - transportation enterprises 
Used Car Managers' Association 

Membership 
Total 

200 
50 
13 
826 
44 
65 
62 
57 

1,456 
70 
34 
45 
75 
169 
130 
15 
50 
8 

225 
10 
45 
75 
11 
600 
25 
112 
60 
15 
10 
25 
952 
25 
200 
11 
20 
60 
34 
22 
60 
12 

Mexican 

15 
0 
0 
21 
0 
0 
4 
3 
41 
2 
0 
3 
0 
3 
2 
0 
5 
0 
10 
0 
0 
0 
0 

125 
0 
5 
1 
0 
0 
1 
21 
1 
11 
0 
0 
1 
8 
3 
3 
0 

TOTALS 5,978 289 
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The above figures indicate conclusively that Mexicans were 

grossly underrepresented in the associations which served the business 

interests of the community. Only 4.8 percent of the total memberships 

were Mexican, and in nearly half of these sodalities there were no 

Mexicans at all. 

The prestige associations of this sub-category were the Tucson 

Chamber of Commerce, the Tucson Retail Trade Bureau, the Better Business 

Bureau and the Sunshine Climate Club. Membership in all these was by 

firm, rather than by individual. The combined memberships of the four 

came to 3,346, of which Mexican firms contributed only 2.6 percent. 

This suggests that the percentage of Mexicans represented in the upper 

echelons of the business community was about equivalent to that found in 

the high level professional categories. In both instances, it is far 

below the Mexican proportion in the total population... 

Business associations in which Mexicans were fairly well repre

sented were the Independent Automobile Dealers, the Furniture Salesmen, 

the Homebuilders, the Liquor Dealers, and the Shoe Retailers. Mexicans 

provided five percent of the memberships in four merchants' associations 

and Mexican women supplied 5.9 percent of the membership in two business

women's groups. There were no Mexicans in the Arizona Hotel Association, 

the Mobile Homes Association, or the Motel-Motor Hotel Association, 

indicating a lack of Mexican participation in the important tourist 

industry. 

Despite their scarcity, several of the Mexican businessmen were 

hyperactive in the occupational sodalities with which they were affili

ated. A Mexican department store owner had been on the chamber of 
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commerce board of directors longer than any other person. Three others 

of Mexican ancestry had also served for extended terms on this board, 

and an additional six had held important committee posts during the 10 

year8 preceding my survey. The four who had been chamber directors were 

commonly felt by Anglos to be the principal leaders of the Mexican colony, 

although none was as closely involved in the affairs of the colonia as 

in those of the greater community. (Three had also been directors of 

the Sunshine Climate Club.) 

The paucity of Mexicans in business sodalities gave a somewhat 

distorted impression of the number of Mexican businessmen in the city. 

Only the biggest Mexican firms were represented in the Chamber. I asked 

some of the smaller businessmen why they did not form a Mexican Chamber 

and was repeatedly told that they felt such an organization would "set 

them apart" from the other businessmen, something they did not want. 

Several told me of paBt attempts to form such an association, none of 

which had been successful. As I was concluding my fieldwork, several 

small Mexican businessmen, led by the president of the Logia Fundadora 

of the Alianza, were talking about trying to organize another Mexican 

Chamber of Commerce. 

A few Mexican businessmen held official positions in some of the 

other associations of this sub-category. There was one on the board of 

directors of the Speedway Merchants' Association, and two on the board 

of directors of the Retail Trade Bureau. Mexican men were past presi

dents of the Retail Controllers' Association, Delta Nu Alpha, and the 

Tucson Traffic Club; and a Mexican woman was a former officer of Sigma 

Phi Gamma. At the time of my survey, a Mexican from one of the old 
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Tucson families was the most active member and president of the Small 

Mine Operators' Association. 

Despite substantial membership from the colony, there were no 

Mexican officers in the Pima County Liquor Dealers' Association. 

Associations of Owners or Managers of Agricultural 
and Livestock Enterprises 

Most associations of this type drawing membership from the Tucson 

area were regional or statewide in scope, and I have not included them 

here because of uncertainty concerning which of their members actually 

belonged to the Tucson community. The San-Pinal Branch of the Arizona 

Cattlegrowers*Association included ranchers from Pima, Santa Cruz, and 

Pinal counties. The Hereford, Santa Gertrudis, and Angus associations 

had members from the entire state, and the Cattlemen's Protective 

Association covered all of Southern Arizona. After deleting all the 

agricultural and stockmen's associations which were not based in Tucson, 

I was left with a total of five for the sub-category. I obtained mem

bership information from the officers of three of these. 

Thirty persons were affiliated with the Arizona Cooperative 

Cotton Growers, an association whose members came primarily from the 

farms of the Santa Cruz river valley to the north and south of the city. 

Nearly half of the membership (14) was Mexican, the majority coming from 

the Red Rock-Marana area to the north, and the Sahuarita-Amado region 

to the south. Tucson was the shopping headquarters for these Mexican 

farming families, some of whom, in fact, lived in town. The treasurer 

and two directors of the Cooperative Cotton Growers were Mexicans. 
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Mexicans were very poorly represented in the Southern Arizona 

Poultry Producers' Association and the Pima County Farm Bureau. Only 

one out of fifty members of the Poultry Association, and only one out of 

268 in the Farm Bureau, were of Mexican descent. 

Although I did not seek membership information on any of the 

cattlemen's associations, for the reasons mentioned above, I did learn 

that Mexican ranchers from the Tucson area were members of these organ

izations. Their wives were well represented in the Tucson chapter of 

the Cow-Belles, a local auxiliary to one of the regional ranchers' 

associations. 

The tradition of ranching and farming among the Mexican families 

which were native to the Tucson area extended back several generations 

and had been continued to the time of my study by a few representatives 

of the pioneer lineages. However, many of those who had once farmed or 

ranched at Los Reales (near the San Xavier Mission), at Tubac, in the 

foothills of the Tanque Verde Mountains, along Silverbell and Ajo roads, 

and in other nearby areas had moved to town long before I began my 

fieldwork. With a few exceptions, these had been small farmers and 

ranchers who were unable to keep pace with the big agricultural and 

cattle raising enterprises which were characteristic of the area in 

1959-60. A majority of the Mexicans who were still farming or raising 

cattle were either persons employed in Tucson who kept small herds 

(with hired help), or rugged individualists who had managed to hang on 

and compete fairly successfully with the Anglos. However, agriculture 

and ranching were not occupations of much economic importance to the 

colonia. Nevertheless, ranching especially still had high prestige and 
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a few Mexicans were employed as farm laborers and as ranch hands. 

Associations of Businessmen and Professionals 

I found several sodalities which did not precisely fit any of 

the three previous types. These associations included representatives 

from both business and the professions. 

The El Con Business and Professional Men, with an inscription 

of 375, included 10 persons of Mexican ancestry, one of whom served the 

group as its secretary. According to the club president, the Mexican 

membership came primarily from the banks and a few business firms. 

The Choila chapter of the Business and Professional Women's 

Club, whose total inscription amounted to 34, had one Mexican member 

who was the immediate past president. This association was only three 

years old at the time of my survey and during its short lifetime had 

had one other Mexican member. 

The Tucson chapter of the Business and Professional Women's 

Club included no Mexicans among its membership and the president in

formed me that none had ever been proposed. She stated that she knew 

of one Mexican woman whom she had considered proposing, but that she 

had been reluctant to do so because she did not think the other members 

of the organization would respond favorably. I inferred from her com

ment that the group had previously discussed the subject of inviting 

Mexican women to join and had rejected it. This association was the 

oldest and most prominent female occupational association in the commu

nity and some of its members may have been fearful that having Mexican 

members would diminish this prestige. Interestingly enough, the Mexican 
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woman whom the president had considered recommending for membership 

had been rated by my Anglo informants in the power structure study as 

one of the five most influential women in the community. In this 

respect, she outranked all the members of the Tucson Business and 

Professional Women's Club. 

Labor Unions 

The largest and most powerful labor unions in Tucson were those 

connected with the Hughes Missile Plant, the Southern Pacific Railroad, 

the copper mines, and the construction industry. The last three types 

were especially important to the Mexican colony, although the most 

prestigeful railroad unions were the operating brotherhoods which had 

both formal and informal restrictions against Mexican membership. 

In accordance with expectations, I found the Mexicans to be 

well represented in these occupational associations. In the 32 unions 

about which I obtained membership information, Mexicans provided 33 

percent of the total inscription. In several unions, more than half 

of the members were Mexicans. The following table summarizes my 

statistical data concerning Mexican membership in the labor unions of 

the Tucson area: 

Table 22 

Mexican Representation in 
Selected Labor Unions 

Labor Union Total Mexican 

Bakers & Confectioners, No. 274 „ 50 10 
Barbers' Local No. 709 200 40 
Bricklayers and Tile Setters, No. 1 325 114 
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Labor Union 

Bus Drivers, No. 1167 
Butchers, No. 109 
Carpenters, No. 857 
Cement Workers, No. 296 
City Employees, No. 1391 
Communications Workers, No. 8526 
Electrical Workers, No. 1116 
Electricians, No. 570 
Firefighters, No. 479 
Laborers, No. 479 
Letter Carriers, No. 704 
Motion Picture Operators, No. 415 
Office Employees, No. 319 
Operating Engineers, No. 429 
Pacific Fruit Express Carmen 
Painters, No. 596, and Floor Coverers, No. 1761 
Plasterers and Cement Masons, No. 395 
Plumbers and Steamfitters, No. 741 
Postal Clerks 
Railway Carmen 
Railway Clerks 
Railway Machinists 
Railway Sheet Metal Workers 
Roofers, No. 222 
Sheet Metal Workers, No. 426 
State, County & Municipal Employees, No. 1079 
Stereo-Typers and Electro-Typers, No. 180 
Teamsters, No. 310 
Tucson Typographical Union, No. 465 

TOTALS 

Total 

60 
250 

1,100 
145 
100 
679 
362 
650 
115 

1,200 
167 
34 
20 
700 
600 
300 
200 
400 
110 
70 
500 
90 
17 
67 
200 
174 
20 

1,000 
187 

10,092 

Mexican 

15 
25 
330 
46 
60 
20 
67 
290 
31 
540 
35 
5 
1 
20 
450 
75 
100 
100 
11 
56 
160* 
76 
9 
54 
100 
36 
3 

600 
25 

3,504 

* Most of this membership was from Nogales. 

Mexicans made up at least fifty percent of the membership in 

nine of the above unions--the City Employees, Pacific Fruit Express 

Carmen, Plasterers and Cement Masons, Railway Carmen, Railway Machinists, 

Railway Sheet Metal Workers, Roofers, Sheet Metal Workers and Teamsters. 

In addition, nearly half of the memberships in the Electricians' and 

Laborers' unions were held by Mexicans. This information clearly 

demonstrates the dependence of the Mexican community on the Southern 
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Pacific Railway, the Pacific Fruit Express and the local construction 

industry. 

Because the mining unions did not have their headquarters in 

Tucson and I could not segregate the "local" members, I made no attempt 

to obtain information about them. However, the percentage of Mexicans 

in these groups was unquestionably high. 

I collected enough data on the Hughes' Machinist Union (connected 

with the missile plant) to learn that Mexicans provided 20 percent of 

the total memberships. Unfortunately, my informant did not indicate how 

many persons belonged to the union. 

Except for the missile plant and mining unions, the sample of 

32 reported on above took in all of the larger labor unions of the area. 

In fact, it included over 50 percent of the estimated union membership 

in the vicinity. 

The relative size of the Mexican-Anglo membership was not con

sidered a reliable indicator of the real amount of linkage which took 

place in the labor unions. One joins such groups because of necessity 

(in many cases) and, so long as he pays his dues, is entitled to the 

benefits which union membership provides, regardless of whether he 

attends meetings regularly or seeks political office within the associa

tion. With the exception of certain craft unions and powerful brother

hoods, such as the railway trainmen, union membership everywhere is 

notoriously lax about meeting attendance and attention to organizational 

details. 

In his doctoral dissertation, Scott Greer (1952: 177) reported 

on the participation of ethnic minorities in the labor unions of Los 



287 

Angeles County, California. With respect to persons of Mexican descent, 

he concluded: 

Participation of Mexican members is usually lower than 
that of the total membership and almost always lower than 
that of Negro members when the latter are present in any 
numbers in the union's rosters. In general, participation 
of Mexican members tends to fall below the line of propor
tional representation... while the Negro contingents' par
ticipation tends to fluctuate above the line. 

On the basis of data which I collected in Tucson, I am less 

inclined than Greer to generalize about Mexican participation. Using 

the criteria of attendance at union meetings and accession to official 

statuses—the same ones employed by Greer—I found that Mexicans were 

extremely active in some unions and not active at all in others. For 

example, in nine unions, despite heavy Mexican inscription, Mexicans 

attended meetings less consistently than members of any other ethnic 

or racial group, and held only occasional offices. These were the 

following unions: Bakers and Confectioners, Bricklayers and Tile 

Setters, Butchers, Carpenters, Cement Workers, Electricians, Electrical 

Workers, Railway Clerks, and Bus Drivers. 

On the other hand, Mexican participation equalled or exceeded 

that of other groups in 12 unions--the City Employees, Letter Carriers, 

Railway Machinists, Railway Sheet Metal Workers, Railway Carmen, Pacific 

Fruit Express Carmen, Laborers, Plasterers and Cement Masons, Plumbers 

and Steamfitters, Roofers, Sheet Metal Workers, and Stereo-Typers and 

Electro-Typers. The situation was too vague for generalization in the 

other 10 unions of the sample. 

One factor which appeared to be related to the extent of 

Mexican participation was that of unfavorable ethnic stereotype. In 
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several of the unions where Mexicans did not play an active part, 

despite good membership registration, I found that professional organ

izers and other paid employees held unflattering stereotypes of Mexican 

members. Some of their remarks are quoted below: 

We have had a few good ones over the years, but Mexicans 
are generally not active. That guy Valenzuela (the vice 
president) is typical of the whole group. He doesn't.even 
bother to attend meetings. I can't figure out whether it's 
laziness, lack of education, or what. 

Mexicans simply will not accept responsibility. We have 
had a lot of good Mexicans in this group and one of them who 
was part "American" even got to be president. But most of 
them won't even come to meetings. 

Mexicans are satisfied to pay their dues as long as some
body else takes care of the responsibilities. 

These people (Mexicans) are generally good about joining 
the union. There are few free loaders; but they won't take 
an active part, and we don't ask them to. 

Mexicans don't have enough initiative to be officers. One 
Mexican doesn't like for another to get into office. They don't 
make good foremen. 

They do not attend meetings well. Neither are they enthu
siastic about union activities. We haven't made much of an 
attempt to involve them because they seem to suffer from an 
inferiority complex. 

Common to most of the above comments is the portrait of the 

Mexican as unwilling to accept responsibility and lacking in initiative. 

Laziness and an inferiority complex are both offered as possible expla

nations. Two of the quotations suggest that it was not union policy to 

encourage Mexicans to play a more active part. 

The above remarks are quite different from those which I 

obtained from the professional organizers and executive secretaries 

of the unions in which Mexicans were most active. For contrast, I will 
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quote a few of their remarks: 

All our members are lax In their attendance. I guess 
Mexicans, especially those who have worked here a long time, 
attend better than anyone else. The newer Mexicans are not 
so good about working as the old timers. 

In terms of attendance, Mexicans and "Americans" are 
about equal. We have found that Mexicans make good officers. 
They are hard workers. 

In recent years Mexicans have been ouch more active than 
Anglos. They are only about 15 or 20 percent of our member
ship and they hold one-third of the offices. 

The Mexicans in this union are every bit as active as the 
"Americans". However, there are a lot of them doing this kind 
of work who haven't ever joined the union. 

There is no difference in the attendance of Anglos and 
Mexicans, or in the amount of work they do for the union. We 
have only a couple of Mexican officers this year, but last 
year they were all Mexican. 

All the Mexicans in this union are from the same neighbor
hood. They all know each other and they vote together to put 
Mexicans into office. We don't have a single "American" 
officer. 

There used to be some differences, but nowadays the Mexicans 
are just as active as anybody. They represent about half the 
membership and they hold down exactly half of the offices. 

We Mexicans are active here because there are more of us 
and we have been here so long. Everybody knows everybody else. 
The "American guys" come and go, but the chicanos stay on. 

Statements by this group of informants point up another factor 

which may have affected the participation of Mexicans in Tucson labor 

unions. This was member intimacy established through long association 

either in the union itself or in other enduring social units. 

A spokesman for the City Employees' Union stressed that the most 

active members were "Mexicans who have been here a long time." A repre-

sentatlve of one of the railway unions noted that "we Mexicans are active 
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because we have been here (on the job) for so long." The president of 

the Roofers' Union commented that "all the Mexicans in this union are 

from the same neighborhood; they all know each other..." 

In seven of the 12 unions where Mexican participation was out

standing, the job situation brought members together in the same work 

groups over long periods of time. These unions were the City Employees, 

Letter Carriers, Railway Sheet Metal Workers, Railway Carmen, Pacific 

Fruit Express Carmen, and Stereo-Typers and Electro-Typers (most of 

whom worked for the Tucson Newspapers Inc.). 

On the other hand, in six of the nine unions where Mexican 

participation did not come up to expectations, the job situation pro

moted only the most casual intimacy among members. Bakers, confectioners, 

and butchers were employed by many different firms and in small groups 

seldom exceeding four or five. The bricklayers, tile setters, carpenters, 

cement workers and electricians also worked in small groups, were 

scattered, and changed employers frequently. The job situation for 

electrical workers (employees of the local power company), railway 

clerks, and bus drivers most approximated that of workers in the unions 

discussed in the preceding paragraph and we might reasonably have 

expected greater Mexican participation in these unions. On the other 

hand, the bus drivers had been admitting Mexicans to their association 

for only a short period of time, and I found evidence of Anglo discrim

ination (informal) in the Railway Clerks* Union. The limited partici

pation in the electrical workers' group may have been related to the 

alleged discriminatory attitude of the utility company mentioned in 

the preceding chapter. 
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In addition to other factors affecting Mexican participation, 

that of language facility may be presumed to have had some importance. 

Several union leaders remarked that fairly large, numbers of the Mexicans 

affiliated with their organizations spoke and understood English imper

fectly. Greer (1952: 178) attributed great significance to the language 

factor in explaining the lack of Mexican participation in the Los Angeles 

unions. In Tucson, it might have been expected to be an inhibitor in 

the Teamsters1 and Laborers' unions, where the largest numbers of non-

English speakers were found. However, Mexicans were relatively active 

in the Laborers' Union, perhaps because one of the paid union officials 

was a Mexican and the principal union organizer spoke and understood 

considerable Spanish. The Teamsters' Union had no such employees, and 

Mexican participation was slight, despite the fact that Mexicans made 

up over half of the membership. 

In summary, the labor unions provided more Anglo-Mexican linkage 

than any of the other occupational sodalities, and, in fact, more than 

any of the other associations thus far considered. Nevertheless, in 

spite of their many memberships, Mexicans were not always as active as 

Anglos and others in the unions with which they were affiliated. The 

extent of their participation appeared to be related to the stereotypes 

held by Anglos in power positions, the extent of member intimacy within 

the union and other related social units, and the ability of the Mexican 

membership to speak and understand English. 

Auxiliaries to Occupational Sodalities 

Few of the occupational associations in Tucson had auxiliaries. 
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I enumerated but 26, and five of these were connected with railway 

operating unions which generally excluded Mexicans. The following 

table shows the extent of integration in the 12 auxiliaries for which 

I obtained membership data: 

Table 23 

Mexican Membership in Selected Auxiliaries 
to Occupational Associations 

Association and Type of Parent Sodality 

PROFESSIONAL: 
Bar Association 
Dental Society 
Optome trie Society 
Pill-Ettes (Pharmaceutical Association) 
Police, Fraternal Order of 

BUSINESS: 
Jaycee-Ettes (Junior Chamber of Commerce) 

AGRICULTURAL AND RANCHING: 
Cow-Belles (Cattlegrowers' Association) 

LABOR UNION: 
Communications Workers of America 
Letter Carriers 
Post Office Clerks 
Printers (Typographical Union No. 465) 
Railway Carmen 

TOTALS 546 47 

The above information reveals that Mexican women were well 

represented in the Pill-Ettes, the Police Auxiliary, the Cow-Belles and 

the Letter Carriers* Auxiliary. In terms of percentages of the total 

membership, their representation in the Pill-Bttes, the Communications 

Workers1 Auxiliary and the Policy Auxiliary exceeded that of their 

husbands in the parent organizations. Their representation approximately 

Total 

100 
50 
10 
90 
46 

30 

66 

22 
60 
15 
39 
18 

Mexican 

4 
1 
0 
15 
5 

1 

9 

1 
6 
1 
2 
2 
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equalled that of their husbands in the Jaycee-Ettes, the Bar Auxiliary 

and the Dental Auxiliary. It was inferior to that of their husbands in 

the auxiliaries to the Brotherhood of Bailway Carmen, the Letter Carriers' 

Union, the Printers' Union, and the Post Office Clerks' Union. Thus, it 

was only in auxiliaries to labor unions that Mexican women failed to 

match their spouses in terms of representation. There was an especially 

significant difference between the participation of Mexican men in the 

Railway Carmen's Union and that of their wives in the auxiliary. 

Mexican women held a substantial number of official statuses in 

the above auxiliaries. One was past president of the Cow-Belles; another 

was the secretary of that organization; and others served as officers of 

the Letter Carriers' Auxiliary, the Pill-Ettes, the Fraternal Order of 

Police Auxiliary, the Post Office Clerks' Auxiliary, and the auxiliary 

to the Brotherhood of Railway Carmen. 

Associations of Retired Workers 

I obtained information about the memberships of only two out of 

the six sodalities in this sub-category. Twenty-five of the 459 member

ships in the Retired and Veteran Railway Employees' Association were 

held by Mexicans; and there were none in the small Kiwi Club, an associ

ation of retired airline hostesses. 

Mexican Occupational Associations 

Some of the labor unions, because of their heavy Mexican member

ship, resembled the Mexican fraternal benefit societies and were of 

considerable importance to the economic and social life of the colonia. 
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Among the most highly regarded of these were the Railway Carmen, the 

Railway Machinists, the Pacific Fruit Express Carmen, the Railway Sheet 

Metal Workers, Roofers' Local No. 222, and Laborers' Local No. 479. 

Mexicans served as officers in all these unions, and at the time of my 

study, four of the six had Mexican presidents. 

I have written previously of the absence of a Tucson Mexican 

Chamber of Commerce during the period 1958-60. There was, in fact, only 

one business association of predominantly Mexican membership in the city. 

This was the Westside Businessmen's Association, made up of small 

merchants from the older sections of the community, primarily West 

Congress, West Broadway, South Main and South Meyer. The founder and 

president of this small group (whose exact membership I was unable to 

determine) was a man of Mexican extraction, a descendant of one of the 

pioneer families of Tucson, who had made a considerable fortune in real 

estate transactions and in the liquor business. One of the most promi

nent members of the Logia Fundadora of the Alianza Hispano-Americana, 

this man generally shunned the Anglo-dominated business associations and 

the service clubs, although he was active in the Moose, the Elks, the 

El R/o Golf and Country Club, and in the Democratic Party. The support 

which he and other members of the Westside Businessmen's Associations 

gave to the Tucson Festival Society contributed measurably to the success 

of the Fiesta de la Placita. 

The Mexican colony maintained two occupational sodalities which 

might be grouped with those drawing membership from "professional, 

technical and kindred workers." One was the Spanish-American Barbers' 

Association; the other, the Spanish-Speaking Ministerial Alliance. 
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Neither the Mexican Protestant ministers nor the Mexican barbers were 

excluded from corresponding Anglo-dominated occupational associations, 

but for reasons of their own had chosen to set up separate sodalities. 

I was advised that membership in the Barbers'Association fluctuated 

between 25 and 50, and that "between six and 10" Mexican preachers 

regularly belonged to the Ministerial Alliance. No Anglos were found 

in either group. 

Patriotic Historical Associations 

I did not attempt to obtain information about the membership of 

sodalities in this category. Like the Daughters of the American Revolu

tion, they were all local chapters of national organizations in which 

eligibility was based on descent from persons who had participated in 

events of American historical significance. It was evident that few 

Tucson Mexicans, in view of their differential national history, would 

be qualified to join. 

Political Associations 

Prior to the founding of the Alianza Hispano-Americana in 1894, 

Mexican participation in the political life of the community was largely 

confined to the upper classes. Wealthy Mexicans like Esteban Ochoa, 

Mariano Samaniego, Juan and Jesus Marfa Ellas, and Leopoldo Carrillo 

served in the state legislature, on the county board of supervisors, 

and on the city council. Linked through kinship and business with the 

Anglo traders and merchants, these men were from families which had been 

deeply involved in the political intrigues of Sonora and Chihuahua 
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following the separation of Mexico and Spain, and they had a keen interest 

in political matters. Together with the stable element of the Anglo 

population, they constituted a kind of "power elite" in the city, and 

there is little evidence to suggest that they did much to encourage 

those of lower social status to exercise their citizenship privileges 

and responsibilities. 

As the Anglo and Mexican upper classes began to separate follow

ing the building of the railroad in 1880 and the end of the Apache wars, 

men like Samaniego and newspaper publisher Carlos Velasco recognized 

that the Mexican population would have to unite to fight discrimination 

from the new Anglo elements entering the community. Consequently, they 

set out to raise the level of political sophistication of lower class 

Mexicans and to involve them more fully in political affairs. Both were 

well trained for the task. Samaniego had been closely associated with 

Tucson politics since the 1860*8 and had held most of the major offices 

in the community. Velasco, before his arrival in Tucson, had been a 

close friend and confidante of Governor Ignacio Pesqueira of Sonora, 

the man who held the reins of government in that state longer than any 

other person. Working together, through the Alianza and the original 

Spanish-American Democratic Club, they succeeded in making Mexicans 

conscious of their voting privileges and eager to exercise them. By 

1910, despite the fact that Anglos then outnumbered them, Mexicans had 

become a political faction to be reckoned with. 

There were 14 political associations (with some stability) in 

Tucson during the period of my fieldwork, including the Democratic Party 

and eight affiliated sodalities; and the Republican Party, with three 
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satellite organizations. The following table Indicates Mexican member

ship and official statuses in five associations connected with the 

Democratic Party: 

Table 24 

Mexican Membership and Official Statuses in 
Sodalities Affiliated with the Democratic Party 

Association Total Mexican Mexican Statuses 

Democratic Central Committee 

Young Democrats 

Catalina Democratic Women's Club 

Pima County Democratic Women's Club 250 

Tucson Democratic Women's Club 

TOTALS 

In these groups Mexican membership ranged from a low of six 

percent in the Tucson Democratic Women's Club (with headquarters on the 

east side where few Mexicans lived) to a high of 24 percent in the Pima 

County Democratic Women's Club. Seventeen percent of those on the 

Central Committee, which was the county governing body for the party, 

were of Mexican descent. This percentage was less than proportionate, 

but certainly gave the Mexican colony more than token representation. 

Except for the Tucson Democratic Women's Club, Mexicans held a better 

than proportionate share of the official statuses. 

Despite the common stereotype of the Mexican woman as one who 

has few interests apart from home, family and church, my statistics 

show that some of the Mexican women of Tucson were quite active in 
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250 

216 
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51 
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60 
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Vice President 
Secretary 
Secretary 
Program Chairman 
Vice President 
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None 
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political affairs. This situation was made apparent to me- during the 

1960 election campaigns when I served as a member of the Democratic 

Central Committee. Mexican women were frequently more willing than 

Anglos to serve as party workers at the precinct level. The most active 

Mexican women in the Democratic political associations were from middle 

class homes. Included were women from both pioneer families and those 

which had more recently entered the community. 

Only two percent of the members of the Republican Central 

Committee (four out of a total of 178) were of Mexican descent in 1959. 

Mexican representation in the Young Republicans Club was somewhat better. 

Here, there were six out of 85. There were no Mexican officers in the 

Central Committee; but one, a small businessman, was an officer of the 

Young Republicans Club, where he served on the board of directors. I 

did not obtain membership information concerning the Federation of 

Republican Women. 

No Mexicans were listed on the membership roster of the Americans 

for Democratic Action, a bipartisan, liberal group with a total inscrip

tion of 20. The president told me that several young Mexican politicians, 

all Democrats, were sympathetic to the ideal of the A.D.A., but were 

afraid to join because the association was "considered so left wing." 

He commented that he felt they were wise to abstain from formal member

ship since "being both Mexican and radical would kill them at the polls." 

Mexican Political Associations 

During the election campaigns of 1958 and 1960 I observed the 

temporary flowering of Democratic political clubs in the barrios. For 
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example, In 1958, a Mexican state representative organized an association 

known as the Pima Democratic Club whose membership came primarily from 

the El R^o barrio. This group met regularly while the campaign was in 

progress, but disbanded shortly thereafter. Nearly 200 persons, a 

majority of them of Mexican descent, participated in the activities of 

the Pima Democratic Club during its short lifetime. 

Since associations like this one had a sort of mushroom existence, 

I have made no attempt to list and discuss them here. Suffice it to say 

that they were fairly common in the Mexican colony in those years when 

national elections were being held. 

Of more permanent nature was the Latin-American Social Club, 

which had been organized in the late 1930*s by a small group of men who 

had split away from the Spanish-American Democratic Club. The president 

and secretary of the Latin-American Social Club at the time of my survey 

were employed in the paint shops of the county highway department, and 

a substantial number of the "more than 200" other members (including a 

few Anglos) were also county employees. Prior to the 1960 elections, 

the Club had placed its support solidly behind the Anglo who was chair

man of the county board of supervisors and had aided him measurably in 

becoming one of the most powerful political figures in the area. During 

the 1960 campaign, several members of the Latin-American Social Club 

defected to other candidates, and the county supervisor failed in his 

bid for re-election. 

Except for a period of three or four months around each national 

election, the Latin-American Social Club engaged in few organized 

political activities. It maintained a clubhouse which faced on South 
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Main Avenue and here members assembled to drink, engage in petty gambling 

games, dance, etc. Official meetings were held on the third Thursday of 

each month with only a handful of members customarily present. From 

time to time, entertainment was scheduled and on such occasions, a larger 

portion of the membership attended. 

The principal social activity of the year for the Latin-American 

Club was a Christmas dance, the proceeds of which were donated to the 

Cerebral Palsy Foundation and a local children's hospital. The members 

themselves went personally to present their donations to these two 

charitable agencies, steadfastly refusing to contribute indirectly 

through the United Community Campaign. The club secretary told me that 

the annual visit to the children's hospital was one of the highlights 

of the year for club members. 

The cost of membership in the Latin-American Social Club was 

negligible, the association being supported primarily by revenue from 

the bar and occasional public dances. All new members were required 

to purchase a small accident insurance policy with an annual premium of 

$3.65. 

Regional Origin Associations 

Much of Tucson's Anglo population had come to the city after 

World War II, and many of the new arrivals still felt a sentimental 

attachment to the areas in which they had formerly resided. As a 

result, they had established clubs in which the basic membership criter

ion was previous residence in another locale. I found 13 such associa

tions in Tucson in 1959 and suspect that there were others. I made no 
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attempt to determine the amount of Mexican participation In these groups, 

since I knew of the Indigenous character of the Mexican population. 

There was good reason to expect Mexicans to be well represented 

In the Arizona Pioneers' Historical Society, an association composed of 

the descendants of pioneers and other long time residents of the state. 

Although many of Its members came from the Anglo upper class, the 

Society was Inclusive and at least as many Mexicans as Anglos were 

eligible for affiliation. 

The Founding date of the Society coincided with the coming of 

the railroad and increased Anglo immigration during the 1880*s. The 

earlier Anglo arrivals, wishing to display their pioneer status and to 

distinguish themselves socially from the new arrivals, organized the 

association in 1884. Many of the founders were linked through marriage 

and economic ties with upper class Mexicans whom they also encouraged 

to become members. Mexican influence in the Society was fairly strong 

prior to 1900, and one Mexican (Mariano Samaniego) was an early president 

of the group. 

As the Anglo and Mexican populations of the city became increas

ingly differentiated after 1900, Mexican participation declined. Those 

few who retained affiliation with the Society were primarily of mixed 

descent, or descended from prominent Mexican pioneers who had been 

active at an earlier date. Within the Anglo population, membership 

took on an aura of prestige, and a large percentage of the eligible 

Anglos became members. Being able to identify oneself as a "pioneer" 

did not have the same status value in the Mexican colony, and those of 

Mexican ancestry were less motivated than Anglos to join. Furthermore, 
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the Anglos who dominated the group were mostly from the upper middle and 

upper classes, and the bulk of the Mexican population felt little 

identification with these persons. 

Late in 1960, with the assistance of the secretary of the 

Historical Society, I examined the total membership rotter to determine 

how many Tucsonans of Mexican descent belonged. (Being of Mexican 

extraction herself, the secretary was particularly helpful to me in 

this project.) Our count revealed 40 persons with Spanish names and 

49 with English names who had some degree of Mexican ancestry. This 

was 10.1 percent of the total Tucson membership of 875. Almost without 

exception, those whom we counted as Mexican were from the upper middle 

and upper classes. One Anglo-Mexican was a director, two were vice 

presidents; and a man whose entire ancestry was Mexican served as 

treasurer for the Society. 

The fact that the Historical Society was generally more oriented 

toward the Anglo than toward the Mexican sub-society was well illustrated 

not only by the membership data, but also by the files which the Society 

maintained. Data on Anglo pioneers were much more complete and more 

carefully organized than those pertaining to prominent Mexicans of 

earlier periods. Most of the Society's librarians did not read Spanish 

and had neglected the abundant material written in that language. 

I found no evidence that the Historical Society had ever attempted 

to exclude eligible Mexicans from membership. Neither had it gone out 

of its way to encourage them to join. Most of my Mexican informants 

knew little about the Society, had never visited its library and 

archives, and assumed they were not eligible to join. The lack of a 
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positive program of inscribing Mexicans had deprived the Society of much 

useful historical information. 

Residential and Property Owners' Associations 

t 

This small category included 15 sodalities which were of two 

types; those drawing membership from selected neighborhoods and in

cluding primarily home owners; and those drawing membership from the 

entire community and including substantial numbers of persons with 

income-producing property. 

The neighborhood associations were concentrated in the new sub

divisions on the east and north sides of town and in the surrounding 

foothills. I enumerated 11 and sampled the memberships of five. The 

Sunland Gardens, Tucson Mountain and Western Hills associations had no 

Mexican members at all. There was one person of Mexican descent in the 

Pueblo Gardens Neighborhood Association, out of a total of 250 members; 

and the Flowing Wells Civic Club, with a total inscription of 45, had 

five. 

None of the neighborhood associations served the southside areas 

principally inhabited by Mexicans. There was no absence of need for 

these neighborhood protective sodalities, since the Mexican residential 

districts were often threatened by changes in zoning and assessment. 

Barrio Libre, Barrio Anita and Barrio El Hoyo were in the path of a 

proposed urban renewal program which would have destroyed many of the 

homes there; yet this threat had not resulted in the formation of pro

tective associations. It had provided an important political issue 

within the colony and engendered opposition to the Democratic city 
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administration (which was overthrown in 1961 with help from the Mexican 

precincts). It had also driven some Mexican home owners into a city-wide 

organization known as the Property Owners' Protective Association. 

Thirty of the 400 "dues paying" members of the P.O.P.A. in 1960 were 

Mexicans, and one woman from'the colony served as the recording secretary. 

I investigated the membership of one other city-wide association 

in this category, the Tucson Regional Plan, Incorporated. No Mexicans 

participated in this group, which was primarily composed of wealthy 

Anglos with business property in the Tucson area. 

Sectarian Religious Sodalities 

The bulk of the religious associations in the community were 

either Roman Catholic, Protestant or Jewish. Knowing that the Mexican 

population was overwhelmingly Catholic, I did not attempt to ascertain 

the extent of Mexican membership in sodalities maintained by other sects. 

At the time of my fieldwork, Tucson Catholics attended services 

at 12 parish churches, four mission chapels, and the Cathedral of St. 

Augustine. Of these, three churches (Santa Cruz, Holy Family and Santa 

Margarita), three chapels (San Cosme, Virgen de Guadalupe, and Santa 

Rosa), plus the Cathedral, had predominantly Mexican congregations. 

Together, they maintained 29 sodalities, including a single troop of 

boy scouts, two units of the Catholic Youth Organization (C.Y.O.) three 

clubs for the mothers of parochial school children, and one club for 

parochial school fathers. The membership in these associations was 

almost entirely Mexican. The women were quite active in the parish 

sodalities, but the men generally were not. 
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Four other parish churches (St. John's, St. Ambrose, All Saints 

and Saints Peter and Paul) served mixed parishes, and the congregation 

of the chapel of Our Lady of Light also included good representation 

from both segments of the Tucson population. There were 46 sodalities 

drawing members from these congregations, including seven boy scout 

troops, 15 girl scout troops, four units of the C.Y.O. and one school 

parents' club. As in the Mexican parishes, men of Mexican descent were 

less well represented than their wives and children. The parish priests 

commented that male participation by Anglos was much better than that 

of Mexican men in all four Holy Name societies maintained by these 

parishes. In the St. Ambrose Women's Club, Mexican women were reported 

to provide about half the memberships and to occupy a similar percentage 

of the official statuses. Although Mexicans constituted only about 

one-fourth of the membership of the All Saints congregation, Mexican 

women provided a third of the memberships in the congregational sodali

ties, and held more than half of the offices in these associations. 

Since the remaining five parish churches served Anglo neighbor

hoods I did not attempt to determine whether they provided any linkage. 

These five churches had 52 associations, including six boy scout troops, 

22 troops of girl scouts, four units of the C.Y.O. and three clubs for 

parochial school parents. 

I discovered some important differences between the sodality 

affiliations of Mexican and Anglo Catholics. To begin with, the only 

men's religious association which had much following in the predominantly 

Mexican parishes was the charity-oriented St. Vincent de Paul Society. 

There were chapters at the Holy Family, Santa Margarita, and Santa Cruz 
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churches, and at the Cathedral. Two men were repeatedly pointed out to 

me, both by priests and by laymen, as the principal leaders of the St. 

Vincent de Paul chapter at the Holy Family church. These men were among 

the most highly regarded in the colony and were lauded for their devotion 

to the church as well as to charity. 

The Dads' Club affiliated with the Santa Cruz church school was 

the only parents' sodality in the barrios which had male affiliation. 

However, there were clubs of school mothers at the Cathedral, and in 

the Santa Cruz and Holy Family parishes. The Holy Name Society, most 

prominent of the male sodalities in the Anglo parishes, was not repre

sented at all in the barrio congregations. 

The most popular women's sodalities in the Mexican churches were 

the school mothers' clubs, the Daughters of Mary, and the Sodality of 

Our Lady of Guadalupe. The women who belonged to the latter association 

were known throughout the colony as "Las Guadalupanas." At the Santa 

Margarita church, the Guadalupanas decorated the altar for festive 

occasions, and donated other personal services to help the parish priests. 

They were regarded as the most devout women in the congregation. Many 

were of middle age or beyond. 

Two Mexican parishes sponsored units of the C.Y.O., but only 

one sponsored a boy scout troop, and none maintained a scout troop for 

girls. The Holy Family and Santa Cruz churches had chapters of a young 

peoples' sodality known as Santa Teresa of the Little Flower, whose 

patroness was the French Carmelite St. Therese of Lisieux. This club 

was not found in any of the Anglo parishes. 

Despite the fact that the religious sodalities of the barrio 



307 

churches were important to the residents of the Mexican parishes 

(especially to the women), they did not serve to integrate the Mexican 

and Anglo populations, nor did their activities transcend parish bound

aries. The Daughters of Mary Sodality of the Cathedral was the only 

religious association which operated a puesto at the Fiesta de la 

Flacita in 1959, and the Santa Teresa club of the Holy Family church 

was the only other such sodality ever to participate in the Fiesta. 

Shortly after World War II, when Getty was conducting his 

research, the El Centro Club of the Santa Cruz parish and the Club 

Treinta (also known as the Cathedral Men's Club) of the Cathedral of 

St. Augustine were men's associations which had large followings. The 

El Centro Club was not in existence at the time of my study, although 

many of its former members who had moved away from the parish were 

active in a new group known as the Club Los Conquistadores. Priests 

at the Cathedral told me that they were struggling to revive the Club 

Treinta, which was also defunct, but their efforts were not proving 

successful. Many of the men who had provided leadership for the El 

Centro and Treinta clubs had either died or moved away from the neigh

borhoods served by the Santa Cruz church and the Cathedral between the 

period of Getty's fieldwork and my own. 

In addition to the sodalities maintained by the individual 

congregations, there were several Catholic associations of inter-parish 

membership. These were generally more integrated than the parish asso

ciations. 

The most active of the larger sodalities for women was the 

Catholic Daughters of America. Getty (1949: 384) found negligible 
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Mexican membership in 1948, and it was considerably less than proportion

al at the time of my study. A member of the Bishop's staff reported 

that some of the Anglo members had for many years opposed attempts to 

recruit more Mexican women, and that this feeling was broken down only 

through the intervention of representatives of the diocesan office. In 

1960, there were 35 Mexican women in the CD.A., which was just under 

20 percent of the total enrollment (200). No Mexican had ever been 

president of the Catholic Daughters, although two held other offices at 

the time of my fieldwork. 

Mexican women were also poorly represented in the Council of 

Catholic Nurses, most of whose members were employed by St. Mary's 

Hospital. The membership of this group in 1959 was 35, with only three 

nurses of Mexican descent included. Since many more than this number 

of Mexican girls were on the hospital staff and presumably eligible 

for affiliation, this was far from a representative showing. The Anglo 

woman who was president of the nurses' group told me that the Mexicans 

had never seemed especially interested in joining and that those who 

did join "don't want to do any work." 

The coordinating body for the Catholic women's clubs of the 

community was the Tucson Deanery of Catholic Women, which had repre

sentatives from 14 different associations. Only four of these repre

sentatives were Mexican women. The Deanery president reported that few 

of the Mexican parishes had women's clubs of the type which normally 

belonged to the Deanery. Two Mexican women from the Cathedral congre

gation headed committees, but none held other offices. Two years 

before my study, an Anglo-Mexican woman had been president of the 
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Diocesan Council of Catholic Women, to which the Tucson Deanery belonged. 

Mexican men, who were poorly represented in parish sodalities, 

were quite active in the Knights of Columbus. In 1959, the K. of C. had 

298 Mexican members, which was 38 percent of the total. A Mexican 

businessman was Grand Knight of the lodge and two others held official 

positions in the order. 

Serra International, a Catholic men's service club, had a smaller 

percentage of Mexicans than the Knights of Columbus. Six of its fifty 

members were of that descent. Five of the Mexicans in the Serra Club 

were businessmen and one was a dentist. None occupied an official 

position. In terms of the social statuses of its members, the Serra 

Club was the highest ranking Catholic association. 

Although individual parishes sponsored units of the C.Y.O., it 

was considered by the diocese to be an inter-parish organization and a 

single set of officers presided over the city-wide membership. In the 

summer of 1960, there were about 500 young men and women from 10 parishes 

who participated regularly in C.Y.O. activities. Nearly 60 percent of 

these were Mexicans, and Mexican youngsters controlled the official 

statuses. The president was from the St. Ambrose parish and another 

Mexican youth from the Cathedral was vice president. 

The C.Y.O. did not have club facilities in Tucson, many of the 

social activities being held in the Knights of Columbus Hall. On the 

third Sunday of each month, the association sponsored dances, which were 

often better attended by Mexican than by Anglo youngsters. In coopera

tion with the county recreation department, the C.Y.O. also maintained 

an athletic league. 
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Inter-Faith Associations of Religious Sponsorship 

The Jewish Community Center, the Y.M.C.A. and the Y.W.C.A. all 

sponsored voluntary associations which were non-sectarian in membership 

and which I have listed in other categories. In general, Mexicans were 

poorly represented in these. Few patronized the Community Center, which 

was located at some distance from the barrios, and most of the Mexican 

participation in the activities of the "Y.M." and "Y.W." was by 

youngsters. Both the latter sponsored student clubs for boys and girls 

in the primary and secondary schools of the city. Mexican participation 

in these associations was discussed in the section of the present chapter 

dealing with academic experience associations. 

Service Clubs 

Not all of the social work done by formal voluntary associations 

was performed by those exclusively devoted to that purpose. Many 

sodalities of other types had one or more projects relating them to the 

general community. Foremost among these, and sufficiently numerous and 

important to constitute a special category, were the so-called "service" 

clubs composed of men or women from business, the professions and upper 

echelon white collar positions. The members of these associations 

placed heavy stress on community service, although it seldom if ever 

was a primary motivation behind their affiliation. Rather, they 

frequently joined in order to advance their careers through interaction 

with others in related occupations and with persons of established 

influence and authority in the community. 

As a rule, the service clubs met weekly for breakfast or 



311 

luncheon, and the principal activities of these meetings--whose pro

cedures were highly rituallzed--were speeches by outsiders on topics of 

general Interest to the membership. Community service projects carried 

out by the service clubs were of many different kinds, with each asso

ciation tending to specialize in a particular project. For example, the 

Rotarians provided college scholarships for outstanding students; the 

Lions Club worked to aid the blind; and the Optimists contributed their 

services to combatting juvenile delinquency. 

The following table shows the Mexican membership in 28 out of 

the total of 32 men's service clubs enumerated in Tucson in 1959: 

Table 25 

Mexican Membership in 
Men'8 Service Clubs 

Club 

Civitan - Sahuaro Chapter 
Civitan - Tucson Chapter 
Exchange Club 
Kiwanis - Conquistador 
Kiwanis - Breakfast 
Kiwanis - Desert 
Kiwanis - Palo Verde 
Kiwanis - Sunshine 
Kiwanis - Tucson 
Lions - Downtown 
Lions - Northside 
Lions - Old Pueblo 
Lions - Rincon 
Lions - South Tucson 

Lions - Wilmot 
Optimist - Breakfast 
Optimist - Catalina 
Optimist - Northside 
Optimist - Rincon 
Optimist - Southside 
Optimist - Uptown 

Total 

20 
33 
44 
60 
44 
44 
20 
93 
130 
109 
50 
22 
38 
36 

30 
30 
30 
29 
42 
23 
50 

Mexican 

0 
0 
4 
2 
0 
0 
1 
1 
5 
4 
1 
1 
3 
18 

1 
0 
1 
1 
0 
1 
0 

Official Statuses 
Held by Mexicans 

None 
None 
Secretary 
Director 
None 
None 
Director 
None 
Director 
None 
None 
Director 
2nd Vice President 
Past President 
Vice President 
2nd Vice President 
None 
Director 
Secretary 
None 
None 
None 
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Club 
Official Statuses 

Total Mexican Held by Mexicans 

Rotary - Downtown 
Rotary - Catallna 
Rotary - Old Pueblo 
Roundtable 
Sertoma - Tucson 
Twenty-Thirty Club 
Twenty-Thirty Club - Downtown 

229 
61 
22 
20 
49 
31 
25 

5 
1 
0 
0 
1 
0 
2 

None 
None 
None 
None 
None 
None 
President 

1,414 53 

These statistics clearly reveal that Mexican males were poorly 

represented in the Tucson service clubs, where they constituted only 

3.7 percent of the total inscription. Primarily because of the heavy 

Mexican membership in its South Tucson chapter, the Lions' Club had a 

greater percentage of Spanish-speaking members than any other service 

organization. Only in the Lions, Twenty-Thirty and Exchange clubs did 

Mexican representation exceed three percent. 

Judging from the statements of my informants, the Rotary Club 

had more prestige than the others, with Kiwanis second and the Lions' 

Club third. Of these three, only the Lions provided much Anglo-Mexican 

linkage and in the Lions' Club, linkage was largely confined to the 

South Tucson chapter. 

Mexicans who did gain entry to the service clubs were often 

among the most active members. Nearly one-quarter of those who belonged 

in 1959 held official statuses. Furthermore, several who were not 

officers at the time of my study had held official positions in previous 

years. The Downtown Rotary Club, unquestionably the service organization 

of greatest prominence in the community, had several times been headed 

by Mexican businessmen. The department store owner, frequently mentioned 
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throughout this dissertation, told me that Rotary was a "religion" to 

him. He had once been president of the Downtown Rotary Club and had 

served on the board of directors many times. 

Except for the South Tucson Lions' Club, the bulk of the Mexican 

membership was concentrated in the downtown chapters of the Rotary, 

Kiwanis, Lions and Twenty-Thirty clubs, which were the original chapters 

of these organizations in the city. The 16 Mexicans who belonged were 

among the best known and most successful members of the colony, a 

majority being from the pioneer Mexican lineages. Mexican membership 

in the newer clubs was limited by the fact that most drew their members 

from business neighborhoods where few Mexicans were represented. 

The "in group" feeling was very strong among service club 

members, and each of the groups was said to have a personality of its 

own. A favorite remark, quoted by several informants, was that "the 

Rotarians own the town, the Kiwanians run it, and the Lions enjoy it." 

The representation of Mexican women in service clubs was lower 

even than that of men. I found five women's service clubs in Tucson in 

1959, and there were Mexican members in only two of these—the Venture 

and Altrusa clubs. The single Mexican Altrusa member was an employee 

of the Mexican-owned department store and was married to an Anglo. The 

six Mexican girls in the Venture Club were all from middle class 

families and were employed primarily as secretaries. The Mexican 

woman in the Altrusa Club was on the board of directors, and one of the 

Mexican girls in the Venture Club was vice president of that association. 

The total combined membership of the five women's service clubs was 191. 

Reflecting the limited participation of Mexican males in service 
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clubs was the poor representation of their wives in auxiliaries to the 

men's organizations. I obtained information about the membership of four 

out of seven such groups and found only two Mexican women (out of a total 

of 110 memberships). Both Mexican members held official statuses, one 

in the Catalina Opti-Mrs. Club and the other in the Tucson Sertoma 

Auxiliary. 

In summary, the service clubs for both men and women provided 

less linkage than most other categories of sodalities. This, in some 

measure, was attributable to the fact that these clubs were strongly 

status-oriented and few Mexicans had acquired sufficient standing in 

the community to qualify. Since many drew membership from particular 

business neighborhoods, residential separation was also a limiting 

factor. Mexicans were apparently not disqualified as potential members 

simply on the basis of ethnic status, although I was told by several 

informants (both Mexican and Anglo) that a kind of "quota system" pre

vailed which did impose restrictions in some clubs on the number of 

Mexicans who were permitted to affiliate. 

Mexican Service Clubs 

None of the Tucson service clubs had only Mexican members or 

had been initially organized by Mexicans. However, because of relatively 

large Mexican memberships, the South Tucson Lions' Club and the Venture 

Club both were oriented to some degree toward the colony. These two 

associations attempted to maintain about equal ratios of Mexican and 

Anglo members and to divide the official statuses. The Venture Club at 

one time had had more Mexican than Anglo members and it was the Mexican 
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girls in the group who had decided to stop recruitment of more Mexicans 

until an equal number of Anglos could be inscribed. One of my informants 

for the Venture Club told me that she and other Mexican members felt 

that having integrated membership made the club "a lot more interesting." 

Both Anglos and Mexicans in this women's service club participated in 

operating a puesto at the Fiesta de la Placita. 

At the time of Getty's fieldwork, there was a Mexican men's 

service club in Tucson which bore the name of Club Anahuac. Its founder 

reported that he had intended for it to serve both as a service club and 

as a Mexican Chamber of Commerce. However, the small businessmen who 

belonged objected to the idea of a separate chamber and this emphasis 

was abandoned. It could not compete successfully for prestige with the 

South Tucson Lions Club and gradually passed out of existence in the late 

1940's and early 1950's. 

Social Affinity Sodalities 

The desire to be formally allied with one's social peers was a 

primary motivation to membership in the associations of this category 

and many persons used them to improve, exhibit or defend social status. 

For the purposes of discussion, I divided the Anglo-dominated social 

affinity sodalities into four principal types: women's program-social 

clubs, men's private clubs, "get acquainted" clubs, and family clubs. 

Anglo Women's Program-Socia1 Clubs 

These associations were similar in certain respects to the 

service clubs, but differed importantly in that their members were not 
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chosen from among the holders of particular occupational statuses. They, 

too, had social service projects of many different kinds although these 

were seldom so ambitious as those of the service clubs. 

Another difference between program-social and service clubs was 

the tendency of the former to include primarily members from a single 

social class. Among those who belonged to service clubs were individuals 

ranging all the way from the upper class down to the lower middle (Warner 

et al. 1957: 95-97). 

Among the women's program-social clubs on my list, two were 

predominantly upper class. These were the St. Luke's Board of Visitors 

and the Tucson Junior League. At the level of upper middle, with some 

membership from the lower middle class, were the Town and Gown Club, 

the Catalina and Pueblo Junior Women's Clubs, the Tucson Women's Club, 

and the University Dames. Predominately lower middle, with a sprinkling 

of upper middle class members, were the Emory Park, Drexel Heights and 

Suburban Women's clubs, the International Wives' Club, Beta Sigma Phi, 

and the women's social clubs connected with the Y.W.C.A. 

The St. Luke's Board of Visitors was the highest ranked program-

social club in the community. Established originally as an Episcopal 

charity sodality contributing to the support of a tubercular hospital, 

it quickly developed into an association for displaying upper class 

status. Members were primarily Protestants from the older Tucson Anglo 

families. Beginning in 1919, the Board undertook the sponsorship of an 

annual charity ball which was the highlight of the social season for 

many of the most influential Anglo families of the community. 

There were fifty regular members in the St. Luke's Board of 
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Visitors in 1959, none of Mexican descent. The Peruvian-born wife of 

the Mexican department store owner had belonged at one time and was 

apparently the only woman of "Latin" ancestry ever to be affiliated. 

The president of the Board insisted that her sodality had no other 

purpose except social service, but other informants were unanimously 

agreed that it was, in fact, an association for displaying upper class 

status. It was highly exclusive in character and there was a long 

waiting list of persons who had been recommended for membership. 

The Junior League, whose membership was younger than that of the 

St. Luke's Board, was the foremost program-social club for young matrons. 

It supported a greater variety of charities than the St. Luke's Board 

and also had larger membership. In 1959, the Junior League had 293 

persons listed as regular members, and the program chairman reported 

that three of these were Mexican women. Closer investigation revealed 

that two of the three were descendants of early mixed marriages and had 

only one-eighth degree Mexican ancestry. (Few of the newcomers of the 

community would likely have been aware that these women were of Mexican 

descent at all.) The other Mexican woman in the Junior League was the 

daughter of a used car dealer from the colonia. Her eligibility for 

affiliation with the Junior League dated from her marriage to a young 

man from one of the wealthiest and most prominent of the pioneer Jewish 

lineages. Her husband was the first member of his family to wed a 

Mexican girl and the marriage had initially caused great consternation 

among his relatives. However, by the time of my fieldwork the wife had 

been generally accepted by her husband's family. She had also become 

a prominent member of the Junior League and held an official position in 
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this association. 

Although the two ranking program-social clubs provided negligible 

opportunity for the interaction of Anglo and Mexican women, they did 

consistently employ Spanish and Mexican themes for their social events. 

For 39 years, the St. Luke's Board had been calling its annual ball the 

"Baile de las Flores" ("Ball of the Flowers"). Some of the members 

dressed for the ball in clothing which incorporated Spanish-Mexican 

motifs, and publicity accompanying the event made liberal use of Spanish 

words and phrases. 

The Junior League followed a similar pattern. At intervals it 

issued a club publication which was sprinkled with Spanish expressions, 

and social events often had Spanish names. Mexican food was much favored 

by the Junior Leaguers and was frequently found on the menu at League 

luncheons and dinners. 

The Pueblo and Catalina Junior Women's clubs, which ranked sub

stantially below the St. Luke's Board and Junior League, did little more 

than they to bring together Anglo and Mexican women. The Pueblo "Juniors" 

had three Mexican members out of a total of 76, and the Catalina club 

had one out of 100. Three of the four Mexican women in these two 

sodalities held official positions. 

There were no Mexican women in the Town and Gown Club, an asso

ciation of university graduates, half of whom were members of the staff 

and faculty of the University of Arizona, and half of whom were drawn 

from the female college graduates of the community. 

The large Tucson Women's Club, one of the oldest program-social 

clubs in the city, had a single Mexican member. The total inscription 
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was 361. 

If we consider together the women's program-social clubs which 

represented primarily the upper middle and upper classes, we find that 

only eight Mexican women were members. Thus, Mexican representation in 

the women's sodalities of highest prestige totalled under one percent. 

In the women's program-social clubs of the lower middle class, 

Mexicans were somewhat better represented, but only because of the 

relatively high percentage in four of the five chapters of Beta Sigma 

Phi. There were ten Mexican women in this association, a figure which 

constituted just over nine percent of the total. However, there were 

none at all in the Drexel Heights, Emory Park and Suburban Women's 

clubs, despite the fact that the residential areas served by two of 

these clubs contained almost as many Mexican as Anglo families. 

A member of the coordinating council for the women's program-

social clubs of the city told me in our initial interview that she felt 

certain there were restrictions against Mexican membership in the Drexel 

Heights and Emory Park clubs. A few days after making this assertion, 

she telephoned me to report that her previous contention had been con

firmed. Between our first and second conversations she had attended 

meetings of both clubs and had been told that Mexicans were not sought, 

nor favorably considered, for membership. The Emory Park Club had 

overwhelmingly voted down a move to change the name of the association 

to the South Tucson Women's Club because "they did not want people to 

think they had Mexican members." Both this association and the Drexel 

Heights Club drew their memberships from the mixed neighborhoods of the 

far southside, the same areas in which I had encountered some ethnic 
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tensions. These were the sections of the city in which Mexicans 

equalled or surpassed Anglos in terms of income and occupational 

statuses. 

I included with the program-social clubs three associations 

affiliated with the Y.W.C.A. Despite the religious character of their 

sponsorship, these were sodalities which drew membership from the total 

community, rather than just from the Protestant population. They were 

generally exclusive, internally-oriented, and possessed enough of the 

attributes of the other program-social clubs to qualify for classifica

tion with them. 

The YW-Wives served women under 40 years of age and had four 

Tucson chapters in 1960. The only Mexican members were affiliated with 

a newly organized chapter in South Tucson. There were three in this 

club. The Friendly Triangles, for women past 40, had a single chapter 

with 25 members, none of whom was of Mexican descent. The Junior 

Hostesses, a club which helped to operate a canteen for servicemen, had 

30 members, four of them Mexican girls. 

The president of the Friendly Triangles told me that she had 

always "felt bad" about not having any Mexicans in her group. She said 

she knew they would be welcome, but that none had ever appeared to be 

interested in joining. 

The following is a summary of the data taken from the sample 

of women's program-social clubs: 
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Mexican Representation in Selected* 
Women's Program-Social Sodalities 

Association 

Beta Sigma Phi 
Catalina Junior Women's Club 
Junior League of Tucson 
Pueblo Junior Women's Club 
St. Luke's Board of Visitors 
Suburban Women's Club 
Town and Gown Club 
Tucson Women's Club 
Y.W.C.A. Friendly Triangles 
Y.W.C.A. Junior Hostesses 
Y.W. - Wives 

TOTALS 

Total 

119 
100 
293 
76 
50 
22 
38 
361 
25 
30 
100 

1,214 

Mexican 

10 
1 
3 
3 
0 
0 
0 
1 
0 
4 

_3 

25 

* Two of the women's program-social clubs discussed in the text are 
not included here, since I did not obtain information about their 
total membership. 

Quite apparently, the women's program-social clubs provided 

almost no opportunity for the interaction of Anglo and Mexican women. 

Only slightly more than two percent of the total memberships were held 

by Mexicans. Social class was certainly a limiting factor, but there 

were others of some importance as well. Many of the newer clubs drew 

members from the east side neighborhoods which either contained few 

Mexicans, or which had been so recently established that the Anglo and 

Mexican women living there had not become well acquainted. A certain 

amount of ethnic and racial prejudice was probably involved, too, 

especially in clubs whose primary membership came from Anglo women 

recently arrived in the community. 
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Most of the men's private associations were either fraternal or 

service in nature and have already been discussed in the sections on 

fraternal orders and service clubs. Apart from these, I obtained infor

mation about three which did not precisely fit other categories. The 

most prominent of these was the Old Pueblo Club, which had been founded 

in 1907 by Anglo businessmen and professionals. This association early 

in its history began accepting a few upper class Mexican members and, 

in 1959, there were six out of a total inscription of 664. Two of the 

Mexicans in the Old Pueblo Club had served as presidents of the associa

tion, although there were no Mexican officers at the time of my survey. 

The Mexicans represented here were the same ones who were found in the 

Chamber of Commerce, the Sunshine Club, the Downtown Rotary Club, and 

the country clubs. 

Of nearly the same rank as the "O.P." Club was an association 

known as the Mountain Oyster Club, whose' founders were predominantly 

wealthy ranchers from the surrounding area. The Mountain Oyster club-

rooms were located in a downtown hotel which had always attracted the 

cattlemen of the state during their Tucson visits. While I did not 

obtain specific information about the membership of the Mountain Oyster 

Club, I was advised by persons who belonged that there were some Mexican 

members. 

Another small association for men was the Dons of Karichimaka. 

It drew its members from among the clientele of a Mexican restaurant 

located near the mission of San Savier del Bac. The owner of the 
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restaurant was also the founder of the association. Most of the club 

members were not acquainted with each other prior to joining the organ

ization and, even after affiliation, did not interact socially outside 

the group. They met at irregular intervals at the restaurant primarily 

to enjoy a Mexican dinner and an occasional dance. During 1959-60, the 

Dons had about 40 members, six of whom were Mexican friends of the club 

founder. All the others were Anglos. 

"Get Acquainted" Clubs 

Tucson boasted several associations whose primary objective was 

to provide an opportunity for newcomers to become acquainted with persons 

of similar interests. The city recreation department and the Jewish 

Community Center sponsored Golden Age clubs for older persons, and there 

was a Desert Neighbors Newcomers Club for younger couples. I made no 

attempt to gather data on the memberships of these associations, assum

ing that Mexicans would have little reason for affiliating with them. 

Family Clubs 

Three of the four associations in this category were the familiar 

country clubs. The fourth was an independent social club for young 

couples. 

Oldest of the country clubs was the El R^o Golf and Country Club 

which had been founded by wealthy members of pioneer families. Prior to 

World War II, it was the only association of its type in the community 

and included among its members upper class Mexican and Jewish families, 

as well as Anglos. After the war, several of the most prominent Anglos 
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withdrew and formed the Tucson Country Club, which had a strict policy 

of "no Jews" (although it accepted some of the Protestant members of the 

pioneer Jewish families). 

In 1960, the El Rio Golf and Country Club had 230 family member

ships, ten of which were held by Mexicans. Members of both the Jewish 

and Mexican minorities had often held official statuses, although in 

1959, there were no Mexican officers. 

The Tucson Country Club at the time of my survey had three 

Mexicans among its 462 members. None of these held office. 

Included among the charter members of the Tucson Country Club 

was the Mexican department store owner. He was not a founder of the 

club, but was one of the first persons taken in when the original member

ship was expanded. 

Newest of the country clubs was the Oro Valley Club, located 

near upper class residential areas in the foothills of the Santa Catalina 

Mountains. Its membership included many winter visitors and retired 

newcomers. I did not obtain specific information about its Mexican 

inscription. 

Following World War II, young veterans from upper middle and 

upper class families had organized the Desert Club, an association 

described by one of its founders as being designed "to keep the old high 

school gang together." Sixty couples belonged to the Desert Club in 

1960, none of whom was of Mexican ancestry. This sodality was entirely 

social in character being a kind of "country club without a home." 
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Mexican Social Affinity Associations 

One of the important post war developments in the Mexican colony 

was the proliferation of social clubs among the young men and women. 

Getty in 1948 found only four. A dozen years later I counted 12, not 

including the three young peoples' lodges of the Alianza and four boys' 

automobile clubs. 

A majority of the social clubs for young men and women were 

formed between 1953 and 1958, at about the time the supreme president of 

the Alianza was making his biggest effort: to get young people to join 

his association. It is probable that there was a certain relationship 

between the two. However, the formation of youth clubs—which by 1959 

had come to be a fad among middle class youth from the Mexican colony--

was also stimulated by influences entering the city from southern 

California. The Mexican youngsters of the Los Angeles area were fairly 

well organized by 1948, according to Griffith (1948: 242) who reported 

"at least" twenty young peoples* social clubs. The Tucson associations 

appeared to be similar to those Griffith described, and two of my 

informants asserted that youngsters from the Tucson colonia were trying 

to imitate the Angelinos. (To some extent, the youth clubs of Los 

Angeles had replaced the pachuco groups which also had been diffused 

to Tucson and Phoenix.) 

Several informants stated that the social clubs provided a means 

of keeping together young people who had grown up in the same barrios, 

but whose families had later moved to other parts of the city. One 

educator also commented that he felt the youth clubs were a "natural" 
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outgrowth of increased Mexican participation in extracurricular activi

ties at the new southside high schools. 

Single Young Men's Clubs 

I discovered eight clubs for young men in their late teens and 

early 20's. Four of these were devoted to automobile racing and will 

be discussed in the section dealing with sports sodalities. 

Oldest of the remaining four was the Club Belmont, which had 

been formed in 1954 as an affiliate of the Alianza. In 1958, by 

unanimous agreement among its members, the Club Belmont withdrew from 

the Alianza and established its headquarters at Bob's Ballroom on the 

westside of the city, where meetings were held each Sunday afternoon. 

Most of the members were from barrio homes and ranged in age from 18 to 

21. Although founded as a single men's club, there was one married 

member in 1960, and the president reported that several other boys were 

"on the verge" of getting married. Two of the 19 members were enrolled 

at the University of Arizona. 

The Club Belmont had never had any regular charitable projects, 

but members had solicited funds for the joint hospital drive of 1957, 

and from time to time participated in small scale charitable activities, 

such as raising money to rebuild the home of a Mexican policeman which 

had been destroyed by fire. They sponsored four social dances each year 

at the ballroom in which they held their meetings. The members had also 

agreed to attend mass together "at least once per year", but, according 

to the president, they had "not been very good about doing it." 

Slightly younger than the boys who belonged to the Club Belmont 
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were those who supplied membership for the Playboys Club. All were 

students at Tucson High School, and they ranged in age from 16 to 20. 

Several were from families which had been long established in the 

community, and the majority lived near the Cathedral of St. Augustine 

(in the barrios of Libre and El Hoyo), thus giving to the association 

more of a neighborhood orientation than was characteristic of most other 

young peoples1 clubs. The Playboys met weekly (on Sundays) in a garage 

which they had converted into a clubhouse and which was located behind 

the homes of one of the members. 

The Playboys had no regular social service projects, and they 

had not undertaken the sponsorship of any public dances. They did hold 

informal record hops in the homes of members, sometimes in conjunction 

with girls from the Coquette Club. These affairs were chaperoned by the 

parents of both boys and girls and provided high school students from 

the two clubs an opportunity for "mixing" in an environment approved by 

their parents. 

Like the members of several other Mexican social clubs, the 

Playboys assisted the Los Universitarios Club (of the University of 

Arizona) with the ticket sale for its annual spring dance. The proceeds 

from this dance were used to provide college scholarships for young men 

and women of Mexican descent. 

The Playboys was one of the smallest Mexican clubs at the time 

of my survey. It had a total membership of eleven, none being of Anglo 

ancestry. 

A third club for young men was called the Lanzadores ("Lancers"). 

This group met every Thursday evening at the restaurant which was also 
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headquarters for the Dons of Karichimaka and a Mexican boys' automobile 

club called the Road Jesters. All of its members were beyond high school 

age, although several had not received high school degrees. They were 

employed primarily in semi-skilled and skilled laboring positions, and 

four of them belonged to labor unions. 

Just as the Coquettes was a sister club of the Playboys, the 

Club Ideal was linked to the Lanzadores. During the Christmas season, 

the members of the Lanzadores joined with the girls from the Club Ideal 

to distribute baskets of food to persons living in rest homes for the 

elderly. At the time of my fieldwork, the Lanzadores were also embarked 

on a campaign to raise funds to pay the expenses of a young boy from the 

colonia who needed special medical care. There were no Anglos among the 

19 members of the Club Lanzadores. 

In 1959, the president of the Club Lanzadores was also president 

of a small group of representatives from the various peoples' clubs, 

which served as a coordinating body for the public dances and other 

social activities of these organizations. This was considered necessary 

because so many clubs had been formed that they were beginning to inter

fere with each other. 

The fourth Mexican boys' social club was called Los Dukes and 

held its meetings in an attic room above a South Tucson bar. Here, 

members met every other Sunday afternoon to discuss club activities, 

which included participation in the programs of the city and county 

recreation departments. Los Dukes sponsored Softball, basketball and 

volley ball teams in the city and county leagues. They also presented 

one public dance each year, donating some of the receipts to Los 
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Unlversltarlos for Its scholarship program. 

Most of the members of Los Dukes were young men In their 20's 

who held skilled laboring, or lower echelon white collar, jobs. All 30 

were Mexican Catholics and were expected to take communion together 

every three months. 

Clubs for Adult Males 

Most of the Mexican men's clubs were fraternal benefit 

societies or sports sodalities, but there were three which were not of 

either type. Oldest of these was the Club Comwolei, whose name was 

taken from the words "companionship11, "work", and "leisure". This 

association was founded in 1935 by several small businessmen from the 

colonia, and its membership had continued to include primarily Mexicans 

from this occupational group. 

Until a short time before I began my study, the Comwolei Club 

had held its meetings in a clubhouse in South Tucson. However, the 

members had abandoned this building and were meeting in private homes 

in 1960. The president was an electrical contractor who was not a 

native of the community; but many of the other members, and most of the 

women in the auxiliary, were from pioneer Mexican lineages. In terms 

of social status, some of the Comwolei members belonged to the upper 

middle class of the colony, although they were not the most prominent 

Mexican businessmen in the city. Nearly all were under 50 years of age. 

The principal activity of the Comwolei meetings was poker play

ing, which usually began just as soon as other items of business were 

disposed with. The members held an annual picnic and a dinner party 



330 

during the Christmas season. Occasionally, they sponsored a public 

dance for fund raising purposes. Although they had no regular charity 

in 1960, they had helped the Cerebral Palsy Foundation in previous years. 

Together with the members of the auxiliary, they sponsored one of the 

most successful puestos at the Fiesta de la Placita. 

Another social club for adult males was the Club Cuauhtemoc, 

which had been founded in 1955 as a teen-age boys* club. As the members 

married, the orientation of the group changed, but there had never been 

any attempt to separate the married and single members, as was commonly 

done in the girls' clubs. At the time of my study, most of the 

Cuauhtemoc members were in their early and middle 20's and were living 

principally in the neighborhoods served by the St. Margarita and St. 

John's churches. They were largely employed as skilled workmen or as 

lower echelon sales personnel. Several belonged to labor unions and 

one was a member of the American Institute of Mining Engineering. Eight 

of the ten whom I interviewed had graduated from high school and two 

were attending the University of Arizona. 

Coming from barrio homes themselves, the men of the Cuauhtemoc 

were emerging as leaders of the younger generation of barrio dwellers. 

Their public activities included an annual dance for the Mexican 

graduates of Tucson and Pueblo high schools and a raffle whose proceeds 

went to Ochoa School to provide clothing and other necessities for the 

"underprivileged" students there. 

To a greater degree than the young men of the Monte Carlo Club, 

who were slightly older and had more social status, the members of the 

Cuauhtemoc Club retained an identification with Mexico. This was 
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reflected not only in the name of the association, but in the fact that 

this club in 1959-60 was helping the Mexican Consulate arrange the 

Independence Day celebrations. Furthermore, each year on July 4, the 

members travelled together to Hermoslllo, Sonora, to spend several days. 

Hie fathers of five of the ten Cuauhtemoc members whom I interviewed 

were Tucson natives, the others having come to the city from Sonora. 

Seven of their 10 mothers were also Sonorans. 

A men's club which drew nearly all of its membership from out

side the barrios was the Los Conquistadores Club, which had been 

established in 1947 as the El Centro Men's Club. At the time of its 

founding, this association was connected with the Santa Cruz church in 

Barrio Libre, where all of the members lived. However, as the members 

moved to other areas during the late 1940*s and early 1950*s, the group 

reorganized and changed its name. Insofar as the occupational statuses 

of its members were concerned, the Los Conquistadores Club ranked on a 

par with the Monte Carlo Men's Club. The association included a lieu

tenant with the city police department, two public school teachers, a 

surveyor, a crew dispatcher for the Southern Pacific Railway, two 

cabinet makers, a commercial artist, a postal clerk, a sheet metal 

worker and a machinist. 

I interviewed 10 members of the Conquistadores Club and found 

that six were the sons of immigrant Mexicans (five from Sonora). The 

other four were from old Tucson lineages. The Conquistadores partici

pated much less in barrio activities than did the members of other 

men's clubs; although they retained a close affiliation with the Santa 

Cruz church, financing a child through the parochial school there, 
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attending mass together there once each year, and distributing baskets 

of food and articles of clothing to needy parish families at Christmas. 

The Astroluz Club served as an auxiliary to the Conquistadores. 

Most of the women in the Astroluz were from old Tucson lineages and were 

widely related throughout the community. 

Clubs for Married Couples 

I discovered only one social affinity sodality for Mexican 

married couples. This was the Club Los Dos, whose members came from 

homes in several different parts of the city. Many were comadres or 

compadres. The association was founded in 1956 and, according to the 

president, included persons who were close friends or relatives and who 

had resided in the same neighborhood. "When we started to move away," 

he said, "we organized this club so that we could keep track of each 

other." The Club Los Dos was entirely internally oriented and had no 

projects of any kind relating it to the rest of the community. In 1960, 

the club president was living just north of the railroad tracks in the 

mixed residential area served by the St. Ambrose church. It was his 

first experience at living outside the barrios and he told me he was 

having a difficult time getting adjusted to being so far away from his 

relatives. However, he commented that he liked his home and his Anglo 

neighbors and did not intend to return to the south side of town. 

Much of the Club Los Dos membership was drawn from skilled work

men of the lower middle class. Several belonged to labor unions and the 

club president had been an official of the electrical workers' union. 

Some of the members also were affiliated with other Anglo-dominated 
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associations. The Club Los Dos met twice each month on Sunday after

noons in a ballroom located in Barrio Hollywood. 

Clubs for Unmarried Women 

Oldest of the organizations for single women was the Twenty-

Teens Club founded in 1937. From its inception, the Twenty-Teens 

admitted only Catholic girls of Mexican descent and the club constitu

tion contained a stipulation to that effect. Although not meeting 

regularly in 1959, the Twenty-Teens was still considered one of the 

principal sodalities for young Mexican women and played a major role 

in sponsoring social and ceremonial events of interest to members of the 

colonia. In 1954, the Twenty-Teens staged the Independence Day ceremo

nies and prior to the fall of 1958, the girls had taken gifts each month 

to the patients of the Veterans' Hospital. They also sponsored an 

Easter breakfast, banquets on New Year's Eve and on Mother's Day, and a 

benefit dance at Christmastime. The proceeds of the Christmas dance 

were used to finance gifts to needy families of the colony. 

In explaining the inactivity of the club in 1959, the president 

stated that the girls came from many different parts of the community 

and it was not always easy for them to attend the weekly meetings "since 

many of them do not have cars." She remarked that the members often saw 

each other informally and that she did not consider the organization to 

be dead. 

The married alumnae of the Twenty-Teens were grouped together 

in a sodality known as the Arco-Iris Club. This organization was 

flourishing in 1959 and will be the subject of further discussion in 
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the section devoted to married women's clubs. 

Two other girls' clubs formed during the 1940's were still 

active in Tucson at the time of my study. Both were similar in nature 

and composition to the Twenty-Teens Club. Each sponsored at least three 

public dances each year, included only girls of Mexican descent between 

the ages of 17 and 30, and had at least one project linking it to the 

rest of the Mexican colony. One was known as the Club Esmeralda 

("Emerald Club*1) and the other was called the Club Ideal. 

The girls of the Club Esmeralda staged a Halowe'en Dance at a 

westside ballroom in order to finance the distribution of food baskets 

to needy families of the Santa Margarita parish at Christmastime. 

Members of the Club Ideal, together with young women from several other 

clubs, staged an annual variety show, the proceeds of which were used 

to provide Christmas gifts to residents of Tucson rest homes (most of 

whom were Anglo). 

Four other social clubs for Mexican girls—the Club Capri, the 

Club Coquette, the Club Del Mar and the Club Silhouette—were formed in 

1957. The president of the Silhouettes stated that hers was the only 

Mexican girls' club which included any gringas (Anglo members). In 1959, 

there were three members of the Silhouettes who were not of Mexican 

extraction. A heavy proportion of the Silhouette membership came from 

the St. John's parish on the southside, where the population included 

both Mexicans and Anglos. The Silhouettes had a close alliance with 

the girls in the Club Ideal and participated with them in taking gifts 

to the residents of rest homes. Although holding its meetings in the 

Alianza building, the Club Silhouette was not an Alianza affiliate. 
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At the time of its organization in 1957, the Club Del Mar was 

known as the Club Jade ("Jade Club"), but its name was changed because 

the members felt that the word "Jade" (pronounced "ha-duh") did not 

"sound very good in Spanish." 

Most of the members of the Club Del Mar were employed girls over 

17 years of age. The president reported that meetings were poorly 

attended, and that she considered the organization "generally inactive." 

During the three years of its prior existence, the Club Del Mar had 

never undertaken any community projects like those previously mentioned, 

but had sponsored several dances each year. 

The Club Capri, the Club Coquette and the Club Monterrey (founded 

in 1955) appealed almost exclusively to high school girls. Those in the 

Coquette and Monterrey clubs were mostly from Tucson High, whereas the 

members of the Club Capri were drawn from the student body of the 

Immaculate Heart Academy, a Catholic girls' school. Members of the 

Club Monterrey distributed Christmas baskets to colony residents, but 

the other two had no such projects. Like the organizations of older 

girls, these high school girls' clubs sponsored dances at local ballrooms. 

Parents chaperoned these affairs which provided the club members oppor

tunities for dates and dancing which many would not otherwise have had. 

The above eight clubs for unmarried girls had a combined member

ship slightly in excess of 150, nearly all of which was drawn from barrio 

homes. Detailed surveys conducted among the members of three out of the 

eight revealed that these young ladies were primarily from upper lower 

and lower middle class homes. Conspicuous among the occupations of 

their fathers were such skills as auto mechanics, carpentry and sheet 
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metal work. Several of the fathers were construction laborers. While, 

as indicated above, most of these girls were from the barrios, they were 

seldom all from the same neighborhood. However, within each of the clubs 

there were many who were affinal or consanguineal kin. Relationships 

among members were extremely close and candidates for admission were 

invariably persons who had previously established intimate social 

relationships with all or a considerable portion of the existing member

ship (often through attending high school together). The demise of 

several girls' clubs during the 1950's and the inactivity of others 

could be related to the fact that members were less interested in pre

serving the formal association than in maintaining a special kind of 

relationship among a selected small group of people. When marriage, 

emigration from the community, or other reasons forced members to sever 

their affiliations, those who remained were inclined to allow the formal 

structure of their relations to be dissolved, rather than to recruit 

"strangers" just to keep it alive. 

In two of the clubs—the Twenty-Teens and Monterrey—a secret 

ballot was conducted prior to admitting new members and a single negative 

vote was adequate to blackball a prospect. Three objections were re

quired to deny admission to the Club Esmeralda. The other groups also 

took secret ballots after a candidate had attended one or two meetings, 

and a prospect was admitted upon a simple majority vote. 

Some of the social activities sponsored by the girls' clubs had 

become an important part of the recreational round of the colony, 

especially for the lower middle and lower class population of the barrios. 

Among the most important of such events were the Halowe'en dance spon-
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sored by the Club Esmeralda, the annual variety show whose principal 

sponsors were the members of the Silhouette and Ideal clubs, and—for 

the younger set—the social dances sponsored by the Club Monterrey. 

Married Women's Clubs - Alumnae Groups 

At least four of the women's organizations can be classified as 

alumnae groups, since the nucleus of membership for each was provided by 

young women who had formerly been together in single girls' clubs. Oldest 

of these was the Club Arco-Iris ("Rainbow") all of whose members had 

previously belonged to the Twenty-Teens Club. 

Founded in October, 1949, the Arco-Iris Club was far more active 

in 1960 than its junior counterpart. Although its members were largely 

from middle class families residing outside the barrios, it was a pres

tige organization among the young, lower middle class Mexican matrons of 

the community and its innumerable activities conducted within barrio 

settings related it to the more concentrated segment of the Mexican 

population. Its members were all of Mexican descent, but several were 

married to Anglos. This fact is highlighted by the following quotation 

from a newspaper article appearing in the Arizona Daily Star (10/14/60: 5C): 

Club Arco-Iris will celebrate its 11th anniversary at a 
party to be held tomorrow at the Knights of Columbus Hall 
from 9 p.m. to 1 a.m.... Mrs. Joe Valenzuela is general 
chairman of the anniversary celebration. Mrs. Albert Corral 
is in charge of music and Mrs. Thomas Price, invitations. 
Mrs. Arnold Stockham and Mrs. Mac Ruiz head the welcoming 
committee. 

Like several of the unmarried girls' organizations, the Arco-

Iris sponsored benefit dances in order to raise money for Christmas 

baskets which were distributed among the needy families of the Santa Cruz 
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parish. Additionally, Arco-Iris operated a puesto at the La Placita 

Fiesta, held an Easter egg hunt and sponsored a children's Christmas 

party. Social events of an informal nature included an annual anniver

sary banquet, a monthly pot luck party for husbands and wives, swimming 

parties and picnics at regular intervals throughout the summer, and 

occasional poker parties for the husbands of members. It was unquestion

ably one of the most active associations in the colony and one which 

exerted important influences in the lives of its members. 

Ten of the 22 Arco-Iris members supplied me with information 

about themselves and their families. All but three of these women lived 

with their husbands and children in eastside neighborhoods where Anglos 

predominated. Considering this fact, I was somewhat surprised to note 

that 14 of their combined 20 parents were born in Mexico, indicating 

these women were largely first generation American-born. Although a 

majority were in their middle 30's, none had more than four children 

and three was the modal number. Five of the ten belonged to other 

associations, but none had membership in an association which was Anglo-

dominated. Several who lived on the eastside of the community reported 

that they still attended church in the parishes where they had grown up. 

Despite residence outside the barrios, the women of the Arco-Iris Club 

were very much^ a part of the colonia. 

Second oldest of the women's alumnae groups was the Club Rubi, 

a married girls' counterpart of the Club Esmeralda. Founded in 1956, 

this group took its name from the fact that its first official meeting 

was held in July, a month whose birthstone is the rubi* (ruby). Because 

of its more recent establishment, the Club Rub£ had a somewhat younger 
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membership than the Club Arco-Iris, most of the girls being in their 

late 20's and very early 30's. Much of my information about the club 

was provided by the president who was employed as a medical secretary. 

I also secured some data through circulating questionnaires among the 

members. 

Like Arco-Iris, the Club Rubf had assumed the responsibility for 

operating a puesto at the Fiesta de la Placita. Four times each year, 

the members purchased food baskets and distributed them to poor Mexican 

families. They also sponsored an annual dance for the benefit of the 

Council for Exceptional Children. Internally, social activities con

sisted of weekly picnics during the summer, occasional dances throughout 

the year, and an annual Easter egg hunt for the children of members. 

All but one of ten Club Rubf members who answered my question

naires were living outside the barrios, although five of the ten continued 

to attend mass in their childhood parishes. Two young women belonged to 

a northside homemakers1 club and were the only members affiliated with 

any Anglo-dominated sodalities. 

Alumnae of the Club Mavis formed the nucleus of membership in 

the Duettes, another young women's club serving the colonia. It was 

only two years old in 1959 and had fewer projects relating it to the 

rest of the community than did the Club Rubf and the Club Arco-Iris. 

Members were mostly in their 20's.and lived in the barrios. They were 

not sponsoring public dances at the time of my survey, but reported 

that they planned to start doing so. The Duettes maintained a puesto 

at the Fiesta de la Placita where they sold cimarronas (snow cones). 

At the time it was organized, the Duettes Club was intended to 
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include both men and women, but the husbands soon lost interest. They 

came from a wide variety of backgrounds (some were Anglo) and did not 

have any common bond such as that which held the women together. 

Because the husbands had ceased to participate, the Duettes president 

told me that the group was planning to change its name. 

The core membership in the other club which I have listed with 

the alumnae groups was provided initially by young women from several 

different girls' clubs, primarily the Club Mavis, who joined forces 

partially because of previous association and partially because of the 

close ties which bound their husbands. Founded originally in 1956 as 

the Club Ladi, this organization was known in 1959 as the Young Wives' 

Club. It was much more formal in terms of meeting procedures than the 

others of this type and more nearly approximated the Anglo women's 

program-social clubs. Speakers were often invited in to address the 

women at their bi-weekly meetings. The fund raising activities of the 

Young Wives' Club were primarily intended to help support a Catholic 

orphanage in Nogales, Sonora; to purchase gifts of food, clothing and 

toys for the poor families of the barrios; and to help finance the 

Tucson programs of the Council for Exceptional Children. Internal social 

events included a seasonal round of parties and summertime picnics. 

Several husbands of members belonged to the Monte Carlo Men's Club. 

The Young Wives' Clubs was the only one of the alumnae groups 

with Anglo members. There were three of them in 1959. In terms of 

social class, this association had good representation from the Mexican 

upper middle, although in general community terms, it was a lower middle 

class women's sodality. Like many other Mexican associations, the Young 
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Wives' Club operated a puesto at the La Placita Fiesta. 

Auxiliaries to Men's Social Clubs 

Serving as an auxiliary to the Los Conquistadores Club was the 

Club Astroluz, whose members were comparable in age to those in the Club 

Arco-Iris and the Young Wives' Club. Like their husbands, many of the 

young matrons in the Club Astroluz had grown up in the Santa Cruz parish. 

They continued to support some of the charities of the Santa Cruz church 

and to attend mass there occasionally, but most had detached themselves 

from the social and recreational life of the barrios to a greater extent 

than the women of the Club Arco-Iris and the Young Wives' Club. They 

did not sponsor a puesto, did not hold public dances in the barrio ball

rooms, nor participate in the Independence Day activities arranged by 

the Mexican Consulate. On the other hand, Astroluz members continued 

to honor their kinship ties with barrio residents and to take part in 

the kin-based activities of the traditional Mexican neighborhoods. A 

heavy percentage of the women in the Club Astroluz were from old Tucson 

lineages of the Mexican upper middle and upper classes. However, few 

were from families which Anglos would have considered to be upper class 

at the time of my fieldwork. Like most of the women in the Club Arco-

Iris and the Young Wives' Club, the members of the Club Astroluz lived 

outside the barrios. 

Of all the Mexican women's clubs in my sample, the Astroluz and 

the Young Wives were most similar to the Anglo program-social clubs and 

appeared to be most eligible for affiliation with the Federation of 

Women's Clubs, to which the better known Anglo sodalities belonged. 
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There were no Mexican women's clubs in the Federation in 1960 and none 

had apparently expressed an interest in joining. 

Another Mexican women's club of the auxiliary type—and one which 

was more active within the colonia than the Club Astroluz—was the 

auxiliary to the Club Comwolei. This association, also, included several 

women from prominent pioneer lineages. Jointly with their husbands, the 

women of the Comwolei Auxiliary operated a sidewalk cafe at the La Flacita 

Fiesta and sponsored two public dances each year at the ballroom in 

Barrio Hollywood. Their greater participation in colony affairs may have 

related to the fact that most of their husbands were businessmen whose 

customers were drawn from barrio homes. Many members of the Comwolei 

Auxiliary still lived in or on the fringes of the Mexican neighborhoods. 

Clubs of Older Women 

Two clubs for older married women, which were neither of the 

alumnae nor auxiliary types, were the Club Camelia and the Club Recuerdo. 

The members of these associations were middle-aged matrons from the 

colonia, many of them barrio dwellers. 

I did not obtain much information about the Club Recuerdo other 

than the fact that the president considered it to be moribund in 1959. 

It had previously met in the Porfirio Diaz Hall, but had held no meetings 

for several months at the time of my interview with the president. I 

inferred that its membership, like that of the Sociedad Porfirio D^az, 

was generally conservative. The president and I conversed entirely in 

Spanish at her request. She told me that the other women in the Club 

Recuerdo had been losing interest for several years, but that through 
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hard work she had been able to hold the association together. She had 

lost a child a short time before our interview and commented that while 

she was in mourning the club "fell apart." 

The Club Camelia, whose membership in 1959 was 14, included 

primarily women from long established middle class Mexican families. 

Several were highly influential in the affairs of the colpnia, either 

through their large kinship groups, or through their long affiliation 

with such sodalities as the Logia Fundadora of the Alianza and the 

parish women's clubs. Six of the ten members who completed question

naires for me reported that they had belonged to P.T.A.'s and two had 

been presidents of P.T.A.'s connected with schools which served the 

barrios. 

The president of the Club Camelia described her organization 

as "strictly social." She reported that at one time it had contributed 

to the support of a private home for the elderly, but this project had 

been discontinued when the ownership of the home changed. Club meetings 

were said to be "primarily gossip sessions" which provided opportunities 

for the women to get together and "eat big Mexican dinners." Husbands 

participated in the festivities on Father's Day and at Christmas. 

Although the members of the Club Camelia maintained a puesto at the 

La Placita Fiesta, they did not sponsor any public dances. 

Either through real kinship or through the compadrazco, the 

members of the Club Camelia were closely related. The formalized social 

arrangements of the club itself were actually of less importance than 

the informal visitations among members. However, the president stated 

that some of the women had been apprehensive that the dispersal of 
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Mexican families might interfere with such visitations and had organized 

the club in the late 1940's to "keep the group together." 

I learned through an informant related to one of the Club Camelia 

members that the women of the association occasionally met in each other's 

homes to hold all night velorios (wakes) for the patron saints of the 

different households. These affairs were accompanied by a lively 

exchange of chismes (gossip) and heavy indulgence in eating Mexican food 

and drinking coffee, as well as by serious religious activity. 

Summary. As in the case of fraternal orders, Mexicans and Anglos 

maintained separate sets of social affinity associations. Only a very 

limited number from either sub-society participated in social clubs 

maintained by the other. Two of the Anglo women's program-social 

sodalities excluded Mexicans on purely ethnic or racial grounds and at 

least one Mexican girls' club had similar restrictions against Anglo 

membership. 

In general, the Mexican social affinity associations were less 

formally organized than those of the Anglos, included more persons who 

were related through real or ritual kinship, and were much smaller. 

Like the corresponding Anglo associations, the Mexican clubs often had 

projects which related the membership to the remainder of the Mexican 

population and to that of the greater community. These projects, however, 

tended to be more personal in nature than those of the Anglos. More 

frequently, the members of the Mexican social affinity sodalities were 

personally acquainted with those who were the recipients of their 

charitable endeavors and bestowed charity more on a face-to-face basis 

than through impersonal agencies such as the United Community Campaign. 
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The Mexican associations appeared to be designed more to perpetuate 

existing close relationships among members than to provide a means of 

developing new relationships. 

The Mexican clubs drew their members primarily from the lower 

middle class, with some representation from the upper middle. The 

colonia did not maintain any social affinity sodalities for the upper 

class. Many of the most active members of the Mexican social clubs 

lived outside the barrios, some in eastside neighborhoods which had been 

settled after World War II. In general, these persons continued to be 

active through their organizations in the social life of the barrios. 

An overwhelming majority of the Mexican social clubs had been 

formed after World War II, many of them by teen-aged boys and girls. 

The parent-chaperoned record hops and public dances sponsored by these 

youth associations afforded the young men and women of the colony an 

opportunity to mingle in an atmosphere favorably sanctioned by their 

fathers and mothers. These activities had assumed great importance for 

Mexicans in their late teens and early 20's. 

The following is a summary of the Mexican social-affinity sodal

ities, their membership, and the extent to which they included Anglos: 

Table 27 

Total and Anglo Membership 
in Mexican Social Clubs 

Sodality Type and Name 

Young Men's Clubs: 

Club Belmont 
Club Los Dukes 
Club Playboys 
Club Lanzadores 

Membership 
Total 

19 
30 
11 
19 

Anglo 

0 
0 
0 
0 
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Sodality Type and Name 

Adult Men's Clubs; 

Club Corawolei 
Club Cuauhtemoc 

Club Los Conquistadores 

Clubs for Married Couples; 

Club Los Dos 

Single Girls' Clubs; 

Club Capri 
Club Coquette 
Club Del Mar 
Club Esmeralda 
Club Ideal 
Club Monterrey 
Club Silhouette 
Club Twenty-Teens 

Married Women's Clubs; 

Club Arco-Iris 
Club Astroluz 
Club Camelia 
Club Comwolei Auxiliary 
Club Duettes 
Club Rub* 
Club Recuerdo 
Young Wives Club 

Membership 
Total Anglo 

100 0 
16 0 
18 0 

38 

16 
17 
30 
27 
17 
18 
18 
10 

22 
22 
14 
10 
16 
21 
14 
20 

0 
1 
0 
0 
0 
0 
3 
0 

0 
0 
0 
1 
0 
0 
0 
3 

TOTALS 543 

Sports Clubs 

Associations dedicated to sports were of two kinds: Those con

cerned with team activities; and those dedicated to individual pursuits. 

Team sports clubs were part of larger collectivities (leagues) and were 

often organized in response to stimuli from the latter. The primary 

requisites for membership were skill and interest, although some of the 
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team sports clubs had a neighborhood base. 

The associations concerned with individual sports activities 

were often exclusive in character and internally-oriented. Examples 

included associations devoted to hunting and fishing, skin diving, 

archery, horseback riding, shooting, flying and skiing. Often there 

was competition among members; and, occasionally, groups of members 

competed against outsiders. 

Team Sports Clubs 

I did not make a serious attempt to gather statistical data on 

the memberships of the many amateur athletic teams of the community. 

Rather, 1 sought information of a more impressionistic nature from the 

officials of the leagues with which these clubs were affiliated. Most 

of these leagues were sponsored by the city and county recreation 

departments, the Y.M.C.A., the Jewish Community Center, the Catholic 

Youth Organization, the Tucson Bowling Association, the American Legion 

and the Little League. 

There were approximately 400 bowling teams in Tucson in 1960, 

all of them participating in leagues organized by the Tucson Bowling 

Association. Persons who belonged to the individual teams were also 

regarded as members of the coordinating body. The president of the 

Bowling Association reported a total inscription of around 3,000, "some 

250" of whom were persons with Spanish surnames. The association had 

no Mexican officers and the Mexican members were scattered throughout 

the many teams, there being few of these which were essentially Mexican 

in the character of their membership. 
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The city and county recreation departments, with the aid of the 

Y.M.C.A., the Jewish Community Center, and other agencies, sponsored 

baseball, Softball, touch football, basketball and volleyball leagues 

in which at least an additional 400 teams regularly competed. Nearly 

half of the memberships in the individual sports clubs were said to be 

held by Mexicans of all ages. The individual teams were often financed 

and sponsored by churches, business firms, service clubs, schools, and 

other types of formal voluntary associations. Since the required athletic 

equipment was usually paid for by the sponsors, the economic statuses of 

the members did not impose serious limitations on their participation. 

In addition to the many sports clubs affiliated with the leagues 

organized by the city and county recreation departments, there were at 

least another 100 competing in leagues organized by other agencies (such 

as the Little League). Officials of these agencies also indicated that 

Mexicans contributed "close to half" of the memberships in the individual 

clubs. 

The fact that nearly fifty percent of the total memberships in 

the team sports clubs (excepting those dedicated to bowling) came from 

the Mexican colony did not, of course, mean that the individual teams 

were integrated to that extent. Often, especially in the caae of clubs 

composed of younger boys and girls, members were all from the same 

neighborhood and ethnic group. On the other hand, the activity of com

petition brought them into frequent contact with teams of different 

ethnic and racial compositions from other areas of the city. Beginning 

at the level of the upper teens, team sports clubs were often exception

ally well integrated. A good example is provided by a girls' Softball 
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team known as the "Flirts" which during its history had been sponsored 

by the Cocfo-Estrada Post of the American Legion and the Cine Plaza 

(the Spanish-language motion picture theater). Originally organized 

by a group of Mexican girls from Santa Rosa Park (Barrio Libre), the 

Flirts regularly included from three to six Anglos among its members. 

The baseball teams in the American Legion league were similarly inte

grated. 

Because most of the city parks and playgrounds were located in 

the older areas of the city, Mexicans were in a favorable position to 

provide both participants and spectators for team sports. The Santa 

Rosa, Estevan, Santa Rita, and Oury parks—all located in or near the 

barrios—were the principal sites for summer Softball and baseball games; 

while Tucson High School and the Y.M.C.A.—both just across the railroad 

tracks from the barrios—were important locations for basketball compe

tition. 

Clubs Devoted to Non-Team Sports 

The associations of this type were much less integrated than 

those I have just discussed. I sampled nine out of 27, with the follow

ing results: 

Table 28 

Mexican Participation in Selected 
Sports Clubs Devoted to Non-Team Pursuits 

Association Total Mexican 

El Rfo Women's Golf Association 
El Tanque Women's Golf Association 
Micro-Midgets (automobile racing) 
Pima Pistol Club 

50 
40 
63 
83 

0 
0 
0 
5 
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100 
100 
47 
50 
18 

0 
50 

5 
0 
0 

Association Total Mexican 

Racquet Club 
Randolph Golf Club 
Sheriff 8 Fosse (horseback riding) 
Ski Club 
Soaring and Gliding Club (flying) 

TOTALS 551 60 

Except for the Pistol Club, the Sheriff's Posse, and the Randolph 

Golf Club, Mexican participation in the above associations was absent. 

The high percentage of Mexicans in the Randolph Golf Club reflects both 

an interest in golf on the part of Mexican men and the fact that the 

dues in this organization were considerably less than those in the more 

exclusive country clubs. The Randolph Club was associated with the 

city's only public golf course. 

Mexican Sports Clubs - Team Activities 

Best known of the Mexican clubs dedicated to team sports was the 

Tucson Benefit Sports Club, Inc., which also had some of the character

istics of a fraternal order. Its prominence was related to the fact that 

its membership included several famous Mexican athletes of former years. 

Most of these were Tucson natives, some from the pioneer lineages of high 

prestige. 

The Benefit Sports Club was organized early in 1958 at about the 

time I began my research. Within a year it had acquired more than 250 

members and an active auxiliary. It sponsored a baseball team of players 

over 40 years of age and this team participated in a league maintained 

by an organization called the International 40-60 Benefit Association. 

Other teams were from Los Angeles, El Paso, Bisbee, Douglas; and Nogales, 
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Hermosillo, and Cananea, Sonora. The president of the Tucson Benefit 

Sports Club was also the president of the international organization. 

The underlying purpose of the Benefit Sports Club, according to 

the president, was "to promote sportsmanship for youth and to raise 

money through sports events to aid members and their families who are 

in need." The club charged an initiation fee of $2 and assessed dues of 

50 cents per month. There were about 20 Anglos in the group, none of 

whom was particularly active. Members ranged in age from 21 to 87. 

The Benefit Sports Club appealed primarily to persons from the 

Mexican lower middle class. Many of the members belonged to labor unions, 

although a few were white collar workers. In spite of their relatively 

low socio-economic statuses, several of the members were quite influen

tial within the colonia. The 12 officers and other interested members 

met every other Sunday in the clubrooms which were located over a South 

Tucson bar. Those who participated in the athletic program practiced on 

Wednesday and Friday evenings. In 1959, the club was also sponsoring a 

baseball team in the city recreation league. 

The women of the Benefit Sports Club Auxiliary assumed responsi

bility for arranging some of the dances whose proceeds helped to support 

the men's organization and to finance occasional charitable acts. They 

also arranged the entertainment for members of visiting baseball teams. 

Some of the men in the Benefit Sports Club had played with the 

Tucson Cowboys' professional baseball team at a time when it was a member 

of the Arizona-Mexico League. Through this activity, they had come to 

know Mexican athletes in other towns. The International 40-60 Benefit 

Association provided a means of keeping these relationships alive and 
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creating new ones. Thus, the Tucson Benefit Sports Club was an Important 

link between the local colonia and Mexicans In other communities. 

Apart from the Benefit Sports Club, there were several other 

Mexican athletic associations of relatively permanent nature which were 

well known throughout the colony. Among these were the Oury Park Alley-

cats (from Barrio Anita), the Carrillo Cards (Barrio El Hoyo) the Santa 

Rosa Senoritas (Barrio Libre), the Oury Park Rockets (Barrio Anita), the 

Alianza Chasers, the Santa Rosa Kool Katz (Barrio Libre) and the Holly

wood Pistons (Barrio Hollywood). Most of these were associations of 

teen-aged youngsters who held their meetings at playgrounds located in 

the barrios. 

Volleyball was an important athletic activity for adult men 

from the traditional Mexican neighborhoods. Most of the games were 

played at Oury Park in Barrio Anita. There were eight volleyball teams 

in the 1959 tournament of the city recreation department and a majority 

of these were dominated by Mexican men. 

A few of the Mexican clubs engaged in sports activities as a 

subsidiary interest of the members. The Alianza lodges (especially the 

Monte Carlo Men's Club), the Club Belmont, the Playboys Club and the 

Club Los Dukes all sponsored teams in the city and county recreation 

department leagues in 1959. 

Mexican Clubs - Individual Sports 

The only non-team sports clubs in the Mexican colony were four 

boys' automobile clubs, all of which had been organized between 1956 and 

1958. Although one Mexican businessman described these associations as 
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"juvenile gangs", I found nothing about them to merit such an uncompli

mentary designation. Members were young men from lower middle and lower 

class homes in the barrios. Two—the Gaylords and the Death Dodgers— 

drew members principally from the St. Augustine neighborhood, which 

included parts of the Anita, El Hoyo and Libre barrios. Most of these 

boys were attending, or had attended, Tucson High School. A third club— 

known as the Road Jesters—was composed of students or alumni of Pueblo 

High School; and a fourth, the Vikings, had members from both Tucson and 

Pueblo high schools. 

While none of the automobile clubs had its own clubhouse, three 

had regular meeting places. The Vikings convened in the Boy Scout 

Building, which was located in an Anglo neighborhood; the Death Dodgers 

met at the Latin-American Social Club in El Hoyo; and the Road Jesters 

held meetings at the Mexican restaurant on Mission Road which was also 

headquarters for the Club Lanzadores and the Dons of Karichimaka. 

There was much similarity among the four clubs. Nearly all the 

members were single young men between the ages of 17 and 25; approximately 

half were high school students and the others recent high school gradu

ates; a majority came from barrio homes and were natives of the community. 

Each of the clubs had a "custom built" car which the members had put 

together from spare parts and which they intended to enter in stock car 

races (none had done so at the time of my fieldwork). 

Like other Mexican sodalities, the boys1 automobile clubs had 

community service projects. In 1960, the members of the Road Jesters 

served over 600 persons at a benefit barbecue for the Cancer Society. 

The Gaylords helped with a house-to-house canvass of the colonia during 
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an important drive for funds to enlarge the two major hospitals of the 

city, and regularly took baskets to needy families of the Cathedral 

Parish during the Christmas season. Members of the Vikings assisted 

with several small charities sponsored by a local radio announcer, to 

whose fan club most of them belonged. 

The Road Jesters were considerably more successful with their 

outside projects than were the other groups, and in 1960 received favor

able publicity in the local newspapers. The county sheriff referred to 

them as "a fine example of what our department is trying to do through

out the city by working with youth groups" (Tucson Daily Citizen, 6/10/60). 

Like the other Mexican automobile clubs, the Road Jesters had as its 

objective "the promotion of safe driving and courtesy on the highways." 

The president of one of the automobile clubs told me that he 

felt these associations did more than just bring together people with 

mutual interests. He pointed out that they provided a means of keeping 

together persons who had been close friends, or were relatives, and who 

had grown up together in the same neighborhoods. He stressed the fact 

(as did so many other Mexican respondents) that the people of the colony 

were moving from long established homes to other parts of the community 

and commented that he considered the clubs of high school graduates to 

be excellent devices for maintaining the close relationships developed 

during childhood. 

Each of the automobile clubs had its own emblem which was 

inscribed on jackets worn by the members and on metal plaques which were 

placed in the rear windows of family cars (few of the boys had cars of 

their own). In addition, the Death Dodgers wore rings carrying the 
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group Insignia. 

Together, these four clubs had a total of about 80 members. 

There was not a single Anglo among them, although a few months before I 

began my study, the Gaylords had had an Anglo president. This boy was 

drafted while still in office. 

In addition to the four hot rod clubs, the Randolph Men's Club, 

mentioned in a previous section, might be considered a Mexican sports 

sodality of the present type. The Mexicans who belonged to this club 

formed a tightly knit clique. One of their principal activities was an 

annual exchange of golf matches with men from the country club in 

Hermosillo, Sonora. Thus, like the Benefit Sports Club, the Randolph 

Golf Club afforded the Mexican members an opportunity for interaction 

with Mexicans still residing south of the border. 

Additional Comments on Sodalities of the Mexican Complex 

Although I observed certain differences between the sodalities 

which were entirely or principally composed of Mexican members and those 

which were not, I also found important similarities. Mexican associa

tions, like the Anglo, were basically democratic in character and 

recognized the same sets of competitive leadership statuses which I 

discussed in Chapter I. Except for some of the smaller social clubs, 

the Mexican sodalities followed recognized parliamentary procedures 

during their meetings, and interaction was no less orderly than in 

corresponding Anglo groups. 

In general, I found the Mexican sodalities somewhat less given 

to ritual than such Anglo sodalities as service clubs and fraternal 
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orders. Of the Mexican fraternal-benefit societies, the Logia Fundadora 

of the Alianza had the most elaborate formal procedures and the members 

took a certain pride in the fact that theirs was the only Alianza lodge 

in Tucson which "still does things in the old way." Despite its tendency 

toward conservatism, the Sociedad Mutualista Porfirio Diaz lagged behind 

the Logia Fundadora in the complexity of its ritual. Affairs at the 

Porfirio Diaz lodge reached their height of formality during the 

Independence Day celebration. The members of the San Agustin Encampment 

of the Woodmen of the World were well acquainted with the formal proce

dures of their national organization and followed them when the occasldn 

appeared to require it. 

The sodalities of the colonia derived their Mexican character 

not only from the ancestry of their members, but also from the fact that 

Spanish was spoken to some degree at meetings, Mexican foods were 

featured at banquets and dinner parties, dancing to Latin-American music 

was a primary social activity, members were often real or ritual kin, 

and some of the associations, even when not connected with the Catholic 

church, had a religious emphasis which manifested itself in group attend

ance at mass on designated occasions, and in the selection of fellow 

members as godparents. In the smaller social clubs serving all age 

levels, relationships were distinctly familial, even among members who 

were not related. 

The amount of Spanish spoken during the formal portion of the 

regular meetings and on ceremonial occasions varied with the association. 

In general, the tendency was to use English as much as possible at these 

times, with occasional resort to Spanish words and idioms, and often 
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lapses Into Spanish which would continue for longer periods. Members of 

such associations as the Club Camella, the Benefit Sports Club, and the 

Sociedad Mutualista Porfirio Diaz employed more Spanish during meetings 

than did younger persons belonging to clubs like the Los Conquistadores, 

the Young Wives, and the Monte Carlo. 

A majority of the Mexican clubs met in the homes of members or 

in public facilities specially rented or otherwise reserved for meeting 

purposes. Only the Cocfo-Estrada Legion Post, the Latin-American Social 

Club, the Sociedad Mutualista Porfirio Diaz, and the Alianza Hispano-

Americana had their own quarters. When meeting places were rented or 

reserved in dancehalls or taverns—as in the case of the Lenadores del 

Mundo, the Benefit Sports Club, and the Club Lanzadores—members fre

quently gathered informally in these establishments on nights other than 

those when meetings were scheduled. The bar business thus generated 

prompted the owners of such places to offer favorable terms for the use 

of club rooms and other facilities. 

Included in Appendix B is a list of the associations which I 

placed in the "core complex" of Mexican organizations. Some, such as 

the P.T.A.'s and church groups, were founded either by Anglos, or upon 

Anglo instigation, rather than by Mexicans upon their own instigation. 

1. Spanish was much more likely to be heard during the informal 
activities of the Mexican associations than during the formal ones. 
Nearly all of the Tucson Mexicans who had been in the community for any 
length of time used what Barker (1950: 14) described as the "Southern 
Arizona dialect." In both grammar and lexicon, it departed to some degree 
from standard Sonoran Spanish. It was characterized especially by exten
sive borrowings, in both structure and vocabulary, from English. So 
accustomed were Tucson Mexicans to mixing their languages that many would 
have been hard pressed to sustain a lengthy conversation in either "pure" 
English or "pure" Spanish. 



358 

Although in this chapter I have generally written of the Mexican complex 

as if it consisted only of the clubs founded by and principally for 

Mexicans, the truth is that it is difficult to distinguish in terms of 

"Mexican-ness" between, let us say, the Cathedral Mothers' Club and the 

Club Camelia. In both, the members were largely of Mexican descent, 

spoke Spanish, and oriented their activities toward the Mexican colony. 

Associations of Mexican character, regardless of type, over

whelmingly drew their members from the lower middle class of the colonia. 

The economically-depressed barrios, in which the lower class was con

centrated, produced fewer than one-third of the memberships in 23 Mexican 

sodalities which I sampled in 1959-60. The results of my membership 

survey are indicated in the following table: 

Table 29 

Residential Location of 241 
Members in 23 Mexican Associations 

Location 

Southwest of tracks 

Barrios: 

Libre - El Hoyo 
Hollywood - El Rio 
Anita 
Santa Rosa 

Other locations: 

Santa Cruz Parish (South Tucson) 
All Saints Parish 
St. John's Parish 
Menlo Park 

Number 

75 

(38) 
(31) 
( 6) 
( 0) 

90 

(28) 
(12) 
(36) 
(14) 
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Location Number 

Northwest of tracks 

Amphitheater - Flowing Wells 

(northside) 8 
Eastside 68 

TOTAL 241 

While this figure shows the overall breakdown for my sample, it 

does not indicate the patterns for specific kinds of Mexican associa

tions. More refined analysis did reveal some patterns, among the most 

important of which were the following: 

1. The social affinity clubs for married women, to a greater extent 

than any other type, were composed of persons living in Anglo 

subdivisions of the north and east sides of town. Of 56 women 

in the sample drawn from six married women's clubs (Arco-Iris, 

Astroluz, Camelia, Duettes, Rubi and Young Wives), 32 were 

living northeast of the tracks. These were mostly young women 

(in their 20*s and 30's) who had resided fewer than 10 years in 

the locations in which I found them. 

2. The associations of single men and women drew almost all their 

members from Mexican neighborhoods. My sample included 101 

persons in 11 such clubs (Azalea, Coquette, Ideal, Mavis, 

Silhouettes, Cuauhtemoc, Gaylords, Lanzadores, Playboys, Road 

Jesters, and Vikings). Fifty of these youngsters came from 

barrio homes, 41 from other southwest locations, and only 10 

from northeast of the tracks. Those few members from the Anglo 

neighborhoods had been living there fewer than five years. 
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3. With some exceptions the associations composed principally or 

entirely of married men drew most of their members from outside 

the barrios. I obtained small samples of the memberships of six 

adult men's groups (Comwolei, Conquistadores, Lenadores, Monte 

Carlo, Porfirio Dfaz, and Benefit Sports). There were 78 persons 

in these samples, only 18 of whom were residing in the barrios. 

Thirty-one were from other southwest locations and 29 from north

east of the tracks. Only the Club Los Conquistadores drew a 

majority of its members from Anglo neighborhoods. 

While these data show that lower class barrio homes produced a 

minority of the memberships in associations of the Mexican complex, they 

indicate little concerning the participation of Mexicans of the upper 

middle and upper classes. However, an occupational analysis of those in 

my sample revealed very few members with high ranking business and pro

fessional statuses. The majority came from homes in which the household 

head was employed in skilled laboring, lower echelon white collar, or 

technical capacities. Judging from occupational statuses alone, the 

Monte Carlo Men's Club, the Club Comwolei, the Club Los Conquistadores, 

the Club Astroluz, the Club Arco-Iris, and the Club Young Wives had 

fairly heavy proportions of members who were eligible for inclusion in 

the Mexican upper middle class. However, these were not upper class 

associations by either Mexican or total community standards. 

The general abstention of the Mexican upper middle and upper 

classes from participation in associations of the Mexican complex was 

further indicated by my survey of Mexican leadership conducted during 

1958-59. After extensive interviews with representatives of the Mexican 
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colony, I selected the 25 persons most frequently named by respondents 

as leaders of the colonia and Interviewed them In detail concerning their 

community activities. Sixteen of these individuals were unquestionably 

members of either the Mexican upper middle or upper class. Among their 

occupational statuses were superior court judge, department store owner, 

bank president, bank director, rancher, public school teacher, newspaper 

publisher, restaurant owner, transportation company president, moving 

and storage company president, architectural engineer, and general con

tractor. Together, they held 98 memberships in 44 different sodalities. 

Three of these individuals belonged to the Alianza (two of the three 

were in the Logia Fundadora) and two others to the Sociedad Mutual1sta 

Porfirio Dfaz. Otherwise, they had no memberships in associations of 

Mexican character. Their principal affiliations were with such Anglo-

dominated sodalities as the Knights of Columbus, the Tucson Chamber of 

Commerce, the Democratic Party, the Elks Club, the Lions Club, the 

Sunshine Climate Club, and the El Rfo Golf and Country Club. 

Despite the absence of upper class members and the fact that 

many of those who did belong lived outside the traditional barrios, the 

associations of the Mexican complex were extremely important to the life 

of the colonia. Not only did they bring together persons living in many 

different parts of the community, but they also coordinated and sponsored 

the public ceremonialism of the colony and helped to relieve the suffer

ing of its underprivileged. Furthermore, they often provided links 

between the colony and the greater community. 

More than any other association, the Alianza stimulated and 

directed the public affairs of the colonia and served as its window on 
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the outside world. These services were largely provided by the Alianza's 

professional staff, which was assisted when necessary by members of the 

individual lodges. 

. 

i 



CHAPTER V 

Final Analysis and Concluding Statements 

In this study, I have inquired into the extent to which the 

Mexican population of Tucson - the city's largest minority - was 

represented by membership in the numerous formal voluntary associations 

which directed much of the organized social life of the community during 

the period 1958-60. My purpose has been twofold: to determine the 

degree to which association memberships brought together Anglo- and 

Mexican-Americans in face-to-face relationships; and to ascertain 

whether, and to what extent, the Mexican colony made use of formal 

voluntary associations for purposes peculiarly its own. Since at the 

outset I made certain assumptions concerning both Mexican joining habits 

and Anglo-Mexican linkage, I shall devote this final chapter to an 

evaluation of my assumptions in the light of the assembled data. 

Mexican Sodality Participation 

Persons with Spanish surnames held 11 percent of the total 

memberships in the 975 sodalities for which I considered my information 

to be reasonably reliable; thus indicating that Mexicans did contribute 

a fairly substantial proportion of the personnel to the associations of 

the Tucson universe. However, this was less than the percentage 

representation of Mexicans in the city's population, and the bulk of 

the Mexican memberships were concentrated in fewer than half of the 

363 
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19 categories of sodalities which I recognized. Nevertheless, except 

for those types of sodalities for which they appeared to be patently 

ineligible (Protestant congregational sodalities, American patriotic 

historical societies, regional origin associations, etc.) and whose 

memberships I did not investigate, Mexicans were found in one or more 

associations of every major category. Numerically, their representation 

might be described as ranging from good to excellent in all of the 

following types: military experience associations, satellite organiza

tions of the Democratic Party, team sports clubs, Catholic sodalities 

serving the Mexican parishes and a few of the inter-parish associations, 

labor unions, fraternal benefit societies, and social affinity sodalities. 

Not all of their participation in these kinds of sodalities provided 

them opportunities for interaction with Anglos. 

Mexicans were moderately well represented, but often present in 

substantial numbers, in certain primary and secondary school associa

tions, P.T.A.'s, boy and girl scout troops, Catholic associations serving 

the congregations of integrated parishes, and a few Anglo-controlled 

fraternal orders. Where they belonged to associations of these types, 

they usually found abundant opportunities for interaction with Anglos. 

Mexican representation was poor, absent or presumed to be absent 

in all of the remaining types of associations. These include the service 

clubs, business and professional associations, garden clubs, country 

clubs, and women's program-social clubs--all of which had moderate to 

high community-wide prestige. 

In Chapter I, I made certain assumptions concerning Mexican join

ing habits. The first of these was the following: 
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Defense groups and patriotic sodalities will be the most common 
kinds of formal voluntary associations founded and maintained by 
the Mexican colony of Tucson. 

As the reader is most certainly by now aware, the Mexicans of 

Tucson did maintain a set of their own associations at the time of my 

fieldwork. Although these sodalities had about them an air of "Mexican-

ness" - through the employment of Spanish, the serving of Mexican foods, 

the sponsorship of dances featuring Latin music, and the maintenance of 

charitable projects for the benefit of underprivileged Mexican families -

not one of them could be said to exist primarily to defend against 

differential treatment at the hands of the city's Anglos. The Alianza, 

it is true, had been founded as a defense group, but it only occasionally 

and incidentally functioned in this capacity in 1958-60. During the 

1930*s, the Spanish-American Democratic Club had served as a political 

action group which might also be described as a defense organization, 

but it became inactive following World War II. The Mexican political 

sodalities which succeeded it were far more concerned with promoting 

factional causes within the colonia than they were with defending 

Mexicans against outside discrimination. 

Just as there were no associations which one could properly 

characterize as defense groups, there were no Mexican sodalities which 

existed primarily to venerate Mexican descent. In a somewhat half-hearted 

way, a few of the Tucson associations - such as the Club Cuauhtemoc and 

the Sociedad Mutualista Porfirio D^az - helped to sponsor public and 

private ceremonies on the occasion of the Mexican national holidays, but 

these activities were decidedly incidental to other activities of the 

organizations involved. 
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The Junta Patrio'tica Mexicana, which was still active in the 

immediate post-War period when Getty was doing his research, was a true 

Mexican patriotic sodality on the honorffica model, but it existed only 

as a memory when I began my fieldwork late in 1958. 

The absence of Mexican defense groups tells us something about 

inter-ethnic relations in Tucson, although it should not be taken as 

conclusive proof that there were no Anglo-Mexican tensions in the 

community at the time of my study. I have indicated in Chapter III 

that some did exist. On the other hand, all Anglos did not discriminate 

against all Mexicans, nor were there many persons from either group who 

apparently applied unfavorable stereotypes to all members of the other. 

Mexicans had complete residential mobility (depending, of course, upon 

their economic statuses), served on juries, voted, attended schools 

which were legally (if not always actually) integrated, sought and 

gained public office, and held memberships in the most exclusive formal 

voluntary associations in the city (albeit in small numbers). Had the 

colonia considered defense groups necessary in 1958, I am sure it would 

have had them. Long before the Mexican-Americans of other areas had 

begun to make use of the formal voluntary association in their struggle 

for equal rights, those from Tucson had turned to the Alianza. Further

more, with the notable exception of the case involving the Railway 

Operating Brotherhoods, spectacular instances of differential treatment 

of Tucson Mexicans had always been successfully countered without any 

formal voluntary association having to dedicate its efforts wholly to 

defense functions for more than a brief interval. 

A high degree of tolerance and mutual respect between Anglos 
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and Mexicans was one of the cultural processes which, with brief inter

ruptions, had characterized inter-ethnic relations in Tucson during 

most of the city's history. Formal sanctions had not been applied by 

Anglos to exclude Mexicans from the exer.cise of their citizenship 

privileges and responsibilities, discrimination in public accommodations 

was exceedingly rare, and the few examples of flagrant economic dis

crimination had generally been short lived. The kind of Anglo hostility 

to which Simmons (1951: 475) reported the Mexicans of South Texas were 

subject simply did not exist in Tucson at the time of my survey. 

On the other hand, social discrimination of a subtle and diffuse 

sort was present within both ethnic groups during the period of my field-

work, and apparently had been for many years; yet, continuing inter

marriage constantly eroded away at this expression without the necessity 

of a public clamor about it. Intermarriage had initially been an 

expression of Anglo need, and the pattern was well established before 

the need abated. Neither group in 1959 looked upon intermarriage as a 

means of crashing through ethnic social barriers. Mexicans married 

Anglos because of romantic attachments; not because they felt such 

marriages would necessarily enhance their social standing in the 

community. 

I am satisfied that in the character of its inter-ethnic rela

tions between Anglos and Mexicans, Tucson occupied a unique position 

among the large cities near the border. Certainly, there was strong 

agreement among my informants that it differed appreciably from Phoenix, 

Los Angeles, Albuquerque and San Antonio. Of the other border communi

ties with which I am familiar, Ambos Nogales (the twin cities of 
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Nogales, Arizona, and Nogales, Sonora) were most similar to Tucson 

(Stone 1963: 28). There was an extremely close link between the 

Mexicans of Ambos Nogales and those of Tucson, and Mexican women from 

the border were frequently chosen as spouses by Tucson Mexican males. 

With respect to the absence of honorificas from the Tucson 

scene, the demise of the Junta Patriotica signified after World War II 

a growing detachment of the Mexican upper class, which previously had 

been that organization's principal source of support, from feelings of 

Mexican nationalism. Following the failure of the Junta Patriotica, 

the Alianza Hispano-Americana and the Twenty-Teens Club assumed as 

incidental activities the patriotic functions previously performed by 

the Junta before passing the baton to the Club Cuauhtemoc in the late 

1950's. 

While a nationalistic attraction to Mexico was not strongly 

apparent within the colonia, Tucson Mexicans were deeply curious about 

their ancestral country, as was evidenced by the popularity of Mexico 

City as a honeymoon spot, and the eagerness with which my informants 

hungered after information about Mexican (especially Sonoran) history. 

There was strong attachment to selected items of Mexican culture such 

as language, food, music and family life. There was also pride in the 

accomplishments of individual Mexicans, especially entertainers and 

athletes. 

Within the Mexican colony, I observed a variety of attitudes 

with respect to being publicly identified as a "Mexican." Some persons 

preferred being called "Spanish-American" and a limited number (far 

fewer, I believe, than in parts of California, Colorado and New Mexico) 
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identified themselves as "Spanish" (for which they were often criticized 

by fellow Mexicans). Others boasted of their "Mexican" heritage; while 

still others indicated they wished to be considered only as "Americans". 

The names given to some of the Mexican associations - such as 

the Alianza Hispano-Americana. the Spanish-American Democratic Club, the 

Latin-American Social Club, and the Club Latino - betray an attempt to 

play down or conceal the Mexican ancestry of the members. Associations 

with such obviously Mexican names as the Sociedad Mutualista Forfirio 

Diaz, the Club Hispano-Mexicano, and the Club Cuauhtemoc were rare at 

the time of my survey, and apparently had been throughout the entire 

history of the colonia. On the other hand, a majority of the Mexican 

sodalities had names which (except for the fact that they were expressed 

in Spanish rather than English) were neutral with respect to ethnic 

insularity. In general, these associations had been formed by small 

groups of individuals who looked upon themselves primarily as social 

intimates, and only secondarily as "Mexicans". 

Simmons (1951) found an exaggerated sense of Mexican nationalism 

among the Mexican-Americans of South Texas and concluded that this 

expression was part of the "isolation adjustment" of a group which was 

trying to salvage some dignity from the subordinate role to which it had 

been relegated. According to Simmons (1951: 520): 

Perhaps the most pervasive and striking characteristic of 
the isolation adjustment is the fierce pride in Mexican back
ground and descent. The term JLa raza is a highly charged symbol 
of the group's identity and traditions that makes a stirring 
appeal to the majority of Mexican-Americans regardless of class 
status or degree of assimilation. In the case of the immigrant 
generation, experience in the United States awakened an ardent 
patriotism for Mexico, a consciousness of nationality that 
apparently did not exist before emigration from the mother 
country... 
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I have observed among American Indians the kind of fierce pride 

in traditional behavior which Simmons discovered in South Texas (and 

possibly for the same reasons), and I encountered a certain amount of 

it among the Mexicans of Tucson. However, I did not find it so wide

spread nor so intense in Tucson as Simmons apparently did in the area 

which he investigated. The Mexicans of Tucson occasionally made use of 

the term JLa raza, but I heard it much less often than La. colonia and 

los paisanos. Even the more inflammatory Mexican politicians, when 

appealing for votes by condemning Anglos and accusing them of discrim

ination, did not speak of JLa raza in emotional terms, as I have heard 

Mexican politicians in El Paso do. 

If, as Simmons maintains, the exaggerated Mexican patriotism of 

South Texas was a response ("isolation adjustment") to being placed in 

a subordinate economic status, then the general absence of such senti

ment in Tucson may be taken as another indication that the Mexicans of 

that city either had adjusted in other ways to their subordinate status 

or did not feel it so keenly as those of South Texas. 

Just as I felt that a minority of the Mexican associations of 

Tucson were formed because of ethnic self consciousness, I also con

cluded that few, if any, owed their existence to the fact that Mexicans 

were denied opportunities to affiliate with Anglo associations of similar 

types. In this respect, the Tucson situation - at least insofar as 

Anglos and Mexicans were concerned - differed from the highly stratified 

ethnic situation which Minnis (1953) encountered in New Haven. There 

she found seven different Junior Leagues, each maintained by a different 

ethnic segment of the city's population, and each excluding from member-



371 

ship persons from other ethnic groups. 

My conclusion about the Tucson Mexican associations is supported 

by the following data concerning the types of sodalities most common to 

the Mexican complex: 

Occupational Associations. The three occupational associations 

principally maintained by and for Mexicans were the Spanish-American 

Barbers1 Association, the Spanish-Speaking Ministerial Alliance, and 

the Westside Businessmen's Association. Ethnic self consciousness was 

unquestionably a factor in the establishment of all three, but none owed 

its existence to the fact that Mexican barbers, preachers and business

men had no other occupational associations with which they could 

affiliate. 

Religious Associations. Of the Catholic associations, only the 

Catholic Daughters of America had ever attempted to exclude or limit its 

Mexican membership. This action did apparently result in the formation 

of a chapter of this organization which served primarily Mexican women 

and which was in existence during the 1930's. Cultural differences 

between the Anglo and Mexican populations gave the Mexican set of 

Catholic sodalities (notably the parish mothers' clubs and the 

Guadalupanas) a somewhat different cast from the Anglo, but this could 

scarcely be attributed to a refusal by Anglos to permit Mexicans to 

join their associations. Some of the Protestant sects maintained 

separate Mexican congregations, but these same sects admitted Mexicans 

to the Anglo-dominated congregations if they, were motivated to join. 

Military experience sodalities. In the post-war period, Mexican 

veterans had founded their own posts of the American Legion, the Veterans 
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of Foreign Wars, and the AmVets, with the Coclo-Estrada Post of the 

Legion being the only one still in existence at the time of my study. 

Anglos were admitted to these posts, the presence of which did not 

appear to be a response to Mexican exclusion from other chapters of 

these associations which were dominated by Anglos. Some Mexican 

veterans obviously felt the need for a different type of association 

-entirely—a smaller one in which they could speak some Spanish and 

consort with other chicanos in a more intimate environment. 

Fraternal orders. The Alianza Hispano-Americana quite apparently 

was founded to respond to Anglo discrimination, and exclusion of Mexicans 

from Anglo fraternal orders may also have figured in its establishment. 

I am inclined to believe that the Mexican lodge of the Woodmen of the 

World (Lenadores del Mundo) evolved in somewhat the same fashion as the 

Cocfo-Estrada Post of the American Legion. Mexicans did belong to, and 

occupy official statuses in, the Anglo-controlled lodge from which the 

founders of the Mexican chapter defected. The Sociedad Mutualista 

Porfirio Diaz and the Tucson Benefit Sports Club both came into being 

because of peculiar needs of their Mexican organizers and not in response 

to Anglo exclusion from similar associations. 

Social affinity sodalities. Mexicans were collectively excluded 

from membership in two middle-class women's program-social clubs, and 

the comments of informants hinted strongly that they might also have 

been shut out of membership in the ranking upper-class association of 

this type (although the Peruvian-born wife of a Mexican businessman had 

once belonged). However, this exclusion was certainly not adequate as 

an explanation for the proliferation of social affinity sodalities in 
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the colonla after World War II. Judging from the comments of middle-

class Mexicans of both sexes who belonged to the Mexican social clubs, 

I doubt strongly that most were even aware of the fact that they night 

hot be able to join certain Anglo sodalities of similar character, or, 

for that matter, that they would have cared very much had they known 

about it. Almost without exception, the Mexican social clubs were 

small collectivities of individuals who were closely related through 

true kinship, compadrazco, or previous long-time residence in the same 

neighborhoods. Through membership in these associations, they acquired 

a certain amount of social status among their comrades of the colonla, 

indulged shared interests in personalized social service both within 

the colony and within the larger Tucson community, sponsored recreational 

activities (dances especially) within a setting positively sanctioned by 

members of the colonla, maintained contact with close friends and 

relatives in other parts of the community, took advantage of a relatively 

stable pool of intimates from which to choose godparents for their 

children, and in some cases indulged certain shared religious interests. 

It is not likely that they could have found any Anglo-controlled social 

affinity associations which would have provided them similar opportuni

ties to fulfill these needs. In other words, the Mexican social affinity 

associations were of a somewhat different character from those main

tained by the Anglos. 

Political clubs. In the early 1930*s, when the Spanish-American 

Democratic Club was formed, Mexicans, although often indifferent to 

politics, were not being excluded from Anglo political sodalities; but 

some of the leaders of the colony quite apparently did not feel that 
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these organizations properly represented their interests. They main

tained that these Interests could be better provided for through the 

formation of a separate sodality, and set about to organize one. 

As I have indicated, the Mexican political clubs in 1958-60 were 

not so much concerned with promoting the overall interests of the 

Mexican sub-society as with furthering the special interests of 

individual factions within it. Nonetheless, the experience gained in 

these associations and in the Spanish-American Democratic Club had 

endowed many members of the Mexican colony with a political sophisti

cation which exceeded that of a majority of the Anglos. "Let's get 

the Mexicans to help out," was a familiar suggestion at the county 

headquarters of the Democratic Party during the elections of 1960. 

Far from being discouraged to join the associations of predominantly 

Anglo membership, Mexicans were often sought to lead these groups (as 

is evidenced by the high ratio of Mexican officers in the political 

sodalities of the Democratic Party at the time of my study). Shortly 

after I concluded my fieldwork, a young Mexican was selected as chairman 

of the Pima County Democratic Central Committee. Certainly, the presence 

of Mexican political clubs could not be regarded as resulting from 

Mexican exclusion from Anglo-controlled associations of similar character. 

Sports Clubs. All of the team sports clubs which were exclusively 

or predominately of Mexican membership were neighborhood based. The 

teams drawing their members from wider areas often included both Mexicans 

and Anglos. Exclusion by either ethnic group of persons from the other 

did not appear to be a factor in the existence of teams which were 

either all Mexican or all Anglo. 
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In summary, the available data do not indicate that Tucson 

Mexicans maintained a separate set of associations because they felt 

the need to exhibit or defend their ethnic status, or because they were 

ineligible for membership in Anglo associations. Rather, the Mexican 

complex was developed to meet individual and group needs peculiar to 

the Mexican sector of the community. In this respect, the situation 

was similar to that of the French-Canadians, of whom Everett Hughes 

(1943: 124) wrote: 

Even in the more secular organizations, Catholicism and 
French-Canadian culture are taken for granted. In general, 
people do not say: "Go to, let us form an association of 
French-Canadian and Catholic membership and purposes." They 
simply form associations for various purposes among their 
fellows, who are French and Catholic. If they have occasion 
to express patriotic or religious sentiments, they express 
those which are common to the society in which they live... 

In my opinion, the Tucson situation for both Anglos and Mexicans 

resembled that described by Hughes. I found little evidence that the 

majority of associations having exclusively Anglo or Mexican membership 

had been formed with any commonly understood purpose of including 

representatives from one ethnic group and excluding persons from the 

other. 

Before concluding this section on the participation of Mexicans 

in formal voluntary associations, I shall comment on several other 

assumptions concerning that participation which were included among 

those listed at the end of Chapter I. One of these assumptions was that 

Mexican women will confine their sodality memberships to 
satellite associations of their parish churches. 

Both the devotion of Mexican women to the Catholic church and 

their limited roles outside the household are well documented in the 



376 

literature on Mexican-American communities and led to the formulation 

of this assumption. However, my data contradicted it to some extent. 

Not only were Mexican women fairly active in social affinity sodalities, 

but substantial numbers participated in P.T.A.'s; auxiliaries to 

fraternal, occupational and veterans' associations; and in political 

clubs connected with the Democratic Party. As expected, they also 

belonged to religious sodalities which were both local (parish) and 

community-wide in scope. 

On the other hand, they were seldom found in occupational 

sodalities, hobby clubs, flower and garden clubs, esthetic interest 

associations, homemakers1 clubs, patriotic historical societies, 

women's fraternal benefit groups, regional origin sodalities, and 

community relations, health and welfare organizations—all of which 

were heavily patronized by Anglo women. 

While Mexican women were unquestionably far less active in 

formal voluntary associations than either their Anglo counterparts or 

their husbands, those memberships which they did have went beyond the 

religious sodalities. 

A third assumption was that: 

Mexican males will generally abstain from participation in 
formal voluntary associations which are.child- or church-
oriented. 

In general, this expectation was confirmed, although there were 

some exceptions. The limited male participation in P.T.A.'s and 

parochial school parents' clubs, combined with the scarcity of parish 

religious organizations for Mexican men, provided the bulk of the 

evidence to uphold the hypothesis. However, the consistently good 
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participation of Mexican males in the sodalities connected with the 

Santa Cruz church (the El Centro Club and the Santa Cruz Dad's Club), 

in the four barrio chapters of the St. Vincent de Paul Society, in the 

Knights of Columbus, and in directing the activities of sports clubs and 

boy scout troops indicated that, under certain conditions, Mexican men 

were willing to contribute time and effort to the maintenance of asso

ciations which were church- or child-oriented. However, few Mexican 

males participated in formal voluntary associations wholly of religious 

character (such as the altar and rosary sodalities), or in organizations 

concerned with the activities of female children. 

Another of my assumptions was the following: 

The persistence of the extended family among Tucson Mexicans 
will reduce their need for "companionship" associations (such 
as fraternal orders and social clubs), and few Mexicans from 
extended families will be found in such groups. 

My household study revealed that some Tucson Mexicans did draw 

upon their extended families (including in-laws and persons related to 

them through the compadrazco) for all, or a majority, of their intimate 

social relationships. On the other hand, the survey of formal voluntary 

associations showed that the Mexican colony maintained a set of private 

clubs and fraternal orders and, furthermore, that Mexicans belonging to 

extended families often provided leadership and contributed heavily to 

the membership of these socially-oriented sodalities. 

Mexican social clubs had proliferated in Tucson following World 

War II, but associations of this type were by no means new to the colony. 

The Logia Fundadora of the Alianza, the San Agustin Encampment of the 

Woodmen of the World (Lenadores del Mundo), the Porfirio D^az Society, 
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the Twenty-Teens Club, and the Club Comwolei were all surviving examples 

of social clubs and fraternal orders spawned prior to World War II. 

Other groups such as the Club Social and the Club Latino antedated the 

War, but had passed out of existence by 1958-60. 

Women were much better represented in the newer Mexican social 

clubs, and the average age of the membership was lower. Furthermore, 

the desire to maintain the solidarity of selected groups of kin and 

friends in the face of increasing residential mobility appeared to be a 

more important factor in the formation of the post-War clubs. None of 

my informants who had helped to found or maintain the older Mexican 

social clubs mentioned "keeping the old gang together" as a factor in 

the foundation of these sodalities, whereas respondents in the newer 

associations frequently cited it as a stimulus to the formation of 

their clubs. 

From about 1912 until the late 1930*s, members of wealthy pioneer 

Mexican families employed the Club Social and, later, the Club Latino to 

display and defend their upper class status. Joining these clubs was a 

privilege, and to some degree an obligation, of males in these families. 

(As Anglos increasingly opened their prestige associations to persons 

from the colonia during the late 1930*s, the leaders of the Club Latino 

transferred their affiliations to such sodalities as the Elks Club and 

the country clubs.) Among some families of the middle and upper-lower 

classes, there was also a tradition of belonging to the Mexican fraternal 

lodges. 

Informants from large, lower middle class families were among 

the members of the newer Mexican social clubs who most frequently 
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speculated on what the changing residential patterns of the colonia 

were likely to do to Tucson Mexican society in general and to family 

relationships in particular. Quite apparently, some had been motivated 

to form or join social clubs to keep in touch with relatives or friends, 

as well as to maintain contact with the activities of the more concen

trated barrio dwellers. 

It is, I believe, important to point out that the post-war 

Mexican social clubs generally consisted of persons who had established 

intimate relationships with each other prior to the founding of their 

sodalities, and the latter functioned primarily to formalize these 

relationships. I did not uncover a single example of a club formed in 

a new neighborhood by Mexican immigrants who had not been previously 

acquainted and who were, therefore, related only through their common 

ethnic status. Had they been completely cut off from relatives and 

former associates and shunned by their new Anglo neighbors, they might 

have been stimulated to do so, but these conditions were not present 

in the Tucson situation. 

Viewed in the above light, Mexican social clubs might be re

garded to some degree as agencies for helping maintain the solidarity 

of extended families in the face of changing conditions, just as I have 

similarly characterized the weekly family reunion which I found to be 

fairly common among extended families consisting of widely separated 

nuclear households. At any rate, returning to my original hypothesis, 

my evidence argues more against than for the assumption that Mexicans 

belonging to extended families were not likely to join socially-oriented 

sodalities. 
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I was unable to find detailed information on the joining habits 

of Mexicans in other urban areas and, therefore, cannot state with 

certainty that persons from the Tucson colonia were more active joiners 

than their counterparts elsewhere. However, those data which are avail

able generally lend themselves to such an inference. Zeleny (1944), 

Simmons (1951), and Tuck (1946) treat sodalities so lightly in their 

reports as to imply that they were neither conmon nor important elements 

of social structure for the Mexican residents of Albuquerque, South 

Texas, and San Bernardino. Acquaintances of mine from the Phoenix area 

indicated that, in spite of their greater population (78,996 in Maricopa 

County), the Mexicans of that community not only had fewer sodalities 

of their own than did the Tucson colonia, but were also much less likely 

to belong to, and occupy official statuses, in associations controlled 

by Anglos. Stone (1963) reports that Mexicans of the Ambos Nogales 

were active in integrated associations, but does not provide information 

about any separate sets of sodalities which the Mexicans there may have 

maintained. Dotson's brief paper (1953) on Guadalajara indicates a low 

rate of association membership in that community. Apparently the 

situation in Tucson most parallels that of Los Angeles where both Burma 

(1954) and Griffith (1948) report a fairly large complex of Mexican 

sodalities. It is also clear from Greer's dissertation (1952) that 

- Los Angeles Mexicans were well represented in the Anglo-controlled 

labor unions of the coastal area. 

The Mexican minority group was not the only one in Tucson which 

maintained formal voluntary associations and supplied membership for 

those sponsored and dominated by Anglos. Listed in Appendix A are a 
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number of sodalities whose members were drawn from the Negro, Italian, 

Chinese, Jewish, Syrian, and other minority segments of the city's 

population. Of the non-Mexican minorities, Jews maintained the largest 

complex of associations. Despite their exclusion from some of the high 

prestige Anglo social affinity organizations, Jews were apparently 

better represented than Mexicans in such types of Anglo-controlled 

sodalities as business and professional associations; community rela

tions, health and welfare sodalities; service clubs; esthetic interest 

groups; academic experience associations; hobby clubs; and residential 

and property owners' associations. Their participation likely equalled 

that of the Mexicans (relatively speaking) in military experience, 

non-academic youth serving, sports and political sodalities. 

The Negro, Indian and Chinese minorities maintained very few 

associations of their own, or at least I did not learn of many. In 

general, urban sociologists have found the Negro to be a heavy joiner 

(Babchuk and Thompson 1962) and I expected to encounter more Negro 

sodalities than I did, even though my principal attention was centered 

on another ethnic group. The Chinese to a limited degree participated 

in the Anglo sodality complex, but the other two minorities mentioned 

above did not. 

The character of my research did not permit me to estimate what 

percentage of Tucson's Mexicans joined sodalities, or whether those 

who did join had, on the average, few or many memberships. Had I been 

permitted the luxury of additional time for research, I would have 

sampled the colony's population in an effort to determine these things. 

However, I was satisfied that Tucson Mexicans were generally less active 
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joiners than the community's Anglos, regardless of social class. I am 

confident that a poll taker might knock on many doors (especially in 

the traditional barrios) and find entire Mexican families without any 

sodality memberships at all. Mexican women especially lagged far behind 

their Anglo counterparts insofar as their joining habits were concerned. 

My research did turn up a few Mexicans who were avid joiners. 

Among these was a woman in one of my sample households who held active 

memberships in six associations. She was president of one of these, 

and had previously served as president of three others. In addition 

to participating in formal voluntary associations, she operated a small 

business and kept up with numerous obligations to a very large extended 

family. 

The bulk of the Mexican joiners quite apparently came from the 

middle and upper classes, with the complex of Mexican associations 

drawing nearly all of its personnel from the Mexican lower middle class. 

With a few exceptions in the case of fraternal orders and social clubs, 

members of the Mexican lower class did not involve themselves at all. 

Those Mexicans with upper middle and upper class status relied upon 

Anglo-dominated associations for the principal part of their membership. 

Even though the participation of Mexicans in formal voluntary 

associations may have fallen below that of the Anglos, this participa

tion was of great importance to the colonia and contributed signifi

cantly to the welfare of the greater community. Had there been no 

Mexican associations, the social and political life of the colony would 

unquestionably have been different, if only in being less well ordered. 

Furthermore, the contribution of the colonia to the political and social 
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service activities of the total community would have been considerably 

reduced. Had Mexicans not joined such Anglo-dominated organizations as 

labor unions, the Democratic Party, the Tucson Festival Society, the 

Knights of Columbus, and the team sports clubs, the programs of those 

associations would certainly have been less successful. 

On the basis of her study of the Boston Greeks, Treundley (1949) 

concluded that the associations maintained by that ethnic group helped 

its members both to retain Greek ways, and to learn and adjust to 

American ones. Understandably, the Americanization function was less 

important to the Mexican sodalities of Tucson. The Anglo and Mexican 

populations of the city had been interacting for nearly 100 years, and 

most Mexicans in the community were capable of meeting and dealing with 

Anglos when their particular situations demanded that they do so. 

Neither did the Tucson Mexicans have to organize to maintain their ethnic 

identity. Some of the characteristics of their ethnic status were en

hanced by formal voluntary associations, but the status itself was less 

threatened than that of Boston Greeks, and the sodality was not, there

fore, so necessary as a status preserver. 

Anglo-Mexican Linkage 

Two conditions must be present to effectuate membership in a 

formal voluntary association. The first of these is eligibility; the 

second is motivation to join. Prior to beginning my research, I assumed 

that Anglo-Mexican linkage would be importantly inhibited by the 

unwillingness of the dominant Anglos to admit Mexicans to their associa

tions. I stated this assumption in the following terms: 
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The dominant Anglos of Tucson will exclude Mexicans on ethnic 
or racial grounds from many of the associations which they 
control and will thus prevent linkage from taking place. 

As expected, I did find some Anglo sodalities from which Mexicans 

were excluded because of their status as "Mexicans". On the other hand, 

the number was not large and appears almost insignificant when placed 

alongside the total number of associations in the community. The Rail

way Operating Brotherhoods were the only sodalities which singled out 

Mexicans ("Spanish-Americans") for exclusion by_ name. The Knights of 

Pythias, the Eagles and the Loyal Order of Moose limited their member

ships to Caucasians and apparently at various times in the past (Getty 

1949: 375) had kept out persons of Mexican ancestry on that basis. 

However, officials of all three groups in 1959 insisted that they 

regarded Mexicans as eligible on "racial" grounds for their associations, 

and Mexican members were found in the Eagles and the Moose. 

At least two of the women's program-social clubs apparently 

denied membership to Mexicans informally, as also did one women's business 

and professional organization, and, apparently, a woman's fraternal 

benefit society. The auxiliaries to some of the men's fraternal and 

veterans' associations were reported to oppose the admission of Mexicans, 

but I was unable to verify this allegation. 

I had anticipated finding many more Anglo associations with 

explicit or implicit restrictions against Mexican membership than turned 

out to be the case. If such discrimination had been widespread, it would 

certainly have come to my attention, since in the course of my fieldwork 

I talked with literally hundreds of persons, both Mexican and Anglo, 

from dozens of different associations. In general, I arrived at the 
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same conclusion as Getty (1949: 415), who remarked that, "All in all, 

the Mexican people could be more active in practically all types of 

Anglo-dominated organizations than they are; the opportunities are 

there." 

Not only did I feel at the outset that Anglos would exclude 

Mexicans from many of their associations, but I also felt that the 

Mexicans whom they did occasionally admit would be restrained from 

assuming policy making positions in these organizations. According to 

this assumption: 

Those Mexicans who join Anglo-controlled associations will 
rarely be nominated for, or occupy, leadership statuses. 

In this instance, also, my data tend to contradict the hypo

thesis. Examples of Mexican office holders were fairly common in Anglo 

associations, even when the Mexican portion of the total membership was 

slight. The handful of Mexican men in the chamber of commerce, the 

Sunshine Climate Club, the Downtown Rotary Club, the Tucson Lions Club, 

and the Old Pueblo Club (all sodalities of high presitge) had often 

served as directors and officers of these associations. In fact, so 

prominent was their participation that the community-at-large assumed 

a much higher proportion of Mexican memberships than was actually the 

case. 

Mexicans actively sought and held official statuses in the mili

tary experience sodalities, in the Knights of Columbus, in many of the 

labor unions, and (when they were invited to join) in some of the 

community relations, health and welfare organizations. Their wives 

were somewhat less likely to hold office in the veterans' auxiliaries, 
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but did make a good showing in such occupational auxiliaries as the 

Pill-ettes and the Cow-Belles, and in political sodalities connected 

with the Democratic Party. The lone Mexican women in the Cholla Business 

and Professional Women's Club, the TTT Society, The National League of 

American Penwomen and one of the homemakers' clubs had been presidents 

of those organizations. Three of the four Mexican women in the Pueblo 

and Catallna Junior Women's Clubs held official statuses at the time of 

my survey, as did two of the three Junior Leaguers characterized as 

"Mexican" by my informant. One of the few Mexican women who partici

pated in the activities of the Y.W.C.A. had been a director of that 

body. 

In fairness to the total situation, it should be noted that, 

in spite of substantial membership, Mexicans held few offices in Anglo 

fraternal orders, many of the occupational associations, women's 

auxiliaries to veterans' organizations, and female religious sodalities 

of inter-parish character. 

It is highly likely that those Mexicans who sought and were 

permitted affiliation with the more exclusive Anglo associations equalled, 

or surpassed, many of the Anglo members in their desire for greater so

cial status and in their aggressiveness. I also considered it probable 

that Anglo association leaders, in some cases, encouraged their limited 

Mexican membership to seek official positions of high visibility so as 

to put to rest any rumblings of discrimination which might have arisen. 

I encountered some of the latter attitude among officials of certain 

occupational associations and service clubs. 

Mexicans quite apparently could have acceded to official 



387 

statuses in more of the Anglo-controlled sodalities than they did. I 

was often told by Anglo officials that they had great difficulty in 

getting either Mexicans or other Anglos to run for office. Of Mexicans 

especially, it was often said, "They are good workers and make good 

leaders when they are called upon; but they seldom volunteer for any

thing." 

The last of my assumptions concerning Anglo-Mexican linkage was 

the following: 

The greatest amount of Anglo-Mexican linkage will take place 
in inclusive sodalities related to work groups, religious 
bodies, and public institutions. 

Knowing that Anglos and Mexicans shared work groups, church 

congregations, and public (political) institutions in Tucson, I expected 

the associations which were tangential to these social units to provide 

more systemic linkage than any others. In general, my data support this 

assumption. Associations maintained by, or related to, work groups, 

churches, and public institutions were in plentiful supply and both 

Anglos and Mexicans were members. Joint participation was moderate to 

excellent in labor unions, Catholic sodalities (especially those of 

inter-parish character and those which served integrated parishes), 

school parents' clubs (of integrated areas), sports clubs (participating 

in the leagues maintained by the city and county recreation departments), 

military experience sodalities, political associations connected with 

the Democratic Party, and scout troops. All of these types of associ

ations were directly or indirectly related to work groups, churches, 

or public institutions. (The scout troops were subsidized by the United 

Community Campaign, a quasi-official organization.) 
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Unfortunately, adequate data are not available to make possible 

a thoroughgoing dlachronic analysis of Anglo-Mexican linkage In the 

sodalities of Tucson. However, Getty (1949) does supply enough infor

mation about the situation approximately a decade prior to my fieldwork 

(1946-48) to permit some consideration of the dynamic aspects of this 

linkage. Getty's data and mine are compared in the following table: 

Table 30 

Comparisons of Linkage in Anglo-
Controiled Associations 1948-1958 

Category and 
Name of Sodality 

COMMUNITY RELATIONS, HEALTH & WELFARE 
Tucson League of Women Voters 
YMCA Board of Directors 
YWCA Board of Directors 

FRATERNAL 
Eagles 
Elks 
Masonic Blue Lodges 

ESTHETIC INTEREST 
Symphony Society 

MILITARY EXPERIENCE 
American Legion 

NON-ACADEMIC YOUTH SERVING 
Boy Scouts 

OCCUPATIONAL (BUSINESS) 
Chamber of Commerce 
Junior Chamber of Commerce 

OCCUPATIONAL (PROFESSIONAL, ETC.) 
Pima County Bar Association 

OCCUPATIONAL (BUSINESS & PROFESSIONAL) 
Business and Professional Women's 
Association 

OCCUPATIONAL (LABOR UNIONS) 
Electricians 
Laborers 
Painters 
Plasterers 
Postal Clerks 

POLITICAL 
Democratic Women's Clubs 

Getty Survey 
Total Mexican 

153 
23 
31 

1,300 
1,500 
1,300 

22 

3,000 

950 

741 
250 

102 

150 

99 
90 
100 
100 
100 

34 

5 
0 
0 

6 
11 
2* 

1 

300 

65 

36 
3 

4 

0 

9 
40 
28 
10 
1 

2 

Officer 
Total 

250 
48 
20 

1,000 
3,000 
1,105 

33 

1,458 

5,059 

1,456 
169 

289 

79 

650 
1,200 
350 
200 
110 

571 

Survey 
Mexican 

10 
3 
0 

25 
150 
g* 

3 

110 

587 

41 
3 

10 

1 

290 
540 
75 
100 
11 

91 
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Getty Survey 
Total Mexican 

60* 

Category and 
Name of Sodality 

SECTARIAN RELIGIOUS 
Catholic Daughters of America 

SERVICE CLUBS 
Altrusa (women) 
Kiwanis 
Lions 
Rotary 
Zonta (women) 

SOCIAL AFFINITY 
El Ri[o Golf and Country Club 
Junior League 
Junior Women's Clubs 
St. Luke's Board of Visitors 

TOTALS 

* This is a sample only; not the total membership. 

Officer Survey 
Total Mexican 

749 298 

40 
125 
195 
142 
30 

250 
75 
160 
50 

11,172 

0 
3 
6 
6 
0 

6 
0 
2 
0 

550 

65 
391 
285 
342 
32 

230 
293 
176 
50 

19,660 

1 
9 
28 
6 
0 

10 
3 
3 
0 

2,417 

The above information shows that, in overall terms, Mexicans 

had considerably increased the percentage of their participation in 

Anglo-controlled sodalities between the time of Getty's survey and my 

own. However, a careful examination of the membership figures by 

categories reveals that the increase is largely accounted for by more 

Mexican memberships in Anglo fraternal orders, labor unions, women's 

Catholic inter-parish associations, boy scout troops, and women's 

political sodalities affiliated with the Democratic Party. Linkage in 

the Anglo post of the American Legion was good throughout the period, 

although it had declined slightly in the interval between Getty's -

fieldwork and mine. No substantial improvement is indicated in the 

membership position of Mexicans in service clubs, Anglo-controlled 

social affinity associations, or occupational sodalities composed of 

businessmen and professionals. 

My comparative data show that the linkage gain during the 
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interval between Getty's fieldwork and my own occurred primarily in 

sodalities below the upper class levels. This is indicated not only by 

the fact that there were few linkage gains in the associations of high 

prestige (service clubs, business and professional associations, and 

social affinity sodalities), but by the fact that increases in Mexican 

labor union membership were among the most spectacular. Such evidence 

illustrates the post-War burgeoning of the colony's lower middle class. 

Small gains in the relative size of the Mexican upper middle class may 

also be reflected in improved linkage in the Elks Club. However, these 

gains are not similarly indicated in the case of the service clubs. 

The improved economic position of the colony - growing out of 

the post-war expansion in retail trade, construction and mining - was 

undoubtedly a factor which made possible a greater choice of neighbor

hood. While the change in economic status also may have made Mexicans 

eligible for a greater variety of Anglo associations than previously, 

the residential restlessness accompanying it appears to have contributed 

to the establishment of some new associations (the Mexican social clubs) 

in which linkage was limited. 

Our comparative data also show that Mexican women had increased 

their memberships in one Catholic inter-parish association (the Catholic 

Daughters of America), and several political sodalities connected with 

the Democratic Party. A more tolerant attitude on the part of Anglo 

women Catholics contributed to linkage improvement in the Catholic 

Daughters of America, and the greater participation of women from the 

Mexican colony in the satellite associations of the Democratic Party 

can be partially accounted for by the increased political activities of 
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male members of their families. In both instances, Mexican women whose 

roles previously had been largely confined to the parish church and the 

family were being afforded new opportunities to expand their horizons. 

With the exception of the Cocjfo-Estrada Post of the American 

Legion, and the Alianza (which encouraged Anglo membership in its 

Lodge No. 400), the associations of the Mexican complex provided almost 

no Anglo-Mexican linkage. Very few of the sodalities maintained by the 

colonia were integrated in any sense of the term. Such organizations 

as the Sociedad Mutualista Forfirio Diaz, the Latin-American Social 

Club, and the Benefit Sports Club reported Anglo affiliation, but the 

Anglo membership was not active. 

The general pattern of linkage shows clearly that residential 

separation and ethnic differences in socio-economic status were signif

icant inhibitors. A great many of the associations which came to my 

attention had some kind of neighborhood base. Among these, I could 

cite the academic experience sodalities, garden clubs, non-academic 

youth serving associations, parish religious organizations, residential 

and property owners' associations, and sports clubs as whole categories 

or types of sodalities in which the extent of integration was limited 

by the fact that Mexicans generally lived in one part of the community 

and Anglos in another. The lower socio-economic position of the 

Mexican population deprived it significantly of eligibility for member

ship in the university-connected academic experience associations; 

community relations, health and welfare organizations; esthetic interest 

groups; some kinds of hobby clubs; business and professional sodalities; 

service clubs; upper class social affinity sodalities; and certain kinds 
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of sports clubs. 

The different cultural backgrounds of the Mexican and Anglo 

populations also served to inhibit linkage in formal voluntary associ

ations. To a degree (limited, I believe), this distinctiveness prompted 

the members of some sodalities maintained by both sub-societies delib

erately to exclude representatives from the other. More importantly, 

however, it affected both the eligibility and the motivation, of Anglos 

and Mexicans with respect to joining certain kinds of associations. 

The group history of the Mexican sub-society related more to 

Mexico than to the United States, and Mexicans were less likely than 

Anglos to qualify for such patriotic historical societies as the 

Daughters of the American Revolution. Anglos were similarly unlikely 

to qualify for, or be motivated to join, a Mexican fraternal organiza

tion like the Sociedad Mutualista Forfirio D^az. Mexicans were over

whelmingly from Southern Arizona and Sonora, whereas the Anglos came 

from all parts of the United States. This produced differential 

eligibility for the numerous regional origin associations in the 

community, as well as for university alumni sodalities. 

Generally foreign to the Mexican cultural tradition were the 

leisure time associations, such as the hobby clubs, homemakers' clubs, 

garden clubs, and esthetic interest sodalities, and Mexican participa

tion in all these types was poor. (It was doubtless affected by their 

socio-economic situation and, to a lesser degree, by their residential 

separation from Anglos, as well.) Furthermore, the persistence of the 

extended family with the numerous obligations which it imposed upon its 

members may have reduced the amount of leisure available for participa-
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tion in associations which bore no direct relation to the kin group. 

The familial orientation of Mexican society, with its strong 

emphasis on primary relationships, produced a preference for personal

ized social service, as opposed to the less personal, bureaucratic kind 

of social service more common to Anglo society. Thus, despite the fact 

that some of the Mexican associations assisted the large, Anglo-

controlled social service organizations in their fund raising campaigns, 

few Mexicans were apparently motivated to volunteer for membership in 

the community-wide associations (economic status was also a factor here). 

The personalized tradition of social service was carried on in the 

Mexican colony by the church-directed St. Vincent de Paul Society and a 

number of small social clubs, as well as by individuals (such as Mexican 

radio announcers) who promoted colectas (drives) to raise money to help 

individual Mexicans and their families to meet emergencies. 

The Catholicism of the Mexican colony certainly affected the 

amount of linkage in religious associations, although this was largely '-

a matter of degree since the Anglo population also contained many Roman 

Catholics. However, role ascription by sex within Mexican families 

affected male linkage in parish sodalities and may have also affected 

female linkage in the inter-parish associations. It also made its 

effect felt on male linkage in school parents' clubs. 

The widespread preference among Mexicans for speaking Spanish, 

or a combination of Spanish and English, decreased both their eligibil

ity and their motivation to join some of the Anglo associations, and 

doubtless also reduced the extent of their participation in Anglo 

sodalities with which they did affiliate. Similarly, it limited Anglo 



394 

membership and participation in associations of the Mexican complex. 

Summary Statement 

Members of the Tucson Mexican colony in 1958-60 appeared to be 

relatively sophisticated in the use of formal voluntary associations 

as both an individual and a group means of achieving need satisfaction 

in the private enterprise, competitively-oriented, Anglo-dominated 

society to which they belonged. While a few Mexicans were represented 

in nearly all the classes of Anglo associations which I identified, a 

minority of these provided more than token opportunities for interaction 

between individuals from the two groups. Joint memberships were most 

common in associations which were tangential to other social units--such 

as work groups, church congregations, schools, and political parties--in 

which Anglo-Mexican interaction was already taking place. Thus, asso

ciations served largely to supplement existing inter-ethnic relationships, 

rather than to initiate new ones. 

The doorway appeared to be open to greater intermingling of 

Anglos and Mexicans in the sodalities which each maintained. Neither 

group tended generally to exclude the other on ethnic grounds alone. 

However, residential separation, differential group history, differential 

economic and educational statuses, distinct patterns of male-female role 

ascription, religious differences, and variations in patterns of family 

life were all factors which contributed to differential eligibility for 

membership in associations of the Tucson complex, and to differential 

motivation when it came to seeking, or taking advantage of, opportunities 

for such affiliation. 
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The Mexicans of the Tucson colony maintained a set of their own 

sodalities, most of which were "social" in nature, and few of which 

appeared to owe their origin to ethnic self consciousness. At various 

times.in its history, the colony had resorted to formalized collective 

action'to exhibit, defend and further its ethnic status, but at the 

time of my research none of these functions was being regularly 

discharged by any of the Tucson Mexican sodalities. 



APPENDIX A 

Formal Voluntary Associations of Tucson 

Category, Sub-Category and Type Name of Association 

I. ACADEMIC EXPERIENCE 

A. Student Clubs 

1. Elementary School 

Number of 
Chapters 

2. Junior High School1 

3. Senior High School' 

Gra-Y Club 

Chess Club 
Fencing Club 
Girls' Athletic Association 
Honor Society 
Junior Hi-Y 
Pegasus Club (writers) 
Projectionists* Club 
Science Club 
Spanish Club 
Y-Teens 

Archery Club 
Art and Yearbook Club 
Art Club 
Art Honor Society 
Auto Explorers 
Badminton Club 
Ben Franklin Printing Club 
Bi-Chem-Phys Club 
Biology Club 

1 
1 
1 
1 
6 
1 
1 
1 
1 
7 

2 
1 
1 
4 
1 
1 
4 
2 
1 

1. This is not a complete accounting of the formal voluntary 
associations in the Tucson junior high schools. I surveyed only Wakefield 
Junior High, and obtained some additional information from the YMCA and 
YWCA. 

2. Information about high school clubs was taken from the year
books of all the public high schools and Salpointe (Catholic) High, and 
may be presumed to be fairly complete. 

396 
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Category, Sub-Category and Type Name of Association 

3. Senior High School (continued) 

Photo Club 

Press Club 
Projectionists' Club 
Quill and Scroll 
Radio Club 
Rifle Club 
Rocket Club 
Russian Club 
Safety Council 
Science Club 
Service Council 
Ski Club 
Spanish Club 
Speech Club 
Synchronized Swimming Club 
Tri Hi-Y Club 
Twirlers' Club 
Typing Club 
Wranglers (horseback riding) 
Wildlife Club 
X-Y-Z Math Club 
Y-Teens 

4. University of Arizona 

Honoraries 
Religious Clubs 
Departmental Clubs 
Social Clubs 

Number of 
Chapters 

1 
1 
1 
5 
2 
3 
1 
1 
2 
4 
1 
3 
6 
1 
1 
8 
1 
1 
1 
1 
1 
4 

52 
12 
30 
44 

B. Alumni Associations 

1. School Alumni Groups 

American Association of 
University Women 

Amphitheater Men's Club 
Amphitheater Women's Club 
Arizona Alumni Association 

1 
1 
1 
1 

1. In the interests of conserving space, I have omitted the 
names of the sodalities maintained by the student body of the University 
of Arizona. This information is available in The Desert, published by 
the Associated Students, University of Arizona, Tucson, 1960. 
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Name of Association 

ontlnued) 

Book Club 
Bowling Club 
Boys' Folk Singing Club 
Camera Club 
Chess Club 
Christian Youth Fellowship 
Coin and Stamp Club 
Computers' Club 
Dance Club 
Desert Chanters 
Distributive Education Club 
Drama Club 
Foreign Languages Club 
Forensics Club 
French Club 
Future Business Leaders 
Future Homemakers 
Future Farmers 
Future Medical Workers 
Future Nurses 
Future Teachers 
Gem and Mineral Club 
German Club 
Girls' Athletic Association 
Girls' League 
Girls' Spotts Leaders 
Glee Club 
History Club 
Hi-Y Club 
Honor Service Society 
International Club 
Junior Classical League 
Junior Red Cross 
Key Club 
Latin Forum 
Lettermen's Club 
Linguists' Club 
Library Club 
Lyres Club 
Math Club 
Modeling Club 
National Honor Society 
National Thespian Society 
Fen Pal Club 
Pep Club 
Philosophy Club 

Number of 
Chapters 

1 
1 
1 
2 
3 
1 
1 
1 
3 
1 
1 
3 
1 
1 
1 
1 
7 
1 
1 
6 
7 
1 
1 
8 
5 
1 
1 
2 
8 
1 
2 
1 
5 
1 
2 
8 
1 
2 
1 
1 
3 
6 
1 
1 
3 
1 
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Number of 
Category, Sub-Category and Type Name of Association Chapters 

1. School Alumni Groups 

Badger Men's Club (Tucson High) 1 
Brown University Alumni 1 
Bryn Mawr College Alumni 1 
Chicago University Alumni 1 
Cornell University Alumni 1 
Dale Carnegie Alumni 1 
Dartmouth College Alumni 1 
Harvard Club 1 
Iowa Wesleyan Alumni 1 
Leland Stanford Alumni 1 
Michigan University Alumni 1 
Michigan State University Alumni 1 
Northwestern University Alumni 1 
Ohio State University Alumni 1 

' Princeton Alumni 1 
Purdue Alumni 1 
S. H. Kress Practical Nursing 
Alumni Association 1 

Smith College Alumni 1 
Stephens College Alumni 1 
Vassar Alumni 1 
West Point Society 1 
Wellesley College Alumni 1 
Wooster College Alumni Club 1 
Yale Club of Tucson 1 

2. Sorority-Fraternity Alumni Associations 

Alpha Epsilon Pi 1 
Alpha Omicron Pi 1 
Alpha Phi 1 
Beta Nu Beta 1 
Chi Omega 1 
Delta Zeta 1 
Gamma Phi Beta 1 
Kappa Alpha Theta 1 
Kappa Delta 1 
Kappa Kappa Gamma 1 
Phi Delta Theta 1 
Phi Mu 1 
Pi Beta Phi 1 
Sigma Alpha Iota 1 
Theta Sigma Phi 1 
Tucson City Panhellenic 1 
Zeta Tau Alpha 1 
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Number of 
Category. Sub-Category and Type Name of Association Chapters 

C. Clubs Composed of Student Relatives 

Alpha Phi Mothers 1 
Barristers' Biddies (wives of 
Univ. of Arizona law students) 1 

Chi Omega Mothers 1 
Dads' Clubs (Catholic schools) 2 
Lutheran Parent-Teacher League 3 
Mothers' Clubs (Catholic schools) 4 
Parents' Clubs (Catholic schools) 4 
Parent-Teacher Association 

(public schools) 64 
Pharmaceutical Auxiliary (wives 
of Univ. of Arizona pharmacy 
students) 1 

Pi Beta Phi Mothers 1 
Psi Psi Psi (mothers of members 
of the Delta Delta Delta 
Sorority) 1 

Tau Delta Phi Parents and Wives 
Club 1 

CATEGORY TOTAL - 473 

II. ANIMAL CARE ASSOCIATIONS 

Australian Shepherd Dog Club 
German Shepherd Dog Club 
Humane Society of Tucson 
Old Pueblo Dog Obedience Club 
Southern Arizona Pigeon 
.Association 

Tucson Cat Club 
Tucson Homing Pigeon Association 
Tucson Kennel Club 

CATEGORY TOTAL - 8 

III. COMMUNITY RELATIONS, HEALTH AND WELFARE ASSOCIATIONS 

American Cancer Society 1 
American Civil Liberties Union 1 
American Red Cross 1 
Arizona Children's Home 
Association 1 

Arthritis and Rheumatism 
Foundation 1 

Artificial Flower Guild 1 
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Number of 
Catetory, Sub-Category and Type Name of Association Chapters 

III. COMMUNITY RELATIONS, HEALTH AND WELFARE ASSOCIATIONS (continued) 

Association for Childhood 
Education 1 

Association for Papago Affairs 1 
Beacon Foundation 1 
Boys1 Club Building Fund Campaign 1 
Boys' Ranch Booster Club 1 
Cardio-Pulmonary Foundation 1 
Catholic Social Service 1 
Cerebral Palsy Foundation 1 . 
Childbirth and Parenthood 
Association 1 

City of Hope 1 
Council for Exceptional Children 1 
Easter Seal Society 1 
Family Service Agency 1 
General Hospital Guild 1 
Greater Tucson Safety Council 1 
Guide Dogs for the Blind 1 
Indoor Sports Club, Inc. 1 
Jewish Community Center 1 
Lest We Forget Club 1 
Medical Center Women's Auxiliary 1 
Multiple Sclerosis Society 1 
National Association for the 
Advancement of Colored People 1 

National Conference of Christians 
and Jews 1 

National Foundation for Asthmatic 
Children 1 

National Foundation for Asthmatic 
Children Auxiliary 1 

National Foundation for Cystic 
Fibrosis 1 

National Foundation for Infantile 
Paralysis 1 

National Society for the 
Prevention of Blindness 1 

Pima County Club of Blind 1 
Pima County Council for Retarded 

Children 1 
Pima County Mental Health 

Association 1 
Pima County Milk Fund 1 
Pima County Muscular Dystrophy 
Association 1 

Planned Parenthood Clinic of 

Tucson 
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Number of 
Category, Sub-Category and Type Name of Association Chapters 

III: COMMUNITY RELATIONS, HEALTH AND WELFARE ASSOCIATIONS (continued) 

St. Mary's Hospital Auxiliary 
Sick Room Loan Chest 
Southern Arizona Heart Association 
Southern Arizona Rescue 
Association 

****South Tucson Volunteer Firemen 
****South Tucson Volunteer Firemen 

Auxiliary 
Sportsmen's Fund, Inc. 
Tuberculosis and Health 
Association 

Tucson Association for the Deaf 
Tucson Committee for the 
Physically Handicapped 

Tucson Community Council 
Tucson Council for Civic Unity 
Tucson Child Guidance Clinic 
Tucson Good Sports' Club 
Tucson League of Women Voters 
Tucson Visiting Nurses' Associ

ation 
United Cerebral Palsy Association 
United Community Campaign 
Young Men's Christian Association 3 
Young Women's Christian 

Association 1 

CATEGORY TOTAL - 66 

IV. ESTHETIC INTEREST ASSOCIATIONS 

Arizona Friends of Libraries 
Arizona Friends of Music 
Center Drama Group 
Civic Opera Society 
Great Books Foundation 
Kachina Theater 
Kadima Dancers 
Pueblo Players 
Saturday Morning Musical Club 
Southern Arizona Opera Guild 
Symphony Women's Association 
Tucson Civic Chorus 

****Association composed predominately of Mexican-Americans 
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Number of 
Category. Sub-Category and Type Name of Association Chapters 

IV. ESTHETIC INTEREST ASSOCIATIONS (continued) 

Tucson Community Theater 
Tucson Festival Society 
Tucson Fine Arts Association 
Tucson Musical Arts Club 
Tucson Opera Auxiliary 
Tucson Symphony Society 
Tucson Theater Guild 
Tucson Violin Choir 

CATEGORY TOTAL - 20 

V. FRATERNAL ORDERS AND AUXILIARIES1 

A. Masonic 
Altan Kol Grotto (Tall Cedars of 
Lebanon) 1 

Amaranth 2 
Beauceant 2 
Blue Lodge 6 
Consistory of the Scottish Rite 1 
Council of Kadosh 1 
Council of Royal and Select 
Masters 1 

Daughters of the Nile 1 
DeMolay, Order of 3 
DeMolay Mothers 1 
Eastern Star 4 
Job's Daughters 3 
Knights Templar 1 
Kolettes (Altan Kol Auxiliary) 1 
Ladies Oriental Shrine of North 
America 1 

Rainbow, Order of 4 
Rose Croix 1 
Royal Arch Masons 1 
Shrine Club 1 
True Kindred, Order of 1 
Tucson Lodge of Perfection 1 
White Shrine of Jerusalem 1 

1. Some of the Jewish organizations which are fraternal in 
nature are listed with the Sectarian Religious Associations. 
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Number of 
Category, Sub-Category and Type Name of Association Chapters 

V. FRATERNAL ORDERS AND AUXILIARIES 

B. Non-Masonic (continued) 
Ahepa, Order of (Greek) 1 
Ahepa Auxiliary (Daughters of 
Penelope Phoebus) 1 

Al Kareem (Syrian) 1 
Al Kareem Auxiliary 1 

****Alianza Hispano-Americana 10 
Eagles, Fraternal Order of 1 
Eagles Auxiliary 1 
Elks, Benevolent and Protective 
Order of (segregated Negro and 
white lodges) 2 

Foresters, Independent Order of 1 
Hoo-Hoo Club 1 
Knights of Pythias 1 
Moose, Order of the 1 
Odd Fellows, Independent Order of 9 
Pythian Sisters 1 
PEO Sisterhood 7 
Royal Neighbors of America 1 

****Sociedad Mutualista Porfirio J)laz 1 
Sojourners Incorporated 1 

****Supreme Forest Woodmen Circle 
(one Mexican) 2 

TTT Society 1 
Women of the Moose 1 
Women's Benefit Association 1 

****Woodmen of the World (Lenadores 
del Mundo) 2 

CATEGORY TOTAL - 88 

VI. GARDEN CLUBS 

African Violet Society 3 
Amphitheater Garden Club 
Desert Garden Club 
Indian Ridge Garden Club 
La Madera Garden Club 
La Sierra Garden Club 
Los Cerros Garden Club 
Los Palos Verdes Garden Club 

****Membership predominately Mexican. In the Woodmen of the World 
membership predominately Mexican in the San Agustin Encampment. 
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Number of 
Category. Sub-Category and Type Name of Association Chapters 

VI. GARDEN CLUBS (continued) 
Oasis Garden Club 
Patio Garden Club 
Sunbonnet Garden Club 
Terra del Sol Garden Club 
Trowel and Glove Garden Club 
Tucson Cactus Club 
Tucson Garden Club 
Tucson Men's Garden Club 

CATEGORY TOTAL - JL8 

VII. GENERAL HOBBY CLUBS 

American Rocket Society 
Catalina Radio Club 
Chess Club 
Desert Squares' Club 
Foot and Fiddle Club 
Hammond Organ Society 
Horse and Fiddle Square Dance 

Club 
Horseless Carriage Club 
Hughes' Rockhound Club 
Magicians' Club of Tucson 
Manuscripters' Club 
National Junior Achievement Club 
Natural History Society 
Needlework Guild 
Old Pueblo Bird Club 
Old Pueblo Radio Club 
Old Pueblo Square Dance Associ
ation 

Society for the Preservation 
and Encouragement of Barbershop 
Quartet Singing in America 

Sahuaro Square Dance Club 
Sweet Adelines, Inc. 
Toastmasters* Club 
Toastmistresses' Club 
Tucson Amateur Astronomers 
Tucson Audubon Society 
Tucson Bridge Club 
Tucson Camera Club 
Tucson Coin Club 
Tucson Folksingers 
Tucson Gem and Mineral Society 
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Category. Sub-Category and Type Name of Association 

VII. GENERAL HOBBY CLUBS (continued) 

Number of 
Chapters 

Tucson Movie Camera Club 
Tucson Space Club 
Tucson Square Dance Callers Club 
Tucson Stamp Club 
Tucson Vigilantes 
Tucson Westerners, Corral of 

CATEGORY TOTAL - 40 

VIII. HOMEMAKERS CLUBS' 
Amphitheater Homemakers1 Club 
Belles of the Mission 
Cactus Wrens 
Delmar Heights Homemakers' Club 
Desert Homemakers1 Club 
Fort Lowell Homemakers' Club 
Flowing Wells Homemakers' Club 
Government Heights Homemakers' 

Club 
Horse and Buggy Homemakers' Club 
Los Ranchitos Homemakers1 Club 
Manorettes 
Mission Maids 
Sagebrush Homemakers' Club 
Sahuaro Sals 
Sew and Sew Homemakers' Club 
Stitch and Chatter Homemakers' 
Club 

Sunnyside Homemakers' Club 

CATEGORY TOTAL - 17 

IX. MILITARY EXPERIENCE ASSOCIATIONS AND AUXILIARIES 

A. Parent Organization 
American Legion 

General membership -
**** Mexican membership -

Negro membership 
Chinese membership -

American Legion Luncheon 

2 
1 
1 
1 
Club 

****Cocfo-Estrada Post of the American Legion was composed primarily of 
Mexican veterans. Their wives were in the post auxiliary. 
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Number of 
Category, Sub-Category and Type Name of Association Chapters 

IX. MILITARY EXPERIENCE ASSOCIATIONS AND AUXILIARIES 

A. Parent Organization (continued) 

American Legion Past Presidents 
Club 1 

Cootie 1 
Disabled American Veterans 3 
Disabled Officers' Association 1 
Forty and Eight 1 
Jewish War Veterans " 1 
Military Order of the Purple 

Heart 1 
Military Order of the World War 1 
Navy League of the United States 1 
Reserve Officers' Association 1 
Spanish War Veterans 1 
Trench Rats 1 
Veterans of Foreign Wars 4 

General membership - 3 
Negro membership - 1 

Veterans of World War I 1 
Women's Overseas League 1 

B. Auxiliaries 
Alley Cats 1 
American Legion 4 

General membership - 1 
**** Mexican membership - 1 

Negro membership - 1 
Chinese membership - 1 

Blue Star Mothers 1 
Cootie-Ette Club 2 
Disabled American Veterans 2 
Eight and Forty 
Gold Star Mothers 
Jewish War Veterans' Auxiliary 
Order of the Purple Heart 
Spanish War Veterans 
Veterans of Foreign Wars 

General membership - 3 
Negro membership - 1 

CATEGORY TOTAL - 45 

****The Coclo-Estrada Post of the American Legion was composed primarily 
of Mexican veterans. Their wives were in the post auxiliary. 
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Number of 
Category, Sub-Category and Type Name of Association Chapters 

X. NON-ACADEMIC YOUTH SERVING ASSOCIATIONS 

Arizona Federation of Junior 
Music Clubs 1 

Boy Scouts of America 155 
Girl Scouts of America 326 
Four-H 19 
Indian Guides (Y.M.C.A.) 21 
Tucson Boys' Band 1 
Tucson Boys* Chorus 1 

CATEGORY TOTAL - 524 

XI. OCCUPATIONAL AND PROFESSIONAL ASSOCIATIONS1 

A. Associations of Professional, Technical and Kindred Workers 

Advertising Club of Tucson 1 
Alpha Chi Pi Omega (Negro 
beauticians and barbers) 

American Guild of Organists 
American Institute of Architects 
American Institute of Banking 
American Physical Therapy Asso
ciation 

American Society of Heating, 
Refrigeration, and Air Condi
tioning Engineers 

American Society of Mining and 
Metallurgical Engineers 

American Society of Professional 
Engineers 

American Society of Tool 
Engineers 

American Society of Women 
Accountants 

Alpha Delta Kappa (women's 
education) 

Arizona Association of Chiro
practors 

Arizona Association of Medical 
Records Librarians 

Arizona Chiropody Association 

1. For the most part, University of Arizona professional 
societies are not included on this list. 
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Number of 
Category, Sub-Category and Type Name of Association Chapters 

XI. OCCUPATIONAL AND PROFESSIONAL ASSOCIATIONS 

A. Professional, Technical and Kindred Workers (continued) 

Arizona Clearing House Associ
ation 1 

Arizona Dental Hygienists 1 
Arizona Archaeological and 
Historical Society 1 

Arizona Federation of Licensed 
Practical Nurses 1 

Arizona Geological Society 1 
Arizona Medical Laboratory 
Association 1 

Arizona Press Women 1 
Arizona Retail Controllers1 

Association 1 
Arizona Society of Medical 
Technologists 1 

Arizona State Nurses' Associa
tion (No. 2) 1 

Bankruptcy Bar 1 
Ceramic Workers' and Artists* 
Association 1 

Cosmetologists' Association 1 
Credit Women's Breakfast Club 1 
Delta Kappa Gamma (teachers) 5 
Dietetic Association (S. Arizona 
Section) 1 

Education Office Personnel, 
Clerks and Secretaries' Club 1 

Faculty Women's Club 1 
Fraternal Order of Police No. 1 1 
Guidance and Personnel Associa
tion 1 

Hair Fashion Committee 1 
Independent School Association 
of Southern Arizona 1 

Medical Society of the U.S. and 
Mexico 1 

Modern Beauticians' Guild 1 
Morse Telegraph Club of America 1 
National Association of 
Accountants 1 

National Association of Railway 
Women 1 

National Association of 
Secretaries 1 
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XI. OCCUPATIONAL AND PROFESSIONAL ASSOCIATIONS 

A. Professional, Technical and Kindred Workers (continued) 

National Association of Social 
Workers 1 

National Executive Housekeepers' 
Association 1 

National Federation of Federal 
Employees 1 

National League of American Pen 
Women 1 

National Office Management 
Association 1 

National Purchasing Agents' 
Association 1 

National Society of Interior 
Decorators 1 

Nursing Homes Association 1 
Optometric Society of Pima 

County 1 
Personnel Club 1 
Pharmaceutical Association 1 
Pima County Bar Association 1 
Pima County Education Association 1 
Pima County Medical Association 1 
Pima County Society of Medical 

Secretaries 1 
Pima County Society of Naturo

paths 1 
Professional Photographers' 
Association 1 

Professional Square Dance Callers 1 
Postal Supervisors 1 
Shorthand Reporters' Association 1 
Southern Arizona Association of 

Certified Public Accountants 1 
Southern Arizona Dental Society 1 
Southern Arizona Society of X-Ray 

Technicians 1 
****Spanish-American Barbers' Asso

ciation 1 
****Spanish-Speaking Ministerial 

Alliance 1 

****Membership wholly or predominately Mexican-American. 
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XI. OCCUPATIONAL AND PROFESSIONAL ASSOCIATIONS 

A. Professional, Technical and Kindred Workers (continued) 

Tucson Dental Assistants 
Tucson Education Association 
Tucson Hairdressers' Association 
Tucson Home Economists' Home-
makers Club 

Tucson Ministerial Alliance 
Tucson Ministerial Association 
Tucson Press Club 
Tucson Music Teachers' Associa

tion 
Tucson Professional Models' Club 
Tucson Society of Civil Engineers 
Tucson Society of Osteopathic 
Physicians and Surgeons 

Tucson Songwriters 
Tucson Veterinary Medical 
Association 

Writers' Club 

B. Owners, Managers and Salesmen in Retail Trade, Communications, 
Public Accommodations and Service Enterprises. 

Arizona Association of Insurance 
Agents 1 

Arizona Association of Small Mine 
Operators 1 

Arizona Hotel Association 1 
Arizona Sales Club 1 
Associated Plumbing, Heating and 

Piping Contractors 1 
Association of Broadcasters and 

Telecasters 1 
Better Business Bureau 1 
Building Contractors' Association 1 

****Businessmen's Association 3 
Businesswomen's Association 2 
Chamber of Commerce 2 

General membership - 1 
Chinese membership - 1 

Christian Businessmen's Committee 1 

****Membership wholly or predominately Mexican-American. 
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XI. OCCUPATIONAL AND PROFESSIONAL ASSOCIATIONS 

B. Owners, Managers and Salesmen In Retail Trade, Communications, 
Public Accommodations and Service Enterprises (continued) 

Construction and Industry 
Relations Conference 1 

Delta Nu Alpha (Transportation) 1 
Epsllon Sigma Alpha (Women's 

Business) 2 
Independent Automobile Dealers 

of Arizona 1 
Independent Electrical Contractors 
of Arirona 1 

Independent Insurance Association 1 
Insurance Women of Arizona 1 
Junior Chamber of Commerce 2 
Life Insurance Underwriters of 

Southern Arizona 1 
Merchants' Association 5 
Mobile Homes Association (Dealers)1 
Mobile Homes Association 

(Park Owners) 1 
Motel-Motor Hotel Association 1 
New Car Dealers Association 1 
Pima County Liquor Dealers' 
Association 1 

Retail Furniture Association 1 
Retail Trade Bureau 1 
Sales Executives' Club of Tucson 1 
Salesmasters' Club 2 
Sigma Phi Gamma (Women's Business)1 
Sunshine Climate Club 1 
Tucson Appliance Merchandisers' 
Association 1 

Tucson Employers Council 1 
Tucson Homebuilders' Association 1 
Tucson Multiple Listing Service 1 
Tucson Nurserymen's Association 1 
Tucson Offstreet Parking 1 
Tucson Real Estate Board 1 
Tucson Retail Furniture Sales
men's Association 1 

Tucson Shoe Retailers' Associa
tion 1 

Tucson Traffic Club 1 
Used Car Managers' Association 1 
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XI. OCCUPATIONAL AND PROFESSIONAL ASSOCIATIONS 

C. Owners and Managers of Agricultural and Livestock Enterprises 

Arizona Cooperative Gotton Growers 1 
Plica County Farm Bureau 1 
Pima Feather Association 1 
Southern Arizona Chinchilla 
Association 1 

Southern Arizona Poultry Producers 
Association 1 

D. Businessmen and Professionals 

Business and Professional Women's 
Club 2 

Christian Business and Profes
sional Women of America 1 

El Conquistador Business and 
Professional Men 1 

E. Labor Unions 

Bakers and Confectioners, Local 
No. 274 1 

Barbers, Local No. 709 1 
Bartenders, Local No. 476 1 
Boilermakers, Local No. 627 1 
Bricklayers and Tile Setters, 
Lodge No. 1 1 

Brotherhood of Locomotive 
Engineers 1 

Brotherhood of Locomotive 
Engineers, Past Presidents 1 

Brotherhood of Locomotive Firemen 
and Enginemen 1 

Brotherhood of Railway Trainmen 1 
Bus Drivers, Local No. 1167 1 
Butchers, Local No. 109 1 
Carpenters, Local No. 857 1 
Carpenters, Local No. 1815 1 
Cement Workers, Local No. 296 1 
City Employees, Local No. 1391 1 
Communications Workers, Local 
No. 8526 1 

Culinary Workers, Local No. 413 1 
Electrical Workers, Local No. 1116 1 
Electricians, Local No. 570 1 
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XI. OCCUPATIONAL AND PROFESSIONAL ASSOCIATIONS 

E. Labor Unions (continued) 

Firefighters, Local No. 479 1 
Laborers, Local No. 479 1 
Ladies Garment Workers Union 1 
Lathers, Local No. 394 1 
Letter Carriers'Union 1 
Machinists, Local No. 933 1 
Maintenance of Way Employees, 
Local No. 508 1 

Millmen, Local No. 736 1 
Motion Picture Operators, Local 
No. 415 1 

Musicians, Local No. 771 1 
Office Employees* International,; 

Local No. 319 1 
Operating Engineers, Local No.428 1 
Pacific Fruit Express Carmen 1 
Painters, Local No. 596, and 
Floor Coverers, Local No. 1761 1 

Pima County Teachers' Union, 
Local No. 1328 1 

Plasterers and Cement Masons, 
Local No. 395 1 

Plumbers and Steamfitters, Local 
No. 741 1 

Post Office Clerks, Local No. 255 1 
Railway Carmen 1 
Railway Clerks 1 
Railway Conductors and Brakemen 1 
Railway Electricians 1 
Railway Laborers 1 
Railway Machinists 1 
Railway Sheet Metal Workers 1 
Retail Clerks, Local No. 727 1 
Roofers, Local No. 222 1 
Sheet Metal Workers, Local No. 426 1 
Sign and PictorialArtists, Local 
No. 1766 1 

State, County and Municipal 
Employees, Local No. 1079 1 

Stereo-Typers and Electro-Typers, 
Local No. 180 1 

Teamsters, Local No. 310 1 
Tile Setters, Local No. 181 1 
Tucson Printing Pressmen, Local 
No. 212 1 
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XI. OCCUPATIONAL AND PROFESSIONAL ASSOCIATIONS 

E. Labor Unions (continued) 

Tucson Typographical Union, Local 
No. 465 1 

United Auto Workers, Local No.' 
1291 1 

United Brick and Clay Workers 1 
University of Arizona and Tucson 
District No. 1 School Employees, 
Local No. 1468 1 

F. Auxiliaries to Occupational and Professional Associations 

American Society of Mining and 
Metallurgical Engineers 

Brotherhood of Locomotive 
Engineers 

Brotherhood of Locomotive Engineers 
Past Presidents 

Brotherhood of Locomotive Enginemen 
and Firemen 

Brotherhoodof Railway Trainmen 
Communications Workers of America 
Cow-Belles (Arizona Cattle Growers' 
Association) 

Fraternal Order of Police 
Jaycee-ettes 
Letter Carriers' Union 
Marine Families' Club 
Navy Mothers' Club No. 240 
Newcomers' Club (Davis-Monthan 
Airforce Base) 

N.C.O. Wives (Davis-Monthan 
Airforce Base) 

Officers Wives' Club (Davis-
Monthan) 

Optometrie Society of Pima County 
Pill-ettes (Pharmaceutical Asso
ciation) 

Pima County Bar Association 
Pima County Medical Auxiliary 
Postal Office Clerks 
Railway Carmen 
Railway Conductors and Brakemen 
Southern Arizona Dental Society 
Tucson Osteopathic Physicians 
and Surgeons 

Tucson Typographical Union 
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XI. OCCUPATIONAL AND PROFESSIONAL ASSOCIATIONS 

G. Retired Workers 

Kiwi Club (Airline Hostesses) 1 
Retired Civil Employees 1 
Retired Officers' Club 1 
Retired Railway Employees 1 
Retired Teachers' Association 

of S. Arizona 1 
Retired Telephone Pioneers' Club 1 

CATEGORY TOTAL - Z39 

XII. PATRIOTIC HISTORICAL ASSOCIATIONS 

Arizona Society of Mayflower 

Descendants 1 
Captain Hunter's Confederate 
Rangers 1 

Daughters of the American 
Colonists 1 

Daughters of the American 
Revolution 1 

CATEGORY TOTAL - 4 

XIII. POLITICAL ASSOCIATIONS 

A. Democratic Party and Affiliated Organizations 

Catalina Democratic Women's Club 
Democratic Party 

****Latin-American Social Club 
Loyal Women's Democratic Club 

(Negro) 
Mr. and Mrs. Club 
Pima County Democratic Central 

Committee 
Pima County Democratic Women's 

Club 
Pima County Young Democrats 
Tucson Democratic Women's Club 

****Membership predominately Mexican-American* 
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XIII. POLITICAL ASSOCIATIONS 
« 

B. Republican Party and Affiliated Organizations 

Pima County Federation of Republican 
Women 1 

Pima County Republican Central 
Committee 1 

Pima County Young Republicans 1 
Republican Party 1 

C. Unaffiliated Associations 

Americans for Democratic Action 1 

CATEGORY TOTAL - 14 

XIV. REGIONAL ORIGIN ASSOCIATIONS 

Arizona Pioneers1 Historical 
Society 

Arkansas Club 
Green Mountain Club (Vermont) 
Hoosier Club (Indiana) 
Illinois Association 
Indiana Club 
Iowa Club 
Michigan Club 
Minnesota Club 
Missouri Club 
North Dakota Club 
Ohio Club 
Pennsylvania Club 
Wisconsin Club 

CATEGORY TOTAL - 14 

XV. RESIDENTIAL AND PROPERTY OWNERS ASSOCIATIONS 

A. Neighborhood Associations 

Catalina Foothills Association 1 
Cochise Neighborhood Association 1 
Flowing Wells Civic Club 1 
Highland Vista-Cinco Via Neighbor
hood Association 1 

Indian Ridge Home Owners 1 
Northside Protective Association 1 



418 

Number of 
Category, Sub-Category and Type Name of Association Chapters 

XV. RESIDENTIAL AND PROPERTY OWNERS ASSOCIATION 

A. Neighborhood Associations (continued) 

Pueblo Gardens Neighborhood 
Association 1 

Sunland Gardens Neighborhood 
Association 1 

Tanque Verde Valley Association 1 
Terra del Sol Home Owners1 Asso

ciation, Inc. 1 
Tucson Mountain Association 1 

B. Community-Wide Property Owners Associations 

Greater Tucson Improvement Asso
ciation 1 

Property Owners' Protective 
Association 1 

Tucson Federation for Public 
Affairs 1 

Tucson Regional Plan, Inc. 1 

CATEGORY TOTAL - 15 

XVI. SECTARIAN RELIGIOUS ASSOCIATIONS 

A. Roman Catholic Congregations and Sodalities 

1. Congregations 

a. Predominately Mexican 

****Holy Family (Sagrada Familia) 1 

****Our Lady of Guadalupe Chapel 1 
****St. Augustine's Cathedral 1 
****San Cosme Chapel 1 
****Santa Cruz 1 
****santa Margarita 1 
****Santa Rosa Chapel 1 

b. Mixed Anglo-Mexican 

All Saints 1 
Our Lady of Light Chapel 1 
St. Ambrose 1 

****Membership predominately Mexican-American. 
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XVI. SECTARIAN RELIGIOUS ASSOCIATIONS 

A. Roman Catholic Congregations and Sodalities 

1. Congregations 

b. Mixed Anglo-Mexican (continued) 

St. Johns 1 

Saints Peter and Paul 1 

c. Predominately Anglo 

Our Mother of Sorrows 1 

St. Bernard's 1 
St. Cyril's 1 
St. Joseph's 1 
Sacred Heart 1 

2. Parish Associations 

a. Predominately Mexican 

****Altar and Rosary Society (Cathedral 
of St. Augustine) 1 

****confraternity of Christian Doctrine 
(Santa Cruz Church and Cathedral 
of St. Augustine) 2 

****Confraternity of the Scapular Infant 
of Prague (Santa Cruz Church) 1 

****Daughters of Mary Sodality (Santa 
Margarita Church and Cathedral of 
St. Augustine) 2 

****Khights of the Altar (Santa Margarita, 
Santa Cruz and Cathedral) 3 

****Legion of Mary (Cathedral) 1 
****Our Lady of Guadalupe Sodality (Santa 

Margarita and Cathedral of St. 
Augustine) 2 

1. Information largely taken from "Catholic Directory I960", 
published by the Knights of Columbus. Units of the CYO, boy and girl 
scout troops, and school parents' clubs are enumerated elsewhere. See 
Catholic inter-parish associations, non-academic youth serving sodalities, 
and academic experience associations. 

****Membership predominately Mexican-American. 
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XVI. SECTARIAN RELIGIOUS ASSOCIATIONS 

A. Roman Catholic Congregations and Sodalities 

2. Parish Associations 

a. Predominately Mexican 

****Sacred Heart Sodality (Santa Margarita 
and Holy Family churches) 2 

****St. Vincent de Paul Society (Holy 
Family, Santa Margarita, Santa Cruz 
and Cathedral) 4 

****Santa Teresa of the Little Flower 
Society (Santa Cruz and Holy Family 
Churches) 2 

****Women's Club (Holy Family) 1 

b. Mixed Anglo-Mexican 

Adult Choir (SS.Peter and Paul) 1 
Blessed Mother's Society (St. John's) 1 
Christian Family Movement (SS. Peter 
and Paul) 1 

Confraternity of Christian Doctrine 
(St. Ambrose and SS. Peter and Paul) 2 

Holy Name Society (All Saints, SS. 
Peter and Paul, St. Ambrose, and 
St. John's) 4 

Legion of Mary (All Saints) 1 
Our Lady's Sodality (SS. Peter and 
Paul) 1 

St. Anne's Society (All Saints) 1 
St. Thomas Aquinas Society (St.John's) 1 
St. Vincent de Paul Society (All 
Saints, SS. Peter and Paul, St. 
Ambrose) 3 

Sword and Key Club (SS. Peter and Paul)l 
Women's Club (St. Ambrose) 1 

c. Predominately Anglo 

Adult Choir 2 
Altar and Rosary Society 2 
Christian Family Movement 2 

****Membership predominately Mexican-American. 
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XVI. SECTARIAN RELIGIOUS ASSOCIATIONS 

A. Roman Catholic Congregations and Sodalities 

2. Parish Associations 

c. Predominately Anglo (continued) 

Confraternity of Christian Doctrine 3 

Holy Name Society 4 
Knights of the Altar 1 
MAC's (young peoples' social club) 1 
Our Lady of Mt. Carmel 1 
Our Lady's Sodality 2 
St. Vincent de Paul Society 4 
Square Dancers (social club) 1 
Ushers' Society 1 

3. Inter-parish Associations 

Catholic Youth Organization1 10 
Knights of Columbus 1 
Serra International 1 
Tucson Council of Catholic Nurses 1 
Tucson Deanery of Catholic Women 1 

o 
B. Jewish Congregations and Sodalities 

1. I have listed the C.Y.O. with the inter-parish associations 
because a single set of officers presided over the city-wide membership. 
Two of the individual chapters were found in Mexican parishes (Holy Family 
and Santa Margarita), and four others in mixed parishes (All Saints, 
SS. Peter and Paul, Saint Ambrose, and Saint John's). 

2. Most of this information was taken from the "Jewish Community 
Calendar 1958-59", published by the Tucson Jewish Community Council. Not 
all of the associations listed under this heading were religious in nature, 
but all did draw their membership from the Jewish sector of the community. 
There were also associations which were generally Jewish as to member
ship, which are not listed here. For example, the Jewish Community Center 
is listed with the Community Relations, Health and Welfare Associations; 
the Center Drama Group and the Kadima Dancers are enumerated with the 
Esthetic Interest Associations; the City Club, the Mr. and Mrs. Club, and 
the Miss and Mister Club are counted with the Social Affinity Sodalities; 
and there are Jewish fraternities and sororities included in the Univer
sity of Arizona total. 
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XVI. SECTARIAN RELIGIOUS ASSOCIATIONS 

B. Jewish Congregations and Sodalities (continued) 

1. Congregations 

Anshei Israel 1 

Shaar Hazikoron 1 
Temple Emanu-El 1 
Young Israel 1 

2. Congregational Associations 

Anshei Israel Sisterhood 1 
Anshei Israel Mr. and Mrs. Club 1 
Swifty (Temple Emanu-El Youth) 1 
Temple Emanu-El Brotherhood 1 
Temple Emanu-El Sisterhood 1 
Temple Emanu-El Young Marrieds 1 
Young Israel Sisterhood 1 

3. Inter-Congregational Associations 

American Council for Judaism 1 
B'nai B'rith (A.Z.A.) 3 
B'nai B'rith Men 1 
B'nai B'rith Women 2 
B'nai B'rith Girls 2 
Brandeis University Women's 
Auxiliary 1 

Hadassah 3 
Hebrew Free Loan 1 
Jewish Community Council 1 
National Council of Jewish Women 1 
Pioneer Women 2 
Vaad Kashruth 1 
Workmen'8 Circle 1 
Young Adult Council 1 
Zionist Organizations of America 1 
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XVI. SECTARIAN RELIGIOUS ASSOCIATIONS 

C, Protestant Congregations and Sodalities 

1. Congregations 175 (est.) 

2. Congregational Sodalities 525 (est.) 

2 
3. Inter-Denominational Associations 

Gideons International 1 
Protestants and Other Americans 
United for the Separation of 
Church and State 1 

Tucson Council-of Churches 1 
United Church Women 1 
Women's Christian Temperance 

Union 1 

D. Other Religious Associations 

Baha'i Assembly 1 
Greek Orthodox Church 1 
Humanists 1 
Rosicrucians 1 
Spiritualists 3 
Theosophical Society 1 

ESTIMATED CATEGORY TOTAL - 840 

1. The directory maintained by the Tucson Council of Churches 
listed 161 Protestant congregations in 1959. I identified a dozen others 
not listed in the directory and, assuming there were still others, esti
mated the total number at 175. I presumed that each of these congregations 
had at least three satellite sodalities (unquestionably an underestima
tion of the total), thus arriving at an estimate of 525 congregational 
sodalities. (I identified many Protestant congregational sodalities in 
the course of seeking other kinds of information.) Fourteen Protestant 
congregations were predominately Mexican. For information about these 
congregations, see the text, p. 121ff. 

2. Some inter-denominational associations of religious character 
are listed elsewhere. For example, the Y.M.C.A. and Y.W.C.A., with their 
satellite sodalities, are enumerated in the Community Relations, Health 
and Welfare, Academic Experience, Social Affinity, and Service Club 
categories. Ministerial organizations are enumerated with the occupation
al and professional associations, as are the Christian Businessmen's 
Committee and the Christian Business and Professional Women of America. 
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XVII. SERVICE CLUBS AND AUXILIARIES1 

A. Men's Service Clubs 

Civitan Club 

Exchange Club 
Klwanls Club 
Lions Club 
Optimist Club 
Rotary Club 
Sertoma Club 
Tucson Roundtable Club 
Twenty-Thirty Club 
Y's Men's Club (Y.M.C.A.) 

B. Women's Service Clubs 

Altrusa Club 
Pilot International 
Soroptimist Club of Tucson 
Venture Club of Tucson 
Zonta Club 

C. Women's Auxiliaries to Men's Service Clubs 

Lionesses 
Opti-Mrs. Club 
Sertoma Club Auxiliary 
Twenty-Thirty Anns 

Number of 
Chapters 

CATEGORY TOTAL - 44 

XVIII. SOCIAL AFFINITY ASSOCIATIONS 

o 
A. Women's Program Social Clubs 

Beta Sigma Phi 
Catalina Junior Women's Club 

2 
1 
7 
5 
8 
3 
2 
1 
2 
1 

1 
4 
1 
1 

5 
1 

~ 1. There were several other clubs in the community which were 
quite similar to those listed in this category, but for various reasons, 
I have enumerated them elsewhere. Included in this group are the 
American Legion Luncheon Club, the Serra Club (Catholic), and the 
Toas tmas ters'and ~Toas tmistres ses'Clubs. 

2. The Dayis-Monthan Officers' Wives Clubs, listed with the 
Occupational Auxiliaries, were similar to the Women's Program-Social 
Club. 
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XVIII. SOCIAL AFFINITY ASSOCIATIONS 

A. Women's Program-Social Clubs (continued) 

Drexel Heights Women's Club 
Emory Park Women's Club 
Inter-Club Council 
International Wives' Club 
Junior League of Tucson 
Pueblo Junior Women's Club 
St. Luke's Board of Visitors 
Town and Gown Club 
Suburban Women's Club 
Tucson Women's Club 
Tucson Women's Club, Past 
Presidents 

Y.W. Friendly Triangles (Y.W.C.A.) 
Y.W. Junior Hostesses (Y.W.C.A.) 
Y.W. Wives (Y.W.C.A.) 

B. Men'8 Private Clubs 

Dons of Karichimaka 1 
Mountain Oyster Club 1 
Old Pueblo Club 1 

C. "Get Acquainted Clubs' 

Desert Neighbors Newcomers Club 1 
Golden Age Club (general membership)! 

D. Family Clubs 

Desert Club 1 
El Rio Golf and Country Club 1 
Oro Valley Country Club 1 
Tucson Country Club 1 

E. Ethnic, Racial or National Origin Social Affinity Sodalities 

1. Mexican Associations 

****club Arco-Iris (Young Married Women)1 
****ciub Astroluz (Young Married Women) 1 
****Club Belmont (Teen-Aged Boys) 1 

****Membership entirely or predominately Mexican-American. 
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XVIII. SOCIAL AFFINITY ASSOCIATIONS 

E. Ethnic, Racial or National Origin Social Affinity Sodalities 

1. Mexican Associations (continued) 

****Club Camelia (Middle-Aged Women) 
****Club Capri (Unmarried Women) 
****ciub Comwolei (Middle-Aged Men) 
****ciub Comwolei Auxiliary (Middle-

Aged Women) 
****club Los Conquistadores (Young 

Married Men) 
****ciub Coquette (Teen-Aged Girls) 
****Club Cuauhtemoc (Young Married 

Men) 
****Club Del Mar (Unmarried Women) 
****Club Duettes (Young Married Women) 
****Club Esmeralda (Unmarried Women) 
****ciub Ideal (Unmarried Women) 
****Club Lanzadores (Young Married Men) 
****ciub Los Dos (Middle-Aged Couples) 
****Club Los Dukes (Young Unmarried 

Men) 
****Club Monterrey (Teen-Aged Girls) 
****Club Playboys (Teen-Aged Boys) 
****Club Recuerdo (Middle-Aged Women) 
****Club Rubf (Young Married Women) 
****Club Silhouettes (Young Unmarried 

Women) 
****Club Twenty-Teens (Young Unmarried 

Women) 
****¥oung wives of Tucson (Young 

Married Women) 

2. Social Affinity Associations Maintained by Other Minorities 

City Club (Jewish Men's Private 
Club) 1 

Czechoslovak Social Club 1 
Daughters of the British Empire 1 
Golden Age Club (Jewish "Get-
Acquainted") . 1 

Italian-American Club 1 

****Membership wholly or predominately Mexican-American. 
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XVIII. SOCIAL AFFINITY ASSOCIATIONS 

E. Ethnic, Racial or National Origin Social Affinity Sodalities 

2. Social Affinity Associations Maintained by Other 
Minorities (continued) 

Italian-American Club Auxiliary 1 
Miss and Mister Club (Jewish 

Community Center) 1 
Mr. and Mrs. Club (Jewish Community 

Center) 1 
Philippine-American Organization 1 
Polish-American Social Club 1 
Women's Civic and Progressive 

Club (Negro) 1 
Ying On Club (Chinese) 1 

CATEGORY TOTAL - 68 

XIX. SPORTS CLUBS 

A. Associations Devoted to Team Sports1 900 (est.) 

B. Associations Devoted to Individual Sports 

Arizona Parachute Association 
****Death Dodgers (Boys' Automobile) 

Desert Bowman 
Desert Dolphin Diving Club 
Desert Yacht Club 
El Conquistador Saddle Club 
El Rjfo Women's Golf Association 
El Tanque Women's Golf Association 

****Gaylord8 Club (Boys' Automobile) 
Los Charros (Horseback Riding) 
Ninety-Nines (Women's Flying) 
Pima Pistol Club 

****Randolph Golf Club 
****Road Jesters (Boys' Automobile) 

1. Estimate of 900 is based on information supplied by the City 
and County Recreation Departments and the Tucson Bowling Association. 
Some of these "teams" did not, of course, have a continuing existence. 
I identified more than 500 from newspaper stories. 

****Membership wholly or predominately Mexican-American. 
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XIX. SPORTS CLUB 

B. Associations Devoted to Individual Sports (continued) 

• Roping Club 
Sahuaro Corvette Association 
Sahuaro Ski Club 
Sheriff's Posse (Horseback Riding) 
Skateland Figure Skating Club 
Skycats Club of Tucson (Flying) 
Southern Arizona Sports Car Club 
Sportsman Club (Hunting) 

****Tucson Benefit Sports Club, Inc. 
****Tucson Benefit Sports Club 

Auxiliary 
Tucson Bow Hunters 
Tucson Micro-Midgets 
Tucson Racquet Club 
Tucson Rifle Club 
Tucson Rod and Gun Club 
Tucson Rollerama Skating Club 
Tucson Soaring and Gliding Club 
Tucson Trap and Skeet Shoot Club 

****Vikings Club (Boys' Automobile) 

ESTIMATED CATEGORY TOTAL - 933 

TOTAL ESTIMATED SODALITY UNIVERSE - 3.4701 

1. Protestant associations and school clubs are undoubtedly 
under-estimated. Nonetheless, I consider 3.500 as a good estimate of 
the Tucson universe of associations. 

****Membership wholly or predominately Mexican-American. 



APPENDIX B 

Core Complex of Mexican Associations 

Category, Sub-Category and Type Name of Association 

I. ACADEMIC EXPERIENCE 

A. Student Clubs 

Los Universitarios 

B. School Parents Clubs 

o 
1. Parent-Teacher Associations 

Carrillo School P.T.A. 
Davis School P.T.A. 
Drachman School P.T.A. 
Manzo School P.T.A. 
Mission View P.T.A. 
Ochoa School P.T.A. 
Rose School P.T.A. 
Safford School P.T.A. 
Tully School P.T.A. 

1. For the most part the associations listed in this section 
were founded by, and principally for, persons generally regarded as 
"Mexicans" by the remainder of the community. However, in a few 
instances, I have included associations either founded by non-Mexicans, 
or stimulated by them. I considered the latter to belong to the core 
complex of Mexican associations because their membership came largely 
from that sector of the city's population and Mexicans dominated the 
official statuses. 

2. Although some of these public school P.T.A.*s were undoubt
edly founded by Anglos (primarily teachers), all were connnected with 
schools where Mexican students provided two-thirds or more of the 
enrollment, and Mexican mothers were the principal P.T.A. members. 

i 
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Category, Sub-Category and Type Name of Association 

I. ACADEMIC EXPERIENCE 

B. School Parents Clubs 

2. Parochial School Parents Associations1 

Cathedral Mothers' Club 
Holy Family Mothers' Club 
Santa Cruz Dads' Club 
Santa Cruz Mothers' Club 

II. ANIMAL CARE ASSOCIATIONS None 

III. COMMUNITY RELATIONS, HEALTH AND WELFARE ASSOCIATIONS2 

South Tucson Volunteer Fire Department 
South Tucson Volunteer Fire Department 
Auxiliary 

IV. ESTHETIC INTEREST ASSOCIATIONS 

None 

V. FRATERNAL ORDERS AND AUXILIARIES 

A. Lodges of the Alianza Hispano-Americana 

Lodge No. 1 - "Logia Fundadora"^ 
Lodge No. 23 - "Club Hispano-Americano" 

(inactive) 
Lodge No. 32 - "Monte Carlo Men's Club" 
Lodge No. 38 - "Club Cienna" (inactive) 

1. Priests and nuns undoubtedly contributed to the establish
ment and maintenance of these associations, but they were Mexican as to 
membership. 

2. Nearly all of the Mexican clubs had some kind of social 
service emphasis, but only the South Tucson Volunteer Fire Department 
and its Auxiliary had been founded initially to perform a social service 
function. Much social service in the colonia was carried out by the 
St. Vincent de Paul Society (see religious sodalities). 

3. Women of the Logia Fundadora were separately organized into 
an auxiliary known as the Damas Auxiliares de la Logia Fundadora. 
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Category. Sub-Category and Type Name of Association 

V. FRATERNAL ORDERS AND AUXILIARIES 

A. Lodges of the Alianza Hlspano-Amerlcana (continued) 

Lodge No. 74 - "Club Azalea" 
Lodge No. 77 - "Logia Justicla" 

(inactive) 
Lodge No. 100 
Lodge No. 126 - "Club Mavis" 
Lodge No. 306 - "Logia Santa Cecelia" 

(inactive) 
Lodge No. 400 

B. Other Mexican Fraternal Organizations 

San Agust^n Encampment No. 44 -
Woodmen of the World (Lenadores 
del Mundo) 

Santa Cecilia Grove No. 23 - Supreme 
Forest Woodmen Circle 

Sociedad Mutualista Forfirio Diaz 

VI. GARDEN CLUBS 

VII. GENERAL HOBBY CLUBS 

VIII. HOMEMAKERS CLUBS 

IX. MILITARY EXPERIENCE ASSOCIATIONS AND AUXILIARIES2 

American Legion - Coclo-Estrada Post 
No. 59 

Women'8 Auxiliary to Post No. 59 

1. Both the Latin-American Social Club (political) and the 
Tucson Benefit Sports Club, Inc. with its Auxiliary were fraternal in 
nature. 

2. Mexican veterans were also strongly represented in Post 
No. 549 of the Veterans of Foreign Wars, in the Legion Forty and Eight, 
and in the V.F.W. Cooties. Their wives were present in large numbers 
in the Auxiliary of V.F.W. Post No. 549. At one time, Mexicans had 
their own posts of the V.F.W. and the AmVets. 
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Category, Sub-Category and Type Name of Association 

X. NON-ACADEMIC YOUTH SERVING ASSOCIATIONS1 

A. Boy Scout Troops 

Troop Number Sponsor Meeting Place 

1. Cub Packs 

1. 

3029 
3039 
3092 

3111 
3142 

Tucson Rotary Club 
Tully School P.T.A. 
Hughes' Management Club 

Sunshine Kiwanis Club 
Mission View P.T.A. 

Senior Scout Troops 

29 Rotary Club 

36 
59 
82 
83 
105 
111 
160 

Alianza Lodge No. 400 
Davis School P.T.A. 
Rincon Lions Club 
Monte Carlo Men's Club 
Rose School P.T.A. 
Tucson Kiwanis Club 
Santa Cruz Dads' Club ' 

3. Explorer Scout Troops 

29 
32 

Rotary Club 
South Tucson Lions 

B. Girl Scout Troops 

Brownies 

198 
225 
242 
295 
373 

Carrillo School P.T.A. 
it it it 

C.E. Rose P.T.A. 
St. Ambrose Church 

Manzo School 
Tully School 
House of Neighborly Service 

(South Tucson) 
Carrillo School 
Mission View School 

1301 W. St. Clair (Barrio 
El Rfo) 

Menlo Park School 
Davis School 
Borton School 
House of Neighborly Service 
Rose School 
Carrillo School 
Santa Cruz Church 

Boy Scout Building 
226 E. 28th St. (South 
Tucson) 

Carrillo School 
•i it 

C.E. Rose School 
St. Ambrose Shurch 

1. The scout troops listed are ones in which the membership was 
wholly or predominately Mexican, and some Mexican leaders were present as 
scoutmasters, den mothers, or female sponsors. Anglos stimulated the 
formation of most of these troops. 
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Category, Sub-Category and Type Name of Association 

X. NON-ACADEMIC YOUTH SERVING ASSOCIATIONS 

B. Girl Scout Troops 

Troop Number Sponsor Meeting Place 

1. Brownies (continued) 

430 House of Neighborly 
Service House of Neighborly Service 

480 Sunnyside School Sunnyside School 
505 Van Buskirk School Van Buskirk School 
556 House of Neighborly 

Service House of Neighborly Service 

2. Intermediate Scouts 

86 Carrillo School P.T.A. Carrillo School 

XI. OCCUPATIONAL AND PROFESSIONAL ASSOCIATIONS1 

Spanish-American Barbers' Association 
Spanish-Speaking Ministerial Alliance 
Westside Businessmen's Association 

XII. PATRIOTIC HISTORICAL ASSOCIATIONS2 

XIII. POLITICAL ASSOCIATIONS3 

None 

Latin-American Social Club 

1. Mexicans were predominant in certain labor unions, although 
the organizational stimulus for these unions had.not come from the colonla. 
The most "Mexican" of the unions (apart from the mining unions) were the 
Railway Carmen, the Railway Machinists, the Railway Sheet Metal Workers, ' 
the Pacific Fruit Express Carmen, the Roofers, and the Laborers. 

2. A case might be made for including the Sociedad Mutualista 
Porfirio Diaz with the patriotic associations, but I have listed it with 
the fraternal orders. 

3. Temporary political associations were common in the colony 
in election years; but I have listed here the only permanent one. 

i 
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Category, Sub-Category and Type Name of Association 

XIV. REGIONAL ORIGIN ASSOCIATIONS 

None 

XV. RESIDENTIAL AND PROPERTY OWNERS ASSOCIATIONS 

None 

XVI. SECTARIAN RELIGIOUS ASSOCIATIONS1 

A. Roman Catholic Congregations and Sodalities 

1. Congregations 

Holy Family (Sagrada Famllia) Church 
Our Lady of Guadalupe Chapel 
St. Augustine's Cathedral 
San Cosme Chapel 
Santa Cruz Church 
Santa Margarita Church 
Santa Rosa Chapel 

2. Parish Associations 

Altar and Rosary Society (Cathedral) 
Confraternity of Christian Doctrine 
(Cathedral and Santa Cruz Church) 

Confraternity of the Scapular Infant 
of Prague (Santa Cruz Church) 

Daughters of Mary Sodality (Cathedral 
and Santa Margarita Church) 

Knights of the Altar (Cathedral, Santa 
Cruz and Santa Margarita Churches) 

Legion of Mary Sodality (Cathedral) 
Our Lady of Guadalupe Sodality - Las 
Guadalupanas (Cathedral and Santa 
Margarita Church) 

Sacred Heart Sodality (Holy Family and 
Santa Cruz Churches) 

St. Vincent de Paul Society (Cathedral; 
Santa Cruz, Santa Margarita and Holy 
Family Churches) 

Santa Teresa of the Little Flower (Santa 
Cruz and Holy Family Churches) 

Women's Club (Holy Family) 

1. Anglo church officials were, of course, influential in all 
the Catholic sodalities. Scout troop?', - school parents' clubs, and 
C.Y.O. units were enumerated elsewhere. 
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Category, Sub-Category and Type Name of Association 

XVI. SECTARIAN RELIGIOUS ASSOCIATIONS 

A. Roman Catholic Congregations and Sodalities 

3. Inter-Parish Associf .ions 

Catholic Youth Organization! 
Knights of Columbus2 

B. Protestant Congregations and Sodalities 

Asemblea del Dios - Templo Cristiano 
First Mexican Baptist Church 
Iglesia Adventisto del Septimo Dfa 
Iglesia Apostolica de Jesucristo 
Iglesia Apostolica del Nombre de 
Jesucristo 

Iglesia Apostolica en Cristo 
Iglesia de San Pablo (Lutheran) 
Iglesia del Valle 
La Iglesia Bautista 
Menlo Park Methodist Church , 
Primera Iglesia Bautista, Convencion 

del Sur 
Primera Iglesia del Nazareno 
Salon de Reino de los Testigos de 
Jehovah 

1. Parish chapters of the C.Y.O. were found in the Holy Family 
and Santa Margarita parishes. Mexicans from other barrio congregations 
also belonged to the city-wide organization. 

2. The membership of the Knights of Columbus was mixed, but 
Mexican men were among the most active members, and this association 
was important to the religious and social life of the colonia. 

3. Not included here is the Southside Presbyterian Church 
mentioned in the text. The congregation of this church was only about 
25 per cent Mexican, most of the remainder being Anglo, Negro and Indian. 
I did not obtain information about the satellite associations of the 
Mexican Protestant Churches, but did understand that all had sodalities 
for men, women and young people. 
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Category, Sub-Category and Type Name of Association 

XVII. SERVICE CLUBS AND AUXILIARIES1 

None 

XVIII. SOCIAL AFFINITY ASSOCIATIONS2 

Club Arco-Iris 

Club Astroluz 
Club Belmont 
Club Camelia 
Club Capri 
Club Comwolei 
Club Comwolei Auxiliary 
Club Los Conquistadores 
Club Coquettes 
Club Cuauhtemoc 
Club Del Mar 
Club Duettes 
Club Esmeralda 
Club Ideal 
Club Lanzadores 
Club Los Dos 
Club Los Dukes 
Club Monterrey 
Club Playboys 
Club Recuerdo 
Club Rubi* 
Club Silhouettes 
Club Twenty-Teens 
Young Wives of Tucson 

XIX. SPORTS CLUBS3 

A. Boys' Automobile Clubs 

1. Because of their substantial Mexican memberships, the South 
Tucson Lions Club and the Venture Club (women) were closely identified 
with the Mexican colony. 

2. For information about the composition and nature of these 
social clubs, see text, Chapter IV. 

3. There were many team sports clubs participating in the city 
and county leagues which I have not identified here nor in the text. 
I would estimate (conservatively, I think) that Mexicans maintained at 
least 100 of these associations. 
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Category, Sub-Category and Type Name of Association 

XIX. SPORTS CLUBS 

A. Boys' Automobile Clubs (continued) 

Death Dodgers 
Gaylords 
Road Jesters 
Vikings 

B. Other Sports Sodalities 

Randolph Men's Club* 
Tucson Benefit Sports Club, Inc. 
Tucson Benefit Sports Club, Auxiliary 

1. There was mixed membership in the Randolph Men's (golf) 
Club, but this was an important sodality for middle class men of the 
colonia. 



APPENDIX C 

Families in Household Survey 

Nuclear 
Family General Description 

"A" Until a few years before I began my fieldwork, this family 
occupied a residence belonging to the wife's relatives on the 
edge of Barrio Libre. However, in 1959, they were living in a 
middle-class, eastside neighborhood. The husband was a 
naturalized American, having been born in Sonora. He came to 
Arizona with his parents in the closing years of the Mexican 
Revolution. He was a college graduate and employed in an upper 
middle-class professional capacity. The wife, through her 
mother, belonged to one of the old Tucson lineages. Her paternal 
lineage was Sonoran, but her father came to Tucson before 1900. 
There were three children in this household, two of them teen
agers. The wife owned and operated a small business at the edge 
of Barrio Libre. 

"B" At the time of my survey, the husband in Household "B" was 
employed in a new job as a "routeman" for a local laundry and 
dry cleaning establishment. He had previously been a mechanic 
at an aircraft factory. Through both his mother and father, he 
belonged to lineages which had been represented in Tucson for 
at least four generations, and the most prominent Tucson 
Mexicans of the late 1800*s were among his relatives. His wife, 
although an Anglo, was a Tucson native and also had kin living 
in the community. The family residence was located in a middle 
class eastside neighborhood, not far from the University of 
Arizona. There were three children, two of them teen-agers. 

"C" The head of this household was a young, unmarried woman ("early 
30*s") who had come to Tucson from Phoenix to live with an aunt 
already residing in the community. Once established in a good 
job, she obtained her parents' consent to bring four of her 
siblings to the city and to move into a residence of her own 
in a mixed neighborhood a few blocks northeast of the railroad 
tracks. Shortly before I concluded my fieldwork, her mother 
moved down from Phoenix to join her. Both of her parents were 
born in Sonora and were brought to Arizona by their parents just 

1. See chapter III of the Text. 
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Nuclear 
Family General Description 

MC" before the outbreak of the Revolution in 1910. Part of their 
(cont.) families moved on to California, where they had many relatives 

in 1959. At the time of my survey, the head of Household "C" 
had been in the community about eight years and was employed 
by one of the local radio stations. 

"D" This family, which lived in Barrio El R£O, was headed by a 
barber who was also a Protestant minister. Born in Michoacan, 
he came to the United States in 1925, settling first in Texas, 
later in California, and finally in Tucson, where he arrived 
in 1949. His wife, a native of Aguascalientes, came to the 
United States in 1924, locating in California. There were 
eight children in the family, three of them married. One 
married daughter and one of her single sisters were living in 
California, but the other children (together with their spouses) 
were all a part of Household "D". 

"E" This was a mixed household, the wife being Mexican and the 
husband Anglo. Their home was located in an upper middle-class 
eastside neighborhood. The husband owned his own advertising 
business. Both the wife's parents were born in Tucson, her 
grandparents having come to the city from Sonora shortly before 
1890. There were no Anglos in the wife's ancestry, although 
two of her father's siblings married Anglos. There were four 
children in Household "E", three of them teen-agers. 

"F" The male head of this household was a small businessman. He and 
his wife (a native of Nogales, Sonora) lived in a southside 
neighborhood with a mixed population. The husband's paternal 
relatives had been in Arizona since before 1800, having settled 
first at Tubac. They came to Tucson in the 1850's, taking up 
fvrming at the old settlement of Los Reales, near the Mission 
of San Xavier del Bac (south of Tucson). His mother was a 
native of Sonora. There were no children in Household "F". 

"G" The male head of this household was a retired professional 
engineer, a native of Tucson. His wife (the second) was a 
native of Magdalena, Sonora, who resided before her marriage in 
Sinaloa. The family, home was located in a middle-class east-
side neighborhood. The husband's father had come to Tuccon 
with his parents in 1878, his previous home having been in 
Guaymas, Sonora. The husband's mother was a native of New 
Mexico who came to Tucson before 1890. There were no children 
in this household. 

"H" The male family head, a university graduate, held a supervisory 
post with the county government. His wife, an Anglo, operated 
a small business in Barrio El Rio. The husband was born in 
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Nuclear 
Family General Description 

"H" Tucson; the wife In New England. The husband's father and 
(cont.) mother were both natives of Torreon, Coahulla. His father first 

came to the United States In 1916, settling In Los Angeles. In 
the early 1920's he returned to Mexico, where he married. How
ever, he remained in his native land less than a year, and when 
he came back to the U.S., he took up residence in Tucson, where 
all his children were born. When I began my survey, Household 
"H" was located in Barrio El Rio, but the family later moved to 
Menlo Park. There were two small children. 

The male head of this household was a cattle buyer. His wife, 
although she had an Anglo name before her marriage, was three-
quarters Mexican. Both her maternal and paternal grandparents 
were in Tucson before 1885. The husband's paternal great-grand
father was born in Tucson while it was still a Spanish presidio 
(fort). His paternal grandmother was a member of one of the 
families of the Sonoran provincial elite, and came to Tucson 
in the 1850's. His mother was a native of the Altar Valley 
region of Sonora and arrived in Tucson in 1907. They had a 
home in a modest neighborhood not far south of Barrio Libre. 
There were two sons, both college students. 

The male head of this household was a janitor in one of the city 
schools. Previously, he had worked for the Southern Pacific 
shops, but had been thrown out of work by the conversion from 
steam to diesel power. His antecedents were all in Tucson prior 
to the American Civil War. His wife was born in Sonora, and 
came to Tucson shortly after 1910. Their home was located in 
Barrio Libre, and they had four children, only two of whom were 
still in the household. 

"K" The male head of this household worked in a local aircraft 
factory, but previously had been employed for a long period by 
the county highway department. He was of mixed German-Mexican 
ancestry, his paternal grandfather having immigrated to Southern 
Arizona from Germany shortly after the Civil War. His wife was 
from an old Tubac family with roots stretching back into the 
1700's. They had an attractive brick residence in a southside 
neighborhood. There were no children, and the wife worked out
side the home. 

"L" An immigrant from Aguascalientes, the male head of Household 
"L" had his own advertising business. He came to the United 
States in 1935, se1 ling first in a small northern Arizona 
town, where his fi. ler was employed by the railroad. He moved 
to Tucson in 1950, after completing his education at the 
University of Arizona. His wife, although born in Tucson, was 

tiT» 
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Nuclear 
Family General Description 

"L" reared in Magdalena, Sonora. They lived in a lower middle-class 
(cont.) district on the southside and had three-small children. 

"M" This household was headed by a barber who owned his own small 
shop. The husband's paternal ancestors had been in Arizona 
since before 1800. His maternal grandparents were both born 
in Sonora, but took up residence in Tubac after the Civil War. 
His wife was born in Tucson, of parents who were natives of 
Sonora, and who came to Tucson shortly after 1910. Their home 
was in a middle-class, mixed neighborhood just east of the 
railroad tracks. They had two small children. 

"N" This was another mixed household, the wife being Mexican, and 
the husband Anglo. The wife's parents were both born in 
Chihuahua and came to Arizona in 1910, first locating in one 
of the mining camps. In 1913, they moved to California, return
ing to Tucson in the 1920*s. She had a brother in a nearby 
community, but no relatives in Tucson. Her husband, who was 
not a Tucson native, worked for a local public utility. Their 
home was in an eastside neighborhood near the university, and 
the wife taught occasional Spanish classes. She also cared for 
her invalid mother who lived with them. There were no children. 

"0" The head of Household "0" was a widow, whose husband-had been a 
laborer. They previously made their home in a mining community 
in the northern part of the state, but came to Tucson late in 
the 1930's after the mines shut down. The widow was born in 
Cananea, Sonora, and came to Arizona early in the 1920's. Her 
deceased husband, a native of Chihuahua, entered the U.S. about 
the same time. They had seven children, three of whom were 
8till in the family home at the time of my survey. Three 
daughters and one son had married Anglos. The widowed head of 
Household "0" was primarily supported by her married children. 
Their home was in Barrio El Rio. 

iipn ffhg male head of this household was an elderly Mexican, a retired 
car inspector for the railroad. His father, born in Sonora, 
arrived in Tucson during the early 1880's. His mother was also 
a native of Sonora. Both he and his wife, however, were born 
in Tucson. They had five children, only one of whom was un
married and still residing at home. They lived just northeast 
of the railroad tracks, not far from Miles School. 

IIQM rj<he femaie head of Household "Q" was a divorced woman who worked 
as a restaurant waitress. Her former husband had been the 
driver of a garbage truck. Her father was from Guadalajara, 
Jalisco, but came to Tucson via Sonora shortly after 1900. Her 
mother was born in Tombstone, Arizona, of parents from San 

/' 
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Nuclear 
Family General Description 

"Q" Ygnacio, Sonora. She was one of 11 children. The divorced 
(cont.) head of Household "Q" had three teen-aged sons, all students 

at a southside high school. Her home was in a lower middle-
class subdivision known as Lamar City Acres on the far south-
side. 

"R" The male head of this household was a rancher and small business
man. He was born at Los Reales, near Tucson, in 1900. His 
father, a native of Banamichi, Sonora, had settled on a farm 
near Tucson in the 1880's. His mother, born in Tubutama, 
Sonora, came to Tucson at about the same time. His wife was a 
Tucson native, slightly older than he, who had three children 
by a previous marriage. They had no youngsters of their own, 
but had assumed responsibility for rearing two of their ahijados 
(godchildren), one a niece and the other a grandchild of the 
wife. Their home was a modest one in a predominately Mexican 
district on the southside. 

ngii fj ê jnaie head of Household "S" was a salesman, whose father and 
paternal grandparents were Basques from Spain. His father moved 
to Torreon, Coahuila, before 1900. His maternal grandfather, 
also from Spain, migrated to Monterrey, Nuevo Leon, where he 
married the daughter of a prominent Mexican family. His mother, 
born in Monterrey, met and married his father there. In 1912, 
the father and mother of the head of Household "S" went to 
El Paso, proceeding from there to California where he was born. 
His wife was born in El Paso, of parents who came from Sonora 
and Chihuahua. She came to Tucson with her parents in the late 
1920*s. The husband also entered the city about that time. 
Household "S" was located in an upper middle-class mixed 
neighborhood on the eastside of town. There were three small 
children. 

"T" The male family, a Tucson native, was employed by the county 
highway department. His parents came to Tucson in 1913 from 
San Miguel de Horcasitas, Sonora. His wife was a native of 
Agua Prieta, Sonora, who arrived in Tucson in 1947, shortly 
after her marriage. Her family remained in Sonora. Household 
"T" was located in Barrio El Rfo. There were two, teen-age 
youngsters. 



LIST OF REFERENCES 

Alianza Hispano-Americana 

1944-
1961 Alianza Alliance. Published quarterly in Tucson. 

Almada, Francisco R. 

1952 Diccionario de Historia. Geografia y_ Biografia Sonorenses. 
Impresora Ruiz, Sandoval S. de R.L. - Morelos 107, Chihuahua, 
Chihuahua, Mexico. 

Arizona Daily Star 

1883-
1961 Published in Tucson. 

Arizona Gazette 

1883 Issue of March 1. Published in Phoenix. 

Arizona Pioneers Historical Society 

n.d. Hayden files. Materials relating to Arizona pioneers and 
their families. Tucson. 

Babchuk, Nicholas and Ralph V. Thompson 

1962 Voluntary Associations of Negroes, American Sociological 
Review. Vol. 27, No. 5, October. 

Barker, George C. 

1947 Social Functions of Language in an American Community. MS, 
doctoral dissertation, Microfilm, University of Chicago. 

1950 Pachuco: An American-Spanish Argot and its Social Function 
in Tucson, Arizona, Social Science Bulletin No. 18. 
University of Arizona Bulletin Series, Vol. XXI, No. 1, 
January. 

1951 Growing up in a Bilingual Community, The Kiva, Vol.,17, 
Nos. 1-2, November-December. Arizona Archaeological and 
Historical Society, Tucson. 

443 



444 

Bartlett, John Russell 

1854 Personal Narrative of Explorations and Incidents in Texas, 
New Mexico. California, Sonora and Chihuahua. New York: 
D. Appleton and Company. Two volumes. 

Beals, Ralph 

1957 No Frontiers to Learning. University of Minnesota Press, 
Minneapolis. 

Befu, Harumi and Leonard Plotnicov 

1962 Types of Corporate Unilineal Descent Groups, American 
Anthropologist, Vol. 64, No. 2, April. 

Bieber, Ralph P. and Averam B. Bender (ed.) 

1938 Exploring Southwestern Trails, 1846-1854. Glendale, 
California: Arthur H. Clark, Co. 

Bredemeier, Harry C. and Jackson Toby 

1960 Social Problems in America. New York, London: John Wiley 
and Sons, Inc. 

Burma, John H. 

1954 Spanish Speaking Groups in the United States. Duke 
University Press, Durham. 

Carrillo, Tony S., Keith Clawson, Arnold Elifas, John F. Ferguson, Raul 
0. Salazar 

1958 Mexican-American Attitudes and Opinions - a Report on a 
Poll Taken in Tucson, March and April, 1958. Term paper 
for class in public opinion, mimeographed by Department 
of Political Science, University of Arizona, Tucson. 

Census, U. S. Bureau of 

1860 Tucson Census. Copy on file with Arizona Pioneers' Historical 
Society, Tucson. 

1870 Tucson Census. Copy on file with Arizona Pioneers' Historical 
Society, Tucson. 

1950 Persons of Spanish Surname. Special Report P.E. No. 3c, 
Washington. 

1960 Census Tracts Tucson, Arizona. Final Report PHC(1)-161. 
Washington. 



445 

Chappie, Eliot Dismore and Carleton Stevens Coon 

1942 Principles of Anthropology. New York. Henry Holt and 
Company. 

Clark, Margaret 

1959 Health in the Mexican-American Culture. University of 
California Press, Berkeley and Los Angeles. 

Cole, G.D.H. 

1920 Social Theory. New York: Frederick A. Stokes Co. 

Cooley, C. H. 

1927 Social Organization. Charles Scribner's Sons, New York. 

Cosulich, Bernice 

1953 Tucson. Arizona Silhouettes, Tucson. 

Coues, Elliot 

1900 On the Trail of a Spanish Pioneer. New York: F. P. Harper. 

Coyle, Grace 

1947 Group Experience and Democratic Values. New York: Women's 
Press. 

D'Antonio, William V., William H. Form, Charles P. Loomis, Eugene C. 
Erickson 

1961 Institutional and Occupational Representations in Eleven 
Community Influence Systems, American Sociological Review, 
Vol. 26, No. 3, June. 

. DeTocqueville, Alexis 

1947 Democracy in America. New York: Oxford University Press. 

Dotson, Floyd 

1950 The Associations of Urban Workers, MS, doctoral dissertation, 
Yale University, New Haven. 

1953 Voluntary Associations in a Mexican City, American Sociolog
ical Review. Vol. 18, No. 4, August. 



Drucker, Philip 
446 

1958 The Native Brotherhoods: Modern Intertribal Organizations 
on the Northwest Coast, Bureau of American Ethnology. 
Bulletin 168. Washington. 

El Tucsonense 

1915-

1959 Spanish language newspaper. Tucson. 

Encyclopedia Americana 

1958 Fraternal Societies, Vol. 12, p. 23. Author's name not 

listed. 
1961 Annual. 

Farish, Thomas Edwin 

1915 History of Arizona. Phoenix: by Thomas Edwin Farish. 
Eight volumes. 

Fox, Sherwood Dean 

1952 Voluntary Associations and Social Structure. MS, doctoral 
dissertation, Harvard University, Cambridge. 

Galbraith, John Kenneth 

1958 The Affluent Society. Boston: The Houghton Mifflin Company. 

Getty, Harry T. 

1949 Mexican Society in the Community of Tucson. Arizona. 
Arizona State Museum Library, The University of Arizona, 
Tucson. 

1950 Interethnic Relationships in the Community of Tucson. MS, 
doctoral dissertation, Microfilm, University of Chicago. 

1951 People of the Old Pueblo, The Kiva. Vol. 17, Nos. 1-2, 
November-December. Arizona Archaeological and Historical 
Society, Tucson. 

Gist, Noel 

1940 Secret Societies. Columbia: University of Missouri Press. 

Goldhamer, Herbert 

1942 Some Factors Affecting Participation in Voluntary Associ
ations , MS, doctoral dissertation, Microfilm, University of 
Chicago. 



V 
447 

Greer, Scott 

1952 Participation of Ethnic Minorities in the Labor Unions of 
Los Angeles County, MS, doctoral dissertation, University 
of California at Los Angeles. 

Griffith, Beatrice 

1948 American Me. Boston: The Houghton Mifflin Company. 

Gruening, Ernest Henry 

1936 Mexico and its Heritage. New York, London: D. Appleton-
Century Company Incorporated. 

Hammond, George P. and Edward H. Howes 

1950 Overland to California on the Southwestern Trail, 1849. 
Berkeley: University of California Press. 

Hewes, Gordon 

1954 Mexicans in Search of "The Mexican", American Journal of 
Economics and Sociology. Vol. 13, No. 1, January. 

Hinton, Thomas B. 

I 
1959 A Survey of Indian Assimilation in Eastern Sonora, 

Anthropological Papers of the University of Arizona, No. 4, 
Tucson. 

Hughes, Everett 

1943 French Canada in Transition. University of Chicago Press. 

Hunter, Floyd 

1954 Community Power Structure. Chapel Hill: University of 
North Carolina Press. 

Kluckhohn, Florence 

1941 Los Atarquenos: A Study of Patterns and Configurations in 
a New Mexico Village, MS, doctoral dissertation, Radcliffe 
College, Cambridge. 

Komarovsky, Mirra 

1946 The Voluntary Associations of American Urban Dwellers, 
American Sociological Review, Vol. 11, No. 6, December. 



448 

Knights of Columbus 

1960 Catholic Directory. Published in Tucson. 

Landman, Ruth H. 

1953 Some Aspects of the Acculturation of Mexican Immigrants and 
Their Descendants to America-.. Culture. MS, doctoral disser
tation, Yale University, Nev Haven. 

La Prensa 

1962 Issue of June 17. Spanish-language newspaper published In 
Tucson. 

Lennhoff, Susan 

1960 Origin of Mexican-Americans in Tucson. MS in possession of 
the author, Department of Anthropology, University of 
Arizona, Tucson. 

Lenski, Gerhard 

1961 The Religious Factor. Garden City, New York: Doubleday 
and Company. 

Leonard, Olen E. 

1943 The Role of the Land Grant in the Social Organization and 
Social Processes of a Spanish-American Village in New 
Mexico, MS, doctoral dissertation, Louisiana State 
University. Lithoprinted by Edwards Bros., Ann Arbor, 
Michigan, 1948. 

Lewis, Oscar 

1959 Five Families: Mexican Case Studies in the Culture of 
Poverty. Random House, New York. 

1961 The Children of Sanchez. Random House, New York 

Lindloff, Paulette 

1959 The Employment Status of Mexicans in Tucson as it Reflects 
Discrimination and Assimilation, MS, term paper in minority 
relations class (Dr. I. Roger Yoshino), Department of 
Sociology, University of Arizona, Tucson. 

Little, Kenneth 

1957 The Role of Voluntary Associations in West African Urban
ization, American Anthropologist. Vol. 59, No. 4, August. 



449 

Lockwood, Frank C. 

1943 Life in Old Tucson. 1854-1864. Los Angeles: Ward Ritchie 
Press for Tucson Civic Committee. 

Loomis, Charles P. 

1959 Systemic Linkage of El Cerrito, Rural Sociology. Vol. 24, 
No. 1, March. 

1960 Social Systems. D. Van Nostrand Company, Inc., Princeton, 
New Jersey. 

Lowie, Robert H. 

1948 Social Organization. Rinehart and Company Publishers, 
Incorporated, New York. 

McWilliams, Carey 

1949 North from Mexico. J. B. Lippincott Co., Philadelphia. 

Mattison, Ray H. 

1946 Early Spanish and Mexican Settlements in Arizona, New 
Mexico Historical Review. Vol. 21, October. 

Merton, Robert 

1949 Social Theory and Social Structure. The Free Press, Glencoe, 
Illinois. 

MilIan, Verna Carleton 

1939 Mexico Reborn. Boston: The Houghton Mifflin Company. 

Minnis, Mhyra S. 

1951 The Relationship of Women's Organizations to the Social 
Structure of a City, MS, doctoral dissertation, Yale 
University, New Haven. 

1953 Cleavages in Women's Organizations, American Sociological 
Review, Vol. 18, No. 1, February. 

Officer, James E. 

1951 Barriers to Mexican Integration in Tucson, The Kiva. Vol. 17, 
Nos. 1-2, November-December. Arizona Archaeological and 
Historical Society, Tucson. 

1959 A Note on the Elfas Family of Tucson, Arizona and the West, 
Vol. 1, No. 4, Winter. 



450 

Officer, James E. (cont.) 

1960 Historical Factors in Inter-Ethnic Relations in the Community 
of Tucson, Arizoniana, Vol. 1, No. 3, Fall. Arizona Pioneers' 
Historical Society, Tucson. 

Parsons, Talcott 

1951 The Social System. The Free Press, Glencoe, Illinois. 

Pima County 

1958 Annual Report, Pima County Juvenile Court and Probation 
Department, Tucson. 

Plotnicov, Leonard 

1962 Fixed Membership Groups: The Locus of Cultural Processes, 
American Anthropologist. Vol. 64, No. 1, Part 1, February. 

Pueblo High School 

1960 Eldorado. Student yearbook published in Tucson. 

Ross, William T. 

1953 Social Functions of the Mexican-American Godparent System 
in Tucson, MS, master's thesis, University of Arizona, Tucson. 

Samora, Julian 

1953 Minority Leadership in a Bi-Cultural Community. MS, doctoral 
dissertation, Washington University of St. Louis. 

Sandomingo, Manuel 

1951 Historia de Agua Prieta en su Primer Cincuentenario. 
Imprenta Sandomingo, Agua Prieta, Sonora, Mexico. 

Simmons, Ozzie 

1951 Anglo Americans and Mexican Americans in South Texas. MS, 
doctoral dissertation, Harvard University, Cambridge. 

Sociedad Mutualista Porfirio J)i.az 

1957 El Mutualista. Affo 4, No. 2, December. Tucson. 

t 



451 

Spicer, Edward 

1940 Pascua, a Yaqui Village in Arizona. University of Chicago 
Press. 

1954 Spanish-Indian Acculturation in the Southwest, American 
Anthropologist. Southwest Issue, Vol. 56, No. 4, Part 1, 
August. 

Stone, Robert 

1963 Ambos Nogales: Bi-Cultural Urbanism in a Developing Region, 
Arizona Review of Business and Public Administration, Vol. 
12, No. 1, January. University of Arizona, Tucson. 

Stoner, Victor R. and Henry Dobyns (ed.) 

1959 Fray Pedro Antonio de Arriquivar, Chaplain at the Royal 
-Fort of Tucson, Arizona and the West, Vol. 1, No. 1, 
Spring. University of Arizona, Tucson. 

Summers, Richard 

1952 Dark Madonna. Bantam Books, New York. 

Taylor, Rosemary Drachman 

1943 Chicken Every Sunday. McGraw-Hill Book Company, Inc. 
New York, Toronto, London. 

Treundley, Mary Bosworth 

1949 Formal Organization and the Americanization Process, with 
Special Reference to the Greeks of Boston, American 
Sociological Review, Vol. 14, No. 1, February. 

Treutlein, Theodore E. 

1949 jSonora, A Description of the Province. Albuquerque: 
University of New Mexico Press. 

Tuck, Ruth 

1946 Not With the Fist. Harcourt, Brace and Co., New York. 

Tucson City Directory 

1881-
1960 



452 

Tucson Dally Citizen 

1958-

1960 Published in Tucson. 

Tucson Jewish Community Center 

1958 Community Calendar. Tucson. 

University of Arizona 

1960 The Desert. Student yearbook published in Tucson. 

Velasquez de las Cadena, Mariano 

1953 A New Pronouncing Dictionary of the Spanish and English 
Languages. Wilcox and Follett Company, Chicago and New York. 

Villa, Eduardo W. 

1948 Galerla de Sonorenses Ilustres. Impulsora de Artes Graficas, 
Hermosillo, Sonora, Mexico. 

1951 Historla del Estado de Sonora. Editorial Sonora, Hermosillo, 
Sonora, Mexico (Segunda Edicidn). 

Walter, Paul A. 

1939 The Spanish Speaking Community in New Mexico, Sociology and 
Social Research. Vol. 24, No. 2, November-December. 

Warner, William Lloyd 

1953 American Life, Dream and Reality. University of Chicago 
Press. 

Warner, William Lloyd and Leo Srole 

1945 The Social Systems of American Ethnic Groups. New Haven: 
Yale University Press. 

Warner, William Lloyd, Marchia Meeker and Kenneth Eells 

1957 Social Claras in America. Gloucester, Massachusetts: 
Peter Smith. 

Watson, Douglas S. (id.) 

1931 The Santa Fe Trail to California. 1849-1852. San Francisco: 
California Book Club. 



453 

Wirth, Louis 

1938 Urbanism as a Way of Life, American Journal of Sociology, 
Vol. 44, No. 4, July. 

World Almanac. The 

1959 Published by the New York World Telegram and the Sun. 

Young, Kimball and Raymond W. Mack 

1959 Sociology and Social Life. American Book Company, New York. 

Zeleny, Carolyn 

1944 Relations Between the Spanish-Americans and Anglo-Americans 
in New Mexico. MS, doctoral dissertation, Yale University, 
New Haven. 


