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ABSTRACT 

One of the few eighteenth-century books condemned by 

the Parlement of Paris, the Vatican, and the Sorbonne was 

the Histoire philosophigue et politique des gtablissemens et 

du commerce des Europgens dans les deux Indes, drafted by 

many hands and edited by Guillaume-Thomas Raynal. For 

sixty years, the Histoire des deux Indes, an exceedingly 

widely-read book, dubbed the "Bible of Two Worlds," was 

translated in Europe and in the Americas. It then fell into 

obscurity, principally because of the unpopularity of its 

ideas and style. 

Ever since its publication, the third edition of the 

Histoire des deux Indes, the most violent and radical of any 

of the editions from 1770-1821, has been held by some as 

responsible for the French Revolution. Such is the case. 

Yet, a careful analysis of the projected Utopias and 

criticism of the old order as found in the third edition 

determines that these volumes which combatted the domestic 

and foreign policies of the old order propose neither the 

establishment of a new Weltanschauung nor the design of a 

consummate new society. Finally, an entire network of 

convergent criticisms concerning society, economy, religion, 

colonization, and government, are shown to have destroyed 

v 
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the goal of salvaging the old order by purging it of its 

defects. 

The Histoire des deux Indes is furthermore seen as 

a representative sample of Enlightenment literature. 

Enlightenment literature had philosophical undertones and 

was a medium through which authors furthered their sugges

tions for mankind's perfection. Since criticism of the old 

order could be censored by the French Church and the 

Monarchy, the philosophes shrouded their opinions in 

literary devices such as the travel-book genre. The 

travel-book could easily be assimilated into a weapon of 

philosophical propaganda in which the name of the accused 

could be replaced by an exotic one. To the uninformed 

reader, tension between statement and meaning became 

imperceptible when the travel-book espoused philosophical 

ideals. Through the study of the Histoire des deux Indes, 

it was possible to study the use of the travel-book as a 

vehicle of Enlightenment ideals and to reanimate philo

sophical tendencies on the eve of the Revolution. 

By the standards of pre-revolutionary France, the 

Histoire des deux Indes was a success. In 1976, the work 

should be more than a moribund curiosity, for it epitomized 

Enlightenment ideals and deserves to be judged for its role 

in the history of ideas and for its place in the Republic 

of Letters with an understanding of its goals and achieve

ments. 



CHAPTER 1 

INTRODUCTION 

The literature of the French Enlightenment was 

primarily a philosophical literature wherein authors 

grappled with certain prevailing ideas fashioning the 

thought of the age. As the French discovered that their 

customs were not those of the Orient or even of the rest of 

Europe, and as diffusion of the natural sciences proved 

that man was a biological organism, perhaps but another in 

the series of members of the highest form in the animal 

world, the complexity of mankind was perceived, and there 

was a desire to harness this new world of knowledge. The 

treatment of the new polemic issues involved entailed the 

development of a rational system of reforms in the realm 

of politics, society, and ethics. Indeed, it was antici

pated that once man, a supreme entity endowed with the 

faculty of reason, comprehended the truth which would lead 

to general happiness and prosperity, he would have no 

desire to deviate from this wisdom. Imbued with the 

promises assured by progress, the leaders of the French 

Enlightenment apperceived that the Heavenly City was but a 

touch away from the terrestrial sphere. Yet, the leaders, 

who called themselves philosophes, were not out to erect the 

1 
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kingdom of God on earth. Instead, they were bent on a task 

manifestly as intricate: the foundation of an earthly 

paradise. Of course, the realization of perfect existence 

was not going to be easily attained, inasmuch as it was 

necessary to orient men to the art of living as brothers in 

the harmonious setting Nature had provided. With avidity, 

the philosophes seized upon what has, thus far, proven to 

be an extravagant pretention. 

A steadfast faith in progress and refusal of human 

finitude conflicted not only with the decline in French inter

national prestige after the glorious reign of Louis XIV, but 

also with domestic dysfunctions. Many thinkers of the era 

were thus motivated to propose ameliorations in the 

contemporary scheme of things. Change was needed because 

of monetary and social deviations in the legal division of 

the three orders: church, nobility, and the remaining 

ninety-seven per cent of the population. By the eighteenth 

century, the division was obsolete because overlappings such 

as the following had occurred: the village clergy lived as 

did other villagers but belonged to the first estate; the 

high clergy was drawn from the second estate but officially 

belonged to the first estate; the creation of a new 

nobility, the noblesse de robe, whose origins were in the 

third estate, spurred other members of the third estate to 

climb the social ladder as well; the second estate did not 

welcome newcomers as it already had to cope with the gulf 
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between grandees and hobereaux and competition between the 

noblesse de race and the noblesse de robe within its own 

caste; in the third estate were counted varying degrees of 

wealth, education, and social status. Many different 

interest groups—tax farmers, professional people, 

merchants, artisans, shopkeepers, and peasants— 

composed the most numerous estate. Because of less 

stringent social obligations, the third estate was freer 

than the other two estates to take on new roles being 

created by the changing face of the world. But although 

the third estate was assuming greater responsibility in 

government, high finance, trade, and diverse professional 

and business areas, its new roles were not recognized in 

the archaic legal structure. While part of the third estate 

was suffering an identity crisis because its emerging new 

identities were legally insecure, the other portions of the 

estate were eking out a meager existence to the tune of 

foreign wars, art, gold, and gardens for the palace of 

Versailles, The most numerous and most varied estate had 

clearly the most to gain from changing the traditional 

framework of France. Because traditional institutions are 

the primary targets of revolutionaries, when the philosophes 

launched an attack on the structure of officialdom, they 

wrecked the idea of stability embodied in the three 

estates. As would be expected, in their endeavor to 

uncover those truths which were to free men from the 
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bondage of artificial and unnatural constraints imposed upon 

them by law and tradition, the philosophes cloaked their 

opinions in the shrouds of literary devices in order to 

criticize by implication the France of that day. Once the 

diatribe against their milieu had been directed into effec

tive propagandistic forms, subversive ideas were able to 

circulate more freely and to infiltrate the reading public. 

The vehicles for the propagation of these ideas were 

numerous. The most common and most successful form employed 

as a weapon of controversy was the travel-book which 

postulated peoples of the world as actors in the philosophe's 

search for the key to the betterment of mankind. The travel 

theme exemplified the intellectual pursuit of a new 

Weltanschauung because geographical material offered an 

inexhaustible reservoir of miscellanea which could be 

enriched with opinions and reflections in the interest of 

the production of propaganda. 

The Enlightenment travel-book was not a thoroughbred 

genre, but rather a congenial mingling of two currents in 

French literature which dated back to medieval times: the 

extraordinary voyage and critical thought. Before the 

eighteenth century, travels were taken to Neverlands which 

were not usually intended to be portrayed as real places; 

however, eighteenth-century travel-books told of real lands 

in the New World and on ancient continents. According to 
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Chinard's monographs on exoticism in French literature,* the 

contemporary audience's appetite for the remote and the 

novel repeatedly took precedence over philosophical content 

in the travel genre. Yet, it can be argued that the 

significance of the combination of these two currents 

focuses on the meaning of the Enlightenment. More than 

sheer story-telling for its own sake, the satirical travel-

book directed the influx of novel ideas seeping through the 

porous ancient construction. With a true spirit of 

cosmopolitanism, the authors endeavored to array the gamut 

of cultures for the reader's enjoyment and consideration. 

It seemed as though a galaxy of new possibilities for living 

shone through even the barest narrative and invited the 

measure of man's mind to penetrate the armor of complacency 

and reflect upon the improvement of human conditions. Not 

surprisingly, because the travel-book could present under 

the guise of fiction, criticism of and admiration for all 

the mythical El Dorados of the world, when it espoused 

philosophy, imagination and history became instruments of 

philosophical propaganda. 

The travel-book genre vilified abuses by removing 

events and peoples from their original context and surround

ings. According to one formula, oppression and injustice in 

1. Gilbert Chinard, L'Am^rique et le reye exotique 
dans la litt^rature frangaise au XVJ.Ie et XVIIIe siecle 
(Paris: E. Droz, 1934). 
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France were transported to a remote spot in the world arena 

where their absurdity and cruelty were made obvious due to 

lack of proper ceremonial procedure. In De 1'Origins des 

2 fables and in the Histoire des oracles, Fontenelle had 

attacked the myths of Christianity through implication when 

he pretended to be only questioning the validity of pagan 

myths. Perhaps the most able use of literary devices in 

avoiding censure was demonstrated by Voltaire. In Andrg 

Destouches a Siam, he mocked the French government which had 

no fixed code of laws and allowed men to rule at whim and 

condemned wars which had issued from inconsequential 

denominational controversies. But France must be substi

tuted for Siam, England for Laos, prime minister for 

barcalon, monks for talapoins, Pope for tonsured Tartar, 

and justice for music before Voltaire's satire becomes 

visible. 

A second formula praised the meritorious customs of 

primitive peoples so as to contrast their wisdom with the 

ignorance of so-called civilized beings. Montaigne, in his 

essay entitled "Des Cannibales," was a precursor in opposing 

the virtues and happiness of savages to the vices and misery 

in civilized countries. In the last chapter of le Siecle de 

Louis XIV, Voltaire commended the Chinese emperor 

2. Bernard Le Bovier de Fontenelle, Oeuvres 
completes, I, ed. Georg Bernhard Depping (Geneva: Slatkine 
Reprints, "RSimpression de l'Sdition de 1818," 1968). 
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Young-tching for his interest in the prosperity of his 

subjects and disinterest in theological disputations. This 

furtive manner of comparing the oriental emperor with the 

Monarch who loved war too much accentuated the latter's 

3 
failings as a leader of his nation. Diderot, in Supplement 

au voyage de Bougainville, challenged European ideas con

cerning morality and religion through the Tahitian character 

of Orou. After the condemnation of his Pens^es Philoso-

phiques in 1746, Diderot chose the most cautious and 

efficacious method of evading censorship by publishing 

anonymously through others' works or posthumously. Voltaire 

also attributed potentially dangerous works to others, and 

1'Inggnu was ascribed to a Jansenist leader of the 

seventeenth century, Pere Quesnel. The story of the Huron 

had supposedly been drawn from his manuscripts. 

Yet another device called for a contrast of mores: 

it was shown that a crime in one land was a sanctified 

custom elsewhere on the globe. Such a strategem embraced 

the concept of moral intellectual relativism so as to 

denounce superstition and fanaticism and promote tolerance 

of man's diversity. It presupposed that if arguments for 

all civilizations were bandied back and forth, a universal 

code for men to live by would emerge. The Lettres persanes 

3. Denis Diderot, Oeuvres, ed. Andr6 Billy (Paris: 
La Nouvelle Revue frangaise, Bibliotheque de la Pl^iade, 
1935). 
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of Montesquieu exemplified the use of a contrast of mores. 

Although they were published in 1721 during a period of 

relaxation in censorship under the Regent Orleans, as a form 

of precaution, Montesquieu employed the form of the 

epistolary novel which contained the correspondence of two 

Persians visiting Paris. Through their ingenuous opinions 

of what they witnessed and the candid replies of their 

friends back in Persia, Montesquieu staged a mockery of 

French society. 

Many chief philosophical works in the eighteenth 

century combined the essence of the extraordinary voyage 

with philosophy, one of which is today a relatively unknown 

work edited by Guillaume-Thomas Raynal entitled Histoire 

philosophigue et politique des gtablissemens et du commerce 

des Europgens dans les deux Indes.^ It is an especially 

good idea to examine a book's title if the book dates back 

to the days when a title was often a long, self-explanatory 

subject heading instead of the catchy or symbolic caption 

so frequently used in our time. When Raynal gave a title 

to his creation, he intended to convey to the reader that 

he was indeed going to treat the philosophical and political 

history of the establishments and of the commerce effected 

by Europeans in the East and West Indies, The word 

4. Guillaume-Thomas Raynal, Histoire philosophique 
et politique des gtablissemens et du conunerce des Europgens 
dans les deux Indes, I-X (Geneva: Jean-Leonard Pellet, 
1780). 
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"philosophique" is of note because it was popularly used in 

the eighteenth century to refer to the study for the 

improvement of mankind. Such a study would incorporate a 

judicious method of reasoning; the editor's claims to treat 

themes sine ira et studio is set forth in his dedication in 

the last volume as follows: 

La voix de mon coeur s'est SlevSe en faveur de 
tous les hommes, sans distinction de secte ni de 
contrSe. lis ont 6t6 tous ggaux a mes yeux, par 
le rapport des memes besoins & des memes miseres, 
comme ils le sont aux yeux de 1'Etre supreme par 
le rapport de leur faiblesse a sa puissance. 

The word "politique" alerted the reader to the fact that the 

book carried a partisan opinion, and "commerce" not only 

meant trade but also the exchange of thought over land and 

sea. The title iri extenso signified more than an ambitious 

or pretentious rubric: it indicated the scope of a miniature 

Encyclopgdie in which many philosophies essayed to promulgate 

their ideas on reforms. The Histoire des deux Indes, which 

synthesized the philosophical ideas in vogue, was a 

partisan account of the Evils of the Times. It was 

composed of nineteen books: the first five were consecrated 

to the East Indies, the next thirteen to the West Indies, 

and the last book consisted of philosophical reflections. 

Historical documentation was accompanied by direct moraliza-

tion and subtle comparisons of manifold ways of enacting the 

5, Raynal, Histoire, X, pp. 477-478. 
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cosmic drama. This method gained the reader's confidence 

and at the same time guided his imagination. Its apparent 

goal was to furnish the history of all integral parts of 

the human condition, but the didactic and artistic goal was 

to insinuate a new world view. The Histoire des deux Indes 

blatantly voiced dissatisfaction with injustices of the 

existing order and urged people to ennoble the world they 

inhabited. The apocalyptic vision of the new reformed order 

implied frequently that violence had become a last desperate 

alternative to contemporary abuses inherent in the old 

order. In its stentorian calls for action, the language of 

the work was aggressive and compelling. Betrayed by the 

impression of the printed word, the collaborators on this 

work contenanced a revolution which demanded a total 

upheaval of society if abuses were not redressed. It was, 

therefore, of capital importance that the work was translated 

and well-received in Europe and in the Americas because the 

Histoire philosophique et politique des €tablissemens et du 

commerce des Europgens dans les deux Indes, by disseminating 

Enlightenment ideals, supplied the public with an under

standing of the reforms advocated by the philosophies and may 

have very well played a great role in the coming of the 

French Revolution. 

There are several reasons why the Histoire des deux 

Indes had a more popular impact than the Encyclopgdie or the 

Contrat social, the two books usually blamed for the 
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Revolution. The Encyclop6die contained twenty-eight volumes 

including eleven volumes of plates and was a much larger and 

more expensive series than the Histoire des deux Indes which 

appeared in either four large volumes or ten small ones. 

The Encyclopgdie was a more erudite work purchased largely 

by an intellectual and professional elite. F. C. Green 

states in this connection: 

Barbier, the Paris advocate, whose voluminous 
Journal is usually considered as a fair reflection 
of middle-class opinion, tells us definitely that 
the Encyclopgdie was not well known to the 
bourgeoisie, whilst its great size made it 
impossible as a work to be passed from hand to 
hand amongst the people and the lower middle 
classes who were, however, eagerly curious 
about literature of this sort. That is why 
Arouet later produced his Dictionnaire philoso-
phique, a portable, miniature Encyclop&die, but 
written in a scintillating, attractive style and 
with deadly lucidity.® 

Most of the seditious passages in the Encyclopgdie were in 

the footnotes which, if they had by-passed the censor, might 

have been overlooked by the reader. Moreover, because the 

Histoire des deux Indes delivered its philosophical message 

through the appeal of exoticism, it may have enticed a 

reader who might have been bored by the less flamboyant 

style of encyclopedic articles. 

Although Jean-Jacques Rousseau's name was associated 

with the Revolution by revolutionaries, the Contrat social 

6. f, C. Green, Eighteenth-Century France: Six 
Essays (London: J. M. Dent and Sons, Limited, 1929), p, 131. 
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7 was not widely read before 1791. A recent analysis of 

revolutionary pamphlets concluded that the revolutionaries 

invoked Rousseau's name but asserted their own political 

theories: Rousseau's political theory was better analyzed 

in the pamphlets of the aristocratic critics of the Revolu

tion who denied that the revolutionaries were correctly 

interpreting Rousseau. There was a cult of Rousseau before 

the Revolution which had the reputation of being "revolu

tionary," and "being revolutionary," according to Joan 

McDonald, was what the revolutionaries saw in Rousseau. The 

Contrat social and Rousseau were myths by the time of the 

Revolution, and it was the myth which was cherished, not 

actually Rousseau's ideas. 

7. Joan McDonald, Rousseau and the French Revolu
tion 1762-1791 (London: University of London, Athlone 
Press, 1965). 



CHAPTER 2 

RAYNAL AND THE HISTOIRE PES DEUX INDES 

Guillaume-Thomas Raynal"*" was born in 1713 in the 

village of Lapanouze in southern France. Records kept in 

the department of Aveyron reveal noble lineage on his 

distaff side dating back to 1453: a heritage of bourgeois 

merchants marked the patronymic Raynal. Little is known of 

the author's formative years. Raynal entered the Society of 

Jesus after having completed his studies with the Jesuits 

in Rodez. He was hailed as a professor and as a preacher. 

At thirty-four years of age, for reasons unknown to any 

authoritative source, Raynal, unfrocked, left for Paris, 

The second span of Raynal1s life consists of 

twenty-three years from 1747-1770 during which he carved out 

a name for himself in Parisian literary and political 

circles. He began his adventure in Paris by selling masses 

at reduced rates (five sous) in the parish of Saint-Sulpice 

1. Anatole Feugere, Un Prgcurseur de la Revolution: 
1'abb§ Raynal: (1713-1796): documents ingdits (Angouleme: 
Imprimerie ouvriere, 1922) , pp. 1-397. Although neither 
Raynal's life nor the Histoire des deux Indes is free from 
contradiction, Feugere pieced together a biography on Raynal 
by utilizing rare correspondence and manuscripts. He 
partitioned Raynal's life into four parts: 1713-1747, 1747-
1770, 1770-1789, 1789-1796. Biographical information in 
Chapter 2 unless otherwise indicated is taken from this 
study on Raynal, 

13 
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and by delivering sermons at Saint-Eustache for a crown. 

Caught in the act of inhuming protestants in Catholic 

consecrated cemeteries, Raynal was expelled from the pulpit 

of Saint-Sulpice. He continued to earn his livelihood by 

tutoring and writing sermons for preachers. While instruct

ing the children of Lamie de Lagarde, Raynal met the Abb6 

d'Aoul, conseiller in the Parlement of Paris, who paved the 

path for future contacts in high places, Raynal soon 

became literary correspondent for the Court of Saxe-Gotha 

and was able to publish his literary critiques collected in 

Nouvelles littgraires which would later form the first and 

most of the second volume of Melchior Grimm's Correspondance 

littgraire. Within three years after his arrival in Paris, 

Raynal was editor of the Mercure de France, a position which 

he retained until 1754 when he retired with a pension of 

2,000 liyres. As a former provincial in a position of 

authority, Raynal was frequently called upon by young men 

from the provinces seeking situations. One of these young 

men, the Swiss-born Rousseau, relates in his Confessions 

that Raynal aided him financially and introduced him into 

important circles. Raynal and Rousseau appear to have 

always gotten along well together, and they once took turns 

watching over another of Raynal's protSgds, Grimm, while he 

was literally ill over love for an opera singer. Raynal had 

the German-born Grimm replace him as literary correspondent 

to the Court of Saxe-Gotha. 
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Raynal was received in the salons of Madame Necker, 

Mademoiselle de Lespinasse, Madame Geoffrin, Madame de la 

Popeliniere, Madame Denis, and the Baron d'Holbach because 

of his political, financial, and literary contacts. He was 

not invited for his charisma: he lacked finesse with the 

ladies, interrupted whenever he had something to say and 

told humdrum stories in the most boring way. And the Abb6 

knew he was dull: that is why he carried around a large book 

of amusing anecdotes which he would memorize to relate at a 

later date. Feugere observed that whereas Rousseau knew he 

was out of his element in the salons, Raynal never seemed to 

notice that his presence embarrassed others. But whenever 

the conversation turned to colonies, politics, or commerce, 

Raynal was the unquestionable authority, Frederick the 

Great found him unduly dogmatic (probably because he was 

criticized in the Histoire des deux Indes) while others 

such as Malouet acclaimed the Abbd's wisdom (probably 

because the work praised his role in naval affairs in the 

colonies). Thi^bault, one of Raynal's detractors, informs 

posterity in his Mgmoires that Raynal wearied everyone with 

erroneous facts and judgments. Arthur Young, the English 

writer on agriculture who left us his impressions of the 

French nation in revolutionary transition, visited Raynal 

in exile in Marseille and was impressed with the man's 

erudition and perspicacity. It is significant that most 

derogatory comments about Raynal proceed from Thi§baults and 
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other little known figures who were no doubt jealous of the 

author's kudos. Voltaire was not completely without 

criticism for Raynal's writings on Louis XIV, but thought 

enough of his talent to recommend him highly to Frederick as 

his candidate for literary correspondent. Neither Raynal 

nor the opposing candidate, Elie FrSron, was chosen for the 

post, but Raynal was subsequently named member of the 

Acadfemie des sciences et des belles-lettres de Berlin and of 

the Royal Society of London. In this connection, Joseph II 

of Austria innocently asked his secretary why Raynal and 

Diderot were not members of the Acadgmie Frangaise. The 

reason was that Raynal, before the publication of the 

Histoire des deux Indes, had not made a name for himself as 

an author, although he had the support of the salons and of 

some of the court factions, and Madame de Pompadour and the 

Due de Choiseul, Secretary of State from 1758-1770, are said 

to have engaged him as a secret agent. Feugere says that 

Raynal would have delighted in being elected to the august 

Forty, but that gossip of his alleged simony, illicit 

traffic in foodstuffs, black slave trade in the colonies and 

white slave traffic in paris, prevented him from posing his 

candidacy, Feugere alerts us to the fact that the full 

force of the above accusations appeared after Raynal's 

1791 Adresse to the National Assembly and could possibly 

be false, being but weapons used to discredit Raynal's 

character, Because around 1775 Raynal found himself quite 
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wealthy, opponents were invited to accuse him of graft, but 

it appears that he earned his money honestly through 

lucrative investments and publication of the Histoire des 

deux Indes. It is to be said in Raynal's favor that once 

he was in possession of a large fortune, he played the role 

of a Maecenas by giving philosophic dinners and donating 

money for prizes in contests advancing literature and the 

arts, agriculture and virtue. 

Raynal's literary works of this period include 

Nouvelles litt£raires (1747-1752, 1754-1755); Histoire du 

Stathouderat, a study on the development of the republican 

constitution of the Netherlands (1747); Histoire du 

Parlement d'Angleterre, a study on despotism (1748); 

Anecdotes litt6raires (1750); Anecdotes historiques (1753, 

1754); 11Ecole militaire (1762), a collection of stories and 

anecdotes designed to bolster the morale of French soldiers; 

Histoire des guerres (1754-1762), a compilation from many 

historical works which emphasized the evils of war and the 

importance of peace. 

The third period in Raynal's life began with the 

publication of the Histoire des deux Indes in 1770 and ended 

in 1789. It marked the nineteen years of Raynal as an 

indisputed world-wide hero for the philosophical cause and 

his three years as an exile from France. 
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In Anatole Feugere's Bibliographie critique de 

2 11Abbg Raynal four groups of editions were established, 

the first of which appeared in 1770 in Amsterdam. In spite 

of the 1770 printing, the Histoire des deux Indes was not 

on sale in France until 1772. The work was anonymous but 

generally attributed to Raynal who denied authorship. The 

government forbade its circulation in France on December 19, 

1772, and the Vatican boasted its presence on the Index 

Librorum Prohibitorum as of August 29, 1774, the year in 

which the second edition was published in the Hague. In 

1780, an amplified third edition published in Geneva 

carried Raynal's name and picture. Such flagrant boldness 

could not be tolerated, and in May of 1781, a warrant for 

Raynal's arrest was issued by the Parlement of Paris which 

ordered the work burned with pomp by the public executioner. 

By August of 1781 when the clergy had been scandalized again 

by the new, more impious Histoire des deux Indes and the 

Sorbonne had condemned it, Raynal was safely out of France 

taking the waters at Spa at the invitation of Henry of 

Prussia, brother of Frederick, and the work, as proof that 

trying to muzzle the press is counterproductive, was 

profiting in sales from the gratuitous publicity provided by 

its condemnation. 

2. Anatole Feugere, Bibliographie critique de 
1'abb£ Raynal (Angouleme: Imprimerie ouvriere, 1922). 
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In 1783, a collection of pertinent additions was 

printed in Geneva by Pellet and entitled Volume XI. The 

first addition included was Thomas Paine's one hundred and 

twenty-six page letter to Raynal in which he corrected 

errors and clarified the American viewpoint on events in 

North America. The Arret de la Cour de Parlement, composed 

by the King's lawyer, followed for twenty-four pages and was 

extracted from the registers of Parlement dated May 25, 

178 3. The following two hundred and sixty-eight pages were 

devoted to theological criticism of the .work,by doctors of 

the Sorbonne. The left-hand pages were in French and the 

pages on the right were in Latin. Quotations from the 

Histoire des deux Indes were refuted with the aid of 

verses from the Bible, authorities such as Saint Augustine, 

and pagans like Ovid and Cicero. These criticisms were 

prefaced by a detailed nineteen page censure in French and 

in Latin on the reprehensible and impudent propositions 

against the Church and the State. 

The Histoire des deux Indes constantly developed 

from edition to edition. Raynal showed unremitting zeal in 

3 perfecting the quality of subsequent volumes, Hans Wolpe, 

who studied textual variants from the primitive text of 

3, Hans Wolpe, Raynal et sa machine de guerre; 
1'Histoire des deux Indes et ses perfectionnements, 
Standford University Publications; University Series 
Language and Literature, XV (Stanford: Stanford University 
Press, 1957). 
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1770, concluded as did Feugere that in 1774, and again in 

1780, the work was drastically changed. The 1780 Geneva 

edition in ten volumes will be used for this study for the 

following reasons: more philosophes, Diderot amongst them, 

contributed to the enlarged third edition, and the books of 

the third edition, the last publications before the Revolu

tion, retained the aura of an inchoate revolutionary 

situation. By 1778, the French had formally sent 7,000 

troops under the command of Marshal Jean Rochambeau to 

fight for the colonies to maintain a successful revolt 

against tyranny. The spirit of insurrection and orders to 

rebel were at their height of intensity in the third 

edition. The various editions marked the thought of their 

dates of publication: reforms were suggested and demanded 

with no results until violence was championed to combat 

obdurate refusal on the part of authorities in power. The 

fourth edition, printed by Amable Costes in 1820-1821, 

reflected the post-revolutionary climate of opinion, and 

its rhetoric was somewhat muted although not undefinable. 

Surprisingly, few books were condemned in the 

eighteenth century. Some of these books were Les Moeurs 

(1749) by Toussaint; L'Encyclop6die (1752); De 1'esprit 

(1758) by HelvStius; Emile (1762) by Rousseau; Histoire des 

deux Indes (1781). Whether or not books were censured 

appears to have been a question of personalities and 

circumstances for far more seditious works went ignored. 
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At any rate, Raynal had adversaries, one of the most power

ful being Louis XVI. This was unfortunate because a king 

whose passions were carpentry, billiards, cartography, and 

exploration might have been reached by a politically biased 

geography book. It has been related that one of Raynal's 

enemies planted the Histoire des deux Indes before the 

Monarch so that it would open up at a violent passage 

preaching separation of Church and State. The story has it 

that the King reacted spontaneously and initiated the 

condemnation on the spot. In addition, the sycophantic 

French Court opposed the specific "Obligations of Louis XVI 

to his people" listed in an open letter to the King in the 

Histoire des deux Indes. Still some felt that the work 

favored their old rival the English. Others disliked the 

work because it was more of a success than works they had 

written. 

Why did the Abb£ Raynal acknowledge authorship of a 

work he had edited but not entirely written when he knew 

that persecution might await him? Raynal may have craved 

publicity and may have seen martyrdom for the cause of 

philosophy as a means of achieving fame. Since Raynal was 

sixty-eight years old in 1781, he may have seen this as his 

last chance to win a name for himself as a philosophe. A 

nobler reason would be that he was willing to sacrifice his 

life for freedom of speech, but all he actually did forfeit 

was peaceful retirement. His life was never in danger, as 
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the poem, Tglephe, a parody of Tgl&naque. He was a lover of 

irony more than a sincere apostle of the philosophical 

cause. He once told an atheist of a warlock in the prisons 

of the Inquisition who had asked for a piece of coal. 

PechmSja said that he had seen the sorceror draw a horse on 

the wall and then ride away on it. Pechmgja's chief duty as 

co]laborator on the Histoire des deux Indes was to insure 

proper grammar. Feugere attributed some of the more 

eloquent, humorous, and incredulous passages to Pechmgja. 

Deleyre, an ex-Jesuit from Gascony, was credited 

with writing the nineteenth book in the Histoire des deux 

Indes which summarized the themes of the work. In the 

Encyclop§die, Deleyre wrote that fanaticism had done more 

evil in the world than incredulity. He also assisted the 

Abb£ Provost in the Histoire g£n£rale des voyages and 

finished this geographical encyclopedia after Provost's 

death. 

It is uncertain at what date Diderot, known for his 

prodigious literary activity, took his place as a colleague 

of Raynal. He was probably paid for his additions by 1774, 

and it is certain that he was a major contributor by the 

4 third edition. Passages similar to those in the Histoire 

dea deux Indes have been found among his posthumous writings, 

but he could have just as well copied them from the Histoi re 

4. Herbert E. Dieckmann, ed., Inventaire du fonds 
Vandeul et in^dits de Diderot (Geneva: E. Droz, 19 51)1 
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4. Herbert E. Dieckmann, ed., Inventaire du fonds 
Vandeul et ingdits de Diderot (Geneva: E. Droz, 1951), 
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des deux Indes as he could have copied them into it. Since 

many took their articles to Diderot to be reviewed and 

corrected, it would not be surprising if Raynal had 

solicited his prolific pen from the beginning. 

Besides those men who were paid for their contribu

tions, there were others whose works were plagiarized. 

Passages were lifted from Pauw's Recherches sur les 

Amgricains, Mercier's L1An 24 40, Levesque's Homme moral, 

Paine's Common Sense, Pierre Poivre's Voyages d'un 

philosophe in the Far East, and Pere Charlevoix's Histoire 

du Paraguay. Half of these men protested the interpreta

tions given to their writing while the other half, perhaps 

flattered, remained silent. 

When the Histoire des deux Indes was condemned, 

Raynal took full responsibility for every word and lived in 

exile for three years. From 1781-1782, he resided in 

Belgium, much to the distaste of the Belgian clergy who 

witnessed this renegade hobnobbing with high church 

officials and royalty. The years from 1782-1783 were spent 

in the Germanies where Raynal visited the Court of Saxe-

Gotha and Frederick II in Potsdam. Raynal passed the 

following year in Switzerland near Lausanne from where he 

continued to request permission to return to France. When, 

in 1784, Raynal received permission to live in southern 

France, it was rumored that he had pledged not to publish 
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his Histoire de la Revocation de 11 Edit de Nantes in 

exchange for the favor. 

Raynal lived in Toulon from 1784-1786 and in 

Marseille from 1786-1791. He was a celebrity and held 

d£jeuners scientifigues for his many admirers among whom we 

note Napoleon Buonaparte, who was encouraged by Raynal to 

write a history of Corsica. 

The last phase of Raynal's life coincided with the 

outbreak of the Revolution. Why would the grand incendiary 

and indefatigable propagandist of reform who had devoted his 

pen and mind to politics and economy not foray into politics 

at this serendipitous moment? Raynal claimed that it was 

because of illness and age (Raynal was seventy-six) that he 

declined nomination to the Estates-General. As the National 

Assembly gained impetus and when radical change became 

feasible, Raynal questioned whether the deputies were not 

moving too swiftly and in wrong directions. In 1789, a 

Lettre a 1'Assemble nationale denouncing the radicalism of 

the Revolution appeared in Paris under Raynal's name. The 

author, the Comte de Guibert, may or may not have composed 

it at Raynal's request, but officially, Raynal disavowed the 

letter. Privately, Raynal did disagree with the legislation 

of the National Assembly. It was at this time that Raynal 

started to write a fourth edition of the Histoire des deux 

Indes destined to mitigate the violence of the third edition 

and especially to correct and bring the historical aspects 
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of the work up to date. Raynal's corrections for the fourth 

edition proved not extensive enough to alter the original 

philosophical values. 

Malouet presented a motion on August 15, 1790, to 

reverse the 1781 warrant for Raynal's arrest. The National 

Assembly complied on the basis of Article XI of the 

Declaration des droits de 11homme which assured freedom of 

speech and press. Upon hearing the good news, Raynal, 

repatriated, got ready to leave for Paris. 

Raynal's quiet existence in Paris was of short 

duration. On May 31, 1791, the National Assembly was read 

an Adresse^ signed by Raynal. Although Raynal had written 

of his anger over the persecution of priests because it 

violated freedom of religion, his Adresse focused on what 

he believed was an inherent flaw in the Constitution of 

1791: the King was retained, yet he was powerless and 

dangerous. Louis XVI was powerless because he could 

initiate no legislation without the signature of his 

ministers who were responsible to the Assembly. He was 

dangerous because he had a suspensive veto which could only 

be overruled by three successive assemblies. Raynal 

combatted the disruption of the traditional monarchy because 

5. Raynal in ]Le Moniteur universel (mai 1789-
novembre 1799) ; Rgimpression de 11Ancien Moniteur, seule 
histoire authentique et inaltlTrge de la Revolution frangaise 
depuis"Ta reunion des Etats-ggngraux jusqu'au Consulat, 
VIII, May 21, 1791 (Paris: H. Plon Freres, I¥47), pp. 553-
556. 



he feared the anarchy he sensed in the streets of Paris 

where he witnessed the lower classes dancing and singing 

their revenge. The whole gist of the Adresse was resumed in 

such phrases as "gouvernement esclave de la tyrannie 

populaire," "peuple le tyran le plus f§roce," and "un roi 

sans autorit£, un peuple sans frein." Raynal resented the 

control which clubs possessed over legislation because their 

7 leaders were "ignorants et grossiers." 

Raynal's solid reputation e.s a radical was due to 

the popularity of the work associated with his name. Its 

lessons had been so well imbibed by the younger generation 

of philosophes that Maximilien Robespierre and AndrS 

Ch6nier excused him for the impious Adresse only because of 

"son grand age." Both upheld with conviction that the 

Adresse was without a doubt the work of counter-

g 
revolutionaries who had deceived a senile man of eighty. 

Feugere observed the valid reason for their disbelief; "En 

rdpudiant les violences de 11Histoire des Indes, l'auteur 

6. Raynal in le Moniteur universel, VIII, pp. 554-
555. 

7. Raynal in le Moniteur universel, VIII, p. 554. 

8. Maximilien Robespierre and Andr£ ChSnier in le 
Moniteur universel, VIII. Robespierre calmed the turbulent 
reaction of many deputies by his impromptu discourse which 
immediately followed the reading of Raynal's Adresse; p. 
556. Several days later on June 5, 1791, ChSnier delivered 
a carefully prepared speech to the Assembly in which he 
quoted certain violent passages from the Histoire des deux 
Indes in order to give credence to Robespierre's anterior 
statement; pp. 580-581. 
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semblait rSpudier le plus clair de sa gloire, et se renier 

lui-meme. ... Raynal demeurait dans 1'opinion de ses 

9 contemporains 1'instigateur de toutes les violences." 

Whether Georg Hegel and Friedrich Nietzsche would 

have scorned Adolphe Hitler and Benito Mussolini and whether 

Karl Marx would have disapproved of Josef Stalin are 

debatable topics. Would Rousseau have thought that 

Robespierre performed the social contract? Would other 

philosophes have been impressed by Citizen Georges Jacques 

Danton and Emperor Napoleon I? Unlike the above ideologues, 

Raynal was available for comment when his philosophy was 

hosted by the National Assembly. He stated in his Adresse 

that he had not intended for his abstractions in the 

Histoire des deux Indes to be reified at a future date when 

time and conditions had changed. Because Raynal was the 

well-known representative of a segment of specific thought, 

no one believed, or perhaps no one wanted to believe that 

the message of the Histoire des deux Indes had been so 

grossly misunderstood. Some contemporaries said that Raynal 

recanted in the Adresse while others said that he had not 

written very much of the Histoire des deux Indes. One of 

the few people who defended Raynal's Adresse as consistent 

was Charlotte Corday who saw Raynal as a true freedom 

9. Anatole Feugere, "L'AbbS Raynal et la Revolution 
frangaise," Annales rgvolutionnaires, 6 (Paris: E. Leroux, 
1913), 332-342. 
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fighter, unafraid of condemning tyranny under the Monarchy 

or under the government of 1791. It is, in fact, the 

Adresse which has caused later critics to doubt that 

Raynal's pen wrote very much of the Histoire des deux Indes 

since the Adresse appeared to denounce the revolutionary 

spirit which characterized the work. The truth was that 

Raynal was guilty of ideological myopia, and that is why he 

repudiated the work of the Assembly and claimed himself a 

captive of the Histoire des deux Indes1 abstract slogans. 

Raynal did not think that the philosophy expressed in his 

greatest work conflicted with the Adresse, and in context, 

it did not. However, the reading of isolated sentences and 

passages against the French Church and State, could be 

interpreted as breeding an egalitarian ethos even though in 

reality Raynal distrusted pure democracy and advocated 

constitutional monarchy in France. He believed that a 

strong executive was imperative to the concept of monarchical 

government, yet he had himself assailed the bulwark of 

authority in France in order to bring about reforms. None

theless, the Histoire des deux Indes had stated that when 

justice did not emanate from above, it was the duty of the 

people to secure justice. 

It had been rumored throughout Raynal's lifetime 

that he took bribes from the French Court; hearsay circu

lated in 1791 that he had been offered 24,000 livres by the 

Court to try to change the course of the National Assembly. 



Raynal's palinode of 1791 was of no avail for the cause of 

the Monarchy and .served only to provoke tempers and throw 

suspicion on Raynal's sanity, patriotism, integrity, and 

authorship of the Histoire des deux Indes. 

From the end of 1792 to February 1796, Raynal lived 

circumspectly outside Paris continuing to revise the 

Histoire des deux Indes. In 1795, he was nominated to the 

Institut national but declined because of illness. Less 

than two months before death at age eighty-three, Citizen 

Raynal moved back to Paris where he read and wrote until 

March 6, 1796, 



CHAPTER 3 

HISTORIANS, CRITICS, AND THE HISTOIRE PES DEUX INDES 

Publications of the Histoire des deux Indes did not 

cease immediately after its pre-revolutionary vogue. In his 

Biblioqraphie critique de 1'Abb§ Raynal, Feugere noted 

seventy publications and eighty extracts of the work from 

1770 to 1821. La Harpe's Correspondance litt^raire"*" 

testified that over forty pirated editions were in existence. 

Feugere determined that the volumes were still being widely 

read in 1830 because of the disputes about Raynal•s revisions 

of the 1790's and because of the exorbitant amount paid by 

2 the publisher Costes to obtain these manuscripts. The 

editions published by Costes were supplemented and brought 

up to date by Peuchet in Etats des colonies et du commerce 

des Europgens dans les deux Index, depuis 1783 jusqu'en 

3 
1821. Peuchet stated in the preface that his goal was to 

continue the literary labors of Raynal because of their 

1. Jean Francois de La Harpe, Correspondance 
littgraire, Oeuvres, X (Paris: Verdiere, 1820), p. 38. 

2. Feugere, Annales, p. 342. 

3. Jacques Peuchet, Etat des colonies et du 
commerce des EuropSens dans les deux Indes, depuis 1783 
jusqu'en 1821, pour faire suite a 1'Histoire philosophigue 
et politique des €tablissemens et du commerce des Europ6ens 
dans les deux Indes, XI, XII (Paris: Amable Costes et 
Compagnie, 1821). 
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importance. In order to assure the work's relevance, the 

many changes which had occurred concerning commerce, 

revolutions, and geographical discoveries needed to be 

recorded. By 1878, however, neither the original work, nor 

corrected manuscripts, nor supplements were popular enough 

to prevent John Morley from writing: "... not one hundred 

persons now living have ever read two chapters of the 

book . . . .1,4 

It is not difficult to explain the work's extreme 

vogue during a sixty year period, followed by almost 

persistent silence for the next one hundred and forty years. 

In the eighteenth and early nineteenth centuries, a true 

fervor for knowledge of other worlds was demonstrated by 

the enthusiastic demand for travel-books in which voyagers 

related both veracious accounts and fictitious tales of the 

peoples they encountered during their travels. The Histoire 

des deux Indes qualified as a travel-book, Horace Walpole 

attested to this dimension of the work in a letter to Lady 

Aylesbury: 

It tells one of everything in the world;—how to 
make conquests, invasions, blunders, settlements, 
bankruptcies, fortunes, etc.; tells you the natural 
and historical history of all nations; talks 
commerce, navigation, tea, coffee, china, mines, 
salt, spices; of the Portuguese, English, French, 
Dutch, Danes, Spaniards, Arabs, caravans, Persians, 
Indians, of Louis XIV and the King of Prussia; of 
La Bourdonnais, Dupleix, and Admiral Saunders; of 

4. John Morley, Diderot and the Encyclopaedists, II 
(London: Macmillan, 1878), p. 204. 
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rice, and women that dance naked; of camels, 
ginghams, and muslin; of millions and millions 
of livres, pounds, rupees, and cowries; of iron 
cables and Circassian women; of Law and the 
Mississippi; and against all governments and 
religions. 

In addition to being a reservoir of the most diverse 

miscellanea, the Histoire des deux Indes was a timely book 

published during a problematic and troubled era: since 

domestic disquiet was great, the French looked with interest 

to the newly discovered lands. Many Frenchmen were dis

satisfied with the traditional government and religion. 

Economic, social, and political strife were blamed on the 

sovereignty of these two hierarchies: the tax system was 

inoperative and unjust; social mobility had been impeded 

after the middle of the century; the French had surrendered 

almost all of their colonies to the English; France's 

diplomatic prestige was gradually being usurped by England, 

Russia, Prussia, and a potentially united Germany. The 

Histoire des deux Indes appealed to factions within the 

nation and articulated their grievances. The French were 

searching elsewhere for a new vitality with which to inject a 

moribund way of life, while at the same time spiking their 

inherited code of civilization with barbed criticism. Such 

criticism was noted, and in 1781, the Parlement of Paris 

5. Horace Walpole, The Letters of Horace Walpole 
Earl of Oxford, V, ed. Peter Cunningham, Letter to Lady 
Aylesbury (December 20, 1772) (London: Henry G. Bohn, 1861), 
p. 421. 



ordered that the Histoire des deux Indes be "... lac6rS et 

brulg en la Cour du Palais comme impie, blasphgmatoire, 

s£ditieux, tendant a soulever les peuples contre l'autoritg 

souveraine et a renverser les principes fondamentaux de 

l'ordre civil.In that same year, the Sorbonne also 

7 burned the book because of its sallies on Catholicism. 

The Histoire des deux Indes also encompassed the 

domain of finances. Money had become a more expedient 

source of power than noble lineage, and men were interested 

in investing in the international market because it had 

brought fortune to many. Undoubtedly, the work was read by 

those who wished to learn the tricks of the trade. 

The decline in popularity of the Histoire des deux 

Indes has paralleled the paucity of scholarship on the work. 

Critics have especially noted the polemic slant of the work, 

and some have seen it as the purveyor of the ideas of the 

philosophes. Giving vent to rebellion against the rules, 

suppressions, repressions, and oppressions which had been 

accepted in the course of adaptation, the philosophical 

satire attacked social norms by ridiculing characters 

embodying them. Though the gap between ideas herein 

expressed and those ideals the authors thought ought to 

6. Feugere, Annales, p. 312. Feugere cited the 
M&noires secrets pour servir a 1'histoire des lettres en 
France of Louis Petit de Bachaumont, XVIIf pp. 192-193^ 

7. Feugere, Annales, p. 312. 



govern society might be large and easily appreciated by 

those who shared their values, the gap between certain 

presentations and the reality they parodied was often so 

small as to be imperceptible to the targets of the satire. 

The philosophical satire was elsewhere less subtle. In an 

article on the Hottentots, a passage is intercalated on how 

insurgents recognize one another in a revolution. It is 

important that the key to the philosophical satire of the 

work is found in the first volume. The author remarks 

that those to whom the cryptic message is not directed, do 

not, of course, intercept it: 

C'est ainsi que, dans les revolutions, les 
factieux ont des signes a l'aide desquels ils 
se reconnaissent, malgr£ le tumulte & au 
milieu de la mel£e: c'est une croix, une 
plume, une gcharpe, un ruban; c'est un cri, 
c'est un mot, c'est le son d'un instrument 
qui reveille ceux auxquels il s'adresse; 
tandis qu'il laisse dans 1'assoupissement 
du sommeil ou dans la sgcurit£ ceux qui n'ont 
pas la clef. 

Nonetheless, even though the key to the esoteric signifi

cance of certain passages was purposely concealed from 

noninitiates, it was unveiled in other selections by the 

piercing eye of those who suspected that the work conspired 

to alter the status quo. 

Because contemporary forces have stimulated methods 

of approach in evaluating historical material, historiography 

reflects distinctive patterns of evolution in addition to 

8. Raynal, Histoire, I, p. 395. 
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critics' prejudices. Enlightenment historiography evinces 

changing climates of opinion from the eighteenth century 

to our days and can be divided into five broad periods: the 

late eighteenth century, the first two-thirds of the 

nineteenth century, the period corresponding to the Third 

Republic, post World War I to World War II, and post World 

War II to the present. Mention of the Histoire des deux 

Indes wanes as the work ages, yet it has been judged in each 

of the five periods, most often in connection with its 

revolutionary aspects. 

Conservative criticism of the Enlightenment which 

began during the Enlightenment was crystallized by the 

Englishman Edmund Burke. In Reflections on the French 

9 Revolution, Burke painted the old regime as he saw it 

through rose-colored glasses: in particular, he idealized 

Louis XVI and Marie-Antoinette and accredited France with a 

constitution it did not in reality have. What Burke meant 

was that the complexity of the old regime provided France 

with a system of checks and balances, as the French 

Constitution of 1791 was the first written constitution in 

Europe. None of Burke's judgments were faulty as seen 

through the English prism, and Burke's view of the Revolu

tion as a nationalistic, expansionist movement was logical 

9. Edmund Burke, Reflections on the Revolution in 
France and on the proceedings in certain societies in London 
relative to that event, 2nd ed. (London: JT Dodsley, 1790). 
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and foretelling. Thus Burke's anti-revolutionary position 

stemmed from fear of menace by French arms more than from 

ideological convictions. Burke did see the Revolution as a 

euphoric state induced by too much of the philosophes1 

insidious wine and blamed the Revolution on those who had 

undermined the French Church in order to sabotage the 

government and on the monied interests who coveted the place 

of the aristocracy. 

In France, conservative criticism of the Histoire 

des deux Indes was brewed by Frangois Bernard as early as 

1775, Bernard made a valiant effort to determine the 

after-effects of the principles propagated by the Histoire 

des deux Indes. He feared greatly the doctrine which 

radiated from the work because it jarred the bastions of 

Christianity, morals, society, and the monarchy. Bernard 

rhetorically asked his reader if, 

La Partie Philosophique de l'ouvrage ... 
contient-ell 
!• Des blasphemes formels contre la Religion 
chrStienne? 
2. L'Auteur y prdconise-t-il le vice, et y 
d§prime-t-il la vertu? 
3. Les hommes y sont-ils puissament 
encourages, et excites a s'Clever contre tous 
les Souverains sans distinction? 
4. Tout homme peut-il sans crime, et par 
consequent sans remords, enfoncer le poignard 
dans le sein de son Souverain? Le doit-il 
meme? 
5. Le fanatisme de la liberty n'y encourage-t-il 
pas tous les hommes a secouer le joug des 
loix: et a se soustraire a toute espece de 
gouvernement? 
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6. Enfin les principes qui y sont d€veloppds, 
ne conduisent-ils pas au dSsordre, ou plutot a 
1 *embrasement g6n§ral de la society? 

Je r^ponds affirmativement a ces six 
questions; soutiens meme, que ces Etonnantes 
assertions sont non-seulement en termes 
formels, ou Equivalents, dans le livre de 
11Histoire Philosophique et. Politique, mais 
meme, que tout le livre n'a €t£ compost que 
pour expliquer et d£velopper ces maximes 
dStestables. 10 

Bernard analyzed this work whose ideas he condemned. He, 

nevertheless, hailed "... 1*Elegance et la puret£ de la 

diction. 

Emilien Petit who was not only alarmed about the outrages 

against the Religion and the Monarchy, but also about the 

unpatriotic glorification of the "undeserving" British 

kingdom. Petit objected to the moralization in the work 

and regretted that the authors had not limited their 

reflections to exposing historical facts. He objected 

strongly to the method of exposition used in the work 

because it pilloried tradition. In this connection, Petit 

inveighed against the Histoire des deux Indes: 

Mais on ne sauroit etre Chretien, sujet fidele, 
ni patriote, et lire indiffgrement la mgthode 
de l'Editeur dans 1'Exposition des faits; les 
additions arbitraires qu'il y a faites dans 
des vues particulieres, les raisonnements qu'il 

10. Francois Bernard, Analyse de 11Histoire 
philosophique et politique (Leyden: J. Murray, 1775), pp. 
36-37, 

The philosophical satire was likewise discerned b 

11, Bernard, p, iii. 
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s'est prepare les occasions d'en induire contre 
la Religion et le Ministere de l'Eglise, contre 
les moeurs, contre l'honneur et la gloire de sa 
nation, contre la subordination a 1'autoritS 
legitime et le respect du aux Souverains, contre 
la confiance et 1'attachement au Gouvernement 
sous lequel on est n£ et sous le regime duquel 
on a a passer ses jours.12 

Petit was terrified by "... le poison d'un ouvrage aussi 

13 
reprehensible.11 He observed: "Des phrases cadencies, la 

chaleur et la rapidity des expressions, le ton d'assurance 

* 14 et d'affirmation peuvent entrainer, en imposer, et egarer." 

This judgment is especially noteworthy because it testifies 

as to the manner in which the Histoire des deux Indes could 

have been the foremost organ of propaganda of the revolu

tionary spirit. 

From the onset, conservative historians had 

challengers in historians eager to be witnesses to mankind's 

upward movement toward perfection, yet the idealist and 

liberal current in Enlightenment thought which had reached a 

height of expression in writings such as the Marquis de 

Condorcet's Esquisse d'un tableau historique des progres 

de 1'esprit humain and Paine's Rights of Man, was shattered 

12. Emilien Petit, Observations sur plusieurs 
assertions extraits littgralement de 1'Histoire philosophique 
et politique des gtablissemens et du commerce des Europgens 
dans les deux Indes, Edition de 1770 (Amsterdam: se trouve a 
Paris chez Knapen, 1776), p. 3. 

13. Petit, pp. 1-2. 

14. Petit, p. 2. 
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by the failure of the Revolution to establish Enlightenment 

goals. Intellectual liberals felt that the Revolution had 

fallen into the hands of ignorant men who, incapable of 

rationalizing and explaining their legislation, had merely 

foisted radical changes upon the people, and they blamed 

the philosophes for having neglected to list specific 

changes. La Harpe was one of the first former partisans of 

the Enlightenment to accuse the philosophes of having abused 

the philosophical spirit, and he traced this abuse back to 

Fontenelle. Talleyrand reproached Raynal along with 

HelvStius, Condorcet, and d'Holbach for having taught people 

abstractions and held such abstract teaching responsible for 

the Terror,1^ 

Catholics in large numbers opposed the anti*-clerical 

legislation of the Revolution and equated the deism of the 

Enlightenment with atheism. Chateaubriand was a nineteenth 

century spokesman for this group and condemned Raynal in 

this connection: 

Tandis que les principes religieux etoient 
combattus par une troupe de philosophes, 
d'autres attaquoient la politique; car il est 
remarquable que la secte ath^e dgraisonnait 
pitoyablement en matiere d'Etat. Montesquieu, 
Jean-Jacques Rousseau, Mably, Raynal, vinrent 
malheureusement Sclairer des hommes qui avoient 

15. Feugere, Un Pr^curseur, p. 409, 
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perdu cette force et cette puret£ d'ame 
n^cessaires pour faire un bon usage de la v§rit£. 

French conservatives were not likely to hold revolu

tionary material in high esteem. Nougaret felt the 

interesting and curious things in the Histoire des deux 

Indes would be of a great benefit to people of all ages, so 

by eliminating seditious material, he transformed the 

volumes into a geography book for children. In his preface 

to the Raynal de la Jeunesse first published in 1821, he 

informed the reader of the nature of his deletions: 

II est vrai que cet ouvrage, tel qu'il a £t€ 
publiS par l*abb6 Raynal, contient des passages 
tres-hardis contre les gouvernements et la 
religion. Mais il §toit facile d'en faire 
disparoitre toutes ces declamations dangereuses, 
ces §carts aussi longs que d£plac6s d'une 
fausse philosophie, et de n'y laisser que la 
partie vraiment utile, faite pour etre lue avec 
fruit, et meme agrgment. ' 

In the nineteenth century, historians who opposed 

the Bourbon and Bourbon-Orleans dynasties, defended the 

Revolution against the monarchy on the grounds that it had 

accomplished more good than bad. Jules Michelet combined 

16. Francois Auguste Ren§, vicomte de Chateaubriand, 
Oeuyres completes, I, ed. Charles-Augustin Sainte-Beuve 
(Paris: Garnier Freres, 1861), p. 584. 

17. Guillaume-Thomas Raynal, Le Raynal de la 
Jeunesse ou Precis de 1'Histoire intgressante des 
gtablissemens des Europ6ens dan¥ les deux Indes; Avec la 
description des principales productions du Nouveau Monde; 
L1Histoire physique et curieuse de ses animaux, et les 
usages et les moeurs des ses habitans, ed. P.-J.-B. 
Nougaret (Paris: Librairie d'Education d'Alexis Eymery, 
1821), p. 45. 
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the two features of republican interpretation—anti-

clericalism and democratic ideals--in his treatment of the 

Revolution. Michelet praised the philosophes as leaders in 

the spiritual struggle between Good and Evil. For the 

romantic Michelet, the Enlightenment and its product, the 

Revolution, represented forces of Good as seen through le 

peuple while tyrants, parlements, and court extravagance 

signified forces of Evil. Another romantic historian who 

saw the Revolution as a great moral battle was the British 

Thomas Carlyle. Carlyle blamed the philosophes and the 

bankruptcy of the old regime for the evil and destruction 

wrought by the French Revolution and singled out Raynal 

five times by name in The French Revolution first published 

in 1837. Carlyle likened the work by Raynal to one of the 

evils brought about by curiosity in the paragraph which 

follows: 

But if anyone would know summarily what a Pandora's 
Box lies there for the opening, he may see it in 
what by its nature is the symptom of all symptoms, 
the surviving Literature of the Period. Abb6 
Raynal, with his lubricity and loud loose rant, 
has spoken his word; and already the fast-hastening 
generation responds to another.18 

Sainte-Beuve saw Raynal as a personality and as a 

member of the family of philosophes. He, like other 

critics, did not delve into a study of the ideas elucidated 

18. Thomas Carlyle, The French Revolution. The 
World's Great Classics, XXIX, ed, Julian Hawthorne (New 
York: Colonial Press, 1899), p. 52. 



in the Histoire des deux Indes. Instead, he highlighted the 

most enigmatic action of Raynal's career. Sainte-Beuve did, 

however, make a brief commentary on the Histoire des deux 

Indes while speaking primarily of Raynal's Address to the 

Constituent Assembly in 1791. In the Nouveaux Lundis, he 

opined that the work's unknown status in 1874 was justifiable 

because of what he referred to as the "sauce" added to other

wise interesting and informative documentaries. He thought 

that the work was no longer read because of its length, 

"... cependant on en tirerait encore profit. On y sent a 

travers les declamations et on y retrouve des fonds de 

m&moires exacts et neufs pour le temps, fort instructifs et 

int^ressants en substance, sur l'origine et les vicissitudes 

19 des 6tablissements europSens dans les deux Indes." 

Events during the period from 1870 to 1920 which 

corresponds to the first fifty years of the Third Republic, 

contributed to a revival of Enlightenment ideals. Religion-

conscious historians lost governmental backing when support 

for the papacy vanished with Napoleon III, Memoires and 

correspondences, economic data, and other theretofore 

inaccessible and unknown documents were published and 

catalogued for the first time. New advances in science 

placed emphasis on the Enlightenment idea that nature was 

governed by certain laws and that these laws could be 

19. Charles-Augustin Sainte-Beuve, Nouveaux Lundis, 
XI (Paris: Michel LSvy Freres, 1874), p, 312, 
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discovered and put to use to mankind's advantage. Auguste 

Comte*s positivisme with its emphasis on positive facts and 

exclusion of systems involving speculation about origins and 

causes promoted the creation of a popular republican 

synthesis of the Enlightenment. According to this view, the 

philosophes were heroes who had combatted the enslavement 

imposed by the first and second estates upon the more 

numerous third estate. The Revolution was thus seen as a 

spasm of freedom severing modern France from the reign of 

old order and as a progressive movement which crippled the 

sovereignty of the first two estates and brought about the 

rise of the bourgeoisie. 

Although unpopular, the conservative view persisted 

during the Third Republic and was given style by Louis 

Madelin who said that the philosophes were a destructive 

element whose forces systematically discredited the tradi

tion upon which the old regime stood. It should be noted, 

however, that by the time of the Third Republic, the term 

"conservative" no longer generally connoted a partisan of 

monarchy: the new group of conservative historians favored 

juridical equality of all citizens and representative 

government but feared any new changes which could result in 

the rise of a new class. Pierre Gaxotte and Augustin Cochin 

slightly varied the right-wing stance: Gaxotte never saw the 

terminus of the old regime because he believed that it 

continued under Napoleon; Cochin invented and then 
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distinguished between two schools of interpretation on the 

Revolution: these de complot and these de circonstance. Yet 

the most inflamed counteraction to the Revolution came from 

the brilliant but not always historically factual Origines 

de la France contemporaine by Hippolyte Taine. Taine 

witnessed contemporary events, especially the Commune of 

1891, through the prism of the Revolution and the Terror. 

Taine decided that the philosophes had sown seeds of 

abstract and rationalist reform for two generations into 

the nineteenth century, Taine admitted that the old regime 

was archaic in 1789, but he denounced the spirit of revolu

tion which if followed to its logical conclusion, would 

annihilate traditional institutions and result in an 

equalitarian society. He also stated that the Constitution 

of 1791 favored anarchy because neither the executive nor 

the legislative branches were given ample power to govern. 

One would not have to search far and wide to find Taine's 

precursor in all the above points: he is the Guillaume-

Thomas Raynal who wrote an Adresse for the National Assembly 

in 1791. Notwithstanding, when Taine cast odium on the 

doctrine of the Enlightenment, the names of Raynal and the 

Histoire des deux Indes appeared with the guilty. Taine 

held that the Histoire des deux Indes was one of the 

creations which spread the ideals of the Enlightenment in 

dangerously abstract moral concepts to the reading public. 
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Some other culprits are also listed in the following 

citation: 

Par les Eloges de Thomas, par les pastorales de 
Bernadin de Saint-Pierre, par la compilation de 
Raynal, par les comedies de Beaumarchais, meme 
par le 'Jeune Anacharsis' et par la vogue 
nouvelle de l'antiquitg grecque et romaine, les 
dogmes d'6galit£ et de liberty filtrent, et 
p^netrent dans toute la classe qui sait lire. 

According to Taine, Raynal was one of the men who molded 

revolutionary temper after the deaths of the great 

philosophes, and his book was a detonator for the Revolu

tion, 

One of the most severe criticisms of the Histoire 

des deux Indes came from Edmond Scherer, who, in 1891, 

tagged it as the prime instigator of the French Revolution. 

To Scherer, the authoritative tone of the volumes motivated 

the populace to decisive action. He added: "Je suis 

persuade que 1'Histoire philosophique des deux Indes a eu 

plus d'influence sur la Revolution frangaise que le Contrat 

21 social lui-meme," Scherer deplored in particular the 

emotion of the work's revolutionary fanaticism which he 

thought had become ridiculous in his own time. It was the 

unrestrained plea for justice in the work which had caused 

20, Hippolyte Adolphe Taine, Les Origines de la 
France contemporaine, Oeuvres Completes, VII, 25th ed. 
(Paris: Hachette et Compagnie, 1906-1914), pp. 181-182. 

21, Edmond Henri Adolphe Scherer, Etudes sur la 
littSrature frangaise au XVIII siecle (Paris: Calmann L^vy, 
1891), p. 277. 
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it to become "... a la fois le plus suranng, le plus plat et 

le plus burlesque des livres. Le burlesque y domine; ce ne 

sont partout que prosospopSes, discours mis dans la bouche 

2 2  des peuples asservis, discours adress^s aux opprim^s." 

Even at best, Scherer judged Raynal's puppet show in poor 

taste. Not only did Scherer hold that the volumes 

propagandized jejune philosophical views, but he also 

refused quarter in his opinion of the work's literary 

qualities. Accordingly, the work lacked erudition, 

transition, and style. 

In a chapter devoted to Raynal and the Histoire des 

deux Indes in Diderot and the Encyclopaedists, the English 

critic John Morley agreed that this work best represented 

the intellectual clime of the age; consequently, its 

messages were more easily assimilated than those of more 

scholarly achievements. He determined that "Raynal's story 

went straight to the hearts of many people, to whom 

Rousseau's arguments were only half intelligible and wholly 

23 dreary." Although Morley was favorably responsive to the 

movement and picturesque occurrence, he concluded that the 

work deserved no kinder fate than oblivion. However, the 

reason he offered for the book's insignificance could equally 

be a reason for its significance. He wrote: 

22. Scherer, pp. 275-276. 

23. Morley, p, 225. 
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Its only interest now is for those who care to 
know the humour of men's minds in those pre-
revolutionary days, when they could devour a 
long political and commercial history as if it 
had been a novel or a play, and when the turn 
of men's interests made of such a book "the ^A 
Bible of two worlds" for nearly twenty years, 

Morley surmised that ulterior motives played a role in the 

shaping of the Histoire des deux Indes. In his discussion 

of its attack on religion, he stated: "Or we may say that 

hatred of religion, and passion for justice and freedom, 

were in fact the subjects, and that the commercial 

establishments and political relations of the new worlds in 

25 the east and west were only the setting and the framework." 

Morley's perception was not always quite as lucid, perhaps 

because the philosophical satire was less transparent in the 

Histoire des deux Indes than in other pieces of intellectual 

literature of the eighteenth century. Even though Morley 

most correctly defined the work's brand of satire, he did 

not recognize its significance due to his own preoccupation 

with anthropology; Morley resented the turning of myths 

into history and the transformation of history into poetry. 

Nonetheless, this artifice realized its goal, and both fact 

and legend were subordinate to the design of the whole work. 

An unprecedented volume of research on the 

Enlightenment and the Revolution came into existence in the 

24. Morley, p. 205. 

25. Morley, p. 221. 
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second half of the Third Republic. It is quite possible 

that industrial expansion, exposure of corruption in the 

representative branch, French Panama Canal Company scandals 

and the Dreyfus Affair stimulated interest in France's 

political past and future. A revised leftist interpreta

tion of the Enlightenment and the Revolution which took into 

consideration new impetus in French society was launched by 

Alphonse Aulard, Aulard liked the bourgeois-controlled and 

anticlerical Third Republic, and he thought that the 

Revolution had been a bourgeois revolution and had made the 

Third Republic possible. Aulard denied that the philosophes 

ever advocated a republic for France, yet he conceded that 

their ideas caused republican ideas to germinate. In the 

following paragraph, Aulard ascertains Raynal's role as a 

monarchist in pre'-revolutionary days: 

Le plus cSlebre [des Scrivains vivants en 1789], 
le plus admir€, le plus ScoutS, c'est l'abb£ 
Raynal. Dans son Histoire philosophique des deux 
Indes (1770), il avait £mis toute sorte de voeux, 
remu£ toute sorte d'idSes, sauf celle d'gtablir la 
rSpublique en France. Est-il plus rSpublicain 
sous Louis XVI qu'il ne 1'avait 6t6 sous Louix XV? 
Non: en 1781, dans un Scrit retentissant sur la 
revolution d'Amgrique, il met les Fran^ais en 
garde contre 11enthousiasme que leur cause cette 
revolution, et il formule des pronostics assez 
pessimistes sur la jeune rSpublique.^6 

26. Francois Victor Alphonse Aulard, Histoire 
politique de la Revolution frangaise; origines et 
dgveloppement de la dgmocratie et de la ripublique: 1789-
1804 (Paris: Armand Colin, 1901TT P. 4. 
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The title, Les Peres de la Revolutin de Bayle a 

Condorcet, and a dedication to Leon Gambetta indicate the 

scope of Joseph Fabre1s work on the Revolution and the 

pthilosophes. Even though Fabre could not in good conscience 

laud the literary merits of the Histoire des deux Indes, he 

emphasized Raynal as a friend of mankind: 

Pour avoir des lecteurs dans les siecles a venir, 
il aurait fallu que Raynal fut moins diffus et 
moins dSclamateur. On ne saurait etre plus prolixe, 
plus dgsordonnS, plus emphatique. Jamais ecrivain 
ni orateur n'abusa autant des repetitions et de 
1'apostrophe. Mais on le sent profondSment ami des 
hommes et profond&nent sincere, malgre le diapason 
choquant ou se hausse si volontiers son Eloquence.^ 

Fabre was highly appreciative of Raynal's thought and 

praised him in sentences wuch as "Nul n'a mieux que Raynal 

expose les sophismes dont s'autorise 1'intolerance chez les 

2 8 esclaves de la superstition." 

Study of the Enlightenment and the Revolution had 

reached its greatest intensity in the quarter-century 

preceding the first World War only to slacken as post-war 

depression challenged faith in progress. Some interpreted 

Carl Becker's lectures delivered in 1931 and later published 

29 as The Heavenly City of the Eighteenth-Century Philosophers, 

27. Joseph Fabre, Les Peres de la Revolution de 
Bayle a Condorcet (Paris: Feiix Alcan et Guillaumin Reunies, 
1910), p. 530. 

28. Fabre, p. 514. 

29. Carl Lotus Becker, The Heavenly City of the 
Eighteenth-Century Philosophers (New Haven: Yale University 
Press, 1932). 
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as voicing a reversal of the widespread popularity of the 

philosophes. Accordingly, Enlightenment thought became 

shallow, and the philosophes were more products of their 

environment than they themselves had realized, Becker's 

series of lectures marked the beginning of the fourth 

period of Enlightenment historiography. One of the critics 

caught in the middle of his work by World War I was Anatole 

Feugere, In the first quarter of the twentieth century, 

Feugere tried to stir up interest in the Histoire des deux 

Indes and devoted his thesis, several articles and mono

graphs to Raynal and his work in the hope of sparing them 

the curse of neglect. Feugere decided initially that 

Raynal, possessing only mediocre talent, was not an 

original thinker and created no original ideas in the 

Histoire des deux Indes. A genius, rather, in the art of 

advertising, he knew how to amplify and color the ideas of 

the great philosophes and sell them to the public. 

Nearly a decade later, Feugere, gathering his articles 

together in book form, modified his thesis in Un Prgcurseur 

31 de la Revolution: 11abbg Raynal, and Raynal became a 

towncrier of freedom for the human race. Feugere thus 

30. Feugere, Annales, pp. 342-343. 

31, Feugere, Un Prgcurseur. According to David 
Clark Cabeen, ed., A Critical Bibliography of French 
Literature, IV, V (Syracuse: Syracuse University Press, 
1947-1968), this monograph is to date the most complete 
treatment of Raynal. 
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intensified the position of the Histoire des deux Indes as a 

work dedicated to the discovery of a valid approach to man

kind's liberty. With Feugere, the Histoire des deux Indes 

became an entity in itself and more than a pastiche of the 

ideas of various other philosophes. When Feugere 

resumed research on Raynal disrupted by World War I, he also 

gave Raynal a personality. We had only known before that 

contemporaries referred to Raynal as loquacious and boring. 

Feugere scanned every private correspondence he could locate 

in order to piece together Raynal's unascertained existence. 

Not surprisingly, he portrayed Raynal as a vain seeker of 

fame and publicity and harped on the dishonesty associated 

with Raynal by hostile contemporaries, Feugere's suggestion 

that Raynal's death on the guillotine would have been an 

appropriate end for him betrayed spleenful sentiments toward 

the man he labeled in the same work "un pr^curseur de la 

Revolution," 

Even though Feugere was a judicious scholar, he did 

not have the time to discuss at length the ideas found in 

the work, and this was not his intention. He intended for 

his research to serve as a basis for later work on Raynal 

and the Histoire des deux Indes. Since Feugere was not only 

an astute scholar but had access to rare manuscripts, this 

has been the case. Feugere's Bibliographie critique de 

1'abb6 Raynal was published in 1922 to accompany his study 

on Raynal. Cabeen stated that this bibliography superseded 
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all previous bibliographies on Raynal and could be called 

definitive.32 

Other historians and critics must have also thought 

that Feugere's work was definitive since no more work was 

done on Raynal or the Histoire des deux Indes until the 

fifties. Before that time, Daniel Mornet iterates the 

preponderance of the work's theme against tyranny, yet 

cautions against blaming the Revolution on Raynal: 

Lui aussi [Raynal], plutot que d'une Revolution, 
reve d'un remaniement bourgeois de l'Etat. ... 
c'est assurSment cette Histoire des Indes qui a 
contribug le plus efficacement a rgpandre non pas 
la haine du fanatisme religieux, sur laquelle 
presque tout le monde s'accordait, mais la haine 
des "tyrans" et 1'amour de la "liberty sacrge."33 

In all courts, the Histoire des deux Indes was 

accused of a lack of organization and style. It seemed 

unimportant that the work was divided into chapters, not 

articles as in the Encyclopgdie. Furthermore, it was un

detected that the random choice was the pattern of organiza

tion. Emile Faguet thought it was "... une sorte 

34 d'encyclopedic un peu confuse" and Petit de Julleville 

referred to "... une compilation informe ... une compilation 

32. Cabeen, Critical Bibliography of French 
Literature. 

33. Daniel Mornet, Les Origines intellectuelles de 
la Revolution frangaise (1715-1787) (Paris: Armand Colin, 
1933), p. 237. 

34. Emile Faguet, Histoire de la littgrature 
frangaise depuis le XVIIe siecle jusqu'a"~nos jours, II 
(Paris: Plon-Nourrit et Compagnie"^ 1921) , p. 268. 
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* 35 de tout ce qui touchait a la colonisation ... . " To 

demonstrate that flaws have their perfections, add the 

comment by Feugere who found it "... attrayant enfin par ce 

3 6 qu'elle offrait d'impr^vu dans son incoherence." In 

Wolpe's 1957 study on textual variants in the four groups 

of editions of the Histoire des deux Indes, a chapter was 

devoted to the order and structure of the volume. He 

concluded that the chapter "est amovible. On peut le 

dSplacer ... sans que ce d^placement change le sens des 

chapitres voisins, ou les rende inintelligibles. La raison 

en est que 1'Histoire des deux Indes n'est pas construite 

sur un plan rigoureux, mais d'apres un plan 'lache', ou les 

chapitres ne se coudent pas les uns aux autres mais ou ils 

* 37 viennent se grouper selon des themes ggnSraux," 

Wolpe's study was the first of importance in the 

fifth period of historiography which began after World War 

II and favored Enlightenment thought once again. Wolpe, 

unlike earlier critics, praised the literary style in 

addition to the subtle organization of the work. In fact, 

he pointed out that the more one studied the ideas which the 

authors sought to convey and their manner of organizing and 

35. Lucien Petit de Julleville, Histoire de la 
langue et de _la litt^rature frangaises des origines a 1900, 
VI (Paris: Armand Colin, 1909), p. 382. 

36. Feugere, Annales, p. 311. 

37. Wolpe, p. 32. 
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inserting them, the more the beauty of certain metaphors and 

artistic touches became noticeable. 

A dissertation published at the University of 

Oklahoma in 1970 by William Womack compared and contrasted 

the ideas found in the Histoire des deux Indes with those 

in specific works of the well-known philosophes. Womack's 

research emphasized many Enlightenment themes and did not 

3 8 deal in depth with the portrayal of social Utopias. 

Serious monographs on the Histoire des deux Indes 

have stressed other aspects of the work such as its genesis, 

authorship, sources and plagiarism, historical errors, 

exoticism in the Americas, Benjamin Franklin's saga of Polly 

Baker, Raynal's correspondence and economic and commercial 

aspects relating to colonial affairs. Despite the contem

porary fame of the Histoire des deux Indes, very little 

research has yet been devoted to an analysis of the 

philosophical ideas found in the work. Such research has 

been done in passing when critics sketched the interplay of 

the work's ideas with ideals and reality. Specific research 

on the Histoire des deux Indes would be valuable in the 

history of the formation of intellectual thought because its 

authors questioned the institutions of the old order and 

enunciated their ideas on what would be the happiness of the 

38. William Randell Womack, "Eighteenth-Century 
Themes in the Histoire philosophigue et politique des deux 
Indes of Guillaume Raynal," Ph.D, dissertation, The 
University of Oklahoma, 1970. 
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greatest number. A clarification of their opinions on 

prevalent philosophical issues would better establish the 

currency of these ideas in pre-revolutionary France. 

Therefore, the weakness in Raynal scholarship which this 

study purposes to shore up is the failure to deal with the 

Histoire philosophique et politique des gtablissemens et du 

commerce des Europgens dans les deux Indes as a vehicle of 

eighteenth-century philosophical ideas. In the remainder 

of this dissertation, a careful analysis of the work will 

arrange into meaningful categories the focal points of 

Enlightenment thought. Particular attention is paid 

throughout the dissertation to the Utopias which were 

specially lauded in the Histoire des deux Indes. In general, 

I hope to provide an appreciation of the work's contribution 

to the polemic literature of the Enlightenment, summarize 

the nature of the contribution and evaluate the work for its 

place in the Republic of Letters, 



CHAPTER 4 

SAVAGE VERSUS CIVILIZED MAN 

Man has not seriously needed to question whether he 

is at the highest level of animal development, but he has 

felt an almost compulsive need to divine his moral make-up. 

The author of this passage in the Histoire des deux Indes 

cannot help but marvel at man's equal show of greatness and 

insignificance and expresses his sentiments to mankind in 

this manner: "Si la hardiesse de tes entreprises m'en d£robe 

quelquefois l'atrocit£, je suis toujours £galement confondu, 

soit que tes forfaits me glacent d'horreur, soit que tes 

vertus me transportent d'admiration.Surely, this is not 

the statement of a pessimist or of a naive optimist of human 

nature, but rather it is the internal debate of a man 

skeptical of man's ability to reckon with his destiny. 

According to the Histoire des deux Indes, virtue, more self-

taught than innate, must be consciously and conscientiously 

developed. In this connection, we read: "L'homme nait avec 

un germe de vertu, quoiqu'il ne naisse pas vertueux. II ne 

parvient a cet 6tat sublime qu'apres s'etre etudi£ lui-meme 

qu'apres avoir contract^ 1'habitude de les Ises devoirs] 

1. Raynal, Histoire, III, p. 541. 
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2 remplir." Since man is neither good nor evil, the surest 

way of teaching virtue is to create a state of sympathy for 

others in the mind of the student so as to coerce good will 

to prevail. When speaking of the catastrophes shattering 

the globe, the author asks the reader: 

Etes-vous m£chans? etes-vous bons? Si vous £tiez 
bons, vous vous refuseriez, ce me semble, au rScit 
des calamit£s; si vous Stiez mechans, vous 
l'entendrez sans pleurer. Cependant, vous pleurez. 
Vous voulez etre heureux, & c'est du malheur qu'i.1 
faut vous entretenir pour vous intSresser. Je 
crois en entrevoir la raison. Les peines des 
autres vous consolent des votres, & l'estime de 
vous-meme s'accroit par la compassion que vous leur 
accordez. 

Although man is capable of attaining virtue through 

compassion, he is equally capable of the most atrocious 

conduct. Specifically mentioned are the human cruelties 

which accompanied the conquest of the New World. One of the 

main reasons why the work is anti-colonialist lies in its 

treatment of barbarities perpetrated by European invaders 

upon fearful savages. The author bursts into anger over the 

evil that men are capable of doing onto others, all in the 

name of their individual happiness and shudders: "Les 

soci£t6s d§yoreront done les soci£t§s! l'homme sera plus 

m§chant que le tigre! la raison ne lui aura §t§ donnSe que 

pour lui tenir lieu de tous les instincts mal faisans! & ses 

2. Raynal, Histoire, X, pp. 434-435. 

3. Raynal, Histoire, III, p. 528. 
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4 annales ne seront que les annales de sa perversity!" One 

strong view in the eighteenth century held that the most 

virtuous peoples were those living according to nature's 

laws; so the philosophe attempted to recover the primitive 

state through descriptions of the ways of several un

civilized populations. 

The section on the Caribs in Haiti presents reflec

tions about the meaning of primeval men in a pristine 

environment. In the following passage, we are introduced 

to the idea that occidental institutions are abnormal tumors 

which corrupt natural man: 

Les Caraibes qui n'avoient pas le coeur gat6 par 
les mauvaises institutions qui nous corrompent, 
ne connaissoient ni les infidglitSs, ni les 
trahisons, ni les parjures, ni les assassinats, si 
communs chez les peuples polices. La religion, 
les loix, les 6chafauds, ces digues par-tout 
§lev6es pour guarantir les usurpations anciennes 
contre les usurpations nouvelles, £toient inutiles 
a des hommes qui ne suivoient que la nature, Le 
yol ne fut connu de ces sauvages, qu'a l'arriv^e 
des Europgens. 

The Caribs had no notion of a hierarchy and found it in

comprehensible that some men could promote themselves at the 

expense of others, and they regarded those who would allow 

themselves to be ordered about as cowardly slaves. The 

reason the Caribs were unable to comprehend what Europeans 

considered an established and reasoned hierarchy was because 

4. Raynal, Histoire, IV, pp. 2-3, 

5. Raynal, Histoire, V, p. 252, 
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"La guerre, la fourberie & la superstition ne leur avoient 

* 6 pas encore r§solut ce probleme." This indicates that a 

hierarchical society is not only absent in nature but is a 

consequence of men's vices. The life of the Caribs was 

simple because they worked for the good of their families 

which in turn served the nation. Like the Caribs, Diderot's 

Tahitians in the Supplement au voyage de Bougainville had no 

concept of private property nor of the supremacy of some people 

over others. The elderly Tahitian was angered by the arrival 

of Bougainville's ships because of the strange customs the 

crew brought with them such as the love of luxury and the 

desire to conquer. In order to prove to the chaplain that 

European morality was inferior to that of the Tahitian, he 

demonstrated that the former was not based on natural law: 

this he accomplished by enumerating the laws of the European 

moral code which Europeans consistently broke in private and 

condemned in public. The malady which Bougainville's men 

had introduced on Tahiti was a physical manifestation of the 

moral disease contaminating the purity of the Tahitian way 

of life since civilized men had set foot on their island. 

In order to emphasize that hierarchic societies are 

aberrations, the author studied native tribes in Brazil. 

All members of the tribes were equal in the sense that no 

one received special privileges. Because it had never 

6. Raynal, Histoire, V, p. 253. 
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occurred to them that they had been created by a being 

superior in thought and form, the idea of supremacy amongst 

themselves remained undeduced. Their lack of organized and 

detailed society predicated an absence of government and 

laws. 

The savages of Canada represented the true natural 

man. Each nation was led by a chief, and he was chosen 

either by vote or by hereditary distinction, but most 

nations were led by groups of elderly sages. These leaders 

did not make arbitrary decisions. Rather, they consulted 

in groups and determined what course of action would be 

best for the tribe. When a man was condemned to die, he 

would no longer be referred to as a member of the tribe, but 

as an enemy of the nation. The basis of their governments, 

dubbed "singulieres rdpubliques," was an untainted and un

selfish respect for their way of life. The author explains: 

Au dSfaut du pouvoir coercitif, les moeurs, 
l'exemple, 1'Education, le respect pour les anciens, 
1'amour des parens, maintenoient en paix ces 
soci^tSs sans loix comme sans biens. La raison 
qui n'avoit pas 6t§, comme parmi nous, dJ?natur6e 
par les pr£jug§s & viol£e par des actes de force, 
leur tenoit lieu de prgceptes de morale, & 
d'ordonnance de police. La concorde & la surety 
se maintenoient sans l'entremise du gouvernement. 
Jamais l'autorit£ ne blessoit ce puissant instinct 
de la nature, 1'amour de 1'indSpendance, qui, 
€clair6 par la raison, produit en nous celui de 
1'£galit£.8 

7. Raynal, Histoire, V, p. 19. 

8. Raynal, Histoire, VIII, pp. 28-29. 
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Each Indian so cherished his life style, and his views so 

coincided with those of his brothers, that straying from 

the established code of living merited condemnation upon 

which all would concur. The author summarizes: "lis se 

prodiguent des marques d'estime, par un retour de celle que 

* 9 chacun exige pour soi-meme." Personal advantages were 

unknown in their government because the good of the state 

was the foremost concern of all; the good of the state was 

equally considered to be in the best interests of the 

individual. These Indians knew a friendship which did not 

hope to benefit from special favors. 

The Canadian Indians shared their food supplies with 

orphans, widows, and invalids in their tribe and also with 

foreigners passing through. However, the Indians of New 

France became somewhat less than cordial toward the 

Europeans, and the writer explains at length why their 

values conflicted: 

L'in§galit£ des conditions, que nous croyons si 
nScessaire pour le maintien des soci£t£s, est, aux 
yeux d'un sauvage, le comble de la d^mence. lis 
sont ggalement scandalises, que chez nous; un 
homme ait lui seul plus de bieri que plusieurs 
autres; & que cette premiere injustice en entraine 
une seconde, qui est d'attacher plus de 
consideration a plus de richesses. Mais ce qui 
leur semble une bassesse, un avilissement au-
dessous de la stupidity des betes; c'est que des 
hommes, qui sont ggaux par la nature, se dggradent 
jusqu'a dgpendre des volont£s ou des caprices d'un 
seul homme. Le respect que nous avons pour les 

9. Raynal, Histoire, VIII, p. 29. 
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titres, les dignit§s, & surtout pour la noblesse 
h§r6ditaire, ils l'appellent insulte, outrage 
pour l'espece humaine.-^ 

Moreover, the Indians believed that the Europeans had left 

Europe because they had wanted to flee a poor land, and the 

author is inclined to agree with their belief. The Indians 

found European ways laughable because they depended upon 

luxury and inspired vanity, the key ingredient for estranging 

men from nature, and perhaps the most bizarre sentiment for 

natural men to comprehend. In this connection, we are told 

that Indian men loved their squaws less than European men 

loved their wives because the former placed no value on 

luxury, and love of luxury made women more desirable because 

they were considered just that: a luxury. Indian men also 

had less time to dote upon women since their first concern 

was procuring food for the entire tribe. But Indians of 

both sexes loved their offspring more than did Europeans. 

From childbirth, Indians encouraged freedom and indi

viduality, and children were never punished nor scolded nor 

reasoned with, Indian men not only loved their wives 

little, but they did not stay with them when they grew old. 

Some nations embraced polygamy, and all allowed divorce 

because it was judged necessary for happiness. The Indians 

believed that the Great Spirit wanted them to enjoy their 

sojourn on earth and that He would be offended were they 

10, Raynal, Histoire, VIII, pp. 32-33, 
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unhappy. The author, who considers happiness a goal in 

itself, agrees with this philosophy."^ 

The Hottentots of the Cape of Good Hope entered 

their skin-covered huts only when it rained. The rest of 

the time, they lived outside their cabins. Each village 

had a common herd of sheep which each person took turns 

guarding. This was their unique occupation, and luxury was 

unknown to them. The author compares this benevolent people 

to animals because they appeared to act out of instinct 

instead of reasoned intelligence. 

After the Dutch had disembarked on the Cape of Good 

Hope and had initiated colonization, the Hottentots sent an 

emissary to find out why their lands were being usurped by 

the newcomers. The emissary accused the Dutch of wanting to 

enslave the native population. The messenger's discourse 

struck out against the European method of colonization 

whereby the Europeans would take over and change everything 

to suit their culture without respecting other cultures, 

humble though they might seem to the European sophisticate. 

Several skirmishes ensued between the Dutch and the 

Hottentots, and the Dutch propitiated by offering promises 

and presents, and they continued to conquer the land of the 

Hottentots. The author could forgive the Dutch for having 

endeavored to impose their life style on the Hottentots, but 

11. Raynal, Histoire, VIII, pp. 28-49. 
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treatment of their "inferiors" and unconsciously committed 

acts of genocide. The author addresses the Hottentot 

telling him to flee deep into the woods, for the beasts of 

the wild would be less formidable opponents than the 

European monster. The tiger could only kill: the European 

could steal innocence and liberty. The writer counsels the 

Hottentot to spray foreigners with showers of poisoned 

arrows. But the philosophe heaves a sigh of woe since the 

Hottentot will not recognize his smiling enemy, one hand on 

his heart, the other pointed toward the heavens. Neither 

will the foe be aware of his own duplicity, it is so 

engraved in his very essence as a person. If the Hottentot 

does not accept the new way of life, he will be massacred. 

The author warns the savages to strike first: "Hatez-vous 

done, embusquez-vous; & lorsqu'ils se courbent d'une maniere 

12 suppliante & perfide, percez-leur la poitrine." The 

European is told sarcastically not to be alarmed by the 

harangue because those who should heed his warning will 

w ^ 13 never hear it. 

Neighboring tribes, more indomitable than the 

Hottentots, left the fertile frontier of the Cape to their 

oppressors and strayed farther back into the wilderness, 

12. Raynal, Histoire, I, p, 401. 

13, Raynal, Histoire, I, pp. 391-410, 
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They evacuated the area rather than do menial labor because 

their inborn love of freedom alerted them to the dangers 

menacing them. In order to illustrate the beauty of 

primitive existence, the author relates the storiette of 

one of these young savages who, brought up from infancy 

away from his tribe, learned European mores and beliefs. 

After having successfully traded in the Indies, he returned 

to his parents and immediately clad himself in a sheep skin. 

Depositing his other clothes before the governor of the 

colony, he divorced himself from his adopted life style 

saying: 

... je viens renoncer pour toujours au genre de vie 
que vous m'aviez fait embrasser. Ma resolution est 
de suivre jusqu'a la mort la religion & les usages 
de mes ancetres, Je garderai pour 1'amour de vous 
le collier & l'gpge que vous m'avez donnas, 
Trouvez bon que j 1 abandonne tout le reste,^ 

Was it that he would keep the two items associated in his 

mind with his benefactors out of affection, or was it that 

the necklace, symbol of love of luxury and the sword, 

representative of war, could not easily be relinquished? 

The youth's choice of keepsakes shows how little the European 

had to offer the ignorant savage whose elemental sentiments 

remained intact in spite of contact with higher civilization. 

The thesis of a chapter entitled "Comparaison des 

15 peuples polices & des peuples sauvages" centers around the 

14. Raynal, Histoire, I, p. 412. 

15. Raynal, Histoire, VIII, pp. 341^351. 
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happiness of each group. The author seeks to determine what 

it is that makes man happy, and he believes that the answer 

can be found by studying the nature of man. Man requires 

two conditions: "La subsistance pour le present; &, s'il 

pense a l'avenir, l'espoir & la certitude de ce premier 

bien.""'"^ The savage keeps no supplies and builds no solid 

home: he truly lives from day to day. The dangers he 

encounters are neither a result of the responsibilities of 

his birthright nor of obligations toward society. Ignorant 

of the superfluous, he pursues only the pragmatic. He has 

no knowledge of complicated civilized life, and sadness is 

an emotion foreign to his serious temperament. The author 

continues: "L'ennui n'entre guere dans son ame, qui 

n'6prouve ni privations, ni besoin de sentir ou d'agir, ni 

ce vuide crS£ par les pr§jug6s de la vanity. En un mot, le 

17 sauyage ne souffre que les maux de la nature." 

A minority of persons in civilized society have 

nicer garments, more comfortable abodes, and healthier food 

than natural man, but the majority of people who should be 

the primary concern of society, are the most indigent and 

have the most onerous tasks. The author has led up to a 

pertinent issue and asks: "le peuple vit-il heureux, soit 

dans ces empires ou les suites de la guerre & 11 imperfection 

16. Raynal, Histoire, VIII, p. 342. 

17. Raynal, Histoire, VIII, p. 343. 
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de la police 1'ont mis dans l'esclavage, soit dans ces 

gouvernements ou les progres du luxe & de la politique l'ont 

* 18 conduit a la servitude?" The author labels the fate of 

the minority "quelques rayons de f£licit£ dans une ombre de 

19 liberty" and wonders whether their fleeting moments of 

happiness are worth the price they pay for security. The 

philosophe then asks why the majority of people accept 

substandard living conditions when they are strongest in 

number. As if to reply to Montaigne's Brazilian cannibals 

who marveled that the poor they saw around them in France 

did not rebel against the rich, he enumerates the methods 

employed by the minority to suppress the masses: 

Mais est-il permis de se plaindre & de murmurer 
sous les verges de 1'oppresseur? N'est-ce pas 
l'irriter, 1'exciter a frapper jusqu'au dernier 
soupir de la victime? A ses yeux, les cris de 
la servitude sont une rebellion. On les £touffe 
dans une prison, souvent meme sur un dchafaud. 
L'homme qui revendiqueroit les droits de l'homme, 
pSriroit dans 1'abandon ou dans l'infamie. On est 
done reduit a souffrir la tyrannie, sous le nom de 
1'autorit§?20 

The average citizen has little claim to private property 

since it and its yield can be confiscated by the court, the 

lawyer, the soldier, and the financier. The author asks: 

"Sans propriStg, comment se promettre une subsistance 

18, Raynal, Histoire, VIII, p, 344. 

19, Raynal, Histoire, VIII, p. 344, 

20, Raynal, Histoire, VIII, p. 345. 
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21 durable?" This insinuates that the future of a simple 

citizen is as precarious as the future of the savage, with 

the exception that the former has the worry of losing his 

possessions, and if famine besieges the land, the former 

must remain and suffer whereas the savage is free to roam to 

more promising territory. Moreover, the simple peasant 

robbed of a portion of the fruits of his labor, is forced to 

watch the minority enjoy them at his expense. The author 

concludes that even if life in the wilderness is more 

hazardous than that of man in society, this fact still 

remains: 

... il resteroit encore une distance infine entre 
le sort de l'homme civil & celui de l'homme savage: 
difference toute entiere au desavantage de 1'etat 
social. C'est 1'injustice qui regne dans l'in6galit§ 
factice des fortunes & des conditions: inSgalitS 
qui nait de 1'oppression & la reproduit. 

En vain l'habitude, les pr£jug6s, 1'ignorance 
& le travail abrutissent le peuple jusqu'a 
l'empecher de sentir sa degradation: ni la religion, 
ni la morale, ne peuvent lui fermer les yeux sur la 
repartition des maux & des biens de la condition 
humaine, dans l'ordre politique. Combien de fois 
a-t-on entendu l'homme du peuple demander au ciel 
quel etoit son crime, pour naitre sur la terre 22 
dans un etat d'indigence & de dgpendance extremes? 

The author compares the life of savages to that of 

children, and he states that childhood is the happiest phase 

of the life cycle. The author, despite his apparent 

predilection for the life of the simple savage, has no 

21. Raynal, Histoire, VIII, p. 345, 

22. Raynal, Histoire, VIII, p, 348. 
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particular penchant for this life over any other. The 

savage, like the child, must grow to maturity. 

This interpretation of the fate of the noble and 

happy savage is not foreign to other philosophes. Although 

Diderot admires the innocence and childlike qualities of 

Tahitian life, he does not want to emulate their life style. 

He is more interested in perfecting civilization by direct

ing men and institutions in the right channels. Neither 

does Voltaire espouse the ideal of the bon sauvage. In his 

Essai sur les moeurs, he anticipates that man will progress 

because he will be enlightened through civilization. 

According to Rousseau, however, the age of perfection had 

passed, and mankind was on the decline. In Le Discours sur 

les sciences et les arts and Le Discours sur 1'origine de 

2 3 
1'inggalite, he established that civilization corrupted 

man, but due to the nature of his logic, he cannot endorse a 

return to the halcyon days before civilization came into 

existence because civilization would be an endlessly 

recurring phenomenon among mankind. So even though 

Rousseau's praise of primitive existence is unqualified and 

his condemnation of civilization vigorous, Rousseau accepts 

that man cannot regress or progress into a Golden Age now 

past. 

23. Jean-Jacques Rousseau, Oeuvres completes, I-IV, 
eds. Bernard Gagnebin et Marcel Raymond (Paris: Gallimard, 
1959-1969) . 
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If progress preordains the savage to civilization, 

how is society to progress? Can an equilibrium between 

change and stability be maintained, and how can it be 

identified? The answers to these questions are multiple. 

According to the Histoire des deux Indes, even if man 

arrived at perfect existence, "... quelle seroit l'autoritg 

24 capable d'y diriger, d'y arreter l'homme?" In other 

words, man has the potential to progress indefinitely, and 

this progress may not always be in his best interests. 

From the Latin word socius signifying companion, 

the term society evolved. Society developed as the number 

of people grew. The common interest of a society, con

sidered as people living in relationship with one another, 

is ultimately harmony in survival. All societies, in the 

interest of securing this harmony, have relied upon a code 

for living. As a result of the birth of larger societies, 

governments were instituted to rule larger populations. 

The social unit, especially a large one, needs government 

to maintain a set of norms. Both society and its offspring, 

government, complicate man's mentality and offer him more 

25 problems than he had in his natural state. While avowing 

that no single set of convictions has absolute trueness, 

the author believes that the museum of examples of man's 

24. Raynal, Histoire, V, p. 23. 

25. Raynal, Histoire, X, pp. 17-18. 
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diversity derives from his distance from nature; once apart 

from nature, a wide spectrum of possibilities opens up. In 

discussing the peoples of Guinea in Africa, the author 

notes: 

Plus les hommes s'Sloignent de la nature, moins ils 
doivent se ressembler. C'est une ligne droite dont 
il y a cent moyens de s'gcarter, Les conseils de 
la nature sont courts & assez uniformes: mais les 
suggestions du gout, de la fantaisie, du caprice, 
de l'interet personnel, des circonstances, des 
passions, des accidens de la sant§, de la maladie, 
des reves meme, sont si nombreux & si divers, 
qu'ils ne sont pas & qu'ils ne peuvent jamais etre 
SpuisSs, II ne faut qu'une tete folle pour en 
dgranger mille autres par condescendance, par 
flatterie ou par imitation,^6 

The author argues that although life of man in nature may 

have been idyllic, it could not have endured indefinitely 

since man's basic unit of communication is the family, and 

27 the family multiplies. The search for., those qualities of 

natural man which could be incorporated into civilization 

without having its members revert to savagery emphasized the 

simplicity, honesty, loyalty, and equality of man in nature 

and criticized the French institutions which made faithless

ness, treachery, perjury, murder, theft, and war a way of 

life. 

26, Raynal, Histoire, VI, pp, 101^-102. 

27. Raynal, Histoire, X, p, 19, 
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ON REVERENCE FOR THE UNKNOWN 

It might seem peculiar that a man chose a religious 

life in a small village and then abandoned it in middle age 

for a literary career in Paris, highlighted by a ten volume 

work against organized religion, but it was probably in the 

Jesuit seminary that Raynal became an authority on the great 

religions of the world and also learned to doubt. Instead 

of reembracing Catholicism as the best answer to life's 

enigma, he chose the philosophy of the Enlightenment as an 

alternate route. Raynal's view of Enlightenment philosophy 

was not in contradiction with either the theological studies 

he had pursued as a Jesuit or the Ultramontanist tradition 

which accounted for the ousting of the Society of Jesus from 

France in 1762, Religion is seen as an organic development, 

healthy in its origins, but corrupted by the union of the 

swords of Church and State. Disillusioned with the excesses 

of French Catholicism and tamperings of the Vatican in 

political affairs, Raynal simplified religion to what has 

been called the greatest commandment: "Love thy neighbor 

as thyself." As a philosophe, he could no longer envision 

the world as a vale of tears and adopted a certain skepticism 

regarding God's wish not to provide man with a greater 
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earthly paradise. In a note of desperation, he says: "O 

Dieu! pourquoi as-tu cr£6 l'homme? ignorois-tu que pour un 

instant ou tu pourrois regarder ton ouvrage avec 

complaisance, cent fois tu en dStournerois ton regard?""^ 

Again in agreement with the Church's teachings, he 

argued that if man was created in the image and likeness of 

God, it would seem that man possessed great potential which 

could be amplified through the use of the faculty separating 

man from beast—reason. He believed that superstition was 

an abuse of reason—the kind of abuse of reason which pre

vented man from perfecting himself. The author extends the 

climatic argument to superstition since he proves that it 

varies as does the weather. Even though he sees supersti

tion as a natural phenomenon growing out of fear of nature, 

he warns that since each religion claims to be the only 

religion God loves, a sincere belief in superstition can 

generate into fanaticism. By pointing out the superstitions 

of religions which, according to Catholicism, were not 

supposed to be the true religion, he could gain a religious 

reader's approval and attention. Once this was accomplished, 

by innuendo and by direct comparison, he could show the 

faults of French Catholicism through the mirror of a heathen 

religion and give his reader something to ponder. If 

religions resemble each other in their good points as well 

1, Raynal, Histoire, IV, pp. 2-3. 
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as their bad points, then he would eliminate their bad 

points, develop their good points, and thus strengthen a 

code of morality which he believed came to men naturally and 

instinctively without the aid of religious instruction. The 

chief argument for religion was that it taught people how to 

behave by instilling fear of the Lord, but the author shows 

through examples that religion has little to do with causing 

men to lead good lives when it incites persecution and 

torture. The author asks the purpose of organized religion 

if good mores and religion are not linked. The good points 

of all religions could be developed by allowing freedom of 

worship if it does not interfere with the lives of others. 

He places a premium on religious tolerance because persecu

tion could be eliminated if religions preached tolerance of 

one another. Furthermore, the author, a deist, sees 

religious tolerance as the best way of creating a deistic 

environment, 

The author treats religion in a factual light 

devoid of metaphysics and enumerates facts concerning ritual 

and doctrine in order to present the merits and defects of 

organized religions to the reader. It is apparent that 

organized religion is cast aside in favor of a Eudaemonic 

doctrine, a system of ethics proposing that happiness is 

the chief end to be attained. To what extent have organized 

religions contributed to man's happiness? Are they inimical 

to man's progress? These two questions are answered by way 
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of the treatment given the pernicious by-products of 

organized religion: superstition and fanaticism. 

The Histoire des deux Indes relates that religion 

exists because man, a rational being, felt the need to 

2 explain the enigma of his existence. Because he was 

conscious of the difference between feelings of joy and 

sorrow, he attributed these emotions to corresponding 

entities in nature, and polytheism was born. The idea that 

there were many gods sharing in the government of the 

universe was simplified into a cosmic conflict between' good 

and evil realms of power: this was manicheism. The author 

sees a dualistic interpretation of the world as a basic 

premise of religion because he discerns an equilibrium 

between good and evil co-existing on physical and spiritual 

levels, Man will not comprehend why the wicked prosper and 

the good suffer until he grasps the reasoning of the 

omnipotent being who created the cosmos. The philosophe 

contends that man is incurably religious because his mind 

is but finite and incapable of understanding metaphysics. 

So, until man attains a level of comprehension equal to that 

of the Creator's vision, he will seek refuge from his 

nescience in religious cults whose purpose is to console 

man from the villanies he beholds about him. In one poetic 

sentence, the writer unfolds the drama of the inhabitant 

2. Raynal, Histoire, X, pp. 3-4; I, pp. 60-62. 
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of Ceylon witnessing a parallel of the struggle between good 

and evil in nature: 

L'insulaire de Ceylan, les yeux tourn^s vers la 
region de l'Equateur, aux deux saisons de l'Equinoxe, 
voit alternativement les flots tourment^s a sa 
droite & paisibles a sa gauche; comme si l'auteur 
de la nature tournoit tout-a-coup, en ces deux 
momens d'Squilibre, la balance des fl6aux & des ^ 
bienfaits qu'il tient perp£tuellement en ses mains. 

The author sees deism as a more sophisticated form of 

manicheism because it places less emphasis on the dualism of 

good and evil which can degenerate into cultism. Deism 

appeals to the author's skepticism of revelation and con

firms his belief that God rules the universe from without. 

According to the author, deism should have been the last 

stage of man's religious evolution, but somewhere in between 

the logical play of thought in religion, a class called 

priests arose who created altars of worship and immolation. 

Even with the aid of mediators between heaven and earth, 

misfortune showered upon good men and fortune heightened the 

prosperity of wicked men. In order to rationalize this 

injustice and justify life's continuance, men envisioned a 

doctrine of immortality whereby the soul of an individual 

would reap the accolade or punishment of his conduct in an 

eternal afterlife. The author does not credit the threat of 

damnation and promise of paradise with bettering man, but 

he does affirm that they have confused man and made him 

3. Raynal, Histoire, I, pp. 60-61. 
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miserable since lawgivers have taken advantage of man's 

perplexed state in order to subjugate his will and obtain 

power for themselves. The theory of divine right of kings, 

"la plus immorale des legislations," resulted from the 

ignorance of the masses who believed in superstitions 

4 because they alone explained the inexplicable, Fontenelle 

implicitly leads up to this thesis in the Histoire des 

oracles. The cheats of the pagan priests were responsible 

for elevating their stature to the point that they could 

dictate government policy in the name of religion. 

Superstition has proceeded from a natural fear and 

ignorance of threatening forces in nature. It has been 

proven universal because savages in the New World were as 

susceptible to belief in the irrational as were Europeans. 

In the following paragraph, the philosophe suggests that 

superstition, although it be inconsequential, can be con

sidered a natural phenomenon because it renders compre

hensible the mysteries of nature: 

La superstition, cette plante funeste est done de 
tous les climats; elle croit done dgalement dans 
les plaines & sur les rochers; sous les feux de la 
ligne, sous les frimats du pole, & l'intervalle 
temp§r§ qui les sSpare. La g€nSralit£ de ce 
phSnomene d§signeroit-elle par-tout un Slan de 
1'homme ignorant & peureux vers l'auteur de 
1'existence & le dispensateur des biens & des 
maux, 1'inquietude d'un enfant qui cherche son 
pere dans les t£nebres.5 

4. 

5. 

Raynal, Histoire, X, pp, 4*-5. 

Raynal, Histoire, VII, pp. 2-3, 
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Many have believed that fire and brimstone are 

agents of castigation both in this life and in afterlife. 

As the polemic resulting from the Lisbon earthquake of 1755 

proved, this was an intensely debated topic in the 

eighteenth century. Some wondered why the people of Lisbon 

had been punished, and still others questioned whether or 

not the disaster had emanated from God at all. As Voltaire 

before him in le Poeroe sur le dgsastre de Lisbonne, the 

author disavows the belief that God uses weather as an 

instrument of punishment for mankind. But instead of the 

penetrating combination of the literary and philosophical 

work of Voltaire, our author relates without embellishment 

the sequence of events on the British isle of Nieves to 

prove that although virtue is rewarded, natural phenomena 

are uncontrollable and strike without prejudice. The isle's 

first governor gave the example of his own virtue to the 

inhabitants, and the colony was so well organized that ten 

thousand whites lived peacefully with twenty thousand 

blacks on a relatively small area of land. This island, the 

author believes, was proof that virtue is rewarded by 

prosperity and harmony. Nonetheless, the tiny island was 

not immune to the scourge of nature. First, a plague 

decimated the settlement; then, a French squadron stole more 

than eight thousand slaves. Finally, in 1707, a hurricane 
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demolished Nieves, and all dwellers perished in the tidal 

6 wave. 

The author blames superstition for lack of produc

tivity and good works. Superstition especially weakens 

moral values when prayers and money can erase evil deeds. 

In the state of South Carolina, protestant ministers pro

nounced eulogistic funeral orations over the deceased who 

had been wealthy enough to afford costly remunerations. 

The author condemns this practice as forcefully as he 

chides Catholic priests for peddling indulgences. Both 

sources of revenue for churches demean virtue since it can 

7 be purchased with lucre for the sake of appearance. The 

author denies that this is adoring God. In reference to 

the Spanish dominion of Saint Martha, the philosophe 

incriminates the religious superstition which rendered the 

Spanish superior to the heathen natives, He states that 

superstition "empeche de voir que ce n'est point par des 

c§r6monies, par des flagellations, par des auto-da-f6, 

qu'on honore la divinity: mais par des d6frichemens, par 
g 

des travaux utiles," The philosophe points out as Voltaire 

had done in the fifth section of his article "Superstition" 

in the Dictionnaire philosophique that religious 

6. Raynal, Histoire, VII, pp. 391-393, 

7. Raynal, Histoire, IX, pp. 106-107, 

8. Raynal, Histoire, IV, p. 87, 
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superstitions seem bizarre to people unfamiliar with their 

9 meanings, and echoes Montaigne's "chascun appelle barbarie 

ce qui n'est pas de son usage." The author seeks to show 

that if an individual is willing to accept the superstitions 

with which he is acquainted, he should view unknown super

stitions relatively and accept other peoples' usage of them: 

or-—and this is the author's belief—no superstitions should 

be believed at all. There was no quaint Mexican supersti

tion not found elsewhere, we are told, but the "unique" 

superstition of the Mexicans actually satirized the sacra

ment of communion. The Mexicans effected the miracle of 

transsubstantiation with a statue of pat6 placed on an 

altar. The people were each given a morsel of their God to 

consume in the belief that this would make them godly, 

Although this exotic superstition was meant to appear 

amusing to Europeans, it was not any different from one 

they practiced, 

12 One of the Canadian tribes, the Iroquois, 

believed in a high being who governed the world. When a 

9. Francois Marie Arouet de Voltaire, Djctionnaire 
philosophique, IV, Oeuvres completes, XXXII (Paris: 
Imprimerie de L.-T. Cellot, 1821), pp. 624-627. 

10. Michel de Eyquem, seigneur de Montaigne, Essais 
de Montaigne, I, ed. J. V. Leclerc (Paris: Garnier Freres, 
1925), p. 236. 

11. Raynal, Histoire, III, pp. 389-390. 

12. Raynal, Histoire, VIII, pp. 50-51. 
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calamity occurred, rather than philosophize, they accepted 

it as the will of "1'Homme d'en haut." The author implies 

that there is perhaps more philosophy in resigning oneself 

to misfortune than in rationalizing why it happened. The 

same Iroquois did not anticipate reward or punishment after 

death: they believed that afterlife would be an accentua

tion of the exact life they had lived on earth. Most of 

the other Indian nations worshipped the principles of good 

and evil which unfolded once man could not find another 

explanation for the power and movement of inanimate objects 

such as rivers, woods, the sun and moon. In De 1'origine 

des fables, Fontenelle also expressed the belief that man 

invented high powers to cope with higher thoughts he could 

not grasp. 

A principal superstition, which the author blames 

on ignorance, was the belief that dreams foretold the 

future. Although missionaries sought to dissipate the 

mystery surrounding the dream, it persisted. For two 

centuries, the Indians had declared: "Vous autres Chretiens 

... vous vous moquez de la foi que nous accordons aux 

songes, & vous exigez que nous croyons des choses 

13 
infiniment moins vraisemblables," The author no more 

believes in dreams as a religious ritual than he does in 

dogma, and his intention is to demonstrate the absurdity 

13, Raynal, Histoire, VIII, pp. 50-53. 
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of both by having each culture testify as to the inanity of 

14 the other's superstitions. 

When missionaries came to Haiti to instruct the 

Caribs in Christian theology, their reaction was one of 

indifference. They told the missionaries that they could 

not adhere to these new beliefs "... de peur que leurs 

15 
voisins ne se moquassent d' eux.11 The Caribs preferred to 

believe in superstitions which had arisen as part of their 

culture. 

The Dominican, Vincent Valverde, also encountered a 

similar problem when he confronted Atabaliba, son of the 

Indian emperor of Peru, with the propositions of becoming a 

Christian and a loyal subject of the King of Spain, 

recently crowned King of Peru by the Pope, To which pro

posal, Atabaliba retorted. 

Je veux bien etre l'ami du roi d'Espagne, mais 
non son tributaire; il faut que le pape soit 
d'une extravagance extreme, pour donner si 
librement ce qui n'est pas a lui. Je ne quitte 
pas ma religion pour une autre; & si les chrStiens 
adorent un Dieu mort sur une croix, j'adore le 
soleil qui ne meurt jamais. 

When asked the source of his credence, the friar handed him 

his breviary. Atabaliba, unable to read, discarded it with 

a laugh because it was insignificant to him. This case 

14. Raynal, Histoire, VIII, pp. 50-53, 

15. Raynal, Histoire, V, p. 251. 

16. Raynal, Histoire, IV, p. 22. 



84 

serves as an example of the consequences of the European 

endeavor to spread Christianity to those already possessing 

a religious creed. It also points out the risibility of 

much sacred doctrine when it is isolated into statistical 

data. The image of the chieftain's adoration-—an immortal 

sun—presents a more pictorial appeal than a dying mortal 

impaled on a cross, even perhaps to the French reader to 

whom the comparison is directed. Furthermore, what is a 

book to a person who cannot read and does not even know what 

reading is? In the eyes of the Dominican, a sacrilege had 

been committed, and he incited the Spanish to butcher the 

reprobate Indian men, women, and children in this proclama

tion: "Vengeance, mes amis, vengeance. Chretiens, voyez-

vous comme il m§prise l'Svangile? Tuez-moi ces chiens, qui 

17 foulent aux pieds la loi de Dieu." 

Superstition, although often harmless, can generate 

cruelty sanctioned in the name of religion intolerant of 

dissent; this is fanaticism. The inciting of persecution 

is an attempt by each sect to eradicate vice, vice being 

18 
merely a diversity of opinion, Bayle, in lj2 Commentaire 

19 sur les paroles de Jgsus Christ: "Contrains-les d'entrer," 

17. Raynal, Histoire, IV, p. 22. 

18. Raynal, Histoire, II, pp. 90-92. 

19. Pierre Bayle, Oeuvres diverses, I (The Hague: 
La Compagnie des libraires, 1737). 
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refutes the Church interpretation of Saint Augustine given 

to this quote whereby it was the moral responsibility of the 

Church to go and teach all nations. He proposes tolerance 

of all religions so that the best religious code could 

emerge in the persons of its adherents. Forced conversion 

and persecution are anathema to Bayle, The example of the 

fanaticism of the Aghuans, one of the peoples of Kandahar, 

a country north of India, is in the line of Bayle. The 

Aghuans massacred millions of Persians in order to spread 

the religious superstitions they had adopted from the Turks. 

The zealous neophytes ravaged without scrupule because they 

had been taught that their religion blessed crimes perpe

trated on its behalf. The author demonstrates the vacuity 

of such thought in the prayer of the fanatic: "il est vrai, 

Seigneur, que j'ai empoisonn£, que j'ai assassin^, que j'ai 

vol6; mais tu me pardonneras, car j'ai extermin6 de ma 

20 
propre main cinquante de tes ennemis," The fanatic's 

sense of religious concern nullifies his humanity and 

renders him devoid of moral insight. 

A sincere and firm belief in religious convictions 

and superstition can lead to fanaticism and carnage. It is 

for this reason that the author is hardly sympathetic toward 

superstition. The Natchez nation in Louisiana provided yet 

20. Raynal, Histoire, II, p. 91, 
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21 another example of the damage superstition can beget. One 

Indian, who called himself Grand Soleil and who claimed 

himself a descendant of the sun image he wore across his 

chest, ruled the tribe absolutely; perhaps, the author 

observes, he was the most absolute ruler of the globe. 

(The Natchez did have the only known absolute monarchy 

among North American Indians.) When the Grand Soleil would 

pass away, he would be accompanied in death by his wife and 

others to serve him in the hereafter. Although the Natchez 

adored but one God, the Sun, their religion contained 

enough rituals for many, many gods, and it was consequently 

detrimental to the people. One day, the Natchez' temple 

caught fire. In order to quench the fire demon, mothers 

threw their children into the thirsty flames. The 

conflagration ceased, as it eventually would have, and the 

next day, the despotic Grand Soleil praised publicly the 

dauntless heroines who had sacrificed their papooses. The 

philosophe, only considering the women's action as blind 

faith, is astonished that a poor, savage tribe could be 

subjugated and adds: "mais la superstition explique tout ce 

que la raison trouve inconcevable. Elle seule pouvoit oter 

la liberty a des hommes qui n'avoient guere a perdre que la 

libertd. 

21. Raynal, Histoire, VIII, pp. 185-187. 

22. Raynal, Histoire, VIII, p. 187. 
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It was probably due to the terror-inspiring storms 

and volcanoes of their island that the Japanese believed in 

23 superstition. It was also due to the fact that half of 

the island's population was female since women are, in the 

author's opinion, the principal propagators of religious 

superstition: imposters use a woman's frailty and vanity to 

impose their superstitions on them; women, in turn, convert 

men who are as ignorant as they and who love them. The sect 

of Shinto was the national religion. It was believed that 

a Supreme Being existed and that the soul was immortal. 

Followers revered the souls of great men who had benefited 

Japan. It was because of this religion that the mikado, 

representative of the godheads on earth, sovereign pontiff 

and emperor, reigned despotically. The author contests the 

doctrine of infallibility and divine right because it 

superimposes fear on superstitious people. Another 

religious sect in Japan was Buddhism. This denomination 

fostered the belief that harsh rules render a religion 

superior and holier and made efforts to surpass the 

Shintoists by enforcing mortification and penitence. The 

Buddhist monks made followers feel guilty of imaginary sins 

which had to be constantly expiated because there were an 

infinite number of precepts to observe, and the gods were 

portrayed as always angry and offended. The despotism and 

23. Raynal, Histoire, I, pp. 254-265. 
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inquisitors and the incrustations of liturgy he mocks have 

reference to the complicated French Church ritual. 

The author emphasizes that a conflation of super

stitions had adversely affected the temperament of the 

Japanese, and he suggests a remedy for their warlike dis

position: "Les lumieres d'une saine morale, un peu de 

philosophic, une Education sage, auroient pu servir de 

remede a ces loix, a ce gouvernement, a cette religion, qui 

concouroient a rendre l'homme plus fSroce dans la soci£tS 

des hommes, qu'il ne l'eut £t£ dans les bois parmi les 

monstres des dSserts,"^ 

The article on the Brahman religion shows how 

superstition can interfere with the normal scheme of things 

25 in government and in society. Because Brahma animates 

all creation, government and society are subordinate to 

religion. The Holy Vedas read that in the beginning, 

Brahma, the spirit of God, created the first four castes: 

Brama engendra de sa bouche la sagesse, ou le 
brame, dont la fonction est de prier, de lire & 
d'instruire; de son bras, la force, ou le 
guerrier & le souverain qui tirera de l'arc, 
gouverna & combattra; de son ventre, de ses 
cuisses, la nourriture, ou 1'agriculture & le 
commergant; de ses pieds, la servitude, ou 

24. Raynal, Histoire, I, pp. 262-263. 

25. Raynal, Histoire, I, pp. 70-125, 
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1'artisan & l'esclave, qui passera sa vie a 
obSir, a travailler & a voyager.^6 

As the story goes, the first magistrate was of a contrary 

sort and ordered the castes to intermingle. As a result, a 

fifth caste and more branches were instituted. The 

brahmas decided to divide the unsanctioned castes and assign 

them and their posterity specific social functions. There

fore, the Indian suffered his birthright for religious 

reasons and had no yearning to desert the caste into which 

his ancestors had been assigned. Besides, the Indians 

believed in metempsychosis. The author objects to metem

psychosis because it impels men to suffer their fate in 

hoping for another existence. The author considers life to 

be the greatest of goods and believes that it should be 

enjoyed-—not suffered. He voices disapproval of a social 

system ridden with superstition and contests an hereditary 

caste system and any sort of planned social stratification. 

He states; 

Rien ne paroxt plus contraire aux progres 
naturels de la socigt£, que cette distinction 
de classes: parmi les membres d'un meme £tat, 
Une semblable id6e n'a pu etre fondle que sur 
un systeme rSflechi de legislation, qui suppose 
d£ja un £tat de civilisation & de lumieres 
tres-avanc£. Mais ce qu'il y a de plus 
extraordinaire encore, c'est que cet usage se 
soit conserve tant de siecles, apres que le 
principe & le lieu en ont dStruits. C'est 

26. Raynal, Histoire, I, p. 72. 



un exemple frappant de la force des prSjuggs 
nationaux, sanctifies par des idSes religieuses. 

The inegality of the caste system generated the whole 

political and moral system. The author reminds us that it 

only takes one mistake to upset the physical order of a 

construction, because contradictions soon spring up every

where, and misfortune and discord abound. He further 

maintains that almost all societies accept basic beliefs in 

conflict with human nature: 

Voila le tableau de tous les peuples de la terre, 
si vous en exceptez peut-etre quelques r^publiques 
de sauvages, Des pr£jug6s absurdes ont d£natur£ 
par-tout la raison humaine, & Stouff£ jusqu'a cet 
instinct qui rSvolte tous les animaux contre 
1'oppression & la tyrannie. Des peuples immenses 
se regardent de bonne foi comme appartenans en 
propri£t£ a un petit nombre d'hommes qui les 
oppriment.^8 

The philosophe is of the opinion that the Indian 

legend of the creation in the canonical Vedic books makes 

about as much sense as that found in any other mythology. 

In each case, "Par-tout l'homme a voulu descendre du ciel." 

Religion is viewed as a vehicle by which rulers manipulate 

the people: the complexity of doctrine is intentionally 

misleading and seeks to keep people in ignorance. The 

author remarks: "La religion fut par-tout une invention 

d'hommes adroits & politiques, qui ne trouvant pas en 

27, Raynal, Histoire, I, pp. 94-95, 

28, Raynal, Histoire, I, p. 124, 

29, Raynal, Histoire, I, p. 74. 
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eux-memes les moyens de gouverner leurs semblables a leur 

gr€, chercherent dans le ciel la force qui leur manquoit, & 

30 
en firent descendre la terreur." It is further noted that 

although philosophers have either scoffed at religious 

absurdities or treated them as allegories so as to lessen 

their credibility, people everywhere have disregarded both 

of these efforts and persisted in their devotion and 

incidentally in their civil obsequiousness. Because the 

writer is directing his description at French government 

and religion, it is scarcely surprising to learn that the 

Brahmans (French clergy) used an ancient language (Latin) 

understood only by the initiated. The sacred Vedas (Old 

and New Testaments) were, of course, transcribed in this 

idiom and could not be read by the laity. The author 

explains the situation in this fashion: "Ces fonctions 

exclusives d'interpretes de la religion, leur ont donnS sur 

les peuples un pouvoir sans bornes, tel que doivent 1'avoir 

des imposteurs & des fanatiques, sur des hommes qui n'ont 

31 pas la force d'gcouter leur raison & leur coeur." In 

letters on the Quakers in the Lettres philosophiques, 

Voltaire's Friend puts up an argument against ceremonies and 

sacraments such as baptism and substantiates his claim in 

the Bible, Voltaire muses: "Voila comme mon saint homme 

30. Raynal, Histoire, I, pp. 74-75, 

31. Raynal, Histoire, I, p. 93. 
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abusait assez sp§cieusement de trois ou quatre passages de 

la Sainte Ecriture, qui semblaient favoriser sa secte; mais 

il oubliait de la meilleure foi du monde une centaine de 

32 passages qui 1'gcrasaient." It is therefore implied that 

since the same Bible can be logically interpreted in diverse 

and contradictory ways by pious and sincere men, it is no 

authority at all. The author of the Histoire des deux Indes 

finally openly compares the four sacred books of Hinduism 

with the Bible and informs the reader that the dogma of the 

hallowed Vedas has been even more disputed than that of the 

Bible because the former contains more contradictions and 

inconsistencies about which to argue. This statement on the 

part of the author reminds the reader of the myriad of 

contradictions and inconsistencies found in the Bible. The 

Indian metaphysicians squabbled about the same sort of 

issues as Christian theologists, the author informs us. 

He is also quick to point out that the Indian religion was 

anterior to the clarifications of Peter Lombard, Saint 

Thomas Aquinas, Leibnitz, and Malebranche: so, either the 

Greeks acquired these metaphysical thoughts from the 

Indians, or else, people everywhere are capable of grasping 

the subtleties of metaphysics! We can surmise by the 

author's tone and mockery of metaphysics that he deems 

32. Francois Marie Arouet de Voltaire, Lettres 
philosophiques (Paris: Garnier-Flammarion, 1964), p. 22. 
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it a pseudo-science and a futile extravagance. Voltaire 

paralleled the author's method of exposing the futility of 

metaphysics in Micromggas. In this conte, the system of 

metaphysics on a certain satellite of the planet Sirius 

thrived on the following debate: 

Le muphti de son pays ... trouva dans son livre 
[celui de Micromggas] des propositions suspectes, 
mal sonnantes, tSmgraires, h§r§tiques, sentant 
I'h6r6sie, et le poursuivit vivement: il 
s'agissait de savoir si la forme substantielle 
des puces de Sirius Stait de meme nature que 
celle des colimagons.33 

In another conte entitled the Histoire d'un bon Bramin, 

Voltaire contemplates the futility of philosophizing because 

the more the bon Bramin expands his perspective, the less he 

is sure of. The old lady nearby is ignorant and supersti

tious and is happy whereas he feels frustrated that his 

knowledge does not answer questions he does not understand. 

While the Histoire des deux Indes presents no case studies 

on the consequences of philosophizing about metaphysics, 

it mocks people who do engage in metaphysical speculation. 

We are told in a factual manner that the religion 

of the Tartars, inhabitants of Tibet, was over three 

34 
thousand years old. This longevity, traceable to the 

first earthling, together with a pure code of ethics, made 

33. Frangois Marie Arouet de Voltaire, Microm6gas, 
Oeuvres completes, XXXIII (Paris: Imprimerie de Plassan, 
1821), p. 139. 

34. Raynal, Histoire, III, pp. 130-135, 
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Lamaism respectable. The sovereign pontiff, believed 

immortal by followers of the cult, was chosen from a group 

of high priests called the Grands Lamas (College of 

Cardinals) and was only viewed on rare occasions in the 

willowy shadow of a tabernacle. Upon his death, another 

Grand Lama of similar physical stature would be elected to 

replace him so as to perpetrate the illusion of his 

immortality. According to the Lamic doctrine, the holy 

spirit living in the sovereign Lama could transmigrate into 

his successor. This miracle was readily adopted by the 

faithful who have believed in metempsychosis since time out 

of mind. None of the Grands Lamas could freely show them

selves to the followers for fear of diminishing the awe and 

mystery of their station. Nonetheless, while the commoner 

was reduced to contemplating their portraits suspended 

above the doors of the Temple of Putola, high dignitaries 

of the realm, ambassadors and sovereigns, were continually 

admitted to their company. 

The Grands Lamas did not feign to be gods: their 

function was to represent the Divinity's will on earth. 

Inspired from above, the Grands Lamas determined God's will 

within man's reach. They were in charge of the temporal as 

well as the spiritual care of the faithful. They relegated 

their temporal power to the delegates they chose worthy of 

serving the best interests of their hierocracy. Inter

estingly enough, these delegates usurped gradually the 
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absolute power of the Grand Lama whose dominion shrank to 

the smallest part of Tibet. It is clear that in this 

allusion to the Vatican, the author is again accenting the 

common tenets the Lamic religion shared with the official 

religion of France. 

It is observed that of all religions, only the Lamic 

cult did not absorb dogmas and superstitions from other 

religions. In a comment concerning the stability of the 

religion, the author speaks sardonically of the Grand 

Lama1s energy: "Mais ni le terns, ni la fortune, ni les 

hommes, n'ont pu 6branler le pouvoir thgocratique du Grand 

Lama, C'est un effet r6serv6 aux progres de 1'esprit 

35 humain," It follows that if the Tartar were enlightened, 

he would examine his beliefs. The priests would then 

abandon the most abstruse complications of their primitive 

doctrine and defend the less obtuse against the incredulous 

with the passion of those inspired by the Lord. It is 

doubtful, however, that such a revolution in thought would 

occur with such a highly structured ecclesiastical order 

having a divine representative on earth, and the author, 

despite himself, seems convinced that organized religion 

is here to stay. 

The example of the Tartars is directed against those 

who held that a religious label determined the quality of 

35, Raynal, Histoire, III, p. 133. 
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one's life. The Tartars were pugnacious warriors and 

ambitious conquerors who ruled subjugated lands using the 

weapon of terror; pillage defined their mastery. They 

brought no equitable laws with which to govern the 

conquered. The author notes that their religion never 

enervated their bellicose dispositions. So, therefore, in 

the mind of a man smitten with serenity as the best pattern 

of human existence, their religion would serve no pragmatic 

service to anyone. 

The idea that good mores and religion are not 

correlative factors bears resemblance to Bayle's thoughts 

as exposed in les Pens6es sur la comete de 1680 wherein 

Bayle attacks religion by stating that an atheistic society 

could have better morals than a group with religious 

convictions, Diderot's Tahitian in the Supplement au voyage 

de Bougainville, by way of criticizing France's mores, 

asserts that productivity is the outward expression of good 

morals; a nation producing more food than it needs to feed 

its population is thus inhabited by people with healthy 

morals, 

The author reiterates that religions and morals are 

unrelated when studying the island of Haiti, divided into 

3 6 five nations living together in peace, The insulars were 

hardly enlightened because they were separated from other 

36. Raynal, Histoire, III, pp. 346-350, 
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peoples and did not benefit from their discoveries and 

experiences. Their fate was indeed limited; knowing 

nothing, they had nothing to learn. They were not even 

frightened by the Spanish conquistadors. The Haitians 

adored many maleficent divinities, but the Spanish swore 

that they were a gentle people who knew neither vengeance 

nor malignity. The author notes that the Spaniards con

ducted themselves as though the Haitians' demons were their 

God, and the Haitians acted as though they obeyed the 

gentle God of the Europeans. Religious beliefs would 

appear, in the author's presentation of morals and religion, 

to be somewhat less than contingent upon moral conduct. The 

philosophe corroborates this statement by reminding the 

reader of the many religions which have existed: "Elle [la 

morale] a la meme dans les terns passes, elle sera la 

meme dans les siecles a venir; elle ne peut avoir done pour 

base les opinions religieuses, qui, depuis l'origine du 
*5 J 

monde & d'un pole a 1'autre, ont toujours variS." This 

quote matches lines from yoltaire's article "Morale" in the 

Dictionnaire philosophique which states: "La morale n'est 

point dans la superstition, elle n'est point dans les 

c6r£monies, elle n'a rien de commun avec les dogmes. On ne 

peut trop r£p£ter que tous les dogmes sont diffgrents, et 

37. Raynal, Histoire, X, p. 445, 
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que la morale est la meme chez tous les hommes qui font 

3 8 usage de leur raison." 

The author is not a partisan of any of the organized 

religions he has researched, yet he is not indifferent. How 

would he change the state religion of France to conform to 

his own ideas on religion? We get a glimpse of his ideal 

religious creed when we read the advice he gives the Pope: 

Simplifiez votre doctrine. Purgez-la d'absurdit£s. 
Abandonnez de bonne grace tous ces postes ou vous 
serez forces. Le monde est trop SclairS pour se 
repoitre plus long-tems d'incompr£hensibilites qui 
rgpugnent a la raison, ou pour donner dans des 
mensonges merveilleux qui, communs a toutes les 
religions, ne prouvent pour aucune. Revenez a une 
morale pratiquable & sociale. Passez de la rdforme 
de votre thgologie a celle de vos moeurs.^ 

The philosophe counsels the Pope to become "... le promoteur 

de 1'agriculture, des arts, des manufactures, du commerce, 

40 de la population . so as to socialize religion and 

make it contribute to progress. Catholicism is not the 

41 cherished cult of the author: that is found on Celebes. 

The denizens of Celebes adored the sun and the moon. 

No temples were built because metal precious enough to 

compare with the resplendence of the empyrean bodies was 

unknown to them. The people embraced their ancient stories 

38. Voltaire, Dictionnaire philosophique, IV, 
pp. 135-136. 

39. Raynal, Histoire, IV, p. 367. 

40. Raynal, Histoire, IV, p, 369. 

41. Raynal, Histoire, I, pp. 353-355, 
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concerning the beginning of their race, yet accepted them 

more as fables than as religious word. Ever since the six

teenth century, Christians and Mohammedans had sought to 

convert the Celebians. The chief king, afraid of the future 

which both cults proclaimed to be menacing his heathen 

people, convoked an assembly of his subjects. Extending 

his arms toward the sky, the king offered this supplication 

to the Supreme Being: 

Grand Dieu, je ne me prosterne point a tes pieds, 
en ce moment, parce que je n*implore pas ta 
clflmence. Je n'ai a te demander qu'une chose 
juste; & tu me la dois. Deux nations gtrangeres, 
oppos£es dans leur culte, sont venues porter la 
terreur dans mon ame, & dans celle de mes sujets. 
Elles m'assurent que tu me puniras a jamais, si 
je n'ob^is a tes loix. J'ai done le droit d'exiger 
de toi, que tu me les fasses connoitre. Je ne 
demande point que tu me r^veles les mysteres 
imp6n6trables qui enveloppent ton etre, & qui me 
sont inutiles, Je suis venu pour t'interroger 
avec mon peuple, sur les devoirs que tu veux nous 
imposer, Parle, o mon Dieu! puisque tu es 
1'auteur de la nature; tu connois le fond de nos 
coeurs, & tu fais qu'il leur est impossible de 
concevoir un projet de d£sob£issance. Mais si tu 
d^daignes de te faire entendre a des mortels; si 
tu trouves indigne de ton essence d'employer le 
langage de l'homme pour dieter les devoirs a 
l'homme; je prends a temoin ma nation entiere, le 
soleil qui m'€claire, la terre qui me porte, les 
eaux qui environnent mon empire, & toi-meme_^ que 
je cherche dans la sinc£ritS de mon coeur, a 
connoitre ta volont§: & je te previens aujourd'hui, 
que je reconnoitrai, pour les dgpositaires de tes 
oracles, les premiers ministres de l'une ou de 
1'autre religion que tu feras arriver dans nos 
ports. Les vents & les eaux sont les ministres de 
ta puissance; qu'ils soient le signal de ta 
volont£. Si dans la bonne-foi qui me guide, je 
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venois a embrasser l'erreur, ma conscience seroit 
tranquille; & c'est toi qui serois le mSchant. ^ 

Is it for shock effect that the author tells the reader that 

the next missionaries to set foot on Celebes presented the 

Koran and that all subscribed to the new religion? In 

effect, he proclaimed to a Catholic reading audience that 

the Moslem religion fulfilled the chieftain's prayer. The 

touching petition is humble but hardly naive. The chieftain, 

aware of his limited potential for understanding infinity, 

places his trust in a Supreme Being. He prays that if God 

is good, if He is worthy of devotion, if He is omnipotent, 

then He will provide man with the light of a gospel; 

otherwise He is wicked. The prayer of the chieftain for 

guidance echoes the prayer of an author likewise chary of 

metaphysics. By eschewing speculation on metaphysics, the 

author proposes deism as an ideal creed. Since the 

philosophe is a realist, he recognizes that his ideal might 

be an impossibility, so instead of asking the impossible, 

he speaks out for state recognition of all religious sects 

in the hope that religious tolerance might someday become 

reality and that through the intermingling of religious 

beliefs, a truth for all men might emerge. The state 

should not, however, negate God's existence: this would be 

too extreme a position. The state should simply not concern 

itself with theological quarrels by taking sides. In advice 

42, Raynal, Histoire, I, pp. 354-355. 
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given to the thirteen American colonies, he recommends: 

"N*gtablissez aucune preference legale entre les cultes. La 

superstition est innocente par-tout oil elle n'est ni 

prot€g£e, ni pers£cut£e. 

The other great philosophes echo the Histoire des 

deux Irides' call for religious tolerance within France. In 

Emile, Rousseau's vicaire Savoyard instructs the young 

Calvinist, Emile, in the meaning of religious tolerance. 

All religions are tolerated in the Contrat social as long as 

their dogmas do not clash with those of the civil religion. 

Voltaire's pleas for religious tolerance are numerous. In 

Traits sur la tolerance, written on the occasion of the 

death of Galas, and in the "Supper" episode of Zadig, 

universal tolerance is advocated on the grounds that all 

people claim to be children of the same Supreme Divinity. 

While Voltaire's deistic beliefs are brought to life in the 

imaginary El Dorado of Candide, the author of the Histoire 

des deux Indes finds the ideal status of religion on 

Ternate, one of the Molucca Islands: 

On lit de l'isle de Ternate que les pretres y 
^toient muets. II y avoit un temple; au milieu 
du temple une pyramide, & sur cette pyramide: 
ADORE DIEU, OBSERVE LES LOIX, AIME TON PROCHAIN. 
Le temple s'ouvroit un jour de la semaine. Les 
insulaires s'y rendoient. Tous se prosternoient 
devant la pyramide; le pretre, debout a cot€, en 
silence, montroit de l'extr6mit£ de sa baguette 
1'inscription. Les peuples se relevoient, se 

43. Raynal, Histoire, IX, p, 382, 
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retiroient, & les portes du temple se refermoient 
pour huit jours. J'assurois bien qu'il n'est 
mention dans les annales de cette isl ' " 
disputes, ni de guerres de religion.^ 

The author admits that these conditions are nowhere else to 

be found and that state tolerance of religion is the only 

practical cure for intolerant secretaries of state, 

complicated catechisms and talking priests. 

ni ae 

44. Raynal, Histoire, VIII, pp. 453-454, 



CHAPTER 6 

EVILS OF COLONIZATION 

Eighteenth-century Europe thought that the answer to 

eocnomic strife might be found in the New World. Coloniza

tion, therefore, was of capital importance to its economic 

policies, and of vital interest to an author writing a 

historical document concerning the establishment and trade 

of Europeans in the two Indies. In general, the philosophes 

were bored with the whole question of colonies because 

colonies interfered with concentration on the domestic 

scene they so wished to improve. Additionally, the colonies 

were associated with war and its needless waste of human 

life. Some resented the cultural interference of Western 

Europe's civilization on natural man's life style. Colonies 

were not the most important item on Voltaire's agenda since 

he was dismayed over the wars and waste of money they were 

costing France. Voltaire deplored especially the French 

commitment to Canada. In November 1760 he wrote: 

En v6rit£, vous devriez bien inspirer a mr le Due 
de Choiseul 'mon goust' pour la Louisiane, je n'ai 
jamais con«ju comment on a pu choisir le plus 
detestable pais du nord, qu'on ne peut conserver 
que par des guerres ruineuses, et qu'on ait 
abandonn6 le plus beau climat de la terre dont 
on peut tirer du tabac, de la soye, de 1'indigo, 

103 
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mille danr^es utiles, et faire encor un commerce 
plus utile avec le Mexique.^ 

Voltaire had written a year earlier that "Le Canada n'est 

qu'un sujet £ternel de guerres malheureuses et j'en suis 

2 fach6." In another letter, he asked: "N'est-il pas 

absurde que la France ait d€pens6 tant d'argent en Amgrique 

^ 3 pour y etre la derniere des nations de 1'Europe?" In the 

Lettres persanes, Montesquieu had shown hostility to 

colonization because it uprooted people from the climate to 

which they were accustomed. In De 1'esprit des lois, 

however, he accepted colonies as subjects of commerce but 

not as new empires, and he condemned Spanish imperialism in 

the New World. This distinction made by Montesquieu is 

noteworthy because of its subtlety. 

One of the items of interest and importance to the 

author of the Histoire des deux Indes was right of discovery, 

4 and he distinguished three types of foreign territories. 

Firstly, if a land was already occupied, a foreigner could 

only ask for humane treatment from its inhabitants; he was 

1. Francois Marie Arouet de Voltaire, Voltaire1s 
Correspondence, ed. Theodore Besterman, Letter 8609, XLIV 
(Geneva: Institut et Mus£e Voltaire Les D^lices, 1959), p. 
113. 

2. Voltaire, Correspondence, Letter 7882, XXXVII, 
p. 23. 

3. Voltaire, Correspondence, Letter 8615, XLIV, 
p. 122. 

4, Raynal, Histoire, IV, pp. 246^250. 
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a thief if he demanded more or refused to leave if not 

invited to stay. The Chinese were hardly blamed for having 

closed their empire to foreign settlers and merchants. The 

second sort of territory was a half-deserted one: the un

occupied area only could be colonized. The third type of 

territory was a completely forsaken one, and it belonged to 

the first people to claim it. Underlying these ground 

rules was the author's rejection of raison d1§tat as 

practiced by Frederick the Great in the eighteenth century. 

Any policy of aggrandisement spelt war in Europe and 

thievery in far-flung regions where more was involved than 

wresting territories from the native dwellers. The author 

castigates Europeans, especially the Spanish, for con

sistently having violated the etiquette of colonizing. 

Speaking to all Europeans, he preaches: 

Vous n'avez aucun droit sur les productions 
insensibles & brutes de la terre ou vous 
abordez, & vous vous en arrogez un sur l'homme 
votre semblable. Au lieu de reconnoitre dans 
cet homme un frere, vous n'y voyez qu',un esclave, 
une bete de somme. 0 mes citoyens! vous 
pensez ainsi, vous en usez de cette manierej & 
Vous avez des notions de justice; une morale, 
une religion sainte, une mere commune avec 
ceux que vous traitez si tyranniquement,^ 

The author objects to the Europeans' parochial allegiances 

of color and culture which supplanted the mores of inferior 

societies. Even more appalling, the Europeans did not 

5. Raynal, Histoire, IV, p. 250. 
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fully incorporate the inferior society into theirs: the 

author speaks of the policy of rejection whereby the 

colonizing nation merely imposed its ideas on the natives 

and branded them as inferiors and as slaves. We note that 

other colonizers, the British, in particular, pursued the 

policy of ejection and wished no rapports whatsoever with 

the Indians. 

A typical example of colonial discourtesy follows: 

as long as the Court of Madrid received riches from colonial 

possessions, it considered its type of colonial expansion 

to be successful.^ Without regard for the natives, with 

only the economic advantages of overseas possessions in 

mind, the Spanish ransacked the lands they conquered and 

left when there was nothing else to steal. The author 

draws our attention to the plundering which occurred on 

Saint Martha where pearls and gold were purloined by the 

Spanish. The few remaining Spaniards and their posterity 

enjoyed their idleness and were served by the natives and 

slaves. The author disapproves of economic exploitation of 

the colonies and suggests that they thwart being used as 

the business enterprise of another country. We are told 

that Europeans furnished the natives with wine and spirits 

6. Raynal, Histoire, IV, pp. 86-87. 
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as part of their political maneuvers to steal from them, 

7 enslave them, or make them work. 

The aborigines of Yemen were affronted by merchants 

from other lands who would leave as soon as their fortune 

was made. The land of Yemen made foreigners rich, but no 

recompensation was given to the Yemenese. The fate of the 

Yemenese show that man can be less cared for than the wealth 

of the earth, and that self-love, which degenerates into 
g 

greed, is man's chief foible. 

The British occupied Saint. Lucia, one of the 

Antilles, until they were driven out by angry natives of the 

neighboring isles taking reprisals on the kidnapping of 

several Caribs from their pirogues. In 1650, the French 

took over the abandoned Saint Lucia, and for this action, 

they merited the obloquy for having invaded and populated 

the land of the Caribs. The author explains that before 

societies were formed, each individual had a common right 

to whatever nature offered. This included property. Yet, 

after each of nature's handsels had been appropriated, no 

one had the right to thieve them: 

Quoi, la nature de la propri6t£ n'est pas la 
meme par-tout, par-tout fondle sur la prise de 
possession par le travail, & sur une longue & 
paisible jouissance! Europ^ens, pouvez-vous nous 

7. Raynal, Histoire, IV, pp. 268-269. 

8. Raynal, Histoire, II, p. 77. 
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apprendre a quelle distance de votre sSjour ce 
titre sacrS s'an£antit? Est-ce a vingt pas? 
est-ce a une lieue? est-ce a dix lieues? Non, 
dites-vous. H£ bien, ce ne seroit done pas a 
dix mille lieues. Et ne voyez-vous pas que ce 
droit imaginaire que vous vous arrogez sur un 
peuple 6loign£, vous le conferez a ce peuple 
Sloign6 sur vous? Cependant que diriez-vous, 
s'il pouvoit arriver que le sauvacje entrat dans 
votre contrSe, & que, raisonnant a votre maniere, 
il dit: 'Cette terre n'est point habitue par les 
notres, done elle nous appartient?' Vous avez 
l'Hobbisme en horreur dans votre voisinage; & ce 
funeste systeme, qui fait de la force la supreme 
loi, vous le pratiquez au loin: Allez! apres 
avoir £t§ des voleurs & des assassins, il ne vous 
restoit plus que d'etre d'ex^crables sophistes: 
& vous l'etes devenus,^ 

The Europeans were criticized for their attitude that the 

New World was still under the code of the first ages of the 

world and for denying the inhabitants human status. 

Europeans, who obviously did not view the natural dwellers 

as human beings, were scorned for their justification of 

claiming lands in the New World. 

The author draws attention to an apparent contradic

tion in the way the French treated their colonies. France's 

"Sugar Islands" in the West Indies helped France enjoy 

prosperity in the eighteenth century: Martinique, Dominica, 

Guadeloupe, Saint Lucia, Saint Vincent, and Tobago also 

served as centers of trade for coffee, tobacco, fish, furs, 

and the infamous "Triangular Trade." The French wanted 

colonial produce yet were selfishly uninterested in the 

9. Raynal, Histoire, VII, p. 69. 

10. Raynal, Histoire, VII, pp. 67-70, 
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well-being of the colonies' inhabitants. Hurricanes, 

epidemics, famine in the colonies would be subordinate in 

news value to a duel or an assassination or hailstorm in 

France. Perhaps much to the shock of the French reader, 

the author adds that due to the vast distance between them, 

the colonies were equally disinterested in continental 

affairs. The writer extends his analogy between the lack 

of concern shown by the mother country for the welfare of 

the inhabitants of its colonial possessions and the lack of 

concern shown for the indigent living on French soil. Just 

as the French consumer depended upon materials from over

seas, so did he depend upon those produced in his own 

countryside. The author marvels that one could misprize a 

provider and explains why this was so: 

De ce que nous soiranes tous dans la maniere dont 
nous en usons avec nos colons, & inhumains & 
fous dans notre conduite avec nos paysans, 
puisque nous voulons la chose de pres & de loin: 
& que ni de * ' "" 
les irtoyens.^ 

Not only, he adds, was this the manner of the French 

populace, but also of French political policy which placed 

little value on human life and suffering. 

When once again the author evokes historic prece

dents to serve as a reminder that the present and future 

may be traced from past designs, he calls the reader's 

11, Raynal, Histoire, VII, p, 209. 

pres ni ae loin, nous n'en vouions 
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attention to a nation's staunch desire to extend its 

boundaries. This he deems injurious to a state because 

too vast a territory and too large a population weaken 

cultural and administrative unity which is what renders a 

land a nation. Rousseau, Voltaire, and Montesquieu saw 

democracy possible in a small area like the Geneva city-

states. Montesquieu's Troglodytes in the Lettres persanes 

change from a democracy to a monarchy when they become too 

populous and incidentally less virtuous. In De 1'esprit 

des lois, he favors the union of independently governed 

petty states which could unite against exterior forces. 

Montesquieu chooses this system as ideal (although un

workable in France) because small states are susceptible 

to invasion and large countries corrupt from within. The 

Histoire des deux Indes advocates: "Peu d'hommes, mais 

12 heureux; peu d'espace, mais bien gouvern£." From a 

general principle is drawn the specific example of the 

Old World's endeavor to expand its dominion to lands 

across the ocean. The author first questions whether the 

caprices and treasures derived from adventuring into the 

unknown lands of others contribute to either party's 

happiness. And, although he speaks primarily of the 

concerns of the European man, is he not making an appeal 

to abandon the conquest of the New World? He reminds the 

12. Raynal, Histoire, VII, p. 2. 
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European that his fellow countrymen have perished overseas 

of exotic maladies and that, in his opinion, their deaths 

have not been compensated by imported produce. The brunt 

of the introduction to Volume VII, however, is a political 

message adumbrating the physical impossibility of effec

tively governing distant territories. The crux of the 

issue lies in the odds against the mother country and its 

colonies sharing the same interests. Differences in 

opinion which had already begun to materialize indicated 

that colonial expansion was unnatural, and "tout ce qui 

13 est contre nature ne doit-il pas finir?" The author's 

anti-colonialism is based in part on his concern for 

France's domestic problems. How ludicrous to include 

other lands within a kingdom unraveling at its own seams 

and unable to cope with problems at home I In a reminder 

to kings, the author proposes this reasoning: 

On ne regne qu'ou l'on est; & encore n'est-ce pas 
une chose facile que d'y rggner dignement. ... 
Votre sceptre ne peut atteindre a des milliers de 
lieues, & vos vaisseaux ne peuvent y supplier 
qu'imparfaitement. Voici 1'arret que le destin 
a prononc£ sur vos colonies. Ou vous renoncerez 
a elles, ou elles renonceront a vous.^ 

Tortola, the only Virgin Island cultivated by the 

British, received the onerous task of providing the mother 

nation with its resources, but the government of Tortola 

13, Raynal, Histoire, VII, p. 4, 

14. Raynal, Histoire, VII, pp. 4-5. 
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was impotent to protect the citizens' interests and cared 

only to extract the fruits of money-making ventures. In 

the following message, the author points out the insouciance 

of the European nations for their colonists and for the 

natives: 

Peut-on dire a des hommes d'une maniere plus 
impudente: 'Vous n'etes rien. Payez, payez 
encore; & lorsque vous ne serez plus en Stat 
de payer, soyez malheureux, p^rissez, mourez; 
peu nous importe. L'interet que nous prenons 
a votre sort, est en raison des sommes que vous 
nous fournissez.1 On ne tient nulle part ce 
propos inhumain: mais on a par-tout la meme 
fagon de penser, la meme fa<jon d'agir. Par-
tout on traite les sujets, comme des mines 
qu'on cesse d'exploiter, quand elles ne 
rendent plus rien. Par-tout on oublie 
qu'avec un peu de justice & de protection, on 
les rendoit inSpuisables. Par-tout les 
empires se croient Sternels, & ceux qui les 
gouvernent se conduisent comme s'ils n'avoient 
pas un jour a durer.^5 

The author advises European sovereigns either to 

assist their colonies or abandon them, Colonists are 

counseled to break with the mother country if it does not 

comply with demands for help. For what indeed is human 

existence and its worth1. The author insists that it is 

unendurable for a human being to suffer "a la fois la 

raisere, 1' indifference & 1'esclavage.It is pages such 

as these which gave the Histoire des deux Indes its anti-

colonial reputation. 

15. Raynal, Histoire, VII, pp. 406-407. 

16, Raynal, Histoire, VII, p, 210. 
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Guadeloupe and Martinique were supposed to trade a 

large majority of their produce with France but could 

receive more money by selling goods to foreigners, espe

cially on Dominica. The author, aware that merchants trade 

in the most advantageous market even if it involves 

conniving with corrupt officials, believes sincerely in the 

absence of governmental control over industry and business 

because it interferes in the transportation of provisions 

and decelerates trade communication. The author does not 

agree that the colonies should honor exclusive trade rights 

with the countries claiming possession of them. Freedom of 

trade between European and colonial ports was prohibited 

because European countries claimed the right to dominate 

their colonies. The author points out that none of the 

European nations had ample goods with which to furnish its 

colonies, and that these goods followed a long, sinuous 

route through the proper channels before they arrived at 

their destination. This unnecessary re-routing retarded 

traffic whereas more direct trade would mean more trade. 

In 1674, a number of colonies under French rule 

officially became French possessions. The colonies' first 

reaction was one of joy, but discontent soon loomed when 

France initiated legislation imposing a capitation on sugar. 

Another blow followed: colonial exports were depreciated in 

value to the advantage of the mother country. Then, 

foreign vessels were forbidden entrance to French colonial 
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ports, but navigators purchased unlawful passports from 

merchants to gain access to these very harbors. To punish 

this, the French government created firmer legislation, yet 

it could not enforce its precarious suzerainty. France is 

warned by the author of the difficulties in controlling 

areas so distant from the fatherland when there is no 

17 reciprocal bond of commerce between the two nations. 

French merchants in the colonies continued to smuggle goods 

to foreign merchants from whom more lucrative prices could 

be obtained. Whenever the French government legislated laws 

unfavorable to a given produce, the colonies would abandon 

18 it to cultivate another until it too was restricted. But 

not everywhere did the colonies beat the system. 

The colonists on Haiti wanted to dispose of three 

quarters of their tobacco as they saw fit, but the French 

government, not content with importing the first quarter, 

refused their request due to the supremacy of private 

interests in France. The author's reaction is one to be 

anticipated, and he notes the two physical factors con

tributing to the colonies' favor in a transatlantic conflict 

of wills—distance and power in numbers: 

Dans ces circonstances, je suis toujours 
6tonn6 de la patience des opprimSs, Je me demande 
pourquoi ils ne se rassemblent pas tous; & se 

17. Raynal, Histoire, II, p. 558. 

18. Raynal, Histoire, VII, pp, 13-24, 
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transportant chez l'homme du ministere qui les 
gouverne, ils ne lui disent pas; 'Nous sommes 
las d'une autorit£ qui nous vexe. Sortez de 
notre contr£e, & allez dire a celui que vous 
reprSsentez ici que nous ne sommes pas des 
rebelles, parce que c'est contre un bon roi 
qu'on se r^volte, & qu'il n'est qu'un tyran 
contre lequel nous avons le droit de nous 
soulever. Ajoutez que s'il est jaloux de 
possgder une contrSe dgserte, il sera bientot 
satisfait: car nous sommes tous rgsolus a 
p6rir, plutot que de vivre plus long-tems lp 

malheureux sous une administration injuste. 

Because chains and slavery were too great a price 

for existence, some natives fought back. When, after other 

methods had failed, the French tried to forcibly deprive the 

Caribs of their rights and freedom on Guadeloupe, they 

retaliated by destroying their cabins and supplies and 

scattered to hide in the woods. At daybreak, they re

appeared and showered poisonous arrows on every Frenchman 

they saw. When night fell, they razed and burned French 

plantations and huts. The author defends their rampageous 

revengefulness because the French had intruded upon their 

20 culture by trying to enslave them. 

The most explosive issue of colonization was 

slavery. When the philosophe reflects on black slave 

trade, he shows outrage that any human being would be 

considered inferior because of the color of his skin. 

Since no man is pictured as vitiated in intellect, there 

19. 

20. 

Raynal, Histoire, VII, p, 172, 

Raynal, Histoire, VII, p, 131. 
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must be a brotherhood of the human race, a bond amongst men. 

This simple question is propounded: Who has the right to 

victimize another? The author riposts that slavery is 

unnatural. One of the chief themes of the Histoire des 

deux Indes is the consideration that "... la mort est 

1 prSfSrable a la servitude ... . 

In a chapter entitled, "Origine & progres de 

2 2  1'esclavage," the author rebuts arguments in favor of 

slavery and engages in a monolithic endeavor to trace 

slavery from primitive society to the eighteenth century. 

He initiates his discussion with the premise "... qu'il 

n'est point de raison d'etat qui puisse autoriser 

2 3 1'esclavage." The reason is one of moral judgment, for 

a slave is a person deprived of his free will. 

Before a regular government was established, all 

men regarded themselves as equals. But the struggle between 

the weak and the strong soon began, and the strong took over 

the best lands along with the burden of the care of the 

weak. The mores of antiquity were so simple that there was 

verily little distinction between lord and servant: 

clothing, food and lodging were identical. As social 

customs developed, the servants came to be regarded as 

21. Raynal, Histoire, IV, p. 334, 

22. Raynal, Histoire, VI, pp. 186-215. 

23. Raynal, Histoire, VI, p, 186. 
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inferior by their masters and by themselves. However, when 

societies progressed to appreciation of the arts and 

interest in business, 

... le foible trouva un appui dans le magistrat, 
& le pauvre des ressources dans les diff£rentes 
branches d'industrie. L'un & 1'autre sortirent, 
par degrgs, de l'espece de n5cessit§ ou ils 
s'Stoient trouvSs de prendre des fers pour 
obtenir des subsistances. L'usage de se mettre 
au pouvoir d'un autre, devint de jour en jour 
plus rare; & la liberty fut enfin regard^e comme 
un bien prScieux & inalienable.^4 

When Europe was invaded from the north, every vestige of its 

political and military republic was demolished. The 

Norsemen made slaves of all the conquered, and the distinc

tion between free citizens and serfs was abolished. During 

this time of anarchy, the feudal system was established, 

and slavery was reborn. The seigneur inherited the posses

sions of his dependents upon whom taxes were imposed as 

payment for protection. Dependents were prevented from 

learning to read and write for fear that they might better 

their situation and revolt. In Italy, where many merchants 

were wealthy, freedom was purchasable, and some cities were 

governed by citizens themselves. Their example was 

followed in other countries by men forming communities 

outside the feudal land. Slavery, nonetheless, continued 

within the lords' territories. Slaves, being chattel, 

could be tortured, sold, or married by their seigneur. If 

24. Raynal, Histoire, VI, p. 188. 
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born a slave, a slave one died until lords engaging in 

battles with other lords required serfs to become soldiers. 

Through the author's narrative, we observe that it was 

because of the lords' need for warriors rather than for 

humanity's sake that serfs became free men. 

The author holds that man's individual freedom lies 

in his actions; in order to act or not to act, man must be 

free to make the choice. Because slavery paralyzes the 

development of free will, the philosophe contends that it is 

worthless to live the life of a slave, for it is a slow 

death. Slavery is a defiance of natural liberty, one of the 

three kinds distinguished in this passage: 

La liberty, est la propri£t§ de soi. On 
distingue trois sortes de liberty. La liberty 
naturelle, la libertS civile, la liberty politique: 
c'est-a-dire, la liberty de l'homme, celle du 
citoyen & celle d'un peuple. La liberty 
naturelle, est le droit que la nature a donnS a 
tout homme de disposer de soi, a sa volontS. La 
liberty civile, est le droit que la society doit 
guarantir a chaque citoyen de pouvoir faire tout 
ce qui n'est pas contraite aux loix. La libert§ 
politique, est l'Stat d'un peuple qui n'a point 
ali§n£ sa souverainetS, & qui fait ses propres 
loix, ou est associ§, en partie, a sa 
legislation.^ 

Chapter five in the fifteenth book of De 1'esprit 

des lois justifies slavery using the most fallacious of 

2 6 arguments. This chapter, however, was not always 

25. Raynal, Histoire, VI, pp. 200-201, 

26. Charles-Louis de Secondat, baron de la Brede et 
de Montesquieu, De 1'esprit des lois, I, ed. Gonzaque True 
(Paris: Garnier Freres, 1961), p. 255. 
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understood as being ironic, and people convinced of the 

inferiority of Negroes quoted Montesquieu as an authority. 

Elsewhere in De 11 esprit des lois, slavery is condemned in 

monarchies, democracies, and aristocracies because it 

contradicts the basis of their constitution: 

Mais, dans le gouvernement monarchique, ou il est 
souverainement important de ne point abattre ou 
avilir la nature humaine, il ne faut point 
d'esclaves. Dans la d£mocratie, ou tout le monde 
est Sgal, et dans 1'aristocratie, ou les lois 
doivent faire leurs efforts pour que tout le monde 
soit aussi £gal que la nature du gouvernement peut 
le permettre, des esclaves sont contre 1'esprit de 
la constitution; ils ne servent qu'a donner aux 
citoyens une puissance et un luxe qu'ils ne doivent 
point avoir. ' 

Montesquieu does not see slavery as contradictory to the 

principle of despotic governments, for all are slaves under 

a despot. 

In the Histoire des voyages de Scarmentado, Voltaire 

presents the issue of slavery from an inverted point of 

view; the Spaniard Scarmentado, captured by black pirates, 

is sold into captivity for one year. The slave found by 

Candide and Cacambo on the road to Surinam relates his 

personal misery as a slave: 

On nous donne un calegon de toile pour tout 
vetement, deux fois l'ann^e. Quand nous 
travailIons aux sucreries, et que la meule 
nous attrape le doigt, on nous coupe la main; 
quand nous voulons nous enfuir, on nous coupe 

27, Montesquieu, I, p. 255. 
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la jambe: je me suis trouv§ dans les deux cas. 
C'est a ce prix que vous mangez du sucre en 
Europe.2 8 

A chapter on slavery in the Contrat social states 

that even if an individual sells himself into slavery, his 

children are born free. Rousseau is against slavery because 

a slave is not free to make his own choice and being a 

member of mankind requires free will. This is exactly the 

same doctrine found in the Histoire des deux Indes. 

The author reminds us of his opinion that no one 

has the power to deny another man of his natural liberty and 

that just because slavery has had its precedents does not 

legitimize it. The philosophe menaces mankind in the 

statement which follows: "Je hais, je fuis l'espece humaine, 

compos6e de victimes & de bourreaux; & si elle ne doit pas 

29 devenir meilleure, puisse-t-elle s'angantir!" This 

selection highlights the nihilistic postulate that if man is 

noxious by nature, he does not merit existence and must 

disappear to make way for worthier species of life. 

What advice has the author to give the downtrodden 

members of society? He tells us that slaves not fleeing 

their plight are cowards and that slaves should find the 

courage within them to strike back at their oppressors with 

28. Francois Marie Arouet de Voltaire, Candide, ed. 
George Havens (New York: Holt, Rinehart and Winston, 1969), 
p. 61. 

29, Raynalr Histoire, yi, p, 206, 
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extreme violence, the only kind of violence which will 

liberate them. But any revolution demands a leader, and the 

author himself was searching for a savior with whom slaves 

would identify their interests and ultimately end employment 

of slave labor in the colonies. Legend has it that 

Toussaint Louverture read his description in the portions 

dealing with slave revolt, and Morley attested to the 

legend's reliability."^ The two following paragraphs were 

supposedly contemplated by Louverture in his slave cabin 

in Haiti: 

Que dis-je? cessons de faire entendre la voix 
inutile de 1'humanity aux peuples & a leurs 
maitres: elle n'a peut-etre jamais 6tS consult£e 
dans les operations publiques. Eh bien! si 
1'interet a seul des droits sur votre ame, nations 
de l'Europe, ecoutez-moi encore. Vos esclaves 
n'ont besoi'n ni de votre g6n£rosit§, ni de vos 
conseils, pour briser le joug sacrilege qui les 
opprime. La nature parle plus haut que la 
philosophie & que 1'interet. D€ja se sont 
£tablies deux colonies de negres fugitifs, que 
les traites & la force mettent a l'abri de vos 
attentats, Ces Eclairs annoncent la foudre, & 
il ne manque aux negres qu'un chef assez 
courageux pour les conduire a la vengeance & au 
carnage, 

Ou est-il, ce grand homme, que la nature doit 
a ses enfans vex*?s, opprim£s, tourmentds? Ou 
est-il? II paroitra, n'en doutons point, il se 
montrera, il levera 1'Stendard sacri de la 
liberty. Ce signal vSnSrable rassemblera autour 
de lui les compagnons de son infortune. Plus 
impStueux que les torrens, ils laisseront par-tout 
les traces ineffagables de leur juste ressentiment, 
Espagnols, Portugois, Anglois, Frangois, 

30. Morley, p. 210, 



122 

Hollandois, tous leurs tyrans deviendront la proie 
du fer & de la flamme. Les champs am§ricains 
s'enivreront avec transport d'un sang qu'ils 
attendoient depuis si long-tems, & les ossemens 
de tant d'infortunes entass£s depuis trois 
siecles, tressailliront de joie. L'ancien monde 
joindra ses applaudissemens au nouveau. Par-tout 
on b£nira le nom du h£ros qui aura rStabli les 
droits de l'espece humaine, par-tout on 6rigera 
des trophSes a sa gloire. Alors disparoitra le 
code noir: & le code blanc sera terrible, si le 
vainqueur ne consulte que le droit de 
repr£sailles. 

Louverture did lead a slave rebellion in 1791 on Haiti and 

became the first native ruler of the island until he was 

defeated by Napoleon's armies and sent to languish in a 

French prison. 

Although less blatant than black slavery, another 

brand of slavery called taxation developed out of the feudal 

system. Instead of using metals as barter, people offered 

themselves and their services. This changed gradually as 

grandees were suppressed by kings. Whenever a king would 

take upon rule in a new province, some of the abuses 

propagated by the grandees would be abolished. Time, how

ever, had ossified many usurpations of personal freedom 

into law, and one of the most infamous encroachments which 

remained was the corv§e. The coryge was statute labor, 

incorporated into a bureaucratic system to justify its 

existence. And to think that in the eighteenth century, 

human servitude still existed concealed in a legalized 

31, Raynal, Histoire, VI, pp. 220-221. 
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form! The author feigns irony: 

Qui croiroit que sous le siecle le plus Sclairg 
de cette nation; au terns ou les droits de 1'homme 
avoient St6 le plus sSverement discut£s; lorsque 
les principes de la morale naturelle n'avoient plus 
de contradicteurs; sous le regne d'un roi 
bienfaisant; sous des ministres humains; sous des 
magistrats integres, on ait prStendu qu'il gtoit 
dans l'ordre de la justice, & selon la forme 
constitutive de l'€tat, que des malheureux qui 
n'ont rien fussent arrach£s de leurs chaumieres, 
distraits de leurs repos ou de leurs travaux, eux, 
leurs femmes, leurs enfans & leurs aniraaux, pour 
aller, apres de longues fatigues, s'Spuiser en 
fatigues nouvelles, a construire des routes encore 
plus fastueuses qu'utiles, a l'usage de ceux qui 
possedent tout, & cela sans solde & sans 
nourriture.^2 

Insidiously, a comparison of black and Indian slavery in the 

New World is made when we are informed that the corvee 

system is even more baleful in the colonies. It would 

appear that the author might show an aversion for any degree 

of thraldom whether it be total bondage or the despicable 

corvge, 

Worse than the corvge were a series of taxes. The 

chapter title reads: "Les impots sont-ils convenablement 

33 
assis dans les isles frangaises?," but this chapter also 

considers tax inequities on the continent. The author 

believes that taxes are necessary because funds are required 

to assure domestic tranquility and protect against foreign 

invasions. However, collecting more taxes than necessary 

32. Raynal, Histoire, VII, p. 260. 

33. Raynal, Histoire, VII, pp. 261-274. 



is nothing less than extortion. The colonies rendered 

tribute to France but received very little in protective 

services. They had been specially disgruntled by a 

capitation, an income tax, and surcharges. The author 

proposes the annihilation of all taxes in the colonies so 

as to bring about mutual understanding and subsequent 

commercial reciprocations. Instead of many complicated 

taxes, he suggests that a single income tax be levied. 

This is a reform suggested by Voltaire in his letters on 

the English government. In England, the first and second 

estates paid one tax in proportion to revenue and took the 

burden off the third estate. Voltaire noticed the results 

of this practice in the manner in which English peasants 

were fed and clothed and unafraid of expanding their 

farms. 

Several sources of discontent are revealed in the 

chapter on colonization. The idea that Europeans could 

enslave the inhabitants of less civilized countries and 

drain natural resources from their land indicates a lack of 

love for mankind. Europe is convicted of theft and slavery 

at home and abroad because of the tribute it demanded from 

the colonies and from the poor on its soil without regard 

for the suffering and inconvenience of the individual. It 

is emphasized that allowing the colonists to trade freely 

34. Voltaire, Lettres philosophiques, p. 64. 
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would be the only way to establish cordial relations 

because the distance separating them from the mother land 

announced the colonies' future independence. The Histoire 

des deux Indes champions human rights and advises both 

natives and colonists to oppose aggression on their land 

and on their rights with violence. 



CHAPTER 7 

PRODUCTIVE ELEMENTS OF SOCIETY MERIT COMPENSATION 

Just as the Histoire des deux Indes wages attack 

against the apathy of those who permit the brutality of 

slavery because its suffering does not affect their lives, 

the work also condemns the complacency of those who take 

.agricultural produce for granted. The authors are of the 

opinion that the social system should be compatible with 

the economic system upon which it depends; unfortunately, 

all of the relationships were in reverse. Unproductive 

members of society such as the nobility and the clergy 

reaped the benefits of productive workers who struggled to 

stay alive while they themselves remained withdrawn from the 

active circle of productivity. How had such an unfair 

system come into being? 

The social and economic systems in France were 

intertwined in their medieval origins, but certain develop

ments contributed to outdate this system based on feudal 

values. In order to strengthen the monarchy politically by 

eliminating the plethora of feudal estates in the provinces, 

Louis XIV enticed nobles to adorn his Court at Versailles. 

It was not difficult for him to enslave the nobility because 

many nobles had no money and were quite willing to depend 

126 
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upon royal pensions and favors. Besides, if the noble did 

not choose to join the Church or the military, he had no 

other option since it was derogatory for a noble to engage 

in trade to earn a living. At Versailles, nobles became 
\ 

ornamental parasites and lost their original raison d'etre 

Louis XIV made sure that the nobles offered no threat to his 

power (as they had done to his ancestors) and allowed the 

rising third estate to perform governmental jobs hitherto 

exercised by the nobility and rewarded them with patents of 

nobility. Thus inspired, the third estate sought wealth 

through productivity to be able to purchase a title. When 

this practice was discontinued in the eighteenth century, 

especially at the desire of the newly entrenched privileged 

order, clamor was heard from the remaining third estate: 

clamor such as the Abb£ Sieyes sounded in his pamphlet 

"Qu'est-ce que le tiers 6tat?" in which Sieyes answered 

that the third estate was everything because it served a 

function and that the nobility was nothing because it had no 

function to serve. 

Because Voltaire champions productivity as a key 

ingredient to prosperity and global communication, his views 

concur with those of the Histoire des deux Indes that those 

classes making no material contribution to society are not 

only useless to the whole nation, but are, moreover, 

liabilities. An example of Voltaire's ideas concerning 

productive elements of society is found in articles on 
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trade in the Lettres philosophiques where he compares the 

merchant aristocracy in England to the barren French 

nobility. Whereas French nobles had to give up their titles 

in order to become merchants, the British service-nobility 

took the initiative in guiding trade and commerce.^ 

The third estate was composed predominantly of 

farmers and merchants. The author is quick to point out 

that the lot of the farmer was a humiliating one since he 

was not only considered socially inferior but was burdened 

with unjust taxes and reaped little payment for his role in 

production. It is urged that farming take precedence over 

manufacturing, technical and liberal arts because they but 

2 crown a nation's prestige and are not its firm foundation. 

It is noted that of all the arts, agriculture had been the 

least researched in France. Only England, under the 

direction of Thomas Fairchild, had made advances in this 

direction. It would be of utmost importance to experiment 

and discover which type of soil and climate yields the 

highest quality and quantity of each vegetable so that 

3 improvident farming methods could be corrected. If it is 

accepted that food, shelter, and clothing are the essential 

requirements for human continuance, then the nation which 

1. Voltaire, Lettres philosophiques, pp. 66-67. 

2. Raynal, Histoire, X, pp. 295-298. 

3. Raynal, Histoire, X, pp. 290-292. 
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can feed its people is not subject to the policies of 

another government. Once a state is independent agri

culturally, it can invest its flow of wealth in commerce 

with other nations and never be dependent on any of them for 

its substance. Although it is contended that agriculture 

is the base upon which must be founded productivity in all 

areas, the economic ideas of the Histoire des deux Indes are 

far-reaching. Instead of advocating a nation of husbandmen, 

an all-encompassing economy is recommended, and advice such 

as this is given to the French in the West Indies: "Ne 

multipliez pas seulement les productions, multipliez les 

agriculteurs, les consommateurs, & avec eux toutes les 

4 sortes d'industrie, toutes les branches de commerce. He 

thinks that growth is what keeps a nation moving forward 

toward progress and improved living standards for everyone. 

It is believed firmly that agriculture should be the 

basis of a nation's economy because history has shown this 

true. The Romans thought that agriculture was beneath 

them and refused to cultivate the land they conquered. The 

Histoire des deux Indes holds that Rome fell because of its 

internal vices, and one of them was an unhealthy attitude 

toward agriculture whereby agriculture lacked the prestige 

to be a stimulus and foundation for economic security. 

England, on the other hand, is praised for the role it 

4, Raynal, Histoire, II, p. 555. 
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accorded agriculture. It strengthened its economic power as 

a trading nation by fulfilling its agricultural potential 

since ample food at home allows a country to be independent 

of other countries for its basic necessity,^ 

Rome fell, but China prospered. One of the reasons 

for this prosperity is traced to an efficient agricultural 

system fully backed by the government. Rotation of crops, 

variety of crops, irrigation with ocean and river waters, 

and use of waste products as fertilizer made China a 

thriving land. If it is agriculture which makes a land 

prosperous, it is because it is "la source tarissable de la 

reproduction des moissons, & de la multiplication des 

hommes." As in the Contrat social, population expansion 

is considered a sign of prosperity; "more" in terms of food 

and population is equated with prosperity, but the Histoire 

des deux Indes failed to foresee the burden of overpopula

tion, nor did it anticipate the two diametrically opposing 

each other on a scale of supply and demand. It is evident 

that more people are wanted to inhabit the earth, but why? 

Perhaps it was felt that there would be power in numbers, 

and that rising numbers of people could compel the system to 

work for their benefit instead of for the minority. It is 

insisted frequently that it is a preposterous assumption, 

5. Raynal, Histoire, X, pp. 279-283. 

6. Raynal, Histoire, I, pp. 201-202. 
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yet a very real fact, that the majority submit economic, 

social, and political rule to a few, and it is a phenomenon 

which could be altered for posterity. 

In addition to promoting agriculture as the basis 

of a nation's economy, the farmer is seen as a worker, and 

work as a cure-all for any malady. Tobias, Spanish 

governor of the Mariana Islands, is praised for having 

realized the human importance of transforming the land into 

cultivated fields: the natives became more docile, and their 

population increased as vendettas subsided. The sage Tobias 

watched the natives become increasingly more productive and 

content. He was also glad that they exchanged their passion 

for drinking coconut palm wine for a liking of agricultural 

labor.^ 

The Histoire des deux Indes makes a forceful 

position for agriculture because in eighteenth century 

France, the entire productive system had become vulnerable 

to bullionism, and this was blamed retroactively on 

Colbert's economic policy by which the exportation of 

manufactured goods was preferred over development of 

agricultural produce within France. Colbert's foible was 

to view money "qui n'est qu'un instrument de circulation, 

comme la source de toute creation." Colbert strove to 

7. Raynal, Histoire, III, pp. 504-516. 

8. Raynal, Histoire, VII, p. 11. 
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increase the French intake of bullion instead of developing 

the whole economy—which can only be accomplished by 

creating agricultural independence. Before international 

commerce becomes feasible, a country's agricultural needs 

must first be satisfied. Food is vital: metals are not 

edible, but most importantly, the value of gold and silver 

is relative, as is that of any other commodity, to the 

amount in circulation. As proof that bullionism is the 

most inconsequential economic system ever devised, our 

attention is called to the fact that the nations siphoning 

gold and silver from the New World grew neither richer nor 

wiser: these countries, and we assume he refers to Spain 

and Portugal, were seedbeds of the evils he most abhors: 

superstition, ignorance, laziness, and pride. Agricultural 

goods and the artisans' wares, true gold, were held in 

little esteem in these countries where progress lay 

9 dormant. If bullion represented wealth, where was the 

wealth of these nations? The author saw it not. Neither 

did Voltaire who travesties the bimetallic standard in the 

episode of El Dorado. In this Utopia, the inhabitants are 

surprised that Candide and Cacambo attach importance to 

yellow mud and pebbles. In his Scarmentado, the Negro 

corsairs tell Scarmentado that the yellow earth which black 

slaves are forced to mine is not as valuable as an Egyptian 

9, Raynal, Histoire, X, pp. 471-472. 
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onion. According to the Physiocrat Quesnay, "L1argent 

considdrS en lui-meme est une richesse sterile qui ne 

produit rien.""'"^ Montesquieu, however, in De L'Esprit des 

lois, backs metal as a medium of exchange: it is durable, 

portable and can be labeled and weighed. 

It would be expected that the Histoire des deux 

Indes, with its books dedicated to the establishment of 

trade and commerce in the New World and in the Old World, 

would promote an inveterately commercial outlook. Conse

quently, exchange of goods is considered favorable to 

progress in understanding. Nations would seek to maintain 

good relations if their monetary self-interest were at 

stake. According to the Histoire des deux Indes, it was 

trade which made the world tick and would keep it ticking. 

Sedaine, in Le Philosophe sans le savoir, elaborates on the 

idea that world trade brings peace and prosperity because 

of interdependency. Vanderk the Elder speaks to his son: 

Quel £tat, mon fils, que celui d'un homme, qui 
d'un trait de plume se fait obSir d'un bout de 
l'univers a 1'autre! Son nom, son seing n'a pas 
besoin, comme la commoie d'un Souverain, que la 
valeur du mgtal serve de caution a l'empreinte; 
sa personne a tout fait; il a sign£; cela suffit. 
Ce n'est pas un peuple, ce n'est pas une seule 
nation qu'il sert; il les sert toutes, et en est 
servi, c'est l'honune de l'univers. ... nous sommes 
sur la superficie de la terre autant de fils de 

10. Francois Quesnay, Oeuvres Economique et 
philosophiques,ed. August Oncken (Frankfort: August Oncken, 
1888), p. 402. 

11. Montesquieu, II, p. 72. 
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soie qui lient ensemble les nations, et les ^ 
ramenent a la paix par la necessity du commerce. 

In the opening pages of the first volume of the 

Histoire des deux Indes, the author speaks of the discovery 

of the New World and the commencement of substantial trade 

with the Far East which had engendered a sharing of the 

physical and spiritual qualities of all peoples. The 

philosophe seeks to determine whether these revolutions are 

useful to mankind and whether diversity can be coordinated 

into a harmony of relationships. He queries: "L'homme leur 

devra-t-il un jour plus de tranquillity, de bonheur & de 

plaisir? Son £tat sera-t-il meilleur, ou ne fera-t-il que 

13 
changer?" The author wants to know why fertile lands are 

not always prosperous and why poor lands are frequently 

productive. When he gazes back into the chronicles of 

history, he witnesses that commerce has been an impetus for 

progress and prosperity and that this progress has had 

nothing to do with the size of a country. He judges that 

the Phoenicians, the Carthaginians, and the Greeks were the 

first successful western peoples because they were engaged 

12. Michel-Jean Sedaine, Le Philosophe sans le 
savoir, critical edition based upon second Paris edition of 
1766 by Thomas Edward Oliver, University of Illinois 
Studies, IV, 3 (Urbana-Champaign: University Press, 1913), 
pp. 105-106. 

13. Raynal, Histoire, I, p. 2. 
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in commerce. The Romans, on the contrary, staged only a 

14 brilliant spectacle. 

A group of eighteenth century economists called the 

Physiocrats were opposed to commerce. According to them, 

traffickers sought to make money for themselves regardless 

of the nations they dealt with. Quesnay, leader of the 

Physiocrats, views merchants as traitors: "Le n^gociant est 

15 un Stranger dans sa patrie." Furthermore, the merchant's 

loyalties were all self-centered. For the Physiocrats, 

commerce and tillage were not spokes in the same wheel. The 

doctrine of Physiocracy dictated that land was the only 

source of wealth. Therefore, the fertility of the soil was 

the gauge of a nation's wealth. In a note reminiscent of 

the feudal days, the nobility and clergy would be the land

owners and protectors of the laborers who cultivated their 

land and would pay the single tax levied on property. 

Crafts and industry were seen as sterile not only because 

of the Physiocrats' disdain for frivolous items beyond the 

basic necessities of food, shelter, and clothing, but also 

because they believed that the cost involved in the manu

facture of these articles served only to change wealth from 

hand to hand. The physiocratic movement, rooted in medieval 

economy and prepared in a theological light by the Schoolman 

14. Raynal, Histoire, II, pp. 1-11. 

15. Quesnay, p. 461. 
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Aquinas, reacted directly against Colbert's system of state 

control called Mercantilism. The Physiocrats felt that 

fixed wages and prices in addition to other imposed govern

ment controls hampered the little trade which they deemed 

necessary. In their purest form, physiocratic theories 

were too drastic to be applied in the eighteenth century 

although two of the first acts of revolutionary legislation 

promoted freedom of trade: the free trade in corn act was 

enacted in August 1789, and tariff barriers within France 

were abolished in October 1790. The Physiocrats agreed 

that a small amount of trade would be necessary so that 

items of necessity could be transported. Their idea of a 

natural, free system of commerce, "Laissez-faire, laissez-

passer, le monde va de lui-meme" was shared by Voltaire who 

would have abolished the network of government controls on 

trade and industry in favor of private enterprise. Private 

enterprise, the Histoire des deux Indes notes, should be 

kept from developing into monopoly. The spirit of equality 

permeates the ideas in the Histoire des deux Indes on free 

enterprise, and the case against monopoly is stated in the 

following paragraph: 

Qu'est-ce que le monopole? C'est le privilege 
exclusif d'un citoyen sur tout autre de vendre ou 
d'acheter. A cette distinction, tout homme sens£ 
s'arrete & dit: 'Entre des citoyens, tous £gaux, 
tous servant la soci£t£, tous contribuant a ses 
charges a proportion de leurs moyens, comment un 
d'entre eux peut-il avoir un droit dont un autre 
soit lSgitimement priv6? Quelle est done cette 
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chose si sacrSe par sa nature, qu'un homme, quel 
qu'il soit, ne puisse l'acqugrir si elle lui 
manque, ou s'en d^faire si elle lui appartient? 

Neither the authors of the Histoire des deux Indes 

nor Voltaire approves of the Physiocrats' philistine outlook 

on productivity. In 11 Homme a quarante gcus, Voltaire 

compares economic reality to the theories of Physiocracy 

and Mercantilism and reacts against certain tenets which he 

thinks are infeasible. Both the authors and Voltaire are 

appreciative of the emphasis placed on agriculture by the 

Physiocrats, but they did not at all share their scorn for 

merchants and trade. Neither did Montesquieu, for in De 

L' Esprit des lois, he considers workers and merchants as the 

only free class. While speaking of laws against commerce in 

Russia, he regrets the absence of a class of free men in 

this country: "Le peuple [de la Muscovie] n'est composd que 

d'esclaves attaches aux terres, et d'esclaves qu'on appelle 

eccl^siastiques ou gentilhommes, parce qu'ils sont les 

seigneurs de ces esclaves. II ne reste done guere personne 

pour le tiers Stat, qui doit former les ouvriers et les 

marchands," 

After the farmer and the merchant, the artist is 

sung a carol of praise because it is he who employs talent 

and skill in creating man's memorials. The arts also 

16. Raynal, Histoire, X, p. 258. 

17. Montesquieu, p. 92. 
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encourage creativity and free thought, and in this connec

tion, the author states: "Rien n'est plus favorable a la 

liberty, que les arts. Elle est leur Pigment, & lis sont 

par leur nature, cosmopolites. Un habile artiste peut 

travailler dans tous les pays du monde, parce qu'il 

18 
travaille pour le monde entier." Because the artist is an 

indispensable element of a free society, he should be 

treated according to his worth. Repeating that government 

dabbling in economy reduces productivity, it is stated that 

when Louis XIV repealed the Edict of Nantes in 1685, he 

committed an egregious error for France because rival powers 

gave asylum to Protestants who contributed to their economy. 

France was thus bereaved of half a million of its citizens 

and a productive element of its society, and Holland, 

especially, was provided with skilled textile workers and 

19 artisans. 

18, Raynal, Histoire, X, pp. 304-305. 

19, Raynal, Histoire, VIII, pp. 208-210, 



CHAPTER 8 

MAKINGS OF JUSTICE AND GOVERNMENT 

The doctrine of the Histoire des deux Indes does not 

sanction social chaos any more than it does political 

anarchy. The behavior patterns of other species of animals 

appear to confirm that man was not meant to live a solitary 

existence, and instinct would dictate that species must live 

together in order to procreate and conserve their group. It 

is emphasized that man, a gregarious animal, not only had a 

natural urge to co-exist with others of his species but soon 

discovered safety and strength in numbers. Society 

originated because man could not single-handedly protect 

himself from the evils of nature and predatory foes. Rather 

than perish, man chose to join forces with other men, and 

the race survived.^" Men soon found that the pooled talents 

of a group benefited each person more than would the 

resources of an individual living alone. When an individual 

became part of a societal unit, his place as an individual 

was to contribute to the total group effort. 

If society signifies people living together sharing 

a single pattern of life and working for the common good, 

then individualists who would show no respect for a life 

1. Raynal, Histoire, IX, p. 248. 
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style accepted by others would imperil the security of all 

2 the group, and would, therefore, be an undesirable element. 

It was when men needed protection from other men that 

government came into being. It is a negative element in 

contrast to society which is positive because it works for 

mankind's mutual advantage instead of limiting man by trying 

3 
to control him. But government is necessary because men 

were born with varying degrees of talents and energy and 

unequal opportunities to develop these qualities. Although 

no legislation can change this fact--and the author is 

neither a pernicious leveller nor an elitist—legislation 

can prevent abuses against the weakest children of nature. 

The seed of tyranny is thus found in nature and springs from 

it: "II y a entre les homme une inSgalite originelle & 

laquelle rien ne peut remedier. II faut qu'elle dure 

eternellement; & tout ce qu'on peut obtenir de la meilleure 

legislation, ce n'est pas de la dStruire; c'est d'en 

empecher les abus."^ 

Voltaire, Montesquieu, and Rousseau also preach 

equality before the law as their definition of justice and 

of the only true equality. In the article "Egalit£" of the 

Dictionnaire philosophique, Voltaire relates inequality 

2. Raynal, Histoire, X, pp. 17-20. 

3. Raynal, Histoire, IX, pp. 248-249. 

4. Raynal, Histoire. IX, p. 250. 



141 

within society to the functions people perform within that 

society. The idea that people form a hierarchy according to 

their occupation is highly prejudicial and resembles suspi

ciously F^nelon's thoughts on our terrestrial existence as 

expressed in Essai philosophigue sur le gouvernement civil 

where F^nelon states that although men are equal before God, 

on earth, each person should accept his station in life as 

his privileged link in the great chain of being and remember 

that each link in the chain is equally important and must be 

equally strong in its own right. Montesquieu's Esprit des 

lois does not tell us why men, although born equal, become 

unequal in society, but he says that just laws can re

establish equality through the division of the legislative, 

executive, and judicial powers. In Discours sur 1'origine 

de l'inggalitg, Rousseau faults property as the source of 

inequality. After landowners created laws to protect their 

property, magistrates elected to enforce these laws 

originated arbitrary power. Since only the social contract 

can restore equality and since Rousseau has given property 

and wealth as the evils which cause inequality and neces

sitate the social contract, the function of the contract 

appears to negate inequality in terms of property and 

wealth. It is at this point that the conflict between a 

pure totalitarian society and the individual is imminent: 

Equality in society is demanded, yet each person is endowed 

by nature in different ways. Equality is not self-creating 
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nor can it be rigidly regulated by the state because civili

zation fosters creativity and diversity and places emphasis 

on a gamut of capabilities. Judging from the interest given 

to all cultures in the Histoire des deux Indes, it appears 

that the authors believe that one normative set of inter

relations and an implosion of cultures resulting in a mono

lithic view of life would be attractive and inevitable if 

the human race progresses. 

5 In tracing the history and precepts of Anabaptists, 

the author advances a philosophical reason why total 

equality is not realistically feasible and why it should not 

be preached in the abstract: there are two kinds of 

equality: "egalite de droit" and "Sgalit£ de fait." 

People should be enlightened as to their equal rights as 

members of a society instead of being taught that each 

individual must be forcibly made the equal of others. Only 

"£galitd de droit" exists in nature; "§galit£ de fait" is 

but a chimera which people would rob and murder to attain. 

Even savages chasing game in the forest are not equal, for 

the savage bringing in captured prey excels those who return 

home empty-handed. The philosophe notes that "Une doctrine 

qui avoit pour base la communautS des biens & l'Sgalit£ 

des conditions, ne pouvoit gu&re trouver des partisans que 

dans le peuple"^ who would embrace such a doctrine with 

5. Raynal, Histoire, IX, pp. 6-9. 

6. Raynal, Histoire, IX, pp. 7-8. 
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whole-heartedness and take up arms against those who would 

be above them. 

Although no one form of government is ready made to 

offset an imbalance inherent in nature, the author diagrams 

abstractions and portrays examples pertaining to the mech

anism of good and bad governments from which a description 

of his ideal government can be deduced. Since the goals of 

government are prosperity, happiness of its citizens, 

stability, and organization, characteristics of governments 

which further or impede these ends are outlined by 

illustrating conditions in good and bad governments. The 

heart of the work's political theory centers around ob

servance of the following conditions: equality under law, 

freedom from oppression, separation of church and state, 

majoritarian politics, and freedom of speech and the press. 

It is demonstrated that people will revolt or the government 

will self-destruct if any one of these principles is not 

honored. Bad governments, whose underlying principle is 

injustice, eventually snuff out their lives by their in

herent corruption since a structure built upon injustice has 

an organic defect. We are reminded that most major nations 

7 have figured among this type of government. 

By equality under the law, it is meant that there 

should be one tribunal, one prison, and one law for any 

7. Raynal, Histoire, IX, pp. 1-2. 



144 

given crime. Voltaire's Lettres philosophiques are full of 

praise for this aspect of the English political institution. 

Rousseau's Contrat social also obliges people to edit the 

laws which they are expected to obey. According to the 

social compact, the magistrate or sovereign cannot be a 

legislator or else he could change a law he had disobeyed 

to avert his prosecution: the executive branch of govern

ment must execute its own punishment if it perpetrates 

crime. Rousseau's ideas correspond to those found in 

Diderot's Observations sur les instructions de Catherine de 

Russie b. ses d*gput£s, only published in the twentieth 

century. In this work, Diderot adds that laws against 

misuse of power by the executive are imperative because a 

provident leader could be followed by a fool, a knave, or a 

lover of power. 

In the Histoire des deux Indes, a selection con

cerning laws on Ceylon depicts exemplary enforcement of 

laws. In days past, the laws of Ceylon were obeyed by all 

under pain of death. However, if the king violated a 

statute, he was excommunicated and sentenced to live the 

rest of his life in isolation. All others were not spared 

the humiliation of torture and were sentenced to immediate 

death. The exception given to kings was not seen as an 

aristocratic privilege but was intended to keep alive the 

memory that even the king could be punished. It is noted 

that the memory of the punishment of a king would endure 



145 

centuries and would be healthier for the government than the 

killing of many other guilty persons. The punishment on 

Ceylon showed that the ruler was not above the law he repre

sented and enforced for others- The author believes that 

there is no way to inculcate the spirit of law if the 

nation's leader is dishonest. In the following excerpt, the 

author alerts the people to their duties toward themselves: 

Si les peuples connaissoient leurs prerogatives, 
cet ancien usage de Ceylon subsisteroit dans toutes 
les contrSes de la terre; et tant que les loix ne 
seront faites que pour les sujets, ceux-ci 
s1appelleront comme ils voudront; ils ne seront que 
des esclaves. La loi n'est rien, si ce n'est pas 
un glaive qui se promkne indistinctement sur 
toutes les tetes, & qui abat ce qui s'Sl&ve au-
dessus du plan horizontal sur lequel il se meut. 
La loi ne commande & personne ou commande & tous. 
Devant la loi, ainsi que devant Dieu, tous sont 
£gaux. Le chatiment particulier ne venge que 
1'infraction de la loi: mais le chatiment du 
souverain en venge le mSpris. 

It is concluded that all lawbreakers are punished in a well-

ordered government which makes no exceptions and grants no 

special pardons. Since the individual is subordinate to the 

law, if favors were awarded, then the principle of justice 

would be reversed, and the individual would be hoisted up 

above the law which must remain sacred. Even the king 

should be amenable to the judicial process: to tolerate per

missiveness in this concern is no less than political 

• i 9 sacrilege. 

8. Raynal, Histoire, I, pp. 166-167. 

9. Raynal, Histoire, I, pp. 166-169. 
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The author advises rulers that if they want their 

laws obeyed, then justice and law must be one and the same, 

and that laws should be in accordance with human nature. 

When caf£s opened in Constantinople, they enjoyed immediate 

popularity. Because the patrons of the mosques had begun 

preferring to gather in the caf£s, the High Muphti decreed 

that coffee was also included in the list of beverages pro

scribed by Mohammed's law. Even though the government 

seconded the decison of the High Muphti, the consumption of 

coffee increased more than before, one of the reasons being 

that the people saw no danger in drinking coffee.^ Laws 

should not only be formulated to conform with human nature 

but should reflect such physical factors as climate, which 

signifies weather and soil type. The goal of laws is to 

create a happy and tranquil society.^ 

The author presents a searing exposure of the French 

system of jurisprudence. It varied from province to 

province, was unjust, complicated, ineffective, and favored 

debtors. Such a system, he believes, impeded speculation 

which, in turn, retarded public prosperity. The liquidation 

of debts by members of the Court of Versailles was also in

equitable and set a shabby model of conduct for the rest of 

the nation to follow. In this connection, he asks: 

10. Raynal, Histoire, II, pp. 71-73. 

11. Raynal, Histoire, IX, p. 202. 
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Qui pourra craindre d'etre dSshonor£, si ceux 
qu'on appelle gens d'honneur n'en connaissent 
plus d'autre que celui d'etre places, ou places 
pour s'enrichir; si, pour s'£lever, il faut 
ramper; pour servir l'£tat, plaire aux grands & 
aux femmes; & si tous les dons de plaire 
supposent, au moins de 11 indifference pour 
toutes les vertus?1 

The author goes on to say that one country's system 

of equality under law should be respected by other countries. 

He believes that criminals should be extradited because 

justice should never be suspended. Extradition catches his 

attention because some French plantation owners in the West 

Indies sought refuge from paying their debts in the nearby 

British possession of Dominica. When the British passed a 

law protecting the French immigrants and their slaves and 

belongings on Dominca, France lost jurisdiction over men 

who owed its citizens considerable debts. The writer 

condemns the action of the British and reminds us that a 

universal code of justice cannot be reached if countries 

13 harbor the criminals of another land. 

Savage tribes, more aware of their rights and the duties 

of leaders than civilized societies, let it be known to 

their chieftains that misconduct would result in assassina

tion. They justified this by emphasizing their leaders' 

role as public servants. 

12. Raynal, Histoire, VII, p. 296. 

13. Raynal, Histoire, VIII, pp. 501-504. 
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Leadership among the Caribs of French Guiana was not 

hereditary. A prospective chief had to have an excellent 

knowledge of the area's natural resources so as to help 

supply his tribe with food and game. After his mind and 

body had been publicly tested for fortitude and endurance, 

and if judged worthy by his fellow tribesmen, he was 

anointed in the most curious fashion: "Chacun des assistans 

lui mettoit le pied sur la tete, pour lui faire connoitre 

qu'Stant tir£ de la poussiere par ses Sgaux, ils pouvoient 

l'y faire rentrer, s'il oublioit les devoirs de sa place. 

14 C'Stoit la cSrSmonie de son couronnement." What is the 

author's appraisal of justice in leadership amongst the 

Caribs? He continues thus: 

Voil& des sauvages qui avoient des notions plus 
justes de la sourverainet£, & qui connaissoient 
mieux leurs prerogatives que la plupart des peuples 
civilises. Aprfes cette leijon politique, tous les 
arcs, toutes les flfeches tomboient a ses pieds, & 
la nation ob^issoit a ses loix, ou plutot & ses 
exemples. 

Although assassination is a historically tolerated 

practice in civilized society, it is considered barbarous 

by the same society; on the other hand, regicide appears to 

be the accepted norm in primitive groups. By way of example, 

we are told of the simple, efficient government of the Arab 

nomads in the Sahara desert who wandered about searching for 

14. Raynal, Histoire, VII, p. 26. 

15. Raynal, Histoire, VII, p. 26. 
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pasture land, fruits, and water. A hereditary chieftain 

administered justice within each horde. If he was a just 

ruler, he was loved; but if he became proud, cruel, or 

avaricious, his body would be pulled apart. 

Oppression is synonymous with injustice, and as 

employed in the Histoire des deux Indes, it connotes the 

overwhelming burden carried by people who seem more victims 

of their fate than masters. In the passage below, the 

author clarifies his political creed in a succinct defini

tion of oppression: 

... l'oppression n'est que dans les travaux & dans 
les tributs forces? dans les levies arbitraires, 
soit d'hommes, soit d'argent, pour composer des 
armSes & des flottes destinies & pSrir; dans 
l1execution violente des loix impos£es sans le 
consentement des peuples & contre la reclamation 
des magistrats; dans la violation des privileges 
particuliers; dans 1'incoherence des principes 
d'une autorite qui se disant Stablie de Dieu par 
l'Sp£e, veut tout prendre avec l'une & tout 
ordonner au nom de 1*autre, s1armer du glaive 
dans le sanctuaire, & de la religion dans les 
tribunaux. Voil^ l'oppression.-'-"' 

The author seeks to prove that a people cannot 

flourish when oppressed. The tyranny, in this case, was 

that of the Indian men over Indian women in the Orinoco 

River region which was part of British Guiana in the 

eighteenth century. Rather than bring a female infant into 

a society where she would be no more than a slave, the women 

16. Raynal, Histoire, II, pp. 61-62. 

17. Raynal, Histoire, IV, pp. 307-308. 
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of the Orinoco severed the umbilical cord so close as to 

induce death by hemorrhaging. The author imputes his 

thoughts on this dilemma to one of the infanticides. Her 

rationale for euthanasia follows: 

Plut a Dieu ... qu'au moment ou ma mfere me mit au 
monde, elle eut assez d1 amour & de compassion pour 
Spargner a son enfant tout ce que j1ai endure, 
tout ce que j'endurerai jusqu' h la fin de mes 
jours. Si ma mere m'eut etouffSe lorsque je 
naquis, je serois morte, mais je n'aurois pas 
senti la mort, & j'aurois £chapp£ a la plus 
malheureuse des conditions.18 

Because of the homicide of female babies, the region of the 

Orinoco, so favored by nature, .as underpopulated. This 

selection illustrates that hatred of unhappiness can be 

greater than the instinct of self-preservation, and that 

misery begets poverty, unproductiveness, and self-

19 destruction. It is under similar circumstances that 

Montesquieu's only heroine commits suicide. The frustration 

of being cooped up in a seraglio with eunuchs as attendants 

prompts Roxanne, the favorite of Usbek in the Lettres 

persanes, to lead a revolt in the harem, murder the eunuchs, 

and swallow poison. 

Even though Siam had abundant natural resources, its 

despotism precluded the country's prosperous development. 

A prince, corrupted by sheer power, tyrannized his subjects; 

18. Raynal, Histoire, IV, p 117. 

19. Raynal, Histoire, IV, pp. 116-119. 
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or, rather, there were no subjects, only slaves. The high 

ranking magistrates of Siam were paid with people instead of 

money. At sixteen years of age, persons from the third 

estate were enlisted and sent to work wheresoever the prince 

pleased for six months. The other half of the year, these 

individuals worked government owned soil. There was 

actually no private property, for the landowner was forced 

to relinquish his best products to the soldiers of the 

prince. The ruler's precious elephants, many having the 

first titles of the land, were free to roam and devastate 

everyone's fields with impunity. It seems as if the author 

can no longer pretend to refer to France as Siam, and he 

contends that he and his readers, disdainful of this govern

ment and proud of their more enlightened government, lived 

nonetheless, in a similar environment. 

... oil le malheureux habitant de la campagne est 
jett£ dans les fers s'il ose faucher son pr£ ou 
traverser son champ pendant l'appariade ou la ponte 
des perdrix; ou il est obligS de laisser ronger 
le bois de sa vigne par des lapins & ravager sa 
moisson par des biches, des cerfs, des sangliers; 
& oil la loi l'enverroit aux galeres, s'il avoit eu 
la t£merit£ de frapper du fouet ou du baton un de 
ces animaux voraces?^ 

The author's mention of elephants' having titles perhaps 

alludes to those titles of the elegant horses kept in the 

royal stables at Versailles. It is related that the Siamese 

loathed their fatherland despite its riches. Most of them 

20. Raynal, Histoire, II, p. 348. 
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led the lives of savages in the woods rather than submit to 

despotism. In fact, so many people had forsaken the fertile 

lands that miles of excellent terrain lay deserted and 

abandoned to tigers. The author remarks that before the 

sixteenth century, settlements covered this area because of 

commerce. When tyrannic reign began, all industry and 

21 agriculture ceased; foreign negociants left. Evidently, 

it can be concluded that despotism is conducive to neither 

commercial nor agricultural growth. 

In the mid-eighteenth century, a Tonkin prince fled 

with his partisans from the rule of the Tonkin despot into 

Cochin China where they founded a state based on the tilling 

of the land. They also caught fish, planted rice, raised 

domestic animals, and obtained goods to be traded from the 

mountainous forests. These gentle people were content in 

their fruitful environment where all property was common, 

and there were neither thieves nor mendicants. Travelers 

were even welcomed into their homes. The prince gave his 

example to his subjects: he had had the courage to revolt 

against the Tonkin despot, and he tilled the soil. Only one 

tax was collected, and it was used to defend Cochin China 

against the Tonkin tyrant. After over a century, the 

primitive social contract between the prince and people 

became altered and corrupt. The author emphasizes the 

21. Raynal, Histoire, II, pp. 344-351. 
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importance of the ruler's setting the example he wants his 

people to follow by blaming the state's decadence on the 

failure of following rulers to assert their good habits as 

models to be copied. The present prince protects agri

culture without farming himself. He is flattered by 

courtesans who deified him "roi du ciel." He is vain and 

tyrannical and has ruined the land mining for gold because 

he never cared to reclaim it for agriculture, He used the 

gold to construct a splendid palace and will soon seal 

himself within to become another of the invisible kings of 

the Orient. Fiscal administration was substituted for the 

social contract. Whereas the one tax had been voluntary, 

now tribute was mandatory. Not only taxes came with the 

discovery of gold, but adroit men also perpetrated crime 

with immunity by paying off law enforcement officials. The 

prince continued to ignore the calamities occurring in his 

2 2  realm, and eventually, farmers abandoned their fields. 

This story makes references to abuses in France and also 

serves as an example of what happens when people are 

oppressed in a despotic state. 

By far the worst sort of oppression, in the author's 

opinion, occurs when the "two swords" of church and state 

join forces. A theocracy has the potential of being the 

most undesirable government of all because a crime against 

22. Raynal, Histoire, II, pp. 356-361. 
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the sovereign is a crime against God: there can be no 

revolt. Calcutta, a seaport surrounded by fertile soil, was 

not as prosperous as would be expected because of oppression 

from the High Brahman whose law was equated with divine 

authority. The author believes that, in a theocracy,, 

religious superstition molds political thought, and that 

the dichotomies of church and state strengthen through 

partnership. He states: "Par les superstitions [de 

l'Eglise], la ruse [du gouvernment] a partagS l'empire avec 

la force. Quand 11une a tout conquis, tout soumis: l1autre 

vient & lui donne des loix a son tour. Elles traitent 

ensemble; les hommes baissent la tete, & se laissent lier 

23 les mains." 

In 1764, the Court of Versailles surrendered 

Louisiana to Spain by right of a secret agreement contracted 

in 1762. The author believes that the concession was unjust 

on moral grounds, since, in essence, people were auctioned 

off with the territory they inhabited and were neither 

forwarned nor approached about the decison. They were, 

moreover, averse to becoming citizens of Spain; they were 

proud to be French. The fate of Louisiana triggers a 

refutation of the divine right of kings. In reference to 

the giving of power by God to a ruler, the author questions: 

"Cette maxime, imaginee par le clergg, qui ne met les rois 

23. Raynal, Histoire, II, p. 120. 
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au-dessus des peuples, que pour commander aux rois meme au 

nom de la divinitS, n'est done qu'une chaine de fer, qui 

24 tient une nation entifere sous pieds d'un seul homme?" 

It is added that total submission to kings is found in none 

of the scriptures but was conveniently interpreted there by 

the Church and willingly adopted by kings. However, if 

kings comply specifically with the Church's rendition of the 

Gospel so stated by Aquinas, they must relegate their power 

to the institution bestowing it upon them. The author con

cludes that if kings misbehave, they can be legally checked 

by the Church and its teachings; yet, this is not what 

happens, and the system of checks and balances is fragile 

25 since kings and church do as they wish. Rousseau's social 

contract solves this problem by negating divine right of 

kings. Even Montesquieu, who advocated Catholicism as the 

religion of France because it was already established as the 

religion of the majority and of tradition, demanded separa

tion of church and state in legal matters. 

The author frequently reprimanded the Pope for 

having had the audacity to decree a papal fiat dividing the 

New World between Spain and Portugal; in reality, the Pope 

had allocated another's property with dubious authority 

since the land was already inhabited. The writer resents 

24. Raynal, Histoire, VIII, p. 224. 

25. Raynal, Histoire, VIII, pp. 222-225. 
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papal pretentions to political power and clamors to the 

prince accepting such a present under the circumstances: 

"Prince stupide, & tu ne sens pas que les droits qu'on te 

conf&re, on se les arroge? & qu'en les acceptant, tu 

abandonnes ton pays, ton sceptre & ta religion & la merci 

d'un ambitieux sophiste, du machiav§liste le plus 

2 6 dangereux?" The writer advocates that royal sovereigns 

be rulers without Church interference since the Church had 

frequently usurped political power to its own prestige and 

advantage. He states: 

L'§tat a la supr£matie en tout. La distinction 
d'une puissance temporelle & d'une puissance 
spirituelle est une absurdity palpable; & il ne 
peut & ne doit y avoir qu'une seule & unique 
jurisdiction, par-tout ou il ne convient qu'k--
1'utilitS publique d'ordonner ou de d£fendre. 

The philosophe insists that the majority's inter

pretation of laws dominate and explains why one absolute 

master cannot dictate. In the following paragraph, the 

people are reminded that leaders in government are their 

servants: 

Peuples, ne permettez done pas a vos pr£tendus 
maitres de faire, meme le bien, contre votre 
volontS g§n£rale. Songez que la condition de celui 
qui vous gouverne n'est pas autre que celle de ce 
cacique & qui l'on demand it s'il avoit des 

26. Raynal, Histoire, IV, pp. 6-7. 

27. Raynal, Histoire, X, p. 143. 
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esclaves, & qui repondit: 'des esclaves! je ne 
connois qu'un dans ma contrSe, & cet esclave-la, 
c'est moi.'^8 

Even if the despot does what he sees best for his nation, 

he is tyrannical if he imposes his will on the will of the 

numerical majority. The reason he cannot grant himself such 

power is not that his will is not the wisest, but that his 

successor would have the same dictatorial power, and it 

cannot be guaranteed that all rulers will be prudent. The 

check of the majority will on their power will probably 

insure that both the sovereign and the public take an active 

part in governing. In the event that the general will is 

fallible, it is still the voice of the masses, and the 

29 wishes of the most numerous should be law. The author 

must assume in this concept that the masses will be educated 

enough to understand all alternatives, choose intelligently, 

learn from their mistakes, and further their interests. 

There is no provision in this system designed to assure 

minority rights, and they would go neglected. Yet, if such 

a system were implemented, it is doubtful that minorities 

would be permitted or would willingly exist. The minority's 

only opportunity to become the majority would be through the 

freedom all would have to present views to the public. We 

do need to keep in mind, however, the distinction between 

28. Raynal, Histoire, X, pp. 42. 

29. Raynal, Histoire, X, pp. 40-42. 



158 

the definition of minority in eighteenth-century France and 

in the United States since the 1960's; the Histoire des deux 

Indes was scarcely concerned with the minorities of the 

eighteenth century—the clergy and the nobility. It should 

be furthermore noted that discussion of majority rule was 

directed primarily against an oligarchic establishment. 

Although the term of general will was associated 

during the Revolution with Rousseau and meant majority will, 

Rousseau's concept of the general will is not the same. 

Rousseau's social contract requires the submission of the 

individual will because selfish impulses destroy society, 

and the majority will might only be the total of many 

selfish wills. On the other hand, the general will would 

represent what was best for the community as a whole and 

safeguard the minority voice. Apart from the problem of 

who should interpret the general will, it might be difficult 

for a community to relinquish short-term benefits for long-

range goals when the latter seem to reverse themselves 

periodically. 

How will the prince know the general will? The 

Histoire des deux Indes depends upon the intelligentsia 

stirring up public debate so that the rest of the population 

can become educated through the practice of freedom of 

speech. The public opinion which will arise from open 

debate--not the vagaries of princes--should become govern

mental policy. Although public opinion is mutable and 
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varies from one country to the next, it defies orthodoxy and 

invites progress, and in theory should always work for the 

good of the people since they are interested specifically in 

their welfare which is synonymous with that of the state. 

The author asserts that "... 1'opinion gSn^rale est la 

rfegle du gouvernement.... Les gouvernements doivent done 

31 s'am£liorer & se perfectionner, comme les opinions." The 

people have a right and an obligation to posterity to expose 

and oppose arbitrary power through speech and writing. In 

the following statement on the role of public opinion, it is 

important to note the energy with which public knowledge of 

one's country's ventures is advocated: 

Les vraies lumiferes sont dans les Scrits 
publics, oh la v£rit£ se montre a decouvert, ou 
le mensonge craint d'etre surpris. Les mSmoires 
secrets, les projets particuliers, ne sont gufere 
que l'ouvrage des esprits adroits & int£ress£s, 
qui s'insinuent dans les cabinets des administrateurs, 
par des routes obscures, obliques & d§tourn£es. 
Quant un prince, un ministre, s'est conduit par 
1'opinion publique des gens SclairSs, s'il gprouve 
des malheurs, ni le ciel, ni la terre ne peuvent 
les lui reprocher. 'Mais des entreprises faites 
sans le conseil & le voeu de la nation, des 
ev^nemens amends a l'insu de tous ceux dont on 
expose la vie & la fortune; qu'est-ce autre chose 
qu'une ligue secrete, une conjuration de quelques 
individus contre la sociStg entiere? Jusqu'& 
quand 1'autoritS se croira-t-elle humiliSe, en 
s'entretenant avec les citoyens? Jusqu'& quand 

30. Raynal, Histoire, IX, pp. 197-199. 

31. Raynal, Histoire, IX p. 199. 
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t£moignera-t-elle aux hommes assez de mSpris, pour 
ne pas chercher meme & se faire pardonner ses 
fautes?-^ 

A tragedy occurred on the French possession of 

Guiana because the French public was ill-informed of a covert 

operation. The author discloses that calculating speculators 

had devised the idea of making Guiana a prosperous business 

venture and had sold the idea of governmental support to an 

unenlightened king. The French and German colonists sent to 

Guiana were greeted solely by an unhealthy climate and 

abject misery; no preparations for their shelter or food had 

been arranged. As a result of a lack of concern for the 

colonists, the colony did not prosper as had been intended. 

The author, indignant over the catastrophe which befell the 

colonists , cri-;s that leaders be enlightened because the 

welfare of their subjects is at stake : "Pourquoi lui 

[le public] cacher des projets dont elle [la nation] doit 

33 
etre l'objet & 1'instrument?" The best method of shaping 

policy would be to alert the public of such undertakings so 

that they can be disputed. 

The section dealing with the English colonies com

mences with praise for the country which had the most heart

ily engaged in the fight for liberty against despotism. 

32. Raynal, Histoire, VII, pp. 46-47. 

33. Raynal, Histoire, VII, p. 46. 
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England's constitution, made to assert civil liberties, 

trade, and human resources, and tailor-fitted to the needs 

of the nation, was maybe the only constitution since 

society originated where "... les loix lui aient assurS sa 

dignitS, sa liberty personnelle, sa liberty de penser; ou 

elles l'aient fait, en un mot, citoyens, c'est-a-dire, 

34 partie constituante & integrante de l'Stat & de la nation 

England did not, however, always enjoy peace at home and 

power abroad. The reign of James I, a protestant king who 

ruled by the theory of divine right, is criticized by the 

author who believes that a prince can receive his authority 

only from the people. The will of James I clashed with the 

climate of opinion in England because the English had 

acquired a love of liberty through the findings of innova

tors, who, interested primarily in religious philosophy, had 

unveiled the philosophy of the democracy of the Ancients 

based on reason and sentiment. If James I thought that the 

National Assembly was but an ornament, the people thought 

otherwise. In the sentences which follow, the writer 

explains the ascension in England of power to the people: 

Les citoyens r£clamoient avec chaleur contre ces 
principes, toujours foibles, dfes qu'ils sont 
discutSs, & soutenoient que le peuple faisoit 
l'essence du gouvernement, autant & plus que le 
monarque. L'un est la mati&re, 1'autre la forme. 
Or la matifere peut & doit changer de forme pour sa 
conservation. La loi supreme est le salut du 
peuple, & non du prince. Le roi peut mourir, la 

34. Raynal, Histoire, VII, p. 348. 
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monarchie p£rir, & la soci£t£ subsister, sans 
monarque & sans trone. Ainsi raisonnoient les 
Anglois, dfes 11aurore de la liberty.^5 

In the article on liberty of the press in the Lettres 

philosophiques, Voltaire mimics the cry of French theologians 

and politicians in the following citation: 

Voyez dans quelle decadence horrible la liberty de 
la presse a fait tomber l'Angleterre et la 
Hollande. II est vrai qu'elles embrassent le 
commerce du monde entier, et que l'Angleterre est 
victorieuse sur mer et sur terre, mais ce n'est 
qu'une fausse grandeur, une fausse opulence, elles 
mar^hent a grands pas & leur ruine. Un peuple 
£clair£ ne peut subsister.3® 

Why does the author contend that absolutism is un

desirable? In his eyes, it is nothing less than historical 

fact: "L'expSrience de tous les ages a prouvS que la 

tranquillity qui nait du pouvoir absolu, refroidit les 

esprits, abat le courage, retrScit le ggnie, jette une 

37 nation entifere dans une l^thargie universelle." Why are 

these the effects of absolutism? The author has frequently 

equated absolutism with despotism and tyranny which curtail 

personal liberty and individual thought. In such an 

ambiance, man does not realize his inherent dignity as a 

thinking creature and eventually forgets that he has rights 

because liberties erode through disuse. The majority of the 

people seek solace from this plight in superstition and 

35. Raynal, Histoire, VII, p. 357. 

36. Voltaire, Dictionnaire philosophique, III, p. 843. 

37. Raynal, Histoire, VII, p. 357. 
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debauchery. The minority who continue to combat what has 

evolved into a political religion, are accused of lfese-

majestS, but most of the time, this enlightened elite does 

not publicize its views for fear of retaliation because 

distrust and terror reign throughout the kingdom. The 

author states that the only way liberty can develop out of 

a despotic situation is through violence and bloodshed. 

Such a rebellion, we are told, materialized under Charles I, 

son of James I, and the New World was populated with many of 

those fleeing violence and seeking freedom elsewhere. 

Rebellion is inevitable when freedom of speech and 

free press are denied. To stress this point, the author 

tells the story of the grand vizier Kuproli who disguised 

himself to enter the chief cafe of Constantinople. There, 

many malcontent people were censuring the conduct of 

generals and ministers because they felt that governmental 

affairs were those of the people as well as those of 

leaders. Kuproli ventured next into wine taverns where 

simple souls, predominately soldiers, chanted love stories 

and heroic deeds. Kuproli judged that the taverns were 

tolerable, but that the cafes were dangerous in an absolute 

government. Although a central feature of cafe discussions 

in Paris was politics, the author controverts Kuproli's 

reasoning saying that the taverns were no less dangerous 

to despotic power than the cafes and that even the oppressed 

in a despotic government should be allowed to complain 
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because it assuaged the pain of oppression. When freedom of 

speech is forbidden, a phobic atmosphere develops, and 

people are provoked into sedition. Revolts begin when 

people refrain from protesting publicly and deliberate 

3 8 their actions surreptitiously. 

The reader is reminded that people who submit to 

anything less than fair government are as culpable as unjust 

rulers. One of the practices detested by the author is the 

raising of statues and monuments to good and bad princes 

alike while they are still living. He calls people who 

accept this cowards because they praise an evil ruler by 

their silence. If they are perpetually silent, they are no 

more than flatterers and support injustice through their 

fear or apathy. The author shows resentment of a people's 

cultivating a spirit of fortitude when an alternative choice 

of revolution through violence is available. Kings are 

reminded that time will destroy their statues, but that the 

chronicles of history will incise a true picture of their 

39 virtue or vice for posterity to read. 

The story of the people of Calcutta who dared not 

awake their despot to save one hundred and fifty Englishmen 

from execution provokes a commentary on the despicableness 

of people who would respect the authors of their drudgery. 

38. Raynal, Histoire, II, pp. 71-72. 

39. Raynal, Histoire, III, pp. 18-23. 
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The reader is asked whether the lowliness of the people or 

the sleeping Nabob is more contemptible. The philosophe 

forebears berating the sleeping Nabob and assails the 

ignorance of the tractable herd afraid of the superstition 

surrounding the sacred person, seemingly more redoubtable 

40 than the God of heaven. Substitute France for Calcutta, 

Frenchmen for Englishmen, the French King for the sleeping 

Nabob, and the resulting allegory sets the Histoire des 

duex Indes apart from earlier philosophical works in its 

call for action on the part of the people against a do-

nothing regime they fear to question. 

But it was chiefly because people had not yet been 

enlightened that they were ignorant of their rights as human 

beings. The author declares that the large majority of the 

population were oppressed and needed leaders who cared about 

their welfare to enlighten and help them free themselves 

from the shackles of ignorance. This job would be the role 

of the philosophes who would have all concurred that it was 

their function to aid men to perceive broader potentialities 

in present relations in order to ameliorate their human 

condition. The author pleads: "Sages de la terre, 

philosphes de toutes les nations, c'est h vous seuls a faire 

des loix, en les indiquant & vos citoyens. Ayez le courage 

d'£clairer vos frferes; & soyes persuades que si la vSritS 

40. Raynal, Histoire, II, pp. 220-221. 
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est plus lente h. se rSpandre & h s'affermir que l'erreur, 

41 elle est aussi plus solide & plus durable." In a protest 

against war, philosophes are counseled to alert soldiers of 

the social and human destruction they enact out of obedience 

to their rulers. War sins against progress and humanity, 

and these two elements are the glory of mankind. The author 

reminds philosophes; "Apprenez-leur que la liberty vient de 

Dieu, l'autoritS des hommes. R^velez tous les mystferes qui 

tiennent l'univers a la chaine & dans les t§n£bres; & que 

s'appercevant combien on se joue de leur credulity les 

peuples §clair€s tous &-la-fois, vengent enfin la gloire de 

42 l'espfece humaine." Mankind will be enlightened when true 

humanity is learned. 

In a good government, founded upon the principle of 

virtue, agriculture, art, science, and commerce would 

flourish so as to keep the people active and productive. 

The leader of the state would see to the happiness of all 

because he would understand that the misery of any one 

fragment of the group would have repercussions on the rest 

of the population. A good government is sheathed from 

intrusion with a barrier composed of rich and numerous 

people. Although neither good nor strictly bad governments 

41. Raynal, Histoire, I, pp. 124-125. 

42. Raynal, Histoire, I, p. 125. 
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have ever existed, governments can be placed in one of these 

43 two categories. 

The government of Pennsylvania resembled closely the 

paragon of good government. If any religious-social sect 

came near to attaining perfection in the author's eyes, it 

was the Quakers who settled in William Penn's colony. The 

Quakers' plain exterior dress matched a simplicity of paci-

fistic mores. They had no clergy, no ritual, and called 

every man their brother. In the colony of the Quakers, the 

author believes that the reign of harmony and innocence had 

resumed, and that Astraea, the goddess of justice who had 

lived on earth during the Golden Age and had ascended to 

heaven because of the earth's increasing wickedness, had re-

descended to live with humans. Penn guided the Quakers to 

prosperity and happiness by enacting humanitarian legisla

tion which had tolerance as its foundation. Every child 

over twelve years of age was taught a trade. This law in 

particular aided the poor and cajoled the affluent into 

being industrious. Instead of forcing equality, this law 

was designed to allow people to better themselves. In the 

author's words: "En meme tems elle mettoit entre les hommes 

plus d'SgalitS, en les rappelant & leur commune destination, 

44 qui est le travail, soit des mains ou de l'esprit. 

43. Raynal, Histoire, IX, pp. 2-4. 

44. Raynal, Histoire, IX, p. 20. 
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Pennsylvania became rapidly a prosperous republic due to 

free elections, liberty, and tolerance. It was not only the 

land of British Quakers, but of many sects from Sweden, 

France, Holland, and Germany, and all lived together 

peacefully. In favor of religious tolerance, the author 

pronounces this judgment: "Sans dogmatiser, sans disputer 

sur le culte, dans un pays ou chaque secte a le sien, on 

honore l'Etre supreme par des vertus, plus que par des 

priferes. L'innocence & 1'inscience gardent les moeurs, plus 

45 surement que des preceptes & des controverses." 

Pennsylvania and its capital, Philadelphia, were 

open to newcomers and maintained no police force. The 

author weighs the pros and cons of not keeping a militia. 

On one hand, the state was tranquil and had no use for a 

corrective agent. But what could occur were the state 

attacked by rapacious enemies? The answer lies in this 

vein: 

A moins qu'ils n'£gorgeassent dans une nuit out dans 
un jour tous les habitans de cet heureux pays, ils 
n1§toufferoient pas le germe & la posterity de ces 
hommes doux & charitables. La violence a des bornes 
dans ses exc&s; elle se consume & s'Steint, comme 
le feu dans la cendre de ses alimens. Mai la vertu, 
quand elle est dirigge par 11enthousiasme de 
1'humanitS, par 1'esprit de fraternity, se ranime, 
comme l'arbre, sous le tranchant du fer. Les m^chans 
ont besoin de la multitude, pour exScuter leurs 
sujets sanguinaires. ® 

45. Raynal, Histoire, IX, p. 33. 

46. Raynal, Histoire, IX, p. 45. 
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If persecuted, the Quakers would take flight rather than 

retaliate. They did not anticipate that adversaries would 

invade their land, and if this occurred, that they could 

overpower every inhabitant. Because the Pennsylvanians knew 

that a state of fear and worry would be deleterious to their 

happiness, they manifested no disquietude over future in-

47 vasion the author feared for them. 

A Portuguese ambassador arriving in China in 1518 

was astounded by the country's agricultural and commercial 

diversity and productivity, and its large but well-

disciplined population. According to the author, the 

display of Chinese prosperity "... dut surprendre l'ambas-

sadeur portugais, accountumS aux raoeurs barbares & ridicules 

48 de 1'Europe." In the opinion of China's panegyrists who 

held that a state needed an orderly government to prevent 

chaos, China was the prototype of an organized cultural 

49 political state. China covered, moreover, a vast terri

tory and had an ancient government still functioning. The 

author believes that China was the only nation in the world 

able to make these claims. 

Religion unified the Chinese people, yet, "... la 

religion elle-meme n'est que la pratique des vertus 

47. Raynal, Histoire, IX, pp. 11-47. 

48. Raynal, Histoire, I, p. 193. 

49. Raynal, Histoire, I, pp. 192-224. 
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50 sociales." Religious superstition was tolerated, but 

those in official positions had to adhere to philosophical 

beliefs. Bonzes, Buddhist priests, were not allowed to 

deduce rules of moral significance based on their religious 

dogma. The founder of the Chinese national faith, Confucius, 

based his code on natural law which, according to the 

author, "... devroit etre la base de toutes les religions 

de la terre, le fondement de toute soci£t§, la r&gle de tous 

les gouvernements.In Confucianism, there was no 

complicated doctrine, and speculation about the Divinity 

was disdained. The word "God" was not even translated into 

the Chinese language. Atheism did exist but was tolerated 

as was superstition. 

The emperor headed religion, yet, this was, in 

effect, meaningless because religion and government were 

instituted to benefit society. Public and national mores, 

in turn, prohibited the prince from decreeing either reli

gious or governmental policy contrary to fundamental prin

ciples. In other words, laws were stipulated by mores, and 

mores ordained laws. The Chinese were a peaceful, sedate 

people because their lives were so perfectly regulated due 

to the intertwining of government, religion, and society, 

which had but one common goal. Despotism had never 

50. Raynal, Histoire, I, p. 201. 

51. Raynal, Histoire, I, p. 216. 
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overtaken China due to the people's profound respect for 

nature's laws: obeying regulations and respecting property 

were only secondary. The country set such a good example 

that when the Tartars invaded China, they were not conquered 

by a powerful Chinese militia, rather eventually through the 

Chinese customs which they chose to adopt. 

Under the paternal government of China, the dynast's 

duty was to his people, for he had no freedom of his own. 

Neither a conqueror nor a legislator, the emperor was a 

patriarchal figure, and the subjects were his children. He 

was loved and respected, and actually, because of the 

people's loyalty and devotion to him, he was more powerful 

than all the soldiers and all the ministerial machinations 

in the world. The author likens the emperor to a pater

familias; a patriarchal regime, because it is found in the 

family unit, is nature's government, and the family is the 

fundamental social unit. Chinese children never outgrew the 

authority of their mother and father; filial love united the 

children to their parents and the family to the emperor. 

Religion and morals dictated that a ruler's duty was to 

render his subjects successful and healthy. The emperor was 

not a religious phantom. His actions were observed by the 

people who would hurl him down from the throne were he to 

break the sacred contract. Likewise, if the people com

plained about a provincial magistrate, he would be swiftly 

dismissed. If innocent of crime, he was still guilty of 
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having displeased the people he had been coiranissioned to 

serve. Crime was punished by light sentences, and virtue 

was rewarded with honors. Prisoners were treated with 

decency, and wealthy wrongdoers were often given sentences 

whereby they had to feed and clothe the elderly and orphans. 

Although honor was one of the principles upon which the 

Chinese government was founded, love was the main motive, 

fear a lesser motive. 

The political system encouraged and strengthened 

productivity from the soil. Every spring the Chinese 

emperor opened the ground in a ceremony dedicated to agri

culture, the first of all arts. The viceroys in the 

provinces repeated the emperor's example. The author notes 

that Europeans who have witnessed the solemn ritual "... 

font regretter que cette fete politique, dont le but est 

d'encourager au travail, ne soit pas substitute dans nos 

climats ci tant de fetes religieuses, qui semblent inventSes 

52 par la faintantise pour la st£rilit£ des campagnes." Al

though the patriarch did not labor the soil, his formal 

endorsement of agriculture elevated public opinion on this 

matter. This was important because public opinion "... est 

53 le premier de tous les ressorts do gouvernement," whether 

it be favorable or unpropitious. Farmers were rewarded at 

52. Raynal, Histoire, I, pp. 202-203. 

53. Raynal, Histoire, I p. 203. 
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court for outstanding productivity and agricultural dis

coveries, and they traveled around the nation teaching 

others their procedures and methods. Since merit was re

warded, and nobility not hereditary, many magistrates were 

chosen from farm workers. Religion also influenced public 

opinion as regards agriculture. Whereas ancestor worship 

and filial devotion made up the interior religion, "... le 

culte public est 11 amour du travail; & le travail le plus 

religieusement honor£, c'est 1'agriculture." 

Wealth is irrelevant and powerless when talents and 

virtue are rewarded. The author argues that nobility or an 

opulent group is not superior and born to command others, 

and he blames hereditary nobility for Europe's mediocre 

ministers, ignorant magistrates, and shoddy generals. In 

China, "La fortune de chaque citoyen commence & finit avec 

55 lui." The feeling of equality was so strong that the 

Chinese relished the idea that they were brothers. Educa

tion reinforced their uniformity, and all received the same 

elementary education. It would be most difficult to upset 

this balance because principles were instilled in the young 

through the educational system. At five years of age, 

children were taught to write words in characters. They 

were then taught sententious moral verses and shown their 

54. Raynal, Histoire, I, p. 201. 

55. Raynal, Histoire, I, pp. 211-212. 
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truthfulness. When older, they were instructed in Con

fucianism wherein the example of virtue was set and consist

ently followed. Gifted students, who would eventually 

become part of the intelligentsia, continued studies in

structing them in human patterns of understanding. The 

emperor chose many public officials from this group called 

the Mandarin scholars. The role of these enlightened 

scholars who researched activities relating to public 

administration, was to show the spirit and utility of 

legislation to the populace; they educated and persuaded the 

people so that policies would be comprehended. Conse

quently, the people were enlightened and interested in the 

happenings of their government and lived tranquilly because 

they were neither fearful nor ignorant. The author whole

heartedly approves this system of ruling and enlightening 

the people at the same time; in this connection, he 

theorizes: "Les erreurs & les vices politiques ne sauroient 

prendre de fortes racines dans un pays ou l'on n'Sieve aux 

emplois que des hommes de la secte des lettrSs, dont 

1'unique occupation est de s'instruire des principes de la 

5 6 morale & du gouvernement." The only hereditary distinc

tion of emperor was given to the most worthy son of the 

ruler, not necessarily to the eldest son. If none of the 

sons merited the title, which was an unusual occurrence, the 

56. Raynal, Histoire, I, p. 221. 
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reins of government were passed on to someone else. An 

emperor would not want one of his sons to bring shame to 

the family name. 

The author wonders why knowledge had not made the 

progress one would expect in such an enlightened society. 

He explains that one reason was due to the extreme com

plexity of the Chinese language which required a lifetime to 

master. Also, ceremonies were purely mnemonic exercises and 

did not develop sentiment. Effusions of sentiment were 

likewise suppressed by the life style, and imagination was 

stifled because of interest in the pragmatic. The Chinese's 

great respect for antiquity bound the people to long-

established customs. It was for these reasons that the 

Chinese were not an exceptionally inventive people and had 

no profound desire to create. The author establishes a 

corollary between the apparent stunted growth of the 

humanities and the perfect development of order and govern

ment: speculative and ornamental studies would logically 

have no high place in a utilitarian society where great 

minds endeavored to sort out the practical problems of moral 

and climate in day to day living. Since the Histoire des 

deux Indes aspired to depict Utopias impeccable in every 

respect, it is noted that the chief flaw of the Chinese 

utopianism was its lack of concern with progress in the 

arts. The work did accentuate, however, that Europe tilted 
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the scale the other way and could learn much from the pro

ductive and positive methods of the Chinese. 

The reader is told in confidence that a small 

district in Bengal called Bisnapore had retained the primi

tive political system of the Indians and was not ruled under 

57 despotism as was the rest of India. Surrounded by rivers, 

Bisnapore had been protected by nature from invaders. The 

civilization of this isolated population had not been 

tainted by marauders because sluice gates were opened to 

drown such intruders. Robbery was unheard of in a land 

where liberty and proprietorship were sacred. The probity 

of private citizens extended to the government. Led by a 

rajah, the government reinvested its tax money back into the 

country because the end of its government was the greatest 

happiness of all individuals and not international prestige. 

If the philosophe were to visit Bisnapore, he would, the 

author tells us, also learn of the pure and simple customs 

of a tranquil race; there, 

... il verroit se former un gouvernement qui, 
n'ayant pour base que des prSjugSs heureux, que 
des moeurs simples & pures, que la douceur des 
peupler., que la bonne-foi des chefs, a survScu a 
cette foule innombrable de legislations qui n'ont 
fait que paroitre sur la terrS avec les genera
tions qu'elles ont tourment^es. Plus solide, plus 
durable que ces Edifices politiques, qui, formis 
par 11 imposture & 1'enthousiasme, sont les flSaux 
du genre-humain, & destines a p§rir avec les 
folles opinions qui les ont SlevSs; le gouverne
ment de Bisnapore, ouvrage de l1attention qu'on a 

57. Raynal, Histoire, II, pp. 177-183. 
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donnge & l'ordre & aux loix de la nature, s'est 
£tabli, s'est maintenu sur des principes qui ne 
changent point, & n'a pas souffert plus 
d'alteration que ces memes principes. 8 

The author addresses his reader, who, no doubt, weary of the 

iniquities in his own country, has dreamed of a land as 

wisely governed as Bisnapore and announces that the story 

he has related is perhaps only a fable. He wonders whether 

Bisnapore is an illusion and whether all good said of man

kind is likewise illusory. Knowledge of the inherent nature 

of man would answer this query; if man is born good and has 

an idea of happiness and yearns for it, it is bizarre that 

man is equally infatuated with pleasures which cause so much 

unhappiness. The following paradox of mankind's existence 

would be voiced by the reader: 

Cet etre qui soupire sans cesse aprfes le bonheur, 
la base de ses vrais devoirs & de sa fglicitS, est 
done malheureux par-tout. Par-tout il ggmit sous 
des maitres impitoyables. Par-tout il tourmente ses 
egaux, & il en est tourmentg. Par-tout 1'Education 
le corrompt, & le pr^juge l'empoisonne en naissant. 
Par-tout il est livr§, & 1'ambition a 1'amour de la 
gloire, ci la passion de l'or, aux memes bourreaux 
qui se reloient pour nous dSchirir; nous, leurs 
tristes victimes, qu'elles n'abandonnent qu'au bord 
du tombeau.-^ 

According to one traveler in the Orient, Bisnapore 

does exist; another witness contradicts this. It is up to 

the reader to choose for himself whether or not Bisnapore is 

a reality. In other words, each reader must determine 

58. Raynal, Histoire, II, pp. 178-179. 

59. Raynal, Histoire, II, p. 182. 
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whether man is capable of living in peace—whether Utopia 

can exist on our planet. The last sentence of the article, 

"Voyez, choisissez," appears to accentuate the importance of 

man's volition in this matter. For throughout the Histoire 

des deux Indes, the evil men do is blamed equally on suf

ferers and oppressors alike, and man's good works are 

purported to emanate from mutual cooperation and respect 

for humanity. 

Letter to Louis XVI 

Some specific problems facing France are outlined in 

an open letter to Louis XVI in which the Monarch is praised 

for his high moral conduct amidst a debauched court and is 
/T A 

counseled not to be recreant to his duty as sovereign. 

Louis XVI is told that if the economy and a better adminis

tered state revenue system were the chief interests of 

ministers, France would be the most prestigious nation in 

the world. The philosophe reminds the King of the past 

glory and culture of France and advises him to have the 

fortitude to redress deficiencies in his kingdom because 

France's glory had dwindled through disorganization and dis

interestedness. 

Instead of concentrating on domestic affairs, France 

was more interested in obtaining prestige abroad. The 

author, speaking of foreign entanglements, ironizes: "Les 

60. Raynal, Histoire, II, pp. 407-418. 
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forces et les trSsors de la nation avoient 6t£ prodigues 

pour des interets Strangers & peut-etre opposes aux notres. 

Mais, qu'est-ce que l'or, qu'est-ce que le sang en 

comparaison de 1'honneur. This quote refers to the 

"diplomatic revolution" of 1756 which antagonized Frenchmen 

who saw France provided with an impotent ally and formidable 

foes. France's alliance with Austria and consequent in

volvement in its conflicts with other nations has been 

viewed as an outrageous blunder of French foreign policy. 

The infamous eighteenth-century bankruptcies stemmed 

from governmental spheres, and the author accuses the 

nation's leaders of failing to have considered the people's 

interests, which should be the same as the nation's 

interests. The writer condemns the practice of government 

initiated bankruptcy which began a chain reaction down the 

financial echelons and left many subjects destitute. The 

author chides: "... on rougiroit de manquer a son ennemi, 

& les rois, les pferes de la patrie, ne rougissent point de 

R 2 
manquer aussi cruellement, aussi bassement k leurs enfans! 

Frugal economic policy, especially at court, would 

restore France's strength. The philosophe reminds the King 

of his great responsibility as a father to his subjects, and 

he asks him if he intends to follow in the path of his 

61. Raynal, Histoire, II, p. 409. 

62. Raynal, Histoire, II, p. 411. 
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ancestors by feeding his horses while his people starve, by 

giving pensions to the idle while workers are underpaid, by 

allowing the impoverished to bear the brunt of taxation 

while the nobility and Church avoided paying taxes. Louis 

XVI is alerted that productivity of all sorts is ceasing in 

the provinces because of the woes caused by tax collectors 

commissioned by the general farmers. The author paints a 

picture of the misery of peasants in France in the following 

lines: 

Vois le concessionnaire protSgS tourner auprfes de 
sa pauvre demeure, pour trouver dans l'apparence 
de quelque amelioration h son triste sort le 
prStexte de redoubler ses extorsions. Vois des 
troupes d'hommes, qui n'ont rien, quitter dfes 
l'aurore leur habitation & s'acheminer, eux, leurs 
femmes, leurs enfans, leurs bestiaux, sans salaire, 
sans nourriture, ci la confection des routes, dont 
l'avantage n'est que pour ceux qui possfedent tout. 

Louis XVI should be firm and persevering above all 

because many will oppose him saying: "Cela ne se peut, & 

64 quand celase pourroit, ce sont des innovations." Even 

though innovations do compete with established ideas, the 

author reminds him that scientific discoveries and progress 

in the arts were innovations and asks: "L'art de bien 

gouverner est-il le seul qu'on ne puisse perfectioner? 

L'assemblSe des Stats d'une grande nation; le retour h. la 

liberty primitive; l'exercice respectable des premiers actes 

63. Raynal, Histoire, II, p. 413. 

64. Raynal, Histoire, II, p. 418. 
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de la justice naturelle, seroient-ce done des innova-

65 tions?" The Monarch is warned that the Court's intransi

gence will bring about the impending change by bellicose 

forms. And had reformatory movements emanated from the 

notables, it is plausible that they could have obviated the 

inundation of violence and terror which followed their un

willingness to be an opening gambit in accepting a share in 

the nation's pecuniary concerns. 

Nearly a century before, in 1694, F^nelon had 

composed a similar warning to the reigning French Monarch 

in Lettre & Louis XIV. Even though F^nelon believed in 

divine right, he emphasized that divine right presumed the 

responsibility of ruling justly. In the letter, FSnelon 

encouraged the King to be to his subjects as a father to his 

children: "Si le roi, dit-on, avoit un coeur pfere pour son 

peuple, ne mettroit-il pas plutot sa gloire h. leur donner du 

pain, et & les faire respirer aprfes tant de maux, qu'k 

garder quelques places de la fronti&re, qui causent la 

guerre?"*^ F^nelon's social ideal was headed by a fatherly 

king, upheld by meticulously hierarchized classes, governing 

a nation of happy workers. T61§maque, manual for kings, in 

which FSnelon set forth his political ideal, was written 

65. Raynal, Histoire, II, p. 418. 

66. Francois de la Salignac de la Mothe F^nelon, 
Lettre ci Louis XIV, Oeuvres de Fgnelon, III (Paris: 
Lefevre, 1868), pp. 427-428. 
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with the purpose of guiding the Duke of Burgundy, heir pre

sumptive, in the obligations of a king to his people, but 

the advice Mentor gave Idom£n£e was directly aimed at Louis 

XIV. Vehemently reproaching IdomSnSe for having selfishly 

neglected his princely duties, Mentor points out to him the 

dangers menacing his kingdom due to his lack of constructive 

authority: "Vous avez £puis§ vos richesses; vous n'avez ni 

a augmenter votre peuple, ni a cultiver les terres fertiles 

de cette cote. Ne falloit-il pas regarder ces deux choses 

6 7 comme les deux fondemens essentiels de votre puissance?" 

The King guillotined during the French Revolution is 

warned of invidious consequences awaiting his nation if he 

does not accept responsibility for the welfare of the 

'majority and adapt government to the changing times. 

Throughout the Histoire des deux Indes, kings are cautioned 

that they depend on the people, for without the people, they 

serve no function. The authors, mentors of kings, advocated 

a monarchial type of government wherein reforms and innova

tions would be led by a roi citoyen who would interpret the 

general will. But by the same token, this concept of 

monarchy smacks of totalitarianism to the twentieth-century 

reader since the individual is entirely subordinated to the 

will of one person or the party. The people were not to 

enjoy too great an accretion of power as in a democracy. 

67. FSnelon, TSlSmaque, III, p. 67. 
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Instead of voting, they were to voice their opinions but 

give up their liberty to their king who was to honor their 

opinions by ruling them wisely and fairly with the aid of 

disinterested and enlightened advisors. There is no consti

tutional check on the monarch under this system because 

should he act unfittingly, he will be disposed of. 

Yet plans for the French Monarchy were not heeded, 

and the American Revolution had already proven that the 

people can successfully revolt. The Histoire des deux Indes 

taught that whenever a king transcends his authority, it is 

the people who must rebel; if the people do not depose a 

king who refuses to enact reforms and who wields power at 

whim, then it is they who are charged with culpable negli

gence. The doctrine of the Histoire des deux Indes included 

the right to revolt under duress as did Rousseau's Contrat 

social. According to Rousseau, the legitimacy of any 

government, be it democratic, aristocratic, or monarchical, 

was justified by the consent derived from the people for 

their government, and in this sense, his ideal government 

would be republican. If the social contract were trans

gressed, revolt would result. Rousseau, however, was 

theorizing as a political idealist and concurred with the 

other philosophes of his time that since the monarchical 

government was already established in France, it would be 

easier to correct its financial and social abuses than to 

advocate a great revolution. 
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But the works of these men were anterior to the 

publication of the third edition of the Histoire des deux 

Indes in 1780. By this date, conditions had aggravated, and 

the prospect of reform was looking bleak. Why had efforts 

to reform miscarried? It is factual that proposed improve

ments had not been incorporated into the framework of the 

government of Louis XVI. 

Peter Gay outlines the three political positions 

6 8 available in the eighteenth century in Voltaire's Politics: 

these royale, thfese nobiliaire, and the democratic theory. 

Voltaire was an exponent of the thfese royal. He detested 

the French nobility and wanted the Monarch to initiate 

justice through immutable laws. The Monarch would make 

decisions with the help of the intelligentsia, which, of 

course, included Voltaire. Voltaire felt that since the 

monarchy was traditional in France, it would be the quickest 

and easiest to perfect. In addition, it would be simpler 

for one man to initiate reforms. Voltaire believed that a 

democracy was impractical in a large country like France and 

that Frenchmen lacked the integrity and education needed for 

self-government. Voltaire's ideal leader, as expressed in 

his Lettre au Prince de Conti, was one who knew how to be a 

prince and a citizen; the prince was to lead the nation; the 

citizen was to guard laws and the common interests of the 

68. Peter Gay, Voltaire's Politics: The Poet as a 
Realist (Princeton: Princeton University Press, 1959). 



185 

nation. Such a ruler would be more interested in internal 

prosperity than external conflict. After the ousting of 

Turgot from the position of Comptroller-General in 1776, Gay 

proposes that Voltaire, admitting the failure of monarchy, 

turned to the democratic theory. In his recent publication 

6 9  about Diderot's politics, Anthony Strugnell documents a 

similar transformation in Diderot's thought after the dis

missal of Turgot and the success of the American Revolution. 

After his disappointing visit in Russia with Catherine the 

Great, Diderot came to accept violence as a legitimate 

method of terminating an oppressive government. Needless to 

say, the Empress of Russia and her "enlightened despotism" 

influenced him in his decision. Strugnell sees this theme 

expressed by Diderot in the third edition of the Histoire 

des deux Indes. Strugnell bases his case on images which 

appear in Diderot's correspondence and works and are also 

found in this edition of the Histoire des deux Indes. For 

instance, he points out the following passage which appeared 

in Diderot's correspondence to John Wilkes in 1771 and again 

in the Histoire des deux Indes in 1780: "Une nation ne se 

r£g£nfere que dans un bain de sang: C'est l'image du vieil 

Aeson, & qui M6d€e ne rendit la jeunesse qu'en le dSpecant 

69. Anthony Strugnell, Diderot's Politics: A Study 
of the Evolution of Diderot's Political Thought After the 
Encyclopgdie (The Hague: Martinus Nijhoff, 1973). 
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70 et en le faisant bouillir." If Diderot did contribute the 

violent passages of the Histoire des deux Indes, these 

writings would clarify his political thought in his later 

years when he declined to publish his political views. 

Montesquieu adhered to the thfese nobiliaire. He 

opposed the French Monarchy established by Louis XIV in 

which the nobility and the Parlement lost their power to 

check the authority of the King. What Montesquieu had in 

mind was another aristocratic revival as had occurred with 

the Polysynodie. The inexperience of the nobility as 

administrators coupled with their refusal to change tax 

laws, contributed to the failure of the multiconcilar system 

to supplant Louis XIV's bureaucratic system either during 

the regency of Philippe d1Orleans or during the brief period 

of royal reform under Louis XVI. 

When both the th&se royale and the thfese nobiliaire 

proved unrealistic, it was inevitable that those interested 

in the churnings of government would be willing to accept 

the third remaining theory of government. But the time was 

not ripe in 1780. Virulent onslaughts on the corruption and 

abuse of the Monarchy in no way signified that the Histoire 

des deux Indes advocated the establishment of a republic or 

a democracy in France. Notwithstanding, in a last desperate 

70. Strugnell, p. 214, quoted from Histoire, VI, 
p. 22, and also found in Letter to Wilkes dated November 
14, 1771, Correspondence, XI, p. 223. 
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attempt to salvage the thfese royale, the Histoire des deux 

Indes prepared the advent of the democratic theory. 



CHAPTER 9 

CONCLUSION 

Although the pure meaning of philosopher is one who 

interprets the world, philosophers since the time of Plato 

have sought to change the world and specifically to direct 

the art of governing. Eighteenth-century philosophes 

continued the tradition but distinguished themselves from 

their predecessors in their endeavor to reverse Desiderius 

Erasmus' homo homini aut Deus aut lupus so that man could 

respect other men as men in a fraternity of mankind. The 

precepts of the Enlightenment, in keeping with the intensely 

humanitarian character of the movement, rested upon man

kind' s ability to self-improve through his faculty of 

reason. 

Scientific discoveries incited men to renew ties 

with nature and bind nature to the same pattern of develop

ment desired for mankind. There was also a fervor to view 

nature as a kindred spirit rather than as a weapon sent from 

far away and unknown powers to chastize or reward. It was 

supposed that man and nature could be completely understood 

through science, and thus the two could become harmonious 

partners, with man being the senior partner relegating 

nature from unexplained phenomena to the place of a most 

188 
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loyal servant. This was all going to be accomplished 

through reason which could solve all problems man encoun

tered. 

The idea that man could perfect himself and his 

institutions and control nature to make it perform to his 

advantage led to new kinds of religious commitments. The 

Enlightenment was a new religion with its God—man, a 

trinity of reason, progress, and nature, disciples and 

leaders, and of course, dogma. The new trinity was 

substituted for the threefold Christian Godhead. Faith in 

God was renamed progress, and it included a faith in 

posterity and the belief that future generations could be 

happier if proper steps were taken to assure their happiness. 

The eighteenth century was interested in its own happiness 

as well as that of posterity. Saint Just said that happi

ness was a new idea in eighteenth century Europe, and the 

concept of human happiness is echoed on a large scale for 

the first time in eighteenth-century literature. 

But not all disciples and leaders agreed on what 

mankind's perfection was to be nor on the best means of 

achieving it. So the Enlightenment religion splintered 

into sects, and its dogma was interpreted in many ways. 

Conflicts developed, secessions occurred, tempers flared, 

heretics were persecuted by the faithful, and the faithful 

persecuted heretics. As occurs with religious movements, 

fanatics reversed original high values. Some adherents of 
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the Enlightenment religion were as fanatical and intolerant 

in their new beliefs as those they criticized were in their 

old beliefs. 

Daniel Mornet, in Les Origines intellectuelles de la 

Revolution frangaise 1715-1787, ̂ divided the era of intel

lectual fermentation into three periods: "Les Premiers 

Conflits 1715-1757," "La Lutte decisive 1748-1770 environ," 

and "L'Exploitation de la victoire 1771 environ-1787." The 

year 1715 is frequently used to end the seventeenth century 

and to begin the Enlightenment because the type of absolute 

government the Roi Soleil represented could have ended at 

the date of his death. However, the Enlightenment dawned 

back in the years of Louis XIV1s reign in the form of 

opposition to his absolute authority and wanton habits. 

During the years of his regime, Fontenelle's works typified 

the libertine spirit which defied all authority, and F^nelon, 

Archbishop of Cambrai, set about to mend the King's per

sonal life as he saw it affecting the welfare of France. In 

his Dictionnaire historique et critique (1697), Bayle 

rejected ideas of authority we inherit and wanted to rethink 

man's position on earth through the light of reason. 

In the first period, "Les Premiers conflits," 

English writings made their debut in France and contributed 

to the realization of the French that other cultures were 

1. Mornet, Origines. 
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capable of expression and originality. Since the nobility 

and the Church had both discredited their ability to govern, 

the French accepted the general idea that men do not have 

to follow government blindly and that the intelligentsia 

could aid kings in governing. Since the Church enforced 

the power of the Monarchy and vice versa, the hypocrisy on 

both sides popularized skepticism and superficial ideas 

concerning natural religion were in vogue. CafSs, clubs, 

and salons were spreading such ideas and marking the 

beginnings of mass culture, but the intelligentsia composed 

the principal group who knew of the new ideas. 

The following era opened with the condemnation of 

Les Moeurs by Toussaint in 1748, but in that same year, 

De 1'esprit des lois slipped by the censors. "La Lutte 

decisive" was a time when freedom of speech and press were 

under fire from the vested powers. The struggle in which 

the philosophical cause won out was represented by the 

years during which the Encyclop^die was published. The 

Encyclopgdie's first volume came out in 1751. Eight years 

later, the Encyclopgdie was condemned officially. Nonethe

less, by 1772, all twenty-eight volumes had appeared. The 

authorities were losing. Philosophical ideas were moderate 

in the sense that reform, not revolution, was wanted 

although there were voices like that of Morelly who demanded 

the suppression of private property. In religion, fanaticism 

was attacked, tolerance preached, and it was shown that 
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religions in general had in common the existence of God, 

ideals of good and evil, and the belief in the soul's life 

after physical death. Helv^tius the atheist, d'Holbach, 

and Diderot the materialist were exceptions but exerted no 

real influence. The general diffusion of ideas in Paris 

and the provinces to people of all levels was underway. 

The last period before the Revolution captioned 

"L'Exploitation de la victoire" indicated the fruition of 

the Revolution's intellectual origins. Pierre-Augustin 

Caron de Beaumarchais's plays flaunted the victory. In Le 

Barbier de Seville (1775), Figaro's ingenuity underscored 

the vanity and inferiority of Count Almaviva at every 

occasion. Many Frenchmen empathized with the American 

colonists when the American Revolution championed the same 

protests of injustice under the English Monarchy that the 

French were supporting on home soil. It is in this last 

phase before the Revolution when the underdogs gloated that 

Mornet places the Histoire des deux Indes. 

Despite contemporaries' approvals and disapprovals 

of the philosophy found in the Histoire des deux Indes, it 

exemplified Enlightenment counterculture. The purpose of 

the Histoire des deux Indes was to bring out the failures 

of the French Monarchy and suggest improvements which could 

shape it into a regime more in line with Enlightenment 

ideals. Partaking of the prejudices of its many authors, 

the work enthroned justice as the deity leading to the goal 
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of happiness and held that philosophy and reason would 

build the yellow-brick road: "En effet, au tribunal de la 

philosophie & de la raison, la morale est une science, dont 

l'objet est la conservation & le bonheur commun de l'espece 

2 humaine." But would justice enshrined be worshipped by 

the chronically recalcitrant? The authors shouldered few 

illusions about the trinity of reason, progress, and nature 

but hoped that this threefold panacea could mollify man

kind's propensity toward evil. In their search around the 

globe, the authors found that tolerance and error were 

universal so they questioned whether the nature of man were 

perverted and whether any nostrum were capable of exorcising 

the demon. The work was concerned with remaking man-made 

institutions and was optimistic in the possibility that 

institutions could train man into good habits. If they 

wondered whether reason would ever dominate man's thought 

and actions, they did see the rewards of the intelligentsia's 

educating people to learn the responsibility and joy of 

liberty and emphasized that whereas absolute rule atrophies 

free will, liberty breeds creativity by giving rise to a 

progressive atmosphere. Civilization was a means of 

achieving happiness because each subsequent generation would 

benefit from the progress made by previous generations. The 

Histoire des deux Indes was not only interested in the 

2. Raynal, Histoire, X, p. 445. 



194 

posterity of France but in world posterity and envisioned 

communication between one nation and the other as a means 

of arriving at a rational world synthesis since each nation 

would see the folly of its superstitions and injustices 

through the prism of foreign lands. In the tenth volume, one 

reads what may well have been intended as the work's epitaph 

Ce foible ouvrage qui n'aura que le m^rite d'en 
avoir produit de meilleurs, sera sans doute 
oublig. Mais au-moins je pourrai me dire que 
j'ai contribuS, autant qu'il a et£ en moi, au 
bonheur de mes semblables, & pr£par£ peut-etre 
de loin 11 amelioration de leur sort. Cette douce 
penseg me tiendra lieu de gloire. Elle sera le 
charme de ma vieillesse, & la consolation de mes 
derniers instans.^ 

If the Histoire des deux Indes only questioned vaguely 

whether nature offered an incessantly revolving door of good 

and evil to men, it did state clearly that weather was a 

natural phenomenon and not a sign from God. Because fires, 

plagues, famines, and earthquakes have manipulated man and 

caused him to wander over the surface of the earth, the 

4 
advantage of man's subordinating nature was unquestionable. 

According to contemporaries and later critics, the 

Histoire des deux Indes was the principal work before the 

Revolution which transmitted the doctrines of the great 

philosophes to the people. Of this philosophy, Raynal was 

one of the chief exponents and popularizers. This was why 

3. Raynal, Histoire, X, pp. 479-480. 

4. Raynal, Histoire, X, pp. 23-25. 
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the apostate Jesuit, editor and principal spokesman of the 

Histoire des deux Indes, was reputed to have written the 

complete work, and for this he was garlanded with the title 

of the greatest philosophe by many. Known throughout Europe 

5 "par son amour passionnS pour la libertS," Raynal was the 

only member of the first generation of philosophes who lived 

to behold the unfolding of revolutionary events. In this 

connection, the magniloquent ChSnier insisted that Raynal 

was amongst those harbingers of the Revolution in his 

rebuttal of Raynal's Adresse to the Constituent Assembly: 

"Voltaire, Montesquieu, Rousseau, Mably, sont morts avant 

d'avoir vu fructifier les germes qu'ils avoient sem£s dans 

les esprits. Vous vivez, vous qui avez avec eux pr^parS 

les voies de la liberty ... .It cannot be gainsaid that 

the work assimilated the philosophical ideas already in 

vogue: in fact, it parroted them in a dithyrambic form. 

This dissonance suggests a restlessness of tempers on the 

verge of fomenting revolution. The pugnacious thinkers who 

collaborated on the Histoire des deux Indes were conse

quently microphones for an age rather than its seminal 

thinkers since the work has the merit of being more unique 

in its eclecticism than original. Raynal and the work do 

not hold the same prestige as works by Voltaire, Rousseau, 

5. Robespierre in le Moniteur universel, p. 556. 

6. Ch^nier in le Moniteur universel, p. 580. 
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and Montesquieu because scholars have contended that the 

Histoire des deux Indes neither advanced original ideas nor 

constructed a coherent philosophy. As it well may be the 

case with the Histoire des deux Indes, so it well may be the 

case with the works of these other eighteenth-century 

philosophes. 

The Histoire des deux Indes was part of the flood 

of travel-books which gained such tremendous vogue in the 

eighteenth century. This general vogue for travel-books 

fostered the work's popularity. But the authors borrowed 

the plan of the travel-book in order to be free to condemn 

abuses and discourse on the lineaments of the reform. That 

is, France donned in the garment of a foreign land could 

escape censorship. While articulating the facts surrounding 

certain customs, the authors inserted invective against 

abuses, and thus, created a subterfuge destined to mislead 

officious censorship. Through the use of satire, they 

markedly diverged from the traditional travel-book format. 

Against abuses, the authors deployed the potent weapon of 

satire. One such device was intentional understatement and 

indifference: another was hyperbole: still a third was 

sardonic skepticism and bold criticism. Irony flashed out 

at the propertied and political powers of France whenever 

these elements were praised for their utilitarian functions 

in another culture. By probing links between the society 

and its literature, the Histoire des deux Indes revealed 
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itself as the literary expression of a transvaluation of 

values, for while the criticism of institutions was geared 

to fostering a spirit of commitment to better the existing 

human condition, it incidentally was destructing the 

Christian-Classical synthesis. 

The Histoire des deux Indes was a tendentious work 

in favor of radical changes within the French structure. If 

the structure could not bend as had been anticipated by the 

eighteenth-century philosophes, it was doomed to crumble as 

their ideas took root and germinated and as their denuncia

tion of certain abuses caused a spirit of discontent to grow 

in France. The vulgarization of lofty Utopias was carried 

on by men who fulminated against the existing order, and it 

was through their advertising a better way of life that the 

populace came to be familiar with their ideas on changes and 

eventually welcomed their enactment. Orchestration of what 

may well have been a conspiracy against the old regime or at 

least a politically motivated smear campaign might be 

attributed to these eighteenth-century liberals embittered 

by their inability to legislate reforms they believed 

imperative to the welfare of humanity and the nation of 

France. After Turgot's dismissal in 1776, certain knowledge 

of failure due to vast opposition persuaded the authors of 

the Histoire des deux Indes to prefer violence and extremism 

to alleviate oppression. 
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It would seem that in an age of reason if a problem 

were studied long enough and with profundity that answers 

would present themselves. But although the problem of good 

and evil proved a veritable obsession with philosophes like 

Voltaire, the problem of good and evil was never resolved 

in entirety. The issue was this: if man is evil, there is 

no hope for the race, and the earth will always be a 

dungeon of ignorance and superstition, rivalty and hatred. 

But on the other hand, it was perforce naive to say that 

man was good when instances of his flaws abounded. Yet a 

compromise was within reason: man was both good and evil, 

but the bad could be subverted through progress which could 

be achieved through civilization. In Chapter Four on the 

savage versus civilized man, we learn that man, being born 

both good and evil, can overcome his penchant toward evil 

by remodeling his institutions on natural law. Institu

tions, as found in hierarchal societies, were deemed 

unnatural because the idea that some men should receive 

special privileges and be treated better than other men did 

not respect the rights of all humanity to equal justice. 

Since the optimism of the Enlightenment had the philosophes 

believing that they were witnessing incredible progress in 

their lifetime, the idea was easily conceived that progress 

would continue as mankind became more and more enlightened; 

their job was to make sure the stage was set. Although the 

Histoire des deux Indes noted that the majority of civilized 
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men were worse off than savages in the wild, the latters' 

life style was not to be emulated nor could it be emulated 

since fate had ruled that all men must someday join 

civilization. For this reason, it was predicted that 

savage races such as the American Indian would become 

extinct when civilization encompassed the globe. Included 

in the concept of progress was an intermingling and apprecia

tion of world cultures. 

The work's ideas on organized religion are common to 

all of the philosophes and repeat ideals of religious 

tolerance. A resum£ of the chapter on religion is that 

reverence for the unknown is born from fear of the unknown. 

Until reverence for the unknown is overcome, pax dissidentium 

is advocated as the ideal solution for state tolerance of 

all religions. Organized religion and religious supersti

tion, although natural phenomena, are seen as obstacles to 

progress in humanitarian thought because, taken seriously, 

they can lead to fanaticism and cruelty. Organized religion 

is demonstrated as serving no purpose to justify its 

existence. It is not only accused of spawning ignorance, 

but the authors seek to prove that religious observance does 

not guarantee good morals. The authors, who play the 

iconoclast on metaphysical issues, move into the line of 

Rousseau by preferring a social religion which would 

reinforce the conduct required by the state: social ethics 

enmeshed in the structure of government would supplant the 
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need for religious dogma and ceremony because the state 

would have its own ceremonies. 

Has there ever been a country at any time whose 

population approved wholeheartedly of its foreign policy? 

Foreign involvements close to home soil have seemed less 

unreasonable in days past as well as in days of instant 

teleportation, wherefore colonization became the scapegoat 

of the philosophes1 criticism of French external policy. 

Maybe too, they saw domestic parallels and threats to their 

cause in colonization. In the section on the evils of 

colonization, a parallel drawn between the French govern

ment's neglect for its colonies and for people in its own 

hemisphere effectively punctuates the authors' awareness of 

the sordid condition of the majority of Frenchmen, yet 

this analogy makes no original contribution to Enlightenment 

thought. What is new is the call for natives and colonists 

to throw off the yoke of servitude and rebel against the 

economic and political hegemony established by Europeans 

over already inhabited lands in the New World and in Afro-

Asia. Slavery in the colonies is condemned because slavery 

deprives a person of free will and that is what constitutes 

a person. Black slaves and the slaves of taxation on the 

continent are told to uprise. If reasons against slavery 

were of a moral nature, then anti-colonization in general 

was of a practical one: only small groups of people and 

territory are proposed in governing units since massive 
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societies and governments are impossible to govern effi

ciently and divide into independent localities whenever 

they become too large in terms of territory and population. 

Chapter Seven on productivity recapitulates the 

Voltairian message "II faut cultiver notre jardin." in its 

most literal sense. It is acknowledged that agriculture is 

an unrecognized art and that everyone should be made aware 

of its contribution to mankind: it is the basis of all 

life-giving elements and should be pondered upon as a 

science and an art. When this is accomplished, and 

agriculture is studied as a dignified occupation, the 

economic prosperity of a people will progress. Also 

typically Voltairian is the stress on physical labor as 

being man's healthiest pastime and the criticism of princes 

who alienated those members of society connected to this 

endeavor by rewarding and honoring parasites from the first 

two estates. 

The Histoire des deux Indes faulted the French 

Monarchy as unresponsive to the people's needs and 

furnished the French with specific arguments for defying 

the existing order. As a result, attempts to redress the 

multifarious problems of the old regime wove threads of 

democracy into the bastions of politics. From a 

monarchist's point of view, Louis XVI's greatest error 

was permitting the expression of the dissident opinion, 

and his qovernment thus already harbored this indigenous 



202 

democratic element. Although the Histoire des deux Indes 

never mentions the formation of a proletariat and limits 

itself to abstractions on the general will, it came to 

pass that unrest crested in a ground swell which proved 

that monarchy was an obsolescent type of government. It 

is unfair to saddle the philosophes with future events 

they could not have predicted, and even the vested powers 

underestimated the strength of ideas and the stress 

threshold of the third estate, but the fact remains that 

the old regime produced an intelligentsia which revolted 

against its heritage. 

Several basic ideas on the purpose and the ideals of 

government are launched in the authors' treatment of the 

foundations of justice and are unique in their particular 

combination and forcefulness. The authors contend that 

whereas society helps men help themselves and other men, 

government protects men from men. Even though government 

is a preventive force, it is imperative because although 

there are hypothetically two kinds of equality, only 

equality under law can be a reality since people are not 

born alike. The authors warn that equality under the law 

must become reality because if people do not soon receive 

justice under the law, they will revolt or the state will 

eventually self-annihilate due to intellectual stagnation. 

In the meantime, oppression impedes their prosperity and 
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progress because it puts a damper on free will and the 

individual drive to better oneself: man's ability to create 

his life through conscious choice is believed so important 

that the individual would prefer death to life without free 

will. It is emphasized that people who do not revolt are 

cowards. The Histoire des deux Indes taught a major lesson 

to readers: that is, that people get the society, religion, 

and government they merit by their responsible actions. 

People, furthermore, should be educated by the intellectual 

elite in order to choose wisely these institutions, but the 

eighteenth century had just begun learning about rights 

through the works of the philosophies. Unjust leaders are 

lampooned because the majority of people should decide 

policy after issues have been discussed publicly. Other

wise, if freedom of speech is not honored, there is no 

plural society, and edicts can be resumed as follows: "LE 

SOUVERAIN DEFEND QU'ON LUI DEMONTRE QUE SON MINISTRE EST UN 

IMBECILE OU UN FRIPON, CAR TELLE EST SA VOLONTE QU'IL SOIT 

L'UN OU L'AUTRE, SANS QU'ON Y FASSE AUCUNE ATTENTION."7 

In ideal governments, society, religion, and government 

intertwine since these institutions would all be based on 

nature and promote a common goal for the common good. 

Religion especially should never enter into the formation of 

7. Raynal, Histoire, VII, p. 310. 
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laws which should be in accordance with nature, not 

superstition. 

Just as some admired the Histoire des deux Indes, 

others found pleasure in noting what they considered its 

imperfections. Such imperfections were the same perfections 

noted by other critics; this biased criticism further 

emphasizes the bias of the work. Without a doubt, the work 

was biased. It disseminated concepts peculiar to a certain 

coterie. The polemic slant of the work has been frequently 

remarked, and the work has been seen as the purveyor of the 

ideas of the philosophes. Anti-Enlightenment sentiment was 

generated in the early nineteenth century because it was 

generally held that the ideas of the philosophes were 

responsible for the Revolution and its excesses. So in 

time, the radical commentaries of the Histoire des deux 

Indes lost their audience, but before they lost their 

audience, they were duly damned. 

It has been generally agreed that the Histoire des 

deux Indes did not conform to the modern scientific method 

of writing history introduced in the nineteenth century. 

Some passages of the work were appropriated by plagiarism. 

Since the editor failed to footnote sources of information, 

the validity of many statements has been called into 

question, Morley disapproved of "Raynal's curious 
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lightheartedness as to historic veracity." A lack of 

precise dates of historic events has perturbed many 

conscientious scholars. But if accuracy is questionable, 

we must remember that a major purpose of the work was to 

motivate contemporaries to action, and that facts have 

altered in the past two centuries. Due to the nature of 

the work, much of its information became obsolete, common 

knowledge or utterly erroneous. New discoveries provided 

more accurate knowledge of exotic faraway lands and their 

inhabitants, geography, current politics, economic and 

social issues. The sources of information on hand in the 

eighteenth century were often misinterpreted, misleading, 

or totally fictitious. In some cases, it is probable that 

the truth received was stretched to fit the philosophical 

lesson. For example, legend has it that when Benjamin 

Franklin admitted to Raynal that he was the culprit behind 

the literary hoax of Polly Baker, Raynal replied that he 

rather liked Franklin's lies better than other men's 

9 
truths. Despite some historic flaws, many details were 

amazingly accurate such as the notice that a word for God 

did not exist in Chinese before the arrival of Christian 

missionaries who brought this concept with them. 

8, Morley, p. 218. 

9. Thomas Jefferson, Writings of Thomas Jefferson, 
X, ed. Paul Leicester Ford, Letter to Robert Welch, December 
4, 1818 (New York: G. P. Putnam's Sons, 1899), pp. 120-121. 
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Even during the work's vogue, abridged versions were 

drafted because of its length and bulk. Much smaller than 

the Encyclopgdie, it was still a far cry from Voltaire's 

pocket size Dictionnaire philosophique. Sainte-Beuve 

remarked: "II est plus facile de d£daigner et de railler sa 

grande Histoire philosophique que de la lire en entier 

... ."1® This is exact as the work consists of thousands 

of pages organized in an unorthodox manner to ward off 

censorship. Some have suggested that the work was shunned 

by posterity because political aims superceded aesthetic 

considerations in its shaping. According to these critics, 

the message became the medium, technique was ancillary to 

political motif; style and structure were amorphous, and 

humanitarian ideals degenerated into bathos: it was then for 

reasons of faulty technique that the Histoire des deux Indes 

was mortal and died a natural death. 

There was verily much to be put on the debit side of 

the ledger. These were all legitimate reasons not to 

purblindly absorb everything the authors set forth, yet 

hardly reasons to disregard the positive attributes of the 

work or treat it as a cipher. 

Feugere concluded that Raynal could never be 

rehabilitated as an historian, and it is agreed that dates 

were not always exact in the Histoire des deux Indes and 

10. Sainte-Beuve, p. 312. 
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that geographical facts were sometimes incorrect even as of 

the eighteenth century. Notwithstanding, the work is an 

enlightening history book as concerns opinions, judgments, 

and historical prognosis. The editor's concept of history 

reacted to that of medieval chroniclers: it was concerned 

with writing truths and interpreting them correctly so as 

to be estimed by posterity—not with glorifying a king's 

martial victories. The following represents his idea of 

history and is found in the section on the thirteen American 

colonies where he lists the many difficulties they will have 

to overcome in order to succeed as a nation: 

Notre devoir est de combattre tout pr£jug£, meme 
celui qui seroit le plus conforme au voeu de notre 
coeur. II s'agit avant tout d'etre vrais, & de ne 
pas trahir cette conscience pure & droite qui 
preside a nos ecrits & nous dicte nos jugemens. 
Dans ce moment, peut-etre, nous ne serons pas crus: 
mais une conjecture hardie qui se v^rifie au bout 
de plusieurs siecles fait plus d'honneur a 
l'historien, qu'une longue suite de faits dont le 
r£cit ne peut etre contest^; & je n'^cris pas 
seulement pour mes contemporains qui ne me 
survivront que de quelques annSes. Encore quelques 
revolutions de soleil: eux & moi, nous ne serons 
plus. Mais je livre mes id£es a la posterity & au 
tems, C'est a eux a me juger.-^ 

Raynal's approach to history has not gone unadmired. Diderot 

believed that the Histoire des deux Indes perfected the 

writing of history; he wrote to Grimm: 

Raynal est un historien comme il n'y en a point 
encore, et tant mieux pour lui, et tant pis pour 
l1histoire. Si 1'histoire avait des les premiers 

11, Raynal, Histoire, IX, pp. 375-376, 
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temps saisi et train£ par les cheveux les tyrans 
civils et les tyrans religieux; je ne crois pas 
qu'ils en fussent meilleurs; mais ils auraient 6t£ 
plus dStest£s, et leurs malheureux sujets en 
seraient peut-etre devenus itioins patients. H£ 
bien, effacez de son livre le mot d'histoire, et 
taisez-vous. Le livre que j'aime et que les rois 
et leurs courtisans d^testent, c'est le livre qui 
fera naitre des Brutus; qu'on lui donne le nom 
qu'on voudra.-^ 

The Histoire des deux Indes offered a politically 

realistic interpretation of history. Notice the differences 

between Paine1s version of the American Revolution and that 

found in the Histoire des deux Indes. When Gouverneur 

Morris gave Paine a translation of the 1776 edition of the 

Histoire des deux Indes, Paine conceived the idea of writing 

a refutation of the work's interpretation of the American 

Revolution in order to seal a literary reputation for him-

13 self in Europe. Paine's Letter to the abb£ Raynal on the 

Affairs of. North America: in which the Mistakes in the 

abb6's Account of the Revolution of America are Corrected 

14 and Cleared up, dated 1782, argued that the American 

Revolution was a reconstruction of moral principles whereas 

Raynal had seen it as more senseless than most revolutions 

12. Denis Diderot, "Lettre apolog£tique de 11abb£ 
Raynal a Grimm," in Dieckmann, p. 250. 

13. Aldred Owen Aldridge, Man of Reason; the Life 
of Thomas Paine (Philadelphia: J. P. Lippicott Company, 
1959), pp. 95-98. 

14. Thomas Paine, "Letter to Raynal," Histoire 
philosophique et politique des 6tablissemens et du commerce 
des Europ^ens dans les deux Indes, XI (Geneva: Jean-Leonard 
Pellet, 1782). 
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because he did not believe that the colonies had a moral 

reason for revolt: an economic reason they did have. Raynal 

held that the colonies wanted to separate themselves from 

England in order to avoid paying taxes to the mother country 

so far away. Paine and Raynal clashed on a second point: in 

the Histoire des deux Indes, it had been said that the 

United States turned down peace proposals in 1778 with 

England because of its alliance with France, Paine denied 

this completely. Raynal had continued saying that it was 

naive to believe that a monarchy would donate huge sums of 

money and thousands of soldiers to fight for a republican 

form of government and that its motives were selfish and 

intended to wage a war against an old foe on foreign soil. 

Paine, however, construed the French-Colonial American Alli

ance as an act of friendship, as a step toward the universal 

federation of the world state. Raynal had also said that 

the affair at Trenton had been accidental. Paine accredited 

the American victory at Trenton to George Washington's 

strategy against Hessian soldiers. Washington's ripost to 

Raynal was briefer, as the first President of the United 

States was satisfied with calling Raynal's work "quite 

,,15 erroneous. 

15. George Washington, Writings of George 
Washington, XXIX, ed. John C. Fitzpatrick, Washington to 
Richard Henderson, June 19, 1788 (Washington, D. C.: U. S. 
Government Printing Office, 1939), p. 522. 
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Another example of the political reality and 

nationalism found in the Histoire des deux Indes was noted 

by Albert Sorel in connection with the French-Austrian 

Alliance of 1756. Although a man named Favier wrote two 

treatises on the fatal alliance entitled Doutes et questions 

sur le traitg de 1756 and Conjectures raisonnges sur la 

situation actuelle de la France dans le systeme politique de 

11 Europe, Sorel credited Raynal and the Histoire des deux 

Indes with the diffusion of Favier's nationalistic politics 

which found their way into the spirit of the Revolution: 

Sorel stated: 

Mais le grand propagateur de la politique 
nouvelle, le veritable prophete de la diplomatie 
rgvolutionnaire, c'est Raynal. II traduisit en 
apostrophes v^h^mentes les aphorismes de Favier. 
C'est a travers la glose de 1'Histoire 
philosophique ... que la doctrine des 
Conjectures raisonn^es se transmit aux hommes 
de la Revolution. Toutes proportions gardges, 
la diplomatie qui avait eu son Montesquieu, 
trouva son Rousseau. Les politiques de la 
Revolution procedent de Favier, les chim^riques 
de Raynal. Favier fit des disciples et Raynal 
des proselytes. ... c'est d£ja ce melange 
singulier d'effusions humanitaires et d'ardeur 
conqu£rante, d'exaltation patriotique et 
d*enthousiasme cosmopolite que forme le fond des 
harangues de la Convention. ° 

It is true that both the Histoire des deux Indes and the 

National Assembly reacted to the spirit of the "diplomatic 

revolution," principally because France had learned the hard 

16, Albert Sorel, L'Europe et l_a Revolution 
frangaise, I (Paris: H. Plon Freres, 1897), p. 309. 
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way that prestige abroad was ephemeral and detrimental to 

domestic concerns. But whereas the National Assembly was 

primarily nationalistic and carried on the aggressive 

foreign policy engraved by Louis XIV on his cannons, la 

voix des rois, the Histoire des deux Indes taught that 

domestic strength and virtue were more important than 

winning wars. This was shown in the episode about the 

Tartars who won the war and gained territory but were 

absorbed within a few years into the Chinese culture 

because it was so unified and organized. Penn's colony 

served also as an example against the argument that victor 

takes all: it did not even keep a militia because it was 

agreed that no exterior force could break its internal 

strength. 

In the conclusion to his dissertation, Womack 

remarked the relevancy of the points at issue in the 

Histoire des deux Indes with those which were causing 

campus unrest in the late 196O's. The campuses have 

lessened their protests today, it seems, but the general 

public and news media openly voice dissatisfaction about 

the same issues. Questions concerning equality, social 

justice, and morality are still debated, and these problems 

faced by the eighteenth-century philosophes have not yet 

played themselves out because neither the philosophes nor 

the twentieth century has resolved them. The Histoire des 

deux Indes probed pertinent issues whose recurrence attests 
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to their relevancy and importance and which will remain so 

until they are overcome by men in whom the philosophies 

placed so much faith. The pursuit of justice and 

humanitarianism are the common ground connecting the 

values of the Histoire des deux Indes with contemporary 

political trends. The values are stationary, but particular 

issues have varied. The Histoire des deux Indes, by being 

a witness to historical and literary phenomena in the 

eighteenth century, merits a place in the history of 

literature. When studying the Enlightenment, we read and 

appreciate the Lettres philosophiques, De 11 esprit des lois, 

the Contrat social, the Dictionnaire philosophique, etc., 

in order to ascertain not only the answers of these thinkers, 

but also the questions they raised. In the eighteenth 

century, the issues were not ecology, minority representa

tion, birth control and overpopulation, or the right of the 

fourth world nations to an existence. People then wanted 

to know where colonization would end up, whether the 

thirteen colonies' experiment would work, whether the 

savage was happier because his life was simpler, whether 

Church and State should be politically divided. As Morley 

suggested, a picture of the eighteenth-century mind can be 

drawn from the Histoire des deux Indes as well as from the 

above mentioned works. 

The Histoire des deux Indes presents a panorama of 

Enlightenment themes found in the usual curriculum for 
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eighteenth-century literature courses, but the fundamental 

contribution of the work to the Republic of Letters is the 

restating of the role which literature can play and be 

accused of playing in a polemic situation. Contextual 

contortions and other polemic techniques as exercised in 

the work have not lessened in their intensity in our own 

times. 

Such an enormous project has, naturally, an 

intrinsic merit of variety in substance -and in style. A 

prolix style contrasts with curt, succinct documentation, 

and vivacity merges with verbiage and vapid data. Angry 

sermons directed at offenders of humanity contrast with 

lachyrmose or belligerent soliloquies ascribed to the 

reader or delivered by savages. Not only do message and 

medium combine to form a reflection of the intellectual 

climate in pre-revolutionary France, but the authors, 

unaware of the work's widely ramifying consequences, painted 

a hypermetropic portrait of the tide of world events. 

La Harpe, who esteemed certain of its aesthetic 

beauties, granted the work a chair in the Republic of 

Letters in the statement which follows: "Toutefois ce grand 

ouyrage pr^sente aussi les beaut£s nombreuses et un 

majestueux ensemble? il tient sa place entre les monuments 

de la philosophie moderne, et l'on ne sauroit rabaisser sans 
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17 ingratitude un talent qui a servi la cause des nations." 

Grimm's evaluation of the Histoire des deux Indes is as 

follows: 

En dSsirant plus de m6thode dans l'ouvrage de M. 
l'abb£ Raynal, moins d1Eloquence et plus de 
simplicity, moins de fleurs et plus de justesse 
ou de correction, nous n'en admirons pas moins 
les sublimes beaut£s dont il est rempli. Depuis 
1'Esprit des loos, notre litt^rature n'a peut-
etre produit aucun monument plus digne de passer 
& la posterity la plus reculSe, et de consacrer 
a jamais le produit de nos lumipres et de notre 
Industrie. 

Not every work has a place in the Republic of 

Letters, but the Histoire des deux Indes deserves its chair 

because of the continued importance of the ideas it 

expressed and its method of successfully conveying them to a 

large public. 

Because the adherents of the Enlightenment were 

disunited, their failure to present a united front alienated 

and confused potential disciples. Allies themselves became 

disillusioned with the Enlightenment when man's vices such 

as greed and intolerance stubbornly contradicted goals of 

humanity, good will, and tolerance. As a result, the 

Enlightenment mission remained unaccomplished. The whole 

17. Jean Frangois de La Harpe, Le Lycge ou Cours 
de litt€rature ancienne et moderne, III (Paris: Firmin Didot 
Freres, 1799), p, 512, 

18. Melchior Grimm, Denis Diderot, Guillaume-Thomas 
Raynal, and Jacques-Henri Meister, Correspondance litt^raire, 
philosophise et critique, X, ed. Maurice Tourneux (Paris: 
Garnier Freres, 1879), p. 454. 
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meaning of the Enlightenment not only became complicated and 

often contradictory, but the Enlightenment's rejection of 

the old regime's abuses did not create a regime destined to 

aid men. The whole episode of the Enlightenment, although 

begun with optimism, culminated chronologically at least 

with the French Revolution, Horrible memories in French 

History associated with the revolutionary period have been 

linked, therefore, with the Enlightenment: many would say 

unjustly so, Albert Schweitzer said that the French 

Revolution came like a fall of snow on a blossoming 

19 orchard. In addition, not only has it been difficult 

for historians and critics to separate the events of the 

Revolution and the revolutionary spirit of the Enlighten

ment, but since the Enlightenment was a counterculture 

failure, it has proven disquieting to admit the first great 

attempt and failure of mankind to espouse perfection. The 

ideals of the Enlightenment were necessarily perfect because 

they sought to create a perfect man. Since they were 

apparently too perfect for imperfect human beings, both the 

goals of the philosophes became distorted and their dreams 

came to be regarded as mere phantasms. There has perhaps 

been fear that mankind is not made of perfectible stuff; so, 

reasons for Enlightenment failure have been sincere but in 

19. Albert Schweitzer, Kultur und Ethik, 
Kulturphilosophie, II (Munich: C. H. Beck, 19 23), p. 99. 
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the form of excuses attempting to justify mankind's and 

nature's frailties vis-a-vis our ideas of perfection. 

Two centuries later, it is still questionable 

whether the basic premises of the Enlightenment, although 

noble, are in harmony with mankind's survival instinct. 

Furthermore, this controversy as well as the means to 

achieve new changes rages still. Yet we wonder what life 

would be like today if an Enlightenment had not occurred in 

the eighteenth century and if authors of works like the 

Histoire des deux Indes had not braved censorship and exile 

in their admirably conscientious attempt to change the 

world, improve it, and make it a better place for future 

generations. In general, the movement can be seen as a 

step forward toward mankind's dignity, and in this respect, 

it contributed to the ideals of democracy and fraternity we 

so highly esteem. 
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