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PREFACE 

The tradition of anthropology in the American Southwest has been 

based for more than a century on the active collaboration between 

anthropologists and Native American interpreters, informants, and 

intermediaries. During the late nineteenth and early twentieth 

centuries, a select number of Native Americans became notable 

fieldworkers, ethnologists, linguists, and museum anthropologists, in 

their own right after receiving some degree of training from their 

anthropological mentors. This pioneering trend continued into the 

middle and late twentieth century with the emergence of university-

trained Native Americans with doctoral degrees in anthropology. This 

vanguard established professional academic teaching careers and 

conducted scholarly research into their own Indian cultures. With a 

unique access to their communities, these new Native American 

anthropologists offer a revitalizing perspective to research and 

interpretation in cultural and linguistic anthropology. 

Dr. Edward P. Dozier (1916-1971) of Tewa and Anglo descent was 

such a new Native American anthropologist. He served as a cultural 

bridge between the social and linguistic knowledge of Southwestern 

Pueblos and the scholarly pursuits of anthropology departments in 

several American Universities. 



This paper presents a survey of Edward Dozier's formative years 

and attempts to identify early factors that influenced his decision to 

become an anthropologist. The timeframe extends from his multicultural 

childhood (1916) to his graduation from the University of California, 

Los Angeles, with a Ph.D. in anthropology (1952). The organization of 

materials is basically chronological. Chapter 1 explores the influence 

of his Anglo father. Chapter 2 describes the Tewa and Hispanic aspects 

of his youth and early formal education. Chapter 3 presents his 

personal and professional working relationship with Elizabeth Shepley 

Sergeant. Chapters 4 and 5 document his university training, wage work 

and military experiences. The final chapter provides an interpretation 

of how these forces shaped Dozier's choice of careers and system of 

values. 

A significant number of quotations from Edward P. Dozier Papers 

(Arizona State Museum Archives, University of Arizona) are utilized to 

present an emic interpretation of the authors' personal meanings and 

values. An etic analysis is presented within an historical context. 

The extent of the analysis is directly proportionate to the depth of 

archival materials and is not intended to necessarily represent the 

degree of influence on the formative life of Edward Dozier. 

The term "education" as employed in the title and the content o 

this paper signifies general early learning experiences in which formal 

schooling played a major, but not an all-inclusive, role. 
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ABSTRACT 

This is a documentary study of the formative years of Native 

American anthropologist, Edward P. Dozier (1916-1971). The research is 

based on the Edward P. Dozier Papers in the Arizona State Museum 

Archives, University of Arizona. 

Edward Pascual Dozier (Awa TsldSh) spent his early years, from 

his 1916 birth in Santa Clara Pueblo until his 1952 doctoral degree in 

anthropology, assimilating into the pluralistic society of the 

Southwest. Although enculturated as a Tewa, he also interacted with 

local Roman Catholic Hispanic communities in New Mexico. 

As a young man, Dozier encountered many aspects of Anglo 

American culture such as a formal education, wage work, and military 

service during World War II. His future development as a professional 

academic anthropologist specializing in Southwestern ethnology and 

linguistics was also influenced by his Anglo father Thomas Sublette 

Dozier, community studies researcher Elizabeth Shepley Sergeant, and 

Santa Claran ethnographer Dr. W. W. Hill. 
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CHAPTER 1. LITERARY LEGACY OF THOMAS SUBLETTE DOZIER 

As a young man, Edward Dozier drew inspiration and guidance from 

the writings of his Anglo father Thomas Sublette Dozier, who died when 

he was only nine years old. From reading his father's personal and 

business correspondence, diaries, and manuscripts, Edward learned about 

his father's life as a government Indian school teacher, dealer in 

Indian crafts, and amateur anthropologist. Edward created for himself a 

paternal role model from his father's literary legacy which directed him 

towards a professional career as a cultural anthropologist specializing 

in Pueblo ethnology and linguistics. 

According to family memorabilia, Thomas Sublette Dozier (1857-

1925) was born in Missouri on 16 December 1857. He was the first of 

five children of Richard Dozier, a French Huguenot emigre, and Caroline 

D. Brumfield (1835-1901), a native of St. Charles County, Missouri. 

Caroline Dozier who was the daughter of a county court judge and an 

educated woman, established the value of schooling as a priority for her 

children. 

Journals kept by the young Thomas Dozier reveal his idealistic 

ambition "to complete [his] education and then to compete with the great 

men of our enlightened nation... some day" (T.S. Dozier Daybook 1:2 July 

1876). He worked as an agricultural laborer to finance his early 



education, and in the Fall 1879, at the age of twenty-one, Thomas 

Sublette Dozier began teaching elementary school at Cotton Rock in 

Calloway County, Missouri. He was apparently satisfied with his job 

which paid a steady salary of forty dollars a month. He noted in his 

journal that "I have a good school and...I like teaching tolerable well" 

(T.S. Dozier Daybook 1:15 November 1879). 

After a year of teaching in Cotton Rock, Thomas Dozier enrolled 

at Westminster College in Fulton, Missouri where he studied liberal 

arts, including the classical Greek and Latin languages. It is not 

clear if he received a degree from Westminster. After college he taught 

school again as he studied to be a lawyer. By the age of thirty, he was 

admitted to the Missouri Bar (1891) and soon established an office in 

Cameron, Missouri. 

Because of many factors, but particularly because business was 

slow, Dozier responded to an ad in the Kansas City Journal and took a 

Civil Service examination for federal employment (T.S. Dozier to 

Palmer:4 June 1893). His background and test scores qualified him for a 

teaching position in the Indian Service.^ He was offered and accepted a 

position at the Santa Clara Day School in New Mexico Territory at the 

substantial salary of eighty dollars a month for ten months of teaching 

This Civil Service procedure was the newly approved method for 
hiring Indian Service school superintendents and teachers in order to 
reduce political patronage appointments (Jackson and Galli 1977:65). 
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a year. By the spring of 1893, he was living in the pueblo and 

instructing young Santa Clara children. He lived in the household of 

the Naranjo family (Tom Dozier interview:10 May 1988), 

In a three-part story entitled, "The Teguas," published by his 

hometown paper The Cameron Sun (9-23 March 1894), Dozier describes his 

impressions of Pueblo life after a year in the Far West. His articles 

present a diversity of opinions. Thomas Dozier praises the scholarly 

research of Bureau of American Ethnology Reports. He also compares his 

own minimal field experiences with those of pioneer anthropologists: 

...one must have served an apprenticeship of several years 
among them [Indians], as did Mr. Frank H. Cushing at the Zuni 
Pueblo, and Professor R. F. Bandelier at Cochite, before he 
may be reliable so much is the history of a people wrapped up 
in the words of their language that all true ethnological 
research must begin with that language as the basis of 
enquiry....(T.S. Dozier:23 March 1894). 

Dozier was sensitive to Pueblo Indian languages, especially 

Tewa, because it was the native language of the Santa Clarans. He also 

commented on the common usage of Spanish by the Pueblo Indians. They 

"know sufficient of the tongue to transact their little business" (T.S. 

Dozier:16 March 1894). The importance of Spanish and of religion as 

elements in the assimilationist policies of Catholic missionaries was 

not overlooked by Dozier whose early Missouri journals reveal a 

familiarity with Biblical text and Christian morality. 



12 

...where the Catholic religion has taken hold of the Indian he 
is a better subject. He has more of the elements of the old 
civilization, and more readily takes on the form of the new 
(T.S. Dozier:16 March 1894). 

Even though he criticized the government for the removal of 

Indians from the eastern United States, Dozier personally accepted Anglo 

values and the policy of Indian assimilation. He described his role 

with the Santa Clara Indians by stating: "I am trying to teach the new 

civilization." 

After more than three years, Dozier stopped teaching at the 

Santa Clara Day School in 1896. His only explanation for making the 

change was that "my constitutional tendency to nervousness forced me to 

get out of the schoolroom" (T.S. Dozier to Toney'.December 1919). 

In the Fall of 1896, after signing a pre-nuptial agreement 

required by his bride's family, Thomas Dozier married Maria Leocadia 

Gutierrez, a Catholic Tewa woman who could not speak English (Dozier and 

Gutierrez Ante-Nuptial Contract:5 September 1896). According to family 

records, this was the first Indian-White marriage at Santa Clara. 

I married a Pueblo Indian woman. She had not even had any 
advantages of school. Yet with her disadvantages—her lack 
of training and different ways from my own, I am still quite 
proud of her...(T.S. Dozier to Toney:December 1919). 

During their twenty-nine years of marriage, Leocadia and Thomas 

Dozier had eleven children, two of whom did not survive early childhood. 

Gamilo, the eldest boy, died of smallpox when he was three years old and 
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Guillermo, their tenth child, died of pneumonia in 1915 (T,S. Dozier to 

Toney:December 1919). All of the Dozier children were given Spanish 

first and middle names. For example, since the youngest child was born 

on Easter Sunday, he was given the Spanish first name of Pascual 

(meaning Easter) and the middle name of Eduardo (translated Edward). 

In addition to their Spanish names, the Dozier children were 

also given Indian names. In a unique document identified as a census of 

Santa Clara Pueblo, but without a provenance as to compiler or date 

(probably the early 1930s), the more private Tewa names for Mrs. Lucaria 

Dozier and her eight children are listed. 

Tewa Name Translation from Tewa 

Lucaria Po'kwi sa"wa Blue Lake 

Guadalupe Jang ka Willow 

Paul Ti"ni"ni" A"na-a Fluttering Shells 

Tom A"go"yo" P'ing Star Mountain 

Caroline 0"jii po" vi Ice Flower 

Ramona Fo po"vi Snow Flower 

Michael 0"g'u"wa T'sa White Cloud 

David Kan T'sa White Silk 

Edward Awa"se Tsi"re Marsh Blue Bird 
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A ledger book, originally used by Thomas Sublette Dozier to 

record business transactions, serves as the Dozier family's register of 

births, deaths, and baptisms. These family notes are informal accounts 

of significant information and are not necessarily representations of 

offical state vital statistics or church records. Baptismal information 

is documented by priests, place, godparents, but not by date. Most 

important to this study is the complete listing of the Dozier's Spanish 

names and birth/death dates. 

Jos^ Camilo, born 12 April 1897 in Santa Clara Pueblo, died 8 May 1899. 

Jos^ Pitman Guadelupe, born 12 November 1898 in Guachapangue, New 
Mexico, died 8 November 1982. 

Jos6 Pablo, born 16 June 1900 in Santa Clara Pueblo, died 1970. 

Thomas Luis, born 23 February 1902 in Espanola, New Mexico. 

Antonia Carolina, born 13 January 1904 in Espanola, New Mexico, died 
24 November 1966. 

Ramona Beatriz, born 10 December 1905 in Espanola, New Mexico. 

Juan Miguel, born 26 November 1907 in Santa Clara Pueblo, died 24 May 
1987. 

Federico Antonio, born 20 November .1909 in Guachapangue, New Mexico, 
died 8 July 1928. 

David Crockett, born 4 November 1911 in Guachapangue, New Mexico; in 
1926, he changed name to David Charles Dozier. 

Guillermo Sublette, born 30 January 1914 in Guachapangue, New Mexico, 
died 14 March 1915. 

2 . . 
Eduardo de Pascual, born 23 April 1916 in Santa Clara Pueblo, died 2 

May 1971. 

Edward legally changed his name to Edward Pascual Dozier during 
his military years (Personal communication with Anya Dozier Enos: April 
1988). 
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Leocardia Gutierrez, Dozier's wife, was born in Santa Clara 

Pueblo between 1875-1876, baptised a Catholic, and died in the U.S. 

Indian Hospital in Santa Fe on 27 February 1950. Her husband, Thomas 

Sublette Dozier was born on 16 December 1857 in St. Louis, Missouri, was 

baptised by a Methodist Episcopal Bishop, and died at the Thompson Ranch 

in Fairview, New Mexico on 24 May 1925 ("Family Record" in T.S. Dozier's 

Record Book in possession of Tom and Doris Dozier, Santa Fe, New 

Mexico). 

The practice of being known by one's Spanish baptismal name and 

concealing one's native name was common among the Puebloans as is 

indicated by the following observation of Army officer John G. Bourke. 

...Pueblos on the Rio Grande have been so long under Spanish 
domination that each and every one of them has received a 
Castilian name to which he responds and by which he is known 
in all the ordinary business of life, but each has jealously 
guarded the tribal name given by his own people, in his own 
language (Hill 1982:11 quoting from Bourke's diary on 15 July 
1 8 8 1 ) .  

Thomas Sublette Dozier's government teaching career at Santa 

Clara Day School extended from 1893 through early 1896. After marrying 

in 1898, he resumed his employment as a temporary resident teacher at 

San Ildefonso, a Tewa pueblo south of Santa Clara earning a salary of 

seventy-two dollars a month (National Archives correspondence:21 April 

1988). 
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It is unclear from T.S. Dozier's journal whether he built a new 

school or restored an existing building at San Ildefonso (T.S. Dozier 

Journal:February 1898). There are ambiguous comments about "staking" a 

school and putting "the house in condition." Reminiscing about his work 

at San Ildefonso years later in a manuscript entitled "House Building 

Indians", he recalled "remodeling a school room" with Indian carpenters 

(T.S. Dozier Manuscript:1914). 

His employment at San Ildefonso would conclude Thomas Sublette 

Dozier's career as a teacher. "El Maestro", the nickname given him by 

Santa Clarans would soon move on to new pursuits (T.S. Dozier Cameron 

Sun:23 March 1894). Before he left teaching, however, he began to 

correspond with prominent museum anthropologists such as Frederick Webb 

Hodge of the Bureau of American Ethnology and Stewart Culin of the 

University of Pennsylvania Museum about Tewa clans and games. Some of 

the information he provided was incorporated into professional 

anthropological reports, but, his aspirations to become a paid 

ethnological field worker were never realized (Hodge to T.S. Dozier:17 

February 1896 and Culin to T.S. Dozier:28 December 1898). 

After careers as a lawyer and a school teacher, the elder Dozier 

began his third and steadiest employment as a dealer in Indian crafts. 

Following his job at San Ildefonso, he opened a business in Espanola. 

Later, he managed a commercial enterprise in Santa Fe (T.S. Dozier to 

Toney:December 1919). For fifteen years, from 1898 to 1913, he earned 
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his livelihood as a "collector of Indian and Mexican Curios." He 

boasted that "perhaps no man in New Mexico handled more Chimayo blankets 

or packed more Indian pottery than myself" (T.S. Dozier to 

Toney:December 1919). 

Dozier's association with the Santa Fe store is revealed in a 

9 November 1903 entry in his Letter Book: 

I am managing Mr. Bond's and also Mr. Pol lard's... curio 
business under my own name (T.S. Dozier 1903:8). 

Unlike traders on reservation lands, Dozier managed a curio shop whose 

customers were primarily tourists and, secondarily, collectors of Indian 

crafts from the Midwest and the Eastern seaboard. He sold at wholesale 

prices to other dealers, museums, exhibition organizers, and Indian 

schools. He shipped barrels of Pueblo pottery from New Mexico "to many 

normal, preparatory, and Indian schools of the country" on approval, 

reminding school superintendents that the pots make "excellent models 

for classroom drawing..." (T.S. Dozier to Fort Shaw Superintendent: 

1904). 

At the turn of the twentieth century, Dozier published a 

fourteen page illustrated pamphlet, "About Indian Pottery," advertising 

his Espanola business enterprise. This pamphlet functioned as a 

promotional piece for "Thomas S. Dozier, Collector of Indian and Mexican 

Curios" and as an educational piece for encouraging potential collectors 



to purchase quality Indian handicrafts. He gave his professional 

approval to Santa Clara's black pots and red pots while warning 

consumers against buying "decorated ware, using aniline dyes" that could 

be "easily rubbed off" or fade (T.S. Dozier business pamphlet:n.d.). 

Dozier also published a 1907 pamphlet entitled "Statement to the Trade," 

in which he advertised a variety of Indian crafts according to type and 

tribe. 

With the occupation of the Territory of New Mexico by the 
United States, trading posts became more numerous. One of the 
earliest was Gold's Old Curiosity Shop in Santa Fe...such 
stores began to serve as outlets for Santa Clara products, 
particularly pottery. By 1893 pottery was also being sold at 
the railroad station in Espanola. From this small beginning 
there eventually developed a flourishing tourist trade (Hill 
1982:66). 

As the "successor to Gold's Old Curiosity Shop Established in 

1859," Dozier's Santa Fe shop sold both old and new Indian crafts such 

as buffalo shields and Navajo blankets, "arrow points... picked up from 

the old ruins," baskets—both Mexican and Indian (Apache, Pima, Moqui, 

San Ildefonso, etc...), and silver jewelry. There was also a growing 

emphasis on souvenirs (non-Indian "burnt leather goods," calendars, and 

imitation Indian items). This kind of merchandizing differed from that 

of Dozier four years earlier. His 1903 business correspondence, for 

example, advertised for sale such quality Indian crafts as Sioux 

beadwork, Navajo blankets, Jicarilla Apache baskets, Penitente whips, 

Mexican hair ropes, and Chimayo blankets. 
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Why Thomas S. Dozier changed from selling quality Indian crafts 

to marketing souvenir items is not known. Possibilities include a 

shortage of good pottery at the pueblos, decreased collector demand and 

increased tourist demand, and his persistently bad financial luck and 

managerial inefficiency. Even he admitted that he was "no bookkeeper" 

(T.S. Dozier Daybook 1:1875). 

Dozier had typhoid fever in 1904, but he recovered within a year 

and continued working at the Santa Fe store (T.S. Dozier to Candless and 

Moore:1905). He suffered bad health again in 1907 and 1908. Whatever 

the reasons, personal or financial, Thomas S. Dozier ended his career as 

an Indian crafts merchant in 1913. He later recollected: 

...owing to the fact that so many fakers are in the business 
it cannot always be financially successful. 

I am still considered an expert in Indian and Mexican work 
among the collectors and dealers of ten years ago (T.S. Dozier 
to Toney:December 1919). 

As with his earlier occupations, Thomas Dozier left his career as a 

dealer in Indian crafts with little money saved (T.S. Dozier to 

Toney:December 1919). 

Thomas Sublette Dozier's ambition at the age of 57 was to write 

publishable stories on life in the Southwest. Using the pseudonym of 

"D. Brumfield", a pen name based on his mother's family name, he 

produced at least twelve manuscripts between 1914 and 1917. There is 



mention in correspondence, however, that as early as 1908 he was sending 

manuscripts to his Eastern relatives and friends for their critique. 

His half-brother L.B. Hill commented negatively on one aspect of his 

literary style. 

I am inclined to think that the use of Indian phrases, 
accompanied by translations, is a little too frequent, and 
might disturb the reader, who wishes a pleasant hour's 
entertainment...(L. Hill to T. Dozier:8 December 1908). 

On the other hand, Edgar L. Hewett of the Archaeological Institute of 

America sent words of encouragement and support. 

I am convinced that your work will eventually be acceptable to 
first-class publishers ...[Spend] spare moments ... improving the 
stories....If after you have made some extra copies, you 
desire me to continue my efforts to place them for you, I 
shall be only too glad to do so (Hewett to T. Dozier:5 January 
1908). 

Blending his interest in creative writing, Indian history and 

linguistics, local geography, and personal experiences with Indians, 

Mexicans, and anthropologists, Thomas Dozier wrote a variety of short 

stories and essays on the "romantic Southwest." Examples of his 

literary productions include: "Don Senor"—a short story about a Spanish 

storyteller who recounts an Indian folktale of an orphan boy who was 

cursed to talk only during rainstorms after killing a wily mountain lion 

called Don Senor; "An Evening on the Balcony"—a romantic murder mystery 

with racial and social class overtones that takes place in the home of a 

wealthy Spaniard in Santa Fe; and "The Old Ethnologist"—a mystery story 
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about a secret trunk, an ethnologist, his antagonistic assistant, and 

old Pueblo documents. 

Correspondence with literary agents and publishing houses 

provides proof of the unsuccessful attempt of T.S. Dozier, alias D. 

Brumfield, to publish and be paid for his Southwestern stories. He 

ended his efforts at a literary career in 1917 and later reflected: 

I was not able to get anything sufficiently complete to 
justify publication and a monetary return. 

I had plenty of encouragement...but having spent all of my 
little savings and sacrificed my home in Espanola and spent 
several dollars of other people's money, I gave up the 
matter...(T.S. Dozier to ToneyiDecember 1919). 

This review of Thomas Sublette Dozier's New Mexican years 

reveals his fascination with the tricultural world around him. In 

attitude and in avocation, he was an amateur anthropologist. Others 

around him saw his potential in this regard. A visiting lawyer from the 

midwest, John B. Raper, told Dozier of his efforts to encourage Dr. 

Hewett to find a job for him in ethnology. 

I suggested your appointment to some position in connection 
with their work, particularly ethnological, and of your 
ability to assist in the compilation and preparation of the 
pueblo Indian customs, habits, traditions, etc., which the 
archaeological people are studying. He did talk very 
favorably but....I would go and see him soon. He was quite 
complimentary in speaking of your sketches (Raper to T.S. 
Dozier:3 September 1910). 
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Dozier stressed his interest in Southwestern linguistics in a 

letter which expresses his desire to research the Tegua dialect and 

pursue a comparative approach to historical linguistics. He also writes 

of his conviction regarding the importance of linguistic approaches to 

cultural history. 

The medium of the spoken tongue appears to me as the surest 
means of obtaining a proper estimate of a people and may draw 
aside the veil and give us at least a partial glimpse of their 
past (T.S. Dozier to Crandall:22 May 1906). 

On the other hand, he understood the complications of a 

linguistic study. Researchers could be deliberately mislead or not 

comprehend the cultural meaning of the information. Dozier also 

acknowledged that the possibilities of misunderstanding increased with 

fhe number of sociolinguistic interconnections among informant, 

interpreter, and anthropologist. 

The influence of Thomas Sublette Dozier on his children is 

particularly apparent in his initial promotion of formal education and 

Tewa linguistic study. As a teacher himself, he inculcated the value of 

schooling in his older children who continued their formal educational 

until forced bythe family's financial circumstances to find employment. 

After Dozier's death, these siblings supported the education of David, 

and Edward. David attended Colorado State College to major in forestry. 
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And the youngest child, Edward, who began as a substitute teacher at the 

Albuquerque Indian School, received a Ph.D. in cultural anthropology and 

linguistics and became a university professor. 

On 24 May 1925, Thomas Sublette Dozier died of a heart attack at 

the family ranch in Fairview, New Mexico. He did not live to see his 

own anthropological ambitions realized by his youngest son. Nor would 

he ever know that his linguistic interest inspired this boy. Edward 

Dozier while still unsure of the career he would follow, wrote to a 

friend in 1937: 

I prepared a brief outline of... father's life from early 
boyhood til he came to Santa Clara. Of particular interest in 
[his] old letters was a group relating to articles that father 
had written on the Tewa dialect and on Tewa games (Dozier to 
Hewett:5 January 1937). 

Edward and his father shared a penchant for saving old papers: 

Thomas hoarded his unpublished manuscripts and dozens of rejection 

letters from literary agents and publishing houses. Edward kept these 

documents as well as his own personal and professional papers. Together 

as father and son, the Doziers preserved important documentation on 

Southwestern linguistics and ethnology, and on the history of Indian 

education in the American Southwest. 
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CHAPTER 2. MULTICULTURAL CHILDHOOD, 1916-1935 

Edward Dozier was socialized as a Tewa boy for the first eleven 

years of his life. His Tewa mother, Leocadia Gutierrez Dozier, and his 

nine siblings created a traditional home life for the youngest member of 

the family. Since Thomas Sublette Dozier died in 1925 when his youngest 

son was only nine years old, it was the mother's Tewa heritage nurtured 

by the New Mexican pueblo environment which predominated over the 

paternal Anglo culture in the early education of the Dozier children. 

A study of the linguistic practices of the Dozier family reveals 

the influence of Tewa childrearing and the role of multi-lingualism in 

the education of the Dozier children during the first quarter of the 

twentieth century. Edward's mother, a native of Santa Clara, raised her 

children in the traditional Tewa language. She did not speak English, 

the language of her Anglo husband; he on the other hand, learned Spanish 

and some Tewa (Dozier to Brother Claudius:21 July 1936 and Dozier to 

Gridley:30 January 1959). Tewa-Spanish bilingualism is characteristic 

not only of the Hispanic settlement of the New Mexico Territory but also 

of the religious education of the Tewa. Roman Catholicism, as a major 

cultural element in the Spanish colonial program of "civilizing" the 

subjugated natives of dominated lands, had a three hundred year history 

in the Santa Clara Pueblo by the time Edward Dozier received his 

religious instructions (Arnon and Hill 1979:296). Spanish-speaking 
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Franciscan missionaries directed the Catholic services, and 

consequently, some knowledge of Spanish was encouraged for conversing 

about religious matters. The Dozier children knew sufficient Spanish to 

participate in this Christian religion. Thomas S. Dozier, reflecting 

upon his own family's experiences wrote: 

[Leocardia Gutierrez's] people are Roman Catholics and the 
church has from very early times been ruled by Spanish-
speaking priests.... While my wife and the family use 
invariably at home their own Tegua dialect their worship is in 
the language of the Mexican people. As far as possible I 
speak English to the children, but among themselves they 
persist in the use of their old Tegua. Of course, all of them 
learn Spanish from their daily intercourse with the Mexican 
people. None of us have any extensive association with other 
than the Mexican people (T.S. Dozier to Toney: December 1919). 

Commercial dealings with the local Hispanic settlers and inter-

Puebloan cultural exchanges also motivated Santa Clarans to seek 

proficiency in Spanish. For example, it would have been essential for 

Thomas S. Dozier to know some Spanish in order to transact business in 

the sale of Indian crafts to Santa Fe residents. In general, however, 

he appears to have been a confirmed English-speaker with a romantic and 

quasi-academic interest in Tewa and Spanish linguistics. Select 

descriptive elements of the Tewa and Spanish languages were incorporated 

into his Southwestern short stories to add local color. 

The diverse linguistic practices of the Dozier family were also 

rational explanations which nineteen-year-old Edward could understand to 

account for the cultural barrier which hindered a more cohesive family 
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Life. Corresponding with his father's sister, Edward analyzed the 

distance between Thomas S. Dozier and his children in terms of language 

differences. 

I have discovered that my brothers and sisters are...quite 
ignorant of my father's early life. For some reason they were 
not as intimate with father as they should have been. 
Apparently because they spoke Indian much better than English 
and were always ashamed to talk to him (Dozier to Aunt 
Molly:19 June 1935). 

Early sibling correspondence written in English in the 1910s and 

1920s from the U.S. Indian Boarding School in Santa Fe attest that the 

Dozier children learned the English language in government schools. 

Informal learning from their father in a home environment was possible 

but apparently was of relatively minor importance. 

The Dozier siblings had trilingual capabilities. The sequence 

of their language acquisition, based upon the childrearing and religious 

instruction, was first Tewa, secondly Spanish, and lastly English. 

These deductions regarding the family's language history are 

confirmed in a 1959 letter from Dr. Dozier to Marion Gridley, the 

executive secretary of the Indian Council Fire in Chicago (Dozier to 

Gridley:30 January 1959). Although the intent of the letter was to 

supply a biographical background as a future guest speaker, Dr. Dozier 

actually produced one of the best descriptions of his early education 

and multicultural environment in New Mexico and his private feelings 

about these developmental years in the mid-1920s and 1930s. 
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My earlier formative years in the Pueblo were a mixture of 
pleasant and unpleasant experiences. Although my father was 
White (of early American French Huguenot and English 
extraction) my siblings (two sisters and seven brothers) were 
raised completely in the context of Pueblo Indian culture. My 
mother did not have the benefit of a formal education and did 
not speak English; my father learned Tewa (the native 
language) and Spanish. Before 1912 New Mexico was a 
territory, and the dominant language was Spanish; all who came 
into the territory at that time had to learn Spanish and 
Indians and people of Spanish descent spoke it virtually from 
birth. I was the youngest of eleven children (two brothers 
passed away before I was born). Interaction with neighboring 
non-Indian population was minimal until the age of twelve and 
rather painful since we could communicate only with extreme 
difficulty in the English language. Knowledge of the White 
world was so poor that we as family felt inadequate to cope 
with it and withdrew (as Pueblo Indians, generally) into the 
familiar and secure patterns of our Pueblo culture. My father 
passed away when I was nine; the very year that I began school 
in the Pueblo Day School. The schools were conducted in 
English, but it was a combination of vocational work and 
classroom instruction taught unsatisfactorily by teachers who 
coerced us into our studies and tried to stamp out everything 
that was Indian. As a result we learned English poorly and 
digested very little of the subject matter. Every time 
discipline was relaxed we lapsed into our familiar native 
idiom and of course persisted to communicate in Tewa in the 
playground and outside of school. I learned English and began 
to appreciate schools only after being sent off to a Catholic 
school in Santa Fe and later to the Albuquerque Indian School, 
In my school surroundings after the age of twelve, there were 
no Tewa speakers, hence I as forced to learn English rapidly 
and became quickly immersed in the dominant White culture 
(Dozier to Gridley:30 January 1959). 

This extensive but uniquely informative letter concludes with an 

indication of the individual effort that Dozier had to expend to proceed 

through an undergraduate and graduate education which eventually led to 

a career as a university professor. 

School experiences for Pueblo Indians of my generation and 
earlier ones were essentially unpleasant whether in the Day or 
Boarding schools. Changes in policies and attitudes ushered 
in by the Collier regime modified the situation dramatically. 
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I benefited from this change toward the end of my secondary 
school education and of course the younger generations of 
Pueblo Indians have generally not experienced the unpleasant 
aspects of Indian schools. It is not surprising therefore, 
that there was little encouragement to acquire an education; 
motivations came from the individual involved and not from 
relatives and the Indian community (Dozier to Grindley: 
30 January 1959). 

At his first professional position as Instructor of Anthropology 

at the University of Oregon, Edward Dozier was interviewed by Newsweek 

Magazine about his scholastic and linguistic achievements as a Pueblo 

Indian (Newsweek:24 March 1952). A photograph portrayed the thirty-five 

year old acculturated Native American anthropologist as a dichotomy—"an 

Indian and a scholar" (Newsweek 1952:68)—seated behind a desk 

surrounded with books. Dozier was dressed in a suitcoat with a white 

shirt and plaid tie, holding a large-bowled pipe in his smiling mouth 

and pointing with a letter opener to a paragraph in his Hano 

dissertation from the University of California at Los Angeles. The 

article describes "his early years in the Tewa ways of his Indian 

mother" and his inability to speak English until the age of twelve 

(Newsweek 1952:67). The reporter noted, however, that twenty years 

later this Native American scholar "seldom lapses into dialect, but he 

probably knows more about his relatives, the Hopi-Tewa of Arizona, than 

many a dark-skinned elder tottering around his ancestral pueblo" 

(Newsweek 1952:67). There is no mention of his family's multicultural 

education. Nor is there any emphasis of how Edward became fluent in 

English (the language of the Newsweek interview)—a long process of 

learning which formally began with his attendance at the government's 

reservation day school for Tewa children in Santa Clara. 
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Early Formal Education 

The details of Edward Dozier's elementary school experiences at 

the Santa Clara Day School do not exist in his personal papers. 

However, according to a 1935 letter to Bureau of Indian Affairs (BIA) 

employee Miss Ruth Bronson, Dozier mentions completing his schooling at 

the Pueblo (Dozier to Bronson:! January 1935). Because of numerous 

family moves to secure employment he also attended public schools in 

Santa Fe County and Albuquerque (Report Cards for Dozier:1923-24, 1926-

27, and 1928-29). The large size of the Dozier family made it necessary 

for the older sons to leave Santa Fe Indian School early in their 

education in order to earn money for the support of the family. 

Recollecting his early life, Dozier emphasized the problems of 

social adjustment to "White Culture" caused by the "reservational 

seclusion" of Indian rearing (Dozier Diary:1942). 

My own adjustment into White Life was hampered by an Indian 
upbringing and a belated and inadequate instruction in the 
English language. I was fortunate to get away from the 
reservation...and to obtain schooling in a White School [St. 
Michael's College]. Although predominately Mexican, and its 
academic standard low, the school I attended for seven years 
was decidedly better than an Indian reservation or boarding 
school. Of course my biggest boost was a chance at 
College...(Dozier Diary:1942). 

He also observed retrospectively that "racial intolerance and prejudice 

are greatest in the proximity of reservations" (Dozier Diary:1942). 



For his junior and senior high school education, Dozier attended 

St. Michael's College, a private, religious school for boys located in 

Santa Fe and operated by the Christian Brothers. The majority of the 

students at St. Michael's during the early 1930s were Hispanic males not 

Pueblo natives. It had a liberal arts curriculum based on Western 

European culture, conducted classes in the English language, and 

utilized exclusively non-native teachers. Edward's older brother David 

graduated from St. Michael's in 1931, the year Edward began his freshman 

year. Edward commuted daily to school, living at his city home with his 

mother, sisters, and brothers who subsidized his education (Tom Dozier 

interviewrll May 1988). Academically he did well, especially in 

developing language skills in Spanish, French, and Latin (St. Michael's 

High School Record, Edward Dozier:1931-1935). He also was awarded an 

achievement medal in English (Dozier to Bronson:1 January 1935). The 

school newspaper, the San Miguel News, for May 1935 praised Dozier's 

"wonderful ability of writing" and "beautiful descriptive compositions." 

Later, in his senior year, he became Assistant Editor of the paper (San 

Miguel News:28 May 1935). He also .participated in the band, orchestra, 

and glee club. His nickname of "Chief" reflects the minority of Native 

Americans in a predominantely Hispanic school. 

Dozier's early formal education also provided him with classroom 

training and social assimilation experiences as an English speaker and 

writer. As a high school graduate from a state-approved institution, he 

earned eligibility to compete scholastically at the college level. And 
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his attained competency in English provided him an essential skill for 

future success in his future studies. Dozier's high school education at 

St. Michael's College was significant to his future career goals because 

it began the process of acquainting a previously "secluded" Santa Claran 

to a broader, multicultural Southwestern community. 

Early Career Interests 

Shortly after his high school graduation in 1935, Dozier wrote 

to his aunt Molly concerning his interest in teaching Indian history as 

an Indian service employee, a career not unlike that of his father. 

I have often wondered about my father's life before he came to 
Santa Clara as a government school teacher; how much schooling 
he had; what schools he attended; what his ambitions were; and 
why he came to New Mexico, Lately I wondered what courses he 
followed in school, thinking perhaps they may be helpful in 
deciding my own choice. 

I will go to N. Mex. [sic] University this fall. I am going 
to try for a teacher's Certificate and will then probably go 
into the Government Service as father did (Dozier to Aunt 
Molly:ll July 1935). 

Dozier also communicated his career interest to a new friend whom he met 

during the summer of 1935: 

I have been thinking lately over the choice of my life work... 
Although I would like very much to teach a single course 
in... history; but there are only a few such opportunities in 
the Indian Service. Do you know if there are positions for 
historical research workers among the American Indians in the 
Indian Service? Don't you think that such workers would be 
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valuable to our country? They may find things in the way 
of...social organizations...which would be of benefit to our 
civilization. But the greater benefit would be rendered to 
the Indians themselves as defects found will be repaired. 

I have also thought that the government may establish a school 
of historical research... something like the art school in 
Santa Fe, but devoted entirely to teaching Indian history and 
culture. Such a school will preserve Indian culture and will 
make Indians realize the value of Indian things (Dozier to 
Sergeant: 25 November 1935). 

Elizabeth Shepley Sergeant, the new friend to whom Dozier 

directed the above letter, would play a prominent role in his future 

life. Her contributions to moving the young man toward a career in 

anthropology provide the subject matter for the following chapter. 
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CHAPTER 3. EARLY FIELDWORK AND LONG TERM FRIENDSHIP 

WITH ELIZABETH SHEPLEY SERGEANT 

The romance of the American Southwest attracted not only 

tourists on the Santa Fe Railroad, but also artists, writers, and social 

reformers of the late 19th and early 20th centuries. Following the 

paths of pioneering geologists, archaeologists and ethnologists 

journeyed to a unique place of mountains and mesas, prehistoric ruins, 

and contemporary pueblos. They left behind the new growth of crowded 

industrial cities and immigrant workers, carrying a preconception of the 

Indian as a primitive and noble savage, a personification of an earlier, 

simpler, unprogressive, pre-Machine Age man living close to nature in a 

forest primeval. What they found in the vast semi-arid expanse of the 

Southwest was a deeply stratified human history of agricultural villages 

preserved in time and preserved in place. Both American and foreign 

visitors saw in the architectural analogy of prehistoric and occupied 

pueblos, a sense of the antiquity inherent in the young nation and an 

example of human primitiveness and changelessness in the "vanishing" 

American Indian. 
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Sergeant's Interest in the Pueblo Southwest 

In the wake of a period of intense material and behavioral 

documentation of Indian life known as "salvage ethnography," the 

Southwest experienced an intrusion of seasonally migrant intellectuals 

and creative artists. In 1920, John Collier, later Commissioner of 

Indian Affairs, and his family arrived in Taos, New Mexico at the 

invitation of Mabel Sterne (the future Mabel Dodge Luhan). The 

following year, the Colliers were joined by Elizabeth Shepley Sergeant 

of Palisades, New York. Sergeant was a well-educated, well-written, and 

widely traveled woman of the early twentieth century. Born in 

Winchester, Massachusetts, in 1881, she was educated at a private girl's 

school in Boston and graduated from Bryn Mawr College in 1903 

(Publisher's Weekly 187/102:8 February 1965). Later, in 1912-13, she 

attended the Sorbonne and College de France. 

Like many others before and after. Collier and Sergeant became 

transformed by some intangible, transcendent quality of the Southwest. 

For Collier, it was the "spiritual community" of Pueblo life which 

provided him an urban social ideal for the problems of American 

industrial and multi-ethnic life. For Elizabeth Sergeant, the social 

and political rights of Pueblo Indians became the focus of her writing 

and her fieldwork for the next twenty years. 
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Sergeant's writing career had begun in 1910 with an urban reform 

article entitled "Toilers in the Tenements" which was published in 

McClure (McClure 35:231-248). She was an American correspondent in 

France during World World War I, and her war-time reporting produced 

thirty-two articles in the New Republic between 1915 and 1918 (Nation: 

20 April 1921). As essayist, biographer, and novelist, Sergeant was a 

friend of prominent writers such as Willa Gather, Robert Frost, Eugene 

O'Neill, and D. H. Lawrence. The introduction of her first book of 

American portraits. Fire Under the Alps, provides an insight into her 

personality. 

...my subjects have a fascination for me that goes deeper than 
my own interest in the art of writing. They are all fighters, 
Americans in conflict with something—with the age, with evil 
or ignorance, as they see it—with themselves, if they are 
artists. Below that conflict lies the fire which gives them 
their motive force and makes them significant to a disaffected 
New Englander (Sergeant 1927:5). 

Sergeant was a prolific contributor to New York based magazines. 

A significant portion of her eight-one articles focus of the Southwest 

and issues concerning Pueblo Indians. These are often politically 

oriented essays on land allotment, federal guardianship, Indian 

citizenship, and New Deal programs. Her writings of the early 1920s 

described and defended the rituals and concerns of the Pueblo elders, 

but by the 1930s, her interests had changed to the educational concerns 

of young Indians. 



36 

The prevalent attitude toward American Indians during this era 

regarded them as a vanishing race of primitive people, an anachronism in 

American industrial society. Sergeant essentially rejected this 

national attitude. She believed that legislative actions of the 

American government were threatening the ancient and complex lifeways of 

the Pueblo Southwest. Pueblo Indians were not "vanishing" because of 

the weakness of their culture; they were being consciously assaulted by 

outside forces. To this activist writer, pending federal legislation 

known as the Bursum Bill was one such instrument of destruction. This 

bill proposed to grant title to Anglo and Hispanic squatters on Pueblo 

lands. She was convinced that this legislation would cause the long-

lived Puebloan civilization to "die within the next ten years" 

(Sergeant:29 November 1922). In an article entitled "The Last First 

Americans" Sergeant wrote; 

If the Bursum Indian Bill passes..., the State of New 
Mexico...and the United States...will have enacted the doom of 
the Pueblo Indians. They are the last American Indians whose 
civilization and culture have persisted to the present day in 
anything like their fine primitive form—a precious heritage 
and asset to the country at large (Sergeant, The Nation:29 
November 1922). 

Sergeant enhanced her reputation as an Indian political activist 

when in 1922 she and an impressive group of friends joined forces in 

"The Protest of Artists and Writers Against the Bursum Indian Bill." 

Included in the forty-eight signers of this proclamation were Mary 

Austin, John Collier, Zane Gray, D. H. Lawrence, Maxfield Parrish, Elsie 

Clews Parsons, and Mabel Sterne (Kelly 1983:215). 
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A voluntary organization based in Santa Fe—the New Mexico 

Association of Indian Affairs organized by Sergeant—opposed Anglo and 

Spanish claims to Pueblo lands and defended "the Pueblos against the 

policies of the Interior Department" headed by Secretary Albert B. Fall 

(Philp 1977:35). Sergeant also contributed many articles about the 

controversial land bill to The Nation and The New Republic, and 

influenced her powerful friends to act on the Pueblos' behalf (Philp 

1977:34). 

Given Sergeant's concern for the effect of government policies 

on Pueblo culture, it surprised no one that she went to work for the 

Indian Service during the New Deal period when her old friend John 

Collier was the Commissioner of Indian Affairs. Her BIA employment 

began in 1934 and continued through 1936. 

It was while conducting research at Santa Clara Pueblo in the 

summer of 1935 that Sergeant met Edward Dozier and hired him as one of 

her assistants. When Dozier left in the fall to study at the University 

of New Mexico, they began a correspondence that would last until her 

death in 1965. Sergeant was 54 at the time; Dozier, 19. In subsequent 

years, she would offer him advice and encouragement, correct his 

grammar, and provide him with introductions to important people. Their 

relationship was that of a benevolent, elderly aunt and a favored 

nephew. 
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The first five years of their friendship would be the time of 

heaviest communication, but they also exchanged letters during World War 

II. The final communication from Sergeant to Dozier would come 

indirectly through the executrix of her will. To her friend Edward 

Dozier, Elizabeth Shepley Sergeant would bequeath her unfinished novel 

Deer Dance, copies of her serial publications, research reports on the 

Santa Clara Constitution and Pueblo Surveys, and all of the research 

notes on their unfinished project, "One Hundred Wild Flowers of the 

Pueblo Country with Tewa Indian Names and Uses." 

Facilitator of the Santa Clara Constitution 

One important subject for the early Dozier-Sergeant 

correspondence was the political situation at Santa Clara. Although 

factionalism had been a common condition among Puebloans since the early 

eighteenth century, the difference between the conservatives and the 

progressives catalyzed a movement toward the formation of a new tribal 

government in the early 1930s (Hill 1982:191). 

In an undated letter to Superintendent Faris of the United 

Pueblos Agency (UPA), Sergeant described the political dissension of the 

Pueblo as conflict among four factions: Progressives in Winter Moiety, 

Progressives in Summer Moiety, Conservatives in Winter Moiety, and 

Conservatives in Summer Moiety. According to Sergeant, however, the 



political factions were united in their desire to have the Federal 

government intervene to solve the matter (Sergeant correspondence: 

undated report). The minutes of a 16 September 1935 meeting at Santa 

Clara state that "No party has asked for a Constitution; they only asked 

for help or an instructor to instruct them as to how they unite" 

(Sergeant, Constitution Minutes:16 September 1935). It was in this 

capacity of "instructor" that Sergeant, whose official title was 

"Research Worker in Community Studies," became the UPA facilitator for 

Santa Claran self-government in the Fall of 1935. 

In a remarkably short time, a little more than three months, the 

political and legal process for a Santa Claran constitution was begun, 

conducted, and completed. Sergeant served as the head of the Santa 

Claran committee. She directed three meetings during September 1935 

with the Santa Claran male representatives. During the first meeting at 

the Santa Clara schoolhouse, Sergeant read aloud and distributed copies 

of a constitution. Although undocumented, it is probable that what the 

Santa Clarans heard was the model constitution designed by the legal 

section of the Department of the Interior which was intended "to form 

the basis of discussion between Indian delegates and bureau advisors in 

preparing specific tribal constitutions" (Taylor 1980:96). The minutes 

of the meeting state that Sergeant also "gave a talk to members of the 

Committee on uniting [and] getting up some plan or form of government" 

(Sergeant, Constitution Minutes:14 September 1935). 
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On September. 16th and 20th, two other meetings were held at the 

pueblo during which there was discussion on land problems and Santa 

Clara inexperience in how to vote. Sergeant officially described these 

three initial meetings of the "Santa Claran Committee for Union" as 

"peaceful", "courteous"..."all members considering themselves charged 

with an important office for the pueblo" (Sergeant, Santa Clara 

Constitution Progress Report). A fourth meeting was held during which 

the Santa Clara representatives agreed to a constitutional government. 

Correspondence between Sergeant and Dozier during September 1935 

reveals that Sergeant was very pleased with the meetings (Sergeant to 

Dozier:19 September 1935). Dozier whole-heartedly believed that it was 

essential to form a new government and wrote that the "Progressive" 

ideas would eventually win out and "be able to fix the faction troubles 

properly and permanently" (Dozier to Sergeant:30 September 1935 and 

Dozier to Sergeant:17 September 1935). 

The final details of drafting a new constitution were settled at 

the October 5th meeting at the Day School. There was debate on the 

number of representatives, linguistic qualifications of the officers, 

and the right to hire legal counsel. The constitution was tentatively 

approved and given to Counselor Brophy for formal legal format and 

wording. Sergeant's appointment ended a few days later. The final 

meeting in mid-November was held at the Agency Office with the Santa 

Clarans, Brophy, and Sergeant in attendance. Brophy had had the 
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constitution reviewed by the Department of the Interior's Solicitor's 

Office and by Collier during the interim. The New Mexican attorney said 

that "no other constitution ever was shown such preference in Washington 

before" (Sergeant, Constitution Minutes:15 November 1935). After the 

Pueblo representatives accepted the constitution it was sent to 

Washington for the official signatures of approval. 

Edward Dozier, writing from his university residence in 

Albuquerque, informed Sergeant that he received copies of the Santa 

Clara constitution and by-laws and gave his ideas about voting. 

I will certainly try to be present on the day of voting; 
although I think the committee should devise a means of voting 
by mail...Since the committee has accepted the constitution I 
think there is the possibility that the whole pueblo will vote 
in favor of it (Dozier to Sergeant:25 November 1935). 

On 20 December 1935 with the written approval of Harold Ickes as 

Secretary of the Interior, an approval which was required by the 

Wheeler-Howard Act, the "Constitution and Bylaws of the Pueblo of Santa 

Clara, New Mexico" became the first pueblo tribal constitution (Taylor 

1980:103). 

Santa Clara is the only one of the New Mexico pueblos 
organized under the Indian Reorganization Act. The Santa 
Clara constitution...ended some fifty years of strife with 
the village (Aberle 1948:37). 
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Dozier wrote to Sergeant in Palisades, New York with the results 

of the Santa Clara election—an election in which Edward was qualified 

to vote as a member of the Pueblo. 

You will...be glad to know...that all those in office now have 
in the last year held up the ideals of the present Indian 
administration and have supported Dr. Aberle since she has 
been in office (Dozier to Sergeant:? January 1936). 

As a research worker in community studies, Sergeant sought 

information that could provide "a deeper, factual and cultural 

understanding of the Pueblos' needs and possibilities as affected by the 

new opportunities offered by the Government" (Sergeant to Cooley, circa 

May 1935). She worked with young people in the Puebloan communities, 

attempted to involve them in her research projects, and entertained them 

in her home in Santa Fe. 

By 1936, Sergeant was at work on the Tewa Basin Study, her last 

project for the Indian Bureau. Land acquisition for Pueblo and Spanish-

American villages was an aspect of .the project. The overall project 

director was Eshref Shevky a biologist, who together with members of his 

staff, coordinated the many kinds of reports assembled by Sergeant and 

others. Shevky's wife, Marian, would later collaborate with Sergeant on 

an ethnobotanical study that would provide Dozier his first fieldwork 

experience in anthropology. 
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As previously indicted, Sergeant, who had written on matters of 

concern to older Pueblo Indians during the 1920s, shifted her focus in 

the 1930s to Pueblo youth. Through her field experiences, Sergeant felt 

that she better understood 

the situation of the young people, especially the young men 
who have had the benefit of high school education in 
government or Catholic schools and are seeking an adjustment 
to two cultures. The young secretaries and interpreters I 
have had as aids...are clearly experiencing...a world in 
active process or change (Sergeant Flower Book I). 

The Tewa Wild Flower Project 

From 1935 through 1936, Sergeant mastermined an unusual 

collaboration among Indian and Anglo researchers in the Tewa pueblos of 

Tesuque and Santa Clara. This private venture was intended to produce a 

popular illustrated book on Tewa wild flowers for Indians and Anglos-

It was not associated with the government's Tewa Basin Study, but rather 

organized and initially financed by Sergeant herself (W.W. Hill 

Manuscripts 84.55.277). The working team of two Tewa young men, 

Cypriano Herrera and Edward Dozier (who had replaced his older brother 

David), and two Anglo women, Elizabeth Sergeant and Marian Shevky. They 

interviewed informants, collected botanical specimens, transcribed and 

translated the Tewa language, and painted watercolor pictures of wild 

flowers in a cooperative effort to present an ethnobotanical 

interpretation of plants. 



The idea for this kind of book was not novel. As a joint 

project of the Bureau of American Ethnology and the School of American 

Archaeology, Wilfred Robbins, John Harrington, and Barbara Freire-

Marreco authored the Ethnobotany of the Tewa Indians for the Bureau of 

American Ethnology's fifty-fifth bulletin in 1916. According to their 

own description, Robbins and Harrington contributed "the earlier, 

larger, and more systematic part" and "notes on some of the economic, 

industrial, and medicinal uses of the plants." This was combined with 

previous research by Freire-Marreco, the British anthropologist 

(Robbins, Harrington, and Freire-Marreco 1916:1). In the same year, 

Harrington produced a monograph entitled Ethnogeography of the Tewa 

Indians for the Bureau of American Ethnology. Although he described h 

publication as a "school textbook on geography," in content and 

presentation, the six hundred pages of taxonomic information were 

realistically of more reference value to professional anthropologists 

than to students in public, private, or Indian schools (Harrington 

1916:25). 

Sergeant's ethnobotanical project was educational from its 

conception. A 1936 letter from Shevky to Sergeant indicates John 

Collier's interest in using One Hundred Wild Flowers of the Pueblo 

Country with Tewa Indian Names and Uses as "a textbook in Indian 

education" (Shevky to Sergeant:26 February circa 1936). 
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The uniqueness of Sergeant's collaborative ethnobotanical 

project was its bicultural and education purpose, methodology, and 

audience. In the introduction to her unpublished Tewa Wild Flower 

manuscript, Elizabeth Sergeant described the book as functioning as a 

bridge between individuals with diverse cultural knowledge of flora, and 

between different generations of Tewa people as exemplified by Edward 

Dozier and his uncle and by Cypriano Herrera and his grandfather. 

Sergeant foresaw 

a book which united the point of view of the white Botanist 
and the Indian herb man would have value for both white and 
Indian readers, and a rather definite educational value...for 
the young Tewa men and women who need to keep a firm footing 
in their old culture in order not to lose their way in the 
modern world...(Sergeant Flower Book:4). 

The book was to be a scientific research project in Tewa 

ethnobotany "with Indians as contributors and collaborators" sharing in 

the royalties (Sergeant Flower Book:4, 6). In her correspondence with 

the Rockefeller Foundation, Sergeant represented the future publication 

as an art book and as a wild flower book. The cultural scope of the 

combined research effort was described as a 

voluntary wholehearted collaboration of Indians in this 
project—versus the use of Indians as paid and nameless 
informants—is unique and has,..been of real educational value 
to the Indians concerned as well as precious to the white 
collaborators. I think the time has come when "educated" 
Pueblo boys and girls should be encouraged to record their own 
cultural material in written as well as in pictorial form; and 
so far as possible in their own language (Sergeant to 
Rockefeller Foundation:31 January 1937). 
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Although the selection of one hundred plants duplicated the 

efforts of Robbins, Harrington, and Freire-Marreco, the Tewa flower book 

was not researched by specialists for the readership of other 

specialists (Dozier to Jones:1 November 1965). For example, 

Harrington's ethnogeographic study of the Tewa acknowledged his thanks 

to an impressive list of anthropologists such as Hewett, Spinden, 

Stevenson, Jeancon, and Freire-Marreco. He added incidentally in the 

closing lines "and several other persons, including the Indian 

informants" (Harrington 1916:38). 

Sergeant's amateur collaborative effort in ethnobotany was, in 

contrast, intended to promote cultural pluralism, bicultural education, 

and the preservation of traditional Tewa cultural knowledge of 

nondomesticated plants. On 9 December 1936, Sergeant wrote Collier 

about her belief in working in conjunction with Indian collaborators. 

It interests me especially to work with educated Indian boys 
on the old material, and it is my firm conviction that the 
time has come for Indians to produce their own material with 
some white aid and assistance instead of leaving it all to 
white ethnologists (Sergeant to Collier:9 December 1936). 

The educational qualifications behind the "devoted 

effort... from...two White women and two Indians" consisted of Elizabeth 

Sergeant's B.A. from Bryn Mawr (1903), Marion Shevky's B.A. from the 

University of California (1917), Cypriano Herrera's high school diploma 

from St. Catherine's Boarding School in Santa Fe (1935), and Edward 

Dozier's high school diploma from St. Michael's College in Santa Fe 
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assigned functions of the four major collaborators were: Sergeant, 

writer and financial co-sponsor, Shevky, coordinator of botany and 

financial co-sponsor, Herrera, paid artist and unpaid middleman for 

Tesuque ethnobotanical data, and Dozier, secretary-interpreter, paid 

typist, and unpaid middleman for Santa Clara ethnobotanical data 

(Sergeant Flower Book:6). 

Supplemental assistance on botany was received from Christian 

Brother Fr. Arsene at St. Michael's College and from botanist Dr. Paul 

Standley at the Field Museum. A simplified "system for the recording of 

the Tewa words" was provided by Oliver LaFarge and reviewed by John P. 

Harrington, author of a 1910 American Institute of Archaeology pamphlet 

on the Tewa language (Sergeant Flower Book 5). In a letter to Dozier, 

Sergeant states that Harrington knew Thomas Sublette Dozier through his 

linguistic work and that he "promised to verify our Tewa words..." 

(Sergeant to Dozier:10 May 1937). Furthermore, Harrington 

did not wholly approve our system of writing the words, of 
course and said we had made mistakes....However, he could 
recognize all the words (Sergeant to Dozier:10 May 1937). 

Project costs were shared by Sergeant and Shevky for the 

purchase of the ninety-four Herrera watercolor wild flower paintings at 

the rate of one dollar per painting (Sergeant Flower Book, Letter File: 

Accounts). Kenneth Chapman, Director of the Laboratory of Anthropology 

at Santa Fe, exhibited Herrera's floral paintings. This exhibition made 
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Herrera such a local favorite that passing his residence at Tesuque 

Pueblo became part of the tourist route for the Harvey Bus (Sergeant 

Flower Book:53). The Laboratory also funded the project with 

approximately one hundred dollars for artist supplies, transportation 

expenses (gas and oil for Shevky's car), Dozier's two week clerical 

salary. Uncle Vidal Gutierrez's five dollar fee as Santa Claran 

informant, and miscellaneous "services rendered in connection with the 

painting of wild flowers and the gathering of data" (Sergeant Flower 

Book, Letter File: Accounts). 

Private donors who knew Elizabeth Sergeant socially also 

contributed to the project. Sergeant's attempts to secure funding from 

the Carnegie Corporation in 1936 and the Rockefeller Foundation in 1937 

were ambitious but unsuccessful. 

The process of collecting data for the wild flower book 

benefited Edward Dozier by re-educating him in traditional Tewa 

ethnobotany and in Tewa linguistics,. He assumed the role of secretary-

interpreter on the project during the summer of 1935, after his older 

brother David resigned to prepare for a college education in forestry. 

The research was just a few weeks in progress when he started work. 

Quickly, Sergeant saw the difference in the two Dozier brothers. In a 

letter to John Collier, she wrote that Edward was 

definitely more interested than David in the Tewa implications 
and in helping me to find a not too difficult method of 
writing Tewa words. Of course we were using Harrington's 
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Ethno-Botany as a reference...Edward criticized his terms and 
meanings—said they were frequently too generic (Sergeant to 
Collier:9 December 1936). 

Although Edward tried to learn formal linguistic practices by 

studying Harrington's publication on the Tewa language and the 

Smithsonian's booklet on the phonetic transcription of Indian languages, 

he still lacked basic language skills in his native Tewa (Dozier to 

Sergeant:25 May 1936 and Dozier to Smithsonian:June 1936). He confessed 

to Sergeant his unfamilarity with the Tewa names of the wild flowers and 

added 

...it is hardly possible for me to give you the correct 
spelling and diacritical marks of Tewa words I do not hear 
pronounced myself (Dozier to Sergeant:11 January 1937). 

Shevky, a trained biologist, endorsed an expedient approach to 

transcribing the sounds of the Tewa language for a project which 

classified Pueblo plants by their common, botanical, and native Tewa 

names. 

We are giving the Tewa names as used by the Tewas today and if 
they are simple to read and fairly possible to pronounce is 
that not sufficient justification for the method of 
transcription, despite the linguists? (Shevky to Sergeant:15 
February 1936). 

Sergeant in chapter three of her manuscript describes the 

orthography devised for the transcription of Tewa ethnobotanical terms. 

The researchers considered Harrington's orthography too "complex and 

exact" to be practicable for their needs, another simpler manner of 
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Tewa-Pueblo youth, yet be exact enough to convey the Tewa sounds and 

inflections to the average White reader of the book" (Sergeant Flower 

Book 10). Oliver LaFarge, who had previous experience with Indian 

languages, formulated a system to fit the needs of the wild flower 

project. It was an intermediate system of transcription which was 

accepted with the option that it could be revised in the future. 

Dozier's contribution to the project was in the area of 

ethnobotany, a subject about which he at first had only limited 

knowledge. According to Sergeant, he 

...could scarcely find his way around in a popular "white" 
Botany. But he could tell me a great deal about [things]... 
which I could not find on any printed page. And whenever he 
was at a loss for Indian meaning he would say; "Uncle Vidal 
could tell us more" (Sergeant Flower Book;3). 

Shevky, less enthusiastic than Sergeant about Dozier's value as a co

worker, wrote: 

Edward has been away so long from the Pueblo that unless he 
gets the information from his Uncle he has no knowledge of the 
flowers or their possible uses himself, whereas C[ypriano] is 
in touch with the life and daily uses...(Shevky to Sergeant:6 
August circa 1937). 

Shevky's statement suggests the different orientations of these two Tewa 

young men. Cypriano Herrera worked with his father as a pueblo farmer, 
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and college student Edward Dozier worked in the city as a clerk for 

federal Indian agencies. 

In the biographical notes of Sergeant's manuscript, Edward 

Dozier is described as an intelligent and objective Pueblo youth with a 

"reverent approach to the tribal material, the old culture which...he 

does not live by in daily practice" (Sergeant Flower Book:56). Dozier 

contributed some information on the plants himself, but in a major way 

acted primarily as a middleman by knowing which Santa Clarans to 

approach for collecting the appropriate ethnobotanical data. His 

mother, Leocadia Gutierrez, was interviewed along with other pueblo 

woman about the local plants (Sergeant Flower Book:45). However, it was 

Edward's uncle, Vidal Gutierrez, who functioned as the main native 

informant at Santa Clara Pueblo. He was also an influential leader of 

the Progressive Winter Party and the family's herb specialist. Dozier 

interviewed his Uncle Vidal for W.W. Hill's research on Santa Clara 

factionalism in 1935 and for Sergeant's collaborative project in 1935 

and 1936 (Hill 1982:194-195). The .working relationship between uncle 

and nephew on the wild flower research was not always a bed of roses. 

Edward recalled a scolding when he...pulled up...some flower 
which.. .Uncle [Vidal] held sacred (Sergeant Flcjv'er Book:3). 

The information gathered from Uncle Vidal and others in Santa 

Clara and Tesuque pueblos brought an awareness of the complexity of the 

underlying principles of Tewa ethnobotany and ethnolinguistics. They 



learned, for example, that the Tewa name for a wild flower "depended on 

whether it was the root that was used or the flower (Sergeant to 

Dozier:5 January 1937). It was also discovered that the Santa Claran 

ethnobotanical data did not always correspond to the Tesuque plant 

classifications and uses, even though both pueblos were regional 

components of the Tewa community (Sergeant Flower Book:18). 

The consequences of Sergeant's idealistic, collaborative project 

to research Tewa wild flowers in the mid-1930s were two-fold for young 

Edward Dozier: (1) he was re-educated in traditional Santa Claran 

ethnobotanical specimens and their uses and (2) he was re-introduced to 

the complexity of the Tewa language which he had spoken as a child with 

his mother, brothers, and sisters in the pueblo before he was sent to 

public and private schools in Albuquerque and Santa Fe. The process 

deepened his cultural knowledge of his mother's family heritage and it 

provided experience in anthropological fieldwork with native informants 

and Anglo colleagues. In the final analysis, although Sergeant was not 

successful with her bicultural goals for the Wild Flower book since it 

was never published, she did achieve her cross-generational goals at 

least in a limited sense for those involved in developing the project. 
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CHAPTER 4. UNIVERSITY AND EMPLOYMENT EXPERIENCES, 1935-1941 

Following the pattern of his older brother David, Edward Dozier 

entered the University of New Mexico in 1935 as a freshman supported by 

a federal scholarship. Boarding at the U.S. Indian School in 

Albuquerque, he commuted the four miles daily by bus. Dozier declared a 

major in biology with a minor in history. 

Because his academic performance from 1935 through 1937 was 

marginal, Dozier was demoted to the General College and subsequently his 

scholarship was endangered. His transcript records failures in biology, 

and barely passing grades in English, History, Geology, Latin, and 

Philosophy. Discouraged by two unsuccessful years at the University, 

Dozier left school in 1937 and began facing financial anxieties about 

his school loans. 

Anxiety over Government Loans 

During the depression years, educational relief programs for 

Native Americans were developed under the Indian Reorganization Act 

(IRA) of 1934. The United Pueblos Agency (UPA) in Albuquerque 

administered these programs for the Pueblo population. Included was one 
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that provided reimburseable loans for tuition, fees, books, and school 

supplies. 

Edward Dozier met the guidelines for educational loans: he had 

a high degree of Indian blood (50%), he was a member of the Santa Clara 

Pueblo, and he could provide references as to his moral character and 

scholastic ability. He could also produce a medical certificate of 

normal health and secure two family members as financial co-signers 

(U.S. Department of Interior, Office of Indian Affairs, Regulations for 

Administration of Educational Loan Funds: 10 July 1936). 

Dozier received two educational loans that enabled him to attend 

the University of New Mexico in Albuquerque during the academic years 

1935-1936 and 1936-1937. The first contract was signed on 23 September 

1935 for a total of $150. This initial loan was to be repaid after 

graduation in four annual installments. Edward's freshman year loan 

also required him to consult with a boys' advisor and to work fourteen 

hours each week at the U.S. Indian .School in Albuquerque, where he 

boarded with other Indian male students (Dozier to Sergeant: 17 

September 1935). He secured an additional loan in the same amount on 17 

September 1936 "for purpose of defraying ... expenses" at the University 

(Department of Interior and Dozier, Educational Cash Loan Agreement: 17 

September 1936). Three annual repayments of fifty dollars were due the 

first day of the year for 1938, 1939, and 1940. Co-signers of the 

second loan were brother Paul Dozier and sister Caroline Dozier. 
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Over the years, Dozier and the Indian agencies exchanged a 

substantial amount of correspondence about his educational loans. This 

experience had a negative effect on his sentiments about the federal 

government. In 1935, he was optimistic about the loan program. For 

instance, in a letter to his Aunt Molly, he wrote: 

...A Government loan...is possible to all qualified young 
Indians who are desireous [sic] of a higher education. I 
have already applied for a loan....(Dozier to Aunt Molly: 
11 July 1935). 

By the following year, he had come to feel dependent upon the loan for 

his schooling and his career (Dozier to Bronson: 10 July 1936). In 

1938, however, he complained to his brother Pete. 

The Indian Service has been getting my goat lately and I've 
cancelled by govt [sic] loan. I'll think I'll work for 
several years now and save enough money to pay my own way 
through College. I am going to try my best to secure a job 
outside the Indian Service from now on. I've always thought 
it best for any Indian to be able to work in some job not 
directed by the Government (Dozier to P. Dozier: 10 August 
1938). 

According to the guidelines for educational loans to Indians, 

BIA Superintendents were "responsible for securing prompt repayment" 

(Office of Indian Affairs (OIA) Regulations for Administration of 

Educational Loan Funds: 10 July 1936). In the specific case of Dozier's 

loan. Dr. Sophie Aberle, Superintendent of the United Pueblos Agency, 

was the responsible federal agent. She was charged with securing 

"repayment... immediately if the student drops out of school without 
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this contractual condition which went into effect when Dozier left the 

University of New Mexico following his sophomore year. From the summer 

of 1937 until the fall of 1939 when he returned to college, Edward was 

legally responsible for making payments on his second school loan. The 

financial pressure of this loan and loans to his sister Caroline and 

brother Paul was partially responsible for his decision to work a second 

year. He explained his financial situation to Superintendent Seymour. 

...I would rather not finish school than to build up a huge 
debt that I would paying for the rest of my life (Dozier to 
Seymour: 29 August 1938). 

The United Pueblos Agency calculated that Dozier's expenditures 

for school tuition and fees, books and supplies, were $116.12 during the 

1935-1936 academic year and $111.05 during the 1936-1937 period (Aberle 

and Knutson to Dozier: 22 November 1938). Consequently, his debt was a 

total of $227.17 for two years of college education; actual expenses in 

1935-1936 were $74.00 for tuition and fees and $42.12 for books and 

supplies (Dozier Memo Book:1936). Agency personnel encouraged Dozier to 

"apply as much as possible" on his loan (Harnon and Aberle to Dozier:8 

September 1939). By early 1939, he had repaid $100.00 (Dozier to 

Aberle:15 August 1939). Nine months later he was granted a deferment of 

the remaining loan repayments because he returned to the University of 

New Mexico (Armstrong to Aberle:2 November 1939). 
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A final complication in the prolonged financial history of 

Dozier's government educational loan would occur in the summer of 1941 

when his request for a military deferment to complete his senior year of 

university studies was denied by the local draft board (Dozier to 

Aberle:5 June 1941). After he subsequently enlisted in the Army Air 

Corps on 8 August 1941, Dozier again became liable for repayment. He 

and Aberle were able to arrange for ten dollar monthly payments to be 

forwarded from his military pay. Through the Army's allotment plan, 

Dozier arranged to have his sister Caroline receive the funds which she 

then could deposit and transfer to the United Pueblos Agency by her own 

personal check (Dozier to Aberle;9 May 1942). By 1944, the debt was 

repaid. 

Dozier went to college with a specific interest in becoming a 

government day school teacher but soon discovered that he had a stonger 

interest in the history of American Indians (Dozier to Pierce:17 

December 1935). However, after a two year struggle with college grades 

at the University of New Mexico (UNM), and residential college life at 

the U.S. Indian boarding school and at a private boarding house in 

Albuquerque, he decided to leave school and find employment. A review 

of Dozier's school records from Fall 1935 through Spring 1937 show a 

majority of "barely passing" grades (D's) and a probationary period at 

the end of his first college semester because of a "poor scholastic 

record" which later resulted in a transfer from the College of Arts and 

Sciences to the General College (University of New Mexico Permanent 
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Record Sheets, and UNM to Dozier:? December 1935). In a 1936 letter to 

OIA employee Bronson in Washington, D.C., coordinator of government 

educational loans, Dozier wrote an appeal for a second year of funding. 

Becoming adapted to a new school routine, and being for the 
first time in a boarding school was undoubtably the reason 
for my low scholastic standing (Dozier to Bronson:23 April 
1936). 

The following year, Dozier blamed his poor college performance 

on the "lack of a definite and desirable goal" on bad study habits, and 

on life at the U.S. Indian boarding school (Dozier to Bronson:20 July 

1937 and Dozier to Sergeant:9 April 1937). Sergeant's responses to his 

letters explaining the advaacagas of leaving school to work were direct, 

conservative, and unsupportive. 

I should be sorry to have you lose the chance of more 
education for you have not enough yet to go far in any job. 
Government loans may not always be easy to get. Funds in 
Washington are lessening and the Indian wardship is being 
seriously attacked. Think that over, before making the 
decision (Sergeant to Dozier:10 May 1937, Letter A). 

Your arguments...do not convince me...I do not think a year's 
job will necessarily make you realize the importance of good 
grades. Nor do I think it is well to stop college work to 
earn money for the repayment of a loan...Your real job is to 
get educated (Sergeant to Dozier:10 May 1937, Letter B). 

However, Edward Dozier did decide to leave college temporarily 

in the summer of 1937 to "discover what I am best fitted for" (Dozier to 

Bronson:20 July 1937). Anxiety of financial debts for school loans and 

ambiguity over career goals were the major reasons for choosing wage 
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work over continuing his education. Dozier felt that time, distance, 

and money would help him clarify his "half desire to become a school 

teacher and...half...desire to become a number of other things" (Dozier 

to Bronson:20 July 1937). 

His original intention of working for one year as a federal 

employee was in actuality lengthened to two years of full-time 

employment, from August 1937 through August 1939. During 1938-39, after 

clerical jobs at the U.S. Indian School in Albuquerque and at the Indian 

Bureau in Washington, D.C., Dozier was temporarily taken with the idea 

of a career in forestry (Dozier Diary:8 March 1938). Again influenced 

by his family's work experiences and ambitions, this time by his older 

brother David's goals, Edward Dozier began applying to Colorado State 

College. 

At the time, there was a good probability of jobs for Indian men 

with college training in forestry. However, the younger Dozier abruptly 

stopped his college application process when he calculated that he would 

not have enough money for expenses even if he could secure a government 

educational loan for books and tuition. The lack of money was a 

constant constraint to Dozier's educational ambitions. 

In 1940, a year after he returned to school, Dozier improved his 

academic standing with a high grade in Ethnobiology. This class was 

taught by Dr. Edward F. Castetter, the chairman of the biology 



department. Shortly afterward, Castetter helped him obtain employment 

with anthropologist W.W. Hill who was directing a research project among 

the Tewa. Dozier's wages were paid by the NYA (National Youth 

Administration). He continued working with Hill until March of 1941 

when he reached the age of 25 and ceased to be eligible for further 

pajrments from the NYA. 

I have done considerably better in my school work and I have, 
therefore, a part-time N.Y.A. job which is helping me greatly. 
At first I was working as a janitor then I learned from a 
friend that Dr. W.W. Hill...had gotten hold of a Santa Clara 
manuscript and needed an interpreter, I applied and was given 
the job. Teofilio Tafoya, Cleto's boy by his first marriage 
who is attending the U. was also put on N.Y.A. and assigned to 
Dr. Hill. The manuscript is by Jeancon, a Frenchman, who 
lived in the pueblo some 30 years ago and died recently. It 
is poorly written and very brief, but it served to arouse Dr. 
Hill's interest and he has decided to do some original work. 
Teofilio and I have introduced him to various people in the 
pueblo and we are all busy now getting information on all 
subjects. Dr. Hill's approach to getting information is 
different from other ethnologists. Formerly ethnologists did 
not reveal to the Indians their purpose for wanting 
information, in many cases they even attempted to conceal 
books on Indians, particularly of religion, from the Indians. 
I have always thought that the Indians should know and have 
copies of articles written about them, and I was glad to find 
a like opinion in Dr. Hill (Dopier to Sergeant:31 December 
1940). 

According to a fellow university student, Charles Lange, Dozier 

worked in Dr. Hill's office answering ethnographic questions about Santa 

Clara. In W.W. Hill's obituary in the American Anthropologist. Lange 

described Dozier's involvement in the collaborative effort. 
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Reluctant to assume any major role as an informant himself, 
Dozier proved invaluable in establishing contacts at Santa 
Clara, providing insights and perspective, and generally 
facilitating the work (Lange 1976). 

He was paid ten dollars a month for his time through N.Y.A,. (Dozier to 

C. Dozier:6 October 1940). At the University, Edward served as one of 

Hill's informants even though he preferred to think of himself as a 

facilitator between Hill and others who served as field informants. The 

Hill manuscripts and field notes reveal Dozier's work on collecting 

emergence and migration myths. He and Teofilio Tafayo assisted Hill in 

interpreting a variety of Santa Clara stories from local informants 

3 
(Hill Papers, Myths and Stories:84.55.103-116). 

Dozier's work with Dr. Hill encouraged him to enroll in his 

first anthropology course in 1940. The next semester, as a college 

senior, he would take two more classes in anthropology. His plans for 

the summer session in 1941 were to attend the University's Chaco Field 

School to learn transcription from Harry Hoijer and to function as a 

"linguistic informant" for the college students (Spier to Dozier:8 May 

1941). Anticipating this work, and perhaps recalling his unfulfilled 

linguistic ambitions on the Wild Flower Book, he wrote to Miss Sergeant: 

Hill died in 1974 before completing his Santa Clara monograph. 
Dr. Charles Lange later edited the manuscript and it was published by 
the University of New Mexico Press in 1982 under the title An 
Ethnography of Santa Clara Pueblo, New Mexico. 
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I have wanted for many years to do something with the Tewa 
language. I talked to Dr. Spier of the Anthropology 
department and he has arranged for me to attend field school 
at Chaco for two weeks to study linguistics under Harry 
Hoijer...Professor Hoijer will start me out...with the 
necessary tools to write the Tewa dialect (Dozier to 
Sergeant:20 April 1941). 

Although Hoijer and Dozier would later collaborate on an article 

in the International Journal of American Linguistics entitled "The 

Phonemes of Tewa, Santa Clara Dialect", the Chaco fieldwork in 

anthropological linguistics was not realized during the summer of 1941 

because of a decision made by the local New Mexico draft board (Hoijer 

and Dozier 1949). 

Wage Work with Federal Indian Agencies 

In the summers following his sophomore and junior years in high 

school, Edward Dozier was employed at Santa Clara Pueblo by the federal 

Indian Program doing Emergency Conservation Work. Although the duties 

of the job are not recorded in his .personal papers, the money he earned 

was used "to help the family and to pay for... expenses while in school" 

(Dozier to Bronson:l January 1935). After graduating from St. Michael's 

College in 1935, he was employed part-time as a secretary-interpreter 

for two consecutive summers assisting with Elizabeth S. Sergeant's 

community studies fieldwork. By working summers and part-time during 

some semesters, Edward Dozier earned money to help support himself as a 
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college student at the University of New Mexico. He depended upon wage 

work from nearby federal Indian agencies for his supplemental income. 

During his freshman year at college, Dozier boarded with other 

Native American boys at the U.S. Indian School in Albuquerque. In 

return for his board, he was obligated to contribute fourteen hours of 

service a week to the operation and maintenance of the school. By his 

sophomore year, however, Dozier decided to live at a private Albuquerque 

rooming house and consequently he needed additional money for the twenty 

dollar monthly board. 

The United Pueblos Agency employed Dozier for a six week summer 

job with its Employment Bureau in 1936. A government memorandum 

described this Bureau's function: 

The United Pueblos Employment Bureau is established to 
regulate the employment of Pueblo Indians on Pueblo lands by 
agencies operating under the United Pueblos Agency (United 
Pueblos Agency Memorandum:18 July 1936). 

As assistant to the Field Agent, Dozier helped to register and 

assign men in northern Rio Grande Pueblos for federal wagework 

(Williamson letter of introduction for Dozier:10 June 1936). The Bureau 

compiled a list of eligible men and coordinated work requests from 

government agencies with registered laborers and tradesmen. At the rate 

of $2.40 per hour, Edward drove a government car to various Rio Grande 

pueblos for the purpose of developing a roster of Indian workers for 



64 

federal Relief Projects with Llie assistance of each pueblo's governor 

(Dozier to Sergeant:25 May 1936). 

During his sophomore year, Dozier was again a full-time student 

but this time with a part-time paying job at the Albuquerque office for 

Emergency Conservation Work (Dozier to Sergeant:17 November 1936). From 

October 1936 through May 1937, he earned about eighteen dollars per 

month (Dozier Memo Book:1936-1937). He also supplemented his student 

income as a Private in the National Guard, earning ten dollars a month 

for drills and fifteen dollars for the summer encampment in June (Dozier 

Memo Book:1936-1937). 

Having decided not to begin his junior year at college but 

opting instead to get a full-time job to increase his savings and to 

gain perspective on his future, Dozier secured work in federal agencies 

beginning in the summer of 1937 and ending in the fall of 1939. By that 

time, as was previously indicated, he was again enrolled as a full-time 

student in the General College of the University of New Mexico. 

Edward Dozier's employment for the period when he was not in 

school included three jobs: a United Pueblos Agency Student Technician 

in the Civilian Conservation Corps—Indian Division (CCC-ID) from 5 

August to 15 September 1937; a clerk and substitute teacher at the 

Albuquerque Indian School from February through September 1938; and an 

Indian Assistant performing clerical duties in the Construction Division 
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at the Washington, D.C. Office of Indian Affairs from November 1938 to 7 

August 1939. 

It was this last position with the Department of the Interior 

which was most sought after by Dozier. He and a friend, Everett White, 

had ventured out of New Mexico in the Fall of 1937 on a job-hunting 

expedition to the East. They journeyed to Washington, D.C. and met 

Commissioner John Collier and Tewa linguist John Harrington at the 

Smithsonian Institution. They continued onto New York City to confer 

with Elizabeth Sergeant about urban employment. The trip was a welcome 

change in environment for Edward who had "never been away from New 

Mexico for any great length of time and never to the East" (Dozier to 

Sergeant:4 August 1937). He enjoyed imagining what it would be like to 

work in the nation's capital, and in his diary for 1938, he wrote that a 

few months of work with the federal agency 

should be ample time to gain some knowledge of how the Indian 
office is run—as well as other valuable items about people in 
a large city, their behavior, etc. Thus when I return to the 
West my mind would have a broad outlook on life and more 
capable of coping with my studies in college (Dozier Diary.S 
March 1938). 

With the written support of UFA Superintendent Dr. Sophie Aberle 

and others, Dozier was offered a job as an Indian Assistant in the 

Office of Indian Affairs. On 28 October 1938, he was notified by 

telegram and instructed to begin work immediately. After a year of 

waiting in New Mexico, Dozier "hopped a bus and four days later was in 
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Washington" (Dozier to Sergeant: 28 October 1938). The temporary 

position as Indian Assistant lasted for ten months and paid an annual 

salary of twelve hundred dollars. 

Dozier always seemed to prefer administrative office work, and 

like many of his other government jobs his position in Washington was 

clerical. From his diaries in the late 1930s and early 1940s, it is 

evident that he appreciated the logical arrangement of files, orderly 

office procedures, and the careful composition of letters and reports 

(Dozier Diary.S March 1938 and Dozier Journal;1940s). 

Reflecting on his Washington emplojmient, Dozier would stress the 

social importance of the experience of being a Native American in a non-

reservation town—an Eastern environment of comparatively unprejudiced 

people. 

Although I worked in an Indian office my acquaintances were 
not Indian and for the first time I was among people who knew 
practically nothing about Indians, in fact I was not even 
taken for an Indian. This was fine because I could feel that 
no reservations were being made because I was Indian and 
therefore handicapped...acceptance socially meant that I 
passed the test (Dozier Diary:1942). 

The job in Washington, D.C. helped Dozier mature psychologically 

and socially. He gained self-confidence as a Native American male in an 

urban environment. This social self-confidence also helped him in his 

relationship with women and led eventually to his first marriage to 

Claire Elizabeth ("Betty") Butler, an Anglo native of Washington, D.C. 
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CHAPTER 5. WORLD WAR II AND GRADUATE STUDIES: 

THE ANTHROPOLOGIST EMERGES, 1941-1952 

One semester short of an undergraduate degree in biology from 

the University of New Mexico, Edward Dozier received the news that his 

request for a deferment from active military duty had been denied by his 

Draft Board (Dozier to Spier;? August 1941). Deciding that summer to 

enlist in order to select a branch of the military which would offer him 

the broadest possibilities of training, Dozier contracted for service in 

the Army Air Corps on 8 August 1941 at Los Angeles where he was visiting 

a friend. Military service was not totally new for Dozier because he 

belonged to the National Guard as a university student, joining 

primarily for the additional money it provided him (Dozier to 

Sergeant:11 January 1937). 

Military .Experiences 

For four years, Dozier was an enlisted man in the Army Air Corps 

during World War II. His brothers Mike and Tom were also in the 

military service. In 1943, Dr. Hill remarked in a letter to Ed that ten 

percent of Santa Clara's population was in the Army and that changes in 

the Pueblo were inevitable (Hill to Dozier:15 June 1943). Travel and 

self-confidence were basic elements in Edward's military experiences. 
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He was stationed at Jefferson Barracks in Missouri, Fort Logan in 

Colorado, and Moffett Field and Chico Army Flying School in California 

between 1941 and 1943. Clerical training qualified him as an Air Corps 

clerk and typist. In April of 1942, Private Dozier wrote in his diary 

that he "was glad to get out of the more physical laborious work and 

into the office" (Dozier Diary:25 March 1942). 

During a furlough in July of 1943, Edward Dozier returned to 

Washington, D.C. to marry Claire Elizabeth ("Betty") Butler at St. 

Matthew's Catholic Church (Dozier to Sergeant:9 August 1944). They had 

met in the capital while Edward was working at the Office of Indian 

Affairs during the late 1930s. Writing to Miss Sergeant, Edward 

announced the news of his marriage: 

Betty is of Irish, Scotch, and English descent and with my 
Indian and French we make a fine melting pot (Dozier to 
Sergeant:9 August 1944). 

Betty Dozier continued to live in Washington, D.C. when Edward was sent 

overseas. She kept her job at the Library of Congress until the birth 

of their daughter, Wanda Marie on 13 May 1944. The following year, 

mother and child relocated to Santa Clara Pueblo to live near Edward's 

family (Dozier to Sergeant:28 April 1947). 

In the process of applying for Officer's Candidate training in 

1943 Dozier gained self-confidence as he competed equally with White 

American soldiers for advancement (Dozier Diary:early 1940s). Although 
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Sergeant Dozier retained minor worries about his Indian accent, he was 

happy overall to assimilate into mainstream American culture during his 

military service. 

Early in 1944 after completing Intelligence School, Combat 

Division, in Utah, Dozier was assigned to a number of Bomber Commands 

and by later in the year was stationed on Saipan Island in the Marianas 

(Dozier to Sergeant:21 November 1944). Dozier was overseas in 

Micronesia for one year. Although his administrative Army Intelligence 

duties on Saipan centered around B-29 airstrikes against Japan, the 

rescue of U.S. pilots, and unit reports, the most documented aspect of 

his overseas assignment was his attempt to conduct an ethnological study 

of the native Chamarro culture. Staff Sergeant Dozier requested a pass 

to Charankanoa Village in the summer of 1945 "for the purpose of making 

a social study" of the three thousand native Chamarros with Spanish 

ancestry. The data gathered from the elders, an effort facilitated by 

Dozier's ability to speak Spanish, was planned to benefit his university 

education in anthropology by providing him with extra academic credits 

towards his degree (DeWitt to Saipan Education Officer:29 June 1945). 

A description of the civilian internment camp of Koreans and 

Japanese who were guarded by the Chamarro people, along with general 

notes of the racially-mixed mission population, is given in Dozier's 

journal (Dozier Journal:6 July 1945). He conversed with the local 



priests when he toured Charankanoa village the following month (Dozier 

Journal:3 August 1945). Dozier also studied Naval publications on the 

culture and language of the Chamarro (Civil Education Publication, 

English-Chamarro Primer:May 1945), met missionaries who had translated 

the Bible into the native language, and began taking lessons in the 

Japanese language at the Naval base. This brief field experience of 

observing a minority culture on Saipan had a direct impact on Edward 

Dozier's decision to return to school as an anthropology major after 

World War II ended. 

Graduate Education on the G.I. Bill 

Staff Sergeant Edward P. Dozier was honorably discharged from 

military service on 19 November 1945 after slightly more than four years 

of active duty (Dozier to Sergeant:10 November 1945). Although he 

worried about exposing Betty and Wanda to racial prejudice in New 

Mexico, Edward returned to Santa Clara to join his young family (Dozier 

to Sergeant:9 August 1944). He secured temporary work in Los Alamos 

while planning a return to school (Dozier to Sergeant:28 April 1947). 

As a war veteran, Edward Dozier was qualified to continue his 

university education on the G.I. Bill. He returned to the University of 

New Mexico in the Spring of 1946. After completing his undergraduate 
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degree in anthropology in 1947, Dozier proceeded to work on his graduate 

education. He wrote to Miss Sergeant: 

I...am now working on a Masters—concentrating on studies with 
Dr. Leslie Spier. He has arranged a working scholarship at 
the University of California in Los Angeles for me next 
semester where I shall be studying linguistics with Dr. Hoijer 
the linguist and Mexican ethnology with Dr. Ralph Beals. I am 
writing a grammar of the Tewa language for my Master's thesis. 
I have plans to work for a PhD in Anthropology...with G.I. 
Bill help...I can go on to school without shirking family 
responsibilities (Dozier to Sergeant:28 April 1947). 

His "family responsibilities," however, were in transition. Betty and 

Edward were formally separated by August 1946 and, to the disappointment 

of his Catholic mother and siblings in Santa Clara, were divorced in May 

of 1948 (Dozier to Sergeant:10 November 1948). 

In the summer of 1949, Edward Dozier received his Master's 

degree in anthropology after completing his thesis on Tewa verb 

structure (later published in 1953). Leaving New Mexico, he enrolled in 

the newly Ph.D. program in anthropology at the University of California 

at Los Angeles (UCLA). Dozier majored in cultural anthropology with a 

minor in linguistics. Later, he became a Teaching Assistant for Dr. 

Beals. Dozier credited the G.I. Bill with making it possible "to study 

anthropology and linguistics intensively and eventually to 

obtain...[his] Ph.D. and engage in a number of research projects" 

(Dozier to Gridley;30 January 1959). 
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He successfully completed his UCLA doctoral examinations in 

October 1949 in the subfields of social anthropology, linguistics, 

ethnology, archaeology, and theory. Dozier proceeded to conduct 

dissertation research on the Hopi-Tewa of Arizona. 

In 1950, Edward remarried. His wife was Marianne Fink (born 21 

November 1924), a graduate student at the University of New Mexico who 

wrote her thesis on a personality study of Navajo girls based on an 

analysis of Rorschach tests (Fink 1950). Edward and Marianne Dozier 

spent the field seasons together at Hano. In the introduction to The 

Hopi-Tewa of Arizona (Dozier 1954), Dr. Dozier explains his anxiety 

about their acceptance by the community. 

...I returned to Tewa Village with by bride—a Caucasian girl. 
I feared that I might not be received as warmly in ray new 
role. However, when the Hopi-Tewa addressed my wife with the 
appropriate relationship term for a woman married to man of 
one's own clan, my anxiety abated (Dozier 1954:261). 

With social problems resolved, the Dozier's set up an "open house" at 

Polacca as Edward continued his dissertation research on First Mesa. 

The funding for his 1949-1952 research segments at Hano were provided by 

the Social Science Research Council, John Hay Whitney Foundation, and 

the Wenner-Gren Foundation for Anthropological Research (Dozier 1954). 

In December 1951, the doctoral committee of Professors Walter 

Goldschmidt (Chair), Harry Hoijer, Ralph Beals, Robert Glendinning, and 

Wayland Hand met for Dozier's final examination at UCLA. After a 
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successful defense of his research on "The Changing Social Organization 

of the Hopi-Tewa," Edward Dozier was awarded in June 1952 the first 

Ph.D. in anthropology from UCLA. Regarding this research, Eggan and 

Basso (1972) wrote: 

Dozier's doctoral thesis...was soon published as The Hopi-Tewa 
of Arizona (1954) and immediately established him as an 
outstanding scholar and interpreter of Pueblo Indian life. 
For the first time, an American Indian, trained in both 
linguistics and social anthropology, was able to study a 
pueblo where he both new the language and was welcome; the 
results were illuminating (Eggan and Basso 1972:741). 
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CHAPTER 6. DOZIER'S EARLY LIFE IN PERSPECTIVE 

Edward Dozier was a fortunate young man in his formative years. 

He was the cherished youngest child in a large family who was encouraged 

and financially supported through school. He was born at the right time 

and in the right place to benefit from Collier's 1934 Indian 

Reorganization Act reforms which offered government educational loans 

for college-bound Native Americans, and to participate in the National 

Youth Act which enabled him to collaborate on Hill's ethnography of 

Santa Clara. Federal Indian employment programs at the United Pueblos 

Agency in northern New Mexico and at the Office of Indian Affairs in 

Washington, D.C. were also available just when Edward was seeking wage 

work to support himself through school. Finally, even the timing of his 

military service was opportunistic because as a veteran he qualified for 

a federally subsidized education under the G. I. Bill which enabled 

Dozier to complete his education. With the covergence of these 

historical circumstances, the postwar development of Ph.D. programs in 

anthropology, and the cooperation of contemporary academic 

anthropologists, Edward Dozier was able to actualize his academic 

ambitions for an advanced graduate education in anthropology. 

His linguistic abilities and early field experiences prepared 

him well for a future career in anthropological work. Acting as a Tewa-

English interpreter and amateur orthographer for Sergeant's Wild Flower 
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Book in the mid-1930s, gave Dozier the opportunity to bridge native and 

non-native ethnobotanical knowledge. Linguistic capacities in Tewa, 

Spanish, and English allowed him to move across cultures in ethnological 

research at Tewa pueblos (and later in Saipan villages). By the 1940s, 

he collaborated with such prominent anthropological linguists as Dr. 

Harry Hoijer on a Tewa phonemes articles, and he actively participated 

with ethnographer Dr. W.W. Hill on fieldwork at Santa Clara (Hoijer and 

Dozier 1949). 

Dozier's role in the process of collecting ethnographic 

information was always a concern to him. With considerable self-

consciousness, he resisted becoming a direct source of native 

knowledge—an "informant" (Lange 1976:87). Preferring to regard himself 

as a facilitator, Dozier performed the duties of an "ethnographic 

intermediary" between anthropologists and Indians (Stocking 1983:10). 

As examples, he sought ethnobotanical data from his Uncle Vidal for 

Sergeant's Wild Flower Book and he recorded Santa Claran migration myths 

told by others for the Hill's Pueblo ethnography. 

What reasons could have motivated Edward Dozier to take such an 

attitude toward his role in ethnographic fieldwork? Speculation might 

include a general Pueblo distrust of anthropologist's methods and 

motives, or a fear of being punished as an informant by the community. 

Another possible explanation is that he did not know the answers to the 

anthropologist's questions. Also, given within the historical climate 
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of Indian assimilation and the melting pot image of America, Dozier may 

have been satisfied during a portion of his growing years not to be 

identified a traditional Indian. 

Dozier's motivations to become an academic anthropologist are 

linked to his personal values which were molded through a long series of 

conflicts and resolutions with his multicultural past in the Southwest. 

As he said shortly before he died, "I've had to change so much 
myself over the years that I know what it's like and how hard 
it can be. You have to learn how to change and that is 
hard..." He believed that anthropology could make it easier 
for people to change—one reason for his continued interest in 
acculturation (Eggan and Basso 1972:742). 

The role of American universities in the study of Native American 

culture change and continuity is a common theme expounded not only by 

Dozier, but by other Native Americans across the continent. For 

example, during a 1970 American Anthropological Association symposium on 

"Anthropology and the American Indian," Bea Medicine presented a paper 

in which she commented: 

...most of us looked to colleges and universities as the last 
stronghold for control of our destinies and the grasping of 
knowledge of the ^betterment of Indian people' which was most 
often instilled in Indians by the white change agents. In 
some cases, this statement allowed some American Indians to 
leave reservations to explore the land of the Great White 
Father. For instance, Edward Dozier once remarked that many 
Native Americans entering the discipline often viewed 
anthropology as a 'means to help our people.' This discipline 
was seen as having possible potential for self-study and 
'problem' alleviation for Indians (Medicine 1973:76). 
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However, individual membership in a specific Native American culture 

does not in itself validate the research, publication, and teaching of a 

university anthropologist. Ethnicity in any discipline does not 

guarantee accurate investigative studies. Consequently, it is only 

through a future study of Dr. Edward P. Dozier's academic career, which 

extended from 1952 to 1971, that he can be evaluated as a professional 

anthropologist. 
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LIST OF REFERENCES 

Notes on the Edward P. Dozier Papers 

The majority of references cited in this paper relate to the 
extensive manuscript collection in the anthropological archives of the 
Arizona State Museum, University of Arizona. The Edward P. Dozier 
Papers (Manuscript Collection 23) contain a diversity of materials 
(correspondence, daybooks, diaries, journals, and manuscripts) 
documenting the personal and professional life of the Native American 
anthropologist. Dr. Edward P. Dozier, who was a faculty member in the 
Department of Anthropology at the University of Arizona. After his 
death in 1971, his papers were given to the Museum. For sixteen years, 
these files were unprocessed collections until a Graduate Research 
Assistantship was funded to process the twenty-one linear feet of 
archival materials. As the Graduate Research Assistant during the 1987-
88 academic year, I organized, arranged, and described the Dozier Papers 
in the Arizona State Museum Archives under the supervision of Archivist 
Jeanne Armstrong and Curator of Collections Jan Bell. 

Citations from the Edward P. Dozier Papers in the Arizona State 
Museum Archives are given in a standard format throughout this thesis. 
Correspondence which is most frequently cited is given in the order of 
author to recipient and date. Other types of archival material are 
listed by author, document type, and date. 
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