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CHAPTER I

INTRODUCTION

Enormous technical achievements in the twentieth 
century have resulted in a scientific revolution. Man's 
increasing control of the forces of nature has produced pro
found advancements in this century. However, we cannot assume 
that there is a high positive correlation between scientific 
achievement and the ability of human beings to employ tech
nological discoveries and invention for the purposes of improv
ing man's personal and interpersonal relationships. The soci
ety in which men find themselves may not be providing adequate 
cultural, social, political, and moral information to enable 
them to use science to build a better, more livable world.

The products and information gained from scientific 
study can readily be demonstrated to have a variety of uses 
and applications. For example, atomic energy can be used to 
provide electric power to meet the requirements of millions of 
people who depend on electrical appliances and other modern 
conveniences which have, in some cases, become necessities.
But the same knowledge which permits human beings to convert 
radioactive matter into atomic energy also makes possible the 
construction of weapons which many scientists believe can bring 
total destruction to our planet.
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Furthermore, there are other reasons to believe that 
man is now no better suited to live harmoniously with himself 
or with his fellow man than he was hundreds of years ago. To 
defend empirically a thesis which asserts that contemporary 
man is more civilized, content, or rational than his predeces
sors is difficult. What wars were more brutal, devastating, 
and sadistic than the wars of this century? Has man learned 
to live satisfactorily with others or himself? Have science 
and technology aided human beings to discover what they actu
ally want and how to achieve it? Or has man created artifi
cial needs, objectives, and concepts which have left many 
people in a state of isolation, confusion, and chaos? And, 
specifically, what is the impact on democratic doctrine?

The Essence of Democratic Doctrine
Democracy can be defined as "a form of government 

organized in accordance with the principles of popular sover
eignty, political equality, popular consultation and majority 
rul e . V  The people are considered to be sovereign so long as 
they and their delegates have the power to decide such matters 
as what kinds of decision-making powers are to be delegated, 
to whom these powers are to be delegated, under what conditions 

of accountability, and for what periods of time.̂

H  Austin Ranney, The Governing of Hen; An 
Introduction to Political Science (New York: Hoit, Rinehart
and Winston, I960), pp. 174-175.

2. Ibid.
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The criteria of capability and the willingness to 
assume certain obligations are generally regarded as the proper 
standards for determining which persons should and which should 
not be regarded as part of the sovereign people. In addition, 
it is considered essential in the democratic process that each 
qualified member of the community be able to vote and have his 
vote counted with every other vote cast. It is equally impor
tant \that he have genuine alternatives put before him so that 
he may make “real1* choices. Furthermore, each member of the 
community must have an equal chance to find out what these 
alternatives to the issues are, and what arguments are made 
for and against each alternative. He must also have an oppor
tunity to persuade others--and to be persuaded by them--of the 
desirability of particular alternatives.^

Popular consultation has at least one requirement*
A democratic nation must have some kind of institutional 
machinery whereby public officials 1 earn what public policies 
the people wish made and enforced. Having ascertained what 
policies the people prefer, public officials should give them 
due consideration.

Democracy, however, is also a symbol that stands for 
certain myths, independent of objective content. Democracy is 
a way of 1 ife, a form of government, a method of governing, a 
type of nation, and a variety of particular programs.

3% Ibid., p. 178.
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The emphasis on the supreme worth and central position 
of the individual has been an unbroken thread in democratic 
thought. This doctrine of individualism is that there is 
something of supreme worth in every human being. The state is 
conceived as nothing more than the organized political society 
that operates through government.

Another premise of democracy is the right of each 
individual to be treated as a unique and inviolate person.
The democrat is a believer in the desirability of liberty and 
in the goodness of freedom. The core of liberty is self- 
determination.

In a democracy, government by the people implies govern
ment by the majority. There is nothing magical about a numeri
cal majority, but some practical means is needed to make 
decisions, as in elections. Those who hold office can be kept 
in check when there is freedom to form pressure groups and 
political parties and to use other methods of peaceful persua
sion.

The right to participate in the deliberative process 
by which decisions are reached is as important as being counted 

in the final vote. Democratic government must tolerate oppo
sition; indeed, it must foster it. In Great Britain, the 
leader of the Mloyal opposition" is paid by the government for 
doing the vital job of opposing the government.

The democratic concept of majority rule also limits 
the majority. It is not any majority, but only one formed as



the result of free and open deliberations in which all citizens 
can participate. The right to differ does not end with the 
victory of a majority. Only so long as the majority respects 
the right of the minority does the majority have a claim to 
minority acquiescence in its decisions. Inherent in the idea 
of majority rule is the right of the minority to try to become 
a majority.^

Implicit in democratic doctrine are assumptions regard
ing the nature of man. It is assumed that men possess or can 
acquire the intellectual power necessary to arrive at a deci
sion. This is a faith in the ability of man to reason. For 
if man cannot reason, he lacks the essential ingredients which 
permit him to understand himself and thereby determine what it 
is he wants and how to attain it.

But are the bases on which a human being reaches a 
decision the result of thought and reason? Are many men aware 
of the alternatives in political decision making? Do they 
have sufficient information to arrive at a well-thought deci
sion? In fact, do there not exist many internal as well as 
external obstacles which prevent, in many cases, "genuine" 
alternatives and real choices? Considering the information 
with which a voter is in most instances presented, is he 
capable of consciously selecting a candidate?

~ 4. James MacGregor Burns and Jack Walter Peltason,
Government by the People (New York: Prentice-Hal1, Inc.,
1953), pp. 33-39.
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It is evident from the content of the questions 
raised in the preceding paragraph that considerable emphasis 
must be given to man's psychological characteristics. In 
order to consider possible answers to these questions, which 
are challenging to democratic thought, it is the purpose of 
this thesis to explore Erich Fromm's usage of psychoanalytic 
concepts. These constructs are employed by Fromm to under
stand the operational deficiencies in democracy. Beginning 
with Fromm's analysis, however, would be inappropriate and 
premature. An examination of important and relevant histori
cal antecedents of Fromm's concepts would provide a helpful 
and clarifying groundwork.

Historical Antecedents of Fromm's 
Theoretical Construct

In the ancient political writings have been found 
doctrines about the nature of man's psyche. In fact, psychol
ogy has always figured in political theory. Conceptions of 
the nature of man--h?s endowment in intellect, his motivation, 
his affectivity, his modifiabi1ity--are found in the writings 
of Plato, Aristotle, Hobbes, Locke, and Rousseau.5

One of the reasons for Plato's lasting influence is 
because his theory of the state is based on a theory of man. 
Although his conception of the nature of man may seem naive

5. Herbert H. Hyman, Political Socialization: A
Study in the Psychology of Political Behavior (Glencoe: The
Free Press, 1959), ppT 13-14.
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in certain respects, it shows a recognition of the complexity 

of human personality.

Plato suggests that no study of the state and society 

can be fruitful unless it is based on a systematic conception 

of man's nature and motivations. in particular, Plato's 

sense of the complexity of social and political issues is 

anchored in the realization that these issues cannot be dealt 

with in isolation. They are ultimately human problems, 

infused with all the contradictory and irrational elements of 

man's nature and existence.

In modern political theory, Rousseau was interested 

in the totality of man rather than in his political behavior 

alone. Rousseau was concerned with the process of taming 

man's irrational forces and transmitting them into socially 

desirable activities.

In general, the classical political doctrines since 

the late eighteenth century have assumed an oversimplified, 

rationalistic conception of man, without subjecting it care

fully to empirical analysis. The doctrine then proceeds to 

build a theory of state, society, and the nature of man on 

the basis of these assumptions. Facts that do not seem to fit 

into the framework of theory have been dismissed as extraordi

nary, abnormal, irregular, or contrary to reason.

The intellectual failure to account for the causes 

and existence of irrational, aggressive, and destructive facts
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in human relations was later reflected in the practical weak
ness of coping with such tendencies on the larger international 
scale.^

In recent years, the relationship between personality 
and political process has been increasingly engaging the 
attention of psychologists, psychiatrists, and other scientists. 
Eloquent appeals have been made for a revival of the psychology 
of political thought, particularly during the first decades of 
this century. On the basis of these appeals, some have argued 
that placing faith in the individual is ignoring or minimizing 
the asocial forces in m a n . 7

The notion of conflict within human nature, disrupted 
by the opposition of social and asocial inclinations, was

Q
known before Freud; likewise, the view that while social life 
develops from an asocial nucleus, the social trends are also 
dynamic and emotional in nature; also, the view was held that 
reason's control can be extended by a detailed knowledge of 
the repressed asocial tendencies. This psychology has pro
vided the information that frustration and discontent are 
conditions which bring the untamed impulses of man to the 

surface.

Eu William Ebenstein, Modern Political Thought (New 
York: Holt, Rinehart, and Winston, I960), Vol. II, p. 52.

7. Franz Alexander, Our Age of Unreason? A Study of 
the Irrational Forces in Social Life (New York; J. B.
Lippincott Co., 1942), p. 4l.

8. Ibid., pp. 42-43.
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The political and social theorists in the past, how
ever, have lacked precise and systematic knowledge of human 
nature. They assumed vague generalities. They overemphasized 
rational factors, and frequently ignored the complex and 
dynamic emotional causes of behavior in man's conflictful 
nature.^

The Effects of Early Psychological 
Thought on Political Behavior

The social and political theorization produced by the 
psychoanalytic Freudian school as a psychology, asserts H. J. 
Eysenck, eschewed the rigorous amassing of detailed facts and 
the construction of empirically verifiable construct theories, 
and, instead, indulged in interpretation of dreams, artistic 
productions, and political actions in accordance with specula
tive and impulsive rules and canons.^® This kind of psycho
analysis, insists Eysenck, attempted to dethrone completely 
the notion of reason, and to posit man as an irrational crea
ture, wildly driven by impulses and emotions which he does 
not understand. "Reason" he uses merely to rationalize his 

act ions.^
As a result of the criticism made by Eysenck against 

the effects of early psychological constructs (i.e., the

9. tbii., p. 221.
10. H. J. Eysenck, The Psychology of Politics (New 

York: Frederick A. Praeger" 1955), p. 9. .

11. Ibid.
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Freudian school), the question of the legitimate aim of psy
chology, as well as of the other social sciences, can be 
raised. The result has been to create doubt as to whether or 
not man can meet the requirements of a democratic system of 
politics. If the legitimate aim of this psychology is compat
ible with these results it has achieved, the purpose is perhaps 
a negat ive one.

Recent Psychological Development
In response to the early schools of psychology, new 

psychological schools have arisen. The new schools are seek
ing to restore faith in man and in his ability to develop ade
quately to fulfill the necessary requirements for a democratic 
society.

Supporting the objective of contemporary schools of 
psychology is recent anthropological research. This research 
indicates that the fundamental desires of human beings do not 
differ as much as do their everyday desires. Apparently, the 
ultimate ends are more universal than the roads taken to achieve 
those ends; and these roads are determined locally in the spe

cific culture.^ 2
But is it possible to be a good, healthy man in an 

imperfect culture? Is it possible for relatively healthy people

TTI Abraham Mas low, Motivation and Personality (New 
York: Harper and Brothers Co., 1954), p. 67.
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to develop in the American culture? According to Abraham 
Has low:

To the extent that people have to maintain their 
little secrecies, to that extent is their spontane
ity lessened and to that extent are some of their 
potentialities not actualized. And since only few 
people can attain health in our culture, those who 
do attain it are lonely for their own kind and 
therefore are less spontaneous and less actualized.13

But what kind of a culture is it that Mas low is 
describing, in which only a relatively few individuals can 
ever hope to attain mental health and to actualize their human 
potentiality? If only a handful of us can transcend the inhi
bitions and shortcomings of a culture which discourages or 
prevents intellectual freedom and mental health, how can we 
believe in and practice the principles of democratic doctrine? 
Surely mental health and intellectual freedom are inherent in 
most democratic assumptions. Furthermore, •'relatively few" 
obviously could not be considered a majority of the people.

If the created artifacts and tabus, technological 
systems, social institutions, implement of words, mode of wor
ship, and the social heritage of a particular people produce
only an elite who are free to think and judge clearly and
rationally, the essential ingredients of a democratic struc
ture and functioning government cannot be attained.

Although we now know better what lies hidden in man, 
what lies suppressed and neglected and unseen, our awareness 
of this information may not be satisfactorily utilized by man.

fj: IFTd. , p. 228.
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Mas 1ow is convinced that the failure of the various 
value systems has resulted from their being founded on erro
neous conceptions of human nature and of society.

Political Socialization
But all political systems tend to perpetuate through 

time their cultures and structures. This is done mainly by 
means of the socializing influences of the primary and second
ary structures through which pass the youth of the society in 
the process of maturation. The socialization experiences of 
childhood and early adulthood--fami 1y, church, school, work 
group, voluntary associations--are pre-political citizenship 
e x p e r i e n c e s . The individual is inducted into a sequence of 
decision-making systems with particular authority and partici
pation patterns, and with particular kinds of claims or demands.

Political socialization is the process of induc
tion into the political culture. Its end is a set 
of attitudes, cognitions, value standards, and feel
ings toward the political system, its various roles 
and role incumbents.15

Do these social factors, however, encourage or weaken 
democratic order? Can individuals or groups lose their 
character-defining functions and still maintain meaning and 
belonging? An individual or organization whose performance 
falls far short of its avowed purpose loses meaning, as "the

Hr Gabr iel Almond, The Politics of the Developing 
Areas (Princeton: Princeton University Press, I960), p. 27.

15. Ibid., p. 28.
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subjective response of the individual is tied to the objective 
role of the g r o u p . '*16

What becomes of the various roles and role incumbents 
in modern society? Does the role of local organizations 
become attenuated as decision making and communication shifts 
toward a national center, with the result that rank and file 
members find little basis for participation in these organiza
tions? Can the role of a job in the manufacturing of a prod
uct become diluted as that occupation becomes subdivided and 
taken from the worker's control, with the consequence that the 
individual finds it exceedingly difficult to promote a feeling 
of workmanship and status in his job? Has the role of the 
local community in leisure activities progressively diminished 
before the national entertainment and communication media, 
with the result that the individual now finds less to interest 
him in his community? The net result of this dimunition of
associations, occupations, and community may be significant of
what William Kornhauser refers to as "the intermediate struc
ture of mass society."17

What happens to people in a democratic society when an 

undifferentiated mass is created, in which each individual
finds it difficult to form and sustain a stable personal iden
tity? The mass man may be incapable of establishing a set of

T61 William Kornhauser, The Politics of Mass Society 
(Glencoe: The Free Press, 1959)» p. 17.

17. Ibid., pp. 91-113.
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internalized standards. Instead, he may be substituting 
standards and values of the mass for individual thinking and 
reasoning. This mass man can become susceptible to the appeal 
of mass movements which promise him a method of "solving" the 
pain of self-alienation by shifting attention from himself 
and focusing it on the movement. In addition, sudden crises 
may break down the allegedly precarious structure of mass 
society and jettison the possibilities for anti-democratic 
principles and mass movements.

Gonclusion
The central problem of this paper is to examine the 

relationship of Erich Fromm's theoretical system to democratic 
doctrine with reference to these provocative comments. In the 
next chapter, Fromm's understanding of man in society will be 
presented. This discussion will lend itself to a broad obser
vation and analysis of the relationship between man and society, 
rather than an intensive specialization in particular problems 
confronting man in society.



CHAPTER SI

FROMM'S THEORETICAL CONCEPTS OF MAN AND SOCIETY

In order to ascertain Fromm's political significance 
for democratic doctrine, it is necessary to examine his 
theoretical constructs of man and society. Although the 
relationship between Fromm's construct and democratic doc
trine is apparent, it is not explicit in his writings. To 
establish the relationship, Fromm's discussion of human 
nature, personal ity, and society must be examined.

What is Fromm's concept of human nature? How does it 
differ from other concepts of human nature? What empirical 
evidence does Fromm use to support his constructs? What 
results from the Interaction between human nature and society 
How does Fromm utilize personality types to demonstrate that 
an enormous disparity exists between man's nature and modern 
society? What are Fromm's plans to improve man's nature and 
modern society? What are Fromm's plans to improve man's con
ditions? What is the realization of human nature? What does 
Fromm mean by a sane society?

Human Nature
According to Fromm, man, by nature, is born free to 

develop and grow in a manner peculiar to human specie. The

' -  ' ■ ■ >5 . , .. ■
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only limits set on man are genetics and individual life-span. 

Through the use of a special gift--reason--man raises himself 

above all other living creatures. Man is endowed by nature 

with the capacity to reason and actualize limitless poten

tialities.

It would seem on the surface that Fromm has presented 

a pleasant picture of man's nature, but this is not the case. 

Most of Fromm's optimism has little to do with the facts of 

the present or the past. Man's potentialities and capabili

ties have hot been realized. Man has been unable to realize 

his natural gift--reason. Instead, the nature of man has 

been distorted and frustrated in order that it could operate 

in a society in which art ificial goals and needs have become 

paramount in importance.

Fromm views man as entity charged with energy, struc

tured in specific ways, and adapted to certain conditions.

Man has, in part, evolved and developed his human nature by 

his adaptability and through his indestructible qualities, and, 

in part, it has been his nature which has compelled him to 

continue his search for conditions better adjusted to his 

needs. ,
It is reason, says Fromm, which forces man to continu

ally cope with an insoluble dichotomy. Man develops and cre

ates a world and then he must live with it. He is tormented,

T E T  Erich Fromm, Man for Himself; An inquiry into 
the Politics of Ethics (New York: Holt, Rinehart and Winston,
1947), p. 9.
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by a craving for absoluteness on the one hand, and for a 

harmony to overcome his inner split on the o t h e r . ^

Contrasting Fromm and Freud on 
Human Nature

Freud's concept of human nature is somewhat different 

from Fromm1s. According to Freud, it was natural for man to 

have passion control reason. Freud's aim was to establish an 

artificial but satisfactory method of coping with passion, 

in this manner, Freud believed he could secure the conquest 

of passion by reason.

Before Freud, attempts had been made to control man's 

passions by reason without knowing them systematically. Freud 

thought that his awareness of deeper sources of man's actions 

would permit the age-old dream of man's self-control and 

rationality to be realized.

Whereas Freud, for the most part, rests the responsi

bility for man's inability to actualize his potentialities on 

individual adjustment, Fromm makes the accusation against 

society. Man is not evil, selfish, and false by nature. He 

is conditioned by modern society to incorporate these self

destructive characteristics into his personality. The net 

result is that man is developing a new kind of nature which 

is, in effect, non-human. it is a machine type of nature in

: 1 9 .  Ibid., p .  4 5 .
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which a profound limitation is set upon man's capabilities 

and potentialities.

Man's activities and reasoning power are channeled 

into confined areas by modern society so as to achieve effi

ciency and conformity. In this way, limitations are set upon
!

man's capabilities which most human beings can never remove. 

However, says Fromm, some people do realize their potential.

He does not inform us why and how it is possible for any 

human being to actualize his potentialities in modern, “sick" 

society.

Sanity versus Society

Fromm arrives at the decision that a "sick" society 

produces "sick" people. Why "sick" people cannot produce a 

"sick" society is not made clear. The term "sick" can be 

applied to the non-productive societies which presently func

tion in the world. According to Fromm, non-productive socie

ties yield non-productive people.

Productiveness is used by Fromm to express an expansion 

of spontaneity. It is an attitude which human beings are 

capable of attaining unless they are mentally or emotionally 

crippled. He attempts to demonstrate the validity of his 

assumption concerning a "sick" society by a discussion of the 

various personality types found today. To Fromm, these non

productive personality types are indicative of the results of 

the interaction between human nature and a "sick" society.
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Results of a Non-productive Society

The differences among people in our non-productive 

society are reduced to quantitative terms, asserts Fromm„ 

Someone is more or less successful or attractive, hence valu

able and free of individuality. Depersonalization, emptiness, 

meaningless of life, and automatization of the individual 

results from our society. Only a small handful have found a 

method of relatedness to modern society, according to Fromm.

The vast majority suffer from various forms of relatedness to 

the world in which they live. These forms range from a mild 

submission to the insane society to the acute psychos i S of 

blind, rigid acceptance of a mundane, self-imposed deity 

figure.

The non-democrat i c, authoritarian personality, who is 

found in every quarter of the globe, often receives the impulse 

to act from a superior power (i.e. the state, Fuhrer, party) 

which is usually neither assailable nor changeable, and is 

consequently unable to heed spontaneous, "natural" impulses 

from himself. When this occurs, says Fromm, 11 real ism,n which 

seems to be the opposite of insanity, only becomes its supple

ment. The actual antithesis for Fromm of both "surface" 

realism and insanity is productiveness.

When discussing the non-democrat ic or authoritarian 

character, however, Fromm is careful to point out that he is 

referring to a dominant and universal figure. Realism and
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reason are constantly claimed as the ingredients of all modern 
political systems; yet, democratic as well as non-democratic 
countries are, in his opinion, victims of self-deception and 
fraud. Mass insanity, which can only result in political 
ineptness and degeneration, exists in democratic as well as 
in authoritarian nations. The distinctions Fromm does make 
are primarily differences in form and not in content.

In all modern societies, Fromm discovers people who 
are victims of an irrational value system which has substi
tuted what he describes as "real" needs and human aspirations 
for capital and conformity. But human beings cannot continue 
to exist in such a world without paying a heavy price. Some 
"poor" souls are too weak to resist a dol1ar-and-cents orien
tation, and they succumb by becoming neurotic. These people 
realize only a small portion of their human potentiality and 
live their lives just to subsist. Still others attempt to 
resist what seems to them an irrational human existence, only, 
to eventual 1y fall prey to the very lies they had once spurned.

Human beings cannot individually overcome an insane 
society, because it has infected most of the world's popula

tion. Nevertheless, there does remain hope for man. Circum
stances cannot be allowed to continue. According to Fromm, 
suicide, mass murder, alcoholism, masses starved for psychi
atric assistance, and an inhuman race to produce methods of
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wanton and total destruction, preclude the continuation of 
modern society in its present form and character.

Resolving the Fundamental Existential 
Dichotomy--Humanist Ethical Thought

Fromm contends that since it is society that breeds 
insanity, and not an insane mankind that creates an insane 
society, the solution is that man must construct a sane soci
ety. How human beings who are presently “sick1* are going to 
become adequately well-actualized to build a new society is 
a problem of major proportions, one which Fromm treats lightly.

His plans to improve man's conditions are related to 
humanist ethical thought--a traditional attempt to found value 
systems on man's autonomy and the belief in his reason. Fromm 
and the humanist assume that the nature of man must be known 
to decide what is “good" and what is "bad." The source of 
norms for ethical conduct is found in man's nature itself.
These moral norms are considered to be based upon man's inher
ent qualities as conceived by Fromm and the humanist thinkers.

Unfortunately, argues Fromm, the capacity to reason 
can only be attained in an enlightened, free, and "human" 

world. Reason requires isolation and aloneness conditions, 
because one who reasons in our world, says Fromm, is scorned 
as a "nut" or "sick one," The majority have found it conven
ient to cling to rationalizations and to the views that can be 
observed from the surface. Therefore, says Fromm, the function
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of reason should be to penetrate the surface and to arrive 
at the essence hidden behind that surface.

Objectivity should be visualized and not determined 
by one's wishes and fears. Fromm does not discuss the mean
ing he is giving to objectivity though, while he concedes 
that it is exceedingly difficult to obtain. In attempting to 
visualize objectivity, he admits that one needs an inordinate 
amount of courage to stand the isolation, scorn, and ridicule 
of those who are disturbed by the "truth11 and hate the "dis-
turber.^20

Fromm is pessimistic concerning the ability of the 
vast majority of men to develop their reason. In their case, 
he believes, the full realization of reason depends on the 
emergence of a social order in which each individual is fully 
respected and not made a tool. This would mean a social order 
in which man need not be afraid to criticize, and in which 
the pursuit of reason and "truth" would not find man isolated 
from his fellow man.

According to Fromm, since man is, by origin, a herd 
animal whose actions are explained in part by an instinctive 
impulse to follow the leader and to have close contact with 
the other animals that proximate him, it is important that he 
not lose contact with the herd and become isolated. But we 
are not only sheep, says Fromm. We are also human; we are

2D1 Fromm, Man for Himself, p. 9.
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endowed with reason which, by its very nature, is independent 
of the herd.

The only solution to this fundamental existential 
dichotomy for man, says Fromm, is to face the truth, acknowl
edge a1 oneness in a universe indifferent to his fate, and 
recognize that there does not exist a power transcending him 
to which he can turn to solve his problems for him. The only 
meaning of life which exists for an individual is the meaning 
that each individual gives to his own life by the realization 
of his needs and capabilities. Productivity, understanding, 
and human motivation can only be acquired through comprehen
sion of the human situation.22

Fromm returns to humanist ethical thought as a moral 
guide because he is convinced that ?t is the only suitable 
system of norms which can make possible the attainment of 
reason for the vast majority. Fromm and the humanist, in 
their quest for ntruthrt and reason, hold that they are insep
arably linked to the fulfillment of freedom and independence.23

Early Attempts to Achieve Humanism 
Through Religion

In the case of the great religions, which were sup
posed to epitomize humanist ethics, freedom and independence

21. Erich Fromm, Psychoanalysis and Politics (New 
Haven: Yale University Press, 1950), pp. 5B-60.

22. Fromm, Man for Himself, p. 45.
23. Erich Fromm, Sigmund Freud's Mission; An Analysis 

of His Personality and Influence (New York: Harper and 
Brothers, I960), p. 8.
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were abandoned when the mass organization of religious bureauc
racy developed, asserts Fromm. The individual, family, tribe, 
and state were replaced partly by the mass religious organi
zations. Instead of a deity, they worshipped an organ which 

claimed to speak in the name of God. N‘
Because the “great18 religions, in Fromm's view, 

preached humanist ethics but practiced authoritarian ethics, 
he makes the following distinctions:

V. Authoritarian ethics deny that people have 
the capacity to know what is “good" and 
what is “bad,“ and bases decision-making 
on authority-figures who transcend people.
Authority depends on the interest of the 
authority.

2. Humanist ethics, on the other hand, finds 
man's fulfillment and happiness related 
to his solidarity with his fellow man.
It is the “applied science for the art 
of living based on the theoretical science
of man.“25

Contemporary man, says Fromm, exhibits the impoverish
ment of devotional aim and those humanist ethics “officially" 
recognized by the “great" religions. The qualitative content 
of humanist thought has been substituted by words, machines, 
leaders of the state, power, political groups, science, and 
the opinions of others. These, alleges Fromm, can and have 
become idols for m a n y . 26

241 Fromm, Psychoanalysis and Religion, p. 62.
25. Fromm, Man for H imself, p. 18.
26. Fromm, Psychoanalysis and Religion, p. 110.
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Built into the new forms of idolatry ascribed to 
modern man by Fromm are rituals. Although the needs for com
mon rituals are thoroughly appreciated by the leaders and 
people of authoritarian political systems, because they offer 
new forms of politically colored ceremonies which bind the 
average citizen to the new political creed, rituals are not 
limited to totalitarian systems. Elaborate rituals in lodges, 
rituals in connection with patriotic reverence for the state, 
rituals concerned with polite behavior, and many others are 
the expression of the need for shared action.

If we live in a world of idols and conforming rituals, 
as Fromm has described, the potentialities of each individual 
to think productively may be minimally enhanced. Unfortu
nately, Fromm does not clearly define what it is he means by 
productivity. In passing, he refers to productive thinking 
as the nature of the object, and the nature of the subject 
who relates himself to the object in the process of thinking.
The reader cannot bb clear as to whether Fromm is associating

' ' - ' ' ; .. . . :
productivity with objectivity, or is inferring that some 
particular process of thought is required. How one attains 
productivity is also confusing. ,

Fromm insists that penetrating the surface of things 
to their cause must be sufficiently compelling in a person to 
make him perform a laborious task. It does not follow, however, 
that inquiry will be formulated by man if his interest must
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be sufficiently compelling to make him perform a laborious 
task. What is sufficient, and what is a laborious task?
What guarantee is obtained from sufficiency and labor to 
determine that penetration of the surface of things will 
occur?

Sublimatinq Failure
The failure of modern society and democratic doctrine 

lies partially in the deterioration of the meaning of self- 
interest, according to Fromm. It lies also in the fact that 
people are not concerned enough with their "real" self-interest.^' 

But what is the "real11 self-interest? Is it that of 
which we have no awareness? Is there an unreal self? Can we 
learn, or become acquainted with, our real self? Does con
sciousness not inform us of what we really want and how to 
obtain it? Does our present consciousness have any value?
Fromm says no. People are incapable of seeing the "truth" 
through the process of their present capacity to reason because 
of the functions of the society in which they reside. What 
people have in their conscious minds is fiction and delusion.
Man's true identity, needs, and capacity have been redirected 

to the unconscious.
Fromm contends that most of human history (with the 

exception of some primitive tribes and societies) has been

27! Fromm, Man for Himself, p. 139.
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characterized by the “fact” that a small minority has ruled 
over and exploited the majority of its fellows. In order to 
do so, the minority has usually used force; but force is not 
enough. In the long run, the majority has accepted its own 
exploitation voluntarily. This has been accomplished when 
the minds of men have been filled with all sorts of lies and 
fictions justifying and explaining rule by a minority.

Freud had provided man with a solution to his prob-
1ems, too. What was Freud's solution? Was it in accord with
democratic doctrine? Since Freud's faith in the average man 
was inconsequential, man's age-old vision to attain freedom 
and independence could only be accomplished by an elite. It 
was Freud's belief that an aspect of the constitutional, 
unchangeable inequality of men is that they are divided into 
leaders and dependents. The latter, the vast majority, needs 
an authority which would make decisions for them, to which 
they would submit more or less unconditionally.

According to Freud's view, the only hope was that the
elite would comprise a group of people capable of using their
reasoning power, forming an aristocracy of men.’ Freud's ideal 

was a community of men who could subordinate "instinctual" 
drives and needs to the psychoanalytical, "reasoning" elite.

But can man be content with an orthodox psychoanalytic 
interpretation of what is reason and sanity? Is a psychoana
lytic elite more capable of determining what is best, not only
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for themselves but for everyone? What does Freudian analysis 
mean for democratic doctrine?

It is evident that the assumptions present in Freudian 
psychoanalytic theory are incompatible with democratic doc
trine. The notions of popular consent, popular sovereignty, 
and majority rule are in disharmony with any theory predicated 
on the assumption that a small elite of '(psyche" analyzers can 
act and think for all the people. No logical extension of the 
definition of democratic doctrine is possible, given the lack 
of confidence that Freud demonstrated for the majority of men.

Man needs more than faith in others, says Fromm; he 
needs faith in himself. It remains to be shown, however, 
whether Fromm can satisfactorily provide man with a new faith. 
Instead of an irrational faith in leaders, machines, success, 
and psychoanalysts, Fromm says we should have a rational 
faith in ourselves, brought by the experience of activity that 
is productive for him as an individual.

But why does man bow down to the power of the markets 
and machines? Has he become the servant of these objects?
Is man indifferent to himself? According to Erich Fromm, man 
has become the servant of his own creations. He has lost the 
sense of significance and uniqueness of the individual. Man 
has become a "thing" and his neighbors have become " t h i n g s ."^8

" W .  Hid,, p. 248.
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Sociological Relativism and Humanism
If values are only relative to a given culture, as 

the "realists" tell us, this point of view can enable us to 
understand the emptiness and planlessness of individual life 
which the lack of productivity and the consequent lack of 
faith in oneself and in mankind has brought us, asserts Fromm. 
If this complex is encouraged and nourished, it can result in 
a continued climbing of emotional and mental disturbances 
which could incapacitate man even for.the achievement of his 
material aims.^9

In Fromm's view, the democratic system of government, 
based on a fundamental belief in man's capacity to reason and 
thereby decide what he wants and how to acquire it, can become 
more than a theoretical concept and a utopian vision only if 
the vast majority of human beings can each give meaning to 

his own respective 1 ife.
Most of us may sincerely believe that we have achieved 

the "highest" level of living that man has ever experienced. 
Furthermore, we may be content with assuming we have an ade
quate and satisfactory democratic system. But Erich Fromm Is 
not satisfied; in fact, his evaluation of modern man in con

temporary society is frightening. His analysis raises funda
mental questions as to what Is man's real identity, as well as 
the assumptions inherent in democratic doctrine. Man's "real"

" '29: TFTd.
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nature and democratic assumptions are inconsistent with 
today's conformity, falsehood, and deception on the part of 
the vast majority of the population.

Conclus ion
Whereas this chapter presented an introduction to 

Fromm's concept of man and society, Chapter III will deal more 
intensively with specific results of man's alienation from 
society and the fundamental existential dichotomy. Forms of 
totalitarianism and capitalism as substitutes for man's lost 
identity will be analyzed from their inception to the present 
period.



CHAPTER I I I

OUTLETS OF MAN'S ALIENATION FROM NATURE AND HIMSELF: 
TOTALITARIANISM AND CAPITALISM

"Modern man having gained freedom from the pre
individual istic societies in many parts of the world, sacri
ficed initially emotional and physical security," asserts 
Fromm.

Instead of independence and rationality, man 
found isolation, anxiety, and powerlessness. This 
isolation drained man of his emotional and intel
lectual strength and perseverance. What was left 
was an escape route from the burden of quasi- 
freedom into unique dependencies and submissions, 
or the progression to the reward of freedom, based 
upon the actual ization of man1s individuality.30

With this theme, Fromm has approached totalitarianism and
capitalism and has suggested these as specific "escape routes"
of our t ime.

In dealing with totalitarian political systems, urges 
Fromm, the methodological pitfalls common to most attempts to 
analyze nations, religions, and political movements must be 
taken into careful consideration. Psychoanalysts frequently 
attempt to discover that some similarity exists between a 
clinical symptom and a cultural phenomenon. Their explanation

30. Erich Fromm, Escape from Freedom (New York: Holt,
Rinehart and Winston, 194l), p. 3.

31
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of the cultural phenomenon is based on the assumption that it 
Was caused by some facts which had resulted in the individual 
neurotic symptom. In, this method, social and political 
factors are considered to be the expressions of the neurotic
symptoms.

Analyzing the social character of any society, how
ever, necessitates the study of social, economic, political, 
and cultural factors in detail. From this kind of analysis, 
we can then begin to understand how the environment has 
created the character structure of the majority of members of 
any natIon.

Critically examining the dynamic interaction of socio
economic, ideological, and psychological factors which operate 
in the history of any nation is a preferred method of ana
lyzing the social character of a nation past the surface 
properties of its people. In order to achieve this task, it 
is necessary to become as familiarized and interested in the 
history of a nation as the psychiatrist is acquainted with 
the individual life history of a patient.

In this manner, we can study political systems which, 

for the most part, do not appeal to rational forces of self- 
interest but, instead, vitalize and effectuate forces in man 
which were believed to be non-existent, states Fromm.

31. Ibid.
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The need to live and the social system are discussed 
by Fromm as unalterable factors which determine the develop
ment of those other traits that show greater plasticity.
Human nature is the product of evolution, but it has certain 
inherent mechanisms. "There are certain factors in man's 
nature which are fixed and unchangeable: the necessity to
satisfy the physiologically conditioned drives and the neces
sity to avoid isolation."32

Man's Social History
According to Erich Fromm, man emerged from a state of 

oneness with the natural world to an awareness of himself as 
an entity separate from surrounding nature and man. As a 
human being grows, it becomes more adept at expressing itself 
unimpeded by bonds which earlier 1imited its actions. Simi
larly, the child becomes freer from a world which gave it 
security and reassurance.

During the process of individuation, however, there 
occurs the development of the self, which is impeded because 
of a number of individual and social factors. The conse
quences of the impedance of the self are feelings of isolation 
and powerlessness which are manifestly psychic mechanisms, ^  
called escape mechanisms.33

~ ~ 32. ibid., pp. 23-24.
33. ibid.
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The developmental process of human emancipation has 
a dialectical character similar to the process of individual
growth. First, it is a process of increasing strength and
integration, mastery of nature, growing power of human reason
and growing solidarity with the human beings. Second, it is
accompanied by progressively growing isolation, insecurity, 
and increasing doubt related to one's own place in the uni
verse, the definition of one's life, and an intensified feel
ing of powerlessness and insignificance as an individual.
This is explained by Fromm as a failure in the process of 
development of mankind to be harmonious with human nature.

In the medieval period, individual freedom (unre
stricted choice) was forcibly and culturally restrained. But 
there did exist a concrete form of individual ism in real life 
Nevertheless, there apparently was a lack of self-awareness 

: in medieval life.

Roots of Totalitar?an ism
The Renaissance brought a new form of individual ism. 

Freedom, tyranny, individuality, and disorder were inextric
ably interwoven. The small shopkeepers and petty bourgeoisie 
of the medieval period were replaced by wealthy nobles and 
burghers. The economic activity and wealth associated with 
the new economically powerful groups gave them a feeling of 

freedom and a sense of individuality. Nevertheless, these



same people lost security and the feeling of belongingness 
which the medieval social structure had offered.

People were freer, but they also felt more alone.
The world became for man infinite. In the process of aban
doning his stationary position in a shirt^tight world, man 
lost the meaning of his existence and of 1ife, and was left 
with doubt concerning himself and the purpose of his life.^

Fromm’s thesis is that any idea or doctrine answers 
strong psychological needs of certain social groups, thereby 
becoming a power fu1 force in hi story. There are many indica
tions, he says, that the character structure of a leader, for 
example, demonstrates more precisely specific traits found 
in his followers.

The need to quash doubt and confusion has been a 
cogent stimulation for the progression of modern man, accord
ing to Fromm. It is debatable, however, whether irrational 
doubt will disappear if man does not advance from a negative 
kind of freedom to a positive freedom.

For Martin Luther, man had to yield absolutely to the 
“Almighty.11 But while this appeared to dissolve the author
ity of the church for many people, it actually obliged them 
to submit to an absolute authority, requiring the tyrannical 
submission of man and the extermination of the individual 

self as the fundamental prerequisites for salvation.

3 4 .  T b T d . , pp. 2 9 - 3 5 .
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On the other hand, John Calvin's theory of predesti
nation is considered to imply a basic inequality of man 
(which has survived in Nazi i d e o l o g y ) . 35 yhe doctrine that 

the equality of man is determined by social background is 
incorporated into Calvinist doctrines. The philosophy of 
Calvinism stressed the welfare that would result from activ
ity, which, in this case, dictates a compulsive quality. if 
the individual has feelings of doubt and powerlessness, the 
Calvinist remedy is to keep busy and escape from anxiety, 
a rationalistic and disguised form of sublimating the emotional 
and sensual expression of the thwarted middle-class and the 
small group of capitalists.

Thus, conscience, that term which is defined as a 
power which individuals are believed to have in their personal 
possession, became an internal ization of the theocratic, 
external, social demands and obligations. Protestantism 
became the force which was to serve the needs of the emotion
ally isolated individuals who needed to adjust to the changing 
world. Character structure resulting from the economic, 
social, and political changes was a factor in determining the 
part played by continued social, economic, and political 
development. The resulting character structure of human 

beings was exemplified by a compulsion to work, a passion for 
a Christ, and the determination to make life a pawn for the

35; Ibid., p. 90.
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attainment of extrapersonal power, asceticism, and duty.
These character traits subsequently became the forces in 
society without which modern society could not operate. They 
were the various forces into which human vital ity was formed 
in the social process.

Playing by the new rules of modern society could be 
advantageous in terms of economic ''necessities,6t attests 
Fromm, as well as psychologically satisfying.

Maturation of Totalitarianism
Fromm contends that the previously discussed social 

processes mold man's character structure and result in the 
ideologies which appear in the Contemporary period. These 
traits, he says, gradually evolved into the productive forces 
which aided and intensified economic development. Instead of 
submitting to an abstract God, people bowed before a leader, 
or surrendered their individuality.

In the submission to a larger, more magnanimous 
entity outside of himself, the individual relinquished his 
freedom. He in turn was "awarded66 a new security and a new 
pride with his participation in the power in which he sub
merged himself and a relief from the tortuous state of doubt
and confusion.36

The authoritarian character structure which has 
resulted among people of all nations--sdme more than others,

" 3 b .  i F T d . , p .  1 0 2 .
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howevei— is high!ighted by intense feelings of hatred and 
blind admiration, asserts Fromm. These people appear to pay 
great homage to the past and to fate. The past glories can 
and will, if properly executed in this kind of a system, be 
eternally held in effect. The people believe, or are told 
to believe, that the forces of life are outside of man's own 
self, his interests and his wishes. This external force 
which controls man's destiny is described by Fromm as an all- 
omnipotent, superior power. The believer bel ieves because, 
in so believing, his doubts have some compensations.^?

Nazism As One of the Many Outlets 
for Han's Alienation" - "

Although Nazism is a psychological as well as a 
social, economic, and political problem, the psychological 
factors have to be comprehended as being molded by the socio
economic factors. On the other hand, the economic and polit

ical problems cah be understood as having a hold over an 
entire people on psychological grounds. Why, for example, 
were so many people bound to a “Nazi regime" without any 
manifested resistance? Were the people tired of doubt and 
resigned to Nazism? How can we explain the deep affliction 
and fanatical attachment that the Nazi ideology,was able to 
breed and nourish?

37. ibid., p. I?!.
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It was the lower working class which, in fact, com
posed a large percentage of the membership of the Nazi party, 
according to Fromm. This class was predominantly featured 
by a membership which had adjusted life to the principles of 
lower working class sovereignty. A strong hate of the weak 
(themselves), pettiness, hostility, thriftiness, asceticism, 
and rationalization were the more common features of the 
class.

The decline of the old social symbols of authority, 
like monarchy and the state, also affected the role of the 
individual authorities--the p a r e n t s . T h e  decline of the 
middle class and the rising power of monopolistic capital 
furthered a deep psychological effect which was successfully 
employed by the new political ideology.

Cap ? talism
In the preceding paragraphs was discussed one kind 

of outlet for man's attempted escape from his feelings of 
isolation and powerlessness. This resulted in submission to 
a leader of a fanatical cult based upon a "perfect" world of 
tomorrow. There are, however, other avenues of escape for 
man which are considered, in many respects, equally frighten
ing and disastrous. Compulsive conformity, for example, is 
manifested in democratic as well as totalitarian nations.

Ibid.
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What are some of the possible underlying psychologi
cal mechanisms prevailing in our own democracy? If we can
assume that compulsive conformity does exist in the United 
States, is the validi ty of this assumption, i f substant iated, 
in any way seriously detrimental to the implementation of 
democracy?

It is Fromm's contention that, while science and 
techniques created the conditions for industrial development, 
the Western world regressed into new expression of idolatry. 
The prophets of the Old Testament and early Christianity had 
attempted to uproot idolatry. Nationalism, formerly a pro
gressive movement, however, became the substitute bond of 
feudalism and absolutism. Identity was gained from a feeling 
of belonging to a national entity instead of the belief in a 
"Son o f  Man."39 Objectivity and reason became increasingly
reduced in terms of strength and effectiveness. Strangers
were now treated differently by an individual than was the 
individual's immediate group. His attitude in regard to a 
"stranger" became warped and distorted.

Those who were not familiar by bonds of blood 
and soil were looked upon with suspicions, and 
paranoid delusions about them sprang up at the 
slightest provocation. This incestuous function 
not only poisoned the relationship of the indi
vidual to the stranger, but to the members of his 
own clan and h im s e l f . 40

39, Erich Fromm, The Sane Society (New York: Holt, 
Rinehart and Winston, 1955), pp. 54-57.

40. I bid., p. 58.
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The European revolutions of the seventeenth and 
eighteenth centuries were designed to transform institutions 
in accordance with democratic principles, so that these would 
permit man to gain political, social, and economic freedom, 
purports Fromm. It appears that these revolutions failed to 
accomplish their objectives. Instead of changing from 
“ freedom from" to "freedom to," nationalism and state worship 
became the symptoms of a new human fixation.

Industrial development was responsible, in part, for 
the establishment of a capitalist system. Men were now 
legally free. But the fact that the political order of the 
capitalist society had technically emancipated many human 
beings had little meaning for the masses of men who were now 
sell ing their- labor, to the owners of capital; the level of 
subsistence did not Show any marked improvement.

Furthermore, there came into existence the commodity 
market, a mechanism by which prices for items were determined 
and the exchange of the social product regulated. The under- 
lying "principle" was that each individual acted with the 
purpose of obtaining a profit for himself. It was believed 
that a!1 wou1d benefit more in this compet ? t iye system than 
they could possibly do in another system.^

ft was the defenders of early capital ism who argued 
that no economic progress was "healthy" if it injured any

“ ^  4 1 .  Y b T d . p. 8 5 .
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group within the society. In the nineteenth century, however 
this traditionalistic attitude of the eighteenth century 
began to change. It had become increasingly evident to more 
and more observers and analyzers of existing conditions that 
various groups were not attaining human conditions, but, 
instead, the people who occupied power-wielding positions in 
business and production were acquiring most of the benefits 
from human labor and consumption. The social character of 

the last century became by and large competitive, exploita
tive, authoritarian, aggressive^ and individualistic.

Marxian Interpretation
It was during the nineteenth century that Karl Marx 

Wrote of the abominable mistreatment and human waste asso
ciated with the Western world's social-economic applications 
of industrialization. Marx wi11 be treated here not because 
he is the person to look to for an understanding of the 
effects of eighteenth and nineteenth century science and 
technology on man, but because he appears to have analyzed 
and summed up the problems confronting man In this period as 

well as anyone, in Fromm's view.
One of Marx's central criticisms of eighteenth and 

nineteenth century capitalism was that it had made man too 
interested in money and material gain. Many, like Spinoza 
and, later, Freud, contended that most of man's actions were
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unconscious’ and "'explained" and "accounted for" by ideology 
and rationalization^ Freud believed that actions were to be 
understood through a knowledge of man1s deep-rooted 1ibidinal 
strivings. Marx, on the other hand, felt that they were 
determined by the entire social organization of man, which 
steered man1s consciousness in certain directions, thereby
preventing him from becoming cognizant of various facts and

. ■ ' 42experiences. ^
Private property, according to Marx, had made man 

ignorant and partial, so that an object could be considered 
belonging to someone only if he had it, when it existed for 
him as capital, of when it was directly eaten, drunk, worn, 
inhab ited, or used in some manner. By this method of 
"reasoning," the phys ical and Intellectual senses were 
replaced by the simple alienation of all these senses by the 
sense of possessing. Man was reduced to "absolute poverty" 
in order to be able to give birth to all his inner wealth.

It is Fromm's contention that the main criticism of 
Marx concerning the capitalism of his time was not the injus
tice resulting from the distribution of wealth but the per
version of labor into forced, alienated, meaningless labor-- 
the transformation of man into a "crippled monstrosity." In

" "" 42. Erich Fromm, Marx'S Concept of Man (New York:
Frederick Ungar Publishing Company, 1961), p. 21.

43. Ibid., p. 36.



this respect, Fromm describes Marx and existential philosophy 
as an over one hundred-year-old movement of rebellion against 
the dehumanization of man in industrial society.^ These 
people, he says, appeared to be concerned about the ability 
of man to free himself from a kind of work which destroys 
man's individuality and transforms him into a thing. But if 
man becomes a thing, he is faced with the danger of becoming 
the slave of other things. With this mode of thoughtlessness 
individuality is destroyed and man is enslaved by himself.

Modern Forms of Capitalism
One of the shortcomings of Marx that Fromm describes 

is the extent to which Marx applied the concept of alienation 
He believed that it was the working class which was the most 
alienated class, and that emancipation from alienation would, 
by necessity, commence with the liberation of the working 
class. Marx failed to see, purports Fromm, the degree to 
which alienation was to become the fate of the great majority 
of human beings and, in particular, that portion of the popu- 
1 at ion whi ch manipul ated symbols and man rather than mach i nes 
H lf anything,'1 asserts Fromm, "the clerks, the salesman, the 
executive, are even more alienated today than the skilled 
worker. But as far as consumption is concerned, there is

44. Ibid., p. 46.



no difference between manual workers and the members of the
bureaucracy.

The social character of the exploitative and hoarding 
orientation of the nineteenth century has been "replenished," 
says Fromm, by the social character of the twentieth century 
receptive and marketing orientation. "Teamwork" has been 
substituted for competitiveness, and instead of an ever- 
increasing profit, a desire for at least a steady and secure 
income has arisen. Filling in for exploitation is a trend 
toward sharing and spreading wealth, and manipulating people 

and oneself. Instead of an overt irrational authority, he 
discovers the subtle sel f-reveal ing author it y— the authority 
of public opinion and the market. Instead of the individual 1 
conscience is the “need" to '"adjcist11 and be approved. Simi
larly, pride and mastery have steadily fallen prey before 
what has been described as an “unconscious sense of powerless 
ness.

The Implicat ions for Democracy
Where do all these criticisms by Fromm of our society 

leave us? Is democracy possible in the kind of environment 
that Fromm is describing to us? Is it possible for us to 

fulfill our obligations as citizens of a democratic system 

of government which is only democratic in theory?

—  45. Ibid., p. 58.
46. Fromm, The Sane Society, p. 99.
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A fundamental question is whether or not modern man 
has actually attained freedom to think. Fromm says man has 
not acquired the ability to think originally--that is, for 
himself. Thus, how can he give meaning to the claim that 
nobody can interfere with the expression of his thought? Can 
We possess intellectual freedom to reason without real Izing 
Our own individual self and having faith in this self and in 
1ife? Has man become a servant of a man-made world? Many 
people do appear to find themselves perplexed by the paradox 
that they believe themselves to be motivated by self-interest, 
yet their 1ives are actually devoted to aims which are not 
their own. .

in support of these statements, Fromm remarks that 
human beings* feelings of isolation and powerlessness are 
apparently increased by the character which most human rela
tionships have assumed. Concrete relationships between one 

individual and another have lost the direct and human char
acter and have taken on a spirit of manipulation and instru
mental ity. The laws of the market have come to rule in 
social and personal relationships.^^

As the monopolistic phases of capitalism developed 
in the last decades, asserts Fromm, human freedom appears to 
have changed. Factors tending to weaken the individual self 
have increased, whereas those permitting the strengthening

47. Ibid., p. 139.
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of the Individual have relatively diminished in weight*, One 
of the most important' factors in th is development has been 
the increasing power of monopolistic capital.

Another factor is the technique for advertising and 
communication. These methods and media, says Fromm, appear 
to dull or deaden or discourage man's capacity for critical 
thinking. in this respect, they are evidently more dangerous 
to our democracy than many of the overt criticisms made 

against it, and more unethical in terms of human integrity 
than indecent, slanderous, close-minded, and highly opinion
ated literature and publications/

Voter Identification
The voter who is confronted by huge political parties 

which are as distant and impressive as business organizations 
has additional problems in selecting a candidate on the 
basis of merit and qualifications. Furthermore, the issues 
are made so complex that citizens who attempt to apply their 
reasoning processes to determine who is most fit to occupy 
an office become thoroughly confused.

Often, the voter actually has the choice of only two 
or three candidates who have been selected by the party big
wigs. In add it ion, the candidates and the electorate usually 
know very little about one another, and their relationship 
is as abstract, manipulative, and instrumental as many human



48

relationships have become. Therefore, says Fromm, man has 
not only become alienated from his work; frequently, his 
expression of will as a voter in a modern democracy is also 
an alienated expression. Operating in states with enormous 
inequalities of opportunity and income, the democratic system 
is built on a social system of contradictions. The privi
leged classes, materially, do not want to lose the privileges 
which the character of the system has permitted them to 
obtain by one means or another.

Although it appeared in the nineteenth century as if 
universal suffrage would solve "allfl problems which confronted 
democratic practice, the extension of the franchise subse

quently has indicated that the problems of democracy today 
are not the restriction of the franchise to certain persons 

or groups but the manner in which the franchise is being 

exerc i sed.
The right to express our thoughts has significance if 

we assume that we are able to possess thoughts of our own, or 
we have reached our decisions on the basis of critical evalu
ation and analysis. What is freedom from an external authority 
if the psychological state of mind is such that we are kept 
from or keep ourselves from establishing our own individuality? 
In other words, how can people express their will if they do 
not have any will or conviction at which they have arrived by 
themsdlves--if most of us are what Fromm describes as alienated
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automatons whose tastes, opinions, and preferences are not 
operating effectively because of the conditioning machines 
of our time? Under such circumstances, what meaning does 
universal suffrage have for practical politics? Is it not 
inconceivable to think of the political parties as big com
mercial enterprises, and the professional politician as 
someone who is "devoted" to the selling of himself to the 
public through high pressure advertising?

The profit-sharing system, too, may not be as dif
ferent socially, economically, or politically from traditional 
capitalistic practices, says Fromm. In many respects, it is 
a dressed-up form of the piecework system, combined with a 
certain disregard for the importance of the ratio of profit 
paid to the stockholders. Regardless of the discoveries con
cerning the "human person," the rate of the work, as well as 
the amount of the worker's bonus and of the dividends, is 
largely determined by management in an undemocratic fashion.

The profit-sharing principle usually has practical 
applications only to the distribution of work. But even the 
principle is not a new one. The profit-sharing idea is a 
logical goal for a super-capital ism in which the dissatisfac
tion of the worker is reduced by projecting in him the belief 

that he, too, is a profit sharer (small capitalist), and an 
active and we11-benefiting participant in the system.^

48. IbTd., p. 246,
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Similarities Between Authoritarianism 
and Capital ism

Although enormous differences do exist between 
11 free*15 capital ism and authoritarianism, it is not improbable 
that the similarities which do exist will find both systems 
more closely proximating each other in the future, states 
Fromm, Since both systems are partly based upon industriali
zation, their goal is an ever-increasing economic efficiency
and wealth. The societies composing these two systems are 
primarily conducted by managerial bureaucratic classes and 
professional politicians. In addition, they have a strong 
materialistic orientation and philosophy. Human beings are 
organized into centralized systems, in large factories and 
polit ical mass part ies control led by powerful f igures and 
groups which can exert their l!rwil lto from a pr ivileged posi

tion.
People are expected to function smooth1y and effi

ciently in both economies, but different methods are used
in each system to achieve these objectives. In the West, 
these goals are achieved by the device of psychological con
ditioning, mass suggestion, and monetary rewards. In the 
East, many of the same techniques used in the West are 
applied, as well as the use of terror and physical,coercion.

There are, however, more Similarities between the 
exploitation in early capital ism and that in the Soviet
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Communism,, Sn this respect, it can be suggested, and regarded 
as not improbable, that the more the Soviet system develops 
economically, the less severe it will have to be in exploiting 
the majority of the population. Hence, according to Fromm, 
the West's psychological methods of manipulation can be sub
stituted in the East for terror.

Conclus ion
In this chapter an attempt has been made to present 

Fromm's critique of modern society. Totalitarianism and 
capitalism have been analyzed as examples of man's alienation 
from nature and himself. In the following chapter, Fromm's 
solutions to the problems confronting man will be discussed. 

These solutions will be referred to as self-actualization 
and humanist communitarian socialism, terms which will be 
defined and carefully examined.



CHAPTER IV

THE QUEST FOR SELF-REALIZATION
AND SELF-DETERMINATION ' "

Marx pictured man as a victim of his own creation, a 
pawn of private property, and the result of an unethical 
system based not upon man but, instead, on the values ensuing 
from a capitalist orientation. He be!ieved that man was 
attempting to deny his human nature in an unrealistic, inhuman, 
and artificial society. In such a society, economic wealth 
determined the value of an individual.

With the decline of an embracing faith in a God and 
the supernatural in the Age of Reason, most men found them
selves striving to attain success, as defined by a society 
which had decided upon the application of science to revolu
tionize production Of physical devices and goods. The need 
to pray for miraculous assistance from the unknown became 
unnecessary because science and technology could arbitrarily 
give aid to people who formerly had no recourse except to 

pay homage to a deity.

Naturalist Paradox
Today, evidence is accumulating to show that mass 

welfare, in material terms, does not necessarily produce a

52
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sane and content society, says Fromm. Man believed that the 
reduction of certain kinds of frustrations would make him a 
happier and more complete human being. However, the fulfill
ment of many of man's material needs and luxuries has not 
removed most of the severe symptoms of disturbances manifested 
by human beings in contemporary society. Even though physical 
misery and unhappiness resulting from frustration are less 
evident than in the age of widespread physical want and depr i- 
vation, people appear even more hopeless and inadequately 
relieved by compensatory factors.

Fromm infers that the above is a paradox, that the 
old naturalist position, which assumes that man will prosper 
from the fulfilIment of his physical and material wants, is 
untenable. Perhaps the conflict between man and society is 
not the basic fact of existence, since man can be despondent 
and intellectually incapacitated even in an allegedly benevo- 

1ent society.
The despondency that exists in the presence of mass 

wel fare can be interpreted in a naturalist sense, according 
to Fromm, as being due to society's failure to satisfy 
“naturaln human needs. However, says Fromm, modern society 
fails badly in its attempt to fulfill man's needs because it 
substitutes for man's real needs superficial and transitory

49. Paul Keeskemet i, “The A11 Powerful I," Commentary, 
XXII (February, 1956), 176-177.
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goals which are supposed to bring to most human beings a 
"happy" and "full" life.

"The psychic objective a person can aim for is not 
to obtain as much security as modern society assures him he 
can if he is a 6good" hard working citizen, but to be able 
to tolerate insecurity, without panic and undue fear."'*®
Free man, for Fromm, is by necessity insecure; thinking man, 
of necessity, uncertain. Not being like the rest, however, 
or not being totally "adjusted" to society, makes one feel 
guilty because man's conscience, which is actually a product 
of social development, causes these feelings to come to the 
surface, frequently discouraging the expression of individu

ality. ' Y .. ' ■ ' ■ . ■: -

Self-Actual ization
According to Fromm:
Man has no faith, being death to the voice of 

conscience and having a manipulating intelligence, 
but little reason, he is bewildered and disgusted.
Man today is confronted with the most fundamental 
choice, between robotism (of both the capitalist 
and totalitarian variety) or self-actuafization.
Most facts seem to indicate he is choosing robot ism 
and that means in the long run, insanity and 
destruction. But as long as we can think of other 
alternatives we are not lost; as long as we can Y 
consult together and plan together, we can hope.5•

50. Fromm, The Sane Society, pp. 196-205.
51. Ibid., p. 359.
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But what is self-actualization? What are the pre
requisites before it can be attained? In recent years, the 
expressions self-actual ization, integration, and self- 
realization have come into vogue. These terms often are 
used by present day psychologists to define an ideal type of 
personality, an emotionally "healthy" individual. In the 
case of Fromm*s usage of the term, the meaning has been 
broadened to include a way of 1ife, as well as the kind of 
society which ideally encourages this method of living.

Clarity and precision, however, are always lacking 
when the theorist attempts to convey to his audience what 
he means by a sane and healthy human being. If the theorist 
is operating within the confines of the standards, norms, 
and mores of the society in which he resides, the problem is 
reduced to the arrangement of socially acceptable standards. 
Persons abiding by the rules, regulations, and values of the 
time are viewed in this scheme as sane, rational, and healthy 
whereas those who disregard social values and beliefs are 
considered highly questionable characters.

Erich Fromm's definition of self-actualization, how
ever, departs from the generally accepted procedure. Instead 
of working with the generally accepted social and psychologi
cal principles, Fromm rejects them and substitutes for them 
other principles. Since few people are acceptable by Fromm 
as "heal thy" psychologically, the responsibility for the
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unhealthy people is.cast on society. Therefore, it is incon
ceivable, in Fromm's view, to think of a sane individual 
without carefully and thoroughly considering the effects and 
impact of society on man.

Fromm indicates it is easier or more meaningful to 
change society, thereby guaranteeing a better breed of human 
beings, than it would be to attempt to change man in the 
society in which he lives. This enables man to attain a new 
kind of personality, becoming a self-actualizing human being.

Emancipat ion of Man' s Nature
Fromm's assumption that a more satisfactory kind of, 

human being than the one which exists today can come into 
being is based upon his concept of man's nature. This human 
nature is, for Fromm, concealed by the sick social system 
into Which man is born.

In contrast to sociological relativism, Fromm starts 
out with the idea that man is a recognizable and ascertain
able entity, that man can be defined not only biologically, 
anatomically, and physiologically, but also psychologically. 
Human nature, therefore, is not identical with that particular 
expression of human nature prevalent in our society. nTo 
know the nature of man," says Fromm, ,1we must deal with human 
nature in general and then human nature as modified in each 

historical epoch. There can be no doubt, says Frornm,

52. Ibid., p. 359.
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that a system is possible in which creativity and the full 
development of the individual are enhanced.

Character Structure--Idealization of 
Non-Emotional ism and Select ion of Tra its

in our modern world, says Fromm, it has become an 
ideal to think and to live without emotions. Modern man 
lives under the illusion that he is not supposed to become 
emotional. He is told so frequently and extensively by 
others that he knows what he should want, he eventually 
begins to believe that they or i t--the system- - ? s "r i ght.11 ̂

The society in which an individual resides 
gives to man a selection of traits which comprise 
the essential nucleus of his character structure.
Most members of society have developed this char
acter structure as a result of the basic experi
ences and mode of life common to that society.
The social character internalizes, necessitates, 
and thus harnesses human energy for the task of 
a given economic and social system.5^

Human Identification and Social 
Condi t ion inq .''' ” ~

In the present situation, it appears that man is 
nothing but a puppet whose strings are manipulated by social 
pressures and circumstances. But is this the case? Does not 
man possess inalienable rights of freedom and happiness 
resting on inherent human qualities such as the striving to

53. Fromm, Marx1s Con cept of Man, p. 26.
54. Ibid.
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live, to expand, and to express the potentialities that have 
developed in him the process of historical evolution?

(n response to this question, Fromm asserts that 
human nature is essentially historically conditioned. Bio
logical factors, however, must be considered. Fromm believes 
that manfS relationship to the world, to others, to nature, 
and to himself, can be understood. Furthermore, he sees man 
as a social being, the psychology of his interpersonal rela
tions as exceedingly important, and ideals such as truth, 
justice, and freedom, genuine strivings.

It is social character which results from the dynamic 
adaptation of human nature to the structure Of society. 
Changing social conditions result in changes of the social 
character, producing new needs and anxieties. These new 
needs, says Fromm, give rise to new ideas which make men 
susceptible to them, and have a tendency to stabilize and 
intensify the new social character and to determine man's 
actions. In other words, social conditions influence ideo
logical phenomena through the medium of character. Character, 
on the other hand, is not the result of passive adaptation to 
social conditions but dynamic adaptation on the basis of the 
elements that are biologically inherent in human nature, or 
have become inherent as the result of historic e v o l u t i o n . 55

55. Fromm, Escape from Freedom, p. 298.
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Fromm1s normative humanist approach, opposed to 
'Sociological relativism, is based on the assumption that, as 
in any other problem, there are right and wrong, satisfactory 
and unsatisfactory solutions to the problems of human exist
ence. In th i s respect , he can dist ingu ish between sane and 
insane society and mental health. Mental health is then 
achieved in a sane society if man develops into full maturity, 
according to the characteristics and laws of human nature 
considered by Fromm to be valid and essential for all men in 
order to reach ful1 maturity, or self-actualization.

The often repeated statement that man can live under 
any conditions is only partial1y correct in Fromm1s vlew.
If man lives under conditions which are contrary to his 
nature and to the "basic" requirements for human growth and 
sanity, a reaction in one form or another will occur. Either 
he will deteriorate and perish, or he will bring about condi
tions which will be more in accordance with his needs.

Humanist Commun?tarian Socialism
Fromm's work is based upon the idea that a E,sane 

society" is that Which corresponds to the needs of man--not 
necessarily to what man feels to be his needs but what his 
needs are, ob ject ivel y as they can be ascerta ined by the 
study of man.
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Han must develop his reason further, asserts Fromm, 
so that he can build a world founded on human solidarity and 
justice. 81 If man can become rooted in the experience of 
universal brotherliness, he will make it possible for him 
to transform the world he presently prescribes to into a
home for sane human b e i n g s , "^6

However, in the scramble for success, says Fromm, 
social and moral ties of human solidarity break down. Being 
first in a competitive race becomes meaningful for life. In 
addition, man has become duped by the nuclear weapons he has 
created, and by the political institutions which are also of 
his own construction. Still, man waits to see whether he 
will be salvaged from the power of the objects he has brought
into the world, and from the sightless actions of the bureauc
racies he has devised and appointed.57

Marxian Socialism Will Not Do
Fromm draws on what he believes to be the ultimate 

aims of Marxist Socialism to bring rectification and relief 
to the grave problems confronting mankind. These aims, 
asserts Fromm, are similar to those of the other socialist 

schools* emancipating man from the domination and expToIta* 
t ion by man; freeing him from preponderance of the economic

~  56. Fromm, The Sane Society, p. 29.
57* Fromm, Marx's Concept of Man, p. 58,
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realm; restoring him as the supreme aim of the social life; 
creating a new unity between man and man, and man and nature.

However, the errors of the Marxist Socialist school, 
Fromm charges, were the overestimation of political and legal 
factors, naive optimisms and their centralist orientation. 
These errors were largely due to Marx and Engels being psy
chologically and Intellectually rooted in the middle-class 
traditions of the nineteenth century. Their criticisms 
became virtually economic, and they tended to neglect human 
nature. But other schools of socialism, contends Fromm, 
were designed to attain what Fromm describes as Humanist 
Communitarian Socialism.

Humanist Communitarian Socialism is an industrial 
organization in which every working person would be an active 
and responsible participant, where work would be attractive 
and meaningful, where capital would not employ labor but 
labor would employ capital, and where the task of actually 
conducting the business would be handed over to the workers 
engaged in direct management.58

The aim of Humanistic Communitarian Socialism is man, 

and the creation of a form of production and organization of 
society in which man could overcome alienation from his prod
uct, work, fellow man, himself, and naturey in which man

SB. TETd., p. 67.
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could return to himself and grasp> the world with his own 
powers, thereby becoming one with the world.

This system is based upon furthering man's Btinherent" 
and "real" potent ial it ies, or the meaning of man as Fromm 
conceives him. It looks upon the conditions of human freedom 
and creativity, but not as ends in themselves. The principal 
end is the recognition and realization of man's needs, which 
Fromm bel i eves can only be fulfil led when production serves 
man and capital discontinues in the creation and exploita
tion of the false and artificial needs of man. It is the 
idea of a "‘good society" as the condition for the real ization 
of man's spiritual needs. it seeks the eventual disappear
ance of the state, and the establishment of a society com
posed of voluntarily cooperating individuals, a reconstruction 
of society in such a way as to make it the basis for man's 
return to himself, without the presence of those authoritarian 
forces which restrict and impoverish man's mind. For this 
reason, Fromm is opposed to the church because of its 
"restrictions of the mind, to liberalism because of its 
separation of society and moral values, and to Stalinism and 
Khrushchev i sm for the i r author i tar ian i sm as much as for their 
neglect of humanist values."59

“  59. ibTd. , p. 68.
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Concl us ion
Since Fromm’s suggested solutions to the problems 

confronting man have been now examined, the next chapter will 
establish the kind of relationship that exists between demo
cratic doctrine and the modern society. If the characteris
tics of contemporary society include the fostering of mass 
conformity and limited thought, the feasibility of democracy 
may be seriously questioned. Fromm intends to demonstrate 
that in the age of conformity in which we all reside, democ
racy is unattainable--that the democratic method is hot 
compatible with this environment.



CHAPTER V

FROMM AND DEMOCRAT 1C DOCTRIN E

Fromm asserts that we are living in an age of con
formity in which the democratic method has more and more 
assumed the meanihg that a majority decision is necessarily 
right and morally superior to that of the minority and, hence, 
has the moral right to impose its will on the minority. The 
majority, however, are incapable of making a decision that 
is based upon the exercise of the mental faculties. They 
are members of a world in which reason is becoming a rarefied 
intellectual commodity and insanity a state of mind common 
to more and more human beings. On the basis of Fromm's 
critique of modern society, each of his statements should be 
carefully examined and analyzed because they are politically 
significant problems for democratic doctrine. Democracy can 
only operate in a society which encourages and produces, 
thinking and reasoning people.

Reason, Sanity, Freedom, and 
Democracy - .

'Fromm says that man does not use his powers of rea
soning to fulfill his real needs as a human animal, that his 
potentialities as an individual cannot be cultivated because

64
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he is living in a herd-con formity environment in which he is 

discouraged from finding his own individual identity and 

thereby giving a meaning to his existence.

Fromm’s constant theme is that man has created the 

society in which he resides, and has permitted _i_t to recreate 

him as a non-human entity. Yet, man has not changed his 

composition to fit the kind of society in which he is pres

ently living? but rather, has converted his real needs and 

goals in accord with the "unnatural" system of modern society.

According to Fromm, man is desperately seeking to 

find his true identity in the wor1d in which he 1iyes, but 

is constantly frustrated by his social environment and learned 

experiences. All.men, however, are not malleable and adjust

able to society, and some rebel. These people have been 

obiiged or ihclined to think more deeply about the society 

in which they are members. However, they are frequently 

referred to as "sick'* by the society in which they are only 

a small minority.

The implications of Fromm’s indictment against modern 

society and its products are profound in their effect on 

democratic doctrine. Democracy, too, assumes that man not 

, only has a choice but also that he is capable of making one. 

But arriving at a decision which has been made, not by the 

individual who overtly announces it but has never thought 

about why he made the decision or what the alternatives were,
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may not be adequate or sufficient for democratic theory to be 

put into practice^

The logical extension of Fromm's assumptions for 

democratic doctrine is that the concept of freedom is essen

tially made inoperative by the dictates of modern society.

It would be a kind of freedom which finds man mostly con

cerned with what he is against and not what he is for. 

Therefore, the meaning of the term freedom becomes narrow 

and insufficient. Unfortunately, freedom has become an 

ambiguous word, says Fromms along with other terms fundamental 

to democracy. For instance, we use the word democracy and 

mean by it--more or less consciously-- “consent manipulated 

without force1"; or we use the term equality and mean by it 

sameness, rather than its original meaning--that no man must 

be the means toward the end of another man; or we speak of 

happiness and actually mean unrestricted consumption.

Progress how becomes attainable according to the degree to 

which we are prepared to accept and strive for the re-defined 

essentials of democracy.

“Progress" in the Evolution of 
Pol it leal iSysterns of Today

What is political progress? Can it be measured?

Fromm seems to think so. It is evident, he says, that we

60. Er ich Fromm, Labor in a Free Soc iety (Berkeley; 
University of California Press, 1954), pp. 1-17.
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have not progressed politically. Industrial, military, and 
governmental bureaucracies are becoming more and more inter
twined in the United States and the Soviet Union/ With the 
development of greater enterprise, unions in the West have 
also developed into big bureaucratic machines in which the 
individual member has very little to say in policy matters.

Similarly, elections have become more and more 
t*educed to plebiscites in which the individual can express 
preference for one of two professional politicians, and the 
best that can be said, asserts Fromm, is that he is governed 
with his consent. However, it is suggestion and manipulation, 
which are the means to bring about this consent.

The political ideas of democracy, as the founding 
fathers of the United States perceived, were not 
purely political ideas. These ideas were centered 
arouhg the hope that man, in the course of his 
history, can liberate himself from poverty, igno
rance and injustice, and that he can build a society 
of harmony, peace of union between man and man, and 
between man and nature.

Our political concepts have, today, lost their 
spiritual roots. They have become matters of 

, expediency, judged by the criterion of whether they 
help us to a higher standard of living and to a 
more effective form of political administration.

Today men in both the West and the Communist 
countries are administered by huge bureaucracies 
as if they were things. People are agreeing to 
this treatment and they don't realize it, regret
tably assuming the illusion of individuality and 
freedom.pl

61. Erich Fromm, Let Man Prevail; A Social 1st 
Manifesto and Program (The Cal1 Association, I960), p . 9.



In the United States, men are told to cooperate 
smoothly^ and in large numbers, to consume ever more, to stand
ardize their tastes. In this process, it would appear that 
they would readily be influenced and anticipated. Men "feel" 
free and independent, not subject to any authority or prin
ciple, yet they are willing to be commanded to do what is 
expected of them, to fit into the social machine without 
friction, "guided" without f o r c e . ^

In the Soviet Union, says Fromm, where the terms 
freedom, equality, and democracy are theoretically desirable 
but in practice distorted beyond recognition, the development 
of the individuality of the human personality has been 
negated to an even greater extent than it has in our society. 
Both societies, however, seem to be ruled by super bombs, 
which they have created but are no longer certain as to why.
The circumstances, the various governments, are things of 
our own doing, as Fromm admits, but why do we fear we are 
helpless victims of these circumstances, results of which 
might lead any second to our destruction? Why does not the 
fact cause every human being to act humanly? Do we want to 
perish? Is this our unconscious' virish.— to "escape from freedom"?

Forcing Democracy on Man
It is becoming more evident with the "advancement" 

of science and technology that atomic armaments can lead to

6 2 . Fromm, Labor in a Free Society, pp. 3-6.



universal destruction. Man's overwhelming passion and drive, 
however, would seem quite contrary to any death instinct; yet 
we wait for the decision on the part of a small handful of 
human beings to unleash man's latest toy. But even if atomic 
energy is not released for the purpose of destroying, can it 
not create a psychotic state of thinking, growing out of the 
ever-present danger that it might be used for that purpose? 
Will it result in a chaotic atmosphere of fear, suspicions, 
and regimentation? How can the principles of democratic 
doctrine operate under such conditions?

It appears that we need armaments, and yet, by these 
means, we can seriously endanger or make impossible the sur
vival of democracy in any form or content. 66Indeed," says 
Fromm, 11 it seems that we are going to prove that the Gods 
blind those whom they want to de s t roy .

Has or Can Man Gome of Age?
Are we capable of applying historical understanding 

to political action? What is it that makes a society viable, 
allowing it to respond to change? Is it the ability to 

discriminate primary values from secondary values and insti? 
tut ions? Can secondary values not produce values of their 
own which come to appear as essential as the primary values? 
Are there basic human and social values of our civilization,

"" " - . 63** Fromm, Let Man Prevail, pp. 9-13.



and, if so, can men rediscover them and withdraw their alle
giance from their institutional (or ideological) values 
which have become obstructive, according to Fromm?

In both the Soviet Union and the United States, says
Fromm, there are cliches, rituals, and pragmatic oppositions 
which construct barriers to thought. These barriers, Fromm 
believes, prevent most people from observing sanely and 
realistically the facts and examining alternatives to vio
lence.

In order to understand one? s Own system and cul ture
as well as oneself, asserts Fromm, it is essential that one
use r e a s o n . unfortunately, he says, there are numerous 

obstacles that reason has to overstep which are similar for 
understanding a system and a person. These barriers impede 
the passage toward understandihg, and were supposedly 
instilled by Sigmund Freud's psychoanalytic constructs.
They are based on emotional factors, not on the accessibility 
of information. They mutilate man's thought mechanisms, 
making them ineffective for the objective discovering of 
facts and alternatives predicated on these facts. Most people 

in any society, says Fromm, are unaware of the existence of 
this problem. Distortion is only recognized when and if it

6A. Erich Fromm, Can Man Prevail? An Inquiry into 
the Facts and Fictions of Foreign Policy (New York: Doubleday 
and Co., 1961), pp. 18-13.
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is considered to be an abnegation from the attitude of the 
majority, who are considered to be the representatively sound 
and sane body.

However, insanity of millions, and consensus in error 
does not transform error'into truth. To later generations, 
the insane character of such thinking people may be clear. 
Psychotic reactions do not appear at the time to be patho
logical manifestations. But frequently there is little aware 
ness of the pathological character of much that passes for 
"thinking" while it is occurring,^

Universal Psychotic Manifestations-- 
Cause and Effect

It is easier for people to be cognizant of paranoid 
thinking, in the case of the individual paranoid psychotic, 
than to recognize paranoid thinking when it is.common to 
millions of people and condoned by the officials who direct 
them, insists Fromm. Host Americans think about Russians in 
a paranoid fashion and vice versa. For example, he says that 
people are more preoccupied with possibilities (anything is 
possible!), and not probabilities. It is possible that the 
Russians want to conquer us by force. It is possible that 
the conflict between the Soviet Union and the Chinese 
Communists about coexistence is nothing but a trick by the
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Russians to deceive us. But if we think more of possibi1ities 
than of probabilities, there is little 1 ikelihood, in Fromm's 
view, for realistic and sensible political action.

Does not democratic decision-making apply to inter
national matters? Is it unnecessary for us to apply to 
world affairs the same procedure--thorough and dispassionate 
examination of the facts and the logical alternatives- = that 
we cl aim to apply in domestic matters?

Another mechanism described by Fromm as a pathological 
threat to realistic and effective political thinking is pro
jection (seeing and describing in others the shortcomings and 
weaknesses we, in fact, possess ourselves). Furthermore, 
says Fromm, if projection is combined with paranoid thinking* 
a dangerously explosive psychological mixture exists which 
prevents sane and anticipatory thinking. Still another type 
of pathological thinking of consequence is fanaticism, which 
manifests itself in such forms as chauvinism, nationalism, 
and master-race concepts.

Below the pathological level of political thought 
processes is what has already been described by Fromm as 

"automation-thinking.w 681 bel ieve something to be true, not 
because I have arrived at the thought by my own thinking, 
based on my own observations and experiences, but because it 
has been suggested to me."

66. ib i~d., p. 26.



All these t!thought" processes prove conclusively to 
Fromm that the human race has not yet arrived at the level 
of deve1opment expressed in the great humanist religions 
and philosophies that came to 1i fe in India, China, Palestine, 
Persia, and Greece from 150 B.C. to the time of Christ. 
Instead, emotionally, man is living in the Stone Age.

Breeding Sickness
What are the effects of the present world situation 

on the individual? Can living for any length of time under 
the constant threat of destruction create certain psycholog
ical effects in most human beings, such as killing, fear, 
irrational hostility and bitterness, callousness, and a 
resulting indifference to what is going on, or generally, 
just a throwing-in-of-the-towel attitude? Can such conditions 
convert man into a unique, barbaric creature who is equipped 
to handle deadly and complicated machines, but not intelli
gently?

If we are gravely concerned, or serious in asserting 
that our primary objective is the preservation of liberty 
and democracy, it can be argued somewhat effectively by Fromm 
that the freedom we cherish may be lost. Scientific "advance
ment" may not permit us too much time to rediscover freedom.
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Humanism and Democratfc Doctrine

The history of civilized man, until now, is really 
very short. It is not, therefore, amazing or discouraging 
for Fromm that we have still not reached maturity. Believing 
in man's capacity to become what he potentially is, he would 
have no need to become alarmed were it not that there exists 
an enormous discrepancy between the intellectual and emotional 
progress of man. Technical development has reached such pro
portions that all our lives are in jeopardy.

The Soviet system is evidently not the opposite of 
the capitalist system, but rather, approximates the image 
into which capitalism can develop if the principles of the 
tradition of humanism and individual ism are abandoned.

The educational system of the Soviet Union serves to 
prepare its individual for the function he is to assume in 
society. The task is to inculcate those attitudes and values 
that are dominant in Soviet society. Many of the values, 
however, which are impressed on Soviet youth and citizens, 
correspond to the dominant Western morality, although heavily 
accented on the conservative side.^7

Care, responsibility, love, patriotism, diligence, 
honesty, industry, the injunction against transgressing the 
happiness of one's fellow man, consideration for the common

: . 67. "jB'id,, p. 58. ' .
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interest, all are stressed by the Soviet educational system. 
But the absence of profound human feeling, love, sadness, or 
doubt signifies a degree of alienation that is hardly sur
passed anywhere else in the world.

Man, in the process of history, does change his 
environment and himself, but this process is very gradual. 
With the exception of some primitive societies, the develop
ment of man has proceeded in such a manner that the majority 
of W n  have to serve the minority because the material basis 
for a dignified 1ife for all was not available. This may no 

longer be the case.
Fromm, however, realizes that changes must be made 

in all spheres of culture simultaneously.
It was a mistake of religion to think that one 

can make a change in the spiritual sphere alone 
and leave out the other aspects of life. it was 
a mistake when those who misunderstood Marx pro
claimed in his name that one can make a change 
in the economic sphere alone and everything good 
will follow. It was a mistake of political dem
ocracy to think that one can make a change in 
the political sphere alone. Effective changes 
can be made only if they are made in all spheres 
together, because man is not compartmentalized.
One step in an integrated way is more important 
than twenty steps in one sphere to the exclusion 
of the others.68

To Fromm, the most likely method of achieving all the 
steps simultaneously is the tradition of humanism, closely 
allied with modern socialist theory. In this manner, and

£"8™ Fromm, Labor in a Free Society, p. 15.



most likely only in this manner, can democracy become inte
grated and actualized in each individual's life. It. is 
essentially a theoretical vision on the part of Fromm, in 
contrast to Soviet izat ion and super-rcapital ism, wh ich he sees 
as being realities.

Concl us i on
Chapters II through V were designed to arrange Fromm's 

concepts systematically. The purpose has been to establish 
a logical relationship between the profound inherent weak
nesses in modern society and the attempt to put democratic 
theory into practice. Chapter VI, on the other hand, will be 
an evaluation and analysis of the political significance of 
the writings of Erich Fromm for democratic doctrine.



CHAPTER VI

CONCLUSION

Problems Raised But Not Discussed 
by Fromm

Fromm still waivers today between his earlier concep
tion that it is the social process which creates man (Escape 
from Freedom), and his more recent view that a normative human 
nature is the same in all ages and all cultures (The Sane 
Society). The locus of irrationality is not in man but in 
the society in which man lives. The real conflict is between 
good, "heal thy" human nature on the one side and a "sick" 
society on the other.

Fromm's ideal is a reconstructed society. In the 
"new11 society, man will, be born just as free and "good" as 
he was in the old society, but he will not become enslaved 
and corrupted.

To Fromm, man is, by nature, essentially unified, 
intact, perfect. He traces the imperfections and distortions 

of human nature to the corrupting effects of man's culture. 
However, any social and political critic can, with little 
difficulty, discover in the historical and contemporary 
period a considerable quantity of unpleasant facts for any 
humanist to accept. Our period is certainly open to sharp
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criticisms for its ?neonsistencies, contradictions, ambiva
lences, and discrepancies between means and ends, as well as 
theory and practices.

Erich Fromm, however, is not for destroying and break
ing down present institutions and values without replacing 
them by what he refers to as a more human existence. But if 
we are to grant to Fromm that either the world is sick or 
that the complexities of the world have become too great to 
be corrected by the present system, then he is faced with the 
problem of what to do.

Fromm, however, does believe he has a solution. His 
answer is self-actualization on the personal level, and human
ist communitarian socialism on the social level. Based on a 
reinterpretation of Marx, Fromm conceives self-actualization 
to be the emancipation of man from exploitation and domination 
by man, freeing him from the over-emphasis on material well
being, and restoring his individuality in society. Humanist 
communitarian socialism is conceived by Fromm as an industrial 
organization in which every working person would be an active 
and responsible participant, where work would be attractive 
and meaningful, where capital would not employ labor but labor 
would employ capital.

But is this a solution? What assurance can Fromm 
give to us that an almost non-existent mode of living and 
thinking will serve man's needs and goals considerably, if
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not absolutely, better? What reason does Fromm have to assume 
that creative, original thinking will enable present man to 
actualize his potential ities? If Fromm is going to correlate 
positively creative thought with a healthy and sane society, 
as well as a wise and well-informed electorate, he had better 
examine his own profession’s studies relating to the negative 
correlation between sanity and creativity.

Mental pathologies are not peculiar to shallow 
thinkers. Furthermore, it appears that frequently the more 
information we have on a very complex subject or problem, the 
more difficult it is to reach a decision.

Fromm is presenting us with a paradox when he asserts 
that men born good and sane can create and live with values 
and institutions which are inhuman and unsatisfactory. In 
other words, how can good men create bad values which make 
men unnaturally bad? What accounts, then, for the passage ;
of man's creation from a sane system to an insane world? Is 
man's degeneration--socia11y, culturally, morally, and polit
ical ly-rbrought about by forces other than man? If so, how 
can man create a better world if he is controlled by 

external forces?
Fromm wants every man to stop and think. He concedes 

that great disparities exist from one individual to another, 
and that some people excel at one activity more than they do
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at another. Still, Fromm assumes that each man can think 
and reason above a certain adequate level.

We can agree that there are people In any society
who refuse to face problems because they feel it will result
in insecurity and unnecessary freedom. These people will not
permit themselves the experimentations, change, discovery, 
and adventure that are necessary to the solution of certain 
problems. Thus they avoid the numerous possibilities by 
refusing to acknowledge the many ways that any problem can 
be solved, or that anything new can be brought into the world. 
They also refuse to acknowledge change and anything that 
makes change possible. Instead, they attempt to limit them
selves to what has always been, to what they believe to be 

eternal.
It is quite another thing for Fromm, however, to tell 

us that all human beings require basically the same fulfill
ment of certain needs, both physical and intellectual in 
origin. What results from such a scheme is not clear. We 
can only envision the kind of human being Fromm describes as 
self-actualizing as being one that is particularly and quali
tatively appealing to him.

Fromm somewhat naively assumes then that history only 
indicates that we have not been living long enough to create 
a good society and sane system of politics, but that we have 
been living long enough to devise the antithesis. If man is
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born sane and rational by nature, why has it been so difficult 
for him to establish a sane society rather than an insane 
society? Does "bad" take historical precedence over "good" 
or the values which men have shared from time and age? Is 
the only limit on man which is viable that which man creates 
for himself, and that which man can only create if he is 
given the freedom to do so--if he is given the freedom to 
1imit h imself?

Is Fromm correct in saying that the idea of democracy 
originally centered around the concept of clear-thinking and 
responsible citizens, but has actually become, in practice, 
more and more distorted by the same methods of manipulation 
which were first developed in market research and "human 
r e l a t i o n s " ? ^  Fromm is referring here to "market psychology" 
as another new field of psychology, based on the wish to 
understand and manipulate the employee, and defined as "human 
relations*" He considers it a logical outcome of the changed 
relationship between capital and labor. Instead of crude 
warfare, there is cooperation between the giant colossus of 
enterprise and the giant colossus of labor unions, both of 
which have come to the conclusion that it is, in the long run, 
more useful to compromise than to fight. In addition, they

" 69. Erich Fromm, "Man Is Not a Thing," The Saturday
Review, XL (March, 1957), pp. 9-11.



82

have found that satisfied, “happy6* men work more “produc
tively6' and provide smoother operation--a necessity for big 
enterprise.70

Fromm* s argument on the analogy is that most people 
do say that democracy is very good, of course, but what 
would happen if we find out that we are less efficient than 
the Russians? Granted that we now possess a democratic 
system, would we retain this same system if we thought we 
needed a completely managed society to compete with the 
"aggressors66?

Critique of Fromm*s Theoretical 
System

It is curiously paradoxical that while Fromm attempts 
through his theoretical system, to restore faith and confi
dence in man1s capaci ty to alter and improve human events, 
instead, doubt and confusion as to the ability of the people 
to be sovereign are instilled.

The theory of democracy has lost much of its per
suasive force, partially because of the belief that it fails 
to cope adequately with the insights and discoveries of 
modern psychology. To Fromm, as to Freud and Marx, ideas are 
a superstructure dependent on the substructure of autonomous 
needs, interests, desires, and drives.7̂

70. Ibid.
71. Henry S. Kariel, “The Normative Pattern of Erich 

Fromm's Escape from Freedom,11 Journal of Politics, XIX 
(November, T957), 640-64T.
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Fromm writes that the fixed objectives of economics
are:

. . .  natural productive forces, technique, 
geographical facts; that the final objective of 
human nature is self-preservation; and the set 
objectives of thought are logic logical laws 
and science the tradition of the body of knowl
edge acquired in the course of history .

Trustworthy knowledge of what constitutes the 
psychological basis for a sane society eliminates 
the heeds for devices constitutional checks and 
balances which deflect those individuals and 
interest groups determined to enforce their vision.
The belief that the facts of human nature, the 
needs of man, are settled can justly support 
action programs based on instrumental laws arrived 
at and authenticated by the scientific method 
rather than by the political p rocess .72

It settles by treating as if it were axiomatic what politics
leaves free for discussion and amendment. It thus encloses
the indefinable, unpredictable needs, defining them, and
thereby putting man into a closed order.

The argument here is not that Fromm fails to affirm 
his belief in the value of the individual person. It is, 
rather, that Fromm's position may not rationally justify his 
feelings; that, instead, it can result in a closed society 
within which man has transcended himself, has succeeded in 
his escape from freedom, from present day instabilities, dis
solutions, and estrangements. And man has been prompted and 
moved to do so, not on the grounds that he has participated, 
in the decisions which produce social cohesion and integration

72. Ibid., pp. 641-643.
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but because nobj ect i vel$ scientific evidence is said to require 
the new synthesis.

It may be important that Fromm, however, does not 
argue that his program should be put into effect without 
democratic approval. But if Fromm's insight is valid, if 
the norm for social arrangements is scientific and objective, 
if true knowledge is Scientific and objective, if true knowl
edge and science dictate what is best for everyone, it may 
be difficult for the system to tolerate democratic institu
tions and procedures.

It is the definition of observed needs which deter
mines the soundness of public policies, social orders, and 
political regimes; it is the scientist, claiming to possess 
sufficiently true knowledge of what men want, who can then 
proclaim, with "genuine righteousness,'11 how and where wants 
are being frustrated, how and where some lost equilibrium 
ought to be restored.

Seemingly concerned merely with means, science thus 
invades the realm of ends. It plausibly maintains that to 

use such traditional devices as the political process of 
perpetual negotration and temporary comprom ise for the thwart
ing of human needs is to employ methods for constructing the 
good society which are obviously less than scientific--which 
are untidy and frustrating as a two-part system.73

73. Ibid., p p . 650-654.
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if the social and psychological reality on which 
Fromin's position rests is not the whole of reality, it may 
be that significant things are still open, unsettled, and 
ambiguous, and therefore, rightly in the hands of politicians 
rather than experts. It may be that a realm of ends is still
indeterminate and, hence, not amenable to settlement by the
approach of a psychology of character structure.

Fromm's Aims and Misconstructions
No one can deny that there are numerous shortcomings 

and frailties in our political system which can be corrected. 
But to assume that men cannot think clearly because they are 
unaware of the alternatives, or Tack the proper knowledge of 
the facts and of themselves, is to take too much for, granted 
and place too much emphasis on one's own experiences with 

life. , ' "V ■ /
Fromm wants us to believe, and attempts to make us

understand, why naturally healthy people become sick in an
irrational and amoral society and, therefore, are unable to 
conduct themselves in a manner requisite with democratic 

principles. I recall no generally accepted definition of 
democracy, however, which insists that the people should make 
all of the decisions all of the time. After all, most people 
cannot be expected to spend their entire lives dedicated to 
the goal of making the best political decisions and conducting
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end1 ess research and investigation into the facts, assuming 
that facts always exist, and that we can and should rest a 
political decision solely on the basis of the historical facts 
and precedent.

Democracy is a form of government organized in accord
ance with the principles of popular sovereignty, political 
equality, political consultation, and majority rule. Nowhere 
in the definition do we ascertain an assumption in regard to 
absolutism and perfection.

It is difficult to establish any criteria of capa
bility for a citizen of a democracy, because we cannot be 
absolutely certain that it is necessary. Furthermore, we 
cannot force certain political obligations upon the community 
because we think that a 60% turnout in the last election is 
an indication of apathy, ignorance, and democratic degenera
tion. This pursuit may be acceptable in the Soviet "democra
cies,^ but it would be in dissonance with freedom and liberty 
in the United States.

Erich Fromm gives very little credit to most people, 
because they do not seem to fit into his theoretical construct 
of what people should hnaturally be 1 ike." It may be, how
ever, that people are quite natural 1y different from one 
another, and that any systematic attempt to construct a "true" 
and "sane" society, in which all the present majof world 
problems facing men are "rationally" eliminated, will only
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create new but equal 1y devastating and complex difficulties. 
These difficulties will arise as long as men do not biologi
cally and genetically gestate from an identical mold. In 
fact, Fromm's automation thinkers of the twentieth century 
may be considered non-mechanical, primitive, uncontrollable, 
free-lance creatures to the disciples of Fromm's twenty-first 
century self-actualized, humanist communitarian socialism, in 
which everyone is incurably bored.

It is not implicit in democratic doctrine that all 
men; are, by human nature, alike and, therefore, need to ful
fill the same needs "satisfactori 1 y,(t or that what is a 
rational decision on the part of one human being would neces- 
sar i1y be a rat ional decis ion on the part of another. We can 
concur with Fromm when he tells us that we do not know every
thing about ourselves, others, and the world, and that hypoc
risy, bigotry, prejudice, and superstition still prevail. We 
need not, however, assume for democratic doctrine that every 
man can learn to the same extent, or that each individual 
possesses or can acquire the necessary intellectual power in 
order to arrive at a certain kind of decision.

We need not lose faith in man's ability to reason 
rationally because some people do not think the way we do, 
because they are buiIt differently-constitutionally, because 
they have different emotions, feelings, and experiences to 

relate. One man's natural, rational decision may be, for
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another man, an irrational decision. However, this does not 
mean that because both men have responded different!y--for 
example, to a political dec ision-~that one man is sick, 
unaware of all the facts, a condemned victim of a bad society, 
and the other man is the possessor of intelligible human 
knowledge as to what will make all individuals "better off."



BIBLIOGRAPHY

Books
Alexander, Franz» Our Age of Unreason? A Study of the

irrational Forces in Social Life. New York: "j„ B„ 
Lippincott Co., 1942. '

Almond, Gabriel. The Politics of the Developing Areas. 
Princeton: Princeton Wniversity Press, i960.

Bendiz, Reinhard, and Lipset, Seymour M. Cl ass, Status 
and Power. Glencoe: The Free Press, 1954.

Burns, James MacGregor, and Peltason, Jack Walter.
Government by the People. New York: Prent ice-Hal1,
Inc., 1953.

Easton, David. The Political System. New York: Holt,
Rinehart and Winston, 1953-

Ebenstein, William. Modern Political Thought. New York: 
Holt, Rinehart and Winston, l9b0.

Eulau, Heinz, Political Behavior; A Reader in Theory and 
Pract iciT" Glencoe: The Free Press, 1956.

Eysenck, H. J. The Psychology of Politics. New York: 
Frederick A. Praeger, 1955-

Fromm, Erich. Can Man Prevail? An Inquiry into the Facts
and Fictions of Foreign Policy, New York: Doubleday
and Co., 1961.
. Escape from Freedom. New York: Holt, Rinehart

and Winston, 1941.
. The Forgotten Language: An Introduction to the

Understanding of Dreams. New York; Holt, Rinehart 
and Winston, 1955. "

Labor in a Free Society. Berke 1 ey: Un ivers ity 
of California Press, 1954.



90

Fromm, Er ick. Let Man Preva i 1 : A Soc ial ist Han i fe'stb
and Program. The;'Call Association, I960.

Man for Himself: An Inquiry into the Pol itics
of Ethics. New York: Holt, Rinehart and Winston,
i w :  ~
. .. Marx's Concept of Man. New York: Frederick
Ungar Co. , 1 9 6 1 “

__________ Psychoana 1 ys?s and Po 1 itics. New Haven: Yale
University Press, 1950.

___________ The Sane Society. New York: Holt, Rinehart
and Winston, 1955.

 _____  . Sigmund Freud's Mission: An Analysis of His
Personality a n d  Influence New York: Harper and
Brothers Co., I960.

. . Zen Buddhism and Psychoanalysis. New York:
Holt, Rinehart and Winston, 1954.

Gutierrez, Jose. El Metpdo Psicoanal itico de Erich Fromm. 
Bogota: Ediciones Tercer Mundo, 196T1

Hyman, Herbert H. Pollt ical Socializat ion: A Study in
the Psychology of Political Behavior, Glencoe:
The Free Press * 1959.

Hyneman, Charles S. The Study of Pol itics: The Present
State of Amer ican Pol itical Science. New York: 
Urbana Press, 1959. .

Kisker, George W. World Tension; The Psychopathology of 
-1 n ter hat ? ona'T Rel at ions. New York; Preht 1 ce-Hal 1 , 
inc., 1951.

Kornhauser, Wi11iam. The Politics of Mass Society.
Glencoe: The Free Press, 1959.

Kunitz, Stanley J. Twentieth Century Authors. New York:
Ho W. Wilson, 1955.

Lane, Robert E. Pol itical Life. Glencoe: The Free
Press, 1959.



Upset, Seymour H. Political Man; The Social Bases of 
Politics-. New York: Holt, Rinehart and
Wi nston> 1960.

MacIver, Robert M. Society; An Introductory Analysis.
New York; Holt, Rinehart and Winston, 1955.

. The Web of Government. New York; Holt,
Rinehart and Winston, 19k7.

Mas low, Abraham. Motivation and Personality. Harper and 
Brothers Co., 195^.

■ -.. New Know! edge i n Human Values . Harper and
Brothers Co., 1959.

Meyer, Hershel D. Must We Perish? The Logic of 20th Century 
Barbar ism. New York; New Century Co., 1949.

Moore, Barrington, Jr. Political Power and Social Theory. 
Cambridge; Harvard University Press, 1959.

Newman, William J. The Puti11 tar ? an Society. New York: 
George Braz i1ler, 1961. - -

Pennock, Roland J. 'Liberal Democracy; Its Merits
and Prospects. New York: Holt, Rinehart and
Winston, 1950.

Ranney, Austin. The Governing of Men; An Introduction to 
Political Science. New York: Holt, Rinehart and
Winston,1960.

Rieff, Phillip, Freud, the Mind of the Moralist. New 
York: The Viking Press, 1955.

Riesman, David. Individualism Reconsidered. Glencoe;
The Free Press, 195^« ™—

Simonson, Harold P. Cross Currents. New York: Harper
and Brothers Co., 1959.

Snyder, Richard C., and Wilson, Hubert H. Roots of
Polit ica1 Behavior. New York; Holt, Rinehart 
and Winston, 1949.

Spitz, David. Democracy and the Challenge of Power. New 
York: Columb ia Un ivers i ty Press, 1958. ~



92

Thurmond, Arnold. The Future of Democratic Capitalism. 
Philadelphia: University of Pennsylvania

; Press, 1950.
Truman, David B. The Governmental Process. New York: Holt,

Rinehart and Winston, 1951.
Ulmer, Sidney S. introductory Readings in Pol itical Behavior

Chicago: University of Chicago Press, 1961. ~
Wallas, Graham. Human Nature in Politics. New York:

Appleton-Cehtury-Croft, inc., 1920,
White, Leonard D. The State of the Social Sciences. Chicago 

University of Chicago Press, 1956.

Art icles and Per iodicals
Cook, Thomas I. “Democratic Psychology and Democratic 

World Order," World politics, I (July, 1949), 
553-564.

Froman, Lewis A., Jr. "Personality and Political
Socialization," The Journal of Politics (May, 1961), 
pp. 376-384.

Fromm, Erich. "The Choice in Europe," The Progressive,
XXV (November, 1961), 7-11.
. "Man Is Not a Thing," The Saturday Review,

XL (March, 1957), 9-11.
 ____________"The Present Human Cond i t ions," The Amer ? can

Scholar, XXV (Winter, 1955-56), 29-35.
"What Shall We Do With Germany?" Saturday Review 

of Literature, XXVI (March, 1943), 10-12.
Green, Arnold W. "Sociological Analysis of Erich Fromm," 

American Journal of Sociology, LI (May, 1946), 
535-540. — — —

Berberg, Will. "Freud: Religion and Social Reality,"
Commentary, XXI II (March, 1959), 279-284.



Kar iel, Henry S .  “The Normative Pattern of Erich Fromm* 
Escape from Freedom,11 Journal of Politics,
XIX (November, 1957), 640-650. "

Keeskemeti, Paul, '‘The All Powerful I," Commentary,
XXI I (February, 1956), 176-177.

Wertham, Fredric. m'Harx on Freedom,® The Progress ? ve,
; XXV1 (January, 1962), 51.

Wharton, John F. ^Evolution and the Human Mind," The 
Saturday Review, XXXV (February, 1952), I6-T9.


