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CHAPTER I 

INTRODUCTION

The social functions of language.— Men have long recog
nized that without language there would be no human society, 
and social scientists have said It so often that it seems 
almost pointless to repeat It. But so few of them have gone 
beyond this that it is not at all unjust to say that "to-day 
we are only beginning the study of the functioning of 
language in society. *!

Linguists have long stressed the dependence of society 
on language, as we can see in Bloomfield1e remark that "the 
division of labor, and with it, the uhole working of human 
society, is due to language."* 2 Similarly, Sturtevant has 
called a language "a system of arbitrary vocal symbols by 
which members of a social group cooperate and interact,"3 
giving it, as he says, a "social function," They have also 
recognized that as a result of this dependence, language has 
come to be far more than Just a means of cooperation and 
interaction. The French linguist Vendryes has observed:

^Lewls, 1948, p. 228.
^Bloomfield, 1933» P* 24.
^Sturtevant, 194?, p. 2.
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In the social group, whatever it is and however 
extensive, language plays a role of prime 
Importance, It is the strongest bond uniting the 
members of the group; it is at the same time the 
symbol and safeguard of their community. What 
Instrument is more effective than language in 
affirming the existence of the group? • , • 
language is the means of understanding between its 
members, their sign of recognition and their 
rallying point.^
Linguists, however, have been primarily interested in the 

system of symbols, rather than in the role this system plays 
in society. Types of speech must of course be thoroughly 
described, whether they are street-corner lingos or great 
national languages, before their functioning can be observed 
and the sociological significance of their use determined. 
Here, certainly, linguists have done a tremendous amount of 
work, though we need to know more about varieties of language 
within speech communities than we do now. For example, it 
can be said with considerable Justification that no one 
Nspeaks English" but that rather, in our speech community, we 
all speak some variety of English (remembering that however 
languages are defined, they are abstractions from speaking 
behavior). Yet the tremendous Job of describing the types of 
American English is still far from completion.

Bloomfield sees a speech community cut across by "lines 
of weakness" separating groups of people who speak more to 
themselves than to outsiders.5 This separation, brought

^Translated from Vendryes, 1921, pp. 282-83• 
5see Bloomfield, 1933, PP. *7-52.



about by either, geographic or sooial distance, results in the 
formation of varieties of the language common to the wider 
community. Those.types of English labelled "good* and "bad" 
in America, which Bloomfield prefers to call standard and 
non-standard. are based on social class. They are used in 
different social contexts, which means, though he does not 
use the words, that they have different social functions.
He recognizes further differences within standard English, 
often cutting across each other, based on locality, class, 
occupation, age, and family tradition, and sees non-standard 
speech likewise divided into different types on similar bases 
to standard, though perhaps even more subject to regional 
variation.

Although linguists have pointed out that different 
languages may function in different ways in society and have 
demonstrated some correlation between types of language and 
social groupings, not many anthropologists have become inter
ested in this problem. They too, however, have made theoret
ical contributions of fundamental importance. White's insis
tence that the symbol is what made man human, and thereby 
made primate society human fsociety, is one of the best 
examples.& Such a view is basic not only to the concepts of 
culture and society in general, but is particularly essential 
for any work done on the relationships of language to the rest 
of culture and to its functions in human society.

^White, 1949, pp. 22-39.
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But until recently these relationships were too seldom 
considered by field workers, who Indeed separated language 
and culture so thoroughly in their descriptions that two 
anthropological linguists were moved to complain that "one 
might infer from some ethnographies that houses are built in 
sullen silence.*7 Most anthropologists are so used to saying 
that language and culture are not related, meaning that lin
guistic stocks and culture areas do not coincide, that they 
at times fall to mention the equally obvious fact that a given 
culture and its oorrespending language are connected by the 
closest possible ties. Lowie realises this when he answers 
the question, "when is a culture "broken*?" with the guess 
that"a culture survives so long as a considerable number of 
its bearers use the vernacular for intra-tribal communication."®

An indication of a newer approach to this problem can be 
seen in the work of men like Hoi jer$ who are primarily inter
ested in language as a part of culture and who recognize that 
"language and culture" is really an artificial distinction.
Here there is no confusion between the speech of a community 
and the linguistic stock to which the language belongs. Hoijer 
affirms that "the interrelation of language and other aspects 
of culture is so close that no part of the culture of a 
particular group can be studied without reference to the 
linguistic symbols in use."9

7voegelin and Harris, 1947, p. 588.
®Lowie, 1940, p. 84.
SHolJer, 1948, p. 336.
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Malinowski was & pioneer in attempts to study language 

together with the rest of culture. He says flatly that since 
"language is inter-twined with the education of the young, 
with social intercourse, with the administration of law, the 
carrying out of ritual, and with all other forms of practical 
cooperation . . . the Amotion of language within these 
activities • . , is the primary linguistic problem of the 
cultural anthropologist— whatever the grammarian,. . . may 
look for."10 Although he does not anticipate completely 
later discussions of the functions of language, he does say 
that it "functions as.a link in concerted human activity, as 
a piece of human behavior. Leaving aside the question 
whether language has to be interpreted and studied only as 
behavior and in connection with other parts of culture, hie 
work is extremely valuable for pointing out relationships 
between speech and other kinds of cultural behavior.

It is significant that it was a scholar like Sapir, with 
interests in both linguistics and anthropology, who first: . 
attempted a systematic listing of the functions of language. 
Calling the primary function communlcation. he also mentions, 
in a statement which recalls Vendryea, a function of 
socialization meaning "not merely the obvious fact that 10 * 12

10Malinowski, 1935* p. viii.
^Malinowski, 1925, p. W .
12See Sapir, 1933, p. 159. .
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significant social Intercourse Is hardly possible without
language, but that: the mere fact of a common speech serves as
a peculiarly potent symbol of the social solidarity of those
who speak the language, *^3 He also says that language has
the functions of establishing rapport, transmitting and
accumulating culture, and "Individualizing" people at the
same time that It socializes them. •

Outside anthropology and linguistics, at least, one
sociologist has also gone Into the matter to:some extent.
Bossard, writing on bilingualism, speaks of the "sociological
role of language,* and remarks that it functions both to
transmit culture and to symbolize it.***' Further he sees that
language does not exist in a social vacuum for

The attitude toward a language cannot be separated 
from the attitude toward the people whose language 
it is. The upper classes develop the socially 
accepted medium of speech so that deviations from 
it appear also as deviations from upper class 
status.13
In 1945, George Barker, an anthropologist, reviewed 

previous discussions of the role of language in society and 
defined the social functions of language as "the ways in 
which the language spoken by a group of people is related to 
that group1s social position and organization.Reworking * 5 6

^See sapir, 1933, p. 159. 
l^Bossard, 1945, p. 700.
l5Ibld., p. 701.
l6Barker, 1945, p. 228.
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the earlier suggestions he arrived at a oonoise formulation 
giving language two principal functions, one /which defines 
the group and the other which defines social relations within 
the group:

The group-defining function of language seems to be 
as old as human culture Itself, and may be considered 
in three aspects: the coordination of group activity,
the symbolizing of group membership, and the trans
mission of patterns of thought and behavior . . . .
The second main social function of language— the 
group-relating function— may be considered under two 
aspects: the defining of relations between groups,
and the relating of the individual to the group. •L7 ,
Barker later Investigated linguistic behavior in a

Mexican-Amerlean community, the Spanish-speaking segment of
Tucson, Arizona, to see whether problems of acculturation
could be attacked by means of his formulation. Since the
first use of this linguistic approach to social and cultural
problems was made in a bilingual community, it is interesting
to see what notice has been taken of bilingualism in earlier
studies of culture contact and change.*8 if language is

^Barker, 1945, p. 232.
^^Bilingualism has been defined as "native-like control 

of two languages" (Bloomfield, 1933, p. 55), but there are 
plausible arguments to the effect that there is no such thing 
as absolute or ideal bilingualism. It has also been suggested 
that the term include "any knowledge whatever, of two languages* 
(Swadesh,. 1941b, p. 60). In this paper bilingualism will 
refer to something in between, l.e., a command of two languages 
adequate for speaking and understanding in most circumstances, 
but with no requirement that ability even approach equality 
for the two languages. This will also apply to trlllngualism 
and multilingualism as used here, after the necessary changes 
have been made#
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related to the social status and organization of a group, it 
should be far more obvious to an outside observer in a multi
lingual community, where an appreciable number of people speak 
two or more languages, than in a monolingual one, where only 
different varieties of one language are found.

Bilingual communities are of two types according to 
Swadesh.^9 in many parts of the world there are areas, , 
ranging from single communities to whole countries, which 
have been bilingual for generations and seem likely to remain 
that way. The other type is a community in transition from 
being monolingual in one language to monolingual in another.
If we consider smaller social aggregations, another kind of 
community must be reckoned with, though actually it is a 
special case of one or the other of the types above. There 
are bilingual groups which are only segments of larger communi
ties, which themselves tend to be monolingual. This is the 
sort of situation found in the cities of the southwestern 
United States, with the exception of some border towns.

7 » #
Although one segment of the community, the Mexican-Amerloan 
group, is bilingual, the other main segment, made up of Anglo- 
Americans, tends to be monolingual, despite the presence of 
some bilinguals.in.the group.

Anthropologists investigating culture change in bilingual 
groups have often observed the interplay of the two languages 1

19Swadeshi 194-lb, pp. 60-61.
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spoken and its relationship to other aspects of the cross- 
cultural situation. Redfield paid considerable attention to 
bilingualism in his community studies in Yucatan, showing how 
differences in the amount of Spanish and Maya spoken,the 
situations in which they were used, and the prestige in which 
they were held, were correlated with other differences found 
along the folk-urban continuum in the region.20 In hie study 
of a Freneh-Canadian parish. Miner not only refers to bilin
gualism, which is rather limited there, but also to the 
different kinds of French spoken in the area, and the attitudes 
concerning them.2!- Mead’s survey of the changing culture of 
the "Antlers,? a Plains Indian tribe, also contains informa
tion on bilingualism in the reservation community and a 
discussion of its significance.22 .

Many other examples could be given, but it is still 
possible to make the observation that anthropologists studying 
culture change have paid little attention to what Swadesh has 
called the external history of language, except for the inves
tigation of linguistic borrowing. He,makes the distinction 
between the Internal history of a language,-referring to its 
own development (the usual subject.matter of linguistics), 
and its external history, concerned with the Influence of 
outside factors such as the number of speakers, their socio-

20Redfield, 1941, pp. 23-24, 42, 46, 54; 1950, pp. 139-141.
ZX-Miner, 1939, pp. 31-35, 242-248.
22Mead, 1932, pp. 122-123, 126-127.
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economic organization, and their contacts with other linguis
tic groups.23 Too .little Is known about the Interrelation
ships between these two sets of factors, but It should be 
kept In mind that the social functions of a language stem 
primarily from external features of linguistic history.^

For a thorough analysis of bilingualism In a cross- 
cultural situation, closely tied to problems of the function
ing of language In general, we must turn to Barker's work. 
This does not hare all the answers, but It does show one way 
to go about getting them. Of particular Importance are his 
two basic postulates, which he outlines as follows:

The first of these is that the linguistic behavior 
of any given individual exhibits a systematic 
patterning which can be defined objectively In 
terms, first, of the limits of the system, second, 
of the parts of which it is composed, and third, 
of the relative frequency of use of the various 
parts in standard situations. . . .
The second . • • is that through its function of 
entering intimately into the definition and 
constant re-definition of all inter-personal 
relations, language indicates the limits of the 
categories of the inter-personal relations into 
which a given individual enters.25

23swadesh, 19*Ha, p. 235*
^Badcliffe-Brown speaks of features of linguistic history 

connected with social structure in very similar terms: "Thus
the spread of language, the unification of a number of separate 
communities into a single speech-community, and the reverse 
process of subdivision into different speech-communities, are 
phenomena of social structure. So also are those instances 
in which, in societies having a class structure, there are 
differences of speech usage in different classes.N (1940, p. 7)

barker, 1947b, p. 14.



11
Working from these he discovered four relationships 

between linguistic behavior and social behavior In the 
Mexioan-Amerioan community of Tucson in the middle nineteen- 
forties. First he found that the two languages Involved 
were used In varying ways In interpersonal relations: Spanish
predominated in familial relations but shared the field of 
Informal relations with English. Formal relations were tend
ing more and more to be characterised by a use of English,
In some degree because formal Spanish was not widely known. 
English was even more dominant In the field of Anglo-Mexlcan 
relations.

As a result of this division of function between the two 
languages (parallel. It might be added, to speaking colloquial 
English at home and In Informal situations while using a 
closer approximation to literary standard on formal occasions) 
the languages themselves came to symbolize the relationships. 
In particular, southern Arizona Spanish was Identified with 
the home and parish in the community, the most "Mexican" part 
of the people's lives, and therefore, it became a symbol of 
the minority group. English,- on the other hand, was Identi
fied with the Anglo group, symbolizing it and Its social 
position, so that its use within the Mexican group in some 
situations Indicated an adoption by its members of some of 
the Anglo group's cultural values.

Starker, 194?a, pp. 195-200.



It Is striking that: much the same picture can be Inferred 
from Ruth Tuck1 s report on the Hexloan-Aaerloan community In 
"Desoanso, * California. She showed how Spanish functioned to 
symbolize the group for both members and outsiders, and how 
it therefore came to have greatly differing values for the 
Mexican and non-Mexican groups.27 Both her study and Barker1a 
also seem to bear out the. contention of the linguist 
Henrfquez Ureffa that Spanish is frequently considered an 
inferior language in the southwestern United States, because 
of the inferior economic position of Its speakers; although 
It by no means always follows that Mexlcan-Amerlcans "give 
up Spanish for English because they expect to gain by the 
change. *28 ,

Barker further saw that different linguistic behavior 
patterns were present in the community, closely correlated 
with social relations. For example, those who favored English 
in conversation with Anglos looked for social mobility through 
Anglo contacts. . For them English had a higher social value 
than Spanish, at least in some respects, in contrast to those 
who were shy about .their English and looked for mobility, if 
at all, within the Mexican community. These were the two 
main patterns found— individuals showing the first tending 
to be American-born, while many exhibiting the second were 
Mexican born. „

27Tuck, 1946, pp. 97-98 and passim.
28iranslated from Henrlquez Urefia, 1938, p. xviii.
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His third main finding was a similar correlation between
' Vl .

the linguistic behavior of the group as a whole with its 
social position. Put simply, the subordinate position of the 
Mexican community was shown by the fact that its members had 
to learn English to get along, much less get ahead, in the 
larger community.

Last, Barker.found that in analysing the linguistic 
behavior of the group, three basic conditions in the accul
turation situation could be inferred: psychological as well
as social subordination of the Mexloan-Aoerloan population; 
cultural as well as physical segregation of the group; and 
different types of cultural orientation and divergent social 
goalsj as shown by the differing behavior patterns*

In summary, these points may be listed by the headings 
given them by Barker, who presented them as hypotheses to be 
checked in other areas:

1. Division of the social functions of language.
2. Congruity of the individual's linguistic behavior 

patterns with his social relations.
3. Congruity of the group's linguistic behavior 

patterns with its social relations.
4. Correlation of linguistic behavior patterns with 

acculturation conditions*
Barker later studied the Pachuoo argot or Jargon of 

Tucson in 1947-48 and found further correlations between 
linguistic habits and other types of behavior.^9 First,

29Barker, 1950, p. 25.
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Paohuoo functioned as the private language of some Mexican- 
Amerioan boys and young men who did not and could not feel 
at home in either Anglo or Mexican society; it set them 
apart from both and was used as a vehicle for transmitting 
values in conflict with those of either society. Second, in 
diluted form, it functioned for almost all members of the 
younger generation as a mark of being up to date and on the 
ball.

Bossard *8 work on the linguistic aspects of social 
status anticipated Barker1s Tucson studies, but while done 
on a small scale, with only seventeen cases, the findings 
check with Barker's on many points. Bossard found that 
linguistic behavior was extremely important in defining a 
person * s social position, which is Barker * s second hypothesis. 
He concluded that the linguistic identification with status, 
operating in an essentially monolingual country has one 
dimension: status is determined in terms of approximation
to the.“socially acceptable form of expression" set up on a 
basis of class usage, l.e., the standard language. But in a 
country with linguistic minorities there is.also the factor 
of bilingualism, and "in this added dimension, a second 
language and its vestiges are bound up with the status of the 
particular minority group which speaks that; language."30 
This, of course, is Barker1s third contention. It now seems

30Bossard, 19^5, p. 709
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clear that further work along these lines will provide 
increasingly-valuable data, 31 and that: perhaps this is the 
beginning of a new field of specialization In anthropology.

The problem in Pasoua.— We could expect from the studies 
already mentioned that the Yaqul Indian settlement of Fascua 
on the northwest edge of Tucson, a full-fledged bilingual 
community with almost everyone fluent in Yaqul and Spanish, 
would provide the opportunity to check the conclusions men
tioned above. Further, since the younger people in the 
community are trilingual, speaking English too, the possi
bility of finding an even more complex situation would seem 
to be almost certain. When I began to associate with some 
of the young men in the village in the summer of 1950, after 
moving there in connection with another problem, I was 
Immediately struck by the apparent ease with which they 
handled three languages. Nor was it easy to see any reason 
or logic behind their choice of Spanish or Yaqul on different 
occasions, although it was quite clear that they often used 
English for my benefit.

Soon I discovered that there were men who spoke English 
well and those who spoke it poorly and also that there were 
some differences in ability to speak Yaqul and Spanish. It

31sinoe this was written the writer has discovered a 
recent article on Japanese-Amerlcan linguistic behavior which 
makes some important additions to the growing amount of 
information on this subject (Spencer, 1950).
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also began to be clear, that despite Individual variations, 
there were patterns of usage, so that It was possible to 
predict which language would be used under what circumstances. 
When I became familiar with Barker's work I felt that It 
provided a framework for studying the situation and also a 
chance to relate It to similar situations elsewhere.

There were, putting it most, simply, two questions about 
the linguistic behavior of the men which I wanted to answer:

1. What patterns.were present In their use of the three 
languages, and what: were the bases of ohblce underlying these 
patterns?

2. What could be: Inferred from the patterns concerning 
the future of Pascua as a society maintaining a distinct 
culture?

Paraphrasing the fields of Interpersonal relations 
defined by Barker,32 a hypothetical pattern for the linguistic 
usage of the young men was set up as a guide in order to 
acquire data comparable to his. Mention need only be made 
now of the headings for which different types of usage were 
postulated: (1) familial relations, (2) informal relations,
(3) formal relations, principally concerned with ceremony,
W  Yaqui-Mexlean relations, (5) Yaqul-Anglo relations. If 
my advance assumptions were substantiated by the Information 
acquired, or if other patterns of a different sort were 
found, I would then be In a position to answer the first

3 B̂arker, 1947a, p. 195.
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question and to check Barker's first hypothesis. While men
tioned earlier it is a good idea to repeat it here in hie words:

In a bilingual minority group in process of culture 
change, the functions originally performed by the 
ancestral language are divided between two or more 
languages, with the result that each language comes 
to be identified with certain fields of interpersonal relations.33
It was also anticipated that Barker*e other three 

hypotheses could be checked, helping to answer my second 
question. This would depend on what I learned of the men as 
Individuals, that is, how they fitted into the Tucson community 
and what their reactions to the total social situation were. 
Fieldwork done earlier by Spicer in Pasoua and Getty generally 
for Tucson could serve as a background for determining this, 
since their findings clearly indicated a fairly low social 
status for the Yaqule in the larger community.3*

The decision to restrict the field of observation to 
young men primarily, while made for the reason that it was 
the simplest: approach in view of the position I then occupied 
in the village, does not, I believe, prevent the findings 
from being applied to the community at large, though of 
course more intensive study would have supplied greater 
precision. Although the information gathered does not 
include a detailed picture of the linguistic patterns which 
prevail among the older people, this factor is not too serious

barker, 19*7*, p. 195.
3*Spicer, 19*0, passim: Getty, 1950, pp. 212, 215-216, 222.
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a hindrance when considering the future of the community.
If the culture of Paeoua, which can be distinguished from 
Tucson Mexican-Amerlcan culture chiefly on the basis of its 
distinctive religious complex and language, is maintained 
beyond the next few years, it is the people of the age group 
dealt with here who will do it. The important ceremonial 
positions will have to be filled by young men if the ceremonial 
life of the village is to survive. Probably more serious 
than the omission of older people is the limitation to men 
only, but much of the data on linguistic usage naturally 
applies to the young women as well, and differences in 
pattern which do exist have been recognised.

The methods used to gather information included both 
participant observation and interviewing. As I was already 
living in Paeoua, I was able to listen to the men talk in a 
great variety of circumstances. My residence there lasted 
from mid-June 1950 until mid-March 1951 and during the summer 
of 1951 frequent trips were made to the village. It was 
inevitable that observations were more thorough for some of 
the men than with others, but the material gained from inter
views helped give a more rounded picture. The interviewing 
was formal to the extent that their statements were written 
down at the time and was generally carried out in English, 
with only a few questions and answers In Spanish. This use 
of Spanish was in accordance.with the linguistic patterns 
developed during my.stay in Pasoua and does not indicate a 
breakdown in English communication.



While I knew almost all of the younger men In the village 
and to some extent participated In activities with them, 
something more must be said concerning the selection of the 
men Interviewed, since much of the Information came from them. 
Spicer In 1947 repeated an older estimate placing the popula
tion of Fasoua at 450,35 a figure which still seems fairly 
reasonable. Since many of the people Included live on ranches 
and In cotton camps and railroad sections for a large part 
of the year, and only come to the village for brief periods 
during the year, it is difficult to arrive at a precise 
figure. Of the 450 it appears on the basis of a partial 
count that there are 60 to 75 men between the ages roughly 
of 18-35. Thus it appears that perhaps a sixth of this age 
group was Included in the group of twelve Interviewed.

In picking the men two more or less unavoidable biases 
were present. The first is that the men were selected from 
those more or less permanently residing In Pascua during the 
time I lived there, so that the sample may be weighted to 
some extent by those with more urban experience, though how 
far this is true it is impossible to say. Eleven of the men 
were from Pascua while the other stayed most of the time at 
a railroad section on the other end of town. The second bias 
is that the men were among those I knew best, though an 
attempt was made to counteract this by including individuals 
representative of different social statuses which might

35gpioer, 1947, p. 11.
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Influence linguistic behavior.

SOCIAL STATUSES OF MEN INTERVIEWED
TABLE 1

Person Age
Itarital
Status ,
' .... ;

Education
Work

derem.
Work
r

Veteran
?Years grades

A ' 19 Single 10 Agr. No NoB 22 Single 5-6 5 Agr. Yes No0 23 Married 6 3 Agr. Yes NoD 26 Single 8 8 Con. No YesB 25 Widower 7-9 5 Agr. Yes NoF 26 Widower. 8-9 7 B.R. Yes No» 27 Married 11 4 Con. Yes Yes
H 28 Married 6-7 2-3 Agr. No Yes
I 30 Married 12 4 Con. Yes Yes
J 30 Married 9 4 Con. No YesK • 30 Married t 4 Gbn. No Yes
L 31 Married 6-7  ̂ . - Con. Yes Yes

Of the twelve men, ranging in age from 19 to 31, seven 
were married, two were widower a and three single. All of the 
nine who were or had been married were fathers except one.
As for education, there; was a range of three to eight grades 
completed, though the number of years In school was from 
about six to twelve. Occupations included a small variety of 
unskilled to skilled agricultural and construction labor, 
both steady and intermittent. Seven of the twelve were 
veterans, and here the sample was weighted in favor of those 
with the widest experience with American culture, since less 
than half of the men of military age had military- experience. 
Seven of the men participated in the ceremonial life of the 
village and another had within the last ten years, while the 
remainder apparently had not had such obligations as adults.
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Here the sample is more representative and members of the 
three major ceremonial societies were included, though other 
kinds of participants were not. This information may be 
grasped more quickly from the preceding table.

It is a good idea to close this discussion of method by 
stating both limitations and possible good points of the work 
as a whole as I see them, so that the results and interpreta
tions can more easily be taken for what they are worth. Any

. istudy of this sort should include the recording of texts in
all kinds of situations, but mechanical and other difficulties
made this impossible. The lack of sufficient textual material
is responsible for the lack of precision at many points in
the report. Second, I cannot claim to have the same facility
with languages as the men about whom this paper is written.
At worst I was able to tell whether Yaqul or Spanish was -
being spoken; at best I was able to understand what was said
in Spanish and to get a rough idea of what was being talked
about in Yaqul; usually I found myself somewhere between the
extremes. Perhaps the most serious shortcoming stems from
the fact that the problem was worked on as a part-time job 
; • • until late spring in 1951 when most of the interviewing was
done. This meant that I was unable to participate in activi
ties to the fullest: extent, not only lessening the amount of 
observation but also limiting the kind. For example, I was 
never on any kind of job with them— I am still kidded for not 
going cotton picking— so that I have had to depend entirely on 
their descriptions for linguistic patterns in work situations.
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On the credit aide, I feel that my close association 

with the men lasting over a far longer period than would 
normally have been necessary to gather the basic data, made 
It possible for me to get Information that a person they did 
not know as well would have missed. Beyond this, the length 
and closeness of the association enabled me, in some small 
degree at least, to see life as the men of Paecua do. Not 
until I left Paecua did I realise how much my own behavior 
had come to be determined by their ideas of what was right. 
Finally, the rough draft of this report was read through by 
two of the men. Their suggestions, which have generally 
been followed, were concerned almost entirely with matters 
of presentation and not with the conclusions.

Notes.— .The simplest forms of reference to ethnic groups 
have been employed. While such terms as Anglo, Mexican, and 
Xaqui may be objected to on several grounds, some short way 
of referring to the groups has been necessary. In many oases 
where the words have been used they could be considered as 
abbreviations for such terms as Mexlcan-American, Anglo- 
American, and Yaqui-Amerlcan, but in any event they always 
refer to cultural heritage rather than to race or citizenship. 
When social class is discussed it refers only to relative 
socio-economic position; this is perhaps not an unnecessary 
caution, since some people are inclined to equate "lower 
class" with something which goes by the name of "low type. *

Phonetic symbols have not been employed except in a very 
few cases, so that quotations in Spanish and English are given 
in the traditional spellings. Yaqui has been represented in 
the alphabet proposed by Kurath and Spicer in their study of 
the language (1947). While this does not follow rigidly the 
principle of only one symbol per phoneme, it is the simplest 
to print of the several orthographies which have been used 
for Yaqui and is the most obvious to people accustomed to 
English spelling. As a very rough guide it might be said that 
the consonant symbols are as in English and the vowel symbols 
as in Spanish, with doubled signs indicating length. Occa
sionally the abbreviations Y., S., and E. have been used for 
Yaqui, Spanish, and English, respectively.



CHAPTER II

THE MEN AND THE VILLAGE

Paacua and it# culture. — Pasouans and out aiders alike 
refer to the Yaqoi community in northwest Tucson as "Barrio 
Paacua" or "Paacua Village.* Along the west side of town 
from Paacua on the north to Barrio Libre in the south, an 
area largely occupied by Spanish-speakers, are districts 
called barrios by the people who live there, although many 
Anglos in Tucson have undoubtedly never heard of the word. 
While to a large extent these do not have, or no longer have, 
distinctive features like those which differentiate the
barrios of a Mexican town, taken together they may still be

-

contrasted with the districts where Anglos live in the rest 
of the city.

It is in the barrios where features of Mexican culture 
have been maintained to the highest degree in Tucson, The 
generally substandard housing is often of adobe; meals are 
characterized by tortillas, beans, and chile; and the religion 
is predominantly Roman Catholic in the Mexican tradition, 
with the survival of many folk customs. These generalizations 
hold true in large part:for the people of the barrios regard
less of whether they are Mexican, Yaqui, or Papago, though 
some of the features are losing out in competition with 
elements from Anglo culture.
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Althou^i Yaqula were living In the area on what wae then 
the northwest edge of the city for some time. It was not 
until 1922 that the village was established. The terms 
"village* and "barrio" reflect the fact that despite the 
different backgrounds of the older Yaqula who founded Paseua, 
their memories of life In their original home In southern 
Sonora and their common experiences In the United States 
combined to make Paseua In many ways a folk society. Nor 
are the terms Inappropriate eiren today, since they Indicate 
that Paseua remains somewhat isolated and distinct from the 
rest of Tucson. With equal justification, however, Paseua 
can be thought of as one of the neighborhoods of a large 
urban community; officially it is neither a barrio nor a 
village, but only "Paseua subdivision." The community cannot 
easily be characterized as either "folk* or "urban," since 
either term would obscure the actual situation, though it 
can be said that in the almost thirty years of its existence 
Paseua has become steadily less folk-like and more urban.

The young men of Paseua today, then, have grown up in a 
changing society, although they, their parents, and the rest 
of Tucson may have been largely unaware of this. The oldest 
of the young men, those of around thirty, were b o m  Just 
before Paseua was established, but generally speaking, their 
lives have been coterminous with that of their village.
These men were between adolescence and manhood in 1936-37
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when the Bpicere lived in and studied the community, while 
the youngest, members of this age group were still little 
boys. Not all of the young men were b o m  in Pasoua, nor did 
they all live there throughout their childhood, but. 8ploer*s 
report on the community can still serve as the background for 
this study. While some of them grew up on ranches or railroad 
sections and seldom came to Pasoua or Barrio Libre, the other 
Yaqui settlement in Tucson, and others spent most of their 
childhood in these settlements, their experiences were still 
enough, of a kind so that little precision is lost in assuming 
that they were the seme.

To understand the young members of Pasoua society today 
we need to know what the culture of the village was like 
while they were growing up. The outlines of this culture, 
as Spicer saw it fifteen years ago, are still present, if by 
this culture we mean things which only Pasouans have in 
common. Because of this, the following picture of Pasoua in 
the nineteen-thirties will be given in the present tense. It 
is not until we look at the things which Pasouans share with 
Mexicans and Anglos, and at the conflict in the village 
between elements of these cultures, that we see the obvious 
and unmistakable changes which have taken place.

Since it has already been intimated that Pasoua shares 
some features common to folk societies everywhere, it is not 
surprising that the social organisation rests quite strongly 
on kinship ties, and that the elementary family and the
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household are the basic groups in the society. V  The house
hold is by no means an extended family in all cases, but 
consists usually of more than one elementary family whose 
members occupy the same house or group of houses on a fenced- 
in parcel of land. Regardless of who owns the land— either 
through legal title or squatter1 s rights— the household may 
be considered the land-holding unit, and the need of all the 
members of the household is usually recognized before the 
legal right, in Anglo terms, of any one of them.

This is merely one indication of the seriousness with 
which obligations connected with kinship are taken. It will 
be seen below how kinship attitudes and behavior are extended 
through the campedre system to non-relatives, but the exten
sion does not stop there. Within the ceremonial societies, 
and even in the village as a whole, people feel related to 
each other, so that mutual assistance, respect for older 
people, and other kinds of behavior originating in actual 
kin groups are frequently found and expected in the larger 
groupings.

Ritual kinship ties resulting from ceremonial sponsorship 
are very important in the social organization. People in 
Pasoua have sponsors not only for baptism, confirmation, and 
marriage in the Catholic church, but also for confirmation 
in a ceremonial society, confirmation by rosary in the Yaqui

^The description of Yaqui culture in this section is 
taken for the most part from Spicer1s community study of 
Pasoua (1940).
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ohuroh, and for putting on a saint1 e drees or. hftblto. This 
unites people In godparentr-godohlld relationships. In which 
the padrlno (godfather) and madrlna (godmother) join the 
parents In looking out for the welfare of the child, while 
he in turn le expected to give his godparents the same respect 
he pays his own. Equally Important, however, are the formal
ized ties which this creates between the parents of the child 
and the sponsors, who become oompadres and comadres to each 
other, which means that: they are to be friendly and respect: 
each other always and help each other materially In cases of 
need. Everyone In the village participates In some way In 
this system— as a child grows up he accumulates godfathers 
and godmothers, while In adult life he sponsors children on 
different occasions and enters an increasing number of 
compadre relationships.

The ceremonial societies make up the third system of 
social relationships by which the residents of Pasoua are 
linked together, although unlike the two already mentioned, 
this system does not include everyone. For men there are 
the male altar group, composed of maestros. or lay priests, 
and their assistants; the matachlnis, a dance - society dedi
cated to the Virgin Mary; and the caballeros and fariseos, 
who are only active during the Lenten season. The latter 
group included the masked performers, or ohapayekas. who 
represent the persecutors of Christ in the symbolic re-enact
ment of the Passion which is part of the annual Easter ceremony.



The patron of both of these latter societies Is Jesus. Women 
may belong to the women's altar group, or may sing together 
with the maestroa in the services.

Only the mataohinla. caballeroa. and farlseos seem to be 
societies as such, with a definite organisation and chain of 
command— the term is appropriate since the organization follows 
military lines— but all of the above groups have in common 
the fact that practically all of their members belong by 
virtue of a promise or vow. When a young person is sick and 
other means for curing have failed, his parents make a 
promise to Jesus or the Virgin that the child will serve 
them for life as a member of one of the societies if he 
recovers. This may also be done by an older person for him
self. Other ceremonial figures, such as the pasoola and deer 
dancers, along with their musicians, participate without 
having promised to do so.

The rigorous service which ceremonial participants per
form is called tekioanoa. the same Yaqul word used for work 
at a regular job. The connection is obvious since both 
require physical hardihood and both take up considerable time, 
and once a vow has been made, service is an important to life 
as remunerative labor. Spicer counted 171 days on which some 
sort of ceremonies were performed in a year's time, though by 
no means all of these involved the participation of members 
of all the societies.



29
These ceremonies follow the Roman Catholic calendar.

The events commemorated In this in which Pasona shows the 
most: interest are those? of the Lenten season, particularly 
Holy Week; the Finding of the Holy Gross on May 3; and All 
Saints and All Souls days, "the days of the dead," on.November 
1 and 2. Certain saints days, especially that of San Ygnaolo, 
the patron of Pasoua, on July 31# are also the occasions for 
special observances involving members of more than one of the 
men’s societies* Though not actually a part of the ceremonial 
system of Pasoua as such, the people often make vows for 
pilgrimages to Magdalena, Sonora, in honor of San Francisco 
Xavier on October 4, as well as to the Papago mission of San 
Xavier Just south of Tucson on December 4.

In addition to these, Sunday services and vesper services 
for other saints days are also celebrated by the men’s altar 
group and the women singers, but the other societies do not 
always participate and there may be few or no observers. 
Noncalendric observances of individual life crises, particu
larly death, for which there is a funeral, a novena nine days 
later, and a ceremony to end mourning a year afterward, do 
draw large crowds. Some of these observances, like certain 
of the oalendric ones, are fiestas in which eating and drink
ing play an important partv The Easter ceremony, covering 
the whole period of Lent, brings back Yaquis from all over 
the state to participate and is also attended by non-Yaqui 
residents of Tucson and tourists.
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Xaqul religion— the meanings Involved In these ceremonies 

and In kinship and ooapadre relationships as well— .shows both 
Xaqul and Roman Catholic elements. It Is perhaps best charac
terized by calling It a reworking. In the light of earlier 
Xaqul concepts, of the Catholicism taught the Xaqule by the 
Jesuit missionaries. It Is still possible to label elements 
as either native Xaqul or Catholic, but the main body of 
belief today Impresses an outsider as being an adaption and 
reinterpretation of familiar Christian elements. It Is 
unfortunate that a fuller account of the religion, and the 
social organization as well, cannot be given here, since 
these are the realms of culture which Xaqule In Paecua still 
share with Xaquls In Mexico, the common understandings which 
were developed following their first contacts with European 
culture and before they were driven from their homes In the 
Rio Xaqul In the late nineteenth century. It is hoped that 
those who read this report will go to the sources cited for 
a more complete description of what. Xaqul culture is like.2

The need to find work outside of Xaqul society, making 
any sort of real isolation impossible, has kept the Arizona 
villages from being folk societies in any real sense.
Economic relationships with Angle employers and storekeepers 
were established by the first immigrants, even before the

^Besides the work of Spicer already mentioned (1940), 
there is an excellent account of the ceremonial societies In 
a recently published pamphlet by Painter (1950), which is 
the forerunner of a more detailed description of the Easter 
ceremony.
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Yaquls formed their new villages in which the eoelal organi
zation Just dieeaeeed took form. The majority of,Yaquls in 
Arizona have always worked at unskilled or semi-skilled Jobe, 
chiefly on cotton farms and on the railroad. The cotton 
picking: season.from August to January has traditionally 
resulted in a depopulation of Pasoua, with whole families 
moving to the ranohe e in the Santa. Cruz valley north of 
Tucson. Some families have found more permanent agricultural 
work and remain in two small Yaqui settlements in Mar ana and 
Eloy in this area, so that, while Pasoua is still their real 
home, they may not actually be there more than a week or two 
during the course of the year. This is also true of many of 
the railroad workers. Some men quite early, however, obtained 
piok-and-shovel work in town with local construction companies 
and a few ara skilled laborers of various kinds.

Despite the coincidence in the spring of the slack work 
period for farm workers and the busy ceremonial season of 
Lent, a serious conflict between ceremonial and economic . 
activity has long been apparent in Pasoua. It is more 
accurately a conflict between ceremonial leadership and 
holding a steady Job, since a man may participate in ceremony 
as an ordinary society member and still hold some kind of 
job at: the same time. This is the course most of the men 
have taken, but if a man feels strongly both the demands of 
the economic system with its monetary values and those of 
the ceremonial system with its religious ones, he is faced
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with deciding which le more Important to him. If he accepts 
ceremonial leadership, steady work is Impossible for at least 
two months In the spring, and if he has a family to support 
this can mean considerable hardship for all of them. But if 
he keeps on working he is neglecting his duties not only to 
other Yaquis, both living and dead, but also to Jesus and 
Mary. For this he will be criticised by the people of the 
village and he will be uncertain how hie neglect will be 
viewed by the dead and the supernatural beings*

The most drastic resolutions of the problem take the 
form,of denying fulfillment altogether to one or the other 
set of demands; some men have withdrawn into the society of 
Fasoua and have put their ceremonial duties.above all else,
while others have abandoned ceremonial activity in order to: .

keep jobs, and a few have left the society altogether by 
moving away. The psychological conflict in either case is 
severe. The great importance of the problem can be summarised 
in Spicer's words:

These facts • • . are not instances of individual 
maladjustment with small significance for the 
society as a whole; they are conflicts in the lives 
of men who hold positions which are vital for the 
continuance of the society. If those positions 
cannot be filled, the present character of the 
ceremonial organisation will have to be altered 
or it will break down altogether. • • • The 
exacting duties of a ceremonial leader, as they 
are now formulated, are not compatible with 
holding a job and supporting a family in the 
manner set by the surrounding culture. Men may 
still be sufficiently under the influence of 
Paseua culture to wish to be leaders in it, but 
they are then confronted with the physical 
impossibility of doing two things at once,3

^Spicer, 1940, p. 291.
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Childhood to manhood. — From the picture of the culture

of Paeoua during the childhood of the young men. It can be
seen that much of their early life was characterised by
close and Intimate ties with large groups.of relatives and
godparents, as well as with the sacred figures of Jesus and
Mary, But they lived not only in the laqul society of.
Paeoua, since, as they grew up, they came to participate
more and more in the larger society beyond.

Going to school was the first prolonged contact they
had with people from outside the small world of Yaqul settle*-
raents. Their experience here varied considerably, so that
the only generalisation that can be made concerning their
time in school is that all of them had some contact with the
school systems of one or more Arizona towns. Of the twelve
men interviewed, one mem went through eight grades in as
many years at one school, while the rest spent more time in
school, attending anywhere up to eight different ones, than
the number of grades completed would indicate. Humber of
years in attendance, however, does not mean that they went
throughout the year. The annual move of most families from
Paeoua to the cotton fields meant that the children usually
had little school in the fall. As one man describes it:

When school started we went to pick cotton. When I 
was a kid they didn,t force them to go to school 
like now. I went after January or February.
Further, while some families tried hard to send their

children to school wherever they happened to be, economic
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necessity, often meant that older children had to pick cotton 
along with their parents. Statements like *1 only went to 
the fourth grade— I didn't went to school steady; during the 
depression we went to pick cotton" are not hard for anyone 
who lived through the thirties to understand. Even when it 
was economically possible to go on, older boys in low grades, 
with the usual problems of people in this predicament, left 
school as soon as they could with a feeling of frustration. 
Vhen he was asked how long he went to school, one of the 
younger men replied:

Six years to sixteen, just through the fourth grade.
I Just passed by "special" and used to pick on the 
little ones. I couldn't learn nothing. At fifteen 
I didn't want to go to school anymore.
It is not difficult to see that the Yaquie had little

chance to advance very far in learning the basic skills and
elementary knowledge that grammar schools ordinarily teach.
Neither the children and their families nor the teachers
were prepared to handle the problems involved. Today almost
all of the men regretr that they had so little opportunity to
get much out of school and treated what opportunity they had
so lightly, but "when you're a kid you don't use your head,*
The schools, nevertheless, had a considerable influence since
they established a new kind of contact between Yaquie and
non-Yaquls. The woman responsible for the Paecua school,
which now bears her name, took an intensive personal interest
in the families as well as in the children. Such interest
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was in large part lacking in the schools In cotton towns, 
though children whose fathers worked for the railroad and 
stayed in one place fared best of all as far as amount and 
continuity of schooling went. The only person interviewed 
who finished elementary school was one of these,

Yaqul children in school not only formed relationships 
with their teachers, however, but also with other children, 
usually Mexican, though sometimes with Anglo children too.
Their association with the other kids seems to have been 
friendly and was characterized by an equality which that with 
their teachers did not have. The importance of the American 
school as an acculturative agency has long been taken for 
granted, but we are still not In a position to assess Its 
effects with any great precision, and we know even less how 
contact with other children in school can affect the processes 
of acculturation. In this case it is not possible to say 
just:how important a role the schools played, but they defi
nitely provided the men with their first real brush with 
Anglo-American culture and also intensified experience with 
Mexioan-Amerloan culture. Going to school was also the 
first of a series of experiences which were unlike those of 
their parents, an important factor for reducing the homogeneity 
of the society.

Not long after they started to school the children were 
also introduced to the economic aspects of Anglo culture; it 
has already been shown that work and school were often in
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conflict, Their early job experiences, however, did not 
Involve relationships unknown to the older members of the 
society. Most of them first worked at cotton picking or 
doing odd jobs in town. As they grew older and became cap
able of doing men*# work, they sometimes followed their 
fathers into railroad jobs or construction labor. A few men 
also joined the 0.0.0. around 19*K> and worked on various 
projects in southern Arizona, and at least one of them had 
some more formal schooling while he was in.

This brings us in time to the second intensive contact 
with Anglo American culture, when many of the young men went 
into the armed forces in World War II. While less than half 
of the men of military age were; in service— partly an indica
tion of what their low standard of living had done to their 
physical condition— the effect on the society as well as on 
the men concerned was great enough so that the war years can 
be thought of as the end of one period in Pascua history and 
the beginning of another. It is a tribute to Spicer's work 
that he uncovered the basic patterns and conflicts which are 
still present, but the description as a whole is no longer 
valid. Before the war Pascua1s contacts with the rest of 
American society were generally limited to the small range 
of economic relationships and those established by the 
children in school. This semi-isolation ended forever during 
the war, though It Is uncertain how much importance can be 
attached to the wartime conditions themselves as the causal 
factors for this change.
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The men who entered the army, navy, and marine corps 

found themselves in a completely new existence, which rested 
on values from the dominant Anglo culture, thought special 
values were also present in the military situation itself.
This experience lasted for periods of less than a year to 
four or over and the men saw not only far more of the United 
States than they had before, but also parts of Europe, Asia, 
and the South Pacific. During this time they made friends 
both in their outfits and with civilians here and abroad.
This of course was true for all men who went into the army, 
but for the Yaquis the contrast with their life before was 
greater. That they sometimes ran into intolerance and 
discrimination in and out of the army is well attested, but 
still they lived and fought as equals with other Americans.
The significance of this can be seen in the fact that when I 
first went to Pasoua the men and I from the beginning had a 
common ground in talking about what we went through during 
the war. .

Military service gave these men an intensive course in 
acculturation and since they were discharged the heterogeneity 
of Pasoua has increased with the addition of a group of men 
with knowledge and experiences not shared by the bulk of the 
people, and not even shared by all the men their own age.
From 19^5 or 194-6 to the present the men have led a life 
quite different in many respects from that before the war.
In the first place, only the oldest members of the group had
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taken men's roles in the society before their military 
experiences, while the youngest members were approaching 
manhood when the war ended, so that even In Pasoua's terms 
they have changed status. Secondly, the community as a whole 
has changed and is much leas a self-contained entity and much 
more a part of Tucson, the state, and the nation.

Life today.— The young men still live in the kind of 
households that they were brought up in as children, with the 
obvious difference that many of them are now husbands and 
fathers and even household heads. Kinship ties are still 
strong and the men are almost scandalised at the weakness of 
these ties in Anglo families. A man told me that his father 
was going to buy a lot In Pasoua when he retired from the 
railroad because "we like to live close together so we can 
take care of each other when we get sick." In 1950, when a 
survey was made In connection with land ownership, the men 
were living in households ranging all the way from three 
people: the man, his wife, and one child; up to thirty
people: the elementary families of three sisters and a
brother, as well as another brother who was still single. 
These groups remain cooperating economic units; a young mem 
out of work for a while has something to eat as long as 
anyone does and often even a little beer money.

The only apparent sign that kinship ties are losing 
their strength is the lack of respect for older people, about
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which they often complain, to be sure somewhat exaggeratedly. 
This complaint ia, of course, not limited to older people in 
Pasoua, nor la it new there since it was reported by Spicer 
during his stay. However, since the young men do feel more 
independent of their families than formerly, this independence 
is sometimes reflected in their behavior;

What has been said concerning the strength of kinship 
bonds today still goes equally well for oompadre and god
parent ties. Four or five godparents is about the average 
number that the young men can remember off hand, but gener
ally this only includes those living. The youngest members 
of the group have so far not established oompadre relation
ships, not having children of their own and not having been 
asked to sponsor the children of others. Older members have 
already gotten up to, and perhaps over, twenty oompadres and 
comadree. These figures do not tell the whole story however. 
The men follow the old custom of greeting their oompadrea as 
such and the expectations of friendship, respect, and assist
ance are fulfilled, but this may not be as true today as it 
was fifteen years ago. The men have some difficulty explain
ing oompadres to outsiders and persistently look for an 
English equivalent for the term; like anthropologists they 
are being forced to make an English word out of the Spanish 
designation.

Ceremonial life appears to go on as before and the 
changes that have taken place are not immediately seen. But



one needs only to compare the membership of the men's altar 
group of fifteen years ago with that of today to see that 
there are differences. Spicer reports that four maestros 
were living In Pascua and that; two more came to the village 
occasionally. Today there are two and only rarely does an 
outside maestro from Barrio Libre come In. Further, there 
is evidence of considerable Improvisation to make up for the 
absence of the right men at the proper times. For example.
In 1950-51# although there was a recognised leader of the 
matachlnl society, he only appeared in Holy Week of the 
latter year. In the summer of 1950 the chief dancer, a 
younger man, took over the leader's responsibility of arrang
ing for the appearances of the dancers, while the job of 
seeing to it that the dance went smoothly was filled by one 
or another of the regular members who happened to be there 
but not dancing. When the chief dancer left at the end of 
the summer for a permanent job away from Pascua, the 
mataohinis did not dance again until Palm Sunday. Men have 
also told how the old leader in the late thirties used to 
get up to sixty men (the number given by Spicer for the whole 
membership then) out for practice sessions, but these were 
not held in 1950-51* While the head of the farlseoa was in 
charge of the Easter ceremony in 1937* the captain of the 
Caballeros had this job in 1951* and seems likely to keep it. 
This, however, actually seems to be in line with older Yaqul 
practice, so it may be a different type of change than the 
others mentioned.

40



In general, with the exception of the men *8 altar group, 
the Importance of which cannot be overestimated alnbe they 
are the chief oustodlane of Xaqui belief and ritual, the 
relative numbers of men In the different societies does not 
seem to have changed greatly, though perhaps some fewer men 
have promises for service today. The important difference 
is that leaders are scarcer today and participation not so 
regular. One man told me that: in 1950 his total participation 
in the Easter ceremony was limited to watching the first 
Friday procession in Lent. This can be contrasted, however, 
with the faithful participation and hard work of the 
oaballero leader. Throughout Lent he not only saw that 
everything connected with the ceremony went as it should, 
but was responsible for all the necessary dealings with 
outsiders.

Attitudes expressed by the young men are in considerable 
conflict and the same person may sound quite proud of the 
ceremonies on one occasion and slightly apologetic at another. 
A man who carries out his own duties faithfully, when asked 
if another man did anything, replied, "no, he *8 lucky.* I 
have also been told that "the kids don’t seem to believe in 
it anymore," but the youngest participant during Lent in 1951 
was a ten-year-old farlseo corporal, whose absence from 
school had been arranged for in* advance. Also many of the 
mataohlnla who danced regularly were men in their teens, 
though this is customary since married men are not expected
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to dance frequently, and may by then be active in one of the 
other societies. Further, being active ceremonially involves 
submission to a strict discipline, for which the only motiva
tion appears to be an implicit belief in the meanings inherent 
in the ceremonial system. I once asked one of the leaders 
what language he spoke in asking people to do things. The 
answer came back with a significant correction, "not asking, 
telling. M

With the ambivalence apparent In behavior and attitude 
it is not really possible.to say Just where the men do stand, 
but most of them appear to believe quite deeply in their 
religion, while thinking at the same time that "the old folks 
are too serious about it." The older people themselves would 
very likely return a much stronger indictment against the 
young for.their laxity and unbelief, especially since they 
are convinced that all of them in Paaoua have it too easy 
when compared with the Rio Yaqui.

Getty quotes an older Yaqui to the effect that the 
"younger ones don't take so much part in Yaqui religion, but 
they're not in other religions either. . . they're not 
C a t h o l i c s . I t  is true that they are not "good" Catholics 
in the accepted sense; probably very.few have been to con
fession more than once or twice, for example, and some have 
never been. But for the majority of young men, both those

^Getty, 1950, p. 52.
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who still participate In the Yaqul rituals and those who do 
not, It Is quite misleading to say that they are not Catholics, 
and the rather persistent efforts of Protestant missionaries 
in Paeons have made hardly any Impression on their beliefs.
A man who firmly denies being religious has a picture of the 
Virgin of Guadalupe In his car and affirms, "yo tengo fe en 
los santos* ("I believe In the saints"). Church-going Is 
generally limited to baptism, confirmation, marriage, and 
funerals, but a few men occasionally attend regular services 
at a nearby Catholic church. The official policy of the 
Catholic church in Tucson seems to be unconcern with the 
Yaquls, but the Implication that the Yaqul religion and the 
Roman Catholic are distinct or in conflict, is one which 
most Yaquls would not admit. To them their religion is 
their own way of being good Catholics.

Neither coming to manhood nor having been in military
service have altered the economic life of the men to any

\

great extent on the surface. The recruiting slogan about 
learning a trade in the army generally did not apply to the 
Yaquls and they case back to jobs in the fields, on railroad 
gangs, and with construction crews. One of the men has said, 
*1 didn't learn a goddamn thing in the army— I had to go 
back to field work." But there,is a difference and it is 
apparent in statements like this; they are no longer satis
fied with field work and are doing what they can to get out 
of it. Those who have worked at something better, even



Intermittent construction jobs with the necessity of finding 
new ones quite often, will often accept the economic loss of 
being out of work before they will go back to the cotton 
fields, which to a few seems almost unthinkable. Many men 
who do farm work now stay In town and go out to farms by 
truck, which fits in with their desire to stay In town to be 
able to take any better Jobs that come along. Instead of 
being stuck In a cotton camp for several months.

Only a few men, mostly younger ones, have joined the 
laborers' union, whose Initiation fees and dues are the 
subject of much comment by members and non-members alike, 
but they have achieved more security, with better chances 
for steady work with good pay. Others, regardless of their 
feelings, have had no other recourse than to work In the 
fields, so that a rather significant wage differential is now 
present. During the cotton chopping season In 1950 a man 
doing this sort of work made $4.80 a day for eight hours, 
while another man, a union member, working as a hod carrier, 
made $17,20 in the same length of time. Cotton picking, 
which is paid for by the pound and which Is also done by 
other members of the family, makes It possible to earn more 
money than at chopping, but since farm work is seasonal and 
since a few men have somewhat better and steadier jobs in 
town than the one mentioned, the extremes in a year's time 
can be even greater.
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While some of the men appear to do little to get out of 

doing farm work, they are still responsive to the whole 
complex of American cultural values implied in the words 
"steady Job, ■ Since we have seen that the old Yaqui values 
present in the ceremonial-religious complex are still vigor
ous, it follows that the conflict: described by Spicer is 
still very much present and has even been aggravated by the 
fact that the influence of the pecuniary values.of American 
culture has increased faster than that of the old Yaqui 
values has decreased. The lack of ceremonial leadership 
probably indicates that more men now value the steady job 
above a position as ceremonial leader in Paeoua, but most 
men still solve the conflict by continuing to participate 
but avoiding leadership. Young men have generally not come 
up against the problem in acute form, but for a few of them 
in responsible positions the conflict is sometimes so appar
ent and so severe that it is painful to watch. They are. 
seeking other ways out, such as trying to find Jobs with men 
who will permit considerable time off in Lent, but this is 
not easy.

There is no point is spending much time on the accept
ance of American material culture, except as an Illustration 
of the concrete goals that the men and their wives want and 
need a steady income to obtain. Automobiles have long been 
fairly common and are as necessary to Pascuans as to anyone 
else in town. Almost all of the young men know how to drive



whether they own oars or not and many of them are good 
mechanics. Those with oars place their services at the 
disposal of others with considerably more frequency than 
Anglos do. . Old attitudes toward property apply in some mea
sure to oars, so that men are sometimes criticized for going 
where they want without regard to the wishes of their chance 
passengers. There is usually payment for gas when people 
are taken someplace at their own request, but a driver is 
not expected to refuse in the first place without a good 
reason. Clothes are. important to most of the young men and 
women, who usually drees up for dances and going out weekends. 
Until 1951 there was still no city water or electricity in 
Pasoua, though both were present in the area immediately to 
the south, where many Xaquie live. Today water pipes have 
been laid in part of the village, but there is still no 
electricity. To have radios the people get around this by 
having battery sets, and few households are without them.

Beyond the relationships with outsiders implied in what 
has already been said, the most important remaining ones can 
be approached by looking at how the men have fun in their 
spare time. Recreation patterns seem to have changed con
siderably for young men since 3plcer*s stay in Pasoua for he 
reported that "when the young men get together informally in 
the evenings, they play guitars, drink muscatel and whisky, 
and sing the Mexican songs they have learned from their



phonograph record8."5 This statement needs important quali
fications .If it is to hold good today. The men still get 
together in the evenings to drink and sing, and the songs 
are still.Mexican. But today leisure time activities are by 
no means confined to the village, beer seems to be the most 
popular drink (though they still drink wine and no one turns 
down whisky), and the songs are learned from the radio, 
movies, Juke boxes, and dance hall orchestras.

Besides just getting together to talk or sing, much of 
their recreation still centers around the old life. The 
fiestas on various occasions and bolos. or parties for 
baptisms and the like, still draw large crowds, though many 
people, and not only the younger ones, are participants only 
by virtue,of hanging around the edges of the crowd, or stand
ing by the parked cars drinking. Gars make it possible to 
get to more.such affairs and there is sometimes even 
"commuting" between fiestas in Barrio Libre and Pasoua. , 
Since these are all-night affairs and are therefore held on 
Saturday nights to accomodate people with Jobs, this fits in 
well with a newer recreation pattern to be mentioned in a 
moment. Longer trips to the big fiesta for Ban Francisco in 
Magdalena seem more popular now than formerly. While most 
or all of the men who go have made promises to the saint to 
do it, so that the first thing they do there is to pay their 
respects to him, most of the time is spent visiting with

^Spicer, 192*0, p. 17.



relatives from the Rio Yaqui, going to dances and drinking, *
Other kinds of recreation which generally do not involve 

the presence of outsiders, except Mexicans, are more modem. 
Baseball is extremely popular and throughout the spring and 
summer some men play every evening, while organised games are 
often played on Sundays with some other local teams or with 
Mar ana Yaqui s. There is occasionally some poker playing and 
crap shooting in the evenings. Mention should also be made 
of sedentary, and often solitary, forms of recreation like 
radio listening and reading.

But the lure of outside activities is strong. Men see 
movies downtown or watch outside the fence of a nearby drive- 
in theater, and they go to several Mexican dance halls in 
west and south Tucson. They may go to the movies together 
or married men may take their families and single men their 
girls. Not all of the girls that the men go out with are 
Yaquis, since they meet many Mexican and Papago girls at the 
dances. Drinking at the bars downtown which cater to Mexicans 
yields to nothing in popularity for most men, whether married 
or single. While no one takes his wife or girl along, women 
may sometimes be encountered for rather obvious reasons. I 
have been told that the Saturday night downtown is a post-war 
innovation and two or three men claim to be among those who 
started it. Entire evenings and even weekends, with time out 
for eating and sleeping, can be spent going from one bar to 
another on West Congress and South Meyer streets, broken 
perhaps by occasional trips to fiestas and dance halls.
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These activities bring the men into further contact , 

with representatives of the two principal cultures found in 
Tucson: the Mexican- and Anglo-American. * In going to the .
bars and ballrooms patronized by Mexicans of similar economic 
backgrounds, acquaintances and friendships with Mexicans are 
extended beyond work and neighborhood contacts. It is prob
ably not far wrong to say that the young men have added a 
local Mexican pattern of recreation to their own, making a 
happy adjustment of the two. The big weekend is of course 
as typical of a certain segment; of Anglo society as it is of 
a part of Mexican society, but places of recreation in Tucson 
are pretty sharply divided on ethnic lines.

Unfortunately the principal representatives of Anglo- 
American culture that- the Yaquis run into downtown are 
policemen and deputy sheriffs and while acquaintance some
times- results, friendship does not. Cars and liquor are the 
chief means by which Yaquis effect contact with the law 
insofar as minor infractions (which are in the great majority) 
are concerned, and speeding and other traffic offenses seem 
less Important than being drunk or getting into a fight while 
drunk. A few of the older Yaquis are regular gualnos (mild 
alcoholic is probably the best translation), but the drinking 
of the young men in most cases, though heavy, is not compul
sive. However, this makes no difference as far as being 
arrested for drunkenness or attendant rowdiness goes, and 
probably half of the men have been taken in at least once for 
this.
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We oan now examine the place of the Xaqule generally In 

the community and In the nation and eee what the young men 
think about It. Using criteria such as occupation, residence., 
education, said political participation, Getty has arrived at 
a relative ranking of the six most Important ethnic groups 
of Tucson. The first three In order are Anglo, Mexican, and 
Chinese, while following them are Negro, Papago, and Yaqul.* 
Although these last three are listed In that order It Is 
pointed out that they cannot be precisely ranked, because 
the ranking Is different depending on what criteria are used. 
But It does emerge definitely from this that the Xaqule are 
at or near the bottom of the ladder, though probably no more 
so than segments of even the top groups.

Since, as Getty remarks, many members of other ethnic 
groups look on Xaquls as "part;of the lower class Mexican 
group,"7 they are probably not often placed last consciously 
by many people except those connected with law enforcement 
agencies. A deputy sheriff once told me in no uncertain 
terms to stay away from Xaquls because they were no good. 
Although there are no statistics available concerning unfair 
treatment of Xaquls by the law I do not doubt the stories 
the men have told me of unnecessary questioning, unwarranted 
arrest, and occasional beatings. It is after all a common- 6

6See Getty, 1950, p. 222.
7lbld.. p. 212.
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place that; people thought of as members of the lower class 
receive rough treatment from officers of the law, especially 
If they belong to a minority group, and Xaquie come under 
both categories. How far discrimination extends to judicial 
proceedings is almost impossible to say, although the few 
Xaquie who have gotten into really serious trouble seem to 
have received reasonably fair trials.

Relations generally between Xaquie and Anglos, however, 
are not characterized by the active prejudice implied above, 
and the relatively few Anglos who know Xaquie more or less 
well, as school kids, prospective converts, employees, or 
friends on the job, like them almost universally. There is 
in addition a small group of Anglos who -know them very well 
and respect them highly. Even before the Spicers spent a 
year in Pasoua the Xaquis had become accustomed to periodic 
visits by anthropologists and since then there has been 
fairly continuous contact between certain people in Pasoua 
and anthropologists from the University of Arizona. While 
this has deprived them of some privacy, it has also provided 
understanding and help in many eases. It is up to the Xaquis 
to decide whether the gains have been worth the loss.

Xaqui-Mexloan relations are difficult to characterize 
because the traditional enmity does not jibe with the present
situation. There is still a tendency for many Mexicans to

. . *
look down on the Xaquis, a remnant of the old Sonora stereo
type that: Xaquis are bloodthirsty savages; an old Mexican
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woman who lived In Paseua once told me that "a loe yaquie 
lea gueta matar gent#" ("Yaquia like to kill people"). 
Similarly older Yaquie with long memoriae dielike Mexicane 
ae a rule, with about the eame amount of justification, and 
I have heard people remark that they are not proud of being 
part Mexican. Neither of thsee attltudee, however, hae pre
vented the groups from getting along together by and large 
in the United States when they found themselves living and 
working together. Further, besides the establishment of 
close friendships and comped re relationships between Yaquie 
and Mexicans there has also been some Intermarriage. Cultural 
similarities and common experiences seem to be stronger in 
the long run than traditional dislike, and some of the 
younger men wish to be thought of as Mexican.

Relations with the other ethnic groups can be passed 
over rapidly. The Yaquie know the Chinese as storekeepers, 
and friendly but not intimate contact has usually prevailed. 
Yaquis have worked together with Negroes but otherwise con
tacts have not been close, and friendships have probably 
been extremely few. There is also some indication that
younger people are adopting the attitudes of Anglos and are
' ■ •

beginning to look down on the Negroes. Yaquie and Papagos 
often work together, and the young men go out with Papago 
girls and - occasionally marry them, more frequently in Barrio 
Libre where the two groups live side by side, than in Pasoua. 
Nevertheless, the young men seem to regard the Papagos they
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know as "country cousins." The fact that Xaquls can buy 
liquor legally and Papagos cannot gives the Yaquifl a superior 
position in one respect, whidi they sometimes exploit by 
reselling it to the Papagos.

How do the young men take the inferior position in which 
they find themselves in southern Arisona society* Older 
Yaquie, for whom the United States was a place of refuge, 
asked for little more than a chance to work and freedom to 
practice their religion. Both were usually granted and they 
were grateful. The young men, however, were born here and 
have no reason to show gratitude for the chance to live in 
their native country. But they are seldom articulate about 
their grievances, at least before outsiders, except in 
specific cases concerning the denial of Job opportunities or 
unfair treatment by the police.

Their experiences in Arizona until recently were the 
only ones on which they could judge where they stood in the. 
nation, and partially as a result of these they do not quite 
feel themselves American— this word and its Yaqui and Spanish 
equivalents are reserved for Anglos— *ut they are aware of 
the fact that they are American citizens nevertheless. They 
also realize that while they are expected to fulfill the 
obligations of citizenship, they are sometimes denied its 
privileges. This can be seen in the unexpected bitterness- 
unexpected not because it is unnatural but rather because 
they so seldom speak this way— of the remark that you couldn’t
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blame a recent draftee from Paeeua for not wanting "to fight 
for someone else *e country.* Experience has shown that they 
do not object to the fighting any more than other Americans; 
what is wrong is that they are not always permitted to feel 
that this is their country too.

It is hoped that at least some of the conflicts and 
contrad let ions of this group of young men trying to adjust 
to three cultures at once have been made clear. Since this 
adjustment Involves the use of three different languages, 
the following.analysis of the social functions of language 
in this situation can contribute to a deeper understanding 
of what is happening today in Paeeua.



’ THE LANOUAGES OF PASCUA

Earlier Yaqui, Spanish, and English were mentioned as 
the languages of Pasoua without: any Indication of what was 
actually meant by the words. Since we are attempting to 
define the function which each of the languages has In the 
life of the young men of the village, Just as we might try 
to learn the function of any other complex of traits, we are 
led to begin the analysis with a determination of the form 
and meaning of the languages.1 While this is a relatively 
unusual approach in connection with language, it is perhaps 
the quickest way to get at the relationships which exist 
between the languages and certain features of the social 
structure of Pasoua, viewed both as a distinct community 
and as a part of the larger community of Tucson.

The problem of meaning will be taken up later, so we 
will be concerned here principally with the form of the local 
varieties of Yaqui, Spanish, and English. Unfortunately, not

1,1 The form of a trait complex will be taken to mean the 
sum and arrangement of its component behavior patterns . . ." 
(Linton, 1936, p. 403). Form or speech-form in the usual 
linguistic sense refers to the separate behavior patterns of 
which a language is made up, while structure refers to the 
sum and arrangement of these patterns. What is meant here by 
form then is roughly the same as what linguists call structure. 
Actually only those speech-forms and features of arrangement 
which serve to distinguish the local varieties of the 
languages are dealt with here.

CHAPTER III
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enough, information la on hand to describe them with the pre
cision to which we have become conditioned by modern descrip
tive linguistics, and again and again inferences have had to 
be made from historical data since there has been so little 
observation of the languages as they are spoken today in 
Tucson. But no matter how unsatisfactory the descriptions 
are in linguistic terms, they still define them sufficiently 
well to establish the basis for a functional analysis.

Before discussing the languages, however, it also seems 
worthwhile to learn why Fasoua is a bilingual community with 
the younger people trilingual as well. A brief survey of 
Yaqul history can be used to provide an historical explanation 
for the complex linguistic situation of Fasoua before an 
attempt is made to explain it in functional terms.

The linguistic background of the Yaoule.— The Yaquls 
come originally from the, lower valley of the Yaqul River in 
southern Sonora (the region is often referred to simply as 
"the Rio Yaqul") where they were living when the Spaniards 
first appeared. How far their linguistic horizon extended 
then there is no real way of knowing. Beale believes that 
they were acquainted not only with neighboring tribes like 
the Mayo, Seri, and lower Fima, but also with the more dis
tant Opata and Tarahumara to the north and east, and with the 
Waicuri across the Gulf of California. 2 With the exception

2Beals, 19^3» p. 33, and map, p. 4.
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of the Seri and Valour1 all of these spoke languages related 
to Yaqul. Yaqul and Mayo are considered dialects, together 
with other languages now extinct, of a language commonly 
called Cahlta; this In turn Is grouped with Opata and 
Tarahumara to form one of the principal branches of the Uto- 
▲ztekan stock. Lower Pima belongs to another, distantly 
related, branch of the same family.3 Beyond an assumption 
that Yaquis and Mayos could talk together with little, or no 
misunderstanding, each using their own language, we can only 
guess at knowledge of foreign languages on the part of the 
Yaquis. There must have been some bilinguals who spoke the 
languages of neighboring tribes or at least, knew a few words
there almost: certainly were no bilingual communities*• - '

In 1533 Yaquis an* Spaniards met for the first time, and 
spoke to each other through a Mayo Interpreter. What talk 
there was ended in war and for almost a century linguistic 
contact must have been at a minimum, since the Yaquis were 
successful In keeping the Spanish out of their territory.
In 1617, however, Jesuit missionaries appeared on the scene, 
and quickly converted the people to Christianity. During the 
next 150 years, while the Jesuits remained in the Yaqul 
country, not-the least of the new things to which the Indians 
were exposed were new languages, from which many words found 
their way Into Yaqul.^ The nature of the new linguistic

%ee. Kroeber, 1934, pp. 16-17.
**The effects on the language have been discussed In 

detail in two excellent articles: Spicer, 1943, and
Johnson, 1943.
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situation can be seen in Spicer's statement that:

Although probably only a few Yaquie learned to 
speak Spanish in this early period, a large number 
were hearing the church services in Latin, Spanish, 
and Yaqul and were learning Spanish words for many 
newly introduced material things— such as wheat, 
the stove, and the knife— and for new political 
concepts: ^such as governor, flagbearer andconstable,5
After the expulsion of the Jesuits in 17&7 the Yaqula 

were left more or less on their own and many of them moved 
away from the valley to live and work elsewhere in Sonora and 
even more distant areas. This movement increased in the 
nineteenth century after Mexico gained its independence as 
outsiders began to come into the Yaqul valley, often appro
priating Indian land. But no matter what the Yaqule did they 
came into close contact with Spanish-speaking Mexicans: 
whether living in Hermosillo, fighting in revolutionary armies, 
or staying home and trying to get: along with their new 
neighbors.6

Gradually during the first part of the century, and more 
rapidly toward the end, as conflict between Yaqul and Mexican 
reached its height, the Yaqule became a bilingual people.
At the beginning of the twentieth century, it was said (with 
considerable over-simplification) that "they retain, to be 
sure, their primitive language; but since they have acquired 
Spanish they use one or the other without distinction, and * 6

^Kurath and Spicer, 1947, p. 9#
6Ibi4., p. 10. " ‘
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there are only a few who cannot deal with the white a.
Modem reports on the linguistic situation in the Rio Xaqul 
show that, if anything, bilingualism has increased among the 
Xaqule in the last fifty years.®

This, however, does not directly concern us here, since 
the migration of Xaquie to Arizona, beginning around 1880 
just before the Mexican government under Diaz began its 
policy of exteraination and enslavement, ended for the most 
part around 1920. Most of the men who came were bilingual, 
although their knowledge of Spanish may have been limited, 
but some of the women may not have known it at all. They 
were sooner or later exposed to English, but the first effect 
on their linguistic usage from the move was probably a con
tinuation or intensification of their use of Spanish, since 
they were thrown together with Mexicans and lumped together 
with them in the eyes of Anglo-Americans. Many Arizona towns 
were bilingual communities when the migration began, with 
knowledge and use of Spanish quite common among Anglo resi
dents, so that Spanlah-speakers could easily get along. 9

Beginning around 1900, the Xaquis in Arizona started to 
live together in settlements on the edges of larger communi
ties, first in Nogales on the border and later near Tucson, 
Phoenix, and other towns. The use of,Xaqul probably Increased 8

Translated from HemAndez, 1902, p. 89.
8See Johnson, 19^3, p. 429; Kurath and Spicer, 194?, p» 34. 
9s§£ Post, 1934, p. 11.



as people moved to these settlements or came in for religious 
occasions when the old ceremonial life was re-established, 
which happened in Tucson around 1910. It was probably then, 
too, that the effects of English on the group as a whole 
began to be more strongly felt. Shortly after Paeeua was 
established In 1922, a public school was set up. The older 
people In the village were still pretty much Isolated from 
English, despite an attempt to establish night classes for 
them, since non-Yaqul contacts were chiefly with Spanlsh- 
speakers, but the younger people, even with spotty school 
attendance, were more and more exposed to English and began 
to speak It.

In 1937 the linguistic situation In Paeeua, probably
more or less the same for other urban Yaqul settlements In
the state, was described by Spicer as follows:

Everyone In the village Is bilingual, making use of 
Yaqul or Spanish according to circumstances. Host 
of those between the ages of ten and twenty, that 
is, those who have attended school In the United 
States, are trilingual, speaking English as well as 
Yaqul and Spanish . . . Yaqul is still the language 
of the home and of ordinary Intercourse between 
Pasouans, but Spanish is the language of intercourse 
with the surrounding world. Most jobs are obtained 
through the medium of Spanish, and It is the 
language used on the job and in procuring food and 
other necessities of life . . . English remains 
the distinctive characteristic of those who have 
gone to school in the United States. Many men 
about twenty years old or under can use it 
fluently, Jaut there is no one who prefers it to Spanish.10
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Today this ten to twenty age group Is between twenty- 

three and thirty-three.and although there are some men beyond 
forty who speak English fairly well, this oan be thought of 
as a top age for any very extensive knowledge of the language.
On the other end of the scale there are children under ten 
who speak both English and Spanish but little or no Yaqul, 
although almost all of them understand It. Everyone from 
about-15-35 can be considered trilingual, although some women 
In their late twenties do not like to use their English.
Though there are differences In ability and preference, the 
young men, meaning roughly those from twenty to thirty, oan 
and must use all three languages. Keeping In mind that our 
primary concern Is with the kinds of Yaqul, Spanish, and 
English spoken by the younger members of the community, we 
can now proceed to get a somewhat clearer Idea of what the 
languages are like.

Yaqul,— In describing the Yaqul language as spoken In 
Pasoua the only real problem Is the nature of any distinction 
between It and the Yaqul still spoken In Mexico. When speak
ing It, Pasouans call their native language either yoemnookl 
or hlaknookl (from yoeme. hlakl. Yaqul; plus nookl, language).H 
The terms seem to be used with about the same frequency,

•“ The verbal form ending in -a has sometimes been given 
in place of the nominal form above, of. ineoo ka voemnooka 
(I don't speak Yaqul) with voemhookl ka oblaohl (Yaqul Isn't 
hard).



though It is interesting to note that yoeme is not only the 
Yaqui word for themselves, but has also the broader meaning 
of "person," while hlakl oomes from the term, of doubtful 
origin, applied to them by the Spanish.

In Spanish, Yaqui is referred to by a number of terms, 
depending on the situation in which it is mentioned. The 
most natural expression is simply la lengua (the language), 
or less frequently la idloma. which has the same meaning.
The use of lengua and idloma by themselves to refer to an 
Indian language is common in many parts of Mexico, though 
some of the Yaquls in talking to an outsider seem to feel 
that they are not adequate and add various modifiers such as 
ml— (my). — de nosotros (our). — yaqui, — de yaqui, — de Ips 
yacuis (of the Yaquls). Less frequently it is called simply 
yaqui. which seems to be the term customarily employed by 
Mexicans in Tucson. The men also mention Indio (Indian), 
which they do not use themselves and which they consider an 
exclusively Mexican term, or even a Pachuco one. When speak
ing English they refer to their language as Yaoul almost 
invariably, though it may occasionally be expanded in expres
sions like Yaoul language and Yaoul lingo. ^  Finally, la
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l%aeouans normally pronounce Yaoul in English either 
[yakl] or [y*ki], showing the same variation in the vowel as 
other English speakers, though the first is more usual. 
Strangely, since there is a sound in both Yaqui and Spanish 
like English [y] as in "yes," some Yaquls replace this by 
[J] as in "jug" in many English words, so .that one sometimes 
hears [Jaki],
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lengua la aoaetlmea translated Into English, which results 
In statements like: "It's more easy for me speaking the
language."

None of these terms Implies any difference between the 
Yaqui spoken in Arizona and that used In Sonora, and It is 
true that "one may hear the Yaqui language spoken today in 
Tucson • . . in Just: as 'pure' a form as In the three-hundred- 
year-old villages of Tori® or Potam on the Yaqui River."^3 
Nevertheless it seems useful to speak of "Arizona Yaqui* 
since there are some differences, but without implying a 
dialect distinction such as that which separates Yaqui and 
Mayo.

For this differentiation there is first the evidence 
existing in the statements of the men themselves. None of 
them can give any specific instances of phonological, morpho
logical, or syntactical differences, but they still believe, 
as one of them volunteered; that "Mehlkowl hlaklm taabuisi 
nooka" ("the Yaquis from Mexico talk differently"). Not all 
of them say this, but those who do are mostly the ones who 
have had contact with Yaquis from Sonora, so it appears that 
we must take their word for it. When the men are asked how 
it is different they usually reply something to the effect 
that "they speak it better than we do, you notice it but
don't know quite what it is,* or "up here we use it mixed,

\

like us guys, we don't know the real Yaqui.* Too, they often 1

13xurath and Spicer, 19^7, p. 34.



compare the difference to that between the Spanish of Arizona 
and Mexico.

The.idea that, whatever Arizona Yaqui ie, it ien't very 
"good8 Yaqui, ie parallel to a similar one held by the younger 
men that the old people know it better than they do; "The old 
men know how to say it really" or something like this was a 
frequent reply to my questions about the language. One is 
tempted to say then, that Arizona Yaqui is merely the Yaqui 
used by the younger men and that we have an age difference 
rather than a regional one to deal with. Nevertheless, while 
age differences are present, it must be remembered that the 
Yaqui spoken by the older men was not always learned in the 
Rio Yaqui. Many of them were b o m  in other parte of Sonora, 
where much of the context of Yaqui culture was missing, and 
in a situation where being heard speaking Yaqui could mean 
deportation as a slave to Yucatan. It would be better to 
suggest a continuum from Sonora Yaqui to the Yaqui spoken by 
the young men in Arizona, with that spoken by older people in 
Paecua somewhere between. But we still need to know just what 
sort of differences might be found along this continuum.

The most definite statements on this score have to do 
with the presenoe of "hard words" in the Yaqui of Sonora, 
which are not used in Arizona or else are not used by the 
younger people there. It is quite likely that the principal 
difference between the varieties of the language spoken in 
the two states is in vocabulary, with a greater number of
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Spanish loanwords used in Arizona Xaqul, while Sonora Xaqul 
has a greater percentage of native Xaqul words. As Spicer 
explains it:

when one discusses the whole range of a Xaqul1s 
culture with him in terms of culture items, one 
will hear about twice as many Spanish-derived as 
pure Xaqul words if all the items are covered.
In a similar discussion with a Xaqul in one of 
the Sonora villages there would be a much lower 
proportion of Spanish words. This results from 

, the fact that native plants, wild animals and 
birds, pre-Columbian domestic plants, and 
agricultural practices are prominent in the 
Sonora culture, while in Arizona they are rarely 
mentioned end cannot be listed as vital culture 
elements.^ .
In contact with many new culture traits, Arizona Xaquls 

have been obliged to increase their vocabulary in some fashion 
and rather than inventing the forms needed with native Xaqul 
materials, they have borrowed from Spanish as Xaquls have 
been doing for over 300 years. It might be expected that 
English words would be borrowed, but aside from the tradition 
of borrowing from Spanish, it will readily be seen later on 
that the position of the Xaquls in Arizona society makes 
borrowing from Spanish by far the most natural course. In 
this way specialized vocabularies for railroad work, agri
cultural labor, and the like have been built up in Arizona 
Xaqul.

A good example of the continuing borrowing from Spanish 
can be seen in some terms heard in a discussion about having 
dogs inoculated against rabies and buying county licenses for

^Spicer, 194-3, p. 413.
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them. When speaking of the shots the verb Inyektaroa was 
used (from S. inyeotar. to inject; plus X. -oa, a verbalising 
suffix) while dog tags were called both risks (frost 3. placa, 
used to refer to oar licenses) and aedaya (S. medalia, medal). 
Even In the very minor element of Arizona Xaqul vocabulary 
idilch can be traced to English, the route through Southern 
Arizona Spanish is usually clear, though it may be more 
accurate to say that the only English words borrowed thus far 
by Xaqul are those which have also been borrowed from English 
by Southern Arizona Spanish. In explaining the obligations 
of property ownership to Pasouans acquiring legal title to 
their land for the first: time, one of the young men used the 
word taksim. ultimately from taxes, but the Xaqul word appears 
to have come from local Spanish taxes (with either S. [a] or 
E. [ae]), taking on the X. plural suffix

Beyond this indirect borrowing however, English words or 
phrases are occasionally heard in Xaqul sentences, apparently 
unchanged in sound and unaffected by Xaqul grammatical struc
ture. Usage such as this may be thought of as a preliminary 
step to borrowing from English before patterns of phonetic 
adaptation have developed, so that direct borrowing may take 
place in the future. We can agree with Spicer that while 
Xaqul in Arizona is "not developing as vigorously as in the 
homeland . . . it is still being spoken and certainly gives 
promise of being spoken, for at least one more generation.

ISxurath and Spicer, 1947, p. 34.



However, It Is possible that by the time patterns for borrow
ing from English have become established Yaqul will be losing 
speakers rapidly and on Its way out as a language spoken In
Arizona.

Spanish.— Spanish, the second language for most of the 
people of Pasoua, presents much greater problems of descrip
tion than Yaqul. While the latter Is the exclusive property 
so to speak of the people of Pasoua and other Yaqul settle
ments, Spanish is the native language of perhaps a fifth of 
the population of Tucson and quite likely of nearly the same 
percentage for the state. Some aspects of this more complex 
situation are reflected In the terms used to refer to Spanish.

In Yaqul Spanish Is called volnookl. the language of the 
Mexicans. Formerly voi (or vori. the Mayo form which has 
found its way into Sonora Spanish and which is the form 
usually seen in print) had the connotation of "white person." 
Now, however, the meaning seems to have either broadened or 
narrowed, depending on the point of view, to mean simply 
Mexican. As we shall see farther on, other terms are used 
for whites in the United States. I also heard mehlkanonookl 
on one occasion, a combination again of Mexican and language, 
but the use of mehlkano for either the Mexicans or in combina
tion for the Spanish language seems extremely limited.

Spanish names for Spanish used in Pasoua (and presumably • - . • : ' , 
in Spanish-speaking Tucson generally) show a much greater
variety. Esnafiol and mexioano seem to be the most common,
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but which of these la used most often by Pasouans could not 
be determined from observation, and the men themselves give 
conflicting testimony. A close third Is ohlcano, according 
to one of them "not a regular word, just slang;" actually It 
Is a shortening of mexloano. Here again opinions differ, 
though one person who said It was Infrequently applied to the 
language did give It as the standard Paohuco term for Spanish. 
Besides these, one occasionally hears Castellano. though It 
Is more commonly used by older people and one of the younger 
men said he had never heard of It, and oast 111a. which repre
sents the survival of the more extended meaning of the term 
in older Spanish.^ Mexlcano and ohlcano are used to refer 
to the people as well as their language, while in Tucson the 
others do not seem to be used In this way, except for espafiol 
if the occasion arises. A relatively minor term for Spanish, 
heard both In and out of Pasoua, comes from a Paohuco term 
for Mexicans of uncertain origin, ohlcaspatas. literally 
"little feet."

When speaking English there Is a similar alternation 
between the terms Spanish and Mexican as was seen for the 
equivalent Spanish terms. To most people they seem to be 
roughly synonymous when referring to the language, but one

l^castilla today appears closely associated with peoples 
who oamd Uhaer opanlah rule in the sixteenth or seventeenth 
century. It is found in local Spanish and as a loan word in 
native languages in areas as far apart as Mexico and the 
Philippines. Espinosa has discussed Its use in New Mexico 
(1932).
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of the men claimed, for both sets, that they were not the 
same thing, though the basis for this, in part, was the fact 
that Mexicans were not Spaniards but were rather mixed Spanish 
and Indian. He cited no linguistic differences other than 
mentioning that some priests from Spain actually spoke Spanish 
in distinction to Mexican. Not uncommonly priests in Tucson1e 
Spanish-speaking parishes are from Spain and speak Castilian 
Spanish. » • ... .

According to Barker there are four main types of Spanish 
spoken in Tucson: "first, the Southern Arizona dialect of -
Spanish; second, standard Mexican Spanish; third, the Pachuoo 
dialect; and fourth, the Yaqul dialect of Spanish. *^7 None 
of these varieties are indicated directly in the terminology 
used; in particular there is no confirmation of the so-called 
Yaqul dialect. It seems definitely unwarranted to set off 
the Spanish spoken in Fasoua and other Yaqul sections as a 
dialect differing from the other local varieties of Spanish 
as much as they differ from each other, nor does Barker give 
any evidence for the distinction. Small differences of a 
minor sort can be f ound, but they do not loom large when the 
bulk of linguistic material is taken into account.

Evidence against a. Yaqul dialect of Spanish in Tucson 
comes chiefly from three sources: the linguistic background
of the Yaquls mentioned earlier, the nature of the acquisition 
of Spanish by the young men of Pascua today, and their state-

l̂ Barker, 1947a, p. 192.
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sente concerning the possibility of a significant difference. 
While I do not feel that this evidence is strong enough to 
reject completely the possibility of there being a Yaqul 
dialect of Spanish, I believe that until further study of the 
situation is made it should be tentatively ruled out.

It will be remembered that the Yaquis who started coming 
to Arizona in the 1880*8 case from widely separated parts of 
Sonora and even other states. Thus, while their Spanish may 
not have been up to standard for the places from which they 
came, only the fact that they all shared Yaqul as a first; 
language could account for distinctive features in their 
Spanish. There is the testimony of contemporary observers 
that; their Spanish was adequate and also the fact that any
thing which marked a person off as a Yaqul adversely affected 
his chances for survival. For the Yaquis who came to Arizona 
and founded the present communities, then few differences 
between their Spanish and that of the Mexicans can be postu
lated besides minor phonetic ones which were probably not 
shared by all of them. For those who learned Spanish after 
they arrived in the United States, the same limitations to 
distinctness apply.

When the Yaquis began to live together in the various 
places they are found today in Arizona, there was a chance 
that such differences as existed between their Spanish and 
that of the local Mexicans might have cry stall zed and have 
been passed on to their children. However, many of the men
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did not really begin to apeak Spanish until they went to 
school, where they were In close association with Mexican 
children their own age. These children seem to have taught 
the young Yaquls far more Spanish than their parents or other 
Xaquis did. Still, moat of them learned Spanish young enough 
so that generally they range from good "foreign speakers" of 
the language to having a "natire-llke control. "

When the men were asked whether a Yaqul could be spotted 
by Mexicans downtown merely by the way he talked Spanish, 
their answers were yes, no, and probably. Those who thought 
a Yaqul could be spotted put it on the basis of not speaking 
Spanish "right, * but were unable to say in just what way it 
was wrong. One man said, "Ninety-five percent don’t speak - 
It as It should be spoken, like Mexicans; but a lot of 
Mexicans don't either." .It appears probable that most of the 
so-called mistakes Yaquls, at least the younger ones, make 
in speaking Spanish are features of a class dialect rather 
than an ethnic one. There are, however, a few men who do 
have real difficulty with the language, so that their Spanish 
is not only "wrong" socially, but also linguistically. Since 
Mexicans often assume that anyone who speaks Spanish poorly 
In Tucson (while apparently Mexican In other respects) is 
Yaqul, they may sometimes guess correctly that one of these 
men is Yaqul on the basis of the way he speaks Spanish. But 
it Is quite significant that many of the men who were In the 
armed forces during the war "passed” as Mexicans, not only
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as far as Anglo soldiers were concerned, but more importantly, 
they were: taken as Mexicans by other Mexicans and even by 
other Yaquls.

The only distinctive features of the Spanish of Pasoua 
appear to be In vocabulary, and argue for a kind of differen
tiation similar to that in English based on occupation or, 
perhaps better, religion. Certainly the terms used for Yaqui 
ceremonial participants and activities are not used as 
commonly by Mexicans, if they are used at all, or always with 
the same meanings. Words like mataohlnl. farleeo. oaballero, 
maestro, and so forth can be considered the basis of a special 
Yaqui vocabulary within southern Arizona Spanish, since, 
while all of them are Spanish words, their precise Pasoua 
meanings would be lost on many speakers of Spanish in Tucson. 
But it is also likely that many Protestants do not know the 
precise Catholic meanings of words like sacrament, indulgence, 
or Impediment. A Mexican could easily be confused by a 
question frequently heard in Pasoua: *Vas a ir pa*l pasoola?"
literally "Are you going to the pasoola?"' The word pasoola 
(apparently the hlspaniolzed form of a Yaqui word), referring 
to a kind of dancer who appears at many Yaqui celebrations, 
has been broadened in meaning to include any celebration at 
which he appears; that is, roughly speaking pasoola can mean 
fiesta.

It appears that what one of the men said when talking 
about Spanish, "the young guys don't have no trouble, * is
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correct with very few exceptions. But while evidence is 
against a variety of Spanish exclusively Yaqui, there is 
still the problem of what Tucson Spanish is like. In other 
words. Barker*s first three dialects must be considered, 
particularly the one called southern Arizona Spanish.

Until 1853 there was no political boundary to separate 
southern Arizona from Spanish-speaking regions to the south 
and since that time the movement of people across the border 
has been fairly continuous. Thus, Arizona Spanish shares with 
Mexican Spanish generally features which serve to set the 
latter apart from other varieties of Spanish spoken in both 
the Old and New World. More narrowly, Arizona also shares 
certain linguistic features with one of the five dialect 
regions postulated for Mexico. This region, called "El Norte,* 
is made up of the northern border states of Mexico, Including 
Sonora.1® But even within this territory there are differ
ences and a smaller region has been marked off by Post, who 
says that "if we take into consideration the historical back
ground, the economic situation and trade relations, it seems 
fair to assume that the language spoken in northern Sonora, 
in southern Arizona, and in California is quite similar.

With this rather complex situation, containing many 
factors which have not been sufficiently analyzed, it is

1®See Henriquez Ureffa, 1938, p. xx.
Impost, 1934, p. 10.



7*
risky to say very much about; the Spanish of Arizona until we 
have, more data. 20 Partly on the basis of his own observations. 
Barker has listed four major characteristics for southern 
Arizona Spanish: retention of arohalc forms, great use of
hlspaniclzed English words, a tendency to rely almost entirely 
on the familiar second-person verb forms in the singular, and 
its intonation pattern.21 The retention of arohaio forms is 
shared with New Mexico, although more of them are preserved 
there, and the use of hiepaniolzed English words is shared 
with all types of United States Spanish. So too is the 
reliance on the familiar verb forms, but this feature is far 
from absent in northern Mexico. The intonation pattern is 
shared with Sonora (though I have heard examples of a differ
ent kind of intonation said to be common there).

It can be assumed, then, that originally southern Arizona 
Spanish was not differentiated from the Spanish spoken in 
northwestern Mexico, but that like all regional types of the 
language found in the United States, it has been little sub
ject to the influence of the standard Spanish of Mexico. In 
Mexico, however, the use of the standard language is tending 
to eliminate archaisms, to support the use of the formal verb 
forms, and to limit: the influence of English.

20Unfortunately the one thorough study of southern 
Arizona Spanish (Post, 1934) is out of date since Post 
limited her description to the Spanish spoken before the
recent: immigration.

21soe Barker, 1947a, p. 193; 1947b, pp. 52-54.
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While the younger people of Pasoan can be said to speak 

southern Arizona Spanish, even if some of them must be con
sidered foreign speakers of the language, their speech, like 
that of lower class Mexicans, has been less subject to the 
influence of standard Mexican Spanish, as Barker calls the 
standard type of Spanish found in Tucson, than that of 
Mexicans of better economic and social position. Standard 
Spanish exerts its influence in several ways in Tucson; most 
important probably are the teaching of Spanish in the schools 
and its use in Spanish movies and on the local Spanish radio. 
While the influence of the school may be great in the long 
run, it cannot have had much effect on the Spanish of the 
Xaquis, or for that matter the poorer Mexicans, since until 
recently it has been limited to high school, which very few 
Xaquis over twenty have attended. As for the movies and 
radio, nothing definite can be said since there is no way by 
which their influence can be measured. There may be some 
doubt about the Spanish used by the local radio announcers, 
since they are not at all shy of hi spanielzed English words, 
but in most respects it is probably correct to call their 
speech standard•

There remains the Paohuco dialect (in his later study 
Barker prefers to call it an argot or Jargon), which is more 
or less restricted to adolescent boys and young men of the 
Mexioan-Aoerican lower class. It is characterized by heavy 
borrowing from both American and Mexican slang, the use of a
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sonorous drawl, and a reliance on formal verb forms, in con
trast with southern Arizona Spanish.22 Another prominent 
feature of Pachuoo, like other special languages of this 
type, is a rapidly changing vocabulary which makes it diffi
cult for other Span!sh-speakers to understand.* 23

The use of Pachuoo by the younger men of Pasoua is a 
triokly subject to handle, and their own comments range from 
a rejection of the language, together with the way of life 
it stands for, to a willing admission that they speak it and 
like it. In my own experience, though I heard so-called 
Pachuoo terms quite commonly, I seldom heard it spoken in its 
"classice form, with the additional characteristics mentioned 
by Barker. Since use of the vocabulary means very little 
more than that a person gets around, it cannot be assumed 
that most young Yaqui men were pachuoos. The involvement 
with paohuqulsmo and its language seems to have been on an 
individual basis as far as the young Yaquls were concerned; 
today the complex itself seems to be on the decline. Directly 
or indirectly, however, it has had a considerable influence 
on the Spanish spoken by the young men.

2^Barker, 1950, p. 8.
23whlle some Pachuoo words are apparently recent inven

tions with no antecedents in either Spanish or English, many 
of them are quite old and are similar or identical with words 
used in slum areas of Mexico City at least a half-century 
ago. Many terms listed by Barker (1950, pp. 32-37) are 
discussed in Wagner * s study of Mexican underworld slang 
(1918, pp. 521-550).



English,-— For most of the people of Paseua English Is 
definitely the third language if they speak it at all. While 
all of the young men speak It, and are trilingual as the term 
is used here, there is a wide range of actual ability present.

It is known In Yaqui as ringonookl. from rlngo meaning 
"American" (from 8. gringo) and nookl. Almost as frequently 
it is called either mekanonooki or merlkanonookl. both of 
which stem ultimately from Spanish amerloano, the former 
showing more complete adaptation to Yaqui sound patterns.

In speaking Spanish the men consider it proper to call 
it ingles, but it is quite likely that they more often say 
gavaoho or totacho. flavacho is an old Spanish term for 
Frenchmen, which somehow has come to be practically synonymous 
with gringo in the American Southwest, and maybe elsewhere, 
and like it is used both with and without derogatory impli
cations. The meaning has been expanded to include not only 
Anglo-Americans but their language as well. Totacho means 
simply "the English language" and nothing else. It never 
refers to people, and no one who uses it remembers hearing 
it applied to anything else. Though it is listed in Barker's 
Pachuoo glossary,^ a thorough search has not uncovered any 
further reference to it. It is probably an authentic Pachuoo 
term of quite recent origin. Besides these terms, one hears 
an occasional reference to gringo or amerloano for English,

^Barker, 1950, p. 35, though with the incomplete meaning 
of "language."
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though, this seems more a description of possibilities than 
of actual usage.

When speaking English, there seems to be no other word . 
used but English. Some of the men recalled hearing it called 
American when they were overseas during the war, but Pasouans 
seem no more prone to call it that than other English-speakere 
In the United States.

Less Is known about the "language of the gringos* as it 
is spoken in Tucson than about the languages previously dis
cussed. In 1850 there were perhaps no English speakers in 
Tucson, while in 1950 probably four-fifths of the population 
have English for their native language. While the three-fold 
division of American English into New England, Central-Western, 
and Southern2^ i8 an oversimplification, Tucson still falls 
well within the boundaries of Central-Western or General 
American on a map in one of the most recent discussions of 
regional speech types in the United States.2* Nevertheless, 
with recent immigration from all parts of the country, prob
ably every regional type of English can be found in the city, 
and there is no possibility, of knowing what the percentage 
of speakers for each of these types is. It is probably safe 
to say, however, that General American is predominant (even 
Pascua offers some slight confirmation of this impression, as

Bloomfield, 1933, p. 1*9.
^Thomas, 194?, frontispiece.
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will be seen later) though types of Southern speech are also 
heard quite frequently. Accepting Bloomfield's class divi
sions based on social acceptability,^ it can be said that 
literary-standard, colloquial standard, and non-standard 
varieties of English are all to be found in Tucson. Further, 
Tucson shows, of course, the additional variations resulting 
from occupation, religion, recreation, and so forth, which 
are to be expected in a heterogeneous modern community.

With these assumptions concerning the nature of the 
English spoken in Tucson, what can be said about the English 
spoken by the young men of Pasoua? While one may safely 
generalise concerning their Yaqul, and.almost as safely con
cerning their Spanish, actual differences in ability to use 
English and to communicate with Englieh-epeakere are great 
enough here to cause trouble. Very generally, the English of 
the young.men of Pascua is influenced to a greater or lesser 
extent by Yaqul and/or Spanish phonetics and is non-standard 
grammatically. Discounting their "accent,* however, the 
English they speak has the phonetic features of General 
American as given by 0. K. Thomas in hie recent book on 
American pronunciation.Nine of the.men interviewed read 
through a list of twenty-two words which Thomas cited to 
illustrate these features and in all cases a General American 
type of pronunciation was used.

27Bloomfield, 1933, p. 52.
28Thomae, 19^7, p. 160.



Grammatically the English of the men Illustrates several 
well-known features of non-standard English, such as the 
double negative: "If you*re bashful you won*t get nowhere;*
confusion of the preterite and the past participle of strong 
verbs: "I didn't went to school steady;■ double comparison:
"That1a why I like It more better;" occasional disappearance 
of the third person singular verb ending: "He don't speak
Yaqul;" to mention only a few. Awareness of these things 
must have been what prompted one of the men to say that,
"They murder the language, that1s the best way to describe 
It, and that includes me.* But they also realize that "a 
lot of white guys speak like a little-educated Yaqul. *

There are exceptions to this characterization of their 
English as non-standard, however. Some men usually speak 
what can be called a colloquial standard, in a few eases with 
a facility approaching native-like control, but it must be 
recognized that categories such as non-standard and colloquial 
standard are by no means mutually exclusive. At the other 
extreme are men who have mastered no variety of English 
thoroughly, so that they are likely to make analogies, from 
English or their other languages, which can be called un- 
English, for example: "I not born here" or "They like very
much the soldiers." Control of vocabulary also varies quite 
widely. Some men can read or listen to literary-standard 
English with little trouble, while a few have difficulty 
understanding anything but the simplest English. Similarly,
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in speaking, the first: group manage a respectable vocabulary, 
while the latter control very poorly the words they do know; 
again most men fall between the extremes. The range then is 
from poor to very good foreign speakers of English, with a 
few cases of an apparently native-like control of everything 
but the phonetics.

. Other languages. — The young men in Pascua occasionally 
hear two other languages. spoken in the Tucson area, but they 
do not understand them except for a few words in a couple of 
cases. One is Chinese, spoken by the people who run the 
grocery stores nearest to the village. The other is Papago, 
a language distantly related to Xaqui, which they hear when
ever they work together with Papago s. Some older men are 
said to speak it, but none of the young men can.

Many.of the veterans, however, have some knowledge 
picked up overseas of other languages, ranging from a smatter
ing to a fairly adequate speaking ability of languages like 
French, German, Italian, and Japanese for a few of them. At 
the present time they have no opportunity to use these 
languages except in fun among themselves; one can hear an 
occasional Was ist lost which the men brought back from 
Germany, even from those who have not been there.

Finally, Latin is a ritual language in Pascua, used in 
the ceremonies along with Spanish and Yaqui. At least one 
of the two maestros. both of whom are older men, understands 
it to some extent, but all of the young men say they do not.



CHAPTER IV

LAHGUAOEB IN ACTION

Clearly Yaqul, Spanish, and English mean much more to a 
young man In Pasoua than three equally good ways to get some
thing said. He has learned them under different circumstances, 
uses them In different situations, and thinks about them with 
different attitudes. The total of all the associations that 
one of these languages has with various parts of his life Is 
the meaning which that language has for him. 3* What it means 
to him may not be quite what it means to someone else, but 
It Is possible to speak of a meaning for each of the languages 
which Is shared by all the young men. The names given the 
languages In Pasoua provide clues to the more obvious asso
ciations which the languages have. Beyond these an examina
tion of how they were learned, how they are used today, and 
what the men say about them will furnish a nearly complete 
account.

Learning three languages.— Yaoul was the first language 
for all of the men, almost without exception. It is natural 
that they cannot actually remember In what language their 
first words were, but even those who also began to speak

: ^According to Linton, "the meaning of a trait complex
consists of the associations which any society attaches to 
it" (1936, p. 403).
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Spanish when very young say they must have learned Xaqui 
first, because, for example, "my mother talked Xaqui; my 
father spoke both Spanish and Xaqui." One man definitely 
did learn Spanish first, and still does not speak Xaqui, 
although he understands it quite well. Why this is so he is 
not sure and his only explanation is that "maybe they talk 
to us in that language but we don't get it so they started 
talking Spanish." Apparently, though his parents knew Xaqui, 
they spoke Spanish to the children, perhaps on purpose as 
some parents are doing today. But Xaqui is definitely the 
native language for the other men, the one they heard at 
home from their parents and other relatives, including older 
brothers and sisters.

While they must have mastered Xaqui structure when they 
were still quite young, they have of course continually added 
to their vocabulary. This is not only confined to words 
newly adopted into Xaqui from Spanish, a process in which the 
men themselves play an active part, but also native Xaqui 
words which they have not had much opportunity to hear very 
often. These are words connected with the former life of the 
Xaquie which their parents remember and sometimes use, and 
which they may occasionally hear spoken by Xaquie from Sonora. 
Unlike their other languages, however, the men have almost no 
opportunity to learn new words or expressions from reading, 
since most of them have no familiarity with written Xaqui as 
used in Sonora and by the maestros in Pascua for their hand-
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written books of hymns and prayers# One or two men have 
read a few letters written In Xaqul, but that is all.

While Spanish ia in almost all oases the second language 
of the young men they learned it at different ages. Some men 
have difficulty remembering whether they first spoke Xaqul or 
Spanish, but: most seem to recall having their first Intensive 
contact with it slightly before or at about the same time 
that they began to learn English in school, around the ages 
of five to seven. Progress in Spanish was generally much 
more rapid than in English, however, since they had more 
occasion to use it. A few men say that in point of time at 
least, Spanish is their third language, but this is somewhat 
questionable.

There is equal diversity in the manner in which it was 
learned, since some of them first heard it and used it in 
their families, while other picked it up from Mexicans. In 
cases where the men learned both Xaqul and Spanish quite 
early it was naturally the parents, particularly the father, 
and other Xaquls, both old and young, idio taught them their 
first Spanish. Those who remember beginning to learn it 
about five, or so often had outsiders for teachers. The ques
tion "when did you first learn Spanish?# is often answered by 
a remark like, "when I went to school, because there are a lot 
of Mexican boys around." There are probably no men who did 
not have some contact with Spanish in their families, but in a 
great many cases contact with Mexican children in and out of
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school played a much greater part In their acquisition of 
the language.

There were also differences In the amount of Spanish
spoken by the men when they were still children. Some of
them associated with Mexicans throughout their childhood in
places away from Pasoua, and one of these has remarked that

Well, you see I never lived in the village before I 
was sixteen. All that time we lived around neigh
borhoods where we spoke Spanish and that's where 
we picked it up. Some guys didn't learn it till 
sixteen or seventeen— that' s where we had a little 
advantage over our own people.

Sixteen or seventeen seems extreme, since it was not a matter
of speaking it for the first time, though they may have not
mastered It thoroughly until then. One man who had lived in
the Yaqul village called Bacatete in Bloy, out off from much
contact with Mexican children, says he did not really begin
to talk Spanish until he came to Pasoua when he was nine or
ten. When asked if he didn't know any at all then he said,

I began to talk Spanish when I came to Pasoua. I 
used to play with guys but didn't talk it good, 
like the X's now— you know even Mexicans make 
mistakes.
Judging from these two cases and others like them it is 

hard to generalize concerning the effects of living in Pasoua 
or away on the speed with which they mastered Spanish. It is 
probably safe to say that the more time spent in school the 
more quickly fluency in Spanish was achieved, from association 
with Mexican children. In a few oases, however, men. went to 
predominantly Anglo schools and did not have this contact.
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Regardless of how long it may have taken to learn it, 

there is almost no one who does not speak Spanish easily, 
and even more than with Yaqui they are constantly learning 
new words. The possible sources for this are quite varied; 
beyond learning from each other and Mexicans there are also 
movies and the radio. Tucson has one theater which regularly 
shows Mexican films, and its five radio stations devote an 
average of about eleven hours a day between them to Spanish 
programs. Reading may be less important, since not all of 
them know how to read Spanish, and not all of these read it 
very much. What they do read consists of an occasional copy 
of Tucson or Los Angeles Spanish newspapers, songbooks, and 
Mexican magazines, especially -policiaa. Some use is made of 
bilingual Spanish and English dictionaries which a few of 
them own; it is likely that the Spanlsh-Engllsh section is 
used more often, since it serves the function for them of a 
regular Spanish dictionary.

Learning English stretched over an even longer .period 
than Spanish.. Although in some eases the men heard their 
first English words from members of their families, this was 
not too important since it only amounted to something like,
*1 just heard it from them, they told me it was English. * 
School was where the men first really began to learn English; 
they, of course, learned most when they used.the language with 
Anglo kids on the playground as well as hearing.it in class. 
Some of them were able to speak it quite readily when they
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left; school, but others say that they did not know It very 
well, "Just to talk to the teacher." In any case, most of 
the men look on school as being the principal source of their 
English, but they are not In agreement whether their knowledge 
was Increased very much when they started to work. This Is 
undoubtedly a reflection of the kind of Jobs they took and 
what kind of relations they had with their employers. While 
one man says that when he left school, "I was speaking It 
pretty well because I talked with my boss and learned more 
from him," another, talking about the Anglos he worked with, 
says, "I didn't learn much from them; from bosses all that 
was needed was to understand, no back talk."

For one man contact with employers and other Anglos was 
no more effective than school, so that he says about hie 
English

I learned It In school but didn1t talk it till I 
went in the army. I was ashamed to talk it. When 
I went In the army I had to talk It.

Certainly those who went Into the armed forces found them
selves speaking much more English than ever before, and as a 
rule the veterans today speak it with greater ease than 
others. The exceptions to this are those who went to school 
steadily throughout the year for a fairly long period, and 
in one case having been in prison has had much the same 
effect.

The effects of military life on their linguistic systems, 
however, were not confined to increasing the use and command
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of English. In the first place, they were out off from any 
contact with Yaqul, except for a few brief encounters with 
Yaquis they knew, and many of them say that when they came 
home on.furlough and when they were discharged It took a 
little time to get used to Yaqul again. ̂  However, they often 
spoke Spanish with Mexican soldiers In their outfits, who
came from various parts of the Southwest and who generally

/

thought that the Yaquis were Mexicans too. One man says he 
told them he was Mexican and "they believed me because I was 
talking Spanish." •Sometimes other men In the barracks would 
object to their use of Spanish and tell them to shut up or 
talk English, but some of the veterans report that other 
soldiers generally did not seem to mind. A few short-sighted 
officers also encouraged the use of Spanish by trying to get 
the men not to use it and applying sanctions like KP in order 
to accomplish this. Besides Mexicans in their unite, the 
Yaquis also met people in both Europe and the Pacific with 
whom they could speak Spanish.

Many of the men were too young to have had much work 
experience before the war and all of them since then have had

^One man told me a story about meeting two Yaquis in his 
army outfit which is difficult to understand but seems worth 
repeating:

"There were two guys who were Yaquis but they didn*t 
know I was. They used to sit near me when we were playing 
dice. < Sometimes I'd smile when they said funny words. . They 
always talked Spanish to me. They were from Guadalupe [the 
Yaqul village near Phoenix]."

When I asked him why he did not tell them he was Yaqul 
too, he.answered:

"I don't know why. I Just wanted to listen. They were 
always wondering about what their wives were doing."
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a greater variety of Jobs and have had more contact with 
.English-speakers as fellow-workers as well as just bosses.
One man in construction work says, "the words I speak I got 
from the Job— in school a little; on the job I know what they 
want and what1 s what. * Regardless of what some of them say, 
getting into Jobs other than field work must have had the 
effect of increasing their command of English. Contact with 
EngLlsh-speakers have generally been wider since the war, 
though often merely in impersonal relationships like buying 
things in stores which do not employ Spanish-speaking clerks. 
At least one man says he has discovered the value of listen
ing in on conversations for language learning, *1 try to get 
the words what they say when I'm around.Americans.8

Going to the movies, listening to the radio, and reading 
have also Increased their control of English, particularly in 
vocabulary, but the men themselves are unable to say how 
important the effect of these activities has been. Almost 
everyone seems to like the movies and many men say that they 
prefer English ones to those that come to the Spanish theater, 
but as one of them says, *1 just go for entertainment; 
sometimes you pick up a few words you don*t know. * Radio is 
probably less important because what listening the men do is 
mostly confined to Spanish programs, if only because they 
like.the music better, though some of them also listen to 
comedians, quiz shows, newscasts, and other English programs.

Everyone seems able to read English to some extent, but
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not all of them read much for recreation. Besides daily 
papers, - which some of them buy frequently, comic books, 
magazines, and paper-backed novels account for most of the 
reading matter. A Mormon missionary has given out a few 
copies' of the Book of Mormon; rather significantly he once 
had to replace a Spanish copy with an English one since the 
man he had given it to had too much difficulty reading the 
Spanish. "Funny books" are by all odds their favorite read
ing and large stacks of them are seen quite commonly. Many 
men say that reading does help their English and one of them 
uses funny books to see how to spell words when he writes 
letters. . . .

A note might be added here concerning the already obvious 
fact that the men are firm believers in the "doctrine of 
correctness" in regard to all their languages. Much of this 
must have come from their school teachers in connection with 
English, but the remarks of older Yaquis about their deficien
cies in their own language, or from Mexicans about their 
Spanish, have undoubtedly played a part too. The result is 
that many of them feel that they speak all the languages 
somewhat poorly, instead of feeling proud of their accom
plishment.

Linguistic usage today.— The men often find questions
about their use of the languages rather ridiculous, naturally 

‘ ’ • • * 
they speak Yaqui to Yaquis, Spanish to Mexicans and English
to Anglos; as one of them said, "I could talk to you in
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Yaqul-— you wouldn't understand me." The problem does not 
seem so simple, however, when:It Is realized that In most of 
their social relationships they are dealing with people who 
speak at least two of their languages. Why then do they 
choose to speak one language at one time and another at some 
other time? This question can only be answered by seeing in 
detail just how the languages are used. It is not easy to 
present.the information on usage in meaningful fashion, since 
there are no perfect associations between any kind of social 
situation and any one of the three languages spoken, but a 
presentation paralleling the earlier discussion of the life 
of the young men today will probably give the clearest picture.

Within their families and households, where almost all 
of the people are Xaquie, except for a very few Mexicans or 
other Indian relatives by marriage, the young men speak both 
Yaqul and Spanish. They tend to speak Yaqul most of the time 
with older people, Spanish most of the time with children, 
and about the same amount of each with people around their 
own age. As a result of these tendencies the two languages 
appear to be used almost equally, though Yaqul is probably 
spoken with somewhat greater frequency.

A few examples of usage within households will show the 
kind of facts upon which this generalization is based. One 
young man in bis early twenties, living with his parents and 
six younger brothers and sisters, speaks both Yaqul and 
Spanish with his father and oldest sister, in about the same
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amount, "but with his mother and the other children he apeak# 
Yaqui almost exclusively. Another man almost always speaks 
Yaqul with his wife and parents, and mostly Yaqui to his two 
young children. Four younger brothers also belong to the 
household; to the two oldest he speaks mostly Yaqui and both 
Yaqui and Spanish to the youngest ones. A third man. Just 
over thirty, living with his wife's parents, speaks both 
languages with his wife and father-in-law and mother-in-law, 
but uses a good deal more Yaqui than Spanish. To his very 
young children he also speaks both, but here he appears to 
use far more Spanish than Yaqui. A young widower, living at 
his parents' home with his two children, a son and daughter, 
speaks Yaqui "always or almost always* with his sister and 
mother and mostly Yaqui to his father, but when asked about 
his children he says, *1 got them used to speaking Spanish."

The children of Pascua do not appear to be learning as 
much Yaqui as some of the above cases would indicate; often 
they are not really learning to speak it, though they are 
usually able to understand it. It may be that while parents 
often use Yaqui when speaking to their children, contacts 
with other children their own age where Spanish is more and 
more used, are more decisive and that the parents eventually 
fall into line. This pattern within the household also pre
vails in family relationships outside, and presumably for 
godparents and oompadres as well. Thus one young man, whose 
household consists only of himself, hie wife and two children,
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a boy and a girl who are not talking yet themselves, speaks 
Spanish almost always around his own home but still uses 
Yaqul at an older relative *s house across the street.

In all of. these eases, as nearly as can be determined, 
the usage Is reciprocal, that Is, all parties to a conversa
tion generally speak the same language, or the same mixture 
of languages. But there are several men who speak Spanish 
most or all of the time in their families. These men are 
not merely the one or two who did not learn to speak Yaqul 
as children, but men who are quite able to speak it but do 
not choose to. One man with a wife and two small children 
living with his mother uses Yaqul very rarely, though his 
mother and wife often speak it to him. Conversations can be 
heard In which the man speaks Spanish and his wife Yaqul with 
neither changing to the language used by the other. This can 
be illustrated by a brief dialogue at the supper table, which 
he started by asking a question about the tortillas:

s. "Tlenen leohe, not" ("They have milk in them
don't they?*

Y. "Hewl. * "Yes.«Y. "Hunim waatat * "You want some beans?"s. "Si." "Yes.")
Another man, living in a household of ten people, which 

includes members of four generations, is almost notorious for 
not speaking Yaqul at home or anywhere else, although before 
he went into the army he is said to have rarely spoken Spanish. 
While he says his mother and wife sometimes complain that he 
does not answer them in Yaqul when they speak to him, hie
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younger brother excuses himself when he forgets and.speaks 
Xaqul because "he *8 ashamed to talk in Yaqul to me because 
he thinks I don’t understand it.H This is a clear example 
of accommodation to someone else’s linguistic patterns; it is 
highly unlikely that his brother actually thinks he does not 
understand Yaqul.

The presence of outsiders may temporarily upset the 
patterns present in a household when out of politeness 
Spanish may be used if Mexicans are present, or even English, 
if the people in the conversation understand it, when Anglos 
happen to be there. Beyond this, English is almost never 
used in the home, except occasionally for effect, for refer
ring to something for which the Yaqul. or Spanish word is not 
known, and for naming dogs. During the war, when men were 
away from home, English did play a more important role since 
men wrote home in that language if they did not know how to 
write Spanish.

Three languages are used in ceremonial: Latin, Yaqul,
and Spanish. Latin is used only by the maestros for certain 
parts of the services, but only they have any real under
standing of it. ,Some songs and prayers are In Spanish, as 
are a few of the speeches made during the Easter ceremony. 
But Yaqul is the principal ceremonial language and it would 
be difficult or Impossible to take part without at least 
understanding it. Sermons given by the maestros. ritual
speeches such as those inviting new ohapayekas to take part
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in the persecution of Christ, and moat commands in the 
societies are given In Xaqul. One person in a position of 
leadership, however, does use Spanish in place of Yaqui to 
one or two men who either cannot apeak Yaqui or customarily 
do not. The men, however, do understand it, so this is not 
absolutely necessary.

Those men who do not participate are under no compulsion 
to listen to the sermons, some of which are quite long, and 
if they have the alternative they are more likely to be at 
the front of the rasada where the pasoolas and deer dancer 
are dancing. When-the pasoolas are not actually dancing, 
they carry on a bantering conversation with each other, at 
times somewhat Indecent, and there is a good deal of Joking 
between them and the crowd. While they sometimes make the 
concession of talking in Spanish if Mexicans are around, they 
do not do the same for Anglos. It is for the Yaquis that 
they say "funny things, like pavasos [clowns], so people can 
laugh." Rarely a little English can be heard, apparently 
for its humorous effect, as when a pasoola told his flutist- 
drummer accompanist, "Gome on, boy, let's go."1

At the pasoola ramada, too, the men also have the chance 
to hear what must be the oldest Yaqui literature remaining, 
the songs sung by the deer dance musicians. But if a man is 
asked if he understands them his reply is likely to be like 
this: "I think the old men do, I don't think the young guys 
know, they don't pay no attention." However, the songs are
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sung to the acobmpanieent. of a water drum, raspers, and the 
rattles of the dancer himself, so that It may be that there 
Is Just too much noise, , .

Meetings of the ceremonial societies are conducted in 
Yaqul and the general procedure is carried over into other 
meetings. Just as ceremonial leaders are still considered to 
some extent the village leaders. At such formal meetings, 
the younger men; who are quite self-assertive at other times, 
seem strangely subdued and let the older people do the talk
ing. They may say no more than the customary greeting, "Dios 
emohania, * when they enter the group, to which those already 
present reply, "Dios emohihiokwe." One notable exception is 
the caballero captain, who is sometimes in charge of the 
meetings and interprets when Anglos are present in some sort 
of official capacity. -

There is one further point to be brought out concerning 
language and ceremony. Though it plays no part in ceremonial, 
English is still necessary for at least one or two of the 
leaders since some arrangements, as was pointed out earlier, 
have to be made with outsiders concerning the Easter ceremony. 
Also, though they sometimes put up with a good deal from the 
crowds of Anglos who come to watch, somebody has to be pre
pared to cope with them if they become too careless and 
unthinking.

On the job there may be occasion to speak all three 
languages, though the sort of work being done has a good deal 
to do with it, as was seen earlier. The composition of the
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agricultural labor force in southern Arizona, and the lin
guistic complications, can be seen in what one man said 
about the people he met when working in the fields:

Mexicans, Yaquis, people from Oklahoma— white guys..
They all talk their languages. White guys always 
talk to Mexicans and Yaquis in English, Mexican 
guys talk to Yaquis in Spanish. Papagos just 
speak their language and English.
Generally Yaquis work together with other Yaquis, often 

in family groups during the cotton picking season, or with 
Mexicans. This means that the language spoken at work can 
be either Yaqui or Spanish depending on the people a man la 
working with. In a group of both Mexicans and Yaquis the 
choice often depends on whether the Mexicans are to be 
included in or out of.the conversation. The Yaquis recognize 
the value of having, a language of their own which gives them 
a chance to say things privately no matter how many non- 
Yaqule are around. Employers and their agents generally 
speak English to Jbhe men so they are forced to use it in 
return, or at least understand it if the situation does not 
call for "back talk.* From what the men say, very few of 
the Anglos who hire them know Spanish. Probably more Spanish 
is used in a normal day * s field work than Yaqui and more 
Yaqui than English, but since the personnel of the group can 
vary considerably this is rather uncertain.

Railroad work in the Southwest has traditionally been 
done by immigrants from south of the border and the composi
tion of section and extra gangs in southern Arizona is still
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largely Mexican and Yaqul. The amount of Yaqui a man speaks 
on the gang again depends on the make-up of the group. In 
one which seems fairly representative of the different kinds 
of people In Arizona there are Mexicans, Anglos, Papagos, 
Negroes, as well as a majority of Yaquis. In this gang one 
of the Yaqule says he speaks "English,. Mexican, and Yaqui; 
English to the colored guys, Yaqui to I don*t know how many. * 
The fact that Yaqui can serve as well as the other languages 
for railroad work was mentioned earlier. The foreman of 
this gang Is Anglo but "he speaks Spanish a little bit, 
sometimes we talk Spanish together and sometimes we talk—  
speak English together.* Generally field and railroad work 
Involve a similar division between the amount of Spanish and 
Yaqui used with fellow workers, while English Is used most 
of the time with employers, foremen, and the like so that It 
has become the chief means for communication In employer- 
employee relationships.

Jobs in town make for a different linguistic pattern, 
involving the use of hardly any Yaqui, so that unless English 
is spoken exclusively, the language spoken is "all mixed—  
Spanish and English." Some Yaqui may be used If two Yaqule 
happen to be working together, but generally the men find 
themselves working with Mexicans and EngLish-epeakers. When 
a man was asked to whom he spoke English he replied, "my 
employers, a lot of people I work with, colored and white, 
Indians— other kinds of Indians." A man may work alone with



& small-time sub-contractor or may be In a large crew of 
workers on a job like a new highway or factory# or In the 
work gangs of the gas and water companies. The larger the 
group, and the more unskilled the labor, the greater Is the 
likelihood that it will have many Spsmlah-speakere, according 
to the pattern which has long prevailed in Tucson and which 
is only now beginning to break down. Generally, however, 
town work of any kind involves speaking a great deal of 
English even if much of the talk on the job with other workers 
is in Spanish. The only outside organization to which any 
Fasouans belong is one connected with their jobs, the Tucson 
local of the AFL Laborers' Union, and the meetings are held 
in English.

While all of the languages may be used in one way or 
another while the men are making money, only Spanish and 
English are used when they spend it. Many of the clothing, 
food# and other kinds of stores which Xaquis go to have 
Spanish-speaking clerks; this is one of the reasons that 
Xaquis go to them, although the young men are usually not 
bashful about going to a store where only English is spoken. 
The places where men spend their money to have a good time: 
bars, theaters, dance halls, restaurants, and so forth, 
however, are predominantly Spanish-speaking; even theaters 
only showing English movies sometimes hire Mexican girls as 
ticket sellers. In these impersonal relationships involved 
between buyer and seller there is a considerable amount of 
mutual identification which takes place almost instantaneously

2 2 8 1 8 4
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and automatically. A bartender In a Mexican bar will say to 
his customers "qu6 qulerest* or "what'll you have?" without 
conscious thought, and similarly a Yaqul at the ticket window 
of a theater will say either "qulero un boleto* or *I*d like 
a ticket." In both oases the person has judged the linguistic 
background or preference of the person he Is talking to and 
accommodates his own usage to this.

In connection with their economic life It is significant 
that most men say they do their arithmetic in English; "like 
me. If I had to figure something out, I*d do it In English, 
that1s the way I learned it in school." They often remark 
that they only know how to count up to ten or twelve In 
Yaqul, but.they are able to do simple arithmetic In Spanish. 
That many of them do not is symbolic of the fact that most: 
of their economic relationships are controlled ultimately by 
Anglos, though the reason is undoubtedly that the techniques 
come easier In the language they learned them.

While both work and ceremony bring the young men in 
contact with older Yaquis, and their life at home with people 
of all ages, spare time away from home is usually spent with 
men and women around their own age. On the average, Spanish 
and Yaqul seem to be used about equally with people their own 
age within their families, but away from home there is a 
somewhat greater use of Spanish, perhaps a 60-40 division 
instead of a 50-50 one, though the figures are only meant to 
be suggestive. English too seems to play a somewhat larger
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part here than in-situation® which involve older Pascuana.
The use of three languages on an informal basis within the 
village is Illustrated by three ways of greeting people and 
their customary answers, all of which mean the same thing 
literally:

Y. "Haleiwa?" "Ka hiwa.*
3, *Qu6 dices?" *Hada. *
E. "Vhaddya sayt* "Nothing."

Though the English expression is rarely used, except to Anglos, 
it is probably involved somehow in the process of loan trans
lation which seems evident, though the direction is not 
certain. The Xaqul form, however, is fairly recent, and 
older people have been known to object to it.

When the men are asked what language they use most among 
themselves the answers vary considerably. Almost any of 
their replies reinforce impressions which an outsider might 
get at different times, while taken together they point to a 
somewhat greater use of Spanish than Xaqul, with a minor use 
of English. A sample of their replies to the question 
Illustrates this:

"Spanish."
"Spanish and Xaqul."
"Some use Spanish, some use language, some use Spanish 

and the language."
"About half and half." •
"Mexican— they use both Mexican and their own language. 

English— every once in a while they use something. "
"When the young guys get together they start talking 

Xaqul and then Spanish^ but I don't know which they use most."
"Now they mostly use Spanish— Spanish all mixed. "3

3ln talking about themselves the men rather consistently 
use "they" rather than "we."
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It Is definite that some use more Yaqui than Spanish, while 
there are also the men mentioned earlier who speak Yaqui 
hardly at all. Since other ofter accommodate themselves to 
the patterns of these men—  "A lot of Yaquie are accustomed 
to speaking Spanish, I never speak to them In Yaqui"— this 
brings.the Spanish total up.

Beyond the village when they are out for a good time, 
the men spend most of their time in a Spanish-speaking world. 
In associating with Mexicans in recreational activities in 
the places mentioned earlier, as well as at work, the men 
have increased their use of Spanish. English does not figure 
prominently in conversations with Mexicans, but the latter 
do show considerable ourloueity about Yaqui. This is limited 
usually to learning a few words and wanting to know what has 
been said, but it makes for an interesting contrast, which 
one man has commented on, "I've heard guys say they dislike 
Yaqui and Mexicans say they wish they could speak it."

English is sometimes spoken on an informal basis with 
Anglos in the spare time activities of the young men, though 
the close friendships with Mexicans which many Yaquie have 
formed are not often duplicated with Anglos. When Yaquie are 
together with Anglo friends from work or the university, 
English is almost always spoken if only a couple of people 
are round. But if the gringo knows some Spanish and he is 
along with a group of several Yaquis, talk lapses back into
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Spanish with only an occasional remark or explanation in 
English. ̂

So far linguistic usage between men and women has not 
been considered. Apparently the same pattern holds in the 
main, though one man says that when he is out with girls, 
even if they are Xaqui, he speaks "every time Spanish." It 
may be indicative that hardly any of the young men claim to 
be familiar with romantic songs in Xaqui, although older men 
know some, while there are very few who do not know a great 
many in Spanish. But even if Spanish is more important than 
Xaqui for romantic purposes, it still has to compete with 
English. Undoubtedly the most intimate relationships formed 
with English-speakers by young Xaqui men are with Papago 
girls; when one man was asked about occasions when he spoke 
Spanish and English, part of his answer was "with that heavy- 
set girl English— I don't understand her language." Even 
when nothing serious is involved the men still see Papago 
girls fairly frequently at dance s and sometimes they crash 
Papago parties in South Tucson (where they are not always 
welcome).

^My own experience will perhaps give some idea of the complications which can result. One man commented about 
another: "X says it first in Spanish and then in English so
you can understand it." Since I had told them I wanted to 
learn Spanish and some Xaqui, and since they often assumed 
that I understood more than I did, this was not always done. 
Also it seemed clear in many instances that if they wanted 
to get across something they felt about very deeply they 
tended to switch into Spanish. There were times, too, when 
they got impatient with me for being backward with Spanish 
and not using it more. They did not expect much as far as 
Xaqui was concerned, but one man assured me I could learn it in a week.
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Tumlng to a less pleasant aspect of having a good time, 

or too good a time, there Is the question of what languages 
are used In their relationships with the law. For some time 
it has been the policy in the Pima county sheriff *s department 
to have some Mexican deputies, and most of the deputized dance 
hall guards are also Mexican. These men speak Spanish to the 
Yaqule, occasionally in a pseudo-friendly and at the same time 
somewhat insulting fashion which the men may repay in kind. 
Anglo deputies and police may know and use a little Spanish, 
but generally they conduct their business with Yaqule and 
Mexicans in English. But while a man may be arrested in 
either Spanish or English, legal procedures beyond this are 
conducted in English. Spanish Interpreters are available 
during trials, but one man who had been tried for a fairly 
serious offense, though he spoke Yaqui and Spanish to friends 
who were there, did not want to testify in Spanish. He 
sounded rather proud when he told me he had not had an inter
preter, though they asked him if he wanted one.

Before closing this discussion of usage one important 
problem should be brought up. Ignoring individual differences, 
it has been said that in many situations both Spanish and 
Yaqui, or more rarely Spanish and English, are used, and the 
men themselves have been quoted to the effect that their
usage is "mixed.* When one of the men was asked what he used

' ■■■ ' ' * ■ . ■■ .most around the home, his brother replied, "todo revuelto,
mixed, que no?" ("all mixed up . . . lsn*t it?"). This does
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not mean, however, that every sentence la a mixture of 
languages and that It Is Impossible to say what language Is 
being spoken. Being mixed really means that they switch 
back and forth between Spanish and Yaqui, and it is often 
difficult to determine why this Is done. Some switching is 
of course explained on the basis of letting outsiders into 
the conversation or of keeping them out, but this cannot 
explain switching when outsiders are not around. One man 
will say that he switches because it is easier to talk about 
something in Spanish than in Yaqui, for example, while 
another will say that all of the languages serve equally 
well for all occasions. It is axiomatic that any language 
can be adapted to any purpose its speakers want to put it, 
but in this case not all of the men make the effort to do it.

The meaning of the languages.--It is now possible to 
check the associations determined above for each of the 
languages against what the men themselves say and do in 
regard to language. If there is agreement it would appear 
certain that the meaning of each of the languages has been 
determined.

The story is clearest for Yaqui. It is intimately asso
ciated with those things which are particularly Yaqui, par
ticularly the social organization and ceremonial system of 
Pascua. The social associations are no less apparent. 
Relationships with all adult Pasouans, especially those older
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than the young men, are more frequently conducted In Yaqul 
than In Spanish, and In general all relationships with 
Pascuans are characterized by the use of Yaqul, even though 
It Is not used exclusively. These are Informal relationships 
with their families and friends, the ones in which the men 
feel most natural and comfortable. Even formal relationships, 
concerned mainly with aspects of ceremony, are still to a 
large degree personal and differ from outside relationships 
which may be both formal and Impersonal. Finally, Yaqul is 
the "official language* of Pasoua, the language used in 
circumstances when the village acts as one, as in the Easter 
ceremony.

Thus it has come about that to the people of Pascua, 
failure to speak Yaqul is enough to remove one from the 
society. They actually put this in so many words; of one 
family, which uses a minimum of Yaqul, but by no means none 
at all, I have heard it said, "son mexieanos, no hablan la 
lengua" ("they•re Mexicans, they don't speak Yaqul"). The 
explanations others give for this failure reveal the same 
attitude. Of those men who do not or only seldom speak Yaqul, 
one of the men says that it is because "they want to be 
Mexicans, they 're ashamed to be Yaquls and try to deny they 're 
Yaquls— that'a the way I get it." At certain times these 
people Indicate by their behavior that this is true. One man 
is supposed to have had a violent fight with his mother 
because she asked him to take some fiesta groceries hose in



107
front of Borne Mexican girls. It was not what she said that 
made him mad— it was that she said it in Yaqul.

However, this does not prove a complete denial of his 
Yaqul heritage. Some people have done this, but the means 
they used are the only really effective ones: moving out of
Xaqui society altogether. Some men, however, merely prefer 
that their Mexican friends, male or female, do not know that 
they are Yaquls and will sometimes deny outright that they 
are. This is criticized not only by older people but by 
many younger men as well and the man so violent in his denun
ciation of those who do not speak Yaqul does his best to 
puncture any such pretensions. He says that

If I'm with Mexicans and a Yaqul comes up and talks 
to me in Spanish I always answer in Yaqul. They 
said it's a good thing to do if you're Yaqul to 
speak it. Like the Chinese— they don't hide their 
language.
There does not seem to be any reason to refuse to speak 

Yaqul at home if they only want to fool Mexicans, but one 
man who does this did give some Indication of his reason 
when he said that if he spoke Yaqul at home "I'm afraid I'll 
start talking to Mexicans in Yaqul. * When asked if that 
would be bad he said "no, it ain't bad, but— " and never 
finished. He admitted speaking Yaqul when drunk, however, 
and it was also said of another man that "when he's sober he 
speaks Spanish, but when he's high he starts speaking Yaqul." 
The latter man, though he speaks Yaqul at home, is one who 
might be classified merely as one not accustomed to speaking
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much Y&qul, since he grew up away from the village. But 
there Is the suggestion here of some amount of conscious or 
unconscious control over the use of Xaqui when he Is with 
outsiders.

Another statement by the pro-Yaqul man quoted earlier 
implies some connection between the language and religious 
participation. Speaking of one family, he said, "they can 
speak it too, but they just don*t want to, they got in 
another religion and don*t use it.* How far a denial of 
Yaqui religion is correlated with a refusal to speak Yaqui - 
is hard to say. First, there is at least one man who cannot 
speak Yaqui but still participates in the ceremonies; however, 
inability to speak Yaqui rather than refusal is involved 
here. In all other cases known to me, men who speak a 
noticeably small amount of Yaqui are also men who do not 
participate in the ceremonies, but the reverse does not hold 
true since many non-participants speak Yaqui regularly, both 
at home and in town.

There is a further complication in that not all the men 
who do not speak Yaqui receive the same amount of criticism. 
It seems likely that a public denial of being Yaqui at some 
time or other which the men know about is necessary to call 
forth the real scorn of other Yaquis; if men merely wish to 
give the impression that they are not Yaqui, but will admit 
it if pressed, people are apparently rather tolerant. As 
has been seen, other Yaquis may even speak Spanish to them
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because they seem to prefer It.

Perhaps too little emphasis has been placed on the 
positive use of Yaqui, to Identify oneself with the group, 
Instead of avoiding the language to forestall such identifi
cation In the eyes of Mexicans. One man says he once spoke 
Yaqui to a policeman to prove to him that he was Yaqui, and 
not a north Tucson Mexican, and that it was therefore quite 
proper for him to be with some South Tucson Yaquls regardless 
of what the policeman thought.

The cultural associations which the men have with Spanish 
are primarily with the aspects of Mexican-Amerlean culture 
with which they are most familiar. Outstanding are the 
recreation patterns and the Roman Catholic church of which 
they, feel themselves a part. Young Yaquls drink in Mexican 
bars, dance in Mexican dance halls, and generally go to 
Mexican churches, meaning those with Spanish names, on the 
occasions that they- do go. Social relationships associated 
with Spanish, like Yaqui, are chiefly informal ones. It has 
been seen how Spanish competes with Yaqui in most informal 
relationships within Paseua and it is associated with friendly 
relationships with Mexicans outside, both at work and in town. 
The fact that there is a tendency to use Spanish with Anglos 
when friendship is involved emphasizes the connection between 
Spanish and easy-going, face-to-face relationships. Most; 
importantly, however, as much or more than Yaqui, it is asso
ciated with their relationships with other young men and
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women In the village, the group they naturally identify with 
moat readily.

The men generally show a great attachment for Spanish 
and all of them definitely prefer it to English. Their 
defense of their right to speak Spanish in the army, and 
earlier at school, despite considerable pressure, is indica
tion enough of this. It is not strange that they find it 
much more expressive than English merely because they know 
it better. However, it might, be ventured that many of them 
also feel it to be more expressive than Yaqul for certain 
purposes. It would be unwise to do more than suggest this 
as a possibility, but a few men say they find it easier than 
Yaqul, which does not seem to be a mere reflection of rela
tive ability in the use of the two languages.

One man asked me once whether I thought English or 
Spanish had the most expression and when I said English for 
me, he replied that he thought Spanish did: *1 think you
get more out of a song in Spanish than in English— more 
meanings, expressions, rememberings of places." When I 
asked what about Yaqul, he replied, "I don’t know any Yaqul 
songs— maybe if I lived in Sonora or if only Yaquls lived 
together." Certainly men find it easier to swear, cuss, and 
insult somebody in Spanish, or English, than in Yaqul, since 
it seems to have no words of this sort to correspond with 
the impressive number of them in the other languages.
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This brings to mind the question of Paohuoo, and one of 

the men, when asked which language the men liked most, said 
that "Paohuoo Is most popular, even with the girls," This 
Is going too far however; It has already been pointed out 
that many men w i n  deny having anything to do with It. And 
even this man recognizes that It Is out of place when speak
ing to certain people. He once shouted "orale pues" ("hey 
there"), a Paohuoo greeting, at someone going by In a oar. 
Then he looked rather sheepish and said that he thought It 
was a friend of his, but that It was actually the friend’s 
father. Such use of slang is probably another example of 
the lack of respect of which older people complain. There 
is nothing wrong with speaking Spanish to an older person, 
unless It also involves the refusal to speak.any Yaqul, but 
slangy Spanish is something which is more or less kept in 
the younger people’s age group.

. English, finally. Is associated with certain aspects of 
their lives which are governed to a greater or lesser extent 
by Anglo culture. The parts of this culture which are and 
have been Important in,their lives are relatively few: 
formal education, the economic structure, law enforcement, 
and military service. The relationships with Anglos based 
on these have usually been formal and quite often of a 
superior-subordinate kind, with the Yaquls occupying the 
latter position. Teachers, bosses, cops, and army officers 
are the sorts of people the men have had occasion to speak
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English to, and to a considerable extent they are the people 
who are responsible for their knowing English at. all, and at 
times some of them have tried to force the Yaquls to use it.
It would not be surprising if this had left a bad taste in 
their mouths and had even inhibited their mastery of the 
language. Yaquls, of course, have also had friendly, casual 
relations with Anglos as fellow-workers and fellow-soldiers. 
There is in addition, the use of English under quite plea
sant circumstances for some of the: men when they are with 
Papago girls. These associations however, have not wiped 
out all of the*unpleasant connotations of speaking English.

This has resulted in two attitudes concerning English, 
which might be called practical and emotional, and which 
sometimes appear to be in conflict. I have heard older 
people as much as say that just because a man spoke English 
well it did not mean he was any good, and there seems to be 
a bit of a sneer in the slang phrase "que mascas el totaoho 
tu tamblen?" ("so you speak English too, huh?*). I have 
been assured, however, that no one is ever made fun of for 
speaking English well, but only if he thinks he does when he 
actually does not. It can at least be suggested, neverthe
less, that the anti-English attitude may sometimes adversely 
affect the standing of a man with a good command of English; 
on the other hand this may involve nothing more than Jealousy.

Among younger men the so-called practical attitude seems 
to be dominant. One person even says that the language he
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likes best, and he is one who has a fair amount of diffi
culty with it, is English, “because there are a lot of 
English people; anywhere you go you can talk English in this 
country.* And another says, *1 don't like Spanish— Spanish 
you can't use everywhere, English you can use everywhere» 
that's why I like to learn it more. * The reason is more 
important than being able to travel all over the country and 
still speak English, which few of them are likely to do. It 
should be clear by now that English is closely associated 
with having a good job and buying the things you want,

English is also associated with other aspects of Anglo 
culture which seem to follow the acceptance of the economic 
basis. It is probably ho accident that literacy as well as 
the supremacy of monetary values characterizes modem urban 
society, and literacy for the young men of Pasoua is predom
inantly in English, far more frequently than in Spanish, 
while for practical purposes there is no literacy at all in 
Yaqui. Even letters home sometimes have to be written in 
English, since not all of them are able to write Spanish, 
much less Yaqui. Probably the association of English with 
the dominant society and culture is in some part responsible 
for their failure to feel quite American. It is in this 
connection that one wonders about the effect on a man's 
ideas about being American when he realizes that some Anglos 
talk English like a "little-educated Yaqui." Or the some
what ironic story of the Yaqui soldier who wrote a letter in



English to an Anglo soldier's family in Oklahoma, since the 
man did not know how to write himself.

It is not hard to see that the earlier account of the 
life of the young men of P&scua in a sense told only half 
the story, since one of the most significant facts about 
this life is that it is one where "it's no good to talk one 
language; you have to know two or three.* It is impossible 
to say for the men as a whole which language they like best 
or which has the most prestige. By and large it depends on 
what they want to do— they realize, though they would not be 
able to say it this way, that each language performs certain 
functions for them, and that all these functions are vital 
to life as they know it.



CHAPTER V

THE SOCIAL FUNCTIONS OF LANGUAGE IN PASCUA

.The social functions of a language, according to Barker, 
are the ways In which It Is related to the social organiza
tion and position of the people who speak it.lSince func
tion is so closely tied to meaning, a determination of the 
functions df a language depends on discovering the associa
tions attached to it by its speakers, which has Just been 
done for the languages of Pascua. To handle this Informa
tion effectively, the associations of the languages with the 
various fields of Interpersonal relations mentioned earlier 
(see page 16) might be summarized in tabular form, Ignoring 
languages whose use is insignificant in these situations. 
When this is done it is Immediately apparent that two 
distinct patterns of usage must be accounted for: (l) the
pattern to be seen in the linguistic behavior of the major
ity of the men, and (II) the pattern exemplified by the 
small minority who do not speak Yaqui. Although there are 
certain individuals who seem to fall in between, there is 
no doubt that the two patterns exist.

^-Barker, 1945, p. 228. This is not too different from 
Linton's definition of the function of a trait complex as 
"the sum total of its contribution toward the perpetuation 
of the social-cultural configuration" (1936, p. 404).
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TABLE 2

LINGUISTIC USAGE IN SOCIAL RELATIONSHIPS

Type of Relationship Principal Languages Spoken

. ; .....I II

(l) Familial YAQUI-SPANISE SPANISH
(2) Informal SPANISH-YAQUI SPANISH
(3) Formal YAQUI (YAQUI)
(k) Yaqui-Mexlean SPANISH SPANISH
(5) Yaqul-AngLo ENGLISH ENGLISH
(6) Yaqui-Papago ENGLISH ENGLISH

This table answers In part the question formulated at 
the beginning of the study concerning patterns of usage and 
bases of choice, but It should be understood that this Is a 
description of the patterns and not necessarily an explana
tion. For a more complete picture of the linguistic usage 
of the young men It Is necessary to consider the principal 
languages spoken In the activities In which the men engage.
In the table which follows, minor exceptions to the generali
zations will again be Ignored so that the basic pattern will 
stand out more clearly. In way of explanation, it should be 
said that "recreation" refers to all leisure time activities 
away from home, and that "economic" refers to activities 
connected with both making and spending money. "Legal*
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denotes all activities Involving contact with representatives 
of the political organisation of the city, county, state, and 
nation. Finally, it should he noted that this table describes 
only the linguistic behavior of the majority of the men in 
these circumstances; however, if the NYaqui" column is 
covered up, the table will then apply to the men who avoid 
speaking the language.

TABLE 3
LINGUISTIC USAGE IN ACTIVITIES

XAQUI

Yaqul oeremonial-

SPANISH

-Catholic Ritual

household

recreation- -re creation

economlo-

ENGLISH

economic

legal

Taken together, these two tables will give almost as 
clear a picture of "the bases of choice* as is possible to 
get with the data at hand. It is already apparent that when 
a young Yaqul says his usage "depends on what people are, I 
know what language they are more used to and speak their
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kind of language * he la stating the case too simply. Choice 
Is determined first on the basis of the linguistic system of 
the person addressed, i.e., his linguistic abilities and 
preferences. Making the selection in accordance with his 
hearer*8 linguistic abilities is of course essential for a 
speaker if he wishes to communicate at all., But if the 
person addressed is also multilingual, choice still remains 
and the decision may rest on several factors, with one or 
more outweighing the rest or all of them combining to make 
the decision.

Beyond the factor of the linguistic preferences of the 
person addressed, and interacting with it, are the social and 
cultural contexts of the situation. The principal features 
of the social context have to do with the types of social 
relationships involved, such as those for which usage is 
summarized in Table 2. In addition, the presence of out
siders can be a part of the social situation and can influ
ence the choice of the language— the parties to the conver
sation may wish to include or exclude the outsiders and may 
modify their usage accordingly. Similarly, the cultural 
context of the situation concerns the kinds of activities 
referred to in Table 3, since these activities are determined 
by the cultures to which the men are responsive. Here, too, 
an addition might be made, concerning the subject of the 
conversation, since it was mentioned earlier that some things 
were "easier* to speak about in certain languages.
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While this problem needs more study, it ia felt, never

theless, that the examples of linguistic behavior given in 
the last chapter can be reasonably well explained in these 
terms. Such an analysis makes it easier to understand the 
cases of men who do not speak Xaqui in their homes and avoid 
participating in the formal relationships .of Pascua, most of 
which are involved with ceremonial activities. These men 
may be forced to speak Yaqui to a monolingual, but if the 
Xaqui they are speaking to knows Spanish they almost always 
use that language. They obviously do not make their decision 
on the basis of their hearers1 linguistic preferences, though 
ironically enough, men to whom Xaqui comes somewhat more 
naturally in a given situation may still accommodate them
selves to the men who do not like it by speaking Spanish to 
them, even, as has been seen, in ceremony.

There appear to be two possible explanations for the 
behavior of the men who choose not to speak Xaqui, both of 
which may be true in part. Either the social relationships 
and activities do not have Xaqui meanings for them, or the 
men try to ignore such meanings. When men do not want 
Mexicans to know they are Xaqui, they are first placing a 
negative value on things Xaqui and then trying to avoid any 
personal association with these things. It should be remem
bered here that these cases are relatively few and also that 
there are many men who are not active ceremonially who still 
speak Xaqui.
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There is now no further need to delay coming to gripe 

with the problem of the functions performed by the languages 
in Pascua. There is actually nothing unusual or difficult: 
to deal with here, and the answer has been clear for some 
time. For the young men, Yaqul functions to make them mem
bers of Pascua society, Spanish to make them members of 
Tucson Mexioan-Amerlcan society, and English to make them 
members of Tucson society generally, and by extension American 
society. There are of course other functions secondary to 
the principal ones, which rest on the more specific social 
and cultural associations which the languages have. There 
seems no need to list these since they can be readily seen 
in the data of the last chapter and the tables which summarize 
this. English, for example, helps to satisfy the economic 
needs of the young men, while having relatively little to do 
with their religious ones; Yaqul, on the other hand, is the 
language which relates them to the sacred personages of 
Jesus and Mary, but has little value in establishing rela
tion ships with their employers.

Can anything be predicted from this study of the func
tions of language in Pascua about the future course of social 
and cultural change in the village? First, Barker’s hypoth
esis concerning the "division of the social functions of 
language * in a multilingual community has clearly received 
verification. The functions originally performed by Yaqul 
alone are now divided among three languages; the historical
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process stretches back to the first contact of Yaquis and 
Spaniards, and more Immediately to the immigration of some 
Yaquis to Arizona. However, it seems possible to expand the 
hypothesis and say that the result of this division is that 
each language has come to be associated with certain fields 
of activity as well as with certain fields of interpersonal 
relations. Not only are the social relationships which 
Barker mentioned significant, but also the cultural back
ground in which these relationships are set.

While the information is not as complete as it should 
be, Barker’s second hypothesis about the congruity of an 
individual’s linguistic behavior patterns with his social 
relations is borne out at least in one important instance.
Men who avoid Yaqui by and large avoid ceremonial partici
pation, the one area of activity where the use of Yaqui is 
Inescapable, as can be seen in Table 3» His third hypothesis, 
concerned with congruity of the group’s linguistic behavior 
patterns with its social relations has also been shown to 
fit this situation. A determination of the position of the 
young men generally in the three societies on the basis of 
their linguistic usage resembles rather closely a deter
mination made by other means, such as that of Getty.

The tables^earlier in this chapter point to certain pre
dictions which might be made about the future of Pascua based 
on the linguistic usage of the young men. It must be kept 
in mind, however, that all the factors in the situation have
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not been uncovered, much less dealt with. Table 2 shows
first that for a small group of men Paeoua has already ceased
to be a Yaqui community to a considerable degree, but more
Important, the table Indicates that even for the majority
Yaqui stands alone only In formal relationships. Much the
same information Is given by Table 3» for the Immigrant
Yaquls who came to Arizona the "English8 column would not
have existed, and it has been repeatedly stressed that for
some men today the "Yaqui* column is equally unnecessary.
This picture corresponds almost perfectly with the closing
words of Spicer * s study of Paeoua:

The society making use of Paeoua culture is losing 
members. The culture continues to exist and even 
in certain respects to develop, but its existence 
is definitely threatened by the gradual reduction 
of the society which finds the culture usable.2
If the Shift from the first to the second pattern of

usage outlined in Table 2 continues, accompanied by a decline
in participation in ceremonial relationships, there will be
a general shifting of activities into the "Spanish" column
in Table 3> as these activities lose their Yaqui meanings or
disappear altogether. When this happens, and it seems only
a matter of time, Pascua will no longer be a Yaqui community,
it will be a Mexican one. Ultimately the future of Pascua
appears to be that of Tucson Mexican society generally.

Trllingualism is a transitional phase in the linguistic

2spioer, 1940, p. 308.



history of Pasoua, The village began as a bilingual community
123

and after the trilingual period has passed it will again be 
bilingual, but the languages this time will be Spanish and 
English rather than Yaqui and Spanish. This linguistic 
change is a symbol and index of the growing assimilation of 
the young men of Pasoua to Mexlean-Amerloan society and 
their adoption of increasing amounts of Anglo-American 
culture.
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