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INTRODUCTICN

The subject of this thesis, "The Folk Catholicism of -
the Tucson Pépagos," is not what the writer originelly cet -
out to investigate. The first subject chosen was "Papago
Integration into an Urbean Cetholic Church."

- The writer vwas aware that in 1927 '‘a mission church
wes dediceted by the Franciscan Fathers, ss part of their
oversall missi?n sctivities with the Papagos, to,éerve the
more than LOOlPapago Indiens residing in Tucson. When San
Jose Church was originally built, it was in a sparsely set-
tled aree to the south of urban Tucson. After the church's
esteblishment, the city grew up around it; end members of
other ethnic groups also begaen to meke use of the facilities.
The writer hoped to trace any chenges which might hLave al-
tered the reletions of thé”?apagos'with‘éhurch officiels and
. to essess the degree of their interaction with members of
‘other ethnic groucs within the congregation. In short, the
project was to be directed at observing the process of
urbanization of Tucson Papagos from the point of view of
-their integretion into whet was essentially an urban Catholic
parish. But es field work proceeded, it beceme Iincreasingly
epparent that, while Papagos made some use of the .church for
religious. devotions, their overall activities were limited .

and their contacts with non-Papago perishioners were . - ..



superficisl--faets which seriously limited the poten-
tialities of the originel study.

It was soon discovered, however, that, guite apart
from the sphere of orthodox services and perish aétivities,
many Pepago Cetholics participeted in & feirly fich and un-
deniably interesting series of folk Catholic preactices |
lergely unsupervised by the clergy. Convinced that an in-
vestigetion of these hitherto largely undescribed Papago
religious activities would meke & useful contribution
toward en understahding of Papago adjustment to Catholicism,
we directed our aettentions awey from their activities in
the orthodox church to their folk Catholic practices. The
presént study is & descriptive anslysis of the nature and.
scope of these ectivities and of thelr reletive importance

in the lives of Tucson Papego Cetholics.

Methods of Investigetion Employed

The initliel epproasch to the ectusl field work was made
through regular esttendance at the services of San Jose
Mission Church, where we were able to meke, elmost from the
beginning, limited contacts with some of the Papago parish-
ioners. At the same time, introduetions were secured to -
several Catholic Papsgo families residing in South Tucson
with whom the writer end his wife established increasingly
close relationships. Several weeks after the investigations

begen in Februery, 1951, we moved our household to South



Tucson where the mejority of the Papago Catholies reside.

Directed field investigations were sterted slowly and
were et first based wholly on observetions made at a distance
in-an effort"to"roughly block out the composition of the
Indien community and to establish the identity of Papego
Catholic leaders. By degrees, largely through the instru~
mentality of our original contects, the number of Papago
accueintences was increased and the scope of our field
activity broadened. By lete spring our interest in Indians -
was more or less géneréllj accepted, snd we were beginning
to be identified with persons ective in folk Catholic ac-"
tivities. This rather‘close identification with & highly
selected group of persons continued for the entire time we
were in the South Tucson Papago community.

With little conscious attenpt on.our.pert,'a role was
defined for us by our Indian neighbors: we wrote letters,
furnished transportation, end ected as advisors ebout end
liaison with the Anglo community. In this role we were in-
vited to participate in sctivities which included birthday
perties, family dinners, ané folk Catholic ceremonies.

'In-Seétember;'I951, we moved from the periphery to the
heart of the Indian community; end with this closer proxi-
mity to Indien life, our acceptance increased end our in-
tegration into Indien activities became more pronounced.
The writer end his wife became "auxiliary members" of two

groups, the Indian sodality of the mission ‘church and an
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organlzation composed of & lay priest and his 'small group
of followers. Occupying these positions, we were asked to
accompany people-on visits to critically i1l persons, at-
tend wakes and funerals, and participate in various other
sorts of folk Catholic activity. |

From the time our investigetions commenced until May,
1952,,ﬁhen.we left the South Tucson community, field work
was carried out on a part-time basis in conjunction with
other activities. The writer attended clesses or worked at
the University, ‘and his wife worked in downtown Tucson. As
a result, our activities in the Indian community were suf-
ficiently limited so that we were not thought of as persons
who were "studying the Indians" so much &s merely friendly
and interested Anglo nelghbors.

The field approach used was that of participant;obf,
servers insofar as was possible and‘practicél. .Formal
interviews were employed to -only a minor degree and then.
limited to not over half a dozen persons., . Narrative style
notes, typed on 5" x 8" cards in accordance with Gila-

Sonoran File form, were kept to record daily activities and

observations. A large amount of asdditionsl information,
orincipally to clarify personal observations, was obtained
through informal conversations with persons with whom we
were most closely acquainted.

The study is largely based on the activities of 64

persons (see Appendix I for information concerning the



makeup of this group). Observations were also mede on at
least an equal number of persons with whom the writer wes

less well acqueainted.

Limitations of tine Study

A statement concerning the limitations of this work
must be made; It is primarily a deseription or'Tucson
Papago folk Catholieism and not a study of Papago folk
Catholicism in general. Where the writer feels thet there
is sufficient evidence for generalizations about the group
as a whole; he has done so; these are found at several |
points in the body of the thesis end are summerized in the
concluding chanter. We rapeat that this work is alﬁoat
wholly liﬂited to personal observations of the members of
an urban, hence atypical Papago community plua evaluated
statements‘mainly gained through informal conversations;
Any géneralizationstsuggested'for Papagos &s & nhole must
be considered as no mofé than hypotheses until their uni-
versal applicability can be establiqhed through additional

field work of a broader =cope.



CHAPTER 1
HISTORICAL BACHGKOUND

‘Introduction

Since thic thesis is mainly devoted to an investige-

tlon of what we have chosen to term Papego folk CatholiC1qm,

a brlef consxderatlon of the n&ture and scope of past
Catholic contects by nembers of the group is in order. Sum-
naries of the miqs1on history of the area snd the nature of
Papago contects with these " 1nqt1tutions have been covered
in other studies, s0 we will concentr&te our discusclon on
more recent developments.l
Desoite a Deriod of over 250 years' contact with
Catholic 1nst1tut10ns beginning in the closing years of
the seventeenth century when prleste of the Jesuit Order
ectoblished miosions close to the Bapago the evidence qug—
geste that the general Panebo acceptance of the folk

Catholic prectlces described in thls worx is recent. They

seem, 1nvfact, possibly no older than the lest third of

loummaries of the history of Papago contacts with" the
missions cesn be found in Underhill, 1939, pp. 13-30, and
Joseph,. Spicer, &nd Chesky, 1949, pp. 16-20. For s detailed
discussion of the initisl phsases of the mission development
affecting the Papagos, the reader is referred to "The Rim
of Christendom," by Herbert E. Bolton, New York, 1936.



the nineteenth century.

The period beginning in 1853 was one of great cultural
change for the American Papagos.- The acquisition of Arizona
by the United States, the contact of Papagos by representa-
tives of the American government, and the influence of
Mexicanized Papagos who -began to settle north of the inter-
national line in increasing numbers during this period were
~ all instrumental in modifying the culture of the inhabitents
of the Americen Papagueria. A further factor which brought
about culture change was the gradual termination of hosti-
lities between the Papagos and their enemy, the Apaches.
From Jesuit times on, the -Papegos had defended themselves . -
against Apache depredations; and a major focus of their:
aboriginal religion centered around the ceremonial prepare-
tions for, and termination of, an engagement with this -
enemy.zl After 1885, when Apache raids were finally elimi-
nated by the American Army, part of the resulting vacuum
in native Papago religion may have been filled by Catholic
ceremonies. Such & development could have been fostered-
by the movements of the Papagos which followed the cessa-
tion of the Apgche wars. The_eleven so-called defense vil-
lages, vhere méﬁj of the Paﬁagos concentrated for greacter

security, started to disband.at this time, both beceuse

2Underhill, 1946, pp. 165-210.



they were no longer necessery &and becasuse such large con-
gregetions were impractical~for the raising of cattle, which
was becoming ean increasingly importent basis of livelihood.3
A breakdown in ceremonial orgenizetion resulted from the
sbendonment of these centers.4

Additional evidence suggésts that the genersl forms
of the folk Catholicism described in this thesis begean to
be generally adopted in the last third of the nineteenth
century. Underhill cuotes an informent &s. saying that the
first Papago folk chapel was bullt by his grandmother.5
Chesky writes that the first Spenish preyers were intro-
duced at Gu-Achi by a women who is still living in the vil-
lage. The wom&n was born in Mexico and had been married
to & Mexicen.® Thic informetion conforms with what ve -
learned from informants in Tucson. One men, in his e&rly
forties, reports thet as e bdy he heard old men talk about
the first acquisition of religious imaeges end plctures; he
thinks that Yaqui Indians, who sought refuge esmong the .

Papagos during the time the Diaz government of Mexico was -~

3Hoover, 1935, pﬁl 562-263;
4Underhill, 1939, p. 203.
SUnderhill, 1946, p. 317.

Schesky, 1943, pp. 35-36.



sevagely persecufing.the'groUp, also influenced. the develop-
ment of Papugo folk Catholicisa.

Vhile we. do not deny thet Papegos have:been influenced
by Catholic practice$4ta”some degree from Jesult times, we
believe that the Sonora Catholicism briefly described by
Underhill, Spicer, andiChesky7 has been adopted in recent
times by all but the Sonoran Papagos. and possibly those
from Sen Xevier who acquired it &s part of their kexican:
anc Spenish cultursl heritage. To be sure, the Pupagos’
heve modified certein.customs and beliefs to coincide more
advantageously with their world view, but these modifice-
tions are strikingly few; &nd the observer is struck by the
menner in which the Pap&gbs consciously imitate the rituels

of their Mexican neighbors.

Kecent Catholic Contacts

" The Jesuit priests, who begen the missionization of
the region'bécupied b&'the Papagos, were expélled'by order
of the Spenish Crown in 1767. They were reblééed by priests
of the Frenciscan Order vio remained until the seculariza-
tion of the missions by the liexican Government in 1322.

"In Arizone, American priests of the ¥rsnciscan Order

_ 7Underhill 1946 pp. 312-324; Joseph, et al., 1949,
po. 38l- 89, Chesky, 1943. pp. 11-37.
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returned to their former Indian charges in the last quarter
of the nineteenth century, beginnlng worx among the Gila
Pimaes in 1885. The following ye&ar the Bishop of Tucson of-
Tered the Order its old church of San Xevier del Bec;'but
since no priests were erailableito.staff the mission, it
was not until 1912 that the Frlers dinor returned.tofthis
post.

in‘1896 a permanent mission wes established.emong“the
Gila Pimas,.but it was not until 1908‘that intene;ve}work
oommenced. These WOrkers also'contacted those northsrn
Papagos lilving closest to the Pimas. ‘.v

In 1911 the Order oetitioned the Bishon of Tucson for

permission to missionize the whole of the Papagueria lying ..

within the United States, a request which was complied
with. TFathers Bonaventure leasser &nd‘Tiburtiqs.Wagd
reconpoitered the area and the following year moved theirv
headquaroers.from the“Pima‘M1ssion to San Xevier. Papego
missionizationvbegan in earnest the next‘ye&r. :Progress ’
was rapid and, onethe whole, successful.f Missionstwere
strategically}located in various parts of_the_area ;yingv
in what is now the Sells Reservation. Each mission with a
resident priest or prieete served a eeries of,chepels._i
Teaching sisters came to the Reservation, andaschools»were
established in which both the religious and secular educa-
tion of the Indian children was conducted.

| At present‘there are five mission districts'on the
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Sells Reservation serving over forty churches, chapels,
ofatofies;'and'statidns'wifHOut buildings. The Indians
of the San Xavier Reservation have a resident missionary
and school. In Tucson the Order established an Indian
mission church and school, and it is with Papagos who
made some use of fhe'éstablishment that this thesis is
mainly concerned.’

When the American priests begen missioneTy woTk emong
the Papagos, they found the gréatést ngmbér of thé’group
professed belief in Catholicism. A smell minority, con-
centrated for the most part in the southeastern part of
Papago cduntfy nearwthe:Mekicaﬁ'bdrder; had been converted
by PréSbytefian°miséionariés who began WOrkingkthere be-
ginning in the late nineteenth century, and others had be-
come Protestants while at Indian boarding $chools. ‘The
Baptists, Mormons, and several smaller sects had also suc-
ceeded in making & few conversions. Only occasional con-
servative individuals, generally old men, denied Christianity
in anyform end adhered to the older aboriginal beliefs.

'Though there was no ordained clergy among the Papagos
when the Americen priests arrived, there were lay religious
leaders in many communities who conducted religious serv-

ices. Some villages had small chapels in which services

8This summary is largely based on "The Kingdon of St.
Francis in Arizona," Rev. Meynard Geiger, 1939.
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were held, and certain feast days were celebrated with re-
ligious devotions, processions, music, snd dancing. . Contact
- between .the Papagos and Mexican clergy was meintained
through seasonal trips to Sonora where tne Papagos worked
for and traded with the lkiexicans. Children were baptized
by the Mexican priests,.énd religious images and pictures,
blessed ribbons, candles, .and holy water secured. An
ennual pilgrimage to lagdalena, Sonora, to visit the mira-
culous image of St. Francis Xavier was and still is an .
especially important event in the livgs of Papago Catholics.
The American,prieéts were not universally welcored by
the Pspagos; they weré in fact excluded from certain com-
munities. Trained in American séminafies, some were shocked
at the rudimentary Catholic prectices of the villagers
end quickly set about trying to educate them,along lines
more acceptable to the priests.. A few interfered witn the
seculaer lives of the people and tried to modify Papago
soclial institutions which did not meet with their avproval.
A reaction to the arrival of the missionaries was the es-
teblishment of folk chapels from which priests were ex-
cluded in areas ﬁhere such chapels had not existed before;
this was especially trﬁe in the ﬁorthérn and western parts
of the Reservation.. The term, "Sonora Catholiecs," was ap-
pPlied by the American clergy to those who worshiped in
these chapels. Meny denied the Americans vere really

priests, believing that the only true priests were in -



Mexico. £So real was this problem that during the 1920's
the Mission Sunerior asked .the Bishop of Sonors to come to
the Reservation in‘an-atteﬁpt to convince the Sonora:
Catholics thst the Franciscans were priests as were the
men under his jurisdiction. - ]

Since. the middle of the 1930's, Papago resistance to
the American priests, never very great in the southeastern
part of the Reservation, has been subsiding all over. In
some districts a nice balance has been acnieved between
orthodox and folk Catholic practices. Thus in the village
.ofASanta.Cruz~the mission,priést and the folk Cetholic
leader of -the village both participate in the Sunday Mass,
with the latter reciting the rosary in Spanish:as part of
the ceremony. In other communities where tnis understand-
ing is lacking, priests have found that in order to gzet
satisfactory cooperation from their charges they must
overlook much. that they would not approve in an Anglo-
Americen parish and,.as a result, have generally achieved.
good relations:with most sections of the Catholic
population. .

 Tucson Papago Mission

.In 1927 the Franciscens established San Jose Indian
Mission in South Tucson to be devoted to the spirituel
needs of the more than four hundred Papago Indians who

lived in the general area. A resident priest wes stationed
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at the mission and several sisters of the Immaculate Heart
Ordertatténded its two-room school.. The mission was well
built :and generously supported financially by the Franciscan
Order and several interested lay Catholic foundations. - '
Such an establishment appeared to be sorely needed by the
Tucson Indians who, prior-to its establishment, hed to--
contact the priests at San Xavier Mission when in need of
spiritual assistence.  But San Jose never flourished as an
Indian mission, and attendance by Indians, both of the
church and the parochial school, was diseppointing. In .
fact, except for'a'faithful”feW'Indian'families; the major-
ity of the people for whom the church was built had only
the most cursory contacts with the mission or its attendant
priest. |
Several of the rather large number of priests that came to
and left the mission tried to maintain something of its ori-
ginal purpose. Papago children were given priority over
others in the school, the first Sunday Mass was reserved for
the Papagos, and an interpreter provided to translate ser-
mons and notices for those who spoke only their native
language. Priests made regular calls to the homes of Papago
parishioners encouraging'fheir religious perticipation and
urging parents to have their children attend the mission
school. The welfare of the group wes of primary concern,
and material assistance in the form of food, clothing, and

social serviceé was made avellable to needy families.
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As the years went by, and new priests lacking in mis-
sionary zeal were éent, the church took on more and more
the characteristics of & parish chureh rather than an Indian
mission. Members of ethnic groups othser than Papagd began
fo be accepted iInto the church and the school: Mexican-
Americéns, Yaquis, end & few Anglo-Americans. A special
Mass was no longer said~fdf th;>indians alone, znd Spanish
rather than Papago became the second langusage of the church.
During the time the field work for tals thesis was being .
carried out, the Indians represented but a small minority.
of the parishioners, although Papago children comprised
about\half;or the;over one hundred students attending the
school.?

9In‘the‘summer'ot 1952, San Jose Mission was abandoned
and the buildings razed.
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CHAPTER II

" THE NATURE OF TUCSON PAPAGO
FOLK CATHOLIC PRACTICES

Introduction

A basis for mutual understending between the Papagos
and the orthodox clergy, not & simple matter under any cir-
cumstances, is especially difficult to achieve in an urban
environment where integration into the church is but -one of
the many onerous adjustments to alien qulture the Indians
are asked to make. The San-  Jose priests found the task of
working exclusively with the Tucson Papagos so unrewarding
that they gradually shifted. the focus of their activities
to other segments of the population, more sophisticated
and adjusted to city life and better informed on orthodox
Catholic procedure.  The result-is that the Tucson Indians,
relegated to & minority position in an ethnically mixed
congregation rather than being the objects of special
religious education and training, are, as a group, less in
contact -‘with the clergy and orthodox church activities
than are the people in many of the larger villages on the
Sells Reservation. - = ¢ ‘

Some church officiaIS“have allowed the wide cultural

histus that separates them from the Indians to interfere
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with their adequateiy serving the group. On the occasions
when Papago Catholics have sought counsel on personal”hat-'
ters,,it frequenflyvhas been given in terms of the priest's
or-sisterﬂs.AngloeAmericag'culturalvvalues‘and is moretoffen
than not inapplicablefto«the solution of a Papago problem.
Further, this lack of mutual understanding has interfered
with the :instruction ofgmaﬁy,for the sacraments which must
precede full participation in the Catholic Church. .Some
Indians are handicappedfbyla ianguage barrier, bgt.others,‘
able: to communicate'adequately with the priest, have re-
ceived so little encouragement that many are reluctant to
~apoproach the priest on these matters.

Little attempt hes been m&de to integrate the Indieans
into the church sodality stractu}e which is dominated by
MexicaneAmericans. The ‘single Papago dhurch organization,
iﬁitiated.in theimid-l940!s=by»a priest sympathetic to.the
Indians, .is felt by~itsltWelve'mémbers to be ignored by
the priest .and teaching. sisters. =Some of its members are
among those of the.Papago.community most anxious to parti-
cipate more fully in. church affairs. Wwhile technically a
sodality of the church, the members meet at one another's
homes and only .infrequently does the group:participate as
a unit of the chureh.

. The  parochial school, half of whose pupils are Indian
children, affords no common ground for agreement between .

the clergy and the Indian perishioners. Its instruction
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stenderds are felt by certain Indien parents to be below
those of the city schools where many of the most accul-
turdted Catholic parents send thelr children. This leads
the priest to complain that'thé'”best”*Indians‘aré setting
bad examples for the others. - E

Unable to adequately adjust to ‘snd achieve a full
‘intégretion into the orthodox church; the Tucson Papagos
: rely‘heaVin"oﬁ'félk'Céthdliéism for much of their reli-
gious ectivity. This chaptefIWill'skétchtthe broad outline
of these practices, and in subsequent chapters specific'

aspects will be enlarged upon.’

Kkelatlons between Tucson Papeago.

E—

Catholics and the Orthodox Church

 Papago folk Catholicism, as practiced by the Tucson
Indians at léast, scércelyfrepfesents a sect or cult inde-
pendent from the orthodox church. It ‘depends on thae priests,
both Americen and Mexican, for all of its 6p¢wer””and»fori
a great deal of its religious knowledge. Ceremonial para-
phernalia--imagés‘énd pictures of saints, prayer books,
sonz books, candles, crucifixes, etc.--should be blessed
by & priest for maximum efficacy. When religious objects
are not actually senctified in this manner, they are
sprinkled with holy water which has been blessed in the
orthodox church. During the Easter season, when the great-

est church attendance by the Tucson Indians takes plaée,
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& ye&ar's supply of holy water is often obtained. Some
families take adventage of the yearly pilgrimage to -
Magdalena to supply themselves with it. o

There is & certain bolstering of folk Catholic prac-
tices by the clergy itself, which for one reason or another.
gives official sanction to. the performance of priestly
functions by laymen. Thus the relatives of a dying wom&an
who had never been baptized in the church were advised by.
the priest whose aid they solicited to choose & godparent
to baptize her with holy water. The priest.told-the rela-
tives that the godparents could perform the baptism just
as well as . he.. Incidents of this sort, which are by no
means uncommon, have the dual effect of making the Indians
feel the priests are indifferent about helping them and
at the same time give the folk customs added prestige.
through receiving this sanction..

Many of the Tucson people most active in folk Catholic
observances are among those most faithful in attending the
mission church. Out of sixty persons who were observed to
engage repeatedly in folx religious activities, only five
were pointed out as expressing opposition to church attend-
ance. All five were lMexican born Papegos who claimed they
did not go to.church because of a lsnguage problem. chers
pointed out that the sermons and announceuments at Sen Jose
Church were given in;bdth Spanish end English and suggested

that the real objection.was to American priests. It is
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interesting to note, however, that three of these people
were strict in seeing thet their English-speaking children
attended Mass in the mission church regularly.

Despite the group acceptance of pertial dependence on
the. church for religious expression, &ny attempt by a Tucson
Papago to turn to it for all his religious sctivity is. re-
sisted. One of the members of the Indian sodality, who
wished to direct.the activities of the organization.toward
a more thorough knowledge of orthodéx Catholicism and fuller
integration into the church, was renerally rebuffed for
trying to-become a "white" Csatholic. Young Indians,
educated for long:periods in the Catholic faith in distant
Anglo-fmerican boarding 'schools seem, without known excep-
tion, to conform to Papago standards of Catholic practices
and, outwardly.at least, beliefs on their return to the
group.

The o0ld people of the community,. the spokesmen of the
group in matters of custom, have been observed to lecture
on how well Cetholicism (that is Papago Catholicism) fits
in with‘native Papago customs tnd beliefs. The remerks by
the oldsters aréfQﬁitéﬂﬁaéue and‘appéréntlﬁ 5afély contain
concrete illustréﬁionéﬁ ‘Hoﬁejéf’uﬁclear the reasons, though,
the group's traditibﬂal Cathdlicism is correlated with
things Papago;‘and-Protestaht;Indians, especially the
Presbyterians, of which there are some:fifteen families in

Tucson, are resented for their attempts to imitate many
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aspects of Anglo-American culture. The objections to accept-
ing'Protestaﬁt or "whaite Catholic" ways, from the point of
view of the older Papagos, is ndtvsb much to giving up
aspects of the folk religion through mdré'Complete"integra-
tion into the church; as to the resulting necessity for
adepting to diverse end elien aspects of white, and only
ineidentally Cetholic, culture. The folk Catholicism of
the Papagos is an important instrument of soclal control
within the‘group; having inherited these functions from

the pre-Catholic sborizinal religion by c series of gradual
end non-tresumstic transitions. To attempt a fuller inte-
gration into the ortnodox Catnolic or Presbyterian Church,
it is felt, mesns the bridging of a'cultural'hiafus“so
broad as to assure the destruction of much of value in
Papago culture. So while the poWér”of the 'orthodox church
is acknowledged and accepted, its standards of ethics and
personal conduct cennot completely serve tae needs of the
Papago Catholic community, which chooses to mset in its

own way the problems encountered.

- The Orgenization, Personnel, and Range of

Participation in Tucson Papago

Folk Catholicism

Because_of"fhe urban character of greétér Tdcson, its
 Papago lnhebitants form & community quite different in

character from that of the villages of the Sells or Sean
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Xavier Reservations. The Tuoson people.live either in
isolated hou eholds scattered over a wide area of South
Tucson or in small enclaves in neighborhoods dominated by

members of other ethnic groups. The Indian community is
not stable, there being a continuoas movenent between Tucson
and Reservation villages or to the cotton camps of the o
Qanta Cruz Valley for seasonal employment.. Additional
disunity is engendered by the fact +hat the Tucson people'
originate from diverse Reservation villages and are not of
& single dialect group. vith this lacx of community
grouoing, it is only tovbe expeoted thet tne religious
organizatione typical of the rural Papago villages would
not exist in Tucson.' There are no Sonora Catholic chanels,
no large;scale‘ceremonial organizations, no village band,
and only rarely ere there attenuated examples of comlunity-
wide religious participation. 1

" The folk religious observancestof the Tucson Indiens
can be divided into three categories. 1. Individual de-
votionS° 2.' Devotions in honor of a saint's day or other
holy day--affairs voluntarily entered into eitner by a o
single family or by a group of househo‘ds' 3. Observances
which are mandatory at a time of family crisis, as in the
case of fatal illness end death. The last two categories ;
recuire tne services of ceremonial specialists of which

there are a number in Tucson.
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~Types of Specialists’

Lay Driests.--In any formal religious observance in

wnich & groua larger than a family particioates, the serv-
ices of a 1ay priest (Papago ggg_i from the Spanish padre)
are usually required. The ceremonial specialists know tne
prayers, songs, and rituals necessary for various occasions.
He or she can satisfactorily oerforn for the community the
functions of &n ordained priest if recuired to. He can
baptlze an infant comlort the sich, pray for tne dying,
conduct a funeral service for the dead and assist the
soul of the departed to reach the other world. Tne lay
priest is a ritual specialist only, and desaite hlS other
abilities, he is not called upon to settle moral issues
by virtue of his religious calling.'

FiVe lay priests are active among the Tucson Uapagos,
three men and two women. Of these four are Pabagos and
one a Mexican woman. The four Papa~os, all but one of whom
are men, were either reared 1n Mexico or in the United
States in homes where Soanish uas spoken end where consid~
erable MeX1can cultural influence existed. They are all B

of the &okololoti dlalect group..

In addition to the five generally acknowledged special-
ists, there are an undetermined number of people mho can
carry out ceremonial functions it the accredited specialists
are‘not‘acailable.t We knou sf fiveisuch people. 'Of these

only one is & natire speakeruof Spanish, the others know
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only a few words. There are certainly others, both Spanish.
speaking and non-Spanish speasking who can- ¢onduct. some of
the services 'in an emergency, ‘but who were not observed to
have been called uron during our stay in Tucson.

.In order.to be a capeble and well-informed lay priest,
the ability to read and write is important. .0f the five
Tucson specialists, all -but one are literate. 1In fact, -
literacy is more important than ‘the knowledge of Spanish,
for two of the known le&y priests at San Xevier .village, .
neither of whom speak the language, manage very well by .
reading the prayers and songs from books in“which‘they'have
transeribed them in Spenish. The lay priests in Tucson,
and .this observation may be true for other communities, zre
constant;y modifying &nd enlarging.thgir:repertoires\of
songs and .prayers, & process which i1s greatly simplified
for a-literate person.

The major Tucson ceremonial specialists are &ll re-
lated to one another through the compadrazgo system, either
by the instrumentaslity of.the Holy Cross ceremony .(see p.
53), or by taking one another's religious objects to 'a priest
to be blessed (see p.109),‘or‘by standing as godperents for
each other's children (see p. 99). Despite their ceremonial
kinship,'no~high;degreé of mutual friendship is expressed.
There is, in fact, a degree of hostility emanating from
imperfectly concealed feelings of professional jealousy.

We were unable to gain .any concrete information es to..
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how or why a person becomes a lay priest. Some learned the
songs:and prayers from parents, others from friends or
ceremonial kin; as meny seem.to have achieved their positions
through a series of fortuitous events as through conscious
effort. Taken asfa¢group, the lay priests do not seem to
express a greater degree. of reiigiousness than many of

the rank and file participants in religious services, less
80 in some cases. The five-relligious leaders all stand.
out for their sobriéty,-dignity, sound economic position,
and the high degreé_bf,respectqthey enjoy in the community.
at large. It might be:added parenthetically that, while :
generally respected, they are by no means universally
liked.

- The ideal pattern appears to be that ley priests
should receive no payment for their services. There is
evidence that payments are sometimes made to them in
Tucson, but since these specielists gein their:-livelihood
through wage work, it may belmerely compénsation for wages
lost while carrying out ceremonial duties. We were assured
thet "in the country" (on the Reservetion) lay priests.
never charge for their services.

The five specialists are all-very much dedicated to.
their calling and when needed meke every effort to oblige
the family who has reﬁuested their services.  Emergency
calls, &8s in the case..of & request for prayers for &

dying person, eflfect a great deal of personsl inconvenience
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for the lay priest who, after & night of prayers, must’
report to -his reguler job in the morning.

Ceremoniel Assistants.--Each of the lay priests is.

aided‘by g group of women who form a choir, chsnt the res-
ponses to his prayers, snd generally assist him in the
proper conduct of ceremonies. One of the leeders hass e
regular team of three or foﬁr women who always accompeny
him; the .others lack regular sssistants and seek the sid
of different women.in the 6ommuni£y,depending:on the
nature of the ceremony, where it is held, snd who is evail-
able. It is worth noting theat there is not elways a close
correlation between &n individual's xnowledge of the cere-
monial technigues, preyers, and songs and «ctive partici-
vation in a choir. There are some women who are excsllent
singers and who know the prayers &nd cererionies well who -
were observed ‘only in the role of invited guests &t house-
hold services. The vomen recordéd'as having served as lay
priests in the absence of the regular leaders are all-
ceremonial assistants.

Musicians.--Players of musicsl ‘instruments &re un-
important in Tucson religious ceremonies since there is no
longer en orgenized bend. IiHowever, instrumenteal music is
acknowledged as an importsnt part of folk Catholic ritusal,
a feature whose absence is regretted by meny in Tucson;
end since bends are ‘occasionally brought from the San

Xevier and Sells reservetions for ceremonies, musicians
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must be included in this listing of specielists. Of the
three;mﬁle.lgy,priests ?H.TUCSOQ’ two are known to plsay onse
or more. of the instruments which make up the traditional
Papago band--the drum, violin, and guitar. Two of the San
Xsvier lay priests are excellent musiciens.

It is seid that among the old Pspagos a promise to
learn .to pley an instrument was often made to the image

of St. Francis Xavier on pilgrimages to-Magdalena.

Pascolas.--Pascola (Papago péhkola) dancing is &n
element of Papago Catholic. ceremonialisn borrowed from the
Yacui Indiaens. The Papa;o pascola functions as & clown,
entertaining the essembled people; he differs from the
' Yaqui pascola in that he wears no mask and-does not dance
to the music of the flageolet and drum, but only to thet
of European instruments. There &sre no active Papago pascolas
in Tucson &at.the present time.

- Altar Makers.--Some women in the Tucson community

are known for their sbility to construct sltars for certain
occasions--for example, to dedicete to & seint on his day
or for the ceremonies which are observed following &

death (see.p. 87).. Of the three known Papago women who
practice this art, sll are active participants in Catholic
ritualsiserying in. the cepacity of ceremoniel &ssistants.
These women lend their talents widely end, so far as is
known, do not eaccept financial remuneration for their ef--

forts. The ability to make testeful srtificiasl flowers
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is a prerequisite for this speclelty.

Ovners of Rellgious Figures.d-It-is”uéuélly the:case

that the images of saints in”Who$é~honor a lerge scele re-
ligious service is‘heldfare owned by private femilies. The
seint's owner not only looms importent in the celebration
itself, but during the rest of the year people may come to
the household to venerate beforé the figure. In Tucson
there ere several families who:pdssegs'imageé-used‘in'this
manner that ere widely kmovn in the community. One elderly
women owns & wooden eross-used in the annual'obsérvance"“'
of ‘the Finding of the Holy Cross (see p. 51). Similerly,
the numerous imeges of. the 'Virgin used in the elaborete
ceremony which tekes place each year at the end of May are
individually owned (see p. 54). In the recent past the
cereméhial paraphernalia used in the community-wide affairs
held on St. John's and St. Joseph's days were privately
owned. - | -

"It is common for femilies who lack ceremonial -equip-
ment, such &s pictures and imeges of saints, large cruci-
fixes, end the 1ike, to borrow them to decorate altars con-
structed for speciel occesions: This is especlally true
for ceremonies in connection with a death.

Medicine Men.--Almost without exception Papago Catholics

make use of the native medicine men (Papago ma'mekei), most
frecuently in connection with the purificetion of a mother

end infant following a birth; but medicine men are also
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consulted in cases,of;sickness by people of all ages. -~
There were et least: two medicine men practicing their
Specialty in Tucson during our stay.

While not a bona fide folk Catholic specialist, a
‘medicine man may request certain Catholic rituals for his
patients; Occasionally Catholic ceremonies are prescribed
as & cure for a specific malady; such a case is described
on nage 82;' More commonly medicine men require that a
patient fulfill a broken :vow of a Catholic neture before-
they attenpt to treat him, and they mey request that parents
have a sick child re-baptized (see p. 76).

The St. Nicholas Club.--The St. Nicholss Club was

originally a sodality of S&n Jose M1Qs1on, but during the
time vie were in the ccmmunity 1t had lcst neerly all formal
connection with the church. “About e dozen renbers remein
active et the present time, two of vhom are men.

The membership ranges from. persons who .speek neither -
English gor.Spanish to English-speaking high school graduates,
many of whose velues ere directed toward middle-class
Anglo-Americen culturael stenderds. Members of both the

Kokoldloti end Totokoweni dislect groups, who make up all -

but a tiny fraction of the Tucson community, &re- represented
in about equel numbers.

The present function of the,groupvis that of & mutual
&id society--visiting members, or relatives of members,

when they ere sick and furnishing lebor, financial:assistance,
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and ceremonial support for wakes, funerals, and-the perilod
of nightly devotions which follows a funersl. The members
function together smoothly.when theyiarevoffering'assistance
. af g time of crisis. On the few dccasions when the orgeni-
zation has attempted to eﬁggge'in sctivities of other éorts,
unity was lacking and support by the members wes confused
and helf-hearted.

- Orgenizetions which offer mutual aid as one of their
ma jor functions.are not unknown in other Papago 06mmun1ties.
At San Xavier the church choir and  the céremonial'organiza-
tion of the "Twelve Apostles" assist the families of their

mermbers when the need arises.

Rank and File Participation in

| Folk Catholic Ceremonies

. In considering ceremonial participation by members of -
the Tucson Papago community, a distinction must be made-be-
tween voluntary ceremonies snd those traditionally held st
e time of crisis. -

"~ Voluntary ceremonies ere, by and large, most frequently
sponsored and participeated in bf e relaetively small segment
of the community oomposedjmostiy of the peonle described -
as ceremonial specialists, with & limited number of other
persons, mostly women, joining in. There is more than re-
ligious devotion motivating participation by these people,

for the ceremonies have features of informal visiting,
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feasting, and entertainment which are long anticipated

" and pleasently remembered. The persons participating most
frecuently are of middle age or older who are conservative
in their outlook.. To a large extent, these religious.
getherings with their attendant release from mundane acti-
vities, take the place'of,movies, pﬁbiic dances, ball games,
and the like which &re enjoyed by the younger and more
urbenized Papagos.

Participation in crisis ceremonies, especially those
connected with the death of a femily member, is more genersal.
Some familigs will engage in larger and more elaborate ob-
éervances fhan others, but the family unit which doesn't
at least attempt to conform to these customs4is'looked.~
down upon by the rest:of the Catholic community.

Except for the lay priests, men are not active parti-
cipants in ceremonies of either type; in fact, men are fre-
quently absent from the devotions held in honor of a saint.
Sometimes the adult males of a sponsoring femily may kneel
with the.other participants for the opening preyers and -
then completely absent themselves for the remaindef*of the
evening. The husbands of the womén gathered to préy-and.
sing often congregate outside of the house where the serv-
ices ere held, and drinking by the men is common on these
occasions.

At wekes, the nightly ceremonies following a funeral,

end the ceremony commemorating the anniversary of & death



32

more men are present. They congregete outside the house. .
and stend by to offer assistance, carrying water, chopping.
wood, etc. . There is some participation by men-in.the-
actual religious services which teke plece at these affeirs,
~elthough this is not obligatory. Some who might otherwise
participate reﬁéinvoutSide becéuse of liﬁitea space in the
room where the ceremony is held. It is accepted that women
have priority on the &available space.

Pre-adolescent children of either sex do not usually
pérticipate in ceremonies. This is not to say that children
are excluded, for mothers sometimes bring their small daugh-
ters, and less commonly sons,.to teach them the forms of the
rituals. Wakes end other ceremonies for the dead ere oc-:
casions where large numbers of sm&ll children are brought.
together, and an outsider is struck by the contrast between .
the shouts end laughter of the youngsters playing outside
end the solemnity.qf the vigil teking place within. the
house,

Mexicens cometinxes join with the Papagos in the con-
duct of their religious ceremonies. These participants
often occupy the status of honored gueste who ere invited
to eat first, urged to teke comfortable seats, and generally
treated in a deferential menner. Some Mexican women ere
active in Papago religious effairs and show an element of
missionery zeel, being willing, even anxious,. to share .

their vester knowledge with Papago neighbors. Such.a group



33

is sctive in the religious ceremonies held during the month '
of May (see p. 54). These women give the Indiens religious
information, advise them on the powers of various saints,

and teach them to make and decorate altars.

The Nature of Folk Catholic Beliefs

It is possible to.go to almost any Tucson Yaqui, middle-
aged or older, and get from him & view of Yaqui Catholicism
which will agree in concepts and content with the views of
other Yaquis of his age. They have a well-established folk
religion, a thorough knowledge of which is & required part
of the individual Yequi's cultural treining. What is more,
& conservative Yaqui defends his religion as the true feith
and often regards the beliefs eand practices of others with
intolerance. . This group has-succeeded.in.blending«Christian
beliefs with its sboriginal world view and conceives of these
elements as an integresl part of its cultural heritage.

. -Although segments of the group have been in contact with
Catholic agencies for over 250,years, the Papagos have de-
veloped no such view. To them Catholicism is the religion
of the Mexicens; and, while they have sdopted it and .the
mejority of them believe-in it, they do not think of it as
being really theirs. Many of the Papagos contscted in
Tucson repeatedly assured us that to get "correct" views
about the folk Catholic practices they were engaging in

we should contact certain of their Mexicen neighbors.
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- Because of the uncertainty with which they control these
borrowed beliefs, the Papaios gre very aeoendent on the
religious xnowlnge of a select few.‘ The 1nfluence of lay
oriests,-botn Mexican- apdgo and Mexican, information from
the orthodox clergy, and miscellaneous aQVice offered by
MeXican and Yaqui neighbors afford the foundations for
a Catholic oractices, witn tne result that they are
subJect to change, adding to the confusion and uncertainty
witn whicn the average person views the religion. ‘_
Spicer quotes a nissionary priest as cescribing the
Catholicism of the Dapagos as a "religion of externals"lO
and we agree with this cnaracterization in the main. Yet
behind the outward exnressions of tne religion--the vil-
lage festivals, the nilgrimages to the xexican town of |
Ma"dalena, the sonorous recitation of Spanish prayers before
a household altar or in a village chapel~~lies & simple
theology, imperfectly understood to be sure, but capable
of being cautiously generalized upon. An understanding
of what lies behind these“erpressions, hovever vague, will
be of value in affording us a better understanding of.the
visible expres ions themselves. The remainder of this

chaoter w1ll be devoted to this attempt.

10Joseph, et al., 1949, p. 89.



35
Dualism

Tﬁe Papeagos have.a religieus concept that good 15,‘
rewerded and evjl ppnished eupernatufeL}y;.put all_punieh—
ment for evil tekesrﬁlace during life end all are rewarded
equally after,death With admittance into hesven, which is
conceived by many as the aboriginal spirit world in the
east. ‘The evil person--one who robs and cheats,is mean
and sting&, or who. mistreats his relatives--ie punished by
a 1ong.and_painful illneeSIWhich is.ulfimately fatal. A
good person dies.quickly and paiﬁlessly after e'brief ill-
nege or, even better, dies quietly in his eleep._ This is.
e eul£ural ideal, held up to‘children as the reward for
a good life. In caseelwhere & person suffers a protracted
illness there is eftenﬂspeculatiqn”and gossip on fhe basis

for the supernatural punishment.
Pantheon of Supernaturels

There is little emDhasis placed on God (Papago Chios,
from the SnaniQh Dios) who is & shadowy, imperfectly con-
ceived'otioue being. The importent supernaturals are
those‘cepabieﬂoﬁvmaﬁerial representation &s plctures snd
imeges{: #he Holy Family and the verious saints. The
importence of the saints to the group is indicated by the
Papago'termkfor Cafhelic, "believers in saints" (Sa‘*santo-

gg'uﬁechutam){ These holy figures are in no way developed
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into = hierarchy nor are they conceived - as being related
to one another (except. for the members of the Holy Family).
Rather they represent independent entities, the individual
powers and characteristics of ﬁhom are variously conceived
by different persons.

The total number of saints known and worshiped varies
~with the individual. On the whole they appeer to be drawn
from the same body of saints femilier to. the veople of
northern Sonora, although certain additions are resulting
from the purchese of figures advertised .in American Catholic
periodicals. These supernaturals are not regarded. as cold,
harsh, or unyielding; on the whole they are thought of as
beings with whom the individual can be on friendly terus
and who will advise and protect, reward good acts, &nd
overlook and forgive transgressions. A listing of major
saints.knownAtoi$uc§qg ngagos is given in Appendix IT.

One further supernatural must be included in this
listing although it is emphasized-that our infornction is
fragmentary. This is the devil (Pepago tciaur, from the
Spenish diablo), sometimes associated,with‘horses.ll One
might cast aside tails horse-devil-aé'divorced from _
Christianity were it not for a pertinent fact: the ap- .
pearance of fhe horse-devil in dreams nay ceuse mental

derrangement, which is -also true of dreaming of saints.

Mlyndernill, 1946, p. 315.
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>

In both cases the cure includes the recitation of the

Catholic rosary (see p. 82).
‘Moral Concepts

There is a fundamental body of moral concepts that,
while not necessarily Cetholic in origin, are characteristic
of the Papago Catholic viewpoint. This does not purport
to be a com?lete listing: -

Generosity.--The ‘Papago virtue of generosity is sym-

bolized by the universal practice on the part of sponsors

of a ceremony to feed participanfs;and'guests. No weke or
ceremony in honor of a saint'is. complete without this feature.
The feeding of guests on ceremonial osccasions is & mani-
festation of the belief that a generous person will not:

know want himself.. -

Freedom from Bad Thoughts.--Not harboring what is ex-

pressed by Papagos in English as "bad thoughts" (Papego .

pee'esisuhum) about others is stressed in both everyday

life tnd especially in the fulfillment of religious duties.
A person who is jealous of others or who secretly plots
evil while manifesting the outward signs of friendship is
a dengerous person, capeble of harming others, often in-
nocent persons. . Thus, such a person at services conducted
for the dead can prevent the spirit of the deceesed from
making a successful transit to heaven, or on the occasion

of a baptism cause the child to sicken and even die (see
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p. 77 and p. 90). -

Keening Promises.~--In Papago society high value is

placed on keeving one;sipromises, éspecially-in dealings
with the supernatural. A person who promises to fulfill a
vow to a saint and fails to keep his word is likely to
become sick. 'Mediciné‘men, in attempting to diagnose a
disease,7ﬁill frequently queéstion. the patient to ascertain
if he has broken such & promise and require  that he ful- - .
fill it before treatment is begun. -
| A";Persohal Saqrificéi

Thére is a minor element of personal sacrifice to.be:
noted in Papago folk Catholicism, esvecially -in connection
with the pilgrimages to~£he shrine of St. Francis Xavier, .
but also in promises made to other saints. Thus, & person
may promise to walk on his knees from the street in front
of the Magdalena church to the aitar, and one Tucson men
capried his ailing Child to Magdalena on foot, a distance
of over 120 miles! Sacrifices of this:sort are the ex-
ception rather than the rule among Papago Catholics,
however, who do not emphasize the high degree of self-
mortification that has. been observed among Mexicans at
this holy shrine. The promises that the Papagos maxe to
the supernaturals are usually of & less strenuous nature
and involve such thingé as holding & religious ceremony,

lighting candles for the saint, discherging rockets in
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his honor, or making financial offerings.
Personalized Prayer

Along with group recitation of such formulas as the
rosary and other Spanish prayers, Papagos also make personal-
ized appeals to the supernaturals. There is a great deal
of 1ndividual variation in these proceedings whicq are by
no means a universal practice anonb Papago Catholics. Most
| commonly personalized praying is done by women. Prayers are
generally conducted 1n private, often before a household
altar. (Of the forty-two households whose membershio formed
.the bas1s of this study, twenty-one head altars. The other
half, while not displaying them on altars, possessed certain
holy nictures or images. ) Prayers cre recited in Spanish,
English and Papcgo. Spanish prayers &re usually read |
:from small printeu tracts obtained in Aagdalena or from |
Nexican women in Tucson, and the orayers 1n Englisn are
obtdined either at locel churches or are taken from Catholic
periodicals. Prayers in Papaoo consist of extemooraneous
aooeals, usually by women Wwho cannot read and are usually
accompanied by fragments of the rosary in Spanisn which

have been committed to memory.
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CHAPTER III
VOLUNTARY AND CALENDRIC CEREMONIES

Folk.Catholic.ceremonies.of tne‘type which are spon-
sored voluntarily,“as opposed tofthose'mandatory'at a time
of crisis such as sickness or death can be divided into
two categories. large—scele affairs put on by @ group of
households, often managed by an organized ceremonial com- |
mittee and attended widely by menmbers of the community,
and single-family sponsored observances 1imited in size‘
to a dozen or so invited guests. Large ceremonies are com-
monly found among:the rural Papagos on the San Xavier'and
Sells reservations where most villages have one or more an-
nual observances which attract visitors widely. The annual
(December 2 3) festival in honor of St. Francis at Sen
Xavier Mission is a good example of this sort of affair.

It includes religious services and a process1on, followed
by dancing and feasting until dewn. There is but & single
examole of & large—scale ceremony in Tucson (see p. 54).
Until the early l930's the Tucsan Indian uooulatian was
organiued more &8 happens in rural ereas, occupying several
more oOTr less distinct communities which allowed for larger
ceremonial operations than are possible now.' 'ith the'
single exception noted in the foregoing, ceremonial acti-

vity in Tucson_at present is limited to family sponsored:
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household_observances.‘«

" Types of Ceremonies
Thévﬁeibrio

A common folk Catholic ceremony found among the Tucson
Indiéns is the velorio (Papago velunt).1? The dictionary
definition of this Spanish word is ﬁake,'and velorios &are held
for'the dead.’ However, the term is also applied to certain
observances in honor-of & saint, and it is with these that
this chapter is concerned. There is some difference of opin-
ion.-as to how the two types of velorios should be conducted,
eand at least one lay priest‘feels'that et venerations for &
saint the songs and prayers customary st wakes for the dead-
should be avoided. Ideelly, & velorio should last from- soon
after sundown until sunrise-the next ﬁorning, but in-Tueson
this pattern is often modified; and the devotions usually last
until midnight or shortly after. These ceremonies are fre-
quently held as & result of a prorise mede to & seint or
saints for answering a person's prayers. Three more or less
typical examples were for the following reasons: for assist-
ing in'the recovery of e sick child, for protecting the life
of & son serviung in the Army in Korea, and by an elderly
woman- for a8sisting her to obtein a-small pension. Some=--

times a promise includes giving 2 single velorio; other

12Phis term is also used by Pepego cattlemen Tor an
all night vigil st a water hole.
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times it may be for & whole series over a period of years.
One .Tucson woman holds an annual devotion on Christmas Eve

dedicated to Santo Nifio de Atocha in payment for having

seved the life of her daughter when the girl was a baby.

A young couple dedicated ceremonies to St. Joseph.for.
three consecutive years for the continued health of their
children. Some ceremonies are given on the sponsor's
saint?'s day or dedicated to some favorite saint out of re-
verencé for.him and in an attempt to win his good will.
Not all of them have the payment-for-services-rendered
aspect.

Velorios are organized and financed by the person or
family who sponsors them, with assistance furnished by rela-
tives, friends, and ritual kin. The preparations are often
quite‘extensive. Food has to be purchased and cooked and
errangements mede for seating and serving the guests.

The financial outlay may be considerable; money-is.erQuently
saved for some time in order to conduct one of these affairs.
A velorio may be postponed well beyond .the saint's day be-
cause sufficient funds are lacking.

One or more of the lay priests is invited to a wvelorio
to lead the songs.aﬁd the prayers; and most of the guests
are drawn. from the membership of their choirs, other reli-
gious women, relatives, and neighbors. Velorios of this
type are usually limited to between 10 and 20 participents.

The husbends of the participating women may be. on the
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premises and occasibnallylvisit the proceedings during the
course of the evening's activities. = -

Guests begin to arrive at a velorio after supper &nd
go directly to the ceremonial room where they take their
places on the mattress- and quilt-padded floor. There may
be a bench and a few chairs or boxes placed in the rear of
the room where elderly or crippled women and the occasional
male p&rticiﬁants sit. The dominant feature of the room
is the altar which is either especially assembled or con-
sists of the regular household altar.redeéorated‘for the
occasion; these vary in form, size, an¢3complexity—-from‘
‘e table or box covered with a white cloth on which the
family holy images and pictures are-piaced to'large;f
stepped affairs with a white cloth backdrop on the wall
behind them and a canopy over the top. 4 great deal of
time and expense go into the preparation of the larger -
altars. ‘One, for exemnple, displayed over 40 images, pic-
tures, a large crucifix, religious medals, flasks of
holy water, blessed palm leaves, and snapshots of members
of the family. It was decorated with fourteen candles,
includingvtwo'that'were over three feet long, flovers,.
both real and asrtificial, paper garlands, streamers, end
great sprays of freshly cut greenery.

For certain occasions the decorstion of the altar is
varied. At a velorio held on Christmas Eve, green and

‘red crepe paper streamers were used and tiny Christmas
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trees, glass ball decorations, paper Christmas bells, and
.the like were placed on the altar._ Small creches are
_usually part of. the altar decoration at Christiss tlme.

One woman decorated her altar with Anglo-American dalloween
colors, black and orange, at a ceremony held on All Qouls’
_Eve. ‘Visitors may bring their_personal 1mages of the

saint whose anniversary is being celebrated and plece
them on the altar along with the images of the sponsoring
family. o _ , ‘
The guests sit facing the altar,~visiting informally
before the cerenony starts. The lsay priest and the women
who will s1ng with him take positions directly in front of
_the altar. On entering the room the lay oriest usually
kneels, erosses himself and directs & prayer in a sub-
dued voice to the images. Ordinary guests have been ob-
‘served to do this also. When the majority of the Darti-
cipants have arrived the lay priest zets onto his knees,
.signifying/that the cerehony is to begin. The others .
join him while, beads in hand, ‘he leads the rosary in
Spanish. The length of the introductory rosary varies
with the person in charge, but usually consists of five
decades. (Each decade is made up of ten "Hail Marys"
preceded by an "Our Father" and followed by a Glory Be to
the Father.") Two verses of a religious song &re sung
between‘each decade.. These vary with the leader, but in

all cases they are apropos to the occasion. Thus, for a
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velorio in honor of the anniversary of the Finding of the

Holy Cross on May 3, the song, "Santa Cruz," is appropriate.

(See Appendix III for-a listing of the titles of some fifty
songs employed in Papago ceremonies.) The worshipers join
the leader in the song if they know the Wdrds; but at -
least his three or four assistants can be counted on fo
help him. The introductory ceremony is concluded with the
recitation of certain prayers cnosen from the repertory
of the leader according to his predilection. These may

be committed to memory or read from Mexicen preyer books,
printed tracts, or hand-copied transeriptions.

| Following the rosary, the celebrants settle back
into positions of comfort while the leader leafs through
the notebook in which he has his songs copied until he
finds one to his choosing. Seated before the alter, his
book tilted toward the light from the candles, he com-
nences & song which is slowly teken up by the others, some
of whom have their own songbooks. The songs, which con-
sist of from seven to twenty short, four-line verses, &re .
rendered in accordance witn a customery procedure; the
first stenze is repeated after each succeeding verse in
the manner of a chorus which, of course, doubles the
length of the song. Since they are sﬁhg slowly to dirge-
like tunes, even the shortest is of some-duration.. On
‘completing the song, the worshipers rest end visit, chat-

ting quietly with each other until the lay priest, after
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ten or fifteen minutes, begins another song. And so the
velorio proceeds--periods of singing followed by periods
of informal visiting, -gossip, and subdued laughter, and,
as the hour grows late, catnapping by someé df the older
people. Young children, brought by thelr mothers, sleep
quietly wrapped-in blankets on the floor, and men folk
wénder in and out during'the eveningf.)

In the case of all-night velorios, certain songs are,

ideally, only sung after midnight. These include the

mafianitas and the songs, "Buenos Dias Paloma Blaneca,"

"Buenos Dias San Francisco," and others.

“About ten or eleven o'clock in the evening and again
at three or four in the morning, if the affair lasts all
night, the guests are invited by 'the sponsor to eat at a
table set in another room. Since not all guests can be
seated et the same time, they are fed in shifts. It is a
mark of respect to be asked to eat first. The lay priests,
close friends of the sponsor, and often.Mexican'guestslare
of the categories who &are served first. Those remaining in
the ceremonial room may either relax and gossip or continue
with the singing 1f there is & person present who will
lead the songs. . The guests are served by the’sponsor,
helped by other female members of the household or other
women who heve assisted with the affair. It might be
noted that the many duties of the sponsor prevent her

from actively participating in but & fraction of the
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‘total ceremonye.

The meal is bas1cally Mexican in style end a typical
menu consists of tamales, beans, a thick stew of garbanzos
(chick Deas) cooked in a ric1 broth flour tortillas, cof-
fee, canned fruit, and bakery ceke. Some families serve
native apa&o foods on the e cerenonial occasions--ﬂuch
thines as. sweetened mesouite gum, gtglg (gruel) made of
ground meaquite ‘beans s“eetened with panoche (crude sugar),
and sahuaro =yrup--along with the reguTer fare.

A feature of interest that was repeatedly noted at v
Papago velorios was the employment of Spanish words by |
personq xho do not speak Spanish. ‘Thus, & woman arriving '

&t & velorio will greet tne other with "buenas'naches,"

and upon completina a song the gueste may thanﬁ the 1ay

priest in unison with "gracias. ‘ Velorios are times when

people are on their best ceremonial behav1or. Ritual
kinsmen, who normelly address one Lnother by first names,

carefully use compahli (compadre) and comahli (comadre).

Compadres and comadreq who have not seen one another for
some time will shake hends and ceremonially embrace one
another; | | o i | o

. The velorio, whether it lasts until midnieht or
continues until morning, is concluded by the sare rosary
end prayer v1th which it started. The guest after
shaking hands with their hostess and ‘the lay nriest, de- i

part to their respective homes or jobs.
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- Roseries’

' A less suectacular class ofrceremony more frecuently
observed than the formal velorio for & seint is the simple
recitation of the rossry in Spanish. Most commonly these
are conducted in conjunction witn visits to the critically
{11 snd at the novenas follo“ing & funeral, which will be
desc"ibed in detail in the next chapter. Rosarieq are ap-
Dropriate on other occasions, too, and these c&n be best '
cited mith examples rather tnan b 8 single broad generali-
zation. Rosaries may be recited to a saint. Thu Ly On a
St.‘John's Day a rosary followed by several songs was given
in conjunction with & child's blrthday party which was at-
tended by about sixty guests. The rosary, led by & lay
priest was of °econdary importance to the party and |
particinated 1n by only e fraction of those present.f
Other examples of rosaries were recorded on the occasion
‘of the reunion of a lay priest and hls wife Wlth his ‘
brother s family whom they had not seen in years, by
several wonen‘in‘a ReServation cemetery in connection with
decorating the graves for All Souls' Day, on the occasion
of & baby shower by & group of women on Mother's Day, by
ramilies on All Souls! Lve, ete. In short, rosaries are
appropriate for almost any occasion one cares to apply ‘
them to. Rosaries do not nece°sarily recuire the services

of a lay priest and renge from more or less fragmentary
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recitations by religious women to fairly complex affeairs,
accompenied by singing, which might be thought of &s at-

tenuated velorios.
~ MaTenitas

" A custom more common in Tucson twenty or more ye&rs
ago than at the present -time is the serenading of & person
on his saint's day. On these occasions & group of singers,
sccompanied by several musicians usually ecuipped with
violins &nd gulitars, call.at the home of a pefson on his
seint’s day or birthdsy. .The serencders sing one of:the
Mexicen songs of the type called meflanitas until the members
of the household, awakened'by the music, inyite them in
for refreshments. fhe most commonlpatiern in the pest

wes for the singers to make the rounds on -St. John's and
St. Joseph's days, serenading the many people nemed for.
these seints. The:urban character of the Tucson community
has largely curtailed this custom which is still common

in Reservation villages.

'Caiendric Cerenonies

There are nine major Catholic holidays observed by
the Papagos.  On the Sells Reservation each of the major
villages celsebrates one or more on & lerge scale, &and
people from other settlements of the district participate
with the sponsoring villagers. Except for.the single .
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festivity on the night;of May 31, there is no community-
wide ceremonial participation in Tucson.

The remainder of this chapter will be devoted to a
discussion of the menner in which the main religious -
festivals of the Tucson Indieans &re celebrated. In the
order of their occurence they cre: St. Joseph's Day ‘
(March 19), Feast of the Holy Cross (May 3), May Devotions
to the Virgin (May 1 to Liay 31), St. John's.Day (June 24),
Feast of the Immaculate Heart of Mery (August 22), St. .
Francis Day (October 4, December 3), All Saints' and All-
Souls! deys (November 1 and 2), eand Christmes (December

2/ and 25).
St. Joseph's Day (March 19)

St. Joseph 1s widely knoWn end highly favored emong
Papago Catholics, end Jocé end Josefa (among the younger
people often Joseph and Josephine) are among the most
common: Indian. first names. As e member of the Holy Feumily,
the image of St. Joseoh is frequently found on home e&lters.
During the 1920's two 1nf1uential Josés of the Tucson
community, assisted by others of the same name, sponsored
ceremonies complete with religious processions, band .. .
music, dancing, end feasting. The effairs terminated with
the deaths of the two sponsors. No known St. Joseph's
Day velorios were held durlng our =tay in Tucson, although

it is usuelly observed by some f&nily in the community.
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We were told-of s feature -that is especielly common ‘at : -
‘these affairs, as well as at velorios for other saints.
This is the custom of "tying" those who are named for the
saint. Some time after midnight the sponsor, or .the cere-
monial leesder, calls for all people with the saint's name
to face others ‘in front of the altar. While & meMenita
‘is .sung for the Josés, the guests.come forward end tie
gifts to their arms. These consist of shirts or . other -
articles of clothing, yard goods, lace -trim, end the like.
- Sometimes money-is wrapped in & handkerchief end the whole
is fastened to the person's arm. It is the custom for
those who have been tied to furnish refreshments, usually
liquor, to those who have honored them. Whatever the
amount of drink glven, it must be consumed on the spot, -
and this exchange is sccompanied by much merriment. The
term for the ceremonial exchange of drinks is "wola."

The term is of Spenish origin--the Sonora-Mexicen term
for & like exchenge is ﬂgglg."IB The Papago version is

compounded into ggfwola,'one'tefm for feast. -
Feast of the Holy Cross (May 3)

" This fesst commemorates the finding of the true cross

13The term‘bold is déed by thelYaquis.for a parﬁy given
by a child's parents for the godparents on the occesion of
the child's baptism. The godpa:qnts rurnish liquor for the

event. - .
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some 180 years after the Crucifixion. It is an important
Mexican Catholic holidey, observed in towns and villages
in Sonors and in Spanish-speeking communities in Arizons by
nine nights'of prayers culminating with & traditionsl cere-
mony. The customs have been adopted by Papago Catholics
and the ocoasion is observed at the villages éf Topawa,
Cowlick, Santa Cruz, San Xavier, snd others. It is cele-
breted on a smaller scele by a mixed group of Papegos and
Mexicens in Tueson. People with the last neme Cruz treat
Mey 3 as a personal saint's day, ond at least one Tucson
family sponsors-a household ceremony of some sort for the
occasion.  In the past there were several large-scale

Holy Cross festivities which included community-wide
feesting snd’ dencing. The sponsors of these affsirs, who
were named Cruz, are now either deed or have moved back

to the Reservation.

On May 3 many Tucson Indians go to the river and’
gether willows which they fashion into crudefgrosses‘aﬁd
hang neer their house entrences. These may be taken to &
priest for blessing or merely sprinkled with holy water.
The willow crosses; renewed every Holy Cross Day,»érotect
the members of the household from misfortune. The old
crosses are burned in the yard without ceremony.

' In‘one neighborhood in South Tucson in which & con-
centration of Indiens live, a speciel ceremony is held

annually to commemorate this feast. The participants,



33

which include an undetermined number of Mexicans, form a
sort of ceremonial society loosely bound pqgeﬁher by mutual
ties of ritual kinship. The sponsor of this:annual affair.
is an elderly Indian women, the owner of a smell (13") |
wooden crOSS'ﬁovwhich the ceremony is dedlcated. It was.
given to her by her mother who in turn was given it by a
Mexican womean. Niné<rosaries are recited nightly before.
the cross, the lest one falling on the evening of May 3
when the novena is culminated -with & spepial ceremony.

On this night the cross is placed on an altar constructed
of three tiers. After the réser&,ﬂa couple dfficially
appointed es "sponsors of the cross" for a period. of
several years go to- the sides of the altar and each takes
hold of a ring affixed to either arm of the cross. Those

essembled begin the song, "Santa Cruz," end at the-end of

each two verses the couple lifts the cross-down & step. -
WVhen the bottom step is reached, the process is reversed
until the cross is again on top of .the altar. When the
cross has.been returned to its original position, one of
the "sponsors of the cross" steps forward &nd questions~
the guests to find if anyone wishes to take compadres. .-
Only persons who have previously been taken as'compeadres
In this ceremony. are eligible to do this. The ritual is
simple; the couple wishing compadres removes the. cross
from the elter and passes it:to the man and wom&n they -

have chosen to honor who kneel, -cross themselves, and
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then return the cross to the .other couple who replaces:it
on the altar. The four people, now compadres, shake heands
end the two men embrace, as do the women. This is repeated
by other eligible persons who wish to teke cowpadres.. In
ectual practice, women most commonly engage in this cere-
mony, their husbands often holding back and refusing to
participate. But whether the husbands actually take part
or not, they are drawn into the ceremonial union. Woles

are customerily furnished to the new compadres. .
 May Devotions to the Virgin (May 1-31)

- The only known May ceremonies in honor of the Virgin
regularly carried out in the Tucson Indian community are
those held by the group of people active in the Holy
Cross ritual. :This is the biggest ceremoniel event en-
gaged in by Tucson Papagos at the present time. Similar
ceremonies are held at Topawa, Sells, and at other Reserva-
tion villeges, although the occasion is not observed at
San Xavier. - Each night the women gather in the home of.
one of their number and recite the rosary before an eltar
upon which they have placed their images and pictures of
the Virgin. As thevmonth}progresses, preparations are
made for the ceremonies which climax the devotions on the
night of May 31. ©&ms&ll, ornate litters--decorated with
crepe paper streamers and artificiel roses--ere constrpcted

to hold the images of the Virgin. JYoung girls, deughters
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of the participants or children of reletives snd friends,
who will carry the images in a procession &re coached in

this task e&nd teught the appropriate songs and preyers.

A Mexicen woman who has been closely connected with the -
ceremony for the past fifteen years, assisted by seversl

Mexicen friends, is instrumentel in orgenizing end teach-
ing the Indians the appropriate rituals for the occasion.

The preparations for the dance--the hiring of musicians
and the collection of money to buy the learge smounts of
food needed--go forwerd st the same time. A committee,
composed of & chairman and &n undetermined number of assist-
ents and their wives, teskes charge of these responsibilities.
Additional lebor is furnished by other people, both Indiens
and iexicans, who live in the neighborhood. ZFinancisl
support is solicited from the Indien community st large;
persons who make contributions are essured thet they will
be invited to eat during the course of the evening's
activities.

After the final rosery of the evening of May 31, an
elaborate end colorful procession commences from the house
wvhere the nightly prayers are held. In 1951 this procession
wes mede up as follows: three young men, walking ebreast,
were in the lead; the two on the outside carried pictures
of the Virgin and the other a lerge plester crucifix.
Directly behind them came some twelve girls, both Pepagos

end Mexicens, dressed in communion gowns and veils and
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carrying three elaborately decorated litters.. Two more..
girls held aloft a largé arch decorceted with crepe paper.
Following the girls were four singers walking abreast.
This group moved up the street where it was met by another
dozen.girls,'carrying four more litters, and the band from
San Xavier Village, especlally hired for. the occasion.
With the band in the lead playing a spirited lexican
march and the: singers in the rear intoning & nymn in
Spanish in praise of the Virgin, the procession moved
slowly around the block end returned to the house from
whieh it started.

"The next phase of the ceremony took place in the
yard of the house, which had been cleared for dencing.
From a central pole on which a strong electric bulb wes
attached, lines of paper streamers were stretched to the
four corners of the house lot. Benches and chairs were
arrenged around the perimeter of the dance ground where
the approximetely one hundred people who had merched in
or witnessed the procession were seated. The band menbers,
who had been pleying continuously, took up positions toward
the center of the yard, and the young men and girls placed
the pictures and imeges on a specially built eltar near
the edge of the dance area. Candles carried by some of
the women in the procession were lighted end pleced on the
crowded eltar.  The girls, directed by the Mexican woman

in charge of the ritual, assembled in two lines facing the
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altar. The: drummers beat & final flourish, &nd then the
music stopved. ‘The girls commenced singing averse of &
song directed to the Virgin after which the two front .
girls genuflected, crossed themselves, and went to the
reer of the.two columns. The procedure was repested by
the next two and the next until the originsl pair was fac-
ing the elter agein. The band played enother flourish end
a second verse of the song was sung end the crossing pro-
¢edure repeated. The girls, still in two lines, were led
in & short prayer; upon its completion thenyere directed
to move aside & few paces to form an aisle leading to the
altar. The women who had participated in the nightly
roseries went between the columns df‘girls to the elter-
where they knelt briefly in prayer. They were followed
by the members of the band who knelt before the sltar
and crossed themselves. After the band members hed finished
their devotions, it wes -announced that any others wno
wished could go to the altar:to prey; and & number of the
visitors, both men and women, did so.

The band, .after going ‘into the house to eat, assembled
at the far'end~gf the dence aree end began playing Mexican
dance music. As the evening progressed more and more
people ceme, until somewhere between 300 and 350 were as-
sembled, some dancing, others sfanding or sitting togeﬁher
and visiting. The bulk of those attending were Papsagos,

although many Mexicens &nd Yequi Indians were also present.
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Visitors were fed in shifts all ddring the time the dance
was in progress; & large percentage, but by no meens &ll
who attended were invited to eat. Many'who stayed.until
morning were fed twice. B o -

| Shortly efter midnight the images were taken from the
altar near the dance areaiand displayed in tre house. About
6 OO a.;m. the musicians, before returning to San Xavier,
stood before the 1mages and played three or four tunes,
the sane type of music they had played for the dencers.
This custom of playing to tne‘images is typicel of Papego
religious observences. Following & religious procession
on the Reservation it is customary for the musiciens to
follow the litters bearing the holy images to the house-
holds where each'belongs and to play a tune for it. Some-
times crowds following the musicians dance while the music
is played. |

The special prayers of the musicians, the pleying of

“secular“ music along with the singing of hymns in  Spanish
in the procession, the plecing of-images near the dance
area where they can "see" the dancers;“the playing of
music for the images, sometimes accompanied with‘dancing,'
all add weight to the view thst instrumental music and
“social"'dancing'in Papago folk Catholic ceremonialism has
?a deeper‘religious significance‘than is apparent on the

surface.
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St. John's Dey (June 24)

Thekfeastwof St iohn is an imoortant holiday in,Sonora
and the Soanish-speakiné communities of Arizona. The folk—
lore of the region holds that the flrst summer ralns fall
on tni= day.v In the Tucson of Tifty years ago tne event was
celebrated witn oublic dances horse races,,and rooster
pulls. .These features are ureserved among . the‘rural
Papagos. Velorios are comnon on thls day, similar in

ma<euo to those held for the feast of St Joseph.

' Feast of the Immaculate Heéart of Mary

- (August 22) -

N Images of the Immaculate qeart of ilary are freuuently
disolayed on D°nago household altars,}and velorios are
sometimes held on the occa31on of this feast. Prior to
19LO the Sisters of the Immaculate neart Order served with
the Eran01scans in the Papaao missions, this may account,

in part at least, for the popularity of this holy day.

.. . - . TFeast of St. Francis Iavier"

(October 4, December 3)

Important features of Mexican Catholicism &re the many
regional-religious»shrines to which the defoutkmake.annual"
pilgrimages. The shrine of the Virgin of TepeYacv near

mQXiCO City, and the Virgins of San Juan de los Lagos and
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Zapopan in the state of Jalisco are three of the best.
known examples. There are others of more restricted im-
portance'geographically; and one .of these is the miracu-
lous image of St. Francis Xavier located in the perish
church of Magdalena, Sonora.  The Magdalena shrine is 'sig-
nificant in. the iives of Spanish-speaking Catholics from
8 wide area. Visitors come each October from as far as
California and Texas; as well as Arizona, Sonora, and
Sinaloé;v During the week of the festival as meny as
15,000 people strain the limited facilities of the small
town. Stalls selling_religious articles--images; holy
pictures,»medals; cendles, etc.-—food; dry goods; hard-
ware, and the like along with .temporary bars and restau-
rants mushroom in the town plazas,  Mechanical rides;
publié:dances, strolling bands of musicians;.and Yaqui
deer dancers all add. to the carnival spirit of the oc-
casion. The church is packed around:the clock as the
pilgrims crowd to venerate before the.saint, especially
on October L; which is the saint's day.l4

It is certain that this annﬁal event has been held

at least for the last hundred years. Bartlett, who passed

14Actually December 3 is the day of St. Francis Xavier.
October 4, which 1s the feast day of St. Francis of Assisi,
the patron of the Franciscans, -may have been adopted for
the snnual festival during the time that order was in
charge of the Upper Pima missions.
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through Magdalena 1n’1854 while the religious festival was
in'progress; reported a scene closely paralleling that
which can be seen today.l’ How long the affair had been
held prior to Bartlett's visit 1s'not‘clear;'but the basis
for the pilgrimege was present in Magdalena from early
Jesuit times. Shortly before his death Kino dedicated -

& chapel .at the mission pueblo of Magdalena-to'St.\Fréncis
Xavier "whose entire body, in an admirable image, is ‘shown -
in a gilded niche." ® The fact that Father Kino was buried
at Magdalena meay have stimulated its importance as a holy
place.

The annual pilgrimage to 'Magdelena is joined by many
Papagos who come from7all‘parts of the Sells Reservation,
San Xavier, Tucson, Ajo, and the diverse rural locetions
where Pepagos are seasonally employed. While there is a
religious basis for the visit, the secular features of
the Magdalena: festival are inviting too. It is a time of
release from the dull work-a-day world, -a time when friends
end relatives, isolated by distance during most of the
year, are able to visit with one another. Money saved for
the occasion is. spent lavishly in resteurants and stends

selling jewelry and clothing; and not least, the trip to

}oBartlett, 1854, pp. 425-431.
16uy11ys, 1931, v. 152.
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Magdelena affords the Papsgos an opportunity to purchase .
and consume liquor openly, -since Mexican law does not pro-
hibit its sale to Indians. -

" During the trins to lMagdalena, religious peraphernalisa
used in folkx Cathollic ceremonies is obfained.-;Images and
pictures of saints, blessed candles, and Tibbons (Papeago

san'palisisk bab'yuka, Svenish medidas) which &re rubbed

on the image of the seaint to warq50r£ disease are purchased,

and holy water (Papago kots tshutak) is procured in the

church. Pictures and images, not only of St. Francis but
of ‘other Catholic supernaturals, are often brought from
home by the pilgrims to rub on the figure of the saint,
thus charging them with his power.

The -trip to Magdalena is considered a sacred oblige-
tion not to be lightly embarxed upon. Some go so far as
to say that even -thinking ebout going is tantamount to a
promise which, should it not be kept, can result in sick-
ness or'oﬁherjm;sforpqne., Many of the older and more con-
-servative people aré appalled by how lightly the younger
generation views this-holy obligation, stating they zo for
a good time only and not orimarily to worship the saint.

‘Visits are frequently made by sigk people seexing a
miracilous cure; children especially are often taken. One
woman “told how, us & small girl, her parents placed her .
under the reclining figure of the saint while they preayed

for her recovery..
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Only = fractidn of all Pepago Catholics meke the an-
nual pilgrimege at one time. Those who do-not go ere eager
to share the blessings of .the saint with those who do. A
- femily's holy pictures may be sent with friends who rub .
them on.the image of the saint, and pilgrims freguently
bring back blessed ribbons and holy water which they
distribute to relatives and friends. Visitors to Magdalena
may promise the saint to hold a velorio in his honor .when
they return home, and these are attended widely by guests
who‘did'not_make the trip. Visitors bring their images
whicn are placed on the altar with the recently sanctified
ones. of the host. Velorios in honor of St. Frgncis are
held each year in Tucson, as well as on the Reservation and
in the cotton camps where many Papagos work during the
fall.

There 1s, in addition to ;he annual eveﬁt.in,Magdalena,
another at the Mexlcan Papago village of Jack-Rabbit-Falls-

Dovn (Papago Chui'gushk). This Testival detes from the

1920's when the image of St. Francis then displayed in the
Magdalena Church was taken to the isolated villege to
protect it from anti-clerical forces bent on its destruction.
Pilgrims, both Mexicans and Papeagos, go there esach yegf
during the first week in October. Some feel that since

this image.of-St. Frencis is older then the one currently
displayed at_Magdglena it is more powerful.

A figure of St. Francis was dedicated by the American
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priests at Sen Xavier Mission in anleffort to build up a
local shrine which would direct the attention of Papagos
from Magdalena. Botn October 4 and Deceiber 3, the actual
day of St Francis avier, are celebrated w1th venerations
before the saint, religious processions, and oublic danc-
ing. | o

It has been suggested that the em)nasis the P898508
place on attending the Magdalena festival togetner with
tne'large‘numbers‘or pictures and images of St. Francis
diSplayed in,Paoago homes and chapels, may be indicative
of some extraordinarily strong attachment for tnis saint
an. attachment of long duration possibly going bacn to |
Fether Kino's stewardshio of the Upper Pima missions. |
Thet the Papa ;08 highly esteem St. Francls can not be
denied, but it is doubtful if they gre more attentive to
him than are members of other groups who make the- annual
pilgrimage. We found no indication of a Paoago "cult of
St Francis" with particular features of ritual or belief
not generally shared. What has been said ror Papago folk |
Catholicism in general holds for the group's attitude
toward St Francis. He is ac&nowledged to be a dex1can j
saint, the patron of the well-watered vheat fields and |
orchards of the Mex1can-dominated northern Sonora river
valleys. As one man exPlained it, the Papagos saw that
the prosoerous Mexicans prayed to St.'Francis and decided

to put themselves under his protection also.
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- All-Saints', All Souls' Days

- (November 1=2) .- .

Throughout Mex1co, and hatln America generally, the .
twin holy days of All Salnts' and All Sou’o' are occasion“
when famllles pay honmege to the memnory of their deadi the
dayc are traditionally observed hy‘vislts to the‘cemeteries

where the graves of relatlves ere cleaned oftdehrls end
decorated mmth candles ana florel wreaths end‘hj the ritnal
feedlng of the souls of the departed In some sTees &
dlstinctlon is nade as to the olgnlflcance of the tmo days:
All Salnts' is celebrated in connectlon witn the return of
chlldren s splrits while All Souls' is characterized by
communlon w1th the souls of adults.r' |

| All Salnts' and All ouls' with no apparent cere-
monlal olstlnctlon made between them are observed by
Papago Cathollcs.r In terms of the large ndmbers who p&arti-
c1oate, they are the most 1mp0rtant uays on the ceremonlal
calendar. In various of the rural Paocgo v1llages community-
wide religlous services, followed by d?ncln are held in
additlon to the ramils features uhlch hlll be descrlbed in
the following. oome villages honor their dead on Novenmber
1, whlle others customarlly carry out the rltuals the nlght
of Novenber 2.'>The usual pattern of observ1ng the occasions
is'impeded‘ror many of the Tucson Indisns whose relatives

gre buried st distent Reservetion villsges, &ncé only some
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can be withn their relatives on'these days. Others take
advantage of eany visit to the Reservation, whatever the =
time of year, to clean and decorate family graves.

The many Tucson Papagos who have relatives buried at-
San Xavier go out on either day to decorate the graves;
no great smount of clearing the grave mounds is necessary
since an'appointed'deiegation of Sen Xavier villagérs
ciéafs the'cemetery:of‘weeds before the visitors begin to
arrive.  The largest érowds come during -the evenings.
Family groups, men, women, end children, go to their graves.
and decorate them with wreaths and bouquets of flowers.
Candles, which are placed on the mounds, are lighted, e&nd
hundreds of them throughout the graveyard afford a truly
beautiful sight. The graves of immediate faﬁiiy'mambers
aTe more elaborately decorated then those of more distant
kin. It is common for a grave decorated with, sey, a
single candle or jar of flowers by one family group to be
lavishly decorated later in the evening by enother more
élbsely related to the deceased. Children's graves may
have, in addition to the floral offerings and candles, &
toy or two laid on them. At the head of a few of the
adult graves, effixed to a stout post or ‘the grave marker,
are small birdhouse-like structures in which-tobacco,
sweets, and similar comforts are placed and annually re-
newed.

The crowds which gather at San xavier cemetery,
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including Mexigan-Ameriqans'énqﬂquul Indiens &s well es
Papagos,‘appear to. be not unhappy ones. Children Tun about
the grave mounds playing, &nd wen end women chat ami&bly .
with friends sas they go &bout thelr tesks. There is little
oyerp sadness gbput thésoccasion, and it is interesting to
wltness the_lugubrlpu§.cpndgct.of Anglofﬁmeric&n visitors
who, bent on not being obnoxious, ménege to miss the
spirit of the occasion.

. The Feeding of tne Splrlts.——The feed*ng of the cpirits

of dead relatlvesv(Papago kokoi) is even more common that the
decorating of the graves. Few Papego Catholic femilies feil
to carry out this pbllgatign, even it ho morg thoroughly
than by setting Qgﬁlleftover‘food. Others prepere elab5T
orstely decorateq‘tables,_wlth_special cereﬁonial fgods

and sweetmeats relished by a depegsed_famllyimember, which
mey renge from begs/of marshmallows to some aboriginal food
such es boiled cholle buds or sahuaro syrup. The table for
lthe dead is usually leid in the kitchen after the famlly has
complgted its evening meal.l This may be done on the ni@ht
of tpe first or theisecond or at any time during the week

in which these ;wé deys fall. Some tebles are decorated
with flowers, candles at each of‘the four corﬁers, and'
often with a crucifix or &n imege of e saint. lThe réoﬁ~

in whlch the ghos tly me&l is served must be left
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undisturbed while the spirits come to eat. The windows
are often opened so that the spirits have easier access to
the room, and it is'not uncommon for candles to be lighted
in the yard to guide them home. 'Latefnduring the evening
or on the following morning, the food is esten by the
members of the household. It is said that, since the
ghosts have taken the essence of thevf00d; it lacks’
nourishment; end however much of it is consumed, it will
sustain one for but a brief time.

Some Tucson families bend together for a more
elaborate All Souls' observance. A -lay priest, assisted
by his coterie of female associates, is invited to cell
on & number of households during the evening. The visitors
and the members of the household, the women at least,
kneel before tne household altar or in the kitchen where
the table is set for the family's dead while the lay priest
recites five decades of the rosary, each interspersed with
a verse of an appropfigte song. FYollowing the rosary, the
guests are invited to the table where tne food is served
them. The remaining food, temales, fruit, nuts, sweets,
even dishes of beans and stew, is put into containers by
the hostess and given to the guests. 1In each houséhold
visited, the rosary is repeated and more food given the
visitors. .

Some families hold full-scale velorios for their dead.

The single such exampie recorded during our stay in the
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community was held some months subsequent to 411 Souls!

Day, but acknowledged to be in honor of the occasion.
Christmes (December 24-25)

- The tr&ditionel nine-day iiexicen Christmas celebrea-

tions of Las Possdas, commemorating the journey of Liary eand

Joseph to Bethlehem &nd their search for lodgings, is not
& custom observed by the Papego Indiens. Their Mexicean-.
derived Christmes festivities are meinly concentrated on

Christmes Eve, Noche buena, mingled with features of Anglo-

Americad Christmas. In Tuéson, Indisens celebrate Christmas
Eve widely, with many going to midnight Maess et locel.
churches and San Xevier iission. The latter is especially
popular. beceuse, -in asdadition to the orthodox services,
there are folk Cetholic ritusls, followed by a public
dence which lests until &fter sunup. A festive meal of
temeles is served by meny femilies after returning from
midnight church services..

.. Velorios are held in Tucson on Christmas Eve to the
extent thet all of the ley priests ere busy. on this occesion.
It is not uncommon for & femily, un&able to obtein the serv-
ices of a luy priest, to postpone its velorio until Hew .
Yeer's Eve.. The eltars for Christmes velorios are spe- -
cislly decorated with red end green crepe peper, red Christ-
nas bells, colored gless ornaments, end the like. 4 tiny

creche is of centrsel importence on these alters with figures
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of wise men, enimsls, and the Infent Jesus asleep in the
manger. A Christmas tree, with ferilisasr Anglo-Americen
decoretions, is often located near the altsr. The velorios,
attended by invitation, are made sppropriste with the sing-
ing of speci&l songs in honor‘of the Christ Child. A4t
midnight, or shortly after, the figure is teken from the
manger &nd put into & shallow febric envelope which is
suspended across the front of the alter. A ribbon is af-
fixed to it in such & way that when it is pulled, the
"cradle™ rocks. The guests go before the altar one at &
time, kneel, cross themselves, and tug at the ribbon. The
lay priest and his aésistants sing a song in preise of the
Christ Child during this ceremony. This rituel is followed
on the Reservation, too, and is the main feeture of the
observence which follows the Christmeas Eve Meses at Sen
Xevier. Some femilies, instesd of using e cradle, have
the holy imege in & basket and pass it sround to the guests
who kiss the infant figure at the conclusion of the cere-
monies. |

The hostess and the guests commonly exchange gift-
wrapped Christmes packages on the occasion of a Christmes
velorio. Other people give gifts on Christmes Dey. In the
past, gift exchange was limited to adults, but at present
children afe becoming increasingly common recipients of
gifts. This growing importence of Christmes &s & holidey

for children, along with the Christmes tree and the adoption
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of such festival food as turkey, are manifestations of the

inroadé that "Christmes™ is meking into the Mexicen-derived

Noche Buena customs.
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- CHAPTER IV

FOLK CATHOLIC OBSERVANCES
IN CONNECTION WITH CRISLIS RITES

In this chapter we will consider tne ways in which
Tucson Paoago Catholics conduct certain crisis rites in the
Vlife of an individual. The observance of tnese occesions is
mandatory for a femilj; to neglect them would draw strong
censure from the community at large. These are: Dbaptism,
visits to the critically ill, and a series of ceremonies
conducted for tne dead.‘ We’Wili4also consider Communion,
Confirmation, and church merriage, ahich are frequently,

but not universally, observed by Papago Catnolics.

Beptism

In ?ddition to the aboriginal 1nfant purification
ceremony17 commonly uracticed by Dapego Catholic parents,
especially those in contact wi th their own more conserve-
tive parental generatiou, the Sacrament of Baptism is
universally accepted In oS t cases Tucson Pauago children

are baptized by the priests at an Jose Mission, but in

17See Joseph, et &l., 1949, p. 118.
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addition to the sacrament by the orthodox churech, there is -
& form of folk baptism carried out by some. Its'unigue
features will be treated separstely.

- A consideration of the intereSting and, from. the view-
point of social organization, importent, syétem of ritusl
kinship, so large a part of which arises out of Indian’
baptismel cﬁstoms, is only briefly considered here, but
will be discussed in detail in the succeeding ch&ptéf on

the godparenthood system.
Orthodox'Baptism

The Catholic Church requests that at least one and
ideally two godperents be chosen to sponsor a child in
baptiem. On the whole the selection and petitioning of
the godparents is teken seriously, and there is & considerable
body of custom concerned with this step toward baptizing an
infsnt. Ideally no choice of sponsors is mede until aftgr
the child is born. Indeed, a devout couple will not discuss
the subject with one another while the mother is carrying
the child, and some say they even try not to think about
'hom they might ask. It is felt -that simply thinking
about a possible sponsor is tantamount to committing one-.
self; and should circumstances force another choice, mis-
fortune would likely befall the child. This high degree
of caution is consistent with the basic tenet of Papago

belief that it is dangerbus to bresk one's promises.
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.As soon es possible after the child is born, the parents
go to the sponsors whom they have chosen to asx them to &ar-’
range the baptism. This shouldrbe_accomplishedquickly for
an unbaptized child is sald to sicken easily; Needless to
say, the parents are quite sure that'phe‘coupie they have
chosen are willing to accept the expense and respons ibility
that goes with sponsoring a child. On the rare occasions
‘nen the couple- asked refuses to comply, adverse criticism
ageinst them by the community at large results. It is re-
garded as an honor to be asked, and &cceptance, regar@less
oftthe,state of the femily finances,-isiexpécted. In cases
where the sponsors are.very poor, the.parents may,agree‘to
mgét all expenses. Once the sponsoring couple have accepted
the obligetion, all responéibility for the baptism passes
to the@. _They make”the appointment_witﬁ the priest anq any
othéf.grréngements;.it'would;be coﬁsidered bad teste for
the pérents tq iﬁquife infé,the_sqope of the blahs.

Onithe appointed day thé parents éither meet thev
séonsors at the chﬁrch or, moré comﬁonly,_all me§£,ét the
parents!’ nouse end go to the church together. It is custom-
ary for the goaparents to furnish the child with a set of
rosary beads and new clothing in whioh the godmother dressés

him.;8 Followinc the sacrament, the father and the godfather

18s0me families observe & custom wherein the child is
"given" to the godparents before the baptism and symbolically
returned to the parents after the ceremony. This is thought
to be a recently acquired custom borrowed, according to one
person, from the Yaquis.
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end the mother and the godmother sheke hands and embrace
one another to acknowledge their ritual kinship which has
been consdmmated by the act of baptism. The godfatner pays
the priest and the two couples leave the church, soﬁetimes

. parting at tne door, ‘but more commonly going to the home
of the godparents for a baptismal feast. Tiese range in
'elaborateness from a simple meal attended b, both couples
and some of their relatives to'large affairslinclading a
semipublic dance. ;Regardless of the scope of what follows,
if anythihg, the mealtitself is almost always a_family af-”
fair before which'the,parents ahd godparents are lectured
by:their elders on.the mutual responsibilities they must
show for one another and of their duties towasrd the child.
The couples may be asked to embrace in the.presence of their
families to once more symbolize their new relationship.

According to Papago custom the godparents should |

choose the name of ‘the child, wnich would not be Xnown to f;'
the parents until they heard the godfather mention it to
the officiating oriest.‘ This practice has fallen into
disuse because the hospitals, in which nearly all Tucson
Indiean children are born, demand that the name of the child
be given-immediately for tne‘birtn certiricate.. Some god-
fathers give their godchildren Indian nicknames in addition
to their Europeah“Christian names. This, of,course, is

not part of the church service, but is told to the parents

later. -
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Folk Baptism

By church law(enj personinay perform the baptisnal
rites when a priestvis nOt available.n Usuél]y‘suchvie'the
case in emergenc1es, ‘as in extreme sickneee when deatn &p-
pears imminent. Among tne Papagos baotlsms by laymen ere
quite common, and Chesxy reports that tnis is the accepted
form smong Sonora Lathollcs.19 Mnileelfew persons were
pointed out es. h&ving never been- beptized except in this
menner, among the maJority it wes done- in auditlon to the
officiel rite by an ‘ordained priest. One of tne most common
reasons for parentei having their children baptized "with
weter™ or "at home" as it is termed - by English-speeking
Papagos is on the recommendation 3f 8 medicine man. Two
case histories wiil iliustrate tné reasons{

Two young Tucson parents asked another couple to take
their baby to the church to be . baptized, a request
which was agreed to. Fineancial difficulties, however,
- Torced them to postpone the date several.times. Mean-
while the child beceme ill and, frightened by this, the
- parents asked another couple. to teke the cnild to the
priest et Séan Jose Mission. The infant's heeltnh did
not improve following its baptism, e&nd tne perents
sought the advice of 2 medicine man who said that
they had broken & promise by not allowing the first
couple asked to sponsor tne child and that he could
'not offer treatment until the promise was kept. Since
the priest could not baptize the seme child twice,
. the original couple was asked to baptize the child
themselves with holy water.

A Tucson woman told the following story about a
similear experience in her family which lives in a
village in the southeast part of the Sells Reserva-
tion. A widow with several children married our in-
formant's brother and & child was born-soon after. .

19Joseph, et al., 1949, p. 118,
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The mother asked her new sister-in-law to take the
child to the church to be baptized. Soon afterwards
the infant became sick eand was taken to a medicine
man who deterinined that the sickness was due to the

- fact that the mother had not taken the child to the
counle whom she had vromised to allow to sponsor &ll
‘of her children. -When she spproached the couple To
carry out the medicine man's request, they "acted

- funny" and said, "Why didn't you bring her to us in -
the first place?", but agreed to perform the folk
ceremony. The child's health improved for a while,
but she sickened again and finally died. The medi-
cine man blamed the tragedy on the second couple, .
who, he said, by having "bad thoughts™ had "caused
the child to sin."™ The woman.who told us of this
incident said that had the baby lived, the medicine
man:would -have requested the parents . to have her
baptized & third time in en effort to get the job
done correctly. <She'knows of at least.one case.
where a child was baptized fQBr times before one
was setisfactorily achieved.™ : C

A second reason for instituting folk baptism is be- -
cause tie couple the parents wish to be their c¢hild's god-
parents (and equally, if not more, -important their compadres)
is ineligible to fulfill this role in:'the eyes of the-
church., One set. of parents solved this problem by choosing
a8 couple accentable to the priest to sponsor the child in
the church céfemon& and'had‘éﬁothér,stand for the child in
a folk baptism. . S ,

‘It would be incorrect to suggest that all folk baptisms
are conducted for the sorts of practical reasons enumerated.

There are some parents wno regularly have their children |,

20The custom of rebaptizing children is derived from the
common Papago practice of taking infants to the medicine man
for repurification in case the first attempt is not thought
to have been efficacious.
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baptized twice, once by the orthodox church and once "with
water." 'The most obvious explanation for this not uncommon
custom is that it affords a means by which parents can .
establish ritual kin ties with more than one set of sSponsors.
There may be . less obvious reaéons, though. One womean sug-
gests that by having sevéral sets of sPonsors the chances -
are increased theat godparenﬁs will be always available in.
case the child gets critically ill.

‘Little need be séid about the ceremony of folk baptism
itself. The person officlating says some sort of prayer
and sprinkles holy water oh the beby's héad. The rite is
usually carried out.by one of the sponsors, but if they are
unsure of fhemselves a lay priest mey be asked to perform'i
the ritual. A baptismal feast, attended by members of both
the parenﬁs’ and sponsors' families, is usually held with -

this type of baptism too.

First Holy Communion and Confirmation

The Catholic practice of taking First Holy Communion
and the Sacrement of Confirmation ere recent innovations
emong Pap&go Catholiqs, dating from the arrival of the
Americen Franciscens. Neither are well-established, &lthough
increasing numbers df school-age children are encouraged
to prepare for them. Some parents who have not taken
Communion themselves insist that their children do so

they may participate more fully in the religious life of
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the church.

An indication of how weakly established these customs
are is illustrated by .the nature of the ritual kin ties which
accdmpany them. Whereas following a baptism, well-established
compadre relationships exist between the parents of the child
and the godparents, such is not the csse:with these rites.
Further, all expenses, such as the purchase of new clothes.
for the initiaete, are met by the parents rather .than by
the sponsors. .- - . . . . - ? ' c o . '

Marriagé

?wo forms of marriage are practiced by Tucson Papago
Catholics, one according to the rules of the- church and the
so-called "Indian marriage"™ where a man and & women live
together by mutual consent. As Catholics there is.a desire
by many to conform to the laws of the church, and it is
also recognized that civil authorities sometimes require ..
evidence of legal marriage in matterc of inheritence, ac-
quiring title to property, etc. Not least in dictating
the choice of church marriage is the realization that a
couple not wedded by some constituted suthority is likely
to draw censure from the greater community of which the

Pepagos &are a part.gl

 2lpo these two classes of marriage must be added civil

ceremonies which are not unknown in the Tucson Papago
community.
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- Catholic marriage is preceded by lengthy preparations;
some priests require thet the couple contemplating metrimony
confess and teke communion. As many of the people lack the
religious training to carry out these recuirements, long
delays are incurredkwhile instruction is given. Language
barriers, fear of the priests, lack of baptismal certifi-
cates, prévious‘marriageé; and embarrassment over discussing
with & priest so delicate a matter are among other factors
which contribute to the continued practice of Indian mer-
riage by those who express no objection to the principle
of church weddings. There &re those, it is worth noting,
in the Papago community who exploit the group's acceptance
of Indien marriage customs in order to achieve a temporary
union which can be broken at will. This is & cause of
concern to some, who see tnat what is called "Indien mer-
riage" today lacks the institutionalized basis it-once
had. In the past marriages were arranged by the respective
parents who instructed the couple on their mutual duties
and responsibilities; Divofée waé nbt a siﬁple matter of
mutual consent, but was arbitrated by the two femilies.
Ultimate adjudication was in the hands of the village chief,
backed by public opinion, who would allow & couple to .
.separate only wheh he had exhaucted all means of achieving
a reconciliation.?? The social controls which once main-

tained permanent unions have been weakened considerably,

22Underhill, 1939, pp. 179-185.
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especially in the urban environment of Tucson. - Wives of
these informel matches can be, and sometimes are, abandoned
with impunity, leaving the unfortunate women, often with
children, to support themselves.

. There is ‘1little in the way of folk custom dealing with
Catholic marriage; religious ceremonialism is confined to"
the church. A married couple is selected to sponsor the
bride and groom, and they usually meet the expenses for the
ceremony and at least part of those incurred by any cele-
bration waieh follows. The ceremonisl relationships arising
from Cathollic merriege will be discussed in Chepter V.

The native Pepago practice of arranged marrisages,
either by the -perents of the couple or by en intermnedlary,
are uncommon but ‘not altogether sbsent. We know of two such
marriages among Tucson>people; At least two cases of mar-
riege between a widow and her late husband's younger brother

heve also been‘reCOrded.

Visits to the Critically I1l -

:Tucson Pépago curing préétices rénge frpm almdst‘tétal
dependence on modern medical féchniqueé to équal falth in
folk'curés,}appeéis to Catholic éupernatuféls, and attendancé
by netive medicine men. Between these extremes falls the
bulk of the Indian popUlatién whose faith in such matters
is.diyided.‘ These people are aware of and respéct‘fhe

ability df white doctors, notwithstanding thet individual’
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praectitioners may be distrusted. MNany ere willing to re-
ceive outpatient care, bear children in a hospitel, or suf-
fer the loneliness which goes with confinement for e condi-
tion knovm to be not serious; it is with cases of critical.
illness that institutionalized medicine is avoided. MNedical
eid is - often refused for such cases or, when the condition
worsens in the hospital, patients are removed by relatives,. .
much to the chagrin of the white doctors. They &re not -
taken home to be treated for their conéitions, but so- that
they cen die peacefully, comforted &nd assured'by femiliar
surroundings and constantly attended by relatives and
friends. It is on illnesses of this sort that our informe-
tion is based.

Folk Catholic practices are not commonly invoked in an

effort.to cure disease.23 Extemporaneous appeals mey be

" 23pn exception to this is found in cases where medicine
men prescribe Catholic rituals for certain types of ill-
nesses, specifically mentel derangement, which is seid to
result from dresaming of a ssint (Papago sa'sznto ih, "™aint
sickness"). Underhill reports the recitation of the rosery
for the benefit of en epileptic person, but no details are
given (Underhill, 1946, p. 315). We were told of & curing
session for & man who had symptoms of mentel derangement
at San Xevier Village prior to World Wer II. The cure celled
for recitation of s rosary and mixed dencing to the music.
of & traditional Papago band. The ceremony lasted from
noon until sundown and weas held at the house of the shesmen
vho prescribed it. A rosary of the type described in this
section was recited, following which those present, some 40
veople, each made the sign of the cross over the sick man;
end .while some of -the man's relatives steyed with him, the
others were ordered to dance in the yard. Following each
musical selection played, the dancers returned to the sick
men &nd each repeeted meking the sign of the cross over him.
This continued all afternoon. Pregnant and menstrueting
women were forbidden to participate in the rosary or to deance.
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directed to St. Franecis or other seaints to regain one's ..
heslth or the heeslth of & relative, but these prayers lack.
the charscter of formel rituals. .Xuch more common.is the -
frequent recitation of rosaries at the bedside of & critically
i1l person, not to cure tihe disease, but to comfort and con-
sole him, to asslist in absolving him of sin, and fo'help him
make the transition from & corporal\t; a spiritual existence.
These rosaries seem to be employed only when hope for a re-
covery haé~beenAabandoned«by the family &nd often by the
sick person.as well. This is not to =ay thét in all ceses
tﬁe recitations of rosaries s&re takén as en indication of
impending doom, for they may have the opposite effect, and
it is recognized that in some ocases they produde a straw of
hope  to which the sick person clings. Thus the godfather
of a sick woman, beptized on her death bed, edvised the
godmother, members of her femily, end friends against the
reciting of the rosary as it was cruelly.giviﬁg“her hope

for recovery,when‘her wasted. condition made such hope
futile. On the other haﬁd, an<¢1derly women reported that
‘she had witnessed cases where the recitation of the rosary
had given sick people‘sufficient>encouragement to .recover
their health. Short of this, however, the rosaries have &
profound effect in soothing and comforting & person's suf-
fering, often allowing him to fell into.a peaceful sleep
following its recitation.

A critically ill person should never be left &lone.
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Some-members of the family, & godpsrent, compadre, or friend
is constantly &t his side both night end day. Rosaries ere
held as often as possible, sometimes two or more in & single
dey, by various groups of reletives and friends. .Lay priests
may be ca&lled in or: volunteer their assistance, but anyone-
who knOWS'thecprayers may conduct the services. Quilts

and pads sre placed on the floor sround the.sick bed, end

a cruclifix, the invalid's holy pictures snd images, candles,
end & flesk of holy=watér are pleced on & box or bench

close by. The participants, who might renge in number from
four cr five to all the people_fhat308n crowd into the -
room, kneel as closely to the bed as is practical. The
leader makes the sign of the cross over the sick person &nd
recites thé'ros&ryvand any cddition&l prayers which he
deems'appropriaﬁe wvhile the others chant the responses.

No 'songs ere sung &t rosaries of this type. Followihg the
’prayersfthe leader again mekes- the sign of the cross over
the prostrate figcre,'and one by che'the guests. go to the
bedside end repeat this. There is considerable veariation

in theqe actionb, and some of them 1llustrate an 1nterest1ng
syncretism between Catnolic practices and netive Papago
ceremoni&l techniques of exorclslng evil, which 1n these
cases is concelved of as sin. Most commonly observed is

the practlce of making ‘the sign of the cross with a set of
roeary beeds, which may be first dippec in holy weater.

One women was seen to make the sign of the cross four times,
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the Papago sacred number.. Some people take & picture of.
St. Frencis or other of the invelid's seints and peass it
over the sick person's entire body.24 Others sprinkle a
large cross on the bedclothes with holy water. In addition
to the sign o the cross one woman, &t least, mekes a prac-
tice of heating her hands over the fleme of & candle blessed
| by the Magdelene priests and:. then deftly rubbing the he&d,
trunk, arms, and abdomen of a sick person. Another was
seen-to rub an invalid in this manner after first wetting
her hands with liagdelena holy water. Tt was pointed.out.to
us -that this rubbing technique is similsr to that-used by
& medicine man in curing. Pictures and imsges may be given
- to the.sick to kiss at the time the crossing procedure is
being carried out, <7

The demeanor of the relatives and friends who &are
almost constently et the bedside of the sick person is
worthy of comment. It is considered proper for persons of

respected status to offer their opinions regerding the

RhThe prectice of passing sacred objects over the body
of & sick person ies employed in Papago curing technigue.
Underhill, 1946, p. 28.

2J%hile the word "kiss" is used by English-speeking
Papagos. for this action, it is not an accurate descriptive
term. Meny Papago Catholices do not "kiss" & holy object,
but rather they place it near their livs and nose and
breathe deeply (Papago ee'ho'ooch'ku). This is en exemple
of a native technique of geining power from & sacred ob-
Ject applied to Catholic preactice.
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invelid's condition both to the femily &nd to the sick person
himself. A women might ask if there is some favorite saint
ph&t the sick person wishes fblﬁféf;fbehim or whether
there are any other peoole he wishes to see before the
end comes. - Plans may be made by the visitors snd the sick"
person for the funeral with discussions about coffins, -
buriel clothes, who will be asked to pray &t the wake,
and the like. 4n outsider among the Papagos is struck by
the frank menner with which such metters ere discussed.
Normal day to day affeirs are talked over end gossip and
jokes relsted. The sctions of the visitors are little'i*
modified by the fact that their friend is dying, esnd tears
of sorrow or mournful conduct ere all but unknown &t these
times. Thus occupying & sociel role not appreciably modi-
fied by his condition, constantly surrounded by relatives
and friends who act neither sad nor gloomy, destlh approaches
the sick Papago as & series of easy transitions rather than
looming uﬁ et once as & violent shock.

. Sometimes the prognosis of a‘diséase'is inaccurate,
eand death does not come &t the time predicted. TPeodle
wio have traveled from:a‘diStaﬁce cennot stay on indefinitely,
nor cean others be expected to disrupt their normal pettern
of living beyond & certain time. VWhen such a situetion
arises, &s it must from time to time, & family member or -
& close friend is faced with the sad duty of explaining

the problem to ‘the sick person and requesting that he stop
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fighting against death.

Ceremonies for the Dead

The most extensive series of Papago Cathollic rituals
are those concerned with deatn and buriel. It would not be
overstating the'case;to_say_that they are the mejor focus
of Catholic practices; surely they draw tine largest number.

of participants from among the members of the Papago com-

munity, sinee it is expected of every Catholic femily which

has suffered the death of a member to perform these rituals.
Further, the period of critical.illness and the death cere-
monies which follow are occasions when members of the com-

munity are in close contaet with the family and éritical

- of any deviation from the expected standards of ceremonial

conduct. As a consequence of this demand, it is at these
observances thnat persons previously uninstructed in cere-
monial details learn the greatest amount. In order of their
occurrence, Papagdo ceremonies for the dead are: the wake
(velorio); the funeral; the novena, a period of nightly
prayers following the :funeral terminated by another velorio;

and the observance of the first anniversary of the death.
The Vake

‘The constant vigil over the sick person is maintained
until he flnally succumbs and the death is announced by

loud wails on the part of tne women preseat. The body.is
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1mmediately-washed and dressed in funeral,clothes.26 This. .
task usually falls-tO'members of the immediate family,
preferably of the same sex, since the spirit of the dead -
would be embarrassed should unrelated persons view the naked
corpse. Godparents should assist with the body of a child,
but-this is not always observed. The body is extended on
its back, the eyes closed,‘the arms crossed over the chest.
Rosary beads are hung over the hands. Although it is
always the case. thet in Tucson the dead are taken to &
mortuary for embalming, in compliance with.e state law, they"
are first cared for in this way. The coffin, besaring the
Eody, is returned to: the: family home where it is attended.
by relatives -and friends until the funeral the following
day. The closest kin of the deceased are shown every con-
sideration and have few duties other than accepting the
condolences of the visitors who come to pay theilr respects.
" The evening following the return of.the body from the
morticien's is the ocCaéion of a velorio during.which.the
greatest number - of visitors come to view the body. In v
besic form this ceremony is very similar to the velorio
held: for a saint. Preparations for this are:carried out

by relatives and friends close to the family who also give

26hen death takes place in & hospital, the body is
not immediately avajilable to the relatives. This affords
additional reasons for fearing to allow the removal of a
critically ill person from the family home for treatment
by white doctors,
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financial aid. The number of visitors may exceed 75 or 100,

end since it is required that each of the guests be fed,

‘the preparations, not to mention the ‘expenses, are consider-

“able.

" Visitors begin to arrive at the wake in the eerly even-

" ing, going to _the room where the body is displayed. The

haste with which the preperations must be made plus the-
confusion and sorrow of the occesion usuelly preclude much

attempt at decoration.  The coffin, which rests on & rubber-

tired dolly lent by the morticians as:are large candle holders

and 8 crucifix, mey have a few Sprays of flowefs end a
vreath or two on it and candles burning nearby. A hastily
constructed altar with the family's holy images mey also
pe<present.- The arriving visitoré xneel before the cof-
fin, bdw.theirahgads;in prayer, look for & moment et the
face offthevdeéeased,.and then either take & seat on the -
floor or,'in'thé‘case of most of the men, join others of.
their sex who gather . in the yard. When the bulk of the
mourners hea:s arrived, the lay priest or priests in bharge
of the ceremony begin the rosary.‘ Several verses of &n &p-
propriate song are intoned between each. decade. Upon its
completion those present settle back on the floor for. the
cinging which follows until midnight.

. The attitude of the participsnts is solomn, but not
marked by eny high degree of mournfulness. Subdued lsughter

in response to carefully chosen jokes is not uncommon.
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During lulls: between the songs women relctives of the de-
ceased will manifest sorrow over their loss by Wailing‘and
crying, in.which‘they are joined by other vomen present,
Too, they may address some remarxs &bout the virtues of
their dead relative or:.the circumstances which led to his
desth to those gathered wno listen sympathetically. While
the vigil over the corpse is kept until the funersl, the
majority of the guests departs at about midnight when a.
concluding rosary is recited by the ritualist in charge.
Papago wakes are sometimes disrupted by the &actions
of drunken men, often close relatives of the deceased, who
attempt to mitigate their sorrow with liquor. However
upsetting their sctions to the participants in the ceremony,
every effort is made to ignore ther and to continue With~
the. ritual. It is felt that any attempt to reason with
them will only lead to further disruption of the ceremony
which adds to the confusion of the spirit which is hover-

ing around 'the - house.
The Funeral

“Some Tucson femilies return their dead to the. Sells
Reservation so thaet they may-be buried neer the graves of
relstives. : The mejority, though, make use of the cemetery
at Sen Xavier iMission. £&mall yearly dues zre assessed
Popego residents of Tucson for this privilege. Preparsations

for the funeral, which tekes place the day after death, sre
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carried out by friends and reletives, but seldom by the
members of thé immediste femily. These include the dig-
€ing of the grave by men and errenging with the priest to
be on hend. ‘A brief funerel service conducted by the mission
priest:is usually prsliminafy to the actual buriel, though
occasionelly, due to misunderstandings over time or beceuse
he cannot be contacted, the priest does not officiete. At
the funeral of & Tucson girl, the only services conducted
were by her godperents of baptism who sprinkled the: coffin
with holy weater before.it was lowered into the grave.
After & short church service, ideally, the coffin is
either carried or tr&nsporﬁédvin & truck or hearse to the
greve. Mourners, often led by & lay priest reciting the
fos&ry,'fbllow."U§on reeching the cemetery the cesket is-
nlaced néear the open grave aﬂd the 1id removed &s the
relatives gether sround to view the remeins for the last
time. The mission priest, after blessing the coffin sand
the open grave, ususlly depsrts, leaving the remainder of
the interment to the Indians. The pall bearers place
ropes under the coffin and lower it into the grave which
has been specielly dug so that pieces of short, stout
timber cen be placed over the coffin to form & vsult over
which a blenket is spreesd to Hrevent the sifting of dirt

onto the,ooffin.27';At some funerals while the grave is

27The practice of protecting the coffin by constructing
a veult of this type has been recorded for Yaqui funersls
held at Holy Hope Cemetery in Tucson.
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being filled, the.crying women relatives face awasy from the
scene. After the grave mound hes been shaped, viomen place
flowers and candles on it. At one funeral attended un-
merried girls were asked to perform this teask on the ad-
vice -of a iMexicen woman who said thet it wes the "correct"
procedure.

It is the custom of some to put & cross on the grave
at the time of the funersl. Others do not mark. the grave
in this msnner until after the novens hes been held; this

custom is observed by the: villegers &t Sen Xavier.
The Novena

Sterting the evening following the funeresl, z series
of nightly recitationswof the rosary is held:in the house-
hold of the deceased. This-is .called a novens even though
the prayers do not always continue for nine deys as is
designated by the term.._Inisome\communities, including
Topawe and Sen Zavier, the rosaries esre recited for only
four evenings. It is not unusual for the rosary said at
the vieke to be included in the total of four. It 1s the

custom in Kokoldloti villages, end by members of this

dialect group in Tucson, to pray the full nine nights.
One Kokoldloti women seid that "the other people" (the

Totokowani), by praying only four nights, do not show proper
respect for the spirit since it remains around the house-

hold for nine nights following the funerel. Both forms
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of the "novena" are terminated with a velorio which, like
the wake, lasts at least until midpight.

. Except for fhe last night's prayers, which attrect
lserge community participation, the rosaries esre attended
by few people--members of the immediate family, more dis-
tant relatives, and others close td‘the deceesed. Vhile
a‘lay‘priest is usually‘calied in, anyone who knows how
to recite the rosary can conduct the ceremonies. In form
they ere simple and rarely last over an hour; the parti-
cipents merely kneel before en elter while five decedes
ere recited in»Spaﬁish; A‘song or two may be sung at’ité
conclusion.

The alter must be redecorated for & novena. It is
draped with black or derk purple cloth, and cendles tied
with bows of black ribbon are used. Small personal arti-
cles of the deperted, say & handkerchief and a piece of
costume jewelry, are also dispiayed; These may be first
enclosed in a cardboerd box. Flowers or bright crepe paper
| decorations are not ﬁsed‘to decorate an altar during a
novens except at the -concluding ceremonies on the lest
night, though this is not a universal rule. At Topawa
such trimmings ere used during the whole period.

Preperations faor the ceremonies which.terminate a
novena are extensive. Because the family has had an‘bp-
portunity to recover from the initiel shock of the death,
and through the fact that those assisting them are less
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pressed for time, this occesion is better planned &nd
executed . than is the wake. Food is. prepared in cuantity to
serve the visitors; snd, &s is true at the wake, dishes of
food ere set out in a.secluded corner of the house or yérd~
g0 that'the~ghdét ney. consume its essence. One or more lay
priests,are4called'u§on-to cénduct the ceremonies.

The guests begin to arrive in the early evening; meny
of the women bring bouguets of flowers &and extra cendles
which‘they place on‘fhe altar. The conduct of the visitors
is less restrained than at the weke, and, on the whole,
the: ceremony is quite feStive, with laughter &nd joking
common. In all but the concluding features the religlous
se:§iges are like the basic velorios deseribed in Chapter
III. As midnight approaches, often indicated by &n elerm
clock on the alter, the demeanor of the participants be-
comes more solemn as the timé‘is éppréaching for the soul
‘to leave the land of the living to make its long journey
to‘the spirit world. Vomen who have worked continuously in
gserving food to the.guests énd some of the men folk‘who
have been congregated. outside join the others. A final. -
rosary and a. series of specisal prayers for the dead are
recited, followed by an appropriate song. While this is
in progress two close relativeé of the deceased, possibly
g widow and her,oldestldaughper, go to either slide of the
altar and remove the black cloth, the flowers &nd articles

of clothing and ornament, &nd extinguish and remove the
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black-ribboned candles. New candles of some bright color
are placed on the altar snd lighted. The women relatives
begin to cry and are joined by the others oresent. The
male heed of the household makes a short speech in which he
thenks those present for sttending the ceremony and for

the assistance they have rendered. The guests, after shak-
ing hands with the next of kin, file from the room, the
novena being at an end.

The mourning candles, end sometimes the personal arti-
cles, are burned in the yard following the ceremony or tsaken
to the cemetery where they are buried in the grave mound.
This is carried out the morning following the end of the
novena when the florel decorations from the sltar are taken

to the grave.
The First Anniversary of & Deeth

The foregoing description is of a novena in which the
fewily, by means of the symbolic featqres displayed on the
altar, announced to the visitors that its members did not
plan to enter & year's period of mourning. In cases where
this is planned the black cloth, mourning candles, etc.,
eare not placed on the altar during the novena; the velorio
of the last night, except for the prayers recited for the
dead, is ended like a velorio held for a saint. The sym-
bolic features are reserved for the anniversary to be

held, if practicsl, on the same date the person died.
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The Spenish viord for this occasion is cumpleeno; epparently
there is no cognate term in Papage, it being referred to by
verious circumlocutiods. In basic form this ceremony re-
sembles the last night of the novena described in the pre-
ceding section. Some women burn their mourning clothes
following the ceremony. "We‘wefe t61é that at Topawa while
the objects are being removed the guests throw handfulls.
of finely cut crepe paper on the altar to symbolize -the .
earth thrown into the grave.zs' This, together with personal
articles of the deceased, is buried in the grave mound the-
next day.

The wife of & ley priest told of an eleborately staged
enniversary held in Tucson some fifteen years ego which in-
cluded the services-of_a band to whose music the guests
denced. -She said that her -husband disapproves of this
practice and feels that people should not dence on these

occesions.

28The Yaquis employ confettl, which is called -*sewsn',
"flowers," in certain religious ceremonies. It is regarded
eés symbolic of & power ageinst evil. - Spicer, 1940, p. 255.
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CHAPTER V
THE PAPAGO GODPARENTHOOD SYSTEM

- Introduction-

Throughout the preceding sections frequent references
have been made to the ceremonial unions which are entered
info by members of the Tucson Papago community, Little has
been qaid about these relationships beyond brief statements
ebout the means by which some of them are achieved. In this
chapter we will examine ritual kinship more closely, peying
particuler attentiop to the nature of the reletionships and
the mutual duties and responsibilities 1nvolveo. ‘

These ceremonial unions are looked upon b\ meny, if not
by most, Papago Catholics es very sacred things; they are
not sonething to be lightly disoussed,‘especially with an
outeider;i This is particularly trueuwithuthose who are
partners in complex and far-reaching unions; As avresult,
our_maferial is quite fraémentary, and no claim is made for
a thorough coverage of the subject in this chapter.

The Catholic godparenthood system, the Papago variation
of which is under discussion here, is found throughout Latin
America;wthe Balkans, the Mediterrenean &rea, and Eastern
Europe; 81l regions largely people with peasant farmers
vhere industriel cepitelism has not displeced the family
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as the basic economic unit.?? The principal function of
the godparenthood system is one by which a person cen’ cere-
monially'relate himself to another person with whom he is
not'nnited by bonds of blood or merriage. Also, it cen be
employed to strengthen--to "intensify --8n existing blood
’cie.30 | '

Three categories of persons enter into & ceremonisal
union: 1. The initiate, such &S &- child taken to the
church for baptism; 2. the initiate's parents; 3. the
person;or;persons chosen by the parents to act as>theu'
¢hild's sponsors. Two orders of ritual kin result from
this'activity; il; A'relationship between the'sponsors
(godparents) end the initiate (godcnild)g for this cless of

relationshio the term padrinazgo (from padrino, Soanish

for godfather) will be employed. 2. A union betmeen the

sponsors snd the child's parent this is referred to as a

compadrazgo relationship (from compadre, the reciprocal '
telm of address ‘used by the father end the godfather. |

The compadrazgo and padrinazgo together mace up the god-
parenthood systemn. A
In the foregoing we have noted the two types of cere-

moniel relationships erising from the baptism of & child.

*Mintz end Wolf, 1950, p. 352.
30peul, 1942, p. 56.
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These may also result from the sponsorhip of & child in
his First Holy Communion, Confirmation, or of a couple
teking the Sacrament of Matrimony. There is yet another .

class of ritual kinship in which- the pedrinazgo element

is_absent since the sponsored is not & person, but an in-
enimete object. Examples of these are given in the con-

cluding section of‘this chapter.

" Compadrazgo Relationships

It has been fpund that emong most people employingq‘
the godparenthood system, the relationships between compadres
outweigh iq importa#de‘those btetween the godparents and the
godchild.3l_ This genera11zation holds true for the Papagos,
whd usually choése godparents ﬁith en eye towafds acquiring
compgtiblevcomnadres rather than basing their“choice on
sponsors who will assist the initiate in the menner pre-
seribed by the church. The statéd ideal for godpearents is
"good Cathqlic;".whqm the parents respect. ‘They need not .
be close friends. Persons who are economically. well off
do not appeer to be often singled out,‘andvit is denied
ﬁhat~wealth is‘eVer_a bésis for choosihg,fitﬁal kin. Tﬁe
most frequent_ébonsors ére married'contemporariesvof the
parénfs;jbut.théfélére exceptions. A widow reguested tolbe

a godmother might ask her son to serve &stgodf&thér,”and

3Mintz and Wolf, 1950, p. 354.
: Univ. of Arizona Library
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one case is recorded where e pre-adolescent boy and his
gremimcther sponsored & child in baptism.

Although it is generally steted thet in choosing god-
parents relatives, both consenguine end affinal, should be
avoided, this is not alweys born out in prectice. There is
evidence that relatives are actuslly preferred by some.

One elderly women told & niece to always have reletives
beptize her children since they are more frequently avsail-
eble should en emergency erise end will support the child
in cese the parents die. We have enough exsmples of re-
latives taken as compadres (both through the sponsorship

of children and by other means) to suggest that it is an
accepted Papago practice. Since there is & high degree of
interrelationship among members of a Peapego community and
since, characteristically, Papegos are best gcquainted with
their own relatives, prectical considerations often dictate
this choice. One is. tempted to speculete that enother
basis for choosing reletives &s ritusl kin is to strengthen
existing relstionships through ceremoniel ties. TFor exsmple,
one men asked his wife's niece, who was unfriendly to him,
to take e crucifix to the priest to be blessed end thus
beceme her compedre. Another mgh requested thet his cousin
and her husband, whom he liked but rerely saw, baptizé one
of his children. In both exemples cited the resulting

comnédre'ties'brought the persons into closer contact than
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they;had previously enjoyed. -

Although the main ties of compadrazgo are between the

perents and the actual sponsors of the child (or however.
else the relationship is achieved), other members of both.
femilies may be included. Ususally only the pafents and
mature siblings of the mother and fether of the initiate‘.
and of the sponsors are drawn into the union, but one
womean, at least, extends these relationships.beyond the -
ceremonial kinsman's immediate fesmily to include all re-
lativés of the degrees recognised in Papago kinship termi-
nology. This is achieved by classing her compadres and
comadres as siblings and esddressing their relatives by the
same kinship terms they-themselvgs employ. This concept
is said to be not uncommon among~certain older people in-
téreStéd in genealogy.

‘Ideally one set of godparents should sponsor all the
children of a couple; the practice of approaching new spon-
sors for each child draws adverse criticism. ' In Tucson,
howévér, the custom of godparents' limiting themselves to
the sponsorship of three children of & given family is ac-
cepted.3? In at least one case studied the data suggests

that the expedient was employed to avoid involvement with

32This is said to be a common practice among Mexicans
and Yaquis living in Tucson.
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parents who were no longer found to be compatible. A more
general bas1s for accepting this limitation is to av01d
the personal and financial responsibllity nhich would ac-”
crue from the sponsorship of ean unlimited number of children.

| The practice of "baptizing with water"® in addition to
church baptism has alread} been discussed.' hhile the god-
purents which sponsor the child in both types of ceremonles
are ritual kin to the parents, their relationship in res-
pect to eacn other io not clearly defined by custom' some
"folk" godparents recognize compadre relationships with
"ortnodox" godparents and vice versa, and some do not. -
| While the usual Papago selection of sponsors is other
Papagos, MeXicans are sometimes asked to serve in this
capacity, especially as godparents of Communion. It may
be that members of this group volunteer for this service
througn an interest in seeing that Papago children receive
this imoortant sacrament. Aexicans, too, may be asked to
taxe religious objects to the priests for blessing, thus
achieving a place in the owner's compadr circle. Only
three cases1are recorded where Mexicans'are either one or
both of a Tucson Papago s godparents of bantism. | .

Ceremonial kinship between Papagos and Yaqui Indians

ta&es place to about the same degree as is true with the

Mexicans.
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- Duties and Responsibilities of Compadres

Few adult Catholic Papegos are without compadres. Some
have but one or two, possibly just the persons who sponsored
their children in baptism. Others have so many that they
meke no effort to try to remember them all. Whether a per-
son has few or many, the man &ith compadres has a poteutial
source of comfort and assistance whicn he cen draw on in
times of need. In actual practice, it is only with a limited
numbef of coméadres that a person maintains strong ties and
fo whom he feels strongly obligated. Usually these are his
childréns"godparents of baptism, 'Neverthéless, when any
member of one's compadre circle asks for a favor, it is
felt that it should be given. Although refusals are com-
mon, as in the case of a‘drunken'manfs asking hié compeadre
for money with which to buy more wine, there is & guilty
feeling that some sascred obligation has been brokén. It
might be suspected that immoderate requests for money have
caused the disillusionment of many a comgadre. | ’

Financial assistance‘between compadres ‘is not the
major function of the relationship. The real strength of
the compadre circle lies in the feeling of security it af-
fords its members in other ways.;'A sick man, for example,
can count on some of his compadres, at least, to come to
visit him; & woman is assured that her close comadres will
help her when she is preparing for & household ceremony;

compadres help at a wake and funerel; and, finelly, the
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highly sacred nature of the compadre relationships often
affords a positive means of curtaeiling a person's trans-
gressidns. The appeal of a cémgadre has stopoed more- than
one man's excessive drinking when the pleas of his wife

failed, and the stern rebukes of a comadre are credited

with stopping‘aAyoung-hquand's philandering.

Padrinazzo Relationships

' The relationship between godparents and godehildren
is characterized by the fact that most of the duties and
obligations are on the side of the sponsors; the godchildren
reciprocate mainly through a show of deference and respect.
One duty of the godparents stands-out above all others--that
is the obligetion to visit and comfort the godchild should
he become fatally 11l and assist in arranging for the re-
citation of rosaries &t his bedside. This is quite con-
sistently observed. Following a Tucson man's serious in- -
jury in an accident, when little-hope was glven for his
recovery, his godmother, old and sick herself, sent her son
to arrange a rosary for him. She sent along a set of rosary
beads to replace the ones she had given her godchild at
baptism which hed been subsequently lost. Less commonly
observed, but acknowledged to be the right thing to do,
is the washing and dressing of & non-adult godchild's

body after death and, in the case of godfathers, assistance

in digging a'godchild'é(grave; This is commonly done.at -
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Sén Xavier Viliage where, one woman reported, "the people
ere almbst like Yaquis."33

Godparents ere not expected to assist in cases of
ordinary éickness, although they somefimes do, and the
pérents Shoﬁld then heed their advice. Thus a father re-
ported that when his young son was sick and under & white
doctor‘s cere, he was uneasy tneat the child's‘conservative
godféfher might visit and request. that he be taken to a
medicine men. vHe édded that had'this happened he wouid
havé felt compelled to &bide by the godfather's wish,
sétisfied as he was with the doctor's handling of the case.
Other godpérental duties are less fixed by custom, and
some feel a stronger sense of obligation than others. At
least one case is known where a godfather has given a child
gifts andlrepeatedly teken him to his ranch 6n the Sells
Reservation during the summer vacation. Extended visits
at the homes of godparents are said to be a common practice,
during which the child is treated like a family wmember and
given the same sort of advice and encouragement that he
receives from his own parents.

Parents sometimes utilize the formal ceremonial bond
between a child and his godparents as & mesns of disciplin-

ing & recalcitrant son or daughter. Often the mere threat

"33This informént alludes to the dominant role godperents
pley in Yaqui death ceremonies. See Spicer, 1940, pp. 106—108.
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of calling in the godparents iiproves their conduct; this
is used &s a last resort only, since it is & shameful thing
to have to do.. Some parents say that they encourage their
children to seek the advice of godparents in solving per-
sonal problems.

An orphan cnild iq usually raised by blood relatives.
Lacking tnese his godparents of baptism are obligated to do
so, end it is not unknown for a parent, on his death bed,
to request godparents to reise the child instesad of'biological
<in. Members of the community would pay particular attention
to such an arrangement, watching to see if the godperents
were worthy of the trust pnt in then. Foster_pérents form-
ally address an adopted godchild as ﬁxiligg, ;myﬂchild,“
or nevakoma, mchild I've baptized." | .

In the foreg01ng we have discussed the sorts of re-
latlonships that exist between an initiate and his adult
godparents, principally those of baptism. Relationships
of a different order exist between a married couple and their
godparentstor ﬁerriege, since from‘the start this is a’re-
lationship between adults. While merriage sponsors are theo-
retically‘ohosen by the parents of the bride nnd groom,

especially by those of the bride, tne couple themselves
are often instrumental in the selection. It was admitted
by one man that,his choice had partially economic motives;
the men he chose for his godfather wes a foreman of a CCC
project on the Sells Reservation, and he needed a job'to

support his bride. ‘hile the attitude of the married
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couple to their sponsors, who are generally a married
couple too, is partly one of deferential respect, this
feature is less markedifﬁan”is the cése with godparents of
bapfism. It;ié mbfe of a‘paftnéréhip among equais, with
features of mutual aid ‘quite like those existing emong
members of a compadre circle.

In addition to the relationship between the bride
ahd~groom and thelr sponsors of marriage, a compadre re-
lationship is instituted between the parents of the bouple
and the marriage sponsors. The strength of tais relation-
shib depends largely on circumstances; it can be as strong
&s the compadre circle arising from a baptism.

Among-comgadreg only the reciprocal‘terms-céEnahli :
(for & man) and cfmenli (for & woman) are used.  In the

padrinazgo relationship the terms are more extensive and

show & mixture of lexican and native Papago usages. The
formal,te:m'employed by a godchild of either sex for his
godmother is,gk}gg'g, the Papago‘kinship term for address-
ing a mother's older sister. Sometimes the Spenish diminu-

tive of madrina, nina,‘}g_uged;_and at least one young. .

woman teaches. her.daughters to empldy the term medrina.

A godchild of either sex should address his godfathers as
ﬁ&!gaulina, from the Spanishvgédrino, godfether. Both the
godfather and the godmother address a godson as Hy'ihado

and & goddaughter as ¥y'ihads, from the Spanish shijedo-a,



103
godcuild, >4

Additional Means of

Achieving Godparenthood Relationships

Along wi;h_ceremonial:gin_ties which accompany beptism,
communion, confirmation, and marriage, there are those
échieyedgin other ways pj}?apago'Catholics.’vSQme of these
involve the sponsorship of a person, in which case they.are
accompanied by & godparent-godchild relationship. Others
involve the sponsorship of an object and result in compadre
ties only.

Putting on the Habito.--Although not & common custom

emong the Papagos, people, usually children, are sometimes
- dressed in.an habito. An habito iIs a gown of cheap cambriec,
often patterned after the robes of an ecclesiastical order,
hence the name. Frequently seen are those of St. Francis

Xavier, Santo Nio de Atocha, and Our Lady of Lourdes.

Two godparents are chosen for this ritual, which is ususlly
‘carried out during the pilgrimage to lMagdalens.

Placing Blessed Ribbons sround & Person's Neck.--In

Chapter III we discussed the blessed ribbons purchased
by Papagos in Magdalena. VWhen a person hangs one of these
around & child{s neck to werd off disease, he becomes its

godparent and a compadre to its mother and father.

3hne prefix iy means "my" and is used before all kin-
ship terms.
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Teking a Sick Person to the Church.--Parents may ssk

a friend to take & sick child to the church to orey for its
recovery. This is done most commonly at Megdalena, but also

at Sen Xavier iission. Gédparent and compadre ties result.

The Ritual of Taking Compadres on the Cross.--This’
custom has &lready been-described in Chapter III.

Taking Objects to the Priest to be Blessed.--Any reli-

gious object, to be‘efficacious,~should be first blessed
by a pfiest: . images of saints, holy pictures, scapular
medels, crucifixes, prayer books, missels, and the copy .
books in which religious songs are transcribed. Customarily
the owner picks a friend or acquaintance of either sex to do
this, and compadre ties result. Some unions effected by
this procedure are tenuous, but others are strong and |

lasting.
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CHAPTER VI .
‘CONCLUSION

Tucson Papago Catholics have achieved -an.adjustment to
Cathoiicism in-which they attend orthodox services, but re-
sist a. total integration into the Catholic Church. A large
portion of their religious activities is conducted through
vperticipation in Mexican-derived folk -Catholic activities
which allow them a means of. religious expression consistent
with native cultural values.

The folk Catholic practices of the Tucson Papegos are
controlled and directed by lay priests and. other religious
specialists, mainly recruited from within the group, vhose
fdnctions are especially important at times of family crisis,
as -in the case of the serious illness or death of a relative.

The ceremonies eand the religious beliefs contained in
Papago folx Catholicism are held by ali Papago Catholics, al-
though some persons have more extensive religious knowledge
and participate more actively in ceremonies than others.
These prectices are sufficiently integrated into Papego cul-
ture to be a part of it; &n attempt by esn individuel to be-
'come»so-deeply’involved'1n»the activities of the church that
the traditional forms no longer have meaning to him arouses

general resentment from members of the Papago Catholic

community. .
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Some of the persons most active in folk Catholic
ectivities, however, are among those most faithful in at-
ténding orthodox services; the only persons who were known
to reject them were Mexican-born rapagos who expressed
dissatisfection with American-trained priests, preferring
Spenish-speaking clergy trained in the Mexicsasn Catholic
tredition.

- The ‘outward forms of Papsgo folk Cgtholicism have
been adopted from Mexicans, sexicen-born Pspagos, and, to
some exXtent, from Yacui Indiens living in Arizona. 4&n . .
element of -confusion &and a lack of common understending as
to forms the ceremonisl features should teke results from
the fect that they are.still being lesrned. This considera-
tion notwithstanaing, Papagos still manifest a noticeable
lack ol self-assurance in the certainty vith which they
control the execution of. the ceremonies, since they feel
thet the forms do not really belong to them. Many Indiens
express an opinion that theirs is -but &an imitetion of
Mexicen Catholicism in which, as one women put it, "we do
the best we can." To &an Anglo observer Fapagos appesar to
be grateful supplicant§~of the ritusals and other aspects
of Catholicism which they have borrowed from the more cc-
complished Mexican Catholics.

Despite'fhe self-consciousness which Papagos menifest
in their feeling that-they don't control the religious:

forms of folk Catholicism, they have gone far in adapting
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them te theifiown needs ena‘héve given them & good deal.
of cnlturel meeniné. In tne area of curing, for exemple,
there has been &n integraﬁien of Castholicism with pre-
eiisting nativeiconcepts; .Sin is exorcised from & dying
person through %he manipulation of‘Catholic ceremonialb
equipment in a manner simiiar’to'thet by which disease is
removed frem‘a sick pereon with native charms; a cnild mey
be rebéptized if the originei ceremony is thought not to

_ have been efficacious, jnst as in nafive prectice & child
mey be repurified, and there is the view that under some
cifcumstences Catholic supernaturtls caen ceuse sickness,
85 cen native supernaturels. Papegos have worked native
m0181 concepte into their Catholic theory: the netive ?
v1rtues of gener051ty tne 1mgortance of kxeeping promises, :
end ﬁhe‘value-of maintuining a mind free from "b&ad thoughts"®
ene ell associated with Papago Catholic beliefs snd prec-
tices. In other erees}too--in ceremonislism &nd in the
adoptlon of the godperenthooa csystem-~-tnere are furtuer
1llustr&tions of how Papagos have integreted Catholicism
into their culture in a menner wioich best serves them.

‘ The success that Papugos have achieved in blending
elements of Cathelicism into their native wey of life 3
illustrates the main function that folk Catholicism serves;
by maintaining strong group control over these religious
activities, Papagos have been able to develop them along

lines which serve their own particulsr needs.
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The adoption of and &adjustment to Catholicism is il-
lustrative of the'manner in which Papsagos have dealt with
foreign concepts and prectices which.are useful to them.
Fpr‘centuries an'arid cesert hbmeland isoleted Papeago com-
munities from'extensive visites by outsiders, but at the
same time limited the economig ad justment of the group to
one of barest‘subsistence. To augmeht their limited eco-
nomic resources, they visited end labored for the more
proaperous Gile Pimes and the Mexicen ranchers and towns-
people in northern Sonora. During these reguler sojourns
abroad, Papagos observed thé customs of the peovle they
contected and returned home with & weelth of new idess.
There, free from outside coercion, the Pavagos were able
to adjust and ihtegrete those foreign elements vwhich could
serve them best and reject that which was of no velue to
them.

Although they no longer enjoy the degree of isolstion
known to them in the past, these vrinciples still hold.
Joseph has commented on the "plaesticity" to alien influ-
ences which allowé Pepagos "to teke on foreign symbols
without‘crucial difficulties and to fill them out with
their own spirit."3% But there is another dimension to

the acculturetion process as it affects Papagos: that is

3sJoseph et al., 1949, p. 195.
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their sapparent reluctence to accept change if they are not
themselves mesters of its extent and direction. For this
reasonftotal‘infegr&tion witn thé orthodox church is
resisted since 1t\WOﬁld‘ﬁean’§ loss of control over théir
reiigibus:expréssion'whiéh Papago Catholics are not pre-

pared to make.

© s ® e
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 APPENDIX I

The félloﬁing pfesents miscellaneous informetion
concerning the people who made up the group on which the

material in this study is bssed.

1. Totel number, 64.

2. Age:
14 to 80 yeers; cverage age 40+,

3. Sex breaskdown:

Mmeles, 24
Femsles, 4O

L. Dialect groups:

Kokoldloti, 39
Totokoweni, 18

5. Country of nativity:

United States, 54
iiexico, 10

6. Langueges cpoken:

Papago and Englicsh, 44

Papago snd Soanish, 4

Papago, Tnglish, @nd Spenish, 7
Pepago only, 6

Other groups, 2

7. Knoviledge g; ceremonial procedure:
High, 26 Low, 15

kiedium, 19 No informetion, 4



8. Number of persons kmown to have sponsored

non-crisis ceremonies:
 Yes, 24
‘No, 23
No information, 17

9. Persons heving mede visits to ilegdelena:

CYesy 43
;: No Y 5

No information, 16

116
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APPENTIX IT

The following Catholic seinte and religious represen-

tetions were most often observed on Pepego household alters.

Images Pictﬁreé
1. Séﬁ F?énciéco lavier x‘ . X
2. Santo Niffo de itocha x Cox
3. San Jos€ ' | x x
AR Vafious fepreéentatigné | - -
" of the Virgin : X X
5. The Sacred Heart ' . X - ) x
6. San Antonio x x
7. ©Sante Rita de Cascia x
8. Sénté Térésa S x
9. Infénte de Prags : X X
'10. Nuestra Seffora de los Dolores x
11. Nuestrs Seflora de Carnen X
12. <San Diego (Sentiego) X
13. Nuestra Seflora de Monserrete x
14. DNuestre Séﬁora de San Juen
de los Lagos - X
1s5. ‘Nuestre Seﬁora‘de Cuadalupe X x

16. San Ysidro b's x
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APPENDIXN 11T

The song titles recorded here were covied from the
song book of a Tuésdn Papago lay »riest. VWhile this man
snpeeks Spanish, he has only & limited reading &nd writing
ability. The frecuent errors in spelling, so extreme in
some cases as to defy understanding,—ére typicel of the
Spenish used in Pepago religious obsérvances.

The initial Song is recorded in its entirity es an

illustratiqn.bf thefform of these songs.

1. Santa Cruz

1.

Salve Cruz preciosa
Salve Cruz eamable
Salve Cruz exceloso
Cruz divino salve.

2.

Desde el cielo vino
.dJesus a buscerte

¥ con viva anciea

No paras haste halsrte.

3.

Cipres victorioso
Prodigoso siguio
Sagruda estandarte
Donde espero Cristo.

4.

Selve Cruz hermoso
Cruz de nmi remedio
Cruz por quien seli
¢e mi cantinerio.
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Salve &rbol frondoso
Bellisima luz

Donde fue clavado
bil1 dulce Jesus.

6.

0 Cruz edmirable
Selve trono emeno
Cruz donde espero
i amorosa dueno.

7.

De los pecadores
Tu eres 0 Cruz Santo

- Todo mi refugio

todo mi esperanza.
8.

Selve Cruz del cielo

Sols de Cristo esposo
Las cue nuestra alma

entren & la gloria.

9.

Con frente adoramos

tu favor mi galve

ya que en: tu esperanos
Salve, salve, salve.

Fin.
Triuﬁfante . 9. Pealoma Blanca
Divino Jesus 10, Ii Dulce Refugio
A las Animas o 11. Jesus Amerosa
Pare les Posadas 12. O Precioso Nino
Dids te Sal?é maris 13. Dulce Jesus }io
Céﬁﬁémos ia Alva 14. Despedide

A Jesus Maria y Jose 15. Luidse liananitas
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17.

18,
19.
20.

21.
R22.
. 23.

24,

25
26.
27.
28.

25,

30.

31, .

32.
33.

34
35.
36.

38,

39.°

40.
Ll.

A Maria

Ave larie Purisima
Guadaluée

San Ysidro

0 Marie liadre liie

"San Jose

Bolemos

Carremos

bulcicima.Virgin

Una .Bistosa Hube

~ Suba Suba Sube

Fn tu Reina Celestial

Virgin Cénderoéé‘
Alébadé Sea Jesus
Adioé,OlVirgin
Cantenos Cristienos.
Terrible Dolorx
San'Francisco
Mananifa

Luns Bella

Salgén Salgan Salgan

0id lMortales

Dulcicina Madre liia

"Nochue Buensa -

Tortalita Triste

A la bies Gloriosa

L2,
43.
b
45.
46.
47.
48.
49.

50.

120

Nazareno

tlisterio del Kosario
Menanitas Tapeatia
Adios, Adios

Nuevas lMenanitas

%1 Rosario

AVMaria Cantisims

Para leas Posadas

-Paloma Blencsa (second

version)
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