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ABSTRACT

During the first half-century of Mexican inde
pendence, a period that corresponds with the time Interval 
embodied in this paper, the Arizona missions suffered a 
paralyzing decline for over thirty years. The expulsion 
of the Franciscans from Arizona in the spring of 1828 
denuded the missions of resident priests and limited the 
spiritual administration of Arizona to shadowy figures 
that seemed to flit into historical perspective moment
arily only to vanish again. The period is one of obscurity. 
Although provocatively interesting, documentation on 
ecclesiastical affairs in Arizona from the 1820*s to the 
late 1850*s is extremely difficult to procure. Priests 
from Sonora did visit Arizona from time to time leaving 
behind them faint traces of their presence in the form of 
baptismal entries, occasional letters, and marriage 
investigations, reposing principally in the church archives 
in Sonora.

In the year I858 the church in Arizona received a 
new lease on life by its incorporation into the diocese of 
Santa Fe. While the problem of supplying priests for the 
area still remained, the outlook appeared much brighter 
than before. Responsibility weighed heavily on the
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Bishop of Santa Fe to keep Arizona supplied with priests.
If not permanently, then at least as frequently as cir
cumstances would allow. Beginning with Joseph Machebeuf, 
Vicar General of Santa Fe, priests made their way to 
Arizona with a fair degree of regularity, some remaining 
a few days while others stayed for several months. During 
that time and for many years thereafter, the Apache menace 
overshadowed priest and miner, rancher and settler alike, 
posing a constant threat to progress and security in the 
territory. In fact, their implacable hostility accounted 
for the absence of a priest in Arizona in 1865.

The advent of Father John Salpointe in 1866 marked 
the beginning of a new era for the church in Arizona, 
which expanded more rapidly in the next four years than it 
had in the previous forty. From 1866 onward, there were 
always at least two priests continuously resident in the 
territory for the first time since the Franciscan expulsion 
in 1828. Under Salpointe*s leadership, several parishes 
had begun by 1870 and a school taught by Sisters had 
opened in Tucson. The confidence placed in Salpointe is 
reflected by his elevation to the episcopacy in 1868 and 
the elevation of the territory to the status of a vicariate 
apostolic or missionary diocese. The road for stable 
progress in the growth and development of the church in 
Arizona was now assured.



CHAPTER I

THE END OF THE ARIZONA MISSIONS 1820-58

The year 1820 marked the last complete year of 
Spanish dominion in Mexico• Political, social, and military 
upheavals had convulsed the Spanish Empire in the New World, 
particularly in Mexico, for a decade• The revolt that 
erupted in Dolores, in the State of Guanajuato, Mexico, in 
September of 1810, persisted for years although many of its 
leaders, Hidalgo, Morelos, and Matamoros among them, had 
been captured and killed. In 1820 the old rebel leader 
Vicente Guerrero was still holding out against superior 
royalist armies sent to destroy him.

The Mexican revolt against Spain derived its inspi
ration not so much from the example of the American colonies 
to the north but from the unsettled state of affairs in 
Spain itself, and the infiltration into Mexico by clandes
tine means of the Rationalistic ideas current in the French 
Revolution. Napoleon's usurpation of the Spanish Crown in 
1808, and the formation in opposition to him of a Central 
Junta on the island of Leon, revealed both the weakness 
inherent in the Bourbons of Spain and the heroic determin
ation of the Spanish people to preserve their independence.

1
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The Spanish Junta of Leon convoked the ancient 
assembly of the Cortes, representative of the nation, under 
whose auspices a constitution for Spain was drawn up and 
promulgated on March 18, 1812. The Constitution of 1812, 
which terminated the old absolutist form of government in 
favor of a hereditary constitutional monarchy, reached 
Mexico where it was published on September 28, 1812. The 
publication of the constitution stimulated rather than 
restrained the rebels in their fight for independence. With 
the constitution guaranteeing freedom of the press, excessive 
criticism of the government appeared in publications. In 
retaliation, the viceroy revoked the constitution on 
December 5, 1812.1 A new viceroy named Calleja reinstated 
it early in 1813» but that, too, was short-lived. Upon his 
enthronement in 1814, consequent upon the defeat of the 
French at Vitoria the previous year, Ferdinand VII recalled 
the constitution and restored the former absolutism of the 
monarchy. He accelerated the war against the insurgents by 
the dispatch of fresh troops to Mexico, where the struggle 
for Independence had entered its most desperate phase.

At the beginning of 1820 the royalists in Mexico 
had every reason for optimism. Spanish troops had defeated 
the rebels in several engagements until only one small band

1The viceroy was Francisco Xavier de Venegas.
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under Guerrero remained intact and at large. The position 
of the Church during the war for independence was divided. 
The upper clergy, composed of bishops and canons of cathe
dral chapters,2 enthusiastically endorsed the policy of 
Ferdinand VII, while the lower clergy, consisting of priests 
in small towns, generally espoused the cause of independence 
and frequently acted as leaders in the rebel forces. The 
lower clergy had always associated more intimately with the 
common people in their towns and villages and were, conse
quently, more sympathetic to their aspiration for indepen
dence. The caste system and the social barriers it created 
caused deep resentment among the lower classes against the 
higher. Parish priests were aware of the social injustices 
perpetrated against their parishoners and in some measure 
against themselves.5 The poverty of small town priests 
whose economic status seldom excelled that of their flock 
further helped to identify the lower clergy with the peas
antry. In many battles for independence, priests partici
pated as officers despite threats of excommunication and

2Canons of Cathedral Chapters were the members 
of the bishop's advisory council.

5H. G. Ward. Mexico in 1827 (London: Henry Colburn, 
1828), I, 335, states: Some bishops received in annual 
revenues 100,000 to 120,000 dollars while in that diocese 
there were parish priests living on 100 to 120 dollars a 
year. See also Wilbert H. Timmons, Morelos of Mexico 
(El Paso: Texas Western College Press, 196377 PP. 16-21 
which depicts the social and economic plight of the cura - the poor parish priest.
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reprisals by the Inquisition# One notable example was 
the tragic end of that renowned patriot. Father Jose Maria 
Morelos. Sacrificing himself in order to enable his congress 
to escape, Morelos was condemned as a heretic by the Inqui
sition and sentenced to death. The Bishop of Puebla pub
licly degraded Morelos before turning him over to the 
secular arm for execution which took place on December 22, 
1815.4

Besides the hierarchy or upper clergy, and the 
lower clergy, there also existed in Mexico the regular 
clergy, comprising members of the religious orders, as for 
example, the Franciscans and the Dominicans. Living for 
the most part in the larger cities, they inclined to the 
side of the hierarchy, although missionaries of those 
Orders who served on the vast northern frontier as a rule 
favored the lower clergy whose lot in life resembled 
their own.

In March of 1820 a regiment under the command of 
Colonel Riego, which had assembled for embarkation at the 
port of Cadiz, unexpectedly revolted, demanding the restor
ation of the Constitution of 1812. Instead of proceeding 
to the Argentine to crush revolutionary activity there, 
they became revolutionaries themselves and marched on Madrid.

%ilbert H. Timmons, pp. 154-167, recounts the 
last days of Morelos* life and his execution.
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Other garrisons in Spain joined them, and in a desperate 
move to save his throne, Ferinand VII reluctantly acknowl
edged the Constitution. In a reaction against absolutism 
and its principal protagonist, the Church, liberal elements 
in the Cortes seized the tithes of the Church, abolished 
the Inquisition, adopted free elections and a free press, 
abrogated hereditary town councils, and authorized local 
representative government.

The amazing shift in Spain from rigid absolutism 
to liberalism, alarmed the upper classes in Mexico, espe
cially the upper clergy. Fearing the Cortes would impose 
liberalism in Mexico, which would mean the extinction of 
clerical privileges and the expropriation of the vast land 
holdings and immense wealth of the Church,^ the hierarchy 
suddenly changed sides and advocated a complete break with 
Spain.^ The Church had hoped to retain in an independent 
Mexico under a government of its own choosing, its privi
leges and its wealth intact.

5According to Wilfrid H. Calicott. Church and State 
in Mexico 1822-1857 (Durham: Duke University Press, 192(d), 
pp.65-66, before the revolution, church property was valued 
at 65 million pesos; after the revolution, its property had 
increased to 179 million.

^Ernest Gruening, Mexico and its Heritage (New York: 
D. Appleton Century Co., 1934), p. 192, maintains that those 
favoring immediate independence from Spain in 1820 were 
conservative Creoles, Spaniards, the upper clergy, and the Audencias.
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To implement its program of separation from Spain, 
church leaders arranged for a meeting between the royalist 
military commander, Agustin de Iturbide, a man subservient 
to the desires of the church, and the rebel leader Vincente 
Guerrero• Both leaders adopted a program for independence 
embodied in the Plan of Iguala, proclaimed on February 24, 
1821. The plan called for complete independence from Spain, 
equality of creoles or Mexican-born Spaniards and Europeans 
in the affairs of government, and the preservation of the 
status of the church in Mexico. The clerical features of 
the plan extended religious toleration to the Roman Catholic 
faith alone, and guaranteed to protect the privileges and 
properties of the clergy. Under the triple motto of inde
pendence, equality, and religion, the Army of the Three 
Guarantees procured independence for Mexico exactly six 
months later on August 24th in the Treaty of Cordoba.

The first Mexican Congress to convene after inde
pendence betrayed liberal!st tendencies much to the dismay 
of the Church. As early as July 4, 1822, Congress confis
cated the property and the funds of the Philippine missions; 
and in the same year it decreed a forced loan of six hundred 
thousand pesos from ecclesiastical institutions in the 
cities of Mexico, Guadalajara, Puebla, and Vera Cruz. 
Apprehensive for the future, the Church aligned itself 
solidly behind Iturbide, but his downfall on February 19, 
1823, compelled the Church to find another ’’ally” in the
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person of the military officer, Antonio Lopez de Santa 
Anna proved detrimental for both.

The tragic split between Church and State in Mexico 
in the years following independence had its roots undoubtedly 
in the unwillingness of either side to compromise; more 
fundamentally, however, it arose from the well-nigh insolu
ble problem of patronage. Patronage was not the only source 
of dissension; there were indeed many others, such as the 
great wealth of the Church, attractive to envious and greedy 
eyes, and the mundane preoccupation of the clergy with the 
preservation of its privileges, making the Church a State 
within a State. But of all the problems vexing relations 
between Church and State, that of patronage appeared the 
most intransigent.

The royal patronage conceded by the Popes to the 
kings of Spain amounted in practise to the establishment 
of a national church within the Spanish Empire. It auth
orized the Crown to nominate all candidates for high 
ecclesiastical office, such as bishops and abbots; to 
collect all tithes and to hold in trust all endowments 
designated for the support of religion; to determine the 
time and place to erect churches and chapels, even those 
on the remote frontier; to supervise the selection of 
missionary personnel destined for the New World; to regulate 
the procedures to be followed in church courts and the code
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governing ecclesiastical conduct; to determine the causes 
for excommunication and the conditions for absolving it; 
to superintend all landed investments and benefices of the 
Church including encomiendas, missions, and parishes; to 
withhold the publication of any document or decree emanating 
from the Pope or the Roman Curia? until it had been approved 
by the Crown; and to employ ecclesiastics in civil capac
ities, as viceroys, members of the Audiendas, etc., as the

ooccasion may require. The patronage elevated the Crown in 
ecclesiastical affairs almost to a vice-papacy, while at the

7The Roman Curia comprises the different Congrega
tions usually headed by a Cardinal Prefect, who assist the 
Pope in the government of the Church.

®The first grant of patronage to the Kings of Spain 
by the Holy See occurred in connection with the prosecution 
of the crusade against the Moorish strongholds in southern 
Spain. The grant was conferred by Pope Innocent VIII on 
December 13» i486, entitled Orthodoxae fidel •proprogationem. 
It was commonly called the Bull of Granada and granted 
patronage over only one of the kingdoms in Spain - Granada - 
then in the process of recovery. It included the right to 
nominate candidates to major church offices and to hold in 
trust all tithes and endowments assigned to the support of 
religion. Alexander VI on May 4, 1493, in the Bull Inter 
caetera divinae entrusted the Spanish monarchs with the 
duty of converting the natives. On March 21, 1499, the 
same Pope in the Bull Eximiae devotlonis gave the king the 
right to tax for religious purposes andto collect the 
tithes of America. This led ultimately to the financial 
vassalage of the church to the Crown. Finally, on July 28, 
1508, Julius II in the Bull Universalis ecclesiae regiminj s 
conceded the full grant of the patronage. For a superb 
discussion of the royal patronage, see W. Eugene Shiels,
S. J., King and Church. The Rise and Fall of the Patronato 
Beal (Chicago: Loyola University Press, 19617.



same time it reduced the Church to a position of economic 
and administrative vassalage of the Crown.

With the attainment of independence, the Mexican 
State felt it inherited the right of patronage from the 
Spanish Crown. The bishops, on the other hand, were 
resolved to put an end to the patronage, which they regarded 
with justification as the Church's bondage to the State, 
once for all. As early as 1822, the bishops clarified 
their view of the patronage by declaring it a personal 
privilege granted to the kings of Spain, but not to the 
newly-independent Mexican nation. Although the Constitution 
of 1824 empowered Congress to appoint bishops. Congress 
never exercised that power.9 In 1824 Pope Leo XII advised 
the Mexican bishops "to clarify before your flock the 
august and distinguished qualities of our beloved son, 
Ferdinand VII" and crowned that statement by refusing admit
tance into Rome of the Mexican envoys to the Holy See.10

9Ward, 343. In referring to the Constitution, Ward 
wrote that "Congress reserved for itself the privilege of 
regulating this right throughout the Republic but to date 
(1827) it has neither authorized the Executive to appoint 
bishops nor to concur in the appointments made by other bodies."

10The quotation from the encyclical of Leo XII 
appeared in Gruening, 191. Hubert Howe Bancroft, History 
of Mexico, V 1824-1861 (San Francisco: A. L. Bancroft & Co., 
1885), PP. 46-47, remarked that Congress selected Pablo 
Francisco Vasquez, canon of the cathedral of Puebla, and 
Luis G. Gordea, as his secretary, to be the Mexican envoys to the Holy See.
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His actions offended and humiliated the national feeling of
Mexico. His successor, Pius VIII, did not improve Vatican
policy toward Mexico. When Pedro Ponte, Archbishop of
Mexico, and the Bishop of Michoacan left Mexico for Spain,
the Holy See refused to declare those sees vacant, with
the result that by 1827, seven out of ten bishoprics

1 *1lacked incumbents.
The fueros or privileges claimed by the clergy 

included the right to have all civil and criminal charges 
tried in an ecclesiastical court alone. The Church expected 
the State to supervise the collection of stipends or fees 
for religious services. The Church regarded monastic vows 
equivalent to civil obligations which the State must respect 
and enforce. Books considered impious or heretical by the 
Church were to be confiscated or prohibited by the State. 
Control of education must remain as always in the hand of 
the clergy. In the course of three centuries the Church 
emerged as the largest landowner in Mexico, possessing one- 
half of the nation. The State, perennially in financial 
difficulty, saw in the wealth of the Church a means to 
alleviate the national debt.^ Strangely, as the Church

HWard, 327.
12Luis Chavez Orozco, Historia de Mexico. 1808-1836 

(Mexico: Editorial Patria, 19^7), p. 331*, Orozco,observed 
"Be estas premises la administracion de Gomez Parias llegaba
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became richer, the number of clergy became fewer, at such 
an alarming rate that, by 1825, the number had fallen off 
to about two-thirds of what it had been only twenty-five 
years earlier.13

While the rift between Church and State was widen
ing, Congress passed several laws affecting Spaniards 
living in Mexico. On May 10, 1827, Spaniards were suspended 
from all public offices they had occupied. Shortly there
after, on December 20, 1827, under pressure from the state 
legislatures. Congress passed the law of expulsion. By its 
terms, Spaniards were obliged to leave the country within 
six months. Since the law was not confiscatory, the exiles 
could take their property with them. Exempt from the law 
were those who had married Mexican wives, or were over sixty 
years old, or had rendered distinguished service during the 
wars of independence. Spaniards physically incapacitated, 
and practitioners of the sciences, arts, and crafts were 
also exempt.

a la conclusipn de que la redencion de laydeuda nacional 
solo se podria lograr mediante la ocupacion de los bienes del clero."

^Qallcott, 66, attributes absentee landlordism - 
the latifundia evil - to the decrease in numbers of the 
clergy while their land holdings were on the increase.
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/ 'With the accession of Valentin Gomez Farias to

power in 1833» Church-State, conflict, simmering for years,
broke out anew.3-4 Claiming that the patronage belonged
to the nation, Farias and the Congress maintained the right
of the President to propose names of candidates for the
episcopacy,•since the President succeeded the King of Spain
as chief executive in Mexico. He abolished the monastic
vows and made voluntary the collection of Church tithes.

/On August 17, 1833, Farias decreed the secularization of the 
California missions and confiscated their property.3-5 On 
October 24, 1833, he closed the University of Mexico as an 
attack against the Church*s role in education. When the 
bishops protested, he responded by exiling four of them 
from Mexico.3-6 Disregarding Mexico’s claim to patronage, 
the pope appointed and sent to Mexico two bishops in 1835, 
without prior approval of the government. Neither side 
would relinquish its claim to nominate bishops, a claim 
which justly belonged to the church. As late as April 16,

3-̂ An odd custom existed in Mexico at that time. If 
the President absented himself due to war, illness, etc., the 
Vice President assumed all the powers of the President. See 
Joseph H. 1. Schlarman, Mexico, land of Volcanoes; from Cortes 
to Aleman (Milwaukee: Bruce Publishing Co., 1950), p. 255.

•^Mariano Cuevas, S. J., Elstorla de la Naclon Mex- 
icana (Mexico: Talleres Tipograficas Modelo S.XT, 1940), 
p. 508.

•^Schlarman, 255. The four bishops exiled were 
those of Durango, Linares, Chiapas, and Morelia.
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1850, Congress legislated once more the right of the govern
ment to propose candidates for the episcopacy.^7 During the 
first three decades of independence, the State gradually 
whittled away at the Church's privileges and properties.
Had "both sides been disposed to compromise their differences, 
especially in the first years of independence before hard 
feelings could crystallize, a modus vivendi acceptable to 
both might have been worked out and the Mexican people 
spared the grief and ignominy of internecine civil war and 
foreign occupation.

At the time of independence, the church in the 
northern stretch of Pimeria Alta between the Gila River and 
the present international boundary entered a period of rapid 
decline. Two factors were responsible for this: the hostil
ity of the Apache, and the critical shortage of priests 
accentuated by the anti-Spanish legislation expelling 
European priests from their missions. The perpetual menace 
of the Apache had somewhat abated during the last years of 
Spanish rule. The vigorous policy of offensive warfare 
inaugurated by Brigadier Jacobo de Ugarte y Loyola in 1786 
paid out such handsome benefits that in the short space of 
four years, the Indians had to accept conditions of peace 
imposed by the Spaniards. By the terms of peace, Apaches

^Hubert Howe Bancroft, History of Mexico. VI, 
1861-1887 (San Francisco: The History Company, 1888), p. 584.
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were required to relocate their villages next to Spanish 
settlements and presidios, including those at Tucson and 
Tubac in Arizona. For their livelihood they would receive 
an allotment of supplies furnished at stated intervals by 
the government. That arrangement enabled the Spaniards to 
observe the Indians closely to detect and prevent any 
hostile demonstration, while at the same time it would 
enervate the Indians by forcing them to depend for their 
sustenance on Spanish good will and rations. To curtail 
Apache prowess with bow and lance, the Spaniards sold 
obsolete firearms to the Indians, but restricted the quan
tity of powder, forcing them, it was hoped, to rely on the 
gun as a weapon at the expense of their skill with the bow 
and lance. °

Three priests resided in Arizona in 1820. They 
were: Fray Juan Vano, entrusted with the care of San Xavier 
del Bac; Fray Narciso Gutierrez, stationed at San Jose'del 
Tumacacorl where he had been laboring for years building a 
new church; and occupying the position of military chaplain 
at the Royal Fort of San Agustin del Tucson was an old 
missionary. Fray Pedro de Arriquibar.^ Those three

IBjoseph F. Park, MThe Apaches in Mexican-American 
Relations 1848-1861," Arizona and the West. Ill, Ro. 2 
(Summer, 1962), pp. 129-146.

^Father Arriquibar arrived in Mexico from Spain in 
1770. Having served for two years in Baja, California, he
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Franciscans were members of the Apostolic College of Santa 
/Cruz de Queretaro, which had assumed charge of the missions 

of northern Sonora in 1768, the year after the expulsion 
of the Jesuits.20

The church at San Xavier del Bac, completed in 1796 
or 1797, was considered one of the most beautiful in Sonora.* 2! 
At Tumacacori, Father Gutierrez, taking advantage of the 
Apache peace, had begun the construction of a new church.
He had been at Tumacacori for a quarter of a century, longer 
than any other missionary. He died at Tumacacori on Decem
ber 13, 1821. Shortly before his death he received an 
assistant in the person of Fray Juan Estelric, who remained 
at Tumacacori until the summer of 1822 when he was replaced

remained at Tumacacori between 1775 and 1780. Between 1780 
and 1794 he was at San Ignacio after which he worked at the 
presidio as chaplain from 1795 to his death in 1820. See 
Victor Rose Stoner, "Fray Pedro de Arriquibar." in Arizona 
and the West, I, Ho. 1 (Spring, 1959), PP. 71-79.

200arlos Francisco Marques de Croix, Viceroy of 
Mexico 1766 to 1771, assigned the Sonora missions to the 
Franciscans of the Apostolic College of Santa Cruz de 
Queretaro on July 8, 1767. The Fathers arrived in Sonora 
the following June.

2lFray Antonio Barbastro, President of Santa Cruz 
de Queretaro in 1793, submitted a report on December 1st of 
that year. It is part of the collection of Marcellion 
Civezza in Rome, Italy at the Franciscan headquarters in the 
Antonianum. In the report, on pages 14 and 15, Barbastro 
discussed the new churches built in Pimeria Alta (northern 
Sonora and southern Arizona) and was particularly effusive 
in his praise of San Xavier del Bac. Typescript copy in 
possession of author.
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f 9 9by Pray Ramon Liberos. On December 13, 1822, a year to 

the day after the death of its builder Father Gutierrez, 
Father Liberos reinterred the remains of Gutierrez and 
Father Balthasar, who had died at lumacacori in 1795 after 
serving there for several years, in the new church, although 
the building was still incomplete. At the presidio of 
Tucson was a small military chapel or castrense of unknown 
origin for the soldiers stationed there. Since a detach
ment of troops had been assigned to Tucson as early as 1776, 
the military chapel may have been constructed about that 
time.23 its chaplain in 1820, Father Arriquibar, did not 
survive the year but died in September. The shortage of 
priests precluded the possibility of sending a successor; 
consequently. Bishop del Espiritu Santo of Sonora directed 
Father Vano of San Xavier to take charge temporarily of 
the military chapel at the presidio.24

22pather Liberos first signed the Tumacacori 
Register on July 18, 1822. The original Register is in the 
archives of the Diocese of Tucson (henceforth referred to as A.D.T.).

23pather Bernardo Middendorf arrived in Tucson 
which had been named as his mission on January 5, 1757 with 
some troops of which he was the military chaplain. See 
report of Brigadier Don Hugo O'Conor, quoted in Alfred 
Barnaby Thomas, Teodoro de Croix and the Northern Frontier 
of new Spain. 17?6-17J5 "(Norman: University of Oklahoma 
EFess, 19517, p. 183T^

^4%n a letter to Father Juan Vano, Franciscan 
priest at Bac between 1819 and 1824, Bishop Bernardo del 
Espiritu Santo on September 28, 1820, directed Father Vano
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The battles for Independence and the eventual 
overthrow of Spanish rule made itself felt on the remote 
frontier of northern Sonora. The end of Spanish adminis
tration led to a reduction of military strength at the 
presidios and a withdrawal of the subsidies and gifts 
allotted to the Apaches. Deprived of their rations to which 
they had grown accustomed, the Indians soon returned to 
their pristine way of life - incursions and forays along 
the frontier. The fury of the Apache descended in an 
avalanche of destruction on the States of Sonora, Chihuahua, 
and Durango, attacking not only ranches, mines, and 
haciendas, but churches and missions as well. They system
atically plundered everything in their path.25 in a report

to serve temporarily as chaplain at the presidio in Tucson. 
Writing to the Bishop on November 6, 1820 from Tucson, 
Father Vano informed him that he had taken an inventory of 
the presidial chapel, called the castrense, on October 30, 
1820 and was acting as temporary chaplain. Both letters, 
that of October 30, 1820 containing the inventory, and that 
of November 6, 1820, are in the Archives of the Diocese of 
Hermosillo, Sonora, (henceforth designated A.D.H.) Degajo 
de 1819. Microfilm copy in possession of the author. In 
the letter of November 6, 1820, Vano estimates the distance 
between the presidio and San Xavier as 3 leagues and "otro 
pueblo al presidio es de un quarto de legua” indicating 
that the other pueblo, probably San Jose', is a quarter of 
a league - less than a mile - from the presidio and separ
ated from it by much water, a reference to the Santa Oruz 
river.

25see article by Ealph A. Smith, "Apache ’Ranch
ing’ below the Gila, 1841-1845," in Arlzonlana. Ill, No. 4 
(Winter, 1962), pp. 1-17.
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submitted in 1835, Don Ignacio Zuniga, commanding officer 
of the northern presidios, detailed the misfortunes that 
engulfed Sonora at the hands of the Apaches. He related 
that since 1820 five thousand lives had been lost; three 
thousand to four thousand settlers compelled to abandon the 
frontier, while in the north to protect what still survived, 
there existed only worthless garrisons of presidial soldiers. 
The Apache assaults in the north had diminished during the 
past few years because there was nothing worthwhile left in 
Pimeria Alta for them to plunder. Zuniga envisioned a 
restoration of the old way of life. It involved the dis
charge of current presidial troops and the formation of new 
companies imbued with the discipline of Spanish times; the 
return of the missions and their temporal possessions to 
the friars; the settlement of colonists of good repute in 
ranches in the north; the relocation of presidios for more 
effective defense; and the establishment of new presidios 
on the Gila and Colorado Rivers. That ambitious program, 
if adopted and carried out, would probably have rejuve
nated the frontier, but no reforms along the lines proposed 
by Zuniga were ever inaugurated.^

Besides the ceaseless threat of the Apache, another 
equally important cause for the decline of the missions in

^Hubert Howe Bancroft, History of Arizona and 
Nffy Mexico. 1530-1888 (San Francisco: The History—Company,
1538)7 pp. 403-?0TT~
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Arizona was the disastrous effect of the expulsion law of 
1827. Until 1820 the missions were fairly prosperous. 
During the period of Apache peace, the mission at Tumaca- 
cori was able to sell eight thousand head of cattle in 1822 
to defray expenses connected with the erection of the new 
c h u r c h . & few years later, following the Apache outbreak 
and the decree of expulsion, mission stock had all disap
peared, either destroyed by the Apaches or expropriated by 
the comisarios. civil officials sent to manage the tempor
alities of the missions after the ejection of the friars.

The law of expulsion, issued against all Spaniards 
in Mexico on December 20, 1827, denuded the two missions of 
Arizona of their resident priests. Fray Rafael Diaz, who 
had replaced Father Vano at San Xavier in 1824,^  went 
south to San Ignacio in April of 1828 where he remained

27Jose Agustin Escudero, Hoticias Estadisticas de 
Sonora jr Sinaloa (Mexico: Tipografica de R. Rafael, l8497~
45> citing Fray Jose Maria-Llera, Guardian of Queretaro, in 
his Oarta al Sr. Ministro de Guerra, June 29, 1841. In that 
letter Father Llera stated that Tumacacori mission sold eight 
thousand head of cattle in 1822. Bancroft, in Arizona and 
New Mexico, 385» placed the number at four thousand head.
In either case, it was a considerable sale indicative of the 
prosperity of the mission.

^Father Juan Vano was born in 1781, became a 
missionary in 1815, was at Bac for five years between 1819 
and 1824. In 1823 he became President of the Pimeria Alta 
missions. On June 30, 1824 Father Rafael Diaz replaced 
Vano at Bac and the presidio of Tucson. See letter of 
Bishop del Espiritu Santo, June 30, 1824, in A.D.H., Legajo 
de 1824. Father Rafael Diaz remained at Bac until April, 
1828, when he went down to San Ignacio, thence to the
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until his death in 1841. Pray Ramon Liheros of Tumacacori 
likewise retired to San Ignacio, arriving there about two 
weeks before Diaz.29 The priests left their missions, 
declared Father Hera, President of the missions of Pimeria 
Alta in 1828, "not because of the law of expulsion, but 
because they were put out of the pueblos by a captain who 
was sent to do this."50 superintend the goods or tempo
ralities of the missions the government sent comisarlos who 
enriched themselves on mission property left behind by the 
padres. In a vigorous protest written by Father Hera in 
1828 to the Governor of Occidents, as the union of Sonora 
and Sinaloa was then known, he declared that the Spanish 
friars had left the missions in compliance with the law of 
expulsion and left behind them the funds and goods of the 
missions belonging in justice to the Indians by reason of * 29

presidio of Santa Oruz where he was in October, 1828, then 
back to San Ignacio. He was selected President of the three 
Franciscans remaining in Pimeria Alta in 1831. He remained 
in that capacity at San Ignacio until his death ten years 
later.

29liberos had two baptisms at San Ignacio, one on 
April 16 and the other on April 18, 1828; Diaz officiated 
at a marriage at San Ignacio on April 29, 1828. The former 
signed the Register as "ministro de la mlsion de Sn Jose de 
Tumacacori;" the latter signed it as "ministro de la mision 
del Bac." The original registers are at Santa Maria Mag
dalena church in Magdalena, Sonora. Microfilm copy in 
possession of author.

SORscudero, quoting Oarta al Ministro de Guerra, 
written by Father Hera, June 29, l3?l.
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their work and industry in raising sheep, cattle, and horses. 
The comisarlos expropriated those goods for themselves.
LIera strongly objected to the chicanery of the comisarlos 
and insisted that the temporal possessions of the missions 
be returned to their rightful owners, the Indians.51 The 
government, on the contrary, legalized the appropriation by 
the comisarlos in a law of May 10, 1829, authorizing the 
confiscation of all goods still found on mission property.

The lament of the Governor of Occidente in 1829 
over the spiritual desolation in his province due to a 
shortage of priests, which the bishop was powerless to

/remedy, availed nothing. The government of Valentin Gomez 
/Farias, Vice President of Mexico in the administration of 

Santa Anna, finally extinguished what little remained of 
the missions by the secularization law of April 16, 1834, 
affecting all missions in the Republic. That law converted 
the missions still functioning, and there were none in 
Arizona at that time, into secular parishes whose boundaries 
were to be determined by the State Governors. Writing in 
1841, Father Llera observed that prior to the expulsion of 
the Spanish friars thirteen years before, there were eighteen 
missionaries in northern Sonora; since that time, the number

■̂‘•Civezza collection, Oartas de Sonora, Vol. I, 
Documento 51, 1828. Typescript copy in possession of author. 
Letter of Father Llera to the governor of.Occidente.
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had shrunk to three. Concluding his evaluation of the 
missions Hera sketched a dismal appraisal of them toward 
the end of their existence.

The few possessions that remained have dis
appeared. The houses and churches are deterior
ating since there is no one to care for or repair 
them. The day will come in which, when there may be 
Religious who come to serve in them, they will have 
to commence the spiritual conquest all over again 
and to raise from the ground their houses and 
churches, if they do not have to suffer our
destitution and poverty.32

After the Franciscans left San Xavier and Tumaca- 
cori in: 1828, priests from Magdalena and San Ignacio visited 
the Arizona missions somewhat irregularly.53 The road north 
from Magdalena was a dangerous one, often infested by mur
derous Apaches. On June 9* 1835, Father Antonio Gonzales 
of San Ignacio officiated at four marriages in Tucson.34

32sscudero, quoting Carta al Ministro de Guerra, 
written by Father Llera, June 29, lB¥l.

33Magdalena and San Ignacio are about 60 miles 
south of the present international boundary at Nogales.

^Father Antonio Gonzales was in Tucson in June of 
1835. Between December 9, 1837 and August 24, 1841 he 
served in the Altar valley at the missions Oquitoa and Atil. 
On November 13, 1841 he was considered the priest in charge 
of Tumacacori for on that date notice was sent to him asking 
clarification of the boundaries of the deserted town of 
Calabasas, belonging to mission Tumacacori. In the fall of 
1841 he succeeded Father Rafael Diaz as pastor of San 
Ignacio upon the death of the latter, and on November 30, 
1841, his name appears for the first time in the Magdalena 
baptismal register. As pastor of San Ignacio he automatic
ally had charge of the churches in Arizona. Of. Baptismal 
register, Santa Maria Magdalena Church, Magdalena, Sonora.



23

He is the only priest definitely known to have been in 
Tucson in seven years. Five years later, in 1840, Father 
Rafael Diaz, former missionary of San Xavier, which he had 
to evacuate twelve years before, visited Tucson and upon 
leaving took with him from the San Jose Mission one mile 
west of the pueblo of Tucson where the presidio was located, 
all the sacred vessels, church ornaments which would 
include missals, candlesticks, vestments, etc., and the 
holy water font, to Imuris for safekeeping.55 $he same 
thing happened to the presidial church in Tucson in 1855, 
when Don Hilarion Garcia, commander of the presidio, carried 
the sacred vessels, ornaments, and statues of the castrense 
to Imuris where he left them in the custody of Catarina 
Hernandez.56 Thus the contents of San Jose mission as well 
as those of presidial church found their way to Imuris.

^ I n  the Archives of the Diocese of Tucson are two 
documents written in pencil, each one two pages long. One 
has the date December 16, 1858. The other, written by the 
same hand and apparently at the same time, is undated.
Each document has several paragraphs, all written by the 
same hand except one, which is signed by Jose Maria Martinez, 
"Vecino del Pueblo de San Javier del Bac.M Those documents 
contain information on church activities from the 1820 * s to 
the 1850's. The paper is watermarked linen. The first 
document bearing the signature of Martinez for one of the 
paragraphs and the date, shall be called Document 1; the 
other document, in the same handwriting as Document 1 (except 
the Martinez paragraph) shall be called Document 2. The 
visit of Father Diaz in 1840 occurs in Document 2. <

56i)ocument 1, A.D.T., pencil manuscript. Seenote 35
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Sometime in the 1840*3, Father Bernardino Pacheco, chaplain 
of the Santa Cruz Presidio in Sonora, visited San Xavier 
and Tumacacori and had an inventory compiled of the belong
ings of both places. He entrusted the record of the inven
tories to Jose Maria Martinez of San Xavier.^7 In 1842 
Manuel Maria Gandara, governor of Sonora, purchased the 
extensive lands of Mission Tumacacori. Eleven years later, 
in 1853, he granted three Germans permission to plant and 
to cultivate part of the mission lands.^

The next priest to visit the towns of Tumacacori, 
Tubac, San Xavier, and Tucson was the pastor of Magdalena, 
Father Trinidad Garcia Rojas. For four consecutive years, 
between 1844 and 184? he travelled to Arizona in the latter 
part of August and early September. Besides those four 
annual visits, Rojas also appeared in Arizona in May of 
1846 and February of 1847. His final visit took place in 
January of 1848. Significantly, in view of its imminent 
abandonment, the last baptism at Tumacacori occurred on 
August 26, 1847. In 1849 the Indian governor of Tumacacori 
and his people took the sacred vessels and ornaments of the 
mission with them to San Xavier, where they found refuge

37])ocument 2, A.D.T., pencil manuscript; See
note 35.

38lbid
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from the constant attacks and harassments they endured from 
the Apaches while living at Tumacacori.39 After 1849* 
Tumacacori remained abandoned.

Father Francisco Xavier Marquez followed Rojas to 
Tucson in 1849. Delegated by the Bishop to administer the 
sacrament of Confirmation in northern Sonora, Marquez had 
covered San Ignacio* Cocospera, and Santa Cruz, all in 
present-day Sonora, before reaching Tucson and San Xavier 
on January 16, 1849. On that day he baptized twenty-two 
infants in Tucson, confirmed one hundred and eighteen 
residents, confessed one hundred and twenty, and officiated 
at the marriage of four adults. At San Xavier Marquez 
baptized twenty-one, confirmed seventy-six, and confessed 
twenty-two. Obviously he had a very busy schedule. Since 
Tumacacori was either no longer inhabited or on the verge 
of abandonment, Marquez did not go there.

A year had gone by since Marquez had been in Tucson. 
During that time apparently no priest had come to the town 
for the citizens, in a letter to Jose A. Gallegos, Prefect 
of San Ignacio, petitioned him to use his influence to have

39lbid. Also, church registers at Magdalena,Sonora.
^Archives of the Diocese of Hermosillo, Legajo 

1851, Chart of Pimeria Alta estado espiritual, January 16,
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one sent.^1 The people of Tucson realized that the priest 
at San Ignacio, responsible for their spiritual care, lived 
one hundred miles away. To undertake the journey north with 
adequate protection against the Apaches would require an 
escort of twenty-five to thirty men. To enlist his sympathy 
and help, the Tucsonans informed the Prefect that more than 
fifty families of Indians lived at San Xavier in real need 
of a priest to instruct and to baptize them. Gallegos 
forwarded the Tucson petition to the Governor of Sonora, 
but the perennial dearth of priests prevented the Governor 
or the Bishop from sending help.* *2

A report on the parishes of Sonora in 1850 listed 
the Presidio of San Agustin del Tucson as a parish with 
San Xavier as an anexo or mission of Tucson. The population 
of both localities approximated one thousand people. Simi
larly, the Presidio of Santa Cruz appeared as a parish 
with the Presidio of Tubac, the deserted village of Tuma- 
cacori, and the haciendas of San Pedro, Cienega de Heredia, 
and Babocomari, as anexos.*5

*lA.3).H., legajo 1851; three page letter from 
Tucson to the Prefect of San Ignacio, dated February 6, 
1850. The Tucson citizens who signed the letter were: . 
Jose Maria Orosco, Geronimo Gonzalez, Solano Leon, Manuel 
de Soto, and Ramon Castro.

*2Jose Gallegos, Prefect of San Ignacio, forwarded 
the Tucson letter to the Governor of Sonora with his own 
letter on March 12, 1850. A.D.H., Legajo 1851.

*3a .d .h ., Legajo 1851,MCuratos de Sonora,M July 19, 1850.
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At the time of the War with Mexico and afterwards, 
Americans "began passing through Arizona in increasing 
numbers. During the war itself, Lt. Col. Philip St.
George Cooke, at the head of the Mormon Batallion, entered 
Tucson on December 16, 1846, after the Mexican commandant, 
Capt. Antonio Oomaduran, and his troops had evacuated.
Cooke remained in Tucson only two days before proceeding on 
to California.^ Subsequently, Lt. Cave J. Gouts, an 
officer in the military party of Major Lawrence P. Graham, 
recounted in his diary the things he observed in the fall 
of 1848. Gouts met friendly Apaches living with the 
Mexicans at both Tumacacori and Tubac.

At Tumacacori is a very large and fine church 
standing in the midst of a few common conical 
Indian huts.... This was built by an old Padre, 
who died in Monterrey, Mexico last summer.... The 
church is taken care of by the Indians, Pimas....
No priest has been in attendance for many years, 
though all its images, pictures, figures, etc. 
remain unmolested and in good keeping. No 
Mexicans live with them at all.45

Gouts described the church at San Xavier as "truly a noble
and stupendous building ... standing solitary and alone ...

44phiup gt. George Cooke, The Conquest of New 
Mexico and California (New York: G. Putnam' s""Sons,
1878, p. 150! ~

^Oave Johnson Gouts, Hepah. Californial the 
Journal of Cave Johnson Gouts from Monterey. Nuevo Leon. 
Mexico to Los Angeles, California during the years 1&48- 
1049 (Tucson: Arizona Pioneers' Historical Society, 1961) Henry P. Dobyns, ed., 61.
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save the few old Indian huts of the most rude description.V46
zThe third church he mentioned was the mission San Jose de 

Tucson, mile from the town on the other side of the 
branch or San Xavier.

John Russell Bartlett, a member of the U. S.
Boundary Commission, described Tucson as it appeared to him 
on July 16, 1852 as a very old place with rich lands once 
extensively cultivated but by then neglected because of the 
depredations of the Apaches. Bartlett noticed "near the 
base of a hill a mile to the west of the town ... a hamlet 
and a large hacienda ... now in a decayed state."^8 'He was 
obviously referring to San Jose de Tucson mission, which he 
drew showing the chapel, a large two-storey building, and 
other adjacent structures. It was the earliest picture

46ibld.
^Couts. 62. See also, Cameron Greenleaf and Andrew Wallace, "Tucson: Pueblo, Presidio, and American 

City. A Synopsis of its History," in Arizoniana, III,
No. 2 (Summer, 1962). The mission observed by Gouts was 
called the pueblo or pueblito de Tucson: the presidio,
San Agustin. The pueblo or pueblito was known in early days as San Josef mission.

^8john Russell Bartlett, Personal Narrative of 
Exploration and Incidents in Texas, New Mexico. California. 
Sonora, and Chihuahua. II "[New York: D. Appleton Co., 1854), 
P» 295. The large hacienda Bartlett observed was actually 
the remains of old San Jose mission, mentioned by Father 
Vano in his letter of November 6, 1820 (see Note 24). The 
last Indian died at San Jose'in 1852, the very year Bartlett 
was there. Document 2, A.D.T., pencil manuscript.(See Note 35).
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made of San Jose. Curiously enough, the year Bartlett saw 
and sketched San Jose was the year that the last Indian of 
the mission died.^9 At San Xavier, Bartlett saw eighty to 
one hundred huts made of mud or straw, in the midst of 
which stood the "largest and most beautiful church in the 
State of Sonora."50 At the presidio of Tubac, where he 
arrived on July 21, 1852, he observed a collection of 
dilapidated buildings, abandoned in 1851 but since repop
ulated by about one hundred souls, and an equally ruinous 
church. Tumacacori, with its "beautiful and picturesque 
church"51 had been abandoned lately due to relentless 
warfare by the Apaches. Calabasas, which he saw on 
July 22nd, was also deserted and falling into ruin, 
although it had been a thriving establishment twenty years 
before. In none of the places that he visited did he 
encounter a priest.

With the discovery of gold in California, the 
demand for beef for the miners rose sharply. Receiving one 
hundred dollars a head for their stock, ranchers in Texas 
shipped herds westward through New Mexico and Arizona to 
the boon land of California. Two cattlemen kept a log of

49ibid.
SOfiartlett, 298.
SlBartlett, 308.
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their journey? one was Michael Erskine, the other, James 
Bell. Both transported cattle from Texas to California 
and "both entered Tucson in September of 1854, about two 
weeks apart. Erskine, the earlier of the two, passed Ma 
ranch or mission Callabass (sic) on the right of the road"52 
on September 11th. The next day he passed Tubac, an 
Indian town inhabited by tame Apaches along with some 
Mexicans and soldiers. On the 15th of the month he saw 
San Xavier, which he erroneously called Gaubel, situated 
in a small village of Pimo Indians. On Monday, September 
18th, he entered Tucson where he met the local priest who 
was the worse for wear, having become intoxicated during 
the day. The padre in concert with the son of the pres- 
idial captain stole a vest from the Americans but was 
forced to relinquish it when apprehended.^3

Six days after the Erskine party had left, the 
John James outfit arrived in Tucson bringing a herd of 
cattle for California. James Bell, one of the cowboys in

52see Noel M. Loomis, "Early Cattle Trails in 
Southern Arizona, in Arizoniana. Ill, No. 4 (Winter, 1962), 
pp. 18-24. The mission of Calabasas that Erskine saw was 
originally built in 1773 and its walls are still standing. 
They are 38 inches thick and eight feet high in most 
places. They were capped by the author in 1961.

53*falter s. Sanderlln, editor of Michael H. 
Erskine, "A Cattle Drive from Texas to California: The 
Diary of H. H. Erskine, 1854," in Southwestern Historical 
Quarterly. LXVII, No. 3 (January, 1964), pp. 39'/-412.
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the group, found the "padre Viejo" - the old priest - 
slightly intoxicated.54 During a fiesta being celebrated 
while Bell was in Tucson, the padre had indulged with 
carefree conviviality in drinking and the monte table.55 
Bell has left an interesting description of the presidial 
church as it appeared in 1854.

The church is about ten by twenty feet, no 
attempt at ornament except in the front plaster
ing, immediately over the door, and in the gable 
is hung a small bell; on the right hand of the 
door are two more, upon one is inscribed Vuestra 
Senora de Guadalupe Ano 1807. P. 56.
The padre vlejo whom Erskine and Bell met in Tucson 

seemed to be the only priest in Arizona in 1854, He was 
not there apparently two years earlier when Bartlett passed 
through, for he made no mention of him. Neither did Lieut. 
N. Michler, a military engineer assigned to the United 
States-Mexican Boundary Commission, who spent nearly the 
entire month of June, 1855, encamped near Tucson.57 Pre
sumably the padre viejo*s sojourn in Tucson in 1854 was one

54James G. Bell, "A Log of the Texas-California 
Cattle Trail, 1854" Southwestern Historical Quarterly, 
XXXV (April, 1932), pp. ^Oti-237, 290-316; and XXXVI 
(July, 1932), 47-66; J. Evetts Haley (ed.).

55ibld., p. 48.
5^lbid. That same bell is in the south tower of 

the cathedral in Tucson.
57william H. Emory, Report on the United States 

and Mexican Boundary Survey I, (Washington: Cornelius 
Wendell, Printer, 1857) P . 118.



32

of those occasional visits made by priests from Sonora 
which in this instance occurred at a time that happened 
to coincide with Erskine's and Bell’s cattle drive west. 
There is reason to suspect that the padre’s name was 
Vasquez and that he came from Oaborca.58

Lieut. Michler spoke enthusiastically in 1855 of 
the beautiful, fine old churches at San Xavier and Tumaca- 
cori. The latter mission had already been abandoned since 
1849 except for the three Germans Governor Gandara permitted 
to farm on the mission lands. Tubac, like Tumacacori, was 
also deserted for fear of the Apaches. As"the Mexican 
period drew to a close, the state of affairs in Arizona was 
far from reassuring. Villages, ranches, and missions, and 
the rich mines that dotted the mountain sides had all been 
despoiled, neglected, or depopulated by the fierce hostility 
and implacable attacks of the Apaches. The church in 
Arizona had steadily declined since the expulsion of the

S^While the identity of the 11 padre viejo" cannot 
be determined with certainty, one clue in a document 
recently discovered by the author in the Archives of the 
Diocese of Tucson (Document 2, A.D.T., pencil manuscript, 
see Note 35) would seem to imply that the padre in question 
was Francisco Xavier Vasquez of Oaborca. In 1854, a 
Father Basques was in Tucson. When he left he took with 
him to Altar a "very rich ornament." Altar is close to the 
town of Oaborca. In addition Father Vaszuez was an old 
priest having been stationed at Oaborca almost thirty years. 
The document reads: "En el ano 54 el P(adre) Basques saco 
un omto (ornamento) muy rico y lo llevo al Altar."
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Franciscans in 1828. The missions had been looted by 
Apache and comisarlo alike until only a mere pittance 
regained of their former prosperity. The rare visits of 
priests could not compensate in a few days for the long 
intervals of time the residents in Arizona were deprived 
of the Mass and the Sacraments. The Bishop of Sonora, in 
whose jurisdiction Arizona lay, was himself severely 
handicapped by an acute shortage of priests. There were 
simply none available to assign permanently to the distant 
frontier of Arizona. With the American occupation of 
southern Arizona following the Gadsden Treaty, a new era 
for the church was about to unfold.



CHAPTER II

EARLY AMERICAN PRIESTS IN ARIZONA 1858-64

On December 30, 1853, the United States Minister 
to Mexico, James Gadsden, signed a treaty with President 
Santa Anna whereby the United States would purchase from 
Mexico the area south of the Gila River to the present 
international boundary, in addition to the Mesilla Valley, 
the Mimbres River Valley, and the southern tip of Hildago 
County of New Mexico, for a specified sum. After a pro
longed debate, the Senate approved the treaty on April 25, 
1854, for the purchase price of ten million dollars, and it 
was signed by President Pierce on June 30th. American 
troops did not occupy Arizona, however, until March 10,
1856, when a detachment of the First Dragoons replaced 
Mexican troops in Tucson.

The ecclesiastical administration of the Gadsden 
Treaty devolved equally between the Bishop of Durango whose 
diocese59 extended into southern New Mexico and El Paso, 
and the Bishop of Sonora whose jurisdiction included 
southern Arizona. To conform the boundaries of the dioceses

59a  diocese is an area over which a bishop 
presides as ecclesiastical superior.

34
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to the new national boundaries of Mexico and the United 
States, the Holy See amputated territory from the Mexican 
dioceses in favor of that of Santa Fe, the only American 
diocese then in the Southwest. Bishop Jose^laureano de 
Zubiria y Escalante of Durango acknowledged the transfer 
without delay, but in the case of southern Arizona, Bishop 
John Lamy of Santa Fe felt obliged to send his vicar general, 
Father Joseph P. Machebeuf, to Sonora to arrange the trans
fer of authority.^0 So it happened that in carrying out 
his assignment, Machebeuf became the first American priest 
to enter Arizona.^ Machebeuf1s mission was threefold:

60a. vicar general is an ecclesiastical superior 
who acts in the name of the bishop and ranks next to him 
in the government of the diocese. Father Joseph P. 
Machebeuf was born in France in 1812, ordained at the 
age of 24; and three years later, he joined his friend 
Father John Lamy in going to the missions in America in 
1839» He accompanied Lamy to New Mexico in 1850 when 
the latter was made bishop for that territory. In i860 
he began work in the Colorado missions where he was 
appointed bishop and died there in 1889.

6ljn reply to an appeal from the Provincial 
Council of St. Louis, the Holy See, through the Congrega
tion Propaganda Fide, placed the Gadsden Purchase under the 
jurisdiction of the diocese of Santa Fe in a decree dated 
March 21, 1858. Writing to Archbishop Purcell of Cincin
nati on September 13, 1858, Bishop Lamy of Santa Fe refer
red to "a petition sent by the council to the Holy City to 
have the new Gadsden Purchase attached to the See of Santa 
Fe.H Although written six months after the Roman decree 
had been promulgated, Lamy did not mention it in his letter 
to Purcell, evidence that the decree had not yet reached 
Santa Fe. The next month on October 24th, Bishop Zubiria 
of Durango wrote to Bishop Lamy to acknowledge receipt of 
Roman decree and to relinquish, his jurisdiction over the 
area in question. At the same time he wrote to his Vicar
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(1) to obtain the exchange of authority from Bishop Pedro 
Loza of Sonora; (2) to visit Arizona and report on the 
state of the church there; and (3) to ascertain the 
prospects of forming missions in Arizona.^

On November 3, 1858, Machebeuf left Santa Fe for 
Arizona and Sonora by way of El Paso, where he arrived 
toward the end of the month.^ From El Paso he travelled 
westward to Fort Buchanan on the Sonoita River in Arizona. 
There he remained several days before continuing on to 
Tucson. On the way he visited Tumacacori, Tubac, and

General in El Paso, Ramon Ortiz, informing him of the 
change, but apparently neither his letter nor that of 
Bishop Lamy to Ortiz on November 1st seems to have reached 
its destination, since Ortiz registered surprise when 
informed by Father Machebeuf late in November of the Roman 
decree. See Archives of the Archdiocese of Santa Fe 
(henceforth referred to as A.A.S.F.), 1858, No. 8 Lamy to 
Purcell, September 13, 1858; No. 9, Lamy to Ramon Ortiz of 
El Paso, November 1, 1858; No. 10, Zubiria of Durango to 
Ortiz, October 24, 1858; No. 11, Zubiria of Durango to 
Lamy, October 24, 1858. See also John B. Salpointe,
Soldiers of the Cross (Banning, California: St. Boniface's 
Industrial School, 1898), p. 194.

G2galpolnte, p. 224.
. j , Hewlett, Life of Bishop Machebeuf.

(Pueblo, Colorado: The Franklih~Press Company, 1908) pp. 245- 
258. Hewlett cites a letter Machebeuf wrote to his sister 
stating that he left Santa Fe for Arizona on November 3,
1858, arriving at El Paso toward the end of the month. At 
that time, the term Arizona generally indicated the land 
between the Gila and the present international border. It 
was attached to the territory of New Mexico by Congress on 
August 4, 1854. The territorial legislature made the area 
a part of the county of Dona Ana which became the largest 
county in New Mexico territory.
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San Xavier, whose magnificent church greatly pleased and 
surprised him. He stayed in Tucson only a few days on that 
first visit, leaving it on December 20, 1858, for Sonora in 
search of Bishop Loza.^ On Christmas Eve, Machebeuf entered 
Magdalena. To enable the pastor there to visit some remote 
missions of his parish, Machebeuf agreed to say his three 
Christmas Masses at San Ignacio, Imuris, and Magdalena. 
Continuing southward in his search for Bishop Loza, he came 
to the small village of San Miguel on December 31?t. With 
With him were a group of tourists who had joined him at 
Magdalena. In the absence of the local priest, Machebeuf
substituted for him by celebrating Mass in the village

• #

church the next day. Proceeding south through Sonora, on 
January 5, 1859, he arrived at Hermosillo, Ma beautiful 
city of 12,000 souls.”65 In Hermo sillo he said the Mass 
of the Epiphany in the private chapel of a prominent matron. 
Dona Trinidad, and enjoyed the pleasure of meeting a com
patriot, a fellow Frenchman, Father Devereux, from Ures, 
the capitol of Sonora.

Impatient to find Bishop Loza, Machebeuf left the 
pleasant company and environs of Hermosillo for Guaymas,

^James H. Defouri, Historical Sketch of the 
Catholic Church in Mew Mexico (San Francisco: McCormick 
Bros., 1887), P« See also Machebeuf* s letter to hissister cited in Hewlett, 245-247.

^Machebeuf, letter to his sister, cited in Hewlett, 245-247.
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where he met an American named General Stone, chief engineer
of a company employed by the Mexican Coast Survey. Due to
the failure of the regular steamer to arrive, General
Stone placed at Machebeuf's disposal a sailing vessel,
fully equipped with provisions and a crew, to take him to 

/ /Matzatlan to see Bishop Zubirla after he had completed his 
business with Bishop Loza. Machebeuf, however, proved to 
be a poor seaman and after sailing a short distance south 
along the coast, he gave up his command, returned the ship 
to its owner, and proceeded inland to Alamos. There he 
came upon Bishop Loza on a Confirmation tour, and obtained 
from him on January 16, 1859, the authority to annex the 
Arizona missions to the diocese of Santa Fe.^

On his return, Machebeuf followed substantially 
the same route he had taken out, with a slight detour to 
Ures where he hoped to renew his friendship with Father 
Devereux. Unfortunately the French priest was away, so 
Machebeuf continued northward until he reached Fort 
Buchanan in Arizona. There he rested for a few days before 
going on to Tucson for his second visit. He remained in 
Tucson approximately two months. Coincidentally, on the 
very day Machebeuf obtained the document of annexation from 
Bishop Loza, Lamy sent a letter to Archbishop Purcell of

^The document annexing southern Arizona to 
Santa Fe, dated January 16, 1859, reposes in the A.D.T.
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Cincinnati, stating: ”That new territory of Arizona belongs 
to us now. Father Machebeuf is there since last month and 
by all accounts there will be soon immigration there. But 
I am obliged to have Father Machebeuf all alone until I 
can get more clergymen."^7

Machebeuf remained two months in Tucson. He 
described it as "a village of about 800 souls built around 
an ancient Mexican fortress."68 While there he maintained 
a busy schedule baptizing, hearing confessions, officiating 
at marriages, and giving instructions. At this time he 
frequently went to San Xavier and Tubac, ministering to the 
spiritual needs of the people in both places. Since Tucson 
was the largest town in the area, Machebeuf made it his 
headquarters. The first need was to improvise a church.
The old presidial church had by now become so dilapidated 
through neglect, that repair was impractical.̂  To resolve 
the dilemma, Don Francisco Solano leon, a prominent citizen 
of Tucson, gave the priest a small house consisting of two 
rooms, each measuring twelve by fifteen feet. The building.

^Ta .A.S.F., 1859, Mo. 2 lamy to Purcell, letter of January 16, 1859.
^Machebeuf, letter to his sister, cited in Hewlett, 246.
°9For a description of that church see, Phocion 

Way, "Overland via Jackass Mail in 1858, Diary of Phocion 
Way," Arizona and the West. II, No. 2, (Summer, i960), 
162, William A. Duff'en (ed.).
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however, soon proved too small to accommodate the size of 
the congregation. Machebeuf surmounted that difficulty by 
enlargening the dimensions of the church to thirty-five by 
fifteen feet by adding a rough-hewn wooden porch. The 
provisional chapel that finally emerged from the alterations 
stood on Alameda Street by the corner of Main. An article 
in the Arizona Weekly referred to the chapel as "the new 
Catholic church to be built in Tucson."70

During his residence in Tucson in the spring of 
1859> Machebeuf inadvertently became involved in an incident 
from which he barely escaped serious injury. In a sermon 
at Mass one morning, he spoke rather vehemently against 
murder, unaware that a man had fatally shot another the 
night before, presumably in self-defense. Among the listen
ers was the one who had fired the shot. Determined to make 
the priest answer for his words but unable to apprehend him 
after Mass due to his immediate departure for San Xavier, 
the offended parishoner decided to confront the priest in 
the woods on his return from the mission. Eventually Father 
Machebeuf came along undoubtedly surprised at the unexpected 
encounter. In the ensuing discussion the priest found out 
about the murder the evening before but disclaimed any 
knowledge of it when he delivered his sermon and denied,

70Weekly Arizonian (Tubac) March 10,1859, p. 2.
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therefore, any intention to offend in it. Despite his 
protestations, his erstwhile parishoner became more enraged, 
incoherent, and excited. When he reached for his gun, 
Machebeuf abruptly fled. Their respective positions aided 
the priest*s escape. The indignant parishoner was in a 
carriage facing south in the direction of San Xavier; 
Machebeuf was on a horse facing north. Spurring his horse 
for dear life, the priest managed to outdistance his pursuer 
and avoid harm. Thereafter an armed body of Mexicans 
accompanied him about town and stood guard around the church, 
especially during evening confessions, to protect him from 
assassination. So inconspicuous was the armed escort, that 
Machebeuf himself was never aware of the precautions taken 
to protect his life.71

Among the places frequently visited by Machebeuf 
was the beautiful old mission church of San Xavier del Bac, 
located nine miles southwest of Tucson. Wot only did he 
find the church attractive but the docility and kindness of 
the Papago Indians made a profound impression upon him.
Years later, he always spoke with fond recollection of the 
mission and the people of San Xavier. The Indians at the 
mission had retained happy memories of the padres of long

Tlihe story appeared in Defouri, 60, and in 
Salpointe.
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ago and had preserved with commendable fidelity the teach
ings of the faith received from them in years gone by. Of 
great surprise to Machebeuf was the ability of those 
Indians to chant High Mass and recite their daily prayers, 
although they had lacked a tutor for many years. Machebeuf 
had only to ring the church bells to have the Indians come 
flocking to Mass. Jose Antonio, the chief at San Xavier, 
proudly showed Machebeuf the treasures he had guarded in 
his own home since the expulsion of the Franciscans in 
1828. These included four silver chalices, a gold-plated 
silver monstrance, two gold cruets with a silver plate, two 
small silver candlesticks, two silver censers, and a 
sanctuary carpet.72

In March of 1859 Machebeuf returned to Santa Fe 
to report to Bishop Lamy on the spiritual state of the 
people in Arizona and on his success in contacting Bishop 
loza. The length of his stay in Tucson during the second 
visit could scarcely exceed two months. Since leaving 
Santa Fe the previous November he had travelled three 
thousand miles. His zealous and energetic spirit, stimu
lated by endearing reminiscences of Arizona, enabled him 
to receive from Bishop Lamy permission to return, Accord
ingly on May 5, 1859, he set out once more from Santa Fe to

72salpointe, 227
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make the weary six hundred mile journey to lucson.?^ This 
would be his third visit. His journey on this occasion was 
more leisurely, involving a visitation of each mission 
station westward from the Mesilla Valley, Writing to 
Archbishop Purcell, lamy remarked that Machebeuf had been 
in Santa Pe for Easter but had since gone to Dona Ana in 
the Mesilla V a l l e y . H e  arrived in Tucson in the month of 
June. During the course of this visit he began in earnest 
the work of repairing the mission church of San Xavier, 
sealing cracks in the walls caused by wind and rain. His 
enthusiasm for that project to preserve San Xavier inspired 
the villagers there to contribute their labor and to join 
in the work. It would be no exaggeration to assert that 
San Xavier owes its survival to the labors of Machebeuf and 
to one other who came after him almost a half century later- 
Bishop Henri Granjon.

Sometime during the summer of 1859 Machebeuf spent 
a few days in Tubac and was responsible in part for an 
amusing episode in the life of that town. Charles D.
Poston, superintendent of the Sonora Exploring and Mining 
Company with field headquarters at Tubac, where he was also

73in the baptismal register of St. Francis Cathedral, 
Santa Fe, Machebeuf baptized many times between March 26,
1859 and May 3, 1859. See also Hewlett, p. 249.

7^A.A.S.F., 1859, Ho. 13. Letter of Lamy to Purcell, June 20, 1859.
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Alcalde Mayor, had, In the course of his official duties, 
baptized children, performed marriages,and granted divorces. 
As Poston himself wrote many years later:

I had been marrying people and baptizing children 
at Tubac for a year or two, and had a good many god
children named Carlos or Carlota, according to gender, 
and began to feel quite patriarchal, when Bishop 
lame (sic) sent down Father Mashboef (sic) of 
New Mexico, to look after the spiritual condition 
of the Arizona people.

It required all the sheets and tablecloths of 
the establishment to fix up a confessional room, and 
we had to wait until noon for the blessing at 
breakfast; but worse than all that, my comrades, who 
used to .embrace me with such affection, went away 
with their reboasa (sic) over their heads without 
even a friendly salutation.

It was ‘muy triste* in Tubac, and I began to 
feel the effects of the ban of the church when, 
one day after breakfast, Father Mashboef took me 
by the arm (a man always takes you by the arm when 
he has anything unpleasant to say) and said: ’My 
young friend, I appreciate all you have been trying 
to do for these people, but the marriages you have 
celebrated are not good in the eyes of God.'

I knew there would be a riot on the Santa Cruz 
if this ban could not be lifted. The women were 
sulky, and the men commenced cursing and swearing 
and said they thought they were entitled to all the 
rights of matrimony.

My strong defense was that I had not charged any 
of them anything and had given them a marriage 
certificate with a seal on it, made out of a Mexican 
dollar, and had given a treat and had fired off the 
anvil. Still, although the Pope of Rome was beyond 
the jurisdiction of even the Alcalde of Tubac, I 
could not see the way open for a restoration of 
happiness.

At last, I arranged with Father Mashboef to 
give the sanction of the church to the marriages
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and legitimize the little Carloses and Carlottas 
with holy water, and it cost the company about 
$700 to rectify the matrimonial situation on 
the Santa Cruz.75

Although Machebeuf concentrated his work among the 
larger settlements of Tucson, Tubac, and San Xavier, he did 
not intend to neglect the smaller towns and villages, 
especially Indian pueblos. While busy attending and min
istering to the more populous settlements along the Santa 
Cruz valley, he gathered what information he could on the 
other villages which he could not visit immediately but 
hoped to see in the near future. Toward the end of the 
summer of 1859 Machebeuf decided to go to the Pima Indians 
on the Gila River as well as to the inhabitants of Yuma 
and the new mining town of Gila City, twenty miles north of 
Yuma. He had completed preparations and was ready to leave 
for western Arizona when Bishop Lamy unexpectedly recalled 
him to Santa Fe.76 Reluctantly, Machebeuf postponed his 
proposed trip to the west and, reassured by Lamy's promise 
not to leave the Arizona missions unattended, he left 
Tucson for Santa Fe in September 1859• A serious attack

75charles D. Poston, "Building a State in Apache 
land," Overland Monthly. XXIV, No. 140 (August, 1894), p. 208.

T^Defouri, p. 61; Salpointe, p. 227.

}
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of malaria contracted in Arizona delayed him in Dona Ana 
for two months. He did not reach Santa Fe until the end 
of November, 1859#77

Upon his arrival in Santa Fe he found out that the 
reason for his recall was the addition of the territory of 
Pike's Peak, or Colorado, to the diocese of Santa Fe.
Bishop lamy wished to send an experienced and observant 
missionary to the new territory to investigate conditions 
there. He chose Father Machebeuf as the one best qualified 
for the task. Machebeuf accepted his new assignment and 
immediately after Christmas set out for Denver.7® The 
inspection trip to Colorado was very brief, lasting about 
four weeks, for Machebeuf was back in Santa Fe by January 
23, 1860.79 The few Catholics in Denver at that time did 
not warrant his presence there any longer. He wished to 
return to Santa Fe in order to make arrangements for the 
foundation of a permanent mission in Colorado. During his 
absence from Colorado his friends there kept him informed

77a .A.S.F., i860. No. 1 Letter of Lamy to Purcell, 
January 30, i860. See also Howiett, p. 255.

78gaipointe, 229, stated that Machebeuf went to 
Colorado the latter part of 1859# According to the Baptis
mal Register of St. Francis Cathedral, Santa Fe, Machebeuf 
baptized between December 14 and 24, 1859# The next 
baptism performed by him occurred on January 29, i860. Pre
sumably he was travelling to Denver and arrived in that town 
sometime between December 24, 1859 and January 23, i860.

79Baptismal Register, St. Francis Cathedral,Santa Fe.
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of developments. The reports he received undoubtedly 
mentioned the flood of immigrants beginning to enter the 
territory.

Shortly after his return from Colorado, Machebeuf 
made a "short tour of four or five weeks"®0 presumably to 
the missions and churches of New Mexico. Following that 
tour, which began on February 3, i860, he returned to 
Arizona for the fourth visit, leaving New Mexico approx
imately the first part of March. He did not remain long, 
however, for he was back in Santa Fe on May thirteenth.®^- 
Lamy had previously entrusted to him the care of the Arizona 
missions with the understanding that he would visit them

8°Machebeuf, letter to his sister, February 2, i860, 
cited in Howiett, p. 255• Presumably Machebeuf toured the 
churches in New Mexico in his capacity as Vicar General. It 
seems impossible that he would return to Colorado so soon 
after his leaving there. Nor could the "short tour" he 
mentioned to his sister be an Arizona trip, since his visits 
there usually entailed two or three months time. Besides, 
upon completing the short tour, according to Hewlett he went 
to Arizona for his last time.

Glphere is no corroboratory evidence for Hewlett's 
assertion, pp. 256-257, that Machebeuf went to Arizona in 
the spring of i860. If he began his tour of the New Mexico 
churches on February 3, i860, the day after he wrote to his 
sister, and that visitation lasted one month, then he could 
hardly have begun his Arizona visit before March. The 
baptismal register of St. Francis Cathedral, Santa Fe, 
contains an entry signed by Machebeuf on May 13, i860. His 
last Arizona soujourn must have taken place between March 
and May 13, i860.
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twice a year.®2 Possibly the brief spring visit was pre
liminary to a more extended tour he may have planned for 
later in the year. But in the meantime, the demands of the 
Colorado missions became increasingly imperative. Mechebeuf 
came to realize that he alone could not accomplish all that 
the church in Colorado would require. The rapid increase 
of population, as well as the foundation of several towns, 
constrained him to ask Lamy for a helper. The helper he 
received was John B. Raverdy, ordained a priest by Lamy on 
September 22, 1860®^ The next month Machebeuf and Raverdy 
set out for Denver where they arrived on October 29, i860. 
Thereafter, Machebeuf never returned to the missions of 
Arizona but spent the remainder of his life in Colorado, 
first as missionary, then as Vicar Apostolic, and finally 
as first Bishop of Denver. He died in that city on 
July 10, 1889.

82&etter of Machebeuf to his sister, February 2, 
i860, cited in Hewlett, p. 256. In that letter Machebeuf 
informed his sister of his obligation to visit the territory 
in Arizona semi-annually.

83Raverdy was subdeacon in the Santa Fe diocese in 
i860. He had been a Trappist monk at the monastery in 
Tournai, France, but left the Order to enter the secular 
priesthood. On January 15, i860, the Congregation Propa
ganda Fide in Rome gave Lamy faculties to ordain Raverdy a 
priest. It took months for the faculties to reach Santa Fe. 
When they did, Lamy ordained Raverdy. Raverdy remained a 
close associate of Machebeuf all his life. After Machebeuf 
died on July 10,1889, Raverdy, already seriously ill, 
followed him to the grave in a few weeks. See A.A.S.F., 
1860, No. 2, and 1868, No. 14.
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The first priest to visit Arizona after Machebeuf 
left in the spring of i860 was Father Berdugo Presum
ably he came from Sonora. During the four days he spent in 
Tucson between October 15 to October 19, 1861, he baptized 
thirty-four children. There is no record of any marriages
or deaths at which he may have assisted at that time. The

85next priest in Arizona was Father Juan Serrano pastor of 
Magdalena. He baptized forty-six children between August 
28 and September 3, 1862. He also officiated at two 
marriages, one on September 1st and the other on the 2nd, 
of 1862. That Bishop lamy was obliged to enlist the aid * 1

84»£he church register in San Agustin cathedral in 
Tucson gives the names of the priests and the dates they 
baptized in Arizona since 1861. The handwriting for all 
entries between 1861, when Berdugo arrived, and 1864, when 
the Jesuits left, is that of Father Aloysius Bosco, S.J.
He came on January 15, 1864. His predecessors must have 
left records, since lost, of their ministrations, which 
Bosco copied into the extant register.

All entries are in Latin. In these, the qualifying verb 
form falls into one of three categories:
(1) "baptizavi" - I baptized - meaning performed by Bosco 
himself.
(2) "baptlzavit" - he baptized - meaning another priest 
whose name Bosco supplied.
(3) "baptlzatus fuit" - there was baptized - meaning another 
priest whose name Bosco omitted probably because he did not 
know it. The difficulty consists in trying to determine who 
the unnamed priest may have been.

Father Berdugo did not come from Magdalena since his name 
does not appear in the registers of the church in that city.

^Father Jose' Juan Perez Serrano served as pastor 
of the church in Magdalena from October 29, 1861 to March 2, 
1863, according to the baptismal register of that church.
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of priests from Mexico in 1861 and 1862 reveals the 
difficulty he must have experienced in getting priests 
for Arizona. Only three years before he had inherited 
southern Arizona from the Bishop of Sonora; by 1861, he 
had to turn to Sonora for priests to serve those very 
Catholics he had so recently acquired. Communications 
between Tucson and Santa Pe during the early 1860's were 
interrupted for two reasons: (1) the renewal of ferocious 
Apache hostility in 1861; and (2) the outbreak of the 
Civil War precipitating a struggle between Union and 
Confederate forces for control of the Southwest.

Despite the bleak picture certain Eastern trav
ellers painted of Tucson and its people before and during 
the Civil War, their observations must be accepted cauf- 
tiously. Surely not all Tucsonans were given over to 
general lawlessness as some writers would imply.86 That 
good people with respectable moral standards lived in 
Tucson at that time seems evident from the letter Bishop 
Thaddeus Amat of Los Angeles sent to Bishop Lamy in 1863. 
In it, Amat remarked:

86gee J. Boss Browne, Adventures in the Apache 
Country (Hew York: Harper and Brothers, 1839) pp. 131-138. 
Also, Phocion Way, "Diary", Arizona and the West, II,
Ho. 2 (Summer, i960) pp. 159-162.
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The principal reason for writing to you at the 
. present time. Monsignor, is that yesterday I 
; received a letter from some of the inhabitants of 
Tucson in Arizona, explaining to me their pitiful 
state because of a lack of a priest, which they 
claim they cannot get from Santa Pe or any part 
of your Diocese because of the war which makes 
travelling almost impossible.

Amat went on to explain that Father Michel Duran, Vicar of 
the Dos Angeles cathedral, would make a tour the following 
week of the mines between the Colorado and Gila Rivers and 
offer Catholics in that area the opportunity of receiving 
the Sacraments. Because of the letter he had just received 
from the Catholics in Tucson, Amat instructed Father Duran 
to go to Tucson and spend a few weeks there "for the good 
of these poor Catholics of your jurisdiction who will in 
this manner benefit from the opportunity that will be given
to them."88

In carrying out Amat* s instructions, Father Duran 
went and conferred baptism twice on April 25, 1863.89

®7a .A.S.F., 1863, No. 8, letter of Amat to Lamy, 
April 9, 1863.

88ibid.
89pages 1 to 6 of the register of San Agustin 

Cathedral in Tucson contain a series of baptisms beginning 
with three conferred at San Xavier on April 25, 1863, another 
at San Xavier on April 28, 1863, and forty-three others at 
Tucson between May 3 and September 21, 1863. Since all those 
baptisms appear in chronological order with the inscription 
"baptlzatus fuit" - omitting the name of the priest - they 
were probably performed by one person, namely, Father Manuel 
Chavez. Subsequent entries on pages 12 to 21 contain
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His presence there coincided with the arrival of Father 
Manuel Chavez, sent by. lamy from New Mexico to San Xavier. 
Apparently Amat* s letter regarding Father Duran's impending 
visit to Tucson had not yet reached Santa Fe before Bishop 
Lamy had already sent Father Chavez from Las Cruces to 
Arizona. According to Defouri, Chavez went to Tucson and 
remained there four or five months.9^ So it would appear

baptisms administered by Berdugo in 1861 and Serrano in 
1862. The next entries, also on page 21, consist of two 
baptisms in Tucson on April 25, 1863, without indication of 
the identity of the priest. A tentative reconstruction 
would suggest that Father Duran probably performed them in 
Tucson while, on the same day, Chavez was baptizing three 
infants at San Xavier. Otherwise, if the two baptisms in 
Tucson were administered by the same priest who baptized at 
San Xavier, they would logically appear on page 1 instead 
of page 21. Probably Father Michel Duran, sent to Tucson 
by Bishop Amat, baptized there on the same day that Father 
Manuel Chavez baptized at San Xavier. Duran did not linger 
in Tucson because Chavez had just arrived from New Mexico 
to take charge. The baptisms conferred by Chavez were 
undoubtedly written down in one place and recorded in the 
extant baptismal register in one group by Bosco the follow
ing year, Bosco apparently collected records kept by his 
predecessors and inserted them into the register. Since 
Duran was in Tucson such a short period, his two baptisms 
were entered separately and independently of those perfor
med by Chavez on the same day but in a different locality. 
Father Chavez was pastor of Las Cruces, New Mexico, until 
August 17* 1862 when Father Donato Rogieri succeeded him.

9°Defouri, 61. The only period of time correspond
ing to a tenure of four or five months prior to the appear
ance of Rogieri in Tucson, was the interval between April 
25 and September 21, 1863. The register of San Agustin 
Cathedral, Tucson, shows Father Rogieri as the minister of 
baptism for ten infants in Tucson between October 6 and 
November 13, 1863. Father Chavez,then, must have been the 
priest at San Xavier during the spring and summer of 1863.
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that Michel Duran was in Tucson on April 25, 1865, contem
poraneous with Chavez, whose four or five months residence 
there extended from April 25th to September 21st, 1863•
Next to appear, also from Las Cruces, New Mexico, was 
Father Donato Rogieri, a former Franciscan friar. He stayed 
in Tucson between October 6th and November 13th, 1863.^^

The career of Rogieri was indeed a remarkable 
one.92 As a Franciscan friar he had spent five years in 
the Holy Land where he learned to speak Arabic fluently.93 
Somehow he found his way to the great American West, for on

93-lbld. Defouri gives the impression that Chavez 
followed MadhAbeuf to Tucson in i860 and was in turn 
succeeded by Rogieri. While Chavez did precede Rogieri 
with approximately two weeks between the departure of the 
one and the arrival of the other, Chavez was not in Tucson 
in i860 since he was at Las Cruces throughout that year 
as the baptismal and marriage registers in Las Cruces 
clearly prove.

92jo resolve a discrepancy regarding the correct 
spelling of this priest's name, in the las Cruces baptismal 
register at St. Genevieve's Church he signed each entry 
"Donato Rogerio" from the first entry on August 17, 1862 
to December 7, 1862. On the latter date he changed the 
spelling to "Rogieri" which he used consistently from then 
on. It is the spelling that appears in all documents 
referring to him in the archives of the archdiocese of 
Santa Fe and in those of the diocese of Tucson.

93jhe biographical information and the incidents 
relative to the journey across the plains in 1853 comes 
from W.W.H. Davis, El Gringo. or New Mexico and her People. 
(Santa Fe: The Rydal Press, 193H), pp. 15-52. First 
published in 1857.
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November 1, 1853, he and a lay brother named Carlos, also 
an Italian, joined a company of ten men at Independence, 
Missouri, on their way to Santa Pe. In the group was 
William Watts Hart Davis, the recently appointed United 
States District Attorney for New Mexico Territory. In his 
reminiscences of the journey across the Plains, Davis, 
speaking of Padre Donato, observed that "he was generous 
to a fault, and appeared to have in his heart an abundance 
of that desire able fluid the world calls the milk of 
human kindness."9^

One day when the party had stopped along the 
Cimarron River a group of horsemen presumed to be Indians 
appeared in the distance approaching the camp. Everyone 
reached for his firearms to repel an expected attack. As 
Davis related:

Our friend the padre was a good deal alarmed, 
and some of his actions were quite amusing. When 
the alarm was first given, he ran for the baggage 
wagon and called for his box, which was at the 
bottom of the load. We did not know but that he 
was after a crucifix to confess the whole party, 
and therefore one of the men got the box and 
placed it before him. He opened it, and took 
therefrom a pair of old shoes, in which were . 
stowed away a brace of pistols about six inches 
long. His weapons were duly loaded and the man 
of peace was prepared to stand upon the defensive.

94ibid. 34.
95Ibid. 38.
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The "Indians" turned out to be American traders returning 
to Missouri along the Santa 3?e Trail. In camp on another 
occasion Davis had cause to admire the culinary skill of 
Padre Donato. One morning for breakfast, the cook had 
prepared flapjacks but was having difficulty turning them 
over in the pan.

Our priestly friend watched with attention, 
and, seeing him at fault, came to his assistance.
He understood the operation well, having been 
taught the same in some lonely cell in the Holy 
Land, and turned them with ease, making them 
perform sundry gyrations in the air before they struck the pan again.96

Having arrived in New Mexico, Father Donato1s 
first assignment was the parish at Belen. The next year, 
from January 9th to November 12th, 1854, he took charge of 
the church at Albuquerque, in addition to his duties as 
pastor of Sandia. In 1855 and 1856 he was at Jemez, and 
the next assignment on record for him was. St. Genevieve's 
Church at Las Cruces, where he resided from August 4, 1862 
to June 26, 1864. It was during his appointment to Las 
Cruces that he visited Tucson. Father Donato Rogieri had 
the distinction of laying the foundation of a church 
destined to become the first cathedral in Tucson.97 The 
priests in Tucson before him had continued to use the

96ibid. 4o.
97])efouri, 6lj Salpointe, 229.
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makeshift church used by Father Machebeuf in 1859• Rogieri 
recognized the inadequacy of that building and set out to 
erect a new church of more imposing dimensions. Due to 
his brief stay in Tucson, however, he never progressed any 
farther than the foundations and part of the walls. After 
his return to Las Cruces in November of 1863, Rogieri 
remained at that parish until his death on June 26, 1864.
On that day he and six men with him were ambushed and 
killed by Apaches in a lonely spot in Chihuahua between 
El Oarrizo and El Paso.98 So ended the life of that 
amiable and generous friar.

Defourl attributed Rogieri*s departure from Tucson 
to illness. He left on November 13, 1863• The fact that 
the Tucson Cathedral Register lists baptisms on the very 
day Rogieri left, conferred by an unknown priest, would 
suggest that Rogieri had deliberately delayed his departure 
until the arrival of a replacement. With no clue as to his 
identity, the unknown priest baptized fourteen children in 
Tucson during the next three months. His last baptism 
took place on February 16, 1864. On the next day the 
Jesuit priest, Aloysius Maria Bosco, baptized a child in 
Tucson and another in San Xavier. Bosco and his Jesuit

^^A.A.S.F., 1867, No. 11 entitled "Death Lists 
of Priests of the Diocese of Santa Fe who died 1852-1867."
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confrere, Father Charles Evasius Messea, had come to Tucson 
on January 15, 1864 and resided In Tucson and San Xavier 
respectively for seven months until August 8, 1864.99 To 
Bosco belongs the credit for Inserting Into the Tucson 
Cathedral Register all the baptisms, marriages, and deaths 
that occurred between October 15, 1861 and August 8, 1864. 
A tentative chronology based on that Register and reliable 
ancillary sources would suggest the following:
October 15 - 19, 1861 3?r. Berdugo baptlzavlt
August 28 - Sept. 3, 1862 Pr. Juan Serrano baptlzavlt
April 25, 1863

April 25 - Sept. 21, 1863

baptlzatus fult 
(probably Pr. Michel Duran)

baptlzatus fult 
(probably Pr. Manuel Chavez)

October 6 - Hov. 13, 1863 Pr. Donato Rogleri baptlzavlt
Rov. 13, 1863 - Feb. 16, 1864 baptlzatus fult 

(priest unknown)

99Aloyslus Louis Marla Bosco was born in Italy 
April 5, 1815; entered the Jesuits September 24, 1833; was 
ordained a priest in 1844; went to Santa Clara College, 
California, in 1856 where he taught Spanish. Toured Mexico 
and Central America 1860-62; in Arizona January to August, 
1864. Census in Arizona taken on April 9, 1864 lists Bosco 
as 49 years of age in the country 4 months. He died at 
Santa Clara on January 3, 1879.
Carolus Evasius Messea, born in Italy December 30, 1815; 
entered the Jesuits June 12, 1841; recruited for American 
missions in 1848. Stationed at Cincinnati, Louisville, and 
in the State of Missouri 1849-54; went to Santa Clara in 
1854 and taught chemistry, in Arizona, January 1864 to 
August. Arizona census of April 9, 1864 lists him as 40 
years of age and in the country 6 months. Returned to 
Santa Clara where he died August 12, 1897.
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December 20 - 29, 1863 (In Port Yuma) Fr. Bosco baptlzavi 
January 15, 1864 arrival of Jesuits in Tucson
February 17 - August 8, 1864 (Tucson) Fr. Bosco baptlzavi

(San Xavier) Fr. Messea baptlzavit^0 
Ninety-five years had elapsed since that fateful 

summer day of 1767, when fifty-one Jesuit missionaries from 
Sonora and Sinaloa were crowded into the church at Matape, 
with armed guards standing at the doors and windows, to hear 
the royal decree that banished them from the dominions of 
Spain and from Spain itself. The near century that had 
passed since the expulsion witnessed many changes. Spain 
no longer ruled Mexico. Indeed, except for a few scattered 
insular possessions, Spain had lost her empire in the New 
World. Mexico itself,having gained its independence, in 
turn lost huge tracts of territory to the prolific, ener
getic Americans. And the Jesuits, reconstituted by Plus 
VII in 1814, were once again active as a Society, engaged 
in their perennial functions of conducting schools, oper
ating parishes, and serving as missionaries in all quarters 
of the globe. Among the many educational institutions

100The five priests who definitely worked in Arizona 
according to the San Agustin Cathedral Register, Tucson, were 
Fathers Berdugo, Serrano, Rogieri, Bosco, and Messea.
Fathers Duran and Chavez, while not mentioned in the Regis
ter itself, are included on the basis of external contem
porary sources. The unknown priest between Rogieri and 
the Jesuits remains an enigma with no hint of his identity.
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directed by the Jesuits, was Santa Clara College in 
California. Among the faculty members at Santa Clara was 
an Italian Jesuit, Father Aloysius Maria Bosco. From 
subsequent events it would appear that Bosco did not 
relish the atmosphere of the classroom but preferred to 
work among the Indians. One day he confided his aspirations 
to Bishop Amat of los Angeles. Amat sympathized with Bosco* s 
feelings and suggested he contact Bishop lamy of Santa Fe 
to seek permission to work among the Fimas and Papagos at 
San Xavier del Bac. Amat* s advice fitted in with Bosco* s 
own thoughts and with the permission of his superior10-1- he 
wrote to Lamy on August 18, 1862 expressing his hopes to 
labor among the Indians at San Xavier del Bac, saying:

For my part I am prepared to go and only one 
word from you is sufficient. My superior is not 
only not opposed but before I had the courage to 
ask this mission of you among the Fimas and 
Papagoes, and if your Excellency approved it there 
are hopes of establishing in San Xavier del Bac a 
permanent mission, he promises me other companions 
whom we shall try to imitate in the work of our 
Brethren to win souls for God.* 102

The request from Bosco to work in Arizona was most 
welcome to the Bishop of Santa Fe. At that time Lamy found 
himself hard pressed to make satisfactory arrangements for

lOlpather Burcardo Villiger, President of Santa Clara College.
102A.D.I., Letter of Bosco to Lamy, August 18,1862



60

the spiritual welfare of the people of Arizona. Occasional 
visits by priests for a few days were only inadequate 
expedients at best. Replying on October 20th to Bosco's 
letter, Lamy welcomed his offer to work in San Xavier. 
Writing to lamy from Boston in December, the Jesuit visitor, 
Father Felix Sopranis, informed him that he had referred 
the acceptance of mission San Xavier del Bac by the Jesuits 
to their General in Rome.103 if the General approved, as 
Sopranis felt confident he would, then Lamy would be 
expected to provide travelling expenses for three Jesuit 
priests and one lay Brother from Santa Clara to San Xavier, 
and to assure them of adequate support once they arrived 
at the mission. In January of 1863, Father Villiger of 
Santa Clara wrote to lamy reiterating the conditions 
broached by his confrere, the visitor Sopranis, the previous 
month, and asked the Bishop "whether your lordship can, of 
your own accord, hand over that mission so that it may be 
ours on the grounds that at one time it was."l0* Both 
Villiger at Santa Clara and Sopranis at Boston seemed to 
have experienced the infectious enthusiasm of Bosco for 
San Xavier. Sopranis described Villiger as one "who with 
his whole heart and soul is inclined to accept Mission * 27

lO^A.D.T., Letter of Sopranis to lamy, December
27, 1862.

1°^A.D.T., letter of Villiger to lamy, January28, 1863
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San Francisco Xavier del Bac offered by your lordship. I 
also am of the same mind, for I am profoundly touched for 
the salvation of so many souls which must be taken care 
of there.“lOB

The consent of the Jesuit General In Rome came 
through, and In the fall of 1863 Archbishop Joseph Alemany 
of San Francisco approached Charles D. Poston, then on his 
way back to Arizona as the new Superintendent of Indian 
Affairs, to permit two Jesuit priests destined for San 
Xavier del Bac to accompany him. Poston assented to the 
Archbishop’s request and In company with J. Ross Browne, 
he and the Jesuits voyaged by sea to los Angeles. There 
Poston obtained a military escort and thus reinforced they 
left los Angeles in December of 1863 for Fort Yuma, where 
they arrived a few days before Christmas. At Fort Yuma 
Bosco baptized ten infants between December 20th and 29th, 
1863, and celebrated one marriage on December 23rd.

The presence of the priests^? seemed to have a 
sobering effect upon the buoyant propensities of the 
inhabitants. Browne recalled that on Christmas day:

lOSi.D.g;,, letter of Sopranis to lamy, December27, 1862.
^°^San Agustin Cathedral Register, Tucson, pp. 10-11.
3-Q7'Bosco*s companion was Charles Evasius Messea,

S.J., also from Santa Clara College, lamy had known Messea 
in Cincinnati and had asked that he be sent to Arizona
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in the evening we had a baile or Spanish dance, 
at which there were several dusky belles of the 
Sonorian race. Unfortunately two Jesuit Padres 
attached to the Arizona command had previously 
secured the attention of the principal Senoritas 
in the neighborhood; and what with baptizing and 
marrying and confessing, it was difficult to get 
up a quorum at the dance. However, there were 
plenty of officers, and what the ladies lacked in 
numbers, they made up in spirit.10°

Immediately after New Year's of 1864, Poston's entourage
moved eastward along the Gila passing through Gila City and
Oatman Plat to the Pima villages. At the main Indian
village Bosco celebrated Mass and preached to the natives
through an interpreter.

On January 15, 1864, the weary travellers reached
Tucson and the Jesuit priests proceeded thence to San
Xavier. The Indians who had been expecting them, welcomed
them with lively demonstrations of fireworks, having
cleaned and decorated the church with brilliant lighting
effects and ornamented the altar with branches of mistletoe.
As Poston so quaintly put it:

For the Jesuits told them long ago 
As sure as the water continued to flow

along with Bosco. Of. Letter of lamy to Archbishop 
Spaulding of Baltimore, April 25, 1868, in the Archives 
of the Archiocese of Baltimore.

108j. Ross Browne, 58.
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The sun to shine and the grass to grow
They would come again to the Papago.109
Both Bosco and Messea resided at San Xavier during 

the first few weeks after their arrival, probably because 
a priest was already in Tucson since the previous November 
13th. That unknown priest continued to baptize in Tucson 
until the 16th of February, 1864. Meanwhile, Bosco and 
Messea began their missionary career at San Xavier by 
commencing to learn the Indian language and adjusting them
selves to their new surroundings. Passing through San 
Xavier on January 19, 1864 with Poston and the military 
escort, Browne remembered how "the reverend fathers enter
tained us during our sojourn with an enthusiastic account 
of their plans for the restoration of the mission and the 
instruction and advancement of the Indian tribes with whom 
they were destined to be associated for some years to 
come."-*--1-0 * II.

109pOston, XXIV, No. 142, October 1894, p. 405.
The Jesuits arrived in Tucson in Poston's entourage on 
January 15, 1864. An article in the Arizona Miner, Fort 
Whipple, I, No. 1, March 9, 1864 stated: "M. B. Duffield,
II. S. Marshal for Arizona arrived in Tucson in company 
with 0. D. Poston, Superintendent of Indian Affairs for the 
Territory, on the 15th of January. They came from the 
States by way of San Francisco, Los Angeles, and Fort Yuma. 
They were escorted by Co. G of the 1st California Cavalry 
Volunteers, Captain Gorham."

HOfirowne, 142.



Meanwhile curiosity was mounting in Santa Pe 
regarding the dispatch of the Jesuits to Arizona. To 
resolve the uncertainty lamy determined to go to Califor
nia to find out whether the Jesuits promised for the 
Arizona missions had already departed or not. In the
company of Father J. M. Coudert and two servants, Lamy

inleft Santa Pe for Los Angeles on October 26, 1863. At 
Port Whipple he sold all his wheeled conveyances - ambulance 
and wagon - along with his mules and merchandise, and made 
the rest of the Journey on horseback. In the vicinity of 
Port Whipple, Lamy and Coudert hunted buffalo which abounded 
in that area at that time. Leaving Port Whipple on Decem
ber 20th, he went to a camp of miners situated at a place 
called Granite Greek, which later became the city of 
Prescott. Conditions in that mining camp, blanketed with 
snow in the dead of winter, were arduous in the extreme.

As an act of courtesy a miner offered his small 
cabin to Lamy and Coudert. It measured eight feet square, 
cut into the side of the mountain with pieces of dry goods 
boxes for a roof and walls. The structure provided poor 
shelter against the snow and the wind. There on Christmas 
Eve the Bishop and Coudert converted the cabin into a chapel 
to celebrate Mass for the miners gathered inside and outside

UlSalpointe, 240.

64
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the small room. The cold was so Intense that the chalice 
had to be brought to the fire several times during Mass to 
thaw the ice. The snow which had seeped in upon the altar 
from cracks in the ceiling had to be brushed away. In later 
years Lamy remarked that Christmas upon the Prescott 
Mountains was the coldest he had ever celebrated.

While lamy and Coudert were contending with the 
cold of Prescott, Fathers Bosco and Messea were celebrating 
their Christmas in the balmier climate of Yuma. Four days 
later, on December 29, 1863, John N. Goodwin, first Governor 
of Arizona, formally established the Territory under the 
United States flag at a place called Navajo Springs, forty 
miles west of Zuni.11-̂ On January 22, 1864, the officials 
for the new Territory fixed the seat of government at Fort 
Whipple. The following May 18th, the Territorial govern
ment transferred to Granite Greek, renamed Prescott on 
May 30th in honor of the distinguished historian William 
H. Prescott. When Lamy finally reached Los Angeles, he 
learned that the Jesuits had already left for Arizona. With 
that assurance he cancelled plans to visit San Francisco

H2pef0uri, 88—89.
113ihe first governor of Arizona Territory was 

John A. Gurley, appointed by President Lincoln on March 4, 
1863. Gurley died on August 18, 1863, before he could 
assume office, and his Chief Justice, John N. Goodwin, 
became governor in his place.
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and Santa Clara College and turned back to Arizona, this 
time heading for Tucson by way of Fort Yuma.

Traveling across the desert without mishap, Lamy 
made his entrance into Tucson on the Feast of St. Joseph,
March 19, 1864. He was the first bishop to visit that 
city. Thirteen miles from Tucson at a place then known 
as El Charro del Yuma, Father Messea with an escort of 
horsemen met him to conduct him to the city with joyful 
demonstrations and the firing of guns. Two miles from 
Tucson, Father Bosco and a large group on foot formed a 
reception committee. With Bosco leading the numerous 
company, they all entered the city and proceeded directly 
to the church begun by Father Rogieri the previous year.
It was still without a roof, but Father Bosco had provided 
for that contingency by covering the sanctuary with a 
canvas. The bishop addressed words of gratitude and a 
blessing to the multitude assembled to meet their pastor.
The meeting between Lamy and Messea was more in the nature 
of a reunion, for they had known each other in Cincinnati 
where Messea taught elementary French at Purcell Mansion 
in 1849. There he had made the acquaintance of Father 
Lamy, the future bishop.

Lamy remained in Tucson as a guest at the home of 
W. S. Cury. His visit took place during Holy Week and Easter,

H^Lefouri, 98
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when he sang a Pontifical Mass in the church. Since it had 
no roof, the bishop expressed the hope that it would soon 
be finished, or at least have a roof put on it within a 
year. After three weeks and three days in Tucson, the bishop 
and his companions left on April 11, 1864,*^5 placing them
selves under the protection of several companies of soldiers 
transferring to New Mexico. When they arrived at Mesilla, 
Lamy left the military escort and continued to las Cruces 
to obtain fresh horses from Father Rogieri.1-1-̂  That was to 
be their last meeting although neither suspected it at the 
time. Shortly afterwards, Rogieri and six other men met 
their deaths at the hands of Apaches in Chihuahua. Bidding 
Father Donato farewell, Lamy journeyed north on the familiar 
route along the Rio Grande, and on April 28, 1864, he 
entered Santa Fe, having been absent six months and two
days.H?

llSAccordlng to Defouri, 99> Lamy reached Tucson on 
March 19 and left on Monday, the second week in April, having 
spent three weeks in Tucson and its vicinity. In the death 
register of San Agustin Cathedral, Tucson, there appears an 
entry which translates as follows: "Today, the feast of 
Easter, and the 27th of March of the year 1864 we sang a • 
Pontifical Mass...." It is signed "Juan B. Lamy, Obispo de 
Santa Fe." If Easter Sunday fell on March 27, the second 
Monday in April must have been the 11th of the month.

ll6iJamy was at Las Cruces on April 21, 1864, when he 
signed the baptismal register at St. Genevieve's church there.

H7Defouri, 99.
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Bishop Lamy had approved Bosco staying in Tucson 
and Messea at San Xavier, and he appointed them pastors in 
those respective places. Through Messea*s-intervention, the 
Indians at Bac procured from the Indian Agent the agricul
tural tools and implements they so sorely needed. Of more 
importance was the establishment of a school by Father 
Messea at San Xavier for the education and training of 
Indian and Mexican children. Pupils did not pay tuition to 
attend this school. During the early summer of 1864,
Governor Goodwin had occasion to visit the school and so 
favorably did it impress him that in his message delivered 
to the first Legislature of the Territory on September 30, 
1864, he recommended that some "aid be given this school....
A small donation at this time would materially assist an 
ancient and most laudable charity of the church to which a 
large proportion of our population b e l o n g . j n a report 
submitted on October 27, 1864, the Joint Committee on 
Education endorsed the governor* s proposal observing that 
Father Messea had conducted the school for all children at 
great expense to himself. The Committee noted the lack of 
suitable textbooks and felt that a donation by the Territory 
"would be but a fitting compliment to the first school

n 8 6°George H. Kelly (ed.) legislative History of
Arizona (Phoenix: Manufacturing Stationers, Inc., 192677 p.8.
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opened in Arizona!/-*--* 1̂  in subsequent appropriations, the 
Legislature approved on November 7> 1864 the donation of 
two hundred and fifty dollars "to the mission school of and 
at San Xavier del Bac, for the purpose of purchasing books 
of instruction, stationery, and furniture."120

Unfortunately the Jesuits did not remain to develop 
the auspicious beginnings made at San Xavier del Bac.
Despite the high hopes entertained for the future by Bosco 
and Messea and the esteem with which the people regarded 
them, the climate of Arizona was detrimental to their 
health, particularly to that of Father Bosco, and in the 
summer of 1864 they realized the necessity of returning to 
California. The last baptism conferred by Boscoe in Tucson 
was administered on July 21st; Messea in San Xavier 
continued baptizing until the day of their departure,
August 8 t h . i t  must have been a sad day for the popu
lation of Tucson and San Xavier when they left never to 
come back. The onus of worry once more descended upon 
Bishop Lamy when informed of their departure since he lacked 
the hope and the means of replacing them.

119Thomas E. Parish, History of Arizona,III 
(San Francisco: Filmer Bros. Electrotype Co., 1916), p. 124.

l20Ibid., 136
ISluefouri, 62.



CHAPTER III

THE OHURCH UNDER SALPOINTB 1866-70

The return, of the Jesuits to California left 
Arizona once again without a priest. Apprehensive for the 
spiritual welfare of Catholics in that remote sector of his 
diocese, lamy called for volunteers from among the New 
Mexican clergy. Three priests responded. They were:
Peter Lassaigne, who had come to Santa $*e as a sub deacon on 
March 14, 1865 and had recently been ordained a priest by 
Lamy; Peter Bernal, who arrived in New Mexico as an eccle
siastical student from Prance in 1859; and John Salpointe, 
pastor of Mora, who had also come to New Mexico in 1859 but 
as a priest, not a seminarian. By-passing Salpointe for 
the present, Lamy selected Bernal and Lassaigne for the 
trip,122 with Bernal as the one in charge.* 12-̂ Leaving

122When Father Peter Equillon, Vicar General of 
Santa Fe, went to France in 1859 to solicit clergy for the 
churches of New Mexico, six recruits volunteered. Two of 
these were already priests: John B. Salpointe and Francis 
X. Jouvenceau. Four were seminarians, only one of whom,
Peter Bernal, persevered in his studies to the priesthood.
At the time of Bishop Lamy's call for volunteers for the 
Arizona missions, Salpointe was then building two schools 
for his parish in Mora and could not be released at that time.

12^In a letter dated July 21, 1865, Lamy designated 
Bernal as pastor and Lassaigne as assistant of Tucson.
A.A.S.F., 1869, No. 21.

70
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Santa Pe without delay, the two priests proceeded south 
along the Rio Grande to Las Cruces where they endeavored 
to find a guide to lead them westward. Despite three 
weeks1 search and the offer of ample compensation, they 
failed to secure a guide. No one would risk exposure to 
the certain danger of death from marauding bands of Apaches 
who roamed western New Mexico and eastern Arizona so effec
tively that only well-armed groups could hope to penetrate 
the Indian barrier and reach Tucson. Reluctantly, Bernal 
and Lassaigne returned to Santa Pe.

The inability of the priests to reach Tucson left 
the Territory without a priest in 1865• Toward the end of 
that year Lamy availed himself of Salpointe1s earlier offer 
to go to Arizona and appointed him Vicar Porane of the 
territory.124 qi0 assist him in Arizona, Salpointe selected 
Father Patrick Birmingham, who had served under him as 
curate in the parish at Mora,125 and Father Francis Boucard,

124$he schools in Mora, whose construction had 
prevented Salpointe * s earlier assignment to Arizona were now 
completed. In the Annals of the Propagation of the Faith, 
Tome 37, 1865, Lamy reported no priests in Arizona for 1865. 
The Annals consist of yearly reports of missionary bishops 
in the United States, and they are preserved at Catholic 
University in Washington, D. D.

125ihe baptismal register, Vol. II, 1861-67, at 
St. Gertrude's church in Mora, New Mexico, where Salpointe 
was pastor, shows that Father Patrick Birmingham performed 
his first baptism there on November 18, 1864 and his last 
on May 19, I865.



72

priest at San Juan de los Caballeros pueblo. With them 
travelled Mr. Vincent, a young French ecclesiastical student, 
who planned to open a school in Arizona.

To make sure the priests would reach Arizona, Lamy 
arranged with General Carleton at Fort Marcy in Santa Fe for 
a military escort to accompany the priests as far as Fort 
Bowie, Arizona Territory, the limit of Carleton*s juris
diction.^^ rjîg party, consisting of three priests, a 
schoolteacher, their wagoner, and the military escort left 
Santa Fe on January 6, 1866.127 Eighteen days later, they 
reached Fort Bowie, where Major 0*Gorman, post commander, 
furnished an escort for the balance of the journey to 
Tucson. During his three days* delay at Fort Bowie,
Salpointe anointed a dying officer. Captain Juan 0. Tapia 
of Santa Fe, with the last rites of the church. Continuing 
their journey westward, they arrived in Tucson at ten o'clock 
on the morning of February 7, 1866.128 Their work began the 
day of their arrival, when Boucard baptized thirty-one 
children. Four days later Salpointe baptized nine Indians 
at the old mission church of San Xavier.l2^

126general James H. Carleton was commanding 
general of the Department of Wew Mexico from 1864 to 1866.

127Salpointe, 242.
128ibid. 248.
129Baptismal Register, San Agustin Cathedral, Tucson, pp. 7 and 35.
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To supply a home for the priests, Don Juan 
Elias, a prominent citizen of Tucson, purchased a small 
lot with a house next to the church begun by Rogieri three 
years before. After a few weeks1 rest during which he 
visited Tubac, Salpointe assigned Boucard as assistant in 
Tucson and then accompanied Birmingham to Yuma where he 
installed him as pastor.

The most pressing need confronting Salpointe in 
Tucson was the completion of the church Rogieri commenced 
during his stay in 1863.130 Since the high cost of 
lumber prohibited its purchase, Salpointe appealed to the 
men of Tucson to procure the necessary supply from pine 
trees along the crest of the Santa Rita mountains.131 
Unfortunately, however, the three wagons of the five men 
who answered his call in those closing days of 1866 could 
not ascend to the peaks due to heavy snow and the lack of 
roads. They were compelled to return to Tucson almost 
empty. As a temporary expedient the priests placed a 
canvas covering over the sanctuary of the church, and

130(3ollections taken up for this purpose provided 
only enough money "for the repair of the walls injured by 
the weather. Everything was excessively dear and contribu
tions became smaller." Defouri, 63. Bosco had heightened 
the walls of the church to 8 or 9 feet. Parishoners helped 
Salpointe and Boucard to raise them still higher. Logs or 
rafters long enough to span the distance between the walls 
were needed to support the roof.

-^salpointe, 251. Lumber cost 25^ a foot.
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during the hot summer months, in order to escape the worst 
of the heat, they celebrated Sunday Masses at an early hour.

Upon his return from Yuma in the spring of 1866, 
Salpointe placed Mr. Vincent in charge of a school for 
Papago children at San Xavier.^2 The disinterest of the 
Indians in education seen induced Mr. Vincent to transfer 
his school to Tucson in the house occupied by the priests, 
a small building measuring fifteen by twenty-two feet, 
which served simultaneously as school, office, and rectory. 
The school, however, did not endure very long, due perhaps 
to Mr. Vincent! s handicap of knowing only French while his 
pupils understood only Spanish.

When he failed to hear from Father Birmingham for 
four months, except rumors that he had become ill and had 
gone to los Angeles, Salpointe decided to go back to Yuma 
and to investigate. Setting out in July of 1866, he 
reached Yuma on a Sunday morning after a week of travel.
An illness, probably malaria from Tucson, prostrated him 
the very day of his arrival. The skilful nursing of the 
Joseph Redondo family, enabled him after several anxious 
days to overcome his illness and regain his strength. At 
Yuma, Salpointe*s fears were confirmed: Birmingham had 
indeed become ill and had left for California. Before his

132The school at San Xavier lasted two months, according to Defouri, 64.
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illness and departure to California, he had begun the 
construction of a small adobe chapel complete except for 
the roof.^^3 Salpointe placed a roof on that structure 
when he recovered from his attack of malaria.1^4

Following his convalescence in Yuma, where he had 
spent four months, Salpointe returned to Tucson and made 
plans to establish a permanent school there to be placed

l^^pather Victor Rose Stoner, MSixty-four Dollar 
Questions asked by Father Nicholas, August 31, 1953." 
Unpublished typescript manuscript in possession of author. 
In this manuscript, Father Stoner has this to say:

"That is all I have been able to find out about Father 
Birmingham for years. Now I come across this document, 
written by old Padre Figueroa, a relative of the Redondos. 
Padre Figueroa seems to have confused matters, for he 
speaks of Salpointe building a church in Yuma but having 
to return to Tucson because of ill health. Let Padre 
Figueroa take up the story.

* Some time after, the vicar had sent Father Patricias 
Birmingham who had arrived from Santa Fe, New Mexico. His 
health, also, was in very poor condition. As soon as he 
commenced to feel better, started visiting to obtain the 
sufficient help to build a church. The people were all 
willing to make the adobes and to obtain the lumber for the 
roof. Every Sunday, after Mass, all the girls and boys, 
men and women, followed Father Patrick to the adobe yard to 
carry them one by one and for some time after a government 
wagon good enough to carry them all to the lot where the 
church is at the present time. To build the wals and roof 
did not take long time, but not to finish it entirely. 
Father Patrick was charitable and magnetic priest, esteemed 
by everyone, went to San Francisco, California with inten
tions to come back to Yuma, but never did on account of his 
poor health. Died in San Francisco in 1889•* *"

^"Salpointe, 256, referred to the malaria as 
shaking fever, "brought and propagated into Arizona in 1866 
by the coming from Sonora of many poor people who fled 
from their country on account of the war after the 
intervention of France."
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under the auspices of the Sisters of St. Joseph of Caron- 
delet. On a lot that he bought adjacent to the church, he 
was able to build the adobe walls of the proposed school 
swiftly since everyone, Catholic and non-Oatholic alike, 
endorsed the project. But as in the case of the church, 
the school building progressed satisfactorily until it came 
to the roof. Once more Salpointe could not obtain beams of 
sufficient length to support the roof. In order to resolve 
his problem which he had certainly foreseen, he had planned 
to obtain lumber for both church and school from the forest 
covering the Huachuca mountains, ninety miles southeast of 
Tucson. X crew of eighteen men were sent to cut the timber 
on the Huachucas, which was more accessible than the pine 
trees dotting the peaks of the Santa Ritas. To prevent the 
Apaches from destroying the hewn beams once they had been 
out and trimmed, the workmen stored the beams at Camp 
Wallen, an Army post located on Babocomari Creek near the 
Huachuca mountains. There they remained for a year, until 
the fall of 1868, when the Tucson merchants Tully and Ochoa 
carried them to Tucson without cost on a return trip from 
supplying provisions to Camp Wallen.^35 vith the roofing

135])efouri, 63, states it cost three hundred 
dollars to transport the beams from the mountains where 
they were cut to Camp Wallen, 12 to 15 miles away. 
Salpointe, 25A, credits Tully and Ochoa for carrying the beams free of charge to Tucson.
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material so long and so ardently needed now at hand, work
men soon covered the church and then the school with 
permanent roofs

With Father Birmingham gone never to return, 
Salpointe and Boucard remained the only priests in the 
territory. In the fall of 1867 Bishop Lamy sent Salpointe 
a helper, Father Francisco Jouvenceau, who as a priest had 
accompanied Salpointe from France to Hew Mexico in 1859•
For one year the three priests - Salpointe, Boucard, and 
Jouvenceau - administered the church in Arizona, the first 
two at Tucson and the settlements along the Santa Cruz 
valley, while Jouvenceau took care of the church at Yuma,137 
where he was sent shortly after his arrival. In November 
of 1868 Boucard returned to New Mexico, probably for 
reasons of health since he suffered from attacks of ma
l a r i a . After Boucard left, only Salpointe and Jouvenceau 
were left in Arizona, the former still at Tucson and the 
latter at Yuma. In April of 1869 Father Francis Lestra, 
borrowed from Santa Fe by Salpointe to replace Jouvenceau

136g;]ie need for a church was more imperative at 
the time than the covering of the school.

137The first reference to Father Francisco Jou
venceau in Arizona may be found in the baptismal register, 
San Agustin Cathedral, on November 30, I867.

138])efouri, 64, states: "The fever attacked the 
priests and Fathers Boucard and Birmingham left Arizona."
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at Yuma, arrived in Tucson where he remained for several 
months before proceeding on to Yuma.139

As early as the Second Plenary Council of 
Baltimorel^O which convened on October 7> 1866, petitions 
addressed to the Holy See had been drawn up recommending 
the establishment of several Vicariates Apostolic, includ
ing one for Arizona and another for Colorado.1^1 When the 
Council drew to a close its members asked Bishop Lamy to 
present the decrees and proposals to Pope Pius IX for 
approval. This he did in audience with the Pope in January 
of 1867. Endorsed by the Council for the post of bishop 
in the territory of Colorado was Father Joseph P. Machebeuf; 
his counterpart for the territory of Arizona was to be 
Father John B. Salpointe. Somehow Salpointe heard about

139Francis Felix Lestra as a seminarian joined 
Bishop Lamy in 1867 when the Bishop was in France seeking 
clerics. Of. Annals of the Propagation of the Faith, Tome 
39» I867. Lestra and the rest of the Bishop's company 
left the port of Le Havre on May 9, 1867. They reached 
Santa Fe in the middle of August. Lamy ordained Lestra on 
February 2, 1869. A.A.S.F., 1869, No. 5.

1^°A plenary council is a meeting of all the 
bishops of a particular country or nation to discuss and 
decide on problems pertinent to their particular situation 
at that time. Ecclesiastical discipline, suggestions for 
new dioceses, articles of faith, etc, are topics for 
discussion.

•^^A vicariate apostolic is a territorial division 
in mission countries governed by a vicar apostolic who is 
usually a bishop, in the name of the Holy See. It remains 
subject to the Congregation Propaganda Fide in Rome.
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the possibility of his being made bishop and Arizona a 
Vicariate Apostolic, and in an appeal to Cardinal Barnabo, 
Prefect of the Congregation for the Propagation of the 
Faith, on October 13, 1867, he endeavored to dissuade the 
Cardinal from approving the plan insofar as it pertained 
to Arizona, or at least to postpone the establishment of 
a Vicariate Apostolic.^2 In reply Barnabo assured 
Salpointe that "the Sacred Congregation, taking notice of 
the difficulties occasioned in this matter, has held back 
when the erection has been proposed in this office."1^3

Salpointe's success in prevailing upon Cardinal 
Barnabo to delay the project of making Arizona a Vicariate 
Apostolic was a disappointment to Lamy. Writing to his 
friend, Archbishop Spaulding of Baltimore, Lamy informed 
him that Salpointe had discovered the plan to make him 
Vicar Apostolic in Arizona and had induced Barnabo to 
postpone it. Lamy still favored the erection of a vicariate 
for Arizona to include Dona Ana County in New Mexico and 
El Paso County in Texas with Salpointe as its bishop.
Lamy proposed to convey his thoughts to Cardinal Barnabo in

l42oongregation for the Propagation of the Faith 
(Propaganda Fide) is a department of the Roman Curia in the 
Vatican charged with the care of mission dioceses and 
vicariates in the world.

l^^A.D.T., Letter of Cardinal Barnabo to Salpointe, December 13, 1867.
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a letter and was now asking Spaulding to do the same. Lamy 
did not feel any resentment toward Salpointe; on the con
trary he regarded Salpointe as "just the man for it, and 
his humility, I think, should not prevent the Holy See to 
make that nomination."144 addition of the counties of
Dona Ana and El Paso to the Arizona vicariate would give 
Salpointe "more Catholics and churches than the bishop of 
Colorado."1^5

Writing again to Spaulding the following month,
Lamy told him of his recent letter to Cardinal Barnabo in 
which he urged the erection of the vicariate for Arizona as 
one means to settle the dispute between Santa Pe and Durango 
regarding jurisdiction of one-half of Dona Ana County involv
ing four thousand Catholics. The addition of that county 
to the vicariate would exclude Durango altogether from 
claiming any jurisdiction there. Lamy hoped "that on the 
receipt of your letter and mine, the vicariate will be 
approved.

The insistence of Bishop Lamy finally won over 
Cardinal Barnabo and on September 25, 1868 the Holy See

iMietter of Lamy to Spaulding, Archbishop of 
Baltimore, March 23> 1868. In Archives of the Archdiocese of Baltimore.

l̂ Sibid.
I46&etter of Lamy to Spaulding, April 25, 1868.

In Archives of the Archdiocese of Baltimore.
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decreed the erection of a vicariate embracing the entire 
territory of Arizona to which was attached the parish of 
Las Cruces, New Mexico. A little later, the parishes of 
Mesilla in New Mexico and Isleta and San Blizario in 
El Paso County in Texas were added to Arizona, thereby 
settling definitively the jurisdictional disagreement 
between Santa Be and Durango. The Holy See had incorporated 
the disputed area into the vicariate of Arizona.

At the time of the erection of the vicariate, there 
were only three priests in the Territory of Arizona: 
Salpointe and Boucard in Tucson, and Jouvenceau in Yuma. 
Salpointe chose to receive consecration to his new office 
from the bishop of his home diocese of Clermont-Ferrand in 
France, the Right Reverend Louis C. Feron. While there, 
he also might be able to recruit from the local seminary 
some candidates for the Arizona missions. His departure 
for France was delayed, however, until he could procure a 
priest to take charge of the church in Yuma, releasing 
Jouvenceau for work in the parish in Tucson. Boucard had 
in the meantime left Arizona for health reasons in Novem
ber of 1868, so Salpointe remained alone in Tucson. Con
fident that Lamy would come to the rescue by providing a 
priest, Salpointe transferred Jouvenceau to Tucson in 
December of 1868. On February 2, 1869, Lamy ordained to 
the priesthood Francis Lestra, and he sent him to Tucson
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shortly t h e r e a f t e r . A f t e r  a few months' indoctrination 
under Jouvenceau, Lestra went on to Yuma in August, 1869.
In the meantime Salpointe had left for France in the spring 
of that same year. At the time of his consecration as 
bishop, Salpointe had only two priests in Arizona: Jouven
ceau in charge of the church in Tucson, and Lestra, on loan 
from Santa Fe, assigned to the church in Yuma.^®

Upon his arrival in France, Salpointe went directly 
to Bishop Feron of the diocese of Clermont-Ferrand, to 
request episcopal consecration. With Bishop Lebreton of 
Le Buy, France and Bishop Dubuis of Galveston, Texas, as 
co-conseorators,-*-^9 Bishop Feron consecrated his former 
seminarian Bishop of Doryla and Vicar Apostolic of Arizona, 
on June 20, 1869. Afterwards in the company of Bishop 
Machebeuf of Colorado, Salpointe went to Rome and in the 
course of three audiences with the Holy Father, the two 
missionary bishops informed him of the scarcity of priests 
in Arizona and Colorado as well as the vast extent of 
territory within their respective vicariates. In view of 
the critical need of priests in the new vicariates, the

147The last baptism recorded for Boucard in Tucson 
was on November 10, 1868. The first entry for Lestra was on April 15, 1869.

^SjVnnals of the Propagation of the Faith, Tome58, 1886. ---- ----------------------------
149Salpointe, 260.
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Pope dispensed Salpointe and Machebeuf from attendance at 
the Vatican Council the following year.

Returning to Prance on his way back to Arizona, 
Salpointe picked up at Clermont-Perrand the six seminarians 
who had volunteered with the permission of Bishop Peron for 
the missions of Arizona at the time of Salpointe1s conse
cration. Salpointe and his seminarians sailed from Brest 
on September 16, 1869, and crossed the Plains of America on 
the Santa Pe railroad as far as Sheridan, Kansas, whence 
they travelled by stagecoach to Santa Pe.^50 ^  Santa Pe,
Father Peter lassaigne, who had tried unsuccessfully to 
reach Tucson in 1865, joined the group which then continued 
to las Cruces where Salpointe first entered his vicariate 
as a bishop. At las Cruces he also first exercised his 
episcopal power by ordaining two of his deacons, Peter 
Bourgade and Augustin Bernard to the priesthood on November 
30, 1869•■*-51 little did he realize that in the years ahead 
Bourgade would succeed him as Bishop in Arizona and as 
Archbishop of Santa Fe.^*2

^Salpointe, 260-261 gives the names of the six 
seminarians. They were: Anthony Jouvenceau, Augustin Morin, 
Augustin Bernard, John Chaucot, Andrew Escallier, and 
Peter Bourgade. The itinery of their journey from France 
appears in Annals of the Propagation of the Faith, Tome
41, p. 477,1359":---------- ---------------------

151A.A.S.F., 1869, No. 17.
152peter Bourgade succeeded Salpointe as Bishop of
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At Las Cruces Salpointe purchased a building for 
use as a girls* school to be staffed by the Sisters of 
loretto, five of whom arrived from Santa Fe three weeks 
after the purchase of the school. Leaving Las Cruces on 
January 13, 1870, in a group numbering fifteen alert and 
armed men, Salpointe and his seminarians made the perilous 
300-mile journey across the desert to Tucson, stalked all 
the way by the Apaches, who did not, however, disturb them. 
At last they reached their destination of Tucson on Febru
ary 3, 1870, four days short of four years since the time 
he had first come to that desert town. In those four years 
Tucson had undergone many changes and improvements. It had 
grown from 600 to 3,200 inhabitants.^53 in those same four 
years the position of the church had enhanced immeasurably. 
The territory, a lonely outpost of the diocese of Santa Fe 
difficult to keep supplied with a priest, had risen to the 
status of a vicariate with the nucleus of a clergy provided 
by the seminarians the bishop had brought with M m  from 
France. In 1867 there were only eight merchants in Tucson; 
by January, 1870, the number had increased to "twelve * III,

Thaumecum and Vicar Apostolic of Arizona in 1885, and as 
fourth Archbishop of Santa Fe in January of 1899.

^^^Salpointe, 250. See also. Weekly Arizonian,
III, Ho. 26, July 9, 1870. ---------
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wholesale and retail establishments and as many shops of a 
second and third order comprising grocery stores, drug 
stores, pawnbroker shops, etc.1*1^

Tragedy also stalked Arizona in those days. In the 
year between July 20, 1869 and July 17# 1870, Apache depre
dations in Pima County alone accounted for the deaths of 
47 men, with one boy carried off into captivity and over 
500 head of livestock killed or captured.^55 a  census for 
Pima County for 1870 disclosed 1544 houses sheltering 1542 
families numbering 5780 inhabitants. There was one church 
organization, two church buildings, one church library, one 
private library, one school with seven female teachers for 
one hundred pupils. The two church buildings were San 
Xavier del Bac and the recently completed and roofed San 
Agustin del Tucson, forerunner of the present cathedral.
The school with the female teachers was the one conceived 
and begun by Salpointe in 1866, finally covered with a roof 
during his sojourn in Europe, and managed by the seven 
Sisters of St. Joseph who had reached Tucson from San Diego 
on Ascension Thursday, May 26, iSyolSS^e prospects for the 
future seemed bright indeed.

154Weekly Arizonian. Ill, No. 2, January 22, 1870.
155lbld.. Ill, No. 28, July 23, 1870.
156Ibid., Ill, No. 20, May 8, 1870.
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Just before Salpointe’s departure for Europe in 
the spring of 1869, the beams cut from trees in the Hua- 
chuca mountains and stored in Camp Wallen arrived in Tucson 
through the courtesy of the merchants Tully and Ochoa. 
Workmen began at once putting a roof over the church. 
Progress on the school, however, was slower. In January of 
I869 the church was almost finished but lack of money to 
pay the workmen obstructed temporarily the placement of a 
roof on the s c h o o l . $0 assist in obtaining funds to 
finish the school, the Catholic ladies of Tucson arranged 
an entertainment on George Washington's birthday, February 
22, 1869.^58 $h.e affair was a success and work to complete 
the school was resumed. During Salpointe's absence, Father 
Jouvenceau succeeded in roofing the school and plastering 
it inside, in preparation for the coming of the Sister.
The school was ready by July, 1869. Writing to Salpointe 
beforehand, Jouvenceau informed him of the near completion 
of the school, whereupon the bishop communicated with

157lbld., II, No. 4, January 24, 1869 reported that 
"the Catholic Church is advancing toward completion but the 
school building languishes for want of funds."

158on February 21, 1869, the Weekly Arizonian, II, 
No. 8 rendered highest credit and support that the "godly 
project of the Catholic ladies of Tucson to raise funds 
for the completion of the college for girls be fully 
realized and entered upon with a liberality that may enable 
us to record their grand soiree tomorrow evening as a great 
success and credit to the populace."
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Mother St. John Facemaz, Superior General of the Sisters of 
St. Joseph of Oarondelet, at St. Louis, asking her for 
Sisters to teach in Tucson.^^9 in his letter Salpointe 
told Mother General that he had neglected to visit her on 
his way to France since he had no reason to hope that his 
school would be finished before his return to Arizona. In 
reply to his request, Mother General promised to have 
available in St. Louis some sisters to accompany the bishop 
back to Arizona on his return from France.^0 When Salpointe 
passed through St. Louis in the fall of 1869 on his return 
to Tucson, the Sisters could not join him since they were 
delayed until their annual profession of vows the following 
March. True to her promise, however, Mother General 
Facemaz did send seven Sisters from St. Louis for the school 
in Arizona on April 20, 1 8 7 0 . They made their way to 
Arizona by railroad to San Francisco where they embarked on 
board ship for San Diego. They rode a wagon from San Diego

159Letter of Salpointe to Mother St. John Facemaz, 
quoted in Sister Edward Mary Zerwekh, C.S.J., "John Baptist 
Salpointe, 1825-94" Mew Mexico Historical Review. XXXVII, 
Mo. 2, (April, 1962), p. 137• Salpointe's letter was dated June 5, 1869.

^^Letter of Mother St. John Facemaz to Salpointe, 
June 24, 1869, quoted in Zerwekh, 137.

■'•^Zerwekh, 138, The seven Sisters were: Sister 
Emerentia Bonnefoy, Superior, Sisters Ambrosia Arnichaud, 
Euphrasia Suchey, Monica Corrigan, Hyacinth Blane, Maxime Croisat, and Martha Peters.
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to Yuma where the Vicar General, Father Jouvenceau, met them 
to welcome them to the vicariate and to accompany them to 
Tucson.

At Yuma Jouvenceau supplied the Sisters with fresh 
horses, a tent, additional provisions, and a boy cook. The 
Sisters were no longer required to ride in a wagon but had 
an ambulance at their disposal. Continuing on their way, 
they followed the Rio Gila eastward and turned south to 
Pichaco Peak, the scene of a recent massacre. There, a 
detachment of United States Cavalry from Fort Lowell in 
Tucson met them to escort them to Tucson. They arrived at 
their destination on the evening of May 26, 1870, the Feast 
of the Ascension. A very joyful and flattering reception 
greeted the Sisters on their entrance into town. On June 
6, 1870, they opened their school for all the children in 
the town as well as the young l a d i e s . a s Salpointe 
observed:

l62ffeekly Arizonian, III, No. 22, June 11, 1870.
An account of the Sisters' entrance into Tucson appeared in 
the Weekly Arizonian. Ill, No. 21, June 4, 1870. In that 
edition of the newspaper the Sisters expressed their grat
itude "to the gentlemen on the route and to Col. Lewis in 
particular, for kind services rendered them." The Sisters 
inserted a card of thanks in the paper which read:

"A Card.
We return out most sincere thanks to the citizens of Tucson 
for the cordial manner in which they have welcomed us, as 
well as for the many acts of generosity conferred on us 
since our arrival. Be assured that those acts are duly 
appreciated and will ever be remembered by the

Sisters of St. JosephTucson, June 2, 1870"
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The day these pious and devoted ladies came to 
Tucson was considered with reason, "by all the friends 
of education and civilization, as the opening of a 
new era for Arizona. Indeed, it has been easy for 
any impartial observer to notice the change for the 
better that has been brought about gradually in the country by their teachings and example.163

The erection of the vicariate, the coming of the 
Sisters, and the replenishment of the clergy by the recruits 
Salpointe brought with him from Prance, assured Catholics 
of, the Territory a steady and competent growth for the 
church. Of the new missionaries who came with Salpointe 
in I869, Anthony Jouvenceau remained at Tucson with his 
cousin, the Vicar General; Peter Bourgade went to Arizona 
City; Michael Echallier took charge of Florence and the 
settlements along the Gila; John Chaucot received as his 
assignment Ehrenberg, with La Paz, Prescott, and Wickenberg 
as missions; Augustin Bernard was stationed at the parish 
in Las Cruces with Augustin Morin as his neighbor in Mesi- 
11a. In 1870 Tularosa became a parish with Peter Lassaigne 
as its first pastor. The dispersion of priests to places, 
some of which had never before had a resident pastor, 
heralded the beginning of a new period for the church in 
Arizona. Progress had been phenomenal since those days in 
1820 when the three priests in Arizona, shortly to be 
reduced to none for many years, stood huddled along the

lG3salpolnte, p. 262
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Santa Cruz valley at Tumacacori, Bac, and Tucson. The 
great development and expansion of the church had not come 
about gradually through the years, but precipitately during 
the past four years, since the advent of Salpointe. To him 
must be attributed the foundation of the modern Catholic 
Church in Arizona.

As men of the caliber of Kino and Garces had laid 
the foundations of the faith among pagan and semi-barbaric 
Indian tribes scattered along the river valleys of Arizona,J
so did Salpointe, having before him the vision of the 
future inspired by the deeds of the past, enlarge and build 
upon the firm foundations placed by his predecessors. He 
came at the end of a long line of faithful missionary 
workers; yet, at the same time, he stood at the beginning 
of a new epoch for the church in Arizona, an epoch that 
would witness the full fruition of the missionary labors 
and aspirations of that host of dedicated souls who 
contributed their share to the spread of Christianity in 
Arizona.
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