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1.

INTRODUCTION

Juan Montalvo, one of the most outstanding
figures in South American political history, as well as one of
the greatest prose writers of the nineteenth century, is pract
ically unknown in the United States, beyond a limited circle
of students of Spanish-American literature.

None of hie works

have been translated into English and, so far as the writer of
this paper has been able to ascertain, no complete edition of
them exists in Spanish.

The latest and most nearly complete

edition is that included in the Biblioteca de Grandes Autores
Americanos, published by Ga mier Hermanos, Paris.

All refer

ences in this paper to Montalvo's works are to this edition,
except in the case of the Mercurial Eolesi^stica £ Un Vejestorio ridfoulo. which is included in the Biblioteca Andris
Bello, published by the Editorial-Amirioa, Madrid, the Geometrfa Moral, in the Coleocidn Cervantes, published by M. Garofa
y Galo Saez, and La Pluma de ffuego de luan Montalvo, in the
collection Esoritores Americanos, published by Sanz-Calleja,
Madrid.
Such examinations as have been made of his
works have dealt chiefly with their literary merits, and have
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paid little attention to.the ideas expressed in them.
The object of this paper is to trace through
Montalvo’s works the development of that anti-clerical attitude
which so largely determined the course of his life.

Since such

an analysis can most easily be made by considering his works
in the order in which they were written and in the light of the
circumstances under which they were produced, that general plan
of procedure has been followed.

The historical sketch and the

account of Montalvo's,life are included merely to supply a
background.

The latter has been made somewhat more extensive

than the original plan of the paper required because no such
summary of the facts of Montalvo's life is easily available
elsewhere.

.

3.

I. Anti-clericalism —

a definition.

The terms "clericalism" and "anti-olerioalism" are comparatively new acquisitions to the English language,
their use by English writers dating from the last half of the
nineteenth century.

The Oxford Dictionary cites as two of the

earliest instances of the appearance in English of the term
"clericalism" an article published in 1864 in the Saturday
Review (470/l)e entitled, "A Living Protest against Clerical
ism", and another, "The. Triumph of Republicanism in the Haute
Saone, a Stronghold of Clericalism", which appeared in the
Daily Hews of February 11, 1874 (3/7)e.

That the term was

comparatively unfamiliar to English readers as late as 1883 may
perhaps be inferred from the following statement taken from the
Fortnightly Review of February of that year (295)*, and also
quoted by the Oxford Dictionary: "The chronic insurrection of
the clergy, their hostility to republican institutions, their
defiance of national supremacy is what is called in France
clericalism."^

.

-

Although the term "clericalism" does not
appear in all dictionaries and encyclopedias, and the same is

*

These numbers are included in the statement of the Oxford

Dictionary s.v. clericalism.
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true of its equivalent in other languages than English, never
theless the ideas underlying it have found expression in many
other terms which have been associated with the concept of
sacerdotal caste and sacerdotal influence since the beginnings
of history.

And opposition to sacerdotal practices and sacer

dotal dominance has likewise found vehement expression in all
literatures.

The Old Testament prophets were "anti-clerical"

almost without exception.

The various elements, however, poli

tical as well as ecclesiastical, which these modern terms em
brace, the variety of moral values which they may legitimately
be made to cover, and the loose way in which they are not in
frequently used in the heat of controversy make a definition
imperative if they are to be accurately applied in any given
case.

"Anti-clericalism", with its widely political and some

times opprobrious connotations, demands a statement as to what
is meant by the "clericalism" to which it is opposed.
From such definitions as have been put forth
2
as authoritative by dictionaries and encyclopedias , the state
ment of an English writer® that "these terms bear a more pre
cise signification on the continent than they do in England"
seems to be upheld and to apply equally well to Anglo-Saxon
America.

And the conclusion which he draws from a careful

analysis of clericalism as it has been manifested in England
is that, while the term may vary somewhat in its significanee
according to race or nationality, in its primary sense it should
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be taken as designating "a spiritual despotism exercised by a
sacerdotal caste".

Words often take their primary significance

from the circumstances or events which give them birth, and, as
the term "anti-clericalism” was born of revolutionary tendencies
directed against that type of clericalism which manifested it
self in Europe as Ultramontanism, the sense in which it is used
in this paper is that of its original significance as designat
ing opposition to the claim of the clergy to the right, by
virtue of their caste, to political dominance over the State
and to spiritual dominance over the individual.
In this connection two points are to be noted.
First, that, while in some extreme cases, the term "anticlericalism" is extended to include opposition to religion as
a whole, or at least to revealed religion, the charges of
heresy or atheism so often hurled against anti-clericals by
their opponents are most frequently unfounded.

And, second,

that anti-clericalism must not be regarded as merely negative.
Whether its immediate object is merely to substitute a mili
tary or a secular for a sacerdotal despotism or whether it
seeks to lay the foundations for a truly democratic social
structure, its motive force is invariably positive and, in its
best expression, definitely constructive.
The present paper is an attempt to show, from
the writings of a man who was at once a profound student, a
brilliant writer, an impassioned patriot, a sincere Christian,
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and a staunch Catholic, something of the nature of the struggle
which he waged consistently against one of the most complete
sacerdotal despotisms of modern times.

In the field of

Spanish-American letters no name is more outstanding than
that of Juan Montalvo, whose fiery pen has been compared to the
sword of Bolivar as one of the prime factors in the establish
ment of Latin-American democracy^#

His bitter invective,

biting sarcasm, fearless denunciation, passionate appeal,
(couched in Castilian
so pure and elevated
that it called forth
>
■
•
the applause of Spain's greatest literary critic, Juan Valera,
and of other critics of renown both Spanish and SpanishAmerioanS), contributed to make him the anti-clerical, par
excellence.

But even more outstanding than these elements in

his work are the lofty ideals, the disinterestedness of motive,
and the clear perception of the needs of his country, by which
he sought to lay the foundations of a democracy which should
enable the Republic of Ecuador to take an honored place among
the enlightened and progressive nations of the world.

Though he

sought no personal glory and his life-long struggle ended in
poverty, obscurity, and exile, the constructive features of
his efforts have since borne fruit in the fulfillment, to a
considerable measure, of his ideals and have brought to him in
death that honor and appreciation which was denied to him in
life6.
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II.

Political and Ecclesiastical Conditions in Ecuador
in the Nineteenth Century.

The independence of Ecuador may he said to
date from the battle of Pichincha, May 24, 1822, although her
political status at first was that of a province pf Greater
Colombia.

It was not until 1830 that the present Republic of

Ecuador was formed, under the leadership of General Flores, a
former lieutenant of Bolfvar.

The beginning of the Republic,

originating as it did in the political dissensions which broke
Bolfvar*s heart, was not an auspicious one and was followed by
a stormy development for the balance of the century.

Although

not all historians agree therein, some authorities claim that
to Ecuador belongs the glory of the first attempt on the part
of the Spanish colonies in America to secure emancipation by
„

force of arms .

But Montalvo*s statement that "Quito, the
A
first to seek independence, was the last to enjoy it" is true
in more than one sense, for, though calling herself a republic,

the exercise of the rights and privileges of self-government
in Ecuador was deferred for many years.
Her political history during the nineteenth
century constitutes an outstanding instance of the failure, so
common among hatin-American peoples, to realize the ideals of
republican government despite a passionate attachment to its
forms.

That this failure was not due to any lack of instru

ments of government is evidenced by the fact that no less than

8.

ten constitutions were promulgated in Ecuador between 1850 and
9
1883,-inclusive . Nor was it entirely due to the excessive
range of presidential powers of which Montalvo and other
Spanish-American writers so frequently complain"1-0, for the
administrations of such presidents as Rocafuerte and Antonio
Flores bear abundant witness to the fact that such powers may
he used for good as well as ill.

In greater measure is it to

be attributed to racial characteristics and cultural conditions
developed by three centuries of subjection to Spanish absolutism
under conditions of comparative isolation from the rest of the
world.

As late as the close of the nineteenth century the

total population of Ecuador is quoted at 1,270,000, consisting
of 100,000 whites, 300,000 mestizos, and 870,000 Indians^".
Writing in 1867, Montalvo points

that in Quito, the Capital
12
of the Republic, not a single newspaper is published , and as
sut

late as 1876 he claims that 80 per cent of the population of
Ecuador can neither read nor write"1"®.

Under these conditions,

his statement that the popular vote, as an instrument of selfgovernment in Ecuador, constitutes only a "cruel joke", is
hardly exaggerated.14

This judgment is amplified by Sweet,

in his consideration of Latin America as a whole, into the
statement that "It may be said with truth that there is no
such thing as public opinion in Latin America.

Elections give

no opportunity for the free expression of the desires of the
people, because they are conducted under the control of the
government and the party in power• hence the only way for one
party to replace another is by revolution.

Revolution under
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such conditions seems to be a necessary form of political aetivitylbutt

A brief outline and characterization of poli
tical changes will show how actively this principle operated in
Ecuador throughout the nineteenth century*6.
Juan Josi Flores, the first President of
Ecuador, 1831-1835, displayed little interest in the welfare of
the country except in so far. as that welfare might be made to
contribute to his own aggrandizement.

He was succeeded by

Vicente Rocafuerte, 1835-1839, an able and highly educated man
of liberal ideals and a good administrator.

His constructive

policies, however, did not prevail, and Flores was again
elected in 1839, and a third time in 1843.

His despotic govern

ment becoming at length intolerable, he was overthrown by a
liberal revolution in 1845 which placed Vicente Roca, a liberal,
in power, 1845-1849.

Then followed a brief period of anarchy

and the short reactionary administration of Novoa, notable
chiefly for the first admission of the Jesuit Order to Ecuador
since its expulsion from all Spanish territories by Carlo® ill
in 1787.

Novoa was overthorwn by a liberal revolution in 1851,

and Jos4 Urbina came into power, first as Dictator and later as
jrisident.

Under Urbina the Jesuits were again expelled and a

liberal regime inaugurated, followed, however, in 1868, by the
militaristic administration of Robles, which resulted in a
governmental schism, Guayaquil deposing Robles in 1859 and
electing Guillermo Franko, who, however, was not recognized by
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Quito.

This schism lasted for two years, until Robles having

fled and Franko having been decisively defeated by Garcia
Moreno in 1860, the latter was elected President in 1861.
Gabriel Garcia Moreno, 1861-1865, was a man of good education,
exceptional ability, and sincere principles, but blinded by
religious fanaticism.

Immediately upon his accession to

office, the Jesuits were recalled, and, despite a fairly lib
eral constitution, he at once succeeded in establishing the
government upon a religious basis.

He was followed in 1865

by Jerdnimo Carridn, at first acceptable to both conservatives
and liberals, but later, as usually happens in such cases, re
jected by both.

He proved to be completely dominated by the

personal influence of Garcfa Moreno, whose policies were thus
carried forward with but little modification.

Due to the with

drawal of support on both sides and under pressure from Garcfa
Moreno, Carridn resigned in 1869 and was succeeded by the
former’s candidate, Espinoza, whose administration, however,
was very brief.

To avert a threatened revolution, he was

pushed aside, and Garofa Moreno assumed provisional control in
1869, declaring emphatically that he would not be a candidate
for election.

Later, however, he was dissuaded from this

position and induced to accept an election, this time for a
term of six years.

Following this election the constitution

was reorganized, subjecting the State completely to the Church
and investing the President with dictatorial powers.

As this

administration was drawing to a close. Garcfa Moreno was
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assassinated, 1875, as a direct result of liberal propaganda.
A reputed liberal, Borrero, was then elected, but his refusal
to make any changes in the constitution as reorganized by Garcfa
Moreno brought about a liberal revolution, and he was over
thrown in the following year, 1876.

Ignacio Veintemllla,

leader of the revolution, was made provisional President, and
in 1878 was regularly elected for a term of four years, at the
end of which time he refused to relinquish his office and pro
claimed himself Dictator.

His administration, a purely mili

tary despotism, however, had become intolerable, and he was
overthrown in 1883.

He was followed by Pldcido Caamano, who

was in turn succeeded, in 1888, by Antonio Flores, whose pro
gressive administration did much to bring order out of chaos,
but who, at the expiration of his term in 1892, refused reelection.

Cordero’s administration, which followed, represent

ed a complete reaction, and he was overthrown by the liberals
in 1895, at which time General Eloy Alfaro was made Dictator
until 1897 when he was elected President.

His administration,

which closed in 1901, was marked by a strong anti-clerical
policy, carried to great length by his successor.
From this cursory glance at Ecuador’s his
tory may be seen something of the part which revolution on the
one hand and despotism on the other have played in her develop
ment as a nation.

And inseparably bound up with both these

factors has been the question of religion.

Montalvo oites a
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Colombian as responsible for the statement that, upon the
division of Greater Colombia, Few Granada became a university,
17
Venezuela a barracks, and Ecuador a convent • And BlancoEombona declares that "For nearly all of the nineteenth cen
tury, with the exception of the last decade, Ecuador has been
the earthly paradise for clergy and devotees, the religious
question being the most serious of her national problems-*-®."
Throughout all of her history and as a part of her Spanish
heritage the terms "conservative" and "liberal" have been for
Ecuador practically synonymous with "clerical" and "anti
clerical" as these terms have alreadyrbeen defined in this
paper.

Clericalism, notwithstanding its far-reaching impli

cations, has, in modern times, rarely been more than a retard
ing or retrograding influence which has operated to hamper
national development and progress.

Its institutional forms

have long been regarded as pertaining to the Middle Ages or to
earlier times.

But, anachronistic as it may seem, it was re

served for an American republic to exhibit in the latter half
of the nineteenth century one of history*s most perfect examples
of clericalism as an active institution.

One of the first

official acts of Gabriel Garofa Moreno, upon his election as
President of Ecuador in 1861, was the drafting of a concordat
by which he sought to place his government under complete papal
supervision.

The proposals embraced in this voluntary submis

sion were, in brief: f1) that the civil power should henceforth
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guarantee the absolute freedom and independence of the Church
in Ecuador; (2) that no religion other than Catholicism should
be tolerated in the Republic; (3) that all papal bulls, briefs,
and orders should be immediately and faithfully executed in the
Republic without recourse to the civil power; (4) that no books
or doctrines condemned by the Church should be admitted to the
schools or universities of the Republic; (5) that the clergy
should at all times be entirely free from subjection to the
civil authority; (6) that the clergy of the Republic should be
subject to a radical reform at the hands of the ecclesiastical
authorities; (7) complete renunciation of the patronato or
19
rights of the State in its relations with the Church • This
proposed concordat was so startling in its implications that
even Pius IX accepted it with some hesitation and only after
the elimination of proposals five and six to which he deemed it
20
impolitic to accede officially • Failing to secure its prompt
endorsement even by the clergy themselves. Garcfa Moreno pro
claimed it as effective upon his own responsibility as Presi
dent and proceeded to put it into action by the reception of a
papal nuncio with full power to represent the Pope, by unlimit
ed encouragement of the religious orders and the placing in
their hands and in those of the Archbishop of the entire edu
cational system of the Republic, by the creation of new bishop
rics, and by the condemnation to exile or death of all who ventured to protest

21
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During the administration of Carridn which
followed, 1865-1868, and the brief period of Espinoza, 18681869, although the enforcement of these measures was somewhat
modified, the concordat was allowed to stand and political
conditions remained practically unchanged.

Upon the second

election of Garcia Moreno, however, in 1869, the constitution,
the provisions of which had heretofore been quietly ignored,
was thoroughly reorganized and brought into conformity with
the terms of the concordat.

Catholicism, which had long been
J
the recognized religion of the Republic, was now made not only
exclusive but compulsory, and the Republic itself was offici
ally dedicated to the eultus of the Sacred Heart^.

The

organization of Garcia Moreno's policies was now complete, and
these policies represented for Ecuador not theory but fact.
The Republic had become a theocracy in action, and as such it
continued with but slight modification through the administra
tion of his successor.
With the revolution under Teintemilla in
1876, the Republic swung to the other extreme of a military
despotism marked by persecution of the clergy.

But the influ

ence of Garcfa Moreno and the organization of clerical rule
had been too strong to be readily wiped out, and, with the
overthrow of Teintemilla in 1883, though the anachronism of a
nineteenth century theocracy could not be restored, clerical
influence came once more strongly into its own and continued.
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though with steadily diminishing power, to shape the destinies
of Ecuador until the close of the century.
The extent to which Garofa Moreno was able to
dominate his country long after his death through the ideas and
system which he established may be gathered from the statements
of a student of political and social conditions from the United
States who visited Ecuador in 1888 and who thus describes the
situation as he saw it:

"One fourth of all the property in

Ecuador belongs to the bishop.

There is a Catholic church for

every one hundred and fifty inhabitants.

Of the population of

the country ten per cent are priests, monks or nuns; and two
hundred and seventy-two of the three hundred and sixty-five days
ofuthe year are feast or fast days.

The priests control the

government in all its branches, dictate its laws and govern
their enforcement, and rule as absolutely as if the Pope were
its King23".

Whether the figures given by this writer are

correct or not, the picture which he draws of the ecclesiastioopolitical situation in Ecuador at that time is not exaggerated
when compared with that presented by Montalvo in his Mercurial
edlesidstica. published the same year24.
So tremendous and far-reaching a power develop
ed by one man demands a brief consideration of the man himself.
In his scholarly study of South American institutions and ideals,
Bunge says of him: "Over no historical personage have there been
held more contradictory opinions than over Gabriel Garcia Moreno,

16.
gC
the famous president of Ecuador

And, however sweeping the

judgment by which his government may be condemned, justice de*
mands the recognition of the fact that he has been as highly
praised as he has been bitterly denounced. Even Montalvo, his
bitter and life-long enemy, admits his greatness as a tyrant
though he rejoices in his assassination*^.
Such unprejudiced studies as have been made
of Garcfa Moreno reveal not only a man of courage and ability
but a scholar, a thinker,, and a man passionately devoted to an
gm
ideal. Bunge calls him "a mystic, but a mystic in action" ,
and that statement throws light on much in his career which
would otherwise be incomprehensible.

He has been compared to

Philip II of Spain, and in some respects the comparison is not
inapt.

like Philip II, Garcfa Moreno felt that he had a mission

to fulfill, a mission to which he was especially called and the
fulfillment of which justified any necessary means.

A conserva

tive by nature and antecedents, equipped with a legal training
and a legal mind, and a devout believer in the power of religion
as symbolized by the Roman Catholic Church, he could see no sal
vation for his country in its semi-barbarous condition except
through the imposition of a force strong enough to compel such
a measure of discipline and order as might afford a basis for
development where the attempted exercise of self-government
could yield only anarchy.

The fear of God was for him the

basic concept of religion and submission through fear the neces
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sary means of salvation for nations as for individuals.

The

stern disciplinary system of the Roman Catholic Church was a
force which his fellow-countrymen could in some measure under
stand and which they already feared, and it represented to his
mind the one means by which they could be brought not only to
political harmony in this world but to eternal salvation in the
next.
alone.

Garcia Moreno should not be judged by his fanaticism
Beneath that fanaticism lay a sincerity of belief which

distinguished him sharply from many leaders who have made use of
the same forms of religious control merely to further or to;up
hold their own power.
This sincerity of belief and motive is
evidenced not only by his personal life, regulated in its most
trivial details by a scrupulous observance of all the require
ments of the religion to which he adhered, but also by the
things which his government actually accomplished.

Vicious as

his system was in its ultimate effects, it nevertheless worked
out to some extent as he had foreseen.

Political order was ree uu

stored for the time being, the finances of the Republic were
put in order and various public works were undertaken as the
public resources permitted.

Among such undertakings new roads

were opened, the railroad made its first appearance in Ecuador,
and attempts were made to install a telegraph system.

The

concordat had called for a reform of the clergy, and, as long
as Garcia Moreno remained in power, this demand was carried out
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and radical reforms were effected, both among the secular clergy
and in the religious houses.

The army received more discipline

than it had probably ever known before, by which its effective
ness was materially increased.

Although the educational system

was placed entirely under ecclesiastical control, it was at the
same time widely extended and i£ many ways improved, schools for
girls being established in many places for the first time. Chari
table institutions were established in great numbers, and new
missionary efforts were initiated to care for native sections of
the country unreached before

28
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Against these accomplishments, however, good
as they were, are to be charged the greater losses which the
system of Garcia Moreno involved.

Freedom of election, freedom

of the press and of speech, freedom of assembly, and freedom of
teaching were completely abolished, all opposition to the govern
ment Lwas stifled by the exile or death of those who dared to pro
test, and the isolation of Ecuador from the rest of the world
was made as complete as in colonial times by the prohibition of
v.

the importation of books, newspapers, or publications of any
kind except under the
ship.

strict control of ecclesiastical censor

In short, all those basic liberties upon which are founded

the democratic ideals of individual and national development
were destroyed, and, however benefioAntvthe intentions of Garcia
Moreno or logical his policy, his government constituted only a
system of slavery so complete and so inevitably degrading that
it called forth, in Juan Montalvo, a champion of liberty and
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democracy whose courage and sincerity of motive were fully com
parable to those of his opponent, and whose efforts and brilliant
intellect were unreservedly devoted to the salvation of his
country.

20

III.

Sketch of the Life of Juan Montalvo: 1832-1889.

The first difficulty which confronts the
student of Montalvo, despite the fairly complete collection of
his works which now exists, is the scarcity of information
available concerning the man himself.

There are few men of

the literary prominence of Juan Montalvo whose personal lives
have been so inadequately recorded.

Blanco-Pombona, writing

in 1912, declares: "The intimate details of Montalvo’s life
are almost unknown.

As a result of extravagant gratitude and

admiration, a mass of legendary ideas has sprung up which tends
to impossibilitate rather than to enhance a true appreciation of
one of Latin America’s greatest writers, just as a luxurious but
tangled growth of tropical vines might cover and conceal the
statue erected to his memory.

V/hat his admirers owe to the

world is a worthy biography of Montalvo and a critical edition
of his works

.”

Such an edition of his works has since been
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partially made u, and practically all of his writings are now
available in one collection or another.

But the biography, as

a complete and enduring work, still remains to be written3*1".
Por the most part, aside from such outstanding facts as are
matters of public record, the intimate details of Montalvo’s
life and the sidelights which help to reconstruct his personal
ity, his characteristics, and his philosophy have to be drawn
from a close study of his works.

And this task is made the
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more difficult by the consistency with which he shunned personal
publicity and the reticence with which he spoke of himself or of
his affairs when, and only when, the attacks of critics made a
personal defence imperative.

He refused to he included in conrxp

temporary collections of biographies

, and the only portrait

of him which exists was made from memory and the recorded de
tails of his appearance3^.
Montalvo's birth lacked but little of coin
ciding in date with that of the Republic and occurred in a
center of political activity and importance.

He was born in

Ambato, Province of Tungurahua, April 13, 1832.

Detailed in

formation as to the members of his family is very slight and
such accounts as are available are not infrequently conflict
ing.

That the family was of And&lucian origin and could claim

relationship to;the wealthy and titled Montalvos of Cuba and of
Spain appears from Montalvo's statements in a letter written
from Paris in 1887, although in the same letter he disclaims
any interest in geneology or any envy of wealth or titles34.
His father, Don Marcos Montalvo, is described as a man of
intelligence and energy, somewhat stern and reserved in bear
ing, conscientious in the fulfillment of his obligations, and
commanding the respect of his fellow-citizens.

That his fin

ancial position was one of moderate but comfortable means is
to be inferred from his ownership of a small country home in
addition to the family property in Ambato.

Apparently he
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took little active part in politics^®,

Montalvo himself de

scribes his mother. Dona Josefa Fiallos de Montalvo, as a
woman of beauty and of noble virtues, characterized by a de
vout though not fanatic religious faith.

A childhood incident,

which Montalvo relates in later years, describes the atmosphere
of his early home life.

The appearance of a comet in the

heavens had caused consternation among the ignorant people of
Ecuador, and the local priest had not failed to take advantage
of their terror.

When, at dusk, the strange phenomenon began

to be visible in the west, he says, we all ran to take refuge
in our mother’s arms, at the cry of: The monster!

My father,

a fearless man, tried to quiet us, saying, "There is nothing
to fear, it is only a comet."

He went on tO: his room, and my

mother said simply,""Let us pray."

There is no monster that

can prevail against the Blessed Virgin; the. comet committed
none of the atrocities which we were all fearing and expecting.
If it had any evil intentions, our Protector, St. Joseph, and
our Lady of Mercy prevented their fulfillment, despite the
priest who was daily preaching that there was not going to be
left one stone upon another, that the sun would not appear
again, and that we were going to be buried in cold, eternal
night.

When the dawn broke, however, our eyes drank in its

white rays as they filtered through the cracks of the door
ways, and my mother said once more, "Children, let us pray,
let us give thanks to God."

We knelt upon the floor, and.
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greeting the dawn as ardtio peoples welcome the light when it
returns after a six months' night, we all gave thanks to God
#%g
for another day.

And there are those who call me a heretic!
From the data available,it is impossible to

determine the size of the family.

Francisco, a much older bro

ther and a man of scholarly as well as political distinction,
is its beat known member, after Juan, and the one most frequent
ly mentioned by the latter.

It is interesting to note that

Francisco Montalvo at one time occupied the chair of literature
in the Golegio de San Fernando in Quito and counted among his
pupils Gabriel Garofa Moreno, the object of his younger brother's
bitterest enmity in later years37.

Another brother, Carlos, is

twice mentioned by Montalvo with partioular affection, the
circumstances of his death affording a strong impetus to the
development of the latter's personal anti-clerical feeling38.
Montalvo was, in great measure, self-educated.
Following his primary education in the local school at Ambato,
where a liberal use of the rod constituted the chief pedagogical
principle, he entered the Colegio de San Fernando at Quito.
Here his study of the classics, of history, of philosophy, and
of political science, later continued
tral, determined his vocation.

at the Universidad Cen

The more advanced courses in

these subjects, however, were characterized by a lack of peda
gogic efficiency in presentation and an aridness of material
which prompted him, after a brief study of law in its relation
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to the principles of government,tto abandon the University and
to devote the next six or seven years to intensive reading and
study, by himself, in the solitude of the beautiful Andine
country

•

That this time was profitably spent is evidenced by

the wide range of his studies.

Greek, Latin, English, French,

and Italian were all acquired with a thoroughness which enabled,
him to read both ancient and contemporary authors in the origi
nal and thus to lay the foundation for that wealth of knowledge
which, stored in his phenomenal memory, later aroused the ad
miration of the literary world and contributed a rare charm
even to his most bitter polemical writing40.
With the beginning of the revolutionary move
ment of 1851, which overthrew the reactionary government of
Uovoa, the younger generation in Quito, organized as a politicoliterary group, established a newspaper, known as El Iris, as
a means of spreading their liberal ideas.

And it was in this

publication that Montalvo's first literary efforts appeared4'*".
There is no record of their preservation, but, from the circum
stances of the time and the later development of the writer,
their nature may perhaps be inferred.
Probably somewhere about this period occurred
Montalvo's marriage.

The available published accounts of this,

as of many other details of his personal life, are vague and
contradictory.

They consist of but brief mentions of an early

marriage of which was born at least one child, a daughter, who,
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according to one account, was apparently still living in 1912.
42
The same account also mentions a son who died . The duration
of Montalvo's domestic life, however, is not indicated, other
than by mention of its brevity, nor is any definite reason
assigned for its break-up. Blanoo-Fombona states that Montalvo
43
was divorced , but, in view of the latter's strongly expressed
views as to the sacramental character of marriage and its in
dissolubility, a divorce could not have been of his seeking.
"In this respect", he declares, "I am a champion of the Ultramontanes."^4

In his published works there is no reference

whatsoever to this chapter in his life, unless as such may be
interpreted a note of yearning which is clearly distinguishable
in his many references to the subject of domestic happiness^.
Although there is no available record of any
literary or political activity on Montalvo's part up to this
time, other than that of his contributions to El Iris already
mentioned, nevertheless, that his abilities had attracted
attention is evidenced by his appointment in 1858 as an
attach^ of the legation of Ecuador in Paris^®.

Thus was real

ized one of his keenest ambitions, the desire for European
travel and study.

And thus began the most intensive period

of his intellectual life.

A new world was opened before him,

and, as though his education were but just beginning, eager
to lose no opportunity, he plunged feverishly into the pursuit
of knowledge and culture by every avenue which Paris offerred47.
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Spain and Italy also beckoned to him, and in the shadow of
Roman ruins were formulated or clarified in his mind the
principles of government upon which some of his most power
ful appeals for justice were later based.

The impressions

which he received at this time were never effaced and find
constant expression in his literary work of later years, as
well as in the articles which at this time he contributed to
El Demdorata. a weekly newspaper in Quito48.

Hone of the lat

ter are preserved, as such, among his published works, but some
of them were probably recast in later writings.

Complete as

was the satisfaction of the two years thus spent, it was never
theless marred by a homesickness which often prompted him to
seek out the most secluded portions of the Luxembourg in his
desire to escape from the bustle and confusion of Parisian
life, and which may have contributed somewhat to the serious
illness which, apart from governmental conditions in Ecuador,
made necessary his return in 1860.
This illness at first prevented his taking
any active interest in the political discords which then pre
vailed in Ecuador.

Roused, however, by the prospect of a

strongly conservative government under Garcia Moreno, Montalvo
addressed to him his famous letter of September 26, 1860,
urging gravely needed reforms and containing the statement,
arrogant as it must have sounded at the time: "If ever I take
part in our political affairs, you or any other whose politl-
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oal conduct shall be hostile to the rights and liberties of
the people will find in me an enemy and no mean o n e ^ . ”

The

fulfillment of this vow constitutes, in great part, Montalvo’s
history.
The beginning of his active polemical ca
reer is marked by the appearance, in 1866, of the first number
of El Cosmopolite, a politico-literary journal, dedicated to
the enlightenment of the people of Ecuador.

Its articles were

written exclusively by Montalvo, whose political position was
one of aloofness from both conservatives and liberals, as par
ties!’?)

While its criticism of existing evils, social as well

as political, was keen and fearless, its policy was invariably
constructive, and its literary merits won for it a continental
popularity and the admiration even of those who most bitterly
opposed it.

Its circulation, however, was greatly hampered by

frequent unofficial sequestrations on the part of government
officials, a form of persecution of which Montalvo bitterly
complains^.

Constant and consistent in its opposition to

the policies of Garcia Moreno, as these were maintained by
his successor, Carridn, it was immediately suppressed upon the
former's re-election in 1869, and its writer exiled.

During

the three years of its publication, Montalvo was subjected to
a more or less continuous espionage, of which, however, he
made light, as he had nothing to conceal

•

More serious

were the attempts upon his life, two of which he mentions.
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but neither of which caused him to alter in the slightest de
gree his regular routine^3 .

Naturally reserved, he cultivated

but few friendships, discouraging intimacies and refusing to
participate in any gossip34.

His private life was simple and

open for anyone to see, and, as his admirers publicly testified,
was lived entirely in accordance with the principles which he
professed33.

His arrest was accomplished in a manner character

istic of Garcia Moreno's methods3^.
Accounts of Montalvo's first exile are almost
hopelessly conflicting, the only point of agreement being that
a part of it was spent in the little village of Ipiales in Colom
bia.

Montalvo's own brief reference, in which he compares this

exile to that of St. John Chrisostom, in that it was passed in
a desert, without society, without amusements, and especially
without books3^, gives the impression that the entire period
was spent in Ipiales.

And the accounts of his poverty and

sufferings during this exile, when, as on some days, his only
nourishment consisted of a cup of coffee38, tend to confirm
that impression.

This exile lasted seven years, from 1869 to

1876. . Hod6 states that these seven years were passed in Ipiales,
with but brief intervals in larger places, as, for instance,
when he published La Diotadura perpetua in Panama in 18743^.
Other accounts, however, state distinctly that a part of this
time was spent in Europe, embracing travels in Italy, France,
and Spain60.

These latter statements seem to be borne out by
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a collection of literary fragments, including a brief "Diario
fntimo", published for the first time in la Pluma de ffuego de
61
Juan Montalvo , and including, under the date of July 15, 1870,
a vivid description of the popular excitement in Paris, witness
ed by the writer, at the outbreak of the Franco-Prussian war6^.
Such a description, however, might have been purely imaginary,
as is the equally vivid account of the celebration of the
Papal Jubilee in St. Peter’s, Rome, written in 1888 and from
the standpoint of an eye-witness, but which, as Montalvo con
fesses at the close, was written in Paris and from imagination^.
The most convincing testimony of all is that of Montalvo him
self who, writing in 1886 or 1887, speaks of his three European
trips and of his eight years of European life64.

The logical

conclusion, then, seems to be that the first year or two of
this exile were spent in Europe and the rest in Ipiales, al
though the sharp contrast between the luxury of European travel
and the privations of his life in the little Colombian village
is hard to reconcile with the scrupulous care with whic|a Mon
talvo managed his affairs and his constant refusal to receive
financial aid even from his most devoted friends.
These years of exile are noteworthy, however,
as the period in which Montalvo’s two greatest literary works
were produced, the Siete Tratados, published ten years later,
and the Capftulos que se le olvidaron a Cervantes, published
after his death.
marvellous memory.

Both of these works stand as monuments to his
They were written chiefly because, in the
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desert of his exile, he had no hooks, and, in his Siete Tratados, he poured out all that hooks and literature, classic and
modern, had meant to him in other years.

An assiduous scholar

of Cervantes, he knew the Quijote almost by heart.

As Zaldum-

bide remarks, "he carried it, not with him, hut within him,
into exile^."

And he continued the original narrative to al

most twice its length, preserving Cervantes' language and style,
in what is declared by some critics to he the most perfect imi
tation of the Quijote that has ever been attempted.
Montalvo's exile did not include the exile of
his influence.

El Cosmopolite had met with far more than mere

literary approval.

His appeals for the overthrow of tyranny

and the establishment of liberty and enlightenment had been made
almost exclusively to the spirit of the younger generation, and
had met with an ever-increasing acceptance.

And, when Garcia

Moreno's second administration was drawing to a close and the
country faced the alternative of a third election or revolution,
it was the younger generation which took matters into its own
hands and definitely settled that alternative by assassination.
Among those directly responsible for Garcfa Moreno's death were
four University students, ardent disciples of Juan Montalvo66.
When news of this action reached the latter in his exile, he
is credited with the exultant exclamation: "It was my pen that
67
slew him ."
The election of Borrero, which immediately
followed, put an end to Montalvo's exile, and he returned to
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Ecuador after seven years* absence, filled with hope for the
future of his country.

This hope, however, was short-lived.

As Montalvo's influence had survived his exile, so Garcia
Morenots influence survived thexlatter's death.

And Borrero*s

refusal to alter the character of the government, in spite of
his power and the expectations of his party, placed Montalvo
again in the position of a prophet denouncing the evils of his
country and calling for reform.

El Cosmopolita was replaced by

El Regenerador, more definitely polemical as a publication and
more direct ih its attacks, though marked by the same expres
sion of high moral principles and the same beauty and perfec
tion of literary form.

It was beset by even greater difficul

ties than its predecessor.

The stern repression of all publi

cations during the administrations of Garcia Moreno had all but
destroyed in Ecuador the material facilities for printing, and
Montalvo vividly describes the mechanical difficulties under
which he labored, with a tiny press and a handful of type®®.
His opponents resorted, first, to personal annoyance and per
secution and, later, to flattering offers of legations and
69
government positions , but Montalvo refused to be deterred by
the one or purchased by the other.

His demands for reform

were insistent, irrespective of political parties.

In his

attacks upon the corruptions of the liberals, he almost re
gretted the death of Garcia Moreno.

The result was a second

decree of exile, issued as one of the first official acts of
Veintemilla, whose military dictatorship succeeded the brief
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administration of Borrero in 1876.
Such accounts as are available of this second
exile disagree as to Montalvo’s immediate destination.

Some

claim that he returned to Ipiales, others that he took refuge
70
in Panama . But whether in Panama or in Colombia, he did not
oease his literary struggles for the liberty of his country un
til he had hurled against the government of Veiniemilla his
Catilinarias.

These constitute a series of papers more vehement

than any of his former writings, although they sound an increas
ing note of discouragement, as though he was tiring of the appa
rent hopelessness of his task7'*'.

Las Cat ilinarias once publish

ed, Montalvo felt that he could do no further good by remaining
in America, and, his thoughts turning again to France and the
long cherished desire to publish his Siete Tratados. which he
felt to be his masterpiece, he returned to Paris in 1882.

Here

the Siete Tratados was published in 1883 and Montalvo’s literary
reputation was firmly established among European critics.

Later

followed a visit to Madrid, where, though enthusiastically re
ceived by a few leading literary critics, he soon found that his
ideas were too liberal to meet with much sympathy in Spain, de
spite the universal recognition of his ability72.

The coolness

manifested toward him by the Royal Academy precluded any effort
to seek a membership for Montalvo in that august body.

In a

letter to his friend Julio Caloafio, written from Paris in 1887,
he proclaims his refusal to solicit such membership and declares
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"My academy is the opinion of men like you
This attitude of coolness shown him in Spain
was, however, but a faint reflection of the reception accorded
the Siete Tratados by the ecclesiastical authorities of Ecuador.
The Archbishop of Quito,,in a Pastoral Letter, officially de74
nounced it as "a nest of vipers.; in a basket of flowers" , The
hostility and intolerance with which he was personally condemn
ed in this Pastoral Letter prompted Montalvo's answer, upon his
return to France, in his Mercurial Eolesiistioa. which was the
last of his controversial writings.
The last years of Montalvo's life were passed
in poverty, obscurity, and loneliness#

Time and adversity had

apparently intensified the reserve which characterized his
early years, and, in Paris, notwithstanding his literary reputa
tion, he had few personal friends.

His pride would not allow

him to accept financial aid from them, and he steadily refused
to commercialize his literary ability by any form of hackwriting to meet even the most pressing needs, although his pen
was always at the service of any cause which appealed to hie
sense of honor or right.

In the winter of 1888-9 he was attack

ed by a pleurisy which developed alarming symptoms and necessi
tated his removal to a hospital and the performance of a serious
operation.

Even here his habitual stoicism was manifested by

his refusal of an anaesthetic on the ground that he had never
at any time lost the consciousness of his actions, and he under
went a most painful operation of an hour's duration without a
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complaint75.

Every effort to save his life, however, was hope

less, and, realizing that the end was near, he insisted on being
taken back to his own house where he died two days later, Janu
ary 17, 1889.
Notwithstanding the charges of heresy and irreligion which his opponents hurled against him, Montalvo’s
faith in God and in Divine protection was childlike and impli
cit.

And, in the manner of his death, there was fulfilled a

prediction which he had made years before, when, following the
frustration of an attempt upon his life by poison, he exclaimed:
”1 was not born for happiness, but neither was I born for the
misfortune of a wretched death.

God will grant me the kind of

death I ask of Him: the death of a Christian philosopher, with
out doubt or fear on the one hand, without forwardness or vanity
on the other; ... death by illness, not by violence; with strength
to bear its sufferings, and with serenity before the life which
leaves me and the tomb which opens before me; a death without
remorse, because my life is free from crime and guilt, and with
out shame, because without dishonor75."
The one word which best describes Juan Mon
talvo is Quixotic.

His nobility of character, his idealism, his

chivalry and high sense of honor, his deep reverence for beauty
in all its forms, his fearlessness and constancy of purpose, his
hatred of oppression and his ready championship of the oppressed,
his total lack of personal ambition, and his spirit of complete
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self-sacrifice, combined to make him a true knight-errant of
his time and one whose soul was fired with the divine frenzy
of Don Ouijote de la iiancha.

An ex-president of Colombia,

Santiago P^rez, in a newspaper comment on Las Catilinarias,
asked: "Why should a pen like that of Juan Montalvo concern
itself with oatilinarias against Catilinas who, all together,
are not worth one of its strokes?"

And Montalvo’s answer was:

"Because I should have been born elsewhere..."

If I had been

free to choose my birthplace, he implies, it would have been in
true savagery, and "there I should not have written oatilinarias;
I should have gone to war, my breast bare, my head high, bran
dishing my spear, and, face to face, I should have closed with
an enemy, stronger perhaps, though no more sincere or honorable
than I.

But here, or rather there, in that land of absurd

political illusions, what can I do but attack those ridiculous
figures, pierce them with my lance and put tfrem to flight, even
though they be no more than sheep and Benedictine monks, at
least to kill time and ennui?

He who has never undertaken an

adventure of Don Quijote does not know what the world is like77."

36.

IV.

His Published Works in the Order of their Appearance, ^
their Nature, and the Development which they show of
Anti-clerical Feeling and Expression.

Rodd states that Montalvo’s contributions to
El Iris, a liberal publication which appeared in Quito about
1851, constituted his first published work

•

These were youth

ful compositions, expressive of the revolutionary enthusiasm of
the period and of the opposition of the younger generation to
the reactionary policies of President Novoa and the threatened
dominance of clerical influence in the government, due to the
recent readmission into Ecuador of the Jesuit Order.

Though

not included, in their original form at least, in such collec
tions of Montalvo’s works as have been made, if they are pre
served at all, the inference as to their nature from the cir
cumstances under which they were produced would indicate at
least the probability that these first literary efforts contain
ed some expression of the anti-clericalism which constituted so
outstanding a feature of his later work, although there is no
evidence available with which to substantiate a definite
assertion.
Next, in point of time, come the articles
written during Montalvo's first visit to Paris, 1859-1860, and
which appeared from time to time in El Demdcrata, a weekly news
paper of Quito.

As in the case of the earlier contributions to
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El Iris, information as to the number of these articles and
their original form is lacking.

According to Redo, however,

they consisted of impressionistic sketches relative to travel,
art, and nature, in which the writer's peculiar literary charm
79
was already manifest . The logical inference, which again is
all that can be made, is that they had little, if any, political .
significance.
El Cosmopollta. a publication which Montalvo
established in 1866 and which continued until 1869, may be re
garded as the starting-point of his active career both as a
writer and as a controversialist, since it brought him prominent
ly into public view for the first time.

Its articles were ex

clusively his own and its purpose and plan were definitely con
structive.
its aim
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Public enlightenment, not political propaganda, was

•

’

The scope of its interests, as its name implies,
81
was world-wide , embracing not only matters of local and immedi
ate significance to Ecuador, but ideas and influences which
affected civilization in general, whether American or European.
Government, religion, customs, art, science, literature, educa
tion, all that concerns the welfare, moral and spiritual as well
as material, of human society, was included in this effort to
combat the tyrannical and obscurantist influences by which the
people of Ecuador were being plunged into ignorance and barbar
ism.

Its criticisms of existing evils were designed to be, as

far as possible, impersonal.

"It is not our plan", declares
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O g

Montalvo, nto do uncalled-for harm to anyone

,n

Suoh was the general character of El Oosmopolita.

But, since the government established by Garcia Moreno

was essentially a theocracy in which the Church was all-supreme,
much of Montalvo’s criticism was necessarily directed against
the clergy as a class and against existing clerical ideas and
practices.

This brought upon him violent charges of heresy and

of irreligion, and, despite the expression of a deep religious
faith in which,his articles abound and the repeated assertion
of his confidence in the divine authority of the Church and of
83
its ministers , his reputation as an enemy of both Church and
religion was firmly established by his opponents, and his ideas,
regardless of their merit, were condemned as "anti-clerical”.
Anti-olericalism, as indicating opposition to
the political dominance of the clergy as a class, was an in
evitable part of Montalvo’s attitude in his efforts for the ad
vancement of his country.

But, in El Cosmopolita. it finds

expression chiefly in calm reasoning, rather than in denuncia
tion or invective, and is marked by less bitterness of personal
feeling than appears in some of his later writings.

Existing

conditions are brought into sharp contrast with high ideals.
True religion, real sAlhthodd, Christian virtues, and the teach
ings of Christ are the standards by which the narrowness, bigotry
and fanaticism of his time are judged.

In an open letter to

certain of his critics he points to the concept of God as pre
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seated by Job and the Psalmist: "higher than the heavens, deeper
than hell, more extensive than the earth, broader than the sea".
"And as is God", he declares, "so is His religion: high, profound,
extensive, vast.

Will you rob it of its height and depth, its

length and breadth, and shut it up within narrow limits?

You

cannot measure God and form Him according to your own passions
and the petty dimensions of your vile nature

.?

Similarly,

there have been saints in all epochs of man’s history, and models
and examples of true sanctity.are not to be limited to the cal
endar of the ecclesiastical year®'0.

Christianity consists of

the knowledge and practice of virtues, not merely in voluntary
mortifications and self-humiliations.

These may have their

spiritual value if practiced in sincerity, but, joined to a
violation of God's commandments, what are they but sin?

There

is no true religion in one who perverts truth and works harm to
his fellow-men.

In reply to the accusation that he seeks to

build up some new system on the ruins of Christian society, he
declares: "What I would seek earnestly would be to establish a
clean and pure Christianity upon the ruins of iniquity, hypoc
risy, and fanatic ism.•.even though martyrdom were my only pros
pect8'6."
Much of his anti-clericalism at this period
takes the form of appeal, rather than of attack.

He appeals to

the clergy, LD the educated classes, and even to Garcfa Moreno,
on behalf of true Christianity and true democracy.

He urges
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upon the clergy a consideration of the relationship of Church and
State.

He points out that, though the Church is sacred and in

fallible, the men of whom it is composed, may err and sin, and he
cites numerous instances of the abuse of papal power in building
up and in maintaining the temporal jurisdiction of the Church.
Uothing in the teaching or in the action of the apostles, he
points out, indicates any claim to temporal power, nor did any
of the early Fathers of the Church preach such a doctrine.

"My

kingdom is not of this world", was the statement of Jesus Christ,
and the Church *s departure from that position has been the source
of untold evil to humanity and the cause of that antagonism be
tween Church and State which is so detrimental to the development
of political institutions and the advancement of civilization.
Taking the argument of his opponents, that the relationship of
Church and State is to be compared to that of soul and body, in
which the spiritual takes precedence of the physical, he applies
it to show that neither can be regarded as independent of the
other, that each must be freely operative in its own sphere, sub
mitting to the other only in that which pertains to the other's
jurisdiction, if life, which is dependent upon the proper exercise
of both physical and moral functions, is to be maintained.

The

Church, because of its divine origin and purpose, is supreme in
matters of faith, but to the State alone pertains the right of
disciplinary intervention in matters which involve the order and
tranquility of the body politic.

Consequently the priest, in
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his spiritual capacity, is accountable to God alone, but, as a
member of civil society, he is as completely subject to the
tribunals of that society as any other citizen.

He cites the

law of patronato, a law inherited by all Spanish-American
governments from the kings of Spain, as an illustration of the
right, recognized by the Holy See, of the civil power in its
relations with the Church, and he points out that the operation
of this law has been more in the Church’s benefit than against
its rights.

In this whole argument, Montalvo strikes directly

at the concordat by which Garcia Moreno was seeking to subject
the Republic of Ecuador wholly to the jurisdiction of the Papacy.
And, in the event of the complete realization of the provisions
of that concordat, he forecasts, through the destruction of
education and of all personal and property rights, a state of
social degradation which can end only in barbarism or in revolu
tion.

The subsequent history of Ecuador shows the accuracy of

that prediction.

If there is to be a concordat with the Holy

See, he pleads, let it be one which will guarantee equality of
rights to both Church and State.
appeal to the clergy.

Such is the substance of his

He closes it with renewed assertions of

his faith in the ultimate triumph of Christianity in the hearts
and lives of men and with the declaration that he is the enemy
only of superstition, fanaticism, and the abuse of clerical
power 8^.
He appeals to the educated classes, as to those

42.

least likely to be affected by the popular misunderstanding and
misinterpretation of his ideas and purpose.

They should realize,

he declares, that he is not attacking Christianity or the Catho
lic Faith.
Ecuador?

What could anyone hope to gain by such an attack in
In what part of the world is the Catholic Faith more

deeply rooted?

Stop trying to make me a heretic in spite of my

self, he urges, and consider honestly the real issue.

In Ecua

dor there is no question of differing schools of religious
thought, but there are many schools of religious practice,

lo

natural act, good or bad, is exempt from religious significance
and ceremony.

To pass a closed church involves as many cere

monial acts as the entrance of a Chinese into the presence of
his emperor; to sneeze or yawn requires the proper use of
prayers and crosses; a cough involves the offering of a candle
to some saint; a humming in the ears signifies the lament of
souls for whom prayers are needed; the barking of a dog at
night signifies impending death and requires religious recogni
tion.

And in the fine distinctions of an infinite range of

ceremonial procedure involving the most trivial details of life,
the Catholics of Ecuador are divided into innumerable schools.
The issue is not one of doctrine but of practice.

The name of

God or of some saint is invoked to assure success in the com
mission of some evil deed.
in any act of crime.

The sign of the cross is involved

Is that Christianity?

Religious prac

tices are helpful and necessary, but, in Heaven’s name, dis
tinguish between Christianity and superstition, draw a line
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no
between virtue and hypocriojr •
He appeals to Garofa Moreno, as to a man of
talent, ability, and education, for a reason for the program
of oppression officially initiated..

This appeal embodies a

passionate protest against a policy which would destroy the
sacred temple of the Republic, on whose altars rest law,
justice, and liberty, only to erect a scaffold on its ruins.
A government based on arrests, torture, and executions, he
points out, can only rouse the pity or the ridicule of the
nations who are watching us.

Would it be a sin, he asks, to

pray for an earthquake to bury us in our shame?

The symbol

of the creative and sustaining power of the universe, he de
clares, is the Trinity of Father, Son, and Holy Spirit, but
you have substituted for it a monstrous trinity of the Holy
See, the Index, and the scaffold.

Why?

It cannot be to save

religion, for here, where there is no schism, no heresy, re
ligion meets with no opposition and Catholicism with no ri
valry.

If it is merely because the death of your opponents

is convenient to your plans, and if i am to die because I
speak the truth, then I am ready.
Are we not all your brothers?
us?

But am I not your brother?

Then why do you wish to kill

After so many years of absolute power, with so many

means at your disposal for gaining popularity, with so many
opportunities for doing good to your fellow-men, have you
nothing to offer but the s c a f f o l d ?
Throughout this period, Montalvo’s anti-
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clericalism is more judicial than militant.

But his clear

sighted analysis of the ecclesiastical despotism which Garcfa
Moreno was seeking to establish, his ruthless exposure of the
fallacies upon which it was based, and his fearless demands
for justice and liberty were more than the latter could toler
ate, and, when re-election in 1869 placed Garofa Moreno once
more firmly in power, the arrest and exile of Montalvo fol
lowed inevitably and at once.
Of this exile, 1869-1875, were born Montalvo
two greatest literary works: his Gapftuloa que se le olvidaron
a Cervantes and his Siete Tratados.

The former, begun merely

as a diversion but later developed with serious literary pur90
pose" , constitutes a continuation, in closely imitative style,
of Cervantes* immortal narrative of Don Quijote.

In its sub

title, Montalvo describes it as "Ensayo de imitacidn de un
gl
libro inimitable .". Its details, however, consist of actual
happenings which he had either seen or verified and which.he
places in the Quijote setting and relates in true Cervantine
style and language

•

According to Zaldumbide, the Capftulos.

as originally written, contained many references to persons
whom Montalvo wished to. satirise.

It was not published, how

ever, until after the latter's death, and in his later years
all.personal allusions were removed and the work was perfect
ed solely as an interpretation or prolongation of the Quijote9 ®.
While, as a monument to Montalvo's Cervantine scholarship, its
literary merit is of the highest, it has thus lost all polemi-
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oal or anti-clerical significance, except as such may occasi
onally be inferred by one who reads between the lines.
The date of the Siete Tratados is fixed by
94
Montalvo’s statement as 1875 . Montalvo himself regarded it
as his masterpiece, and as such it has generally been con
sidered.

Published in Paris in 1885, it gained him immediate

recognition in the European world of letters.

Valera, one of

Spain’s leading critics, speaks with the highest admiration of
the vast range of knowledge which the work embodies, of the
phenomenal memory which placed that knowledge at the author’s
immediate command, and of the natural grace and ease with which
the latter passes from one to another of a tremendous number of
subjects without confusion or obscurity of expression^.

The

work consists of a collection of seven essays of a literary
and philosophical character, written, in the style of Montaigne,
without plan or method.

They are more like soliloquies or

meditations than didactic essays, in that the writer’s mind
seems merely to be following whatever line of thought appeals
to him a t .the moment, one idea suggesting another, which, in
turn, loads on to something else, without apparent system, but
at the same time, without haste or confusion or conflict.
Despite this lack of logical development,
however, the Tratados, taken as a whole, give perhaps a more
complete picture of Montalvo’s mind, his beliefs, his ideals,
his innermost feelings, than could be afforded in any other
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way.

Against this background, his anti-clericalism takes on

a new and more personal aspect.

It reveals not only the

scholarly enthusiast opposing systems and conditions because
of their inherent evil, but the man himself, whose patriotism
is repudiated and whose deep religious faith and feeling are
impugned by those who pervert the things he holds most sacred.
Nothing new is added to its content of ideas and, except in
the Replica a un sofista seudocatdlico (Reply to a Pseudo,96
Catholic Quibbler)
, there is no foousing-point for its ex
pression.

In keeping with the general character of the Trata

dos, it appears here and there, sometimes most unexpectedly,
as it is called forth by some analogous or related idea, and
more often by implication or by contrast than by definite ex
pression.

Whether expressed or implied, however, it is marked

by an intensity of feeling and often by a note of bitterness
which, as a rule, is.not found in El Cosmopolita. as, for ex
ample, in the following arraignments:

"If an excessive auster

ity, even when it is sincere and philosophical, contributes
little to national welfare, what shall we say of hypocrisy, of
irreligion masked by false devotion, of lies hidden by simulat
ed truth, of sins, derelictions, crimes, beneath the sordid
mahtle of feigned virtues?
fanaticism.

What is the worst enemy of society?

Who is the worst of all tyrants?

The one who

lives with the devil and, in the name of God, serves the pur
poses of hell.

Which of all nations is the most wretched? Not
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the one that cannot, but the one that will not free itself1
A systematic treatment of Montalvo's anticlericalism as it appears in the Tratados is practically im
possible, owing to the incidental part which it plays in this
work and to the wide variety of connections in which it ap
pears.

The Reply to a Pseudo-Catholic Quibbler. already men

tioned as the only one of the Tratados in which it plays an
important part, is an expansion of an earlier article which
appeared in El Cosmopolite under the title of La virtud antiKua jr la virtud moderna (Moral goodness. Ancient and Modern)

,

the chief ideas of which were included in the discussion of
that work.
A notice, however, of some of the phases of
Montalvo's religious beliefs and the profound significance
which they held for him will help to indicate the reason for
some of the attitudes which he takes toward the ecclesiastical
policies and religious practices of his time.

Among the many

accusations brought against him, the one which he perhaps
most keenly felt was the charge that he was an enemy of Jesus
Christ, Whose very name, he declares, rouses in me the tender99

est emotions

This emotion was not due merely to admiration

of the human perfection for which Christ stands.
the Hioene Creed was no mere formula.

To Montalvo,

Jesus Christ was for

him not only perfect man, but "God of God, Light of Light,
Very God of Very God"*®0.

"Supposing", he says, "that the
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Redeemer had been no more than a human person, I, and every
right-minded man, would do everything possible to create the
idea that He was God...If the divinity of Jesus Christ were
an error, the three hundred millions of Christians who cover
half the earth would have the right to rise and demand of
those who deny that divinity: Do not take from us this error
which affords us happiness and comfort

.nAnd
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he adds: "I

will be as much a heretic as you like, but leave me Jesus
-102
Christ as I have Him in my heart"
The fact that, in place
of the love, compassion, and brotherhood which the doctrine of
Jesus meant to him, he found in the religious practice of his
opponents only hatred, cruelty, and persecution^

, explains

some of the bitterness with which his anti-clericalism is ex
pressed.
His acceptance of the divine origin and
spiritual authority of the Church has already been mentioned.
Although his position, in this respect, was that' of a loyal
Catholic, he condemns both the spirit and the practice of
sectarianism.

r,Y/e are all one” , he declares, "and I cry with

Jeremiah: The temple of the lord, the temple of the lord, the
temple of the lord is within ual

In condemning the Phari

saic narrowness of those whom he calls pseudo-Catholics, he
quotes Christ's statement, "In my Fatherts house are many
mansions” , but, he declares, you are striving to make that
house small and narrow so that there may be room only for
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those whom you choose and not for those chosen by the Lord^®®,
To Montalvo, while indicating nothing of the
extremes to which the cult of the Virgin was carried by his
contemporaries, the concept of Mary is always that of the
Mother of God, a status which raises her above all others of
IDS
her sex and above the human race
.
One of the most delightful passages in the
Tratados is that in which the Catholic doctrine of Guardian
Angels is set forth,"those invisible, celestial beings who
are with us when we sleep and when we wake, who follow us
closely on the roadway of life, as our friends and our protectors, whose patience with us is constant, long-suffering,
and surpassing the limits of our deserts, but who, if finally
repelled by our obstinacy and perversion, casting upon us a
look of infinite compassion,leave us to our fate"*'®®',"

Mon

talvo refers again to the comfort which he derives from this
belief when, in Las Catllinarias. he describes an attack upon
his life and his providential escape, which he attributes to
his Guardian Angel, who, he says,"has me always under the pro
tection of his wings’*-0®."
Though he makes no mention of a personal
practice of confession, he clearly states his acceptance of
the Catholic teaching of the Sacrament of fenance, by means
'of which the conscience burdened with sin and tortured by re
morse may, through the ministrations of a priest, invested

with divine power, be freed from evil and attain that hop®
1Q9
which is promised to repentance
.
That he does not question the doctrine of
Transubstantiation is evidenced from the passage in which,
in speaking of the various grains, he characterizes wheat as
"that sacred grain which represents both the material and the
spiritual life of man, that chosen substance which becomes
the Body of God through an alchemy beyond the range of our
comprehension
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'
The great depth of feeling which underlay

his own religious faith makes more understandable the tremen
dous contrast between the picture which he presents of the
111
ideal priest in El our&.de Santa Engracia
, and that of
the gross, licentious friar in El otro monasticon^^ •

And

that to this depth of feeling may he attributed somewhat the
increasing bitterness which marks his attitude toward those
clergy who were doing so much to make odious the religion
they professed seems reasonable.

As, in the solitude of his

exile, he poured out his feeling in his Siete Tratados, he
could not forget that the Redeemer, Whose gentleness, com
passion, and humility he idealized, was the same Christ, Who,
with a scourge of thongs, drove out those who defiled the
Temple, declaring: "It is written. My house shall be called
a house of prayer, but ye have made it a den of thieves1'13."
The following year, 1874, Montalvo pub
lished in Panama, his pamphlet, la diotadura perpetua. di-
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rooted against the proposed third election of Garcia Moreno as
President.

This pamphlet is not included in the present collec

tion of his works, nor has it heen obtainable in the preparation
of this paper.

According to Rodd's account of it114, however,

it was apparently the most vehement attack on despotism which
had yet come from Montalvb.'s,pen.

in it he maintained not only

the right but the duty of conspiring against a tyrant who had
"divided the people of Ecuador into three equal parts, one of
which was assigned to death, another to exile, and the third
to slavery", and he described the ecclesiastico-politioal
situation of his country as that of: "The soldier over the
civilian, the friar over the soldier, the executioner over the
friar, the tyrant over the executioner, and the devil over the
tyrantZ"
Following the death of Garcfa Moreno and
Montalvo's return to Ecuador, El Regenerador appeared in 1876.
In purpose and in plan, it is practically a continuation of
El Cosmopolita.

It is, however, more controversial in tone

than its predecessor, and, at the same time, more analytical
and less optimistic.

It also contains a personal note strong

ly reminiscent of the Siete Tratados,

There is no lack in

its pages of scathing condemnation of abuses, but these abuses
are of a political rather than of a clerical nature, and its
criticisms are directed against conservatives and liberals
alike.

In view of the extremes to which both factions had

gone under revolutionary influence, Montalvo found few sup
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porters for his sane and reasonable ideas of reform.

The

government established by Garcfa Moreno having been finally
overthrown and clerical supremacy apparently wiped out by
the revolution under Veintemilla, the political pendulum had
swung to the other extreme.

The clergy were now being perse

cuted , and the radical element was clamoring for their com
plete disfranchisement.

The establishment of political har

mony among all classes was the vital need, if national pro
gress was to be achieved.
Under these circumstances, Montalvo’s atti
tude toward the clergy is correspondingly modified, and he is
now more concerned with their ideal significance as a social
element than with their failure to conform in practice to
that ideal.'

This attitude is clearly stated in an article,

Del clero (Concerning the Clergy)
policy throughout this period.

13.5

", which sums up his

The following is the substance

of the position which he takes:

He asserts that the clergy

form, and always have formed, an essential element in human
society, which he divides into three classes, the military,
the clerical, and the civil.

Even though their functions

differ, these classes must be regarded as on an equal foot
ing; the suppression of any one of them destroys the social
equilibrium.

The three must work together in harmony for (the

common good, otherwise social welfare is unattainable.

He

condemns the radical attitude which would deprive the priest.
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by virtue of his profession, of all civil rights, including
that of citizenship.

Social and political welfare, he de

clares, are impossible on this basis.

Reforms whose object

is the welfare of all must be the work of all, and all

sons

of the Republic must have an equal participation in the
common good.

If the clergy are obliged to obey the govern

ment, the government has an equal obligation to respect the
clergy; the one obeys and blesses, the other respects and
protects; and thus, through, harmony, the nation advances.
If, then, the clergy are citizens, why should they not re
present the nation?

If educated, why should they not con

tribute with their culture to the general progress?
have rights, why should they not defend them?

If they

The social

classes are allied by a law of nature; from their agreement
and harmony proceeds the common happiness, from clash and
struggle come only misfortunes and sufferings.

"It is im*-

portant, then, that the clergy espouse and defend with us ■
the common interests; that they cherish in their hearts a
love of liberty; that they take an active part in the common
social life, with good grace and zeal; that they live modest
ly; that they study and teach, practice and propagate, moral
virtuesi

Thus they will be a support to the government and

a glory to the country116."

It is equally important that,

"as so important a class, the clergy should enjoy that res
pect which cultured nations have never denied them; for to
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debase its clergy is to debase a nation'^."
Extremely interesting as a corollary of this
attitude is the judicious way in which Montalvo later dis
cusses the problem of the separation of Church and State,
which, he says, some, citing the example of the United States,
consider imperative.
or bad.

The principle, he declares, may be good

But conditions in the North are very different from

those of South America.

The people of the United States were

civilized a long time before their emancipation; the tempera
ment of the Anglo-Saxon race is inclined toward peace and
order; the element of tolerance enters into their laws and
customs; they are moderate in ambition and naturally obedient;
their culture is superior to ours; from the beginning of their
independence, they have been able to count on men of judgment
and authority like Franklin, Adams, Jefferson; and there is
but a small number of Catholics in that great nation which
shelters all the religions of the world.

We, on the other

hand, he declares, if we are Bishops, want to be Generals at
the same time, and if we are Generals, we do not cease to be
Bishops.

When shall we ever agree that Church and State go

each its own way?

One side will not renounce its bells, the

other will,not give up its cannon; thus cannon and bells' go
on together, each elbowing the other and treading on the other
purposely at every step.

The total separation and indepen

dence of the two powers, civil and ecclesiastical, would be,
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in view of our lack of experience, in view of our customs, a
source of dissensions and disturbances which would end in a
frightful revolution.

"We can make laws for nations, but we

cannot shape nations to laws^®."
Other references to questions of clerical or
anti-clerical significance throughout El Regenerador are but
expansions or elaborations of these ideas, which, despite
their idealism and good sense, were bitterly condemned by con
servatives and liberals alike.

"To the clergy", declares Mon119
talvo, "I am a heretic; to the heretics a clerical
." And

later he adds, in a tone of discouragement, "I have little de
sire to live in a country where culture is a defect, moral
qualities faults, and where the upright man has the sword of
Damocles continually over his head
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."

The publication, in 1878, of La peor de las
revoluciones (The Worst Revolution)

121

, a pamphlet of purely

political significance directed against President Veintemilla,
brought about the immediate arrest and exile of Montalvo and
the consequent termination of El Regenerador.
Las Gatilinarias, published in Panama^22,
"ipri

between 1879 and 1882, represents Montalvo’s last; assault

°

upon the forces of tyranny and despotism which had reduced
Ecuador to the lowest state of wretchedness to be found among
124
the nations of Latin America
• This work consists of a series
of twelve terrific denunciations hurled specifically against
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Veintemilla, whose Ticions government and whose personal
avarice and ignorance and licentious life are scourged with
a bitterness of hatred surpassing any expression in Mon
talvo’s earlier writings.

"Garcia Moreno", he declares, "was

a tyrant of intelligence, fearlessness, and power.

Ignacio

Veintemilla has never been, nor ever can be, a tyrant, for
his poverty of brain is but little removed from that of a
124)
brute beast
."
As an expression of anti-clericalism, the
Catilinarias have little significance.

For the time being,

all clerical influence of a political character was complete
ly suppressed in Ecuador, and the government saw in religion
merely an instrument whereby the forces of ignorance and fear
and superstition could be made to serve its purposes.

Many

of the national clergy were in exile or in prison because of
their opposition to the measures of Veintemilla, under whose
policies they foresaw the complete destruction of religion.
Montalvo declares that "never before had these men, without
conscience, without charity, without patriotism, been more
sincere in any stand which they had taken^B. n

places

of most of the national clergy had been taken by foreigners,
chiefly Spanish, who were wholly subservient to Veintemilla*s
dictation.

The religious and social conditions which pre

vailed under this regime, as Montalvo describes them, were
frightful.
influences.

Ignorance and superstition were the prevailing
Public education had for some time been practi-
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cally destroyed.

All state schools, including the University

at Quito, had been closed, and only a few schools of primary
grade, supported hy private means, survived.

The wildest re

ligious fanaticism, led by. the foreign priests, was manifest
ed in the churches and even in the streets, and the language
of the preachers was often the grossest and vilest that the
human tongue could utter.

In justice, it should be noted that

these priests weret for the most part, individuals who, exiled
for specific crimes or for gross licentiousness of life and
debarred from reentering Spain, had taken refuge in Ecuador,
attracted by the opportunities for unscrupulous practices
which Yeintemilla's government afforded them.

Vice and crime

were rampant, life and property had little recognized value,
and commercial interests and undertakings were at a standstill.
Despair in this world and fear of the next robbed life of any
meaning, and a wave of barbarism threatened to engulf Ecuador's
entire social structure, spiritual and economic as well as
political.

Montalvo's scathing condemnation, called forth by

these conditions, is directed not so much against the ignorant
and fanatic element of the clergy, in whom he sees only the
tools of Veintemilla*s government, as against the latter.
Although including passionate appeals for education, for a
sincere and enlightened clergy, who shall replace fanaticism
by true religion, the chief appeal of the Gatilinarias is for
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the overthrow of Ignacio Yeintemilla, under whose despotism
was fulfilled so completely the prediction which Liontalvo had
made years before when, in El Gosmopolita. he attacked the
concordat of Garcia More no
Montalvo’s next work, in point of time, is
his Mercurial eclesiastica, which appeared in answer to the
bitter attack of the Archbishop of Quito upon the Siete Trat&dos.

As the latter was published in Paris in 1883, and the

Pastoral letter, containing the attack, was issued in Febru
ary, 1884*1"28, the date of the Mercurial eclesiastica would
probably fall either late in 1884 or early in 1885.

The

Archbishop's attack was directed against Montalvo personally
even more than against the Tratados.

And the latter’s cate

gorical reply constitutes not only a personal vindication,
by a refutation: of the charges hurled against him, but a
counter-attack in which, by means of his inimitable satire
and tremendous sarcasm, all of his anti-clericalism is
brought to a focus upon one man, Jostf Ignacio Orddhez, Arch
bishop of ouito, who stands for him as the type and represent
ative of that system of clerical oppression which he had com
batted all his life.
'-'He answers the Archbishop’s Pastoral item by
item, interjecting from time to time comments or discussions
prompted by the matter immediately in hand.

A brilliant sati
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rical attack upon that hypocricy which covers inward corrup
tion while making a show of outward observances, is followed
by an exposure of the vicious nature of the doctrine of
quietism.

A spiritual authority, which is maintained through

fear, is mercilessly lashed, and the notorious avarice and
greed and licentiousness of those who preach renunciation and
self-denial are treated with bitter sarcasm.

A fanaticism

which prohibits, as morally harmful, the great works of
literature, and recommends the reading of treatises on moral
theology which exceed the evils of Sodom and Gomorrah, is de
nounced as holding up his country to the scorn of cultured
nations.

The reason, he declares, for the continuance of many

of these evils is the special privilege which exempts the clergy,
as a class, from civil jurisdiction and thus allows the evil to
grow unchecked, by feeding on itself.

Can there be a greater

absurdity, he asks, than such a privilege in a democratic re
public?
He denies the charge that he is an enemy of
the Church and of the clergy, but draws a sharp distinction be
tween those clergy who are sincere, learned, useful, and those
who are corrupt, ignorant, and prejudicial to human welfare.
That he is the enemy of the latter, he readily concedes.

And,

as for the Church, that which the semi-barbarous clergy
of some American republics call the Church, can merit neither the
affection nor the respect of good Christians.
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The Archbishop has condemned him because of
his criticism of the veneration of sacred images, and he re
plies by citing the absurd length to which superstition and
fanaticism have carried this religious practice.

"The idola

try of the heathen", he points out, "never took a form so gross
and ridiculous as the idolatry of our times. The clergy say
that these painted monstrosities, dressed in old clothes which
are given them as alms, are the images of the real saints; the
heathen said no different; their idols were but the images of
the gods in Olympus.

In what way do these two forms of wor

ship differ?...My religion is higher, purer, more worthy of
the Divinity and of humanity; instead of adoring a piece of
wood, is it not better to adore a virtue, and, through it,
lift up the heart to G o d ? ^ 9"
The Archbishop declares:

"The writer bends

the knee before our adorable Redeemer, but it is to deliver
sacreligious blows in His Divine face."

And Montalvo replies:

"Anyone who reads my portrayal of Jesus will ask. Where are
these blows?'*'3®"
This Pastoral Letter was ordered read in
every church, and there, declares Montalvo, lies the evil of
it.

If I had been in Quito, I should have been pointed out,

to a populace who cannot read, as an enemy of God and as one
who smites Jesus Christ.

In the popular fury, I should have
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been torn to pieces, in spite of my good name.

No nation,

where the clergy have this satanic power, is safe from itself.
Commenting on the haughty style in which the
Pastoral is signed, he says, "To respect the clergy, both as
individuals, if they deserve it, and as a class, is just and
right, but to foment their pride and sustain them in the
opinion that they constitute the chief power in the Republic,
is both stupid and perilous'*'3"*',"
Throughout the whole work is evidenced a
vein of strong personal feeling against the Archbishop, whose
personal life and character are ruthlessly exposed and scathing
ly condemned.

Montalvo characterizes him as the last blow of

Veintemilla1s lash upon the people of Ecuador.

When a nation

is reduced to such a state, he declares, that is must listen
to and obey such a man, it has reached the brink of the pre
cipice; either it will fall and perish, or by a tremendous
leap it will clear the ravine, on the other side of which are
liberty and culture.

The Mercurial eclesi^stioa is the last

and strongest of his controversial works.
In 1886 appeared.the'first volume of El
Espectador, a collection of literary essays and sketches,
covering a wide variety of subjects.

In this respect, it much

resembles El Cosmopolite, but it has no end in view other than
that of literary entertainment and is totally lacking in any
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controversial element.

A discussion of its literary merits

pertains rather to the field of literary criticism than to
the province of this paper.

.

Un vejestorio ridfculo was written in 1887,
as a sarcastic description by Montalvo of his reception in
Spain by the more conservative members of the Royal Academy and
as a satirical account of their methods of procedure.

Except

as it reflects indirectly the conservative hostility toward
his ideas, it has no bearing on the present subject.
Geometrfa moral was published in 1902 from a
manuscript found among Montalvo’s papers after his death.

It

is an ingenious attempt to symbolize characters and passions
by geometric*lines and figures.

Its rather vague significance

is generally taken by critics to indicate that, as found, it
was either uncompleted or unrevised.

It has, however, no

significance from the standpoint of this paper.
This completes the list of Montalvo’s pub
lished works.

At present they constitute the only basis upon

which can be formed a judgment as to that anti-clericalism for
which the writer is best known and a true estimate of the
spiritual greatness of the man.
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Conclusion.

Montalvo *s ideas, aims, and motives suffered
the popular misinterpretation which has been common to those of
all reformers, especially where the reforms in question have
clashed with religious prejudices.

Such misunderstanding has

always been especially characteristic of Spanish countries,
where the Roman Catholic Faith is deeply rooted, where politi
cal and religious questions have, for centuries, been inextri
cably tangled, and where t M attitude of absolutism enters
strongly into both religious and political thinking.

To judge

the situation fairly, it is necessary to realize that Catholic
doctrine and discipline are founded and built up upon the con
ception of man as created for an ultimate divine purpose, name
ly union with God, and that the attainment of this purpose is
dependent upon a supernatural guidance, necessarily affecting
every phase of life.

For the fulfillment of that purpose and

the conduct of that guidance, Christ established His Church,
commissioned with the same authority and endowed with the
same powers by which, in His person. He had manifested God to
men.

Under this conception, the Church is not an organization,

subject, like other institutions, to human limitations and
human errors, but a living organism, whose life is that of God
and whose wisdom and authority are above human criticism.

Upon

the basis of this, idea, Spanish civilization has been largely
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built, and, through centuries of religious influence, the con
ception of spiritual absolutism has become ingrained in that
civilization as a racial characteristic•
It is understandable, then, that any question
or criticism directed against the operation of this idea should
be regarded, by the uncritical Catholic, as an attack upon
Divine wisdom and authority, and as meriting the names of here
sy and irreligion.

These terms have been commonly applied, in

Roman Catholic countries, to all such proposed measures of re
form as have implied a failure of the Divine plan, notwithstand
ing the wide divergence which, in actuality, may have existed
between faith and practice.

Montalvo *s attack, therefore, up

on the abuses and extravagances of an ecclesiastical system,
although holding firmly to the principles upon which that sys
tem rested, made him a heretic in the popular opinion of his
time and country, and even brought upon him charges, often
sincerely made, of irreligion.
From the foregoing consideration of his works,
it seems possible to formulate a statement as to the signifi
cance of his anti-clericalism, in the light of his attitude
toward religion, toward the Church and its teachings, and to
ward the clergy.
First, he was accused of irreligion, not only
by those whose personal interests were affected or whose per
sonal shortcomings were exyoeed by his fearless criticism, but
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also by those who sincerely believed that, in criticizing the
ecclesiastical system, he was questioning or denying the Divine
plan and wisdom.

But, if there is any one element which stands

out preeminently in his works, it is the expression of a pro
found religious consciousness and faith.

There is not a note

of religious speculation to be found in all his works.
declares, is beyond the range of our comprension.

God, he

If we at

tempt to attain to a knowledge of Him by the power of our own
intelligence, the only:.God whom we are able to conceive will
be but little better than ourselves.

”We cannot comprehend

God, but we know that He exists, we lift up our hearts to Him,
we trust in His goodness, and His mercy is the healing of our
wounds, the comfort of our sorrow

Montalvo knew the Bible

probably far better than those who condemned him as irreligious,
and he not only quotes it and refers to it continually, but he
expresses for it the deepest veneration as for the inspired
Word of God.

He would be called today a fundamentalist, for

he scornfully repudiates the theory of evolution, declaring
Moses to be far more worthy of credit than German scientists.^The same implicit faith applies to all his conceptions of
Christianity.
mystics.

In his devotion to Christ, he approaches the

He regards the Imitation of Christ as one of the

most sublime books ever written, and regrets that he cannot
attain to the exstacies of St. Theresa'^.
Second, he asserts repeatedly and in the

.
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strongest terras his allegiance to the Roraan Catholic Church,
and declares that he could no more be a Protestant than an
Ultramontane^^,

He does not seek to reform the teachings

of the Church, but the abuse of those teachings.

The Church,

he points out, if it follows the teaching and example of Jesus
Christ, is gentle, charitable, tolerant.

"The Master command

ed St. Peter to put up his sword, and Himself healed the wound
which it had caused.

What authority is there, then, for ass

assination in the name of Jesus Christ"*-^ ? "

Notwithstanding

his violent denunciation of ignorant and evil-living monks
and friars and of the corruption which prevailed so widely
in the monastic houses, he questions neither the spiritual
ideal nor the social value of the religious life.
born with various vocations.

Men are

Why, he asks, should not the

man whose heart and inclinations lead him to a life of peni
tence, and devotion have his place in the social fabric-*-3??
Even the right use of sacred images is conceded, despite his
scornful condemnation of the superstition which he finds so
commonly associated with that devotion.

In this, as in all

other matters of religious practice, his attacks are directed
solely against abuses and perversions of the teachings of the
Church.
Third, in his attacks upon the clergy, the
distinction is clearly drawn between the individual and the
office; between those who discharge that office faithfully
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and those who dishonor it; between those who proclaim and
practice the religion of Jesus Christ, and those who only
foster the spirit of fanaticism. "Could Jesus have foreseen
in His lifetime", he asks, "that the world would be drenched
with blood on His account^®?"
• Montalvo makes it plain, by his answer to
every charge brought against him, that his sole end and object
is the advancement of his country through the enlightening
and civilizing influence of the religion of Jesus Christ, for,
in that religion as he conceives it, are embraced all the
ideals of liberty, of culture, of social justice, and of
human worth and dignity.

To attain that object, he was for

ced to attack the very institution which claimed to be the
divinely commissioned representative of that religion.

This

anomalous position in which he was placed was due largely to
the political situation by which he was confronted.

Ecuador

was a product of Spanish conquest and Spanish civilization.
From earliest colonial days, the Church had exercised a
powerful influence over its political development.

With the

coming of independence and the adoption of republican forms
of government for which its people were unprepared, this in
fluence had increased until, by Montalvo's time, it had cul
minated in an ecclesiastical despotism which threatened na
tional extinction and constituted for Montalvo a call and
challenge to which, fired by an ardent patriotism, he res-
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ponded with his whole soul and being.
His anti-clericalism, then, has a two-fold
significance.

In its political aspect, it calls for such a

readjustment of the relationship of Church and State as shall
assure to each the free exercise of its proper function, the
Church, because of its divine origin and purpose, to be su
preme in matters of faith, and the State to be supreme in all
that pertains to the order, tranquility, and advancement of
the body politic, each submitting to the other in that which
pertains to the other’s jurisdiction.

In its ideal aspect,

it calls for the co-operation of Church and State in a united
effort to abolish iniquity, hypocricy, fanaticism, and super
stition and to establish in their place a true Christianity
which shall redound to the glory of God and insure to Ecuador
the truest national development.
It is not the purpose of this paper to claim
that Montalvo’s anti-clericalism was unique.

The same ideas

have been held by many others, and examples of the same atti
tude can be found in practically every nation of the world.
Few, however, for whom the pen has been their only weapon,
have fought so bravely and consistently for both Christianity,
and democracy as Juan'Montalvo of Ecuador.
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sacerdotalism."
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Zerolo, Elias, y otros, Diccionario enciolopldico de la
lengua castellans, s.v. clericalismo.
"Influencia nefasta del ;clero en la sociedad civil.
Estado de opinidn favorable a dicha influencia.n
Enciclopedia universal ilustrada europeo-americana. s.v.
clericalismo.
"Supremacia del clero en la gobernacidn del Estado;
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admiradores extranjeros.
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Bolivar, y guardedos estaban de trabajo hasta
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Juan Montalvo.”
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moral, el lenguaje oastellano no puede ser
mis oastizo, ni puede ser tampoco mis propio,
ni mas exclusivo del autor; no es aroaioo, no
es neologista o modernista. Ho oontiene frase,
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noteworthy as the first attempt of the Span
ish colonies to secure their emancipation
by force of arms."
la Provincia de Tungurahua en 1928, p.63.
"Si es gloria de la capital del Ecuador
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Sweet cites the expedition of Miranda, with
English and American aid, against Caracas
in 1806, as the first armed revolt, p.149.

73

8. Montalvo, Juan, Siete Tratados. Yol.II, pp.71-72.
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Quito
Guayaquil
Quito
Quito
Ambato
Quito

1830-1835
1835-1843
1843-1845
1845-1850
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bolsillo del presidente...."
11# Akers, Charles Edmund, A History of South America. 18541904. p.584
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