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PREFACE

Two factors led me to do my thesis on a theological work of 

Pope Shenuda HI. First, an interest in the minorities of the Middle 
East, and specifically the Christian churches were heightened by con
temporary events in Palestine, Syria, Jordan, Lebanon, Turkey, Iraq, 

and Iran that seemed to point to the disintegration of these historic 

communities through emigration and persecution. It seems that in a few 
generations these churches have lost huge numbers of their members to 
the comparative ease and safety of the West where their fate is 

assimilation and absorption. I think .that William Saroyan' s poignant 
short story, "Seventy Thousand Assyrians," expresses this process very 
well. Secondly, a review of the huge amount of material on Eastern 
Christianity highlights many shortcomings; while there are excellent 

scholars such.as John Joseph and others, and while much has been done 
on Near Eastern Christian history and art, very little is available on 
what these churches believe in their own words. While St. John of 
Damascus., Ephrem the Syrian, and Gregory Bar-Hebraus are readily avail

able in English, this is not the case with more recent Near Eastern 
Church leaders. Figures like Anbi Shenuda III and Abuna Matta al-Miskin 

have produced large bodies.of work that are worthy of serious study.
1 am indebted to. the many who have kindly helped me in pro

ducing this work, whose imperfections remain, of course, wholly my own. 
I wish to express my deepest gratitude to my Arabic teachers.
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Dr. Nabil Faltas and Hr. Michel Nasr of the Defense Language Institute, 

Dr. Hanjdi Qafisheh and, especially. Dr. Adel S. Gamal of the University 
of Arizona, for their encouragement, patience, and teaching excellence. 
I also wish to acknowledge the great kindness and scholarly direction 
of my major advisor,- Dr. William J. Wilson,, without whose expert guid
ance, this work, such as it is, would be far less complete. I also 
extend my hearty thanks to Dr. Stanley and Marjorie Ostazeski for their 
most gracious hospitality during my stay in the Washington, D. C. area, 

to my dear brothers Emile Haddad and Jacob Habache for their Christian 

fellowship, and to Dr. William Royce.
Finally, 1 Wish .to thank my beloved wife, Katy, to whom I owe 

so much, and without whom this thesis would never have been finished.
1 dedicate this work to her, and also to all the members of the Coptic 
Orthodox Church of Egypt that they might, more and more, realize the 
"grace and peace, from God our Father and the Lord Jesus Christ who gave 
Himself for our sins to rescue us from the present evil age, according 

to the will of our God and Father, to whom, be glory for ever and ever. 

Amen." (Galatians 1:3-5).
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ABSTRACT

This thesis consists of two sections. The first, an introductory 

essay, reviews the modern history of the Coptic Orthodox minority of 
Egypt focusing on the career of their latest Patriarch, Anba Shenuda III. 

It explores the historical.and theological context of Anba Shenuda*s 

theology as expressed in his 1967 work, al^Khilas fi al-mafhum al- 
Urthudhksi and finds a connection between M s  actions as head of the 

church and his theology of a living faith that is active in love.
The second section consists of an English translation from the 

Arabic of the first part of the aforementioned book by Shenuda. In the 
translated portion; he concentrates on salvation, the relationship 
between faith and good works, between grace and the sacraments. He 
provides the Scriptural basis for the ordinances of the church in order 

to counter the charges of Protestant rivals and prove the New Testament 

origin, of Coptic practices.
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The Coptic Orthodox Church of Egypt has traditionally honored 
St» Mark the Evangelist as its first bishop, and, indeed the New 
Testament records that there were "residents of Egypt and the parts of 
Libya near Gyrene" (Acts 2:10) present in Jerusalem at the outpouring 

of the Holy Spirit at Pentecost. It is also the Church of the founding 
fathers of monasticism: Antony, Athanasius, Pachomius, Paul of Thebes,
Ambun, Marcarius the Egyptian.

Despite some thirteen centuries.of Muslim dominance and many 
years of dogged Protestant and Catholic missionary activity, this 
ancient church remains the largest single Christian denomination in the 
Middle East. The actual number of Christians in Egypt, the over
whelming majority of which are Coptic Orthodox, has been extremely 
difficult to establish with any degree of precision. The official
Egyptian government census of November, 1976 gave a percentage of

16.3 percent (2,315,560). This figure was greeted with.,shock and dis

belief by the Coptic community who have complained that they have been 
consistently undercounted. The authoritative World Christian Encyclo- 
pedia (1982) reported a grand total of 17.8 percent (7,513,840). The
consensus of all the many estimates is that Egyptian Christians make

2up about 10 percent of the population (about 4.2 million).

The twentieth century has been a century of great renewal and 
revival for the Copts. Unlike many of the Christian sects of the Near

INTRODUCTION
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Easts the Copts of this century have been well integrated into Egyptian 

Arab society; they participated fully in the nationalist struggle 
against the British and were affected by many of the same influences as 
their Muslim neighbors during this period of the "Arab awakening»"
They looked far less to the West than the Maronitess Armenians, or 
Nestorianso

Pressure for change and reform came from many sectors. It came 
from outside the Church$, from European missionaries such as the Anglican 
Canon W. H. T. Gairdner (1873-1928) and from within9 from Coptic 
prelates such as the "Reformer Pope" Kyrillus IV (d. .1861) and Anbi

_ 4
Abram9 Bishop of al-Faiyum (d. 1914)» Equally important was the role 
of Coptic Orthodox laymen in pushing for much needed reform in the face
of an often suspicious and recalcitrant clergy. A leader in the reform

—of church government (the establishment of the Majilis al-Milli) was 
Butrus Ghili Pasha (d. 1910)* who served as Egyptian Finance Minister 
(1893)9 Minister of Foreign Affairs (1894)» and Prime Minister (1908- 
1910). He was also the grandfather of Dr. Butrus Butrus-Ghali (1922- )
who has been Egyptian Minister of State for Foreign Affairs since 1977.

Still another important development for the spiritual life of 

the Church was the founding of the Jami?at KhaiSs al-Nufus (Society for
5

the Salvation of Souls) by several laymen in 1925. It sought to bring 
about a reformation of the Church from within, and held evangelistic 
meetings that encouraged spiritual conversions among nominal Christians 

and Muslims alike.
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The 1930s saw the first flames of revival in two very crucial 

areas: the monastery and the university<, The famed Coptic monasteries
had been in a state of decline for hundreds of years, a far cry from 
the 40;)000 monks who welcomed the Muslim conqueror 7Amr ibn al-lAs in 
641 A,D„ Instead of centers of learning and piety, they had become 

stagnant pools of ignorance. A monk of the Ethiopian Orthodox Church, 
Abuna lAbd-al^Masih al-Habashl, moved into the fastness of the Wadi 
Natrun (the famed "wilderness of Scete") where four monasteries sur
vived (there were nine in all of Egypt) . The rigid asceticism and 
simple piety of al-Habashl and several other Egyptian and Ethiopian 
monks refreshed the Church at the very core of its power, for it is 

from the monasteries that Coptic Orthodox Patriarchs are drawn.
Among those feeling the call of Christ to forsake the world and 

go into the wilderness was Abuna Mina al-Mutawahhid (Mina the Solitary) 

who moved into a cave near that of the Ethiopian. A monk of self- 

effacing holiness, he became in 1959, the 116th Pope of Alexandria and 

Patriarch of the Preaching of St. Mark.
The revival among Coptic University students had its roots in

the highly successful Coptic Sunday school movement which was character-
6ized by "an aggressive puritanism and assidous study of the Bible."

As these young men moved on to college, they sought to perpetuate the 

fellowship arid study that they had begun earlier. A leader of the 
group at Fuad I University later became Fr. Bulus Bulus of Damanhur 
who was deeply involved in a successful outreach to rural Copts (the 

"Rural Diakonia"). It was at Fuad I University that young Nazir Jayid
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found his vocation for the priesthood that would lead to the throne of 
the Patriarchate from 1971 to 1981 when he was deposed and imprisoned 
(at Anba Bishoy Monastery) by President Muhammad Anwar al-Sadat.

The future Anba Shenuda III was born in Asyut9 Upper Egypto He 
came from a family of Egyptian civil servants^ and was raised by an 
aunt and uncle in Damanhur upon the death of his mother in childbirth«

He attended college in the turbulent 1940s, graduating with a 

degree in English in 1947* In 1948, he graduated from the Egyptian 
Reserve Officer?s School, and after his discharge he worked as a 
teacher while attending the Coptic Orthodox Theological Seminary in 
Cairo where he received a B.D* in 1950* He became increasingly involved 
in the leadership of the Coptic Orthodox Sunday school movement in the 
Cairo suburb of Gizeh; he also gave himself over more and more to 
prayer, fasting, and the reading of Scripture and spiritual books such 
as the "Paradise of the Fathers" (the Bustan al-Rahban)* Naztr Jayid 
later became Secretary of the Standing Committee on the Sunday School 

and editor of the Sunday School magazine.
After much soul searching^ he entered the famed Dayr al-Suryani

_ _ 7 .(the Monastery of the Syrians) in the Wadi Natrun on July 17, 1954.
He took the monastic name of Antunius al-Suryani. At Dayr al-Suryani, 

he was made monastery librarian and entrusted with the printing of 
editions from ancient manuscripts. He soon entered into the life of a 
desert anchorite, moving into a cave in the Wadi Natrun for six years 

of contemplation, prayer, and reading. Here he was influenced by the 
noted ascetics vAbd al—Masih al-Habashi, Mina al-Mutawahhid and
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Matti al-Miskin. The latter has become one of the most influential and 
prolific of Coptic monastic writers. His Bayt al-Takris (House of Con
secration) in Eelwan has become a center of monastic ministry and ser
vice in the very heart of urban Egypt.

Antunius al-Suryani became a priest (qiss) in 1955, and an 
archpriest (qummus) in 1957. He was chosen by the reform-minded 
Kyrillus VI (Mina al-Mutawahhid) to serve as Papal secretary, a post he 

accepted with the greatest reluctance. He then was offered the newly 
created position of Bishop for Religious Institutes and Church Education. 
Here again, he first refused the position, accepting it only at the 
insistence of the Patriarch. With many tears and regret at leaving
the life of a desert hermit, Antunius al-Suryani became Bishop (Usquf)

8Shenuda on Sept. 30, 1962.
As Bishop, he was to oversee the Church's schools: the Seminary,

and the Institute of Coptic Studies. The Seminary had a relatively

short and troubled history; after an abortive start under Kyrillus IV,
the school was re-established in 1893 but had barely existed for the
next sixty years. Its program was scanty and primitive. Conditions
improved slightly in the 1950s but were still hardly adequate. Under
Bishop Shenuda the number of students at the Seminary (day section)

increased from 100 to 260. Attendance at the Seminary night school rose

from 30 to 300 students; the first female students were admitted and
9there were also students from Ethiopia and the Sudan. Anba Shenuda 

also taught at the Seminary as Professor of Old Testament and he began 
to lead a series of highly popular Bible studies in Cairo churches, a
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practice that would continue after he became Patriarch in 1971. He also
took up the position of editor of the Seminary's magazine, the Majalat

al-Kiraza (Journal of the Preaching), and frequently contributed articles
to its pages. By the 1970s, it had a circulation of 30,000, a large

10proportion of which were purchased by Muslims.

In addition to magazine and newspaper articles, Anba Shenuda
wrote hymns and began producing longer works, often, on topical subjects.
During the height of President Jamal 1Abd al-Nasir's confrontation with
Israel, he penned two works on the Coptic Christian view of the modern

11Zionist state. Later, after becoming Pope, he wrote a scholarly
- . • • •'

study of St. Mark the Evangelist (Nazir al-Ilahi al-lnjili Marqus al^Rasul, 
1975). He remained a frequent contributor to the leading. Coptic news

paper,, Watani, as well, as other journals.
The seed planted: In the early and. middle part of the century 

bore much fruit during the feign of Kyrillus VI (1959-1971). A flurry 
of new construction was capped by the building of the Cathedral of 
St. Mark (1965-1968), the "biggest, church in.Africa." The religious

literature of the. Ooptic Orthodox Church was greatly enriched by.newly

emerged writers such as Anba Shenuda,-Matta al-Miskin, Yassa Mansur,
1.3Basilyus Ishaq^ Wahib Allah Jlrjis, and others. The monastic revival 

continued, unabated with ah inereasing number of vocations coming from 
young professionals and college students; a tenth monastery (Abu Mini 
the Thaumaturge at-Maryut) was refbunded^by Pope Kyrillus VI in 1959.

On the international front, the Church continued to come out 
of its.Isolation and make its presence heard. It had joined the World
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Council of Churches In 1954 (at Evanstons Illinois) and in the 1960s 
its delegations were led by the Princeton-educated Anba Samuel (1920- 
1981). In 1968» protracted negotiations with the Vatican led to the 
return, to Egypt of the revered relics of St,. Mark which had been 
carried off by the: Venetians i»: the Middle Ages.

Still another event of great influence on Coptic spirituality 
during this period was-the . series of reported visitations of the 

Blessed Virgin Mary at a. chweh in the: Cairo, suburb of Zeitun. These 
apparitions were observed by thousands of Copts and Muslims, Egyptians 

and foreigners. Many healings were reported and the event was widely
14discussed and the object of imieh speculation.

Pope Kyrillus VI died unexpectedly in 1971. The sixteen original 
candidates for the Papacy were narrowed to threei Anba Shenuda,
Anba Samuel» and the monk Timothius. al-Makari. A blind-folded young 

boy, acting as "the hand of Sod," then pulled Shenuda's name out of a 
silver box. The subsequent coronation was attended by the Syrian 
Orthodox, Armenian Orthodox, and Ethiopian Orthodox Patriarchs, by 

representatives of the churches of.the.region, of the Egyptian govern
ment , and many others, like his illustrious.namesake St. Shenuda of 
Atrlpe, who warred against the alien Melkites, the reign of Anba 

Shenuda III would be fraught with confrontation, success, defeats, and 

violence.
In, March and. April, .1967 Anba Shenuda delivered two lectures at 

a conference for Coptic Orthodox Sunday school teachers held in the city 
of Asyut in Upper Egypt. These sermons were collected and published in
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a 192 page book with an introduction and afterward by Ahba Gregorius* 
the Bishop for Higher Studies* Coptic Culture* and Scientific Researche 
This book was entitled al-Khalas f1 al-mafhum al-5rthudhksi (Salvation 
in Orthodox Understanding)^ In America* a five-page outline in English 
appeared in the Coptic Church -Review of Winter* 1981 under the title 
"Salvation in the Orthodox Concept e"

What can be said about Anba Shenudav s concept of salvation?
What theological presuppositions can be detected in his reasoning?

First* it is quite clear that his concepts are biblically- 

based • His arguments are buttressed ,by over 300 quotations from 
Scripture* most of them from the New Testament« This is* in itself* 
not particularly striking* but what is remarkable is that his appeals 

are to Scripture alone* The traditions of the Church* the writings of 
the Church Fathers and the desert monks are not even mentioned* This 
use of "sola scripture" as the basis for the practices and doctrines of 
the church is commonly associated with the Reformers and Protestantism* 
However * it would be wrong to see Shenuda v s use of the Bible as a 

departure from traditional Coptic Orthodox doctrine* As Anba Athanasius 
has stated: "It is a doctrinal principle of the Coptic Church that

there must be no contradiction between Bible and tradition * * * its
' - istheology is based on nothing outside the Scriptures."

Not only does Anba Shenuda appeal to the Bible alone, but 

Scripture functions as the final supreme arbiter of truth, and 
"orthodoxy" is measured in terms of the closeness or distance of a 
particular practice or belief to the perfect model of Scripture. It
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operates as the written "word of God" and the Protestants are chastized 
for being unfaithful to the whole of Scriptural truth*

In addition to being founded on the Bible, Anba Shenuda’s
theology is centered on the sacrifice of Christ; the very center of the
book’s message, the basic premise, repeated again and again, is that

there can be no redemption apart from the blood of Christ, that the

atoning sacrifice of Jesus on the Cross at Mount Golgotha is sufficient
for the forgiveness of sin and for the salvation of all men, if they will
but avail themselves of it * This has obvious implications for the
Coptic view of the non-Christian, and indeed, the Coptic Orthodox Church
has been the most "evangelistic" of the ancient churches of the Near
East in this century. Missionaries have served among tribesmen in the

Sudan and in South Africa, priests such as the renowned Zakaria Butrus
have worked for the conversion of Muslims, and from 1959 to 1974 the

Church broadcasted from Ethiopia to the closed Muslim countries of the
16Arabian peninsula.

The Coptic Orthodox salvation theology of Anba Shenuda is also 
wholistic. He castigates the Protestants for their undue emphasis of 
one doctrine at the expense of another. He attacks, their exaltation of 
salvation by faith alone at the expense of living a holy life. He 

appeals to the Epistle of James: a living faith must produce good works,

or it is worthless.
It should be kept in mind that the major Protestant denominations 

of Egypt, the Assemblies of God (20,000" adherents), the Christian 
Brethren (22,500), the Coptic Evangelical Church (100,000), and the
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Holiness (Free Methodist) Church (15,250)9 are almost exclusively made 

up of former members of the Orthodox Church with a sprinkling of con
verts from. Islam., : All the Protestant missionaries had arrived with 
the expressed purpose of converting the Muslim population bat they 
ended up in carving their churches from- the flanks of the Orthodox

Copts (there are today over 30 Protestant, denominations in Egypt, most 
17 ''of them tiny). Ariba Shehuda echoes the very words of Origen of

Alexandria when he says in the Introduction that:
We must guard against, the.pitfall of relying on a single 
Bible verse.: For the Bihle1is not merely a verse or verses, 
but a certain spirltfound consistently throughout the entire 
Bible, •Ignorant persons place theif trust'in one verse or 
parts of versesj:-and separate-a verse from Its context and 
from its general•meaning, But the wise searcher who seeks 
the truth, gathers all:the references dealing with the sub
ject and decides on that basis.^

Although he stresses the crucial ;importance of each of the sacraments 
- of his. church,, he always ties them with the faith that must be present for 

any of the sacraments to be of any worth.' lust as the Scriptures are 
seen as aharmonius whole, so then, the life of the believer— his works, 
faith, baptism, repentance, and the other sacraments— are formed 

together in a continuous act of response to the grace of Cod. "The 

religious experience.Is- an .involvement. Christianify is not a theory 

or a gospel■. to be1 taught. The hew life, the change, of nature which 
the faithful person; undergoes.: is a-fact and it takes place through a

, ' IQ '
totally divine act,"

Anba Shenuda H I 's thedlegy is also thoroughly sacramental; the 
observance of. the sacraments is considered to he of the greatest
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importance. But salvation ia not conceived of as coming solely
through the performance of certain ritual acts; the sacraments are
important because, they are seen as Scriptural; ordained by God for

the spiritual well-being of. the believer. 'The pages translated herein

(pp, 23-57 of the Arabic text) focus primarily on this sacramental
element . Baptism*. Chrismation: (the. anointing of the Holy Spirit), the
Eucharistand Penance are all dealt with, but they all come into play

after faith. Shenuda’s role then, is to seek to restore a healthy
balance to the view of salvations Distorted and warped by the teachings
of the Protestants, the matter is clarified and settled by the judicious
use of the same tool his adversaries employ. This is not to say that
the differences between Shenuda and his theological foes are merely
sectarian; indeed, several Evangelical:Protestants have voiced similar
concerns over what they perceive' as tr.v. v the overemphasis on the

spoken word and the underemphasis on the quality of life and community
■' 20which has marked a good deal of Western Protestantism."

The theological perspectives of Anba Shenuda III are also 
significant in what they reveal about the character of the man who led 

the Coptic Orthodox Church- during its crises and confrontations with 
the Sadat government and with Muslim radicals. For the salvation 

theology of the Pope and Patriarch is not only a forceful and direct 
indictment of certain aspects of Protestantism, it is very much an 

indirect indictment of Islam. Here, however, we are treading on rocky 

ground, for in a country that is at least 90 percent Muslim, a theolog
ical challenge by the most visible Christian figure in the nation must
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out of necessity be veiled and muted. Still Shenuda is quite clear and 
unequivocable; there is no possibility of salvation without the applica
tion of the blood of Christ to the life of the individual. This points 
to the Crucifixion which is denied by the Qur’an, and also points to 
the sacrifice of the Son of God; the very phrase "Son of God" being an 

indication of idolatry and the attributing of partners to God. But 
Shenuda goes even further and excludes persons that do good works with

out faith in the blood of Christ from having a share in salvation. And 
if. they deny, Sis crucifixion, how can they have faith in His blood to 
wash their sins away?

Anba Shenuda then combines two roles: he is both a defender of
religious orthodoxy^ and (after his election as Pope) a champion of the

rights of his community. He has been called "the ablest preacher of
21the Word in the Middle East today" and "the first Coptic Patriarch in

living memory to have used his office to press determinedly for Coptic 
22interests." : This second phrase is perhaps a bit strong, for surely

most Patriarchs have worked for the improvement of their community; 
what sets Shenuda apart is the aggressive and boldness of his actions.
On the international level he held historic meetings with Pope Paul VI 

in Rome and with the Ecumenical Patriarch of Constantinople in Istanbul, 
he toured the United States and Canada in 1977 where he met President 
Jimmy Carter, dedicated new churches, and even received an honorary 
degree from Bloomfield College in New Jersey. At home in Egypt, in 
1972, he responded to a series of anti-Copt actions (including the 

fire-bpmbing of an illegal church at Khanka, a deed that made the



13

December 4, 1972 Issue of Newsweek)- by sending some 100 priests to stage
a peaceful demonstration at Khanka. This act provoked a minor riot
and one priest said that Shenuda "is not like the other popes. The
others were docile and kept, out .of the': limelight. Shenuda is the
opposite. As a result; there .has been a growing backlash from Moslem

23leaders »■ both clerical and: layy who resent- Shenuda - s popularity. "
One Egyptian Muslim writer ..dubbed' Sheritida "the militant monk" and com
pared his mass Bible .studies: to the activities of Hasan,al-Banna, the

24founder of the Muslim .Brothefhoddi : Perhaps./thia aggressive nature,
commented on by Muslim and:Coptic observer alike, is part of the active,

livingj. working faith that produces the works of righteousness in the
believer. In a .1977 interview.,' Shenuda did the following: "He
requested a New/Testament,and read the- text s - *Each shall ‘ receive his

wages according to his labor ? (I Cor ; ■ 3:8)’. . He placed the emphasis not
on "wages" but "labor," ?We must remember that we have been ordained

25by God to be tired; there is so much that needs tobe done.’" In that 

s ajne year, conf ess tonal strif e burst: forth -again, In an effort to appease 

the Islamic f undamentalists- the' government considered the reinf orcement 
of the Shafi*a as the law of the land. Bills were introduced in the 
People’s Assembly to apply the penalties of Islamic law to cases of 
libel, theft, and apostasy. To the Coptic community, this brought up 
the spectre of a second-class, inferior citizenship as "protected" 

dhimmis. The Patriarch called his community to fast in, protest of the 

bill on apostasy, and later in the year the legislation was quietly 
shelved. The Copts saw this as a victory while around them the violence
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grewo Priests were killed9 Coptic university students and professors 
were kidnappedy churches were blown up as some Islamic fundamentalist 
groups used the Copts as a way to strike out at the Sadat regime* 
Shenuda7s acts in response to provocation only made matters worse; his 
calling for fasts, and demonstrations, his refusal to celebrate Easter 
in 1981, and refusal to accept the official government Easter greetings 
infuriated not only the Islamic extremists but also President Sadat*
The revival within the Coptic Church has been to a certain extent

paralleled by a renewed Egyptian Islam, and religious feeling in all 
groups intensified after the debacle of 1967* While the phenomenon of 
Islamic fundamentalism has been widely documented, the intensification 
of sectarian feeling among the communities in the Christian Orient has 

been less obvious* An examination of the text of any of Shenuda ’ s 

writings quickly reveals that the Patriarch is in a sense, a "Christian 
fundamentalist" (obviously, I do not mean to use. the term in its pejora
tive American context) * He is committed to a vigorous expression of 
his faith grounded on principles gleaned from the Bible, and to the 
application of his views to (at least) his community* In a speech con
demning Shenuda, President Sadat accused the Church leadership of many 
of the same things he had excoriated the followers of Shaykh Kishk and 
others for: the Church leadership had stirred up sectarian strife, it

was meddling in politics instead of sticking to religion, it wanted a
theocracy, it wanted a return to the Middle Ages, and it was influenced

26by outside elements *

and
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The events of 1972, 1977, and 1981 have confirmed that Anba Shenuda 

has been faithful to the. vision of al^Khalas fi al-Mafhum al-Urthudhksi; 
he has zealously sought to defend his community from Protestantism and 

from Islamic fundamentalism-while:seeking to expand the power of the 
Oopts in Egyptian societyV He-has reaffirmed.the traditions of the 

church with boldness and-with frequency, and calls its members to cleave 
to it and its doctrine,'



ENGLISH TRANSLATION OF THE ARABIC TEXT

There is no salvation except in the blood of Christ. There can 
be no faith, no works, without His blood. For faith is faith in the 

blood of Christ, and works are works based on the application of the 
blood of Christ. For this reason, the Apostle Paul says: "Without the
shedding of blood, there is no forgiveness" (Heb. 9:22).

How then, is the blood of Christ central to the gift of salva
tion? And what is the role of faith. . .and of works?

Works Without the Blood of Christ
There is no salvation apart from the blood of Christ. All good 

works, however sublime, however perfect, cannot save mankind without the 
blood of Christ. So it was with the Hebrews who demonstrated their good 

works before God in the Old Testament; they were to remain in Hades until 
they were freed by the Lord Christ after his crucifixion. For good works 

by themselves cannot save mankind without faith in the blood of Christ. 
Otherwise, if pagans were possessors of good works, they would be saved 

by their workst. Far be it that it should be so!
So as a general principle I say to you that all the verses 

mentioned in the Holy Bible condemning works as concerned with works 
alone apart from the blood of Christ, or with the works of the 

Pentateuch (especially the Old Testament Law). For without the blood . 
of Jesus Christ, works can be of no benefit. So it is that the Apostle

16
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says, "not because of the righteous things we had done" (Titus 3:5), or 
when he says, "not by works, so that no one can boast" (Eph. 2:9), for 
he condemns works by themselves apart from the blood of Christ. So it 
is that we find men doing good works who are unbelievers, and that the 
righteousness of the Law of Hoses was of no benefit, for good works 
alone without faith cannot save. Preach to that unbelieving person and 
say: "All your works are not enough. Believe in the Lord Jesus and be

saved."
There is an essential difference between what we say to 

believers and what we say to unbelievers. In your speech with un

believers you must demolish all works, all of them being of no use 
whatsoever without the blood of Christ. For example, say to him: "Your

deeds will not save you . . . that which will save you is the blood of 

Christ,"
For the blood of Christ is the starting point for discussing 

the subject of salvation. But after one has believed, he must be 

shown to desire good works which are proper for his faith, for faith 

without works is dead faith (Jas. 2:20).

Why is There no Salvation Apart from the Blood of Christ?
(1) Sin is disobedience to God, the breaking of his laws, and 

the absence of love for Him...God is unlimited, and sin also has no 
limit because rebellion against God knows no bounds. But whatever man 

does is of a limited scope. Because of this, there can be no forgive
ness except by an unlimited atonement. And no one is unlimited except
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for God. So then, there could be no expiation for sin except that God 
himself, should take on human flesh and die. His death is unlimited 
atonement, satisfying the unlimited justice of God in the punishment of 
unlimited sin and unlimited rebellion against God,

(2) These words apply to the sin of Adam as well as the sin of 
any man because sin is sin, and the justice of God remains God's justice 
and the consequence of sin remains death, as it is known in the Old, so 
it is in the New Testament that "all have sinned and fall short of the 

glory of God. There is no one that does good, not even one" (Rom. 3:23, 
12), So the judgment of death falls on all, "So that every mouth may 
be silenced and the whole world held accountable to God" (Rom. 3:19).

And there are not several means of salvation, but only the grace of God 

that visits us and has, indeed, visited us and saved us by the blood of 
Christ in which there is the only salvation,

(3) On this matter, our teacher, Paul the Apostle says, "We 
are justified freely by His grace through the redemption that came by 
Christ Jesus. God presented Him as a sacrifice of atonement through 
faith in his blood. He did this to demonstrate His justice, because in 
His forbearance: He had left the sins committed beforehand unpunished" 
(R,em. 3:24, 25), He also says that God "saved us and called us to a 

holy life— not because of anything we have done but because of his own 
purpose and grace which He has bestown on us" (2 Tim, 1:9). He also 

says that, "He saved us hot because of righteous things we had done, 

but because of His mercy. He saved us through the washing of rebirth 
and renewal by the Holy Spirit" (Titus 3:5), and again says, "for it is
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the gift of God? not by works9 so that no one can boast (Eph. 2:8, 9), 
and also, "it is by grace, then it is not by works, otherwise grace 
then would not be grace" (Rom, 11:6)»

These are those verses which the Protestants use, and we do not 
hide them, for we do not deny the grace of God to us; we do not deny 
the free salvation which he gives us, we do not deny that we are, all 
of us, "dead in sins and transgressions" (Eph» 2:1), and if not for His 
most holy blood we would all perish. However, we place these verses of 
Scripture in their proper context as we acknowledge that we are saved 

by the blood of Christ,

(4) But we say that the blood of Christ is one thing and its 
application another. For the blood of Christ is sufficient atonement 

for all the sins of the world. But does the entire world accept its 
share in the atonement? "For God so loved the world that he gave His 

only son" (John 3:16), but is the whole world saved by this giving, or 

is only he saved "who believes in Him" (John 3:16)? Then, if the blood 
of Christ is present, it has power to save and is sufficient for salva
tion. But in salvation there are conditions to be fulfilled in order 
that the sinner becomes worthy of this blood by which he is saved.
About this, John the Beloved says in his First Epistle that Christ is 
"the atonement for our sins, and not only for ours but also for the 

Sins of the whole world" (1 John 2:2), The atoning sacrifice of Christ 
is then unlimited, sufficient for the remission of all the sins of all 

the people of all generations in the past, present, and future,
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However» in spite of the blood of Christ being present, persons 
have perished, are perishing, and will perish! This is so because the 

claim upon the blood of Christ carries with it certain stipulations.

Conditions for Salvation by the Blood of Christ
1 want to put before you in this section four very basic condi

tions :

(1) Faith
(2) . Baptism
(3) Sacraments
(4) Good Works

Faith
(1) Faith is the basic condition for claiming the blood of 

Christ. The Lord Christ said about himself "that whosoever believes in 

Him shall not perish but have everlasting life" (John 3:16). The impor
tance of this condition in claiming Christ’s blood is apparent from the 
statement of the Bible in the same chapter from the mouth of the Lord 

Christ himself, that "whoever believes in Him is not condemned, but 

whoever does not believe stands condemned already because he has not 
believed in the name of God’s one and only Son" (John 3:18). This con
dition is also apparent in the saying of the Apostle John at the close 
of his gospel: "But these are written that you may believe that Jesus
is the Christ, the Son of God, and that by believing you may have life 

in His name" (John 20:31). This condition, then, is that you are saved 
if you believe. On this matter, the sermon of the Apostle Paul at



21

Antioch says, "by Him the forgiveness of sins is proclaimed to you. 
Through Him everyone who believes is justified . . ."(Acts 13:38, 39). 
For our Lord Jesus Christ has made it clear by His statement to the 
Jews that without this faith salvation is impossible, "you will die in 
your sins if you do not believe that X am He, you will indeed die in 
your, sins" (John 8:24). How significant is this passage "you will die 

in your sins"! The blood of Christ is present, and able to save. And 
yet it does not avail you without faith. The condition of faith must 
precede in order that the blood of Christ may save. It is the primary 

condition, but not the only one. It is the step which qualifies you 
for baptism. This condition of faith is specified in Paul's fervent 
speech to the jailer: "Believe in the Lord Jesus and you will be saved—

you and your household" (Acts 16:31).

(2) What is faith? Indeed, the word "faith" is a very, very 
wide word that includes many things. It was the Apostle Paul who said 

that we "have been justified through faith" (Rom. 5:1). Paul also 
places before us a very important question on the subject of faith.

He says, "examine yourselves to see whether you are in the faith; test 
yourselves" (2 Cor. 13:5). Therefore we must inquire of ourselves and 
see whether we truly have faith or not. And what is this faith?

Living Faith. The faith essential for salvation must be a 
living faith. This matter is made quite clear by our teacher James the 
Apostle when he says "Faith without deeds is dead" (James 2:20); he 

repeats this when he adds, "As the body without the spirit is dead, so 
faith without deeds is dead" (James 2:26).
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So this dead faith, devoid of works * has no power to save any
one. And so. our teacher the Apostle James says, "What good is it, my 

brothers, if a man claims to have faith but has no deeds? Can such a 
faith save him?" (James 2:14).

It is true that the Apostle has said that we have been justified 
by faith. But his faith has two important attributes: it is a living
faith, and an active, deed producing faith. In both of these attri
butes we perceive good works. We do not think that even one of the 

Protestants, however disdainful of works, would be able to teach an 
inoperative, inactive faith. For the Apostle has said, "The devils 

believe, and tremble" (James 2:19). Have you been pursuing, 0 brother, 
a faith of the type devils have, without good works? For they believe, 

and they tremble from terror on account of their wickedness and corrup
tion. The explanation of a living, working faith may expand and stretch 

until it encompasses all spiritual life. How can it encompass one's 
entire spiritual life? Open your ears, 0 beloved brothers, to the 

words of the Apostle.
Faith Active in Love. The Apostle Paul said: "For in Christ

Jesus neither circumcision nor uncircumcision has any value. The only 
thing that counts is faith expressing itself through love" (Gal. 5:6). 
What does the phrase, "expressing itself through love" mean, and what 

is this love?
This love is elucidated by Paul the Apostle, giving examples 

of good works in his saying: "Love is patient, love is kind. It does 

not envy, it does not boast, it is not proud. It is not rude, it is
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not self-seeking, it is not easily angered, it keeps no record of 

wrongs. Love does not delight in evil but rejoices in the truth. It 
always listens, always trusts, always hopes, always endures"
(1 Cor. 13:4-7). For if this faith is faith working in love then it 
will without a doubt contain all these actions and characteristics.
Here Christianity in its essence demonstrates clearly that faith is not 
a mere word or verse, but spirit and life (John 6:36). Truly, the 

Bible also says that the letter kills but the spirit gives life...the 
letter tells you that there is something called faith, but the spirit 

shows, you the true nature of faith and that it encompasses every good 

work.
But do our opposing brethren consider faith in this broad sense, 

which includes the entire spiritual life, do they accept the meaning of 
faith in the broad sense which Paul the Apostle uses in the eleventh 

chapter of the Letter to the Hebrews, in his sermon on the men of faith? 

Or do they have a bare faith devoid of the previously mentioned charac
teristics? For in this matter we will not argue, we do not see how 
such a faith can save them, considering what James the Apostle has said.

(3) Faith and Love. It has been said that faith itself is 
that which justifies Man, and some have asserted that faith is enough 
in itself, apart from works. 1 do not pretend to oppose them for they 
are opposed by the Apostle Paul in his powerful passage: "If I have a
faith that can move mountains but have not love, I am nothing"

(1 Cor. 13:2). Do they desire a faith greater than that?
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But you, brothers, however you rise in your faith, what is the 

farthest point you will reach? Will you arrive at that faith that can 
move mountains? Rest assured, even if you have reached that level, and 
have not love, then you are nothing. This faith cannot save you. If 
the Apostle Paul with all his faith was nothing without love, then how 
worthy are you? For the Apostle places love ahead of faith by saying:
"And now these three remain: faith, hope and love. But the greatest
of these is love" (1 Cor. 13:13).

(4) Believers and the Chosen. We said that faith can be 

characterized as a living faith, a faith working in love. Unfortunately, 
some have at times exaggerated in their use of the word "believers" 

until it has become synonymous with the word "chosen." So in this way 

they call up portions of Scripture that say that the believer cannot 

perish. Then if they hear or read of a believer that has perished, 
they say that such a one was not a believer according to their own 
special understanding. Without a doubt the chosen cannot perish! But 
who has said that believers are chosen?

For the Bible gives us many meanings for the word "faith": it 
mentions that "devils believe and tremble" (James 2:19) and the Apostle 

Paul says in his>understanding of faith that it is being sure of what 
we hope for and certain of what we do not see (Heb. 11:1);

The Bible has shown us that there is a type of dead faith.

Despite its being dead, the Apostle calls it faith. Likewise it gives 

us an example of a faith devoid of works that is unable to save anyone
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(James 2:14, 20). Despite the fact that it is unable.to save anyone, 
the Apostle also calls it faith.

But the Bible mentions that all have turned away and have become 
corrupt and are in need of the glory of God (Rom. 3:12, 24). But do 
not all people have faith? And is the earth devoid of faith? . Or has 

God ascribed the name of faith to those who sin and are still believers?
Indeed, there are examples of sinners that the Lord has not 

deprived of the title of believers. The Lord said through the mouth of 

the Prophet Jeremiah: "My people have committed two sins: They have

forsaken me, the spring of living water; and have dug their own cisterns, 
broken cisterns that cannot hold water" (Jer. 2:13); despite all that 
he still calls them His people. Likewise, he spoke through the Prophet 

Isaiah: "I reared up children and brought them up, but they have
rebelled against me" (Isaiah 1:2). But in spite of their disobedience 
He calls them His children. And this reminds us of what was said of 
the Prodigal Son: "For this son of mine was dead and is alive again;
he was lost and is found" (Luke 15:24). And yet despite his sin and 
his being spiritually dead, he calls him a.son. Also in the words of 
the Apostle, "if 1 have a faith that can move mountains, but have not 

love, I am nothing" (1 Cor. 13:2). This is another proof of the as

cribing of the condition of faith to those that are without love, 

without which they are nothing.

. On the contrary, the Lord has ascribed the title of believers 

to those who scattered seed which fell on rocky ground where the seed . 
was burned up. For He said: "Those on the rocks are the ones who
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receive the word with joy when they hear it, but they have no root.

They believe for a while but in the time of testing they fall away"
(Luke 8:6, 13). Of course these apostates cannot be called chosen 
despite the fact that the Lord Christ had named them as being believers 
for a while. They are similar to those spoken of by the Apostle: "The
Spirit clearly says that in later times' some will abandon the faith and 

follow deceiving spirits and things taught by demons" (1 Tim. 4:1).
These cannot be called the chosen even though they lived in faith for 
a time before they apostasized. Perhaps it has now become clear that 
there is a great difference between these two words. For all the chosen 
are believers, but not all believers are among the elect. For some may 
want to follow the faith of deceiving spirits and the teachings of 

demons.
We will return to this point, 0 beloved, after a while. Now 

let us leave it and turn to the second condition for salvation, and 
its basic entrance, which is baptism.

Baptism— The Importance of Baptism for Salvation 

: The importance of baptism is evident from the words of the Lord 
Christ to Nicodemus: "1 tell you the truth, unless a man is born from 
above, he cannot see the Kingdom of God" (John 3:3). The meaning of the 
birth is made clear in His reply to the question of NicodemUs: "I tell
you the truth, unless a man is born of water and the Spirit, he cannot 
enter the Kingdom of God" (John 3:5). This verse clearly signifies that 
without baptism man cannot enter the Kingdom, nor can he understand it. 

So salvation is by means of baptism for which faith prepares the way.
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The Lord Christ said this plainly and clearly: "Whoever

believes and is baptized will be saved" (Mark 16:16)• In the same way 
He commanded His disciples to spread the Kingdom throughout the earth: 
"Therefore go and make disciples of all nations, baptizing them in the 
name of the Father and of the Son and of the Holy Spirit, and teaching 
them to obey everything I have commanded you" (Matt« 28:19) • This 
passage shows that the faith necessary for salvation comes through the 
teaching, and baptism, which is the direct gate, and good works which 

are the obeying of commands• If baptism were unnecessary for salvation, 
then the words of the Lord to His disciples would have been: "Go and
preach faith*" without mentioning baptism.

Our teacher the Apostle Paul makes clear how salvation occurs 
through baptism, and that this is the second birth. In his letter to 

his disciple, Titus, Bishop of Crete, he says, "But when the kindness 
and love of God our Savior appeared, he saved us, not because of the 
righteous things we had done, but because of His mercy. He saved us 

through the washing of rebirth and renewal by the Holy Spirit"

(Titus 3:4, 5).

The Practice of Baptism from Earliest Times
This principle which was established by the Lord Christ when 

He said, "Whosoever believes and is baptized will be saved" has been 

followed by the Church ever since. For on the day of Pentecost, after 
Peter stood up and spoke the word of faith and his listeners were cut 
to the heart, he said: "Repent and be baptized, everyone of you, in
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the name of Jesus Christ so that your sins may be forgiven. And you 
will receive the gift.of the Holy Spirit" (Acts 2: 37, 38). This pas
sage makes clear that baptism is for the remission of sins. And how 
can man be saved without the forgiveness of his sins! Therefore baptism 
is necessary for the salvation of men, through it comes the forgiveness 
of his sins and access for the receiving of the Holy Spirit.

As for the gift of the Holy Spirit, this is encountered in the 
second of the Church's sacraments: the sacrament of the Holy Anointing,

or the sacrament of the Myron. The preceding verse makes clear this 

meaning.
On the day of Pentecost after Peter spoke about baptism, "They 

received his message with joy and were baptized, and about three 
thousand were added to their number that day." If faith alone saved 
man, what need was there to be baptized in one day . . . three thousand 
souls? Perhaps it would have been easier for the Apostle to say to them: 

"What matters, brothers, is to believe; throw yourselves on the blessing 
of God, that is enough, that saves you and that closes the matter"!

In the same way, we also see the Ethiopian eunuch who, after he 
believed through Philip, said immediately to him: "Why shouldn't I be
baptized?" (Acts 8:37) And Philip went down with him in the water and 

baptized him . . . and he went on his way rejoicing.
And the jailer at Philippi who believed at the hands of Paul, 

"immediately he and all his family were baptized" (Acts 16:33).

And also Cornelius, to whom an Angel of the Lord appeared and 
said to him, "God has heard your prayer and remembered your gifts to
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the poor," After'Peter'told him the word of life and after the Holy 
Spirit was poured out on all who had . heard the word, "Then Peter said:
’Gan anyone keep these people from being baptized with water? They 
have received the Holy Spirit just as we have.' So he ordered that 

they be baptized in the name of the Lord" (Acts 10:47, 48).

And Lydia, the seller of purple cloth, when she believed at 

the hands of Paul, "She and the members of her household were baptized" 
(Acts 16:15).

And beautiful indeed is that portion of Scripture where the 

Apostle Paul says of baptism that, "For all of you who were baptized 
into Christ have clothed yourself with Christ" (Gal. 3:27). If, then, 
in baptism man is clothed with Christ, then what could be a greater 

salvation than that?
For baptism is the door through which man enters to be saved, 

and faith makes this possible. We say this because many of the 
Protestants believe that the faith of man is enough to save himI Or 
they believe that the second birth comes through faith and not through 

baptism. They do not see baptism as the second birth; they contradict 
the meaning of the verse about the washing of the second birth 

(Titus 3:5)11
This also disagrees with the saying of the Apostle in his 

Letter to the Ephesians: "Husbands, love your wives, just as Christ

loved the Church and gave Himself for her to make her holy, cleansing 

her by the washing with water through the word, and to present her to 

himself as a radiant church without stain" (Eph. 5:25-27).
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"Cleansing her by the washing with water through the word"... 
the Protestants say that the meaning of this is that she is made holy 
by the word! The phrase "washing with water" has no meaning or signifi
cance for them.

"The word" means evangelization, but what is the meaning of the 
phrase "washing with water"? It refers to baptism which comes about 
through evangelization, or the word. This is made clear in the command 

of the Lord Christ "teach them . . . and baptize them . . ." "Teach
x

them" comes, through evangelization and "baptize them" by the washing 

with water,

Theological Exposition of the Importance of Baptism
What is the basis for the Christian teaching of baptism as a 

means of salvation? Why is it necessary for salvation? Why can no one 
be saved without it?

The answer is quite clear and we explain it as follows: the

Bible says that the "wages of sin is death" (Rom. 6:23). Death is then 

inevitable, but of necessity the road to salvation begins with death . . 
and salvation comes through death . . . and the final stage of salvation 
proceeds through death. Salvation begins and ends with death and enters 

through death, for the wages of sin is death. But what is the meaning 

of these words?

The Beginning, of Salvation Through Death

Salvation started through the death of Christ on the Cross where 
He paid the penalty for sin, and redeemed us through His blood. And so
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how does salvation reach you? It reaches you through death. And how 
can that be? Christ through His death offers salvation. And in order 
that you have a place in this redemption, you must share with Christ in 

His death: You die with Christ and are resurrected with Him and so will
be glorified with Him. For this reason the Apostle says: "For me to
know the power of His resurrection and the sharing in His sufferings,

I become like Him in His death" (Phil. 3:10).
And if you do not enter into that death, then you will be over

taken by that second death which is the eternal torment in the lake of 

fire (Rev, 20:14).
How does one enter into His death; how is one joined with Christ 

in His death? This follows through baptism. For this reason the 
Apostle Paul says: "Or do you not know that all of us who were baptized
into Christ Jesus were baptized into His death" (Rom. 6:3, 4).

Then let us sum up this subject with the following words: The
wages of sin is death. Inevitably, man dies and is buried. . . but 
Christ died for us., And we must join Him in His death so that we are 

not distant from the merits of the death of Christ. It is never 
acceptable for us to leave Christ dying Himself for us without our 

being joined to Him in His death, or at the least in our remembrance 

of His death. We enter the "fellowship of sharing in His sufferings, 

becoming like Him in His death" and so the Apostle says, "We died with 

Him . . . were buried with Him . . . united with Him in His death . . . 

our old self was crucified with Him . . , now if we died with Christ, 
we believe that we will also live with Him" (Rom. 6:3-8).
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The Bible makes it clear that this death is accomplished 
through baptism. We are immersed into it completely as if we are 
buried in the baptismal font, as was said by Paul: "We were buried with
Him through baptism into death" (Rom. 6:4). Then we are resurrected 
from this water in "a new life , . . knowing that our old self was 
crucified with Him so that the body of sin might be rendered powerless."

Baptism, then is necessary for salvation because if is partici
pation in the death of Christ, because of the faith that in death there 
is a way to life, and.because of the knowledge that the wages of sin is 
death. For those that say that salvation is accomplished only by mere 
faith without baptism, they have not comprehended after all what faith 

is. It is time to discuss the matter together that we may understand 
it: What is faith? It is when you believe that sin leads to death,

and you believe that Christ died for you, and believe that you must die 

with Him in order to also live with Him...in such a way faith leads you 

to what we have spoken of: we said that salvation begins with death—

the death of Christ. This pays the price for salvation, and we said 

that we begin to obtain this salvation in death when we die with Christ 
and are buried with Him in baptism. This, is the salvation of which we 
speak. We also say that this salvation comes through death.

Salvation Proceeds Through Death
So Paul the Apostle says: "In the same way, count yourselves

dead to sfn but alive to God in Christ Jesus. Therefore do not let sin 
reign in your mortal body so that you obey its evil desires" (Rom. 6: 11, 
12).
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These are very beautiful words, they demonstrate the Orthodox 
faith completely. "Do not let sin reign in your mortal body," we have 
entered salvation through death. It is necessary for our bodies to 

become bodies that are dead to the desires of the flesh. As long as 
they are dead, then salvation does its work within. However, when 

fleshly desires rise up from this death and come to life, then we are, 
at that time, in sin because we have failed to grasp our salvation 
because salvation is not complete except in death.

It is due to this that we pray to God in the elapse of the 
Ninth Hour and say: "Count not our trespasses against us, 0 Christ,

but deliver us."
Perhaps this.is realized in the saying of the Bible: "But if

by the Spirit you put to death the misdeeds of the body, you will live" 
(Rom. 8:13). Does not the Apostle Paul also say, "So then, death is 

at work in us" (2 Cor. 4:12)?
Paul the Apostle also adds: "For we who are alive are always

being given over to death for Jesus’ sake, so that His life may be 

revealed in our mortal, body" (2 Cor. 4:11). He further says: "But if
Christ is in you, your body is dead because of sin, yet your spirit is 
alive because of righteousness" (Rom. 8:10); he also states that "for 

your sake we face death all day long; we are considered as sheep to be 
slaughtered" (Rom, 8:36). And so we live "always carrying around in 

our body the death of the Lord Jesus, so that.the life of Jesus may 

also be revealed in our body" (2 Cor. 4:10). So when we are journeying 

on the path of salvation, our body must be dead to sin and death at
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work to us. A man who says "I have been saved" and yet loves the world 
and. the things Which are to the world is, in truth, indulging in fantasy 
"for friendship with the world is enmity toward God" (James 4:4). For 
salvation proceeds through death: the death of the works of the flesh,
the death of fleshly desires, death to the world and its desires that war 
against the Spirit.

What Does "We Are Saved Through His Life" Mean?

Here we have before us the verse that says: "For if when we
were God’s enemies, we were reconciled to Him through the death of His 

Son, how much more having been reconciled, shall we be saved through 
His life"! (Rom. 5:10)

As for its meaning, it is that we are saved through His life as 
intercessor, as priest forever according to the order to Melchizedek. 

"Therefore He is able to save completely those who come to God through 
Him, because He always, lives to intercede for them" (Heb. 7:25). Thus 
we are saved through His life as intercessor. For we do constantly sin. 
And when we do sin "we have one who speaks to the Father in our defense—  

Jesus Christ, the Righteous One" (1 John 2:1). We perceive here the 
continual intercession of Christ for us, constantly meeting our need 
for salvation at every time, and continually working salvation in us.

We find that there is another beautiful meaning to the phrase 
"we are saved through His life." This was expressed by the Apostle Paul 

when he said: "I have been crucified with Christ and 1 no longer live,
but Christ lives in me" (Gal. 2:20). He says "I have been crucified
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with Christ," this is death "the body crucified with its passions and 
desires" as the Apostle also says (Gal. 2:20). In this we are saved, 
whenever Christ is living in us. The phrase "I no longer live" means 
the absolute surrender of desires to the Lord to the extent that man 
declares constantly "not my will, but Your, will be done." It is as if 
he was dead, not having his own existence, not living himself, but 
Christ living in him. He says to Christ: "I am saved by Your death.
I am saved by Your life in me." This is a central idea about salvation 
in Orthodox understanding. We are saved by the death of Christ when 
we die with Him in baptism. We are also saved by the life of Christ in 
us, by the complete surrender of our lives to His will, we testify with 
the Apostle, "I. ho longer live but Christ lives in me."

The Finishing of Salvation Through Death
We said that salvation begins with the death in baptism, and 

continues with the death to the desires of the world. But until when?
The Bible says, "Be faithful, even to the point of death, and I will give 
you the crown of life" (Rev. 2:10). So then, death is working in you, 

until it produces the death of the flesh. You die to the acts of the 
flesh, and you remain journeying on the pathlof salvation. And when 
do we arrive at the end of the path? You arrive when you die, and are 

transported to the next world.
You then remain traveling on the path. But do you stop in the 

middle and cry out saying, "I have been saved"? Rather be humble, my 
brother, and remember the words of the Apostle: "Consider the outcome

35
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Q.f their way of life11 (Heb• 13:17) and "Do not boast vainly, for many 
have begun in the Spirit and ended in the flesh" (Gal. 3:3).

We will take up this subject in detail again, God willing, when 

we discuss the completion of salvation.

Sacraments Necessary for Salvation 
There are sacraments that are not personally necessary for 

salvation. For you may not be married but you are a result of marriage. 
Or you may not be afflicted with sickness and so would not need the 
sacrament of anointing for the sick. Or you may not be a priest, but 
you need the sacrament of holy orders to give you the working of the 
Holy Spirit in the sacraments that are needed personally for your salva
tion. However, without a doubt, you must have the sacrament of baptism 

which we have already discussed. Likewise, you must also have the 

sacrament of the anointing of the Holy Spirit (the Myron), the sacra
ment of penance, and the sacrament of the Eucharist (Communion). We 
will discuss.now the importance of each of these sacraments individually.

The Sacrament of the Holy Anointing

When Peter called the Jews to be baptized, he said to them: 

"Repent and be baptized, everyone of you, in the name of Jesus Christ 

so that your sins may be forgiven. And you will receive the gift of 

the Holy Spirit (Acts 2:38). So what is this gift of the Holy Spirit? 
And is it necessary in our lives for salvation, what is its importance, 

and can one be saved without it?



37
It is absolutely impossible to be saved without it, for our 

entire spiritual life is an expression of our wills’ conforming to the 
work of the Holy Spirit in us. For if we have not taken hold of the 
gift of the Holy Spirit, then our entire life is futile and doomed 
to perdition.

Concerning this grace of which we partake in the sacrament of 
the Holy Anointing, we cry out continually, "Take not Your Holy Spirit 
from us" else we would perish. For your spiritual life does not depend 

solely on human ability, but on the partnership of the Holy Spirit as 
we shall explain in a special section on effort and grace.

There is no avoidance then of the sacrament of the Holy 
Anointing which is what is mentioned by the Apostle John: "But you have
an anointing from the Holy One and all of you know the truth . . . the 

anointing you received from Him remains in you, and you do not need 
anyone to teach you. But His anointing teaches you about all things 

and that anointing is true" (1 John 2:20, 27), For you to see the 
importance of the Holy Spirit in salvation, we shall ask several 
questions: Is it possible to live a spiritual life without the working
of the Holy Spirit in you? Is it possible to journey on the road Of 
salvation without the Holy. Spirit with you? It is not possible. For 

one must have this anointing.
For this reason the Apostle stresses the gift of the Holy Spirit 

to the believers; this was bestowed on them in the beginning by the 

laying on of hands by the Apostles, before the implementation of the
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Myron. We see this clearly in the story of the faith in Samaria when
teaching on faith and baptism was completed. The Bible says:

When the Apostles in Jerusalem heard that Samaria had 
accepted the word of God, they sent to them Peter and 
John who on their arrival prayed that they might receive 
the Holy Spirit, because the Holy Spirit had not yet come 
upon any of them, although they had been baptized in the 
name of the Lord Jesus. Then Peter and John placed their 
hands on them, and they received the Holy Spirit 
(Acts 8:14-17).

So baptism alone was not enough for the people of Samaria, but it was 
necessary for them to receive the Holy Spirit.

The same words can be said about the faith of the people of 
Ephesus. When Paul had arrived, he found disciples and said to them: 
"Did you receive the Holy Spirit when you believed?" They answered, 
"No, we have not even heard that there is a Holy Spirit" (Acts 19:2^3). 

For they had been baptized with the baptism of John the Baptist alone. 
Then Paul said: "Be baptized in the name of the Lord Jesus. Then Paul

placed his hands on them. The Holy Spirit came upon them."

.The Sacrament of the Eucharist (Communion)
In order for us to discuss the importance of partaking of the 

flesh and blood of the Lord, it will suffice to first, recall the words 
of Christ: "I tell you the truth, unless you eat the flesh of the Son 

of Man and drink His blood, you have no life in you. Whoever eats my 

flesh and drinks my blood has eternal life, and I will raise him up at 
the last day . . . whoever eats my flesh and drinks my blood remains in 

me, and I in him" (John 6:53-57). Here we see eternal life dependent
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upon Communion with the body of the Lord, to the point that he who does 
not partake of Communion has no life in him, he perishes. Do you ask 
after this about the necessity of Communion for salvation?

For we are Orthodox, and believe in the Orthodox faith, so we 
believe in what we say in the Divine Mass about the body of the Lord of 

which we partake: "That it gives us from Your salvationy and forgive

ness for our sins, and eternal life to all who partake ot it." If 
someone were to ask: "Is salvation possible without communion?" I
would say no, it is not possible. For the body of the Lord gives 
redemption and forgiveness of sins and eternal life to all who eat of it.

How Do.We Explain This Theologically?
Baptism has saved you from original sin, and this is the first 

salvation you obtained. In baptism, you become a son of God and are 
made worthy to accept the gift of the merit of the blood. Yet every 
day you sin and are in need of forgiveness for your sin by the blood 

for "if we claim to be without sin, we deceive ourselves, and the 
truth is not in us" (1 John 1:8). You then are sinning each day, and 
are.needful of the body of Christ sacrificed for you. You need the 
holy sacrifice as an atonement for your sins. And the holy sacrifice 

in the sacrament of the Eucharist is merely an extension of the 

sacrifice of Christ. For this reason, you cannot be saved from your 
sins without it, for it was given for our salvation and the forgiveness 

of sins. So then, through it, we remain in the Lord as He has said.
A man may come to you and say: "Do you wish to be saved? Throw 

yourself at the feet of Christ and say to Him: receive me, 0 Jesus!"
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These words, brethren, are needed for effective action...do you want 

Christ to receive you? There is the path to salvation by which He will 
accept you: you die with Him and are buried with Him in baptism and
He receives you. You are anointed with the Holy Spirit and He 
receives you. You confess your sins and He receives you. This is the 
effective path in which the Lord accepts you. But if you ask for His 
acceptance without taking His path which He ordained, then these are 

worthless words.
For example, we use the phrase "Surrender your life to Jesus 1" 

How easy it is for man to utter words such as these, and how difficult 
they are to implementl Do you think that surrender of life is a simple 

matter? For all of our spiritual struggles are summed up in this phrase 

"Surrender your life." For in this man surrenders his desires to the 

Lord, he gives up his heart and affections and surrenders his will and 
his mind. He that does this effectively does it through repentance.

We have been discussing the sacrament of the Eucharist and we 
should of necessity follow it with some words on the sacrament of 
penance.

.The Sacrament of Penance

Is repentance,necessary for salvation? Yes, indeed without 
repentance there can be no salvation for you. Perhaps you ask, how 

can this be? For I have believed and been baptized and have been 

obedient. Yes, you have been baptized, and have been cleansed of 
original sin, but what about the actual sins you commit every day, 
where will you escape from them? And how will you flee from them?
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Do faith and baptism cause you never to sin afterwards?
Certainly not. The Apostle John reports that, "if we claim to be with
out sin, we deceive ourselves and the truth is not in us" (1 John 1:9), 
that is because "there is only One who. is good, and He is God"
(Matt. 19:17). "For we all stumble in many ways" (James 3;2), so that 
there is no one without sin for even one day of his life on earth as 
we pray during the recumbent prayer. So what do we have to say about 
all these.sins? How can man be delivered from them if not through 

repentance?
Perhaps someone is whispering in your ear saying: "Believe

only...believe in the Lord Jesus and you will be saved, you and your 

entire household"! But this passage, beloved.brother, refers .to what 

happens before baptism as we have said. As for your sins after baptism, 
the Apostle John exhorts you in this matter saying: If we confess our

sins, he is faithful and just and will purify us from all unrighteous

ness" (1 John 1:9), and about this the Bible says: "He who conceals
his sins does not prosper, but whoever confesses and renounces them 
finds mercy". (Prov. 28:13)...from this the Holy Church has established 
for us the sacrament of penance.

But the believer is not able to keep himself from falling all 
the time, and from perishing in sin despite his faith. He cannot remain 

in constant war against sin, no matter how persistent he is, so he falls 
each day. Because of this God has established repentance for us so 

that through it we might be cleansed and washed and renewed from our 
sins. And repentance is a work the importance and necessity of which
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1.9 not denied by any of. the Protestants, they enter into repentance by 
remorse and lamentation.and confession and the decision to.forsake sin, 
and all of these are works.

X: do not say that repentance by itself saves man, for repentance 
without the blood of Christ is of no benefit whatsoever. But I do say 

that repentance makes a man worthy because he has been washed and 

cleansed by the blood of Christ and has been saved.
The blood of Christ then, is like a great treasure and we draw 

close to it by repentance, we partake of it, and are made rich. And if 

we do not practice repentance, then this treasure remains locked up for 
all its value, and we remain distant from it* arid poor, perishing and 

hungry.
-The compassion of the father is evident, the new clothes and 

the fattened calf are present, but it is still up to the Prodigal Son 
to go to the father in repentance in order to avail himself of all 
this. Let us then confess that: "God has granted.the Gentiles re

pentance unto life" (Acts 11:18).
Indeed, the importance of repentance is clearly shown in the 

saying of the Lord Christ to Whom be the glory: "Unless you repent,

you too will all perish" (Luke 13:3). So this verse indicates that 
repentance is a vehicle for salvation, an escape from destruction, and 

it also demonstrates that without repentance the sinner perishes. "In 
the past God overlooked such ignorance, but now He commands all people 

everywhere to repent" (Acts 17:30). And they should not only repent but 
should follow this up by working the "works that prove repentance"

(Acts 26:20).
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This repentance has been proclaimed by the holy apostles as the 
vehicle of salvation from the perdition prepared for the sinner. For 
Peter the Apostle says of God that, "He is patient with us, not wanting 
people to perish, hut everyone to come to repentance" (2 Peter 3:9).
And here we have a comparison of repentance and destruction, meaning 

that he who comes to repentance is saved and delivered from destruction, 
and the reverse is also true.■ For the Apostle Paul speaks clearly of 
the wrath stored up for the unrepentant who have rejected the judgment 
of the Just God; he says: "Do you show contempt for the riches of His
kindness, tolerance, and patience, not realizing that God’s kindness 
leads you toward, repentance? But because of your stubbornness and your 
unrepentant heart, you are storing up wrath against yourself for the 
day of God’s wrath, when. His righteous judgment will be revealed. God 

will give to each person according to what he has done" (Rom.. 2:4-6).
This repentance is demanded by God not only from the Gentiles 

and unbelievers, but is also demanded in the Book of Revelation from . 
the Angels of the Churches of Asia. For He said to the Angel of the 

Church of Ephesus: "Remember the height from which you have fallen!

Repent and do the things you did at first. If you do not repent, I 

will come to you and remove your lampstand from its place" (Rev. 2:5). 
Likewise He demanded repentance from the Angel of the Church of 

Pergamum (Rev. 2:16), And He said to the Angel of the Church at Sardis: 
"Remember, therefore, what you have received and heard; obey it, and 
repent. But if you do not wake up, I will come like a thief, and you



44

will not know at what time I.will come to you" (Rev. 3:3).. And He 
said also to the Angel of the Church of Laodicea: "Be earnest and
repent" (Rev. 3:19).

Do not think, 0 brother, that the sin of Adam alone is worthy 

of death;, indeed, the wages of all sin is death. And any sin that is 

committed after your baptism can be a cause for your damnation if you 
do not repent.

And the sacrament pf penance in the church has also been called 
the sacrament of confession. For you are in need of coming and settling 

your sins so that you may receive absolution from the priest and par

don for your self a The Holy Church has practiced the sacrament of con
fession from the beginning. For in the days of the Apostles, the Bible 
says that: "Many of those who believed now came and openly confessed
their evil deeds (Acts 19:18). And even before the Apostles, the Bible 
says of John the Baptist that: "Confessing their sins, they were

baptized by him in the Jordan" (Matt. 3:6).
. On the path of salvation you would do well to profit from the 

saying of the Lord Christ to His disciples : ". . . receive, the Holy

Spirit, If you. forgive anyone his sins:, they are forgiven; if you do 
not forgive them, they are not forgiven (John 20: 22,.23). "
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