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ABSTRACT

Between 17**0 and 17531 the Mexican Jesuits voluntarily ceded 
two mission provinces of Nueva Vizcaya, Topia and Tepehuana-Tarahumara 

Baja, to the bishop of Durango. This case of the transfer of 22 mis

sion districts from the regular to secular clergy provides an oppor

tunity to examine the secularization process which rarely occurred 

before the 18th century in New Spain despite a considerable body of 

colonial legislation mandating it.

The motivations for secularization in this case were primarily 

social and economic, and to a certain extent political. Finding their 

administration of northern missions increasingly under attack from 

Bourbon officials who advocated secularization as a means to stimulate 

colonization of the north during the middle third of the l8th century 

and desiring to expand their mission frontier northward despite per

sonnel shortages, the Jesuits deemed it politically expedient to re

linquish some of their older missions. Theoretically, this would free 

crown subsidies and missionaries to establish new missions extending 

toward California and help restore the order to royal favor.

By the 18th century, the steady growth of non-Indian population 

in the areas adjacent to the Durango missions had dramatically altered 

demography, land tenure, and organization of production in the mission 

pueblos. Demographically, the greatest percentage of decline in Indian 

population occurred in the first 75 years after contact with Spaniards

x
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due to epidemic disease. From the end of the 17th century to the mid- 

18th, the mission population remained relatively stable in absolute 

numbers but became increasingly less Indian due to miscegination. In 

addition, the appropriation of mission lands by non-Indians, legally 

and extralegaily, accompanied the demographic transformation of the 

mission area. Organization of production also underwent profound change 

as Indian labor was increasingly coerced through repartimiento for the 

regional mining and agricultural economy. Indians were forced to 

neglect their own fields and mission agricultural production declined 

along with its land and livestock properties. The missions were neither 

productive nor truly Indian communities.

Ultimately, the results of secularization disappointed all 

policymakers concerned. The Jesuits failed to receive stipends for new 

missions and their political position continued to deteriorate. The 

bishop of Durango acquired poverty-stricken parishes requiring subsi

dization by the diocese. Secularization did not prove the panacea that 

royal officials sought to stimulate growth in northern Mexico although 

it did allow the non-Indian community greater access to Indian land and 

labor in Durango. '



CHAPTER 1

INTRODUCTION

Writing to the Council of the Indies in April of 1754, the 

Bishop of Durango, Don Pedro Anselmo Sanchez de Tagle, could boast that 

he had just completed a maneuver which would save the royal treasury 

over 7,000 pesos a n n u a l l y T h e  prelate was referring to the transfer 

of 22 Jesuit missions in Nueva Vizcaya to the jurisdiction of the 

bishopric of Durango, a process initiated in the early 1740s by the 

Jesuits themselves and not completed until January 1754. This transfer 

process is commonly known as the secularization of missions, but our 

understanding of the significance of secularization is obscured by a 

lack of documentated studies explaining its implications.

One problem in defining secularization is that its meaning 

changed during the transition from the colonial to the national period. 

Within the most universal definition, secularization is the transfer 

from ecclesiastical to civil possession or control. In this sense, the 

term would apply to the Mexican law of 1834 which secularized all re

maining missions in the country. Mission communities were removed from 

religious stewardship and placed under civil municipal jurisdiction. 

Communal land ownership was generally substituted by private ownership

^Durango, April 12, 1754, Archive General de Indias, Seville (hereafter
cited as AGI) Audiencia de Guadalajara, leg. 137•

1
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or in the case of the upper California missions, mission lands became
2the property of the state.

During the colonial period, however, secularization had a dis

tinctive meaning based on the fact that the Spanish church in the New 

World was organized in two separate branches. The secular clergy con

sisted of those priests who served the diocesan church —  archbishops, 

bishops, parish priests, and other clerics not bound by vows or rules 

and living in the world (saeculum). The regular clergy constituted the 

religious orders like the Franciscans or Jesuits who lived by a monas

tic. rule (regula). In theory, these were responsible to their own 

religious superiors, but not to diocesan officials. Given this separa

tion, in the colonial period, secularization meant that the responsi

bility for the spiritual administration of an Indian community passed 

from a regular cleric to the parish priest. Because of the shortage of 

available secular clergy, the regular clergy initially had undertaken 

the task of conversion in Mexico. But because they were not tradition

ally authorized to exercise care of souls, the friars and the padres 

received special dispensations for this purpose. Thus, the missionary 

goals of the Spanish crown were implemented by the regulars who Chris- 

tianized the Indians. After this labor of evangelization was completed, 

the Indian neophytes were to come under the jurisdiction of the diocesan 

church.

The colonial process of secularization in its narrowest sense, 

then, refers not to a transfer from religious to civil authority, but

^Cynthia Radding de Murrieta, Las estructuras socioeconomicas de las 
misiones de la Pimeria Alta, 176#-1M50 (Hermosillo, 1979), p. 21%
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from one branch of the religious corporation to another. Nonetheless, 

one could argue that the transfer did facilitate greater civil control 

for two reasons. First, the diocesan clergy throughout the colonial 

period remained more vulnerable to royal control than did the regulars. 

And second, once released from missionary tutelage, Indians became tax

payers. In order to ensure that the secularization process would indeed 

take place, a body of law —  both canon and civil —  was promulgated.^ 

But despite the legal rationale, secularization was rarely carried out 

as specified. And the reasons for this are a valuable commentary on the 

organization of the Mexican colonial economy and society. As it is 

impracticable to analyze secularization where it did not happen, perhaps 

we may discover the reasons by looking at those cases where it did.

One such case is that of Durango in the mid-l8th century.

In order to clarify what secularization meant in actual prac

tice, the goal of this study is to examine the process as it was 

envisioned and executed during the 1740s and 1750s in the Jesuit mission 

provinces of Tepehuana, extending north of the city of Durango into 

southern Chihuahua, and Topia, located in the Sierra Madre Occidental 

of western Durango and eastern Sinaloa. Because the completion of the 

transfer was delayed for over 13 years after it was conceived by the 

Jesuits and for over eight years after it was formally proposed, there 

exists a considerable body of relevant documentation, particularly 

valuable not only for detailing the events, but for illustrating the 

motivations of the Jesuits, the bishop, and royal officials in effecting

^This legal corpus and the rights and privileges of regular and secular
clerics are detailed in Chapter 2.
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the change. These materials are scattered primarily throughout Mexican 

archives and reflect three points of origin: the archives of the

Jesuits, the bishopric of Durango, and crown officials. Within each 

category, several hierarchical levels are identifiable.

For the Jesuits, we have the correspondence and reports of the 

missionaries in the field, the observations of Jesuit visitadores, and 

the deliberations of Jesuit superiors in Mexico City and in Rome. The 

records of the Society of Jesus are by far the most scattered. At the 

time of the expulsion of the Jesuits from New Spain in 1767, all of 

their papers and properties were confiscated by royal authorities and 

placed under the jurisdiction of temporalidades, the authority consti

tuted to dispose of them for the crown. Eventually many of the papers 

were destroyed, lost, sold, or stored in government repositories. Those 

that survived in Mexico are now dispersed in several places, depending 

upon their original provenance and upon their use by temporalidades 

commissioners after the expulsion. The Archive General de la Nacion 

(AGN) houses the bulk of Jesuit documents in various of its sections.

The largest AGN collection is the Archive Historico de Hacienda, 

Ramo Temporalidades. Other divisions of the AGN with significant num

bers of Jesuit papers consulted for this study are the ramos of 

Jesuitas, Misiones, and Historia. Jesuit papers remaining in establish

ments which came under the jurisdiction of Franciscans after the expul

sion are located in the Franciscan archival sections of the Biblioteca 

Nacional (Archive Franciscano) and the Museo de Antropologia of the 

Institute Nacional de Antropologia e Historia (Fondo Franciscano), both 

in Mexico City. The Jesuits themselves managed to recover some of their



records through purchase and donation from private hands. These are

now located in the Archive Historico de la Provincia de los Jesuitas de

Mexico. At least 90# of all the Jesuit documentary materials concerning

this case, confiscated in Mexico City at the time of the expulsion and

recorded in a royal inventory, have been located and incorporated in
4this study. For the instructions and counsel of the Jesuit father 

general in Rome, one can consult the Jesuit archives in the Vatican 

Library, much of it on microfilm at St. Louis University.

The actions and points of view of diocesan officials in this 

case are found in the scarcely used collection of documents in the 

Cathedral Archive of Durango. They include letters and reports from 

the bishop, members of the cathedral chapter, and parish priests in 

areas adjacent to the missions.

Finally, the record of official actions is also voluminous. On 

the local level, the notarial records of the Archive de Hidalgo de 

Parral and the civil archives of Durango contain valuable reports from 

local and regional officials and from Spanish settlers. Some legal pro

ceedings can be found in the Archive Judicial de la Audiencia de Nueva 

Galicia. In Mexico City, the AGN holds relevant correspondence between 

the governors and viceroys in the ramos of Provincias Internas and 

Correspondencia de Virreyes. Exchanges between the Council of Indies 

and the viceroy as well as deliberations of the former concerning this 

case are in the Archive General de Indias (Seville).

4Imbentario de los Papeles encontrados en el Archibo que se dice de 
Provincia . . ., compiled under the direction of Joseph Antonio de 
Areche, Seftor Juez Comisionado, Mexico, Dec. 31, 176?« Archive 
Historico Nacional (Madrid), Jesuitas, lib. 366.

5
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The readily apparent weakness in the documentation is the 

paucity of sources which record the direct observations of the Tepehuan, 

Tarahumara, Acaxee, Xixime, and other Indians upon circumstances which 

most directly influenced their lives. This, of course, is a universal 

problem for colonial social historians because, with few exceptions, one 

must rely on observations recorded about the Indians, most often by 

priests. Even the work of those religious scholars who most nearly 

anticipated modern anthropology reflects a number of biases. For north

ern Mexico, we have nothing like the work of Bernardino de Sahagun 

although, in the case of the Jesuits, their ethnographical observations

are noticeably better in the early missionary period. By the 18th cen-
5tury, ethnographical descriptions are less frequent and less detailed. 

Even for the earlier period, Jesuit observations of Indian practices 

and customs are quite one-dimensional.^

At best, the social history of the mission Indians must be re

constructed from non-indigenous sources. Accordingly, a study of the 

levels of acculturation of the mission Indians over time may be 

attempted by using several indicators. Demographic patterns can be 

charted for the Durango missions even though census materials are ran

dom or uneven. By comparing Indian and non-Indian populations over time 

in a given area, as well as their relative birth and death rates, we 

can learn a great deal about the resiliency of Indian culture.

^One has only to compare the cartas annuas written by the Jesuits in the 
late l6th and early 17th centuries with the correspondence of 18th- 
century missionaries in Topia, for example, to see the disparity.

^Edward Spicer, Cycles of Conquest: The Impact of Spain, Mexico and the
United States on the Indians of the Southwest, 1533-19^0 (Tucson. 1962). 
p. 309i has noted that very few of the padres listened to what the 
Indians had to say.
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Another measure of acculturative pressure on the mission Indians 

is the magnitude of labor demand in the mission areas. In northern 

Mexico, the inexorable expansion of the mining frontier greatly in

fluenced the fate of the missions. Indians were both coerced and 

attracted by pay to furnish labor for the mines and for the haciendas 

and farms which supplied them. The evolution of non-Indian demography 

and the economy in a given area conditioned the labor market and created 

pull factors which drew Indians from missions. And, by contrast, non- 

Indians were pulled to areas of the best soils and water availability. 

Comparative demography and regional economic growth provide a framework 

for analyzing Indian cultural assimilation and the routine of their 

life.7 ‘

A detailed examination of the sources which are available for 

this particular case reveals, perhaps not surprisingly, that the 

religious-cultural function of the mission was not a very important 

factor in the process of secularization. Rather, the overriding con

cerns were economic and social, and to a certain extent political. Yet 

because mission historiography has been focused predominantly on the 

religious and political aspects, the socioeconomic reality of the mis

sion has been slighted. Since 1917 when Herbert Eugene Bolton charac-
g

terized the Spanish mission as a frontier institution, a plethora of

7Murdo MacLeod comments in detail on these factors in acculturation in 
"Forms and Types of Work, and the Acculturation of the Colonial Indian 
of Mesoamerica: Some Preliminary Observations" in Elsa C. Frost,
Michael C. Meyer, and Josefina Z. Vizquez, eds., El trabajo y los 
traba.jadores en la historia de Mexico (Tucson, 1979), pp. 75-92. He 
actually delineates four categories which he finds interrelated: taxa
tion, economic geography, comparative demography, and work.O°"The Mission as a Frontier Institution in the Spanish-American Col
onies," American Historical Review, 23 (Oct. 1917)i 42-61.
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studies on the missions and missionaries of New Spain have appeared in 
qprint. For the most part, these have been biographies of Jesuit and 

Franciscan missionaries,^ more general histories of missionary activ

ity,^ and studies emphasizing the religious-cultural accomplishments of
12missionaries in specific areas.

In general, historical work on New Spain's northern frontier has 

been compartmentalized into studies of those institutions which have 

been stereotyped as peculiar to the frontier, missions and presidios, 

or they have concentrated on political, administrative and institutional 

h i s t o r y . W i t h o u t  meaning to diminish the value of this work which 

laid important foundations, the lacunae concerning the social and eco

nomic history of the mission system and the northern frontier in general 

remain. There are some exceptions, of course; the very fine study by

gAuthors of a good many of those studies numbered among the scores of 
students trained by Bolton. For a sampling of such works, see Oakah 
L. Jones, Jr., "The Spanish Borderlands: A Selected Reading List,"
The Journal of the West, 8 (Jan. 1969), 137-142.

^For example, Bolton, The Padre on Horseback (San Francisco, 1932), or 
Maynard Geiger, The Life and Times of Fray Junipero Serra, 2 vols. 
(Washington, D.C., 1959)•

^\John Francis Bannon, S.J., The Mission Frontier in Sonora, 1620-168? . 
(New York, 1955); Gerard Decorme, S.J., La obra de los .jesuitas 
mexicanos durante la epoca colonial* 1372-176?< 2 vols. (Mexico, 1941).

^■^E.g., Peter Masten Dunne, S.J., Early Jesuit Missions in Tarahumara 
(Berkeley, 1948) /Dunne's several other works fall into this category 
as well^; John A. Donohoe, S.J., After Kino: Jesuit Missions in
Northwestern New Spain. 1711-1767 (St. Louis, 1969). ”

"^Max Moorhead, The Presidio: Bastion of Spanish Borderlands (Norman,
1975); Luis Navarro Garcia, Sonora y Sinaloa en el siglo XVII 
(Seville, 196?) and Don Josd de Galvez y la Comandancia General de las 
Provincias Internes del Norte de Nueva Espana (Seville, 1964); Maria 
del Carmen Velazquez, Establecimiento y perdida del septentri&i de 
Mexico (Mexico, 1974); Mario Hernandez Sanchez Barba, La ultima 
expansion esnafiola en America (Madrid, 1957); Guillermo Porras Muftoz,
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Robert C. West of Parrel's mining community is one. A recent social 

history of Spanish settlers in the north is another example."*"'* And 

there are even a few studies which link mission development to the lar

ger s o c i e t y B u t  for the most part, mission history has been viewed 

only as an advance manifestation of northern Spanish expansion, leaving 

us with little appreciation of the interrelationship between the mission 

communities and the non-Indian population or the way in which the re

organization of Indian life occasioned by the mission structure in

fluenced the socioeconomic development of specific regions.

A traditional romanticized picture of Spanish missions invari

ably conveys the scenario of a nicely whitewashed mission church, 

administered by an energetic and stern, but caring, padre, tending his 

large flock of faithful, engaged in communal agriculture and handicraft 

industries, isolated from non-Indians and protected by a not-too-distant 

presidio. Reality belies this image. Except in their earliest years,

Iglesia y estado en Nue a Vizcaya, 1562-1821 (Pamplona, 1966); John 
L. Kessell, Friars, Soldiers and Reformers; Hispanic Arizona and the 
Sonora Mission Frontier, 1767-1856 (Tucson, 1976); /fcessell does pro- 
vide glimpses of local mission life%

14The Mining Community in Northern New Spain: The Parral Mining Dis
trict (Berkeley, 1949); another study of this type is Phillip Hadley 
Lance, "Mining and Society in the Santa Eulalia Mining Complex in 
Chihuahua, Mexico, 1709-1750" (Ph.D. Diss., University of Texas, 1975); 
H. Bradley Benedict, "The Distribution of the Expropriated Jesuit 
Properties in Mexico, with Special Reference to Chihuahua, 1767-1970" 
(Ph.D. Diss., University of Washington, 1970) is the only study on 
hacienda management in colonial northern Mexico.

15.Jones, Los Paisanos: Spanish Settlers on the Northern Frontier of
New Spain (Norman, 1979).

"*"̂ Radding, Las estructuras socioeconomicas; Robert Archibald, The Eco
nomic Aspects of the California Missions (Washington, D.C., 197#); 
Rutilio Ortega Gonzalez, "La California de los jesuitas" (Doctoral 
thesis, El Colegio de Mexico, 1973)•
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and sometimes not even then, missions were rarely isolated from Spanish

secular society. If wealth were to accrue to the Spanish crown from its

New World colonies, then inevitably Indians had to produce much of it.

This very basic fact of life perpetually undermined the royal missionary

goal of evangelizing and civilizing the Indians apart from Spanish

society. Where the religious orders threatened to establish monopoly

control over the Indians, economic reality compelled the non-Indian

society to resist. This rationale was the single most important factor

which underlay the secularization question.

What were the economic and social dynamics which influenced

secularization? What was the relationship between the secularization

process and organization of production, land tenure, systems of labor,

demographic patterns, and social structure in the mission areas? What,

in essence, was the relationship between the mission and the larger

society? To answer these questions for one place in time is the purpose

of this study. The Durango case is, I believe, a microcosm of the

socioeconomic reality of any mission at that point in its history when
17a series of factors combine to erode its economic base. Nonetheless, 

variations in the timing of secularization often reflect political 

factors.

Although the socioeconomic history of the Durango missions is 

the focal point of the study, other important themes of Mexican colonial

'This observation is based on the similarities between this case and 
the secularization of Pimerxa Alta missions in the late l8th and 
early 19th centuries. Although the administrative milieu was differ
ent, the process of secularization reflected analogous socioeconomic 
circumstances. Radding, Las estructuras socioeconomicas, pp. 46-88.

17
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history are touched upon as well. One is the relationship between the 

regular and the secular clergy. The 16th-century controversies have
n Q

been studied in considerable detail. Did the same conflict exist in

the l8th century on the northern frontier? In the viceroyalty as a

whole* secular clerics were still outnumbered more than two to one by

l 8 l 0 T h e  ratio was even more skewed in frontier areas. How did this

imbalance affect diocesan relations with missionaries? Did the criollo-

peninsular rivalry manifest itself among .the northern clergy?

The character of the Jesuit missionary enterprise itself is also

considered in this study. What was the economic significance of the

mission system for the order? The hacienda operations of the Jesuit

colegios have recently been studied in considerable detail by James D.

R i l e y . H e  has also looked at the larger issue of Jesuit wealth in 
21Mexico, but no one has yet examined how the Jesuits spent their money 

and, in particular, the relationship between colegios and the missionary

18Robert Ricard, The Spiritual Conquest of Mexico, trans by L. B. 
Simpson (Berkeley, 1966); Victoria Cummins, "After the Spiritual Con
quest: Patrimonialism and the Politics in the Mexican Church, 1573-
1586" (Ph.D. Diss., Tulane University, 1979)•

19Michael Costeloe, Church and State in Independent Mexico: A Study of
the Patronage Debate, 1821-1857 (London, 1978), p. 29.

20"The Management of the Estates of the Jesuit Colegio Maximo de San 
Pedro y San Pablo of Mexico City during the Eighteenth Century" (Ph.D. 
Diss., Tulane University, 1972). A shorter version of this study has 
been published as Hacendados jesuitas en Mexico: El Colegio Maximo
de San Pedro y San Pablo de la Ciudad de Mexico, 1685-1767 (Mexico, 
1976).

^""The Wealth of the Jesuits in Mexico, 1670-1767," The Americas, 33 
(Jan. 1977)« 226-266.
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22enterprise. Almost no work has been done on the economic importance

23of the mission communities themselves.

Another area of inquiry concerns the success of the Jesuits*

evangelizing mission judged by 18th-century criteria. Does this case

corroborate the universally alleged decline in missionary zeal after

the first colonial century? Did the Jesuit missionaries adhere to their
24rules and precepts? From an administrative point of view, how was 

policy made within the order? To what extent was internal decision

making sensitive to external pressures from the secular society?

Finally, the actions of colonial officials in this case are 

indicators of the goals and priorities of Bourbon administrators before 

Charles III. The concerns expressed by colonial bureaucrats vis-a-vis 

the north testify to a more secular world view and particularly to a 

desire to make the colonies more profitable than they had been in the 

past. The reformist ideas of the viceroy’s advisors on northern policy 

and visitors sent to the north provide evidence of impetus for change a 

number of years before the implementation of what we call the Bourbon. 

reforms, usually dated after Charles III began his reign in 1759• To 

be sure, the suggestions for reform were often dissipated by simple 

bureaucratic inertia. Yet despite the lack of the implementation of * 23

T h e  only exception is found in some studies of the Pious Fund of the 
California missions. See, for example, Ortega Gonzalez, La California 
de los Jesuitas, pp. 120-140.

23Charles W. Polzer, S.J., does consider the economic importance of 
Matape in Sonora in "The Evolution of the Jesuit Mission System in 
Northwestern New Spain, 1600-1767" (Ph.D. Diss., University of Arizona, 
1972), Chaps. 4 and 5« Other economic studies are mentioned in fn. 16.

^These have been detailed in Polzer, Rules and Precepts of the Jesuit
Missions of Northwestern New Spain (Tucson, 1976).



reform policy on any grandiose scale, one may still discern very per

ceptible Bourbon winds of change in the 20 or 30 years before the reign 

of Charles III.

One target of these early reformist Bourbon bureaucrats was the 

Jesuit order. No longer was criticism of the Jesuits considered akin 

to sacrilege. New schools of rational thought in Spain had created a 

climate which would allow greater intervention by a more dynamic bureau

cracy less dependent on the Church for legitimacy. Accordingly, this 

study illustrates that the 1740s and the 1750s represent a transition 

period in Jesuit-royal relations in Mexico. There is considerable evi

dence that crown officials increasingly viewed the Jesuits as a hin

drance to making the Indians productive contributors to the economy. 

Bourbon administrative rationale could not in the long-run accommodate 

the most active of the mission enterprises —  that of the Jesuits. For 

the time being, the crown's need for the Jesuits as prime movers in the 

northern expansion would outweigh its desire to appropriate Jesuit 

capital assets and power. The expulsion of the Jesuits a few decades 

later would of course involve many more complicated factors, but de

teriorating relations were clearly evidenced for some time before.

By the 1740s, Bourbon bureaucrats were forcefully advocating 

secularization of northern missions in existence for over 100 years as 

a requisite for fomenting greater Spanish colonization and economic 

growth on the frontier. Secularization was one of the few reforms 

suggested which could be implemented at no cost to the royal treasury. 

Yet in the case of the Durango missions, the proposal for secularization 

did not come from the royal authorities but rather from the Jesuits

13



themselves. The crown was not yet prepared to finance the growth of 

agriculture, trade and commerce in the north. Who then would reap the 

benefits of the secularization of the Durango missions?

14



CHAPTER 2

SECULARIZATION AS A ROYAL GOAL: THE
ELUSIVE PURSUIT

If paradoxes can be said to characterize the nature of Spanish 

colonial experience, the issue of secularization of missions is no ex

ception. There exists not only a marked dichotomy between theory and 

practice, but also strong contradictions within the theory (legislation) 

itself. Secularization has already been defined as the process by 

which a secular clergyman replaced a priest of a regular order who had 

been granted temporary jurisdiction to administer sacraments and exer

cise care of souls. This legal transfer of a mission or Indian pueblo 

from the administrative control of religious orders to the jurisdiction 

of diocesan priests rarely occurred before the l8th century anywhere in 

New Spain. Yet according to the 17th century Spanish jurist, Juan de 

Solorzano Pereira, the authority granted to the religious orders en

abling them to perform the duties of parish priests was limited to the 

time period in which secular priests were in short supply."*- In that 

case, why did secularization not occur as a corollary to the expansion 

of the diocesan clergy? The answer is a complex one, requiring several 

lines of inquiry to identify the political, cultural, and socioeconomic 

issues involved.

1 * 'Juan de Solorzano Pereira, Politica Indiana (Madrid, 1930), lib. IV,
; cap. 16, nos. 6, 7t 24, 26.

15
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The political ramifications stem from the system of royal 

patronage and also from the question of clerical exemption and privi

lege. The Patronato Real had its origins in the papal bull Intercaetera 

(1493) which delegated the responsibility of evangelization and salva

tion of souls in the Spanish Indies to the Spanish crown. In return for 

assuming the financial responsibility for evangelization and for the 

creation of a formal ecclesiastical organization, the crown was rewarded 

with control of the ecclasiastical tithe as well as the right to found

churches and to present candidates for ecclesiastical offices and bene- 
2fices. These papal concessions afforded the crown considerable author

ity over the temporal affairs of the Church. Royal patronage provided 

for indirect control of the clergy through detailed legislation govern

ing the mission of the clergy, royal review of the Church's judicial 

decisions, the right to expel clerics, and control of ecclesiastical 

appointments through presentation to the bishop.

Throughout the colonial period, royal jurists successively re

interpreted the jurisprudence of royal patronage in order to enhance the 

power of the king over the Church. As Hapsburg rule progressed, the 

crown expanded its role using the vicariato theory which identified the 

king as vicar rather than patron of the Church. According to this view, 

the kings assumed the authority of the pope as head of the American 

Church and were thus able to exercise nearly unlimited control over

See the papal bulls Intercaetera, Eximiae devotionis, and Universalis 
ecclesiae in Francisco Javier Hernaez, ed., ColecciSn de bulas, breves 
y otros documentos relatives a la iglesia de America y las Pilipinas,
2 vols. (Brussels, 1879), I, 12-14, 20-22, 24-25. ”

2
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the clergy in all matters which did not relate to sacramental func

tions.^

At the beginning of its colonial expansion, the crown had to 

rely almost exclusively upon the religious orders —  the only readily 

available reserve of manpower —  to assume the task of conversion and 

even to fill episcopal offices, as well as to provide educational ser

vices for all levels of colonial society. The regular clergy, however, 

was not traditionally empowered to administer the sacraments or to per

form other parochial tasks although some precedents had been established

during the Spanish Reconquest when Franciscans, Dominicans, and other
4

regulars were used to expedite the conversion of the defeated Moors.

Care of souls was historically and canonically the preserve of the 

secular clergy. But the shortage of secular priests at the time of the 

discovery of the New World prompted the papacy to grant special privi

leges to the religious orders permitting them to carry out the work of 

evangelization. The mendicant orders (Franciscans, Dominicans, and 

Augustinians) were the first to receive dispensations in the bull 

Omnimoda (1522), but the same provisions were extended to the Jesuits 

in a subsequent papal bull of 1546 and a royal cedula of 1573»^

^Rafael Gomez Hoyos, La iglesia de America en las leyes de Indies 
(Madrid, 1961), pp. 22-43; Nancy M. Farriss, Crown and Clergy in 
Colonial Mexico, 1759-1821 (London, 1968), Chapter 1.

^The practice dates from the 13th century. J. N. Hillgarth, The Spanish 
Kingdoms, 1250-1400 (Oxford, 1976), pp. 163, 166, 210, 211; Henry C. 
Lea, The Moriscos of Spain: Their Conversion and Expulsion (New York,
1968), pp. 18, 83-86.
%ernaez, ed., Coleccion de bulas, I, 382-385; Recopilacion de leyes de 
los reynos de las Indies (Madrid, 1791)1 lib. I, tit. 15, ley 27; 
Solorzano Pereira, Politics.Indiana, lib. IV, cap. 16, no. 5#
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Omnimoda gave the orders authority to grant absolution, offi

ciate at marriages, administer all sacraments, and practice the care of 

souls. In areas where there was no bishop or where the bishop’s see was 

two-day's journey distant, religious prelates could perform acts nor

mally requiring the office of bishop. The crown did secure a measure 

of control in the selection of missionaries by requiring that the 

regular clergy obtain royal permission to travel to and from the Indies.( 

The regular superiors in New Spain were allowed to make appointments to 

specific mission posts although the Indian missions or doctrinas were

technically benefices under royal patronage which normally would have
nrequired the procedure of presentation. By this process, the bishop 

called together candidates for a vacant benefice and examined them.

The three most suitable candidates were proposed to the viceroy or 

governor (vice-patron) who then chose one to receive office canonically 

from the bishop. Religious superiors were elected by members of their 

own orders without presentation to the vice-patron.

Since before the Council of Trent the religious orders were 

exempt from episcopal jurisdiction in order to better observe their own 

rule (regula) and obedience to superiors, they believed that they were 

not subject to patronage control and tenaciously resisted attempts to 

circumscribe their privileges. But as the episcopal structure of the 

New World Church grew, the seculars came to view the special privileges 

of the orders as an intrusion upon their traditional organization and

^Recopilacion, lib. I, tit. 14, leyes 4, 13, 14, 15, 90.

^Recopilacion, lib. I, tit. 6, ley 4; tit. 15, ley 28; Solorzano 
Pereira, Politica Indiana, lib. IV, cap. 16, nos. 8, 9, 17#
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area of competence. In New Spain, they found their ministries largely

g
limited to Spanish parishes.

The examples of jurisdictional conflicts between the regular and
osecular branches of the Church number so many as to defy description.y 

Almost as complex is the series of canon and royal legislation which 

defined the exemptions and privileges of the regular clergy. This mass 

of legislation presented a jumbled mosaic of papal documents and royal 

cedulas which contradicted, superceded, rescinded, modified, or rein

forced one smother. A very brief resume of this legislation provides 

the necessary background to a discussion of what transpired in the l8th 

century.

The first authoritative attempt of the episcopal hierarchy to 

subordinate the orders under its control was made at the First Mexican 

Provincial Council in 1555» Archbishop Alonso de Monthfar ruled that no 

regular or secular cleric could practice the care of souls or hear con

fession without previous examination by the bishop. The ensuing 

appeals by the mendicant orders to the king were rewarded in 1557 when 

Philip II disallowed the council's measures in a royal cedula.^

It should be noted that the same situation did not prevail in Peru 
where the secular clergy acquired a dominant position in numbers and 
the Peruvian hierarchy was able to exercise more control over the 
orders. See Antonine Tibesar, Franciscan Beginnings in Colonial Peru 
(Washington, D.C., 1953)• Unless otherwise stated, my observations on 
the clergy pertain to New Spain.

^For examples in the 16th century alone, see Picard, The Spiritual 
Conquest of Mexico, and Mariano Cuevas, ed., Documentos in6ditos del 
siglo XVI para la historia de Mexico (Mexico, 1914), pp. 250-276.

"^Vasco de Puga, Provisiones, cedulas e instrucciones para el gobierno 
de la Nueva Espafia (Madrid, 19^5), pp. 294-296.
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Nevertheless, by 1563* the regulars' legal privileges had sus

tained a serious blow. The reforms of the Council of Trent (1543-1563) 

aimed to raise the prestige of the secular clergy and thereby place the 

regular missionaries under episcopal control and the discipline of the 

bishop in the matter of care of souls. Confirming these provisions in 

March 1564, Pope Pius revoked all dispensations to regulars which did 

not conform to the Council of Trent. King Philip II followed with an 

order that the Tridentine decrees be enacted in his kingdoms.

Armed with the decrees of Trent, the Mexican archbishop convened 

a Second Provincial Council in 1565 to implement many of the reforms 

negated ten years before. In the appeals to Philip II which followed, 

the regulars could cite specific canon laws in their favor but, real

izing the precariousness of their position, threatened to abandon their 

doctrinas rather than accept the dictates of the Council of Trent. 

Philip, attempting to centralize his control over the Church in the 

Indies, faced a dilemma. Although he could tighten his authority over 

the religious, he could not alienate the orders to the point of with

drawal because of the scarcity of secular clerics in New Spain. He was 

forced to appeal to the pope for a suspension of the reforms. In doing 

so, he did not recognize an inherent right of the religious orders; 

instead he merely gave permission for the specific act of suspending 

the reforms temporarily. At the same time, he reasserted his patronage 

rights over the entire C h u r c h . T h e  papal bull Exponi nobis of March

^Hernaez, ed., Coleccion de bulas, I, 473-476; Solorzano Pereira, 
Politica Indiana, lib. IV, cap. 16, no. 10.

^^Recopilacion, lib. I, tit. 6, ley 1. For an analysis of Philip's 
ecclesiastical policy in the New World, see Robert C. Padden,
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156? acknowledged the king's request by allowing the religious orders to 
continue to exercise the office of parish priest independently of 

episcopal control

The decision not to hold regular doctrineros accountable to the 

episcopal authorities in New Spain remained a temporary one based on 

expediency. Amidst the persistent quarrels between the regular and 

secular clergy, special juntas and visitors contemplated other 'solu

tions.^ Finally in 157*+» Philip II issued the Ordenanza del Patronazgo 

which stipulated that the mission fields be opened to secular clergymen. 

The positions would be filled by the procedure already established for 

secular priests under the Patronato Real. Initially, the religious 

selected three of their subjects and presented them as candidates to 

the vice-patron who would choose one. Then the bishop had the right to 

examine the candidates before approving his appointment and conferring 

the office or benefice.Prelates of the religious orders were re

quired to submit annual reports on their monasteries and doctrinas 

accompanied by lists of their administrative padres. In addition, the

"The Ordenanza del Patronazgo, 1574: An Interpretive Essay," The
Americas, 12:4 (1956), 333-354.

^^Hernaez, ed., Coleccion de bulas, I, 397-399; Recopilacidn, lib. I, 
tit. 14, leyes 47, 67.
Padden, "The Ordenanza," passim, describes the proposals offered by 
the Junta of 1568, and by Juan de Ovando, visitor to the Council of 
the Indies in 1567, whose plan for a Patriarchate of the Indies 
failed to earn papal approval.

^Recopilacidn, lib. I, tit. 15, leyes 1, 2, 3i Soldrzano Pereira, 
Politics Indiana, lib. IV, cap. 17, nos. 1-4. See copy of the cddula 
of June 1, 1574, in Archive General de la Nacidn, Mexico City (here
after cited as AGN), Reales Cedulas (hereafter cited as RC), vol. 5$ 
exp. 8, fols. 35-39•
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religious provincial heads were prohibited from removing a regular 

priest or reassigning him without giving cause to the vice-patron and 

the bishop.

On this occasion, in spite of vociferous protest by the mendi

cants, the Ordenanza remained in effect although its implementation was 

nearly everywhere delayed or evaded for long periods. In some areas, 

especially on the frontier, its mandates never commanded obedience.

Nevertheless, legislation followed the Ordenanza amplifying its pro-
17visions and further restricting the regulars in theory. At the same 

time, the numbers of secular clergy continued to expand, in part aided 

by the Jesuits who arrived in New Spain in 1572 and began to establish 

seminaries to train priests.

In 1577i Philip II made the religious doctrineros subject to 

episcopal visitation and in the following year required that both regu

lar and secular doctrineros be examined for proficiency in the Indian
18languages of their jurisdictional areas. More disturbing to the 

regulars was the king's cedula of 1583 which granted the secular clergy 
preferential treatment for vacant benefices and reiterated the stipula

tion that regular doctrineros serving as parish priests were subject to 

episcopal visitation. In cases of personal behavioral misconduct, 

strictures required bishops to report secretly to the religious prelates

^Recopilaci&i, lib. I, tit. 15, leyes 9, 10; Solorzano Pereira,
Politics Indiana, lib. IV, cap. 16, no. 57*

"^See various c^dulas recopied in AGN, RC, vol. 5, exp. 8, fols. 39-46.
1 p
°Recopilaci6n, lib. I, tit. 7i ley 24; tit. 6, ley 30; Soldrzano 
Pereira, Politica Indiana, lib. IV, cap. 17i nos. 25-31*
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who were expected to take disciplinary a c t i o n . I n  1385, still unable 
to risk a direct confrontation in order to subordinate the orders to his 

will, Philip II revoked the cedula of 1583, allowing the regulars to 
remain in the doctrinas only on the condition that they submit to the 

proper selection process for obtaining benefices and to episcopal visi

tation and discipline.

The provisions of the cedula of 1585 remained in effect through
out the 17th century. Periodically, new cddulas reinforced the prin

ciples of presentation to benefices, episcopal visitation, language 

proficiency, and examination by the bishop.^0 Papal briefs vacillated 

on the question of doctrinero exemptions, but they were met by Philip 

IV's decree that the Council of Indies would execute only those papal
21documents which did not impair the patronage privileges of the crown. 

Other decrees reaffirmed and expanded a basic right of royal patronage 

which allowed the king to expel any cleric from the Indies. This privi

lege was specifically delegated to the vice-patron who could remove 

clerics in cases of maltreatment of Indians and negligence in teaching 

Christian doctrine. Attempts followed to limit the right of judicial

■^Soldrzano Pereira, Politica Indiana, lib. IV, cap. 16, nos. 21-23i 
cap. 17, nos. 32, 4l.

2^Recopilaci6n, lib. I, tit. 9, ley 1; tit. 15, leyes 1, 2, 3» 6, 7i 20, 
2b; tit. 14, leyes 1, 14, 36, 37, 42, 43, 49; Solorzano Pereira, 
Politica Indiana, lib. IV, cap. 17, nos. 1, 5; cap. 16, nos. 48, 49. 
See Real C4dula"”of Feb. 21, 1656, in AGN, RC, vol. 5» exp. 132, fols. 
323-324, on canonical institution.

^"Hernaez, Coleccidn de bulas, I, 408-409, 481-486; Gomez Hoyos, La 
iglesia de America, p. 160; Recopilacion, lib. I, tit. 9, ley 1.

^^Recopilacion, lib. I, tit. 6, ley 38; tit. 15, ley 13; Instrucciones 
que los virreyes de Nueva Espana dejaron a sus sucesores, 2 vols. 
(Mexico, 1867), II, 251-252; Solorzano Pereira, Politica Indiana, 
lib. IV, cap. 16, nos. 58-59*
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appeals by the regulars to the audiencias and the Council of the Indies.

Moreover, the audiencias were not to hear suits in which regulars peti-
p xtioned exemption from episcopal visitation.

In spite of the constant stream of legislation throughout the 

late l6th and 17th centuries, the regulars utilized judicial appeals
24and other delaying tactics to prevent enforcement at the local level.

The religious remained most resistant to the attempts to implement 

episcopal visitation —  a procedure they believed endangered their cor

porate unity and compelled violation of their vows. Eventually, the 

northern missionaries did accede to visitation by the bishop himself, 

but they were adamant in their refusal to accept a visitor delegated by 

the bishop.

By 1700, the crown still had not succeeded in bringing the 

evangelizing regular clergy under its control. If the friars and padres 

refused submission to the bishop, it became all the more imperative 

under the Bourbons to remove the religious altogether from the doctrinas * 10

23This law was sorely abused. The orders and particularly the Jesuits 
maintained special procuradores who were charged solely with such 
appeals and were more often than not successful in their cases and 
appeals. For the law, see Recopilacion, lib. I, tit. 14, ley 14; tit.
10, leyes 17, 18; tit. 15, ley 31.
Solorzano Pereira, Politics. Indiana, lib. IV, cap. 16, nos. 49-51? 
cap. 17, no. 15? for examples, see Audiencia de Guadalajara to King, 
Feb. 7, AGN, Archive Histdrico de Hacienda (hereafter cited as AHH), 
Temporalidades (hereafter cites as Temp.), 1654, leg. 278, exp. 30; 
and P. Pedro Ignacio Altamirano to King, n.d. (1752) AGI, Audiencia 
de Guadalajara, leg. 127.

^P. Miguel Joseph Valdes to P. Provincial Ignacio Calderon, Durango, 
May 4, 1756, AGN, Jesuitas, 1-17; instructions of P. Provincial Tomds 
Altamirano to Jesuit missionaries, 1680, copy, AGN, AHH, Temp., leg. 
282, exp. 21; Dissertacion acerca de la Potestad de los Obispos de la 
Nueva Vizcaya. . ., n.d., post 1725, AGN, AHH, Temp., leg 2009, exp. 
23; P. Joseph Ramirez to P. Provincial Francisco Zeballos, Puebla, 
Sept. 8, 1765, AGN, Jesuitas, 1-17.
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—  by secularization. Bourbon officials armed themselves with the argu

ment that many missions had been in existence for over 100 yearst more 

than enough time for the regulars to achieve their religious and cul

tural goals. One requirement for secularization demanded that the 

mission or doctrina had fulfilled its religious and cultural purpose of 

Christianization and hispanization of its Indian neophytes. Official 

policy initially called for the congregation or reduction of Indian 

peoples in communities segregated from Spanish settlements where they 

could be taught Christian doctrine and encouraged to live like Spaniards. 

Once the proper degree of acculturation had occurred, Indians would then 

become taxpaying subjects of the Spanish crown. This policy of segrega

tion operated on an inherent contradiction. It was difficult, if not 

impossible, to hispanize or socialize the Indian by isolating him from

Spanish society under the protective tutelage of a missionary who was
26supposed to communicate in his own language.

The wide range of terminology employed in reference to Indian 

parishes etymologically reflects varying stages in the evangelization 

process —  mision, conversion, doctrina, reduccion, curato, -parroquia, 

and partido, for example. Usage varied with time and place and reflected 

subtle differences in meaning as well as qualitative judgments about 

mission p r o g r e s s T h e  terra misi<$n could refer to the actions of those 

sent to undertake conversion, the geographical or administrative area in

26On the official policy regarding Indian towns, see Magnus Mtirner, La 
corona esnanola y los foraneos en los pueblos de indios de America 
(Stockholm, 1970).
For a detailed and informative discussion of mission terminology, see 
Polzer, Rules and Precepts, Chapter 1, especially pp. 4-7.
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which they carried out their activities, and even the residence of the 

missionaries. In general, the term misidh conveys the idea of separa

tion or isolation while conversion refers to the actual process of 

evangelization and change. Doctrina, the term most commonly used in 

legal documentation for an Indian parish, came to express the idea that 

conversion represented an ongoing process, never fully completed. By 

the mid-l8th century, doctrina or increasingly curato generally referred 

to Indian parishes in more settled areas and mision to frontier areas. 

For the sake of clarity, this paper will use the term mission when re

ferring specifically to northern Mexico.

One of the problems in evaluating the progress of conversion was 

that no set of criteria existed to determine if an Indian had achieved a 

sufficiently Christianized or hispanized condition. Civil authorities 

imposed Spanish political and social organization upon the Indian popu

lation and believed the civilizing process could be measured by how 

quickly the Indians adopted town life, Spanish dress, Spanish language, 

and Christian ritual. But missionaries countered that such external 

forms of adaptation did not constitute proper indicators of the true 

status of conversion.

Whether priority was assigned to the religious or secular aims 

depended upon the judge. Clerics naturally devoted most attention to 

evangelization, but even within the Church different approaches to 

proselytizing can be discerned. For example, a considerable gap sepa

rated the unique apostolic view of the Franciscans from the Jesuits' 

more temporal concerns of establishing prosperous economic communities

26



27
to complement their evangelization program. Yet one cannot disallow 

the missionary zeal that inspired the Jesuits' work despite the decline 

in morale and the breakdown of ecclesiastical discipline which became 

more and more pronounced after the close of the 16th century. The 

religious who taught Christian doctrine to native souls for the most 

part believed themselves superior to the secular clergy, more educated 

and trained in Indian languages, and more pious and devoted to their 

tasks.^

From the perspective of contemporary cultural anthropology, the 

Spanish cultural and religious goals were impossible of achievement.

The clerics as well as Spanish laymen believed that rather than over

laying their religious and political structures upon already existing 

native systems, they were fulling a void in the life of the native.

The policy of congregating Indians, in tightly knit, church-centered 

social units was dictated by the conquerors' values, not those of Indian 

society. It was not a process emanating from that society's inner 

being. In fact, without cultural and sociopolitical cohesion, this type 

of forced reduction could not be sustained.^ Inevitably, the training 

of the religious limited their vision and kept them from discerning that 

28John L. Phelan, The Millenial Kingdom of the Franciscans in the New 
World (Berkeley, 1970). "The Franciscans were the 'heart' of the mis- 
sionary enterprise in America; the Jesuits were its 'mind'" (p. 109).

^^goldrzano Pereira, Politica Indiana, lib. IV, tit. 16, nos. 33-35? 
Phelan, The Millenial Kingdom, passim.

^Spicer, Cycles of Conquest, p. 282.
"^For an extremely interesting analysis of the effect of congregation on 

Maya Indian society, see Nancy Farriss, "Nucleation and Dispersal in 
Colonial Yucatan," Hispanic American Historical Review, 38 (May 1978), 
187-216.
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Indian societies did have their own cosmologies and from anticipating 

religious syncretism. Since Indians held no moral views, their behavior 

could only be explained by ascribing it to the devil or to their non

rationality. There was, in essence, no basis for a meeting of two dif

ferent minds and therefore no hope for the total realization of 

missionary goals.' Even so, evangelists compiled the shortest possible 

catechism which they judged imperative for a Catholic to learn, but in 

the absence of true acceptance of Christian doctrine by the Indians, 

they were forced to rely largely on ritual participation.

Secular authorities contented themselves with accepting outward

manifestations of Indian acculturation as sufficient proof of native

readiness to be integrated into Spanish town life —  primarily as a

labor force. No wonder, then, that by the l8th century, civil officials

decried the waste of the missionary program. After more than 100 years,
%2the missions had not yet relinquished their native souls.

In reality, socioeconomic issues contributed most directly to 

the inexorably slow pace of secularization. Since Spanish law exempted 

Indians from paying tribute for a ten-year p e r i o d , b o t h  colonial and 

modern writers have inferred that the mission system, under ideal cir- 

cumstances, should have wrought the transition to settled Christian 

society by the end of that time. The most obvious problem with this

^Tarecer del Marques de Altamira, Auditor de Guerra, al Virrey Conde 
de Fuenclara, July 4, 1744, AGN, Historia, vol. 20, exp. 4; report of 
Altamira, Oct. 2, 1747* AGN, AHH, Temp., leg. 278, exp. 40; Parecer 
de Altamira, Aug. 13, 1747* AGN, Inquisicion, vol. 1282, exp. 10, 
fols. 339-363* report of Altamira, Dec. 23* 1749* in Velazquez, El 
Marques de Altamira y las Provincias Internes de Nueva Espana, (Mexico, 
1976). ~

^Reconilacien, lib. VI, tit. 5, ley 3*
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interpretation is that even if acculturation had been possible within

ten years, there existed insufficient numbers of secular priests in
34Mexico to substitute for regulars, especially in frontier areas. The 

royal aim to incorporate Indians into the state, and thereby into the 

diocesan, fiscal system remained an impracticable goal in outlying areas 

until Spanish settlement and administrative military force had grown 

sufficiently. In the interim, the missions created their own political 

and economic spheres of interests, making ultimate royal control of the 

mission system more desirable to the crown but at the same time more 

difficult to achieve.

The financial organization of the Church accounted for by far 

the largest share of the animosity between its regular and secular 

branches. The missionary's primary source of income consisted of an 

annual royal salary given in the form of alms, while parish priests re

ceived support from stipends for services rendered, obvenciones, a

direct stipend paid as a proportion of tribute, and a portion of the 
35tithe. v To supplement these meager and uncertain types of income, 

regular and secular clerics acquired landed property by donation or 

investment. Early in the colonial period, the crown and the dictates

This was still the case in the bishopric of Durango in the late l8th 
century. Pedro Tamar&n y Romeral, Demostracidn del vastisimo obispado 
de la Nueva Vizcaya, 1765, ed. by Vito Alessio Robles (Mexico, 1937)» 
Report of Tamardhy Romeral, Rosario, Jan. 30, 1768, Archive de la 
Catedral de Durango (hereafter cited as ACD), Varies, Ano 1768.

35porras Mufioz, Iglesia y estado, pp. 430-432; Costeloe, Church Wealth 
in Mexico; A Study of the Juzgado de Capellanias in the Archbishopric 
of Mexico, 1800-1856 (Cambridge, Eng., 1967), p. 16; Marta Espe.jo- 
Ponce Hunt, "The Social and Economic Base of the Secular Clergy in 
Seventeenth Century Yucatan," paper read at American Historical 
Association Meeting, Dallas, Dec. 1977, p. 6. Seculars were generally 
more attracted to urban areas where these sources of income were 
potentially higher.
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of the Council of Trent presented obstacles to the acquisition of landed 

property by clerics, but by the end of the l6th century, most ecclesias

tical corporations owned rural and urban rental properties, the income 

of which found employment in the maintenance of the particular institu

tion. But more important to the Jesuits for example were mortgages, or 

censos, which financed the greater part of their investments —  pri

marily in haciendas.

In addition, secular priests usually derived income from 

capellanias or chantries which ostensibly were endowments for the chant

ing of masses for the souls of the dead of a particular family. More 

than that, they provided income for a succession of family members since 

the founder could specify that the chantry recipient always be a direct

descendant. Income for capellanias nearly always came from the interest
37paid on a mortgage of reel, property or censo. Parish priests used 

chantry monies to acquire estates and mines in their parishes and held
•ZO

them in their own names.

In the case of the missionary, land was held in common by the 

mission Indians, but profits from its exploitation were assigned at 

the discretion of the padre. By the l8th century, most missions in

^Riley, "The Wealth of the Jesuits," pp. 226-249.
37In fact, a requirement for ordination was that the aspirant show 

proof of lifetime support (congrua). The capellanias met this need, 
but also functioned as mini-entails for second sons of wealthy fami
lies. Paul Ganster, "Social Origins and Career Patterns of the Upper 
Levels of the Secular Clergy in Eighteenth Century Peru and Mexico," 
paper read at American Historical Association Meeting, Dallas, Dec.
1977i p. 3» Espejo-Ponce Hunt, "The Social and Economic Base," pp. 2-3•

'rrancois Chevalier, Land and Society in Colonial Mexico, trans. by 
L. B. Simpson (Berkeley, 1972), pp. 232-235; Costeloe, Church Wealth. 
pp. 21-22i Espejo-Ponce Hunt, "The Social and Economic Base,"pp. 5-6.
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northern Mexico had acquired, and occasionally held title to, additional 

land used for agriculture and livestock raising. The congregated 

Indians received training in agricultural practices including irrigation, 

livestock raising, and various crafts such as weaving, smithing, masonry 

and carpentry. Thus, the mission could provide for its community of 

members and the surplus could be used by the missionary to further his 

work and at times that of his colleagues extending the mission frontier. 

The profits from crops and livestock varied considerably and, in the 

absence of competing demands for local resources such as water, depended 

upon the fertility of the soil, the vagaries of the weather, and, most 

crucially, the ability of the padres to persuade the Indians to con

tribute labor.

Frequently established at the sites of Indian pueblos or 

rancherias (small, scattered settlements) and before the large-scale 

penetration of Spanish settlers, missions often had access to the choic

est land along river valleys. Thus felicitously located, the mission

possessed a potential for profit, and the missionary controlled its 
39earnings. Obviously then, the secular clergy had strong motives for 

advocating the secularization of missions. Moreover, the crown would 

be relieved of its annual subsidy to the mission by the release of the 

Indians to the diocesan church. Theoretically, the economic base from 

which the tithe was drawn was expected to expand by making the Indians 

contributors, thereby increasing the revenues of the secular clergy.

See the Jesuits' answer to charges that they were reaping huge profits 
on their economic activities in the Sinoloa and Sonora mission fields: 
Apologetico defensorio y puntual manifiesto. . . ., Nov. 1657, AGN 
Historia, vol. 316, fols. 359-^25.

39
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Yet throughout most of the colonial period, efforts to tithe the Indians 

in northern Mexico were not successful primarily because of their
4opoverty. Only in those cases where a sizeable Spanish population had

grown up on the periphery of a mission could the tithe become a possible

source of income for the diocesan church. And on the frontier where

Spanish legal-administrative institutions were few and far between,

missionaries often ministered to the adjacent Spanish ranches and settle- 
41ments. But where this was not the case, more important to the secular 

church was the disposition of mission lands and access to the personal 

services of the Indians.

Notwithstanding the impractibility of an Indian tithe, the 

question of tithes did affect the secularization question at least per

ipherally. For the most part, the religious orders, especially the 

Jesuits, succeeded in avoiding the payment of the tithe on their

Ernest J. Burrus, S.J., ed., The Writings of Alonso de la Vera Cruz, 
vol. IV: Defense of the Indians: Their Privileges (Tucson* 1976),
pp. 8-10. Early debates over whether the Indians should pay the tithe 
are discussed in Woodrow W. Borah, "The Collection of Tithes in the 
Bishopric of Oaxaca during the Sixteenth Century," Hispanic American 
Historical Review, 21 (Aug. 1941), 386-409. A recent study, however, 
indicates that Indians were the heaviest diezmo payers in Oaxaca in 
the eighteenth century. Elias Trabulse, ed., Fluctuaciones econdmicas 
en Oaxaca durante el siglo XVIII (Mexico, 197931

^Reports of missionaries to superiors on the number of their parish
ioners (feligreses) are full of references to the Spanish vecindario 
to which they also minister. See, for example, P. Manuel Ignacio 
Cartagena to P. Visitador Marcelo de Leon, Otatitlan, Mar. 30» 1749$ 
Archive Historico de la Provineia de los Jesuitas en Mexico (herein
after cited as AHPM), no. I6l4: Dn. Pedro Joseph Salcido a P. Marcelo
de Le6n, Cosala, July 8, 1749, AHPM, no. 1409; Instrumentos present- 
ados en Durango al P. Provincial, Santiago Papasquiaro, Oct. 17, 1740, 
AGN, Jesuitas, 1-17; Bishop of Durango to P. Provincial, Sept. 9,
1763, and same to P. Rector del Colegio de Durango, Feb. 15, 1765$ 
Zape, AGN, Jesuitas, 1-17.
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42agricultural produce. Not only were mission properties exempt, but

larger haciendas owned by the Jesuit colegios throughout New Spain paid

the tithe at reduced levels. Thus the secular clergy could not benefit

from this possible tithe income, adding to its resentment of the
43Jesuits. The animosity between regulars and seculars concerning the

tithe would naturally be greatest in those bishoprics such as Durango

where the Spanish population was reduced and tithe income low. Only

in 1750 after 120 years of lawsuits, the Jesuits finally and forcibly
45acceded to pay one-third the tithe rate paid by others.

Where missions seemed to prosper, civil authorities and the 

episcopal hierarchy became more vociferous in their criticisms during 

the l8th century. As colonization expanded northward, the Spanish popu

lation of miners and ranchers increased and flowed into the mission

Chevalier, Land and Society, p. 233; Farriss, Crown and Clergy, pp. 
152-153; Viceroy Cadeireta to P. Prov. Andres Perez de Ribas, Mdxico, 
Aug. 7i 1638, AGN, AHH, Temp., leg. 2009, exp. 1; Bishop-elect Manuel 
de Escalante to Audiencia de Guadalajara, Mexico, Jan. 10, 1701 
(copy), AGN, Jesuitas, 1-17.

43In accordance with the Patronato Real, tithe revenue was to be used 
by the king to finance the church in the New World. By the l8th cen
tury, the tithe was collected by diocesan officials called jueces 
hacedores and distributed in the following manner: one-fourth to the
bishop and one-fourth to the cathedral chapter; the remaining half 
was divided into nine parts: four went to the parishes for support
of the churches and priests, three were assigned to the maintenance 
of ecclesiastical buildings and hospitals, and the remaining two (dos 
novenos) were remitted to the crown. Costeloe, Church Wealth, p. T5.

^Porras Munoz, Iglesia y estado, pp. 383-393. The dispute between the 
bishop of Durango and Jesuits over diezmos was a protracted one in
volving frequent litigation which will be traced in the following 
chapter.

^ E 1  uno por treinta, Real Cedula, Feb. 24, 1750, AGN, Reales C^dulas 
Duplicadas, vol. 104, fols. 487-498; Formula de las declaraciones de 
diezmos, ca. 1750, AGN, AHH, Temp., leg. 307« exp. l8; Riley, "The 
Wealth of the Jesuits," p. 236.
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periphery, resulting in competition for Indian land and l a b o r T h e  

increase in Spanish settlement was accompanied by a decline in the 

Indian population attributable to several causes: death from epidemic

disease or hostile Indian raids; flight to escape an alien social and 

religious system; the pull of forced or paid labor on haciendas or in 

mines; and mestizaje (racial mixing). ' Demographic change as well as 

a conflict between missions and neighboring Spanish communities created 

considerable pressures on the mission pueblos locally.

On another level, the reported economic power of the Jesuits 

throughout the Spanish empire, the general decline in religious morale 

and zeal, and increasing reports of clerical abuses in Indian parishes 

disturbed the regalist spokesmen of the Bourbon period. How the crown 

tightened its control over the secular clergy and diocesan organization
48has been well-documented. The privileges of the regular orders were 

more difficult to attack, but because of the increasing number of secu

lar priests, the crown grew more emboldened to proceed with seculariza

tion in the hope of increasing royal revenue by bringing the Indian 

population more firmly under royal control through taxation and curbing 

the potential political and economic power of the Jesuits in particular.

See, for example, consulta of the Gov. of Nueva Vizcaya to Viceroy, 
Sept. 1, 1?44, AGN, Historia, vol. 20, exp. 5? Francisco Xavier de 
Lora to Salvador Bezerra, July 2, 1744, ACD, Varios, 1744; P. Juan 
Antonio Balthasar to P. Prov. Christobal Escobar y Llamas, Dec. 28,
1744, AGN, AHH, Temp., leg. 1126, exp. 3? Lorenzo Reino to P. 
Escobar y Llamas, Jan. 19, 1745, AGN, Jesuitas, I-l6, exp. 32; P. 
Manuel Ignacio de Cartagena to P. Prov. Escobar y Llamas, Aug. 7i
1745, AGN, Jesuitas, 1-17•

47Informe de P. Pedro Retes, Santa Cathalina, June 29, 1745, Letters 
from Jesuit missionaries, Yale University Library, copy in Jesuit 
Historical Institute, Tucson (hereafter cited as JHI).

48Farriss, Crown and Clergy, passim.
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The broadly based centralizing tendencies of the Bourbons de

manded that as much control as possible be extended over the orders*

New currents of thought in Bourbon Spain increasingly challenged 

religious influence in policy-making and allowed greater intervention of 

a more secular state. On October 4, 1749t Ferdinand VI ordered the 

viceroy of Mexico to transfer all parishes and missions from the reli

gious orders to the secular clergy. The instructions of the first

Viceroy Revillagigedo to his successor, the Marques delas Amarillas,
49shed some light on how this decree fared. The viceroy reported that 

the law provoked great confusion, making immediate execution impossible. 

Too few among the secular priests were familiar with Indian languages. 

The monasteries and colegios could not absorb all the friars who would 

be relieved of their parish duties. For this reason, the viceroy de

cided only to enforce the secularization order in cases of vacant 

benefices or in cases where the doctrinero had not been properly insti

tuted by the bishop. He left the practical execution of the order to 

the discretion of the bishops.

At the request of Ferdinand, the royal order was seconded in

1751 by the papal bull Com nuper of Benedict XIV which centralized
50authority over all parishes in the hands of the bishops. According 

to this papal pronouncement, the dispensations granted by Adrian VI and 

Pius V to the regulars were only temporary and had been based upon the 

shortage of secular clerics. Now that a scarcity no longer existed,

49Instrucciones que los virreyes, pp. 30-31 and particularly the com- 
ments on secularization, pp. 41-43.

^Hernaez, Colecci6n de bulas, I, 500-304.
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the doctrines should be secularized. However, some regulars might re

main in the doctrines on the condition that they received approval by 

episcopal examination. Armed with this support, the king extended the 

secularization order to all of the Indies in 1 7 5 3 As a result, 

many doctrines were secularized under the regulars who were willing to 

submit to episcopal c o n t r o l O t h e r s  passed from the religious to 

parish priests without incident.

Inevitably, the varied difficulties obstructing total compliance 

with secularization prompted a modification of the instructions for its 

implementation. In 1757, the king directed that secularization should 

occur only when a post became vacated. Even upon that eventuality, the 

viceroy and bishop would determine the efficacy of replacement with a 

secular based upon the distance of the doctrina from other population 

centers, the geography and climate of the area, and the language ability 

of various candidates

This particular cedula reflected the problems which would be 

created by a suddenly displaced pool of regulars with no means of sus

tenance. In order to minimize this difficulty, the king directed his 

officials to conserve in each province one or two of the more lucrative * 24

51Real Cedula, Feb. 1, 1753, AGN, RC, vol. 73, fols. 35-38. 
^Instrucciones que los virreyes, p. 60.
^Diligencias para la secularizacion. . . ., Mexico, Dec. 14, 1767, Dec.
24, 1768, AGN, Bienes Nacionales, leg. 450, exp. 8; Viceroy Amarillas 
to D. Julian de Arriaga, Mexico, Mar. 1, 1756, AGN, Correspondencia 
de Virreyes, 2d series, vol. 1, exp. 36; same to same. Sept. 20,
1756, AGN, Correspondencia de Virreyes, 2d series, vol. 1, exp. 125; 
Charles Gibson, The Aztecs Under Spanish Rule: A History of the
Indians of the Valley of Mexico (Stanford, 1964), p. 110.

^Copy of Real Cedula of June 23, 1757, sent to bishops of Oaxaca and 
Puebla, AGN, AHH, Temp., leg. 2161, exp. 1.
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parishes for each religious order, but at the same time called for the 

orders to reduce their numbers of novices. Finally, the crown recog

nized that the religious continued to be very useful in the most remote 
55provinces.

In fact the secularization decrees remained unenforced in north

ern New Spain in spite of the desires and recommendations of a number 

of royal officials concerned with the north. But the security of the 

missionaries gradually was eroded during the rule of Charles III. De

termined to strengthen royal administrative power, Charles implemented 

policies that inevitably conflicted with entrenched religious who had 

filled an administrative vacuum in frontier areas where military force 

was relatively weak. . The expulsion of the Jesuits must be explained in 

part by this situation although the reasons are undoubtedly more complex 

and numerous, reflecting the worldwide relationship of the Jesuits vis- 

a-vis the crown. Even before the expulsion, the Mexican Jesuits ex

perienced increasing pressure to abandon their northern missions closest 

to the periphery of effective Spanish colonization. In fact in 1?66 the 

Jesuits', reacting to pressure from the Audiencia de Guadalajara, 

expressed willingness to allow the secularization of nearly all the 

northern missions —  specifying those of the Californias, Nayarit, 

Sinaloa, Tarahumara and Chinipas. The only exceptions were those areas

55Ibid.
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adjacent to hostile Indians.^ The viceroy had not yet acted on this

57offer by the time the expulsion decree arrived. '

The intent of crown policy toward secularization is manifestly 

clear, but the impossibility of total implementation becomes evident 

after consideration of the fate of the northern missions subsequent to 

the Jesuit expulsion. Less than half of those missions came under the 

control of parish priests —  the large majority were entrusted to the 

Franciscans. In the bishopric of Durango, even those missions which 

had become parishes often could not attract clerical candidates and
eg

therefore had no priest.*7

In his 1793 report on missions, the second Viceroy Revillagigedo 

lamented that secularization had occurred. Too few secular priests 

were willing to live in isolated, often poor, rugged frontier areas.

In none of the new parishes could the Indians maintain a parish priest 

through the customary means. The viceroy decried the decay of the

P. Prov. Salvador de Gandara to Viceroy, n.d. (1766), borrador, AGN, 
AHH, Temp., leg. 325, exp. 12; P. Prov. Zevallos to Viceroy, April 
1?66, ACD, Varies, 1766.

cn
^'Respuesta Fiscal, May 7, 1766 and Dictamen del Auditor, May 12, 1766; 
Viceroy to Bishop Tamaron y Romeral, Oct. 11, 1766, all in ACD,
Varies, 1766. Soon after the Jesuit expulsion, on June 24, 1767, sev
eral Franciscan missions in New Mexico were ordered to be secularized. 
In this case, none of the "missions’1 had an Indian population which 
superseded ten percent of the total. They were effectively Spanish 
settlements. Lawrence and Lucia Kinnaird, "Secularization of Four New 
Mexican Missions," New Mexico Historical Review, 54:1 (1979)1 35-41.

58The Cathedral Archive of Durango contains numerous references to 
vacant curates in the 1770s and the 1780s in the legajos of the 
Varies section for these years. See also Estevan Lorenzo to Viceroy 
Revillagigedo, Dec. 10, 1792, Biblioteca Nacional (Mexico City), 
Archive Franciscano (hereafter cited as BN, AF), caja 18, exp. 373#9, 
fols. 25-26.
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former Jesuit missions. 7 He espoused his intention not to secularize 

any more missions without tangible assurances of attaining success par

ticularly in northern Mexico (even Guadalajara) where there was a severe 

shortage of secular priests, negating one of the underlying motivations 

for secularization. This additional burden on the Real Hacienda would 

be money well spent according to the viceroy.^0 Secularization of all 

missions was to become a reality only after Mexico achieved independence 

from Spain.

The gap between theory and practice in secularization derives 

from a variety of complex factors. An examination of the Durango case 

of voluntary secularization should provide a basis for explaining still 

another of the anomalies of colonial Spanish rule. To understand the 

Durango case, however, we must first consider its place in the larger 

Jesuit missionary enterprise.

59

^Report of Revillagigedo, Dec. 27, 1793, AGN, Historia, vol. 42, fols. 
20-26, 79-84. "Es muy lastimoso el estado de las que se pusieron a 
cargo de Sacerdotes Clerigos, pues las mas se hallan sin Ministros, 
y los existentes en calidad de Ynterinos sirven contra su voluntad, 
haciendo repetidas renuncias que so se admiten, por que no hay quien 
los substituya."

^Ibid. Viceroy Revillagigedo was also reacting to a report concerning 
the deterioration of former Franciscan missions which had been secu
larized in the Sierra Gorda. Tomas de Panguia to Viceroy, Mexico, 
Sept. 27, 1793, AGN, Provincias Internas (hereafter cited as PI), 
vol. 5, exp. 12, fol. 323•



CHAPTER 3

THE JESUIT MISSIONARY ENTERPRISE IN NUEVA 
VIZCAYA TO 1740

By the second quarter of the l8th centuryt the Jesuit missions 

in northern New Spain varied widely in intensity of religious zeal and 

also presented a broad spectrum of economic productivity ranging from 

success to failure. The areas most recently brought under Jesuit con

trol, like Sonora, reportedly flourished.^" The older Jesuit provinces 

of Topia and Tepehuana in Nueva Vizcaya languished, seemingly overcome 

by inertia and low morale.

The Jesuits had arrived in New Spain in 1572 and proceeded to 

establish a financial base of support and a hub of operations and supply 

in central Mexico. By the 1590s, they were ready to assume their 

evangelistic responsibilities on the northern frontier. The Jesuit 

padres had been preceded several decades by various other bearers of 

Spanish civilization —  explorers, Franciscan missionaries, soldiers, 

and miners. Northeast of Nueva Galicia and north of the mining province 

of Zacatecas, a new jurisdiction was drawn after the exploration and 

mining discoveries of Francisco de Ibarra in the 1550s and 1560s.

Nueva Vizcaya extended northward from Zacatecas to Chihuahua, west to 

the coast, and east to Coahuila.^ Its capital of Durango (or Guadiana)

^Polzer, "The Evolution of the Jesuit Mission System," Chapters 4 and 5« 
2Sinaloa and Sonora were detached from Nueva Vizcaya in 1752.

40



4l

was founded in 1563* Within the next few years, a number of other 

Spanish towns —  primarily reales de minas such as Topia, Santa Barbara, 

Guanacevi, and Indd —  dotted the landscape of Nueva Vizcaya, and the 

Franciscans established several mission pueblos in the areas adjacent to 

mining settlements during the third quarter of the l6th century. By and 

large, except for a few mining centers and surrounding agricultural 

valleys, the area north of Zacatecas remained unsettled by Spaniards.^

In 1591, Jesuit missionaries pushed into this region in accor

dance with royal wishes, traveling first up the west coast of New 

Spain to Culiacan (see Fig. 1). From there they began the difficult 

journey up the steep western escarpment of the Sierra Madre Occidental 

to the real de minas of Topia, a silver mining center. In the alluvial 

valley floors and in the canyons of these rugged mountains, the Jesuit 

fathers established missions among the Acaxee and Xixime Indians.

Moving still eastward from the western escarpment of the Sierra Madres 

with its two-to-three-thousand-feet deep box canyons, the Jesuits 

entered the rolling pine and oak-covered plateau of the eastern Sierra 

Madre Occidental. There they established missions among the Tepehuan 

Indians who lived primarily in the grassy meadowlands located along the 

rivers. Turning northward from Durango, the Jesuits founded missions 

among the Tepehuan of northern Durango and, by the second quarter of

the 17th century, they had reached the Tarahumara country of modern-day
4Chihuahua.

^Report of P. Xim&iez, San Andres, n.d., AGN, Jesuitas, III-15, exp. 33.4There are many accounts of the first northern missions. A detailed 
contemporary version is Andres Perez de Ribas, Historia de los triunfos 
de Nuestra Santa Fee entre gentes las mas barbaras y fieras del nuevo
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The Franciscans had already visited these areas and had founded 

missions in several places, particularly near Topia and Durango. But by . 

the time the Jesuits arrived, the Franciscan establishments in Topia had 

been abandoned and Guadalajara Bishop Alonso de la Mota y Escobar 

assigned the area to the Jesuits. The Franciscan mission territory 

included the region south of Durango and areas to the northeast and 

north of Tepehuan and Tarahumara country among the Concho Indians

In spite of sporadic Indian rebellions seeking to resist Spanish 

intrusions and a notable demographic decline, by the early l8th century, 

the Jesuits operated several missionary units in Nueva Vizcaya.^ In 

addition, they had pushed farther north into northern Sinaloa and Sonora. 

Their role in pacifying the Indians had not gone unnoticed by Nueva 

Vizcayan officials who lauded their work in mapmaking, Indian lan-
7guages, and congregating various Indian groups in mission pueblos.
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orbe (Madrid, 1645). Another contemporary picture is provided in 
Alonso de la Mota y Escobar, Descripcion geografica de los reinos de 
Galicia, Vizcaya y Leon (Mexico, 1940). Mota y Escobar was bishop of 
Guadalajara at the turn of the 17th century, and from 1602 to 1609, 
he visited much of his diocese which included Nueva Vizcaya. Among 
the numerous later Jesuit accounts are Francisco Xavier de Alegre, 
Historia de la Provincia de la Compafiia de Jesus de Nueva EspaKa, ed. 
by Ernest J. Burrus and Felix Zubillaga, 4 vols. (Rome, 195^-19^0); 
Decorme, La obra de los jesuitas mexicanos; and Dunne, Pioneer Black 
Robes on the West Coast (Berkeley, 1940), Pioneer Jesuits in Northern 
Mexico (Berkeley, 1944), and Early Jesuit Missions.

^See William B. Griffen, Indian Assimilation in the Franciscan Areas of 
Nueva Vizcaya (Tucson, 1979)•

^Among the numerous Indian revolts in 17th-century Nueva Vizcaya were 
the following: Acaxee-1601, Xixime-1609, Tepehuan-l6l6, and Tarahumara-
1648, 1650, 1652, 1690s. See the report of P. Diego de Alejos, 
Teguciapa, May 18, 1617, AGN, Archive Provisional, Misiones, caja 2 
(documents in the provisional archive may have been deposited in a 
regular ramo of the archive since I consulted them).
''Gov. Guajardo Fajardo to P. Prov. Rada, Parral, May 11, 1649, AGN, 
Jesuitas, 1-17.
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The Jesuits’ oldest missions in eastern Sinaloat Durango, and

southern Chihuahua constituted the missionary provinces of Topia and
8Tepehuana (see Fig. 2). The province of Topia originally included

three subdivisions or rectorados: Sierra de Topia, Sierra de San Andres,

and Sierra de San Ignacio de Piastla. By the l8th century, the eleven

original mission partidos of Acaxee and Xixime Indians were organized
9in two rectorados. The other missionary province of Tepehuana and 

Tarahumara Baja consisted of two rectorados: San Ignacio, roughly en

compassing the Tepehuan area, and La Natividad including the Lower 

Tarahumara missions. This latter jurisdiction was distinct from that 

of Tarahumara Alta where most of the Tarahumara Indians live today. 

Tarahumara Baja, also called Antigua Tarahumara, represented the first 

Jesuit missions among the Tarahumara which were on the southern fringe 

of Tarahumara country. Usually the term Tepehuana denoted both 

rectorados. ^

A padre rector administered each Jesuit rectorado, and a padre 

visitador regularly reported on the progress of several rectorados to 

his Mexico City superiors. In the l8th century, the vice-provincial of 

the Jesuit province of Mexico also served as a visitador general to all 

the Jesuit missions.

cy the mid-l8th century, the Jesuits had seven large administrative 
subdivisions for their mission in New Spain called provincias: Sinaloa,
Chinipas, Tarahumara Alta, Sonora y Pimeria, Tepehuana, Topia y 
Piastla, and California Antigua. The entire Jesuit organization in New 
Spain was also called a provincia, and its head was a padre provincia 
who served for three years.
^A partido consisted of a cabecera and -visitas. P. Rector ChristSbal 
Bravo to P. Vis. Pedro de Robles, Feb. 27, 1685,.AGN, AHH, Temp., leg. 
2791 exp. 118; list of Topia missions, 1750, AGN, AHH, Temp., leg. 1076.

^List of Jesuit missions divided by province, 1750, AGN, AHH, Temp., 
leg. 1076.
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Missionary padres resided in the cabecera and made monthly trips 

to the vjsitas. They received an annual stipend from the Spanish crown 

which for the entire colonial period ranged from $00 to 350 pesos de

pending upon the accessibility of mission sites. The extra sum of 50 

pesos was comparable to a modern-day hardship allowance for diplomatic 

p o s t s . T h e  stipend, granted in the form of alms, was actually called 

limosna since the order's rule prevented its members from receiving a 

salary. In addition, a small royal allowance for wine and oil used in 

administering the sacraments supplemented the limosna stipend. But 

because the royal subsidy could not meet the initial costs of founding 

a mission, building a church and residence, and furnishing them, some 

of this capital outlay had to come from the Jesuit order and its bene

factors.^

The Jesuit missionaries rarely received the royal stipend in 

actual specie. Rather, the Real Caja in Mexico City transferred the
14funds annually to the Jesuit padre provincial in Mexico City. The 

missionaries would then submit lists requesting supplies for one year * 20

P. Prov. Ignacio Calderdh to P. Procurador Pedro Ignacio Altamirano, 
Mexico, Nov. 11, 1753, AON, AHH, Temp., leg. 540, exp. 2. Of the more 
common 300-peso stipend, 50 pesos were to be used in schooling Indian 
children.

^Libro quinto limosna de vino y azeyte, AGN, AHH, Temp., leg. 1324, 
fols..271-272.

"^P. Antonio de Herrera to P. Proc. Antonio Garcia, Santa Cruz, June
20, 1725, AGN, AHH, Temp., leg. 321, exps. 41-43.

■^Apparently, during some years, the money would not be appropriated on 
time and occasionally not at all. P. Balthasar de la Pena to P. Proc. 
Joseph Ferrer, Cuevas, July 30, 1730, AGN, Jesuitas, 11-35i P. Benito 
Rinaldini to P. Proc. Juan Marfa Casati, Huexotitlan, Oct. 29, 1748, 
AGN, AHH, Temp., leg. 1076; P. Juan Antonio Balthasar to P. Prov. 
Antonio Garzia, San Pablo, May 20, 1734, AGN, AHH, Temp., leg. 321, 
exp. 44.
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to their padre procurador in Mexico City (in charge of the order's 

financial and temporal affairs) who would fill their orders from the 

warehouses of Jesuit colegios. High prices in the frontier areas made 

this arrangement more economical despite high freight costs on the goods 

shipped from Mexico City."^ The value of the items sent to the mis

sions was then discounted from the total peso sum of the annual stipend. 

Debits or credits would be duly recorded, and the padre procurador was 

expected to keep a running account for each mission from year to year.

At times, the padres would ask to have other debts they had incurred 

taken out of the stipend.Subsequently the supplies would be dis

patched northward by mule train along the camino real to Zacatecas, 

Fresnillo, Sombrerete, and Durango (see Fig. 1). From the latter point, 

supplies destined for Topia proceeded northeast, along a branch road of 

the camino real, through Santa Catalina de Tepehuanes to the Real de 

Topia. In the westernmost missions of Topia province, the padres pre

ferred to have their supplies shipped via Culiacan because the missions
17were more accessible from the coastal side than via the Topia road. 

Supplies for the Tepehuan and Tarahumara districts progressed north 

from Durango along the presidial chain route to Parral and San Felipe 

el Real (Chihuahua).

^ P .  Marcelo de Ledh to P. Proc. Joseph Ferrer, San Ignacio, Aug. 15, 
1735i AGN, AHH, Temp., leg. 2017, exp. 3»

l^P. Phelipe Calderon to P. Proc. General Joseph Ferrer, San Pablo de 
Tepehuanes, June 1, 1726, AGN, AHH, Temp., leg. 282, exp. 29, P. 
Manuel de Leregui to P. Proc. Ferrer, Cinco Sefiores, Apr. 14, 1731, 
AGN, AHH, Temp., leg. 2016, exp. 2; P. Joachin Basurto to P. Proc.
D. Verdugo, Badiraguato, Mar. 25, 1749, AGN, AHH, Temp., leg. 974, 
exp. 1.

17p. Francisco Xavier de Lora to P. Proc. Jose Ferrer, Cariatapa, July 
15, 1726, AGN, AHH, Temp., leg. 282, exp. 47.
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Often the missionaries in both Topia and Tepehuana elected to

have their shipments left at the Jesuit Colegio de Durango, and they
T Awould make arrangements with local muleteers to pick them up there.

The various Jesuit colegios in the north were not formally connected 

with the mission enterprise, but in actuality they served as places of 

occasional retreat for the missionaries and also as sources of seed and 

even livestock for the missions. In the case of the Topia and Tepehuana 

provinces, the Colegio de Durango and the Colegio de Parral performed 

these functions. The colegios as the name suggests operated primarily 

as secondary schools for educating Spaniards or other gente de raz6n 

(the offspring of mixed racial unions with some Spanish blood).

The colegios also served at times as an informal liaison be

tween local royal or diocesan officials and the Jesuits in the field. 

Therefore, the nature of the relationship between the Jesuit Colegio de 

Durango and the bishop of Durango always influenced the bishops’ views 

of the missionary enterprise. The Colegio de Durango, founded in 1632, 

was heavily endowed by Licenciado Francisco de Rojas Ayora, then canon 

and vicar-general of the diocese of Durango. In addition to a lump sum 

of 15,000 pesos, Rojas Ayora gave the Jesuits his sizeable hacienda of

San Isidro de la Punta on the Rio Guadiana just a few leagues south of 
19Durango. The hacienda included several sitios de ganado mayor and * 19

P. Pedro de Hualde to P. Proc. Ferrer, Zape, Aug. 30, 1736, AGN, AHH, 
Temp., leg. 2016, exp. 2; P. Matheo Sinchez to P. Proc. Ferrer, Sam 
Gregorio, Aug. 10, 1726, AGN, AHH, Temp., leg. 282, exp. 8l; P. Rector 
Antonio Ruiz to P. Prov. Escobar y Llamas, Durango, Aug. 1, 1744, AGN, 
Jesuitas, 1-17; Annua del Colegio de Durango, 1742-1751, AGN,
Historia, vol. 20, exp. 6.

19'Lie. Dn. Francisco Roxas Ayora, Fundador de Collegio de Guadiana, 
n.d., AGN, Jesuitas, 1-11.
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an hacienda de labor which produced wheat, corn, barley, and beans.

Over the next century and a half, the Jesuits in Durango acquired addi

tional landed property, much of it adjacent to La Punta. In addition 

they planted an orchard and constructed a flour mill. The primary 

activity on the hacienda, however, centered on the raising of livestock 

—  cattle, horses and sheep.

In 1720, acting upon the request of the king, the bishop of

Durango, Pedro Tapis, negotiated with the Jesuits to incorporate the

Seminario de Durango, which had received royal license in 1703 to train

priests, into the Jesuit Colegio de Durango. The seminary had not yet

opened its doors and because of the shortage of parish priests, it was

felt that such a merger would be financially expedient because the

bishopric could avail itself of the Jesuit colegio*s teaching staff at

considerably less cost than would be involved in building and staffing
21a separate establishment.

Visita del P. Vis. Andres Garcia al Colegio de Durango, July 15, 1736, 
AGN, AHH, Temp., leg. 314, exp. 17i Razon de el estado de esta haza 
de Sn. Izidro de la Punta hasta hoy 24 de junio de este afifo de 1736, 
AGN, AHH, Temp., leg. 314, exp.' 10; Anua del Colegio de Durango desde 
el ano de 1742 hasta el de 1751, AGN, Jesuitas, III-16, exp. 3? Ganado 
existente en la Hacienda de San Isidro de la Punta, 1757-1758,
Archive General del Gobierno del Estado de Durango (hereafter cited as 
AGD), cajon 12, exp. 1; Visita de P. Ignacio Calderon al Colegio de 
Durango, Apr. 18, 1756, AGN, AHH, Temp., leg. 284, exp. 4l. A history 
of the Hacienda de San Isidro de la Punta has been written by a de
scendant of the family which acquired it at the turn of the 20th 
century; see Atanasio G. Saravia, Cuatro siglos de vida de una 
hacienda (Mexico, 1959)• The Saravia family still owns the hacienda 
and graciously invited me to visit it in 1977» Most all of the build
ings constructed by the Jesuits are still standing.

^P. Prov. Ignacio Calderon to P. Rector Fco. Maria de San Phelipe,
Dec. 26,1730, AGN, Historia, vol. 308, fols. 462-464; Report of 
Bishop Tapiz, Apr. 21, 1721, and Varias dudas acerca del Colegio 
Seminario de Guadiana por el P. Rector Fco. Maria de S. Felipe, 1731* 
AGN, Jesuitas, 1-17.
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The Jesuit Colegio de Parral never enjoyed the prestige or 

wealth of its counterpart in Durango. It was established in 1685 with 
a donation of 18,000 pesos from a Portuguese merchant resident in Parral, 

Don Luis j3imois. The properties of the Colegio de Parral did not in

clude sizeable tracts comparable to those of Durango. Moreover, these 

lands tended to be rented out and failed to produce a significant income.

The Parral colegio functioned more as a residence of Jesuits with a few
22students than as an enterprising economic concern.

Although the Jesuit presence in northern Mexico included the 

colegios which provided informal support to the missionary padres, the 

missionary enterprise itself represented the primary reason for Jesuit 

penetration of the northern borderlands. In fact, the mission communi

ties built by the Jesuits reflected the order's ideal conception of its 

calling and the desires of the Spanish crown specified in the laws of 

the Indies concerning Indian reductions. The missionaries first set 

about to restructure Indian settlement patterns although the padres 

probably viewed resettlement in terms of imposing order upon an anarchic 

mode of existence. The Sierra Madre Indians of Durango and southern 

Chihuahua were largely rancheria peoples. Although they did have fixed 

settlements, these were not pueblos, but rather rancherias with a number 

of scattered dwellings. It was not uncommon for groups of Indians to 

change rancheria locations at various times of the year. The rancherias 

were located in the mountain ridges and valleys of the Sierra Madres or

^P. Juan de Guendulain to P. Prov. Arjo, Chiguagua, May 12, 1725, AGN, 
AHH, Temp., leg. 2009, exp. 99; Estado del Colegio del Parral, afib 
1744, AGN, Jesuitas, II-9* fols. 106ff; P. Miguel del Castillo to 
P. Prov. Cristobal de Escobar y Llamas, Parral, Aug. 13, 1743, AGN, 
AHH, Temp., leg. 2009, exp. 20.
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in the lowlands which separated the mountain ranges. Although the 

rancheria peoples often relied on foraging for wild foods,^ they were 

primarily farmers who planted maize, beans, chile, and squash near moun

tain streams. In spite of the widely dispersed settlements, uniform
24cultural patterns existed for the various groups of Indians.

The loosely knit rancherxas represented the antithesis of the 

mission communities envisioned by the Jesuits intended to congregate 

the Indians in pueblos, or villages, where they could be trained along 

both religious and secular lines. Whenever possible, the new settle

ments were constructed in river valleys to provide access to water and 

fertile agricultural land, or at least near an arroyo. Often they ad

joined a rancheria since both Indians and Jesuits sought optimal loca

tions for agricultural purposes. The missionary would initiate his 

labors by preaching the Christian doctrine and baptizing the children 

of willing parents. Actual schools or seminaries taught the young 

people not only the catechism, but also to read, write, and count in 

S p a n i s h . O n e  of the first physical tasks involved the construction 

of a provisional church and a dwelling for the padre. The mission com

munity would slowly attract other non-Christian Indians (gentiles) from 
✓ 26outlying rancherias. The padres expected the Indians to provide labor * **

^Puntos de Annua, Atotonilco and Badiraguato, ca. 1638, AGN, Historia, 
vol. 316, exp. 8; report of P. Andris Pirez to P. Provincial, June 12, 
16171 AGN, Archive Provisional, Hisiones, caja 2.

?U** Spicer, Cycles of Conquest, p. 12.
Z^Libro septimo de gastos de Chichimeca, AGN, AHH, Temp., leg. 1326, 

fols. 209-215.
2&Report of P. Vis. Ortiz Zapata, l6?8, in Documentos para la historia 

de Mexico (Mexico, 1853-1857), (hereafter cited as DHM), 4th series, 
vol. Ill, pp. 314-317* The report will hereafter be cited as Ortiz 
Zapata report, 1678, with page numbers.
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necessary to construct the church and the missionary's living quarters.

Their charges also aided in constructing irrigation ditches (acequias),

planting communal fields, and building corrals for whatever livestock

the padre found to appropriate.

The missionaries also relied upon Indian aides to help them

build the church organization. A fiscal oversaw Indian labor in church

construction and administered other temporal activities of the church.

A temastian served as a catechist to help the missionary teach Christian

doctrine. As the mission community grew, the number of Indian assis-
27tants increased and their responsibilities became better defined. ' The 

padre, however, always stood as the central figure on whom the mission

ary organization depended.

Also under the missionary's supervision, an Indian gobernador 

directed the creation of a new secular community and attempted to en

force acceptance of the new norms. The Jesuits aimed to teach the 

Indians new agricultural practices and crafts to enable the mission 

community to approach self-sufficiency. As well as the traditional 

Indian crops of corn, beans, and squash, the padres introduced the cul

tivation of wheat and barley with varying degrees of success. In some 

cases, the Indians already practiced irrigation, but if not, irrigation 

techniques were initiated. The introduction of livestock —  cattle, 

sheep, goats, horses, and burros —  always followed the arrival of the 

missionary. Sometimes the livestock came from an established mission 

or occasionally from the Golegio de Durango's hacienda.

Dunne, Pioneer Jesuits in Northern Mexico, pp. 30-31•27
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The success of a mission community depended a great deal upon 

the ability of the padre to recruit and train Indian labor. He first 

had to be able to feed the neophytes whom he had newly uprooted from 

traditional surroundings, and then he had to generate a surplus harvest 

with which he could feed his flock and further his work. As the com

munity grew, more specialized labor became necessary as the evolving 

enterprise required such skilled workers as smiths, weavers, tanners, 

and carpenters. The degree of success in teaching such crafts varied, 

but the fact that often the padres included farming tools, cloth, and

many pairs of shoes in their annual supply requisitions indicates that
28the missionary regularly experienced failure here.

In addition to building a religious and secular organization in

the cabecera mission, each Jesuit padre also endeavored to develop one

or more visitas or subsidiary mission pueblos which resembled the

cabecera in organization. Padres made monthly visits to these outlying

pueblos usually smaller than the cabecera. Without the closer tutelage

of the missionary, the degree of organization in the visitas was apt to

fall short of that of the cabecera.

In fact, the whole question of Jesuit success in holding the

Indians in the mission pueblos is debatable. Some missions were clearly

not congregations in the strict sense, with Indians actually residing 
poin the missions. Instead the Indians lived in the traditional

2®See, for example, P. Xavier Ignacio Ramos Valderrama to P. Proc. Joseph 
Ferrer, San^Pablo, Aug. 23, 1737, AGN, AHH, Temp., leg. 2017, exp. 3? 
P. Matheo Sanchez to P. Proc. Ferrer, Sn. Gregorio, May 20, 1738, AGN, 
AHH, Temp., leg. 2016, exp. 2.

29jose Rafael Rodriguez Gallardo, Informe sobre Sinaloa y Sonora, a&> 
de 1750, ed. by German Viveros (Mexico, 1975)* P» 24; Memoria de los 
indios de estos pueblos (San Pablo y San Pedro), n.d., ca. I69O, AGN, 
AHH, Temp., leg. 279» exp. 38.
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rancherias and traveled to the mission towns only on religious days or 

else they alternated between the two sites. The factors which limited 

the effectiveness of the congregation policy varied over the years, but 

dispersal and alteration of the Indian mission population resulted pri

marily from combinations of the following: epidemic disease, reluctance

of Indians to provide communal labor to benefit the mission, native 

alienation from Spanish religious and civil organization, and external
TQ

demands upon Indian labor.

The Jesuits, of course, endeavored to avoid this population dis

persal which threatened the organized, disciplined communities they 

sought to build, and in the early missionary period, they often did 

succeed. But they soon discovered that they could do very little to 

combat their two most powerful enemies. More threatening to the sur

vival of the missionary units than Indian resistance, either active or 

passive, were epidemic disease and the Spaniards themselves.^

Although epidemic disease took a greater toll on the Durango 

mission population in numbers of d e a t h s , t h e  other threat to the

^ Report of P. Pedro Retes, Sta. Cathalina, June 29, 1745, letters from 
Jesuit missionaries, Yale University Library, copy in JHI; P. Juan 
Ratkay to P. Nicholas Avancini, Feb. 25, l68l, in Mauro Matthei, ed., 
Cartas e informes de misioneros nesuitas extran.jeros en Hispano- 
amdrica (Santiago, 1969), pp. 155-159; report of P. Lucas Alvarez, 
Sinaloa, Nov. 30, 1?44, letters from Jesuit missionaries, Yale Uni
versity Library, copy in JHI.

■^Tadre Juan Nentvig, Rudo Ensayo: A Description of Sonora and Arizona
in 1764, ed. by Albert Pradeau and Robert Rasmussen (Tucson, 1976), 
p. 25, may have been correct that by 1764 the main cause of depopula
tion in Sonora and Pimeria Alta was enemy Indians (Apaches), but I do 
not think that deaths resulting from hostile Indian attacks were a 
large factor in the demographic decline of the Nueva Vizcayan missions.
"Because there are very few reliable demographic data for the first
years after Spanish contact, it is difficult to determine the rate of
population decline in the 17th century, but it is almost impossible to



missions proved in the long-run the most destructive to the survival of 

the system. As the mission enterprise grew, so too did the Spanish 

presence. Although the earliest mining districts in the western escarp

ment of the Sierra Madre (Topia, San Andrds, Sianori) began to decline 

in the early 17th century, they had already exacted a heavy toll on the 
Acaxee and Xixime Indians who served as their primary labor force.^

The two factors combined, epidemic dease and harsh working conditions,

resulted in a population decline of over ninety percent within the first
34100 years after Spanish contact in Topia. In addition to contributing

labor, the Topia mission Indians also supplied some of the foodstuffs

necessary to the reales de minas although the bulk of foods came from

the coastal plains of Sinaloa and from the central plateau to the east.

After the mines of Topia had largely been abandoned by the mid-17th

century, the area as a whole declined economically. By the 18th century,
35Topia represented a region of marginal farmers.
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determine the relative significance of the factors causing the decline. 
In the following chapters, somewhat more specific demographic data for 
the l8th century will be presented.

^^Padre Pedro Ximenez to P. Diego Gonzales Cue to, n.d., ca. I6j50, AGN, 
Jesuitas, III-15, exp. 33; West, The Parral Mining District, p. 49.

■^This estimate is based on Perez de Ribas' population estimates for the 
Topia area at the time the missionaries arrived; Triunfos de nuestra 
santa fe. III, 17 (Lib. 8, cap. 2). These figures were compared with 
the first reliable counts by the padres of the area at the time of 
the Ortiz Zapata visits in 1678.

^^West and J. J. Parsons, "The Topia Road: A Trans-Sierran Trail of
Colonial Mexico," Geographical Review, 31 (1941), pp. 409-411; West, 
The Parral Mining District, p. 90; Ortiz Zapata report, 1678, pp. 
314-317t 412; reports to Bishop of Durango from P. Fernando Caama#o, 
Tamazula, June 21, 1749, P. Juan Sebastian Morillos, Pueblo Nuevo,
June 29, 1749, and P. Miguel Joseph Gonzalez, Los Remedies, June 22, 
1749, all in ACD, Varios, A&o 1749.
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In Tepehuana, the earliest mining districts north of Durango

like Guanacevf also declined in productivity in the early 17th cen-

tury,^ but the mining frontier continued to move northward beyond Santa

Barbara, where silver had been mined since 1$67, to Parral, and finally
"57to Santa Eulalia near Chihuahua. ' Even before the establishment of

missions, Santa Barbara miners had availed themselves of Indian laborers

in the area, particularly Tepehuanes, but also Acaxee and Xixime Indians

from Topia.^ New silver discoveries near Parral in the 1620s attracted

miners and other settlers to this area and to the nearby Valle de San

Bartolome where corn and wheat and livestock could be raised to supply 
39the mining camps.  ̂ From the outset, Tarahumara Indians helped supply

40the Parral mines with corn and beans and later livestock. Tepehuan

Indians frequently worked as agricultural laborers for Spaniards in the
LiSan Bartolome Valley.

The labor system which evolved in the mines was voluntary paid 

labor even though the use of black slavery and the repartimiento 

(forced paid labor) characterized the early years. Despite the fact 

that the Audiencia de Guadalajara had issued an order abolishing the

Mota y Escobar, Descripcion geografica, p. 202.
37See Lance, "Mining and Society," for a history of the latter.
"^West, The Parral Mining District, p. 5? P. Juan Ratkay to P. Nicolas 

Avaneini, Feb. 25, 1681, in Matthei, ed., Cartas e informes, pp. 
155-159• Indians from the Central Valley of Mexico were drawn to 
Parral by wage labor.

^West, The Parral Mining District, pp. 58-73*
^P. Juan Sarmiento to Gov. D. Antonio Oca de Sarmiento, Satebo, Feb. 

21, 1667, Archive del Hidalgo de Parral (hereafter cited as AHP), 
reel 1667 B, fr. 139-143-

4lWest , The Parral Mining District, p. 73-
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42repartimiento system of labor in Nueva Vizcaya in 1671, the law was

not enforced even by the mid-l8th century. Nonetheless, a free labor

system developed in the northern mines early in the 17th century given
the small size of the available labor force. The lower level of Indian

social organization in the north mitigated against ready exploitation

of labor through repartimiento. The system was only used in the early

mining period, and then contributed to Acaxee, Tepehuan, and Tarahumara 
43revolts. Demographic decline due to disease also worked against

repartimiento in northern Mexico. Early in the 17th century, Aztec and

Tarascan Indians were brought north and paid to work in the mines, and

mestizos and mulattos comprised a significant portion of the mining

labor force. Negro slaves also constituted an important source of labor
44in the early period. By the late 17th century, paid Indian labor

from the Sierra Madre Occidental groups and from Sinaloa and Sonora,
45as well as non-Indians,comprised the northern mining work force. v

42Inventarios de temporalidades, July 18, 1673, AGN, AHH, Temp., leg. 
1955, fol. 44.

^^West, The Parral Mining District, p. 117.
44Letter of P. Hernando de Santaren, n.p., n.d., ca. 1600, AGN, Jesuitas 

II-4. This pattern is similar to the one described for Zacatecas by 
Peter Bakewell, Silver Mining and Society in Colonial Mexico; 
Zacatecas, 1546-1700 (London, 1971), pp. 121ff.

^Ignacio del Rio, "Sobre la aparicion y desarrollo del trabajo libre 
asalariado en el norte de Nueva Espana (siglos XVI y XVII)" in Frost, 
Meyer, and Vazquez, eds., El trabajo y los traba.jadores, pp. 92-111; 
Diputados del Real de Parral sobre derechos de naborias, May 15,
1651, Biblioteca Publica de Jalisco, Archivo Judicial de la Audiencia 
de Nueva Galicia (hereafter cited as BPJ, AJANG), caja 3, exp. 9; Real 
Provisidn, Nov. 23, 1670, and comments of Fiscal Dn Gonzalo Juarez 
de San Martin, BPJ, AJANG, caja 4, exp. 1.

/
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Although the mining repartimiento declined, an agricultural

repartimiento did evolve in Nueva Vizcaya, enabling Spanish farmers and

ranchers to produce grains and livestock to feed the mining industry.

Widespread agricultural repartimiento used mission Indians despite the

laws abolishing the institution and the practice persisted well into

the 18th century.^ At first, any potential agricultural lands not

belonging to the missions as well as less fertile grazing lands were

appropriated by Spaniards, and eventually even the mission lands became 
L7vulnerable. '

By the 1630s, the several Jesuit mission rectorados in Durango

and southern Chihuahua no longer constituted the main Spanish presence.

Mule trains regularly traversed the royal road between Mexico City and 
48Parral. Danger from hostile Indian attacks had gradually lessened 

throughout the 17th century due to the erection of a presidial chain 
(see Fig. 2) guarding the eastern flank of Nueva Vizcayan mining areas 
from the incursions of Coahuila, Toboso, Salinero, and other enemy 

Indians in the deserts to the north and east.^ Between 1650 and 1690,

^Mandamientos de repartimiento, Sept. 1723-June 1726, Parral, AHP, reel 
1723D, fr. 2443-2561; Informe, Junta de Guerra to Viceroy, Mexico,
Aug. 4, 1704, AGN, Historia, vol. 20, exp. 1; Autos hechos para que 
los indios bayan a trabajar a la hacienda de los Molinos, July-Nov. 
17071 AHP, reel 1709, fr. 4-19, 81-98.

47P. Juan Sarmiento to Gov. D. Antonio de Oca Sarmiento, Satebo, Feb.
21, 1667, AHP, reel I667B, fr. 139-143. '

^^West, The Parral Mining District, pp. 85-90.
49The first presidios in Nueva Vizcaya were established in the late 
16th and early 17th centuries: the presidio de San Andres in Topia
and the presidio de Tepehuanes (just a few miles from the mission of 
Santa Catalina). Moorhead, The Presidio, pp. 11-15. See the peti
tion of P. Diego Larios for the establishment of a presidio in the 
Tepehuan area, l6l4, AGN, AHH, Temp. leg. 278, exp. 7.
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viceregal authorities approved the creation of presidios at Concepcion 

del Pasaje, forty-four leagues northeast of Durango, San Pedro del Gallo, 

twenty-four leagues northwest of Pasaje, and San Miguel de Cerrogordo, 

still further north at present-day Villa Hidalgo.*^ The northernmost 

presidio, San Francisco de Conchos, was twenty-two leagues northeast of 

Parral, and in the l8th century the presidio at Mapimi reinforced the 
area east of El Gallo.^

Mule trains and travelers received soldier escorts from one 

presidio to another, and the region's stability grew. By 1730, haciendas
i Tde labor and livestock ranches dotted the areas west of the presidios.

The relative strength of the Spanish presence was reenforced by the demo

graphic decline in the Tepehuan missions which was similar to or greater 

than that of Topia, perhaps constituting more than a ninety-seven per- 

cent decline in the first seventy years after the Spanish arrived. v

50
^ Gov. Enrique de Avila y Pacheco to Viceroy, 1659, BPJ, AJANG, caja 12, 

exp. 157; report of Junta de Guerra to Viceroy, Aug. 4, 1704, AGN, 
Historia, vol. 20, exp. 1.

"^■Report of Capitah Joseph de Berroterah to Viceroy, Mexico, April 17, 
1748, AGN, Historia, vol. 4l, exp. 8, fols. 355-384. The league dis
tances expressed in this work are those given in the documents. Al
though they are often inaccurate because they are estimates or reflect 
variations in routes between two points, for the most part they 
approximate the following equivalencies for the legua legal: 4.2 km. 
or 2.6 mi. See Thomas C. Barnes, Thomas H. Naylor, and Charles W. 
Polzer, Northern New Spain: A Research Guide (Tucson, 1981), p. 68;
and Roland Chardon, "The Elusive Spanish League: A Problem of Measure
ment in Sixteenth Century New Spain," Hispanic American Historical 
Review, 60 (May 1980), 294-302.

^Testimony of Jesuit padres in Tarahumara Alta on presidios, 1730, AGN, 
PI, vol. 69, exp. 4, fols. 160-172.

^This figure may be exaggerated because the estimates of Tepehuan pop
ulation at the time the missionaries arrived are even less reliable 
than for Topia. See Campbell Pennington, The Tepehuan of Chihuahua: 
Their Material Culture (Salt Lake City, 1969), p. 23. Comparing his



60

As the non-Indian population increased, the bishops of Durango 

ordered the establishment of new curacies. The bishopric, established 

in 1620, had to generate most of its income from the tithe on Spanish 

agricultural production. Not surprisingly then, when haciendas were 

still few and far between, the Durango bishops coveted the tithe income 

from the Jesuit properties, both mission and colegio, in the diocese. 

Significantly, before the middle of the 17th century these Jesuit hold

ings represented a large proportion of the agricultural productivity of 
54Nueva Vizcaya.'"^

The third bishop of Durango, Francisco Diego de Evia y Valdes

(1636-1654) complained to the king immediately upon assuming his office

that the Jesuits had untold riches which escaped taxation. According

to the bishop’s calculations, the Jesuits held more than 60,000 Indians

under their control, and none of them paid either tribute or tithe on

the wheat and livestock raised in the missions. The Jesuits countered

that they raised barely enough livestock to supply the missions on feast

days and that they planted very little wheat. The main mission crops,
55corn and beans, were native crops thus exempt from tithe assessment. 

Furthermore, if Indians were forced to pay the tithe, they might rebel.

estimate of 68,000 for 1616 with the total count for Tepehuanaby Ortiz 
Zapata of l,8l6 in l6?8 produced this seemingly high figure. Still, 
rates of population decline of over 90 percent in Topia and Tepehuana 
are not out of line with other areas of Mexico. See, for example, 
Sherburne Cook and Woodrow Borah, The Indian Population of Central 
Mexico, 1531-1610 (Berkeley, i960).
Porras MuRoz, Iglesia y estado, pp. 351-373; Viceroy Cadeyreta to P. 
Prov. Andres Perez de Ribas, Mexico, Aug. 7» 1638, and the latter’s 
reply, Sept. 12, I638, AON, AHH, Temp., leg. 2009, exp. 1.
5Ibid.
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The Jesuits could use this argument to their advantage given the very 

real possibility of Indian rebellion in most areas of conversion 

throughout the colonial p e r i o d . F e w  civil officials were anxious to 

call the padres' bluff.

Unable to convince royal authorities to act favorably on his 

petition, Bishop Evia y Valdes attacked the Jesuits on another front. 

Invoking the requirement of the Patronato Real that the religious obtain 

episcopal license to administer the sacraments, a technicality in this 

case, he removed two Jesuit padres from the Tepehuan missions of Tizo- 

nazo and Bocas as well as all of the missionaries in the Lagunero 

missions near Parras (in present-day C o a h u i l a ) D u r i n g  the protracted 

dispute following this action, the Jesuits finally succeeded in restor

ing the two Tepehuan missions to their control. However, the Lagunero 

missions remained secularized in spite of the Audiencia de Guadalajara's 

recommendation that all these missions be returned to the Society of 

Jesus. The tribunal cited the zeal, purity, sacrifices, and language 

capability of the Jesuits as sufficient reason.^

*56For information on Indian revolts in northern New Spain, see Jose 
Luis Mirafuentes Galvan, Movimientos de resistencia y rebeliones 
indigenes en el norte de Mexico, 1680-1821 (Mexico, 1975).

57See the various autos on this case in AGN, AHH, Temp., leg. 2009, 
exps. 26, 30; leg. 324, exps. 13, 14, leg. 325, exp. 64. Apparently 
the bishop, who was known to be anti-Jesuit, was appealed to by 
various Spanish vecinos in the Parras area who had been blocked by 
the Jesuits in their attempts to get the Nueva Vizcayan governor to 
award them unlimited water rights in the area of the Lagunero mis
sions. They appealed to the bishop to remove the padres. The case 
is detailed in a report made in the l8th century by an anonymous 
Jesuit who used the archives of the Jesuit residencia in Parras; AGN, 
Historia, vol. 20, exp. 9»

*^Real Acuerdo, Audiencia de Guadalajara, Feb. 7, 1654, AGN, AHH, Temp., 
leg. 278, exp. 30.
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Although this period was the nadir of Jesuit-episcopal relations 

in the Durango diocese, a number of subsequent bishops did try to exert 

some measure of episcopal control over the Jesuits during the next cen

tury. In the 1680s, Bishop Bartolome de Escahuela attempted to force 

the Jesuits to allow episcopal visitations of their missions as well as

examination of the missionaries by diocesan officials for proficiency in
59doctrina and language. This case was also consigned to judicial 

limbo in the Audiencia de Guadalajara which made no formal decision 

although that body did request information on the number of regular 

doctrineros and secular curas available in the diocese.

In the first decade of the l8th century, Bishop Manuel de 
Escalante revived the tithe issue, reasoning in his plea to the Aud

iencia of Guadalajara that the Jesuits could not claim exemption from 

the tithe on landed properties, either purchased or endowed in excess 

of the original mission land grant. Even land included as part of the 

original grant but not cultivated from the mission's founding should be 

taxed. According to the prelate, the Jesuit defense that these lands 

belonged to the mission Indians communally was invalid for several 

reasons, the most fundamental being that the goal of the missions had
6i

long since been achieved. The missions should be parishes.

^Instructions of P. Prov. Thomas Altamirano, 1680 (l8th century copy 
in mission of Chicorato), AGN, AHH, Temp., leg. 282, exp. 21.

60Real Acuerdo, Audiencia de Guadalajara, Apr. 27, 1684, AGN, AHH,
Temp., leg. 2019, exp. 29; P. Prov. Luis del Canto to Viceroy, Mexico, 
n.d., AGN, Jesuitas, I-l?. The issue of episcopal visitation surfaced 
again in the 18th century, but the Jesuits were always successful in 
preventing anyone except the bishop himself from making visits; 
Dissertacion acerca de la Potestad. . ., n.d. (post-1725), AGN, AHH, 
Temp., leg. 2009t exp. 23.

^Escrito hecho, y presentado por el Illmo Sr. Escalante a la Auda de



The Jesuit arguments were firm and explicit: the milpas of corn
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and the livestock of the missions were only used for the sustenance of . 

the mission Indians, the upkeep of the church, and religious feasts*

The Jesuit superiors contended that without the incentive of the agri

cultural produce, Indians were likely to leave the missions. Paying of 

the tithe would constitute a burden on everyone concerned. As it was, 

the padres asserted, the mission stipend was not even sufficient to 

meet all the mission needs. Finally, they argued that the mission pro

duce was being used to advance the common good of Christianity —  the

same goal of the diezmo. In the Jesuit view, sufficient rendering unto
• g2

Caesar was the tithe paid on the hacienda products of their colegios.

Although the bishops had the authority (granted in 1664) to collect ten

percent of the value of the colegios* hacienda products, they rarely

(and justifiably so) believed that the Jesuits correctly reported their

hacienda yields, and litigation was c o m m o n . O n l y  with the decision

of 1750 was that problem finally resolved.
During the l8th century, the growth of the Spanish population 

in Durango somewhat defused the entire issue of the Jesuit tithe. By 

1740, the population of non-Indians in the Topia and Tepehuan mission 

areas, with the exception of the Tarahumara rectorate, was as great or 

greater than the Indian population. The region had more than twenty

Guadalajara sobre q paguen diezmo los misioneros, Mexico, Jan. 10, 
1701, AGN, Jesuitas, 1-17.

^^Memorial of P. Proc. General Bernardo Bolandegui to King, n.d., 
.1704, AGN, AHH, Temp., leg. 325, exp. 51*

^ P .  Joseph Antonio Robledo to P. Prov. Antonio Garcia, Puebla, Jan. 8, 
1748, AGN, Archive Provisional, Temporalidades, caja 5*

^See Chapter 2; instructions to rectors of colegios on paying diezmos, 
n.d., AGD, cajon 7, exp. 42.
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Spanish towns, reales de minas, or presidios, p and the city of Durango

was an important center of agricultural c o m m e r c e . M u c h  of the arable

land of the area was being cultivated; numerous orchards and vineyards
67complemented the sizeable grain production.

The demographic and economic growth of the non-Indian sector of 

Nueva Vizcayan society exacerbated existing pressures on the Jesuit 

mission system and created new ones. Unfriendly forces multiplied not 

only in the mission areas, but in far away Mexico City —  and even in 

Spain.

^Informe de Fco. Alvarez Barreyro, Aug. 10, 1730, AGN, PI, vol. 69, 
exp. 4, fols. 205-234.

^Joseph Antonio Villasenor y Sanchez, Theatro americano: Descripci&n
general de los reynos yprovincias de la Nueva Espana y sus juris- 
dicciones (Mexico, 1952), pp. 339-34l.

67Ibid., p. 350



CHAPTER 4

BOURBON WINDS OF CHANGE, 1750-1750

By 1750, the growth of the Spanish population in Nueva Vizcaya 

had brought considerable pressures to bear on the Jesuit mission system. 

In the main, this was a stress which originated locally due to the in

creasing Spanish demands for Indian labor and land, a topic to be 

detailed in the following chapters. But adverse forces also emanated 

from viceregal officials in Mexico City and Nueva Vizcaya. During the 

third and fourth decades of the l8th century, the Jesuits in northern 
Mexico encountered an increasingly hostile climate.

Since the mid-17th century, only fifty years after the Jesuits 

began their entradas into Sinaloa and Durango, secular and diocesan 

officials had frequently charged that the missions represented opulent 

sources of Jesuit wealth and that the missionaries exploited Indian 

labor for their own benefit.^ But in the l8th century, the attacks on 
the Jesuits took a decidedly different tack. The concerns expressed by 

colonial bureaucrats in the mid-l8th century, considerably before the 
implementation of the main body of Bourbon reforms, testify to the in

fluence of Enlightenment and rational thought in the formulation of 

ideas for more efficient administration. The ideas of Jose del Campillo *

*Se"e, for example, Apologetico Defensorio, November 1657» AGN, Historia, 
vol. 316, fols. 359-425; Informacidn sobre males tratamientos a los 
naturaQ.es de la Provincia de Sinaloa. . . 1672, BPJ, AJANG, caja 8, 
exp. 15; Instrucciones del P. Prov. Thomas Altamirano, 1680, AGN, AHH, 
Temp., leg. 282, exp. 21.

65
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y Cosio in the first half of the 18th century are representative. Al

though his treatise, Nuevo sistema de gobierno economico para la 

America (1742), was not published until 1789, the suggestions for re

form expounded in the work circulated among colonial bureaucrats for 

some time before. Campillo y Cosio had actually served the crown in 

New Spain in the second and third decades of the l8th century, and he 
based his proposals on firsthand observation. Departing from Spanish 

mercantilist theory and borrowing from English metropolitan practice, 

Campillo y Cosio proposed that the Indian masses in the New World con

stituted a potential source of wealth, although not in the traditional 

sense of their labor. Rather they could contribute to the generation 

of wealth if they could be integrated into a market economy through 

education and incentives to produce. According to Campillo y Cosio,

Indian poverty derived from the lack of incentives because they were
2barred from the ownership of land.

The more secular world view evolving during the l8th century 
allowed for criticism of the Jesuits —  or any religious corporation 

for that matter. Overall, this new intellectual climate made way for 

greater intervention in colonial life by a diversifying and dynamic 

bureaucracy determined that the colonies become more profitable for 

Spain. The changing bureaucratic Zeitgeist would eventually exact a 

heavy toll on the Jesuits, but the seeds of discord had already been 

sown in the 1730s and 1740s, a transition period in Jesuit-royal

p
Josefina CintrSn Tiryakian, "Campillo's Pragmatic New System: A Mer
cantile and Utilitarian Approach to Indian Reform in Spanish Colonies 
of the l8th Century," History of Political Economy, 10:2 (1978), 233- 
257.
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relations in Mexico. Increasingly audible Bourbon whispers of change 

concerning Jesuit status and privilege could be heard in the middle 

years of the l8th century.
From 1730 forward, crown officials in New Spain viewed the 

Jesuits as a hindrance to their goal of making the Indians productive 

contributors to the economy of northern New Spain. Bourbon administra

tive rationale in the long run could not accommodate the most active of 

the mission enterprises —  that of the Jesuits. For the time being, 

though, the crown's reliance on the Jesuits as the prime movers in 

northern expansion would outweigh its desire to appropriate Jesuit 

assets and thus eliminate this potential rival for power.

As the attacks themselves assumed a more antagonistic tenor, 

the Jesuits began to react much more defensively or protectively. In 

fact, Jesuit officials from the father geraral in Rome to the superiors 

of the Mexican province embarked upon an internal housecleaning designed 

to conceal past transactions with royal officials that had not always 

been conducted according to the book. In a twist of fate, Jesuit re

ports and correspondence demonstrating a desire to conform retroactively 

to existing regulations proved useful to crown attorneys delegated to 

formulate charges against the Mexican Jesuits after their expulsion 

from New Spain in 176?.^ Crucial to an understanding of how the Jesuits 

were brought to this pass is an examination of the deteriorating rela

tionship between royal officials, both viceregal and provincial, and 

the Jesuits in northern New Spain.

^See the copies of letters by Juan Antonio Balthasar in AGN, Misiones, 
vol. 22.
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Harbingers of discord are found during the rule of the Marques 

de Casafuerte (1722-173*0 , the first viceroy to evolve a policy for con

solidating the crown's hold on the northern frontier. In spite of the 

steady growth of farms and ranches to supply the northern mines, the 

efficient and more direct administration of the north did not become a 

priority of the crown until foreign encroachments, particularly by the
If.French, began to represent a threat to Spanish claims.

One result of this policy initiative was the presidial visit 

undertaken by Pedro de Rivera during the 1720s. Charged with eliminat

ing wasteful spending on presidial defense, Brigadier Rivera visited the 

northern garrisons from 1724 through 1726 to assess their strategic 
locations and their operating procedures.^ At the conclusion of the 

visits, Rivera recommended sizeable reductions in numbers and pay of 

personnel in existing presidios and identified the most propitious sites 

for new ones. The Reglamento of 1729 implemented these recommended 

cutbacks over the objections of the Jesuit missionaries in Nueva Vizcaya 

who feared their missions would be left without adequate protection from
g

hostile Indians. They cited the frequent Indian attacks on outposts of 

routes most often traversed by the padres in Durango, but Rivera attrib

uted the raids to privations of the drought in the early 1720s as well
nas to laxity in presidial administration.

N/eJauzquez, Establecimiento y p^rdida, pp. 114-115.
^Moorhead, The Presidio, pp. 37-46.
^See the various autos on the Rivera recommendations in AGN, PI, vol. 
154, exp. 4, and vol. 69, exp. 4.

^Report of Rivera, Aug. 311 1729, AGN, PI, vol. 154, exp. 4, fols. 71- 
75.
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In 1753i Viceroy Casafuerte, recognizing the strategic impor

tance of northwest New Spain, established Sinaloa and Sonora as a sepa

rate administrative jurisdiction equal to Nueva Vizcaya. From their 

inception, relations between the Jesuits in Sinaloa and Sonora and the 

governors were turbulent. The consequences of the hostility between the 

first governor, Manuel Bernal de Huidobro, and the missionaries in the 

Yaqui and Mayo areas reverberated throughout the Jesuit missionary 

enterprise in the north as a whole.

In one of his first acts, Governor Huidobro conducted a visita 

of the Indian pueblos in his jurisdiction, all of them under Jesuit 

tutelage. The questions asked in each mission sought to determine if 

the Indians were well-versed in Christian doctrine, if they worked com

munal plots, how they were treated by the missionary, and whether they 

had complaints against the padres or their own Indian governors (who
g

were invariably selected by the missionaries).

The governor's alleged reason for the mission visita was re-
oported Jesuit abuse in appropriating the labor of the Indians. At the 

conclusion of the inspection, Huidobro recommended reforms in the selec

tion of Indian governors granting the Indians more control than the 

padres in the elections. Moreover he suggested that the Indians were 

ready to become taxpaying subjects of the king."*-® The Jesuits, although

8 r°Luis Navarro Garcia, La sublevacidh yaqui de 1740 (Seville, 1966),
pp. 21—22.

gHuidobro may have been influenced by concurrent administrative attempts 
in Nueva Vizcaya concerning the payment of Indians who labored in the 
missions. Decree of Governor, Sn Phelipe el Real, Mar. 1, 1735, AGN, 
Jesuitas, 1-11.

^ P .  Joseph Toral to P. Prov. Joseph de Barra, Guepaca, Mar. 25i 1736, 
University of Texas, Nettie Lee Benson Latin American Collection,
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understandably quite alarmed, avoided for the time being a direct con

frontation due to the governor’s sudden departure at the end of 1735 to 
quell an Indian revolt in Baja California. Nonetheless, Jesuit rela

tions with local alcaldes mayores worsened during Huidobro1s absence 

because several of the padres refused to furnish Indian repartimiento 

labor for mining and agriculture.^

Upon Huidobro's return to the mainland in June 1738, the dis

putes between the Jesuits and secular Spanish society had contributed

to growing Yaqui unrest and raids on haciendas had become more frequent.
12Huidobro blamed the padres, but this did little to stem the outbreak 

of a serious Yaqui revolt in March of 1740. Several months after the 

revolt was quelled, all parties sought a scapegoat. At first the vice

roy censured the Jesuits, citing various abuses in mission practices. 

Later, reacting to subsequent reports, the viceroy decided that the 

governor had failed to act decisively and replaced him with presidial 

captain, Agustin Vilddsola.

Following the incident, Huidobro1s protracted lawsuit enoner- 

ated him of any blame for the Yaqui revolt, but did not result in the 

restitution of his office largely because the Jesuits spent more than

W. B. Stephens Collection, no. 1747. The mode of selecting Indian 
governors had been established by a Real Provision of the Audiencia 
de Guadalajara in 1713« P. Bernardo de Caspar to Gov. of Nueva 
Vizcaya, n.d., AGN, Jesuitas, 1-11.

"^Exchange of letters between P. Marciano and Huidobro, August 1735» 
Bancroft Library, University of California, Herbert E. Bolton papers, 
microfilm no. 1875.

^^Huidobro to Juan de Salas, Mar. 10, 1740, ibid.



6,000 pesos in their countersuit and other attempts to discredit him."^ 

Nonetheless, the viceregal advisors in Mexico City, after sifting 

through the mass of conflicting testimony, arrived at a more definite 

conviction that the Jesuits constituted an impediment to royal access 

to the resources of the north. During the litigation, Huidobro had been 

defended by Spanish ranchers and miners in Sinaloa and Sonora. A land

holder, Huidobro'identified himself with the interests of this group 

which resented the missions for restricting Spanish access to Indian 

labor and lands. But in spite of these perceived limitations, the non-

Indian population gradually made inroads into the mission territories
14as epidemic disease precipitated their partial depopulation.

By the 1730s, non-Indian encroachment became even more, pro

nounced in the older Jesuit mission districts of Nueva Vizcaya. Since 

the mid-17th century, Spanish landowners had coveted mission lands and 

had sometimes been successful in acquiring them. Again they were aided 

by the toll of epidemic disease upon the Indian p o p u l a t i o n B u t  also 

disruptive to mission life was the appropriation of Indian labor by 

non-Indians. As the non-Indian population adjacent to missions

71

^See the Jesuit account of the Yaqui rebellion, AGI, Aud. de Guada
lajara, 89. The mission provinces had to bear the costs of the Jesuit 
legal proceedings. P. J. A. Balthasar to P. Prov. Cristobal Escobar 
y Llamas, Santa Cruz del Rio Mayo, Oct. 1744, AGN, AHH, Temp., leg. 
1126, exp. 3*

^Luis Navarro Garcia, La sublevacion yaqui, p. 28.
■^P. Diego Manuel de Cardaveraz to Sargento Mayor Dn. Agustin de 
Vilddsola, San Juan, Oct. 20, 1741, BN, AF, caja 38, exp. 840; P. 
Balthasar to P. Escobar y Llamas, Chicorato, Dec. 28, 1744, AGN, AHH, 
Temp., leg. 1126, exp. 3» P- Pedro de Estrada to P. Rector Fco. Xavier 
de la Paz, Sateb6, Feb. 19, 1743« AGN AHH, Temp., leg. 316, exp. 5?
P. Fco. Xavier de Lora to Sr. Dr. Dn Salvador Vizerra, Tamasula, July 
2, 1744, ACD, Varies, Anb 1744.
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proliferated and became more frustrated by the Jesuit monopoly of the 

Indian labor pool, Spanish vecinos actively encouraged mission Indians 

to complain to Spanish officials that the padres exploited their labor 

leaving them no time for planting their own fields.^

Responding to these allegations in 1735« Nueva Vizcaya's 

governor, Juan Jose Vertez y Ontan^n, decreed that the missionaries pay 

the Indians for personal service. He also ordered future elections of 

Indian officials to take place under civil supervision rather than that 

of the missionaries. In an appeal to the governor, the Jesuits argued 

that procedures for electing Indian officials had been established by 

law. Furthermore, the governor's views concerning the matter of re

muneration of Indian labor ran contrary to long-established custom. 

According to the Jesuits, the missions were communal endeavors; they 

must be worked in common in order for everyone to share in the product. 

And, since the missionaries did not receive fees for sacramental ser

vices as parish priests did, they considered themselves entitled to
17Indian labor for work on the churches.

In addition to antipathy from the civilian officials of Nueva 

Vizcaya, the Jesuits also encountered criticism from the Bishop of 

Durango, Martin Elizacoechea (1736-1748), who while praising the Jesuits' 

overall missionary work, pointed out to the viceroy that their missions 

were understaffed and that the order received more royal stipends for

"^See the complaints of San Andres Indians, San Felipe el Real, Dec. 4, 
1731, in AHP, reel 1731A, fr. 5-9.

^ P .  Bernardo de Caspar to Gov. of Nueva Vizcaya, n.d. (mid-1730s), 
Papigochic, AGN, Jesuitas, 1-11.
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missions than it had missionaries. Both charges contained elements 

of truth. Many of the missions had visita pueblos located at such great 

distances from the cabecera that the padre rarely managed even a monthly 

trip to them, and during the rainy season visits became less frequent or 

sometimes impossible. The bishop's second allegation that the Jesuits 

received more stipends than they actually had missionaries, while true, 

could be explained because when a mission fell vacant, the nearest 

missionary provided services until a replacement could be found. Even 

though the Jesuits could not effectively administer two mission dis

tricts at once, they argued that the stipend provided necessities for
19the mission Indians.

Charges such as these had been repeated often enough so that 

officials of the royal treasury in Mexico City decided to monitor Jesuit 

missionary activities more closely. Accordingly, in the 1740s they 

required the Jesuits to submit to more rigorous reporting procedures 

in order to receive the mission subsidies. The Jesuits were now ex

pected to furnish annual reports which specified the names of the mis

sionaries and their locations rather than the customary list of 
20missions. This new development coming on the heels of the negative 

publicity of their fight with Governor Huidobro alarmed the Jesuit 

hierarchy in Mexico City.^" A further aggravation consisted of the
-,Q
‘L P. General Francisco Retz to P. Prov., Rome, Aug. 1, 1?40, AHPM, no.
1306.

^"^Instructions to P. Vis. Balthasar, ca. 1742, AGN, AHH, Temp., leg. 
2009, exp. 4?.

^Instruction from Consejo de Indias to Viceroy Fuenclara, Jan. 31»
1742, AGI, Audiencia de Mexico, leg. 515.

^Instructions of Balthasar, ca. 1742, AGN, AHH, Temp., leg. 2009, exp. 
47.
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order's troubles in Sinaloa and Sonora with the new governor Vildosola
22though he had actually been their own choice for a replacement.

In Rome, the Jesuit general, Francisco Retz, had been monitoring 

reports concerning these outside pressures on the mission system. He 

was also aware of a number of internal factors detrimental to the mis

sions. The shortage of missionaries represented one; in 1740, according 

to the Jesuit count, there were 112 missionaries in the field for 300 

reductions (inclusing visitas) with over 90,000 I n d i a n s T h e s e  

missionaries could scarcely minister to the missions already established, 

much less continue to expand the mission frontier. Retz believed one 

possible solution would be to employ more administrators or teachers

in the colegios as missionaries, but this alone could not eliminate the 
24shortage. The padre general was also aware of the escalating con

flicts between many northern missions and the neighboring non-Indian 

society over land and labor. Moreover, critics charged that Jesuit 

missionaries engaged in business, mining, and contraband activities 

inappropriate for regulars who had taken vows of poverty. The charges

Gov. Vildosola to P. Prov. Matheo Ansaldo, Buenavista, Oct. 4, 1742, 
AGN, Historia, vol. 17, exp. 1; P. CarcUCveraz to Vildosola, Nov. 6, 
1741, and P. Juan Joseph Diaz de Valdd’s to Vildosola, Mar. 24, 1742, 
both in BN, AF, caja 38, exps. 849, 843.

^P. Retz to P. Prov., Apr. 2, 1740, AHPM, no. 1308; Audiencia de 
Mexico to King, Feb. 14, 1744, AGI, Audiencia de Guadalajara, 135. 
This account may have been inflated for the purpose of getting more 
missionaries in the field; it also reflected the inclusion of non- 
Indian residents in the older missions.

^P. Retz to P. Prov., Jan. 8, 1740, AHPM, no. 1307.
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were in some cases accurate, and the rules and precepts of the Jesuits 

in Mexico sought to restrict these activities.^

From this perspective in 1740, Retz directed the Mexican pro

vincial to call a junta of ranking Jesuits (padres consultores ordinarios 

2 extraordinarios) —  especially those who had served as visitors to the 

missions —  to decide which missions could be relinquished to the bishop 

of Durango for conversion to parishes. He himself recommended that the 

missions selected should be in areas of significant non-Indian popula

tion with a history of complaints and disputes over land and labor.

The father general also asked the padres consultores to consider whether 

the company should reimburse the crown for any stipends which might have 

been collected in excess.

To voluntarily offer to secularize some of their missions was

a marked departure from Jesuit policy. However, it is true that the

Jesuits periodically threatened to abandon their Mexican missions when-
27ever they feared contrary judgments on pressing issues. But to 

actually propose the selection of specific missions for secularization 

constituted a clear break with their past policy of active resistance 

to royal legislation aimed at placing missions under diocesan, and thus, 

closer crown supervision. But by 1740, confronted with the pressures of * •

^Ibid., and Instrucci<5n, que con parezer y consulta de todos los padres 
consultores dio el P. Joseph de Arjo . . . a P. Juan de Guendulain
• . ., Mexico, Oct. 19, 1724, AGN, AHH, Temp., leg. 2009, exp. 47.

2S ). Retz to P. Prov., Jan. 8, 1740, AHPM, no. 1307.
27'See, for example, Apologetico Defensorio, Nov. 1659, AGN, Historia, 

vol. 316, fols. 359-425, and P. Vis. Lucas Luis Alvarez to Vildosola, 
Sinaloa, Dec. 23, 1743, AGN, Jesuitas, 11-12.
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an expanding Spanish society on the mission system and a heightened 

ideological opposition to their order,the highest Jesuit officials
pQ

found themselves in an uncharacteristically defensive position. Padre 

General Retz believed it imperative to voluntarily transfer some mis

sions in order to demonstrate the good faith of the company, to deal 

with the.shortage of missionaries inhibiting further expansion, and to 

eliminate some of the legal disputes contesting mission land and labor. 

Thus in 1742, the Mexican provincial, Cristobal Escobar y Llamas, in

structed Padre Juan Antonio Balthasar to determine the most likely 

missions for possible secularization as part of his general mission 

visitation of 1743-1745.29
This Jesuit initiative came none too soon because a number of 

Bourbon officials in New Spain began formulating in earnest proposals 

for profound alterations in northern policy during the 1740s. Particu

larly outspoken in his criticism of the mission system, the Marques de 

Altamira, Auditor de Guerra (1742-1753), advised the viceroy on matters 

of internal security especially as it pertained to New Spain's northern 

frontier. He argued that priority and even economic incentives should 

be given to colonization of the north by Spaniards, particularly married 

colonists, whose example would be emulated by the Indians. Altamira 

speculated that the eight million pesos spent on Nueva Vizcaya presidios 

alone from the late 17th century to the mid-l8th would have been more 
profitably employed to subsidize Spanish settlement. Moreover, the
pQ
P. Retz to P. Escobar y Llamas, Rome, Jan. 25» 1744, AHPM, no. IJll.

29The documentation concerning this visita is found in AGN, AHH, Temp.,
leg. 2009i exp. 20.
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soldiers served as poor role models for the Indians. The auditor 

further suggested that the colonists actually receive a salary for 

eight to ten years to establish Spanish towns on a firm foundation. 

Finally, rather than continue to channel funds into the missionary enter

prise, he proposed that the missions over 100 years old be secularized. 
Consequently, more Indians might become contributing members of the 

economy and resources could be freed to establish new missions further 

north where they were truly needed.^

Ironically, at the very time Altamira was expounding on the 

benefits that secularization would bring, King Philip V issued a royal 

c6dula calling for the Jesuits to direct the Spanish expansion into 
Alta California. The crown, at least, had not yet abandoned the use of 

Jesuits to spearhead the defensive expansion against foreign threats to 

the northern reaches of the Spanish empire.^ The cedula responded to 

the recommendations of the Consejo de Indias which had recently reviewed 

the abortive attempts to explore and settle the Californias since the 

beginning of the colonial period. The history of all the l6th and 17th- 
century endeavors had been one of failure and expense to the crown (more 

than 225i000 pesos). Since the beginning of the l8th century, the 
Jesuits had succeeded in establishing missions in Lower California, and 

the crown had authorized the placement of a presidio at Loreto. Subse

quently, expansion northward into Alta California (known since the time

"^Puntos del parecer que el seSbr Auditor de Guerra Marques de Altamira 
expreso al Exrao. Sr. Virrey Conde de Fonclara, July 4, 1744, AGN, 
Historia, vol. 20, exp. 4, fols. 95-H5*

■^Tteal Cedula, Nov. 13, 1744, AGN, PC, vol. 6?, exp. 32, fols. 135-144.
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of Padre Kino to be part of Tierra Firme) had been thwarted by lack of 

resources and Indian rebellions. The council therefore urged that the 

crown send more Jesuits in pairs accompanied by military escort to Upper 

California. This time, however, the route would be different. From the 

Pimeria Alta, the missionaries and soldiers would proceed north and then 

turn west following the Colorado River (Rio del Norte).^

In the royal cedula, the king stipulated this route and called 

for the Jesuits to establish missions along the Colorado River. The 

Jesuits would work in pairs and would actually be responsible for paying 

the soldiers in order to ensure that they would carry out the will of 

the missionaries. Acting on the advice of the president of the 

Audiencia de Guadalajara, the Marquds del Castillo de Aysa, the king 

also ordered the viceroy to equip and maintain two ships for the dual 

purpose of protecting the pearl fishing industry along the Pacific Coast 

and promoting commerce.^

The Jesuit hierarchy in Mexico had been genuinely disturbed by 

the tone of the auditor de guerra* s reports and also by the increasing 

administrative concern for northern Mexico —  both of which could con

stitute a threat to the order's interests. Therefore, the king's re

quest provided them with a timely opportunity to curry royal favor.

^Consulta del Consejo de Indias to King, Madrid, May 12, 1744, Pablo 
Pastell's Collection, Razon y Fe, Madrid, vol. 32, pp. 219-246. This 
is a collection of documents concerning Jesuit missions in New Spain 
which was copied by the Jesuit Pastells from originals in the AGI and 
the Archive de Simancas. The collection, available in microfilm, is 
housed in the Jesuits' Casa Profesa, Razon y Fe Library, Madrid.

■^Real Cidula to Conde de Fuenclara, Nov. 13, 1?44, AGN, RC, vol. 64, 
exp. 101, fols. 327-357.
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In November 17^5t Padre Provincial Escobar y Llamas responded to the 

cedula of 1744 in a memorial which consisted of a lengthy discussion 

of the grave problems involved in expanding the evangelization program 

north and how these might be resolved.

First, the padre provincial affirmed the Jesuits' desire to 

accept the charge of expansion into California and he confirmed the 

existence of fertile lands in that area. But he also pointed out that 

much of the land in the northern Pimeria Alta and in Baja California 

constituted a dry and barren wasteland. New missions would probably 

have to receive supplies from Sinaloa and Sonora, preferably by sea. 

Eventually, missions in the more fertile lands along the Colorado River 

could ease the problem of supply, but in the interim the king would need 

to provide extra financial assistance.^ Escobar y Llamas also foresaw 

possible frustration of Jesuit missionary efforts by the greedy and un

principled Spaniards pearl fishing on the northern coast. In addition, 

the threat of hostile Apaches to already established Pimeria missions 

would carry over into new missions among the Pima, Papago, Cocomaricopa, 

and Moqui (Hopi) Indians.

The padre provincial, however, believed that ten to twelve mis

sions could be established and secured along the Gila and Colorado 

rivers to carry the Christian doctrine to the Pimas and Cocomaricopas. 

From there the Jesuits could expand west to California. For the twelve 

new missions proposed by Escobar y Llamas, twenty-four missionaries

^Escobar Memorial to King, Nov. 30, 1745, copied in AGN, RC, vol. 67, 
exp. 32, fols. 106-132.

55Ibid., fols. 108-110.



8o

would be needed. Although the Jesuits normally staffed a mission with 

only one padre, the extreme isolation and distances involved in the con

templated enterprise dictated the need for reinforcements and also for 

larger stipends. The father provincial recommended that each mission 

stipend be increased from the usual 300 to $00 pesos.^
Despite the fact that the Jesuits were already short of person

nel and although problems of supply and protection would occasion 

additional royal expense, Escobar believed there was a solution. And 

here he played his trump card:

These difficulties have persuaded me that in order to com
ply with our duty, it would be expedient for us to give up some 
of our missions and to turn their administration over to the 
Bishop of Durango since today that bishopric has competent 
clergy without clerical posts. This transfer would accommodate 
them and the Company would be able to provide able subjects 
. . .  for new conversions.^

The Mexican provincial went on to express his concern that the 

transfer might occasion Indian revolts just as those that had tran

spired 100 years earlier when Bishop Evia y Valdes secularized the 

Jesuits' Lagunero missions near Parras. Nonetheless, several prudent 

measures could minimize the possibility of Indian dissatisfaction and 

revolt. First, the missions chosen for secularization should be located 

near sizeable Spanish settlements. Secondly, in missions of lesser 

population, a rebellion would be easier to quell. Third, the missions 

selected should be those of the most acculturated Indians (amansados). 

Finally, the new parish priests should observe the practices followed 

by the Jesuits and in particular should not begin by charging the

56Ibid., fols. 115-121 
57Ibid., fol. 120.
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Indians fees for sacramental services, but rather let some time pass 

before instituting this custom which the Indians might find a burden and 

a motive for revolt.

Using these guidelines, Padre Escobar y Llamas offered to cede 

the following missions: Satevo, Santa Maria de las Cuevas, Santa Cruz,

San Pablo, Huejotitlan, Las Bocas, Tizonazo, Zape, Santa Catalina, 

Santiago Papasquiaro, and Cinco Senores, all in the Jesuit province of 

Tepehuana and Tarahumara Baja; and in the province of Topia and Piastla, 

Badiraguato, Cariatapa, Tamazula, Alaya, San Ignacio, Santa Apolonia,

Los Remedies, San Gregorio, Santa Maria Otaez, Yamoriba, and San Pablo. 

In all, they constituted twenty-two missions, nearly all surrounded by 

estancias and other Spanish settlements, and they were the Jesuit mis

sions closest to the bishop's see in Durango. In fact, Escobar had 

already proposed the cession to Bishop Martin Elizacoechea in June of 

1745 during the provincial's visit to the Jesuit colegio in Durango. 

However, Elizacoechea was reluctant to take any action because he had 

recently been named to the bishopric of Valladolid. The bishop's re

placement had not yet been named, so the padre provincial decided to 

direct the offer to the king in order to expedite matters. He also 

proposed the complete abandonment of two virtually depopulated Sinaloa 

missions -- Ocoroni and Ocuera. Escobar y Llamas wrote the king that 

his principal motivation was to serve God and to avoid new and augmented 

expenses for the crown. Therefore, the secularization of twenty-two 

missions and the suppression of two others would enable the king to

38Ibid., fol. 121
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subsidize twelve new missions with personnel and doubled stipend without 

incurring any additional expense.

Diplomatically the Jesuits in Mexico had converted several sev

eral ostensibly negative circumstances to their advantage. In what the 

crown could consider a magnanimous and perhaps even sacrificial gesture, 

the voluntary secularization of several missions to help minimize royal 

outlays for northern expansion, the Jesuits sought to win some goodwill 

in the face of an increasingly antagonistic ambience. But Padre Escobar 

y Llamas had neglected to report to King Philip V that the offer of 

secularization had not been devised to accommodate royal priorities, 

but rather had originated several years before in response to perceived 

threats and hostility toward the Jesuits from crown officials and other 

secular critics.

The offer of secularization contained in the Escobar Memorial

represented but one defensive action in a number taken by the Jesuits

in the 1740s. While they waited for the king's answer to the memorial,

they stepped up efforts to curry official favor on the viceregal level.

Since the previous decade, the company had been augmenting voluntary
40monetary contributions to the viceregal administration. Moreover, the 

Jesuits complemented such direct overtures by using informal channels of 

communication to enlist support for their projects. Often the Jesuits, 

the preeminent educators in New Spain, served as tutors for the vice

regal families. In the mid-1740s, the Jesuit confessor to Viceroy 39

39Ibid., fol. 122.
^Ortega Gonz&lez, "La California de los jesuitas," pp. 172-183, pro

vides an interesting analysis of these gifts which came primarily 
from the Jesuits' Pious Fund for California missions.
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Fuenclara's personal secretary was used to garner viceregal favor for

4lspecific projects. Although the Jesuits had been consistently suc

cessful in holding trusted positions near the powerful, they appear to 

have been increasingly intent on gaining these sinecures in the years 

before 1750.42

The Jesuits' defensive posture also resulted in an increased

self-scrutiny by their administrators in New Spain. In 17^5 and 1746,

an investigation by the padres consultores who regularly advised the

Mexican provincial revealed that over a period of time the Jesuits had

been collecting stipends for fifteen missions which did not exist and

for five others endowed by another source. After debate over whether

this discrepancy should be made known to royal fiscal officials and the

excess funds restored to the crown, most of the padres consultores
43rationalized that this was unnecessary. v The Company of Jesus had 

always spent more on missions than they received in royal stipends, for 

example, in the initial expense of constructing a church and other mis

sion buildings and in transporting padres and supplies north. The 300- 
350 pesos annually apportioned were considered insufficient to meet all 

mission expenses. In addition according to Jesuit records, during some 

years due to the added expenses of foreign wars, the royal treasury had 

not actually provided the allotted subsidies. Still, the padres 

consultores did resolve to initiate new accounting and reporting

Pedro Petes to P. Joseph Calderon, Santa Catalina, Nov. 27, 1745, 
AHPM, no. 1673.

^Ortega Gonzalez, "La California de los jesuitas," pp. 169-176.
^^Balthasar to Escobar y Llamas, Mexico, Aug. 15, AGN, AHH, Temp., leg. 

2009, exp. 20.
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procedures which would better reflect the mission reality in order to

allay the suspicions of royal officials. One suggestion was to create

new missions to absorb the surplus funds. And even though they believed

the stipends insufficient to meet mission expenses, they decided it

would not be expedient to petition an increase at this time. During

this "mea culpa” period, the Jesuits also debated internally the ques-
44tion of payment for Indian labor in the missions. No agreement was 

reached on this point, but some padres felt that Indians should be paid 

for work on lands purchased by the Jesuits in excess of the original 

land grant.

The Jesuits' concern about possible royal discovery of discrep

ancies in their reporting and collecting system was not unfounded. By 

1747, viceregal officials requested detailed reports from governors and 

bishops on the numbers of missions in their areas, the number of mis

sionaries who had died, the names of the mission pueblos, the year of

their founding, and their population. In particular, authorities were
45asked to specify which missions were ready to become parishes.

Concurrently, the auditor de guerra stepped up his campaign to 

encourage administrative efficiency and economic growth in northern 

Mexico. Altamira recommended to the new viceroy, Francisco Guemes y 

Horcasitas, the first Conde de Revillagigedo to serve as viceroy, that 

a visitador general be sent to Sinaloa and Sonora to investigate the

44See the correspondence between P. Juan Antonio Oviedo, P. Prov. 
Escobar y Llamas, and P. Agustin Carta, Mexico, Dec. 4, 1746, Jan.
19, 1747, in AGN, AHH, Temp., leg. 1126, exp. 3-

^See the various autos of May 21, 1747, and Feb. 12, 1748, in AGN, PI, 
vol. 249, exp. 7, fols. 78-87.
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administration of Governor Vildosola and particularly his efforts to

45dispatch the Apache threat.

In this report, Altamira1s remarks concerning the missions re

vealed a decidedly hostile tone. Citing a report of Governor Vildosola 

in 1746, he claimed that the Jesuits' Pimerxa Alta missions comprised 

not reduced pueblos but rancherias of Indians with few inhabitants. 

Continuing his observations, the auditor stressed that before the mis

sion frontier be extended northward, those Jesuit missions in existence 

for more than 150 years in Sinaloa, Ostimuri, and Sonora should be 

transformed into parishes in conformity with Spanish law to alleviate 

the financial burden of the crown. Altamira repeated his conviction 

that an influx of population and the growth of haciendas and farms to 

benefit the mines would naturally follow secularization. He pointed to 

the recent Yaqui rebellion as proof that 150 years of mission life had 

not succeeded in making the Indians loyal subjects of the crown and that 

another remedy must be tried. Echoing Campillo y Cosio's recommenda

tions, Altamira urged that the Indians assume responsibility for them

selves. This meant supporting their priest, paying tribute, raising 

their own crops, and participating in local commerce.

Apprised of this threatening report at the end of 174?» the 

Jesuits in Mexico felt relieved in 1748 on receipt of the royal cedula 

of December 4, 1747, to Viceroy Revillagigedo. In this order, the king, 

on the advice of the Council of the Indies, accepted nearly all the 

recommendations of the Escobar memorial. In particular, the king

^Parecer de Altamira, Oct. 2, 1747, AGN, AHH, Temp., leg. 278, exp. 40.
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directed the viceroy to prevail upon the bishop of Durango to act

quickly to complete the transfer of the missions offered by the Jesuits.

The king also incorporated Escobar* s suggestions concerning the pro-
47cedure for establishing the new missions.

Nonetheless, this evidence of royal favor toward the Jesuits 

proved fleeting, and in spite of the cedula the funds were never appro

priated. But plans for the secularization of the twenty-two missions 

of Topia and Tepehuana did go forward. The following chapters will 

examine how the Jesuits had selected these particular missions for 

secularization. Because their criteria were primarily economic and 

social, a detailed socioeconomic portrait of these mission provinces in 

Nueva Vizcaya will emerge from this examination.

4?Real Cedula, Dec. 7, 1747, AGN, RC, vol. 67, exp. 32, fols. 133-144; 
copies in AGN, Misiones, vol. 22, fols. 212-239i and ACD, Varies, 
Ano 1749.



CHAPTER 5

SELECTING THE MISSIONS FOR SECULARIZATION:
THE CONFLICT OVER LAND AND LABOR

Although the Jesuit father general in Rome had asked the Mexican

province to consider the secularization of several missions in 1740, he

had yet to receive confirmation of action on the matter after four years.

In January 1744, he wrote again to the Mexican provincial, Cristdbal

Escobar y Llamas, to request a determination on this issue.^ While the

father general might have suspected some foot dragging on the part of

the Mexican Jesuits, in actuality they had not totally ignored their

superior's first directive. In 1743, the newly elected Provincial

Escobar y Llamas had dispatched a padre visitador general charged with
2conducting a visita of all the northern missions and colegios. These 

visitations were routinely carried out in the l8th century to evaluate 

the spiritual and temporal affairs of the Jesuits' northern establish

ments.^ In this case, however, Escobar y Llamas entrusted Father 

Visitor General Juan Antonio Balthasar with a secret mission —  to de

termine which Jesuit missions met criteria that would make them eligible * 2

^P. General to P. Provincial, Rome, Jan. 25, 1744, AHPM, no. 1311.
2All the secondary sources which I have seen say the visita began in 
1744, but the reports from Balthasar begin in 1743. In a letter to 
Escobar dated Sept. 17, 1743, after several months in the field, 
Balthasar comments on the length of time he thinks the visitation will 
take. AGN, AHH, Temp., leg. 2009, exp. 20.

^Polzer, Rules and Precepts, pp. 105-114, provides the general instruc
tions for such visits.
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for secularization. Father Balthasar, an energetic and able 46-year-old
4Swiss, had served the Mexican province first as a missionary in the 

Topia mission of San Pablo during the 1720s.^ In 1737t he became rector 

of the Jesuit Colegio de San Gregorio in Mexico City where he earned 

recognition for his administrative capabilities.^ Already conversant 

with the missionary field and its peculiar set of circumstances and a 

keen observer and shrewd judge of character, Balthasar possessed out-
7standing qualifications for the post of visitor general.

Because the Jesuit General Francisco Retz believed the mission

ary enterprise of the Jesuits in New Spain to be threatened by both 

external pressures and internal weaknesses, the visita of Balthasar took 

on special import. The visitador was specifically enjoined to give 

particular attention to several provisions of the general instructions 

for visitors designed to ensure greater internal discipline and adher

ence to Jesuit rules and precepts concerning conduct and temporal 

administration of the missions. In addition, Father Balthasar received

^Lists of deceased padres, 1748-1766, AGN, AHH, Temp., leg. 326, exp. 3.
^P. Balthasar to P. Proc. Antonio Garcia, San Pablo, May 20, 1724, AGN, 
AHH, Temp., leg. 321, exp. 44.

^Dunne, Juan Antonio Balthasar: Padre Visitador to the Sonora Frontier,
1744-1743 (Tucson, 1937), P. 33.

^In my opinion, Balthasar's reports stand out above those of other l8th 
century mission visitors. Balthasar had the rare ability to get to the 
heart of the matter, to identify problems, and propose realistic solu
tions. He had a sharp political sensitivity and was more concerned 
with temporal than spiritual affairs. In many ways, he reminds one of 
his fellow Bourbon bureaucrats, 
o
See Polzer, Rules and Precepts, pp. 105-114, for the Instructions of 
Padre Provincial Joseph de Arjo to Father Visitor Juan de Guendulain, 
1725* These general instructions were still in force by the time of 
Balthasar’s visita.



further instructions from the Mexican provincial who endeavored to allay

the padre general* s fears that the missionary enterprise suffered from a

lack of zeal and proper administration. Escobar y Llamas singled, out

two points from Retz' letter of June 16, 1742, as objects of particular
qconcern for Balthasar. The padre general bepame convinced after read

ing the reports of a previous visitor, Andres Xavier Garcdfa (1737-1740), 

that the missionaries' zeal in undertaking new conversions had faltered, 

and he desired that the superior of the Mexican province actively pro

mote the extension of the missionary system north of the present bound

aries, especially among the Pimas. Moreover, the father general, 

concerned about the often considerable distances between mission 

cabeceras and visitas, directed the new visitor to confer with mission

aries in sprawling partidos about moving their residences to locations 

more convenient for the effective administration of their entire juris

diction.^^

Father General Retz realized that the establishment of new 

missions would prove difficult because of the shortage of Jesuit mis

sionary personnel, but he believed that doubling teaching loads in the

89

^Adicion de dos puntos a las instrucciones de los padres visitadores 
generales, n.d. (late 1742), AGN, AHH, Temp., leg. 2009, exp. 4?.

"^The problem of infrequent missionary presence in the visitas was often 
noted by royal and diocesan officials. See, for example, the comments 
on the San Nicolas visits of Santiago Papasquiaro in Autos de visits . 
. . .  del Valle de Santiago Papasquiaro por el Gobernador Lopez de 
Carbajal, Apr. 24, 1724, AHP, reel 1724B, fr. 656-677• It is inter
esting that this problem has not been resolved satisfactorily even 
today. Many of the towns which were colonial visita pueblos are 
visited only once a month or every 22 days by a priest (this informa
tion comes from conversations I had with residents of Santa Ana de la 
Joia, San Antonio de los Chacones, Valle de Olivos, and Valle de 
Rosario, Chihuahua, during a visit there in June 1981).
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colegiost thereby releasing some padres for missionary work, could par

tially alleviate the problem. (One problem with this analysis was that 

the colegios were already overstaffed with Jesuits who had proven un

suited for missionary life.^) Another solution was to secularize some 

of the Jesuits' oldest missions, and Balthasar received covert instruc

tions to determine which missions might qualify for this unprecedented 
12step. Secrecy in this matter was deemed important for several reasons. 

First, the Jesuits did not want to commit themselves to secularization 

before both the feasibility of the project and the means to its com

pletion could be agreed upon. Therefore, they would propose a tramsfer 

only when all conditions were judged propitious. Moves towaird seculari

zation proceeded clandestinely, given Jesuit superiors' fears that news 

of possible secularization might occasion harmful gossip and possible 

dissension among aspiring secular clergy as well as precipitate undue 

emxiety on the part of the missionaries.^^

Although the specific instructions given to Visitor Balthasar 

detailing criteria used to choose the missions were either unrecorded 

or have been lost, these cam be ascertained from other sources. For 

example, there exist the guidelines of Padre General Retz recommending 

that the missions in areas of significant non-Indian population amd 

located where disputes between the mission amd lay societies had been

11See, for example, Hermamo Pedro de Gastambide to P. Prov. Juan Antonio 
de Oviedo, Durango, Apr. 16, 1739, AGN, Jesuitas, 1-17.

12Although I was unable to locate the explicit instructions from P.
Prov. Escobar y Llamas to Balthasar on this point, the visitor makes 
specific mention of his "secret" orders in a number of his letters.

^ P .  Balthasar to P. Escobar, Parral, July 25, 17^3, AGN, AHH, Temp., 
leg. 2009, exp. 20.
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particularly disruptive to mission life represented the best choices for

14secularization. More revealing are the criteria outlined by Provin- ' 

cial Escobar y Llamas in his 1745 memorial to the king. The missions 

proposed for secularization should meet three basic requirements: 

proximity to Spanish settlements, relatively low population, and ad

vanced acculturation of the Indians . E s c o b a r  y Llamas felt that these 

characteristics not only indicated readiness for secularization, but 

also decreased the possibility of Indian resistance to a shift in author

ity. Because the areas of greatest Spanish settlement were in southern 

Nueva Vizcaya, and because the Jesuits' longest-established missions 

were located there, it was logical that the province would consider the 

Tepehuana and Topia mission provinces first. These districts would have 

greater possibility of aggregation to existing diocesan parishes, as 

well as the security and military force provided by the presence of a 

sizeable non-Indian population, should the Indians resist the transfer.

In fact, it appears that Tepehuana, the mission province closest 

to the seat of the bishopric, vied as the strongest contender even 

before Balthasar left Mexico City. He began the visita with the Tepe

huana area (May-September, 1743) and his reports to the provincial 

reveal that Tepehuana was regarded as the most favorably disposed area. 

The other areas to receive special consideration were Topia and the 

very oldest mission province of Sinaloa.^ Balthasar's reports from

"^See Chapter 4, p. 75 

"^See Chapter 4, pp. 80-81
^ P .  Balthasar to P. Escobar, March 1745, in Father Balthasar Visits the 
Missions, 1744-45, tr. by Jerry Patterson (n.p., 1959).
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all three areas specifically address the question of whether these

17missions could support a priest.

 ̂ Early in the visits, the father visitor expressed to his supe

rior his own reservations about the proposed transfer. It was extremely 

important, he argued, that the bishop direct those priests taking charge 

of the missions not to begin by requiring fees for sacramental services. 

This new practice would require gradual introduction so as not to pre

cipitate either passive or active resistance on the part of the Indians. 

Moreover, Balthasar advised Escobar y Llamas that the secularization of 

any missions be contingent upon the establishment of new ones further 

north. . The Jesuits should not relinquish any mission income until re

ceiving assurance of a firm commitment that stipends would be assigned
l8to new establishments.

Despite these reservations, Balthasar continued to study the 

viability of secularization in the areas of Tepehuana, Topia, and 

Sinaloa. In early 17^5, he recommended abandoning the idea of secu

larizing the Sinaloa missions primarily because they still had sizeable
19Indian populations. Demographically the provinces of Tepehuana and 

Topia most nearly conformed to the specifications prescribed by the 

father provincial, and they both shared a long history of disputes over 

Indian labor and lands. Interaction with the gente de razcSn in these 

areas had profoundly altered demographic patterns, land tenure, and

^See, for example, his letter of July 29, 17^3, and the long report of 
September 18, 1743, in AGN, AHH, Temp., leg. 2009, exp. 20.

n O
■L P. Balthasar to P. Escobar, Sept. 18, 1743, AGN, AHH, Temp., leg.

2009, exp. 20.
^Father Balthasar Visits, pp. 81-101.



labor organization in the missions and helps explain their ultimate 

designation for secularization.

The province of Tepehuana-Tarahumara Baja evinced greater com

petition for land and labor than any other Jesuit mission area because 

the non-Indian population grew more rapidly in this part of Nueva

Vizcaya, particularly in the area between Durango and Chihuahua, than
20in other parts of the north. This mission area's relatively favorable 

location for agricultural purposes represented another reason for con

tention. Most of the missions, located in the gently rolling hills and
21river valleys of Sierra Madre's central plateau, had in years of good

rainfall adequate fields of corn and wheat irrigated from the rivers

which also provided fish. A number of the missions boasted vineyards

and orchards, and nearly all kept herds of cattle and other livestock.

In some cases, the livestock were maintained on ranchos which the mis-
22sions acquired in excess of the fundo legal or original land grant.

In the 17th century, several of the missions —  particularly those of the

Tarahumara —  sold corn and even wheat and other produce to the sur-
23rounding Spanish communities.

93

Jones, Los Paisanos, pp. 81-101.
^See the report of Visitador General Juan de Guendulain for detailed 

geographical descriptions, Chihuahua, May 18, 1725, AGN, AHH, Temp., 
leg. 2009, exp. 99 (hereafter cited as Guendulain visita report, 1725).

ppIbid., especially the reports for San Pablo, Zape, Huejotitlih, and 
Tizonazo; report of P. Antonio de Herrera, Santa Cruz, n.d. (late 17th 
century), AGN, AHH, Temp., leg. 279, exp. 115; report of P. Domingo de 
Lizarralde, Satevo, Dec. 26, 1690, AGN, AHH, Temp., leg. 279, exp. 67.

^^Puntas de annua de . . . San Pablo, 1652-1662, P. Geronimo Figueroa, 
AGN, Jesuitas, III-15, fol. 26; report of P. Francisco Xavier de 
Medrano, Las Bocas, ca. 1690, AGN, AHH, Temp., leg. 279, exp. 69; 
Domingo de la Puente, Defensor de indios, to Gov. Antonio de Oca
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The relative agricultural prosperity of the Tepehuana missions 

in the 17th century proved a mixed blessing because as the Indian popu

lations dwindled, the growing Spanish community hastened to acquire 

Indian lands. At first, the infringements took the form of Spanish 

livestock spilling over and foraging on mission lands, often causing

considerable damage to the Indians' planted fields —  a problem already
24prevalent by the mid-17th century. In one of the most serious cases, 

in 1663i the Indisms of Satevo smd their padre, Jusm Sarmiento, carried 

their complaints to the governor of Nueva Vizcaya. They charged that a 

vecino of Pstrral, Sargento Mayor Valerio Cortes del Hey, had occupied 

cobecera smd visita lands with cattle and horses from his Hacienda de 

Conchos. Not only had the milpas of corn been destroyed, but also much 

of the Indians' seed and their chickens. Furthermore, the presence of 

the livestock impeded their ability to hunt by forcing wild animsO-s to 

forage further away from the mission. Repeated complaints over the next 

four years to Governor Francisco de Gorraez y*Beaumont failed to elicit 

official action, apparently because of the considerable influence of 

Cortes del Rey with Nueva Vizcaysm officials. In 1667, the Indisms 

again appealed to the newly appointed Governor Antonio de Oca y Ssrnm- 

iento. By that time, many Indians had abandoned the visita pueblos of 

Ssm Xavier smd San Antonio because they were forced to find food

Sarmiento, Feb. 1667, AHP, reel 1667B, fr. 1740-1741, mentions corn, 
besms, seeds, chickens, etc.; Autos sobre la falta de maiz y trigo, 
Valle de Ssm Bartolomd, 1694, AHP, reel 1694a , fr. 114, cites wheat 
cultivation in Santa Cruz, Huejotitlin, smd San Pablo.

Tepehuan visita of Gov. Diego Guajardo Fajardo, 1651, AHP, reel 
1651A, fr. 186-204.

24



elsewhere. The Indians charged that Cortes del Rey already owned sixty 

leagues of land; why did he need theirs? On this occasion, the governor 

ordered an investigation which eventually forced Cortes del Rey to re

move his livestock from the mission lands. Nonetheless, irreparable

damage had already been wrecked upon the mission organization in these 
25communities. The problem of Spanish livestock damage to Indian fields

continued and although official action usually favored the missions,

sanctions frequently came too late to prevent the destruction of entire
26crops in some years.

Livestock damage represented only one of the encroachments on 

Indian lands. The impact was even more severe when Spanish vecinos 

increasingly acquired title to mission lands, usually by claiming that 

these were not being used by the Indians. For example, in l6?4. Captain 

Diego de Quiroz of the Real de Minas de San Diego, owner of an hacienda 

de sacar plata, petitioned that the governor of Nueva Vizcaya grant him 

a sitio of land to be used as a livestock estancia and two caballerias 

of arable land for raising corn and wheat. The sitio requested, Salto 

de Agua, was located about twenty leagues from Parral, and Quiroz de

scribed it as barren and abandoned. Governor Joseph Garcia de Salcedo 

ordered the alcalde mayor of Parral to determine if such a grant might 

prove prejudicial to the Indians. However, in spite of depositions from 

Jesuit padres Gabriel de Villar and Francisco de Valdes claiming that 

the land had been part of the San Felipe (Santa Cruz) mission for thirty

'̂’Autos concerning Indian complaints against Valerio Cortes del Rey,
Feb. 21-27, 166?, AHP, reel 1667B, fr. 738-743.

^Autos de la visits que practice el Gobernador Don Jose Sebastian LdJpez 
de Carvajal . . ., San Miguel de Bocas, Feb. 25-Mar. 12, 1724, AHP, 
reel 1724b , fr. 731-756.
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years and also was used to raise corn and wheat because it had water, 

the governor awarded the sitio and two caballerias of land to Quiroz.

He based his decision on depositions from vecinos testifying that the

land had not been in use for more than two years and that the mission
27had sufficient land and water to meet its needs. In similar cases, 

vecinos elsewhere in the Tepehuana-Tarahumara Baja province were able

to convince officials that the decline in Indian populations justified
28their petitions for lands which were not in use.

The primary reason, however, for the vulnerability of mission

lands was the fact that in nearly every case, the missions did not have

titles to the original grants or fundos legales of their pueblos. In

some cases the titles had been lost; in others the Indisms stated they
29had never seen the records of formal grants. 7 Because of this, in the 

early l8th century, the officials responsible for surveying lands and 

checking titles often reduced the size of mission holdings, leaving 

those missions without formal title with only a half-league of land.

In one case, the juez medidor de tierras simply removed the mojoneras, 

or stone markers, which had "for time immemorial" delineated the

27Autos concerning the petition of Capt. Diego de Quiros, AHP, reel 
1671A, fr. 379-395.

^ P .  Francisco de Velasco to Governor, San Miguel de las Bocas, Feb.
26, 1700, AHP, reel 1700A, fr. 33-38.

^See the testimony from San Nicolas and San Andres de Atotonilco in 
Autos de visita . . .  del Valle de Santiago Papasquiaro por el 
Gobernador L<$pez de Carvajal, Apr. 19-29, 1724, AHP, reel 1724b , fr. 
656-677; Imbentario de la mision del Zape, Sept. 10, 1753, in 
Testimonio authentico sobre la entrega de las onze misiones de la 
Tepehuana y Tarahumara . . .  1755, AGI, Audiencia de Guadalajara, 
leg. 137, fols. 528-533. In the early mission period, the fundo 
legal seems to have consisted of those labores cultivable fields) and 
ranchos (range lands) which were actually used by the Indians communally.
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boundaries of the Santiago Papasquiaro mission."*7 In some cases, the 

missions succeeded in petitioning the return of confiscated lands; in 

other instances they retained only a few caballerias of land and no 

pasture for their animals.^

Occasionally, the padres had actually registered titles to land 

obtained by donation or bequest or had paid a composicion fee to legiti

mize their claims to subsequent acquisitions of land or water (sacas de 
32agua). But such cases represented the exception, and by the early

1740s, those mission lands acquired by the Jesuits in excess of the

original fundo had fallen prey to the machinations of a particularly

venal juez medidor de tierras in C h i h u a h u a . T h e  Jesuits carried their

case to the Audiencia de Guadalajara in hopes of keeping the lands
34without paying a composicidh fee to sustain their claims. The 

composicion fees assessed by this official on any lands in excess of 

the half-league then recognized as the legal patrimony of an Indian 

pueblo were exorbitant and many padres believed contrary to the laws of * 51

Testimony of Santiago Papasquiaro Indians in Autos de visits 
del Valle de Santiago Papasquiaro por el Gobernador Lopez de Carvajal, 
Apr. 19-29, 1724, reel 1724b , fr. 656-677.

51Ibid.
y Informe de la situacion, y estado de Huexotitlan, Mision de Tepehuana, 
P. Juan Antonio Nmtez, Oct. 25, 1745, Mateu Collection, Barcelona, 
copy in JHI; report of P. Francisco de Medrano Ibarra, Santiago 
Papasquiaro, Feb. 20, 1690, AGN, AHH, Temp., leg. 279, exp. Il4; peti
tions to register land, Santa Catalina, AGN, AHH, Temp., leg. 1955, fol. 
55; Autos de visits . . .  del Valle de Santiago Papasquiaro por el 
Gobernador Lopez de Carvajal, Apr. 19-29, 1724, AHP, reel 1724B, fr. 
656-677.

53p. Pedro de Estrada to P. Rector Francisco Xavier de la Paz, Satebd, 
Feb. 19, 1743, AGN, AHH, Temp., leg. 316, exp. 5.

^ P .  Balthasar to P. Escobar, Dec. 28, 1744, AGN, AHH, Temp., leg.
1126, exp. 3.



, 35the Recopilacion. Although the audiencia ordered restitution of many
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of the lands, the issue had not been resolved as the time of seculariza

tion drew near, partly because the padres themselves were lax in,de

fending the missions' patrimony, at times siding with the vecinos.^ 

Because of these ambiguities clouding the establishment of legal pos

session, in the l8th century, the size of mission holdings dwindled
37noticeably throughout the Tepehuana province.

In several cases, non-Indians even managed to acquire property

in the very heart of the Indian pueblos despite the laws which prevented
38them from living in Indian towns. In the two missions nearest 

Durango, Santiago Papasquiaro and Santa Catalina, the non-Indian popula

tion already exceeded the Indian by the second quarter of the l8th 
39century. The existence of a presidio less than a league away from 

Santa Catalina had contributed to considerable racial intermingling 

there. In Santiago Papasquiaro, vecinos began renting pueblo properties 

in the late 17th century to have a place to stay during religious 

festivals and gradually they established themselves on a permanent

^ P .  Lorenzo Reino to P. Escobar, Chiguagua, Jan. 19, 1745, AGN, 
Jesuitas, I-l6, exp. 32.

^P. Benito Rinaldini to P. Prov. Garcia, Huexotitlan, Oct. 13, 1749, 
AHPM, no. 1389.

^Ibid.; Autos de la visits que practic6 el Goberaador Don Jo g4
Sebastian Ldpez de Carbajal, Sn. Miguel de Bocas, Feb. 25-Mar 12, AHP, 
reel 1724B, fr. 731-756.

•zQ

^ See the decree of Gov. Manuel San Juan de Santa Cruz, Jan. 18, 1718, 
AHP, reel ITlSA, fr. 12-17, which attacks the pernicious influence of 
Spaniards, negros, mestizos, mulattos, and coyotes on the Indians.

^Report of Pedro Retes, Santa Catalina, June 29, 1745, Letters from
Jesuit missionaries, Yale University Library, copy in JHI.
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40basis. Lists of mission Indian debtors in the account books of Span

ish traders and merchants further documents the frequent presence of
4lnon-Indians in the pueblos. The Indians would often trade seeds for

Lpliquor and then be left with nothing to plant.

Another example of the growing interrelationship of the Indian 

and non-Indian communities is found in those situations where Jesuit 

missionaries ministered to the surrounding non-Indian populations.

Often these settlements of gente de razdn were located closer to the 

mission than the parish church, and the bishops had authorized the 

Jesuits to minister to their spiritual needs. This circumstance pre

vailed in almost all the missions, and usually the missionaries had 

amiable relationships with the curas who technically had jurisdiction 

over the vecinos. In the case of the valley of Santiago Papasquiaro 

where the non-Indians greatly outnumbered the Indians by the early l8th

century, the missionary was empowered to collect the title for the
44Durango diocese. Occasionally however, the parish priests protested

45intrusions of the Jesuits in their parishes.

^Autos concerning Santiago Papasquiaro, Dec. 1752, AGN, General de 
Parte, vol. $8, exp. 89, fols. 108-109.

^Petition of Da. Maria Medrano, viuda, El Oro, Dec. 24, 1741, Registro 
Publico de Durango, Archive de Protocolos, Arib 1760, exp. Oro, 1738- 
1741; Deudores de Balthasar Silvano, ibid.

^Decree of Gov. San Juan de Santa Cruz, Jam. 18, 1718, AHP, reel ITlSA, 
fr. 12-17.

4% ,"axaunples are the close cooperation between the clergy in Santa Barbara
emd Bocas and between Zape and Guemacevi; Presbitero Nicolas Paez de
Guzman to P. Prov. Escobar y Llamas,.Sta. Barbara, Dec. 28, 1746,
AHPM, no. 1399; Guendulain visits report, 1725.

^Juezes hacedores de las rentas dezimales, Mar. 14, 1744, ACD, Varios, 
Afib 1744; the same authorizations were also found for the years 1745- 
1749.
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Over time, the presence of a large non-Indian community in the 

Tepehuana province produced an even greater disruptive force on the 

mission system than the competition for land. The large demands on 

Indian labor from the Spanish mining and agricultural communities had 

the most negative impact on the survival of the missions as economic 

entities. As previous chapters demonstrated, the early mining dis

coveries north of Durango which stimulated colonization drew heavily on 

the local Indian populations (particularly the Tepehuanes) for labor, 

sometimes forced and sometimes voluntary. The Tarahumara Indians con

tributed more to agricultural enterprise as at first they sold food

stuffs to the mining communities. By the late 17th century, the

Tepehuan Indians and less frequently the Tarahumaras left their communi
tyties and voluntarily labored in the mines around Parral and Chihuahua.

Often the basic reason that Indians preferred to seek employment outside 

the missions was that they could earn a better living. With minor ex

ceptions, Indians in the missions rarely received payment for communal
tf7labor designed to support the padre and the church. The labor they 

were required to provide for this purpose limited the amount of time

^There was dissension, for example, between the Cura de Cuencame and 
the padre at Cinco Seifores; Balthasar visits report, Cinco Sefibres, 
May 23i 1743, AGN, AHH, Temp., leg. 2009, exp. 20 (hereafter cited 
as Balthasar visits report with place and date).

^Ortiz Zapata report, 1678, pp. 312-313; Autos de visits . . . del 
Valle de Santiago Papasquiaro por el Gobernador Ldpez de Carvajal, 
Apr. 19-29, 1724, AHP, reel 1724B, fr. 656-677.
'Dec or me, La obra de los .jesuitas mexicanos, pp. 79-81.
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they could spend on their own plots. Also, when the Indians lost 

their individual plantings because of drought or other natural disas-
49ters, they often sought work in the reales de minas and. on haciendas.

And, in some cases, lack of sufficient land or water to sustain them-
50selves forced mission Indians to work for vecinos.

Nonetheless, the majority of Indians who labored outside the 

mission did not do so willingly. Rather they complied with the forced 

labor drafts of the repartimiento. Some of the repartimiento drafts 

supplied Indians to area mines. For example, inhabitants of the Zape
51mission were periodically drafted for the Guanacevx and Parral mines. 

Tepehuan and Tarahumara Indians also worked in Chihuahua and other 

mining reales.^ But because the l8th century mining labor force was 

'largely voluntary, mining repartimientos usually had a specific, tem

porary purpose such as drainage of a mine shaft or cutting of wood for 

the smelting p r o c e s s . B y  far the largest number of repartimiento

48Ibid., p. 76; Autos de visits . . .  del Valle de Santiago Papasquiaro 
por el Gobernador Lopez de Carvajal, Apr. 19-29, 1724, AHP, reel 
1724B, fr. 656-677.

4g ^Jesuit autos on presidios of Tarahumara and Tepehuana, 1750, AGN, PI, 
vol. 69, exp. 4, fol. l8l.

^Testimony of San Nicol&s Indians in Autos de visits . . .  del Valle 
de Santiago Papasquiaro por el Gobernador L6pez de Carvajal, Apr. 19- 
29, 1724, AHP, reel 1724b , fr. 656-677.

^P. Pedro de Hualde to P. Prov. Matheo Ansaldo, Durango, Dec. 30,
1739, AGN, Jesuitas, 1-17.

^Report of Junta de Guerra to Viceroy on Nueva Vizcayan Indian prob
lems, Aug. 4, 1704, AGN, Historia, vol. 20, exp. 1.

^Mandamientos de repartimiento, 1723-1726, in AHP, reel 17230, fr. 
2554-2561.
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drafts supplied agricultural labor primarily for the swing, weeding or

harvesting of wheat and corn. The jobs were cyclical or seasonal, but

because in some areas corn plantings numbered three per year, there was

nearly always some work to be done on one crop or another. Although the

law restricted renartimiento labor to fixed time lengths (usually two to

three months), to a prescribed quota of adult males in a pueblo, and to

short travel distances, rampant abuses of the laws characterized the

Tepehuana and Tarahumara Baja areas, leaving missions at times totally

depopulated of men and occasionally of women and children who accom-
5hpanied their heads of families.

Renartimiento excesses escalated to alarming proportions in the

second quarter of the l8th century as a whole spate of minor officials
55(local justices) claimed the power to make the distributions. In 

1740, the governor of Nueva Vizcaya, Juan Bautista de Belaunzaran 

addressed himself to this problem, decreeing that he alone had the 

authority to assign Indians in repartimiento. ^  According to the gover

nor, because distributions were made without proper authorization,

^ Guendulaxn visita report, 1725; Mandamientos de repartimientos, 1725- 
1726, for Satevo and visitas, Santiago Papasquiaro and visitas, Bocas, 
Santa Cruz, San Pablo and visitas, Tizonazo and visitas, Huejotitldn 
and visitas, in AHP, reel 1725D, fr. 2554-2561; P. Felipe Calderon to 
Bishop of Durango, Santa Maria de las Cuevas, July 21, 1749, P. 
Cristoval Joseph Moreno to Bishop, Santa Cruz, July 27, 1749, P.
Benito Rinaldini to Bishop, Huexotitlan, July 29, 1749, P. Juan Antonio 
Nunez to Bishop, Satevo, July 19, 1749, and P. Pedro Retes to Bishop, 
Santa Catalina, Aug. 15, 1749, all in ACD, Varies, AHo 1749.

^Despacho del Virrey-Arzobispo Juan Antonio de Visarron, Mexico, Sept. 
15, 1738, BPJ, AJANG, caja 48, exp. 14.

^May 11, 1740, AHP, reel 1740, fr. 5-7.
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virtually any farmer, rancher, or miner could obtain labor at any time, 

and as a result, Indian fields lay fallow much of the year.

Nonetheless, the governor's decree went largely unheeded, and

four years later, a lieutenant of the governor of Nueva Vizcaya broached

the matter once again, having been repeatedly urged by several Jesuit

missionaries to effect moderation in the repartimiento system. In a

lengthy report to Viceroy Conde de Fuenclara, the governor of Chihuahua
57recommended reforms in the repartimiento system.v According to this 

official, the procedures for the labor draft were so chaotic and the 

demands so great that often the drafts took all the men from given towns 

at planting time. When these Indians returned home, they only kept 

from starving by gathering wild fruits in the mountains. The official 

further argued that these absences from the missions would, in the long- 

run, breed disobedience. Next he attacked the conditions of reparti

miento : the Indians received inadequate nourishment; they were forced

to work longer than the prescribed times, they were paid in kind rather 

than specie or else given libranzas or notes which they had to redeem 

in Parral or Chihuahua necessitating further travel and delay.

At the conclusion of his report, the governor offered several 

suggestions to remedy the situation. The system of individual Indian 

plantings should be replaced by a communal system in which labor and 

yields would be divided equally. When repartimiento labor siphoned off 

some of the men, their fields would be tended by those who remained. 

Further, certain pueblos with poor agricultural locations should be 

moved to more fertile lands. Prospective employers would be required

^Sept. 1, 1?44, AGN, Historia, vol. 20, exp. 5.



to have specific authorization from the governor for labor drafts. 

Repartimiento quotas would change to reflect the reduced number of

104

Indiems; that is, instead of the four percent per pueblo which could be 

taken at emy one time, the maximum should be changed to one-third and 

the groups should be rotated monthly. An Indian captain should have 

charge of the actual selection, and the missionaries and Indian gover

nors should submit annued. reports specifying the number of available 

workers. The governor believed that implementation of these changes 

should produce a more rational system functioning for everyone’s bene

fit, and the Jesuits concurred, hoping the viceroy would take immediate
eg

action on the recommendations.^

A prompt decision was not forthcoming, however, and the labor

drafts increased. The rector of the Tepehuana missions, Pedro Petes,

wrote his colleague in San Miguel de Bocas, a mission particularly hard

hit by the labor demands, that attempts were being made to bring subtle
59pressures on the viceroy to act. Finally, after consulting the 

Audiencia de Guadalajara, the recently installed Viceroy Revillagigedo 

did incorporate the governor's 1?44 recommendations almost verbatim in 

a decree of October 31, 1746. He also limited the distances which 

Indians could travel to two or three leagues.Nonetheless, the decree 

remained virtually unenforced in the north. Thus, in his 1750 general 

visits to Sinaloa and Sonora, Jose Rafael Rodriguez Gallardo found that

^P. Balthasar to P. Escobar, Chicorato, Dec. 28, 1744, AGN, AHH, Temp., 
leg. 1126, exp. 3«

*^P. Pedro Retes to P. Joseph Calderdn, Santa Catalina, Nov. 27, 17^51 
AHPM, no. 1673•

^ A  copy of the decree is located in ACD, Varies, Ano 1753-
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the repartiraiento system was still greatly abused, and he attempted to 

enforce the viceroy's o r d e r s . A n d  in 1751i the Jesuit visitor to 

missions, Agustxn Carta, reported that the laws limiting the numbers of 

Indians who could be drafted at any one time, the distances to be 

traveled, and the periods of work were all being ignored in Nueva 

Vizcaya. By 1740, the depopulation of Indian pueblos in Tepehuana and 

Tarahumara Baja which had begun so precipitously more than 100 years 

before with the devastation of epidemic diseases had been further ad

vanced by the demands of the non-Indian society. As we shall see in 

the next chapter, the results were ominous for the missions.

Before turning to the situation of the Jesuits' Topia province, 

one mission in Tepehuana deserves special attention because of its 

unusual history and because of its ties with the non-Indian community. 

Responding to the overtures of local officials, the Jesuits established 

the mission of Cinco Se'nores only at the beginning of the l8th century 

creating it out of a potpourri of Indian groups who had tried to resist 

reduction in mission pueblos. After subjugation by Spanish soldiers 

from the presidio of Pasaje on the Nazas River, the recalcitrant 

Indians were eventually congregated in a pueblo near the presidio.

From the beginning, then, close contact and frequent dissension between 

these Indians and the large gente de razon population living near the

^Rodriguez Gallardo report on Balthasar autos, Aug. l8, 1750, AGN, PI, 
vol. 176, exp. 6, fols. 218-268.

^P. Agustin Carta to P. Balthasar, Chihuahua, June 7i 17511 AGN, AHH, 
Temp. leg. 2009t exn. 4l.

g-z
^Expedients sobre indios baborigames y cavezas, I69O-I703, AGN,' 
Jesuitas, I-l4, fols. 60^75- ,
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presidio characterized the mission of Cinco Sefibres.^ At first the 

Indians' complaints concerned the livestock of the Spanish vecinos which 

damaged their milnas. Then the abuses escalated. Unable to obtain the 

water rights they wanted from the Indians, the vecinos forcibly seized 

their lands in 1727* and most of the natives fled to the hills. In 

their appeal to the governor, the Indians stated that they had never 

held written title to the land, that it had never been measured, and 

that no markers had been placed. Governor Jose Sebastian Lopez de 

Carbajal nonetheless ordered the customary one-half league of land 

measured and restored to the p u e b l o . B e c a u s e  Cinco Sefibres continued 

to serve as a catch-all for any rebellious Indians who had been rounded 

up, regardless of tribal identification, neither cultural cohesiveness 

nor economic continuity existed in the m i s s i o n . T h i s  particular 

congregation of Indians did provide a service to the crown, however.

^Testimony of Jesuits on presidios, 1730, AGN, PI, vol. 69, exp. 4, 
fols. 160-172.

^Diligencias sobre la retirada de los indios del Pueblo de Cinco 
SeKbres del Rio de Nazas, AHP, reel 1727A, fr. 323-257. Because the 
size of the fundo legal varied through time and space in colonial 
Mexico, because of differences in methods of measurement, and because 
the fundo may or may not have included pasture lands (in addition to 
crop lands), it is difficult to generalize about the actual amount of 
land involved. In southern and central Mexico, the fundo legal appar
ently consisted of 125 to 250 acres. Further north, the poorer 
quality of soil and relative scarcity of water dictated that larger 
amounts of land would be necessary to yield the same production, and 
allotments of one league of land were not uncommon in the Pueblo area. 
In this case (Cinco Senores), depending upon the method of measurement 
used, a fundo legal of one-half league of land could have constituted 
from 250 to 1,000 square acres. Since both crop and grazing lands 
were included, this would not have been a large amount of land.

^Captain Joseph de Berroteran to Gov. Aguero, Sept. 25, 1762, AGN, PI, 
vol. 94, exp. 1; Balthasar visita report, Cinco Sefiores, May 23, 1743; 
P. Agustxn Carta to P. Proc. Juan Maria Casati, Durango, Feb. 21,
1751, AGN, AHH, Temp. leg. 327.
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Military officials often recruited its residents as allies for excur

sions against enemy Indians or to help convoy goods between presidios.

In contrast to the relative immaturity of Cinco Sefibres, the 

Jesuit province of Topia was quite old. Topia was a predominantly 

silver mining area, first settled and exploited by Spaniards in the late 

16th century. By the mid-17th century, however, mining yields declined 

and many of the reales de minas became quickly depopulated, leaving 

only those settlers who chose to eke out an existence as farmers in a 

largely inhospitable region or as artisans and traders in a fast- 

declining commercial area. The original inhabitants, the Acaxee and 

Xixime Indians, now comprised a much reduced group of mission Indians 

—  those who had survived the Spanish contact with its attendant dis

eases and demands for labor. Most of the eleven Topia mission partidos 

were located in the steep canyons of the western escarpment of the

Sierra Madre Occidental, very difficult of access (actually impossible
68during the primary rainy season of June-July). Even today there are 

no roads connecting several of the sites with Durango. During the 

colonial period, the principal trans-sierran route was the Topia road 

running across the highlands from the mission pueblo of Santa Catalina 

(120 miles northwest of Durango) through the mining real of Topia to 

Culiacan in Sinaloa. The road consisted of a pack trail alternating 67

67Decree of Gov. Martin de Alday, Sept. 12, 1721, AHP, reel 1721, fr. 
71-73? Gov. Ignacio Francisco Barrutia to Captain of Presidio of 
Conchos, San Felipe el Real, Feb. 1, 1729, AGN, Historia, vol. 52, 
exp. 1, fols. 1-73; Expedients concerning use of auxiliary Indians 
from Cinco Seffores, Nov. 5» 1737, AGN, General de Parte, voL 31, 
exp. 200.

G^P. Joseph Lopez Rendon to P . Proc. Ambrosio de Viliamartin, Badiraguato, 
Jan. 15, 1703, AGN, AHH, Temp., leg. 301, exp. 1; P. Balthasar to P. 
Escobar, Parral, July 23, 1743, AGN, AHH, Temp., leg. 2009, exp. 20.
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between the summits of mountain ridges and canyon bottoms. Numerous 

non-Indians who stayed in Topia after the silver decline operated mule 

trains carrying trade items from the coast to the Parral area. Others 

were farmers who had settled near the mining reales. In addition to 

the native crops of corn and beans, farmers also cultivated coffee, 

sugarcane, and fruit orchards (oranges, limes, peaches, apples)

Because substantial numbers of Negro slaves had been used as mine labor, 

the total population of Topia by the late 17th century included a size

able mulatto population. These mulattos and the descendants of the 

early Spanish settlers comprised the group of farmers and ranchers in 

Topia. Many of them concentrated around the town of Canelas because 

its valleys were especially suited to the cultivation of sugarcane and 

fruits.

Because the amount of productive land was limited to the river

valleys and isolated canyon bottoms, an expanding non-Indian population

encountered difficulties in acquiring new agricultural lands. Mission

lands represented a possible source. Early in the 17th century, the
Topia missions had produced sugarcane, coffee and fruit for sale in the 

71mining reales, but the production declined concomitantly with the

^West and Parsons, "The Topia Road," pp. 406-413; Tamaron y Romeral, 
Demostracion del vastisimo obispado, p. 77V Villasenor y Blanchez, 
Theatro americano, p. 380.

^Ortiz Zapata report, 1678, pp. 412-419; P. Marcelo de Leon to Bishop 
of Durango, San Ignacio, June 30, July 23, and Aug. 4, 1749, ACD, 
Varies, Anp 1749. The strong presence of mulattos in the Durango area 
was still marked in 1777. Using the 1777 census, Sherburne F. Cook 
and Woodrow Borah, Essays in Population History: Mexico and the
Caribbean, 3 vols. (Berkeley, 1971-1979), II, 209-212, found that 
pardos constituted about 45 percent of the total population of that 
intendancy.

^Report of P. Francisco Serrano, Los Remedies, n.d. (17th century),
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abandonment of the mines and the reduction of the Indian population. By

the late 17th century, the Topia missions produced small amounts of corn
72and beans as well as some livestock. For the most part, the livestock

grazed unattended, roaming free in the canyons and unavailable for use

as food or labor. In the early period of their history, most missions

had sizeable herds of burros, goats, horses, mules and cattle, but by
74the mid-loth century, many missions claimed none. One or two missions

continued to raise some sugarcane and to cultivate fruit trees such as

citrus, pomegranate and apple, but bare subsistence farming became the 
75rule. The low productivity of the mission lands usually located in

hot, dry lowlands mitigated against any sense of urgency for the
76missions to register titles to their lands. Only lands which had 

been acquired by the Jesuits through purchases or donations possessed

AGN, Historia, vol. 308, fols. 562-566; report of P. Juan Boltor, San 
Ignacio, May 25, 1691, AGN, AHH, Temp., leg. 279, exp. 46.

^Inventario de San Gregorio, n.d. (late 17th century), by P. Martin 
Martinez de Canteria, AGN, AHH, Temp., leg. 279, exp. 4l; Lista y 
memoria de los indios y alajas . . ., Los Remedies, n.d. (17th cen
tury), AGN, AHH, Temp., leg. 279, exp. 40; P. Cristoval Bravo to P. 
Proc. Cristoval de Laris, Tamazula, May 19, 1713, AGN, Jesuitas, 1-14.

^^Nomina de los indios de Yamoriba y de lo . . . temporal, Dec. 28,
1690, AGN, AHH, Temp., leg. 279, exp. 59; report of P. Juan Boltor,
San Ignacio, May 25, 1691, AGN, AHH, Temp., leg. 279, exp. 46.

7^P. Joaquin Basurto to P. Proc. Diego Verdugo, Badiraguato, July 15, 
1748, AGN, AHH, Temp., leg. 974, exp. 1; Memoria de los indios . . ., 
San Pablo, n.d. (ca. 1690), AGN, AHH, Temp., leg. 279, exp. 58.

^N&nina de los indios de Yamoriba y de lo . . . temporal, Dec. 28, 1690, 
AGN, AHH, Temp., leg. 279, exp. 59; Balthasar visita report, 
Badiraguato, Jan. 4, 1745•

^Report of P. Francisco Serrano, Los Remedies, n.d. (17th century),
AGN, Historia, vol. 508, fols. 562-566; P. Gregorio de Valdes to P. 
Proc. Cristobal de Laris, Tamasula, June 28, 1714, AGN, Jesuitas, I-l4* 
Occasionally, missions came into possession of mines or a share of one, 
but such ownership was illegal; P. Agustin Carta to P. Balthasar, Sn. 
Juan de Topia, Feb. 25, 1753, AGN, AHH, Temp., leg. 2009, exp. 4l.
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77titles. Somewhat belatedly some of the padres attempted to legitima-

mO
tize titles by paying composici<^n fees. For the most part, mission

lands were unproductive in the 18th century affording the mission com-
79munities a very low standard of living.

The general poverty of the Topia missions notwithstanding, the 

non-Indian population, also trying to survive in a marginal sense, did 

make attempts to acquire parcels of mission land, especially those not 

in use, sometimes for cultivation of crops but especially for pasture 

Although the missionaries usually aided the Indians in their attempts 

to retain possession, there existed cases in which the padres actually 

supported the claims of vecinos (whom they also administered spiritually) 

to mission lands untilled or unused for several years. For example, 

during the 1730s, the padre at Tamazula argued that the reduced popu

lation of his mission circumscribed the mission's need for land; even 

if the population doubled, he alleged, the mission would still possess
8i

sufficient land for its needs.
nn
''Balthasar visita report, Badiraguato, Jan. 4, 1745.
78P. Manuel Ignacio de Cartagena to P. Vis. Marcelo de Leon, San 

Ignacio de Tamasula, Mar. 11, 1748, AGN, Jesuites, I-l6, exp. 1.
79P. Fernando CaamaKo to P. Proc. Diego Verdugo, Tamazula, Oct. 9, 1749, 

AGN, AHH, Temp., leg. 974, exp. 1; P. Diego de Poza to P. Proc. 
Cristoval de Laris, Alaia, June 30, 1714, AGN, Jesuitas, I-l4, fol.
157-

^°P. Manuel Gutierrez to P. Prov., Piaba, Apr. 10, l68l, AGN, AHH, Temp., 
leg. 278, exp. 39; Capitan y Alcalde Mayor Thomas de Chaide, Real de 
Minas de Sn. Andres, Jan. 7, 1684, AGN, AHH, Temp., leg. 325, exp. 74; 
P. Marcelo de Leon to Gov. Agustin de Vilddsola, San Ignacio, Oct. 20 
and Nov. 6, 1741, BN, AF, caja 38, exp. 840, fols. 9-11•

^ P .  Francisco Xavier de Lora to Sr. Dr. Dn. Salvador Vizerra,
Tamazula, July 2, 1744, ACD, Varies, Ano 1744.
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In addition to the competition for land, the Jesuits increas

ingly became involved in disputes over administrative jurisdiction, 

especially in the areas closest to the Sinaloa coast. From the begin

ning of the mission enterprise, the Jesuit missionaries frequently 

ministered to neighboring Spanish vecinos living at great distances 

from their parish churches. In fact the missionaries were routinely

designated as temporary vicars for attending the spiritual needs of
82 y these non-Indians. As settlement progressed and as the gente de razon

population expanded, some of the priests resented this loss of income in

their parishes. This was the case in the 1740s when the curas of Cosola

and Culiacan contended that the missionaries of Otatitlan and Otaez

should not have charge of the large vecino population which had de-
0%

veloped around the Rancho de Napala. ^ In fact, the seculars argued

with some cause since the non-Indian population outnumbered the Indians
84by two-to-one in this area.

As in the Tepehuana and Tarahumara Baja province, another source

of discord centered on the appropriation of the mission labor force.

From the mid-17th century, the labor drain upon the reduced Indian popu-
85lation grew steadily. Although not as widespread as in Tepehuana,

^Bishop of Durango to P. Prov., Durango, Sept. 9, 1763, AGN, Jesuitas, 
1-17; Instrumentos presentados en Durango al P. Provincial, Balle de 
Santiago, Oct. 17, 1740, AGN, Jesuitas, 1-17.

^P. Manuel Ignacio de Cartagena to P. Vis. Marcelo de Leon, Otatitlan, 
Apr. 21, 1749, AGN, Jesuitas, 1-16, exp. 1; same to same, Otatitlan, 
Mar. 30, 1749, AHPM, no. l6l4; Br. Pedro Joseph Salcido to P. Vis. 
Marcelo de Leon, Cosala, July 8, 1749, AHPM, no. 1409.

84Balthasar visita report, Alaya, Jan. 15, 1745, AGN, AHH, Temp., leg. 
2009, exp. 42.

^Ortiz Zapata report, 1678, pp. 412-419; Informe del partido de Sn 
Martin de Atotonilco, by P. Joseph de Herrera Arteaga, n.d. (late
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the agricultural repartimiento also operated in Topia. In a typical

case in 1707i the Indians of Los Remedies mission attempted to resist

a repartimiento draft claiming they forfeited their own milpas when they

forcibly left the missions. The corn they had just planted would go

untended during their absence. Often the distances they traveled were

excessively long and hazardous; during the rainy season drownings at

river crossings were common. The governor who heard their arguments,

Don Juan Fernandez de Cordova decided that the repartimiento served an

essential role to benefit agriculture and mining in the region, and that
86the Indians must fill the repartimiento quota. The labor drafts as 

well as other factors encouraging the Indians to live outside of the 

missions often left the pueblos virtually abandoned, and only the labor 

of the padres kept the mission enterprise from total c o l l a p s e . T h e  

extreme poverty of the region as a whole also contributed to population 

dispersal as did climatic causes. These concerns frequently forced the 

Indians to leave the missions to search for wild foods especially in

17th century), AGN, AHH, Temp.,leg. 2791 exp. 45; Memoria de los 
indios . . ., San Pablo, n.d. (ca. 1690), AGN, AHH, Temp., leg. 279, 
exp. 38; P. Juan Joseph Diaz de Valdes to Gov. Vildosola, Badiraguato, 
Mar. 24, 1742, BN, AF, caja 38, exp. 843, fol. 1; report of P. Lucas 
Alvarez, Sinaloa, Nov. 30, 1744, Letters from Jesuit missionaries,
Yale University Library, copy in JHI; P. Joaquin Basurto to P. Proc. 
Diego Verdugo, Badiraguato, Mar. 25, 1749, AGN, AHH, Temp., leg. 974, 
exp. 1; Vis. Rodriguez Gallardo to Gov. Ortiz Parrilla, Dec. 13, 1749, 
DHM, 3rd series, 3rd part, pp. 871-872.

86Autos hechos para que los indios bayan a tr aba jar a la hacienda de 
los Molinos, July-Nov. 1707, AHP, reel 1707, fr. 4-19, 81-98.

'Razon de Topia, Sn. Gregorio, P. Matheo Sanchez, ca. 1740, AGN, AHH, 
Temp., leg. 1126, exp. 4.

87
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times of drought. The Indians often complained that they had no time 

to plant their own fields because of the labor demands from governors, 

presidial captains and the missionaries themselves•^  By the l8th cen

tury, in Topia the overriding concerns of the missions focused on
QQsurvival; even the missionaries had problems in obtaining adequate food. 

Not surprisingly then, the Indians often lived away from the mission 

pueblos, either working for vecinos or scavenging food.

Although the problems of the two mission provinces emanated 

from somewhat different circumstances, the history of conflict and even 

hardship characterizing their evolution in the l8th century created a 

low ebb of missionary morale reflected in the often mediocre spiritual 

and temporal administration of the mission units. Moreover, a long 

drought at mid-century exacerbated the already decaying economic via

bility of the missions. These factors, together with a demographic 

aggregate in opposite to a true mission community, constituted the basis 

of the Mexican Jesuit province's decision to secularize the Topia and 

Tepehuana missions. The next two chapters will examine in detail the 

economic and social reality that Juan Antonio Balthasar encountered 

during his visita in the 1740s.
88 , y°P. Gregorio de Valdes to P. Proc. Cristoval de Laris, Tamasula, June

28, 1714, AGN, Jesuitas, I-l4, vols. 327-328; instructions of Vis.
Gen. Rodriguez Gallardo to Gov. Ortiz Parrilia, Dec. 131 1749, DHM,
3rd series, 3rd part, pp. 860-886.

89
Provisidn de la HI Aud de Guadalajara sobre libertad de indios y pago 
de su trabajo personal, July 18, 1673, AGN, AHH, Temp., leg. 1955, 
fol. 44; P. Agustin Carta to P. Balthasar, Chihuahua, June 7, 1751,
AGN, AHH, Temp., leg. 2009, exp. 4l.

^ P .  Juan Boltor to P. Proc. Cristoval de Laris, San Ignacio de Piaztla, 
Apr. 22, 1712, AGN, Jesuitas, I-l4, fol. 154.



CHAPTER 6

TEPEHUANA AND TARAHUMARA BAJA IN THE 1?40S

When Juan Antonio Balthasar traveled to the north of New Spain 

in 1743i he thoroughly understood the potential repercussions of his 

reports on the temporal and spiritual affairs of the Jesuit mission 

province of Tepehuana and Tarahumara Baja, and he did not take his task 

lightly. Because he recognized an imperative to provide pertinent in

formation that would enable the padre provincial and his advisors to 

reach a decision on the secularization question, his reports contain a 

good deal of practical data. Balthasar's observations focus primarily 

on temporal administration in the missions, on the capabilities of the 

missionaries as administrators and businessmen. His comments on the 

spiritual state of the missions are more perfunctory although he does 

examine the language competence of the padres as it affected their 

ability to preach and to teach Christian doctrine.

After first visiting the Jesuit Colegio de Durango and the

Jesuit residence in Parras (Coahuila) in April and early May, 1743,^
2Balthasar proceeded to the easternmost of the Tepehuana missions.

Cinco SeXores (present-day Nazas) was located on the Nazas River, *

*P. Balthasar to P. Escobar, Parras, May 15, 1743, AGN, AHH, Temp., 
leg. 2009, exp. 20.
2See Chapter 5, pp. 105-10?-fbr the special circumstances of this pueblo.
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fifty-three leagues northeast of Durango, and eight to ten leagues north

of the presidio of Pasaje. Founded only at the turn of the l8th century,

Cinco Se'nores lacked cultural unity or internal coherence from the

beginning. Even by 1725« the site possessed neither a permanent church

nor a viable economy.^ In this case numerous factors mitigated against

the establishment of a successful mission. The mission's lands were

never clearly delineated, and frequent conflicts with the large gente

de razdn population surrounding the mission hampered economic develop- 
4ment.

The low productivity of the mission forced the missionaries who 

served it to borrow money periodically; by 1737» Cinco Senores had con

tracted a debt of nearly 4,000 pesos.^ The instability of the mission's 

Indian population constituted yet another problem. The majority of 

Indians settled in Cinco SeKores at the time of its founding were 

Baborigame,^ but they were subsequently joined by other recalcitrant 

groups, particularly Tepehuan and Tarahumara Indians who had fled their
n

missions.* * In the 1740s, Cinco Seftores' residents included Baborigames
g

and Tarahumaras, but also representatives of eight other Indian nations.

^Villasenor y Sanchez, Theatro americano, p. 345; Chapter 5, pp. 105-106.
^P. Manuel de Leregui to P. Proc. Joseph Ferrer, Cinco Sefibres, Apr. 14, 
1737i AGN, AHH, Temp., leg. 2016, exp. 2.
^Expedients sobre indios baborigames, 1690-1703, AGN, Jesuitas, 1-14, 
fols. 60-75*
*Report of Joseph de Berroteran to Gov. Joseph Carlos de Aguero, Sept. 
25, 1762, AGN, PI, vol. 94, exp. 1, fols. 12-13*

Report of P. Lucas Merino to Bishop of Durango, Cinco Seitores, June 
29, 1749, ACD, Varios, Afio 1749*
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Numerically, the Indian population fluctuated greatly over time, due in 

part to periodic flights of Indians from a life they had not willingly 

chosen and to infusions of replacements from the nearby presidios. In 

addition, both the use of Indians from Cinco Sefiores as auxiliary troops 

for the presidios and repartimiento demands contributed to an overall 

decline. By 1725« there were only 120 Indians in Cinco Senores, but in 

1729 a new group of Tepehuan and Tarahumara captives raised the number 

to 518 (see Table 1). After only two years, this figure dwindled to 

305, reflecting the continuing dispersal of these Indians who had once 
before fled their mission pueblos. By the 1740s, the Indian population 

of Cinco Seffores was reduced to about 60 inhabitants.

By the time of Balthasar's arrival, the economic condition of 

the mission was disastrous. Added to the peculiar history and problems 

of Cinco Senores, the mission also suffered from the effects of an ex

tended period of drought which had begun in 1738. In fact, the state 

of drought or very low rainfall would last until the early 1750s, and 

it affected the entire Tepehuana province. Food shortages in much of

Nueva Vizcaya caused setbacks in mining and commerce, disrupting the
9economy of the area for an extended period. In 17511 the Bishop of 

Durango, Don Pedro Anselmo Sanchez de Tagle, reviewed the events of more 

than a decade.

Since 1738, the scarcity of rain in the entire bishopric has 
been so great that it has brought the total ruin of the best 
haciendas with the death of most of their livestock. During 
the two worst years of the drought, 1740 and 1750, no hacienda 
was able to survive. Hardly anyone has been able to pay the

Decree of Gov. Juan Bauptista de Belaunzaran, San Phelipe. el Real, Oct. 
1739, AGN, PI, vol. 69, exp. 1, fols. 1-40.

9



Table 1. Population estimates for the mission of Cinco Serfores

1725a 1729b 1731° 1743d 1749*

Resident
Indians 120 518 303 56 63

Surrounding 
non-Indians 
administered 
by mission

NA NA NA 750t NA

Key: NA = Not Available
Sources: *Guendulain visita report, Chihuahua, May 18, 1725, AGN, AHH, Temp., leg.

2009, exp. 99.
^Special report on history of Cinco Seflbres from Cap. Joseph de Berro teran 
to Gov. Joseph Carlos de Aguero, Sn. Antonio de la Ramada, Sept. 25, 1762, 
AGN, PI, vol. 9^, exp. 1, fols. 12-13.

CVisita report, 17311 in Gerard Decorme, La obra de los jesuitas 
mexicanos, pp. 78-82.
^Balthasar visita report, May-Sept., 1743, AGN, AHH, Temp., leg. 2009, 
exp. 20.

^Reports of Tepehuana padres to Bishop of Durango, 1749, ACD, Varies,
Affo 1749.
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tithe. Many rural areas have been depopulated; many people 
have died of starvation; and many have poured into the city 
of Durango . . .  asking for help. . • .1°

The drought exacerbated an already precarious economic situation 

at Cinco Senores. Father Balthasar found the account books in great 

disarray, but he estimated the debts of the mission to approximate 4,500 

pesos. He discovered that Cinco Senores held title to no land and only 

by verbal agreement with vecinos cultivated some fields on the other 

side of the river. Even the land formally granted to the pueblo in the 

late l?20s had been alienated. The few Indians resident in the mission 

declined to work for the padre without pay, and a small vineyard, once 

productive, lay unattended. The missionary, who administered the size

able non-Indian population, did not receive fees for services performed 

but rather turned them over to the parish priest at CuencamS. Because 

the Indians normally raised only half of the corn they needed for a 

year, they frequently had to forage outside the mission to supplement 

their diet.^ Balthasar conjectured that the debts of the mission could 

never be paid off because the Indians were fundamentally obstinate and 

unmanageable. And although he did not know it, the continuing drought 

would make the economic survival of the mission even more improbable 

Furthermore, Balthasar pointed out that Cinco Seftbres was inhospitably

^°Porras Munoz, Iglesia y estado, p. 370.
^Balthasar visita report, Cinco Senores, May 23, 1743*
^ P .  Lucas Merino to Bishop of Durango, Cinco Senores, June 29, 1749, 

ACD, Varies, Ano 1749.
]%•'in 1751, the Jesuit visitor general described the lands at Cinco

Sefibres as the most arid and sterile he had ever seen; P. Vis. Agustin
Carta to P. Proc. Juan Maria Casati, Durango, Feb. 21, 1751, AGN,
AHH, Temp., leg. 327.
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14located some fifty leagues from the nearest mission of the province.

And curiously, nearly every padre who served Cinco Seriores had developed 

either serious physical or mental health problems. According to Bal

thasar, the present missionary, Padre Juan Ramirez, could not be dis-
15suaded from his belief that all his flock practiced witchcraft. In 

view of the seemingly insurmountable problems, Balthasar realized that 

the only solution was to be rid of the mission. Since the neighboring 

gente de razdn population greatly exceeded the number of Indians (by 

more than six-to-one), Balthasar reasoned that a viable parish could be 

created there. The visitor felt the Indians would have little trouble 

adjusting to a change in jurisdiction because they were not particularly 

fond of Father Ramirez.

From Cinco Sefibres, the newest mission of the province, Bal

thasar then traveled fifty-three leagues west to the very oldest and 

the first Tepehuana mission of Santiago Papasquiaro. Thirty leagues

north of Durango on the Rio Santiago, the mission was situated in a
17rolling valley surrounded by low hills. Farther upstream were the

visita pueblos of San Andris de Atotonilco and San Nicolas. In the

14 ~He was referring to Santiago Papasquiaro; actually Cinco Senores was
about 32 leagues from the Tepehuan mission of Tizonazo.

"^In fact, in 1745, the Tepehuana P. Visitador reported that P. Ramirez 
"havia perdido el juicio." P. Pedro de Retes to P. Prov. Escobar, 
Santa Catalina, Nov. 4, 1745, AHPM, no. 1405.

^Informacion de las misiones de la Prova de los Tepehuanes, Parral, 
Sept. 18, 1743t AGN, AHH, Temp., leg. 2009, exp. 20 (hereafter cited 
as BIPT). This was a separate report by Juan Antonio Balthasar which 
evaluated the capabilities of the missionaries and made general com
ments on the mission province of Tepehuana y Tarahumara Baja.

^Guendulain visita report, 1725, Santiago Papasquiaro.



l?th century, this mission of Tepehuan Indians had prospered. The

valley of Santiago Papasquiaro already had some Spanish settlers when

the mission was founded, and some of the lands acquired early by the
l8first missionary were donated by the vecinos. The mission rapidly 

built up its herds of cattle and sheep and raised substantial quanti

ties of corn and wheat, some of which it sold to the nearby Spanish 

settlements. In addition, each pueblo cultivated its own small orchard 

and vegetable garden.^ With the agricultural profits, in 1690 Santiago 

Papasquiaro missionary, Francisco de Medina Ibarra, could construct a 

flour mill.^® But by 1725» the image of prosperity was dissipated as 

both numbers of livestock and crop yields decreased.

The most striking change in Santiago Papasquiaro, as would be 

true in the other missions as well, was demographic. Clearly, the 

greatest percentage of decline in Indian population had occurred in the 

first seventy-five years after contact with non-Indians. From the end 

of the 17th century to the mid-l8th, demographic change would reflect 
not the quantum decline in Indian population itself, but rather an 

alteration in the ethnic made-up of both the mission communities and 

their surrounding populations. The salient feature of 18th-century 
demographic evolution in Tepehuana was the transformation of "Indiannesd' 

of the mission pueblos. Although the fluctuations in mission population 

often chronicled an absolute increase in the number of persons residing

18Ortiz Zapata report, 1678, pp. 311-312.
19Even today, small fruit orchards dot this valley.

^Report of P. Medina Ibarra, Santiago Papasquiaro, Feb. 20, 1691, AGN, 
AHH, Temp., leg. 279, exp. 114.
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in the missions, the resident population increasingly reflected the 

presence of non-Indians due to mestiza.je, or racial exogamy on the part 

of mission Indians, and in some cases to the habitation of pueblos by 

non-Indians without kinship links. Because the population counts of the 

missionaries do not clearly specify the breakdown between Indians and 

non-Indians resident in the pueblos themselves (although they do pro

vide counts for non-Indians residing in the areas surrounding the 

missions) and actually subsume all mission residents under the category 

Indian, it is impossible to determine the precise degree of ethnic

change or to establish with certainty whether the Indian population
2?itself continued to decline at least slowly. The primary source of
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The basic source for the demographic data on the missions in this 
study consists of counts made by the missionaries. Because the padres 
kept registers of baptisms, marriages, and deaths, the figures can be 
assumed to be reasonably accurate. In a few cases, counts were also 
made by government officials who assembled the Indians and counted 
those who were there. The counts made by the missionaries vary as to 
the quality of information provided: some give the total number of
inhabitants; some furnish only the number of families; some provide 
information as to whether the head of the household is married or 
widowed; some list the total number of children; some give the number 
of single people of marriageable age. In a very few cases, detailed 
ethnic information accompanies the counts. The missionaries nearly 
always listed all mission residents under the category of Indian be
cause it was not in their best interests to show changes in ethnic 
composition —  a factor undermining the very raison d'etre of the 
mission. The missionaries' figures for the vecino population are less 
detailed and usually furnish either total numbers of people or numbers 
of families. Often information on the vecino population is available 
only in the form of such generalizations as "mucha vecindad de 
espanoles," "mucha gente de razon," etc. To determine an average 
family size for each of the groups —  Indians and non-Indians —  to be 
able to estimate total population when only members of families were 
given, I collected all the cases in which both numbers of families and 
total population were given and averaged them. Using the l6?8, 1725, 
and 1749 data (see Table 1 for sources) for the Tepehuana and Tara- 
humara Baja province, I arrived at an average Indian family size of 
3.7.

Z^The reasons for a possible continued decline in Indian population can 
only be speculated upon here since I have not been able to use parish
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corroboration for the change in the ethnic make-up of mission pueblos 

themselves is the commentary of missionaries, visitors, and other 

observers which is interspersed throughout the counts themselves, and 

other reports and correspondence.

In Santiago Papasquiaro, from the first count we have in 1651, 

the population in the 17th and early l8th centuries fluctuated between 
200 and 300 (see Table 2). The counts of the missionaries themselves 

after 1725 demonstrate an increase in the number of people residing in 
the mission pueblos, but indicate that the figures include "many mes

tizos and mulattos." At the same time, the gente de razon population 

of the surrounding Valle de Santiago Papasquiaro grew by leaps and 

bounds, from 225 in 1678 to over 1,500 in the 1 7 4 0 s B y  Balthasar's

registers which would permit a comparison of birth and death rates. 
Other evidence, drawn from the counts and comments of the missionaries, 
supports the hypothesis that the death rate was higher than the birth 
rate due to Euro-Asiatic disease and that infant mortality was espe
cially high. I have already discussed the drastic decline of popula
tion in the 17th century soon after Indian-Spanish contact in this 
area, but smallpox and measles epidemics in the 1720s and 1740s con
tinued to exact heavy tolls in the 18th century. A smallpox epidemic 
in 1728 and a 1748 measles epidemic were particularly severe. Here 
the evidence conforms with similar findings for Baja California and 
the Pimeria Alta, indicating the widespread nature of these epidemics; 
see Robert Jackson, "A Comparative Demographic Analysis of the Pimeria 
Alta and Baja California Missions," unpub. ms., 1980, pp. 25t 27. 
Another factor influencing the demographic decline was the widespread 
presence of syphilis (see, for example, Puntas de annua, P. Gerdnimo 
de Figueroa, San Pablo de Tarahumara, June 8, 1662, DHM, 4th series, 
vol. Ill, pp. 217-221). Congenital syphilis would have contributed 
to both infant mortality and infertility (the latter might indicate a 
lower birth rate for the Indian population). Another possible source 
of corroboration for decline in the Indian population is the average 
family size of 3»7 because it probably took an average family size of 
at least 4 to maintain a stable population. One could argue that this 
might not have been true in the earlier period of drastic population 
decline when the death rate might have been highest among adult males 
because of hard work, wars, etc. Therefore an adult male could father 
2 children, die shortly thereafter, and leave a household of 3, after



Table 2. Population estimates for the mission of Santiago Papasquiaro, including visitas 
of Atotonilco and San Nicolas.

l651f 1678e l690h 17071 1720^ 1725* 1731° 1743d 1749*

Resident
Indians* 221 295 204 333 355 267 510 200 383

Surrounding 
non-Indians 
administered 
by mission

NA 225 NA NA NA NA 1200 1500 950+

Note: *This category may also include non-Indians resident in the mission pueblos.

Sources: a,c, d, e; see Table 1.
^Tepehuan visita of Sargento Mayor Cristoval de Nevares, Oct.-Nov. 1651» AHP, 
reel 1651, fr. 186-224.
Bprtiz Zapata visita report, 1678, DHM, 4th series, vol. Ill, 301-419.
^Individual reports by missionaries, 1690, in AON, AHH, Temp., leg. 279, exps.
66, 67, 69, 70, 112, 113, 114, 115.
*Padrones, Santa Catalina and Santiago Papasquiaro, 1707, AHP, reel 1707, fr. 74-81.
Alegre, Historia de la Provincia, IV: 495-496. There is some question as to
the reliability of this data whose precise source Alegre does not cite; the 
figures often seem high when compared with earlier and later years.



count in 1743» the surrounding non-Indians outnumbered the mission popu

lation more than seven-to-one. The missionaries of Santiago Papasquiaro 

attended to the spiritual needs of this entire population, and gradually

many vecinos built houses in the mission pueblo itself, ostensibly for
24use during periodic religious fiestas and especially Semana Santa*

In contrast to the economic disintegration of Cinco Senores, 

Santiago Papasquiaro mission did remain economically viable. In the 

second quarter of the l8th century, the missionaries paid workers three 
reales per day to till the fields of corn and wheat and to care for the 

livestock. The vineyard and the orchards provided small surpluses for
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having contributed to the maintenance of the population level. By the 
period covered in this study, however, the highest mortality rate 
probably occurred among infants and children who succumbed to disease. 
Adults who had survived epidemic diseases in childhood would more 
likely survive than as adults too. This, along with the fact that 
missionaries encouraged widows and widowers to remarry quickly, meant 
that the large majority of households were headed by adult males, 
minimizing the possibility of distortions in average family size.

^The presence of "many" non-Indians in the mission of Santiago Papas
quiaro does indicate a possible reduction in numbers of Indians despite 
the actual increase in total mission population. Decorme, La obra de 
los jesuitas mexicanos, II, 79-80. The average family size for non- 
Indians in Tepehuana-Tarahumara Baja province was 7.5, double that of 
the Indians. This figure may be slightly skewed because in some cases 
the numbers of household occupants may reflect an extended rather than 
nuclear family. Nonetheless, the non-Indian family was clearly larger 
than that of the Indian. Because many of the remarks of the mission
aries allude to the fact that the non-Indian population rarely con
sisted of pure Spaniards, one may conclude that miscegenation was 
common in the area from the 17th century on. Today the people of the 
Tepehuana-Tarahumara Baja mission area are predominantly mestizo.

24 zGuendulain visita report, 1725, Santiago Papasquiaro.

^Decorme, La obra de los jesuitas mexicanos, II, 79-81; P. Antonio de 
los Rios to Bishop of Durango, July 11, 1749, ACD, Varies, And 1749•



But the ethnic composition of the mission community increasingly 

belied its mission status. The missionaries who served it in the l8th 
century had more contact with non-Indians than with the small number of 

pure Tepehuanes who remained. They performed sacramental services for 

fees,^ and even collected the tithe for the b i s h o p s . T h e  close con

tact with the non-Indian population at times prompted alleged incon

tinence on the part of the padres; charges included gambling and occa-
28sionally licentiousness. Even without lapses on the part of the

missionaries, endless quarrels sowed discord between the Indian and non-
goIndian populations. Non-Indians dominated the mission community in

the l?40s, and the Indians either worked for them or the padre; few
30Indians had property of their own. The non-Indians, however, did not 

fare much better. Most owned small-to-middle-sized plots of land where 

they raised primarily corn and some livestock. A few were artisans.
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26°P. Antonio de los Rios to Bishop of Durango, July 11, 1749, ACD, 
Varies, Ano 1?49.

p»7
'Juezes hacedores de las rentas dezimales . . ., Mar. 14, 1744, ACD, 
Varies, Ano 1744.

28Padre Pedro Hualde was removed as missionary of Santiago Papasquairo 
in the 1730s for engaging in such activities. In spite of more than 
ten years of bitter dispute with his superiors, the charges were never 
formally proved or disproved. Padre Hualde claimed that his treatment 
by the order was worse than that of a Jew by the Inquisition. Much of 
the documentation concerning this case is in AGN, Jesuitas, 1-17; see 
also P. Gen. Retz to P. Prov., Rome, Oct. 7, 1741, AGN, AHH, Temp., 
leg. 314, exp. 3, and report of P. Retes, Aug. 2. 1737, AGN, Historia, vol. 392.

^P. Vis. Pedro Retes wrote to the Provincial in 1745 that during his 
32 years in the province, the mission of Santiago Papasquiaro had 
never been free of disturbances caused by its many vecinos. P. Retes 
to P. Escobar, Santa Catalina, Nov. 4, 1745, AHFM, no. 1405.

^P. Antonio de los Rios to Bishop of Durango, Santiago Papasquiaro,
July 11, 1749, ACD, Varies, Ano 1749.



126
such as blacksmiths or carpenters; a few were traders. Many of the men 

left periodically to work at the mining sites as carboneros or lenadores 

in order to support their families. According to the alcalde mayor of 

Valle de Santiago Papasquiaro in 17^9» most of the non-Indians were in 

debt. He claimed that collectively they owed about 50,000 pesos —  more 

than the value of their p r o p e r t i e s F a t h e r  Balthasar had little 

trouble making a recommendation to his superior on the future of 

Santiago Papasquiaro.

Concerning the mission of Santiago Papasquiaro, I say that it 
also can be handed over to the bishop, because the Indians of 
the three pueblos are few, the vecinos many . . .  and able to 
support a priest.32

If the father visitor remarked on the paucity Indians at Santi

ago Papasquiaro, his surprise must have been even greater when he 

reached the next mission of Santa Catalina de Tepehuanes. Located ten 

to eleven leagues northwest of Santiago Papasquiaro, about a day's 

travel by horse, Santa Catalina lay on the banks of the Santa Catalina 

river along a narrow valley. In the aftermath of the great Tepehuan 

rebellion of l6l6, a presidio was established just three leagues from 
the mission in 1628. In 1713, when the presidio's raison d'etre ended,

many soldiers and their families remained in the area to farm and 
33ranch. By this time, the Indian population which had declined dras

tically in the first half of the 17th century and more slowly thereafter, 
had shrunk to about 30 individuals (see Table 3)« With some slight 51 52

51Ibid.
52IMPT.
^Guendulain visita report, 1725, Santa Catalina.



Table 3» Population estimates for the mission of Santa Catalina

l651f l678g l690h 1720j 1725a 1731° 1743d 1749®

Resident
Indians 165 108 46 26 37 80 26 65

Surrounding 
non-Indians 
administered 
by mission

NA 66 NA NA NA 300 818 752

•Sources: a, c, d, e, f, g, h, j; see Tables 1 and 2.
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subsequent fluctuations, the pueblo never counted many more than that 

number of residents at any given time. According to Padre Pedro Retes 

who served Santa Catalina for nearly forty years in the l8th century, 
the mission had been "very large" in the beginning, but before 1671 re
curring cycles of epidemic disease greatly reduced the population.

Later epidemics (smallpox in 1718 and typhus [matlazdhuatll in 1738- 

1739) had taken a lesser toll. Father Retes also attributed demographic 

decline to death at the hands of enemy Indians and to frequent dispersals

of the Tepehuanes to the mountains, either to escape mission life or to 
34look for food. In addition, dating from the early years of the mis

sion, Indians from Santa Catalina left the pueblo periodically to work
3*5in the mines around Parral.

The mission, which had no visita but consisted of two distinct

parts (rio aba.jo %  rio arriba), did boast ample fields of corn and wheat

as well as herds of cattle and livestock in the early p e r i o d . B y

1725, however, there were simply not enough resident Indians to produce

much grain, and the cultivation of wheat was largely abandoned in favor
37of smaller plots of corn and beans.

During the drought of the 17408, much of the pueblo's population 

frequently left to scour the surrounding hills for the mescal plant, a

34 /Fundacion, progresses y estado presente de esta Mission de Santa 
Catalina . . ., June 29, 1745, Letters from Jesuit missionaries, Yale 
University Library, copy in JHI; P. Retes to Bishop of Durango, Santa 
Catalina, Aug. 15, 1?49, ACD, Varies, AfTo 1749.

^Ortiz Zapata report, l6?8, pp. 312-313•
■^Report of P. Sebastian de Moya, Santa Catalina, Dec. 20, 1690, AON, 

AHH, Temp., leg. 279, exp. 112.
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^Guendulain visita report, 1725, Santa Catalina.
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type of agave which the Indians cooked and ate to alleviate their hun

ger. In addition, even the reduced number of Indians provided 

repartimiento labor to the surrounding area, particularly for the har

vesting of wheat. The very few who remained in the mission planted corn 

and beans for themselves with seeds obtained from the missionary. They 

also tended the church*s fields and the mission livestock for two 

reales per day plus weekly rations of corn and meat. By 1749, poor non-
%Q

Indians living in the pueblo also performed these tasks.

While the Indian population of Santa Catalina declined and 

nearly disappeared, the surrounding non-Indian community proliferated 

(see Table 3)• By the 1740s, between seven and eight hundred gente de 

razdn inhabited the environs of the mission. As in the case of neigh

boring Santiago Papasquiaro, the missionary at Santa Catalina also 

ministered to the vecino population. Very few of these, according to 

Padre Petes, were pure Spaniards; most were listed in a 1749 padron as 

mulattos and coyotes. For the most part, the gente de razon raised 

corn, beans, and some livestock on small farms.

In a report written for the Bishop in 1749, Petes described the 

752 vecinos of his mission:
. . .  there are few who say they are Spaniards who do not have 
some mixed blood. The properties they own are nearly all bienes 
de campo, like cattle, some mares, horses, pack mules, very few 
sheep. Most of them live by taking their mule trains (of six 
to twelve mules) to the reales de minas, principally Chihuahua, 
where they cut firewood and make charcoal in the surrounding 
hills to supply the mines. Sometimes they are absent for 
months, sometimes a year, while their families suffer at home.
The little silver that they earn rarely suffices to meet ex
penses and some return home owing more than when they left.
Those who are here when the rains start (they do not irrigate),

^ P .  Petes to Bishop of Durango, Santa Catalina, Aug. 15, 1749» ACD, 
Varies, Affo 1749•
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and who have land and oxen, plant c o m  and beans. In some 
years, like the last two, the fruits of the harvest are so 
scant that they do not provide for a whole year. A few 
Cvecinos] travel to the hot country (the coastal side of the 
sierras) to get salt, panocha, fish and fruits which they 
bring back to sell in the Real del Oro and other towns, usually 
at low prices, and if one of their mules dies they lose more 
than they can earn. Very few of them, especially mulattos or 
coyotes, are disposed to work for someone else. There are some 
who do not provide for their families, but only feed them
selves by appearing at a neighbor's home at mealtime, and who 
spend much of the day drinking. . . .  Most of the vecinos 
are in debt.39

Clearly the community described by Father Retes did not corre

spond to a ministry which had as its primary goal the evangelization of 

Indian neophytes. In fact, all of the Indians of the first three mis

sions visited by Balthasar spoke Spanish. Again the visitor assured 

his provincial that the predominantly non-Indian community could support 

a parish priest.^

Father Balthasar next visited the mission of Nuestra Serfora del

Zape. Traveling eighteen leagues northwest from Santa Catalina, he

arrived in Zape, situated on a branch of the Nazas river in a small

valley at the foothills of the sierra. In the middle of the pueblo

flowed a hot spring purported from the time of the Tepehuan rebellion

of l6l6 to have healing q u a l i t i e s . Z a p e  had one visita, San Jose del
Potrero, located three leagues north. Both pueblos were Tepehuan al-

42though nearly all of the Indians spoke Spanish by the l8th century.

'Ibid.
IMPT.

4lInforme de la mission de N.S. de Zape, P. Manuel Vivanco, June 23, 
1745, Letters from Jesuit missionaries, Yale University Library, 
copy in JHI.

^^Balthasar visita report, Zape, June 11, 1743.
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In the 17th century, the mission Indians planted corn and wheat

and gradually expanded the mission's livestock on its small Rancho de

Santa Ana. Fruit trees and a garden complemented the production of
43grains and meat. Two problems, however, perennially mitigated against

adequate food yields. One was the location of the mission at a mountain

altitude where early frost threatened both the staple crops and the
bbfruit trees. In addition, demands to provide labor the the mines at 

Guanacevx, a few leagues north, also prejudiced mission production.

When the Real de Hinas de Guanacevx needed a priest, Zape's 

missionaries performed services there, occasioning their frequent ab

sence from the mission i t s e l f . B y  the l8th century, the population 
of both Zape and its visita had declined, and the Indians who remained 

in San Jose del Potrero moved to the cabecera. ^  From a count of 2$6 
in I65I, the population diminished and stabilized near 80 in the l8th 
century (see Table 4). Reportedly, by the 1740s, the small pueblo cul

tivated only enough corn to last for three months, and most of the

Indiand were absent for much of the year, working in Guanacevx or
47Parral, or foraging for food.

^Report of P. Sebastian de Moya, Zape, Jan. 1, 1691, AGN, AHH, Temp., 
leg. 279i exp. 70; Ortiz Zapata report, 1678, pp. 313-314; Guendulafh 
visita report, 1725.

44P. Pedro Hualde to P . Proc. Joseph Ferrer, Zape, Aug. 30, 1736* AGN, 
AHH, Temp., leg. 2016, exp. 2; Tamardn y Romeral, Demostracion del 
vastxsimo obispado, pp. 85-86.

^Guendulafn visita report, 1725; Decorme, La obra de los jesuitas 
mexicanos, II, 78.

^ P .  L&zaro Franco to Bishop of Durango, Sape, Aug. 8, 1749, ACD, 
Varies, Aftb 1749.
Îbid.



Table 4. Population estimates for the mission of Nuestra Senora del Zape, including visita 
of San Joseph del Potrero.

l651f 16786 l690h 1720j 1725* 1731c 1743d 1749®

Resident
Indians 256 165 14? 74 81 78 85 70

Surrounding 
non-Indians 
administered 
by mission

NA NA NA NA NA 225 NA NA

Sources: a, c, d, e, f, g, h* j; see Tables 1 and 2.
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Father Balthasar foresaw little future for this mission either, 

complaining that although the resident missionary was well-liked by the 

Indians, he had done nothing to improve the temporal state of the mis

sion. The few Indians of Zape and the larger vecino community could 

all be served by the priest at Guanacevi. Balthasar's only reservation 

consisted of relinguishing the site of the martyrdom of several Jesuits 

in the Tepehuan rebellion of 1616. But even this motive for maintaining 

the mission could not compensate for the economic drain it represented.

From Zape, the father visitor traveled east through the moun

tains to the next mission of San Josi del Tizonazo, arriving first at 

its visita of Santa Cruz located near the Rio Nazas. Santa Cruz was a 

day-and-a-half journey from Zape (fourteen leagues), and then the trip 

to the cabecera of Tizonazo (ten leagues further east) required another 

day's travel. Both pueblos were located very near Spanish towns: Santa

Cruz only three leagues southeast of Santa Maria del Oro, and Tizonazo 

less than eight leagues from the Real de Inde.

Tizonazo lay in a small valley surrounded by low hills. Water 

from an arroyo and several springs irrigated fields of corn and wheat

in the 17th and early l8th centuries. The mission also possessed two
49ranchos with sizeable herds of cattle and sheep. 7 But the proximity

of Spanish settlements eventually brought considerable pressures on the
50mission. Indians worked for the vecinos in agricultural repartimiento,

48IMPT.
^Ortiz Zapata report, l6?8, pp. 314-315; Guendulaxn visita report, 

1725; Decorme, La obra de los jesuitas mexicanos, II, 78.
^°0rtiz Zapata report, 1678, p. 315•



and their fields invariably suffered damage from intruding livestock.^

In the 1730s, Padre Francisco Alcarazo purchased grazing lands for the

mission from a vecino to alleviate the conflicts over livestock by
52providing a buffer zone to protect the fields. But when Father Bal

thasar arrived in June of 1743, he noted that temporal administration 

in the mission had become lax. Not only had the missionaries failed to 

derive much profit from the mission’s assets, but Tizonazo was actually 

in debt. The visitor criticized the mission’s practice of lending 

money to Indians tilling mission fields and tending livestock because 

they seldom paid back these loans.^
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From a demographic point of view, Tizonazo had an unusual his

tory. The first mission Indians were Tepehuan (Santa Cruz) and Salinero 

(Tizonazo), but after the Salineros joined the Toboso Indians in re

volt against the Spanish in the 1640s, Tizonazo was virtually depopu- 
55lated. As a result, the governor of Nueva Vizcaya imported some

Indians from Sinaloa and Sonora (probably Yaquis) to resettle the 
56pueblo. This infusion brought the total population of the two pueblos

^Autos de la visits , . • Gob. Don Jose Sebastian Lopez de Carvajal, 
Feb. 25, 1724, AHP, reel 1724b , fr. 731-756.

^^Decorme, La obra de los jesuitas mexicanos, II, 78; DofTa Maria 
Medrano, viuda, Oro, Dec. 24, 1741, Registro Publico de Durango, 
Archive de Protocolos, Ano 1760, exp. Oro, 1738-1741.

^Balthasar visits report, Tizonazo, June 9, 1743. The loans seem to 
have been made to keep the Indians working in the mission, to prevent 
them from seeking more lucrative employment outside the mission.

^*p. Nicolas de Zepeda to P. Proc. Francisco Calderon, San Miguel de 
las Bocas, Apr. 28, 1645, DHM, 4th series, vol. Ill, pp. 130-143.

^Visits que se practice por el Sargento Mayor Cristdval de Nevares, 
Nov. 10, 1651, AHP, reel 1651A, fr. 186-204.

^Ortiz Zapata report, 1678, pp. 314-315.



to l6? in 1678 although 32 of these were reported working at Parral (see
Table 5)• In 1691* the number had declined by forty-three percent, but

by the second quarter of the l8th century, we find the population to be
higher, fluctuating between 200 and 300. In this case, demographic

growth is attributable first to the introduction of non-Indians into

the pueblo. In 1725, Jesuit Visitor General Juan de Guendulafn noted

no pure Indians in Santa Cruz at all; negros, mulattos, and mestizos 
57predominated. This explains in part why, until the mid-1740s, the 

visits of Santa Cruz grew more rapidly than the cabecera since the 

average size of the non-Indian family in Tepehuana was approximately
cQ

double that of the Indian. Secondly, in this same period, following

the Yaqui rebellion in Sinoloa-Sonora, a number of Yaqui families were

relocated in Tizonazo and two nearby rancher£as, once again increasing
59the mission population. Before these Yaquis arrived, however, Padre 

Balthasar wrote the provincial that the few Indians in Tizonazo and 

Santa Cruz could easily be administered by the nearby parishes of Oro 

and Inde.^
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From the Tepehuan mission, Balthasar proceeded to the Tarahumara 

Baja rectorate which comprised the remainder of the mission province. 

Actually, the southernmost three missions of Tarahumara Baja, San Miguel 

de las Bocas, San Pablo, and Huejotitl^n were located in a region of * 58

Guendulain visita report, 1725*
58^ See note 23 above.
"^P. Manuel Vivanco to Bishop of Durango, Tizonazo, Sept. 2, 1749, ACD, 
Varies, Afib 1749•

60IMPT.



Table 5» Population estimates for the mission of San Jose del Tizonazo, including visits 
of Santa Cruz.

16788 l691h 1720^ 1725a 1731° 1743d 1749*

Resident
Indians* 167 96 185 212 307 247 335

Surrounding 
non-Indians 
administered 
by mission

NA NA NA NA NA NA NA

Note: *The reports of 1725« 1731* and 1743 noted that very few of this number were
pure Indians. The 1749 increase in population was due to resettlement of 
Yaqui Indians in the mission.

Sources: a, c* d, e* g, h, j; see Tables 1 and 2.



overlapping zones of Tepehuan and Tarahumara Indians, and their popu

lations reflected this ethnic diversity.
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San Miguel de las Bocas (today Villa Ocampo, Durango) sat on the 

banks of the Florido river about fourteen leagues northwest of Tizonazo. 

This southernmost Tarahumara pueblo was situated in a rolling valley 

surrounded on the east and south by large hills which formed the open

ings or bocas from which the mission took its name. The visita of San 

Gabriel was located across the river one league to the west.^ In the 

17th century, water from a spring irrigated the wheat and corn produced 
by the mission as well as the padre's garden and fruit trees. Herds of 

several hundred cattle, horses, and goats stocked the mission's ranch. 

But by 1690, many small Spanish ranches and some larger haciendas sur
rounded the m i s s i o n , a n d  during the first quarter of the l8th century, 
the mission's landholdings shrank rather drastically. The loss of those 

lands with the best access to water proved particularly injurious 

By 1725, Visitor Guendulain noted that Spanish haciendas had swallowed 

up almost all the lands of San Gabriel, and that the vecino population 

outnumbered that of the m i s s i o n . I n  addition to the repartimiento

^Ortiz Zapata report, 1678, pp. 316-317? Guendulain visita report, 
1725.

^Report of P. Francisco Xavier de Medrano, Las Bocas, ca. 1690, AGN, 
AHH, Temp., leg. 2791 exp. 69.
Ibid.
P. Francisco de Velasco to Governor, Feb. 26, 1700, AHP, reel 1700A, 
fr. 33-38? Autos de la visita que practicd el Gobernador Dn Jos£ 
Sebastian Lopez de Carvajal, Bocas, Feb. 25-Mar. 12, 1724, AHP, 
reel 1724B, fr. 731-756.

^Guendulain visita report, 1725•
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quota, the Indians often sought work on the neighboring haciendas be

cause they said they could earn a better living as salaried peons.^

From the mission's founding population of over 500 Indians in

1630, the number declined to about 300 by mid-century, due largely to
67epidemic disease, particularly typhus. ' Therefore in the last half of 

the 17th century, the population declined more gradually to slightly 

over 200 (see Table 6). Demographic fluctuations in the l8th century 

apparently reflect the movement of Indian labor to and from the sur

rounding area and some mestizaje as well. In the 1740s, the non-Indians 

of the surrounding area clearly outnumbered the mission population, and 

Padre Joseph Calderon kept frequently absent from the mission, minister

ing to the vecinos who technically fell under the jurisdiction of the 

Santa Barbara parish. Father Calderon's prolonged absences from his 

mission post further weakened the hold of mission life on the Indians 

and contributed to greater population dispersal.^ When Father Visitor

Balthasar visited Las Bocas, he found the Indians demoralized and the 
70mission in debt. He concluded as in the previous case that an

°Decorme, La obra de los jesuitas mexicanos, II, 76.
^Dunne, Early Jesuit Missions in Tarahumara, pp. 37-43•
68P. Miguel de Castillo to P. Prov. Escobar y Llamas, Parral, Dec. 22, 

1746, AGN, Jesuitas, II-9, fol. 40; Presbitero Nicolas Piez de Guzmin 
to P. Prov. Escobar y Llamas, Santa Barbara, Dec. 28, 1746, AHPM, 
no. 1399.

^ P .  Balthasar to P. Proc. Juan Maria Casati, Colegio de San Gregorio, 
Feb. 7, 1747, AHPM, no. 1387.

70
( Balthasar visits report, Sn. Miguel de las Bocas, July 17, 1743• The 
debt continued to grow during the rest of the decade to nearly a 
thousand pesos. P. Bernardo Trevi&o to P. Joseph Calderon, Parral, 
Dec. 15, 1744, AGN, Jesuitas, II-9, fol. 32; P. Agustin Carta to P. 
Balthasar, Apr. 9t 17511 AGN, AHH, Temp., leg. 2009, exp. 39-



Table 6. Population estimates for the mission of San Miguel de las Bocas, including visita 
of San Gabriel.

l650k l651f 16786 l690h 1720j 1725* 1731C 1743d 1749®

Resident
Indians 500 256 222 333 268 l8l 3513 222

Surrounding 
non-Indians 
administered 
by mission^

NA NA 50 250 NA NA NA NA NA

Notes: ^The reports for 1725 and 17^9 mention that there were many vecinos.
*7This low figure reflects the number of Indians that a governmental official 
actually found resident in Las Bocas alone on a given day. Indians temporarily 
out of the mission were not counted.
^Balthasar commented that the residents were not all pure Indians.

Sources: at c, d, e, f, g, h, j; see Tables 1 and 2.
k /Catalogo de los Pueblos y Partidos que pertenian a la Mission de 
Tarahumares, ca. 1650, AGN, Jesuitas, I-l6, exp. 19»
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assistant to one of the nearby priests in Santa Barbara or Parral could

71easily administer Las Bocas.

To the northwest of Las Bocas, the mission of San Pablo marked 

the westernmost area where the Tarahumara and Tepehuan cultures co

existed. The mission partido consisted of both Tepehuan and Tarahumara 

pueblos. San Pablo on the Conchos river west of Parral, was predomi

nantly Tepehuan, with a few Tarahumara families; the visita of San Juan
72de Atotonilco contained Tepehuan Indians and San Matheo, Tarahumara. 

Located in a valley of the lower sierra ranges at the junction of the 

rivers Conchos and Agujas, San Pablo disposed of sufficient water to 

irrigate its fields of corn and wheat. In the early period of its his

tory, San Pablo sold corn to the surrounding area or traded it for

clothing; its small ranch had substantial numbers of cattle and sheep;
73and fish and firewood were plentiful. By the end of the 17th century,

both the human and the livestock components of the mission had declined
74in numbers. Then, sometime during the first quarter of the loth cen

tury, the mission alienated the ranch to neighboring gente de razon, and

in 1725 the Jesuit Visitor Guendulafn lamented that San Pablo had no
75place to keep its remaining stock. Attrition of mission lands also 71 72

71IMPT.
72Ortiz Zapata report, pp. 319-320.
7^Puntas de Annua . . .  1652-1662, P. Geronimo de Figueroa, AGN, Jesuitas, 

III-15, fol. 26. The Indians most commonly obtained cloth from the 
missionary who always included considerable quantities of various 
kinds of cloth and thread in his annual supply requisition.

^Report of P. Sebastian de Aguilar, San Pablo, Dec. 26, 1690, AGN, AHH, 
Temp., leg. 279i exp. 66.

7^Guendulain visita report, 1725.
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occurred in the second quarter of the l8th century because these were
76not registered.' And San Pablo, as was true of the other Lower Tara-

humara missions, found itself especially vulnerable to repartimiento

drafts given its relative proximity to both the Parral and Chihuahua
77mines and to the Spanish farms which supplied them.

The population variations of San Pablo in the 18th century
78exhibit a somewhat erratic pattern (see Table 7). The fluctuations

are best explained by one factor. In all of the Tarahumara missions of

southern Chihuahua, there always existed considerable movement in and

out of the mission pueblos. Traditionally, the Tarahumara migrate

annually to the upland areas of the Sierra Madre Occidental to escape 
79the summer heat. Even today many live in caves during part of the 

year. Historically, during the months when they till their corn in the 

canyon bottoms, they have adhered to their traditional dispersed settle

ment pattern in rancherias along the river valleys and hillsides. In 

colonial times as now, many went to the missions only on feast days and 

did not have permanent residences in the mission p u e b l o s . T h e  

76P. Benito Rinaldini to P. Prov. Garcia, Huejotitlan, Oct. 13, 1749, 
AHPM, no. 1399.

^Mandamientos de repartimiento, 1723-1726, AHP, reel 1723D, fr. 2554-
2561.

78
The 1720 population figures are taken from Alegre who cites a report 
for the years 1716-1720 without giving the author or location of the 
document. The figures seem high when correlated with the data avail
able for 1690 and 1725 (see Table 7)•

79Pennington, The Tarahumar of Mexico: Their Environment and Material
Culture (Salt Lake City, 1963), p. 17.

80John G. Kennedy, Tarahumara of the Sierra Madre: Beer, Ecology, and
Social Organization (Arlington Heights, 111., 197&), PP. 1-21.



Table ?• Population estimates for the mission of San Pablo, including visitas of San Juan 
and San Mateo.

1678s l690h 1720j 1725* 1743d 1749®

Resident
Indians 613 518 925 350 377 477

Surrounding 
non-Indians 
administered 
by mission

NA NA 83 NA NA NA

Sources: a, dt e, g, h, j; see Tables 1 and 2
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Tarahumaras' continuing ability to preserve their cultural integrity 

remains a topic of interest to anthropologists today. The group's 

insularity has been favored by an inhospitable mountain environment and
On

the absence of significant mining deposits. Although the Jesuits did 

manage to introduce new agricultural practices to the Tarahumara and 

to stabilize that part of the Tarahumara region nearest Parral and 

Chihuahua, significant numbers of these Indians continually moved in 

and out of the missions. Therefore, despite an average family size 

comparable to the Tepehuan family or slightly smaller, the mission pop

ulation of the Lower Tarahumara area experienced less decline in numbers 
82of Indians.

Thus when Juan Antonio Balthasar visited San Pablo mission in

17431 he found a respectable number of Indians in the mission's environs,
but he also noted the growing numbers of gente de razon and the mis-

0%
sion's increasing indebtedness. ^ Economically the mission appeared to

hold little promise, and Balthasar judged that its proximity to Spanish
84settlements made secularization feasible.

^Today, of course, the timber industry of the region poses a serious 
threat to Tarahumara culture.

®^The history of the Jesuits' Lower Tarahumara missions located in areas 
of greater Spanish settlement than were the Upper Tarahumara missions 
in western Chihuahua is culturally quite distinct from its sister 
region. Because cultural isolation was more difficult to achieve, 
today the Lower Tarahumara area is predominantly mestizo, reflecting 
a process of racial intermixture which began in the 18th century.
The survival of the Tarahumara culture characterizes only the western 
region of the high sierras, roughly the area of the Jesuits' Tara
humara Alta province.

^The debt would grow by 1750 to more than 2,000 pesos; Balthasar visita 
report, San Pablo, July 8, 1843; P. Agustin Carta to P. Prov. Bal
thasar, June 7t 17511 AGN, AHH, Temp., leg. 2009, exp. 4l.

84IMPT.



Seven leagues northeast of San Pablo lay the mission of San

Geronimo de Huejotitlan in the valley of an arroyo flowing from the

Conchos river. The Indisms of Huejotitl&n were Tepehuan, but the three

visita pueblos were Tarahumara. Guadalupe, San Ignacio and San Xavier

all lay within a few leagues north of the cabecera. ^  Each of the
86pueblos in the partido had access to water for irrigation, and during 

the first twenty years after the founding of Huejotitlan, the mission

aries acquired by purchsme and donation additional lands which they 

registered along with irrigation rights (sacas de agua and acequias).^ 

Huejotitlan stood out as one of the most productive of the 

Tepehusma missions, cultivating wheat, corn, fruits, and vegetables.

The mission also had two ranches to accommodate its considerable live

stock —  over 500 head of cattle and horses in the late 17th and early 
88l8th centuries. Because most of Huejotitlan* s landholdings had been 

protected by registration, land disputes were infrequent despite the 

sizeable Spanish vecindad. Moreover, the mission's relative prosperity 

allowed for the maintenance of a seminary to teach Indian children to
89read. Over the years, the missionaries remunerated the labor of

^Ortiz Zapata report, l6?8, pp. 320-322.
^Guendulain visita report, 1725•
^Informe de la situacion, y estado de Huexotitlan, Mision de Tepehuana, 
P. Juan Antonio Nufiez, Oct. 25, 1745, Mateu Private Collection, Barce
lona, copy in JHI; Imbentario y auto de entrega de San Geronimo de 
Huejotitlan, Sept. 28, 1753, AGI, Audiencia de Guadalajara, leg. 137, 
fols. 504-511.

O O

^Report of P. Luis Fernandez, Huexotitlan, Dec. 27, 1690, AGN, AHH, 
Temp., leg. 279, exp. 65; Guendulain visita report, 1725.

^Guendulaxn visita report, 1725.
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Indians caring for the livestock and fields, the yields of which de

frayed the costs of maintaining the church and seminary.

In Huejotitlan, the renartimiento proved the most destructive

force affecting mission life, often preventing the Indians from produc-
90ing enough corn and beans to feed their families for an entire year.

The repartimiento demands were excessive, and as a result the Indians

depended upon wild food for sustenance during part of the year. By the

1740s, the mission's livestock had been depleted by neglect, robbery,
91and the predatory activities of wild animals.

Demographically, Huejotitlan also suffered; from a founding

population of over 1,000, the number declined twenty-five percent by

l6?8 (see Table 8). Epidemic diseases in the l6?0s accounted for a
92large share of this decline. The decrease was offset in the early 

l8th century by the influx of Tarahumara Indians who had previously 

evaded congregation.^ By the 1740s, the Indian population seems to 

have stabilized while the surrounding Spanish population grew. The

P. Benito Rinaldini to Bishop of Durango, Huejotitlin, July 29» 1749, 
ACD, Varios, A&o 1749. When I visited Huejotitlan in May 1981, the 
planted fields of corn and beans were among the healthiest I saw any
where in the region. But many of the pueblo's inhabitants (all 
mestizo) still leave Huejotitlan periodically in search of work.
Today however they travel even further than they did in the days of 
the repartimiento; many go to the United States as mojados.

^Informe de la situacidn, y estado de Huexotitlan, Mision de Tepehuana, 
P. Juan Antonio Nuffez, Oct. 25, 1745, Mateu Private Collection, 
Barcelona, copy in JHI.

^Ortiz Zapata report, 1678, p. 322. 
ox ,Informe de la situacion, y estado de Huexotitlan, Mision de Tepehuana, 
P. Juan Antonio Nunez, Oct. 25, 1745, Mateu Private Collection, 
Barcelona, copy in JHI.



Table 8. Population estimates for the mission of San Gerdnimo de Huejotitlan, including 
visitas of San Ignacio, San Xavier, and Guadalupe.

l678g l690h 1720^ 1725* 1743d 1745™ 1749®

Resident
Indians 754 555 1,110 808 518 610 590

Surrounding 
non-Indians 
administered 
by mission

750 NA 450 NA NA NA NA

Sources: a, d, e, g, h, j; see Tables 1 and 2.
"informe de . . . Huexotitlan, Juan Antonio Nunez, Oct. 25, 1745, 
Mateu Private Collection, Barcelona, copy in JHI.
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number of inhabitants of Cienega de los Olivos, only two leagues from

Huejotitlan, alone outnumbered that of the mission by mid-century.^

In 1743, Visitor Balthasar surveyed the situation of Huejotitlan, now

suffering from the effects of prolonged drought, and concluded that it
95too could be administered by a Spanish parish.

Father Balthasar then proceeded north to the mission of Santa 

Cruz (today Valle de Rosario), located more than twenty leagues north

west of Parral. Santa Cruz was the first Jesuit mission to contain only 

Tarahumara Indians. Its first cabecera, San Felipe, located six leagues 

east of Santa Cruz, became a visits in the 1680s because of its more 

difficult access from Parral. The other visitas, San Nicolas de la 

Hoya and San Joseph Salto de Agua were north of Santa Cruz. The Conchas 

river and its tributaries afforded water to all of these pueblos.

In the late 17th and early l8th centuries, the mission flour
ished, producing surplus amounts of corn and beans even after the loss

97of some of its best watered land. Two ranches stocked over 500 head
98of cattle and horses. One of the first padres of Santa Cruz, Antonio 

de Herrera, served the mission for forty years and was responsible for 

the construction of an impressive church in Santa Cruz. Located on a 

mesa above the river, the building was the largest of the entire mission

^Tamaron y Romeral, Demostracion del vastisimo obisoado, p. 132.
IMPT.

^Ortiz Zapata report, 1678, pp. 317-319•
97 y7 Autos concerning the petition of Capitan Diego de Quiros, AHP, reel 

1671A, fr. 379-395.
98"^Report of P. Antonio de Herrera, Santa Cruz de Tarahumara, n.d. (late 

17th century), AGN, AHH, Temp., leg. 279, exp. 115.
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province. Cruciform in shape, the structure had four galleries (two of
99them were two-stories high), a vaulted ceiling, and two towers.77 Padre

100Herrera’s passion for building, however, caused the mission to incur

substantial debts"*-0"*" which had not been eradicated by the time of

Balthasar's visita. The visitor discovered a debt of nearly 3,000 
102pesos.

f

Even by the 1740s, Santa Cruz mission still had a relatively 

large Indian population (see Table 9) due to the conditions previously 

mentioned relative to the Tarahumara as a whole. Santa Cruz, more iso

lated from Spanish towns than San Pablo and Huejotitlan, experienced 

even greater movement in and out of the mission pueblos and the popula

tion in 1749 was little changed in numbers from that of 1678. Nonethe

less, the mission suffered the effects of repartimiento d r a f t s . I n  

the 1740s, Indians were frequently absent from the mission pueblos, 

working on neighboring haciendas and ranches even as far as fifty or 

sixty leagues away. The repartimiento and the delays of excessive 

travel mitigated against adequate agricultural yields for the mission

99 ,Guendulaxn visita report, 1725. Even today with the transepts fallen 
and much of the church in ruins, it is still an awesome sight; the 
structure must have once been truly magnificent.

100P. Antonio de Herrera to P. Proc. Antonio Garzia, Santa Cruz, June 
20, 1725, AGN, AHH, Temp., leg. 321, exps. 41-43.

"*-0̂ P. Benito Rinaldini to P. Proc. Josef Ferrer, Nabogame, Apr. 28,
17351 AGN, AHH, Temp., leg. 2017, exp. 3»

"*"0^Balttiasar visita report, Santa Cruz, Aug. 6, 1743.
"*"0^The Tarahumara were generally considered by the Spaniards to be more 

industrious than the Tepehuan Indians, for example. They were also 
less aggressive and therefore recruited more often for labor. See, 
for example, Petici6n del Gobernador Manuel de San Juan y Santa Cruz, 
n.d. (ca. 1720), AGN, Historia, vol. 20, exp. 2.



Table 9» Population estimates for the mission of Santa Cruz, including visitas of San Felipe,
San Joseph Salto de Agua, and San Nicolas de la Hoya.

16788 l691h 1720j 1725* 1728n 1743d 1749*

Resident
Indians 868 1,354 1,295 913 1,221 981 857

Surrounding 
non-Indians 
administered 
by mission

150 NA NA NA NA NA NA

Sources: a, d, e,
"Ndminas

g, h, 
de los

j; see Tables 1 and 2. 
indios . . ., Santa Cruz, 1728, AHP, 1728A,' fr. 157-170.
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104itself. Overall, the mission did not present an attractive picture

to the visitor in 1743. Santa Cruz could also go.

Balthasar next set out to visit those missions nearest the Real

de Chihuahua and the last Tarahumara Baja pueblos to be founded, Santa

Maria de las Cuevas and Satevo. Santa Maria de las Cuevas, located

some twenty leagues north of Santa Cruz was originally a visits of

Satevo and had become the cabecera of a new mission partido in the first

decade of the l8th c e n t u r y N e s t l e d  in a mountain valley along an
arroyo of the San Pedro river. Las Cuevas' location proved suitable for

the cultivation of corn, beans and some wheat. Most of the mission's

productive agricultural lands had been purchased over the years by the

missionaries."*"^ The mission also had a rancho for its livestock con-
107sisting primarily of cattle and a few horses. Las Cuevas had two 

visitas, Santa Rosalia and San Lorenzo (today Belisario Dominguez) 

located in valleys to the north.

When Balthasar arrived in September 1743, he found the mission 

lands producing reduced levels of corn and wheat because of the 

drought."*"^ Most of the resident Indians had small plots of corn and 

beans, but the scarcity of rain had forced many to the hills in search

^*P. Cristoval de Moreno to Bishop of Durango, Santa Cruz, July 27, 
1749, ACD, Varies, Alno 1749.

"*"^Memoria of P. Luis Mancuso to P. Proc., Las Cuevas, Oct. 15, 1711$ 
AGN, Jesuitas, I-l4.

^°^Imbentario y auto de entrega, Sta. Maria de las Cuebas, Oct. 13, 
1755, AGI, Audiencia de Guadalajara, leg. 137, fols. 519-525•

"^^Guendulain visita report, 1725.

^"^Balthasar visita report, Las Cuevas, Sept. 5, 1743.
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of wild animals and roots. Heavy renartimiento demands resulted from

109the proximity of Las Cuevas to Chihuahua. 7
The fluctuations in population at Santa Maria de las Cuevas re

flect several factors (see Table 10). The figure for 1690 does not 
include the visita population, and until 1728, San Lorenzo was actually 
larger than the cabecera. After 1720, diseases, both smallpox and 

measles, took their toll on the m i s s i o n s A n o t h e r  severe measles 

epidemic in 1748 caused the population to decline once a g a i n . D e 

spite the still considerable Indian population of Las Cuevas, Balthasar 

again cited the proximity of non-Indian vecinos and the labor pull from 

Chihuahua as factors encouraging secularization.

Eight to ten leagues east of Santa Maria de las Cuevas on the 

Rio San Pedro was the last of the Lower Tarahumara missions, San 

Francisco Xavier de Satevd. After the turn of the l8th century, Satevd 
had only one visita, Santa Ana de la Hoya, located about five or six 

leagues to the north. In its first fifty years, Satevd flourished and 

at one point boasted over a thousand head of cattle in addition to its 

other livestock of sheep and g o a t s . T h e  mission also produced corn 

and wheat and even possessed a mill and a vineyard. By the time of the

■^^P. Phelipe Calderon to Bishop of Durango, Las Cuevas, July 21, 174-91 
ACD, Varies, Ano 1749.

■^^Nominas de los indios . . ., AHP, reel 1728a , fr. 157-170.
^■^P. Phelipe Calderdn to Bishop of Durango, Las Cuevas, July 21, 1749t 

ACD, Varios, Ano 1749.
112IMPT.
^"^Report of P. Domingo de Lizarralde, San Fco. Xavier de Satebo, Dec. 

26, 1690, AGN, AHH, Temp., leg. 2791 exp. 67.



Table 10. Population estimates for the mission of Santa Maria de las Cuevas, including
visitas of Santa Rosalia and San Lorenzo.

l690h 1720^ 1725* 1728* 1743d 1749*

Resident
Indians 296* 1,254 609 1,461 1,776 1,210

Surrounding 
non-Indians 
administered 
by mission

NA NA NA NA NA NA

Note: *This number represents the population of Las Cuevas only, as it was still a
visits of Satevci.

Sources: a, d, e, h, j, n; see Tables 1, 2, 9»
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Guendulain visits in 1725, the livestock of the two mission ranchos had

declined by fifty percent since 1690. One of the ranches, San 

Antonio, actually became a visits pueblo with a church in the l8th cen- 
tury.11'*

Smallpox and measles epidemics in the 1720s and 1740s precipi

tated population fluctuations in Satevo (see Table 11). The exigencies 

of the repartimiento and drought in the 18th century forced large 
segments of the Indian population to be frequently absent from the 

mission. Often the Indians continued in their rancherxa patterns, 

raising small plots of corn, consuming wild foods, and appearing at the 

mission pueblos irregularly.^^ Indians from Satevo increasingly worked 

on the proliferating neighboring Spanish farms and ranches which 

supplied meat and grain to the mines. Land disputes had become chronic 

dating from the late 17th century. The cattle of the large Hacienda de 

Conchos, which belonged to the Cortes del Key family, for many years 

inflicted damage on Satevo*s pasturelands. When Father Balthasar 

visited Satevo in 1743, the non-Indian vecinos had enlisted the aid of 

the juez medidor de tierras in Chihuahua to help them acquire lands of 

Satev<$ which had not been properly registered.^® Although Balthasar
1  T i l  yGuendulain visita report, 1725.
115yI visited the church but have not been able to ascertain when it was 

built.
^"^Balthasar visita report, Satevd, Sept. 7, 1743; P. Juan Antonio Nurfez 

to Bishop of Durango, Satevo, July 19, 1749, ACD, Varies, Alio 1749.
117Expedients sobre quexas de los indios en contra de el Sargento Mayor 

Valerio Cortes (del Rey], Feb. 21-27, 1667, AHP, reel 1667B, fr. 738- 
743.

nn  O
P. Pedro de Estrada to P. Rector Fco. Xavier de la Paz, Satebo, Feb. 
19, 1743t AGN, AHH, Temp., leg. 316, exp. 5; P. Balthasar to P. 
Escobar, Dec. 28, 1744, AGN, AHH, Temp., leg. 1126, exp. 3*



Table 11. Population estimates for the mission of San Francisco Xavier de Satevo, including
visitas of San Lorenzo and Santa Ana de la Joia.

16788 l690h 1720j 1725* 1743d 1749*

Resident
Indians* 1,044 1,332 1,069 734 667 609

Surrounding 
non-Indians 
administered 
by mission

NA NA NA NA NA NA

Note: *The figures for l6?8 and 1690 do not include the population of Santa Maria de las
Cuevas even though it was still a visita of Satevd.

Sources: a, d, e, g, h, j; see Tables 1 and 2
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found Satevo for the most part temporally sound despite the drought, he 

believed that the mission would inevitably lose ground to the encroach

ing non-Indians. The growth of the vecino population already justified
119the creation of a new parish.

Father Balthasar completed his tour of the Tepehuana and Tara— 

humara Baja missions in September 1743. He had not found the long-term 

demographic and economic trends of the province to be favorable. The 

Tarahumara Baja missions still had nominally large Indian populations' 

primarily because of the influx of additional recruits. The habitual 

shifts of Indian residence between mission and rancheria and between 

rancheria and mountain caves caused erratic changes in the pool of resi

dents in the mission pueblos. In Tepehuana, the much more marked demo

graphic changes brought about by mestizaje even eroded the claim to 

mission status. The decline in "Indianness" of the mission pueblos was

complemented by the continued growth of the non-Indian community in the
120areas surrounding the missions. That the latter trend characterized 

Tarahumara Baja as well portended a similar ethnic fate for its 

missions.

The economic portrait of the missions painted by Balthasar re

flected a worn visage. Generally the missions were in debt, the 

extended drought having exacted a heavy toll on grain and livestock 

production, and administrative ineptitude and mismanagement by the

119IMPT.
^®The first year for which we have comprehensive comparative data for 

Indians and non-Indians in the new parishes is the report of Bishop 
Tamardn y Romeral in 1765. Then the non-Indian population of 7,9&1 
was nearly twice as large as the Indian, 4,474. Demostracidn del 
vastisimo obispado, pp. 83-97, 129-140.



missionaries having undermined fiscal stability. Even in the few cases 

where missions ostensibly produced a surplus, such as Satevd, pressures 

on their lands escalated. And everywhere the labor drain was apparent; 

with their native labor coopted, it was virtually impossible for the 

missions to sustain viable indigenous economies.

If these economic and demographic factors weakening the mission 

system were to an extent measurable, there existed other more intangible 

criteria which Balthasar had to consider. The question of mission 

morale represented one; the relationships between the missionaries and 

their Indian charges bore critical implications for the success of the 

missionary enterprise. In particular, several influences on these 

relationships worried the father visitor.

First, the crisis in personnel which had plagued Jesuit mis

sionary operations constituted a problem acutely felt in the older 

missions. In Tepehuana and Tarahumara Baja at the time of Balthasar’s 

visita four of the eleven missionaries were in extremely poor health

(and in fact would die within the year), • another two, in their sixties
123approached old age, and at least one was reported to be losing his

sanity. Of the remaining four, none could be judged adept at both

spiritual and temporal administration. 5 The extensive training of

“ "IMPT (see the comments on the missionaries of Santa Cruz, Santa 
Maria de las Cuevas, Satevo, and San Pablo.

Pedro Petes to P. Prov. Escobar, Santa Catalina, Apr. 12, 1?46, 
Aug. 16, 1746, AHPM, nos. 780 and l4o?.

3.23̂IMPT (comments on the missionaries of Santa Catalina and Tizonazo).

125IMPT.

124 yUIMPT (comments on the missionary at Cinco Senores); P. Petes to P.
Escobar, Santa Catalina, Nov. 4, 1745, AHPM, no. 1405.
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the Jesuits and the final taking of vows simply did not insure the 

making of a good missionary. In fact, one of the great strengths of the 

Jesuits lay in their pedagogical ability at the level of scholastic cur

riculum in the colegios. Accordingly, the Jesuits exerted a dominant 

force in the educational world of the Spanish colonies. But their 

background did not automatically prepare them for teaching the basic 

catechism, for enduring the rigors of frontier life, for administering 

an economic entity, for teaching agricultural practices and other tech

nical skills or crafts, or for attending to the essential human needs 

of food, clothing, and medical care for an entire community.

It is remarkable, perhaps, that so many Jesuits did adapt to 

mission life. But there were also many who did not and who sought the 

more spiritually familiar life of the increasingly overcrowded cole- 

gios.^^ Some padres actually lost their sanity in the mission field.^^ 

Cognizant of the problem, on several occasions Balthasar wrote to the

provincial that he would like to transfer a missionary to a post in a
1?8colegio, but that he would have no way to replace him. And if the

.. father visitor is to be believed, the qualities that made a good

spiritual advisor proved antithetical to those which produced a corn-
129petent administrator. y Balthasar did attempt a remedy by relocating

Gen. Retz to P. Prov., Rome, Apr. 2, 1740, AHPM, no. 1308.
"*"^IMPT (Cinco Senores); P. Antonio de Estrada to P. Proc. Cristobal 

de Laris, Satebo, May 27, 1712, AGN, Jesuitas, I-l4.

*^^P. Balthasar to P. Escobar, Sn Felipe el Real, Sept. 18, 1743, and 
Durango, Mar. 12, 174$, both in AGN, AHH, Temp., leg. 2009, exp. 20.

■^IMPT (comments on P. Joseph Calderfin, San Miguel de las Bocas; P. 
Joseph Migueo, Zape; and P. Manuel Vivanco, Tizonazo).



several padres in missions where their particular talents could be more 

effectively utilized. But the deaths of more than a half dozen padres 

in the next few years occasioned a startling turnover of missionary per

sonnel in Tepehuana and Tarahumara Baja between 17^3 and 1753»"*"^ All 

but three of the missions underwent at least three changes in personnel 

during those ten years and frequently a mission had to be administered 

by a neighboring missionary until a replacement took up the vacancy.

This often required as long as a year, and considering the fact that 

few missionaries journeyed to their own visitas on a regular basis, one 

can imagine the difficulties attendant to additional distant visita

tions.151
In addition to his concerns over the shortage of personnel in

Tepehuana and Tarahumara Baja, Balthasar also had to consider the

quality of the missionaries' relationships with the Indians. In his

evaluation of the missionaries themselves, he reported that six of the
132padres were little loved by their charges. Indians commonly regarded 

the missionaries as harsh and unfeeling, a reflection of the very pater

nalistic nature of their relationship. Although the view of the Indian 

as childlike, a neophyte, prevailed during the entire colonial period, 

opinions did vary regarding the Indians' capacity for cultural

158

5 Lists of Jesuit padres who died in New Spain, 1748-1766, AGN, AHH, 
Temp., leg. 326, exp. 5? lists of missionaries, 1749-1750i AGN, AHH, 
Temp., leg. 1076.

151Letters of P. Vis. Pedro de Petes to P. Prov. Escobar y Llamas, Santa 
Catalina, Nov. 4, 1745, Apr. 12, 1?46, July 17, 1746, Aug. 16, 1746, 
in AHPM, nos. 1405, ?8o, 1406, and 1407, respectively.

132TMPT (comments on Satevo, Tizonazo, San Pablo, Cinco Senores, Bocas 
and Cuevas).
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assimilation and "progress" —  to adopt Spanish political and social 

organization and Christian beliefs. The founding efforts of the Jesuit 

missionaries in Durango bear witness to the early optimism of the 

Jesuits, but by the l8th century the most common missionary characteri
zation of the Indian was almost wholly deprecatory.

The prevailing attitude on the part of the padres was resig

nation to what they perceived as native intransigence, ignorance, and 

incapacity for change. The most extreme manifestation of this idee fixe 

was the acquiescence of Sonoran Jesuits to a policy of genocide toward 

the Seri Indians —  natives whom the missionaries had failed despite 

repeated efforts to congregate and evange l i z e N o n e t h e l e s s ,  the 

missionaries' more typical response to their own feelings of frustration 

and impotence was a resignation to those traits considered inherently 

indigenous.

The adjectives used most repeatedly by the Tepehuana mission

aries to describe the Indians of their missions in the l8th century 
included these: "lazy, negligent, remiss, audacious, insolent, idle,

vagrant, slothful, careless, indolent, impudent, ungovernable, fearless, 

s h a m e l e s s T h e  Tepehuana missionaries of the l8th century were not 
hopeful about their ability to alter these "inherent" personality 

traits. Instead, a more realistic goal was to manipulate the Indians 

as best they could, much as a parent would treat a small or disobedient 

child. The use of corporal punishment was not uncommon. It is hardly
133Thomas Sheridan, "Cross or Arrow? The Breakdown of Spanish-Seri Re

lations, 1729-1750," Arizona and the West. 21 (Winter 1979), 317-334.
134Compare this with Viceroy Revillagigedo's characterization of north

ern Mexican Indians in 1793: "voluble, ingrato, cobarde, inclinado
a la ociosidad, y al robo, y sin ambicion." Report, Dec. 27, 1793, 
AGN, Historia, vol. 42.
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surprising then that the Indians often viewed the padres as harsh,

rigid, and cranky, particularly in those missions where the missionary
V35concentrated on increasing productivity. The resultant antagonism 

undermined any feelings of loyalty the Indians may have felt toward the 

missions or missionaries, thus encouraging their frequent desertions.
z

At the same time, the missionaries increasingly felt demoralized by 

the static nature of their ministry which lacked a sense of progress or 

fulfillment.

The language ability of the Tepehuana and Tarahumara Baja padres 

also preoccupied Father Balthasar. Although the Jesuits had earlier 

pioneered in the study of the Tepehuan and Tarahumara languages and had 

evolved grammars and dictionaries,^^ most of the 1?40 missionaries of 

the province lacked proficiency in either one, including missionaries 

who had served the province for more than twenty years. Balthasar was 

understandably concerned that the language deficiencies hampered effec

tive evangelization —  the infrequency of the Indian celebration of the

eucharist was one manifestation, another the inability of the padres to
1"57preach or deliver sermons. Still, most of the Jesuits could under

stand the Indian language even though they could not speak it and thus 

could hear confessions. In five of the missions, Santiago Papasquiaro, 

Santa Catalina, Cinco Senores, Tizonazo and Zape, the problem proved
135 ,IMPT, reports on P. Pedro de Estrada of Satevo and P. Joseph

Calderon of Bocas.
^^P. Balthasar to P. Escobar, Chihuahua, Sept. l8, 1743, AGN, AHH, 

Hemp., leg. 2009, exp. 20.
"^^P. Balthasar to P. Escobar, Mexico, Aug. 15, 1745, AGN, AHH, Temp., 

leg. 2009, exp. 20.



161
less acute because most of the Indians were ladings who could understand 

and speak Spanish. The missionaries of San Pablo and Huejotitldn needed 

to know both Tepehuan and Tarahumara, but neither one did. None of the 

padres of the completely Tarahumara missions of Bocas, Santa Cruz,

Language deficiencies, problems of age and health, and generally 

low morale on the part of the Jesuits a n  eroded an already beleaguered 

missionary-Indian relationship. On the other hand, the padres mixed 

quite congenially with the proliferating non-Indian population. A num

ber of them, in fact, spent a great deal of time away from their mis- 
139sions. Social intercourse between the missionaries and the Spanish

vecinos was common in spite of Jesuit regulations to the contrary.

Occasionally, liaisons were sufficiently intimate to precipitate the
1^0removal of a missionary from his post. But much worse from the 

Indian point of view was the less frequent collaboration of the priest 

with the vecino community’s attempts to appropriate native labor and

22, 1?46, AGN, Jesuitas, II-9, fol. 40; P. Balthasar to P. Juan 
Maria Casati, Colegio de San Gregorio, Feb. 7, 1747, AHPM, no. 13&7.
*P. Pedro de Hualde to P. Prov. Matheo Ansaldo y padres consultores, 
Durango, Dec. 30, 1739, AGN, Jesuitas, 1-17.

of P. Benito Rinaldini to P. Prov. Garcia, Huejotitlan, Oct. 
13, 1749, AHPM, no. 1389.

Cuevas and Satevo could preach in Tarahumara. ^

land.l4l

With few exceptions, even the diocesan clergy and the Jesuits
142sustained unusually harmonious relationships. The relatively low

158IMPT.
" U t o e o l .  r̂\ T 5  I T o V t n »  . T l t v t A  1  %  1  A f l N  A U U  m A m v s

Presbitero Nicolas Paez de Guzman to P. Prov., Santa Barbar 
28, 1746, AHPM, no. 1399; P. Agustin Carta to P. Balthasar,

Santa Barbara, Dec.
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numbers of both branches of the clergy was one reason. The Jesuits’ 

role in the diocesan seminary of Durango also engendered close ties 

between the missionaries and priests. In addition, similar social back

ground created another affinity —  both groups were predominantly 

creole.

Balthasar did not find a final determination difficult to make. 

The demographic and economic alterations in Tepehuana and Tarahumara 

Baja over the preceding fifty years could not be reversed. God willing, 

the drought would end, but the shifts in land tenure would not, espe

cially in consideration of demographic trends presaging the eventual 

eclipse of an ethnically pure Indian population. To a large extent, the 

problems of personnel and low morale resulted from these complementary 

social and economic transformations. Thus, although probably with some

regret, Balthasar deemed the province of Tepehuana and Tarahumara Baja
H 4an optimum choice for secularization.

Chihuahua, Sept. ), 1751« AGN, AHH, Temp., leg. 2009, exp. 39; Bishop of 
Michoacan (formerly of Durango) to P. Prov. Francisco Zevallos, 
Valladolid, Aug. 21, 1764, AGN, Jesuitas, I-l4.

■^^Approximately 85 percent of the Tepehuana-Tarahumara Baja and Topia 
padres in the period 1730 to 1750 were criollos. Lists of Jesuits 
in Mexico, 1730s and 1740s, AGN, Historia, vol. 309* fols. 34, 42, 
123-128 , 263-264. Infonne de los curas y demdis eclesiasticos del 
Obispado de Durango, venido con carta del obispo de 3 de julio de 
1755* AGI, Audiencia de Guadalajara, leg. 547* indicates that most 
of Durango's lower secular clergy was from Nueva Vizcaya.

P. Balthasar to P. Escobar, Parral, July 25, 1743* AGN, AHH, Temp., 
leg. 2009, exp. 20.
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CHAPTER 7

TOPIA IN THE 1740s

When Juan Antonio Balthasar completed his visit to Tepehuana 

and Tarahumara Baja, he proceeded in a northwesterly direction through 

the Jesuit missions of Alta Tarahumara and Sonora. He then turned south 

and visited the Sinaloa missions at the end of 1744. Although the 

Sinaloa province had been considered a possible candidate for seculari

zation, Balthasar recommended against it because the Indian population 

remained large and, he alleged, in need of Jesuit protection from the 

avarice of vecino society.*' Only two provinces remained to be visited: 

Topia and Nayarit. The latter province, small and too isolated from 

Spanish settlements, lacked the potential for secularization. Topia, 

on the other hand, represented the third province earmarked by Jesuit 

officials in Mexico City for possible secularization because of its 

noted poverty.

A short distance separated the Sinaloa mission of San Felipe 

from the most northwestern of the Topia pueblos, San Juan de Badiraguato, 

visited by Balthasar in early January of 1745. Located on the Rio 

Badiraguato, in the western elevation of the Sierra Madre Occidental,

^Father Balthasar Visits the Sinaloa Missions, pp.. 12-13. Another 
factor which undoubtedly influenced Balthasar was that, comparatively 
speaking, the Sinaloa missions ranked higher than Tepehuana, Topia,
Baja California, and Nayarit in productivity. P. Balthasar to P. 
Escobar, Sta. Cruz del Rio Mayo, Oct. 1744, AON, AHH, Temp., leg.
1126, exp. 3-
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Badiraguato belongs to the present-day state of Sinaloa. Acaxee Indians,

related to the Cahita people of the Sinaloa lowlands, inhabited the

Sierra Madre gorges which drained to the coast north and south of

Culiacah, but by the late 17th century, their ranks had been severely 
2decimated. In fact, the various native Topians, primarily Acaxee and

Xixime but also smaller related groups, almost completely disappeared

by the end of the colonial period.^ Topia has long held the reputation

of possessing the fairest-skinned population of Durango and of having
4preserved the most purely Hispanic culture. As the Topia mines played 

out in the 17th century, the Jesuits reorganized the once quite large 
mission districts now suffering the effects of native demographic de

cline. The new partidos aimed to consolidate the surviving mission 

population, but as early as 1678 (the date from which reasonably re
liable counts of mission inhabitants are available) this group was no 

longer purely Indian. In his report of that year, the Jesuit Visitor

2See Chapter 3, pp. 54-55•
^Perez de Ribas, Triunfos de nuestra santa fe, libro III, cap. 13, pp. 
106-108, speaks of a disease, not viruelas, which killed thousands of 
Xixime Indians. As Chapter 3 indicates, the population decline for 
Topia in the 17th century was well over 90 percent. Using the same 
method described in Chapter 6, n. 21, for determining family size in 
Tepehuana-Tarahumara Baja, I calculated the same 3*7 figure for the 
Indian family and 6 for the non-Indian in Topia. The smaller family 
size for non-Indians is probably due to lower productivity of the Topia 
area which would account for lesser numbers of servants and non-family 
members attached to a household.
Carl Sauer, The Distribution of Aboriginal Tribes and Languages in 
Northwestern Mexico (Berkeley, 1934), pp. 15-16. Of the eleven Topia 
mission partidos, four (Badiraguato, Cariatapa, San Ignacio and Santa 
Apolonia) fall"into present-day Sinaloa; the other seven are located 
in Durango.

4
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Ortiz Zapata made frequent reference to the presence of mestizos and

5mulattos in the pueblos.

Although early in its history Badiraguato possessed a livestock

ranch and cultivated several fields of sugarcane,^ by the turn of the

l8th century, the mission was described as one of the most destitute of
7the sierra. Badiraguato included three visita pueblos, San Francisco 

de Alicamac to the south, Tres Reyes de Conimeto to the west, and Santa 

Cruz to the north. Lack of sufficient Indian labor in the late 17th 

and l8th century thwarted the completion of the visita church in 
Alicamac and was symptomatic of the steady decline in the mission popu

lation which reached a nadir in 17^0 when the Jesuit visitor reported a 

total of 62 for the entire partido (see Table 12) with 3 solitary
g

Indians residing in the cabecera.

By the time of Balthasar's visitation, the visita pueblo of 

Conimeto had been abandoned, but the Indian population for the entire 

partido was reportedly higher. Several causes help explain this seeming 

contradiction. First, the figures given include all of the mission 

charges regardless of whether they lived in the pueblos. In addition, 

the counts for 1745 and 1749 include Mayo Indians who had migrated to

^Ortiz Zapata report, 1678, pp. 4l2-4l9.
^Ibid., and report of P. Pedro de Robles, ca. 1690, AGN, AHH, Temp., 
leg. 279, exp. 47.

^P. Joseph Lopez Rendon to P. Proc. Ambrosio de Villarastin, Vadira- 
guato, Jan. 15 and May 29, 1703» AGN, AHH, Temp., leg. 301, exp. 1.
8°Razdn de las misiones de la provincia de Topia, ca. 1739-1740, AGN,

AHH, Temp., leg. 1126, exp. 4 (hereafter cited as Razdn de Topia). 
Apparently this is the report of the visita made by P. Vis. Gen.
Andres Xavier Garcia in 1739 although it is unsigned.



Table 12. Population estimates for the mission of San Juan de Badiraguato, including visitas 
of Alicamac, Tres Reyes de Conimeto, and Santa Cruz.

1678* 1685^ 1690° 1738d 1740* 1745f 1749s

Resident
Indians" 252 192 188 192 62 285 259

Surrounding 
non-Indians 
administered 
by mission

116 156 175 NA NA NA 420

Note: •The reports for 1685* 1745f and 1749 variously label the inhabitants of
Badiraguato pueblo as Spaniards, Indians, mulattos and coyotes. The category 
Resident Indians is used in the tabular material because mission residents were 
nearly always designated as whole by the term Indian despite the presence of 
non-Indians•

Sources: aOrtiz Zapata report, 1678, pp. 301-419.
^Reports for various rectorados of Topia by P. Vis. Pedro de Robles, Feb. 27, 
1685, AGN, AHH, Temp., leg. 279, exps. 8, 71, 118, 119.
^Reports on Topia missions by P. Vis. Pedro de Robles, ca. 1690, AGN, AHH, 
Temp., leg. 279, exps. 38-47.
dDecorme, La obra'de los jesuitas mexicanos, II, 137-143, reproduces parts of 
a 1738 visita report by P. Jose Echeverria.
eRazdh de misiones de la Sierra de Topia, San Andres y Piastla, ca. 1740,
AGN, AHH, Temp., leg. 1126, exp. 4.
^Balthasar visita report, Topia, Jan.-June 1745, AGN, AHH, Temp., leg. 2009, 
exp. 42.

^Reports of Topia padres to Bishop of Durango, May-July 1749, ACD, Varies,
Afio 1749.
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Badiraguato. And finallyt some of the mission inhabitants subsumed in

othe later counts were mulattos and coyotes, representing the continua

tion of a mestizaje process already noted in 1685.
Balthasar also reported that the mission maintained only a few 

cultivable plots (none irrigated) and practically no animals. During 

the 1740s, drought played further havoc with the mission's meager re

sources, leaving it totally bereft of livestock. In some years, 

Badiraguato harvested no corn at all, and the missionary bemoaned both 

the lack of Indians and oxen to do the p l a n t i n g . M o s t  of the Indians 

subsisted on wild foods such as mescal, living outside the mission 

pueblos in what they considered (according to the missionary) their 

true home —  the mountains and canyons. A number of mission charges 

worked for vecinos and received remuneration in kind. Others collected 

beeswax and honey to sell.^ Even the vecinos struggled for a living, 

eking out a meager existence from cultivating the infertile mountain 

soil.12
Twelve leagues southeast of Badiraguato, the mission of San 

Ignacio de Cariatapa with its five visitas stretched out along nearly 

thirty leagues of the Rio Humaya which winds through a canyon bottom.

^Balthasar visita report, Badiraguato, Jan. 4, 1745i report of P. 
Basurto to Bishop of Durango, Badiraguato, June 13, 1749, ACD, Varies, 
Ano 1749.

^Letters of P. Joachim Basurto to P. Proc. Diego Verdugo, Badiraguato, 
July 13, 1748, Mar. 2 and 5, 1749, AGN, AHH, Temp., leg. 974, exp. 1.

11P. Joaquin Basurto to Bishop of Durango, Badiraguato, June 13, 1749, 
ACD, Varies, Ano 1749.

12Br. Juan Francisco Vitorica to Bishop of Durango, Culiacdn, May 18, 
1749, ACD, Varies, A%o 1749.
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Initially, the populous pueblo of San Martin de Atotonilco served as

cabecera, but epidemic disease left it virtually depopulated by the end

of the 17th c e n t u r y . T h e  other visitas, Santiago Morirato, San Pedro

de Huatenipa, San Ignacio de Bamupa and Soyatitlfm, incorporated both
l4Acaxee and Tetebaca Indians. The barrenness of the area accounts 

for the greater number of visitas; the small size of the relatively 

fertile tracts of land limited the number of inhabitants who could be 

accommodated in a single location.

The infecund environment began to take its toll even before the 

end of the 18th century as livestock herds declined and corn fields 
failed to meet the mission's needs. The missionaries attributed the 

decay to the Indians' neglect as the latter were often absent from the 

p u e b l o s . I n  the second quarter of the l8th century, a new missionary, 
having arrived after the post had been vacant for several years, re

ported in desperation that the mission retained no livestock, all the 

churches had gravely deteriorated, and that he literally had to beg 

food for himself. ‘ The year 1740 found the economic situation of 

Cariatapa little improved. Moreover, the missionary, Padre Laureano * 4

■*"̂ Razdn de Topia, Cariatapa, AGN, AHH, Temp., leg. 1126, exp. 4.
l4Ortiz Zapata report, 1678, pp. 412-419; report of P. Cristdval Bravo 

Feb. 27, 1685, AGN, AHH, Temp., leg. 279, exp. 118.
^P^rez de Ribas, Triunfos de nuestra santa fe, libro III, cap. 15, 

p. 52; "falta de puestos y tierras acomodadas para sus sementeras, 
donde no es posible formar pueblos numerosos."

"^Report of P. Joseph de Herrera Arteaga, S. Martin de Atotonilco, 
late 17th century, AGN, AHH, Temp., leg. 279, exp. 45.

P. Baquio Silay to P. Proc. Joseph Ferrer, Cariatapa, June 24, 1737, 
and June 15, 1738, AGN, AHH, Temp., leg. 2016, exp. 2.
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Bravo, had transferred the cabecera to Bamupa where he found the cooler
169

climate more agreeable even though this pueblo had only three families 

in residence.

When Balthasar visited Cariatapa in 1745, Padre Bravo had been

removed, and the missions once again lacked a padre. The missionary at

Badiraguato was technically in charge, but the broken terrain made

travel between Badiraguato and Cariatapa extremely laborious and thus

infrequent. Balthasar found Cariatapa indebted and generally unproduc-
19tive, except for a few parcels of sugarcane. Frequent periods without 

a missionary engendered a deplorable economic state by the 1740s. The 

Indians rarely resided in the pueblos; reportedly, three or four 

families at the most lived in Cariatapa at any given time. The re

mainder of the mission population foraged for food and worked for sugar

growing vecinos in repartindento.^1

The population figures provided in Table 13 indicate a rela

tively stable population for the later 17th and l8th centuries, but 

they do not always correspond to the numbers of Indians actually living 

in the pueblos since so many were frequently absent. Also, sporadic 

infusions of Tabahueto Indians from the region northeast of Cariatapa 

helped to stem the demographic decline begun in the 17th century. In 

some cases, the Indians migrated voluntarily; in others Spanish

X8 yRazon de Topia, Cariatapa, AGN, AHH, Temp., leg. 1126, exp. 4.

^Balthasar visita report, Cariatapa and Badiraguato, Jan. 1, 1745; P. 
Balthasar to P. Escobar, Sta. Cruz del Rio Mayo, Oct. 1744, AGN, AHH, 
Temp., leg. 1126, exp. 3.

2o ,Report of P. Joseph Chavez, Cariatapa, July 18, 1749, ACD, Varies,
Anb 1749; Br. Juan Francisco Vitorica • to Bishop of Durango, Culiacim, 
May 18, 1749, ibid.



Table IJ. Population estimates for the mission of Cariatapa, including visitas of San Martin 
Atotonilco, San Ignacio Bamupa, San Joseph Soyatita, Santiago Morirato, and 
San Pedro Huatenipa.

1678* 1685b 1690° 1733d 1740® 1745f 1749s

Resident
Indians 616 494 520 348 592 518 507

Surrounding 
non-Indians 
administered 
by mission

44 43 43 NA NA NA NA

Sources: a, b, c, d, e, f, g; see Table 12.
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officials simply rounded them up.21 But by the 1740s, Cariatapa

scarcely represented a tightly knit, cooperative community.

San Ignacio de Tamazula constituted the third mission of the

Sierra de Topia. Located on the Rio Tamazula in a hot canyon bottom

over thirty .leagues southeast of Cariatapa, Tamazula had three visitas.

San Ignacio and San Juan lay within a few leagues to the east and south,

but Canelas was thirty leagues distant through the very rugged Topia 
22pass. Somewhat more favorably located, at the end of the 17th cen

tury, Tamazula had a large vecindario making a living from small ranches,
z

cane fields, and orchards. The mission itself possessed a small ranch
23with less than 200 head of livestock and raised meager amounts of corn.

Over the next fifty years, Tamazula experienced a steady de

terioration of its properties. In 1713« the aging Padre Bravo reported 

the mission so indigent that it depended on charity to survive, but even 

the charity became increasingly circumscribed because so many mines had

closed down. The depleted livestock herds no longer provided meat, and
24scant rainfall often destroyed the sparse plantings of corn. A year 

later, Bravo's successor attributed the lack of food or money with which 

to buy it to a scarcity of seeds and rain. The mining decline had been 

followed by a corresponding commercial slump; all commodities including

2"4teport of Vis. Gen. Rodriguez Gallardo, Aug. 18, 1750, AGN, PI, vol. 
176, exp. 6, fol. 210.

22Report of P. Rector Cristobal Bravo, Feb. 271 1685, AGN, AHH, Temp., 
leg. 279, exp. Il8.

2^Report of P. Cristoval Bravo, Dec. 17, 1690, AGN, AHH, Temp., leg.
279» exp. 42.
P. Cristoval Bravo to P. Proc. Cristoval de Laris, Tamazula, May 19, 
1713, AGN, Jesuitas, I-l4, fol. 107.
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food were scarce and dear. Conditions improved very little over the

next quarter century, and two depopulated visitas were abandoned.̂ 0
Still worse, vecinos acquired several parcels of mission land at times

with the connivance of the missionary. ' In 17^5t Balthasar discovered

that Tamazula held title to no land and that its sole remaining live-
28stock consisted of a few goats.

As in the other Acaxee missions, the declining Indian popula

tion (see Table 14) often lived outside the mission. A few owned one 

or two cows and raised a little corn but most lived from wild foods and 

collected beeswax to sell. Some worked voluntarily for the growing

gente de razon population while many other male Indians labored in
29repartimiento drafts. The vecinos, predominantly mulattos and

mestizos, resided in ranches scattered around the mission. A few mule

teers among them periodically made the arduous journey to the coast with 

small pack trains to load salt. Then they transported the salt across 

the mountains, picking up fruit and panocha to sell in Parral and other

^P. Gregorio de Valdes to P. Proc. Cristobal de Laris, Tamasula, June 
28, 1714, AGN, Jesuitas, 1-14, fols. 327-328.

26 ,P. Gregorio de Valdes to P. Proc. Joseph Ferrer, Tamasula, June 12, 
1726, AGN, AHH, Temp., leg. 282, exp. 48; Razdn de Topia, Tamasula, 
AGN, AHH, Temp., leg. 1126, exp. 4.

27P. Francisco Xavier de Lora to Sr. Dr. Dn. Salvador Bezerra, Tamazula, 
July 2, 1744, ACD, Varies, AHo 1744.

28Balthasar visita report, Tamazula, Jan. 11, 1745; P. Manuel Ignacio de 
Cartagena to P. Vis. Marcelo de Leon, Tamasula, Mar. 11, 1748, AGN, 
Jesuitas, 1-16, exp. 1; P. Fernando Caamano to P. Balthasar de Porras, 
Durango, Jan. 22, 1748, AGN, AHH, Temp., leg. 974, exp. 1.

^P. Fernando Caamafto to P. Proc. Diego Verdugo, Tamazula, Oct. 8, 1749, 
AGN, AHH, Temp., leg. 974, exp. 1; instructions of Rodriguez Gallardo 
to Gov. Ortiz Parrilia, Dec. 13, 1749, DHM, 3rd series, 3rd part,
pp. 860-866.



Table 14. Population estimates for the mission of San Ignacio de Tamazula, including
visitas of San Ignacio Atotonilco, San Juan Sapotlan, and Sari Joseph Canelas.

l6?8a I685b 1690° 1738* 1740® 1745f 1749B

Resident
Indians 151 200 l6o 185 137 185 114

Surrounding 
non-Indians 
administered 
by mission

125 221 100f NA NA 360 402

Sources: a, b, c, d, e, f, g; see Table 12.
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central plateau mining reales. But the majority of non-Indians raised 

a few cattle and perhaps a little sugarcane, planted in lowland areas 

where they did not irrigate. Like the Indians, they collected honey 

and wax to sell or trade.

To the south lay the next rectorate of Topia missions, San 

Andres, comprised of Xixime Indians. The four missions of this group 

all bordered on the Rio de los Remedies (which became the San Lorenzo 

in Sinaloa) and its tributaries. The mission of Otatitlan, twenty-five 

leagues southeast of Tamazula, had three visitas, Alaya, Piaba, and 

Huexupa, stretched out over twenty leagues. Piaba served as the 

cabecera during the early 17th century, but after epidemic disease re
duced its population to only three families by 1678, the Jesuits set up 
new headquarters downstream at Otatitlan located at the bottom of a 

mountain canyon where the Rio Las Vegas joins the Rio de los Remedies.^ 

By the l8th century the mission, which had once profitably 
raised sugarcane and livestock, displayed the scars of adversity. Even

the missionary subsisted on the Indian diet of atole and tortillas for
•zplack of meat and other foods. The downturn in production of livestock 

and grain accompanied the gradual loss of mission lands to the growing 

non-Indian population in the environs of the p u e b l o s . F o r  more than

^Reports of P. Fernando Caamano and Br. Juan Francisco Vitorica to 
Bishop of Durango, June 21 and May 18, 1749, ACD, Varies, P3io 1749.

^Ortiz Zapata report, 1678, pp. 306-310.
"^Compare the reports of P. Joseph Lopez Rendon, Otatitlan, ca. 1690, 

AGN, AHH, Temp., leg. 279, exp. 44, and P. Diego de Poza, Alaya,
June 30, 1744, AGN, Jesuitas, I-l4, fol. 157•

^P. Manuel Gutierrez to P. Prov., Piaba, Apr. 10, 1685, AGN, AHH,
Temp., leg. 2?8, exp. 39.
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thirty years in the l8th centuryt Father Diego de Poza lived an exemp
lary life of poverty in Otatitlan, seemingly powerless to alter the

34mission's straitened circumstances. To keep the mission afloat, he 

borrowed heavily from vecinos. Thus encumbered, Otatitlan did retain 

its small ranch with a few head of livestock and several parcels of dry 
land.^

The Indian population continued to decline into the l8th century 
and was especially hard hit by a measles epidemic in 1728.^  Subse

quently, the penetration of non-Indians into the mission boosted the 

total population (see Table 15). At the same time, the non-Indian pop

ulation outside the mission pueblos also proliferated, eventually 

bringing the missionary of Otatitl&n into jurisdictional conflict with 

the priest of Cosala. Traditionally, the padres had ministered to the 

surrounding vecinos who were well over a day's journey from Cosala. 

Although these vecinos were largely poor farmers, as their numbers grew, 

the clergy in Cosaldi increasingly resented the loss of this potential

^Razon de Topia, Alaya, AGN, AHH, Temp., leg. 1126, exp. 4; Balthasar 
visits report, Alaya, Jan. 15, 1745.

35Balthasar visits report, Alaya, Jan. 15, 1745; P. Manuel Ignacio de 
Cartagena to P. Proc. Diego Verdugo, Otatitlan, July 4, 1748, AGN,
AHH, Temp., leg. 974, exp. 1; Br. Juan Francisco Vitorica to Bishop 
of Durango, Culiacan, May 18, 1749, ACD, Varies, Afto 1749; Decorme,
La obra de los jesuitas mexicanos, II, l4l.

^P. Matheo Sanchez to P. Prov. Andres Nieto, San Gregorio, Aug. 16, 
1728, AHPM, no. 1404.

37Correspondence between P. Manuel Ignacio Cartagena, P. Vis. Marcelo
de Leon; and the priest of Cosala, Pedro Joseph Salsido, Mar.-July,
1749, AHPM, nos. 1409, l6l4, 1615.



Table 15« Population estimates for the mission of San Ignacio de Otatitlan, including
visitas of Alaya, Piaba, and Huexupa.

1678* l685f 1690° 1738d 1740* 1745f I749S

Resident
Indians* 90 165 48 137 152 185 191

Surrounding 
non-Indians 
administered 
by mission

160 80 NA NA NA 600 NA

Note: *The 18th-century reports all comment that the inhabitants are not all pure
Indians.

Sources: a, b, c, d, e, f, g; see Table 12.
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income, and the missionary felt reluctant to give it up because of the

general poverty of the mission.'7
The second mission of Xiximes, San Ildefonso de los Remedies,

was located southeast of Otatitlan on the Rio de los Remedies along a

hot and dry canyon floor. In its early days. Remedies, along with its

visita of Santa Catalina, produced corn, selling it as far away as 
y 39Culiacan. But by the late 17th century, the mission population had

4odeclined from a founding population of nearly 1,000 to under 200 (see 
Table 16)• Repartimiento demands on Remedies were particularly heavy,

41keeping excessive numbers of Indians from cultivating their own fields.

Mission livestock and grain production suffered, due in part to the

labor drain but also to the inhospitable terrain. The area was so hilly

and truncated by ravines that level tracts were rare, and no one irri- 
. , 4 2gated.

After 1740, the addition of the visita of San Juan and the 

residence of some non-Indians boosted the total mission population, but 

the poor state of temporal affairs persisted. Very few Indians actually
4*2resided in the mission pueblos. J With the exception of a few landed

** P. Manuel Ignacio Cartagena to Bishop of Durango, Otatitlan, July 1$, 
1749, ACD, Varies, Aflb 1749.

^Report of P. Francisco Serrano, Remedies, n.d. (mid-17th century), 
AON, Historia, vol. 308, fols. 562-566.
Îbid.

4lAutos hechos para que los indios vayan a trabajar a la hacienda de 
los Molinos, AHP, reel 1707, fr. 4-19, 81-98.

^Lista y memoria de los indios . . . de los Remedies, n.d. (ca. 1690), 
P. Gerdnimo de Estrada, AGN, AHH, Temp., leg. 2791 exp. 40.

^Razon de Topia, Remedies, AGN, AHH, Temp., leg. 1126, exp. 4; Bal
thasar visita report. Remedies, Jan. 30,-1745• At least the 1749



Table 16. Population estimates for the mission of San Ildefonso de los Remedies, including
visitas of Santa Catalina Martir and San Juan.l

1678* l685b 1690° 1738d 1740® 1745f 1749s

Resident
Indians 150 176 185 167 130 270 2552

Surrounding 
non-Indians 
administered 
by mission

45 68 NA NA NA 240 224

Notes: ^The first four counts do not include the visita of San Juan.
This report mentions the presence of resident non-Indians.

Sources: a, b, c, d, e, f, g; see Table 12
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vecinos, most of the non-Indian population which grew up around Los

Remedies was relatively poor as is evidenced by a report from the r?40s.

Some had a few livestock which they pastured as best they could.

The vecinos, like the Indians, live by their own labor; 
their milpas rarely yield more than 4 to 6 almudes of corn, 
not even enough to meet expenses . . .  they also eat wild foods 
and occasionally butcher a cow although it is difficult to 
raise cattle because they are easy prey for mountain lions and 
other wild beasts.

Women often raised a little cotton to make cloth. And some vecinos 

owned a small mule train for the coastal trade although their profits 

barely compensated their efforts. The general poverty of the area 

obviously included Indians and non-Indians. When the church in Remedies 

burned down in 1741, a full rebuilding effort faltered because the
Ififvecinos who also attended it were too poor to contribute.

East of Remedies on the river of that name lay one of the first
45of the missions founded in Topia, San Gregorio. Located several miles 

south of the real de minas of San Andres, in higher, cooler mountain 

country, San Gregorio had three visitas: San Pedro, San Mateo and

Soibupa.^ Early in its history, San Gregorio developed a sizeable 

livestock ranch and raised corn, wheat, and sugarcane for sale to the 

nearby mines. By the late 17th century, most of San Gregorio's cattle

figure includes non-Indians living in the mission pueblos; P. Miguel 
Joseph Gonzalez to Bishop of Durango, Los Remedies, June 22, 1749,
ACD, Varies, Affo 1749.

^Report of Miguel Joseph Gonzalez, Los Remedies, June 22, 1749, ACD, 
Varies, Ano 1749; Vecinos de los Remedies to Bishop of Durango, May
23, 1749, ibid.

^Misiones de la Sierra de San Andres, Feb. 27, 1685, AGN, AHH, Temp., 
leg. 279, exp. 8.

^Ortiz Zapata report, 1678, pp. 306-310.



Unhad strayed far from the mission and ran wild in the mountains. ' For

more than forty years after the turn of the century, Padre Matheo

Sanchez toiled to keep San Gregorio a viable economic entity, despite

the general commercial decline of the area and the poor quality of the

mountain soil for continuous agricultural exploitation. Nonetheless,

when it rained, San Gregorio produced a little corn and wheat as well
48as sugarcane and fruit (lemons, bananas and pitahayas).

The demographic picture in San Gregorio portrays a marked de

cline from the end of the 17th century through 1740 (see Table 17). 

Subsequently, the presence of mestizo and mulatto inhabitants in the 

cabecera accounted for an overall increase in population despite the

depopulation of the visitas of San Mateo and San Pedro in the 18th cen- 
49tury. ~

l8o

In the 1740s, the prolonged drought precipitated a great scar

city of corn in San Gregorio’s Sierra de San Andres. Only a few Indians 

had any livestock; most lived in the mountains and subsisted on wild 

fruits. The typical vecino, primarily mestizo or mulatto, owned four 

or five cows and planted a little c o m  on the rocky mountain slopes e 

every year. Like the natives, the non-Indians supplemented their diet 

by hunting and gathering. A few Spaniards owned small tracts of land

47 , Lista de indios y inbentario del partido de San Gregorio, P. Martin
Martinez de Canteria, n.d. (ca. 1690), AGN, AHH, Temp., leg. 2791
exp. 4.

48Decorme, La obra de los jesuitas mexicanos, II, 139-140; Razon de 
Topia, San Gregorio, AGN, AHH, Temp., leg. 1126, exp. 4; Balthasar 
visits report, San Gregorio, Feb. 11, 1745.

^P. Matheo Sanchez to Bishop of Durango, Sn. Gregorio, May 12, 1749, 
ACD, Varies, Ano 1749•



Table 17• Population estimates for the mission of San Gregorio, including visitas of 
San Mateo, San Pedro, and Soibupa.

l678a 1685̂ 1690° 1738* 1740® 1745f 17498

Resident
Indians* 123 150 134 74 56 185 163

Surrounding 
non-Indians 
administered 
by mission

NA NA NA 84 NA 228 228

Note: *The 1749 report stated that many residents were not pure Indians.

Sources: a, b, c, d, e, f, g; see Table 12.
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and raised sugarcane t but they fared only slightly better than the other

vecinos. Because both Indians and non-Indians lived at considerable
50distances from the mission, church attendance was generally poor.

Fourteen leagues to the east and south of San Gregorio, the 

mission of Santa Maria de Otaez was situated on a high mountain meadow 

on the Rib de los Presidios. In the early 17th century, extensive 

mining nearby drew large numbers of non-Indians to the area as well as 

Xiximes who were forcibly conscripted to furnish labor. At one time, 

the missionaries of Otaez ministered not only to a large number of 

Indians in the cabecera and the visita of Santiago Borozi, but also to 

the inhabitants of the presidio of San Hipolito (ten leagues away) and 

the Real de Guapiluxe. But the very difficult access to this area from 

the camino real shortened the productive life of its mines, provoking 

an exodus of non-Indians in the middle-17th century. The Indian popula

tion, once large, succumbed early to epidemic disease and plunged to 

very low levels by the third quarter of the 17th century (see Table 

18) Economic decline paralleled the demographic downturn. By the 

end of the 17th century, the mission possessed only a few head of 
cattle, and Padre Antonio Marin reported that the Indians no longer even 

bothered to plant due to repartimiento demands which often absorbed all 

of the mission's manpower and because of infertile soil.^ By 1740,

^ Ortiz Zapata report, 1678, pp. 306-310; Misiones de la Sierra de San 
Andres, Feb. 27, 1685, AGN, AHH, Temp., leg. 279, exp. 8; Decorme,
La obra de los jesuitas mexicanos, II, 140.

^Report of P. Antonio Marin, n.d. (ca. 1690), AGN, AHH, Temp., leg. 
279, exp. 43; Autos hechos para que los indios vayan a trabajar a la 
hacienda de los Molinos, AHP, reel 1707, fr. 4-19, 81-98.



Table 18. Population estimates for the mission of Santa Maria de Otaez

l678a 1685b 1690° 1738d 1740* l?45f 1749g

Resident
Indians^ 38 30 4o 44 7 93 117

Surrounding 
non-Indians 
administered 
by mission

6o 81 NA NA NA 144 S32

Notes: ^In the 17^5 and 17^9 reports, the mission population is labeled as Indians,
lobos, coiotes.
^None were pure Spaniards.

Sources: a, b, c, d, e, f, g; see Table 12.



when Padre Andres Xavier Garcia visited, the mission of Otaez consisted

of one pueblo with seven Indians.^

Balthasar found that the residence of lobos 2 coyotes in the
pueblo had elevated the population by 17451 but the mission still stag-

54nated and produced virtually nothing. The vecino population, also of

mixed blood ("todos quieren ser espatfoles, pero excepto [uno] no hay

otro que lo sea"), lived highly dispersed at considerable distances from

the mission and attended church only on feast days. Both Indians and

vecinos planted a little corn in small mountain clearings and collected

beeswax and honey. Small orchards of apples, pears, figs, and

chirimoyas also provided food. A few vecinos raised sugarcane which

yielded several cargas of panocha annually. But overall, life in Otaez,
55as one missionary described it, was rather miserable. v

The Jesuit’s southernmost rectorate in Topia encompassed the 

last four missions of that province comprised of Xixime and related 

Huma and Hina Indians. San Ignacio mission fell furthest to the south

west, in modern-day Sinaloa, on the Piastla River. The cabecera and its 

visitas of San Ger^nimo de Ahoya and San Juan were all located in the 

foothills of the Sierra Madres.

Within fifty years of its founding, San Ignacio’s Indian popula-
56tion declined from over 1,300 to about 300 inhabitants, and half of

^Razcfti de Topia, Sta. Maria de Utais, AGN, AHH, Temp., leg. 1126, exp. 4. 
^Balthasar visita report, Otaez, Feb. 16, 1745.
55P. Manuel Ignacio Cartagena to Bishop of Durango, Sta. Maria de Otaes, 
June 16, 1749, AHPM, no. l6l6; Decorme, La obra de los jesuitas 
mexicanos, II, 140.

^Perez de Ribas, Triunfos de nuestra santa fe, libro III, cap. 18, 
p. 119; Ortiz Zapata report, 1678, pp. 301-306.
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these were reported to be Spaniards or non-Indians (see Table 19)• By

the end of the 17th century, the visita pueblos surpassed the cabecera
57in numbers of inhabitants. At that time, the mission continued to

cultivate modest amounts of sugarcane and processed it with a small

horse-driven mill. The Indians planted corn, a labor described by the

missionary as an act of charity because yields were so low. Because

San Ignacio had no enclosed ranch, in 1691 Padre Juan Boltor estimated

that over 2,000 cattle roamed the surrounding mountains, but the access-
58ible livestock numbered under 100. Ten years later. Padre Boltor

expressed little more optimism about the state of the mission.

It pains me not to find myself in one of the rich Sonora mis
sions from which I just received a letter stating: "I write
from San Ignacio, el rico, to San Ignacio, el pobre."

Fortuitously, the aging father had a sense of humor:

After 42 years of this work I still have some strength and 
health • • • thanks to God, I don't need glasses even though I 
read at night, and my teeth are still adequate for chewing 
tough jerky and dried-out tortillas.59

Bolter's successor, Father Marcelo de Le^n, attempted to im

prove productivity by introducing new crops like tobacco, and sugarcane 

continued to be profitable.^ Padre Le<£n used the additional income to 

renovate the church, contracting a master mason and a carpenter. Still 

he narrowly succeeded in keeping the mission out of debt.^

^Report of P. Pedro de Robles, Feb. 27» 1685, AGN, AHH, Temp., leg.
279, exp. 119.eg

^ Report of P. Juan Boltor, San Ignacio, May 25, 1691, AGN, AHH, Temp., 
leg. 279, exp. 46.

59 zLetters of P. Juan Boltor to P. Proc. Cristoval de Laris, San Ignacio
de Piaztla, Apr. 22, 1712 and Apr. 26, 1714, AGN, Jesuitas, I-l4,
fols. 154, l60.

^°Decorme, La obra de los jesuitas mexicanos, II, 142.
^"P. Marcelo de Le6n to P. Proc. Joseph Ferrer, San Ignacio, Aug. 15,



Table 19. Population estimates for the mission at San Ignacio, including visitas of San 
Juanl and San Geronimo de Ahoya.

1678* 1685^ l690c 1738* 1740® 1745f 17498

Resident
Indians^ 272 330 297 366 429 529 545

Surrounding 
non-Indians 
administered 
by mission^

162 88 80 NA 120 540 113

Notes: ^The last four counts do not include San Juan.
^Phe last three counts allude to the decrease in numbers of ethnically pure 
Indians residing in the mission.

^Fluctuations in the non-Indian population reflect the dispute over jurisdiction 
after 1739.

Sources: a, b, c, d, e, f, g; see Table 12.
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When Balthasar visited in 1745, he discovered that San Ignacio 

consisted almost entirely of gente de razon. ^  According to an in

formative 1749 report of the missionary, most of them made their living 

from a few livestock; several were tanners. They resided in rustic 

adobe houses in the cabecera. The non-Indians of the surrounding 

ranches lived in small constructions, made of poles with thatched roofs. 

If the missionary made a sick call at one of the ranchitos, he returned 

to the mission the same day because those crowded dwellings with their 

dogs, cats, and chickens left no room to spare. To add to the hard

ships of pastoral calls described by Father Leon, the journeys them

selves were replete with hazards. The good padre often had his clothes 

torn by the thick underbrush; he was stung by wasps and other poisonous 

insects; and he suffered the affliction of ticks.

If Father Ledn’s descriptions appear somewhat amusing, they 

also prove unusually informative, particularly his rare portrait of 

women's daily lives in this isolated mission area. In addition to their 

routine household tasks, women wove cotton cloth (from the plants they 

raised), sewed mantas, huipiles, pants, and other articles of clothing, 

weeded gardens, milked cows, and made cheese.

Although most mission residents planted corn, beans, and cotton, 

the scarcity of rain often limited yields to minimal levels, forcing 

them to rely on wild foods as well. Lack of adequate pasturelands re

stricted the profitability of livestock raising. The declining number

1725, July 31, 1732, Aug. 25, 1737, July 25, 1738, all in AGN, AHH, 
Temp., leg. 2016, exp. 2, and leg. 2017, exp. 3.

^%althasar visita report, San Ignacio, Jan. 21, 1745•
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of purely Indian inhabitants subsisted on what little they could grow 

or gather and by working for non-Indians. When they resided in the 

mission pueblos, a rare occurrence, they, lived in poorly constructed 

huts.^
San Ignacio's population increased in the 1740s with the con

comitant influx of non-Indians, even though the visita of San Juan 

became part of the mission of Santa Apolonia. The discrepancies in the 

figures for non-Indians living outside the missions given in Table 19 

result from a jurisdictional dispute between San Ignacio missions and 

the parish of San Francisco Xavier de Cabazin, founded in 1 7 3 9 The 

parishioners of the new curacy, traditionally administered by the mis

sion, were slow to change allegiance. The cathedral chapter in Durango 

charged that Padre Le6n actively discouraged vecinos from registering 
with the new parish, but in truth they needed little coercion, far pre

ferring the missionary's tutelage to that of a priest. The padres 

accepted fees for services considerably below the table of rates estab

lished by the diocese and those vecinos not closely associated with a 

parish often escaped the assessments. For his part, Father Leon had 

shown himself more attentive to the vecinos than to his mission charges. 

In the late 1740s, the natives claimed he had ignored their spiritual 

needs for years, rarely saying mass and failing to baptize dying chil

dren. The Indians also charged that Padre Marcelo sold them items he

Marcelo de Leon to Bishop of Durango, June 30, July 23, and Aug. 4, 
1749, ACD, Varies, AKo 1749.

^S)r. Don Salvador Becerra, Dean of Durango's Cabildo Eclesiastico, 
et al. to P. Antonio de los Rios, Durango, Dec. 1, 1747, AGN,
Jesuitas, 1-17•
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received from his royal stipend at exaggerated prices (usually the 

padres donated such items as cloth and shoes to the Indians). Finally 

the Indians censured the padre's overbearing arbitrary administration of 

the m i s s i o n . T h e  considerable controversy generated by Padre Leon 

embarrassed and concerned his superiors in Mexico City.^

Four leagues upriver from San Ignacio, the mission of Santa 

Apolonia lay in a valley at the foot of the mountains. All but one of 

its several visita pueblos (Concepcion) experienced such marked popula

tion decline that they were abandoned within thirty years of their

founding.Concomitantly, the mission's once sizeable herds of cattle
68and horses diminished. And by 1740, the visitor general reported that

the missions had no bienes de campo whatsoever.^

Nonetheless, the mission population did increase in the l8th
century (see Table 20) when San Ignacio's visita of San Juan was

attached to Santa Apolonia (ca. 1737)• Because San Juan rarely received

a visit from the padre in San Ignacio who was more preoccupied with the

non-Indians of his jurisdiction, Jesuit superiors decided to attach it
70to the smaller mission of Santa Apolonia. The addition of the visita 

more than doubled the partido's population. Given San Juan's larger

^Gobernadores de la mision de Piastla to P. Prov., San Ignacio, n.d., 
AHPM, no. 8o8.

^Balthasar visita report, San Ignacio, Jan. 21, 1745»
^Ortiz Zapata report, 1678, pp. 306-310.
68Report of P. Juan Boltor, San Ignacio, May 25, 1691, AGN, AHH, Temp., 

leg. 279, exp. 46.
^Razdn de Topia, Sta. Apolonia, AGN, AHH, Temp., leg. 1126, exp. 4. 
^Balthasar visita report, Santa Apolonia, Jan. 22, 1745.



Table 20. Population estimates for the mission of Santa Apolonia, including visitas of 
San Juan* and Concepcidn.

16?8* 1685b 1690° 1738d 1740® 1745f 17498

Resident
Indians 144 100 NA 374 270 296 280

Surrounding 
non-Indians 
administered 
by mission

NA NA NA NA NA NA NA

Note: *The first three counts do not include San Juan.

Sources: a, b, c, d, e, f, g; see Table 12,
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71population, the missionary resided there in the 1740s. The mission

Indians lived by planting a little corn and collecting honey and wax.

Santa Apolonia apparently had few vecinos. ^

Forty leagues east of Santa Apolonia, the mission of Yamoriba

was located north of the Piastla River along a mountain arroyo. Across

the river to the south lay its visita of San Bartolome Humacen. By

1690 the decay of this once prosperous mission already loomed large.
The only remaining livestock ran wild in the mountains, prey to wild

animals and almost impossible to round up. According to its missionary,

Yamoriba did not lay claim to one spot flat enough to make a corral or

to plant corn. The visita of San Bartolome, more felicitously located,

did cultivate some corn, and both pueblos had fruit orchards of oranges,
74lemons, apples and pomegranite trees. The depressed economic state

of the mission persisted into the l8th century although San Bartolome
generally fared somewhat better than Yamoriba, producing modest amounts 

75of corn.

In the 1730s, an administrative reorganization of Yamoriba and 

its neighboring mission to the east, San Pablo, temporarily reversed

^P. Diego Manuel de Cardaveraz to P. Proc. Diego Verdugo, San Juan,
Aug. 5i 1748, AGN, AHH, Temp., leg. 974, exp. 1.

^P. Diego Manuel de Cardaveraz to Bishop of Durango, Sta. Apolonia, 
June 26, 1749, ACD, Varies, Affo 1749.

^Ortiz Zapata report, 1678, pp. 301-306; report of P. Vis. Pedro de 
Robles, Feb. 27, 1685, AGN, AHH, Temp., leg. 279, exp. 119.

^Report of P. Pedro Ignacio Oliva, Sn. Bartolome, Dec. 28, 1690, AGN, 
AHH, Temp., leg. 279, exp. 39•

7^P. Matheo Sanchez to P. Proc., Yamoriba, Feb. 4, 1703, AGN, AHH,
Temp., leg. 301, exp. 1; P. Gregorio de Valdes to P. Proc., Humacen, 
May 16, 17H, AGN, Jesuitas, I-l4, fol. 195.



the population decline of the previous hundred years (see Table 21).

In order to establish a more rational jurisdiction for the numerous de

clining pueblos of these isolated partidos, the Jesuits abolished the

pueblos of Yamoriba and Humacen, relocating their inhabitants upriver\
in a new cabecera of San Pedro Guarisamey, up to now a visita of San 

Pablo. San Pablo, located still further upstream on the Rio Piastla 

was also abandoned along with its visita of Santa Lucia. The Jesuits 

moved their inhabitants to the new cabecera of Pueblo Nuevo, a site 

which had once been administered by Franciscans but abandoned at the 

turn of the 18th century.
During the reorganization, civil authorities aiding the Jesuits 

apprehended and relocated even Indians who had not been residing in the 

mission pueblos. This action provoked a considerable amount of resent

ment on the part of some of the Indians, and in 1744, a minor revolt

occurred when the Indians of San Pedro demanded that they be allowed to
77settle at the site of the mission’s ranch, San Luis. After some of 

the Indians ignored the padre’s refusal to allow the move, the Jesuits 

appealed to the viceroy for aid. Thereupon the viceroy appointed Don 

Joseph del Goto de la Rabia, alcalde mayor of Culiacan, to single out
78the troublemakers and once again congregate the Indians in San Pedro.

Even before this incident, the disaffection of the Indians mani

fested itself in other ways, particularly in the reversion to native

76Report of P. Sebastian Morillos to Bishop of Durango, Pueblo Nuevo, 
June 29, 1?49, ACD, Varies, Afio 1749-

77 -Decorme, La obra de los jesuitas mexicanos, II, 141.
78P. Manuel Ignacio Cartagena to P. Prov. Escobar y Llamas, Durango,
Oct. 22, 1744, AHPM, no. 882.
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Table 21. Population estimates for the mission of Yamoriba, including the visita of 
San Bartolome.

l6?8a 1685^ 1690° 1738d 1740® 1745f I749B

Resident
Indians* 90 97 53 NA 148 178 132

Surrounding 
non-Indians 
administered 
by mission

NA NA NA NA NA NA NA

Note: *The last three counts reflect the administrative reorganization of this mission
in the 1730s into the new mission of San Pedro Quarisamey.

Sources: a, b, c, d, e, f, g; see Table 12.
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religious practices. The missionaries attributed the unrest to a few

Indians who allegedly stirred up the remainder with their witchcraft,

using peyote and casting spells. Padre Cartagena was convinced that his

own near bout with death in 1740 resulted from a spell cast upon him by

the mother of an Indian girl he had punished for incest. In addition,

the Indians conducted secret ceremonies to worship indigenous deities

at harvest time. The Jesuits saw the rebellious exodus to San Luis as

a logical consequence of idolatrous and insubordinate behavior. In

1745, Don Joseph Goto did succeed in incarcerating the primary trouble-
79makers and mission life slowed to its normal pace.

Balthasar encountered a tranquil, even stagnant, scene when he 

visited San Pedro in 1745. Generally indebted, the mission had acquired 

some livestock from the old mission of San Pablo. Balthasar did have 

misgivings about the Indians' underlying animosity to Padre Cartagena.^ 

For the most part, the Indians existed by collecting honey and beeswax 

and cultivating meager amounts of corn in the infertile mountain soil. 

Several Indians tended a few cattle or a small orchard. . Because of 

its unsuitability for agriculture and the absence of mining, San Pedro 

had few vecinos. Paradoxically, rich silver veins were discovered near 

San Pedro at the end of the l8th century and for a while the Real de

nq ^
'7P. Manuel Ignacio Cartagena and P. Fernando Caamano to Bishop of 
Durango, S. Pedro de Guarisamey, June 9i 1745« ACD, Varies, Anb 1745.

80Balthasar visita report, San Pedro, May 20, 1745.
^P. Luis Pastrana to Bishop of Durango, Guarisamey, July 291 1749$

ACD, Varies, Anb 1749.
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Guarisamey produced millions of pesos in silver, attracting many

82settlers to the region.

The other reconstituted mission of Pueblo Nuevo was situated

farther up the Piastla River in a mountain canyon near an abandoned 

silver mine about forty leagues west of Durango. Its predecessor mis

sion, San Pablo, had been the last of the Topia missions to be founded 

in the 1630s. By 1678, the population of the original mission had de-
O-I

dined by at least one-half. ^ In 1690, the missionary at San Pablo

reported that of the fifty-three Indians of his mission (see Table 22),

most had fled the pueblo to the familiarity of their traditional
 ̂ 84rancherias; often not even one Indian could be found in the mission.

Balthasar, having served as the missionary of San Pablo in the

1720s, encountered both a changed physical and ethnic reality when he
Qc

visited in 174$. 5 The reorganization had temporarily boosted the 

population, and in the 1740s the presence of mestizos and mulattos in 

Pueblo Nuevo served to stem further demographic decline. Most of the 

mission population lived outside the pueblo on small plots where they 

planted corn, tended a few livestock, and raised such fruits as bananas.

peaches, and limes. Some cultivated a little sugarcane, and a few

83Dunne, Pioneer Jesuits in Northern Mexico, 
report, 1678, pp. 301-306.

p. 184; Ortiz Zapata

Oh
^Memoria de los indios de S. Pablo y S. Pedro, n.d. (ca. 1690), AGN 
AHH, Temp., leg. 279t exp. 38.

^P. Juan Antonio Balthasar to P. Proc. Antonio Garcia, May 20, 1724, 
AGN, AHH, Temp., leg. 321, exp. 44; P. Balthasar to P. Proc. Josef 
Ferrer, San Pablo, n.d. (ca. 1727), AGN, AHH, Temp., leg. 282, exp. 
32; Balthasar visits report, Pueblo Nuevo, June 2, 1745.



Table 22. Population estimates for the mission of Pueblo Nuevo

1678* I685b 1690° 1738d 1740® l?45f 17493

Resident
Indians* 227 204 53 NA 222 167 194

Surrounding 
non-Indians 
administered 
by mission

NA NA NA NA NA NA NA

Note: *The last three counts reflect the administrative reorganization of this mission
in the 1730s and the presence of non-Indian residents. 1

Sources: a, b, c, d, e, f, g; see Table 12.
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possessed small pack trains for carrying salt, fish, and fruit to sell
• «  86in Durango.

His Topia visita dispelled any hopes that Visitor Balthasar may 

have had for relieving the noted economic misery of these western Sierra 

Madre missions. The almost total lack of mission assets had discouraged 

the missionaries from observing even the most rudimentary accounting 

practices, and the visitador had to rely on his own powers of observa

tion and the verbal accounts of the padres in order to evaluate temporal 
87affairs. The situation of the Topia missions by the 1740s reflected 

different circumstances than that of Tepehuana. The most striking dif

ference was that mining had come earlier to Topia and had declined more 

rapidly. During this brief hiatus of seventy or eighty years, missions 

were founded, but then quickly depopulated by epidemic disease primarily 

and, to some extent, labor demands and Indian rebellions. At the close 

of the mining heyday, the extant Indian population had to share the 

meager resources of the steep western escarpment of the Sierra Madre 

Occidental with the gente de razdn who elected to remain. The produc

tive land, consisting of relatively few flat spaces and alluvial valleys 

spaced intermittently in the steep canyon bottoms, became the only means 

of survival for non-Indians as well as Indians. All depended upon the 

production of some foodstuffs although some vecinos had recourse to 

other pursuits. A number of muleteers served as middlemen in the trade

"Report of P. Sebastian Morillos to Bishop of Durango, Pueblo Nuevo, 
June 29, 17491 AGD, Varies, Atfo 1749.

^Visita de la Provincia de la Sierra de San Andres de Topia, Durango, 
June 3* 17451 AGN, AHH, Temp., leg. 2009, exp. 42.



between the west coast and the pine-and-oak covered plateau to the east. 

On the coast, they bought salt, fish, and fruit; from their own moun

tains they obtained beeswax, honey, fruit, and sugarcane. All this they 

carried to sell to the mining reales and Spanish towns of Nueva Vizcaya,
OQ

and returned with cloth and luxury goods for the coast.

With the passage of time, the mission communities began to re

semble their surrounding populations ethnically. A mestizo culture of 

poverty came to dominate Topia, and for most of its inhabitants, espe

cially the surviving Indians, life was hard. Grain and meat supplies 

nearly always fell short, and both the dearth of food and the demands 

of repartimiento (albeit less onerous than in Tepehuana and Tarahumara 

Baja) pushed and pulled Indians from their mission pueblos. A secondary

effect of frequent famine and very poor nutrition was to make the
89Indians even more susceptible to Euro-Asiastic diseases. 7 Father

Balthasar estimated that half of the Topia missions were almost totally
90depopulation of Indians for all practical purposes in the mid-1740s.

A few years earlier, the Jesuit Visitor Andres Xavier Garcia described

the Topia Indians as their hardened and isolated padres saw them:

The Indians of the sierra are predominantly ladinos —  lazy, 
impertinent, and badly influenced by Spaniards. They barely 
attend to the needs of their missions, planting 3 or 4 almudes

OO

West and Parsons, "The Topia Road," p. 4o8.
^See Enrique Florescano, Precios del maiz y crisis agricolas en Mexico, 
1708-1810 (Mexico, 1969), pp. 159-163.

^P. Balthasar to P. Escobar, Parral, July 23, 17431 AGN, AHH, Temp., 
leg. 2009, exp. 20. Ten years later, Jesuit visitor Aguetin Carta 
reported that only three of the Topia missions did not have pre
dominantly mixed populations. P. Carta to P. Balthasar, San Juan de 
Topia, Feb. 23, 1753, AGN, AHH, Temp., leg. 2009, exp. 4l.
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of corn, and this only in some missions. . . .  In sum, they are 
without shame, without fear, and without respect. We have 
learned from experience that the only way to live with them is 
to expect nothing.91

The isolation of these missions furthered the sense of despair

and discontent felt by the missionaries, fostering almost a martyrdom

of solitude. Travel in the sierras was extremely laborious; Balthasar

called the task of visiting all the Topia missions a "killer,” intoler-
92able for mules and men. Isolation also involved privation; the

acquisition of sufficient food could be a struggle even for the mis- 
93sionaries. Because of these hardships, the Topia missions were 

supposed to receive an extra fifty pesos for their annual stipend 

(limosna), but the record reveals that they often failed to receive
94this supplementary amount.

As.impecunious as most of the missions were, the annual stipend 

often represented the sole source of income, the sustenance that would 

keep the mission afloat for another year. An almost desperate tone * 9

^^Razdn de Topia, AGN, AHH, Temp., leg. 1126, exp. 4.

^P. Balthasar to P. Escobar, Parral, July 23, 1743, AGN, AHH, Temp., 
leg. 2009, exp. 20.

^ S e e , for example, P. Gregorio de Valdes to P. Proc. Cristoval de Laris, 
Tamasula, June 28, 1714, AGN, Jesuitas, I-l4, fols. 327-328, and P. 
Diego de Poza to P. Proc. Laris, Alaia, June 30, 1714, Jesuitas, 1-14.

94P. Miguel Joseph Gonzalez to P. Proc. Joseph Ferrer, Remedies, July
9, 1735, AGN, AHH, Temp., leg. 2017, exp. 3; P. Juan Joseph Diaz 
Valdes to P. Proc. Ferrer, Badiraguato, Aug. 2, 1735, Sept. 17, 1756, 
AGN, AHH, Temp., leg. 2017, exp. 3; P. Manuel Ignacio Cartagena to 
P. Ferrer, Humacen, Aug. 11, 1736, AGN, AHH, Temp., leg. 2016, exp. 2; 
P. Diego Manuel de Cardaveraz to P. Proc. Diego Verdugo, Sn. Juan,
June 18, 1730, AGN, AHH, Temp., leg. 1976. Since the royal treasury 
records indicate that the correct amount was transferred to the 
Jesuits annually, the shortages must be attributed to the Jesuit 
procuradores, whether an oversight or not.
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characterizes many of the annual requests for supplies (memorias) from 

the Topia fathers, which are also uniquely detailed and specific. The 

supply requisitions from northern missions generally included certain 

foodstuffs like chocolate, sugar, and spices not easily available on the 

frontier as well as various kinds of cloth, blankets, shoes, tools, and 

other equipment. Much of the cloth was actually donated by the mis

sionaries to the Indians for making clothes, and the padres often 

supplied their charges with other items as well. One characteristic of 

the Topia requisitions particularly distinguishes them from those of 

neighboring Tepehuana province —  greater amounts of chocolate ordered 

annually. In Tepehuana, the average annual request was from four to six

arrobas of chocolate or cacao; in Topia, orders of eight to ten arrobas 
95were the norm. All these figures seem staggering at first glance.

How could a missionary use 250 pounds of cacao annually? First of all,

the drinking of chocolate constituted one of the few amenities of the

harsh frontier life. The isolated Topia missionaries saw it as one of

the few pleasures they had, but also as a way to repay favors, to reward

good behavior —  almost as a form of monetary exchange in an economy
96where little currency circulated. In Topia where the missions were 

so impoverished, the annual subsidies from Mexico City, and particularly 

the cacao, assumed added importance.

95These figures are derived from the hundreds of memorias found in AGN, 
AHH, Temp., various legajos. An arroba of chocolate weighed approxi
mately 25 pounds.

q6^see, for example, P. Matheo Sanchez to P. Proc. Joseph Ferrer, San 
Gregorio, Aug. 10, 1726, AGN, AHH, Temp., leg. 282, exp. 8l, and May 
20, 1738, AGN, AHH, Temp., leg. 2016, exp. 2. In the latter, he 
describes chocolate as "el unico regalo qe se puede tener por esta 
parte."
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The overall shortage of capable and healthy Jesuit missionaries

also plagued Topia. In the l8th century frequent vacancies in the Topia

missions commonly forced the Jesuit padres to do double duty in an area
97where travel was severely handicapped. At the time Balthasar visited,

two missions, Cariatapa and Santa Apolonxa, lacked an administrator.^

In addition, three padres were over fifty-five years old, two of them

in very poor health. Actually, the third and oldest, Father Matheo

Sdnchez constituted an exception to the standard pattern. He was

seventy-five years old in 1745 and in good health. He lived to the

age of eighty-six, all the while one of the most capable of the Topia

fathers, serving as padre visitador and padre rector of his jurisdiction

more than seven times. When he got too old to ride his mule, he walked 
99to his visitas. Nonetheless, Padre Sdnchez' constitution was un

paralleled in Topia. Even much younger missionaries were prone to 

chronic illnesses, both physical and spiritual. Visitor Balthasar be

lieved that the missionary of Tamazula, Francisco Xavier de Lora, 

overindulged in mescal and neglected temporal affairs. Two padres,

Marcelo deLeonin San Ignacio and Manuel Ignacio Cartagena in San Pedro,
100engaged in incessant bickering with the non-Indian society, all the 

worse because neither commanded the respect of the Indian community.

7'P. Matheo Sanchez to P. Prov. Andres Nieto, Sn. Gregorio, Sept. 20, 
1?45, AGN, AHH, Temp., leg. 1126, exp. 3.

987 P. Balthasar to P. Escobar, Oculma, Sept. 20, 1745, AGN, AHH, Temp., 
leg. 1126, exp. 3.

99Anua del Colegio de Durango, 1751-1757, Archivum Romanum Societatis 
Jesu (hereafter cited as ARSJ), Provincia Mexicans, fols. 493-494 
(microfilm copy in JHI).

100See above, p. 111.
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Trouble dogged Padre Cartagena no matter where he was transferred.^0^ 

Another missionary, Miguel Joseph Gonzalez in Remedies, aroused sus

picion by allowing his sister from Parras to reside with him, in spite
102of the insistence of his superiors that he move her out.

In a few cases. Padre Balthasar did shift missionaries to dif

ferent locations, but for the most part he considered it a futile 

gesture. Even those padres he considered totally unfit for missions 

such as Padre Diego Cardaveraz could not be removed given the shortage 

of replacements.^0^ A few years later Visitor General Agustin Carta 

also grappled with the problem of Father Cardaveraz and elected not to 

transfer him to another mission: "because Padre Carddveraz is too

foolish and simpleminded. At least they already know this where he is
104now, so it's best not to let it be known elsewhere. Although only 

about one-third of the Topia padres spoke Indian languages in the 1740s, 

the language deficiency constituted a minor obstacle since nearly all 

the Topia Indians were ladings.

Complaints of Indian governors, 1749» Santa Apolonia, AHPM, no. 8o8; 
Balthasar visita report, San Ignacio, Jan. 21, 1745« San Pedro 
Guarisamey, May 20, 1745, and Otatitlan, Jan. 15, 1745. At one 
point, Cartagena violated Jesuit rules by part ownership in a mine; P. 
Agustin Carta to P. Balthasar, Sn. Juan, Feb. 23, 1753, AGN, AHH, 
Temp., leg. 2009, exp. 4l.

"*"°̂ P. Balthasar to P. Escobar, Parral, July 23, 1743, AGN, AHH, Temp., 
leg. 2009, exp. 20.

^°^P. Balthasar to P. Escobar, Durango, Mar. 12, 1745, AGN, AHH, Temp., 
leg. 2009, exp. 20.

^0lfP. Agustin Carta to P. Balthasar, Sn. Pedro de Iscatain, Mar. 10, 
1753, AGN, AHH, Temp., leg. 2009, exp. 4l. In general, Father Carta 
found administration of the Topia missions to be lax, often directly 
contravening Jesuit rules and precepts; Carta to Balthasar, Sn. Juan 
de la Topia, Feb. 23, 1753, AGN, AHH, Temp., leg. 2009, exp. 4l.

^°^Balthasar visita report, Topia, 1745. The Xixime and Acaxee lan
guages were Uto-Aztecan, apparently closely related to the language



In contrast to his extensive commentary on the administrative 

abilities of the Tepehuana and Tarahumara Baja missionaries, Balthasar 

only rarely commented on those of their Topia colleagues, apparently 

because he considered the amelioration of temporal affairs to be beyond 

hope in Topia. In part, he relied on his own firsthand knowledge of 

the area from his missionary sojourn in San Pablo twenty years before. 

Reports from the Topia missions over the years reinforced his pessi

mistic view. Before Balthasar visited Topia in 1745, the provincial 

charged him with determining how much each mission province should be 

obligated to contribute to defray the costs of the Jesuits' protracted 

lawsuit against Sinaloa-Sonora governor, Manuel Huidobro. Balthasar 

was asked to devise a rational distribution of payment based on the 

economic status arid potential viability of each province. His final 

judgment provides us with testimony relating the relative profitability 

and productivity of the Jesuit missions in Mexico. Of a total of 6,000 

pesos needed to pay these legal costs, Sonora was assessed 2,000, Sinaloa 

1,000, Tarahumara Alta 1,200, Baja California and Tepehuana, 800 each, 

and Nayarit 200. Balthasar resolved not to ask any contribution from

Topia (the only province exempted) because he considered it "so short
107that it is incapable of giving, rather very capable of receiving."

Viceregal officials and visitors similarly assessed Topia's 

situation. The Sonora-Sinaloa visitor, Rodriguez Gallardo, commented

spoken by their Cahitan neighbors, the Mayo and Yaqui. Sauer, The 
Distribution of Aboriginal Tribes, pp. 15-19•

^°^See Chapter 4, p. 71.

^ P .  Balthasar to P. Escobar, Sta. Cruz del Rio Mayo, Oct. 1744, AGN, 
AHH, Temp., leg. 1126, exp. 3«
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in 1750 on the absolute futility of trying to establish an efficient 

system of communal planting in Topia (and Tepehuana) because so many of 

the missions were virtually destitute.

In 17451 few observers could doubt that the Topia missions 
represented a liability to the Jesuits, both spiritually and temporally. 

Within five months after the completion of Balthasar's general mission 

visita, Provincial Escobar y Llamas offered to render Topia together 

with Tepehuana and Tarahumara Baja to Caesar.

108’Report of Rodriguez Gallardo on Balthasar autos, Aug. 18, 1750, AGN, 
PI, vol. 176, exp. 6, fol. 246.



CHAPTER 8

A PERIOD OF EQUIVOCATION, 1749-1753

Cervantes' maxim that every man should look before he leaps 

seems to have been followed to a fault by those who would ultimately 

decide the fate of the. Topia and Tepehuana missions. Procrastination 

on the issue began with the Mexican Jesuits who delayed several years 

before acting upon their own general's advice that some missions be 

secularized. When Provincial Cristdbal Escobar y Llamas finally 

addressed the issue in 1743» he waited for the testimony of Juan Antonio 

Balthasar's general mission visitation before presenting a formal pro

posal for secularization in his 1745 memorial to the king. The death 

of Philip V in 1746 placed the matter in the hands of his successor, 

Ferdinand VI, who responded in a real cedula of December 4, 1747, two 

years after Escobar y Llamas drafted his proposals. Incorporating the 

suggestions of the Council of the Indies (which closely mirrored the 

provincial's recommendations), the king directed Mexican Viceroy 

Revillagigedo, to expedite Spanish expansion into Alta California using 

Jesuit missionaries and military escorts and also to prevail upon the 

Bishop of Durango to accept the Jesuit offer of twenty-two missions, a 

measure deemed financially beneficial to the crown. The king included 
a copy of the Escobar memorial and charged the viceroy with gathering 
expert testimony on its specific recommendations.^

^Real Cedula, Dec. 4, 1747, AGN, Misiones, vol. 22, fols. 212-239; 
another copy is in AGN, RC, vol. 67, exp. 32, fols. 133-144.

205



206
Impeded from taking immediate action on the secularization issue 

by the vacancy in the see of Durango when he received the cedula in 

mid-1748, the viceroy wrote to former Bishop Martin Elizacoechea now in 

Valladolid to determine if the Jesuits had ever approached him on this 

matter. The prelate responded that the issue had surfaced briefly 

during the Jesuit provincial's 1745 visit to the Colegio de Durango.

At that time, Escobar y Llamas hinted to the bishop in an informal con

versation that he might cede some of the order's missions but refrained

from discussing specific details in view of Elizacoechea's impending de-
2parture for his new post. Shortly thereafter, the new bishop, Pedro 

Anselmo Sanchez de Tagle, assumed his episcopal office in Durango, and 

in December the viceroy advised him of the king's wishes concerning the 

Tepehuana and Topia mission provinces. Revillagigedo directed the 

bishop to study the sections of the Escobar memorial and the 1747 cedula 

pertaining to the secularization proposal and to consider the recommen

dations of his own advisors, the crown attorney (fiscal) and the auditor 

de guerra, on this matter. The viceroy urged that the bishop, once 

enlightened, initiate the procedures necessary to realize the conversion 

of the missions into parishes.^

Not surprisingly, the auditor de guerra who had consistently 

championed secularization as a necessary prerequisite to northern de

velopment had advised the viceroy to take immediate action concerning
4this particular case. Moreover, the fiscal advanced an opinion

^Bishop to Viceroy, Valladolid, Aug. 13, 1748, ACD, Varios, Ano 1749. 
^Viceroy to Bishop, Mexico, Dec. 20, 1748, ACD, Varios, Ano 1749.
4
Dictamen del Sr. Auditor, Dec. 7, 1748, AGN, AHH, Temp., leg. 278, 
exp. 42.
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portending ill for the Jesuit attempt to secularize the Durango missions 

contingent upon royal funding of the order's Alta California enterprise. 

Finding no direct connection between the two issues in the 1747 cedula, 

the fiscal opined that the transfer of missions could be expedited 

without awaiting the additional testimony needed to assess the Cali

fornia endeavor.^

In freeing the secularization process from any outside con

tingency, the viceregal advisors anticipated that its execution would 

be swift. But the new bishop had other priorities. Having just arrived 

in Durango, he remained quite ignorant of his vast bishopric. As he 

saw it, his first obligation was to familiarize himself with the people 

and places of his diocese. Certain matters, such as the filling of 

vacant parishes already established, had priority over creating new 

ones although the prelate hastened to assure the viceroy that he would 

expeditiously pursue the matter realizing the importance of further 

evangelizing work by the Jesuits in the more distant reaches of his 

large bishopric. Nonetheless, since no precedents for secularization 

existed in the Durango diocese, the creation of so many new parishes 

would require careful planning. The bishop learned from several of his 

aides that a number of the missions could probably be annexed by exist

ing parishes and that some were virtually depopulated. However, the 

more isolated missions posed a greater problem. The entire diocese 

presently contained only forty parishes,^ and the bishop's attempts to

^Fiscal to Auditor de Guerra, Nov. 27, 1748, AGN, AHH, Temp., leg. 278, 
exp. 42.

^Informs de los curas . . .  del obispado de Durango, July 3, 1755, AGI, 
Audiencia de Guadalajara, leg. 547-



fill eight current vacancies had convinced him that talented clergy was 

in short supply on the frontier. Sanchez de Tagle asked the viceroy's 

indulgence while he dealt with the issues as best he could.^

True to his word, within the next two months, the bishop began 

gathering information on the twenty-two missions. Upon learning that 

Jesuit Provincial Andris Xavier Garcia could not confer with him per

sonally as scheduled for March 17*+9 because the extended drought had so
g

impeded travel in the north, the bishop requested the Jesuits to 

appoint a representative in Durango, perhaps the rector of the Jesuit
Qcolegio, to carry forward any negotiations on the possible transfer. 

Furthermore in March 17^9i the diocesan head sent a circular letter to 

each mission province which included a detailed questionnaire for the 

twenty-two missionaries requesting information on the state of their 

missions. Indicative of the bishop's ignorance concerning the geography 

of his diocese, he addressed the circular letter destined for the Topia 

missions as Tarahumara Baja."*-0
The interrogatory consisted of eight items. The first concerned 

the size of the mission's laity, their ages, occupations, properties, 

and whether they actually resided in the mission pueblos. In the other 

queries, the bishop sought to determine how much a given mission com

munity could contribute to the maintenance of a priest compared with the 

7'Bishop to Viceroy, Durango, Feb. 9» 1749, AGN, Jesuitas, I-l6, exp. 28.
O
P. Prov. to Bishop, Zacatecas, Feb. 11, 1749* ACD, Varies, Afto 1749.

^Bishop to P. Vis. Pedro de Retes, Durango, Mar. 27* 1749* ACD, Varies, 
Ano 1749.

^Copies of the circular letter are found in AGN, Jesuitas, I-l4, and 
ACD, Varies, A&o 1749.

208



amount necessary for the support of the priest and the church. The 

questionnaire also solicited a list of mission properties including 

those of any cofradia (religious lay brotherhood) that might have been 

established. Distances to the nearest parish and missions, the amount 

of the mission’s annual royal stipend, and the names and locations of 

secular clerics resident in the mission areas completed the bishop’s 

itemized inquiries. Finally he requested any other pertinent informa

tion the padres wished to include.^"

Simultaneously, Bishop Sanchez de Tagle asked for corroborating

information from those parish priests closest to mission districts. He

particularly wanted to know which missions, in their opinion, could

singlehandedly support a priest and which should become dependencies of

neighboring parishes. In addition, the bishop began to investigate the
12availability of secular clergy in these areas of the diocese.

For the most part, the Jesuit missionaries’ reaction to the 

receipt "of the bishop’s circular letter was one of surprise as only a 

few were previously aware of the proposed transfer. Jesuit superiors 

had intended to minimize anxiety on the part of the padres as well as 

general Indian unrest by deferring news of the transfer until viceregal 

authorities took action. Nonetheless, the Jesuits were taken by sur

prise because the viceroy had communicated first with the bishop and 

only subsequently with the provincial. Father Garcia, then conducting 

a visita of Jesuit colegios in southern Mexico, had insufficient time

209

^Bishop to various priests, Mar. 27, 17^9, ACD, Varies, Ano 1749.
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to alert the missionaries or to brief them on the ultimate disposition 

of mission properties. The latter omission presented the missionaries 

with a dilemma in attempting to answer the bishop1 interrogatory. 
According to Father Pedro Retes, rector of the Tepehuana-Tarahumara Baja 

missions, rumors of possible secularization had circulated since 17^7 
when the Jesuit Jacobo Sedelmayr heard about the Escobar memorial on a 

visit to Mexico City and relayed this information to several Durango 

missionaries on his return trip to the Pimeria Alta. Nonetheless, Retes 

only received formal notification from the provincial on the very same 

day that the bishop's interrogatory arrived.

The resultant confusion and shock reverberated throughout the 

Tepehuana and Topia missions, erupting in a spate of missionary letters 

seeking instruction on how to respond to the bishop's questionnaire. 

Several matters required clarification. Precisely which mission proper

ties and goods would be turned over to the diocese? Would a distinction 

be made between properties of the Indians, properties of the churches,

and properties of the order? Should their lists of mission laity in-
14elude the non-Indians administered by the Jesuits? Their uncertainty 

concerning these and other questions prevented many of the missionaries 

from providing prompt responses to the interrogatory

^ P .  Retes to P. Prov. Garcia, Santa Catalina, Sept. 12, 1749» AGN, 
Archive Provisional, Temp., caja 5.

^ P .  Marcelo de Ledn to P. Prov. Garcia, San Ignacio, Apr. 29, 17^9»
AGN, Jesuitas, I-l4, fols. 318-319; Copia del parecer del P R°r 
Matheo Sanchez, n.d. (1749), AHPM, no. I6l6.

"^P. Marcelo de Le^n to Bishop of Durango, San Ignacio, May 17, 1749, 
AHPM, no. 1409; P. Secretario del Obispo to P. Antonio de los Rios, 
June 14, 1749, ACD, Varios, Alto 1749, and reply of June 22, 1749, in 
ibid.
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While the Jesuits awaited instructions from their superiors in 

Mexico City to assure both consistency and veracity in their replies, 

their first reactions to the recent events tellingly demonstrated their 

unpreparedness. Feelings of frustration and even betrayal provoked 

several attempts to subtly thwart the proposed transfer or at least to 

provide reasons why it could never take place. The padre visitador for 

Topia, Marcelo de Leon, who had never maintained good relations with 

the diocese, deluged his provincial with contentious letters. The 

bishop, he argued, would not want the missions when he discovered the 

extent of their poverty. Nor would the prelate ever find secular 

clerics willing to serve in isolated mission sites. Furthermore, the 

Indians would run away rather than contribute to the maintenance of a 

parish, and the vecinos would protest loudly since they had long availed 

themselves of missionary services at practically no cost. Padre de Leon 

especially resented the prospect of relinquishing mission properties and 

church furnishings whose accumulation represented years of toil and 

sweat by the missionaries themselves.^ According to Father de Leon, 

the acquisition of most mission properties could be traced to the 

efforts of the Jesuits rather than the Indians or even vecinos. The mis

sionaries' predominantly negative characterization of their charges in 

the l8th century reinforced many padres' own feelings of self-abnegation 

and martyrdom, persuading them that they were the only truly worthy re

cipients of the fruits of the mission. Why should the secular clergy
17reap the benefits of their years of drudgery? Finally, wouldn't

■ -   — ' —    — -   —  — " - -  \

"^P. de Le<5n to P. Prov., San Ignacio, July 7» 1749, AHPM, no. 1409.
^Letters of P. de Le<$n to P. Prov. Garcia, San Ignacio, July 7, 1749, 

July 26, 1749, AHPM, nos. 1409, 1410; P. Hermann Glandorff to
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secularization set a bad precedent? For example, if the Sonora missions

were secularized, the order stood to lose much more in a material sense.
18A tiny leak might allow the floodgates to open.

Although the final determination regarding mission properties 

would be deferred for some time, reflecting its tactical importance for 

the Jesuits at various stages of negotiations leading to the final 

transfer, the Jesuit provincial belatedly began providing the Topia and 

Tepehuana-Tarahumara Baja missionaries with some guidelines to admin

ister their missions during this period. He directed that the first 

priority be to liquidate all mission debts and thereby avoid any charges 

that the Jesuits had failed to meet financial obligations as well as 

prevent creditors from exposing Jesuit liabilities to the diocesan 

clergy. Father Provincial Garcia therefore ordered the missionaries to 

discharge mission debts as discreetly as possible. The first step 

should be collection of any debts owed the mission. Should this measure 

fail to generate sufficient funds, the provincial authorized the padres 

to sell off livestock with the exception of mules necessary for trans

porting the missionaries to new destinations. As a last resort, they 

could sell mission land. Padre Garcia further enjoined them to assure 

that no record of Jesuit debts remained in merchants' account books. 

Finally, those missions unable to settle their own debts would receive

P. Luis Tellez Giron, Tomochic, Aug. 7, 1?49, ARSJ, Provincia Mexi- 
cana, vol. VII, fol. 45.

18P. Marcelo de Leon to P. Prov. Garcia, San Ignacio, July 28, 1?49,
AHPM, no. 1410B.
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aid from others nore financially sound. In the absence of instruc

tions on the question of mission properties, the missionaries resolved 

to answer all of the bishop's questions except that one, promising to 

furnish an answer later.^

At the same time, the other groups affected by the news of secu

larization, the mission Indians and vecino communities, began to react. 

Often these manifestations proved no more than local grumblings and 

complaints which reached only the padres' ears. Other cases bore out 

the predictions of Padre de Leon. In Tepehuana, Indian representatives 

of twenty-one mission pueblos (cabeceras and visitas) jointly (de

19

mancomun) sent the bishop a petition expressing their fears concerning

the impending secularization. According to this document, the Indians

felt extremely indebted to the Jesuits for having saved them from Satan,

but they numbered far too few to be able to support parish priests.

They could not even feed their own families without seeking sustenance

outside their pueblos. Until now, they performed some labor in the

missions' communal fields and ranches to defray mission expenses, but

this represented the extent of their ability to contribute. If the

Jesuits must be replaced by secular clerics, they entreated the bishop

to exempt them from tithe and fee payments and to intercede with the
21governor to reduce their repartimiento quotas.

^Summary of a letter from the provincial to P. Vis. Marcelo de Leon 
sent to missionaries of the latter's visita, San Ignacio, July 25, 
1749, AHPM, no. 1410A.

^P. Miguel Joseph Gonzalez to P. Marcelo de Leon, Remedies, July 17, 
1749, AHPM, no. 1627.

^"Naturales de pueblos Thepeguanes to Bishop of Durango, n.d., 1749, 
ACD, Varies, Afio 1749.
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The protest of Santiago Papasquiaro's Indians echoed these sen

timents, but in this case their complaints reached the viceroy directly 

in the form of a personal delegation which won a viceregal audience in 

August 1749. The Santiago Papasquiaro representation took a more dra

matic tone, characterizing the Jesuit missionaries as true saviors.

The Jesuit stipends clothed the Indians* nakedness and fed their bodies. 

The removal of the padres would constitute a true calamity; the Indians 

could never afford to pay a cura. Viceroy Revillagigedo, anxious to 

have the Indians return tranquilly to their homes, took pains to assure 

them that they would be treated with charity. Subsequently he wrote 

the bishop cautioning him to reassure the Indians that he would have 

their interests at heart and protect them from injury. The prelate 

agreed to take into consideration the viceroy's exhortations, but he 

also reported that he had been informed that both the Jesuits and the 

vecino community had instigated the Indian protest. According to 

Sanchez de TagLe, the non-Indians were notoriously uncooperative and

irresponsible, and now possible loss of their exemptions from the tithe
24and other ecclesiastical taxes motivated their complaints. In fact, 

vecino communities elsewhere also registered their objections to the 

proposed alteration of the comfortable status quo. The settlers argued 

that they simply did not have the means to meet diocesan obligations; 

their poverty prevented even payment of fees for sacramental services.

^Visita de los Naturales de Papasquiaro al Virrey, Aug. 13, 1749« ACD, 
Varios, Anb 1749.

^Repuesta fiscal and parecer del Auditor, Oct. 10 and Oct. 20, 1749, 
ACD, Varios, A#o 1749, Viceroy to Bishop, Oct. 26, 1749, ibid.

24Bishop to Viceroy, Feb. 26, 1750, ACD, Varios, Affo 1749.
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Furthermore, the gente de razdn knew that in other parishes of the north,

many faithful Catholics died without confession and last rites because

of their isolation from parish churches.Although the bishop could

take some comfort from the knowledge that in some cases the missionaries

directly encouraged their flocks to protest and that the vecinos were

obviously self-interested, other signals began to alarm him. Early

reports from parish priests in areas adjacent to missions confirmed

that many mission jurisdictions would indeed have great difficulty in
26subsidizing a parish.

In general, the public pronouncement of plans for secularization 

prompted other less direct manifestations of discontent or disorienta

tion. The already low morale existing in many of the missions tended 

to worsen. In the Topia mission of Santa Apolonia, for example, the 

enterprising Padre Cardiveraz took advantage of the prevailing confusion 

to further his business dealings with the vecinos which included com

merce and mining, and to engage in betting at horse races. Even more 

unconscionable to his visitador, he allowed a pregnant maid to sleep in . 

his house and even paid the expenses of her wedding. These questionable 

activities led his superior to surmise that the baby was the padre's and

to suggest that Cardaveraz was more suited to be a merchant than a mis- 
27sionary. In some missions, less worldly padres tended to neglect such

25Vecinos de Los Remedies to Bishop, May 25, 17^9> and P. Secretario del 
Obispo to Vecinos de Los Remedies, June 6, 1749, ACD, Variosi Ano 1749•

26uapellan Juan Francisco Vitorica to Bishop, Culiacsth, May 18, 1749,
ACD, Varies, Afio 1?49.

27'P. Marcelo de Leon to P. Prov. Garcia, San Ignacio, July 28, 1749,
AHPM, no. 1410B.
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temporal concerns as care of livestock and repairs to churches and mis

sion buildings. Many worried about their fate. What would happen to
28them after the transfer? The shortage of missionaries became even 

more severe as superiors vacillated on the necessity of replacing those 

padres who died or requested transfers to other mission provinces.

And although an important reason for secularizing the missions had been 

to free mission personnel for the expansion into California, the ad

vanced age and poor health of over half of these missionaries convinced
■ZQthe provincial that they would have to go to the colegios.

In an attempt to assure the bishop of Jesuit cooperation and to 

dispel the overall atmosphere of skepticism and ambiguity, the pro

vincial finally appointed an envoy empowered to negotiate with the 

diocesan head and eventually to effect the transfer. Padre Francisco 

Perez de Aragdh seemed particularly well-suited to this office because 

he had served the bishopric of Durango in various high level diocesan 

positions before joining the Jesuit o r d e r P e r e z  de Aragdn arrived

^ P. Marcelo de Leon to P. Proc. Diego Eerdugo, San Ignacio, Aug. 15, 
1749, AGN, AHH, Temp., leg. 974, exp. 1.

^ P .  Pedro Petes to P. Prov. Garcia, Santa Catalina, Sept. 12, 1749, 
AGN, Archive Provisional, Temp., caja 5»

30P. Marcelo de Le6n to missionaries of his visits, San Ignacio, July 
25, 1749, AHPM, no. 1410A.

^Commission of Perez de Aragon by P. Prov., July 19, 1749, AGN, AHH, 
Temp., leg. 32, exp. 23; P. Prov. to Bishop, July 20, 1749, ACD, 
Varios, Afro 1749; P. Miguel Joseph Gonzalez to P. Vis. Marcelo de 
Leon, Remedies, Aug. 1, 1749, ibid.
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in Durango in September 17^9» and the missionaries had been instructed

to give him their full cooperation.^

Despite the presence of Padre Perez de Aragdn, however, equivo-
34cation and inquietude continued. The missionaries attempting to 

settle mission debts struggled against the drought-ridden economy. The 

years 1748 and 1749 proved two of the worst: seed shortages had dras

tically cut grain yields; mining production reached a new low; and a 

severe influenza epidemic further exacerbated a bad s i t uation.These  

straitened circumstances mitigated heavily against collection of debts 

owed the missions and even made it difficult to find buyers for mission 

livestock or land, particularly any who could pay in specie. For 

example, in Cinco Seffores, the most debt-ridden Tepehuana mission, the 

Jesuits tried to negotiate an agreement whereby the captain of the 

Presidio de Gallo, who could not pay cash for a piece of mission land, 

would assume the mission's debts.^ In some cases, the missions simply

did not possess sufficient goods or properties to cover their liabili- 
37ties. And often the most indebted missions incurred even greater

^P. P£rez de Aragon to P. Prov., Zacatecas, Aug. 19, 1749, AGN,
Archive Provisional, Temp., caja 5«

^ P .  Pedro Retes to P. Prov., Santa Catalina, Sept. 12, 1749, AGN, 
Archive Provisional, Temp., caja 5*

34P. Benito Rinaldini to P. Proc. Diego Verdugo, Huejotitlan, Oct. 13, 
1749, AGN, AHH, Temp., leg. 1076.

^P. Pedro Retes to P. Proc. Diego Verdugo, Santa Catalina, Sept. 16, 
1749, AGN, AHH, Temp., leg. 1076.

^P. Pedro Retes to P. Prov. Garcia, Santa Catalina, Sept. 15, 1749,
AGN, Archive Provisional, Temp., caja 5»

^P. Harcelo de Leon to missionaries of his visits, San Ignacio, July 
25, 1749, AHPM, no. 1410A.
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liabilities during the worst of the drought.'7 Frequently, the only 

properties available for sale were the cattle and mules used by the 

missionary. If these were alienated and secularization failed to take 

place, the padre had lost important means of support. Furthermore, the 

lack of determination concerning which classes of property would remain 

in the missions made it difficult for the missionaries to decide what 

to sell.

As the drought worsened, both the Indian and non-Indian com

munities of the missions became more disquieted by the prospect of 

further encumbrances. The higher incidence of Indian absenteeism from 

the pueblos gave rise to speculation that secularization would increase 

the dispersal of Indians, possibly contributing to rural banditry and 

raiding. Furthermore, a reduction in the available labor pool (espe

cially in Tarahumara Baja) could result in considerable damage to the
•xqhaciendas which supplied the mines. 7

The bishop attempted to assure everyone that if the missions 

were secularized, he would exercise moderation in the collection of 

fees, but by September, he too had very serious reservations about the 

transfer. The reports from the missionaries had begun to come in, indi

cating that many of the mission districts could not comfortably support 

priest because the Indians contributed so little (the bishop noted that 

the missionaries still furnished them seeds for planting) and the

■zQ
y This was true in Cinco Senores, Zape, and San Pablo; P. Pedro Petes 

to P. Prov. Garcia, Santa Catalina, Sept. 15, 1?49, AGN, Archive 
Provisional, Temp., caja 5.

39Letters of P. Pedro Petes to P. Prov., Santa Catalina, Sept. 12, Sept. 
15, 1749, AGN, Archive Provisional, Temp., caja 5.
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vecinos were not accustomed to paying fees for sacramental services;

Lqoccasionally they made token contributions.

The 1749 mission reports corroborate very closely the descrip-.

tions given in 1743-1745 by Juan Antonio Balthasar. Conditions appear

to have worsened only marginally, probably reflecting the continuing

drought and perhaps a tendency on the part of some missionaries to try

to discourage the bishop by exaggerating unfavorable conditions in the

missions. An examination of the twenty-two reports helps to elucidate
4lthe reasons for the bishops pessimism. Many of these present vivid 

descriptions of the Indians' struggle for survival. In no mission could 

the Indians exist solely on what they produced especially during the 

drought. Repartimiento demands in more than a third of the missions 

had severely circumscribed Indian production of grain. The basic native 

diet consisted of a little corn, supplemented by the mescal plant and

Comments of the bishop on missionary reports, Durango, Sept. 15, 1749, 
ACD, Varies, Ano, 1749•

The following description is based on a composite evaluation of the 
individual reports, all of which are found in ACD, Varies, Affo 1749• 
The individual replies to the bishop's interrogatory are these: P.
Lucas Merino, Cinco Senores, June 29, 1749; P. Juan Francisco Hauga, 
Las Bocas, June 30, 1749; P. Felipe Calderon, Las Cuevas, July 21, 
1749; P. Lazaro Franco, Sape, Aug. 8, 1749; P« Xptoval Joseph Moreno, 
Santa Cruz, July 27, 1749; P. Benito Rinaldini, Huejotitan and San 
Pablo, July 29, 1749; P« Juan Antonio Nunez, Satebd, July 19, 1749;
P. Manuel Vivanco, Tizonazo, Sept. 2, 1749; P. Pedro de Retes, Sta* 
Cathalina, Aug. 15, 1749; P. Antonio de los Rios, Santiago Papas- 
quiaro, July 11, 1749; P. Joachin Basurto, Badiraguato, June 13, 1749; 
P. Joseph Chavez, Cariatapa, July 18, 1749; P. Manuel Ignacio 
Cartagena, Otatitlan, July 15, 1749; P. Matheo Sanchez, San Gregorio, 
May 12, 1749; P« Fernando Caamano, Tamazula, June 21, 1749; P. Manuel 
Cartagena, Sta. Maria de Otaes, June 16, 1749; P. Diego Manuel de 
Cardaveraz, Sta. Apolonia, June 26, 1749; P. Sebastian Morillos, 
Pueblo Nuevo, June 29, 1749; P. Luis Pastrana, Guarisamey, July 29, 
1749; P. Marcelo de Leon, San Ignacio, June 30, 1749; and P. Miguel 
Joseph Gonzalez, Los Remedies, June 22, 1749•
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other wild foods. Not one of the twenty missionaries believed that the 

Indian population of a mission could by itself subsidize a parish. Only 

in those areas of greater non-Indian settlement did the padres hold any 

hope for the survival of a parish, and even then they were cautiously 

optimistic#

In Tepehuana and Tarahumara Baja, only four missionaries re

ported that the Indians contributed anything at all, toward the upkeep 

of the mission, and these token contributions consisted of small amounts 

of corn and occasionally labor. For the most part, the Indians gave 

nothing toward the sustenance of their padre or church. Two mission

aries reported that their vecino communities furnished corn and some 

monetary support. A third of the missions claimed to have established 

cofradias or lay brotherhoods, but their assets consisted almost solely 

of livestock which financed the missions' religious festivals, usually 

the patron saint's day. The reason for the bishop's interest in 

cofradias lay in the fact that their members in other parts of Mexico 

customarily rendered personal services to a priest in the fields or in 

his household even though this practice was forbidden by law. One 

positive bit of news for the bishop was that of the eleven Tepehuana- 

Tarahumara Baja missions, six fell within ten leagues of an established 

parish.

In contrast, only one of the Topia missions lay within ten 

leagues of a parish church. Four missions reportedly contributed 

nothing to the support of the church or the padre. The rest supplied 

small amounts of corn and wax. Only in Pueblo Nuevo with its sizeable 

non-Indian resident population did the congregation pay fees for
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services. Three of the eleven missionary units had cofradias, but none 

possessed more them a few head of livestock or a formal organization.

In both mission provinces, the missionetries' estimates of what 

would be required annually to support a parish organization in their 

districts ranged from 300 to 1,400 pesos. Although the modest sum of 

300 pesos (the amount of the royal stipend in Tepehuana) maintained some 

missionaries for a year, the bishop realized that he would be hard 

pressed to find a secular cleric who would accept such conditions of 

penury. Furthermore, the padres pointed out that they served in all 

church offices including care of the sacristy, altar, baptistry, and 

other areas, whereas parish organization usually csilled for delegation 

of these tasks with pay.

By September 1749, the bishop had studied all of these replies

to his circular letter. Overall, he gathered the impression that the

Jesuits subsidized the Indians in many missions rather thsm the reverse.

Not only did the Indisms contribute practically nothing to the mission

organizations, but they also received seeds, food, and clothing from the

missionaries. Also the bishop now realized that large numbers of non-

Indians who technically should already have been under diocesan control

were being administered by the missionaries. But he grasped that after

having escaped the financial obligations of parish organization for so

long, the non-Indians would tacitly resist the imposition of fees for
42services and tithe payment. And for several years the effects of the 

drought had already prevented the diocese from collecting the tithe in

^^Declaration of Bishop, Sept. 15, 1749, ACD, Varies, And 1749.
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established parishes which had experienced the ruin of many haciendas 

and the loss of thousands of head of livestock. v

Nonetheless, Bishop Sdnchez de Tagle forged ahead, not wishing 

to incur the animosity of royal officials in Mexico City who were con

vinced of the intrinsic merits of secularization. In hopes of re

ceiving a more positive assessment of the feasibility of secularization, 

the prelate ordered the priests of Santa Barbara and Parral to investi

gate the possibility of aggregating nearby missions to their parishes.

He also solicited their evaluations of the capability of these missions
4ltto contribute to the support of a parish.

From Topia, the bishop already had the lengthy report of 

Culiacan* s priest, Juan Francisco Vitorica, testifying to the general 

poverty of the province’s four northern missions, Badiraguato, Cariatapa, 

Tamazula, and Otatitlan. According to Father Vitorica, the ethnic com

position of these missions consisted primarily of a mixture of Spanish, 

Indian, and Negro blood with very few pure Indians. In all four cases, 

the missions had alienated or lost parts of their land; what remained 

was largely infertile and unirrigated. In all the missions, Vitorica 

reported on the deterioration of churches with their rustic thatched 

roofs and other derelict mission buildings. None of these missions lay 

close enough to be attached to an existing parish. v

^Report by bishop to king, ca. 17501 in Porras Munoz, Iglesia y estado, 
p. 370.

^Bishop to Br. Nicolas Paez de Guzmin, Durango, Sept. 17, 1749, ACD, 
Varios, Ano 1749.

^Capellan Juan Francisco Vitorica to Bishop, Culiacan, May 18, 1749, 
ACD, Varios, Ano 1749.
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In contrast to the negative prognosis for Topia, the reports of 

the parish priests in Santa Barbara and Parral predicted a more auspi

cious future for Tepehuana-Tarahumara Baja. The bishop already believed 

that the sizeable non-Indian communities of Santiago Papasquiaro and 

Santa Catalina could subsidize parish organizations. And Santa Barbara's 

priest, Nicolas Paez de Guzman, suggested that the incorporation of both 

Huejotitldh and San Pablo into his jurisdiction could enhance that 

parish's future prospects, troubled as it was by the economic decline 

of the Villa de Santa Barbara, once an important mining center. Both 

missions had several visitas and relatively prosperous vecinos engaged 

in agriculture. Paez de Guzman proposed to locate the parish center in 

the more centrally located San Mateo, a visita of San Pablo, especially 

because San Pablo's church had recently burned. If the bishop approved, 

the aspiring priest would be willing to take up residence at one of the 

mission sites, leaving an assistant in Santa Barbara. Furthermore,

Piez de Guzman deemed Santa Cruz mission capable of sustaining a new 

parish given its large vecino population (which actually fell into the 

jurisdiction of the Valle de San Bartolomd but had always been adminis

tered by the mission). Finally, he proposed that the bishop convert 

the mission of San Miguel de las Bocas into a parish by including in 

its jurisdiction a part of the vecino community which now belonged to 

Santa Barbara parish but was too distant for regular visitations.̂

Father Juan Joseph de Ochoa y Herive, Parral1s curate, concurred 

with his colleague although he felt that a new parish in Las Bocas and

^Br. Nicolas Paez de Guzman to Bishop, Sta. Barbara, Oct. 18, 1749,
ACD, Varies, Ano 1749.
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a reconstituted one in the San Pablo-Huejotitlan-Santa Barbara area

would only narrowly include the resources sufficient to support them- 
47selves. He also believed that Santa Cruz could become a full-fledged 

parish, but he proposed the aggregation of several additional Spanish 

ranches and farms to improve its economic viability. Furthermore,

Satevd (judged the most prosperous of the Jesuit missions by Father 

Ochoa) could also receive parish status despite the modest standard of 

living enjoyed by its surrounding non-Indian community. Santa Maria de 

las Cuevas, although poorer than Satevo, could conceivably become a 

parish if the Indians contributed in kind to the maintenance of the 

priest. The problem, according to Ochoa, lay in compelling the natu

rally lazy Indians to work for the parish. To circumvent this dilemma, 

Ochoa y Herive recommended that the bishop assign the best lands of each 

pueblo to the priests who would then hire either resident Indians 

willing to work for pay or outsiders to cultivate corn and wheat. With 

the income from agricultural operations, the priests could run the new 

parishes without the necessity of collecting fees for services from an
48indigent congregation.

While the bishop continued to gather information, Padre Perez 

de Aragon described .to the provincial his view of the obstacles blocking 

a swift resolution of the secularization situation. In addition to the 

time consumed by the bishop's investigation, Perez de Aragdn cited the

47
'Ochoa y Herive to Canonigo Antonio Joseph de Melo, Oct. 23, 1749, ACD, 
Varies, And 1749. Father Ochoa apparently included a map with this 
report that detailed the residences of vecinos in the larger Parral 
area, but this has been lost.

Ibid.
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tremendous devastation of the drought which had felled over half of 

Nueva Vizcaya's livestock in the past few years. The padre believed 

that new parishes were doomed with certain failure under such adverse 

economic conditions; nor could the missionaries travel to new destina

tions without horses, mules, and water and pasture along the way. More

over, a serious flu epidemic presently threatened the lives of Indians
• 49and non-Indians alike.

In addition, Perez de Aragon engaged in some fact-finding of

his own on the forcible secularization of the Jesuits' Lagunero mis-
50sions in Coahuila some one hundred years earlier. Documents available 

in the Jesuit residence in Parras indicated that a long period of Indian 

unrest had followed the secularization of those missions, thus adding 

to the apprehension of those who feared adverse Indian reaction in the 

present case.^-

Although both parties continued to profess willingness to exe

cute the transfer, by late 17^9-early 1750, several issues came to 

constitute significant stumbling blocks in the negotiations. All of 

the issues were economic in nature, and one of the first to become 

apparent concerned the effects of the area's general economic crisis.

A three-year period without rain had resulted in a dire scarcity of 

water, pasture, and seeds. To effect the transfer at this time could * 8

^P. Perez de Aragon to P. Prov. Garcia, Durango, Oct. 31, 1749, AGN, 
Archive Provisional, Temp., caja 5-

^See Chapter 3, p. 6l.

^"P. Juan Joseph de Nava to P. Francisco Perez de Aragdh, Parras, Dec.
8, 1749, AGN, AP, Misiones, caja 2 (another copy is in BN, AF, caja 
15, exp. 269); P. Perez de Aragon to P. Prov., Dec. 8, 1749, AGN, 
Historia, vol. 20, exp. 10.
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exacerbate the overall economic instability of the mission areas, per

haps precipitating active resistance by the Indians. Reports of Indian 

disturbances in the Topia mission of Cariatapa particularly alarmed the 

prelate. Finally, he confided to the viceroy that the dearth of secular 

priests in the diocese could prevent him from staffing all the new

parish posts; in fact, he still had seven vacancies to fill in Sinaloa 
52alone.

An even more crucial economic concern focused on the final dis

position of mission properties. Since even the Jesuit delegate, Pdrez 

de Arag6n, had not been briefed on the question by his superiors,
Sanchez de Tagle wrote in frustration to the viceroy that he could not 

reach a final decision until this issue was resolved because of its 

importance in determining the economic viability of the new parishes.

The bishop divided mission properties into three classes or categories: 

those belonging to the church, those belonging to the cofradias, and 

the bienes de campo (livestock, farm implements and produce) whose 

yields pared the costs of running the missions. He believed that the 

first two categories should unquestionably be part of the transfer, and 

that inclusion of the third class was crucial to assure the means of 

support for fledgling parishes.*^

In order to settle the matter of properties once and for all, 

Bishop Sanchez de Tagle wrote directly to Provincial Garcia with his 

proposal. The church and cofradia properties should be left behind by

^^Bishop to Viceroy. Nov. 17, 17^9, AGN, Archivo Provisional, Misiones, 
caja 2 (a copy is in ACD,'Varies, ano 1749).

55Ibid.
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the Jesuits because they represented the fruits of years of Indian

labors, and the latter would resent their removal. More to the pointt

legally these properties belonged to the church, and the bishop cited

two cases where Franciscans had relinquished missions in the north,
54removing no properties whatsoever.

The prelate then offered his recommendations concerning the 

bienes de campo. The missionaries should sell whatever part of these 

were considered necessary to liquidate the missions’ debts and pay Padre 

Perez de Aragon's expenses; they should also set aside the animals 

necessary for travel to a new post. The remaining bienes de campo 

should then be turned over to the incoming priests who would not be 

permitted to levy fees for services at the outset and who, according 

to the Jesuits' own reports, could expect to receive only modest contri

butions from the laity. Because the bishop deemed this expedient to be

crucial to the survival of new parishes, failure of the provincial to
55approve it could force him to suspend the entire process. In his

letters to the viceroy and the provincial, Bishop Sanchez de Tagle also

stated his preference for the piecemeal transfer of one mission district

at a time in order to minimize the risks and difficulties associated

with the drought. He proposed to begin with Tepehuana-Tarahumara Baja
56and leave Topia for the following year.

^Solorzano Pereira, Polxtica Indiana, lib. 4, cap. 16, no. $4, cites a 
real cedula of May 23, 1559, corroborating the bishop's assertion of 
legal precedent.

^Bishop to P. Prov., Nov. 17, 1749, AGN, Jesuitas, 1-14 (copy in ACD, 
Varies, Afio 1749).

^Ibid; Bishon to Viceroy, Nov. 17, 1749, AGN, Archive Provisional,- 
Misidnes, caja 2; P. Perez de Aragon to P. Pro'c. Diego Berdugo, Nov. 
19,.1749, AGN, AHH, Temp., leg. 327.
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In his response to the bishop, Provincial Garcia declared that 

his primary concern was the spiritual good of the mission communities —  

in reality not the whole truth. As the Jesuit's letter reveals, he gave 

more consideration to his disagreements with the bishop on two funda

mentally material i s s u e s . F i r s t , Padre Garcia proposed that the 

bienes de campo remaining subsequent to the liquidation of mission debts 

and the provision for missionary travel expenses be assigned to the 

Jesuit colegios of Parral, Chihuahua, and Durango. All experienced the 

deprivations of the drought, and they would be hard pressed to provide 

food and lodging for the missionaries until their new assignments could 

be determined. Nonetheless, the provincial offered to reevaluate his 

position on this matter should the bishop dissent.

Secondly, on the question of which mission province should be 

exchanged first, the provincial also took exception to the bishop. It 

was his most considered opinion that the Topia missions should receive 

priority given their geographical proximity to Durango. Although first 

the bishop and now the provincial carefully avoided mention of the real 

issue, each knew that Tepehuana-Tarahumara Baja had by far the greater 

economic viability of the two provinces. In fact, the viceroy, on 

receipt of the bishop's suggestion concerning the order of the transfer, 

commented in response that Simchez de Tagle wanted to exchange the 

Tepehuana missions first because they were the only ones with sufficient 

resources to assure the maintenance of the priests. In the margin of 

that letter, the bishop noted that he didn't think this was what he had

^P. Prov. to Bishop, Oaxaca, Dec. 20, 1749« AGN, Historia, vol. 393» 
fols. 147-149.
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stated, "at least not so clearly."'7 What worried the Jesuits was the 

possibility that the bishop, after receiving the more prosperous mis

sions, might refuse to accept Topia. Therefore, Garcia suggested that 

if the drought constituted the motive for transferring the provinces 

one at a time, perhaps the bishop would prefer to suspend the entire 

process until the drought ended.

In a final note, the provincial took up the issue of precedents 

for the transfer of properties. Although he did not dispute the 

bishop's statements concerning the secularization of Franciscan missions 

in Coahuila and Nuevo Le<$n, he cited examples from Puebla where the 

friars had retained even their churches and cofradias.^

With the ball back in his court, the bishop decided not to 

mince words in his reply to the Jesuit provincial. He cited the mis

sionaries' own views that the Tepehuana-Tarahumara Baja transfer be 

undertaken in the upcoming rainy season because the availability of 

water and pasture would facilitate travel for all concerned. On the 

other hand, because the rains made travel impossible in most parts of 

Topia, the exchange should take place there later during the winter.

The prelate did admit that the more favorable economic condition of 

Tepehuana-Tarahumara Baja was also a factor because he could more easily 

recruit secular clerics to staff them. He hoped to avoid forcing any

one to go to a post he did not want. Furthermore, the bishop pointed 

out that the Jesuits had initiated the secularization proposal, not the

^Viceroy to Bishop, Dec. 30, 1749, ACD, Varios, Afio 17^9•

^P. Prov. to Bishop, Oaxaca, Dec. 2Q 1?49, AGN, Historia, vol. 393t 
fols. 147-149.
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diocese. Although he was willing to accept the mission districts, the 

transformation to parishes would be costly to the diocese. Therefore, 

he had to seek every possible advantage in order to insure the future 

of the new parishes.

By the time the provincial received this letter, he had finally 

returned to Mexico City, having completed his southern colegio visita

tions. From the capital where he had better access to information on 

what measures had been taken by the bishop and the viceroy, Padre Garcia 

formulated his own course of action and thereby introduced another im

pediment to the negotiations. During the provincial’s absence, the 

viceroy had solicited the Jesuits' opinion on the matter of establishing 

new missions along the route to Alta California. Only when Garcia re

turned to Mexico City did he realize that the viceroy did not plan to 

treat the secularization of the twenty-two mission and the creation of 

new ones as inseparable issues. The Jesuits' "selfless gesture of 

secularization" might not reap any benefits after all.^"

Unwilling to relinquish a bargaining chip before having won an 

advantage in return, the padre provincial laid the Jesuit case before 

the viceroy. He began by taking umbrage at what he felt were selfish 

demands by the bishop, emphasizing the years of Jesuit self-denial and 

toil in the service of the crown in New Spain's northern frontier. 

According to the Jesuit provincial, the goal of expanding the mission 

frontier and the crown's hold on the north constituted the sole reason

^°Bishop to P. Prov., Durango, Jan. 28, 1750, AGN, Historia, vol. 393, 
fols. 150-152. The bishop reiterated these positions in a letter to 
the' viceroy on the following day; ACD, Varies, Affo 1749.

^P. Prov. to P. Perez de Aragon, Mexico, Mar. 12, 1750, AGN, Jesuitas,
1-11.
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for the Jesuits’ offer to secularize the older missions. Then in a 

veiled threat. Padre Garcia suggested that if the viceroy could guaran

tee that royal stipends would be assigned to the foundation of new 

Jesuit missions (a measure the provincial believed clearly authorized 

by the king's 17^7 cedula), he would even be willing to accept the
bishop’s conditions concerning the disposition of properties and the

62timetable for the transfer.

Having thrust the initiative upon the viceroy, the provincial 

maneuvered to gain the bishop’s support. In correspondence with the 

latter, Padre Garcia now attributed his own procrastinations to the 

viceroy's failure to link the transfer of Nueva Vizcayan missions to 

the creation of new entities along the Colorado and Gila rivers. As 

soon as the viceroy committed the stipends of the twenty-two missions 

to new* foundations, the provincial would be willing to proceed with the 

transfer, beginning with Tepehuana —  possibly in July and August of 

1750 and following with the cession of Topia at the end of the year. 

Moreover, the provincial suggested that if the bishop could use his good 

offices to persuade the viceroy to act, the Jesuits would agree to the 

bishop's plan for the transfer of properties.^

Despite these ploys of the Jesuit provincial, the viceroy took 

no action by July 1750, auguring another year’s delay in the seculariza

tion case since all concerned agreed that the transfer should coincide

^Report of P. Prov., Mar. 7» 1750, AGN, Historia, vol. 20, exp. 8, 
fols. 60-72; P. Prov. to Viceroy, Mar. 12, 1750, AGN, Archive Pro
visional, Misiones, caja 2.

^ P .  Prov. to Bishop, Mexico, Mar. 12, 1750, AGN, Jesuitas, 1-14.
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with the rainy season. Moreover, in mid-1750 the transfer of Jesuit 

leadership in Mexico and Rome also threatened further discontinuity in 

the negotiations. In New Spain, Padre Juan Antonio Balthasar began his 

term as provincial.^ The man who had selected the missions for secu

larization more than five years before now held one of the keys to their 

actual transfer. In Rome, Father General Retz died, and his successor, 

Ignacio Visconti, seemed less disposed to approve the missions' secu

larization. Visconti suggested that Balthasar take whatever measures

necessary to impede secularization until receipt of assurance that new
66missions would be founded. Somewhat ironically, the shifts in Jesuit 

leadership exchanged a general in Rome who had encouraged the transfer 

for one who was less inclined, not yet understanding the motives behind 

it; and a provincial in Mexico who had impeded negotiations on seculari

zation for one who would be much more sensitive to the escalating 

criticism of the Jesuits by New Spain's royal officials.

By early 1751i Padre Balthasar had already dispatched a new 

visitor-general to the missions, Padre Agustin Carta, entrusting him 

with the task of meeting the bishop and smoothing over the ill feelings 

which had originated during Padre Garcia's term. At this time, Padre 

Perez de Aragon, who had never attained much negotiating power, was

^Actually, 1750 proved another dry year anyway. Viceroy to Bishop, 
July 19« 1750, ACD, Varies, Afio 1749; P. P6rez de Aragon to P. Bal
thasar, Durango, Oct. 29, 1750, AGN, Archive Provisional, Temp., 
caja 5.

65P. Juan Antonio de la Fuente to P. Balthasar, Utais, Oct. 1750, AGN, 
Historia, vol. 3931 fol. 154.

^ P .  Gen. Retz to P. Prov., Rome, Aug. 27, 1750, AHFM, no. 1322; P.
Gen. Visconti to P. Prov. Balthasar, Rome, Feb. 4, 1751, AHPM, no.
1326.
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67permitted to return to Mexico City. ' Visitor Carta found the bishop

surprisingly cooperative and friendly, seemingly convinced that the
68Jesuits intended to turn over the missions. He also discovered a 

generally calm Tepehuana province despite the atmosphere of uncertainty 

pervading the mission area. For example, throughout the negotiations, 

because of doubts as to when the mission stipends would cease, delays 

in shipment of the annual supply requisitions were common.^ One excep

tion to the overall tranquility was Santiago Papasquiaro which experi

enced an inundation of impoverished non-Indians looking for sustenance
70because of the drought. The friction between Indians and non-Indians 

in Santiago Papasquiaro and its attendant social dislocations continued

to grow despite official efforts to circumscribe the residence of gente
71de razdn in the pueblo.

Visitor Carta set out to comply with the provincial's instruc

tions that he take measures to seek a final resolution of mission debts. 

He also encouraged the missionaries to solicit aid from vecinos to re

pair the churches, believing that to turn over decently maintained 

church buildings would reflect credit on the order. After visiting all

^P. Carta to P. Balthasar, Durango, Feb. 18, 1731, AGN, AHH, Temp., 
leg. 2009t exp. 39.

68P. Carta to P. Balthasar, Huejotitlan, Apr. 9* 1751i AGN, AHH, Temp, 
leg. 2009, exp. 39.

^ P .  Perez de Aragon to P. Prov. Balthasar, Durango, Oct. 29i 1750, AGN, 
Archive Provisional, Temp., caja 5.

70' P. Antonio de los Rios to P. Prov., Santiago Papasquiaro, Apr. 18, 
1751, AGN, Archive Provisional, Temp., caja 5.

71Iniciativa de justicia • . ., Mexico, Dec. 11, 1752, AGN, General de 
Parte, vol. 38, exp. 89, fols. 108-109.
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of the Tepehuana-Tarahumara Baja missions, the visitor wrote Balthasar

expressing his surprise that these missions actually resembled parishes
72in ethnic composition.

While Balthasar actively promoted the groundwork for the even

tual transfer of the missions in New Spain, Padre General'Visconti 

instructed the Jesuit's procurador general in Spain, Pedro Ignacio 

Altamirano, to take up the matter of new Jesuit missions with the Real 

Consejo de Indias. In a memorial of May 31* 1752, Altamirano detailed 

the history of the king's 174-7 cedula, intent upon demonstrating the 

interrelationship of the secularization of the twenty-two missions and 

the Spanish expansion to Upper California through Jesuit missionaries. 

According to Altamirano, upon receipt of the 1747 cddula, the Junta de 

Hacienda y Guerra in Mexico City resolved to carry out both the transfer 

of the missions proposed and the foundations of. new ones. But when the 

viceroy subsequently acted on the first matter and not the second, the 

Mexican Jesuit Provincial Garcia believed that he had disregarded the 

spirit of the king's cedula. Thus his attempts to delay the transfer 

actually constituted an act of obedience to the royal will. In order 

to resolve this impasse, the procurador asked the king to clarify

whether or not the two parts of the 1747 cedula were interdependent and
73he pledged.Jesuit obedience to his will.

The initial reaction to Padre Altamirano's representation came 

from the council's fiscal. He surmised that the viceroy had not yet

^ P .  Carta to P. Balthasar, Huejotitlan, Apr. 9» 1751* AGN, AHH, Temp., 
leg. 2009, exp. 39•

73Memoria de P. Procurador General Pedro Ignacio Altamirano to Council 
of Indies, May 31* 1752* AGI, Audiencia de Guadalajara, leg. 137•
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acted on the creation of new northern missions because he had not dis

posed of sufficient time to examine the matter thoroughly. Furthermore, 

the fiscal believed the viceroy justified in waiting to assign new 

stipends until after the missions had been transferred and their mis

sionaries were free to assume new posts. Since the council had not 

received a report from the viceroy detailing the measures taken, it

could do little more than send a cedula urging him to inform the king
74of his actions to comply with the 1747 order.

Shortly thereafter, in a consulta of July 7» 1752, the Council 

of Indies reviewed the Altamirano memorial along with several other 

matters pertaining to northern New Spain. One was a report written in 

October 1751 by Sinaloa-Sonora presidial captain, Fernando Sanchez 

Salvador, containing various proposals for strengthening northern 

Mexico's defenses and economy as well as for expanding Spanish coloniza

tion. His suggestions included a detailed plan for secularizing the 

Jesuits' Sinaloa missions and a proposal for settling the Colorado and 

Gila river valleys with colonists and soldiers rather than using Jesuit 

missions as a spearhead. The council decided to consider these recom

mendations along with related matters still pending: the king's 174?

cedula, the Altamirano memorial, and recent viceregal actions to subdue 

hostile Indians, particularly Apaches and Seris. Overall, the council 

looked favorably upon Sanchez Salvador's proposals to secularize the 

Sinaloa missions including the Mayo and Yaqui areas provided that the 

Indians had been congregated for many years. But before the Consejo

Respuesta fiscal, June 21, 1752, AGI, Audiencia de Guadalajara, leg. 
157.

74
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could take any further action, news of the Pima rebellion in November

1751 arrived, forcing the deliberative body to suspend discussion on
75future northern expansion.

Subsequently, Viceroy Revillagigedo informed the king of the

measures he had implemented to suppress the Pima rebellion as well as

those he had implemented to close five Nueva Vizcaya presidios guarding

the camino real between Durango and Chihuahua.^ The latter action had

resulted from the Auditor de Guerra’s campaign to eliminate unnecessary

royal expenses on missions and presidios. In this case, the expansion

of the non-Indian population in Nueva Vizcaya had been deemed sufficient

by viceregal authorities to reduce the threat of Indian attacks despite

the arguments of vecinos, presidial officials, and Jesuits in the

Tarahumara Alta to the contrary. Accordingly, the viceroy abolished

the presidios of Mapimi, Gallo, Cerrogordo, Valle de San Bartolome, and

Conchos, replacing them with a single compahia volante (flying squadron) 
77of sixty men.'' The king approved these measures in a cddula of October

1752 and at the same time ordered the viceroy to suspend the transfer 
of the twenty-two missions until the pacification of the Pima rebellion 

could be completed.^

nc
'''Consulta del Consejo de Indias a S.M. sobre la reduccion a curatos de 
las Misiones de las Provincias de Sonora y Sinaloa y . . ., Madrid, 
July 7, 1752, Pastells Collection, vol. 36, pp. 247-289.

^The report, dated Feb. 10, 1752, is mentioned in Viceroy to King,
July 3, 1753, AGI, Audiencia de Guadalajara, leg. 137.

77Documents concerning this presidial reform are found in AGN, General 
de Parte, vol. 38, exps. 19, 23; AGN, RC Duplicadas, vol. 107, fols. 
8-17; and AGN, PI, vol. 94, exp. 3.

^Real c4dula, Oct. 4, 1752, AGN, RC Duplicadas, vol. 116.



This order prompted the viceroy to ask the fiscal and auditor to
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once again consider the question of the connection between the seculari

zation of the Durango missions and the creation of new establishments 

northwest of the Piraeria Alta. Only if the two measures were linked 

should the Pima rebellion have any effect on the prosecution of the 

secularization question since the missions of Tepehuana and Topia were 

far from the troubled area. On this occasion, the newly appointed 

fiscal and the Auditor de Guerra Altamira diverged, the former arguing 

that the two issues were tied and the latter declaring they were not. 7 
The opinion of the latter 0̂ prevailed with the viceroy who had also 
solicited the opinion of Jesuit Provincial Balthasar. By not disputing

Altamira's arguments, the provincial tacitly encouraged the viceroy to 
, 8lproceed.

At this time Balthasar found himself engaged in a review of the. 

financial administration of Jesuit missions, in reaction to criticism 

from royal treasury officials that the Jesuits had not yet complied (as 

other orders had) with royal instructions predating 17^7 requiring de-
Qp

tailed reports on numbers and locations of missions and missionaries. 

After examining the financial records of Jesuit procuradores over a

^ P .  Prov. to Viceroy, Mexico, late 1752, AGN, AHH, Temp., leg. 278, 
exp. 44.

8oDictamen del Auditor, Dec. 15, 1752, AGI, Audiencia de Guadalajara, 
leg. 137.

^P. Prov. to Viceroy, Mexico, late 1752, AGN, AHH, Temp., leg. 278, 
exp. 44.

Qp
vonsultas del Govierno Temporal, y Espiritual de los Regulares, Nov. 
27, 1768, containing copy of Jesuit consulta of Oct. 4, 1752, in AGN, 
Misiones, vol. 22, fols. 419 ff.



number of years, Balthasar discovered numerous shoddy, if not fraudulent.
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accounting practices. Among the abuses (which Balthasar attributed to 

the procuradores1 inadequate training and lack of administrative direc
tion), he found instances where stipends had been collected for non

existent missions; where missions destined to receive 350-peso stipends 
actually got only 300 pesos; where a padre temoorarily administering two 
missions received only one stipend; and where the balance of a stipend 

not totally used in one year was not applied to the following year. In 

any given year, the total excess of stipends incorrectly applied could 

have amounted to 7,000 or 8,000 pesos. These sums were apparently never 

invested in the mission enterprise, but rather used to capitalize other 

Jesuit activities. Balthasar felt that these practices had escaped the 

notice of provincial officials because the mission accounts were not 

kept separately, but rather interspersed with Mexico City colegio 

accounts in general. Cognizant of these practices and of mounting 

criticism from treasury officials concerning the vague Jesuit reporting 

procedures, Balthasar experienced a strong sense of Jesuit vulnerability. 

He particularly feared that the bishop of Durango could gather enough 

information on the missions of his entire diocese to point up discrep

ancies between Jesuit justifications for stipends and actual mission 

districts.

^Copies of Balthasar letters, undated (ca. 1752), to P. General, AGN, 
Misiones, vol. 22, fols. 374-391.

Ibid.
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Balthasar would devote the next several years to trying to

Q c
rectify many of the past faults, ^ but for the time being he felt it

imperative to do nothing which might alienate the bishop or crown offi

cials (or arouse their suspicions). Therefore, cooperation in the 

transfer of the twenty-two missions seemed a particularly expedient 

course of action.

Armed with the supporting opinion of the auditor and the tacit

consent of the provincial, and further buttressing his position with

provisions from the Recopilacidn regarding secularization, Viceroy

Revillagigedo decreed on January 10, 1753i that the transfer of the

twenty-two missions to the bishopric of Durango should be executed as
86soon as possible. Then on January 23* the viceroy specifically in

structed the bishop of Durango to carry out final preparations necessary 

for the diocese to receive the missions and convert them into parishes.^ 

Sanchez de Tagle responded in March, agreeing to expedite the transfer 

despite the other pressing concerns and financial hardships plaguing 

his diocese.

Both sides began in earnest to prepare for the exchange of 

missions. The Jesuit visitor Carta had completed his Topia visitation, 

confiding to the provincial that all but three of these missions con

sisted primarily of gente de razon and could scarcely claim mission

^Borrador de Ynstruc11 que dio el Pe Prov. Juan Balthasar . . ., Nov.
1753i AGN, Jesuitas, I-l4.

order, Jan. 10, 1753$ AGI, Audiencia de Guadalajara, leg.
137.

^Viceroy to Bishop, Jan. 22, 1753, AGI, Audiencia de Guadalajara, leg.
137.
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status. Moreover, Carta found missionary morale at a low ebb with

several padres flagrantly disregarding their vows of chastity and
*  88poverty.

In April, Padre Balthasar traveled to Durango to confer per

sonally with the bishop on the still unresolved question of mission 
89properties. Early in the discussions, they identified several areas 

of agreement. The churches with their ornaments and furnishings and 

the properties of cofradias would pass in their entirety to the diocese. 

The missionaries' living quarters with all their contents and furnish

ings except for books and clothing would also become part of the new 

parishes. Furthermore, any grain stored or crops planted would remain 

as would oxen and mules used in planting. The departing missionaries 

would take whatever animals they needed for their journeys.

The only area of negotiation concerned the mission lands and 

livestock purchased by the Jesuits. The bishop surprisingly professed 

no opposition to the sale of these properties by the Jesuits as long as 

their alienation caused no injury to the mission Indians. Equally un

expectedly, Balthasar declined this offer. As much as he would like to 

have applied the revenues from their sale to the needy Jesuit colegios 

in Durango and Parral, he feared that the alienation of these properties 

would be resented by the Indians who considered them part of the mission 

and rightfully theirs. But he did suggest that the incoming priests

P. Vis. Carta to P. Prov., San Juan de Topia, Feb. 23» 17531 AGN,
AHH, Temp., leg. 2009, exp. 4l; P. Vis. Carta to P. Proc. Juan Marfa 
Casati, Durango, Apr. 25, 1753, AGN, AHH, Temp., leg. 327.

89̂Bishop to Viceroy, Apr. 26, 1753, AGI, Audiencia de Guadalajara, leg. 
137.

* 88
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might see fit to make an annual contribution of perhaps five percent of 

the profit from these properties to the colegios. The bishop and Bal

thasar decided to leave the details of this plan to be worked out by the 

delegates appointed to oversee the transfer. The provincial entrusted 

this task to Jesuit Visitor-General Carta, and the prelate appointed 

his diocesan visitador, the cura of Parral, to receive the Tepehuana- 

Tarahumara Baja missions and the interim vicar at San Francisco Xavier 

de Cabazan in Sinaloa to receive the Topia missions.* 7
When the bishop appointed Juan Joseph de Ochoa y Herive, the 

priest at Parral, to serve as his delegate, he asked him to submit a 

list of candidates for the new parish posts and to be prepared to begin 

the transfer at the beginning of the rainy season (June or July).

Sanchez de Tagle anxiously sought the consummation of the secularization 

process while the more amenable Balthasar still directed the order in 

Mexico. Later Ochoa confided this information to his friend, Caspar 

Trujillo, rector of the Jesuit Colegio de Parral, together with his own 

fears of Indian resistance to the transfer. That possibility loomed 

larger especially among the Tarahumara, now that most of the nearby

presidios had been removed. And conceivably the recent Pima rebellion
91might serve as an inspiration for revolt.

907 There are several extant copies of the report of the meeting between 
Sanchez de Tagle and Balthasar which was recorded later by the bishop 
when he gave written instructions to his diocesan visitor on July 27, 
1753; AGN, Misiones, vol. 22, fols. 6-7; ACD, Varios, AHo 1735 (mis
filed); ARSJ, Provincia Mexicana, fols. 415-417; and AHPM, no. 1088.

^"P. Caspar Truxillo to P. Vis. Carta, Parral, May 20, 1753, AGN, AHH,
Temp., leg. 2009, exp. 4l.
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During May and June, Visitor Carta conferred several times with

the bishop on the matter of properties. The prelate affirmed that the

new parishes would make whatever contributions they could to the Jesuit

colegios once the diocese was assured that the priests could survive

the first few years without charging fees. The visitor also concluded

arrangements for liquidating debts in several missions and approved a

plan to attach Huejotitlin’s ranch to the nearby Colegio de Parral.^

Still the drought continued, fueling anxieties that the transfer

could occasion considerable hardship and possible resistance. For this

reason, Sdhchez de Tagle had asked the viceroy to alert local officials

to assist the transfer if necessary. However delays in circulating

these orders caused postponement of the Tepehuana transfer until after 
93June. Finally, on June 20, the viceroy ordered the governors, pre-

sidial captains, and local justicias of Sinaloa and Nueva Vizcaya to be

ready to assist in the transfer and in particular to prohibit Indians

from leaving their pueblos during that period.7 In several pueblos,

Indians still attempted to carry their protests against secularization
95directly to the bishop.

In July, Revillagigedo belatedly wrote the king to explain why 

he had proceeded with the secularization of the twenty-two missions

^ P .  Vis. Carta to P. Prov. Balthasar, Durango, May 27, 1753, and same 
to same, La Punta, July 2, 1753, both in AGN, AHH, Temp., leg. 2009, 
exp. 41.

^P. Vis. Carta to P. Prov., Durango, June 15, 1753, AGN, AHH, Temp., 
leg. 2009, exp.-41.

^Viceregal order, June 20, 1753, AGN, Misiones, vol. 13, fols. 1-3.
•^P. Vis. Carta to P. Prov. Balthasar, Durango, July 17, 1953, AGN,
AHH, Temp., leg. 2009, exp. 4l.



despite the order to suspend the transfer. He argued that not only did 

this matter have no direct connection with the Pima rebellion, but that 

he also believed the freed mission stipends could prove useful in de

fraying the costs of the pacification of the Pimas and other hostile 

Indians.^

In mid-July, encouraged by the coming of the rains, the bishop

and the Jesuit visitor resolved to effect the exchange of the Tepehuana-

Tarahumara Baja missions in August and September. The Topia transfer.
97would follow in October. The end of July found the Jesuit and 

diocesan representatives in Durango ready to execute the official trans

fer, thirteen years after the Jesuit general conceived of it, nine years 

after the Jesuit provincial formally proposed it, and six years after 

the king authorized it. Moreover, despite high-flown hyperbole, eco

nomic considerations had taken precedence in the actions of all the 

decision-makers, causing delays at every turn. Only time would tell 

whose maneuvers proved most deft.
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^viceroy to King, July 3» 1753t and repuesta fiscal, Jan. 9» 1754, 
AGI, Audiencia de Guadalajara, leg. 137•

P. Vis. Carta to P. Prov. Balthasar, Durango, July 17, and July 20, 
1753i AGN, AHH, Temp., leg. 2009, exp. 4l.
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CHAPTER 9

THE LEGAL CULMINATION OF A PROCESS AND ITS 
EPILOGUE

As the denouement of a prolonged secularization process unfolded 

for the Jesuits, the diocese of Durango hastily made final arrangements 

to assume its new charge. In late July 1753t Bishop Sanchez de Tagle 

issued final instructions to his delegate, Bachiller Don Juan Joseph de 

Ochoa y Herive, regarding the procedures to be observed in receiving the 

Tepehuana-Tarahumara Baja missions for the diocese. He directed Father 

Ochoa to travel with the Jesuit representative, Padre Visitador General 

Agustin Carta, to each mission cabecera and authorized him to employ 

notaries, fiscales, and interpreters to carry out the formal acts of 

transfer. In addition, Ochoa was instructed to request the presence of 

local Spanish officials whom the viceroy had previously ordered to 

provide assistance. After assembling the necessary witnesses in each 

mission (including the departing missionary and incoming cura), Father 

Ochoa was to read the royal dispatches authorizing the erection of 

parishes, record the inventory of mission properties, and instruct the 

appointed secular cleric to discharge his new office in the best 

interests of the Indians.^

To enable Ochoa to understand precisely which mission properties 

should be recorded in the diocesan inventory, the bishop gave him

^Bishop to Viceroy, July 23* 1753* AGI, Audiencia de Guadalajara, leg. 
137.
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written instructions detailing the agreement he had realized with Pro-

pvincial Balthasar several months earlier. The prelate also presented 

Ochoa with his plan to convert the missions to parish status. In the 

Tepehuana-Tarahumara Baja province, the bishop proposed to create eight 

new parishes; the remaining three missions would be appended to existing 

curacies although each would have a resident assistant priest (teniente 

de cura). The bishop's list included the names of the clerics chosen 

for each post. The missions designated for annexation to established 

parishes were Cinco Seliores, Tizonazo, and Zape. The first would become 

part of Cuencame parish, and its assistant priest could elect to reside 

in the former mission pueblo or in another location more suited to the 

administration of both the mission and its surrounding settler popula

tion along the Rio Nazas. The parish of Inde would take charge of the 

Tizonazo mission district, and Guanacevf parish would administer Zape.

In the second category, Santiago Papasquiaro, with its. large non- 

Indian population, easily merited parish status, and the bishop even 

considered eventually placing an assistant there. Santa Catalina's 

gente de razon community similarly guaranteed its future as a parish. 

Sanchez de Tagle resolved to make Las Bocas a parish by adding to its 

jurisdiction a number of Spanish haciendas and settlements which now 

belonged to Inde and Valle de San Bartolome parishes. Ignoring the 

earlier advice of his priest in Santa Barbara, the bishop elected to 

create parishes in both Huejotitlan and San Pablo. Should their incomes 

prove inadequate, he would consolidate them in one district later. The 

foundation of parishes in Santa Maria de las Cuevas and Satevo would 

2See Chapter 8, pp. 240-241.



also respect this criterion. And finally, the mission of Santa Cruz, 

augmented by part of the vecino community of nearby Cienega de los 

Olivos,would also achieve parish standing.^

Bishop Sanchez de Tagle additionally entrusted Father Ochoa y 

Herive with the task of relaying specific rules of conduct to the clergy 

destined for the new ecclesiastical entities. Initially, the priests 

should take special care to set a good example by behaving modestly and 

prudently. Father Ochoa should instruct the priests to demonstrate love 

and charity in their treatment of the Indians and to defend them against 

injustice and harm. In order to avoid displeasing the Indians, the 

bishop suggested that the clerics adhere closely to practices followed 

by the Jesuits but with one exception. He admonished the clergy to 

refrain from coercing native labor (implying that the Jesuits had exer

cised harsh tactics in this regard); rather the priests should employ 

measures to provide the Indians with incentives to work since they would 

probably not do so willingly. Sanchez de Tagle proscribed the levying 

of sacramental fees for an initial period; subsequently the clergy 

should charge only what the Indians could contribute without consti

tuting hardship. Furthermore, priests should eschew severe punishment 

of wrongdoing which might encourage the Indians to flee. Moreover, the 

bishop directed Father Ochoa to issue the caution that individual 

actions reflected upon the secular clergy in general. And finally, to 

minimize Indian grievances, Sanchez de Tagle recommended that clerics
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^Plan de la cordillera de las onze Missiones de Tepehuana y Tarahumara 
Baja . . ., July 27, 1753, AGI, Audiencia de Guadalajara, leg. 137.
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establish a favorable relationship with their parishioners before intro- 

ducing relatives or retainers into the pueblos.

Thus primed for his task, Ochoa y Herive set out with Father 

Carta from Durango in early August. Accompanied by the priest desig

nated for Santiago Papasquiaro, they arrived in the mission on August 

6, and their experience in that first pueblo certainly portended ill 
for the favorable completion of their mission. Father Agustin Carta 

later described the scene that met them:

. . .  and only someone who was there could have believed it: 
the audacity, the pertinacity, and the obstinance of these 
Indians. Before we even entered Santiago Papasquiaro, Indians 
from all the pueblos (including visitas) accosted us, shouting 
that they did not want a secular priest, but a Jesuit. . . .
This outcry continued to pour forth for three days with men, 
women, and children wailing and threatening. . . .5

After attempting in vain to initiate the transfer proceedings, 

the bishop's representative seized upon the idea of sending the pro

spective cleric, Father Felipe de Leon y Muftoz, to a nearby Spanish 

ranch until order could be restored. Then, only after Ochoa and Carta 

painstakingly assured the Indians they would not endure harship under 

the new regime and after the Jesuit offered what amounted to a bribe —  

a gift of fifty head of cattle for religious fiestas —  the manipula

tions of the Indians finally ceased. Although having previously 

promised their missionary, Padre Antonio de los Rios, they would acqui

esce in the transfer (after their initial protest to the viceroy), some

itPreliminares de el porte que debe gastar la clerecia que fuere destinada 
a el cargo de la administrazion de los partidos de Missiones. . •,
July 27, 1753i AGN, Misiones, vol. 13, fols. 7-9•

^P. Vis. Carta to P. Prov. Balthasar, Santiago Papasquiaro, Aug. 14,
1753, AHPM, no. 1391.
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of the Indians insisted on taking their case directly to the viceregal 

capital for a second time.^

Both Carta and Ochoa viewed the happenings in Santiago Papa- 

squiaro with some trepidation. If a pueblo with such a small Indian 

population raised such an outcry, did it presage an even more unfavor

able reception in the much more populous Tarahumara Baja missions?

They therefore resolved to request an armed escort to assist in exe

cuting the rest of the transfer in an atmosphere free of defiance and 

unrest. Although the non-Indian community of the Valle de Santiago

Papasquiaro outnumbered the natives by a decisive margin, the vecinos
nwere largely unarmed and ill-prepared to contain an Indian revolt.

Despite the initial turmoil, the formal transfer of Santiago 

Papasquiaro took place on August 12. Father Ochoa recorded the proper

ties received by the diocese including mission buildings (churches, 

houses, and storehouses) and their contents as well as the bienes de 

canrpo. The latter consisted of several fanegas of stored grain and 

less than a hundred head of cattle belonging to the Indian cofradias. 

The new priest then assumed his charge, pledging to treat the Indians 

with all due charity and compassion. Finally, Father Ochoa delineated 

the boundaries of the newly erected diocesan jurisdiction, and the four 

church representatives affixed their signatures to the document of
g

transfer.

^See Chapter 8, p. 214.
^P. Vis. Carta to P. Prov. Balthasar, Santiago Papasquiaro, Aug. 14, 
1753i AHPM, no. 1391.
Inbentario y auto de entrega, Santiago Papasquiaro, Aug. 12, 1753«
AGI, Audiencia de Guadalajara, leg. 137-
8
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Having just completed the first of eleven such ceremonies, the 

church representatives confronted another obstacle. The rains had 

finally returned to the drought-ridden area, and travel once again 

succumbed to nature's whims. On this occasion, excessive rainfall re

sulted in swollen and flooding rivers and washes inhibiting crossings.^ 

Nonetheless following a short delay, the official entourage reached 

Santa Catalina mission and executed the transfer on August 17. As ex

pected, the Indians presented no problem, numbering among the least of 

any pueblo to be secularized. After recording the belongings of the 

church and residence as well as fields, livestock, and boundary lines. 

Father Ochoa empowered the new cleric, Bachiller Don Eusebio de la Campa, 

to assume his parish office.

In the next three missions to be secularized, Cinco Sefiores, 

Tizonazo, and Zape, the church representatives (reinforced by the pres

ence of local Spanish officials) repeated the same procedure except that 

these mission districts became adjuncts of established parishes. On the 

last day of August, the cura of Cuencame incorporated Cinco Sefiores with 

its church, house, and fields into his considerably removed parish. 

Similarly, an assistant priest of Inde parish, Licenciado Don Manuel 

Miguel de Aguirre, took over the possessions of Tizonazo and its visits 

on September ?• Then, because the Zape River was too high to cross,

^P. Vis. Carta to P. Prov. Balthasar, Santiago Papasquiaro, Aug. 14,
1753i AHFM, no. 1391.
^Inbentario y auto de entrega, Santa Catalina, Aug. 17, 1753, AGI, 
Audieucia de Guadalajara, leg. 137.

^Inbentario y auto de entrega, Cinco Senores, Aug. 31, 1753, AGI, 
Audiencia de Guadalajara, leg. 137.
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the diocesan envoy Ochoa y Herive delegated the priest at Guanacevx,

Juan Domingo Serrano, to receive the mission of Zape from Padre Felipe
12Rico and to make the inventory of its holdings. Thus, in a separate 

ceremony, Zape became a part of Guanacevx parish a month later

The transfer of the next four missions, San Miguel de las Bocas, 

Huejotitlan, San Pablo, and Santa Cruz, proceeded without incident 

except for delays at river crossings caused by continuing heavy rains.^ 

Once again, Ochoa y Herive resorted to delegating responsibility for 

the receipt of San Pablo mission to the incoming priest, Miguel Liborio 

M a r t i n . I n  each of the four cases, the missions gained parish stand

ing, their districts enlarged by surrounding ranches and haciendas 

specified by Ochoa. Of all the missions of the province, Huejotitlan 

and Santa Cruz delivered to the diocese the most substantial quantities 

of livestock and grain.^ Because the holdings of Bocas were compara

tively meager, the diocese intended to increase its chances for survival 

as a parish by including within its boundaries a considerable number of

12Iribentario y auto de entrega, Tizonazo, Sept. 7* 1753» AGI, Audiencia 
de Guadalajara, leg. 137•

^Inbentario y auto de entrega, Zape, Oct. 8, 1753i AGI, Audiencia de 
Guadalajara, leg. 137•

14P. Vis. Carta to P. Prov. Balthasar, Sta. Cruz del P. Herrera, Oct.
4, 1753* AHPM, no. 1390. Father Carta reported that even arroyo 
crossings had been dangerous.

^Inbentario y auto de entrega, San Pablo, Oct. 2, 1753* AGI, Audiencia 
de Guadalajara, leg. 137*

Inbentario y auto de entrega, Santa Cruz, Sept. 25* 1753; and San 
Geronimo de Huejotitlan, Sept. 28, 1753* AGI, Audiencia de Guadalajara, 
leg. 137*
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Spanish settlements from adjacent parishes, particularly the agricul

turally rich Valle de San Bartolome'.^

With the transfer of the province almost complete, Padre 

Visitador Carta reported to the provincial that the tranquility of the 

proceedings to date could be attributed both to the good judgment of 

Father Ochoa and to his own efforts to assure that the new parishes 

received sufficient Jesuit goods and properties to insure an initial 

period of economic solvency. At the same time, Carta endeavored to 

assure that a small share of parish profits from ranching and farming 

would go to the northern colegios. The visitador also lauded the mis

sionaries' conduct in the transfer, pointing out that they had subli

mated their true feelings of loss and even resentment, demonstrating
18instead a spirit of submission and cooperation.

With only two missions left to transfer, the"diocesan and Jesuit

visitors proceeded northward in early October. Shortly thereafter,

Bachiller Don Manuel Francisco de Sierra assumed responsibility for the

new parish of Satevo,^ and then, authorized by Ochoa to receive Las

Cuevas for the diocese because the rains impeded immediate travel, he

journeyed to that mission, taking inventory and installing Miguel Joseph
20de Arenibar as parish priest on October 13.

^Inbentario y auto de entrega, San Miguel de las Bocas, Sept. 14, 1753, 
AGI, Audiencia de Guadalajara, leg. 137. 

l8P. Vis. Carta to P. Prov. Balthasar, Sta. Cruz del P. Herrera, Oct. 4, 
1753, AHPM, no. 1390.

^Inbentario y auto de entrega de Satebo, Oct. 8, 1853, AGI, Audiencia 
de Guadalajara, leg. 137.

Inbentario y auto de entrega, Sta. Maria de las Cuebas, Oct. 13, 1753, 
AGI, Audiencia de Guadalajara, leg. 137.

20
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Excepting the initial demonstrations in Santiago Papasquiaro, 

the cession of the Tepehuana-Tarahumara Baja province had proceeded 

remarkably free from turmoil. Either fears of possible resistance by 

the Lower Tarahumaras had been unfounded or else the Indians had been 

deterred from active protest by the presence of Spanish officials. In 

order to forestall future manifestations of discontent, the auditor de 

guerra in Mexico City instructed the governor of Nueva Vizcaya to employ 

the flying squadron which had recently replaced five Nueva Vizcayan 

presidios to prevent more Indians from leaving their pueblos to petition 

either the viceroy or the bishop. Moreover, the Marques de Altamira 

confided to Governor Mendoza his conviction that other Nueva Vizcayan 

missions administered by both Jesuits and Franciscans also merited 

secularization, and he instructed the governor to secretly investigate 

the feasibility of further secularizations.^"

With the transfer of Tepehuana-Tarahumara Baja realized, atten

tion shifted to Topia in late October and early November where prepara

tions for the exchange reached their final stages. The groundwork had 

been laid by the bishop in July at the same time he arranged for the 

Tepehuana cession. In this case, however, different appointees served 

as the secular and regular commissioners. Sanchez de Tagle appointed 

Bachiller Don Pedro Joseph Salcido, the priest at San Francisco Xavier 

de Cabazin in Sinaloa, to receive the Topia missions, and in order to 

continue his general mission visits without further delay, Padre Carta

21Junta de Haz. y Guerra to Gov. of Nueva Vizcaya, Mexico, Oct. 26, 
1753i AGN, PI, vol. 94, exp. 3, fols. 372-390.



authorized Topia missionary, Manuel Ignacio Cartagena, to relinquish the
2?missions to the diocese.
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In addition to the same written formula given to Ochoa y Herive, 

Father Salcido received an additional set of instructions. Father Ochoa

had received the latter verbally, but the long distance and difficult 

passage prevented Salcido from conferring directly with the bishop.

Nor could he bestow administrative titles on the clergy appointed to 

the six proposed Topia parishes as Ochoa had done in Tepehuana by virtue 

of his office as diocesan visitor. Therefore, the priests would have to 

travel to Durango at some future date to obtain their licenses to ad

minister the new parishes. The bishop, recognizing the less favorable 

economic circumstances of Topia and the improbability of maintaining 

parishes there by the customary means, directed Salcido to determine the 

necessary supplementary income each new parish would require annually 

from the diocese, cautioning him to remember that the cathedral church

already operated with a deficit and could not indefinitely furnish sub-
25sidles to the new jurisdictions.

In other instructions, Sanchez de Tagle ordered Father Salcido

to arrange for the presence of local officials during the formal cere

monies of transfer,and to carefully refrain from taking any actions

^Order of Bishop of Durango, July 28, 1753» AGN, Misiones, vol. 22, 
fols. 3-6• Both AGN, Misiones, vol. 22, and AGI, Audiencia de Guada
lajara, leg. 137i contain copies of the expedientes on the entire 
Topia exchange.
^Ynstruccion posterior y particular que se escribe y ha de serbir al Br 
Dn Pedro Josseph Salzido. . . ., Aug. 9» 1753t AGN, Misiones, vol. 13, 
fols. 12-16.
The governor of Sinaloa y Sonora, Pablo de Arce y Arroyo, ordered the 
indicated justicias mayores to cooperate in the transfer in a decree 
of Aug. 25, 1753, issued at Alamos; ACD, Varies, Affo 1753•
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which might provoke Indian resentment. The diocesan representative

should admonish the clergy to exercise moderation and charity in dealing

with the new parishioners. Finally, Sanchez de Tagle candidly admitted

that he felt compelled by the king's order to incorporate the new Topia

parishes even though the diocese would have to defray their administra- 
25tive expenses.

Salcido wrote the bishop in late August, asking him to clarify

several points concerning the instructions and informing him that one

of the missionaries was liquidating more mission properties than had

been authorized. Did the prelate think these losses could be recouped?^

Understandably displeased, Sanchez de Tagle pressed Father Visitor Carta
27to investigate the matter.

By November, the Sinaloa priest had completed the arrangements 

necessary to initiate the Topia transfer, and the Jesuit delegate. Padre 

Cartagena,joined him at San Ignacio mission in the middle of the month 

together with Don Lazaro Antonio Tirado, justicia mayor of San Sebastian. 

The first of the Topia missions to be secularized, San Ignacio became 

part of the parish of San Francisco Xavier de Cabazah, with the stipu

lation that an assistant priest, Antonio Lopez Portillo, reside in San 

Ignacio during the rainy season when river crossings proved impossible. 

The parish, located a few leagues to the east had only been established

25Ynstruccion posterior y particular. . . ., Aug. 9, 1753, AGN,
Misiones, vol. 15, fols. 12-16.

^Salcido to Bishop, Cosala, Aug. 25, 1753, ACD, Varies, Aflo 1753.
27P. Vis. Carta to P. Prov. Balthasar, Sta. Cruz del P. Herrera, Oct.

4, 1753, AHFM, no. 1590.
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in 1739» precipitating until now unresolved jurisdictional disputes

pQ
between Cabazan and San Ignacio. Father Salcido took inventory of 

both church and temporal properties in the cabecera and visitas, en

trusting their care to a vecino, Miguel de Figueroa, until the new 

priest should arrive. The sizeable gente de raz&n population in and 

surrounding the pueblo of San Ignacio which had for more than a decade 

resisted incorporation into the parish now had no choice but to submit.^ 

The parish of Cabazan also annexed nearby Santa Apolonia.

Judging from its noticeably short inventory of properties and Father 

Salcido's cryptic comments concerning the mission's depressed economic 

state, Santa Apolonia's meager assets had been depleted by the under

handed dealings which had been brought to the bishop's attention pre

viously. Not surprisingly, the notoriously disobedient Jesuit, Diego 

Manuel Cardaveraz, administered this mission (seemingly as a sideline
*ZQ

to his wide-ranging temporal concerns).^

Next, the predominantly mestizo Pueblo Nuevo became the first 

Topia mission to receive parish status. In an orderly and dignified 

ceremony, the aging cleric, Joseph de Santa Maria y Esparza, promised 

to treat his new parishioners with charity, these in turn kissed his 

hand, and Padre Cartagena relinquished the mission and its properties 

to the d i o c e s e T h e  mission of San Pedro Guarisamey also earned
p Q

Diocesan officials to P. Antonio de los Rios, Durango, Dec. 1, 1747, 
AGN, Jesuitas* 1-17 •

^Entrega de San Ignacio, Nov. 20, 1753, AGN, Misiones, voL 13, fols. 
16— 22*

■^Entrega de San Juan, Nov. 21, 1753, AGN, Misiones, vol. 13, fols. 22-24.
^Entrega de Pueblo Nuevo, Dec. 3, 1753• AGN, Misiones, vol. 13, fols. 

24-30.



parish standing with the new priest, Pedro Joachin de Ontiveros, assum

ing his duties in mid-December. Father Salcido noted that this mission, 

like the three previously secularized, held no title to any mission 

lands, but rather exercised their use by derecho posesorio (right of 
occupancy).

Just as economically troubled, the next three Topia missions to 

the north, Otiez, San Gregorio, and Remedies, also became full-fledged 

parishes in an area long bereft of any diocesan attention. In each 

pueblo, Salcido declaimed the viceregal dispatches concerning the trans

fer, assured the inhabitants of proper treatment, and recorded the 

inventory of mission properties and goods (in all three instances 

negligible). Santa Maria de Otiez and San Gregorio missions had tra

ditionally administered vecino settlements which became part of the new 

parishes; in the case of Remedies, additional ranches were attached to 

the new jurisdiction, and Salcido instructed the designated priest, 

Francisco Xavier Canedo, to evaluate the efficacy of locating the parish 

church in El Palmar, more accessible to all of the areas included in 

the parish. Vecinos of all three jurisdictions, predominantly poor 

farmers and ranchers, pledged to meet diocesan obligations. v

The next mission of San Ignacio de Otatitlan was attached along 

with its visita of Alaya to Cosala parish. Because Cosala lay more 

them a day's travel from the mission, the bishop required that an

^^Entrega de San Pedro Guarisamey, Dec. 11, 1753, AGN, Misiones, vol.
13, fols. 30-36.

^Entregas de Utais, San Gregorio, Remedies, Dec. 21, 24, 28, 1753, 
respectively, AGN, Misiones, vol. 13, fols. 36-57.
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assistant priest reside either in Otatitlan or in another site access

ible to the mission pueblos and the more than fifty families of vecinos
34historically administered by Jesuits.

The larger gente de razdn community surrounding Tamazula mis

sion qualified it for parish rank. Although these vecino settlements 

technically belonged to Culiacan parish, the Jesuits had always ad

ministered them; thus they were now removed from their more distant 

parish to reinforce the new jurisdiction. The bishop also charged the 

new priest, Francisco Xavier de Vitorica, with the responsibility of 

reducing and Christianizing the Tabahueto Indians. For years, these 

Indians had remained isolated in the canyons north of Tamazula, but the 

privations of the general drought had driven them to greater contact 

with the outside world during the 1740s, and the Jesuits had reported

evidence that the Tabahuetos might exercise a disruptive influence in
35the settled areas.

In January 175*N the two northernmost Topia missions, Badira- 

guato and Cariatapa, the last to undergo secularization, were consoli

dated into the parish of San Benito in Sinaloa. Because both pueblos 

had several visitas, an assistant priest, Joseph Thomas de Quiros y 

Mora, was assigned to live in one of them.^

^Entrega de Sn. Ignacio de Otatitlan, Jan. 5, 1754, AGN, Misiones, 
vol. 15, fols. 57-65.

^Entrega de Thamasula, Jan. 9, 1754, AGN, Misiones, vol. 15, fols.
65-69.

^Entregas de Badiraguato y Cariatapa, Jan. 15 and Jan. 19, 1754, AGN, 
Misiones, vol. 15, fols. 69-84.
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By the end of January 1754, Fathers Salcido and Cartagena had 

completed the secularization of the Topia missions, and the bishopric 

of Durango encompassed six additional parishes, all located in Nueva 

Vizcaya. The four missions which fell under the jurisdiction of 

Sinaloa-Sonora had been aggregated to existing parishes in the more 

settled western slopes of the Sierra Madre Occidental.*^ The Jesuit 

representative, Padre Cartagena, reported to his Mexico City superiors 

that the transfer had transpired totally free from disturbance (owing 

no doubt to the reduced numbers of ethnically pure Indians). Nonethe

less, the absence of Indian unrest did not imply that all was well in 

the new diocesan jurisdictions. First, very few properties accompanied 

the transfer from mission to parish because many had been sold, barely 

sufficing to settle debts and provision the missionaries for their 

journeys to other locations. In the few missions which possessed 

greater assets, lands were sold to help cover deficits in less fortunate 

missions. For the most part, mission lands turned over to the diocese 

consisted of untitled plots which had been Used by the missions for many 

years.^ Moreover, the new secular clerics were not the only ones dis

mayed by the inauspicious circumstances of their newly formed and un

doubtedly unremunerative parishes. Even before the Topia transfer ended, 

several protests erupted in older Sinaloan parishes, complaining that

57v Plan de la cordillera de las onze misiones de la Topia, Piaxola, y 
Sierra de Sn Andres. • ., July 27* 1753* AGN, Misiones, vol. 13* fols. 
9-12; declaration of Pedro Joseph Salzido, Jan. 26, 1753 [sic], Sn 
Francisco Xavier de Cabazan, ibid., fols. 87-89.

*^Extracto de la entrega de las misiones de la sierra que por orden de 
P. Prov. Ignacio Calderon hace el P. Manuel Ignacio de Cartagena, 
n.d., AGN, Jesuitas, 1-7 (incomplete copy in AGN, AHH, Temp., leg.
325* exp. 92).
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their already struggling jurisdictions had been stripped of some of

39their choicest areas.

Shortly after the transfer of missions reached completion, the

king belatedly approved the viceroy's decision to proceed with the

Durango secularization despite the royal c£dula of 1752 ruling to the 
40 ycontrary. As this cedula was being promulgated, the canon and vicar- 

general of the diocese of Durango, Dr. Don Joseph Antonio Melo, wrote 

the king to inform him that the twenty-two mission districts now formed 

parts of the diocese, including fourteen new parishes. He also empha

sized that the poverty of the Topia region meant that at least five of 

the six new Topia parishes (excepting Tamazula) would require an annual

diocesan subsidy of at least 150 pesos which would provide minimum sus- 
4ltenance.

On April 24, 1754, the bishop himself officially notified the 

Council of Indies that the transformation of missions into parishes was 

now a reality in spite of initial delays posed both by his own reserva

tions and those of the Jesuits. The shortage of clergy had constituted 

a formidable obstacle, and the absorption of so many clerics by the new 

jurisdictions had inhibited the filling of vacant posts in older 

parishes. Ironically, as the bishop shortly thereafter pointed out to 

the king, the Franciscan missions of his diocese (particularly in the

■^Petition of Br. Dn. Juan Francisco de Vitorica and Br. Dn Domingo 
Joseph Pando de la Granada, Sn Miguel de Culiacan, Jan. 21, 1754, AGN, 
Misiones, vol. 13, fols. 85-87.

% e a l  Cedula, Feb. 24, 1754, AGN, RC, vol. 74, fols. 39-40.

^Dr. Don Joseph Antonio Melo to King, Durango, Feb. 26, 1754, Pastells 
Collection, vol. 36, fols. 495-497*



southern part) had represented more likely candidates for secularization
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because they had so few Indians. But now he would find it nearly im

Sanchez de Tagle repeatedly stressed to the Council of Indies the costs

of the secularization process to the already straitened diocese. First,

the diocesan treasury would have to bear such direct costs as the travel

of diocesan representatives during the transfer, the payment of notaries

and interpreters, and outright subsidies to the impoverished Topia

parishes. Secondly, even the more affluent new parishes had little

potential for generating any appreciable income for the diocese either

through the tithe or other fees. This "sacrifice" of the secular church
43had of course saved the royal treasury more than 7,000 pesos annually. J 

By this time, the increasingly pessimistic bishop had begun to 

realize that costs to the diocese could reach significantly greater 

proportions. Even before the transfer of the twenty-two missions 

reached fruition, a serious obstacle confronted the bishop's plan for 

supporting the new parishes without incurring deleterious outlays of 

diocesan capital. The trouble had been brewing for several years, un

beknownst to the bishop. In 1751, Viceroy Revillagigedo responded to 

queries from the corregidor of San Felipe el Real de Chihuahua, Antonio 

Gutierrez de Noriega, concerning who had the authority to make reparti- 

miento assignments. The viceroy's reply focused new attention on his

to King, May 2, 1754, Durango, AGI, Audiencia de Guadalajara; 
leg. 206. Franciscan doctrinas in San Juan del Rio, Nombre de Dios, 
and the Valle de San Bartolomd, were among those cited by the bishop.

^Bishop to Consejo de Indias, Apr. 24, 1754, AGI, Audiencia de 
Guadalajara, leg. 137»

possible to proyide curas for these predominantly mestizo jurisdictions.^
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ordenanza of 1?46 whose main object had been to stem repartimiento 

44abuses. However, of greater import to the new parishes, the order 

also specified that all Indian communities in Nueva Vizcaya and Sinaloa- 

Sonora, in accordance with the laws of the Indies, delineate six hundred 

square varas of their best land for communal plantings. The yields 

would be divided among the Indians for their own sustenance after the 

crown had collected its share of tribute. In addition, the 1746 order 

stipulated that a portion of the proceeds from communal fields (one 

hundred pesos per year) be applied to the maintenance of a maestro to
4*5teach Spanish and other acculturative skills to Indian children. y In 

reiterating this decree to the corregidor, the viceroy pointed out that 

local alcaldes and corregidores had been charged with implementing its 

provisions. At the same time, Revillagigedo denied the corregidor*s 

request for authority to grant repartimientos, a power delegated spe

cifically to governors in the 1746 d e c r e e . P e r h a p s  smarting from this 

rebuff and discerning another possible source of influence, Gutierrez 

de Noriega began to apply the previously ignored provisions concerning 

communal plantings and schools in his own jurisdiction.

This action proved to have devastating results for the clergy 

in the parishes because the lands designated for communal plantings 

(the most fertile holdings) coincided with those assigned by the bishop 

to maintain the priests and their churches. Initially, the controversy

44 i *See Chapter 5* P# 104.

^See the copy of this Oct. 31i 1746 ordenanza dated Oct. 10, 1753* in 
ACD, Varies, And 1753•

^Viceroy to Corregidor, Feb. 25, 1751, ACD, Varies, A&o 1753*
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centered in Satevd which belonged to the corregimiento of San Felipe el 

Real. Gutierrez de Noriega had first broached the issue of communal 

lands with the missionary of Satevo, Lazaro Franco, but he persuaded the 

official to suspend implementation of the order because of the impending 

change in ecclesiastical jurisdiction. Then, less than two weeks after 

Satevo became a parish, the corregidor sent his assistant, Don 

Francisco Xaques, to order the recently installed priest, Miguel 

Fernandez de Sierra, to initiate the communal plantings (siembras de 

comunidad) and to oversee the construction of irrigation ditches 

(acequias) for the fields. Furthermore, Gutierrez de Noriega had 

already appointed a teacher for the pueblo. Convinced that the parish 

stood no chance for survival without the use of the land, Fernandez de 

Sierra promptly appealed to the diocesan visitor, Ochoa y Herive, en

treating him to urge the bishop to intervene and prevent implementation 

of the order. The distraught priest also pointed out that the corregi

dor had appointed a young and single maestro, more likely to create a 

disruptive intercourse with the Indians than would a more stable older
4?man.

While awaiting the diocesan response, the cura of Satevo peti

tioned the corregidor directly, pointing out that the agreement between 

the Jesuits and the diocese concerning secularization impeded the 

clerics from charging fees for services during an initial period. In 

view of the limited resources of his parish, Fernandez de Sierra argued 

that he had no means of support without the lands prescribed by the

^Fernandez de Sierra to Br. Dn. Juan Joseph de Ochoa y Herive, Satebo, 
Oct. 231 1753, ACD, Varies, Affo 1753.
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corregidor for the comunidades. In reply, Gutierrez de Noriega con

tinued to insist upon the implementation of the order although he did

propose that one-third of the communal yields be allotted to the support
49of the priest and parish church. Nor did the corregidor acquiesce to 

the fiery protest of Bishop Sanchez de Tagle who detailed the sacrifices 

already made by the diocese in the royal interest. Surely the corregi

dor must realize that his suggested apportionment of one-third of

communal yields to the parish could only by a miracle sustain the priest
50and the daily church expenses.

Countering that he did not have the authority to abrogate a 

viceregal order, the corregidor pursued his original intent, continuing 

to make arrangements for the instruction of Satevo’s Indian children in 

reading and writing. The children would also be taught to say the 

rosary daily and to respect their elders (or betters). Until the com

munal fields began to bear fruit, the Indians would need to provide food 

for the maestro.

Following the bishop's failure to remove the injunction, Sanchez 

de Tagle and the priest of Satevo resorted to various delaying tactics

^Fern&idez de Sierra to Corregidor, Satevo, Nov. 3» 1753i ACD, Varies, 
Afio 1753.

49Corregidor to Cura de SatevS, Sn Felipe el Real, Nov. 7, 1753i ACD, 
Varies, Arfo 1753.

50The bishop ended with the maxim that "un cura hambriento no puede 
administrar a gusto." Bishop to Corregidor, Durango, Nov. 22, 1753$ 
ACD, Varies, Arfo 1753.

^Corregidor to Bishop, Sn Felipe el Real, Jan. 12, 1754, ACD, Varios, 
Ano 1753.
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which consumed several months. During this period, the bishop point

edly suggested that the corregidor, his lieutenants, and the maestros 

would have ample opportunity to garner communal profits for themselves 

while inhibiting the parish priests from attending to the needs of their 

flocks.*^

During this temporary impasse, the bishop faced yet another 

aggravation. In late 1754, a small Indian- delegation from Santiago 

Papasquiaro carried a third representation to the viceroy protesting 

that pueblo's secularization. The Indians sought the return of their 

Jesuit missionary, Antonio de los Rios, this time promising to donate 

pueblo lands for founding a colegio in Santiago Papasquiaro where Padre 

de los Rios could live among them and teach.^ The viceroy sarcasti

cally observed that~ these same Indians who once claimed they could not 

support a parish priest now purported to be able to endow a colegio.

He suspected that outside influence had motivated their protest. How

ever, these suspicions did not include the Jesuits, but instead singled 

out the pernicious influence of their reputedly shiftless non-Indian 

neighbors.

After consulting with the alcalde mayor of the Valle de Santiago 

Papasquiaro, Sanchez de Tagle assured the viceroy that the Indians were

^Exchange of letters between Cura de Satevd, Corregidor, Bishop, and 
Br. Dr. Juan Joseph Ochoa y Herive, Jan-May 1754, ACD, Varios, Afib 
1753.

^Bishop to Corregidor, May 12, 1754, ACD, Varios, Ado 1753.

^Petition of Santiago Papasquiaro Indians to Viceroy, Nov. 1754,
ACD, Varios, And 1755.

^Viceroy to Bishop, Nov. 14, 1754, ACD, Varios, Afib 1755.
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being well-treated and did not constitute a threat to the peace and 

prosperity of the new parish. The alcalde affirmed that although the 

natives had always received special attention from the Jesuit (who appar

ently still furnished items of clothing to them from Parras where he had 

been sent), the new priest had also gone out of his way to attend to 

their needs. The bishop suggested that this rivalry for Indian affec

tion could be eliminated by the Jesuits' assigning Father de los Rios
56to a location more removed from Santiago Papasquiaro.^

Only in early 1755 after all the case's documentation had been 

accumulated and reviewed did Viceroy Revillagigedo finally send con

firmation to the king that the secularization of the twenty-two missions
57had been completed. The series of delays protracting the process 

apparently failed to dampen the viceroy's enthusiasm for the supposed 

merits of secularization as he neared the end of his term of office.

He encouraged his successor, the Marques de Amarillas, to continue 

fostering secularization whenever possible in order to reap benefits
eg

for the royal treasury.

From another quarter, the bishop, still struggling with the 

problem of parish income in the converted missions, could hardly have 

shared the viceroy's optimism on this point. By 1755» several other 

parishes had received orders from both the governor of Nueva Vizcaya

^Alcalde Mayor of Santiago Papasquiaro to Provisor y Vicario General 
del Obispado, Feb. 12, 1755, and Bishop to Viceroy, Durango, Mar. 7, 
1755, ACD, Varies, Afto 1755.

^Viceroy to King, Mar. 9, 1755, AGI, Audiencia de Guadalajara, leg. 157•

^Instructions of Revillagigedo to Marques de Amarillas, Nov. 28, 1754, 
in Instrucciones que los virreyes, pp. 31-32.
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and local officials to comply with the viceregal decree concerning corn

ea
munal plantings. 7 The clergy in Santa Maria de las Cuevas, Huejotitl&n, 

San Pablo, and Santa Cruz sought the bishop's intervention and directed 

pitiful appeals to local officials. After more than a year in their 

parishes, the priests claimed to have proof that even with the use of 

the lands, they could barely sustain their churches and themselves. 

Furthermore, they asserted that the 1?46 decree was intended to apply 

to mission organizations which had a regular source of income, not to 

the parishes where the priests were now prevented from charging fees.^ 

In Santa Cruz, the aging Father Juan Delgado, an Indian, 

appraised the financial predicament of the new curacies. Although his 

parish had the largest non-Indian population of the Tarahumara Baja 

area, contributions from this sector did not constitute more than a 

third of the revenue necessary to run the parish. Therefore, how could 

the other newly created ecclesiastical jurisdictions endure without the 

revenue from the former mission lands? Delgado further maintained that 

in his experience communal plantings always redounded less to the bene

fit of the Indians than to the enrichment of local officials. Finally, 

the priest called attention to the fact that the Indians were already 

exploited by the failure of these same local officials to enforce an

other provision of the viceroy's 1?46 ordenanza which stipulated the 

conditions of repartimiento in northern Mexico. In most of the new

^Justicia Mayor Diego de Mendia to Miguel Liborio Martin, Cura de 
Huejotitlan, Ci4nega, June 17, 1755» ACD, Varies, Ano 1755.

^Letters of Joseph Joachin de Loya and Miguel Liborio Martin to Bishop, 
Huejotitlan and San Pablo, June 19 and 20, 1755, in ACD, Varies, Atffo 
1753.
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parishes, officials flagrantly disregarded the stipulations specifying

the maximum time lengths of repartimiento and numbers of Indians who

could be absent from a given pueblo at one time. According to Father

Delgado, repartimiento excesses had circumscribed the Indians' ability

to produce for themselves and had furthered the long-established trend

of population dispersal in this area.^ The bishop carried the appeals

of the clergy to the governor of Nueva Vizcaya, Mateo Antonio de Mendoza,

but his entreaties elicited no immediate action, further nurturing con-
62fusion and uncertainty at the local level.

Other factors contributed to the general instability of the new 

parishes. The repartimiento drafts and encroachments on Indian lands 

evidenced long before secularization continued to escalate, precipi

tating the same dislocations which had so beleaguered Jesuit administra-
63tion of the missions. The labor demands on the Indian pueblos, often 

resulting in the permanent flight of those Indians attempting to escape 

this burden, further exacerbated the economic insecurity of the new 

parishes, and in response the clergy began charging fees and demanding 

more from those Indians who remained.

Pedro Tamaron y Romeral in 1757 when he replaced Sanchez de TagLe who 

advanced to the see of Valladolid, undoubtedly relieved to relinquish

to Gov. of Nueva Vizcaya, June 30, 1753, and Bishop to Br. Dn. 
Juan Joseph Ochoa y fierive, July 10, 1755, both in ACD, Varies, Afio 
1753.
Indios del pueblo de Santa Cruz to Bishop, Santa Cruz, Oct. 1756,
ACD, Varies, Ano 1757.

This represented the discordant situation inherited by Bishop

^Cura de Santa Cruz to Bishop, June 28, 1755, ACD, Varies, Ano 1753
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the problems of a poverty-stricken diocese. Bishop Tamaron fell heir 

not only to the general difficulties of administering an underpopulated, 

vast, and economically insecure bishopric, but also to the hostility of 

the governor of Nueva Vizcaya who scathingly condemned the clergy's 

"avarice" in trying to thwart the implementation of communal plantings.^ 

An alarming attrition rate among the clergy complemented 

periodic Indian abandonment of the former mission pueblos. A number of 

priests endured less than two years in their parish e s , a n d  within the 

first ten years, the exodus exceeded eighty percent. Often the vacant 

parishes did not attract candidates for years at a time.^ Bishop 

Tamaron y Romeral (1758-1768) unceasingly battled the problem of filling 

unoccupied posts, which had frequently been abandoned without his con

s e n t . B o t h  Tamaron and his predecessor admitted Indians, mulattos,

and mestizos to the priesthood in an effort to remedy the clerical
68shortage. More than ten years after secularization, Bishop Tamaron

64Governor to Bishop, Sn Phelipe el Real, Aug. 8, 1760, ACD, Varies,
Ano 1760.

^Informe de los curas y demas eclesiasticos del Obispado de Durango en 
la Provincia de N. Vizcaya, July 3, 17551 AGI, Audiencia de Guadala
jara, leg. 5^7; Dn Marcos Nunes de Quebedo to Sr. Prov. y Vic. Gen, 
Oct. 1760, Varios, Affo 1760.

^Auto de concurso de los curatos vacantes de este Obispado, May 20, 
1752, ACD, Varios, Ano 1762; Auto de concurso . . ., Aug. 8, 1772,
ACD, Varios, Ano 1772; Tamaron y Romeral, Demostracidn del vastisimo 
obispado, pp. 85, 92; partial unsigned letter to Dr. D. Esteban 
Lorenzo de Tristan, Sn Lorenso y las Cuebas, n.d., 1767, ACD, Varios, 
Ano 1762.

^Report of Tamaron y Romeral, Rosario, Jan. 30, 1768, ACD, Varios,
Ano 1768.

Informe de los curas . . ., July 3» 1755* AGI, Audiencia de Guadala
jara, leg. 347; report of P. Joseph Och in Theodore E. Treutlein, tr.,

68



y Romeral reported that the diocese subsidized all of the Topia and some 

of the Tepehuana parishes by providing each with 200 pesos annually from 

diocesan tithe funds.^

By the 1760s, the Indians claimed less control than ever over

their own lives, having become pawns in the civil-diocesan struggle for

control of their lands and increasingly subject to repartimiento drafts,

both legal and unauthorized, for the still growing non-Indian popula- 
70tion. Prolonged absences from their pueblos left the Indians' fields 

more vulnerable to outside encroachments and ultimately thwarted any 

possibility for the evolution of a native market economy. The esca

lating pressures on Indian labor and land, following upon the drought 

and food shortage of the 1740s, finally erupted in a phenomenon more 

serious than simple Indian flights to mountain canyons. In desperation, 

various groups of Indians resorted to raiding haciendas and ranches in 

the Tepehuana-Tarahumara Baja area, an occurrence which ironically 

coincided with the viceregal decision to abolish five presidios in this 

region where Mexico City bureaucrats deemed the non-Indian population
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Missionary in Sonora: The Travel Reports of Joseph Och, S.J., 1755-
176? (San Francisco, 1969), pp. 40-41.

^Tamaron y Romeral, Demostracidn del vastisimo obispado, pp. 62-133•
70Gov. of Nueva Vizcaya, Joseph Carlos de Aguero, to Viceroy Marquds 

de Cruillas, Durango, July 5, 1767, AGN, PI, vol. 94, exp. 2, fols. 
308-309; Cura de Huejotitlan to Gov. of Nueva Vizcaya, Nov. 26, 1767, 
AGN, PI, vol. 94, exp. 1, fol. 72.

^Venta de tierras, Inde, 1670, BPJ, AJANG, caja 60, exp. 1; Br. Benito 
Batres to Juez de Tierras, Santiago Papasquiaro, Apr. 15, 1763, AGD, 
caja 3, exp. 25; Real cedula, n.d., 1765, ACD, Varies, And 1749.
This cedula which concerns the separation of Cinco Sefiores from the 
Curato de Cuencam^ indicates that communal lands are being rented or 
used by vecinos.



270
to have reached a level sufficient for its own self-defense.^2 The

raids began in the Upper Tarahumara area and then spread as Apache

Indians engaged in increasingly southerly incursions into Nueva

Vizcaya. Between 1?49 and 1763i it has been estimated that Apache and

Tarahumara Indians killed more than 800 settlers and travelers and

destroyed in excess of four mission pesos of property within a 200-mile
73radius of Chihuahua. The raids affected all of the former mission

area, penetrating as far south as Santiago Papasquiaro and occasionally
74attracting Indians from these pueblos to join them.

Ten years after the Jesuit missions had been secularized, their 

Indian inhabitants still struggled to subsist, often without access to 

land or water for planting, without freedom from repartimiento to cul

tivate their own food if they did possess land, and without any of the 

token forms of relief once provided by the Jesuits. Their new spiritual 

benefactors also battled numerous obstacles impeding their own economic 

pretensions and even the very survival of the parishes. The Indians 

themselves constituted an economic liability because they could not be 

forced to work for the church. Therefore the diocese in this case 

desperately required other sources of revenue including the use of 

Indian lands as well as various categories of ecclesiastical taxes from 

the non-Indians of the parishes, in order to free itself from literally 

subsidizing the new jurisdictions with diocesan funds. In the final 

analysis, the secular clergy's Indian ministry carried a low priority

Guerra contra indios . . ., Dec. 8, 1768, AGN, PI, vol. 98, exp. 1, 
fol. 339-

^2Real cedula, Jan. 20, 1753i AGN, IK? Duplicadas, vol. 107, fols. 8-17.
^Moorhead, The Presidio, pp. 48-49.
74
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in the overall struggle to resolve the economic difficulties besetting 

the new parishes. Therefore, the priests became considerably less than 

determined protectors of the Indians, more so than even the most 

neglectful of their Jesuit predecessors.

As the economic dislocations of the former mission area con

tributed to escalating disruptions of Indian community life and as the 

process of mestizaje continued to absorb this native population into 

the cosmic race, the Jesuits made their own assessment of secularization 

and its results. Shortly after the transfer began so inauspiciously in 

Santiago Papasquiaro, ex-provincial, Andres Xavier Garcia, reported to 

the Jesuit's procurador general in Spain that considerable Indian unrest 

had up to that point accompanied the transfer. Although all the remain

ing pueblos would acquiesce to the change in ecclesiastical jurisdiction. 

Father Altamirano not illogically assumed that the Santiago Papasquiaro 

protest foretold further opposition. Accordingly in another memorial 

to the Council of Indies, he once again urged that secularization be

suspended in order to prevent the outbreak of a serious Indian rebel- 
75lion. In doing this, the procurador undoubtedly hoped to buy a little 

more time for his earlier proposal that secularization of the twenty-two 

missions be conditional upon the foundation of new northern missions.

But once again, the council refused to take action before receiving an 

official accounting of measures taken by the viceroy in the case. Be

cause this report arrived a year after the consummation of the transfer 

and within that time no Indian disturbances had been reported,

^Memorial of Pedro Ignacio Altamirano to Consejo de Indias, Apr. 1754, 
Pastells Collection, vol. 36, pp. $00-508.
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Altamirano's petition died, and the Jesuits took no further action to

76 1postpone or reverse the transfer.'

In fact, in Mexico City, Balthasar and his successor as pro

vincial, Ignacio Calderdn, were much more preoccupied with another con

cern, that of putting mission accounts in order first by establishing a 

new bookkeeping format to comply with viceregal regulations concerning 

Jesuit collections of mission stipends dating from the 1740s and second 

by creating a special procuradurxa for missions to keep their accounts

separate. In a lengthy report, the Jesuit superiors detailed the new
77procedures to be observed. In the investigations which preceded this 

new attempt to keep a more careful check on the financial administration 

of missions, Balthasar and Calderdn estimated that in the previous sixty 

years, Jesuit procuradores in Mexico City had misappropriated nearly 

one and a half million pesos of mission funds for other provincial 

enterprises.*^

Absorbed by these problems, the Mexican Jesuits devoted less

time to requesting funds for new missions, and the escalation of Indian

problems in northern Mexico after 1750 further deterred them from pur- 
79suing this goal. 7 Moreover, attempts to staff new mission

^Consults del Consejo de Indias to King, June 12, 1754, AGI, Audiencia 
de Guadalajara, leg. 545•

77'Nuevo Estado de las Missiones, Modo, y Materia para former el Memorial 
para la Cobranza de sus synodos, y limosnas desde la cession de 22 
Missiones a la Mitra de Durango . . ., Nov. 1753t AGN, AHH, Temp., leg. 
540, exp. 2.

78' P. Gen. Ignacio Visconti to P. Prov. Ignacio Calderdn, Rome, Jan. 26, 
1755, AGN, Jesuitas, II-8.

*^Real cedula, Sept. 271 1759, AGN, RC Duplicadas, vol. 107, fols. 31- 
35; report of P. Ignacio Lizassoain to Viceroy, n.d. (ca. 1766), BN,
AF, caja 15, exp. 280.
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establishments would have met serious obstacles since only nine of the 

nineteen missionaries serving the twenty-two missions at the time of the 

transfer were deemed physically or mentally fit for future missionary 

work. The remaining ten Jesuits were assigned to colegios either as 

administrators, teachers, or spiritual advisors. Eight of the nineteen 

died within the ten years following secularization, including four of 

those who had continued to serve as missionaries.^ '

All of these limitations on the foundation of new missions not

withstanding, many Jesuit missionaries in the north worried about the 

consequences which might follow the precedent of secularization in 

Durango. Their views mirrored those of the Sonoran missionary, Joseph 

Och, recorded several years after the transfer and published after the 

expulsion of the Jesuits from New Spain. According to Father Och, the 

Indians had reacted to the tramsfer with great desconsolation, and 

rightfully so, as the parish priests soon betrayed their promise to 

exercise moderation in their treatment of the natives by charging fees 

and demanding contributions of labor. Many Indians reportedly responded 

by fleeing the pueblos which paradoxically were also abandoned by the 

priests, unable to squeeze large incomes from them. Father Och lamented

the bishop's failure to maintain curas in the new parishes, allowing the
8ldeterioration of many of the churches and the neglect of Indian souls.

go
uExtracto de la entrega de las misiones de la Sierra de Topia . . ., 
1754, AGN, AHH, Temp., leg. 3251 exp. 92; Misiones que se administra- 
ron hasta el ano de 1753, AGN, Misiones, vol. 22, fols. 68-73; list 
of Jesuits who died in New Spain between 1748 and 1766, AGN, AHH, 
Temp., leg. 326, exp. 5«

, tr., Missionary in Sonora, pp. 40-42.



During the years following the transfer of missions, the Jesuits
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in Mexico continued to experience increased secular scrutiny by royal

bureaucrats and the secular ecclesiastical hierarchy, while at the same

time their position at court markedly deteriorated especially during the
82reign of Charles III. In addition to the stresses of endemic conflict 

in northern Mexico over episcopal visitation of missions, the Audiencia 

of Guadalajara and the viceroy exerted pressure on the Jesuits to re

linquish other missions in Sinaloa and Nueva Vizcaya. Because of their 

declining prestige, the Jesuits acceded to the secularization demands 

in 1766 (only months before their expulsion from New Spain), promising 
to deliver all but their northernmost missions of Sonora and Pimeria

O-T

Alta to the bishop of Durango. ^

By the time of the Jesuit expulsion in 1767, the disintegration 

of the Indian communities in the former Topia and Tepehuana-Tarahumara 

Baja mission area was already'well-established. As Bishop Tamardn y 

Romeral discovered during his diocesan visitation of the mid-1760s, the 
Indian components of the old mission units either continued to decline 

or barely maintained their previous levels while the non-Indian com

munities of the new parishes increased as much as one hundred percent in 

ten years in some instances.Apache hostilities during the last

. Gen. Luis Centurion to P. Prov., Rome, Nov. 17, 1756, AHPM, no. 
1356.

Further corroboration for the continuation of previous trends is found 
in Cook and Borah's analysis of family size in Durango in 1777. Using 
the 1777 census carried out under Viceroy Bucareli, they calculated 
the average family size for non-Indians to be 5.98 and for Indians, 
3.47. These figures are very close to those reported in Chapters 6 and
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quarter of the 18th century further contributed to the despoilment of 

Indian lands and to the exploitation of native labor as many Indians 

were conscripted to fight the invading Apaches or were pulled (sometimes 

forcibly, sometimes voluntarily) toward the relative security of vecino
Qcsettlements as permanent agricultural laborers. ^

By the last decade of the l8th century, few Indians remained in

the former mission pueblos. Where racial mixing was already pronounced

by mid-century, the pueblos could claim almost no ethnically pure

Indians. Where the latter did persist, they had lost their lands and

for the most part toiled as seasonal agricultural laborers for the gente
/ 86de razon. And finally, no priest resided in over half of the parishes 

created by the Jesuits’ voluntary secularization.^ If the outcome did 

not conform to the expectations of the crown, the clergy, or the Jesuits, 

what purpose had secularization served?

7 for the two mission areas. See Cook and Borah, Essays in Population 
History, I, 171.

OC
'Kesumen general de las hostilidades cometidas por los yndios enemigos 
. . . de la Nueva Viscaya, 1771-1776, Durango, June 30, 1777, AGN, PI 
vol. 44, exp. 1, fols. 1-70; Padrones de esquadrones, Durango, July 
1779i AHP, reel 1779A, fr. 3-48; Gov. Josef Fayni to Viceroy Bucareli 
Durango, Apr. 24, 1775, AGN, PI, vol. 43, exp. 1, fols. 94-97; same 
to same, June 19, 1773i AGN, PI, vol. 43, exp. 1, fols. 6-14; Testi- 
monio de Superior Despacho de Cordillera . . ., AHP, reel 1777A, fr. 
446-451.

I

t

86°Padrones de la Prov. de N. Vizcaya, Jurisdiccion de San Jose de la 
Ci6nega, Mar. 12, 178?, AHP, reel I787B, fr. 1378, I382-I385; Padrdn 
de la Alcaldia del Real de Copala, Mayo-Junio 1778, BN, AF, caja 34, 
exp. 743$ fols. 44-54; Litigio acerca de las tierras . . . de los 
Remedies, 1777-1802, AGD, cajdh 7, exp. 58.

87'Bishop of Durango Estevan Lorenzo to Viceroy Revillagigedo (II),
Dec. 10, 1792, BN, AF, caja l8, exp. 373.9.



CHAPTER 10

CONCLUSIONS

The conversion from mission to parish in mid-l8th century 

Durango represented a restructuring of geographical and administrative 

jurisdiction wrought by transformations in the social fabric and the 

economic development of the area during the previous century and a half. 

Yet the space itself, the geography and the resources of the region, 

also conditioned the social patterns and the economic processes which 

resulted in secularization. This theme of the interrelationship between 

space and socioeconomic change underlies the story of the Durango mis

sions and serves to elucidate principal factors in the secularization 

process.

In every case, the foundation of the twenty-two Topia and 

Tepehuana-Tarahumara Baja missions followed rather than preceded the 

establishment of Spanish settlements in these areas of Nueva Vizcaya 

either for the purpose of mining, stock raising, or cultivation of crops. 

Therefore, none of the mission pueblos ever enjoyed an existence in iso

lation from non-Indian society, and the contact between the two groups 

constituted an acculturative process that over time transformed demo

graphic composition, land tenure patterns, and organization of produc

tion in the missions, finally creating a socioeconomic reality which was 

totally at odds with the Spanish crown's reduction policy. To be sure,
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the rationale for congregation was in itself flawed, at least in its 

goal of acculturating or hispanizing the Indian. The reduction or the 

mission stood much less chance of breaking down native beliefs, insti

tutions, and practices than did Spanish settlements, haciendas, and 

mines whose contiguity afforded a far more favorable arena for the 

exchange of cultural behavior and values and for the eventual cultural 

extinction of indigenous traits.

Furthermore, close contact between Indian and non-Indian pro

duced an even more thoroughgoing obscuration of native culture first 

through the high rate of demographic decline in the 17th century due 

primarily to epidemic disease and later through the process of mis- 

cegination. Euro-asiatic diseases, which everywhere in the New World 

took phenomenal tolls, were particularly devastating in areas of lesser 

Indian population because the absolute number of Indians who survived 

the ravages of epidemic disease constituted a much smaller population 

in relation to non-Indians. This was the case in Durango where the 

mission Indian population was reduced to the point that it had diffi

culty maintaining itself (further weakened by ecological and other 

biological stresses) during the remainder of the colonial period. Even 

though the total number of mission inhabitants in Topia and Tepehuana- 

Tarahumara Baja remained relatively stable from the last quarter of the 

17th century through the first half of the l8th, the ratio of Indians 

to non-Indians both within the mission pueblos and in the larger area 

of effective mission jurisdiction was profoundly altered. By the end 

of the l8th century, Durango had the highest component of non-Indian
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population in all of Mexico.^ Moreover, the surviving Indian popula

tion, continuing to live in close proximity to the growing community of

non-Indians, further declined as intermarriage with Spaniards and castes
2became more frequent.

The location of most of the Durango missions in areas of non- 

Indian settlement created still other stresses on their socioeconomic 

structures. The appropriation of mission lands by non-Indians, through 

legal and extralegal means, accompanied the decline in Indian popula

tion. Aided by the infrequent mission possession of land titles, 

vecinos increasingly laid claim to mission communal lands not in use. 

Although Indian pueblos often won favorable decisions in suits to 

recover lands illegally acquired by non-Indians, invariably the dis

tances and delays involved in judicial recourse either impeded its use 

altogether or precluded the effective implementation of pro-Indian 

judgments once handed down. In Tepehuana-Tarahumara Baja, where the 

non-Indian population grew more rapidly than in Topia because of the 

continued vigor of the mining economy, farmers and ranchers unremit

tingly aspired to obtain productive mission lands capable of producing

^Cook and Borah, Essays in Population History, II, 220-221. In padrones 
of 1789-1793, non-Indians constituted 77.15 percent of the population 
(and of these pardos accounted for over 80 percent).

2In a study of marriage patterns in several Durango communities (one of 
them Santiago Papasquiaro), geographer Michael Swann found late 
colonial Durango to be a dynamic region in terms of the high incidence 
of miscegination and spatial exogamy. Racial exogamy was particularly 
pronounced in the countryside, a phenomenon which would seem to be an 
extension of the process begun much earlier and described in this 
study. See Swann, "The Spatial Dimensions of a Social Process: Mar
riage and Mobility in Late Colonial Northern Mexico," in David J. 
Robinson, ed.. Social Fabric and Spatial Structure in Colonial Latin 
America (Ann Arbor, 1979), pp. 117-180.
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for the developing regional markets surrounding Parral and Chihuahua.

In Topia, the comparatively poor vecinos who remained after mining and 

commerce stagnated in the late 17th century sorely needed mission lands 

to survive in an area where fertile soil was severely circumscribed to 

a few river valleys and canyon bottoms. In both areas by the second 

quarter of the l8th century, mission lands constituted only a fraction 

of their former holdings.

Concomitant with the loss of communal lands, organization of 

production in the missions altered radically. Both cultivation of 

individual plots or milpas (also considered part of the communal lands) 

and the mixed farming and ranching use of communal landholdings to 

create a surplus production for the maintenance of the mission church 

and the evangelizing ministry gradually waned in the face of external 

demands on Indian labor. From the time of the initial reductions, the 

economic organization of the missions was designed primarily to meet 

the subsistence needs of the community although in the early period of 

their history, some missions did produce a surplus which could be 

marketed to nearby reales de minas. By the mid-l8th century, however, 

most of the missions could not even meet their own needs. Loss of lands 

had contributed to this circumstance, but the appropriation of Indian 

labor for the regional mining and agricultural economy constituted the 

main force disrupting traditional mission production.

The institutionalization of repartimiento persisted on the fron

tier long after its decline in central Mexico. Although the use of 

repartimiento for specialized labor in the mines gradually gave way to

voluntary paid labor, the system continued to provide the primary source
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of agricultural labor in Nueva Vizcaya until the end of the colonial 

period. Measures designed to curb abuses of this labor system rarely 

were implemented in mission areas. Unauthorized officials assigned 

repartimientos, forcing excessive numbers of mission Indians to travel 

further than allowable distances, and to stay away from their pueblos 

for longer than legally permissible limits, at precisely the times when 

their own fields needed tending. This forced neglect of Indian fields 

resulted in the decline of mission agricultural production and promoted 

the encroachments of non-Indians upon land that lay fallow. Moreover, 

the disruption of mission production compelled the Indians to search for 

sustenance outside the pueblos, either by foraging for wild foods in the 

mountains or by seeking more permanent employment among non-Indians.

After 1650, Indian resistance to forced acculturation, to the 

coerced appropriation of their land and labor, was largely passive. 

During the first half-century following their initial congregation, the 

Acaxee, Xixime, Tepehuan, and Lower Tarahumara Indians had all rebelled 

at one time or another, but the last century of their reduction in mis

sions produced less aggressive manifestations of dissatisfaction. Less 

politically aware and more distant from judicial tribunals, the Indians 

of these areas had less success in using legal means of redressing 

grievances than those indigenous groups of central and southern Mexico 

who took advantage of Spanish judicial procedures to hold onto their 

lands in the 19th century.^ Therefore flight from the missions to 

mountain retreats or familiar rancheria sites (Aguirre Beltrdin's

^See, for example, William B. Taylor, Landlord and Peasant in Colonial 
Oaxaca (Stanford, 1972).
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regiones de refugio) constituted the most common method of resisting 

the disintegration of native culture in Nueva Vizcaya. In most cases, 

however, these flights were not permanent; often the Indians returned to 

the pueblos at feast times or when conditions became even more intoler

able outside the missions. As non-Indian settlement increased, it 

became more difficult for fugitive Indians to escape the Spanish pres

ence and its attendant pressures. Only in the most ecologically 

inhospitable areas of Nueva Vizcaya like the Tarahumara Alta where few 

natural resources drew Spanish colonization did the Indians manage to 

cling to their places of refuge.

In Tepehuana-Tarahumara Baja and Topia, the contrasting expan

sion of non-Indian population and decline in numbers of Indians created 

in the l8th century a socioeconomic reality which drastically challenged 

mission status for Jesuit pueblos. But surely this state of affairs 

characterized missionary reductions elsewhere in Mexico including not 

only Jesuit but also Franciscan and other regular establishments. Why 

then did the transformation of twenty-two Durango missions into parishes

constitute one of the earliest large-scale attempts at secularization 
5in New Spain? As this study demonstrates, the answer lies in the con

juncture of the changed socioeconomic structure of the twenty-two mis

sions and at least three other salient circumstances or trends.

^Gonzalo Aguirre Beltran, Regiones de refugio: El desarrollo de la
comunidad y el proceso dominical en mestizo America (Mexico, 1967).

. ^Although southern doctrines remained under regular control until mid- 
l8th century, as far as I know no careful analysis has been made of 
their financial structure. If direct subsidies to the regular clergy 
administering them had long since ceased, the crown would have felt 
less urgency to secularize them.

4
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One of these was the Mexican Jesuits' genuine interest in ex

panding the missionary frontier toward Alta California. Despite the 

lack of missionary zeal which characterized the older mission establish

ments in the l8th century, missionary fervor visibly dominated the 

imagination of those padres who literally still manned the outposts of 

the northern Spanish frontier. In the pristine environment of lands 

uncontaminated by Spanish settlement, the Jesuits were at their best, 

applying their intellectual skills in such areas as cartography and 

linguistics, efficiently creating prototype mission communities, and 

exposing themselves to the possibility of true martyrdom, the sacrifice 

of their own lives in order to save the souls of heathen Indians. These 

goals had much less potential for achievement in older, settled areas 

than on the periphery of Spanish civilization. One of the reasons why 

so many of the Durango missionaries became demoralized and violated 

their own rules and precepts was that true mission communities had dis

integrated. Undeniably though, the explanation for the not uncommon 

infractions of Jesuit rules and even Spanish law must also include per

sonal failings on the part of individual missionaries and inadequate 

guidance and supervision on the part of the order. Jesuit superiors in 

Mexico City, distressed by this lack of dedication, recognized that 

forging northward could inject a revitalizing spirit into the mission 

endeavor. The secularization of older missions represented a means of 

overcoming the lack of personnel to staff new reductions that would 

allow the order to pursue genuine missionary goals and relinquish a 

spiritual and temporal burden at the same time.
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The economic depression which dominated all of Nueva Vizcaya 

from the late 1730s to the early 1750s represents a second element in 

the articulation of factors producing secularization in this case. The 

prolonged drought of that period resulted in recurring food shortages 

(both in grain and livestock) and in a marked incidence of epidemic 

disease. As a consequence, haciendas floundered, mining production 

declined, and the pace of economic disintegration in the mission com

munities accelerated. While the Durango missions suffered even greater 

dislocations, the Jesuits could more readily justify their alienation.

Even more important than the previous two factors which coin

cided with the altered socioeconomic state of the twenty-two missions 

and contributed to their secularization was the status of Jesuit rela

tions with royal officials in Spain and in Mexico during the second 

quarter of the l8th century. The changed European intellectual climate, 

which reached Spain with the Bourbon kings, fostered criticism of the 

church's intervention in an ever more broadly defined arena of secular 

affairs. Singled out for particular censure was the semi-autonomous 

corporation of the Jesuits, perceived as an impediment to exclusive 

royal control over colonial wealth. The criticism eroded Jesuit pres

tige at the Spanish court and gradually circumscribed Jesuit influence 

in decision-making at the conciliar level.

Furthermore, the changing mentality influenced the early Bourbon 

administrators in New Spain and manifested itself on several different 

levels. In northern Mexico, regional and local officials attacked 

mission administrative practices and drew attention to cases of mission

ary improprieties and neglect. In Mexico City, viceregal advisors



repeatedly urged the secularization of northern missions, in existence 

for more than a hundred years, in order to deprive the Jesuits of this 

alleged source of wealth and to eliminate obstacles to the proposed 

implementation of royal policies that were designed to make Indians pro

ductive contributors in the economy. Officials also enacted measures 

to subject Jesuit accounting practices to greater royal scrutiny and to 

force the order once and for all to pay a percentage of the tithe on the 

agricultural products of its haciendas. Since this was not the first 

time the Mexican Jesuits had experienced attacks on their reputed excess 

wealth from both secular and diocesan officials, the order might have 

had little cause for alarm. Although royal authorities undoubtedly 

believed these allegations to be true, this study indicates that the 

Jesuits never profited from the production of the Durango missions and 

calls for a closer examination of economic organization in the Sonora 

mission area, so often cited as a lucrative Jesuit enterprise. The 

relatively limited market of this thinly populated area probably impeded 

the Jesuits from extracting great profits here as well. Other his

torians have considered the broader issue of Jesuit wealth in Mexico, 

demonstrating that even the colleges were not fabulously rich; most had 

to struggle to break even although a few prospered.^ Nonetheless, if 

the Jesuits did not obtain a return on the missions themselves, the 

question of whether they employed royal stipends intended for missions 

in non-evangelizing enterprises remains to be investigated.

Regardless of the truth of allegations against the Jesuits in 

the 1740s, the order reacted in a much more defensive manner than ever

^Riley, "Jesuit Wealth in Mexico," pp. 226-266.
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before because the attacks had become so widespread, no longer limited 

to isolated incidents here and there. The Jesuit father general, aware 

of the universality of criticism, directed the order in Mexico to embark 

upon the secularization course as an instrument for currying royal favor 

and securing subsidies for new mission establishments. Therefore, the 

Mexican province’s decision to offer the Topia and Tepehuana-Tarahumara 

Baja missions to the bishop of Durango derived from the conjuncture in 

the 1740s of several shorter-term trends —  heightened Jesuit sensi

tivity to external pressures, the order's aspirations to extend its 

missionary activities into more dynamic and invigorating areas, and the 

effects of prolonged drought in Nueva Vizcaya —  with the changed socio

economic circumstances of the Durango missions which had evolved over a 

much longer period of time. Ironically, the aftermath of secularization 

failed to meet the expectations of the three active participants in its 

implementation: the Jesuits, the diocese of Durango, and the crown.

And the Indian population, the only party not included in the decision

making, became even more vulnerable to exploitation and cultural ex

tinction than before.

Measured against what they hoped to gain by ceding the twenty- 

two missions, the Jesuits’ gamble did not yield the promised results. 

First, they failed to link the cession of the missions with royal com

mitment to fund new reductions along the Colorado and Gila rivers. And 

second, the generous, if calculated, gesture did not succeed in restor

ing them to royal favor as pressures to secularize their other missions 

escalated. Their expulsion from the Spanish empire in 176? bore 

witness to the fact that all attempts on the part of the Mexican Jesuits
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to arrest their estrangement from royal officials could only encounter 

defeat.
y

The diocese of Durango not only failed to profit from the acqui

sition of missions turned parish, but it actually incurred loss in the 

process because the Indian parishioners could pay neither tithe nor 

fees and because the majority of vecinos were only slightly better off. 

Here the royal government and its secular church arm worked at cross 

purposes. In this case, the crown simply transferred its burden of 

subsidizing Indian parishes to the secular church, forcing the diocese 

to dip into tithe funds (already seriously depleted by the privations 

of the drought) destined for the maintenance of the bishop and the 

cathedral chapter. In addition, local officials intensified the bishop's 

plight by impeding clerical access to the one resource which might have 

afforded the new parishes a modest source of income —  the communal 

lands used to support the former missions.

The shortage of secular clerics constituted another problem.

Very few parishes in the vast Durango bishopric boasted lucrative bene

fices because of the sparse population; thus, relatively few secular 

clerics were attracted to the north, and these were largely native sons 

who derived income from chantries. Given the scarcity of priests, the 

Durango bishops after 1740 increasingly admitted persons of mixed blood 

and even some Indians to the priesthood, waiving the usual requirement 

that clerical aspirants demonstrate proof of a guaranteed means of life

time support (congrua) which amounted to a tacit recognition that the 

diocese would be compelled to assist them. Perhaps the bishop’s cog

nizance of diocesan limitations in personnel and income had indirectly
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bolstered harmonious relations between the missions and diocese in the 

l8th century. Poor Indian parishes scarcely represented a potential 

asset. Only where Jesuits administered vecinos of means had isolated 

secular clerics registered a protest. After all, not for many years 

had any bishop of Durango advocated the secularization of missions.

That impulse emanated solely from royal sources.

On the viceregal level, Bourbon officials sought to free the 

royal treasury from the costs of mission subsidies, an expenditure in

capable of producing financial returns for the crown. Moreover, they 

believed that secularization itself would encourage greater settlement 

in the north by releasing a labor force able to serve a potentially 

expandable mining and ranching economy. The integration of the Indians 

into the economy would also theoretically enable them to pay tribute, 

another source of crown revenue. At the local level, self-interested 

royal officials saw secularization as a way of eliminating mission 

claims to land and labor.

The entire issue of royal aims is riddled with contradictions. 

Even from the early Hapsburg period, secularization figured as a royal 

goal, its implementation in New Spain thwarted primarily by the lack of 

sufficient numbers of secular clerics. The advent of the Bourbons and 

their ministers' receptiveness to a more secular ethic and an altera

tion of the political economy elicited renewed pressures for seculari

zation by the second quarter of the l8th century, as Spain sought to 

appropriate a greater share of its most prosperous colony's wealth.

The difficulty in ascertaining what enlightened ministers sought 

to gain by the secularization of Indian doctrinas and missions derives
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from the more general problem of determining the priorities within 

Bourbon reform initiatives. If these were not yet well-defined during 

the reign of Charles III, they were still more inchoate in the preceding 

period. Much of the recent historiography on the l8th century seems to 

reinforce the older thesis of Herbert I. Priestley and Cecil Jane that 

the Bourbons' primary goal was essentially conservative —  that of more 

efficient collection of a larger percentage of the existing wealth of
n

New Spain.' Although the ideas of Josd del Campillo y Cosxo concerning 

the importance of building up the Mexican economy in order to create 

greater purchasing power for Spanish goods did theoretically guide the 

economic analyses of the more enlightened Mexican officials like the 

Marques de Altamira, royal policy rarely sanctioned the capital invest

ments required by such an innovation. The rationale for secularization 

also reflected this dilemma because the act of secularization could not 

by itself make the Indians more productive contributors to the economy, 

or transform them into independent producers and consumers in the mar

ket. The incentives (such as those recommended by Visitor Rodriguez 

Gallardo in 1750) necessary to stimulate the northern Mexican economy, 

to increase agricultural productivity, to benefit mining, and to expand 

commerce, were not forthcoming at raid-century as royal officials 

selected the more myopic course of limiting or cutting expenditures in 

the north by the cessation of stipends for some missions and the aboli

tion of selected presidios.

^Priestley, Jose de Galvez, Visitor General of New Spain, 1765-1771
(Berkeley, 1916), and Jane, Liberty and Despotism in Spanish America
(New York, 1966)•
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Furthermore t this fiscally conservative course continued to 

characterize royal policy for northern New Spain until the end of the 

colonial period, as is illustrated by the two major crown initiatives 

of the expulsion of the Jesuits which resulted in the secularization of 

their remaining missions and the creation of the Provincias Internes 

primarily for reasons of military defense. Secularization did not serve 

to stimulate economic growth in the north even though it eliminated 

obstacles to the thoroughgoing incorporation of the already exploited 

Indian into the work force and accelerated the process of racial mixing, 

contributing to further alteration in the social fabric. By the last 

decade of the l8th century, important viceregal officials were convinced 

that, in the case of secularization, rendering unto Caesar had been a 

false economy. The Durango case had presaged the limited ability of 

secularization to generate productive forces and to stimulate the 

economy. Nonetheless, its implementation did remove corporate institu

tional barriers (as ineffectual as they proved in settled areas) to 

closer state regulation of all its patrimony. Despite the meager mate

rial rewards of secularization, Caesar ruled.
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