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Abstract 

As serious steps are being taken to solve the Middle East problem, and 
a new world order is anticipated, the stnJggle over Jerusalem is still a major 

obstacle towards peace. Both Arabs and Israelis refuse the idea to Jet go of the 
city. Throughout the four decades of conflict, religious territorialism and 

national hostilities have been dictating the fonn of life, ethnic relations, 
economy and politics. Leading to an increase in the existing social 

fragmentations and cultural differences, and adding more complications and 

tensions to the Arab-Israeli problem. In other words, peace can only prevail 

in the Middle East, if a geopolitical solution is to be found for the Jerusalem 
problem. 

Many political solutions have been proposed since 1948, either by 
Israelis, Arabs or by other parties such as the United Nations. All the 
proposals have been rejected or cast aside, either for offering too much or too 

little. The main reason for their failure is that they have been purely political 

without emphasizing upon the practical matters, such as everyday behavior, 

urban affaires and socioeconomic differences. In simple terms, they have not 
focused on how persons belonging to both groups behave and interact with 

one another in a variety of concrete settings and circumstances. Without 

physical and socioeconomic contact, political proposals have little chance of 
enduring. 

The approach used in this research combines the concept of political 

contact with socioeconomic integration as two integral parts for any solution. 

Under the political contact, the research proposes general guidelines for 

restructuring the geopolitical order of the city. Such guidelines are based on 

the Universalization of the city and are implemented by creating a Universal 

Parliament to supervise the practical matters within the city. 
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In virtue of the proposed political scheme, a restructuring for the 

socioeconomic behavior is also proposed. Such restructuring is based on 

spatial integration and social interaction as major themes for any political 

solution in Jerusalem. The research depends on simple urban design 

priciples and planning methods to bridge the walls of separation. The new 

planning scheme divides the city according to different physical zones, and 

proposes a different interaction strategy for each zone. 
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INTRODUCTION 



lntrcxiuction 

The Conflict over Jerusalem 

Islam, Christianity and Judaism, members of the same family - all 

claim Abraham as their father, God as their Lord and Jerusalem as their Holy 

City. A claim for the same paternity -for the same city -has made them at 

odds with one another. Rancoured neighbors in a narrow space, who 

continue to debate their family ties and to fight their bitter fight over their 

fathers property in Jerusalem. Hundreds of thousands have fought and died 

to possess it, or simply to possess the idea that it represents "The House of 

Peace". 

Today, the wars of possession continue in Jerusalem under new 

names. Nationalism and religion are intertwined. Between Arabs and 

Israelis on one side, and between Muslims, Christians or Jews on another. A 

continuous struggle sometimes described as a likely trigger for a next World 

War, and sometimes exaggerated to reflect the historical and religious beliefs 

of the city's association with the Judgement day. 

In the last half of the Twentieth Centuty, the conflict over Palestine 

became more and more severe and violent, and Jerusalem has become a 

major focus of contention and struggle. Four terrible wars broke out during 

the four decades of Israel's existence, with untold suffering for all involved. 

Yet there is no doubt that more is on the way, if no impartial Israeli

Palestinian dialogue materializes soon. 

In addition to the large-scale wars , there are continuous, deep-rooted 

conflicts within the religious groups themselves. The different Christian sects 

in Jerusalem have lived in a state of constant rivalty and strife, much of their 

struggle centered on the Church of The Holy Sepulchre. To this day the keys 

of the Church are trusted to a Muslim J erusalemite family to prevent conflict 

among the Christians. Within the Jewish community there are also great 

1 



disagreements. Orthodox, ultra Orthodox, non Orthodox and secular Jews 

disagree on almost everything, with each group often rejecting the other. 

Although the conflict is less obvious among the different Muslim sects, there 

is from time to time unresolved cases of quarrel or dispute. 

Nevertheless, in spite of their differences in culture, religion and I or 

language, throughout history, the coexistence of all the different groups in the 

city was characterized by a form of interaction and integration. Arabs 

(Christians and Muslims) and Jews have established and maintained a variety 

of ongoing relationships. Sharing the same city, they have been linked by a 

complex web of social, economic and political exchanges. Such exchanges 

were based on the existence of a clear entente, which was respected by all 

communities and thus provided them with a sense of coherence and unity. 

Although often physically segregated along religious and ethnic lines, 

Jews and Arabs, Christians and Muslims, still had frequent contacts with one 

another. Along the major bazaars, Arab and Jewish shops were often located 

side by side, competing for business. Christian and Jewish clinics served all of 

the city's inhabitants. Within the Old City, the boundaries between each 

group were not fixed; on the contrary, as the Jewish population grew in size it 

expanded internally into the Muslim quarter. Also, until the Twentieth 

Century, Jerusalem's city council incorporated Muslim, Christian and Jewish 

councilors. In general, there was a broad base of cultural understanding 

common to all of Jerusalem's residents. All groups understood the rules and 

codes which indirectly ordered their coexistence 1 

As Jerusalem grew in size and economy, Jews and Arabs entered into a 

wider series of cooperative exchange relations. In the New City business 

centers Arabs and Jews intermingled as buyers and sellers. Jewish business 

people hired Arabs and vise versa. In the residential neighborhoods Arab 

1 Michael Romann and Alex Weingrod. living Together Separately Princeton, N.J.: Princeton 
University Press, 1991, pp.17-25. 
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owners rented to Jews. During the British Mandate, members of both groups 

worked together in government offices. 

However, with the growth of the conflicting aspirations of Zionism 

and Arab nationalism and the intensification of national conflict, divisions 

between Arabs and Jews started to increase. Repeated violence forced both 

communities to separate even more, seeking security. With the termination 

of the British Mandate, the separation of Jerusalem into Arab and Jewish 

sectors had become increasingly unequivocal With its physical separation 

after the 1948 war, Jerusalem's divisions became broader and stronger. 

Finally, although concrete walls along the border of the two cities were torn 

down after the 1967 war, the city is still shatply divided. To move from one 

side to another is like crossing into an alien land. 

Research Outline 

This study tries to provide an understanding of the realities behind the 

Arab- Israeli conflict in Jerusalem. It is an attempt to weave the differences, 

bridge the walls and rejuvenate peace between the different parts of conflict. 

While the main goal is to propose that simple planning methods can achieve 

remarkable results, the study examines how ethnic political and cultural 

differences can be overcome. The research is structured as follows: 

First, the research will deal with Jerusalem's unique status not only as 

a center of conflict but also as a universal city of unique nature, architecture 

and culture. The goal is to propose that Jerusalem, with its society, history, 

culture, identity, ideologies, structure and beliefs, belongs to more than Israeli 

Jews or Palestinian Arabs. It belongs to the whole world. 

Second, in a city where history is superstitiously invigorated every day 

by the contesting sides, it is quite necessary to shed some light on the 

historical development of the city and its attachment, importance and 
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association with the three monotheistic faiths in order to determine the bases 

of their religious disputes. 

Third, the research will trace the most important historical events that 

affected the organization of Jerusalem•s urban structure and led to many 

social, cultural and morphological transformations. The goal is to show the 

failure of the pattern of seeking domination and possession of one group 

over the others because of its political status, power, majority and access to 

decision making. 

Fourth, the evolution of the present city, its formation, anatomy and 

the present spatial divisions will be examined and analyzed. The goal is to 

form an overall understanding of how Jews and Arabs have gone about their 

daily lives within the overall context of deep political conflict, and to 

underline the rules that were adopted in order to sustain their relationships 

in the light of that conflict. 

Finally, an overall planning strategy for the reintegration of the city 

will be proposed. The strategy will be paralleled by general geo-political 

guidelines. Such guidelines are based on the universalization of the city. 
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CHAPTER ONE 

JERUSA1LJEM A UNliVIERSA1L Cli1fY 



Chapter One 

Jerusalem: A Universal City 

Jerusalem, center of Earth, the most sacred yet the most troubled, it is 

supposed to enjoy the greatest peace. A city of uniqueness, unity and 

harmony. A city of joyful mystery. Lewis Mumford writes: 

.ferusalem holds a spedal place as a Holy dty, not only because of 

its age, but because in time it became the active spiritual center of 

three world religions. Thus it stands for certain cosmic insights 

and human values that have spread throughout the planet and 

that now embrace, in some degree all who consciously 

parlicipate in the human adventure. This predous gift of history 

gives .ferusalem a status that no other sacred city, not even 

Mecca, Rome, Benares or Constintinople can claim. Despite all 

present divisions and antagonisms, the structure of the city, its 

topography, its soil, its ancient walls, its historic sites, make 

.ferusalem in its presence a potential source ... of unity. .. l 

A Unique Nature 

Along the ancient Holy mountains of Palestine, blending the 

Mediterranean region with the desert, lies Jerusalem. A plateau sharply 

defined by steep edges and surrounded by continuous hills. To the east of the 

plateau the Valley of Khidron together with the Valley of Hinom have 

catved out a great basin of steep slopes ringed by hills on three sides and 

finally open to the desert, "like a harbor opening to the sea"3. Being 

surrounded by steep slopes on three sides not only gave the city a sense of 

security, but also gave it the opportunity to dominate the region as an ancient 

2Arthur Kutcher. The New Jerusalem. London: Thames & Hudson, 1973, p .9. 
3 Kutcher,1973, p .11 . 
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crossing of the north-south trade route along the crest of the mountains with 

the east-west route from the Jordan valley to the Mediterranean coastal 

plains. (fig. 1) 

Fig. 1: Jerusalem's location in the Middle East. 

As part of a total cosmic unity, Jerusalem's climate combines the short 

rainy winter of the Mediterranean with the blazing summer sun of the arid 

highlands. The result is a splendid sky of extreme clarity, freshness and 

brightness. To manifest the meeting of two great regions, the geological 

structure of the city is a mixture of the terraced rhythms of the Mediterranean 

limestones with the soft, chalky strata of the desert. A heavy brownish red, 

fertile Terra Rosa of the west and the light grayish Renzina of the East.4 

Hilltops planted with Jerusalem pines, hillsides planted with olive trees and 

fertile valleys planted with orchards and arbors ... a true harmonized 

landscape that highlights the essence of the place. (fig. 2) 

Fig. 2: The Rock contours beneath the Old City of Jerusalem. (from Safdie, 1986) 

4Moshe Safdie . The Harvard Jerusalem Studio. Cambridge, MA. : MIT Press,1986, pp.73. 
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A Unique Morphology 

N evert he less, the unique work of nature is only crowned by the 

sensitivity and logic of the work of man. Throughout history, Canaanites/ 

Jews, Greeks, Romans, Arabs, Turks sensed the gloty of the place; they knew 

where to build or not to build. To the Jerusalemite builder his city was more 

than a reference of shelter for sutvival; it was his "being" temple of God on 

Earth. He created its organic vernacular, combined its climate, material and 

structure with a strong feeling for the site. The elements of that vernacular 

are simple volumes and masses, plain wall surfaces with small openings/ 

uniform building materials and subtle surface textures. It is not the 

individuality that counts here/ but rather the whole fabric and the relation of 

the fabric to the site: "As a result, the various symbolic forms became 

"rooted" in the locality. A simple, but efficient way of making a "here" 

become manifest. •5 (fig. 3) 

Fig. 3: Relation of individual Masses to the site . (from Kutcher, 1973) 

The "Genius Loci" of Jerusalem's morphology/ is manifested by two 

monumental elements: First/ the Old City wall built in the sixteenth century 

is considered to be a pure architectural mastetpiece. Seen from different 

locations, the wall seems to be gathering evetythin& man and nature/ Earth 

and Heaven. Within its details a language with nature develops evety day; 

the walls' details seem to take into consideration the solar path to form 

SChristian Norberg-Schultz. Concept of Dwellins New York: EJectra/Rizzoli, 1985, p.47. 
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magnificent patterns of shade and shadows, yet with its precise geometry to 

clarify rather than overpower.6 (fig. 4) 

Fig. 4 : The Two Monumental Features Of Jerusalem. (from Kutcher, 1973) 

The second monumental feature of the city is its N able Sanctuary, the 

Temple Mount or "Haram Al-Sharif". It is a great nearly rectangular 

platform measuring almost One hundred fifty thousand square feet which 

according to some beliefs is situated on the foundations of Herod's Temple. It 

is also believed to be one of the most sacred mountains on Earth. 

Bounded by massive retaining walls and surmounted by the golden 

Dome of the Rock, the sacred hilltop stands. With its striking abstracted 

geometry it dominates the whole built landscape by its sharp contrast with the 

overall dense, organic fabric of the Old City. 

Entering the precinct of the Noble Sanctuary from the city's 

narrow streets, one emerges from the densely packed, 

bewildering variety and cacophony of the Bazaar on to a vast 

quiet platform whose visual limits are the ring of hills which 

surrounded the old city. .. One sees and senses an immediate and 

in a completely physical way the dialectical unity of the place; 

The overwhelming sky, the dazzling crystal clarity of the 

architecture, the sensuous lines of the distant hills. Then having 

walked around it and seen it against its background of hills one 

6 Kutcher, 1973,p.20. 

8 



senses it poised at the center of the great space enclosing the old 

city. Looking westward, the mosque appears against the 

background of the inner skyline ... Hundreds of clustered domes 

punctuated by delicate spires; Here everything seems to conspire, 

nature, the work of man to produce joy and serenity1 (fig 5 ) 

Fig. 5: The Dome of the Rock at the center, enclosing the Old City (from Kutcher, 1973) 

This described joy of serenity cannot be explained by the physical 

meaning of place, since neither is it perceptible nor is it physical. It stems 

from the spiritual harmony between centrality, axiality and symmetry. 

In general, any dome embodies a certain way of being between earth 

and sky. It does that by defining a man-made center, thus bringing the 

inhabited landscape close to man. This happens in two ways: when it is in a 

settlement, seen from afar the dome gathers the surrounding, and signals 

what is hidden inside. When we have entered, the dome reminds us of the 

environment at the same time it forms a focus to the built habitat. In both 

ways it does not only define a center but also acts as a condensed image of the 

surrounding world, thus defining a certain relationship between Earth and 

Sky. At the same time determining the silhouette of a settlement. 

7Kutcher,1973, p .20 
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This same relationship can be derived in the case of the sacred Dome of the 

Rock; which not only embodies the human togetherness, but also visualizes 

the relationship of "Earth~~ and "Skyn with man being in "betweenn.8 (fig. 6) 

SKY 
4 

' E.AitTH 

Fig. 6: The Relationship between Earth and Sky in Jerusalem 

Viewed from the Mount of Olives in the east one can sense the axial 

relationship between the Dome of the Rock and AI-Aqsa mosque. Keeping in 

mind the visual axis between the Dome and the other symmetrical key hill 

tops. This axis creates an "inside" within the encompassing "outside'~ setting 

therefore ... a point of arrival (fig. 7) 

Fig. 7: The relationship between the Dome of the Rock and 
Al-Aqsa Mosque, and the surrounding hi11s. (from Kutcher, 1973) 

Nevertheless, the visual relationship does not stop at this point, it 

overtakes the axiality of the dome and the mosque to reach the eight gated 

staitways ascending to the platform with each one reciting a sacred vision. 

8 Nor berg- Schultz, 1985,pp.37-40. 
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Two gates are precisely aligned with the cardinal axis of the mosque, one to 

the east and the other to the north, while the other gates are purposely 

shifted. The Eastern free standing gate directly faces the Mount of Olives to 

create a visual frame of a spiritual link with the thirteenth century church of 

the Ascension, traditionally the site of Jesus Ascension to heaven. According 

to both Moslems and Jews, Jesus will come from the east of the Holy site (fig. 

8). In his book, "Design of Cities", Edmund Bacon describes the platform as 

follows: 

The square plane of the great elevated platform of the mosque 

sets vertical forces into motion which define a shaft of space 

rising from it enveloping the dome. The free standing 

Archways have no function other than to frame the act of 

specific entering into this space9 (fig. 9) 

Fig. 8: East gate framing Mount of Olives. 

South gate framing Mount of Evil Counsel. 
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Fig. 9: Edmund Bacon's Analysis : A 
cube of space rising from the Dome's platfonn. 

Perhaps the most important feature of the city's morphology, is its 

topological universality. This is due to its being a symbol of importance for 

many historic and modem civilizations. As an example; the Holy mountain 

9Edmund Bacon. Design of Oties. London:Thames & Hudson, 1982, p .17. 
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as an artificially raised platform reminds us of the ancient Mesopotamian 

"Ziggurats" which were believed to be the closest points to heaven. Or the 

meeting places where the two basic elements come together. However, in 

Jerusalem it is not raised above the surrounding setting as in Mesopotamia, 

which does not make it a purely Mesopotamian structure. 

As for the axiality, centrality and symmetry, it is suggested that they 

were first developed in the Mediterranean basin. Axiality was first found to 

occur in Egypt in the great complex of "Amun" at "Karnak". Centrality and 

the use of the cross axis on the other hand can be traced back to Asia minor 

where it was first used by the lonians, and was later developed by the Greeks. 

Finally it was adapted and used by the Romans, it also symbolized their town 

planning and was used as an architectural link between internally consistent 

spatial complexes exemplified in the Roman forums.lO 

However, in Jerusalem although the cross axis use is very dominant, 

the buildings on top of the Noble Sanctuary do not join together to form a self 

contained spatial complex as in any other typical Roman colony. Yet, they 

appear as an arrival point for the whole surrounding setting. (fig. 10) 

Karnak Temple Herodian Temple Mount Forum of Leptis Magna 

Fig.1 0: Similarities and differences (from Kutcher, 1973) 

10Bacon,1982, p 86. 
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Nevertheless, the universality of the citys motphology goes beyond its 

two dimensional layout. Within its architectural "typology" a living 

combination of all the world's Architecture can be seen. A good example is 

The Dome of the Rock's form and structure. Its harmonious, mathematically 

derived proportions are Greek, its structural concepts were inherited from 

Imperial Rome, its outside colors and patterns are certainly of an Eastern 

influence. Finally, its overall three dimensional form is purely lslamic.l 1 

(fig. 11) 

Fig. 11 : Decorative Tiles. (from Kutcher, 1973) 

On the other hand, the visual dimension of the city reveals the 

simplicity in its clustered volumes which contributes to an illusion of 

vastness. Such illusion produces the effect of compression in depth and 

tension in size and distance, which helps at the end in the manifestation of 

the N able Sanctuarys visual domain, thus making the dominance of the 

Dome of the Rock extremely delic.":lte. 

Finally, the Dome of the Rock's visual dominance is almost similar to 

London's St. Paul in its vastness of visual space, or Florence Cathedral with 

its setting within a bowl of hills. Nevertheless, it is distinguished in several 

realities that the other examples lack. Among such manifestations are the 

complexity of the Noble Sanctuary which results in concealing the lowest part 

of the Old City. Another reality is the location of the Dome within the city's 

skyline, where it always appears against the back drop of the landscape below 

11 Kutcher,1973,p.39. 
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the skyline of the surrounding hills. All this, is completed by the illusion of 

the city's scale. Because of the area's small scale, the views within it can be 

clearly grasped in a single glance from a relatively short distance12 (fig. 12) 

Size of Jerusalem compared to Hyde Park . Scale of Jerusalem's Dome to St. Paul Cathedral.. 

Fig. 12: (from Kutcher, 1973) 

A Mosaic of Society 

So far we have been able to point out some of the physical qualities of 

the city including its geography, built form and architecture that contributes 

to the dty's uniqueness and plurality as well as its universality. However, 

this universality cannot be established without the contribution of all the 

components which form the city: the sodety, its history, identity, ideologies, 

structure and dilemmas. 

In the following pages we will try to to shed some light on the city's 

social structure, to prove its universality through the analysis of its 

heterogeneous pluralistic components. 

12According to Kutcher, 1973, pp32-34.The visual horizon of the city's scale does not exceed 
three miles with an area smaller than Hyde Park of London. 
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In generaZ a pluralistic sodety may be defined as one in which is 

a coexistence of several groups characterized by different past and 

contemporary culture patterns. these patterns are comprised of 

elements from the full range of cultural diversit~ such as 

differing norms, values, languages, styles of every day life, 

leisure pursuits, religious observance, food patterns, styles of 

socializations, or any other component of sodal context. The 

notion of coexistence in the context of a democratic society varies 

from society to society. As an ideal definition, pluralism implies 

that coexistence is legitimized, either formally or infonnall~ so 

that groups with variant cultural fonns are generally accepted 

and are able to maintain their unique cultural patterns13 

The coexistence of such different groups14 imposes a certain cultural 

component. The ongoing relationship of such a cultural component with all 

the cultural contexts of the pluralistic society determines the qualities, 

dynamics and integration of the pluralistic social interaction. (fig. 13) 

t:'IF~~~ 
~MMUNI1'( 
C:,t(ou~. 

Fig. 13: The structure of the pluralistic society. 

13sabri )arrar. JerusalemJ A Memory Syndrome Unpublished Masters Thesis, MIT. 1989, p.13. 
14The dimensions of differentiation among the co-existant groups vary, basica11y they include 
tribal or ethnic traditions based on the recent or distant past, religious traditions, national 
origins and racial characteristics. However, dimensions may in some cases, be related to each 
other; as in the case of ethnic groups having a religious tradition in common. See Jarrar, 1989, 
p.S . 
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In general, the structure of a pluralistic society may either be 

"institutionalized" or "informal." In the former case a separation of social 

groups takes place in a formal definition. It involves institutionalized 

mechanisms in which other groups are believed to have differing needs and 

desires. In such cases, institutions as schools, open spaces, markets, religious 

facilities are formally structured in the political system. 

In the case of an "informal'' pluralistic structure, separateness is not 

formally recognized under the representation of the political power. In this 

case, the social group identity is dependent on patterns of togetherness among 

group members and on the categorization of such groups among other social 

groups. Nevertheless, both cases "institutionalized" or "informal" structures 

dictates the concentration of a social group in a specific geographical location 

which enhances the required sense of identity, security and unity.lS (fig. 14) 

In Jerusalem, the social pluralism takes many forms, as part of a macro 

pluralism which is the main source of conflict and chaos in Israel as a whole. 

The coexistence of all the social groups is structured according to three 

dimensions with a certain balance among them; Ethnicity, Religion and the 

Arab-Israeli conflict. (fig. 15) 

Fig. 14: The informal pluralistic structure. Fig.15: Social pluralism in Jerusalem 

15 For more information on this subject, please refer to E. Ben Rafael The Emergence of Ethnicity 
: Cultural Groups and Social Conflict in Jsrae~ 1982. 
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Ethnidty in Jerusalem is defined in terms of country of origin. It can be 

categorized into three overall groups, in which under each group there are 

different subdivided groups that coexist with each other under the 

dominance of one group. Those groups are Arabs, Israelis and other 

minorities. However, the most obvious categorization is found to be among 

the Jewish Israeli society, where it is divided into two segments: The 

ocddental Asian-Nrican and western European-American Jews. Every group 

seeks domination and access to power, and this is where the conflict starts. 

Nevertheless, since 1967 a consensual legitimation for their coexistence 

started to evolve, dictated by political power and inherited from the historic 

Zionist ideologies and values. This consensus did not prevent conflict, but 

controlled the degree of domination of the latter group.16 Although Israeli 

ethnic groups differed in interpreting these values, major unifying elements 

started to foster their differences and polarize their prindples. They had a 

common language, schools, media and above all a common enemy. A sense 

of unity in search of a common culture of a heterogeneous society was 

represented under the symbol of becoming an "Israeli". 

The adoption of such values among the different Israeli groups in the 

dty is had affected the physical structure of the Jewish quarter in the Old City. 

As a result, the Jewish quarter functioned as a sum of interlinked subquarters, 

with each consisting of a node containing a religious building, public building 

or bazaar serving its surrounding houses. 

Although there is another concealed consensus among all the other 

ethnic groups in the city based on their struggle against any "Israeli", it is 

believed that the overall ethnic dimension of pluralism is responsible for the 

major conflicts which divide the social totality and cuts the city into several 

different sectors. 

16]. Shuval. Israeli Pluralism, New York,1989, p. 221 . 
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Religion is the second dimension of social pluralism in Jerusalem. A 

crescent, a cross and a star, three different worlds, lives and beliefs forced to 

coexist together. Jerusalem is the spiritual and religious heritage to almost 

one half of humanity. It is Holy for more than one billion Christians, seven 

hundred million Muslims and fifteen million Jews. It is the birth place of 

Christianity, the second "Qibla" and the third Holy city to Muslims and the 

promised land of the Jews. 

As with the case of the ethnic dimension of pluralism, Religion 

differentiates subgroups within each community. However, in the case of the 

religious dimension the subgroups insist on their preference for separation, 

and at the same time, their association with the political power. This case is 

specially evident among Jewish and Christian subdivisions. "Many religious 

groups feel uncomfortable and even unable to carry out their religious, 

cultural traditions in mixed soda} situations. Separatism in schools and in 

residential areas is favoured." 17 (fig. 16) 

?~~AAATI~M 
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.f K~? . 

Fig. 16: The religious dimension of pluralism. 

Muslim sects include Sunni's, Shi'as and Sufis. Christians include 

Armenians, Greeks, Coptic, Syrian and Ethiopian. As for the Jewish, they 

consist of two parts, Sephardi and Askenazi. The "Ramots" or non observant 

17s. Spilennan and Jr. Habib. .. Development Towns in Israel .. . American Journal of Sodolo~ 
81 (4): 781 . 
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Jews and the .. Mea Sherim .. or the Ultra-Orthodox fundamentalists. The 

latter do not recognize the state of Israel and refuse to setve in its army or pay 

taxes. The difference between the two groups is not only in their religious 

doctrines, but also in language, dress, daily life and even architecture.18 In his 

book .. Jerusalem, City of Mirrors .. , Amos Elan describes the influence of the 

religious pluralism in Jerusalem on the physical character of the Old City: 

Urban space in Jerusalem is sharply divided in seemingly 

immovable rigor. Invisible lines cut the historic core into rough 

quadrangles; the Moslem quarter, the ]ewish quarter, the 

Christian quarter and the Annenian quarter. Moving from one 

quarter to the next is like crossing into an alien land. Each has its 

OMJ religion, tongue and alphabet. Within each quarter there 

are divisions anchored in time and honoring historic rights. 

Thirty religious denominations, worshiping in at least fifteen 

national languages and seven different alphabets squeeze into a 

few acres of densely built-up land19. They touch upon one 

another but are worlds apart, and the air almost everywhere, is 

thick with animosities. There are walls within walls, enclaves 

within enclaves and ghettos within ghettos.2 O 

In the New City spatial divisions are less obvious than in the Old. 

National and religious groups live separately from one another within 

complex but clearly defined sectarian frontiers. 

The last dimension of pluralism in Jerusalem and the most influential 

is derived from the general Arab-Jewish political struggle, whether in Israel 

or outside. It is believed to be the major cause of the creation of suspicion, 

anxiety, hatred and above all, sodal separatism. In the past, there was a 

predominant consensus for the coexistence of the two communities and the 

18 Amos Elan. ]erusalemJ City of M Mirrors. Canada: Little Brown,1989, p. 174. 
19The principal languages are Arabic, Hebrew and Annenian. Also, Greek, French, English, 
Yiddish, Syrian, Russian and Ethiopian are spoken. 
20EJon, 1989, p .175. 
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acceptance of the need of such coexistence. A good example of such 

acceptance is related to the business or economic interests of both 

communities, which are the strongest basis for interaction between Jews and 

Arabs. Sometimes Arabs and Jewish teams from the same organization 

worked at common tasks, either at one job or in different areas such as in 

construction works. (fig. 17) 

Fig. 17 Basis of interaction between Arabs and Israelis 

In terms of daily life and social interaction; it was found that in Jewish 

and Arab neighborhoods that adjoin each other interaction was characterized 

with distance, formality and some hostility, specially along the green line that 

"separates" the Old and New City. However, where people lived close to 

each other, normal visiting relationships mostly developed by women. In 

other places shopping markets, medical clinics, and hospitals were places of 

social interaction.21 

Unfortunately, such interaction is marginal to the overall behavior of 

both communities. It proved its failure when it did not influence the general 

political outlook. Events of "Terrorism" and extremist movements reinforced 

the expression of hostility. A good example is the deliberate prohibition by 

extremist leaders of informal contact between Jewish and Arab youngsters in 

school, which might result in a growth in mutual hostility. 

21 For further information please read : Sau1 Cohen: Jerusalem,Bridging the Four walls. N.Y.: 
Herzl Press, 19n. 
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With the augmented dominance of Jewish extremists under the 

political umbrella, Jewish fanaticism was encouraged and gained increased 

acceptance. As a result, a deterioration of civil rights of all other groups 

including Arabs developed. The 1988 Civil revolts known as "Intifada" in 

the occupied West Bank and Gaza as well as Jerusalem among the Arabs, 

have dramatized this issue and clarified the inherent connection of the 

internal Arab-Jewish dimension of pluralism in the broader political 

context.22 

Finally, Jerusalem was not considered as the center of Earth only 

because of its spiritual religious significance for three world religions. The 

city is the "Metro Mundi'~ As a whole, the city expresses the coming together 

of people from all directions. Within its perfect topography, its irregular 

rectangular walls it gathers the world. Two main natural thoroughfares 

divide its body into four domains, each inhabited by a different integra123, 

Muslims, Jews, Christians and Armenians. The geometry of the two 

thoroughfares endows the meeting place with a significant shared 

togetherness. It embodies in relation to the cardinal points: The Jewish 

world which gained its identity when the "Chosen" wandered through the 

barren, mountainous south. The Islamic world which originated in the 

infinite deserts of the East. The Christian world which is rooted in the fertile 

northern lands of the Galilee. The Armenian world finally, represents an 

echo of the more distant worlds which have been conditioned by the message 

of Jerusalem ... 24 A totality that stems from a balanced coexistence, were any 

absence creates chaos. 

22Jarrar,1989, p.23. 
23The Romans had only to emphasize the natural geometry of the topography to create the 
intersecting Carda and Documanus. 
24 Nor berg-Schultz, 1985, p.44. 
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Chapter Two 

Jerusalem in the Context of History 

In dealing with a perilous history, this part of my research has 

been made, not from the words of one group or one set of 

parlisans, but from as wide and diverse a selection as could be 

managed , so the reader might see the realities and illusions 

surrounding the dty whole as it appeared at every stage of 

history. I have attempted not to take sides in the ongoing 

historical disputes or make a statement concerning this city 

whose very walls shake with sediments of hostility and 

exclusive claims. I have left my questions and arguments to 

others more eager and better equipped to answer them.25 

In The Name Of Salem ... jerusalem 

According to several references based on Biblical and chronological 

information, the first name given to Jerusalem was "Jehus" after the name of 

the first Canaanite tribe to inhabit the area around 2600 BC26. According to 

the Old Testament, when Abraham passed through the dty in a bout 1900 BC. 

the city had been a holy place, and its name was Salem, (in Arabic: Safe ). 

Salem was the supreme Jebusite God. Another Jewish tradition states that the 

dty at that time was called "Yara-Shalm", where Shem son of Noah called it 

Shalm (Peace) and Abraham called it Yara (Fear). God then merged the two 

names Yara-Shalm or Ur-Shaleem. Jerusalem was also known as Uru

Salimmu as found in many cuneiform inscriptions, and Ur-Salem as found 

in the Tel- El Amameh Tablets which were sent by Abd-Hiba, the governor of 

Jerusalem, to the Pharaoh of Egypt during the 14th century BC. requesting 

25unfortunate1y, the definite history of the city is sti11 not clear to us; for, the amount of 
research done on this subject is liable to be controlled by politics. 
26M. Aamiry. ]erusalemJ Arab Origin and Heritage London: Longman, 1978, p . 23. 
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help against the attacks of the Habiru. With the falling of Jerusalem into the 

hands of David in the tenth centuty BC. the name was to be "The city of 

David"as described in the Old Testament (2 Samuel 5.9)17 At the beginning 

of the second century AD. Hadrian, the Roman Emperor, who conquered the 

city, called it Aelia Capitolina from his family name "Aelius". Finally, during 

the Muslim conquest, several modem Arabic names appeared, among them 

are; Beit Al-Maqdes meaning "Home of purity", AI-Quds meaning "Pure and 

Sacred" and Dar Al-Salam meaning "House of Peace".28 

Who Built Jerusalem ? A Perilous Ambiguity 

After extensive research concerning the first inhabitants of the city, one 

comes to the conclusion that neither Jews nor Arabs dispute over the 

historical background or the original ethnic stock who inhabited the city. The 

conflict occurs in the right of possession. Most Arab writers talk about their 

right to possess the city because of the city's Arab origin, its continuity and its 

spiritual relation with Christianity and Islam. On the other hand, ·Jews 

possession claims stem from their belief in Gods promise to Abraham and his 

followers, all the land between the borders of Egypt and the great Euphrates. 

I will maintain my covenancy between Me and you., and your 

offspring to come, as an everlasting covenant throughout the 

ages, to be God to you and to your offspring to come. I give the 

land you sojourn in to you and your offspring to come. All the 

land of Canaan as an everlasting possession. I will be their God. 

(Genesis 17:1-8) 

Until recent times, the area extending from the northern tip of the 

Arabian Gulf westwards, to the fertile lands of the lower Nile was known as 

the "Fertile Crescent". It included Iraq, Syria, Lebanon, Jordan and Palestine. 

27 According to the classical custom of that time a captured town was given the name of its 
conqueror. 
28 A Saqqaf. The Middle East Oty N.Y.: Paragon House Publishers, 1987, p .150. 
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The first inhabitants of the Fertile Crescent were nomadic tribes moving 

freely, regularly and extensively from one part of the territory to another. It is 

estimated that major migrations took place between 5000 and 3000 BC. and 

that the area of Jerusalem was inhabited between 4000 to 3000 BC. (fig. 18) 

Fig. 18 : The Fertile Crescent. (from A a miry, 1975) 

Although some archaeologists regarded Jerusalem as an Amorite 

foundation, it seems more likely to have been Jebusite, a sub-group of the 

Canaanites. According to Kathleen Kenyon, a celebrated archaeologist, the 

Amorites arrived in about 2300 BC. but there was probably occupation at 

Jerusalem in 2600 BC. in the early Bronze age. Josephus, who wrote in the 

first century of our era stated that the dty was founded by the Canaanites. 

But he who first built it was a potent man among the 

Canaanites~ and in our tongue called Melchisedek, the righteous 

king~ for such he really was; on which account he was the first 

priest of God~ and first built a temple and called the city 

':Jerusalem': which was formerly called "Salem. 

If this is true, this would date the founding of Jerusalem to the 18th 

century BC. as Melchisedek was a contemporary of Abraham during that 

time. According to archaeologists, the andent city stood on the Ophel ridge 

extending south and overlooking deep valleys on every side except to the 

north where it is linked with Moriah. (fig. 19) 
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Fig. 19: Jebusite/ Canaanite Jerusalem. (from Sharon, 1973) 

The reason for the selection must have been religious and strategic. 

The city lay near the main route between Palestine and Egypt, and near the 

crossroads of the routes from N ablus to Hebron and from J erich a to the 

Mediterranean. It is estimated that the area of the Old City was about 4.7 

hectares with a typical Canaanite layout in which the Temple or "Heikal"of 

the most high God took the highest point, the Ophel ridge, and the rest of the 

other dwellings scattered around the temple (fig. 20). 

HElKAL JE8U~IT~ £:-IT( . 

/ 

.......... ·· 
Fig. 20: Location of Heikal within the city 

Based on the analogy of contemporary towns as Jericho and Tel Beit

Marsim in Palestine, the houses were built of local materials, mostly hard 

limestones with small rooms. Streets were narrow and crooked with 

congested single storey buildings. As time went on, a few two storey buildings 

arose, with the ground floor used for stating fodder and other materials. 
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Until that time, Jerusalem was just a city state, with nothing 

distinguishing it from others; but its central location and its continuing 

sanctity were to give it a unique status. According to the orientalist 

classification the language used, was the "Proto-Semitic" or "Proto-Arabic". 

As for the writing, Canaanite writing was derived partly from Egyptian 

hieroglyphics and partly from cuneiform, which was invented in 

Mesopotamia.29 

As any Canaanite village, ancient Jerusalem was built up gradually. At 

the beginning, the Jebusite tribes lived in the Ophel ridge and in the 

neighboring plains and valleys, occupying caves, tents or simple mud or 

stone houses forming at the end clustering villages around the ridge. In time, 

the villages grew large enough to be regarded as one of the city-states, a form 

of which the Canaanite had copied from Mesopotamia and developed in 

Palestine. 3 O 

However, the built-up area was limited by the presence of the valleys. 

Parts but not all of the Jebusite wall have been excavated; it bears no reiation 

to the present wall. The citys major water resources at that time were two 

springs: Jihron spring in the valley and Bir Ayoub or the "Well of Job". The 

first one was very useful during sieges since access to it was easy, the latter lies 

200 meters south of Ophel (fig. 19). 31 

The social structure of the city was semi-feudal, bedouin life depended 

upon herds grazing, village life on agriculture, and urban life on trade and 

handicrafts, also the city-state system led to disunity and weakness in the 

political life of the Canaanites in general, thus their enemies found them 

relatively easy prey. 

29 Aamiry, 1975, p.23. 
30The city-state comprised a number of tribes or sub-tribes, with the more affluent families 
living in the city and the rest around it. 
31 Aamiry,1975, p .16. 
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Nevertheless, the Canaanites were not the only tribes to inhabit 

Jerusalem, Between 2000 to 1000 B C many migrating people came from the 

north and east seeking the fertile land of Palestine, those included the Hyksos, 

the Hittites, the Hurrians, and the Philistines3 2 , but according to many 

scholars, the new immigrants were either absorbed and assimilated by the 

Canaanites or eventually left the countty, the inhabitants remained basically 

Canaanite, J ebusite and Amorite. 3 3 

32The Hiksos are considered to be a Semitic people. According to the modem scholars they were 
probably a mixture of Asiatic, Caucasian and Arab tribes. The Hittites, came from Asia minor, 
where they had established a kingdom which extended from Aleppo to the Black Sea between 
1750 and 1450 B.C The Hurrians are the Hivites of the Old Testament, they originated in 
Armenia and in the regeons around the Black sea. They established a kingdom around 1500 
B.C, only a small group of them Jived in Palestine. The Philistines or "The people of the sea", 
were driven from Crete and other Aegean islands about 1200 B.C. They occupied the strip 
stretching along the Mediterranean coast and the foot of the Jerusalem mountains. Their rule 
lasted only for 150 years during which time they were vety much under Egyptian influence. For 
further information read: Sonia Cole. Races of Man. London: Longman, 1974, p .61 . 
33 Aamiry,1975, p.15. 
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jewish Association with jerusalem 

As mentioned earlier, the Jews relate their origin to Abraham. 

According to the Old Testament Abraham came to Palestine from 

Mesopotamia passing through Syria and arriving in Palestine where 

"Yahweh" promised him "this land" and his descendants. Abraham 

wandered in Palestine, reached Jerusalem and moved southwards until he 

came to Egypt. Later he returned to Palestine and settled in Hebron. 

Abraham was succeeded by his son Isaac who was followed in tum by his son 

Jacob. For several reasons Isaac and Jacob went back to Egypt where their 

offspring settled and increased in number, they were known as the Hebrews 

or the Israelites. Still thinking a bout Palestine as their promised land, the 

Israelites did not feel at home in Egypt. 34 

While the Egyptians, might not eat bread with the Hebrews, for, 

that is an abomination into the Egyptians. Genesis 43:32. 

In about 1300 B.C Hebrews left Egypt under the leadership of Moses in 

disunited and disorganized groups. After forty years of wandering in the 

desert, Moses tried to lead them into Palestine from the south. They travelled 

through the Sina' desert, the Gulf of Aqaba then to Maan and Madaba in 

Jordan where it is believed they sa\v Jerusalem, the promised land. There 

Moses died. 

This is the land of which I swore to Abraham, to Isaac and to 

]acob, I will give it to your descendants I have Jet you see it with 

your eyes, but you shall not go over there." (Deuteronomy 34:1-

5) 

In about 1200 B.C the Israelites entered the land of Canaan reaching it 

from the west. They slowly spread into the heart of the country were they 

settled as the twelve tribes of Israel. According to John Gray the process of 

34 Henry Cattan. Jerusalem. London: Croom Helm , 1981, p.22. 
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Israelites settlement was slow, and Jerusalem remained a Canaanite enclave 

for a further two centuries.35 

The continual wars against the Philistines who lived in the south led 

the twelve Israelite tribes to coordinate among themselves. Saul was 

proclaimed as their king in 1030 B.C , followed by David in around 1010 B.C. 

David who had ruled Hebron as a vassal of the Philistines, united the Israelite 

tribes and succeeded Saul as the king of the Jews.36 

In or about 1000 B.C David laid siege to Jerusalem and captured it from 

the Canaanites after entering it from the Jihron spring tunnel. After 

capturing the city, David made it the capital of the kingdom seeking by that, 

to unite the Israelite southern and northern tribes, for the city was in a 

neutral location, being neither Israelite nor Judean. Also, a sacred city of such 

ancient prestige was a worthy capital for the founder of a new dynasty under 

which all elements in the population of Canaan were to be united.3 7 

David ruled Jerusalem for thirty years. During his reign, the city 

developed and flourished. According to the Old Testament: " The Children 

of Benjamin did not drive out the Jebusites that inhabited Jerusalem; but the 

Jebusites dwell with the Children of Benjamin in Jerusalem to this day." 

]udges 1:21. 

According to the Jewish beliefs David's kingdom extended from the 

Red sea in the south to the Euphrates in the north, and beyond Trans-Jordan 

in the east38. Jews believe that David brought the sacred Ark of Covenant to 

Jerusalem and placed it on the highest spot in the Hill-city, the traditional 

mount Moriah, at that time a sacred spot for the J ebusites. Since then, 

Jerusalem has become a religious city for the Jews. (fig. 21) 

35John Gray. History of Jerusalem. N.Y.: Praeger, 1969, p .75. 
36eattan, 1981, p.23 
37F.F. Bruce.: Israel and the Nations. Exeter: Paternoster Press, 1963, p.30. 
38other resources however, deny this infonnation by stating that at no time did David rule the 
whole area of Palestine the eastern plains or the coast. Aamity, 1975, p.39. 

29 



"David again assembled all the picked men of Israel. 30,000 

strong. Then David and all the troops that were with him set out 

for Baalim of Judah to bring up from there the Ark of God to 

which the name was attached, the name Lord of Hosts 

Enthomed on the Chirubim," (2 Samuel 6:1-5) 
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Fig. 21 : Jerusalem between 1000-587 BC (from Sharon, 1973) 

As a whole the city did not encounter any changes during David's rule. 

Although several fortifications and public buildings were erected -including 

David's royal palace as mentioned in the Old Testament- the Canaanite 

simple form remained dominant. The dty was located south of today's Old 

City on the Ophel hill. A long and narrow form relying on steep natural 

borders for defence. (fig. 21) 

After the death of David, his son Solomon ruled Jerusalem for forty 

years. During his reign peace prevailed, economic and cultural progress, 

together with increased contacts through trade and diplomatic alliances, led to 

a significant cultural interaction that affected the way of life, social behavior 

even architecture and building construction techniques. "And the Children 

of Israel dwelt among the Canaanites, Hittites, and Amorites, and Perizzites, 

and Hivites, and ]ebusites". Solomon ordered the construction of the temple 

with which his name has been associated. The building of the temple started 

in 969 B.C and was completed in 962 B.C. 



Based on the description given in the Bible, the temple seemed to 

follow the Phoenician and Canaanite designs. The temple was raised on a 

platform were a porch or a vestibule opened into the main room or the Holy 

place "Heikal" and the Holy of Holies lay beyond this. In the Holy of Holies, 

which was unlit, there stood two large figures of Cheribum carrying the 

invisible God. In front of the Temple was an Altar for burnt sacrifices. The 

dimensions of the Temple were twenty five by eight meters. According to 

modem beliefs, the Temple stood under the Present location of the Dome of 

the Rock. It is also believed that the Temple was adjacent to the palaces 

which Solomon erected.39 (fig. 22) 

With the death of Solomon, religious and national disunity struck the 

country ending almost seventy three years of prosperity. The united 

kingdom founded by David and made prosperous by Solomon was divided 

into two, each bearing considerable resemblance to the Canaanite city-states. 

The kingdom of Israel in the north formed by ten of the twelve tribes, and the 

kingdom of Judah in the south formed by the tribes of Judah and Benjamin 

with Jerusalem as its capita1.4 O 

Fig. 22: Temple of Solomon (from Aamiry, 1975) 

39F.E. Peters. Terusalem. Princeton,New Jersey: Princeton University Press, 1985, p.16. 
40eattan, 19B1, p.23. 
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According to historical evidence, the two Jewish kingdoms were 

continuously engaged with wars among each other as well as with 

neighboring tribes. Kathleen Kenyon mentions that in 733 B.C. the Assyrians 

took over the kingdom of Israel and in 721 B.C it completely ceased to exist. 

As for the kingdom of Judah, it survived for a while but led a precarious 

existence, with Jerusalem periodically besieged, taken and sacked by the 

Philistines, Jerbusites, Syrians, Babylonians and Egyptians. In 587 B.C 

N ebuchadnezzar attacked Jerusalem, destroyed it, burned its Temple and 

carried its inhabitants into captivity at Babylon putting an end to the 

Kingdom of Judah. 4 1 

Pagan Jerusalem 

After its capture by the Babylonians, Jerusalem remained a pagan city 

for nine centuries. In 583 BC the dty was captured by Cyrus, the Persian king. 

At that time the Jews who had been deported to Babylon were allowed to 

return to Jerusalem and rebuild Solomon's Temple. Few however returned 

to the dty while the majority chose to remain in Babylon where they had 

settled down.42 

In 323 BC. the Greeks under the leadership of Alexander the Great took 

over the city ending two centuries of Persian rule. During this period the 

Greeks prohibited the Jewish faith and converted the Jewish Temple to a 

temple of Jupiter, which led to the revolt of the Maccabees Jews against the 

Greek rulers and regained control over the Holy dty for almost thirty five 

years, until 134 BC. when Antiochus Sidetes, king of Syria, besieged the city 

and occupied it. 

In 63 BC. Pompey captured the city, incorporated it to the Roman 

Empire and put an end to the previous rule. By 40 BC. Herod the ldumean 

41 Albert M. Hyamson.Palestine Old and New. London: Methuen,1928, p.76. 
42As. Rappoport. Histoire de Ia Palestine. Paris: Payot,1932, p.125. 

32 



was assigned as a vassal king and Palestine became the Roman province of 

Judea. During Herod's rule the Temple was reconstructed and the city layout 

was organized according to the Roman proportions (fig. 23). 

THE. ie.M PLI1 

Fig. 23: Herodian Jerusalem (from Sharon, 1973~_1 _ 

During Roman rule Jews rebelled twice, first in 66 to 70 AD. and again 

in 132 to 135 AD. In both rebellions Jews were either killed or dispersed to the 

far comers of the Roman Empire and the city was totally destroyed. Finally, 

in 135 AD the Roman Emperor Hadrian rebuilt the city and gave it the name 

Aelia Capitolina. However a decree was issued prohibiting the Jews from 

entering the city, until it was lifted after the Muslim conquest in 638 AD.4 3 

(fig. 24) 
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Fig. 24 : Roman Jerusalem, Aelia Capitolina (from Sharon, 1973) 

43cattan, 1981, p .24. 
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Christian Association with Jerusalem 

In the Sixth month the angel Gabriel was sent from God to the 

dty of Galilee named Nazareth, to a virgin betrothed to a man 

whose name; of the house of David; and the virgin's name was 

Mary. And he come to her and said, Hail, 0 favored one, the 

Lord is with you! And behold, you will conceive in your womb 

and bear a son and you shall call his name ]esus. (Luke 1:26-32) 

Although born in Bethlehem and raised in Nazareth, it was Jerusalem 

that Christ always knew He would one day have to face alone. Where in his 

last hour on earth; Jerusalem in all its formalism and hypocrisy would be the 

last place he would visit, as it was the first. In Jerusalem, it was Mount 

Moriah where Mary when the days of her purification brought her fourty-day 

old child to be presented to the Lord. Since then, Jerusalem was no longer 

Herod's Jerusalem but the city of the Nazarene teacher. 

After climbing some twenty long steps on one of the highest cltffs of 

the Old City known long ago as the Upper City and today as Mount Zion, 

there is a large, cool empty space. Filled with merciful emptiness, the space 

recounts the darkest hour of the Christian history; Jesus last journey and the 

traditional site of the last supper. 

To all Christians, every street, alley or comer in Jerusalem represents a 

place where the saddest walk in all history took place. When Jesus left the 

upper room after his last meal with the twelve disciples, He passed over the 

Brook Kidron into Gethsemane, there he was arrested: "Now is my soul 

troubled,· and what shall I say ? Father save me from this hour; but for this 

cause came I unto this hour." (lohn 12:27). Jesus was brought to Caiaphas, 

calm and majestic He stood before high priest Peter's Denial. Then He was 

driven to Antonia Praetorium where he was condemned. Lastly, it was on 

Via Dolorosa that his feet were walking before his crucifixion and buriaJ.4 4 

44 J. Gulston, Jerusalem. Zondervan. 1978. pp.119-144 .. 
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Since then, Jerusalem became the eternal city, mother of the world and 

Metropolis of Christianity. (fig. 25) 
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Fig. 25: Jesus arrest, trial and crucifixion in Jerusalem (from Gulston, 1978) 

For three centuries after the death of Jesus, Jerusalem remained 

Roman, until in 312 AD. the Emperor Constantine was converted to 

Christianity. In 323 AD. Christianity became the religion of the Byzantine 

Empire. At that time several magnificent churches were erected, among 

them are the churches of the Holy Sepulchre, Golgotha, Nativity and the 

church of the Ascension. (fig. 26) 

Fig. 26: Byzantine Jerusalem (from Gulston, 1978) 
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During this period Jerusalem became the attraction of pilgrims, and 

Palestine as a whole became a center of eremitic life. As a result the city 

became the richest commerdal center in the East. In 614 Chosroes II king of 

Persia sent an army to invade Syria including Jerusalem. The Persians 

captured Jerusalem, destroyed its churches and killed its inhabitants. Finally, 

in 627 Heraclius, Emperor of Byzantium recaptured the city and rebuilt its 

churches, ten years later Arab Muslims conquered the dty to add another 

layer of Holy history. 
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Islamic Association with jerusalem 

There are two types of relationships between God and Man in Islam. 

The first is the affirmation which involves the descent from an Omnipresent 

God to Man via the Prophets as passive vehicle of the final revelation. This 

relationship is acknowledged in obligatory worship; dramatized by the prayer 

to God. The symbol of this relationship is the Kaaba or Mecca where 

revelation begins by being the direction of worship. (fig. 27) 

The other relationship is ascendant. The spiritual aspiration of the 

pietist Muslim to journey in this life towards the Omnipresent God. The 

inescapable metaphor for the journeying on a spiritual path is the prophet's 

Isra' wal Miraj or the Miraculous Journey to Jerusalem."45 (fig. 28) 

Glory to God VVho carried His servant for a journey by night 

from the Sacred Mosque "Masjid Al Haram" to the Farthest 

Mosque "Masjid Al-Aqsa" whose precients We did bless, in 

order that We might show him some of our signs. (Quran XVII) 
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Fig. 27: The descent relationship. Fig. 28: The ascendant relationship 

45 Abdullah Schleifer: .. Islamic Jerusalem as an Archetype of a hannonious Urban 
Environment. .. The Middle East Oty Edited by A. Saqqaf, Paragon House Publishers, 1987. 
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According to Muslim beliefs, the Prophet Mohammed was on this 

occasion mounted on the winged steed called Al-Buraq .. , and with the angel 

Gabriel for escort was carried from Mecca, first to Sina' and then to 

Bethlehem, after which they came to Jerusalem. ''And when we reached Bait 

AJ-Maqdis, we came to the gate of the Mosque (The Temple area) and here 

Gabriel caused me to dismount." (Ibn Al-Athir's Chronicle, ii.37.). There, on 

the site of the temple, Mohammed is met by the prophets who preceded Him. 

There, He led the preceding prophets in prayer, and there He received 

additional revelation. 

Mohammed and Gabriel went up to the sacred Rock, which in old 

times had stood in the center of Solomon's Temple. From the sacred Rock, 

Mohammed ascended by a ladder of light up into Heaven. Passing through 

the seven heavens He ultimately stood in the presence of God. Thence, 

Mohammed descended again to earth, stood again on the sacred Rock at 

Jerusalem and returned back to Mecca after the same fashion.46 

To all Muslims, the mentioned Quranic verse is an instructive 

allusion to a miraculous link between all the Primordial monotheistic 

religions and the religion of Islam of the seventh century Arabia. For the 

Arabian army advancing towards Jerusalem only a few years after the death of 

Mohammed as well as for many early Palestinian Jews4 7, the coming of Islam 

was the fulfillment of Biblical prophecy. For, to all Muslims, Islam is 

perceived as the primordial religion that incotporates all the prophetic figures 

of the Bible as primordial Muslims. Adam, Abraham, Isaac and Jacob, David 

and Solomon, Jesus , Mary and John, all are associated in one manner or 

another by Quran and Hadith with Islam and with Jerusalem. 

From such perspective, all the Islamic events associated with Jerusalem 

can be intetpreted as a belief in the continuation of God's religion, that is 

46Guy LeStrange. Palestine Under the Moslems. London: Alexander P. Watt, 1890. 
47"The earliest known Apocalyptic texts that relate the coming of Islam indicate that even 
those Palestinian Jews who did not embrace Islam appear to have welcomed it as the vehicle of 
their redemption prophesized in lsaiah.XXI:13." Schleifer, 1987. 
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Islam. The cleaning of the desolate temple site by Caliph Omar, the re

institution of prayers in the Temple under the name of Haram Al-Sharif and 

its ongoing beautification and visible sanctity under the Omayyads, even our 

twentieth century desputes, are all ,to Muslims, signs of the Temple rebuiJt.4 8 

Finally, to every Muslim, Jerusalem embraces a spiritual centrality 

reflected from the same spiritual centrality that prompted Mohammed to 

designate Jerusalem along with Mecca and Medina as· the three centers of 

equal merit to which the faithful could Journey for prayer and Pilgrimage.4 9 

(fig. 29) 

Fig. 29: The Three Centers of Islam. 

In AD. 638 Muslim Arabs who had left the Arabian Peninsula to 

promote Islam reached }erusalen1 and laid siege to it. After four months of 

negotiations between the Muslims and the dty inhabitants50, the inhabitants 

sued for peace but insisted that Caliph Omar should come in person to accept 

the surrender. Thus Omar came to Jerusalem were he signed a formal pledge 

for the respect of the Christian churches and the security of the city's 
inhabitants. 

48 Schleifer, 1987. 
49Al-Yaqut. Mugam AJ-Buldan .Vol.S. Beirut: Dar Sadir,.1984. p166. 
50The city's inhabitants at that time were only Christians; until that time Jews were not 
allowed to enter the city. 
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Omar ordered the erection of a mosque on the site of the Sacred Rock. 

This mosque which originally was a simple space, was replaced aftetwards by 

the famous present mosque during the Omayyad period 691 AD. and became 

known later as the Dome of the Rock. Later, between 705 and 714 AD. 

another mosque close to the Dome was built and was called Al-Aqsa. Since 

then the whole Enclosure was called "Haram Al-Sharif" or the N able Shrine 
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Fig. 30: Early Muslim Jerusalem. (Safdie,1986) 

From 638 until 1517 the city was ruled by the Arab Muslim Caliphs; 

Omayyads, Abbasids and Fatimids. During all that time the city never became 

a political capital city. In 1099 the Crusaders captured Jerusalem and 

established a Latin Kingdom extending from Beirut to Aqaba and from the 

Mediterranean to the Jordan River. The kingdom lasted for eighty eight years 

until in 1187 when the city was reconquered by Caliph Salah Ad-Din Ayoubi. 

(fig. 31) 

Historical studies show that the main reason for the Crusaders 

invasion were the attacks on pilgrims, the persecution of the Christi an 

inhabitants and the jeopardy to Christian Holy places. Although Christians 

51 Cattan,1981, p.25. 
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and Muslims lived on good terms during most of the era of the Muslim rule, 

it was the Fatimid Caliph Hakem Bi Amr Allah who spoiled this good 

relationship. This ruler, who is considered by the Muslim historians to have 

been mentally deranged, persecuted Christians and destroyed Christian 

churches. Immediately after the death of Hakim, Muslim and Christian 

relations started to improve. 
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Fig. 31: The Crusader Jerusalem. 

The Arab rule in Jerusalem ended in 1517 when Ottoman Turks 

captured the city under the leadership of Sultan Selim. However, the 

transition from Arab to Turkish rule did not entail any demographical or 

morphological changes in the city structure. The only change was in the city's 

administrative structure. (fig. 32) 

Turkish rule continued in Jerusalem until the twentieth century except 

for a short period of ten years (1831 to 41) when Mohammed Ali, governor of 

Egypt, proclaimed Egypt's independence and took over some parts of 

Palestine including Jerusalem. The end of the Turkish rule in Jerusalem was 

during the first world war. Turkey's entry on the side of Germany led to the 

increasing interest of the Allied powers in Palestine.5 2 

52 Cattan,1981, p.26. 
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Fig. 32: Jerusalem during the Turkish rule (from Safdie, 1986) 

In an effort to win the Arab support against Turkey, the government of 

England gave the Arabs several pledges for the recognition of the 

independence of all the Arab territories including Palestine. At the same 

time, the British government promised Zionist leaders a home in Palestine. 

In 1917 it issued a statement "The Balfour Declaration" that favoured the 

establishment of a national home for the Jewish people in Palestine. Five 

weeks after the Balfour declaration the Allied forces were controlling the city. 

Britain remained in control until 14 May 1948, when the state of Israel 

was proclaimed under the UN partition resolution. Thereupon, complete 

chaos prevailed in the whole of Palestine and war broke out on 15 May 

between the neighboring Arab states and the new state of Israel As always 

Jerusalem became the battle field. The result was division of the city into 

eastern Jerusalem under the Jordanian rule, and western Jerusalem under the 

lsraeJi rule. In 1967 Israel took over the eastern part, although the city was 

considered to be united, its people have continued their wars until the 

present time.S 3 (fig. 33 & 34) 

53cattan,1981, p . 29. 
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Fig. 33: Jerusalem during the British Mandate 
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Fig. 34: Jerusalem divided after 1948 war. 
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Chapter Three 

Important Transformations 
Throughout the History of Jerusalem 

As in the case of most other Middle Eastern cities, Jerusalem 

underwent several historical events that affected the organization of its urban 

structure and led to many social, cultural and morphological transformations. 

However, because of its sanctity and uniqueness, the price of such 

transformation in the case of Jerusalem was much higher than any other city. 

Every civilization dominating the city intended to completely delete any 

association of the previous civilization by super-imposing its presence and 

emphasizing the idea of possession and domination. In the following pages 

we will tty to discuss three important phases in the history of the city: 

1. The Romanization of Jerusalem. 

2. The Islamization of Jerusalem. 

3. The ]udaization of Jerusalem. 

Nevertheless, revealing the unequalled morphological 

transformations of Jerusalem necessitates us to shed some light on the 

general background of the Middle Eastern city evolution, including the 

nature of all the societies which settled in the Middle East, their influence and 

cultural significance. 

It is still not clear how, why or where the first urban settings occured in 

the Middle Eastern area, but one can be sure that certain prerequisites existed; 

among these are the predisposition of man to settle, the emergence of a loose 

web of exchange, the development of settled agriculture in the Middle East, 

and the establishing of farming villages. In all cases the motive may have 

been economical, political or religious. 
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Based on his Mesopotamian town study, J.M. Wagstaff states that the 

earliest Middle Eastern towns are those of the third millennium B. C. 54 In his 

article about the earliest towns, he describes the physical setting of the town as 

being basic and centralized. Massive towered walls displayed the wealth and 

power of the inside urban community, as well as for defense purposes. 

Inside the core of the town a temple and palace are centralized controlling all 

other elements. Attached in some cities as in Iraq and Syria, but separated in 

others as in Egypt. Gateways were used as meeting places for the governing 

and judicial authorities, and Marketplaces may have been located near them. 

Around the temple and palace were the residences of various officials. 

The houses of ordinary people are organized according to the community 

hierarchy, in which the closer a dwelling to the temple the more important is 

the dweller. The houses consist of cellular structures comprising small 

rectangular rooms and courtyards bounded by narrow lanes. The suburban 

areas lay outside the walls combining clusters of houses, farms and cattle 

stalls surrounded by fields and gardens, and sometimes containing a 

commercial area. Some towns contained a secondary temple in the suburbs 

iwhich were linked to the core by an elaborate ceremonial way. Although 

suburbs often remained unwalled, in several Egyptian towns they were 

subsequently included within an outer ring of defense.SS (fig. 35) 

It was until the third century B.C. that a formal product of a city system 

began to occur. Various innovations were introduced, geometry and 

formality were imposed as ideal, secure and inventive. As a result the 

gridion layout was introduced forming a nuclear transformation in the socio

economical and morphological zoning of the Middle Eastern city. 

With the Hellenistic and Roman dominance over the area, radical 

changes were involved in the Middle East. Starting with the increase in the 

number of the settled towns, ending with the introduction of a new socio-

54G.H Blake and R.I. Lawless. The 01anging Middle Eastern City London: Barnes & Noble, 
1980, p.18. 
55Blake and Lawless,1980, p.18. 
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political concept of the city: "A self governing community bound together by 

a religious obligation, contractual relationship, and living for preference in a 

single settlement set in the midst of a defined territory66. This of course 

means the expansion of the physical setting of the city adding new functions 

to the city elements, as the agora and the gymnasium. As a whole a certain 

social prestige began to exist, with common morphological features 

throughout the Middle East. 

Under the Hellenistic monarches the spatial positioning and grouping 

of the public buildings was used to enhance the coherence of the urban 

layout. While under the Romans full play was given to the dramatic effects of 

massive buildings seen in architecturally contrived vistas.57 Covered markets, 

caravanserais and public buildings were located on or close the agora, which 

was the living heart of the city. Also, from opposite sides runs a wide street of 

shops and workshops, playing as a backbone for the city, and serving as a 

principal axis for laying out the rest of the city elements58. (fig. 36) 
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Fig. 35: Model of an Early Town. (from Blake, 1980) Fig. 36: Model of a Hellenistic Town. 

56Norberg-Schu1tz,Christian: Meaning in Western Architecture N.Y.: Rizzoli.1985. 
57Blake and Lawless, 1980, p .11. 
58Norberg-Schultz,1985. 
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It was the year 610AD when prophet Mohammed started his ca11ing for 

the new religion of God, "Islam". Under the flag of faith, Islam spread 

throughout Hijaz dominating the Arabian peninsula, extending to reach 

India and China in the East, Spain and Morocco in the west, forming in a 

short time a leading Empire. To Muslims, Islam means the submission to 

God's wi11, a man's duty is best performed in an urban environment. Urban 

living is thus an ideal to which Muslims should strive, this formula led to 

the evolution of a new stereotype in city planning and urban motphology ... 

The Islamic city. 

At the beginning, Islamic urban development focused on three great 

domains: the Sasanid Empire in the North East (Mesopotamia and Iran), the 

Byzantine Empire (Syria and Egypt), and finally the Romanized west (Africa 

and Spain). In all the settings, three different directions can be traced: The 

first one is the creation of new centers originally built as fortified camps 

developing to become important dties such as Kufah and Basrah. Those were 

inhabited by the fighters of the Holy war and supplemented aftetwards by the 

new converts. The second type is the new towns planned, designed and built 

by the Muslim Caliphs as capital cities, a good example is the erection of 

Baghdad. Finally there were andent dties existing before the coming of Islam 

either as merchant, religious, agricultural or important capitals as the case of 

Damascus, Cordoba or Jerusalem.59 (Fig:37). 
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Fig_ 37: Model of an Islamic Town (from Blake &Lawless, 1980_ 

59 Al-Sayyad, N. : Building the Arab Muslim City Berkeley, CA.: University of California, 
Berkeley, 1987. 
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The Romanization of Jerusalem 
Colonia Aelia Capitolina 

Little is Known of the physical development of Jerusalem before the 

Roman conquest under Hadrian in AD.135. According to historical resources, 

the city remained Hellenistic in its structure, institutions and law. An 
interesting description of the administrative law of the city during that time 
is given to us by a collection of rabbinic aphorisms that was redated some 

time around AD 200: 

Jerusalem's houses do not become undean through leprosy; 

Neither beams nor balconies nor sockets may project there over 

the public thoroughfares Jest by overshadowing they give 

passage to corpse uncleanness; The dead may not be lodged there 

overnight; The bones of a dead man may not be carried through 

it; No place is made there for resident alien; No graves may be 

kept there excepting the graves of the house of David and . 

Huldah the prophetess; No plants may be planted there, 

excepting rose gardens; Neither geese nor chicken may be raised 

there; No dunghills may be kept there; No houses may be sold 

there, save from the ground up (that is, only the structure, not 

the ground); The sale of houses is not valid there for longer than 

twelve months.60 

Basically, before the Roman conquest, the topography defined the social 

class and locations of the quarters in the city. Three different quarters existed 

in Jerusalem: the Upper City on the west, the Temple Mount on the east with 

its southern extension of the Ophel and an adjoining hill, and between them, 

the Lower City with the drainage line of the Tyropean Valley. In the Upper 

City, lived the wealthy and powerful including the kings and high priests. 
The commercial markets "wool and cloth merchants" along with the 

60 Peters, 1985, pp.72 -73. 
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municipal buildings were located in the Lower City. Finally, the poor classes 

lived in the old sections of the J ebusite city south of the temple and in the 

valley between the hills. (fig. 38) 

roo R. C'-"~SE$ 

Fig. 38: The social structure of Jerusalem before the Roman conquest (from Peters, 1985) 

The most dramatic radical transformations in the physical structure of 

the city, took place when Hadrian started his journey to the East in AD. 131, 

established a number of Roman cities, and proposed to put an end to th~ 

Jewish revolts by establishing a Roman colony at Jerusalem. 

Although always beaten and suppressed, the Jews were always in 

continuous revolt against the Romans since their first conquest under 

Pompey in 63 BC. This led to the persistence of Rome to eradicate the Jewish 

race from existence, and Hadrian's idea was the answer. Therefore, in 

occupying the city Hadrian's object was to eradicate the name and memory of 

Jewish Jerusalem. Accordingly he sought to wipe out all the physical trace of 

the city and to erect upon its site a Roman colony. 

Based on our analysis of the written historical events; Hadrian seems 

to have followed a consistent pattern as an attempt to Romanize the city. This 

pattern is of great importance to us, for, it became a stereotypical method of 
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possessing, transforming and alterating the conscience of any existing 

occupied city. 
The first step that Hadrian took to transform the city was by changing 

its name to be Aelia Capitolina. Aelius was Hadrian's family name and 

Capitoline Jupiter was the principal Roman God. With this, he was able to 

put a plough to the locality of the city's name . 6 1 

Secondly, Hadrian super-imposed the standard form of Roman forts 

and the theoretical plan of towns by laying down two main colonnaded roads 

intersecting at right angles. The first road Carda maximus ran from north to 

south. The second street, Decumanus maximus, ran from west to east. Where 

these roads crossed there were taller columns. This layout led to the 

destruction of the previous social hierarchy and played great importance in 

the present formation of the Old City quarters. (Muslim, Christian, Armenian 

and Jewish). (Fig 39) 

Fig. 39: The Romanization process of Jerusalem. 

The city was presumably laid out in the form of a parallelogram like the 

present Old City. The southern wall excluded the old Jebusite city in the 

61 Throughout histoty the first step to be taken for any shift or change in any belief or religion 
starts in changing the name. 
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south-east, and Mount Zion in the south-west. The west and east walls were 

bounded as today by the valleys of Hinnom and Kidron. The city was 

provided with purely decorative monumental gates. In front of the northern 

gate a tall column was placed bearing dedications to Hadrian and Antony. 

Also, Inside the city, a theater, public baths and a forum were erected, all 

following the Roman architectural style, planning and form.62 (fig. 39) 

Thirdly, a new spirit was to be given to the city in order to destroy any 

Jewish association with it. Accordingly, Rome's supreme divinity was to be 

worshipped in place of Yahweh on the same spot where he was adored. Thus, 

Hadrian built a temple to Jupiter on the very site of the ancient Jewish temple 

with an equestrian statue of himself in front of it. Finally, Hadrian ordered 

the ostracism and expultion of all Jews and all Christians of Jewish origin 

from the city. Jews were rigidly banned, on penalty of death, from entering or 

even approaching within the site of the city63. An account of that decision is 

written by the the historian Eusebius who wrote in the second century: 

There were no longer any ]ews left within the walls of · 

]erusalem; every one of the former inhabitants had departed, 

and the only people in the city were foreigners ... The church also 

was entirely composed of Gentiles.64 

Nevertheless, Hadrian was tolerant of the Christian community who 

lived in Jerusalem especially for those of Gentile birth. This had led to the 

increase of the Christian population in the city, the erection and even 

replacement of many pagan temples by Christian churches; a good example is 

the emplacement of the Holy Sepulchre that required the destruction of 

Temple of Venus in the fourth century, which at the end led to the total 
Christianization of Jerusalem. 

62The above information were mainly based on the astonishing discovery of a mosaic map of 
the world in Madaba, Jordan. The mosaic portrait was drawn in about AD 580 showing two 
f:rominent colonnaded streets running north and south through the city. 
3sharon,1973, p.21. 

64Michael Join-Lambart. Jerusalem. New York: Elek Putnam,1958. 
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The Islamization of Jerusalem 

Damascus versus Al-Quds 

The subject of Islamizing cities under the Arab conquerors has been the 

interest of many scholars of the Islamic architecture, planning and geography. 

Although scholars were not able to draw an exact hypothesis of the methods 

used by the Arabs to convert their conquered cities into Islam, many scholars 

unanimously agree that there was a consistent pattern of Islamization. This 

pattern can be summarized as follows; 

1. The taking over of some open space close to an existing 

religious building like a Temple, a Church or a Gate. 

2. The taking over of different vacant residential houses for the 

Muslims to mingle and mix with the locals. 

3.As more conversions occur and Muslim population grows ,the 

need to make this space a building arises . 

4. Once built, the mosque takes over the functional dominance 

and commands the urban scene . 

S.Finally as Muslims become more powerful they appropriate 

the Church or the Temple through peaceful negotiations .65 

As for the residence of the Caliph: an existing structure is taken and 

designated as Dar Al-lmarah or house of the government. Remodelled or 

reconstructed to display its strong physical connection to the mosque. Finally, 

it is abandoned as the Caliph moves to the city outskirts and builds himself a 

royal compound. 

As for the transformation of the commercial spines of the city: in 

general, Muslims were not interested in imposing any dictatorial militarism 

as an act of city planning as the Romans. They left the change of any urban 

appearance to be customized according to the individual needs through time. 

65 Al -Sayyad, 1987. 
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Their overall administrative rules only delt with specifics but not with 

generals. 66 (fig. 40) 

Fig. 40: A typical transfonnation of a Roman street (Al-Sayyad, 1987) 

This theory is based on several comparisons of significant historical 

events that shaped most of the Middle East, taken from dties as Dasmascus, 

Aleppo, Constantinople and Cordoba. In the following pages, we will use the 

conquest and Islamization of Damascus and the taking over of the church as a 

comparative case study to the case of Jerusalem. 

As in the case of Jerusalem, the fall of Damascus was an event of 

incalculable importance. The conquest put an end to almost 1000 years of 

western supremacy. According to Elisseeff, the people of Damascus received 

the conquerors with unresetVed pleasure, for they felt nearer to them by race 

and language. 

The story starts with the Arab forces surrounding the city into two 

groups, from the Eastern and Western sides. Several stories were discussed 

on how the Arabs entered the city, but they are all leading to the conclusion, 

that they entered the dty after signing a treaty promising that they would not 

take over the churches and the Christian lives would be spared if they pay the 

usual tax required of all nonmuslims. According to Ibn-Asaker only the 

Western side followed this rule which clears the reason behind the taking 

66This explains the lack of order and regularity in the general layout of the street network of 
most of the Muslim cities including Jerusalem. 
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over of the Eastern side of the central Church (Temple of Jupiter) and 

converting it to a Musalla or the outdoor mosque. (fig. 41) Cllurtb Or St. John 

llmmeyed Mosque 

II-IKhedre Palace 

Fig. 41: Map of Damascus showing the gradua1 transfonnation of the church(Al-Sayyad, 1987) 

When the Arabs conquered the city, Byzantine loyal citizens fled the 

city leaving behind them several vacant spaces which were used aftetwards by 

the incoming new settlers. Many Moslems were granted agricultural land. 

This process led to the mix between the local citizens and the conquerors, 

ending the isolation and affecting significantly the transformation of the · city. 

Refering back to the story of the taking over of the city told by Ibn Asaker, the 

church was divided into two parts: the eastern was occupied by Muslims and 

was transformed into a Musalla. "not necessarily a building". And the 

western part was kept for the Christians to be used as a church. According to 

Cresswell the church itself was never divided, the Muslims simply took over 

the eastern half of the old temple (Temenos) which was outside the church 

building and transformed it to a Musalla. (fig. 42) 

Fig. 42: Cresswell's theory regarding the transfonnation of the church. (A1 -Sayyad, 1987) 
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Although the story of the conquest of Damascus has many similarities 

with Jerusalem, the transformation of Jerusalem was taking a different path 

than all other conquered cities. As with Damascus, Jerusalem was conquered 

through peaceful negotiations between the Christians and Muslims. The 

patriarch Sophronios had noted the humane treatment of his native city, 

Damascus, by the Arabs when it had capitulated in 636. He therefore decided 

to treat with them. Fortunately, he found an understanding negotiator. In 

February 638, Caliph Omar arrived on the Mount of Olives where his army 

was encamped; 67 

In the name of Allah, the compassionate and merdful. This is 

the proclamation of Omar son of Khattab to the inhabitants of 

Bait AJ-Maqdes. Verily, you are assured of the complete security 

of your lives, your goods, and your churches, which will not be 

inhabited nor destroyed by the Muslims, unless you all rise up in 

a body 

The gates were opened and the army marched in. Sophronius 

conducted Omar around the city. According to the accounts that had come to 

us, the patriarch first took him to visit the Holy Sepulchre. It was the hour of 

prayer, but Omar refused to pray within the church and retired towards the 

east. At this point a sharp line of difference in the transformation of 

Jerusalem was intentionally drawn by Omar. 

Dost thou know why, I did not pray inside the church? No, 

answered Sophronius. Well, if I had prayed inside the church 

thou wouldst have lost it saying Omar prayed here. "The 

Muslims did in fact build a mosque on the site where Omar 

prayed and the Christians Kept the church.68 

67Join Lambert, 1985. 
68Join Lambert, 1985. 
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Omar could have prayed in the church and followed the same method 

used in Damascus to transform the church into a mosque. After all Jerusalem 

is the third Holy city to Muslims after the two cities of Hijaz. But Omar didn't. 

There are several reasons for the wise behavior of Omar: the conquest 

of Jerusalem was not a usual political event as the case of Damascus, rather it 

was a spiritual and religious achievement. Therefore, the conquest of the city 

is directly connected with the mere Islamic rules and dogmas. As mentioned 

previously, Islam had accepted a certain important part of Judaism and 

Christianity, in which Muslims are not considered as true believers unless 

they believe in the original concepts of Christianity and Judaism. 

When the Muslims conquered the city they knew the importance of it 

to both previous religions. Therefore any attempt of alteration or direct 

dominance would mean the obliteration of one of the former religions of 

God, and this would not be an act of true Islam. 

This explains the Muslims' permission for the Jews to re-enter the · city , 

live side by side with the Christians and exercise their rights. Also, this is the 

same reason that led Omar to clean the refuse thrown by the Christians on 

the site of the sacred Temple, the place of Abraham, David, Solomon and 

Mohammed. For, he believed that the recreation of the House of God was the 

direct affirmation that Islam was the continuation of Judaism. 

This also explains the direct reason for the Arabs not taking Jerusalem 

as their capital throughout their fourteen century conquest "as the case of 

Mecca'; since taking it as a capital would not only denude the city from its 

sanctity but also super-impose Islam over Christianity and Judaism. 

Early Muslims knew that the city would only survive with the 

coexistence of the three religions together with a certain balance among them. 

This clarifies the act of Caliph Abdul Malik in the magnificent erection of the 

Dome of the Rock and Al-Aqsa mosque to match the beauty and greatness of 

the church of the Holy Sepulcher and to achieve the desired balance. 
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However, when analyzing the present urban morphogenesis and 

architecture of Old Jerusalem -which is described by Creswell as the most 

perfectly preserved example of a medieval Arab city- one concludes that 

Muslims indeed left their indelible imprint. They were undoubtedly able to 

transform it into a typical Islamic city in which all the stereotypical hallmarks 

are present: (fig. 43) 

- The compressed, spinal-cord quality of the main suq. 

- The centrality of the main ]umma' mosque and the 

educational institutions and hospices clustered about it. 

- The vety refined sense of public, semi-public and private space 

in transition from suq to quarter to neighborhood, to compound 

to house to home. 

-The outward homogeneity and modesty of the residential 

architectural form. 

- The homogeneity and inwardness of quarters. 

- The irregularity and lack of order in the street systems. 69 

- The adaptation of all the Shariah and other institutional laws 

that were also been applied in most of the other middle eastern 

cities such as the Waqf70 

Fig. 43: The Ha11marks of the Islamic City 

69 Schleifer, Abdu1lah, 1987, p.170. 
'7'0For more information on the Waqf institution in Jerusalem please refer to: Haim Gerber. 
Ottoman Rule in Jerusalem. Berlin: Klaus Schwarz Verlag, 1985, pp.178-199. 
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The judaisation of jerusalem 

It is this stage in the life of the Holy city that counts most in our 

analysis and research. For, it reflects the present status of the city and includes 

all of the past transformations. Therefore, in this section when we talk about 

the Holy city we mean to include the overall corpus seperatum including the 

Old City and its surrounding domains. 

Town planning used to achieve political, economic or religious ends, is 

certainly neither new to our world nor to Jerusalem. As the Romans first 

used it to super-impose their dominance over Aelia Capitolina, or Baron 

Haussmann used on Paris, Israel is using it as an attempt to change the Arab 

face of the city and to reinforce the Jewish dominance using almost the same 

previous methods mentioned before. 

Soon after the end of the 1967 war when Israel took over the whole 

land of Jerusalem, a major town planning scheme was started for the Old City 

and the immediate environs such as the valley of Hinnom, the Valley of 

Kidron and Mounts Scopus. Despite its troubled history, the Old City had 

presetved much of its medieval character, as a result, in part, of a number of 

town planning schemes prepared during the period of the British rule in 

Palestine 1918-48. Most of the schemes insured that the city walls were 

presetved, the height of buildings was restricted and only local stone was used 

for construction 7 I. A new master plan was completed in 1970 and it 

presented the general lines along which the Old City and its environs should 

be developed. It also represents part of the overall master plan for 

metropolitan Jerusalem? 2 (fig. 44) 

The plan was conceived very well to a chi eve two contra dieting 

paradoxical statements: (1) On one hand, the plan indicated the inadequacy of 

71 A detailed description of the British town planning schemes will be discussed in the 
following chapter. 
72Blake & Lawless, 1980, p .196. 
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the existing infrastructure and the serious over-crowding in the Old City 

especially in the Muslim quarter. Also, as a result of the physical division of 

the city between 1948 and 1967, and the consecutive wars between Arabs and 

Israel over the city, poor maintenance had rendered much of the Old City in 

ruins, and physical hostilities damaged many parts of it. Immediate repairs 

were needed. 

- Boundary of Plan 
.- Old City Area 
• Preservation Area 
i1lffi Archaeological Site 
D Residential 
II Institutions 
~ Public Buildings 

~ Commercial 
..... National Park Boundary 
• Open Space 
~ Cemetery 
C Proposed Cemetery 
;;: Proposed Main Roac 
~ Existing Main Road 

Fig. 44: Jerusalem's Master Plan, 1970 (From Sharon, 1973) 

Several projects were implemented within the overall master plan. 

Specially, in the renovation of the Jewish quarter, covering roughly an area of 

16% of the Old City, and the rebuilding of the old Islamic Bazaar. Also, 

transportation routes were laid, open squares were constructed and utilities 

were introduced. An overall impressive effort. 

(2) On the other hand, the plan had political, economical and religious 

twists. At the political level, Israel's effort in renovating both the Islamic 

bazaar and the Jewish quarter aimed in changing the demographic and 

geographic structure of the city. The master plan called for a maximum of 

20,000 residents in the Old City. Accordingly many Arab families were 

evacuated and relocated elsewhere. At the same time, Jewish families started 
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to move in to the Old City. As a result, expansions in the Jewish quarter have 

steadily encroached on the Armenian quarter to the west and the Muslim 

quarter to the north.'3 (fig. 45) 

eapansion 

__ Limitl ol Mual im 
eapans.on 

- --· L,,,uts or Chr tstian 
eapanatOn 

Before 1948 After 1967 

Fig. 45: The expansion of the Jewish quarter before 1948 and after 1967 ( Ben Arieh, 1975) 

As there was no more space in the Old City, massive sudden 

settlements were erected outside the walls. According to the United N ations• 

commission sent to Jerusalem in 1979, the number of settlers in the 

Jerusalem area reached almost 80,000 settlers. (fig. 46) 

As a result of such intensive settlement, the demographic structure of 

Jerusalem has now been radically altered. According to U.N figures, the Arab 

population of the Co1pus Separatum -which stood in 1947 at 105,540- has now 

been reduced to 99,690. While the Jewish population -which was then 

estimated at 99,690- now exceeds 275,000. According to Israel, this was 

essential for security reasons, "So as to endrcle the city with fortress-like 

73Hemy Cattan. "The Repercussions of Israel's Occupation of Jerusalem .. The Middle East City. 
Edited by Saqqaf, A. Paragon House Publishers, 1987, pp. 150-155. 
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buildings inhabited by ]ews'; and Biblical which stems from the Jewish belief 

in returning to the Promised Land74. 

On the economic level, the Israeli government found itself suddenly in 

control of one of the biggest touristic and religious attractions in the world. 

Therefore, without any deep investigation of the effect of such attraction on 

the physical and visual structure of the city many high rise hotels and resorts 

started to dominate the unique visual scene. These were built on impounded 

Arab land to be owned and operated by lsrae175 (fig. 47) 

Fig. 46: Gila, 1977 (from Safdie, 1986) Fig. 47:High rise hotels (from Kutcher 1973) 

On the religious level, as mentioned earlier, Jews believe that their 

return to the promised land includes the rebuilding of Solomon's Temple. 

They also believe that the foundations of their sacred Temple still exist under 

the area of the Haram. After all, the only existing trace of the Jewish sacred 

building is the Wailing Wall, which forms the western side of the sacred 

enclosure. 

In his book ]erusalem, City of Mirrors, Amos Elan writes: "If it were 

possible to remove the beautiful flagstones on the upper stage, the 

74cattan,1981, p.91. 
75 Kutcher,1973, p .119. 
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foundations of the Temple might be uncovered and perhaps some of its 

treasures, too." 

Between the summers of 1967 and 1969 the western side of the sacred 

enclosure, was cleared over a distance of 140 meters, and a vast esplanade was 

opened in front of the wall by destroying a medieval quarter "Al-Mgarbi" 

which fanned part of the traditional structure of the old city. According to the 

Israeli government the clean-up was necessary to make room for the 

thousands of Jews visiting the area every day. At the same time, several 

excavations are still going on; either attempting to recover the Sacred Temple 

or to shake the existing structures? 6 (fig. 48) 

Before After 

Fig. 48: The Wailing Wall area before and after. (from Arieh 1975 & Kutcher 1973) 

76eattan, 1981, p. 91. 
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Chapter Four 

The Present Morphology of Jerusalem 
The Fonnation of the Present City 

Until the beginnings of the twentieth century, the built up area of 

Jerusalem remained confined inside the walls of the Old City and no 

buildings or habitations existed outside its ramparts. The gates of the city 

were locked every day in the evening not to be opened until the next 

morning. The form of the city may be described as that of an irregular 

rectangle. A typical organic town planning entity, with the total built up area 

of no more than 0.85 sq.km. As in the case of today, the city was divided into 

several quarters. However, it was only in the early nineteenth century that 

these quarters began to be called by the names familiar to us today; Muslim, 

Christian, Armenian and J ewish.77 (fig. 49) 
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Fig. 49: Map of Jerusalem 1816 (Buclcingham, p278) 
note that the two main streets are not drawn since the focus is only 
on the significant religious sites and not the residential quarters. 

The considerable increasing influx of Jewish immigration to the Holy 

Land, along with the deteriorating conditions inside the walls of the Old City, 

77Ben-Atieh. Jerusalem in the 19th Century Jerusalem: Yad Izhak Ben Zvi. 1984, p. 14. 
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and the population growth, especially in the Muslim quarter, made the 

expansion beyond the walls necessary. As is often the case in walled cities, the 

expansion first took place around the gates. Commercial buildings were 

constructed outside the principal entrances of Jaffa and Damascus gates and 

attached to the wall. Expansion then extended along the historic routes to the 

west and north 7 8. Two appellations then came into use: "The Old City" to 

describe the walled city, and "Modem Jerusalem" to describe the new suburbs. 

The first group daring to establish settlements outside the security of the city 

wall, were the religious institutions which were built as compounds, eclectic 

and marked by the taste of Europe at that time. Afterwards, several families 

purchased land in the outskirts and moved to live there, which has led to the 

emergence of many unplanned vernacular neighborhoods outside the walls. 

(fig. 50) 

Mea Shearim, 1874 

Fig. 50: Extent of urbanization by 1910 (From Safdie, 1986) 

Due to their previous occupation of the southern compact low comer 

of the Old City, Jews inhabited different locations around the Old City and 

built several compounds. With their increasing population, several un

identical neighborhoods started to develop, such as Yemin Moshe, Nahalat 

Shiv'ah, and the ultra-orthodox neighborhood of Mea Shearim. Some 

neighborhoods were constructed in narrow parallel patterns, while others 

were characterized by great courtyards on flat land. However, they all had 

much in common: they were isolated and compactly clustered, thus making 

them internally as well as externally defensible and clearly emphasizing a 

certain territoriality from the surrounding worJd79. (fig. 50) 

78safdie, 1986, pp. 46-49. 
79safdie, 1986, p.46 
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On the other hand, rich Muslim, Christian, and Jewish population 

inhabited the open and overlooking sides of the city and built several 

residential quarters characterized by their higher social level and mod ern 

architectural style. According to 1948 statistics there were fifteen Arab 

residential quarters in the modem Jerusalem area, the best known are, 

Katamon, Talbieh, Mamillah Ratisbonne, Musrarah, Nebi Daoud, Silwan and 

Sheikh Jarrah. (fig. 51) 

Fig. 51 : Extent of urbanization by 1948 (from Safdie, 1986) 

In December 1917, Jerusalem was occupied by the British forces. The 

overall conditions of both the Old City and the surrounding environs called 

for an immediate assistance. Fortunately, the town planners of the British 

Mandatory, were able to recognize the themes which have inspired those 

who depicted the city through its history. That is, the need to presetve the 

architectural traditions and historic monuments of the city. 

Although it is not of our interest to discuss or analyze the earliest town 

planning schemes in detail, it is quite necessary to point out the base upon 

which those schemes were to follow. The first plans were based upon the 

premise that the Old City and its surrounding landscape constituted an 

organic unity, and that within this unity, the Holy city was to be considered as 

the physical expression of a spiritual ideaJ.80 

80Kutcher,1973, p.50. 
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The first scheme put forth by Maclean in 1918 used the modem 

planning European ideas of that time. The area of the Old City was to be 

preserved and protected by a green belt around the city with major 

development taking place to the west. An inner .. prohibited zone .. and outer 

ring .. restricted zone.. of protection were designed. No buildings were 

allowed in the prohibited zone, and buildings were allowed by special 

permission in the restricted zone. The rest of the scheme showed a compact 

New City on the west with a radial concentric road layout. (fig 52) ,.,. ...... ..,. .... ,.._. .. 

• OldCity ~ . 

• . ~ New City Street Gnd • Old c1·ty D Residential Area PreservatiOn Zone ~ . 
Cl Restricted Building ~ Cemetenes • Open Space 18831 Light lndustrx_ W Cemeteries / 

Fig. 52: Maclean scheme 1918 (from Safdie, 1986) Fig. 53: Ashbee & Geddes scheme 1922 

In 1922 another scheme by Ashbee and Geddes transformed the 

geometrical concepts of the first schemes into a realistic boundary based upon 

existing land ownership and topography. The scheme's aim was to form a 

major city-wide system in which the area around the dty defined as public 

open space is connected with other smaller open spaces around the 

metropolitan city. As for the western side of the dty: it expressed the Garden 

City principles. 8 1 (fig. 53) 

In 1934 another zoning map was proposed for Jerusalem in which the 

area of open space around the Old City was reduced and declared as a natural 

81 Kutcher,1973, p.51. 
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resetve rather than a green belt park as in the previous plans. A linear 

commercial spine was proposed around Jaffa Gate. The road system was based 

on topography and some additional parks were added in the western parts of 

the city. Unfortunately, in 1944, due to political pressures and the continuing 

expansion of the Old City, the open space around the walls was drastically 

reduced on three sides and commercial development was allowed to 

encroach upon it. (fig. 54) 
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Fig. 54: (from Sharon, 1973) 
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1944 Scheme 

The 1948 war between the Arabs and Israel left the city divided into two 

parts. A border was drawn vertically splitting the city in a manner that Jordan 

was given the eastern part including the Old City and Israel was controlling 

the western part. The border was unrelated to any functional or territorial 

distribution of uses or roads. Many of the major arterials were simply cut 

into parts with barbed wire and concrete walls as barriers. In addition, the 

intermediate zone was demarcated as no-man•s land. (fig. 55) 

The division of the city led to many physical transformations and 

contributed to the social isolation between Arabs and Jews. The seal between 

the two parts was so tight that the population of each side grew up without 
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Fig. 55: Barbed wire . (Safdie, 1986) 

Mount of 
Olives 

The dividing line. (Safdie, 1986) 

experiencing the taste of culture, tradition, language, religion or even the 

architecture of the other neighbor. A feeling of insecurity haunted both 

societies soon transformed into hatred and anger. (fig. 56) 

On the physical level, a bizarre situation took place: several detours 

were created as an alternative access, major roads became culs de sac. 

However, the most dramatic change touched the economical side; 

Jerusalem's Down Town along Jaffa Gate came under the Israeli control, 

leaving the Arabs without a commercial center. As a result, a twin Central 

Business District came into existence adjacent to Herod's gate. Also, due to 

their dangerous location, many areas located at the edge of the no-man's land 

were rapidly deteriorating into slums. (fig. 57) 
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Fig. 56: Contrast in architecture (from Safdie, 1986) 
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Fig. 57: Two separated C.B.DS 
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During the nineteen years of separation the growth of the two sides of 

the dty was totally discordant. On the Jordanian side the rate of growth was 

very slow. Economic stagnation and lack of international aid led to the 

deterioration of the physical structure of the Old City. Disorder in planning 

led to more encroachment of buildings to the area of the green belt. (fig. 58) 
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Fig. 58: Extent of urbanization, 1967 (from Safdie, 1986) 

In contrast, on the Israeli side things were quite different. International 

aid flowing in abundance escorted evety Jewish influx from all over the 

world, espedally after the government moved its headquarters to Jerusalem 

and declarated the dty as the capital of Israel 

The old neighborhoods occupied by Israel were not enough to 

accommodate the mass Jewish migrations to the capital. As a result several 

neighborhoods were constructed with compromised design standards. 

Building permits were given to the Ministry of Housing to construct in 

concrete or stucco, with little consideration for the city's topography or 

character. This also resulted in great concentrations of particular ethnic 

groups. Depending on the country of origin and religious standing each 

group created a world unto itself. 8 2 (fig. 59) 

82safdie,1986, pp. 58-71 . 
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Fig. 59: Concentration of Ethnic groups. 

It is the 1968 plan by Hashimshony and Schweid that is of major 

importance to us, since it represents the existing (1986) and projected (2010) 

schemes used for the planning of the city. The plan is based on the 

assumption of a certain organic interrelation between three urban entities: 

The historic nucleus which includes the old city and the surrounding park 

system. The highly populated urban ring spreading around the historical 

center, and a metropolitan area including low residential areas, agricultural 

settlements and small townships.83 (fig 60) 
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Fig. 60: The 1968 Planning scheme (from Sharon, 1973) 

83 Kutcher,1973, p .52. 
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Beside the political and military scopes discussed in the previous 

chapter, the plan aimed for the establishment of an urban structure freely 

accessible, the presetvation and enhancement of the historical treasures and 

landscape in and around the Old City, and the use of stone as cladding 

material for building. 

The layout consists of four zones. The first one is the historic nucleus 

surrounded by a park covering the Valleys of Hinnom, Mount of Olives and 

extending eastwards into the desert. The second zone forms the internal city, 

containing the government center, the cultural, religious and educational 

institutions and central commercial and social facilities. The Third zone 

comprises a belt of open landscape separating the compactly built city from 

the metropolitan area and preventing the sprawl of buildings. The fourth 

zone includes the entire metropolitan area.84 (fig. 60) 

As part of the major town planning scheme, a special study was 

conducted by Arieh Sharon known as "JM9" for the Old City and its environs. 

The study subdivided the area into twenty zones of independent planning. It 

proposed a new land use, including new transportation networks, open 

spaces, parking facilities. The plan also proposed restorations in the Jewish 

quarter, renovations of Bazaars and gates, preserving sites for archaeological 

excavations and the cleaning and enlargement of the square in front of the 

wailing wall. In addition, the northern slopes of the Hill of Evil Counsel 

were resetved for hotels, the area southwest of Silwan for a special housing 

and a parking terminal for Mamilla. Parts of the study have been recently 

criticized by the study of Moshe Safdie and the students team visiting 

Jerusalem from Hatvard University.85 (fig. 44 & 61) 

84sharon, 1973, p . 123. 
85For detailed information, please refer to Safdie,1986, pp.85-95. 
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Fig. 61 : Sharon's scheme of the Special Zone (from Sharon, 1973) 
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The Anatomy of Jerusalem 

The Ethnic Quarters 

The term quarter was not known to Jerusalem until the end of the 

nineteenth century, when European explorers and visitors used it as a 

division statement for the different communities living in the city. In 

Jerusalem, the term applies to groups of buildings or neighborhoods each 

with a focal point around which the homes cluster. There are certainly more 

than four in the city as we shall see later. 

The focal points of the various neighborhoods are the historical 

religious sites which have always had powers of attraction. Therefore, the 

region closest to each specific focal point is the most densely populated one, 

and population gradually thinned further out so that the territory between 

focal points was vacant or nearly so. This clarifies the existence of an open 

area between the edge of the Old City and the walls.86 (fig. 62) 
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Fig. 62: Population density around the religious sites. 

86 Arieh, 1984, p .23. 
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Since the tendency to cluster around the holy sites represents the main 

principle of the spatial organization of Jerusalem, the Muslims tended to 

cluster around the Sacred Sanctuary, the Christians around the H o 1 y 

Sepulcher, while the Jews, forbidden residence next to the wailing wall, 

settled in relative proximity near the existing secondary sites. (fig. 63) 
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Fig. 63: The formation of the quarters 

Nevertheless, according to Hopkins, until the end of the nineteenth 

century, the first territorial localization of both Christians and Jews was not a 

voluntary subject. It is the security and socio- economic status that influenced 

the distribution of both ethnic groups. The comparative wealth of the 

Christian groups and their merchant interests attracted them to the higher 

and healthier western ridge of the city and to the main gates of entry to the 

west. The Jews meanwhile would derive their location from their weak 

position which left them the least desirable land in the city, that is the low 

lands which received much of the drainage from above.8 7 (fig. 64) 

In his book .Jerusalem, Oty of Mirrors, Amos Elan states that the term 

"quarter" is a taboo in the city. Only non-Muslims refer to the existence of a 

Muslim quarter. To Muslims, the entire city is Muslim, as it is Jewish in the 

eyes of the Jews, and Christian in the eyes of Christians. To all, the term 

87BJake and Lawless, 1980, pp.127-129. 
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quarter is only fit for minorities. Such a statement gives us an idea about the 

deep fragmentation of ethnic structures inside and around the city. There are 

walls within walls, enclaves within enclaves and ghettos within ghettos. 
'HIt ISTINJ f'&Wlf.M ~~tM 

1 ·---------·--- - .. 
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• -----------
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Fig. 64: Territorial localization based on socio-economic slalus. 

Physically, the dty is divided into five different enclaves, of which four 

are religious and located inside the Old City (Armenian, Christian, Jewish and 

Muslim.). The fifth represents the national and religious groups (Palestinians 

and Israelis) living separately in the New City. (fig. 65) 
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Fig. 65: The Five Enc1aves of Jerusalem. 
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The new residential quarters around the Old City - intended 

exclusively for the growing Jewish population - were built on impounded 

expropriated Arab land, with little public housing available to the Arab 

population. Amos Elan states that in building the new Jerusalem form does 

not follow function, it follows ideology and politics, a politics of demography 

and annexation. The new suburbs around the city were built not because 

housing needs could not be satisfied within the city but in order to populate 

the Arab countryside with Israeli suburbanites. 

Although Mumford describes Jerusalem as "a city compact together', 

the new high rise residential quarters have caused dramatic changes in the 

cityscape. They are not only acting as a wall against the Old City to remind its 

people of the Israeli presence and the bureaucracy of a central government, 

but also as an ethnic barrier between the two communities. Even after it 

became under one central government after 1967, the city remains a breeding 

ground for ghettos. People on one side are ignorant · of daily life on the 

other88. (fig. 66) 

Fig. 66: Roads as baniers. (from Cohen, 1977) 

There are two separated things of everything in the new city; two 

downtowns, schools, hospitals, fire departments, newspapers, transportation 

systems and even two electric power grids administered by an Israeli and 

88EJon,1989, p .173. 
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Palestinian company. A new road network was constructed that enables 

Israelis in the new suburbs to travel back and forth almost without seeing an 

Arab. 

Within the Old City, the Armenian quarter bristles with defensive 

measures. It is an enclosed enclave, a closed fortress and a micro city within a 

larger one, entirely surrounded by high aggressive walls with heavy gates still 

guarded and locked at night. During the day visitors are stopped and asked to 

state their identity and business.89 

The Armenian quarter is located in the south-western part of the city. 

It extends over an area of 26 acres and has less than 1000 inhabitants. The 

quarter embodies a cohesive community which has preserved its age-long 

language and cultural heritage. It is said that the Armenian compound is the 

only ethnic quarter in the Old City to occupy the same site as it did in the fifth 

century AD. It sits on almost one a sixth of the area of Old Jerusalem. Most of 

the quarter's inhabitants are engaged in commerce and are economically 

stable. They represent the remaining Armenian survivors of Turkish 

massacres9 D(fig. 67) 
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89EJon,1989, p .224. 
90sharon, 1973, p .84. 
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Fig. 67: The Armenian quarter 

77 



Architecturally, the quarter is distinguished by its neatness and the 

clean appearance of its buildings. The courtyard houses cluster around to 

form little piazzas especially at the intersections of the winding streets and 

stepped foot paths. The quarters two outstanding features are David's fortress 

in the western side of the city and the large, centrally located walled-in 

compound of the Armenian covenant, which includes the magnificent St. 

James Church, the richest and largest in Jerusalem. 

Finally, Amos Elan states that: "the Armenians have survived in 

Jerusalem for so long because as a national and a religious minority they have 

learned not to take sides. They are cordial with both Palestinians and 

Israelis. '9 1 

The Christian quarter is located on the highest land in the Old City, on 

the north-western side covering an area of 45 acres. It has 4,300 inhabitants of 

different Christian sects and a few Muslims (Mainly around Damascus gate), 

but there are no Jews in it at all. The Greek Orthodox and Roman Catholics 

stand as the dominating sects in the quarter. To some extent, separate 

neighborhoods are distinguished within the Christian Quarter, especially 

those of the Greek Orthodox and the Roman Catholics. Although other sects 

are too small to have neighborhoods of their own, they still have different 

life styles and there is consistent rivalry among them. (fig. 68) 
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Fig. 68: The Christian quarter 

91 Elon,1989, p .224. 
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Architecturally, the Christian quarter abounds with ecclesiastical 

structures representing almost evety Christian denomination and sect and 

even some Islamic structures, but the most sacred and ancient is the church of 

the Holy Sepulcher which goes back in origin to the Byzantine and Crusader 

periods9 2. In general, the quarter with its streets, houses and public buildings 

is clean and well cared for. 

To the south of the Holy Sepulcher lies the old muristan (the Arabic 

word for hospital), the site of a Middle Ages hospital. A cradle of the knights 

of St. John during the crusaders period and a center for the wholesale textiles 

and clothing trading and a workshop area in the present time. There are also 

two mosques, the pool of Hezekiah, an old Turkish bath and a few souvenir 

and art shops which cater to the pilgrims who flock to the Christian sites.9 3 

(fig. 68) 

As mentioned earlier, the concentration of Christians in their quarter 

and the evolution of denominational neighborhoods, stemmed primarily 

from the desire of each sect to stay as close as it could to the place most holy to 

it. With the Church of the Holy Sepulchre being the most important site for 

an the different groups living in the quarter, a continuing battle between 

these groups over the possession of different parts of the building still exists 

,divided by a common faith. The Greeks control seventy percent of the 

church, while Armenians, Latins, Copts, Syrians and Ethiopians share the 
rest.94 

The largest enclave within the Old City is the Muslim quarter. Located 

in the north-eastern part of the city with an area of 76 acres. The total 

population estimated in 1970 was 13,500 inhabitants which, due to the 

deterioration of the physical conditions in the quarter, the Israeli suppression 

and lack of transportation and parking facilities dropped to 5,500 persons, by 

92"The Greeks know it as the Church of the Anastasis,the resurrection. The Latins call it the 
The Holy Tomb". Elan, 1989. 
93sharon, 1973, p.90. 
94sen-Atieh, 1984, p.219. 
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1986. Ironically, it is this quarter that is considered to be the economical 

backbone of the entire Old City. For, here is the heart of the Old City•s bazaar 

complex. (fig. 69) 

._ .... 

Fig. 69: The Muslim quarter 

Any visitor to the Old City is struck by the poverty and destruction 

present in the Muslim quarter. Important historic monuments, Public 

buildings and magnificent Mameluke schools were converted to residential 

slums. According to United Nations 1972 census (no other census was 

conducted after that), thirty percent of the population has no education, about 

seventeen percent of children born in the area die in infancy and an average 

of three persons occupy one room. In other words, the quarter is in urgent 

need of renovation and proper housing. 

The deterioration increased after the Israeli control over the city in 

1967. There were several complaints not only from Arab residents but also 

from the international community, tourists and even some of the .. Dove .. 

Jews. Jerusalem•s former mayor Teddy Kollek has been complaining for years 

that there has not been enough consideration and respect for Arab 

sensibilities. When the Jewish quarter was being lavishly rebuilt with 

government funds, Kollek demanded that the adjacent Muslim quarter be 

restored. Unfortunately, the Orthodox .. Hawk .. central government refused 
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by claiming that there were not enough funds to do the work. In 1989 Kollek 

lost his majority in the dty counci1.9 S 

In his book, The Harvard Jerusalem Studio, Moshe Safdie states that 

any offidal action to improve conditions will be of extreme complexity and 

difficulty. According to the Israeli municipal officials, such difficulty stems 

from the aggressiveness and uncooperation of the Waqf (the holy Muslim 

council that owns much of the property of the Muslim quarter) in 

collaborating with the munidpality on any program of rehabilitation. The 

Waqf on the other hand does not recognize the Israeli administration and 

considers any meeting with their officials as an acceptance of the central 

government and is confident that such meetings will serve the Zionist 

ambitions in the Judaization of the whole dty.9 6 

From both statements, one concludes that any attempt in the 

rebuilding of the quarter should only take place under an international 

superintendency. Also, due to the sensitivity of the subject, there should not 

be any attempt to reduce the occupation density in the housing, which would 

necessitate families to move out of the quarter. For, it would be interpreted as 

a scheme by the Israelis to expel Arabs from the Old City. 

Architecturally, the Muslim quarter is considered to be a living 

museum of history of Muslim architecture. Starting as early as the seventh 

century A.D. the Dome of the Rock is indeed the earliest surviving Islamic 

monument in the World, and the Muslim's religion's first major aesthetic 

achievement. A miracle of rhythm, color and geometty. (fig. 70) 

Al-Aqsa mosque, built in the eighth centuty is almost as big as the 

mosque of Cordoba. Due to repeated modem restorations the mosque is 

somewhat over ornamented. Evety Friday thousands of Muslims fill the 

mosque for prayer services. The prayer services tum in the end to a political 

95Elon,1989, p .43. 

96 Safdie, 1986, p. 125. 
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demonstration demanding an end to the Israeli occupation. Just a few meters 

away, Israeli troops are on alert and ready to fire.97 

Fig. 70: The Dome of the Rock (from Kutcher, 1973) 

Mameluk architecture with its distinctive proportions and colors, is 

vety dominant in the quarter. Although in a miserable. condition it reveals 

the secrets of the advanced standards of architecture of the period. Beside the 

madrasas, khans, markets and mosques that date back to that period, there are 

several important well presetved Christian sites in the area, such as the Via 

Dolorosa, St Anne Church and the sister of Zion.98 (fig. 69) 

The Jewish quarter is the last enclave in Jerusalem. It is located in the 

south-eastern comer of the Old City, covering an area of 35 acres. The present 

population numbers some five hundred families and a few hundred Yeshiva 

students (around four thousand Jews) of which many are practidng Orthodox 

immigrants from the United States. Although the quarter's population 

dramatically increased after the Israeli control in 1967, the quarter has lost its 

original spirit and flavor, especially after the extensive rebuilding operations 

which took over immediately after the Six Day war and transformed the 

quarter into a post-modern, eclectic, neo-romantic museum, highlighted by 

arched passageways , narrow alleys, and cozy squares artified with an Italian 

touch. Unfortunately, without any life. (fig. 71) 

97Elon, 1989, p .220. 

98sharon, 1973, p .96. 
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The Jewish quarter suffered much destruction during the two Arab

Israeli wars: most of its public buildings, synagogues and houses were totally 

destroyed. Also, as part of the 1948 division, the quarter came under 

Jordanian control. Accordingly, the original Jewish population was sent 

across the lines of the divided city, at the same time poor Arab families 

moved in, and lived there under the deteriorating living conditions. (fig. 72) 

Destruction after 1948 war . 

. ............ 
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Fig. 71: Jewish quarter Masterplan (from Sharon, 1973) Fig. 72: Reconstruction works. 

The massive Israeli reconstruction work that began in 1967 was an 

assertion of presence more than a restoration of what had been lost. The 

present quarter is considerably larger than the old quarter and parts of its land 

were expropriated from Arab owners. When the quarter was reconstructed 

only Jews were allowed to purchase homes in the rebuilt area.99 

Before 1948, the quarter had been mostly settled by poor pious Sephardi 

and Ashkenazi Jews. The quarter was neglected, stricken with poverty, and 

99Elon, 1989, p .44. 
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crowded in crumbling habitations, with lack of the financial resources. 

Although there was a good deal of petty commerce and handicrafts, most of 

the Jewish community lived on charity from abroad 1 O O. Life in this quarter is 

centered almost wholly round its synagogues and rabbinicial seminaries. 

Nevertheless, the quarters existence with such inhabitants was distinctive, 

live and necessary in the Old City. Few of the original Jewish families who 

lived there before 1948 and had good relations with the neighboring quarters 

returned after 1967. Most couldn•t afford the new prices in the restored .. high 

Oass .. quarter. 

The Ultra-Orthodox atmosphere in the present quarter increases the 

social pressure and tension in the city. Residents of the Jewish quarter have 

no contacts or even any social interaction with the nearby Muslim or 

Christian quarters. With the growing tension between Arabs and Jews, 

especially after the ltifada, Jews avoid walking in the Arab streets or visiting 

the neighboring active bazaars. Proposals to establish joint clinics or 

community centers were opposed from both sides. I 0 1 

The most significant feature in the Jewish quarter is the Wailing Wall 

(The Western Wall of the Muslim Sacred Enclosure). It is the most sacred 

Jewish site, the Holy Place to which Jews from all over the world come to 

pray. It also serves as a ceremonial plaza for national and religious 

celebrations. (fi 73) 

100Ben-Atieh, 1984, p.315. 
101 Elan, 1989, pp.42-44. 
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The Walls of Jerusalem 

Throughout history, Jerusalem has been a city of walls. Some of its 

walls are made by man, some by nature, while others imaginary, transparent 

and more precarious; their psychological heights are dependent upon the 

changing social dilemmas and agreements. They are lowered in the days of 

peace but heightened in days of conflict and tension. (fig. 74) 
,£· .: -~ 
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Fig. 74: The Four Walls of jerusalem (from Cohen, 1971) 

There are four symbolic \valls in Jerusalem of which the inner is the 

most minacious: it is composed of the Orthogonal bisecting bazaars which 

separated the four quarters of the dty and continued to serve Jerusalem even 

after a new city began to develop outside its ramparts. The unique style and 

beauty of the architecture of these bazaars does not only make them 

particularly attractive but also an ideal place to establish the desired social 

interaction. Unfortunately, J erusalem•s urban experience is characterized 

with tensions, suppressions, restrictions and a lack of any urban meeting, a 

major ingredient in any urban space. This reminds us of N orberg-Schultz•s 

ideal description of the Urban space: 
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A city is a place where meeting takes place, were men come 

together to discover the world of others. In the city all things 

mirror each other, "I am" becomes like a mirror which receives, 

reflects and presents. Meeting and choice are hence the 

existential dimensions of the dty .. life and place belong together, 

and the purpose of any urban space is that kind of revelation we 

have called meeting 102 

Since the past few decades, there were many design proposals to 

renovate, reconstruct and revitalize the bazaars and piazzas of the Old City. 

Nevertheless, they were only interested in retaining the charm and 

architectural harmony without paying any attention to the essential 

ingredients of such charm, that is "meeting and choice". (fig. 75) 

Existing situation 

I I 

Proposed renovation 

Fig. 75: Proposed renovation of David street (from Sharon, 1973) 

The second concentric wall in Jerusalem is physical. It is the wall 

enclosing the Old City, rebuilt by Suleiman the Magnificient from 1537 to 

1541. The wall is four kilometers in length, ranging in height between 8 and 

14 meters I 03. Although it is the only unifying physical element in Jerusalem, 

the wall still emphasizes the social separation between the inner and outer 

communities. 

102Norberg-Schultz, 1985, p.51. 
103sharon, 1973. 
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The third ring is a mixture of nature and the work of man. It is the 

wall of the New City buildings topping the surrounding mountains. To the 

east, large public institutions topping the ridge of Mount Scopus and the 

Mount of Olives. To the north and west are ridges that are part of the main 

water divide of the western mountains which separates the Mediterranean 

from the Dead Sea drainage. To the south there is an uninterrupted string of 

office buildings, apartments and hotels. (fig 74) 

The fourth wall, a totally man made one, is still thickening and 

widening. the wall is not continuous, it consists of the separate massive 

clusters of modem housing estates that rise over nearby Arab villages and 

fields. Ramot, Naveh, Yakov and many others super-imposing -by creating 

an architectural contrast with the surrounding low-lying Arab sprawl- the 

new Jewish presence in the city I 04. (fig. 76) 

Fig. 76: Massive clusters against Low-lying sprawl (from Cohen, 19n) 

The lack of scale and harmony in the residential forms and patterns 

between the New Jewish settlements and the neighboring Arab clusters 

creates a mutual cultural shock that develops into a socio-political clash. For 

the Arab, the Israeli housing estates looming up as fortresses of an alien 

architecture .. For the Israeli, they are part of the normal Israeli apartment 

house landscape, which gives them a sense of security against the close 

enemy. 

104cohen, t9n, p .145. 
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The Gates of Jerusalem 

It is extremely important to discuss the subject of Old Jerusalem's gates. 

Their function and location, problems and potentials. For, indeed, they 

represent the bottle-neck where all the communities have to walk through in 

order to enter the city. Such an experience is the key to the future character of 

Jerusalem. The gates are the only existing physical connection between the 

Old city and the New, between the Arab and the Israeli communities, in or 

outside the Old City. They are the station points were everyone has to stop to 

experience a physical and spiritual transformation and to remember that 

from this point they are entering a different world. ~ 
Sli II: Vl t.i. + T ~)( 1 
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Fig. n: The Gates of Jerusalem & their functions (from Safdie, 1986) 

There are eleven gates that pierce the walls at irregular intervals. Four 

of them have been sealed for centuries, and seven now give access to the Old 

City. Most of the gates are sited at the natural extension of the main roads 

leading to the city from outside. Since the gates are the only connectors 

between life inside and outside, contemporary living demands that parking 

and services be accommodated at these points. Congestion and lack of 

organization is a fact of life as cars, trucks, buses and even animals compete 

for limited space I 05 . (fig. 77) 

105safdie, 1986, pp.110-111. 
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Nat only do these gates differ in size and design, but also in their 

present functional importance as commercial and residential entrances, social 

interaction locations, vehicular infiltration points or tourist and pilgrimage 

landmarks. For example, there are three gates through which motorized 

traffic can infiltrate into the city for different purposes: those are the New 

Gate from the north opened in 1887 and asphalted to lead to the heart of the 

Christian quarter without passing through other quarters. Jaffa Gate from the 

west, which besides being a principal entrance for tourists and Jewish 

pilgrims, provides the major vehicular access to the Armenian and Jewish 

quarters, and to Dung Gate and the neighboring markets. Lions or St. 

Stephen's gate as the only vehicular entrance to the city markets from the 

east. It is the principal entrance for thousands of Christians and Muslim 

pilgrims to retrace the steps of Jesus on the Via Dolorosa, or to pass through 

the Gate of Tribes into the Haram AI-Sharif 1 O 6. (fig. 78) 

. . 
Fig. 78: Vehicular access to the 01d City (from Safdie, 1986) 

However, our interest in mentioning Jerusalem's gates is not to 

describe them as much as to examine their potential for achieving the desired 

social interaction and to determine which gate has the most effect on the 

city's physical and social structure. After extensive study done by Moshe 

Safdie and his team from Harvard University, they came to a conclusion that 

106sharon, 1973, p .115. 
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it is the Damascus Gate which should be considered as the only gate that has 

all the ingredients to shape the future character of the city. In this area, 

Moshe Safdie says, lay the opportunity to determine the nature of the 

connection between the Old City and the New, and the Arab and the Israeli 

central business districts. Despite of all its problems, the area, indeed, has the 

potential of acting as a bridge between the communities, all it takes is the 

knowledge of what to create and how to create. 

Damascus Gate has its own character, functions and problems. It is the 

most active entrance to the Old Citys markets and the center for community 

life for the Arab population. It has a sensitive location adjacent to the major 

regional transportation facilities and in between both the two separated 

business districts. The vacant land in front of the Gate is currently used for 

bus stations, handling of goods, group taxis, and a car parking area for both 

visitors and residents. Also since the Old City is a pedestrian zone, 

everything entering the city from that gate needs to be unloaded, transferred 

to carts and transported by man or animal into the inside markets. (fig. 79) 

In recent years, a sense of architectural consciousness among few Israeli 

and non Israeli architects working in Jerusalem started to develop. Such 

consciousness is based on realizing the crucial need for finding a suitable 
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solution in reducing the gap between the two magnets. In his book, The 

Harvard ]erusalem Studio, Safdie tries to exhibit the experience of the 

visiting students and professors of architecture from the Harvard University 

in solving the problem of Jerusalem's economic duality by emphasizing on 

the Damascus Gate area as the key to create the desired bridge. In the 

following pages we shall explore, discuss and examine some of the ideas 

presented in his book. 

Safdie believes that the Damascus Gate area is vety sensitive to an 

extent that any development suggested will not only have a profound impact 

on the future character of the whole city, but also determine its spiritual 

meaning to future generations. Whatever program one adopts, the symbolic 

meaning of its formal expression is unavoidable. With Jerusalem being the 

city of symbols, every symbolic gesture is amplified. For example, suppose a 

market place was proposed as an appropriate project to create the bridge 

between communities: If the entrance to this market facing Damascus gate, 

ran north-south, it would have vety different symbolic results than if it ran 

east west. Running east-west, the location of the entrance would appear to 

give more importance to the community it is facing. Conversely, running 

north-south, it might take on the qualities of a barrier, a separator between 

east and west. I 07. (fig. 80) + ~~ 
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Fig. 80: The symbolic interpretation of any proposal (from Safdie, 1986) 

107safdie, 1986, p.158. 
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During the two years period of Safdie's research, many proposals were 

developed by teams of students and faculty members, each of them had its 

own approach for the primary objective of creating a bridge between the two 

communities. One approach viewed the area as an urban park. Within this 

park would be inconspicuous transportation setvices and major public 

buildings. With a minimum presence of commercial and institutional 

structures, the park would setve as a garden of a biblical quality. The team 

proposed three major international institutions as major buildings in the 

project. They also proposed that the transportation setvices (a major issue in 

the design) along with the three institutions to be partially camouflaged and 

buried in the landscape, basing their idea on the convictions that open land in 

the center of Jerusalem is a precious commodity and should be presetved. 

(fig. 81) 

Fig. 81 : A city in a Park. (from Safdie, 1986) 

In order to outstep any politically charged issues of territoriality, the 

team proposed that the three structures on the site accommodate 

international institutions, thereby transcending the political differences of the 

city's population. The three institutions are; Institute of Peace, Institute of 

Religion and Institute of History of Jerusalem. However, although the design 

idea was considered as creative and ingenious, many participants felt that the 

program was naive and unrealistic, especially without the reliance on the 
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commercial factor to create the bridge and the establishment of three 

international institutions to impose a challenging statement about the city's 

sovereignty. 

Another approach used the conventional vocabulary of the 

architecture of Jerusalem to create a strong symbolic connection between the 

old city and the new city; a single continuous building forming a colonnaded 

street roofed by several levels of commercial activity running perpendicular 

to Damascus Gate and headed to a proposed piazza and bus terminal. 

According to the designers the north-south orientation of the building meant 

that it gave no preference to either east "Arab" or west "Israeli" . Instead, it 

was neutral and mainly focused on the transportation facility which would 

setve the entire population. However, although the proposal was appreciated 

for its powerful imaginary, organized program and architectural qualities 

there were many questions and discussions about the project's symbolic 

intetpretations. Would the building running on the edge between the Arab 

and Israeli communities be interpreted as a wall building a barrier, a border 

line between them; or would it become a meeting point, a new center of 

activities? (fig. 82) 

Fig. 82: The continuous Bazaar (from Safdie, 1986) 
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Another scheme proposed a Grand Square to balance the weight of the 

Haram El-Sharif and act as a center of mixed activities, a place to amplify 

public activities and interaction. Yet another proposed a Bazaar as the most 

indigenous and appropriate form for Jerusalem. However, as the case with 

all the other proposals many unanswered questions were raised; What would 

not make the square a battle field rather than a collective center? What would 

not make the bazaar a fashionable shopping center giving more preference to 

the tourists and more affluent Israelis over the Arab buyers, rather than an 

indigenous market? (fig. 83) 

~ y,.., &~L-1 t
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Fig 83: The Grand Square (from Safdie, 1986) 

94 



1 

CHAPTER FIVE 

JB3~TIDGTING 1fJHIIE WAJLJL§ OJF JTIE~U§AJLIEM 



Chapter Five 

Conclusion 

Bridging the Walls of Jerusalem 

The subject of breaking the walls of Jerusalem by creating a socio

political bridge among the different groups in Jerusalem is not new to us. 

There were from time to time several attempts made either by Israelis or by 

Arabs to minimize the national, religious and social disputes. One proposal 

envisaged Arabs and Israelis sharing sovereign rights within a united city. 

Another proposal envisioned a capital district under Israeli rule with 

extraterritorial status to specific Christian and Muslim sites and residents. A 

third suggestion was to establish a sovereign Muslim enclave on the Haram 

Al-Sharif, like the Vatican in Rome, with its own extraterritorial access route 

from Jericho, in a form of an elevated highway or a tunnel. Yet, another 

proposal stipulated several ethnic and religious boroughs under a revo·lving 

mayorl08. 

All the proposals were either rejected or cast aside for offering too 

much or too little. They were purely political without paying any attention to 

the real socio-economic behavior of all the parties involved under each 

solution. In all the cases they did not focus on the subject of social interaction 

as a main backbone for coexistence, on the contrary their main goal was a 

physically segregated but politically centralized city. In other words a unified 

city with an enclave system. Accordingly, all suggestions were viewed as 

forms of treason from both sides. 

In his book, Jerusalem, The City of Mirrors, Amos Elan states that the 

considerable growth of religious fundamentalism on both sides will make a 

peaceful resolution of the conflict over Jerusalem even more difficult, for 

108EJon, 1989. 
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they believe that Religion is the only political solution. Both reject any 

separation between the religion and any political solution; Arab 

Fundamentalists believe that only Islam will keep them steadfast enough to 

defeat the Jews, on the other hand Israeli fundamentalists believe that by 

suppression and economic stagnation and segregation Arabs will one day 

vanish into thin airl 09. 

There were few proposals attempting to break the walls of hostility and 

separation without any involvement of religious or political conflicts. Such 

proposals were based on finding a way of coexistence until a political solution 

can be found. A good example is the Mamilla Urban renewal project designed 

by Moshe Safdie to act as a living bridge between the Old and New cities and 

the Arab and Jewish people. There were also some small projects that were 

put into operation: a swimming pool, a community center, a library, a few 

apartments within a Jewish housing estate. Other projects are still under 

study and construction, such as the design of the Damascus Gate triangle to 

serve both Arabs and Israelis and to help in bringing them together I I 0. 

However, such proposals are single and marginal to the overall 

problem. Initiative for them has either come from the mayor of the city or 

from isolated, interested individuals. The proposals are not part of a master 

scheme for integrating the city, they form a complete contrast to the fanner 

overall schemes. Without a political contact, systems of physical and socio

economic integration have little chance of enduring and vise versa. 

In his book, ]erosalem, Bridging the Four Walls, Saul Cohen mentions 

that none of the past proposals are applicable today in solving the Jerusalem 

problem, because no simple, single-functional mechanism can satisfy all of 

the conflicting needs. Instead, a multi-faceted approach is required which will 

adapt the political status of the city to its complex geopolitical and cultural 

realities. 

109Elon, 1989, p .47. 
110cohen, 1977, p .140. 
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Cohen's proposal for the geopolitical restructuring of Jerusalem is 

based on the geopolitical integration within a unified city under a sovereign 

power Israel, which win impose freedom of movement and access on an of its 

parts. He believes that the majority must be able to dictate the directions of 

growth and development. And the minority groups must be guaranteed that 

such growth wiii not destroy their individual identity. Cohen's physical 

implementation to such a proposal is through spatial integration without 

threatening the soda-cultural raison d'etre of the concerned groupsllt. 

Nevertheless, the proposal in this case has one direction of benefits. It 

has not made any changes to the present structure, and wiii be defiantly 

rejected by ail other groups. For, currently Israel is controning the freedom of 

an the different groups and dictating the political direction of growth and 

development. Social interaction in this case wiii be dictated by the majority 

who have more access to power. The proposal in the end leads to the fu11 

domination of the majority and the absence of the socio-cultural symmetry 

between the different groups. 

Proposed General Guidelines 

Although it is not of our intention to discuss how a new restructuring 

of the geopolitical order of the city can be proposed, there are general political 

guidelines that should be drawn, even theoretica11y, in order to be able to 

facilitate any proposal. The suggested guidelines are totany hypothetical; for, 

to plan for Arab-Jewish interaction in Jerusalem is not to guarantee that such 

interaction win take place. Neither Arabs, nor Israelis might be prepared for 

interaction. But without planning for interaction there is less promise of 

developing any future political dialogue between the two communities. Such 

guidelines are crystallized, accumulated and arranged subsequently according 

to the conclusions drawn from each previous chapter. They can be 

summarized as follows: 

lllcohen, 1977, p .109. 
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First: Jerusalem is indeed a universal city; with its society, 

history, culture, identity, ideologies, structure and beliefs, 

Jerusalem belongs to more than Israeli Jews or Palestinian 

Arabs. For it to sutvive it should be owned by the world. 

(Chapter One) 

Second: There are equal rights of existence for all the 

universal religious groups in the city. Therefore, a form of 

respect and acceptance should exist, so that groups with 

variant cultural forms are able to maintain their unique 

cultural patterns, identity and rights. (Chapter Two) 

Third: Histoty of the city proves the failure of the formula 

of seeking domination and possession of one group over 

the others because of its political status, power, majority 

and access to decision making. Therefore, a consensual 

legitimation should control the existence of the different 

groups. Such consensus does not prevent conflict but it 

can control the degree of domination of each group. This 

consensus can be physically interpreted by the 

establishment of a universal parliament that incorporates 

elected representatives fron1 all the religious and national 

groups associated with the city, with an equal share of 

power to each representative and an internationally 
elected chairman. (Chapter Three) 

Finally, the proposed system includes the Old City and the 

surrounding environs (Corpus Seperatum) that have 

religious and national importance to all the different 

groups. (Chapter Four) 
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Planning for Interaction 

The proposed system has a major effect on the planning and 

integration of the city. For example: the respect and acceptance of the 

different groups to each other not only will ensure the safety and freedom of 

access of all the groups to their Holy places, but also guarantee the growth and 

development of the individual identity. Moreover, the establishment of the 

consensus legitimation will equalize the physical development between the 

different communities which will create the desired social and economic 

harmony between all the communities. (eg. The reconstruction of the Jewish 

quarter in the Old City will be paralleled with another similar reconstruction 

in the other quarters. The construction of settlement will not be politically 

motivated to ensure the presence of a certain group but only as an answer to a 

functional need and so forth .) (fig. 84) 

1UOO 
Ell JZYISK 

.CXRJ:STL+.N 

• HtiSliH 

~--- B.UAJICE 100 

PRESENT SI1UATION PROJECTED SI'ruATION 

Fig. 84: Deve1opment p1an between the different communities. 

However, planning for interaction is very critical and sensitive. One 

should not only think of spatial integration as the only solution for social 

interaction and in decreasing levels of tension and conflict between groups, 

but on the contrary, real life experience proved that spatial integration is not 

in and of itself a basis for positive social interaction. A good example is 

Northern Ireland where the two religious communities clash across a 

common street boundary, in the United States where racial groups integrated 
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within public housing projects or school live in the midst of turmoil and 

violence, or in Cyprus where the two ethnic communities live in bordering 

dty quarters in a state of constant siege of war. As Saul Cohen mentions; there 

must be some element of socio-cultural or economic-functional symmetry 

between the contending groups, in order to create such interaction 1 12. 

In Jerusalem, Arabs and Jews hold deep rooted opposing religious, 

cultural and political aspirations and differences. To use spatial integration as 

a method for bridging these differences would be of a catastrophic failure. In 

the 1950s there were several attempts to mix, not Jews and Arabs, but Oriental 

and Eastern European Jews in cooperative settlements, they not only failed, 

but also created a major social tension. Groups that are encouraged to co-exist 

peacefully (via the same place of worship, the same dwelling unit or use the 

same open space), should have as similar a set of class and economic interests 

as possible1 1 3. Of course, in our hypothetical case, the denominator for 

creating such balance is the established .. universal parliament .. which will 

dictate any economic interest and control any unbalance. (fig. 85) 

P'IRST CLASS 
QUARTER 

SLUM QUARTER 

NO SOCIAL INTERACTION 

Fig. 85: Creating integration without similarities in social class 

112cohen, 1977, p .126. 
113cohen, 1977, p.127. 
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The study done by Weingrod and Mendes-Flohr of the Arab-Jewish 

relationship after the war of 196711 4 revealed some important conclusions 

that could be taken into account in our bridging process. The study shows 

that business and economic interests were the strongest basis for interaction 

between both communities. The second interaction areas were the children's 

medical facilities; Arab and Jewish children were found to relate to each other 

in normal child play fashion. Moreover, Arab and Jewish mothers seemed to 

enter into social conversations while waiting in the hospital lounge. 

Neighborhoods that adjoin each other were also studied for their 

interaction patterns. Distance and formality were the major characteristics for 

a neighborhood along the former green line which surrounds the Old City. 

However, where people lived very close to each other, normal visiting 

relationships developed, mostly initiated by women. Finally, the study 

concluded that common language and working class ties s tim u late d 

interaction, this is the very case in Beit Safafa and Katamon villages, where 

Arabs and Jews speaking the same language and having the same social class, 

interact by shopping in the same local stores, sitting around the same square 

and mingling at the same medical center115 (fig. 86). 

&L1fl~t~~...
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Fig. 86: Interaction connectors between Arabs and jews. 

114The study does not necessarily reflect the present situation. 
llSRomann and Weingrod, 1991 . 
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Finally, there are four geographical zones that will formulate a multi

faceted approach and create an integrated master scheme for the city if applied 

together. Under such a scheme social interaction can find a fertile land 

.especially with the existence of the proposed political structure. Those zones 

are: 

1. Inside the Old City. 

2. Between the Old and New cities. 

3. Between the the Israeli and Arab Central business Districts. 

4. Between The Arab and Israeli settlements in the New city116. 

Interaction Inside the Old City 

There are some important facts that should be taken into consideration 

before launching any planning proposal in the Old City. Beside the existing 

differences in the religion, language, habits, culture and country of origin 

within the four enclaves of the Old City, there is an increasing diversity in the 

socio-economic structure, specially occuring between the Muslim and Jewish 

enclaves. The Old City in general, with the exception of the Jewish quarter, is 

continuously loosing its middle and upper classes, especially Christians and 

Armenians who seek better living conditions outside the walls. The Jewish 

quarter residents are mostly middle to upper class professionals and 

government bureaucrats who rarely infiltrate to the Old City bazaars and 

public areas. The Muslim quarter on the neighboring comer is in complete 

deterioration due to the lack of financial resources. Without shared class or 

social interests between Arabs and Jews, the potential for interaction will 

remain minimal. 

116The proposed geographical zones were suggested by Saul Cohen in his book JerusalemJ 
Bridging the Four Walls. The only difference is in Cohen's belief that such interaction should 
only take place under the Israeli supetvision and domination without the universalization of 
the city. 
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Knowing the ''what to create 1 1 7" as well as the ''how to create" are very 

crudal in determining the success or failure of our desired interaction. There 

are three different physical urban forms through which any bridging process 

in the Old City could take place. These are: 1) open community spaces, 2) 

commerdal magnets, and 3) residential quarters. 

In the Old City the design of any urban space should be sensitive 

enough to respect all the different backgrounds that would ultimately be 

using that space. It should at the same time stress "one community of 

people" as an organism, with all the members dependent on one another in 

developing a sense of one community. The neutrality and integrity of such 

spaces should be highly studied. The spaces also, should act as a school in the 

visual education of cultural appreciation rather than a complete functional 

blending machine, so that each ethnic group would learn more a bout the 

positive backgrounds and realities of the other group. The two and three 

dimensional elevation design should mix and educate, as well as show 

symbols of identity equally and proudly displayed. Visual education in such 

places would teach the different groups without effort that they could gather 

there and see and enjoy the best each community has to offer in cultural 

education through different craft demonstrations, music, literature, painting 

and sculpture. (fig. 87) ARAB 
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117safdie, 1986, p.141. 
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Location is a very important mediator in such an issue. The central 

bazaars that cut the dty into four enclaves represent the intermediate zones 

between the different groups; therefore, it is suggested that open spaces 

should be located at the inner edge of each quarter as an extension to the 

central market area. The functions created around the open space can 

enhance the process of interaction;a library, clinic, youth club, cafe and 

restaurant are very granulated (fig. 88) 

r----- YOUTH CLUBS 
I RESTAURANTS 

CAfE 
CLINIC 
LIBRARY 

Fig. 88: Location of proposed open community spaces within the Old City 

Another way to develop any social interaction is through the 

commercial activities. There are two types of commercial zones existing 

within the Old City: One is the specialized bazaars which exist mainly within 

the different quarters. Such bazaars are partially abandoned and their action 

is limited, either because of lack of setvices and their physical deterioration, 

or because they exist on the enemy borders , or simply because their location 

is not part of the daily tourist route to the different Holy places in the city. 

This is the case in Suq Al-Qattanin, or the Cotton Market, which connects At

Wad street with the Haram Al-Sharif. Although the Cotton Market was 

restored by the Waqf, the market did not become a vital part of the 

commercial life of the Old City and many of the shops remained closed or 

unused. (fig. 89) 

The second commercial zone is represented by the interconnecting 

spines in the heart of the Old City. Each bazaar deals with one or two types of 
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Fig. 89: Suq Al-Qattanin (Cotton Market) 

commodity and has a character of its own. These bazaars are not only used by 

local residents, visitors and tourists but also serve as a shopping and 

marketing center for outlying villagers and bedouins. However, according to 

Sharon, the life and activity seems to be more intense in the center of the city 

and thins out towards the outside to appear back in front of the gates. Also 

since the majority of the shops are owned by Arabs (Christians and Muslims) 

the Jewish presence in this area is vety limited. (fig. 90) 

Fig. 90: Concentration of activities within the Old City. 

In his book, The HaJVard Jerusalem Studio, Moshe Safdie mentions an 

interesting approach given by Isabel Rentaria (a member of the Harvard team 

visiting the city.) towards solving the problem of the first commercial zone. 
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Taking the Cotton Market as a case study, Rentaria suggested converting the 

market to a craft center, combining a craft school and the marketing of the 

products of craft activities. Thus some of the shops would be used as part of 

the educational facilities, and the uniqueness of craft products in the area 

might in time become known and attract not only tourists but also members 

of other communities to enroll in the school and learn more about the arts 

and crafts of their neighboring enclave 1 18. (fig. 91) 

i 

--'---__;'-----'----'1- i t~t= 
Fig. 91 : The creation of functional landmarks 

Since the majority of shop ownership in the major intersecting 

markets, is in the hands of the Arab communities, any suggestion of a Jewish 

economic presence within this area would be intetpreted as a scheme by the 

Israeli authorities to deport the Arabs from that area, and take over the 

markets. Another part of the problem is that most of the Jewish inhabitants 

of the Jewish quarter are upper income professionals who are not interested 

in any involvement in such type of economic activities. Therefore, any 

suggestion to increase the mix between the two communities should be 

preceded by a conscious effort to increase the small and middle working class 

in the Jewish quarter (storekeepers, workers, and university students). Under 

118safdie, 1986, p .134. 
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such effort, the banier between the Jewish quarter and the rest of the Old City 

would be reduced. 

In the areas where the economic action starts to fade, it would then be 

possible to create some economic focal points by the creation of different 

central market complexes. Such centralization would create a continuation of 

the existing commercial spine, equally distributing the over crowdeness in 

the center, acting as center of mixed commercial activities (which is quite 

needed in the Old City) and most important, housing merchants of a 11 

communities. (fig. 92) 
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Fig. 92: Proposal for the creation of consistent commercial activities 

Finally, we should not expect such interaction taking any positive 

action under the present contradicting conditions of the social class and the 

physical contrast between the four quarters. Schemes should be built to 

upgrade the living conditions in all the Arab quarters within the Old City. 

Whether by renovating the present structure or adding new residential 

structures, the goal should be to achieve the desired socio-economic balance. 
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In order to create a physical connection between any two existing 

elements, it is for the "In between" to determine the formula of such 

connection. When bridging between two separate mountains the first 

examination done by the constructor is for the distance and size of the valley 

existing in between. In Jerusalem, the .. in between .. is represented by the 

surrounding fifteenth century walls pierced by the different access gates. (fig. 

93) 

Fig. 93 : The physical connection "In between". 

There were several urban design projects that were concerned with the 

bridging between Old and New Jerusalem, Arabs and Jews, by using the Wall 

and Gates as an intermediate connector. The first to come to mind is the 

Mamilla project designed by Moshe Safdie. Emotionally influenced by 

reviving a failed attempt by his grand-uncle in 1929 to create a friendly center 

for Arab-Jewish interaction on the site of Mamilla (In Arabic means Ma' Min 

Allah) or water from God, Safdie decided to create an urban center, a mixture 

of retail, recreational, and cultural facilities, hotels, and office space. The plan 

calls for a pedestrian arcade depressed below the ground. Shops lining the 

arcade are conceived as an extension of the Old City Suq, and parking is to 

serve Old Jerusalem as well as visitors. Furthermore, Safdie proposed 

restoring the entire valley adjacent to the Mamilla and Jaffa gate area and 

turning it into a public park 1 19 . (fig. 94) 

119Moshe Safdie . Jerusalem, The Future Of The Past Boston: Houghton Mifflin, 1989. 
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Fig. 94: Mamma urban center. (from Safdie, 1989) 

However, such projects must take into account Arab architectural and 

cultural tastes and economic capabilities. Although the project represents an 

ideal site for encouraging Arab shops to locate side by side with Jewish shops, 

the plan for the Mamilla renewal project ,may, by its very cost, its grandiose 

and modernistic scale, and the 15 to 20 years construction time span, make 

Arab participation as shopkeepers and residents unfeasible. Without 

provision for subsidized rents, for the architectural and service tastes of Arab 

shopkeepers, and for the agglomerative tendencies of Arab businesses, 

however, the wanted Arab presence is not likely to be attracted 12 O. 

Additionally, an essential key to success is to increase the emphasis on 

the whole Wall area by creating a central attraction zone to magnetize people 

from both communities, in and outside the walls. Such relationship is 

physically established by mutating the identity of the Wall; from a plain 

barrier of no function, to an Urban Wall Street a Life Cornice where heavy 

influxes of tourists, J erusalemites and non Jerusalemites meet, interact and 

communicate. The hard question, however, is What should happen on the 

Wall to transform it into an active urban place? (fig. 95) 

120cohen,19n, p .127. 
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Fig. 95 Urban •wan Street". 

Interaction Between The 

Israeli and Arab Central Business Districts 121 

Although the years of Jerusalem's physical division were terminated 

in 1967 after the Israeli's total control over the city, Jerusalem is still divided 

in many ways. The major part of that division is related to the dualism in 

Jerusalem's major economic backbone. Before 1948, the first Arab-]ewish 

central business district developed as a natural process of city expansion. As it 

is often the case in walled cities, the expansion first took place around the 

gates; commercial buildings were constructed outside the principal entrances 

of Jaffa and Damascus gates. Afterwards, expansion started to extend along 

the historic routes, with the principal road being the westerly one leading to 

Jaffa, thus creating a highly active commercial spot. However, the city's 

division between 1948 and 196 7 was unrelated to any functional distribution 

of uses or road system. Jerusalem's downtown being located along Jaffa Gate, 

came under the Israeli control leaving the Arab sector without a commercial 

1 2 1 A detailed discussion of other proposals to create the desired bridge was discussed in the 
previous Chapter, please read pp. 76-79. 
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center. Soon, the Arabs started to create an alternate commercial center of 

their own, along Salah El-Din road adjacent to Herod•s Gate. The whole area 

was designated afterwards as an Arab business enclave with Jaffa Gate 

deserted and remained unused because of its intermediate location. When 

the city fell under the Israeli power, the importance of a few gates increased, 

with an enormous pressure put on Damascus Gate. (fig. 96) 
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Fig. 96: The pressure on Damascus gate area 

Based on our previous analysis of the Damascus gate area as presented 

in Chapter Four and the discussion of the different proposals to bridge the 

two central business districts, a few guidelines were developed to dictate any 

bridging process. The suggested guidelines could be translated into conceptual 

diagrams as follows: 

1) In the Damascus gate area lay the opportunity to 

determine the nature of the connection between the Arab 

and the Israeli central business districts. All it takes is the 

knowledge of what and how to create. 

2) Any design proposal should focus on the economic and 

commercial entities as major forces in developing any 

connection, with the recreational functions arriving as 

secondary goals. (fig. 97) 

3) Due to the extreme importance of the Damascus gate 

area in determining the future fate of the city, it is 



suggested that the heart of any proposal be designated as 

the headquarters of the Universal Parliament mentioned 

in our geopolitical guidelines. (fig. 97) 

4) The design proposal, whether it involves the creation 

of a sophisticated shopping center or a farmer's market 

should not occur under the auspices of one single 

developer. There should be a form of partidpation of all 

the existing groups to help in creating a form of integrated 

soda] appredation. 

5) The symbolic meaning of the proposal is highly 

influenced by the formal expression of the design 

solution, therefore the impact of every detail should be 

deeply studied to create a certain symbolic balance. (fig. 87) 

6) If an axial composition is to be created, the direction, 

architectural form as well as the edges of such an axis 

should have an equal functional importance. (The more 

formal the axis is, the more charged would be the issue of 

its symbolic interpretation.) (fig. 98) 

7) The concepts of the design should not rely on the 

expropriation and demolition of buildings for the sake of 

not creating political tension among the different groups. 

8) The design solution should act as a setvice function to 

solve the other physical problems in front of the gate. 

(parking, loading goods, bus stations, etc ... ) 

9) Time is very important in the process of building the 

project. The execution of the project should be fast at all 

construction stages and locations, to ensure the complete 

participation of Arabs and Jews at one time. 

112 
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Fig 97: location of the Universal Parliament 
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Fig. 98: Equal functional importance 

Interaction Between The 

Arab and Jewish Settlements 
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The Final dimension of our bridging proposal is dependant on the 

former dimensions. Interaction between Arab and Jewish settlements would 

appear as a natural reaction to the success of our proposal. With the Old City 

being the paragon, the exemplar to all the surrounding settlements, any 

success inside, would affect the outside and the first to fall would be the 

surrounding residential settlements. 
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Nevertheless, the development and evolution of the city will never 

stop at the existing point; the need to increase the number of Arab 

settlements, will be of an extreme importance to accommodate Arab 

immigrants seeking to live under the new geo-political order. 

Based on our previous analysis, there are some operating principles for 

spatial integration between the Arab and Israeli neighborhoods and these can 

be categorized as follows: 1) The greatest resistance to physical penetration of 

neighborhood borders, can be expected of highly religious or lower socio

economic classes, this is due to their strongest attachment to local tenitoty. 2) 

There should be concentration on means of enhancing physical mobility 

within the entire city, this could be done by improving the roads, parking and 

public transportation systems. Unless this is done new housing development 

may enhance atomization rather than unification. 3) Travel range for Jobs, 

recreation and specialized shopping should be deliberately made more 

extensive than the travel range for fulfilling normal residential and general 

goods and setvices needs. Wherever possible new setvices and shopping 

areas should take up border positions that lie between neighborhoods rather 

than occupy central locations 122. (fig. 99) • 

• 

Fig. 99: Principles of spatial integration between Arab and Israeli settlements 

122cohen, 1977, p.129. 
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Another aspect to be considered as a major key to successful interaction 

is Scale. Beside the existence of balance and harmony of physical and soda

economic form between adjoining neighborhoods, there must be a kind of 

symmetry in size to avoid any dwarfing in architectural scale, as it is the case 

in our present time. Such balance will reduce the cultural shock experienced 

by both communities which would eventually eliminate any cultural clash .. 

(fig. 1 00) 
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Fig. 100: Architectural scale as an element of social integration 

Finally, While some of what is proposed above may seem visionary 

and ideal, it is worth recalling that both Arabs and Jews have lived and 

worked together before. In the days of the great Arab Empire, Jewish scholars 

were held in high esteem side by side with Arab Muslim sdentists. During 

Ottoman times, it was not unusual for a Palestinian Arab family to adopt a 

Jewish boy as a son by blood. Even under the British Mandate, Arabs and 

Jews coexisted to survive. After all, Muslims Christians and Jews all have a 

common history and heritage in the Holy Land. It is time for them, after all 

these years of conflict, to make a real effort to live together in the land were 

all the humanity belong, before it becomes too late. The search for idealism 

was and will be the sacred task which humanism takes upon itself to 

indemnify Man's imperfection against God's flawlessness. With Jerusalem 

being the hub of perfection, idealism should be the least expected. 
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