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Abstract 
 

The dissertation reveals the exclusion of Indigenous knowledges from the emergence of 

new materialism, object oriented ontology, and posthumanism. Indigenous knowledges have a 

much longer history of engaging material and environmental agency than the aforementioned 

theories, and their exclusion is an example of Western epistemic dominance. Using citation 

network analysis, I visualize the new materialism, OOO, and posthumanism citation network in 

rhetoric and composition to reveal the exclusion of Indigenous knowledges as an act of 

epistemological settler colonialism. I utilize distorted gaze as a concept to describe the implicit 

bias and colonial conditionings leading to the exclusion. I use Native feminist theories to explain 

the interaction of settler colonialism and sexism, specifically heteropatriarchy, in the citation 

network. Finally, I discuss Indigenous relationality as a way to rethink and transform knowledge-

making networks.    
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Chapter 1: New Materialism’s Exclusion 
 

This dissertation utilizes citation network analysis to trace how Western epistemic 

privilege has excluded Indigenous knowledges from the material turn (Clary-Lemon) in rhetoric 

and composition. In recent years, scholars from several disciplines have been increasingly 

engaging in the material turn, including work in new materialism, posthumanism, and object-

oriented ontology. New materialism notions of interdependence, co-creation, and environmental 

agency have powerful implications for conversations around social justice, environmental 

sustainability, and decolonization. While popularly cited new materialism ideas may share these 

intentions, the citing behaviors (Zhao & Strotmann) of many new materialism scholars privilege 

Euro-Western lines of thinking while ignoring Indigenous scholars, theory, and ways of 

knowing.  

Going forward, I use new materialism as an umbrella term to include object-oriented 

ontology and posthumanism. To ground the discussion, I first offer a definition of each 

beginning with new materialism. New materialism tends to follow the flow, agency, and 

interaction between and within nonhuman entities and humans while also including phenomena 

and feelings in its conception of material agency. In “On the Limits and Promise of New 

Materialism,” non -native1 and English and Gender and Women’s studies scholar, Kyla Wazana 

Tompkins posits that “At its heart, the New Materialism explores the potentially actant qualities 

of the material and non-human world—New Materialism then is interested in relations between 

things, objects, phenomena, materialities, and physical bodies, as well as the relations between 

 
1 I intentionally distinguish non-Native scholars as non-Native but do not distinguish Native scholars by tribal 
membership or other Indigenous designation. My intention is to rhetorically flip the architecture of power so that 
Native scholars place “neutrally” while the non-Nativeness of other scholars is made more prominent.  
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those things (things with each other) and humans (humans with things).” Tompkins continues, 

stating new materialism also “considers the thingness of the human, the materiality of human 

bodies, and explores consciousness, feeling, affect, and other circulatory and shared social 

phenomena as they rise out of the substance of the world.” Object-oriented ontology (OOO) 

takes up the individual and collective agency and interaction of objects more specifically. 

Graham Harman, non-Native and philosopher and leading thinker in OOO, offers several guiding 

principles in his book Object-Oriented Ontology: A New Theory of Everything. He identifies 

objects as being both real and sensual and that whether human or nonhuman, real or fictional, 

natural or cultural, objects should be given equal attention. Posthumanism focuses more on 

decentering the human subject. In “Decolonizing Posthumanist Geographies,” non-Native 

Juanita Sundberg uses posthumanism “to signal a diverse body of work rooted in Anglo-

European political philosophy that refuses to treat the human as 1) an ontological given, the 

privileged if not the only actor of consequence and, 2) disembodied and autonomous, separate 

from the world of nature and animality” (34). New materialism, therefore, conceptualizes matter 

as having fluid and multifaceted relations. Object-oriented ontology offers a more bounded 

system of labels in which to illustrate material agency. Posthumanism resists human as the 

natural center and subject thereby making room for elevating material forces.  

Posthumanism, new materialism, and object-oriented ontology each contain a distinct line 

of thinking, origin story, and angle on materiality. However, joining Kristin Arola and non-

Native Jennifer Clary-Lemon, I look to non-Natives Vivienne Bozalek and Michalinos 

Zembylas’ stance regarding posthumanism, new materialism, and affect studies as having 

different frameworks but all honing in on “relational ontologies; a critique of dualisms; and 

engagements with matter and the non-human” (193). Bozalek and Zembylas do not include 
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object-oriented ontology in their joining of material orientations, but Arola makes clear that 

OOO’s “work with agentive objects intersects with these other philosophical areas” (“My Pink” 

386). Together, new materialism, taken as an umbrella term, seeks to understand the agency of 

the material world and how it interacts, co-creates, and resonates within its own nonhuman scope 

and with human bodies.  

While conversations and some conflict have circulated around the exclusion of 

Indigenous scholarship in new materialism work in the field of rhetoric and composition, an 

examination of the extent of this exclusion and how this exclusion moves individually and 

collectively has not been explored. Scholars from several disciplines have clearly articulated that 

this exclusion exists (See Ravenscroft, Todd, Arola, Riley-Mukavetz, Clary-Lemon, Horton and 

Berlo, Rainforth). Furthermore, decolonial scholarship is quite clear on the epistemic privileging 

(See Mignolo, Powell, Tuck and Yang, Tuhiwai Smith, Baca) of Euro-Western knowledges over 

Indigenous and other marginalized communities. Yet, a continued resistance remains. The 

exclusion of Indigenous knowledges in how rhetoric and composition has taken up new 

materialism is a contemporary example of this resistance. We as a field have an opportunity to 

understand the roots of this resistance, and more importantly, a responsibility to transform settler 

colonial habits of knowledge uptake and integration. Therefore, another purpose of this 

dissertation is to offer a corrective to the omissions of Indigenous knowledges in the emergence 

of new materialism in rhetoric and composition.     

When describing what compels them to elevate the material, new materialism scholars 

often describe a calling out of materiality, whether that be non-Native Jane Bennett’s description 

of dead rat, glove, pollen, plastic bottle cap, stick of wood on Cold Spring Lane as “stuff that 

commanded attention in its own right” (4) or non-Native Thomas Rickert’s linking ambient 
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rhetoric to wine’s terroir, as being “of the earth” and “[impacting] the senses, [circulating] in 

waves of affect, and [communing] to join and disjoin people” (x). Non-Natives Diana Coole and 

Samantha Frost, in their introduction to the anthology New Materialism: Ontology, Agency, and 

Politics evoke interconnections that are subtle, bold, and highly linked to human experience. 

Specifically, Coole and Frost describe human dependence on material micro and macro 

interactions as pointing to a “massive materiality” (1). Several such forward thinking, thoughtful 

scholars have contributed to the development of what we are calling new materialism with aims 

toward a more comprehensive understanding of social and environmental justice. New 

materialism scholars listen to land, objects, and the nonhuman, seeing these as large influencers. 

Therefore, it is with troubling irony that new materialism has failed to listen fully and to engage 

land beyond a Euro-Western understanding of environment.  

George J. Sefa Dei describes Indigenous knowledge as “knowledge originating from the 

land” (23). Being of the land, these knowledges are also “dynamic, experientially based, holistic, 

relational, and connecting physical, metaphysical, and the cosmos” (Dei 23). New materialism 

clearly echoes these uptakes but neglects to see or listen to land and–more importantly–thinkers 

arriving from a long-fostered relationship with land. I argue the omission is both of individual 

choice and of collective structural forces for which we have not yet grasped the extent of their 

influence. New materialists work with the mess–assemblages, entanglements. In its messiness, 

new materialism actually supports potentially understanding the different ways epistemic 

privilege has happened in the very emergence of itself. Rhetoric and composition might be best 

suited to engage in the mess. As non-Native Jennifer Clary-Lemon states in her article, “Gifts, 

Ancestors, and Relations: Notes Toward an Indigenous New Materialism,” rhetoric and 

composition is a “site of dappled, interdisciplinary, and flexible inquiry,” making our discipline 
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better prepared to tackle the contradiction of land-based, social justice oriented theory re-

articulating trauma and invalidation to the people and land housing the site of research. I join 

Clary-Lemon in thinking that “rhetoric and composition is the field most able and skilled at 

imagining the kinds of work that might creatively inhabit these worlds [rhetorical new materialist 

projects and Indigenous scholarship] together.” Clary-Lemon describes drawing from a wide 

array of ancestors. She leans on statements from Thomas King and non-Native Donna Haraway 

advising being careful of the stories we tell to make the stories we tell. In using this example, 

Clary-Lemon demonstrates how Native and non-Native voices can resonate with each other. 

Furthermore, she suggests reading scholars working with Indigenous material knowledges such 

as anthropologist Zoe Todd and non-Native Alison Ravenscroft alongside Euro-Western scholars 

such as non-Native Bruno Latour and non-Natives Gilles Deleuze and Felix Guattari. An 

intention of this dissertation is to move this idea of ancestry forward. However, engaging Euro-

Western scholars alongside Indigenous scholars risks a problematic dynamic in that Euro-

Western knowledge has maintained a long-time dominant epistemological centrality. In other 

words, a gap lies between the implicit authority of Euro-Western materialisms and Indigenous 

materialisms and reading them alongside one another still risks supporting a comparative or 

additive approach. Following Native feminist theories (Arvin, Tuck, and Morrill), I argue instead 

for a reconfiguration of new materialist work to root-in and be transformed by Indigenous 

epistemology. 

Some new materialism scholars have implicitly acknowledged an omission, albeit 

through a generalized acknowledgement of non-Western lines of thought. Diana Coole and 

Samantha Frost, for example, acknowledge past materialist traditions, which I read as indirectly 

pointing to Indigenous knowledges, in their assertion that several contributors to their anthology 
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have “drawn inspiration from materialist traditions developed prior to modernity” and from 

neglected and marginalized philosophies, pointing to a “renewed” rather than “new” materialism 

(4). To support the reasoning behind pursuing an understanding of “massive materiality,” the 

authors posit, “How could we ignore the power of matter and the ways it materializes in our 

ordinary experiences or fail to acknowledge the primacy of matter in our theories?” (Coole and 

Frost 1). Building on Coole and Frost’s question, I then ask how can we ignore Indigenous 

intellectuals and knowledges when such knowledges reveal direct entanglements with matter and 

land? How can we claim we have “drawn inspiration” from but then neglect to cite Indigenous 

materialisms? Indigenous ways of knowing are not relegated to the pre-modern, but are active 

and continually present, yet made dimly visible.    

This brings me to the key research question I address in this dissertation: How do citing 

behaviors of new materialists in rhetoric and composition reflect and reinforce Indigenous 

invisibility and the epistemic privileging of Euro-Western knowledges? Through a Native 

feminist theoretical frame and an Indigenous relational methodology, I perform a citation 

network analysis illustrating the most cited scholars in rhetoric and composition writing within 

new materialism. Crucially, this project illustrates the exclusion of Indigenous knowledges from 

new materialism in rhetoric and composition. I argue this exclusion is a result of epistemic 

privileging of Euro-Western knowledges. I conclude by offering ideas for fostering an ethic of 

allyship. 

Exclusion Across the Disciplines    

Exclusion of Indigenous knowledges from new materialism has been discussed across 

several disciplines, most notably in anthropology, contemporary art, and geography. However, 

rhetoric and composition offered a notable initial critique during the 2016 Cultural Rhetorics 
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conference where Malea Powell, presented “I Got Your Maker Space Right Here: Objects, 

Things, Making and Relations (Seems Like I’ve Heard This Song Before)” and Andrea Riley-

Mukavetz presented “Dear White Guys With Your 3D Printers, Stop Manspreading over 

Indigenous Epistemologies.” The titles alone point to resistance to current new materialism 

movements, such as maker spaces. Although the exchange was expunged from the internet, a 

conflict via social media emerged as a result of these presentations reflecting the dissonance 

surrounding epistemological choices in rhetoric and composition new materialist work. 

In anthropology, Zoe Todd provides an example of Indigenous exclusion from new 

materialism in her article,“An Indigenous Feminist's Take On The Ontological Turn: 'Ontology' 

Is Just Another Word For Colonialism,” based on her experience of a 2013 talk given by non-

Native Bruno Latour on Natural Religion. Todd notes the similarities between Latour’s 

discussions of “climate as a matter of ‘common cosmopolitan concern’” (5) and Inuit activists 

and thinkers2. She states that Indigenous thinkers were again not acknowledged “for their 

millennia of engagement with sentient environments, with cosmologies that enmesh people into 

complex relationships between themselves and all relations, and with climates and atmospheres 

as important points of organization and action” (6-7). Todd clarifies that she doesn’t believe 

Latour meant to exclude Indigenous knowledges or that he was claiming his own ideas about 

climate organization were the central approach. Instead, Todd emphasizes that it’s the 

structurally reinforced pathways that undermine or make invisible Indigenous knowledges. Still, 

she notes that “here we were celebrating and worshipping a European thinker for ‘discovering’, 

or newly articulating by drawing on a European intellectual heritage, what many an Indigenous 

thinker around the world could have told you for millennia: the climate is a common organizing 

 
2 Todd cites Rosemarie Kuptana and Sheila Watt-Cloutier as examples. 
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force!” (8). Todd states that Latour’s talk illustrates Euro-Western academy’s ease of 

“[advancing] and [consuming] arguments that parallel discourses in Indigenous contexts without 

explicitly nodding to them, or by minimally nodding to Indigenous intellectual and political 

players” (8). If Indigenous knowledges are acknowledged, they are situated as “disembodied 

representatives of an amorphous Indigeneity that serves European intellectual or political 

purposes, and not just as research subjects or vaguely defined ‘collaborators’” (Todd 7), similar 

to Coole and Frost’s vague acknowledgement of having “drawn inspiration from” premodern 

material knowledges and marginalized philosophies. 

The omission of Indigenous knowledges has also been directly called out in 

contemporary art. Dylan Rainforth in “How Aborigines Invented the Idea of Object-Oriented 

Ontology,” argues pointedly that “Indigenous peoples have always had an object-oriented 

ontology. Where a worldview holds that every rock, tree, kangaroo, bird, river and mountain is 

alive and capable of communicating with each other, we are clearly in the presence of a 

transversal philosophy.” Rainforth emphasizes that what we now call “object-oriented ontology” 

has been a foundational point of reference for Indigenous peoples. Furthermore, the use of “new” 

in “new materialism” is critiqued by non-Natives Jessica Horton and Janet Catherine Berlo in 

their examination of four art projects from Indigenous artists, stating “Once we take Indigenous 

worldviews into account, the ‘new materialisms’ are no longer new” (18). The authors contend 

that when studying the “other,” Europeans only arrive at an image of themselves, that modern 

constructs filter terms such as “animism” and “tribal.” Because of this lens, true “animism” is 

“unrepresentable” and merely offers a form of “fetishism” (19). This, Horton and Berlo claim, 

makes it difficult for new materialism to incorporate Indigenous knowledge into contemporary 

art discourse. Therefore, new materialism is only “new” in that the Euro-Western lens is just now 
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beginning to understand the scope of material agency. This “new” understanding of material 

agency is also through a Euro-Western conceptual framework and that framework fails to 

account for Indigenous intellectual labor and representation. 

Similar to posthumanism’s goal of decentering the human subject, posthumanist scholars 

in geography resist Euro-Western uptakes through de-centering Euro-Western epistemologies. In 

“They’re here—I can feel them: the epistemic spaces of Indigenous and Western Knowledges,” 

non-Native Annette Watson and Orville H. Huntington overlay Indigenous and Euro-Western 

knowledges in their illustration of a Koyukon Athabascan moose hunt as an assemblage of 

actors. Specifically, the paper “narrates a single moose hunting event as another human– 

nonhuman (posthumanist) assemblage: the acceptance of a moose’s body and its spirit by the 

hunter” (259). Watson and Huntington not only co-author the article but rotate perspectives, 

offering a knowledge landscape that extends more horizontally rather than hierarchically. Their 

performance of their co-authorship works toward de-seating Euro-Western knowledges as an 

inevitable placeholder in posthumanist studies. Non-Native Juanita Sundberg, also, in her article 

“Decolonizing posthumanist geographies,” de-seats Euro-Western knowledges through 

interrogating posthumanism’s blurring and bridging of nature and culture. Sunberg states the 

bridging of nature and culture is already problematic because it assumes that the nature/culture 

dualism is an unquestioned universalized understanding (35). Watson and Orville’s choice to 

shift and overlap author perspectives resists previous attempts to integrate Indigenous and Euro-

Western that have evoked re-articulation of dualistic thinking similar to Sundberg’s description 

of the nature/culture presumption. Watson and Orville state that previous attempts have ended up 

simply “[reifying] the intellectual dominance of Western positivist science” through reinforcing 

“hegemonic dualisms between IK [Indigenous knowledge] and Western science” (262). 
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Ecologist Robin Wall Kimmerer echoes science’s problematic dualisms stating, her “natural 

inclination was to see relationships, to seek the threads that connect the world, to join instead of 

divide. But science is rigorous in separating the observer from the observed, and the observed 

from the observer” (Kimmerer 42). Attempts have been made to disrupt such dualisms and to 

integrate Indigenous knowledges. However, Watson and Orville state that social scientists have 

regretted these outcomes and attempts at integration: “They lament that IK is never taken upon 

its own merits” (262). The pull of the Euro-Western canon is so strong that holding the two in 

the same space requires an equally strong re-orientation, such as the divergent narration that 

Watson and Orville offer or Sundberg’s interrogation of Euro-Western ideas taken as 

foundational.   

In addition to examining Euro-Western definitions, Sundberg describes the violence 

resulting from unquestioned universalisms. She sets the groundwork by orienting to a particular 

type of decolonizing practice: “By ‘decolonizing,’ I mean exposing the ontological violence 

authorized by Eurocentric epistemologies both in scholarship and everyday life” (34). To support 

how this violence is enacted, she specifically examines the consequences of two Eurocentric 

performances used in geography’s integration of posthumanism and what these performances 

imply. The two performances include “silence about location and silence about Indigenous 

epistemes” (35). Sundberg’s description of decolonizing as making visible ontological violence 

enacted by Euro-Western epistemologies offers a powerful shift in understanding the effects of 

epistemic privilege. Omission, or to borrow Sundberg’s term, “silence” about Indigenous 

epistemologies in the material turn is not a passive act or a simple choice but a quiet aggression.  

Similar to ecology, geography, art, and anthropology, rhetoric and composition has seen 

its own exclusionary practices unfold. In response, Kristin Arola posited the compelling question 
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in a Rhetoric Review 2019 symposium: “Is it an ethical obligation of OOO/PH/NM/AS scholars 

to cite indigenous scholarship?” (“My Pink” 386). Jennifer Clary-Lemon leans into Arola’s key 

question, pointing to the good intentions of the material turn but the continued dismissal or 

unawareness of Indigenous knowledges: “Despite the contributions that such work makes to re-

thinking rhetorical agency, ecologies, affect, and ethics (among many others), it is often situated 

in primarily Western philosophical worldviews to the complete ignorance (often best case) and 

willful negation (worst case) of the work of Indigenous thinkers and writers.” Clary-Lemon 

warns of the explicit and implicit citing behaviors that formalize the exclusion of Indigenous 

work. Even taking into account discussions that Indigenous materialism and Euro-Western new 

materialism are separate concepts, maybe should not even be compared, as Clary-Lemon states, 

several scholars are now voicing that the ideas of new materialism clearly implicitly and 

explicitly draw from Indigenous materialism without citing the scholars and thinkers making this 

knowledge. Kristin Arola’s question of ethics is why citation network analysis matters in how we 

understand Euro-Western knowledge dominance.  

Native Feminist Theories: Reconfiguring Structural Power 

As a foundation, I adopt a Native feminist theoretical orientation. Native feminist theories 

are defined by Maile Arvin, Eve Tuck, and Angie Morrill as “those theories that make 

substantial advances in understandings of the connections between settler colonialism and both 

heteropatriarchy and heteropaternalism. Native feminist theories focus on compound issues of 

“gender, sexuality, race, indigeneity, and nation” (Arvin, Tuck, and Morrill 11). The authors 

contend that settler colonialism is a gendered process. Native feminist theories, therefore, take 

into account a wider web of structural inequality emanating from interactions between settler 

colonialism and heterosexual, male, and father as natural power holders. The authors make 
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visible the continued re-articulation of settler colonialism through multiple structural power 

flows. Eve Tuck and non-Native K. Wayne Yang, for example, cite slavery as a structural power 

offshoot of settler colonialism. Native feminist theories, therefore, strive to illustrate how settler 

colonialism has spidered into other structural violences and inequalities.  

Adopting Native feminist theories as the framework for this dissertation makes visible the 

explicit and implicit violences and dominant power flows of settler colonialism. Working from 

this complex configuration of power offers opportunities to understand how settler colonial 

influences the space of citation practices. Analyzing citing behaviors also responds to Arvin, 

Tuck, and Morrill’s inquiry of “questioning academic participation in Indigenous dispossession” 

(8). Native feminist theories show, too, the potential for reconfigurations of power that could 

emerge from individual/collective citation choices. However, as Arvin, Tuck, and Morrill argue, 

engaging with Native feminisms means not simply including but being transformed by this 

engagement. The authors discuss the hierarchical implications of inclusion, stating “The project 

of inclusion can serve to control and absorb dissent rather than allow institutions like feminism 

and the nation-state to be radically transformed by differing perspectives and goals” (Arvin et al. 

17). In other words, citing Indigenous scholars in new materialism work certainly moves in the 

direction of disrupting the centrality of Euro-Western conceptions of material agency. But to 

truly shift the dominance of Euro-Western knowledges requires a more radical transformation 

such as a reconfiguration of new materialism as a subfield of Indigenous materialism and 

knowledges instead of Indigenous materialism being treated as a supplement to new materialist 

theory.    
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Citation Network Analysis: Visualizing Our Relations 

Several scholars have noted the exclusion of Indigenous knowledge in the uptake of new 

materialism, but what does this exclusion look like specifically in rhetoric and composition? To 

better understand this question, I performed a citation network analysis of key journals in 

rhetoric and composition, including College Composition and Communication, College English, 

Enculturation, Computers and Composition, Rhetoric Review, and Rhetoric Society Quarterly 

published through 2019. Visualizing the relations emerging from new materialism illustrates how 

Euro-Western knowledges amasses and reinforces its centrality.  

Citation analysis focuses on the reference list of a paper and how the links between a 

paper to other papers represents a “global network of research publications” as stated by 

information scientists, non-Natives Dangzhi Zhao and Andreas Strotmann (1). The relationship 

between the cited and citing paper indicates influence, “flow of knowledge,” and “relatedness” 

(similar subjects) between two papers (Zhao and Strotmann 1). Citation analysis, then, “deals 

with the study and these uses and relationships” (Zhao and Strotmann 2). Citation network 

analysis builds on these relationships through evaluating these connections visually. Using visual 

analytics software, I illustrate the relationships between and within the most cited scholars of 

new materialism in rhetoric and composition to make visible how these citing behaviors 

congealed to form the Euro-Western centric base of what has become new materialism in the 

field of rhetoric and composition.  

Citation analysis has been gaining some interest in the field of rhetoric and composition 

due to the broader vantage point citation analysis offers a discipline. In tracing rhetoric and 

composition citing behaviors generally, non-Native Derek Mueller posits that citation analysis 

establishes the network sense, the “distant and thin treatments” of a discipline that while 
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incomplete, offer important perspectives on “relationships that define and cohere widespread 

scholarly activity” (3). This citation network analysis reveals a distant but significant vantage 

point of how settler colonial flows of power influence scholars’ citing behavior. Visualizing 

scholarly activity in new materialism in rhetoric and composition provides a broad but 

necessarily incomplete accounting for the relationships formed to create new materialism lines of 

thinking. What is clear is the activity of our relationships weakly represent the intentions behind 

new materialism work, most notably in new materialism’s inability to fully see and hear land and 

the multiple nations of Indigenous communities, many of which hold philosophies, practices, and 

knowledge bases that already disrupt human/nonhuman and other Euro-Western binaries. While 

I reference Indigenous knowledges broadly here, I cite specific nations in forthcoming chapters, 

disrupting pan-Indigenous understandings of Indigenous knowledges. This project seeks to 

expand visibility of the rich and varied knowledges that nest under Indigeneity while also 

attending to commonalities specific to this project.  

Indigenous Research Paradigm: Seeing Our Relations 

As a methodology, I lean on Shawn Wilson’s articulation of an Indigenous research 

paradigm as outlined in Research Is Ceremony. A core feature of this paradigm is relationality, 

which includes not only relations with people, but the environment/land, cosmos, and ideas. 

These connections are practiced through a circular relationship of ontology, epistemology, 

methodology, and axiology. Ontology refers to the nature of reality and epistemology refers to 

the nature of thinking or how we understand a reality (Wilson 33). Similar to a constructionist 

paradigm, Indigenous ontology may include several realities, Wilson writes. Yet, Indigenous 

ontology emphasizes a relationship with the truth rather than conceptualizing truth as something 

external. “Thus,” Wilson says, “an object or thing is not as important as one’s relationship to it” 
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(73). Given that reality is based on a process of relationships, an “Indigenous ontology is actually 

the equivalent of an Indigenous epistemology” (Wilson 73). In other words, how or by what 

process realities are understood is entwined with the articulation of those realities. If reality is a 

set of relationships then understanding that reality involves engendering those same 

relationships.   

Indigenous methodology (how we acquire knowledge) and axiology (ethics of how we 

acquire knowledge) (Wilson 34) harbor a similar intertwining as Indigenous ontology and 

epistemology. In an Indigenous axiology, “being accountable to your relations” becomes the 

priority (77). A methodology that follows relational accountability, Wilson states, emphasizes 

respect, reciprocity, and responsibility as they are “key features of any healthy relationship” (77). 

To summarize an Indigenous paradigm, Wilson writes, “The ontology and epistemology are 

based upon a process of relationships that form a mutual reality. The axiology and methodology 

are based upon maintaining accountability to these relationships” (70-71). Therefore, research 

that follows an Indigenous paradigm moves with a much broader conception of responsibility 

and reciprocity.  

Useful to understanding Euro-Western epistemic privilege in scholars’ citing behaviors, 

Wilson’s Indigenous research paradigm describes a closed system in his comparison of nepotism 

between dominant and Indigenous communities: “I think in a dominant system, nepotism 

generally involves the use of friends and relations in a concerted effort to keep others out. In 

healthy Indigenous communities though, the strength of already established bonds between 

people can be used to help uplift others to bring them into the circle” (81). A citation network 

following Indigenous practices of relationality might call upon its most active hubs to extend 

toward additional nodes rather than reinforcing already active hubs (e.g. Latour and other Euro-
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Western scholars). Wilson also offers a different way to think about the relevance of the 

relationships we establish through our citation practices. He states, “Rather than viewing 

ourselves as being in relationship with other people or things, we are the relationships that we 

hold and are a part of” (80).  Seeing our relationships emerge as active representations of 

ourselves rather than passive lines connecting us to people and things further emphasizes the 

importance that all our relations be accounted for, including land and people, things and ideas. 

Crucially, Wilson posits that “The concepts or ideas are not as important as the relationships that 

went into forming them” (74).  

In addition to supporting a relational analysis of citation networks, Wilson’s Indigenous 

research paradigm provides accountability in using a quantitative research tool like citation 

analysis where items are systematically counted, divided, labeled in order to be taken up as 

objective data. Wilson’s Indigenous research paradigm provides a lens in which to take up the 

quantitative method of citation analysis in a way that’s accountable to connections with land, 

people, cosmos, and ideas. For example, how am I determining what counts and doesn’t count as 

I vet and tally citations? How do I position and resist the postpositivist quality of quantitative 

methods?  

Statement of (Transformative) Positionality 

As a white settler doing this work, I establish practices supporting resistance to an 

inherent settler lens and implicit bias. I contend that naming this part of my identity is not 

enough in perhaps the same way citing Indigenous scholars in new materialism is not enough. 

Instead of naming and describing my positionality, I argue a deeper responsibility and intentional 

transformation is necessary to shift power and privilege. Part of this dissertation includes 

exploring what this looks like through following Indigenous practices of relationality through 
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locating myself as a researcher. In particular, I integrate interchapters–narratives reflecting the 

resistances and shifts that arise amidst the process of engaging with my own internalized settler 

colonialism. Inclusion of my own orientation to research engages in what Wilson calls 

“introducing the storyteller.” Wilson states that when a listener understands the storyteller and 

the position of the story within the storyteller’s life, “it makes the absorption of the knowledge 

that much easier” (32).  

The interchapters include brief narratives illustrating transformative shifts in 

understanding, resistances to Indigenous ideas, and tugs of settler innocence among other 

reflections. Settler innocence, in particular, I address in response to Eve Tuck and non-Native K. 

Wayne Yang’s assertion that settlers, disturbed by their own settler status, try to escape “the 

unbearable searchlight of complicity, of having harmed others just by being one’s self” (9). Tuck 

and Yang describe different moves toward settler innocence which they define as “those 

strategies or positionings that attempt to relieve the settler of feelings of guilt or responsibility 

without giving up land or power or privilege, without having to change much at all. In fact, 

settler scholars may gain professional kudos or a boost in their reputations for being so sensitive 

or self-aware” (10). I take this critique seriously. To do this work ethically as a white settler 

requires additional attention to how my own power and privilege and resistance to feelings of 

guilt and responsibility interact with this work. The interchapters, therefore, act as brief check-

ins supporting accountability.  
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Interchapter: Settler-splaining 

Before we get started, I should tell you I identify as medium woke. I am the Applebee’s 

hamburger of wokeness–you could do worse, true, but you could probably do much better. Google 

knows I’m medium woke. Google knows I’m a white settler woman. Google knows I find great 

comfort in Ikea organization schemes. For our purposes, let’s think of Google as representing most 

search engines, including university libraries. Google wants to give me what it thinks I am most 

comfortable with or most likely to buy, be it material or ideas. When I search words like Indigenous 

knowledges, Google gives me texts about Indigenous people but usually written by white people. 

Shamanism is an Amazon search results favorite. Like an ornery puppy, it’s taken time to train 

Google and train myself out of the settler comfort algorithm.  

When I first began researching the tensions around new materialism and Indigenous 

knowledges, I found myself in quite an embarrassing situation. I paused to review my building 

source list and had a sudden realization–Why are there so many white people on the reference page 

of an article on why there are so many white people on reference pages? Even more embarrassing 

was the settler-splaining proposal option I put forward. I can’t pee standing up, but I know what’s it 

like to be a cisgender man. To have that feeling—in your gut—that you know, just have the all-

seeing authority of the world to fix and solutionize structurally marginalized communities. 

Fortunately, my gut has a severe mansplaining allergy. I realized, through digestive discomfort, that 

the proposal idea was not a healthy choice. If I had a shaman, Discomfort would be her name. 

People, not search engines, helped me find the network I was looking for. Professors 

assigned scholars like Malea Powell and Linda Tuhiwai Smith. A fellow student suggested Shawn 

Wilson’s Research Is Ceremony. To Google’s credit, though, I did come across Robin Wall Kimmerer’s 

Braiding Sweetgrass through various keywords around new materialism and Indigenous knowledges. I 

think, though, by that time Google realized I wasn’t interested in the 30-Day shamanic challenge. 
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Also, Kimmerer’s work was gaining and continues to gain more and more traction across disciplines 

and sectors. Google does like to cater to the common appetite.  
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Chapter 2: Distorted Gaze 

Settler colonial bias has evolved boldly and expansively from multiple vectors. To 

conceptualize Euro-Western epistemological dominance specifically, Chapter 2 offers “distorted 

gaze” as a term to describe the internalized experience of bias and the perceptions and activities 

that arise from these internalized colonial conditionings. Distorted gaze includes four elements: 

assumed centrality, bifurcations, story branding, and unseeing text/technologies. By examining 

distorted gaze through these four elements, we can better make sense of how the deeply rooted 

bias stems from our individual and collective selves.  

The emergence of new materialism is a key example of Euro-Western epistemological 

dominance and a re-articulation of Euro-Western knowledge as central, universal, and inevitable. 

As non-Native Alison Ravenscroft clarifies, “The Western subject slips in, installs itself, and 

assumes the sovereign’s mantle even in those new materialist writings that sustain some of the 

most profound critiques of this very centrism” (356). Even as new materialism attempts to 

disrupt Euro-Westernism, it does so by reinforcing Euro-Western theories, Euro-Western tools. 

New materialism reveals the severity of Euro-Westernism’s desire to continue to make itself the 

universal knowledge. Distorted gaze gets at the subversive nature of Euro-Western 

epistemological dominance. 

Much of Euro-Western knowledge dominance is recognized in the field of rhetoric and 

composition and other disciplines. Yet, settler colonialism and the offshoots of the original turns 

of colonialism and modernity are often consciously or unconsciously relegated to the past with 

enough “progress” made to justify Euro-Western knowledge as simply one line of thinking. “So 

deep,” as Ravenscroft states, “is the Western subject’s sense of itself as original and self-made 

that other knowledges, including ones that arose prior to the Western ones, can disappear from 
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view” (357). In delineating distorted gaze, this chapter describes implicit biases cultivated from 

Euro-Western knowledge dominance that, collectively, resulted in the erasure of Indigenous 

knowledges from new materialism in rhetoric and composition. 

Introduction to Distorted Gaze 

I use the term “distorted gaze” to articulate Western epistemic privilege for several 

reasons. One, gaze refers to sight, offering a limited, ableist (see Dolmage) understanding of 

environment. Empirical research often uses sight or “objective” observation as a primary means 

of data gathering. Two, gaze also extends to deeper sensory filters, connoting discriminating 

perception gathered from internalized conditionings. Gazing, rather than “looking,” gives out 

while taking in. Three, the term connotes the heteropatriarchy and heteropaternalism of the 

“male gaze” (Mulvey). To describe this gaze as “distorted” comes in part from non-Native 

Frantz Fanon’s description of the insatiability of colonialism, that domination and erasure is not 

enough. Rather, colonialism also violently reconfigures the pasts of dominated peoples. He 

states, “By a kind of perverse logic, it [colonialism] turns to the past of the oppressed people, and 

distorts it, disfigures and destroys” (qtd. in Mignolo “Delinking” 449). Therefore, the term 

“distorted” references the colonial mindset and mechanisms that work toward erasure, to 

“disfigure and destroy” dominated peoples.  

Pairing male gaze with colonial distortion follows Native feminist theories in its purpose 

to reveal, among other things, settler colonialism as a gendered process. Specifically, Native 

feminist theories de-seat settler colonialism as something of the Euro-Western past and aim to 

understand interconnections between settler colonialism, heteropatriarchy, and 

heteropaternalism. Moreover, Native feminist theories examine the complex and intersecting 

issues of gender, race, sexuality, indigeneity, and nation (Arvin et al.). Native feminist theories 
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helps the term distorted gaze hold deeper and more complicated understandings of how settler 

colonialism manifested in the citing behaviors of new materialism scholars and how settler 

colonialism and sexism are entangled in this manifestation. Distorted gaze seeks to thread into 

the complicated and robust nature of Native feminist theories through conceptualizing the 

intersecting facets and internalized conditionings contributing to the disregard of Indigenous 

knowledges in new materialism. 

Assumed Centrality 

The first element of distorted gaze is assumed centrality, which delineates how Euro-

Western knowledge defines and then imposes logic, rationality, and objectivity to maintain a 

default center for knowledge-making. Building on non-Native Aníbal Quijano’s 

“instrumentalization of reason,” this section extends the concept of “reason” and how Euro-

Westernism utilized reason as a tool and weapon to establish epistemic centrality and what this 

has done to distort how knowledge is generally understood.  

The leveraging of reason works in a powerful way to reinforce the pretend center of 

Euro-Westernism. Quijano’s early work linked the coloniality of power (that is, colonialism as 

seen in economics and politics) to the coloniality of knowledge (Mignolo 451). Quijano 

discusses specifically how colonialism’s instrumentalization of reason has led to “paradigmas 

distorsionados de conocimiento” or distorted paradigms of knowledge (qtd. in Mignolo 

“Delinking” 452). Euro-Western epistemologies wield the labels of “logic” and “objective” to 

otherize non-Euro-Western knowledges. In order to instrumentalize reason, Euro-Westerners had 

to position themselves as a central and objective point of reference. To have a center, a periphery 

must exist. As non-Native Walter Mignolo states, “Modernity appears when Europe affirms itself 

as the ‘center’ of a World History that it inaugurates: the ‘periphery’ that surrounds this center is 
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consequently part of its self-definition” (“Delinking” 453). The periphery described by Mignolo 

emerges as a totality, as Mignolo clarifies, that negates other totalities. Dominated communities 

are then only seen or valued if situated or seen through the Euro-Western lens. For example, 

Mignolo describes a more insidious way Western epistemic dominance emerged was through 

inverted recognition. Mignolo states that from the turn of modernity on, “Ottomans, Incas, 

Russians, Chinese, etc., moved toward an inverted ‘recognition’: they had to ‘recognize’ that 

Western languages and categories of thoughts, and therefore, political philosophy and political 

economy, were marching and expanding without ‘recognizing’ them as equal players in the 

game” (“Delinking” 451). Societies, if not colonized or killed, were forced into an imbalanced 

relationship of ideas, a relationship privileging a single, centralized epistemology. 

Rationality, logic, and reason are concepts leveraged by the Euro-Western lens, laying 

restricted boundaries and applications of these terms. The settler uptake of Indigenous 

knowledges are tainted by how Euro-Western knowledges wield notions of rationality to sustain 

its dominance. Aníbal Quijano refers to the term “rationality,” alongside “modernity,” as 

“products” engineered by Europe to create Eurocentrism. Quijano’s reference of these as 

“products” helps us understand the deliberate nature of these concepts so that they are 

understood not as phenomena naturally emerging from the ether but as something material, like a 

hammer or a firearm, etched with a brand with the explicit intention of dominating the market 

and eliminating the competition. Distorted gaze roots itself in the pretend center and pretend 

neutrality of these products.  

Euro-Western neutrality also hinges on repeated and systemic binaries of the terms, 

rational, logical, and reasonable. In other words, if not rational, we are irrational. That is, 

deprived of logic. If we are not logical, we are illogical. That is, lacking sound reasoning. If we 
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are not reasonable, we are unreasonable. That is, void of good sense, or, acting “beyond the 

limits of acceptability and fairness” (OxfordLanguages). However, the boundaries of what is 

accessible and fair are determined by Euro-Western ways of knowing, having initially 

engineered these products and then enforcing rationality, logic, and reason as the default 

orientation of objective—and therefore irrefutable—knowledge. 

With an imposed center comes an imposed normalcy and presumed positionality of that 

normalcy. That is, Euro-Western knowledge and Euro-Western bodies become the measuring 

stick and timeline for which other knowledges and bodies are judged. Mignolo states that 

normalcy is magicked to occlude that Euro-Western knowledges can be upended: “De-linking 

means to remove the anchor in which the ‘normalcy effect’ has been produced as to hide the fact 

that the anchor can be removed and the edifice crumbled” (Mignolo, “Delinking” 498-499). The 

concept of de-linking helps us understand the effects of the center, by describing in contrast “an 

orientation toward pluri-versality as universal project leading toward a world in which many 

worlds will co-exist” (Mignolo, “Delinking” 499), or, in other words, what a de-centered 

expanse might look like.  

The co-existing of many worlds, of different knowledges, is a simple enough idea, in fact 

scholars and scholarship often openly support and embrace diversity or plura-versality options. 

Arvin, Tuck, and Morrill help us understand how even outreaches toward diversity are tainted by 

distorted gaze. Leaning on non-Native Rey Chow’s “ascendancy of whiteness” the authors 

texturize Quijano’s discussion of the Euro-Western coloniality of power and Mignolo’s 

discussion of the Euro-Western emergence as the global center: 

we see the need to interrogate everywhere what Rey Chow has termed “the ascendancy of 

whiteness,” a concept denoting the multiple ways that the condition of being white, and 
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enjoying the often nationalist privileges of that whiteness, is made to seem neutral and 

inviting or inclusive of racial, sexual, and other minorities (Chow, qtd. in Morgensen 

2010, 105; see also Puar 2007). (Arvin et al. 10) 

White bodies operating strongly within whiteness, then, tend to move through the world 

with a sense of neutrality, whether realized or not. A little diversity under the whiteness umbrella 

might seem to be enough diversity to prove inclusivity even though the power dynamics are far 

from transformed. Indeed, many of us already recognize this as tokenism. But the extent to 

which this center pulls at our felt and cognitive understandings of the world are much less 

recognized. Under the logic of colonialism and whiteness, a certain amount of space is assumed--

most of the space. In following Native feminist theories, the consumption of space is not only 

white and settler but also hetero and male. The “canon” often underlies the presumed necessity 

that Euro-Western epistemologies consume more space and maintain centrality. Without the 

Euro-Western space/center, how do we define the canon of rhetoric and composition? How do 

we define ourselves? Many in the discipline of rhetoric and composition understand whiteness, 

heteropatriarchy, and colonialism are a problem. But we are still comprehending–or resisting–the 

extent of which our world and understanding is implicitly shaped by these mechanisms. 

The forces of assumed centrality implicitly influence our individual choices much more 

than we recognize or want to recognize. A significant reason Indigenous knowledges were 

forgotten or ignored in the emergence of new materialism was because Euro-Westerners took 

environment and materialism through underlying mechanisms of settler colonialism, whiteness, 

and heteropatriarchy. Specifically, this section shows Europe’s reasonable and neutral pretend 

center continues to distort knowledge uptake. The Euro-Western assumed centrality includes a 

scent of rightness in the wielding of rationality, logic, and reason. The scent has wafted into the 



Kibler   

 

36 

citing behaviors of scholars in the development of new materialism, despite its intentions. 

Defensive stances toward the exclusion of Indigenous materialism protects Quijano’s rationality 

of Eurocentrism (Quijano “Coloniality of Power” 215). Even as we have evolved in our 

awareness and embarked on thoughtful and meaningful decolonial and other social justice 

practices in the discipline of rhetoric and composition, we are still far too compliant in our 

knowledge-making practices, including who is deemed “credible” and who remains central in 

our scholarship. 

Bifurcations 

Bifurcations refer to the Euro-Western split between story and theory and between nature 

and culture as another element of distorted gaze. The split has made it difficult for settler 

scholars to see Indigenous knowledges. As illustrated below, Indigenous ways of knowing offer 

a different orientation where a split between nature and culture and story and theory is not taken 

as a given assumption. Rather, story and theory and nature and culture operate more 

indistinguishably. Because settler scholars have long since operated from the orientation of a 

nature/culture and story/theory bifurcation, settler scholars often carry--knowingly or 

unknowingly--implicit bias toward Indigenous knowledges. Such knowledge-making 

bifurcations further internalize settler colonialism so that it acts as a subtle mechanism, its 

influence often unnoticed. In differentiating the two here, I, of course, risk reinforcing the split. 

As Sundberg states, that although “dualist constructions are continuously examined and 

challenged, my point is that this literature repeatedly references such dualisms as if they are 

universal foundations of thought, which only serves to perpetuate their presumed universality” 

(35). However, to understand the workings of distorted gaze, it is important to understand how 
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the two conceptions of explaining the world have been taken up differently from within 

Indigenous knowledges and within Euro-Western knowledges.   

Building from the previous section on assumed centrality, Euro-Western knowledges 

maintain dominance through the illusion of objectivity, of being bodiless and absolute. Similarly, 

Euro-Western uptake of theory is also out and away from the body. As Kimmerer describes, 

“Science pretends to be purely rational, completely neutral, a system of knowledge-making in 

which the observation is independent of the observer” (19). Euro-Western theory, then, explains 

phenomena across a gap from the person using the theory. When story explains phenomena, the 

explaining tool is connected to the person doing the explaining. Both approaches explain 

happenings in the world, but “theory” is often privileged as superior because of the underlying 

ties to the Euro-Western pretend center. Euro-Western knowledges often take-up stories as 

separate from theory--stories function for emotional spaces and entertainment, not for 

“objective” understandings of the world. But story innately connects the explained phenomena 

and the subject doing the explaining. According to Wilson’s articulation of Indigenous research 

methodology, introducing the storyteller is offered as simply due-diligence researcher practice. 

Understanding the person doing the research or idea-making accounts for the researcher 

“variable,” to use quantitative research terminology. To clarify, we all bring our stories, 

identities, and orientations toward research and idea-making. Story as explaining phenomena 

makes this visible. As Malea Powell, quoting Madhu, states, “the thing we learn at home, our 

memories of our home places, the stories we internalize follow us wherever we go” (“2012 

CCCC Chair’s Address” 391). Therefore, story brings visibility to the body telling the story, 

disrupting the false sense of neutrality fostered by Euro-Western theory of a body distanced from 

phenomena. 
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However, neither story nor theory is superior to the other. In fact, as Kimmerer illustrates, 

they may be quite complementary. In Braiding Sweetgrass, Kimmerer works diligently to disrupt 

bifurcations of story/theory, culture/nature, Indigenous science/Euro-Western science, examining 

Indigenous and settler ceremonies of practice in understanding the world. She elaborates on 

Indigenous knowledges, but it’s clear she aims to illustrate the relationality between these 

orientations as being complementary, as having similar qualities to goldenrod and asters, two 

flowers that grow near each other in part due to the bee charming color scheme of yellow and 

purple, complementary colors on the color wheel (Kimmerer 46). Two different plants with 

overlapping and distinct ancestry evolved to work together for benefits that were both mutual 

and largely beneficial.  

Furthermore, Kimmerer helps us understand story as a tool in her example of Mayan 

stories: “the Mayan stories are understood as an ilbal—a precious seeing instrument, or lens . . .” 

(344). Stories, therefore, are instruments for understanding. As a scientist, though, Kimmerer 

expands the difference, “. . .I know that metaphor is a way of telling truth far greater than 

scientific data” (Kimmerer 368). Data can also hold its own story and storytellers. If we extend 

the relationship of bee-aster-goldenrod, we might consider the bee in the role of scientist 

collecting data (pollen). We wouldn’t say collecting pollen is the superior and objective way of 

understanding what’s happening in the bee-aster-goldenrod world. To collect a piece of a thing 

to examine closely is helpful, but claiming that one method of understanding is superior to all 

other understandings occludes knowledge-building. From bifurcation often comes knowledge 

hubris, and hubris is a key problem emerging from empirical research practices.  

Euro-Western theory, in its universal presumption, separates land from people in its 

nature/culture bifurcation. Robin Wall Kimmerer and Malea Powell take up nature/culture 
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bifurcation through understanding land and people as intertwined, as relational. Powell, in her 

“2012 CCCC Chair’s Address” calls upon the meeting place of the conference with the story of 

Cahokia and the story picture of the gorget used in the previous Conference on College 

Composition and Communication that originated from the same space of the chair’s address. To 

begin, she clarifies “When I say story, I mean an event in which I try to hold some of the 

complex shimmering strands of a constellative, epistemological space long enough to share them 

with you” (384). She continues by elaborating on the meaning of space, as something made from 

stories, cultural practices, and land: 

As the stories today start to constellate, I want you to remember this image [gorget]as a 

marker of this space we now inhabit. By “space,” I mean a place that has been practiced 

into being through the acts of storied making, where the past is brought into conscious 

conversation with the present and where - through those practices of making- a future can 

be imagined. Spaces, then, are made recursively through specific, material practices 

rooted in specific land bases, through the cultural practices linked to that place, and 

through the accompanying theoretical practices that arise from that place - like imagining 

community “away” from but related to that space (388).  

Powell takes the image from the previous conference located on a different land base but an 

image from the land from which she is making her address to show how knowledge is 

constellative and circular, enmeshed in relations of land and people. Powell disrupts bifurcations 

further by showing space as also made into being by “storied-making.” Furthermore, Powell 

calls for a space that actively makes through a braiding of past and present to imagine a future, 

resonating with Native feminist theories.  
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Similarly, Kimmerer conceptualizes relationality between land and people through telling 

the story of the Nechesne First Salmon Ceremonies of Cascade Head (north-central Oregon 

coast) and how although the people themselves were lost along with their knowledge, the land 

holds the story. Kimmerer describes the ceremony carried out by the Nechesne people regarding 

the salmon harvest, which involved lighting the way for the salmon, taking just enough to sustain 

the community. The story passed on is incomplete but through studying the land, ecologists have 

been able to piece it together: “Only fragments of the story of the head [Cascade Head] remain 

with us. The people who know it were lost before their knowledge could be captured and the 

death was too thorough to have left many tellers behind. But the prairie kept the story of the 

ritual fires long after there were people here to speak of it” (Kimmerer 244). While Euro-

Western knowledges depend on nature and land being distanced and separate from people and 

society, the Nechesne salmon harvest reveal land and society as embodying Powell’s definition 

of space. That is, a space is “made recursively through specific, material practices rooted in 

specific land bases, through the cultural practices linked to that place” (Powell “2012 CCCCs” 

388). This definition of space, then, helps neutralize the Euro-Western imposed split between 

nature/culture and story/theory by holding all terms in a land-rooted and socially circulating 

epistemology. Thinking from bifurcations of nature/culture and story/theory distorts such 

constellating (Powell “2012 CCCC”; “Our Story”) epistemologies through the assumption that 

the split of nature and culture, story and theory is universalized across all epistemologies. 

Story Branding 

Distorted gaze includes a settler branding of Native story. I use the term story “branding” 

in all its Western capitalistic implications. A brand is not only a name but a profitable story that 

is owned by a particular person or entity [e.g. non-Native Gary Dahl’s gathering of stones from a 
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Mexican beach to “create” the Pet Rock (“Pet Rock”)]. In this section, I describe a facet of 

distorted gaze as skewing story through archiving, fixing Native identity to the past, and creating 

stories of settler innocence. All three work together to fit a Euro-Western representation and to 

provide a more palatable reflection of the Euro-Western self. 

Early story branding included Euro-Western archival habits of extraction, taking objects 

out of their original context and naming and isolating them as artifacts. Ellen Cushman helps us 

understand this habit in her description of the Euro-Western practice of archiving various objects 

utilized by Indigenous communities: “As imperialist archives organized themselves, they 

collected evidence of these traditions by abstracting sacred, ceremonial, and everyday objects 

from the contexts of their uses. As this was done, these objects became artifacts, artifacts that 

were presumed to be useless, no longer valuable or in use by the people who practiced 

ceremonies or lived with these objects” (Cushman 121). Such practices of extracting objects 

from their original context renders the objects and, by connection, those people utilizing them 

“presumed to be useless” and “no longer valuable.” Archival practices have been a baseline for 

Euro-Western knowledge-making. Therefore, the Euro-Western approach to the material world 

is an approach founded on a broken relationship between land, object, agency, and of course, 

people. Emptying an object of its people and land provides opportunities to reconfigure the 

object to align with dominant understandings of the world. Therefore, when new materialism 

emerged, it did so through a broken and misaligned relationship to the material world. 

The temporal orientations that emerged alongside imperial archiving further centered 

Euro-Western knowledge power through the colonial placing of objects along the linear Euro-

Western timeline, reinforcing Euro-Western inevitability and centrality. The Euro-Western 

timeline acts as the nuclear temporal measure and claims its necessity for knowledge 
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organization through its arrangement even when it strives to be otherwise (Cushman), resonating 

with Native feminist theoretical intersections of heteropaternalism and settler colonialism. Euro-

Western culture also re-articulates its timeline even when elaborately acknowledging “other” 

cultures and timelines. The Euro-Western knowledges stay central by controlling where and how 

“other” cultures reside alongside its linear beam. The line is still drawn but its power is obscured 

by the accoutrement of “other” ideas.  

The forced extraction and forced absorption of Indigenous objects into a Euro-Western 

timeline mirror canonical practices of the academy. Indigenous knowledges are re-placed, 

erased, and re-imagined to conform to Euro-Western thinking structures. Mignolo’s concept of 

“epistemic disobedience” offers a concept to help understand the mirage of the Euro-Western 

center: “Epistemic disobedience means to delink from the illusion of the zero point 

epistemology” (Mignolo, “Epistemic” 160). Ellen Cushman connects Mignolo’s epistemic 

disobedience to the employment of archival practices. Quoting Mignolo, Cushman states, 

“Imperialist archives function as institutions of Western thought through ‘training of new 

(epistemic obedient) members and control of who enters and what knowledge-making is 

allowed, disavowed, devalued or celebrated’” (119). Euro-Western perspective has been 

repeatedly shaped by habits of epistemic obedience, making it difficult to intake Indigenous 

cultures and knowledges without the taint and juxtaposition of the Euro-Western linear 

imposition. New materialism citation practices, then, aligned with the deep illusion of the Euro-

Western path of knowledge-making, building on an obedient collective practice that implicitly 

and explicitly calculated Indigenous knowledges as vacuous accoutrement or as irrelevant. 
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Settler colonialism has worked continuously and effectively to secure Native identity as 

fixed in the past (Arvin, Tuck, and Morrill). Thomas King states the past that was created and so 

successfully circulated in so many spaces was unusable  

for it had not only trapped Native people in a time warp, it also insisted that our past was 

all we had.  

No present.  

No future.  

And to believe in such a past is to be dead. 

Faced with such a proposition and knowing from empirical evidence that we were very 

much alive, physically and culturally, Native writers began to use the Native present as a 

way to resurrect a Native past and to imagine a Native future. To create, in words, as it 

were, a Native universe. (King 106) 

As King illustrates, Euro-Western stories fixing Native identity in a time warp was so strong and 

effective that Native writers struggled to tell their stories of the past because doing so inevitably 

held markers Euro-Western story had so thoroughly captured and disfigured as obsolete. Native 

writers, then, wrote the past through the present to create a space and to present a future.  

Contemporary art reveals an example of Indigenous artists taking up pathways to refuse 

the fixed-past storyline. We can look to non-Natives Jessica Horton and Janet Catherine Berlo’s 

“Beyond the Mirror: Indigenous Ecologies and ‘New Materialisms’ in Contemporary Art” for 

understanding how Europe fixes Native identities in the past through their taking up new 

materialism’s exclusion of Indigenous voices through the lens of contemporary art. Horton and 

Berlo illustrate four artists disengaging with the fixed space of the past, a placeless nature out 

and away from the Euro-Western center. The artists’ resistances make the fixed space of the past 
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clear. The four artists “locate their practices in an extensive and shared contemporary landscape 

that includes the space of exhibition, thus short-circuiting a romantic gaze that might locate 

indigenous art or bodies in nature somewhere else” (Horton and Berlo 20). The four artists refuse 

mythic representations and instead display a contemporary scope that includes drawing upon the 

material elements of the exhibition environment.  

The mythic or “romantic gaze” the artists are dismantling represents a specific type of 

limited perception taken up by settlers. Romantic gaze is in part a leftover tint of the second half 

of the nineteenth century where settlers became enamored with finding what Thomas King calls 

“A National Indian,” or “a mythic figure who could reflect the strength and freedom of an 

emerging continent” (79). King points to Euro-Western confusion around Native culture with its 

“panorama of cultures, the innumerable tribes, and the complex languages,” (79) making the 

search for the “National Indian” brand more pressing for settlers to be able to wrap their heads 

around the history of their country. Referencing the real and imagined imposed and appropriated 

conceptions of Indian, King states that “In the end, there is no reason for the Indian to be real. 

The Indian simply has to exist in our imaginations” (54). Euro-Western story, therefore, 

circulates Native identity as not just a relic but also as an imaginary friend of the American 

nation-state ideology. As Vine Deloria clarifies, “From the colonial period to the present, the 

Indian has skulked in and out of the most important stories various Americans have told about 

themselves” (qtd. in Tuck and Yang 8). From these recurrent dominant narratives emerges a 

skewed Euro-Western perception of Indigenous histories, identities, stories, and in turn 

knowledges.  

Euro-Western story branding later evolved into collective settler stories created to 

alleviate feelings of settler guilt and responsibility. Eve Tuck and K. Wayne Yang describe such 
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stories as “settler moves to innocence.” Tuck and Yang define settler moves to innocence as 

“those strategies or positionings that attempt to relieve the settler of feelings of guilt or 

responsibility without giving up land or power or privilege, without having to change much at 

all” (10). Settler moves to innocence include made and revised narrations to avoid inherited 

responsibility and the uncomfortable feelings of complicity. Tuck and Yang state that, “Directly 

and indirectly benefiting from the erasure and assimilation of Indigenous peoples is a difficult 

reality for settlers to accept” (9). Understanding the different expressions of settler moves to 

innocence helps us understand the power of settler stories and how they might implicitly orient 

Euro-Western gaze both individually and collectively, to Indigenous knowledges and why these 

knowledges remained unseen and unheard in the emergence of new materialism. 

Of the six turns of settler moves to innocence that Tuck and Yang describe, most relevant 

to the conception of distorted gaze include settler nativism and fantasizing adoption. To begin, 

settler nativism is an “attempt to deflect settler identity while continuing to enjoy settler privilege 

and occupying stolen land” (11). Settler nativism includes Deloria’s “Indian-grandmother 

complex,” where settlers claim ancestry, almost always on their grandmother’s side, with a 

Native tribe (Tuck and Yang 11). By claiming kinship, settlers can remove themselves from the 

problem of colonialism and enjoy absolving stories of oppression while not experiencing or 

having experienced oppression. The 2011 award-winning film, The Descendants, is an example 

cited by Tuck and Yang–the white executor of Hawaiian land inherited from the marriage 

between a long ago white male ancestor and Native Hawaiian female ancestor. By the end of the 

story, the main character is absolved from his settler entitlement and can keep claiming land over 

Kanaka Maoli sovereignty. In this example too, pain acts as a settler cleanser: “Because pain is 
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the token for oppression, claims to pain then equate to claims of being an innocent non-

oppressor” (16).  

Another way settlers attempt to alleviate responsibility and guilt is fantasizing adoption. 

As Tuck and Yang describe, “settler fantasies of adoption alleviate the anxiety of settler un-

belonging” (15). Stories such as Dances with Wolves and Last of the Mohicans are popular 

examples of settler adoption, where the main characters emerge heroic, entitled, and absolved 

because they have now become native (Tuck and Yang). Adapting non-Native Sara Ahmed, 

Tuck and Yang term such acts as “becoming without becoming [Indian]”. This desire to alleviate 

settler responsibility reinforces settler rights to property and a settler future while denying 

Indigenous reclamation of land and Indigenous futurity. Tuck and Yang elaborate:   

These fantasies can mean the adoption of Indigenous practices and knowledge, but more, 

refer to those narratives in the settler colonial imagination in which the Native 

(understanding that he is becoming extinct) hands over his land, his claim to the land, his 

very Indian-ness to the settler for safe-keeping. This is a fantasy that is invested in a 

settler futurity and dependent on the foreclosure of an Indigenous futurity (14). 

Although settler adoption primarily deals with alleviating settler guilt and reinforcing settler 

rights to continue settler colonial practices, settler adoption also includes appropriation of 

practices and knowledges. Focusing on settler adoption and the three popular films, we can 

understand some clues as to how settler adoption stories influence settler colonial practices in 

academic knowledge-making. In Dances with Wolves, knowledge is simply taken and centralized 

into the now “authentic knower” (Ahmed, qtd in Tuck and Yang) and the “Sioux remain objects, 

while Kevin Costner is able to go anywhere and be anything” (14), and without any sort of true 

reciprocity. In the Last of the Mohicans, Indigenous knowledge simply dies and is freely carried 



Kibler   

 

47 

on by the settler. The Descendants, however, presents a story most resonant with new 

materialism in that settler takes knowledge (land), has full agency over it, while only vaguely 

acknowledging Indigeneity. The vague acknowledgement works as a balm to absolve settler guilt 

while also allowing the settler to press forward on his own terms.  

Archiving, identity warping, and settler moves to innocence have presented a story brand 

to the Euro-Western perception. The settler desire to see themselves in Indigenous knowledges 

are powerful stories limiting and distorting settler understanding. Native non-reality and 

invisibility are notions embedded in settler colonial collective consciousness, contributing to the 

academy’s resistance of Indigenous knowledge beyond the opening epitaph or subordinate 

afterthought. If, as King states, there is an imagined thing called “Indian” inundated by settler 

myth or manipulated to absolve responsibility, we as scholars must understand how these stories 

leech into our own conceptions, distorting the uptake and complexity of Indigenous knowledges. 

Unseeing Text and Technologies 

The fourth and final element of distorted gaze is the unseeing of non-Euro-Western texts 

and technologies. In her 1999 publication of “Blood and Scholarship” followed closely by her 

College Composition and Communication article “Rhetorics of Survivance,” Malea Powell 

“accused the discipline of composition and rhetoric of deliberately unseeing its participation in 

imperialism” (“Rhetorics” 398). This section conceptualizes unseeing as it connects to Euro-

Western perceptions of text and technologies. Following extraction and severance practices of 

archiving stolen objects along a Euro-Western linear timeline, distorted gaze unsees the purposes 

of non-Euro-Western technologies and non-Euro-Western texts.  

To illustrate distorted gaze in terms of technologies, we can look to three examples: the 

Wampum belt in the Cherokee and Haudenosaunee nations, the Indigenous city Cahokia, and 
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Indigenous farming practices, particularly Tohono O’odham desert agriculture. Together, these 

examples help us understand what blocks settler consciousness in their ability to comprehend 

Indigenous knowledges in their entirety.  

Powell illustrates the inability for first settlers to comprehend a Native urban 

establishment. Cahokia, which is now St. Louis, was an urban hub larger than the time’s 

contemporary London (Powell, “2012 CCCC”). Cahokia, Powell relays, existed pre-settler from 

700-1400 and was a large and sophisticated trade city, which consisted of human-made earthen 

mounds, the largest surpassing the size of the biggest Egyptian pyramid. Most of the mounds 

were flattened in the formation of St. Louis. The conception of this city was missed by early 

settlers who saw not the European city structures that marked that definition in settler minds, but 

mounds of dirt, a place in the “new” world to build more of the structures they were used to 

seeing, missing the city’s sophistication. Because the dominance of this one perception exists 

and entitles itself to expansion, there is little room in the Euro-Western mind to perceive a city 

that manifests differently, not without deliberate awareness and recognition of the presence of 

this slanted perception. Euro-Western epistemic dominance operates in a similar way, claiming 

as the one and only universal reference. Like Cahokia, Indigenous materialism was dimly 

recognizable and therefore deemed “new” through the Euro-Western uptake. 

 Distorted gaze rendered Euro-Westerners unable to see Indigenous farming practices as 

well. Robin Wall Kimmerer points out that “When the colonists on the Massachusetts shore first 

saw indigenous gardens, they inferred that the savages did not know how to farm. To their 

minds, a garden meant straight rows of single species, not a three-dimensional sprawl of 

abundance. And yet they ate their fill and asked for more, and more again” (129). Myopic 

understandings of farming practices pushed polycultures, companion planting–what would later 
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emerge under the Western term “permaculture” (“Permaculture”)–to the periphery, to the 

inferior. It wasn’t just the lack of neat rows of monoculture farming that contributed to the lack 

of settler understanding. Orientations toward land are also important to note as well. Kimmerer 

points out that Indigenous agricultural practices include “[modifying] plants to fit the land” 

compared to modern farming that “[modified] land to fit the plants,” and plants on modified 

land, Kimmerer points out, “are frighteningly similar clones” (138). Tohono O’odham desert 

farming is an example of land-oriented agricultural practices. Situated in the Sonoran Desert, 

including where now Tucson and the University of Arizona resides, Tohono O’odham practiced 

and continue to practice Ak cin which involves using monsoon flood waters to grow mass 

amounts of crops nutritious and suitable to the desert climate. This in combination with 

harvesting and storing other wild foods sustained the community (Reader). Desert farming 

practices must have looked especially unrecognizable to early settlers given the contrast in 

climate. The lack of land-based orientation to agriculture and imperial momentum toward the 

“right” manner of farming amounted in a disregard for Indigenous agricultural knowledges. 

The wampum belt is an example of unseen technology and exemplifies the emergence of 

distorted gaze toward Indigenous technologies. Used across various nations, the wampum belt 

will be discussed here in connection specifically with Haudenosaunee and Cherokee contexts. 

Cushman describes the Cherokee wampum belt as being 4-10 inches wide, several feet long, and 

made of seashells and sinew (117). The wampum belt was used to record events, negotiations 

with other tribes and colonists, and to record Cherokee philosophies. Angela Haas describes the 

specific shells used in Haudenosaunee wampum belts: “wampum is a small, short, tubular bead, 

made from the quahog clam shell. The white beads are made from the inner whorl of the shell, 

and the purple beads come from the dark spot or “eye” on the shell” (78). Haas describes similar 
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purposes as Cushman, stating wampum was “used by Woodlands Indians for ceremony and as 

records of important civil affairs (e.g., alliances, treaties, marriage proposals, ceremonies, wars, 

etc.)” (78). Trade with other tribes also expanded its application.  

Wampum, therefore, contains a wide array of uses. How wampum records is material, 

social, and relational. Haas explains, “Wampum records are maintained by regularly revisiting 

and re-’reading’ them through community memory and performance” (80). Haas uses the 

example of binary coding to help explain how wampum works to a Euro-Western reader. Binary 

code uses 1s and 0s, the message of the patterns not readily accessible to most readers. Wampum 

works similarly and is also unrecognizable if one is not educated in that “coding” language (Haas 

84). “Wampum,” Haas explains, “embodies memory, as it extends human memories of inherited 

knowledges via interconnected, nonlinear designs with associative message storage and retrieval 

methods” (81). Haas explains the message storage and retrieval of wampum in terms of 

hypertext to reveal hypertext technology as another example of Euro-Western claims of 

“newness” and “discovery.” Haas clarifies, “Just because an individual names a theory, it does 

not make it an ‘independent invention’” (96).  

Euro-Western ignoring or misunderstanding of wampum is another example of how the 

dominant power and knowledge-maker unsees what’s already present in Indigenous knowledges. 

Haas states, “while Western society has determined what it means to be technologically 

advanced, it does not mean we have to buy into that fiction” (94). The claim of a particular type 

of technological advancement after that technological “advancement” has already taken place 

echoes the claims of new materialism. In addition, just as “wampum of the Iroquois Confederacy 

[Haudenosaunee] (Mohawks, Oneidas, Onondagas, Senecas, and Cayugas) influenced the 

democratic thought that led to the Constitution of the United States” (Haas 80) without being 



Kibler   

 

51 

recognized, Indigenous materialism was already embedded in new materialism theory, typically 

only recognized through vague references to “traditional” knowledge or some derivative. But the 

implicit influences are simply one element. Not only did Euro-Westernism not recognize 

Indigenous influence on its own theories but ignored the Indigenous knowledges already 

established.  

Particularly relevant for rhetoric and composition, Euro-Western knowledge ignored 

already established Indigenous texts including pictorial, non-alphabetic writings.  The Euro-

Western privileging of alphabetic texts helps bring us closer to the discipline of rhetoric and 

composition when understanding distorted gaze. Holding alphabetic texts as superior has 

reinforced, both past and present, Euro-Western knowledge dominance to the unseeing (Powell 

“Rhetorics”; “Blood and Scholarship”) of Indigenous knowledges. It is important to see how the 

privileging of alphabetic writing helped set the precedence of disregard and resistance toward 

Indigenous knowledges. The privileging of alphabetic texts to the discrimination and violence 

toward other forms of writing and communication add a foundational layer to create the 

implicit/explicit continuum of bias that worked to push out Indigenous knowledges in the 

emergence of new materialism.  

The privileging of alphabetic texts first worked to dehumanize dominated peoples by 

presuming a lack of alphabet equaled a lack of history. As Mignolo emphasizes, “history was 

irretrievably linked to alphabetic writing” (“Delinking” 461) and “they [Indians] did not have 

alphabetic writing and so were considered people without history” (“Delinking” 479). The 

prejudice toward non-alphabetic systems, or what non-Native Damián Baca calls “alphabetic 

supremacy” continue to circulate in the present day teaching of writing (Mestiz@). Baca states, 

“Rhetoric and Composition is structured upon the largely unquestioned ideology that Western 
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Roman alphabetic symbols comprise the foundation of writing and literacy” (“Chicanx 

Indigeneities” 383). Non-native Raúl Sánchez reinforces that Euro-Western constraints around 

writing discounts achievements and even the humanity of those from other traditions of writing 

(78). Euro-Western constraints, Sánchez explains, are derived from the theoretical and historical 

provincialism of the assumed centrality of Euro-Western language practices, “[placing] 

unnecessary constraints on what can be thought, understood, observed, and taught as writing in 

the first place” (78). Given how much histories inform a sense of community, culture, and 

humanity, the Euro-Western bypassing of peoples’ histories through seeing only alphabetic texts 

as relevant systems of communication and recording led to various forms of violences, epistemic 

violence included.  

As an example of alphabetic supremacy, Baca discusses the privileging of alphabetic 

texts in his discussion of the epistemic violence brought upon Indigenous communities in 

Mesoamerica through the destruction of codices, or pictorial writings. Baca explains the general 

workings of codices and the multi-lingual/cultural communication they provided. He states that 

although some pictures symbolized certain words, most of the pictorial depictions were not tied 

to specific language and therefore could be translated by communities with different languages 

(Baca, “Chicano Codex” 569). Referencing Elizabeth Boone, Baca elaborates on how these 

codices were read: “Readers mediated a combination of naturalistic images, pictorial 

conventions, and abstract symbols that were recorded within an organized structure. By knowing 

the basic conventions and the meanings of the symbols and recognizing their arrangement, 

readers interpreted the pictographic messages (Baca, “Chicano Codex” 569). However, these 

codices were promptly destroyed by the invasion of Europeans. The intention was to 
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“subjug[ate] Indigenous minds” (Baca, “Chicano Codex” 564) by destroying the codices and 

replacing them with European alphabetic modes of writing. 

 Because of the epistemic violence brought upon by alphabetic supremacy, Sánchez 

suggests taking the study of writing out of theoretical and historical provincialism, that is the 

provincialism of Euro-Western knowledges as universal. Reinforcing Euro-Western knowledge 

dominance in the context of writing, Sánchez reminds us that “Western epistemology has been 

presented as simply epistemology” (83). Like Native feminist theorists Arvin, Tuck, and Morrill, 

Sánchez makes the point that untangling through the mess of the past 500 years, such as Baca’s 

work with codices, is valuable not in bringing back past practices but in understanding current 

ones. Similar to ideas from Arvin et al., we study the past to understand the present and to better 

make the future. Sánchez speaks about not just incorporating American and Latinx modes into 

the writing discipline but, as Native feminist theories suggests, also being transformed by them 

(8). Sánchez offers a definition of writing that de-seats alphabetic scripts as the most powerful 

and central means of written communication by identifying writing as “consequential mark 

making” (88).  

 Land, objects, practices, and communication were unseen by the Euro-Western 

perception, and this continues today in the form of a distorted gaze. An urban hub (e.g. Cahokia), 

food harvesting (e.g. Tohono O’odham), and recording and communication tools (e.g. wampum) 

were not only stolen, but their knowledge, meaning, and value also disregarded and in some 

cases fully or nearly fully lost. In bringing together Euro-Western assumed centrality, 

bifurcations, story branding, and unseeing text and technologies, distorted gaze describes 

colonial conditionings that congeal to produce individual and collective bias that reinforces 

Euro-Western epistemological dominance.  
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Distorted Gaze and Decolonization 

Distorted gaze conceptualizes internal conditionings that amount to settler colonial, Euro-

Western perceptions and how these perceptions manifested in the exclusion of Indigenous 

knowledges in new materialism scholarship. Distorted gaze points to specific areas to 

decolonize. Tuck and Yang define decolonization as “[bringing] about the repatriation of 

Indigenous land and life” (1), including “Native futures without a settler state” (13). What might 

this look like when focusing on knowledge-making practices? Tuhiwai Smith and Mignolo offer 

some possibilities. Tuhiwai Smith states that decolonization “does not mean and has not meant a 

total rejection of all theory or research or Western knowledge. Rather, it is about centering our 

concerns and world views and then coming to know and understand theory and research from 

our own perspectives and for our own purposes” (41). Tuhiwai Smith situates research and 

knowledge making as coming from and for Indigenous communities and requires a de-centering 

of Euro-Western theory and research as natural and neutral knowledge for other knowledges to 

fully emerge from contexts, land, and bodies. Mignolo extends Tuhiwai Smith’s intentions of 

decolonization when he states, “Decolonizing Western epistemology means to strip it out of the 

pretense that it is the point of arrival and the guiding light of all kinds of knowledge. In other 

words, decolonizing knowledge is not rejecting Western epistemic contributions to the world. On 

the contrary, it implies appropriating [those] contributions in order to de-chain them from their 

imperial designs” (qtd. in Powell, “2012 CCCC” 392). Therefore, Euro-Western epistemology 

also benefits from bringing awareness to the distorted gaze binding our perceptions and clinging 

to our epistemological prejudice.  

Distorted gaze affects our citing behaviors--which scholars and knowledges we hold 

“central” and “necessary” to engage with. As practice toward decolonization, Mignolo, as 
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referenced above, offers de-linking as a de-centering practice. “Delinking,” Mignolo writes, 

“means to remove the anchor in which the ‘normalcy effect’” that upholds the Euro-Western 

knowledge machine as center and objective rather than something that can be reconfigured or 

removed entirely. Distorted gaze in part describes how that anchor works. Distorted gaze focuses 

not on how we can decolonize our perceptions, but how colonization circulates our perceptions, 

evident in how we engage, resist, or reject Indigenous knowledges.  

Distorted gaze as a decolonizing practice seeks to reconfigure the origin of new 

materialism by showing the heavy influence of Euro-Western colonial forces on its unfolding. 

Through taking into account Euro-Western assumed centrality, bifurcations, story branding, and 

unseeing text and technologies, we can understand how Euro-Western bias circulates our citing 

behaviors. New materialism disregarded Indigenous knowledges due to its inability, resistance, 

or outright neglect to seek, make visible, or understand philosophies that make those working 

under the Euro-Western framework uncomfortable. In the following chapter, I visualize Euro-

Western epistemic dominance through citation network analysis tracing the emergence of new 

materialism in rhetoric and composition. 
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Interchapter: On Faking a Burke-asm 

A few years ago, I attended a rhetorics conference in Europe with a Kenneth Burke theme. I 

felt very imposter-y about it, having read no Burke. At the year of my acceptance into the University 

of Arizona’s Rhetoric, Composition, and Teaching of English PhD program, the program dispelled 

with canonical comprehensive exam reading lists in lieu of exam lists derived from student 

coursework. Because of this, I managed to bypass the rhetorical tradition almost entirely. Yes, I did 

have a pinch of Aristotle. But Locke is something I use to secure my front door, Plato is something 

I make for my kids on a rainy day, and Heiddeger is something I order after having too much 

Heinneken (#rhetoricmeetsmomjokes).  

Another attendee at the conference, a pale man in his sixties with a secure position in the 

rhet/comp field, asked what my dissertation was about. I explained . . . and he cringed. A cringy 

flinchy moment fell between us, like I’d said something offensive, or just dropped his pet gerbil. I 

later speculated that the interaction might reflect the Euro-Western unease that meets Indigenous 

knowledges/rhetorics. The interaction also cued deeper awareness of my own privileges in the space 

as a white, non-Native basing their scholarship in Indigenous rhetorics. Going to the conference, I 

was worried I wouldn’t be as respected with non-canonical knowledge. But as a white person at a 

European rhetorics conference, my body implies the canon. I have a higher likelihood of my 

canonical credibility being unquestioned compared with non-white and Indigenous scholars.  

Perhaps due to my white settler privilege, the dissonance, the cringe, was something new to 

me. I move through the world as a woman and sometimes pick-up on implicit sexism tossed my 

direction. Statistics tell me that the probability of me being taken less seriously than most of my male 

colleagues is significant (see Sieghart’s The Authority Gap). But I may not notice implicit sexism 

because I’ve always moved in the world as a woman and am used to implicit sexism. Still, I thought 

at the time, as a hetero white women at a European rhetorics conference, I can hashtag a little 
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Burkean symbolwise/symbol foolish (#i_still_dont_know_what_that_means) and no would be the 

wiser. Faking orgasms is a peculiar, primarily heteronormative feminine accommodation (see 

Dastagir’s “Sexism diminishes female pleasure”; Rowland’s The Pleasure Gap). Therefore, “faking a 

Burke-asm” complicates privilege power flows through acknowledging my positionality as a woman 

and sensing the need to accommodate central (male) power (epistemologies) while also 

acknowledging my white and settler colonial privileges. Allies like myself might poke a toe into the 

bias waters of communities they are allying with but will likely be buoyed by their privileges. While I 

may drop pet gerbils, I can also fake a Burke-asm.  
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Chapter 3: Citation Network Analysis 
 

The citation network analysis that follows serves first as a quantitative confirmation and 

visual exploration of new materialism’s Euro-Western knowledge center. Second, this citation 

network analysis provides data to help us understand how the exclusion of Indigenous 

knowledges happened so that we as a discipline might better understand how systems of 

colonization articulate themselves in our work. To analyze citing behaviors, I employ citation 

network analysis. Citation analysis establishes what non-Native Derek Mueller refers to as 

network sense, the “distant and thin treatments” of a discipline that while incomplete, offer 

important perspectives on “relationships that define and cohere widespread scholarly activity” 

(3). Visualizing scholarly activity in rhetoric and composition’s articulation of new materialism 

provides a broad but necessarily incomplete accounting for the relationships formed to create 

new materialism. In this study, citation network analysis merges with social network analysis to 

reveal collective citation practices. To begin, I offer a brief explanation of citation analysis, 

citation network analysis, and social network analysis.  

A citation “implies a relationship between a part of the whole of the cited document and a 

part or whole of the citing document” (Smith, L.C. 83). Specifically, citation analysis examines 

how often one document is cited by another document, how often two documents cite each other, 

and how often one or more documents are cited together. These connections are added up and 

analyzed to understand trends and phenomena. Citation network analysis takes the citation 

counting and pairing that occurs with citation analysis and combines it with network 

conceptualization and visualization. “The collective view,” as Zhao and Strotmann state, “of a 

large number of citing authors . . . can therefore be analyzed to study the intellectual structures of 

research fields” (21). Citation choices are therefore visible patterns revealing the people and 
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topics that compose or are most prominent in a field of study. Citation network analysis shifts 

from an emphasis on statistical measures alone to constitute relationships between documents 

toward broader, visual analysis of these relationships. 

Besides being used to understand idea trends in a discipline, calculate the impact factor of 

journals, and evaluate individual and institutional research, citation analysis is also used in 

decisions around hiring, tenure, and research funding (Zhao and Strotmann 3). In other words, 

the number and scope of citations a scholar receives can translate into professional promotion 

and monetary backing for future research, both of which increase the likelihood of a scholar’s 

future citations. Citations beget citations and the power of these counts often go unnoticed but 

congeal into a powerful influence on knowledge-making. 

Because this citation analysis studies the citation choices of individual scholars that 

amass to exclude other scholars, I opted to focus on measurements used in social network 

analysis. Social network analysis emphasizes collective shifts, studying people in an organization 

and their relationships and interactions with each other (Liu 270). Taking this macro approach 

helps us understand how individuals influence each other’s actions to create social patterns or 

certain outcomes: “social network data can be viewed as a social relational system characterized 

by a set of actors and their social ties” (Van Duijn and Vermunt 2). Social network analysis 

focuses on the ties or links between people. In a network graph, people are represented by the 

dots or “nodes” and the connections between them are represented by the lines or “edges” 

(Telatnik). With citation network analysis, relationships between texts and authors within a 

discipline or set of ideas (here, the emergence of new materialism) are visualized as a web 

revealing who is most connected to everyone else and how and to what strength these 

connections circulate. Examining connections within the new materialism citation network helps 
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us gain insight into how Euro-Western knowledges emerged to the exclusion of Indigous 

knowledges.  

Corpus of Articles 
 

The first stage of the citation network analysis included building a corpus from key 

publications in rhetoric and composition housing new materialist work. To do this, I vetted texts 

from College English, College Composition and Communication, Enculturation, Rhetoric 

Review, Rhetoric Society Quarterly, and Computers and Composition. All journals are published 

in the United States and for English-speaking audiences. I arrived at these six journals by reading 

new materialism work and following bibliographies, through other scholars’ recommendations, 

and my own growing understanding of central publications in the field. Following this, I 

reviewed lists of rhetoric and composition journals such as the list provided by the Council of 

Writing Program Administrators (“Journals”) and various university library guides (e.g. BYU 

Library, PennLibraries). Focusing on journals with an emphasis on composition and/or rhetoric, 

I searched the key terms new materialism, object-oriented ontology, and posthumanism to gauge 

the influence of new materialism work within the journal. While other rhetoric-focused journals 

such as Philosophy and Rhetoric and Kairos or composition-focused journals such as 

Composition Forum or Composition Studies house some materialism work, new materialism 

representation in these journals was significantly less. Together, the six chosen publications are a 

representative intersection of rhetoric and composition journals publishing new materialism work 

through 2019.  

Within each publication, I conducted searches based on the terms “new materialism,” 

“object-oriented ontology,” and “posthumanism(ist)” for articles published through the year 

2019. Because of the contemporary nature of the terms searched, setting an origination date was 
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unnecessary. Most articles in the corpus were published between 2010 and 2019, with one outlier 

published in 2003. To vet the corpus, two criteria had to be met: 1) the terms “new materialism,” 

“object-oriented ontology,” or “posthumanism(ist)” were explicitly used and 2) the article’s 

aligned with Kyla Wazana Tompkins definition of new materialism: 

At its heart, the New Materialism explores the potentially actant qualities of the material 

and non-human world—New Materialism then is interested in relations between things, 

objects, phenomena, materialities, and physical bodies, as well as the relations between 

those things (things with each other) and humans (humans with things). New Materialism 

also considers the thingness of the human, the materiality of human bodies, and explores 

consciousness, feeling, affect, and other circulatory and shared social phenomena as they 

rise out of the substance of the world.  

Tompkins’ definition casts a broad net that, although linked to new materialism, includes the 

important features of object-oriented ontology and posthumanism as described in Chapter 1. Her 

definition, with its reference to the circulation of shared social phenomena rising from land also 

connects to Indigenous concepts of materialism (e.g. Malea Powell’s “2012 CCCC Chair’s 

Address”) and thus extends connections to Indigenous materialism as well. Using an inclusive 

definition avoids accidentally disregarding work by Indigenous scholars that connect their work, 

even lightly, to new materialism concepts. However, to be true to the purpose of examining those 

works flying under the banner of new materialism, I focused on articles referencing one of the 

aforementioned core terms. 

The corpus does not include book reviews, editorial commentary, or responses to other 

articles as these, although providing possible context to new materialism discussions, do not 

consistently include a bibliography and therefore cannot represent scholars’ citing behaviors. Of 
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the 137 articles vetted, 43 met the above criteria. To provide a fair and fuller scope of citation 

practices, second and subsequent authors were counted alongside first or single authored 

publications. Editors of anthologies cited as a whole were treated as authors to account for the 

power and influence editors have in steering emerging scholarship.  

Reference entries from the article corpus Works Cited pages were inputted into a 

spreadsheet. Author(s), title of work, and year of publication were the primary data collected 

from each reference. All references were combined to determine the most cited authors, the 

number of articles citing those authors, and the total number of citations each author received. To 

clarify, the citing authors refer to the corpus of articles collected from the 43 publications. The 

cited authors are those authors cited by at least four different articles from the corpus. Of the 

references collected, 65 authors were cited by four or more individual articles. Table 1 shows 

authors cited by ten or more individual articles. Column two lists how many individual articles 

cited a specific author. Column three lists the total number of times an author was cited across 

the entire article corpus. Bruno Latour, for instance, tallied several more total citations because 

articles citing Latour would often cite more than one of his works. However, Rickert was cited 

by a higher number of articles in the corpus. All 65 authors with total citing articles and total 

number citations are listed in Appendix A. 
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Table 1 
 
Authors Most Cited by Article Corpus (full list in Appendix A) 

Author Name Citing articles Total number of citations 

Thomas Rickert 24 29 

Bruno Latour 20 70 

Jenny Edbauer/Rice 15 17 

Byron Hawk 15 24 

Nathaniel Rivers 14 23 

Jane Bennett 13 16 

Laurie Gries 13 15 

Karen Barad  12 14 

Debra Hawhee  12 20 

Katherine Hayles 12 16 

Gilles Deleuze 11 15 

Sidney Dobrin 11 20 

Donna Haraway  11 17 

Marilyn Cooper 10 12 

   
Of the 65 authors, 37% present as women (n=24), 63% present as men (n=41). I use the 

term “present” as a more gender inclusive term and to resist assumptions of gender identity. Of 
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authors cited by ten or more articles (see Table 1), 57% are women and 43% are men. However, 

when total citations are counted from the top ten cited articles, women’s total citations equal 

41% and men’s total citations equal 59%.  

Methods 

To analyze findings, I utilized the network visualization and analysis software Gephi. As 

mentioned above, networks are composed of nodes (dots) and edges (lines connecting the dots) 

that, with this study, illustrate the relationships between the articles and cited authors. Inputting 

this data into Gephi required a spreadsheet (CSV) for the nodes (articles and cited authors) and 

another spreadsheet (CSV) for the edges (citations between articles and cited authors). Each 

edge, or connection, was inputted individually. That is, if “article 1” cites “author anonymous,” 

then “article 1” will be listed in one column and “author anonymous” will be listed in the same 

row, in the adjacent column. Figure 1 illustrates these connections. The larger nodes received 

higher numbers of citations and are centralized in the network. The smaller nodes received less 

citations from the articles in the corpus and place more peripherally in the network.  

 The specific measurements used to analyze the network include degree centrality and 

betweenness centrality, both commonly used in social network analysis. Degree centrality 

reveals how many edges (lines) connect to a particular node. Betweenness centrality indicates the 

shortest path between one node and other nodes across the network. Betweenness centrality is 

often compared to airline routes with certain cities acting as active traffic points between other 

airports (Telatnik). Below I visualize most cited authors using both degree centrality and 

betweenness centrality. While degree centrality reveals the most popular sources in a theoretical 

trend, betweenness centrality reveals possible gatekeepers of that trend. For Most Cited Authors, 

I visualize both degree centrality and betweenness centrality. Following those displays, I 
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visualize Most Cited Works, including books, anthologies, and journal articles with a special 

look at anthologies to understand how editorial power can steer a disciplinary trend.  

Degree Centrality Findings 

The first visualization (see fig. 1) shows the authors most cited by the article corpus. The 

network reflects the connection between an article and cited author, but does not account for total 

times an author may have been cited in a single article (total citations). The network in figure 1 

measures degree centrality, which displays a graphic based on the number of edges each node 

receives (Telatnik). Nodes were moved slightly to allow for easier readability of author names 

and article numbers. The network was formatted according to the Yifan Hu algorithm which 

makes nodes connected to each other closer to each other and also centralizes nodes with the 

most edges, or links (“Gephi Tutorial”). Reflective of table 1, Rickert was cited by the most 

articles and therefore is the largest node and central in the network. However, Article 10 cites 

only Hawisher and Selfe and therefore is placed at the periphery of the network nearest Hawisher 

and Selfe. Article 8 on the left, while citing scholars in posthumanism, did not cite scholars 

central to the network and is therefore no longer connected to the network.  

Using degree centrality, we can see that Articles 28 and 31 cite the most authors 

compared to the rest of the article corpus, competing with Rickert for the most connections. 

Powell and Arola, both Native scholars doing work falling under Tompkins definition of new 

materialism are present but peripheral on the network. While other scholars join them in being 

cited by four articles, Aristotle also ranks evenly in their orbit. Although new materialism 

extends radically forward in some key ways, it could not escape one of rhetoric and 

composition’s key canonical forefathers whose work arguably is much less relevant to new 

materialism theory than Powell and Arola.  
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Fig. 1. Network showing degree centrality of most cited authors 

 
 

 
  
 
 
 To gain a better understanding of how these networks are arranged and what it means, I 

have isolated a few key nodes below from the above degree centrality measure of Most Cited 

Authors. The first visualization (see fig. 2) reveals Rickert as central and highly connected in the 

network. The second visualization (see fig. 3) reveals Article 31 as having compatible 
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connections as Rickert but veering toward a cluster of scholars on the left side of the network. 

Article 28, the third visualization (see fig. 4), overlaps with Article 31 in connecting to central 

scholars in the network, but veers toward a different cluster of scholars. Article 28 also maintains 

a pathway up the center of the network. Latour’s node (see fig. 6), while veering slightly below 

center, spackles across the network in a similar fashion as Rickert, claiming many of the largest 

citing article nodes. 

 
Fig. 2. Rickert and articles citing him are more central in the network 
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Fig. 3. Article 31 and authors cited veer left in the network 

 
Fig. 4. Article 28 veers lower right in the network but holds a central pathway 
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Fig. 5. Latour veers central but lower in the network, capturing the larger, more connected citing 
articles. 

 

Betweenness Centrality Findings 

The second analysis measurement is betweenness centrality, which visualizes nodes that 

are part of the shortest path to other nodes. In other words, if we started on one side of a network 

and wanted to chart the shortest route to the other side of the network, which nodes would we 

pass through the most? Betweenness centrality responds to this question. Figure 6 illustrates 

which nodes are passed through the most–on the shortest path–to get to other nodes. While 

Rickert has a higher degree centrality (more total edges or connections) than Latour, Latour and 

Rickert have similar betweenness centrality, meaning they both act as a shortest path node to get 

to other nodes. While Article 28 (see fig. 4) and Article 31 (see fig. 3) had similar degree 

centrality with each other and with Rickert, their betweenness centrality shows them as less 

active hubs along node pathways. Following Latour and Rickert, the visualization shows 
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Edbauer/Rice and Hawk as also having strong betweenness centrality, Edbauer/Rice being 

especially central in the network.  

 
Fig. 6. Network showing betweenness centrality of most cited authors. 

 
 
 
 
 
Most Cited Works Findings 

To take a closer look at the material turn, I next present most cited works in the corpus of 

articles, including most cited anthologies, books, and journal articles. Doing so, we can see 

particular turns in the emergence of new materialism. Table 2 compiles works that were cited by 

five articles or more. Betweenness centrality is used again here to illustrate possible gatekeeper 

nodes of the network. Rickert’s Ambient Rhetoric is clearly the most connected and influential 

node followed by Latour’s Reassembling the Social. Bennett’s Vibrant Matter is more influential 

in the most cited works network than Bennett in the most cited authors network. Likewise, 
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Barad’s Meeting the Universe Halfway is also more influential in the most cited works network. 

Edbauer/Rice’s “Unframing Models of Public Distribution” joins Bennett’s Vibrant Matter and 

Barad’s Meeting the Universe Halfway in terms of strength but is less central in the network. 

Even though three of the most active nodes (aside from Rickert and Latour) were authored by 

women, the gender gap is significant with 149 total citations to works by men and 80–nearly 

half–total citations to works authored by women. 

Table 2 
 
Most Cited Works: Books, Anthologies, and Journal Articles 

 

Most Cited Works Author(s)/Editors 
Citing 
Articles/Total 
Citations 

Ambient Rhetoric Rickert, Thomas  19 

Reassembling the Social: An 
Introduction to Actor-Network-Theory Latour, Bruno  12 

Vibrant Matter: A Political Ecology of Things Bennett, Jane 12 

“Unframing models of public distribution: From rhetorical 
situation to rhetorical ecologies” 

Edbauer/Rice, 
Jenny 11 

Meeting the Universe Halfway Barad, Karen 9 

Still Life with Rhetoric: A New Materialist Approach for 
Visual Rhetorics Gries, Laurie 9 

A Counter-History of 
Composition: Toward Methodologies of 
Complexity 

Hawk, Byron 8 

A Thousand Plateaus: Capitalism and Schizophrenia Deleuze, Gilles and 
Felix Guattari 8 

How We Became Posthuman: Virtual Bodies in Cybernetics, 
Literature, and Informatics 

Hayles, N. 
Katherine 8 

Politics of Nature: How to Latour, Bruno 7 
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Bring the Sciences into Democracy 

Postcomposition Dobrin, Sidney 7 

The Wealth of Reality: An Ecology of Composition Syverson, Margaret 7 

Beyond Postprocess 
Dobrin, Sid, Rice, 
J.A. and Vastola, 
Michael 

7  (25 total) 

Inessential Solidarity: Rhetoric and Foreigner Relations Davis, Diane 6 

We Have Never Been Modern Latour, Bruno 6 

New Materialisms: Ontology, Agency, and Politics Coole, Diana and 
Frost, Samantha 6  (8 total) 

Ecology, writing theory, and new media Dobrin, Sid 6  (8 total) 

Alien Phenomenology, or What It’s Like to Be a Thing Bogost, Ian 5 

Bodily Arts: Rhetoric and Athletics in Ancient Greece Hawhee, Debra 5 

Lingua Fracta: Toward a rhetoric of new mamedia Brooke, Collin 5 

Pandora’s Hope: Essays on the Reality of Science Studies Latour, Bruno 5 

“A Hoot in the Dark: The Evolution of a General Rhetoric” Kennedy, George  5 

“Composing Objects: Prospects for a Digital Rhetoric” Reid, Alex 5 

“Rhetorical Agency as Emergent and Enacted” Cooper, Marilyn 5 

Rhetoric, Through Everyday Things Barnett, Scot and 
Boyle, Casey 5  (10 total) 

Post-Process Theory: Beyond the Writing-Process Paradigm Kent, Thomas 5  (5 total) 

Thinking with Bruno Latour in Rhetoric 
and Composition 

Lynch, Paul and 
Rivers, Nathaniel 5  (9 total) 
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Fig. 7. Most Cited Works 

 
 
 

Most Cited Anthologies Findings 

Given how editorial power can influence a discipline, I offer a closer look at anthologies. 

Below is a table outlining the most cited anthologies in the corpus of articles. To help understand 

the scope and evolution of anthologies cited in the emergence of new materialism in rhetoric and 

composition, I opted to include those anthologies with three or more citing articles. Beyond 
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Postprocess is the most cited by the corpus with an especially high number of total citations (see 

Table 3).  

Table 3  
 
Most Cited Anthologies 

 

Anthology Editor(s) Citing 
Articles 

Total 
Citations 

Beyond Postprocess Dobrin, Sid, Rice, J.A. and 
Vastola, Michael 7 25 

New Materialisms: Ontology, 
Agency, and Politics 

Coole, Diana and Frost, 
Samantha 6 8 

Ecology, writing theory, and new 
media Dobrin, Sid 6 8 

Rhetoric, Through Everyday 
Things 

Barnett, Scot and Boyle, 
Casey 5 10 

Post-Process Theory: Beyond the 
Writing-Process Paradigm Kent, Thomas 5 5 

Thinking with Bruno Latour in 
Rhetoric and Composition 

Lynch, Paul and Rivers, 
Nathaniel 5 9 

Composing(media) = composing 
(embodiment): Bodies, 
technologies, writing, the teaching 
of writing 

Arola, Kristin and Wysocki, 
Anne Francis 4 6 

Ecosee: Image, rhetoric, nature Dobrin, Sid and Morey, Sean 3 3 

 
As with figures 6 and 7, the visualization below utilizes betweenness centrality 

(measurement of shortest pathways) to illustrate the most cited and connected anthologies. While 
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Beyond Postprocess is the most cited, New Materialisms has the strongest betweenness 

centrality. New Materialisms was published slightly earlier and was an interdisciplinary text 

targeting new materialism specifically whereas Beyond Postprocess was a rhetoric and 

composition specific text, cited more frequently within the text’s own target audience but 

perhaps less broadly applicable to the different branches new materialism has fostered in rhetoric 

and composition. Kristin Arola and non-Native Anne Wysocki’s anthology Composing (media) 

= composing embodiment features in the network but more peripherally.  

 
Fig. 8. Most Cited Anthologies by Title 

 
 
Heteropatriarchal influence becomes more apparent with editorial power: of the 8 

anthologies, 6 were edited by men and 2 by women. Total citations for anthologies edited by 

men equaled 81%, with over half of the citations to men coming from anthologies led by Dobrin. 

Total citations for anthologies edited by women equaled 19%. These citations do not of course 

take into account gender with articles within the anthologies themselves. However, as editors are 

gatekeepers, examining gender helps us understand one angle of power influencing the 

emergence of new materialism.  
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Fig. 9. Most Cited Anthologies by Editor(s) and Year of Publication 
 

 
Examining this network by editor and year of publication offers a deeper account of 

influence. If the influential nodes of Dobrin-led anthologies (Beyond Postprocess, Ecosee, 

Ecology, Writing Theory, and New Media) were combined, the network would look more like 

figure 10. Here, a single thinker with scholarship pulling from the Euro-Western lens was 

responsible for three of the anthology-based building blocks of new materialism.  

 
 
 
 
 
 
 
 
 
 
Fig. 10. Most Cited Anthologies by Editor 
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Conclusion 
 

From the analysis, the strongest and most influential authors in the emergence of new 

materialism include Rickert and Latour who largely overshadow any other author in the degree 

centrality or betweenness centrality analysis. Edbauer/Rice and Hawk follow but with a 

significant gap. While degree centrality shows others at par with Edbauer/Rice and Hawk, 

betweenness centrality shows both authors acting as more active gatekeeper nodes–nodes that 

comprise shortest paths of travel across the network. When looking at most cited works, Rickert 

clearly dominates the network with Ambient Rhetoric. Latour follows with Reassembling the 

Social. Edbauer/Rice’s “Unframing Models of Public Distribution,” Bennett’s Vibrant Matter, 

and Barad’s Meeting the Universe follow. While Dobrin is not featured prominently in any other 

analysis, looking closely at anthologies, we can see Dobrin’s editorial influence.  

Using citation network analysis of citing behaviors of new materialists’ in rhetoric and 

composition confirms Euro-Western epistemological dominance in the emergence of new 
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materialism. Chapter 2 offered distorted gaze as a concept to help explain how and why 

individual and collective implicit/explicit bias works to exclude Indigenous knowledges from the 

emergence of new materialism. Degree centrality visualized who was most cited by the article 

corpus while betweenness centrality revealed who trafficked greater gatekeeper power in the 

network. Both measurements showed white and male as the primary central power in the 

emergence of new materialism. These findings chart alongside Native feminist theories which 

link heteropatriarchy/heteropaternalism with settler colonialism (Arvin et al.). Native feminist 

theories describe settler colonialism as a gendered process, and it is notable that of the 

Indigenous scholars in rhetoric and composition, women comprise (e.g. Riley-Mukavetz, Arola, 

Powell) the majority leadership and influential scholarship. Notable too is that Native women 

were the primary voices pointing to the naming and claiming (Haas; King) practices embedded 

in new materialism. In the following chapter, I unpack the above citation network analysis 

findings in terms of a Native feminist theoretical frame. 
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Interchapter: Critical Ignorance 

I propose “critical ignorance” as a way to think-through Eve Tuck of K. Wayne Yang’s 

definition of decolonization “Decolonization brings about the repatriation of Indigenous land and 

life” in an academic setting. That is, deliberately taking a hard pass at dominant, Euro-Western 

epistemologies. Critical ignorance is often a lucky accident. In Malea Powell’s “2012 CCCC Chair’s 

Address,” Frances Howe describes her first orientation to rhetoric was through an Indigenous 

rhetorics class and what a unique “origin story” this was. Entry points, first orientations matter and 

put pressure on the Euro-Western nucleus, shifting our epistemological architecture. Critical 

ignorance is how I am thinking through what it means to non-learn or unlearn dominant 

knowledges in order to strengthen allyship and foster richer, inclusive scholarship with an origin 

point of Indigenous knowledges and rhetorics.  

Several conditions supported my critical ignorance. In addition to my program’s non-

canonical comprehensive exam approach, my partner was also in a doctorate program, I had a full 

teaching load, and two small children. I had no time. Hegel-shmegel, I thought. I can’t do Kant, I 

reconned. There is no country for old white men, citationally speaking. Knowing that most things in 

academia look fancier when you put the word “critical” in front of them, I opted to do the same 

with my own ignorance. Although I am a 41-year-old woman, I have the confidence of a much 

younger man—I will cover my canonical inadequacies.  
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Chapter 4: Sexism and Settler Colonialism -  
A Native Feminist Theories Approach  
 

“The term Indigenous feminist is redundant.”  

– Tiffany Midge  

 

“Grandma owns all the land, cows, corn. 

Her words are final; we listen. 

Arguments end. And the word  

Feminism does not exist.” 

– Hershman John, “My Feminist Grandmother” 

 

“For Diné women, there is no word for feminism.” 

– Laura Tohe, “There Is No Word for Feminism in My Language” 

 

The citation network analysis of new materialism in rhetoric and composition reveals 

settler colonial influences in the citing behaviors of new materialism scholars. Specifically, 

scholars ignored Indigenous material knowledges to pursue Euro-Western lines. In centralizing 

Euro-Western knowledges to theorize material agency, scholars re-articulated settler practices of 

“discovering” something and claiming it as “new” (Haas), but the something is new only to 

Euro-Western theory. As settler colonialism manifests, so do gender inequities. In this chapter, I 

first theorize gender inequities present in the rhetoric and composition new materialism citation 

network using Native feminist theories, theories which seek to illustrate intersections of settler 

and patriarchal systems. That is, the analysis elucidates systems of the settler/patrirarchal “social 
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order” (Ahmed, Living a Feminist Life 153) that rearticulate power around bodies privileged in 

that system. Second, I examine the citation house of the most prominent text. Finally, I examine 

two texts that show places where scholars might have turned to create relations with Indigenous 

knowledges but stayed within the Euro-Western networks of thinking.  

In the examination of gender inequities and example texts, I attempt to practice an 

Indigenous axiology. In Research Is Ceremony, Wilson questions if a ceremony can include a 

literature review, citing academia’s habit of critiquing the body of literature on a topic. Wilson 

states that critiquing others’ work “does not follow the Indigenous axiology of relational 

accountability” (43). He continues, stating, “Criticizing or judging would imply that I know more 

about someone else’s work and the relationships that went into it than they do themselves. I have 

no doubt that as others did their research, they used the methods and paradigms that seemed most 

suited to the job as they saw it” (43). I join Wilson in supporting that new materialism scholars 

have been working from a line of research they found most suited to their work. I also want to 

foster relational accountability to scholars and knowledges ignored by new materialism, such as 

Zoe Todd and her illustration of Indigenous exclusion, pointed implications of Malea Powell’s 

and Andrea Riley-Mukavetz 2016 Cultural Rhetorics presentations, entitled “I Got Your Maker 

Space Right Here: Objects, Things, Making and Relations (Seems Like I’ve Heard This Song 

Before)” and “Dear White Guys With Your 3D Printers, Stop Manspreading over Indigenous 

Epistemologies” respectively that drew conflict and criticism. In this work, I strive to hold 

respect, as Wilson advocates, for the methods and knowledges that made the most sense to new 

materialist scholars while also prioritizing the land and original peoples whose visibility remains 

subjugated as the following examples reveal. As new materialists, the intention is to attune to a 

greater expanse of assemblages. That new materialism has missed so many is the reason for the 
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present work’s inquiry. I offer an exploration of awareness, and in following statements from 

Powell and Wilson, I offer this exploration with a good heart.  

Unpacking Native Feminist Theories: Intersections of Settler Colonialism and 

Heteropatriarchy and Heteropaternalism 

I lean on Native feminist theories to reveal how settler colonial epistemologies entangle 

with heteropatriarchy and heteropaternalism. Informed by Native feminisms and activism by 

Indigenous women3, Native feminist theories support robust and complex analyses of colonial-

based power structures. Maile Arvin, Eve Tuck, and Angie Morrill offer this definition:  

We define Native feminist theories as those theories that make substantial advances in 

understandings of the connections between settler colonialism and both heteropatriarchy 

and heteropaternalism. Native feminist theories focus on compound issues of gender, 

sexuality, race, indigeneity, and nation. (11)  

Their definition lays a foundation for examining the entanglement of settler colonialism with 

heteropatriarchy/heteropaternalism through overlapping tensions around gender, sexuality, race, 

indigeneity, and ideas of the nation and nation-state. Native feminist theories demands a complex 

orientation to decolonial work and “demonstrate[s] that feminisms, when allied with other key 

causes, hold a unique potential to decolonize the ascendancy of whiteness in many global 

 
3 Native feminist theories emerges from various activist work of Indigenous women in various contexts and also 
builds from Native feminisms. Important to note is “feminism” has long carried a strong association with whiteness 
(Ross; Arvin et al). Whitestream feminism has a history of ignoring Native feminist work or perpetuating the settler 
colonialism/heteropatriarchy/heteropaternalism triad (Arvin et al). As Mishuana R. Goeman and Jennifer Nez 
Denetdale state, “Feminism is long held to be in purview of white rule . . . It is long believed to be a European 
invention or, much worse, a colonial imposition that sought to destroy tribal ways of life” (9). With that, Indigenous 
women have had to negotiate their own space to represent their own agency. Native feminisms, therefore, posits that 
“there is no one definition of Native feminism, rather, there are multiple definitions and layers of what it means to 
do Native feminist analysis” (Goeman & Denetdale 10). Native feminisms, therefore, invite plurality of methods and 
ideas and also an attention to land and context.  
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contexts” (Arvin et al. 11). It is not the intention of Native feminist theories to conflate different 

structural violences. Rather, Native feminist theories seeks to explore mutual interactions and 

momentum building of different structural violences through the generation point of settler 

colonialism’s intersection with heteropatriarchy and heteropaternalism. What new 

understandings emerge when we take this intersection as our theoretical starting point?  

Defining Settler Colonialism and Heteropatriarchy/Heteropaternalism 

To understand how Native feminist theories explain structural phenomena, I unpack the 

triad of settler colonialism, heteropatriarchy, and heteropaternalism. To begin, colonial 

mechanisms can take an external form, an internal form, or both, sometimes working in 

contradiction to each other (Tuck and Yang 5). External colonialism is when colonizers extract 

natural resources from Indigenous lands and spaces, including humans, animals, plants, precious 

minerals, etc. (Tuck and Yang 4). Internal colonialism includes the control of those same things 

within the colonized land and include segregation (ghettos), criminalization (prisons/policing), 

divestment, surveillance (schooling), among others (Tuck and Yang 5). Settler colonialism works 

through both of these colonization forms to arrive at a “persistent social and political formation 

in which newcomers/colonizers/settlers come to a place, claim it as their own, and do whatever it 

takes to disappear the Indigenous peoples that are there” (Arvin et al. 12). With settler 

colonialism, colonizers invade with the intent of making the land their home, intertwining both 

extraction of people and resources and control of people and resources.  

Native feminist theories contend that settler colonialism intertwines with two specific 

patriarchal mechanisms, heteropatriarchy and heteropaternalism. Heteropatriarchy represents 

“social systems in which heterosexuality and patriarchy are perceived as normal and natural, and 

in which other configurations are perceived as abnormal, aberrant, and abhorrent” (Arvin et al. 
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13). In other words, the male bodies are not only the presumed center but also presumed straight.  

Heteropaternalism extends heteropatriarchy to describe the “presumption that heteropatriarchal 

nuclear-domestic arrangements, in which the father is both center and leader/boss, should serve 

as the model for social arrangements of the state and its institutions” (Arvin et al. 13). Therefore, 

heteropaternalism structures the social orders of entities such as governments and schools after 

the heternormative family model where father is center, sole leader, and ultimate decision maker. 

Native feminist theories illustrates that past and present rearticulations of settler colonialism are 

always rearticulating elements of heteropatriarchy and heteropaternalism.    

Many Indigenous women have had to contend with both settler colonialism and 

heteropatriarchy/heteropaternalism not only being imposed upon their communities, but 

circulated within their communities as well where “sovereignty movements led by Native men 

often mirrored dominant patriarchal values” (Million 56). Women had to navigate sovereignty 

and self-determination against settler colonial power coming from outside their community while 

also navigating heteropatriachy/heteropaternalism (often influenced by settler colonialism 

imposed policies) from the male leadership within their community 4. Sexism from settler 

colonial mechanisms continues to circulate as Qwo-Li Driskill reminds us: “No understanding of 

sexual and gender constructions on colonized and occupied land can take place without an 

understanding of the ways colonial projects continually police sexual and gender lines” (73). 

Driskill positions colonialism as disciplinary authority pressing for sexual and gender 

constructions reinforcing colonial control. Mignolo also cites sexuality and gender as one of the 

four spheres of control (along with economic, authority, and knowledge and subjectivity) that the 

colonial matrix of power wields in addition to the colonial matrix of power’s two foundations–

 
4 For an example, see Dian Million’s “Felt Theory: An Indigenous Feminist Approach to Affect and History” and 
her discussion of Canada’s Indian Act of 1876 
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racial and patriarchal (Powell, “2012 CCCC” 392). Early activist and intellectual work of 

Indigenous women negotiated these complex intersections. Native feminist theories upholds this 

complexity in its uptake of settler colonialism and heteropatriarchy/heteropaternalism, navigating 

multiple power flows within intimate and large-scale spaces. Settler colonialism and 

heteropatriarchy/heteropaternialsim are conjoined mechanisms that when traced, bring new 

understandings of how structural power flows in our governments, universities, and 

epistemologies. 

Heteropatriarchy/Heteropaternalism in New Materialism Networks 

In Chapters 1 and 2, several Native and non-Native scholars revealed how settler 

colonialism significantly shaped the emergence of new materialism through the exclusion of 

Indigenous scholars and knowledges. To clarify, Indigenous ways of knowing pertaining to 

material/environmental agency were appropriated, presumed as “new,” and claimed by Euro-

Western knowledges. To extend into Native feminist theories’ connection to 

heteropatriarchy/heteropaternalism, we examine how gender and power manifest in the settler 

colonial-infused networks of new materialism. To what degree are 

heteropatriarchal/heteropaternal structures present in the networks?  

To answer that, I analyze gender disparity in new materialism networks, including Most 

Cited Author, Most Cited Work, and Most Cited Anthology. Note, to support gender fluidity, I 

use the term “presented gender” in my analysis. Charting alongside citation practices in other 

fields 5, authors that present as women are cited significantly less than those authors who present 

 
5 See Ahmed Living a Feminist Life et al.; Budrikis “Growing Citation Gender Gap”; Maliniak, Powers, and 
Walter’s “The Citation Gap in International Relations”; Odic and Wojcik “The Publication Gender Gap in 
Psychology” 
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as men. While specific names are used to clarify the network analysis and how the network 

moves and works, the critique’s intention is to focus on the systemic elements and how we as 

scholars use these systems to exclude and reinforce colonial power structures.  

Gender Inequity: Most Cited Author 

Specifically, of the total 65 authors cited by four or more articles in the forty-three article 

corpus, 37% present as women and 63% present as men. Following this trend, total citations for 

all 65 authors included 36% citations to women and 64% citations to men (see Table 4). The 

authors of the forty-three article corpus, however, comprised almost exactly half women and half 

men suggesting that patriarchy is a mechanism upheld across genders. Sara Ahmed explains why 

patriarchal mechanisms are practiced across genders, in addition to race, stating “Women too, 

people of colour too, might cite white men: to be you have to be in relation to white men (to 

twist a Fanonian point). Not to cite white men is not to exist; or at least not to exist within this or 

that field” (Ahmed, “White Men”). Although gender was evenly split across the authors of the 

article corpus, collectively the authors adhered to the Euro-Western knowledge-making white 

men apparatus. Table 4 shows total citations between presented genders categorized by Most 

Cited Author, Most Cited Work, and Most Cited Anthology Editor.  
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Table 4 

Total Citations by Gender for Author, Work, and Anthology Editor 
 

Presented 
Gender 

Most Cited Author 
authors cited by 4+ 
articles 

Most Cited Work 
works cited by 5+ 
articles 

Most Cited 
Anthology  
editors cited by 3+ 

Women total 
citations 

243 (36%) 80 (35%) 14 (19%) 

Men total 
citations 

440 (64%) 149 (65%) 60 (81%) 

 

In the Most Cited Author network, author gender and the gender of total citations 

mirrored each other. However, when we zero in on the most connected and influential in the 

network, we get a different story. Authors cited by ten or more articles in the corpus offer an 

interesting contrast. Women comprised more than half the authors but still totalled significantly 

less citations. Of the 14 authors cited by ten articles or more in the corpus, 57% are women and 

43% are men. However, women number 41% of total citations, while men accrue 59% of total 

citations (see Table 5). Therefore even when women outnumber men, men still accrue 

significantly more citations.  
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Table 5 

Most Cited Authors Gender Gap 

 

Rickert and Latour emerge as nuclear figures in the corpus. Their place and power 

represent a significant imbalance in the network. Whereas decolonial practice supports stability 

arising from equity, colonial practice supports centrality arising from exclusion. Rickert and 

Latour’s centrality is an example of this exclusion. This is not a personal critique of Latour, 

Rickert, or other dominant nodes. Other reasons exist why scholars cite dominant nodes. 

However, settler colonialism and heteropatriarchy are reasons their citation counts are magnified 

to the exclusion of others. Settler colonialism specifically works to replace, erase, and extract 

people, land, and resources of a place. These practices also apply to epistemes. Settler colonial 

practices enmesh with heteropatriarchy and heteropaternalism, and in this way seats male, 

heterosexual, and often white bodies as an origination point of knowing the world. This is why 

digging into gender inequity is so important. 
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Gender Inequity: Most Cited Work 

Gender disparity also manifests in the Most Cited Works network (see Table 2). 

Following, I discuss the key features of this network. First, Rickert (Ambient Rhetoric) operates 

even more strongly and centrally in the Most Cited Works network than Most Cited Author 

network. Rickert is cited by 19 articles, nearly half the corpus. Second, Latour (Reassembling the 

Social) and Bennett (Vibrant Matter) follow relatively distantly with 12 citing articles each, with 

Latour showing higher betweenness centrality, or gatekeeper power, than Bennett in the network 

(see Table 2, figure 7). In other words, while Bennett accrues the same number of citing articles 

as Latour, Latour still holds more network power. Third, Edbauer/Rice (“Unframing Models of 

Public Distribution”) shows similar betweenness centrality as Bennett but places less central in 

the network. Finally, Barad (Meeting the Universe Halfway) and Gries (Still Life with Rhetoric), 

like Bennett, are central in the network but show less betweenness centrality than either Bennett 

or Edbauer/Rice.  

Both male scholars, Rickert and Latour lead the network with Bennett, Edbaurer/Rice, 

Gries, and Barad, all women scholars, holding significant influence in the network. Again, 

however, while women outnumber men and seem to have a strong controlling share of the 

network, the total citation counts reveal otherwise with men tallying 65% total citations and 

women 35% total citations. Therefore, with Most Cited Works women were cited nearly half as 

often as men. 

Delving into data from the anthology network, we see a stark contrast in editorial 

representation across genders. I examine editors specifically because of the innate 

inclusion/exclusion power editors possess in constructing collections of scholarly work that then 

define a disciplinary trend. Echoing networks above, a significant gender gap emerges. Of the 8 
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anthologies cited by the corpus of articles, 6 were edited by men and 2 were edited by women. 

Women tallied 19% of the total citations for anthologies while men tallied four times that at 

81%. Looking closer, Dobrin–editor or lead editor of 3 of 8 anthologies–emerges as the 

dominant node. Taken together, the 3 anthologies equal half of the total citations in the 

anthology network (see fig. 10). Dobrin’s Beyond Postprocess alone tallied 34% of total citations 

of the anthology network and was cited by seven of the forty-three articles in the corpus.  

Compared to the broader gender progress of rhetoric and composition, new materialism 

citation practices become even more grim. In Network Sense, non-Native Derek Mueller 

analyzes the most cited scholars in the lead journal College Composition and Communication 

from between 1987-2011 to illustrate that the discipline continues to cite a variety of scholars, 

leaning less and less on a central few. Analyzing his data set for gender disparity reveals that of 

the top cited scholars, 45% present as women (46% of total citations) and 55% present as men 

(54% of total citations) over the twenty-five year period. Mueller also isolated the top ten 

scholars across five year increments. Looking at those five sub periods of time, gender equity 

increased incrementally, coinciding with scholars citing wider networks (see Table 4 and 5).  

Table 6  

Top cited scholars in CCCs and top cited scholars in new materialism by gender 

CCC top cited scholars, 1987-2011 New materialism top cited scholars in 
rhet/comp, 2003-2019 (41 out of 43 published 
from 2011-2019) 

Presented 
gender  

# of 
scholars 

Total 
citations 

% total 
citations 

Gender 
(presented) 

# of 
scholars 

Total 
citations 

% total 
citations 

Women 45 1998 45.5% women 24 243 35.6% 

Men 55 2391 54.4% men 41 440 64.4% 
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Table 7  

Top cited scholars in CCCs by gender in five year increments 

Presented 
gender 

1987-1991 1992-1996 1997-2001 2002-2006 2007-2011 

Women  38.3% 35.9% 36.7% 45.4% 46.5% 

Men  61.7% 64.1% 63.3% 54.6% 53.5% 

 

This study’s corpus of new materialism texts in rhetoric and composition suggests white, 

straight, and male as the power center. In this way, citation practices are a mechanism of settler 

colonial power that, as Native feminist theories argue, also reproduce 

heteropatriarchal/heteropaternal power. Following non-Native Sara Ahmed, I mean to argue that 

the centrality of white, straight, and male scholars in the corpus is more than individual 

positionality, but rather, an institutional practice. Ahmed establishes “white men” as an 

institutional term, a set of mechanisms that reinforces the visibility/invisibility continuum based 

on the white men “social order governing the behavior of a set of individuals within a given 

community” (Ahmed, Living a Feminist Life 153). Heteropatriarchy and heteropaternalism 

operate through these mechanisms and these mechanisms flow collectively and individually. 

That is, bodies move and achieve power within a system through adhering to a system’s “social 

order” or through being a body that is privileged in the system. As Ahmed clarifies, 

“organizations become reproduced around and from the same bodies” (Living a Feminist Life 

154). “Others,” then, remain diminished and pushed to the periphery as the central power works 

to reproduce itself and maintain a closed system. Following the white men institution, the new 

materialism network in rhetoric and composition reproduced white and male bodies as central, 
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dominant knowledge makers. Collectively, the networks reveal systemic, implicit sexism, 

illustrating settler colonialism as a gendered activity. 

An earlier examination of “white men” institution arrives from Richard Delgado in civil 

rights law. Delgado discusses the closed system of twenty-six white male scholars that 

comprised the center of civil rights law theories and court citations to the exclusion of 

marginalized scholars (he notes specifically Black, Hispanic, and Native American) writing 

within civil rights law during the 1970/80s (Delgado, “Imperial Scholar” 561). In his follow-up, 

“The Imperial Scholar Revisited,” Delgado performs a ten-year check-in on the original twenty-

six, plus how work by marginalized scholars has been circulating, focusing on critical race 

theory and radical feminism. In this second article, Delgado describes the new problematic ways 

white, male scholars integrated critical race theory and radical feminist scholars, citing specific 

scholars from the original twenty-six to illustrate these particular citation moves. Delgado’s 

articles helped foster awareness and conversations in the 1980s and 1990s around exclusionary 

institutional citing behaviors.  

Twenty-first century new materialism followed similar sexist trends in its early 

foundings. Non-native Rebekah Sheldon notes the early exclusion of women in the unfolding of 

“the speculative turn” 6, noting a “casual and apparently unwitting embrace of patrilineation” 

(Sheldon 203). The patrilineal line unrolled Heidegger, Derrida, Foucault, and Deleuze to the 

exclusion of feminist science studies scholars such as Stacey Alaimo, Donna Haraway, and even 

Karen Barad (Sheldon; Clary-Lemon), who–as previously stated above–established centrality in 

the Most Cited Works network. In addition, Alaimo, Haraway, and Barad were all featured in 

 
6 Term proposed by Levi Bryant, Nick Srnicek, and Graham Harman’s 2011 anthology The Speculative Turn: 
Continental Materialism and Realism to encompass shift toward object-oriented ontology and new materialism 
among other similar lines of thinking 
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Material Feminisms, an anthology published just one year prior to Dobrin’s anthology, Ecosee 

(see Chapter 3, table 3) but cited by only one article in the corpus. Such examples build further 

connections between heteropatriarchy and settler colonialism in new materialism networks. 

While new materialism scholars ignored Indigenous material knowledges almost entirely, they 

also made pushes to exclude Western material feminisms. 

Similar to Delgado, the work here seeks to understand why Euro-Western theories on 

material and environmental agency excluded Indigenous knowledges that contained robust 

historical and contemporary theorizing of material and environmental agency. Moreover, 

understanding settler colonialism as always containing lines of heteropatriarchy and 

heteropaternalism. Following Delgado, too, I find it necessary to examine specific examples of 

how new materialism scholars condescended, resisted, or ignored Indigenous ways of knowing. 

Specifically, I examine Thomas Rickert’s Ambient Rhetoric, Jane Bennett’s Vibrant Matter, and 

Nathaniel Rivers’ “Deep Ambivalence.” 

As Rickert was both the most cited author and wrote the most cited work, I focus on his 

citation house in his book Ambient Rhetoric. His main theoretical orientations derive from male 

scholars, including Heidegger, Latour, Derrida, Burke among others. To analyze Rickert’s 

reference page, I used the same methods as for the corpus of articles. In addition, I did not 

include references of media such as music albums, films, and CDs. Of the 322 referenced 

authors, only 16% were women, less than half the percentage of women in the full corpus of 

articles. Because Rickert’s Ambient Rhetoric was also cited by nearly half the article corpus, 

such strong gender disparity is highly significant. Rickert demonstrates strong gatekeeper power 

(betweenness centrality) in both the Most Cited Works and Most Cited Authors networks. 

Therefore, to cite Rickert might equate to access and power in the new materialism network. The 
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gender disparity within the Rickert node is highly magnified even within an already gendered 

network. As Ahmed states above, “white men” institution reproduces and organizes itself around 

a particular body (“White Men”). Thus, the central node, or nucleus, in the new materialism 

network amplifies the heteropatriarchal and heteropaternalism pattern present in the network as a 

whole. 

In Vibrant Matter, Jane Bennett condescends Indigneous ways of knowing, which she 

vaguely dubs “philosophies of nature,” and also, leaning on non-Native W.T.J. Mitchell, 

“premodern attitudes.” Specifically, she calls on her audience to adopt a “naivete” in 

approaching the vital nature of things and suggests “[becoming] temporarily infected by 

discredited philosophies of nature” (18). Not only does Bennett’s framing suggest that 

Indigneous philosophies are not legitimate knowledge, but that they are a contagion. Quoting 

W.T.J. Mitchell, she states approaching ideas of vital materiality risk “the taint of superstition, 

animism, vitalism, anthropomorphism, and other premodern attitudes” (qtd. in Bennett 18). This 

statement illustrates how the Euro-Western gaze fails to represent terms like animism and tribal, 

among others. Instead, Euro-Westernism subjugates the terms into a form of fetishism (Horton 

and Berlo), relegating Indigenous knowledges to a spiritual or magical ether.  

Bennett references specific settled land in a story of sensing agency in the tableau of 

“glove, pollen, rat, cap, stick” laying across “the grate over the storm drain to the Chesapeake 

Bay,” (4). Like many of us settlers, she overlooks the Piscataway lands (“Piscataway Conoy 

Tribe”) where she and “glove, pollen, rat, cap, stick” are standing. She notes agency in a 

material, nonhuman tableau, but not the agency of Chesapeake Bay and its original, Algonquian 

word, Chesepiooc (“Chesapeake Bay Program”). In her conception of “vital materiality,” 

Bennett theorizes nonhuman actors as active participants, but makes these claims through a 
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Euro-Western framework. She makes vague references to what are almost certainly Indigenous 

ways of knowing, framing these knowledges as discredited and an infection.  

Whereas Bennett vaguely references and then diminishes Indigenous ways of knowing, 

Rivers directly references and then starkly ignores. In “Deep Ambivalence and Wild Objects: 

Toward a Strange Environmental Rhetoric,” Nathaniel Rivers encounters Native people and 

land, but overlooks them to situate in a Euro-Western, primarily male line of theorists. In his 

opening, he leans on an essay by non-Native Louis Owens’ called, “Burning the Shelter,” 

describing how Owens, a forest service ranger, participated in an effort to remove human-made 

structures from the Glacier Peak Wilderness. In this segment of the piece, Rivers illustrates a 

resistance toward Indigenous knowledges through ignoring various cues. To begin, Owens 

encounters two Native American women who were headed to stay at the shelter their father built, 

the one Owens just burned. This interaction sparks the realization by Owens of the detriment of 

the nature/culture binary, referencing the “500-year-old pattern of deadly thinking that separates 

us from the natural world” (qtd. in Rivers 421). Owens’ reference to modernity’s beginning–the 

invasion of the Americas by Europe–is followed by Rivers clarifying this 500-year-old pattern is 

a “pattern of thought deeply rooted in the Western tradition” (421). Although Rivers 

acknowledges the long pattern of destructive thinking within Western tradition, the scholars he 

pulls from are centrally Western, mostly male. 

Rivers cites a final note from Owens with an even more direct invitation to Indigenous 

knowledges: “Our native ancestors all over this continent lived within a complex web of 

relations with the natural world, and in doing so they assumed responsibility for their world that 

contemporary Americans cannot even imagine” (qtd. in Rivers 421). Owens situates Native 

peoples as in the past even though he just met two who were “very much alive” (to parrot 
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Thomas King). Owens also side-steps his settler self by using “our native ancestors,” inserting 

himself into Native history (qtd. in Rivers 421; emphasis added). 

Following the embedded sexism of settler colonialism, Rivers unpacks his discussion of 

environmental rhetoric and the emerging “new” theories of material agency through Euro-

Western knowledges, primarily men. He highlights Bennett’s theory but only a couple other 

women appear (lightly) in the narrative text, with two others as footnotes. Furthermore, the 

default to Euro-Western knowledges in this example conveys the settler colonial message that 

settler lines of thinking know better about the speaking land than original peoples with an ethos 

and much longer history of stewardship and practices of seeing/sensing the environment as 

agential. While both Indigenous people and ways of knowing were directly referenced in this 

piece, they were not seen as legitimate sources worth pursuing. Rather, the Native women and 

Owens’ reference to interdependence and relational webs were relics of the past with “new” 

materialism as the future.  

Conclusion 

While Bennett and Rivers make vague or specific reference to Indigenous knowledges, 

Rickert floats centrally in Euro-Western epistemes. The three works exemplify the settler 

omission or mere grazing of Indigenous knowledges in the emergence of new materialism in 

rhetoric and composition. Native feminist theories helps explain this retreat through complicated 

intersections stemming from settler colonialism and heteropatriarchy and heteropaternalism. 

Patriarchy is a present and past “tool of colonization,” states Driskill, one that polices sexuality 

and gender (Driskill 80, 71). With the settler colonial tendency to fix Indigeneity into the past, 

revealing present gender inequities in new materialism networks helps pull settler mechanisms 

into focus. As Driskill states, we must “understand our current situation as colonial, not 
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postcolonial” (80). Rickert, Bennett, Rivers and other new materialists intended to illuminate 

material agency, but the knowledge-making practices reflected in the citation networks reveal the 

intersections of settler colonialism and heteropatriarchy/heteropaternalism. Or, as Riley-

Mukavetz’s presentation title states, the citation network demonstrates “manspreading on 

Indigenous epistemologies” (“Dear white guys”). 

While colonial influences are present outside new materialism, the bias becomes vivid in 

new materialism’s claims of seeing environment and things as agential, as speaking, but not 

attuning to land and communities with land knowledge ethos. Excluding “others” who can speak 

specifically and bodily to a topic is not specific to new materialism. As Ahmed points out, “I 

have read ‘critical’ work on race that primarily cites white men” (Ahmed, “White Men”). Simply 

put, if one wants to talk about race, one should probably cite people of color. If one wants to talk 

about land, one should probably cite Indigenous people.  

Wilson illuminates settler tendencies to ignore non-Western knowledges. Wilson, in a 

letter to his sons, states, “As part of their white privilege, there is no requirement for them to be 

able to see other ways of being and doing, or even to recognize that they exist. Oftentimes then, 

ideas coming from a different worldview are outside of their entire mindset and way of thinking” 

(44). It is not surprising, then, that Rickert, Bennett, Rivers and other white settler scholars 

struggle to sense and understand Indigenous ways of knowing. Instead of taking cues from 

environment and surrounding materiality, new materialism sought knowledge floating in the 

Euro-Western center. 
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Chapter 5 Relationality and Citing Behaviors 
 
“The sins of the father shall be visited upon the son.” 
–interpretation of a bible verse somewhere in Exodus 
 
“When the father eats too much salt, the son has to drink a lot of water.” 
–Vietnamese saying quoted by Thich Nhat Hanh7  
 
“When the mother spends her life eating a lot of percocet, the daughter has to spend her life 
drinking a lot of vodka . . . because of all this patriarchal garbage about fathers and sons.” 
–author  
 
 

In 2011, I attended a meditation retreat at Thich Nhat Hanh’s Deer Park Monastery in 

California. One evening consisted of The Five Earth Touchings8, a meditation cultivating 

awareness of blood and spiritual ancestry. The version read that evening acknowledged Native 

Americans and different ethnic and racial groups that make up the United States. Then white and 

settler groups were acknowledged along with language inviting accountability and responsibility 

for the violence committed by their ancestors against minoritized groups. I had such big feelings 

about this. This was not me, I thought, I’m progressive. I’m not responsible for my racist 

grandma. As part of the meditation, participants prostrate onto cushions in between passages. 

After the white guilt / settler anxiety passage, I was face down on the blanket, fighting the urge 

to staunchly get up and leave, fighting thoughts of chucking a meditation cushion at the speaker, 

Sister Chan, a 70-some-year-old Vietnamese nun and renowned humanitarian who walked 

mindfully through gunfire to save babies in the Vietnam war. I was so pissed, at Sister Chan, at 

the earth, at the fact that I did not want to take responsibility of something I felt I had no control 

 
7 Helen Tworkov’s “Interbeing with Thich Nhat Hanh: An Interview”  
8 “The Five Earth Touchings.” PlumVillage.org 
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over. I was born into a white, settler body. What control did I have over that and why did I have 

to inherit this responsibility?  

At the end of the retreat, attendees are invited to participate in the Five Mindfulness 

Trainings ceremony. The five mindfulness trainings, sometimes called precepts, consist of 

Reverence For Life, True Happiness, True Love, Loving Speech and Deep Listening, and 

Nourishment and Healing. The commitment involves sobriety and eating vegetarian. I opted not 

to partake in the ceremony and instead committed the five mindfulness trainings quietly to 

myself. I vowed to internalize these teachings. In doing so, I played to my strengths. I’m much 

better at lying to myself than to other people.  

I have only attended two retreats and both made me grumpy. Initially, I felt relief and 

excitement as I settled into the space. The food was good and all meals were planned. Silent 

retreats mean I don’t have to talk to anybody for days, and my social anxiety practically frolics at 

the reprieve. I may not be the most practiced meditator, but when it comes to sitting in silence, 

eating in silence, walking in silence, I have mad skills. But a slow agitation grew alongside the 

focus and ease as if everyday my clothes became more and more uncomfortable. My racist 

grandmother used to knit sweaters for me as a kid made out of scratchy yarn, like steel wool. I 

left both retreats with patches of grandma’s sweater pasted on my skin, stuck to my organs, 

pressed at the base of my skull.  

Allyship work can be terribly uncomfortable at times. Decolonial allyship work has a 

particular flavor of discomfort. As Tuck and Yang state, “decolonization is necessarily 

unsettling” (7), particularly for settlers or descendants of colonial powers. Afterall, settlers have 

benefited from the “erasure and assimilation of Indigenous peoples” and this “is a difficult reality 

for settlers to accept” (9). In her parody of white privilege, Tiffany Midge dubs such difficulties 
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as the “unbearable white bread-ness of being” (130). Bodies born into an unhealthy power 

structure will intake that ill health. However, the more privileged the body, the less it has to 

acknowledge the ill health because structural inequality has a way of buoying up some and 

sinking others and all the in-betweens of that metaphor. When privileged folk have to take a hard 

eyeball full of that mess, a mess they didn’t necessarily have much to do with creating–but are 

benefitting from–they face what Tuck and Yang describe as “the unbearable searchlight of 

complicity, of having harmed others just by being one’s self” (9). The stakes and weight of 

complicity are significant. 

 Euro-Western epistemic dominance, particularly in the United States, reveals the 

continued practice of settler colonialism. Settler colonialism holds interconnections between 

bodily violence and cultural and intellectual violence as Malea Powell unpacks:  

We cannot separate scholarship in the United States from the “American tale.” We cannot 

separate the material exterminations of first-wave genocide in North America (beginning 

in 1492) from the intellectual and cultural exterminations of second-wave genocide, a 

process that has been ongoing since the Indian Removal Act of 1830. But we can begin, 

by consciously and explicitly positioning our work within this distasteful collection of 

narratives, to open space for the existing stories that might run counter to the imperial 

desires of traditional scholarship, stories that have been silenced by its hegemonic drone. 

(qtd. in Driskill 79) 

Powell moves from recognition of and responsibility for two waves of genocide toward offering 

an entry point of resistance. She posits intentionally engaging in the mess and discomfort to 

make space for people, land, and stories that pressure the Euro-Western center.  
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Realization of settler complicity and identity includes many difficult, uncomfortable 

emotions. Riley-Mukavetz names some of these emotions in her reflections on teaching a 

Decolonial Theory and Methodology class. Riley-Mukavetz lists emotions that can emerge when 

students (assumed white, non-native) “enter a course where the lived experiences of people of 

color form the framework of the course and where they realize that much of their educational 

history is rooted in colonial frameworks, they go through a series of feelings: confusion, 

embarrassment, shame, anger, frustration, and hopelessness” (125-126). Such discomfort makes 

decolonial allyship challenging. And after all, settler privilege also includes the privilege of 

turning away. What does engaging in the mess look like? How might allyship scholars practice 

Indigenous relationality? To conclude this dissertation, I attempt to engage these questions. 

To review, Chapter 1 introduced scholars from several disciplines describing how new 

materialism colonized knowledges of material agency, arguing the long presence of land-based, 

environmental, and material agency within Indigenous knowledges. Chapter 2 laid out distorted 

gaze—skewed perceptions contributing to the ignorance, resistance, or deliberate exclusion of 

Indigenous knowledges by Euro-Western thinkers. Distorted gaze describes internalized 

conditionings arising from Euro-Western epistemological presumptions of centrality; binary 

conceptions of nature/culture and story/theory as everpresent; Euro-Western control of 

Indigenous story, world temporality, and Indigenous objects; and resistance or inability to see 

Native technologies. Chapter 3 revealed the emergence of new materialism in rhetoric and 

composition via a citation network analysis. The citation network analysis both visually and 

quantifiably illustrates what the exclusion looked like, revealing which nodes were dominant or 

gatekeepers to the new materialism emergence and revealing how gender inequity arose in the 

network. Chapter 4 applies Native feminist theories to citation network analysis data, explaining 
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how settler colonialism collaborates with sexism. Together, these chapters demonstrate that 

rhetoric and composition continues to struggle toward practices of epistemological fairness. Now 

we move to ideas of what practicing epistemological fairness might look like. 

Relationality and Networks 

Relationality describes the practice of relationships, the making and continuing of 

respectful, reciprocal, and responsible connections (Wilson). “Rather than viewing ourselves as 

being in relationship with other people or things,” Wilson states, “we are the relationships that 

we hold and are a part of” (80). Euro-Western thinking, including ideas of land ownership and 

market economy, does not prioritize relationships in the same way. Kimmerer helps us 

understand the contrast between “in” our relationships and “are” our relationships in her 

description of the gift economy and market economy. Kimmerer states that rather than being 

something “free,” “The essence of the gift is that it creates a set of relationships” (28) compared 

to a one-way transaction. For example, she cites the different understanding of land “ownership” 

between Western and Indigenous peoples: “In Western thinking, private land is understood to be 

a ‘bundle of rights,’ whereas in a gift economy property has a ‘bundle of responsibilities’ 

attached” (Kimmerer 28).  

Western understandings of land foster a one-way connection between people and land, 

including the rights or entitlements to do things with land. The Western one-way transaction is 

twofold. First, we take what we are entitled to take, prioritizing extraction and culminating 

resources. Second, we also believe our love for the earth is a one-way relationship. For example, 

while sitting in a graduate writing workshop on relationships to land, Kimmerer posed the 

question “Do you think that the earth loves you back?” (124). A moment before, the students 

professed their love and connection to earth and land, but at this question, Kimmerer observed 
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retreat: “It was as if I had brought a two-headed porcupine into the classroom. Unexpected. 

Prickly. They backed slowly away. Here was a room full of writers, passionately wallowing in 

unrequited love of nature” (124). It was only in response to the hypothetical rephrasing of “What 

do you suppose would happen if people believed this crazy notion that the earth loved them 

back?” (124) that students wildly opened up with ideas. Out of relations based on entitlement, 

Western-informed relationships to land not only take without reciprocity or responsibility but 

also fall into a guilty void of seeing their love for land as not reciprocated. Kimmerer explains 

what happens when the one-way relationship is changed: “Knowing that you love the earth 

changes you, activates you to defend and protect and celebrate. But when you feel that the earth 

loves you in return, that feeling transforms the relationship from a one-way street into a sacred 

bond” (124-125). In Indigenous relationality, responsibility and reciprocity are activities building 

relationships. It is the activity of relationships, the building between points, that defines the 

points themselves rather than exchanges that yield products for the individual points. 

Euro-Western thinking also hinges on the promotion of scarcity, lack of resources, and 

limited space. For example, the market economy relies on real and made-up restrictions of 

supply and real or created demand. American cultural anthropologist Marshall Sahlins states 

“modern capitalist societies, however richly endowed, dedicate themselves to the proposition of 

scarcity. Inadequacy of economic means is the first principle of the world’s wealthiest peoples” 

(qtd. in Kimmerer 376). Market economy clearly reinforces that there will never be enough. 

Citing the example of grain going bad in a warehouse while people who cannot pay market price 

starve, Kimmerer explains further that “The shortage is due not to how much material wealth 

there actually is, but to the way in which it is exchanged or circulated. The market system 

artificially creates scarcity by blocking the flow between the source and the consumer” (376). 
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Assumptions of scarcity are integral to many Euro-Western orientations to the world. Systems of 

abundance that emerge from Indigenous ideas on relationality challenge these assumptions. As 

Kimmerer states, “Recognizing abundance rather than scarcity undermines an economy that 

thrives by creating unmet desires” (111). Like the market economy, identity also tends to rely on 

similar ideas of Euro-Western market scarcity. For instance, if I embody the identity of settler 

and all the violences that tether to that history, what will it replace? It may seem that taking on 

the identity and responsibility of settler replaces other good-person kinds of identities, rather than 

simply extending out, adding something more, or existing alongside rather than replacing. The 

same anxieties might visit our knowledge-making practices, fears of being pushed out or 

replaced rather than re-balanced or re-oriented. Citing behaviors point to knowledge-making 

practices built on ideas of Euro-Western scarcity. That is, there is not enough room for 

everybody to be here. Knowledge networks remain closed and centralized when with certain 

shifts–citing choices being one of them–they could extend outward, opening the web.  

Citing is an act that creates relationships between people and people, people and ideas, 

ideas and ideas. Indigenous relationality elevates the significance of the relationships created 

through our citing behaviors. Applying relationality practice to citation networks might mean 

prioritizing the edges (lines) rather than the nodes (dots), the making of connection rather than 

the node on either end of the connection. Focusing on edges fosters a means rather than ends 

based approach. As Wilson states “The concepts or ideas are not as important as the relationships 

that went into forming them” (74). If the stability and plurality of connections were prioritized, 

then we might see more edges and the node weight more evenly distributed. As Wilson explains, 

“...existing relationships can be used to establish a context upon which new relationships can 

form” (86). Rather than a dominant-system closed network where “nepotism generally involves 
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the use of friends and relations in a concerted effort to keep others out,” (81) and thus reinforces 

certain power, as Wilson describes, a relational, Indigenous network uses already active 

members to bring others into the network.  

Furthermore, node-to-node closure of the network might not exist if edges extended 

outward and land and space held connection and agency as well. Following Wilson’s description 

of relationality, applying relationality to citation networks invites the consideration of 

environment/land, knowledge, and cosmos, not just people. We can think of extending 

relationality to include the space around the nodes and edges. Seeing citing as prioritizing 

respectful, reciprocal, and responsible relationships that account for people/ideas and land and 

space also brings us closer to Vine Deloria Jr.’s definition of relationality: “relationality is an 

epistemology rooted in indigenous ways of being that functions from the premise that ‘[t]he 

world is constantly creating itself because everything is alive and making choices that determine 

the future’” (qtd. in Arola, “My Pink” 377). Seeing multiple choice-making agents in a citation 

network not only supports Indigenous relationality practices but also speaks to intentions several 

new materialists have put forward. That is, new materialists aim to complicate and widen 

understanding of the world through the theorizing of how multiple material and social agencies 

make their meanings and influences. 

As we rethink networks, Wilson cautions us that “The closer you get to defining or 

explaining an idea, the more it loses its context. At the same time, the more the context of an idea 

is explained, the further you get from its definition or focus” (99). When approaching 

relationality and relational accountability, this contracting continuum of focus and context helps 

diffuse the instinct to attach relationality to particular conditions or isolated contexts, which 

follows Deloria’s relationality as including constant and multiple activities and agencies. 
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Therefore, relational accountability means “that the methodology needs to be based in a 

community context (be relational) and has to demonstrate respect, reciprocity and responsibility 

(be accountable as it is put into action)” states Wilson (99). Therefore, relationality shifts with 

the multiple relations amongst people, ideas, space/cosmos, land/environment, but the 

relationships rather than the things themselves are what guide choices and priorities made within 

contexts and communities.  

The ceremony that supports relationality should come from community too. Ceremonies 

as Kimmerer describes are “reciprocal cocreations, organic in nature, in which the community 

creates ceremony and the ceremony creates communities” (250). But relationality practices and 

ceremonies by non-Indigenous peoples should look different. As Kimmerer reminds us, “They 

should not be cultural appropriations from Native peoples” (250). To clarify, Wilson’s research 

revealed that although different tribal communities cultivated different practices and ceremonies, 

relationality remained a core component amongst many communities. Lewis Cardinal, quoted in 

Research Is Ceremony, describes relationality as a circle: “The circle is like a foundational 

platform. What you put on there, it would be your canvas if you will . . . That’s why the 

Blackfeet and Cree are not the same. Yet we utilize the same foundations within our traditions” 

(qtd. in Wilson 92). It may be uncertain what “shape” settler-oriented relations currently take. 

But, we can build from the idea of an undecorated core practice in developing ceremonies 

without appropriating Indigenous ceremonies.  

 How do we foster stronger relationality–respect, reciprocity, and responsibility–in the 

practices comprising our citing behaviors? Kristin Arola offers direct, meaningful suggestions. 

Even if new materialism scholars do not choose to cite Indigenous knowledges, one of the most 
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important practices that any scholar can do is locate their knowledge and knowledge-making 

practices. Arola elaborates: 

For me one of the biggest things is for folks to come at work with a good heart while 

simultaneously knowing that knowledge seeking is an on-going process. Humility 

matters when engaging this work, so to position yourself honestly, to say “I am coming 

from [this intellectual tradition] while recognizing that [that intellectual traditional] also 

engages these questions in different ways, and I am locating myself [here for these 

reasons]” matters A LOT. Also, just taking the time to acknowledge your own limitations 

and knowledge set matters A LOT. (“Perspectives” 395)  

Arola encourages scholars to contextualize their epistemologies and to recognize other 

epistemologies. Her suggestion resonates with Wilson’s Indigenous research methodology, that 

introducing the storyteller is part of best research practices. Acknowledging Euro-Western 

knowledges in our scholarship de-seats Euro-Western epistemology as neutral, central, objective 

knowledge. Instead, Euro-Western knowledges become one of many of the world’s knowledges. 

Therefore, new materialism scholars might introduce their scholarship as Euro-Western new 

materialism and give reasons for choosing the Euro-Western intellectual tradition. Arola’s 

suggestion clarifies that it is not the quality or contribution of Euro-Western knowledges that is 

problematic, but that Euro-Western knowledges situate as the knowledge.  

The emergence of new materialism acts as an example of Euro-Western epistemic hubris. 

New materialism in rhetoric and composition sought to describe material agency and foster 

relations but significantly lacked in demonstrating awareness of people, land, cosmos, and ideas 

and the respect, reciprocity and responsibility of land. To claim agency of land, materiality, and 

environment and then not cite Indigenous material knowledges is not only an act of 
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epistemological colonization, but severely limits the knowledge-making potential of new 

materialism. We, in rhetoric and composition, cannot keep re-enacting systems of settler 

colonialism in our knowledge-making practices. As a decolonial practice and to align with the 

intentions of new materialism, we would do well to re-root and be transformed by Indigenous 

material knowledges. And when we do connect our work to the Euro-Western tradition, we need 

to identify as such.    
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Interchapter: The Micro-Aggressions of Rose Buds 

While I love a good hike or a hard trail run, gardening is the most intimidating outdoor 

activity because I truly don’t understand how plants work. Therefore, it was with great trepidation 

that I read Robin Wall Kimmerer’s Braiding sweetgrass: Indigenous wisdom, scientific knowledge and the 

teachings of plants. In the book, Kimmerer describes joining a reflective writing group of 

environmentalists with the implication that the group was non-Native. The group showed great 

reverence and love for the land and environment but when she asked the question, “what if the 

earth loved you back?” the group was unresponsive. The notion that love was available and could be 

received by land was new and somewhat shocking. I found this idea new and shocking as well. In 

fact, not only did I not believe in earth-love, but I realized with unequivocal anxiety that plants . . . 

scare . . . me. They’re sneaky. They grow up out of nowhere. They don’t do anything for awhile and 

then spring comes and they’re doing everything all at once. Then there are the things that crawl 

around them–tomato worm creepiness, bumble bee terror, and lady bugs . . . lady bugs look 

harmless, one day innocently crawling up the inside of your window, only to suddenly alight on your 

face. Plants come right out of the ground. And rarely when I try to make it happen. I push flower 

seeds into black holes of soil, never to be seen again. I neglect to water them or I don’t place them 

in the proper angle of shade and sun. Water, sun, and shade are especially important when growing 

things in the desert. I’ve planted seeds for corn, ocra, and melon into my Tucson backyard, all 

withering specimens of failure.    

I was raised in Phoenix, on Akimel O’odham and Piiposh tribal lands among other 

Indigenous tribes. Birthed aside hard cement suburbia, I learned to crawl on well-tended grass—

patches of green against blank blue sky and hot sun. Roses and other Ohio green things followed my 

parents when they moved to Arizona along with the hoses and driplines that sustain non-desert 

expats. In the morning hours, sprinklers would ignite across the neighborhood, making misty 
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rainbows and spilling into curbside rivulets. With the cool winters and spidery water lines looping 

like veins, my mother’s rose bushes would flourish with their candy scents. By April, the petals 

would char like paper, edges ringed with a crispy brown. Like a pacemaker, the water flowed to keep 

the roots alive through the long summer.  

The first summer I spent with my husband at his family home in New Hampshire, I walked 

through their long rows of blueberry bushes, square plot of tomatoes, cucumber, summer squash, 

and bushes of kale so thick they looked like flat, green steaks. I asked where they put their watering 

system? How can you tack a dripline out so far from the house? I didn’t understand rain except as a 

thundering flash flood. Although I’d been to plenty of farmers’ markets, I didn’t understand food as 

naked, on the ground, in the bushes. I didn’t understand the ambition of eating cucumbers. I was 

terrified of what would happen if I ate blueberries—unrinsed and menacing—off the bush. Food 

plants are the scariest. 

Trees are okay, though. I didn’t realize I liked trees until after I had one tattooed on my 

back. I came to the tattoo artist with an impossible visual from a children’s book, one that could not 

be fully represented in the tattoo medium. But it was inspiration, I explained. I want a dark, twisted 

tree with a moon. The tree trunk curves with the line of my body, like a belly dancer. Much later, I 

recognized the memory tree a twisted mesquite from a neighborhood park. The tree was so twisted 

the trunk went almost horizontal with the ground below. Mesquite trees make good with the desert, 

seeking water from deep within the ground. Every year, yellow pollen floats from the branches 

covering my Tucson backyard like mustard-colored snow. The pods shed in June and as a 2020 

pandemic hobby, I collected the pods and turned them into mesquite flour. Turned the mesquite 

flour into muffins. Eating the desert didn’t scare me.  

When I teenager, I used to walk through the neighborhood park and recline in the crook of 

the twisted mesquite’s curved trunk, allowing a little less weight in my chest. At the time, I had just 
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dropped out of high school, or stopped going rather. My parents worked at my school and leveraged 

their full perks as public school teachers to keep me enrolled and fudge together some kind of 

homeschool transcript. It was the beginning of a full clinical depressive episode, one that would 

prove medication resistant and would extend from the middle of my junior year through my senior 

year when I’d walk across the stage for my forged diploma like a ghost. The twisted mesquite was a 

place to rest but not collapse, to feel strong in my feet and see hope in the blank blue sky. As Robin 

Wall Kimmerer states, “The land knows you, even when you are lost” (36). 
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Appendix A: Most Cited Authors total 

Author Number of citing articles Total number of citations 
Rickert, Thomas 24 29 
Latour, Bruno 20 70 
Edbauer/Rice, Jenny 15 17 
Hawk, Bryon 15 24 
Rivers, Nathaniel A. 14 23 
Bennett, Jane 13 16 
Gries, Laurie 13 15 
Barad, Karen 12 14 
Hawhee, Debra 12 20 
Hayles, N. Katherine 12 16 
Deleuze, Gilles 11 15 
Dobrin, Sidney I. 11 20 
Haraway, Donna 11 17 
Cooper, Marilyn 10 12 
Barnett, Scot 9 11 
Boyle, Casey 9 10 
Davis, D. Diane 9 15 
DeVoss, Dànielle Nicole 9 11 
Lynch, Paul 9 10 
Guattari, Felix 8 8 
Reid, Alex 8 11 
Trimbur, John 8 10 
Burke, Kenneth 7 10 
Gunn, Joshua 7 9 
Miller, Carolyn R. 7 8 
Stormer, Nathan 7 7 
Syverson, Margaret 7 7 
Brooke, Collin Gifford 6 8 
Coole, Diana 6 6 
Morton, Timothy 6 13 
Muckelbauer, John 6 9 
Rice,  J. A.  6 8 
Rice, Jeff 6 7 
Shipka, Jody 6 8 
Vastola, Michael 6 8 
Wysocki, Anne F. 6 7 
Ahmed, Sara 5 6 
Aristotle 5 5 
Bogost, Ian 5 5 
Derrida, Jacques 5 5 
Foucault, Michel 5 7 
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Frost, Samantha 5 5 
Kennedy, George A. 5 8 
Kirsch, Gesa E. 5 5 
Marback, Richard 5 6 
Porter, James E 5 12 
Ridolfo, Jim 5 5 
Selfe, Cynthia 5 10 
Ulmer, Gregory 5 11 
Yancey, Kathleen Blake 5 6 
Arola, Kristin L. 4 4 
Brown, James J. 4 5 
Cloud, Dana L. 4 5 
DeLuca, Kevin 4 5 
Dolmage, Jay 4 5 
Hawisher, Gail E. 4 7 
Herndl, Carl G. 4 4 
Kent, Thomas 4 9 
Massumi, Brian 4 5 
Powell, Malea 4 6 
Prior, Paul 4 4 
Sánchez, Raúl 4 5 
Selber, Stuart 4 4 
Vitanza, Victor 4 5 
Weber, Ryan P.  4 5 
 

Appendix B: Most Cited Books 

Book Author(s) 
Citing 
Articles 

Ambient Rhetoric Rickert, Thomas  19 

Reassembling the Social: An 
Introduction to Actor-Network-Theory Latour, Bruno  12 

Vibrant Matter: A Political Ecology of Things Bennett, Jane 12 

Meeting the Universe Halfway Barad, Karen 9 

Still Life with Rhetoric: A New Materialist Approach 
for Visual Rhetorics Gries, Laurie 9 

A Counter-History of 
Composition: Toward Methodologies of Hawk, Byron 8 
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Complexity 

A Thousand Plateaus: Capitalism and Schizophrenia 
Deleuze, Gilles and 
Felix Guattari 8 

How We Became Posthuman: Virtual Bodies in 
Cybernetics, Literature, and Informatics Hayles, N. Katherine 8 

Politics of Nature: How to 
Bring the Sciences into Democracy Latour, Bruno 7 

Postcomposition Dobrin, Sidney 7 

The Wealth of Reality: An Ecology of Composition Syverson, Margaret 7 

Inessential Solidarity: Rhetoric and Foreigner 
Relations Davis, Diane 6 

We Have Never Been Modern Latour, Bruno 6 

Alien Phenomenology, or What It’s Like to Be a Thing Bogost, Ian 5 

Bodily Arts: Rhetoric and Athletics in Ancient Greece Hawhee, Debra 5 

Lingua Fracta: Toward a rhetoric of new mamedia Brooke, Collin 5 

Pandora’s Hope: Essays on the Reality of Science 
Studies Latour, Bruno 5 

A Rhetoric of Motives Burke, Kenneth 4 

An Inquiry into Modes of Existence Latour, Bruno 4 

Parables for the Virtual: Movement, Affect, Sensation Massumi, Brian 4 

Rhetoric in Tooth and Claw: Animals, Language, 
Sensation Hawhee, Debra 4 
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Most Cited Book Network 
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Appendix C: Most Cited Journal Articles 

Journal Article Author(s) 
Citing 
Articles 

Unframing models of public distribution: From rhetorical 
situation to rhetorical ecologies Edbauer/Rice, Jenny 11 

A Hoot in the Dark: The Evolution of a General Rhetoric Kennedy, George  5 

Composing Objects: Prospects for a Digital Rhetoric Reid, Alex 5 

Rhetorical Agency as Emergent and Enacted Cooper, Marilyn 5 

Composing for Recomposition: Rhetorical Velocity and 
Delivery 

Ridolfo, Jim and 
Danielle DeVoss 4 

Composition and the Circulation of Writing Trimbur, John 4 

Deep Ambivalence and Wild Objects: Toward a Strange 
Environmental Rhetoric Rivers, Nathaniel A. 4 

Ecological, Pedagogical, Public Rhetoric 
Rivers, Nathaniel A. 
and Ryan P. Weber 4 

The Ecology of Writing Latour, Bruno 4 

Toward a Bestial Rhetoric Hawhee, Debra 4 

Unclenching the Fist: Embodying Rhetoric and Giving Objects 
Their Due Marback, Richard 4 

What Can Automation Tell Us About Agency Miller, Carolyn R. 4 

Chiasms: Pathos, Phenomenology, and Object-Oriented 
Rhetorics Barnett, Scot 3 

Iconographic Tracking: A Digital Research Method for Visual 
Rhetoric and Circulation Studies Gries, Laurie E. 3 

Infrastructure and Composing: The When of New-Media 
Writing 

DeVoss, Danielle 
and Ellen Cushman 3 

Our Story Begins Here: Constellating Cultural Rhetorics 

Powell, Malea, 
Daisy Levy, Andrea 
Riley-Mukavetz, 
Marilee Brooks-
Gillies, Maria 
Novotny, Jennifer 
Fisch-Ferguson 3 
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Posthuman Rhetorics and Technical Communication 
Mara, Andrew, and 
Hawk, Byron 3 

Posthuman Rhetorics: ‘It’s the Future, Pikul 
Muckelbauer, John 
and Debra Hawhee 3 

The politics of the interface: Power and its exercise in 
electronic contact zones 

Selfe, Cynthia L. 
and Richard Selfe 3 

The Rhetorical Question Concerning Glitch Boyle, Casey 3 

Thinking Ecologically about Rhetoric’s Ontology: Capacity, 
Vulnerability, and Resilience Stormer, Nathan 3 

Toward an Object-Oriented Rhetoric Barnett, Scot 3 

Tracing the Missing Masses: Vibrancy, Symmetry and Public 
Rhetoric Pedagogy Rivers, Nathaniel 3 

Writing and Rhetoric and/as Posthuman Practice Boyle, Casey 3 
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Most Cited Articles Network 

 
 

  



Kibler   

 

119 

References 

Ahmed, Sara. Living a Feminist Life, New York, USA: Duke University Press, 2016. 

https://doi.org/10.1515/9780822373377 

Ahmed, Sara. “White Men.” Feministkilljoys. 4 Nov. 2014, 

https://feministkilljoys.com/2014/11/04/white-men/. Accessed 7 Aug. 2021. 

Arola, Kristin L. “Indigenous interfaces.” Social writing/social media: Publics, presentations,  

and pedagogies (2017): 211-226. 

Arola, Kristin L. “My Pink Powwow Shawl, Relationality, and Posthumanism.” Rhetoric Review 

38.4 (2019): 375-401. 

Arvin, Maile, Eve Tuck, and Angie Morrill. “Decolonizing feminism: Challenging connections 

between settler colonialism and heteropatriarchy.” Feminist Formations (2013): 8-34. 

Baca, Damián. Mestiz@ scripts, digital migrations, and the territories of writing. Springer, 2008. 

Baca, Damián. “Chicanx Indigeneities, Colonial Peripheries, and the Underside of Written 

Communication.” The Routledge Handbook of Comparative World Rhetorics: Studies in 

the History, Application, and Teaching of Rhetoric Beyond Traditional Greco-Roman 

Contexts (2020). 

Baca, Damián. “The Chicano Codex: Writing against historical and pedagogical colonization.” 

College English 71.6 (2009): 564-583. 

Bennett, Jane. Vibrant matter. Duke University Press, 2010. 

Bozalek, Vivienne, and Michalinos Zembylas. “Critical posthumanism, new materialisms and 

the affective turn for socially just pedagogies in higher education: part 2.” South African 

Journal of Higher Education 30.3 (2016): 193-200. 

Braidotti, Rosi. “A theoretical framework for the critical posthumanities.” Theory, Culture & 



Kibler   

 

120 

Society (2018): 0263276418771486. 

Budrikis, Zoe. “Growing citation gender gap.” Nature Reviews Physics 2.7 (2020): 346-346. 

BYU Library. BYU, 3 Nov. 2021. https://guides.lib.byu.edu/c.php?g=216603&p=1429622. 

Accessed 22 March 2022. 

“Chesapeake Bay Program.” Chesapeake bay program: Science, restoration, partnership, 

www.chesapeakebay.net. Accessed 3 May 2019. 

Clary-Lemon, Jennifer. “Gifts, Ancestors, and Relations: Notes Toward an Indigenous New 

Materialism.” Enculturation. 12 November 2019.  

Coole, Diana, and Samantha Frost. New Materialism: Ontology, Agency, and Politics. Durham 

(2010). 

Cordova, Viola Faye. How it is: the native American philosophy of VF Cordova. University of 

Arizona Press, 2007. 

The Cultural Rhetorics Theory Lab (Malea Powell, Daisy Levy, Andrea Riley Mukavetz, 

Marilee Brooks-Gillies, Maria Novotny, and Jennifer Fisch-Ferguson). “Our Story 

Begins Here: Constellating Cultural Rhetorics.” enculturation: a journal of rhetoric,  

writing, and culture, 25 Oct. 2014, enculturation.net/our-story-begins- here. 

Cushman, Ellen C. “Wampum, Sequoyan, and Story: Decolonizing the Digital Archive.” College 

English, vol. 76, no. 2, 2013, pp. 115-135. ProQuest. 

Dastagir, Alia E. “Sexism diminishes female pleasure. What women need to know.” USA Today, 

25 Aug. 2021, Accessed 22 March 2022. 

Dei, George J. Sefa. Indigenous Philosophies and Critical Education A Reader. 1st, New ed., 

Peter Lang Inc., International Academic Publishers, 2011. 

Delgado, Richard. “The imperial scholar: Reflections on a review of civil rights literature.” 



Kibler   

 

121 

University of Pennsylvania Law Review 132.3 (1984): 561-578. 

Delgado, Richard. “The imperial scholar revisited: How to marginalize outsider writing, ten 

years later.” University of Pennsylvania Law Review 140.4 (1992): 1349-1372. 

Deloria, Vine. “Reforming the Future, Where Is the Academy Going?” The Social Science 

Journal (Fort Collins), vol. 39, no. 3, 2002, pp. 325–332. 

Dolmage, Jay T. Academic ableism: Disability and higher education. University of Michigan 

Press, 2017. 

Driskill, Qwo-Li. 2010. “Doubleweaving Two-Spirit Critiques: Building Alliances between 

Native and Queer Studies.” In “Sexuality, Nationality, Indigeneity,” ed. Daniel Heath 

Justice, Mark Rifkin, and Bethany Schneider, special issue of GLQ: A Journal of Lesbian 

and Gay Studies 16(1–2): 69–92. 

Gephi. Version 0.9.2, Gephi.org, 2017. 

“Gephi Tutorial on Network Visualization and Analysis,” uploaded by jengolbeck, 30 April 

2016, https://www.youtube.com/watch?v=HJ4Hcq3YX4k 

Goeman, Mishuana R., and Jennifer Nez Denetdale. “Native feminisms: Legacies, interventions, 

and Indigenous sovereignties.” Wicazo Sa Review 24.2 (2009): 9-13. 

Hanh, Thich Nhat. “The Insight of Interbeing.” Garrison Institute, 2 Aug. 2017,  

garrisoninstitute.org/blog/insight-of-interbeing. Accessed 1 May 2020.  

Haas, Angela M. “Wampum as hypertext: An American Indian intellectual tradition of 

multimedia theory and practice.” Studies in American Indian Literatures 19.4 (2007): 

77-100. 

Harman, Graham. Object-oriented ontology: A new theory of everything. Penguin UK, 2018. 

Horton, Jessica L., and Janet Catherine Berlo. “Beyond the mirror: Indigenous ecologies and 



Kibler   

 

122 

‘new materialisms’ in contemporary art.” Third Text 27.1 (2013): 17-28. 

John, Hershman R. I Swallow Turquoise for Courage: Poems. Vol. 61. University of Arizona 

Press, 2007. 

“Journals in Rhetoric and Composition.” Council of Writing Program Administrators, 

http://162.241.207.49/rcjournals. Accessed 22 March 2022. 

Kimmerer, Robin Wall. Braiding sweetgrass: Indigenous wisdom, scientific knowledge and the 

teachings of plants. Milkweed Editions, 2013. 

King, Thomas. The Truth about Stories: A Native Narrative. Minneapolis: University of 

Minnesota Press, 2005. 

Liu, Bing. “Social Network Analysis.” Web Data Mining. Springer Berlin Heidelberg, 2011. 

Maliniak, Daniel, Ryan Powers, and Barbara F. Walter. “The gender citation gap in international 

relations.” International Organization 67.4 (2013): 889-922. 

Midge, Tiffany. Bury My Heart at Chuck E. Cheese's. U of Nebraska Press, 2019. 

Mignolo, Walter D. “Delinking: The rhetoric of modernity, the logic of coloniality and the 

grammar of decoloniality.” Cultural studies 21.2-3 (2007): 449-514. 

Mignolo, Walter D. “Epistemic disobedience, independent thought and decolonial 

freedom.” Theory, culture & society 26.7-8 (2009): 159-181.  

Million, Dian. “Felt theory: An Indigenous Feminist Approach to Affect and History” 

American Quarterly 60.2 (2008): 267-272. 

Mueller, Derek N. Network sense: Methods for visualizing a discipline. WAC Clearinghouse, 

2017. 

Mulvey, Laura. “Visual pleasure and narrative cinema.” Visual and other pleasures. Palgrave 

Macmillan, London, 1989. 14-26. 



Kibler   

 

123 

Odic, Darko, and Erica H. Wojcik. “The publication gender gap in psychology.” American 

  Psychologist 75.1 (2020): 92. 

OxfordLanguages. Oxford Languages. https://languages.oup.com/google-dictionary-en/. 

Accessed 9 Dec. 2021. 

PennLibraries. University of Pennsylvania, 5 Aug. 2021.  

https://guides.library.upenn.edu/WritingStudies/journals. Accessed 22 March 2022. 

“Permaculture.” Wikipedia, https://en.wikipedia.org/wiki/Permaculture. Accessed 15 Dec. 

2021. 

“Perspectives on Cultural and Posthumanist Rhetorics.” Rhetoric Review 38.4 (2019), 395. 

“Pet Rock.” Wikipedia, https://en.wikipedia.org/wiki/Pet_Rock. Accessed 6 Dec. 2021. 

Piscataway Conoy Tribe. Piscataway Conoy Tribe, www.piscatawayconoytribe.com/index.html.  

Accessed 3 May 2019. 

Plum Village. “The Five Earth Touchings.” PlumVillage.org, 

plumvillage.org/key-practice-texts/the-five-earth-touchings. Accessed 11 March 2022. 

Powell, Malea. “2012 CCCC Chair’s Address: Stories Take Place: A Performance in One Act.” 

College Composition and Communication 64.2 (2012): 383-406. 

Powell, Malea. “Blood and Scholarship: One Mixed-Blood’s Story” in Keith Gilyard’s Race, 

Rhetoric, and Composition (Heinemann/Boyton-Cook, 1999). 

Powell, Malea. “I Got Your Maker Space Right Here: Objects, Things, Making and Relations 

(Seems Like I’ve Heard This Song Before),” The Cultural Rhetorics 2016 Conference, 1 

October 2016 Michigan State University, East Lansing, MI. Conference Presentation. 

Powell, Malea, et al. “Our story begins here: Constellating cultural rhetorics.” Enculturation:  

A Journal of Rhetoric, Writing, and Culture 25 (2014): 1-28. 



Kibler   

 

124 

Powell, Malea. “Rhetorics of survivance: How American Indians use writing.” College 

Composition and Communication (2002): 396-434. 

Quijano, Aníbal. “Coloniality and modernity/rationality.” Cultural studies 21.2-3 (2007):  

168-178. 

Quijano, Anibal. “Coloniality of power and Eurocentrism in Latin America.” International 

Sociology 15.2 (2000): 215-232. 

Rainforth, Dylan. “How Aborigines invented the idea of object-oriented ontology.” Un Magazine 

10.1 (2016). 

Ravenscroft, Alison. “Strange weather: Indigenous materialisms, new materialism, and 

colonialism.” Cambridge Journal of Postcolonial Literary Inquiry 5.3 (2018): 353-370. 

Reader, Tristan, and Tohono O'odham Community Action. “Thereby We Shall Live” Tohono 

O'odham Food Sovereignty and the Confluence of Quantum Leadership, Cultural 

Vitality, Public Health, Leadership, Cultural Vitality, Public Health. Sells, Ariz.:  

Coventry U, 2018. Print. 

Rickert, Thomas. Ambient rhetoric: The attunements of rhetorical being. University of  

Pittsburgh Press, 2013. 

Riley-Mukavetz, Andrea. ‘Theory Begins with a Story, Too’: Listening to the Lived Experiences 

of American Indian Women. Dissertation, Michigan State University. Ann Arbor:  

ProQuest/UMI, 2012. (Publication No. 3507945.) 

Riley-Mukavetz, Andrea. “Dear white guys with your 3D printers, stop manspreading over 

Indigenous epistemologies,” The Cultural Rhetorics 2016 Conference, 1 October 2016, 

Michigan State University, East Lansing, MI. Conference Presentation. 

Riley-Mukavetz, Andrea. “Decolonial theory and methodology.” Composition Studies 46.1  



Kibler   

 

125 

(2018): 124-193. 

Riley-Mukavetz, Andrea. “Females, the Strong Ones: Listening to the Lived Experiences of 

American Indian Women.” Studies in American Indian Literatures 30.1 (2018): 1-23. 

Riley-Mukavetz, Andrea. “Developing a Relational Scholarly Practice: Snakes, Dreams, and  

Grandmothers.” College Composition and Communication 71.4 (2020): 545-565. 

Rivers, Nathaniel A. “Deep ambivalence and wild objects: Toward a strange environmental 

rhetoric.” Fifty Years of Rhetoric Society Quarterly. Routledge, 2018. 322-342. 

Ross, Luana. “From the ‘F’ word to indigenous/feminisms.” Wicazo Sa Review 24.2 (2009): 39- 

52. 

Rowland, Katherine. The Pleasure Gap: American Women and the Unfinished Sexual 

Revolution. Hachette UK, 2020. 

Sánchez, Raúl. “Writing.” Ruiz, Iris D., and Raúl Sánchez, eds. Decolonizing rhetoric and  

composition studies: New Latinx keywords for theory and pedagogy. Springer, 2016.  

Sheldon, Rebekah. “Form/matter/chora.” The nonhuman turn (2015): 193-222. 

Sieghart, Mary Ann. The Authority Gap: Why women are still taken less seriously than men, and 

what we can do about it. Random House, 2021. 

Smith, Linda C. “Citation analysis.” (1981). 

Smith, Linda Tuhiwai. Decolonizing methodologies: Research and indigenous peoples. Zed  

Books Ltd., 2013. 

“Social Network Analysis: Understanding Centrality Measures.” Cambridge Intelligence, 8 Oct. 

2021, https://cambridge-intelligence.com/keylines-faqs-social-network-analysis/. 

Accessed 15 Dec. 2021.  

Sundberg, Juanita. “Decolonizing posthumanist geographies.” Cultural Geographies 21.1 



Kibler   

 

126 

(2014): 33-47. 

Telatnik, Mitchell. “How to Get Started with Social Network Analysis.” Toward Data Science,  

27 May 2020.  https://towardsdatascience.com/how-to-get-started-with-social-network-

analysis-6d527685d374. Accessed 8 Sept. 2021. 

Todd, Zoe. “An indigenous feminist's take on the ontological turn:‘Ontology’is just another word 

for colonialism.” Journal of historical sociology 29.1 (2016): 4-22. 

Tompkins, Kyla Wazana. “New Materialisms.” Lateral 5.1 (2016). 

Tuck, Eve, and K. Wayne Yang. “Decolonization is not a metaphor.” Decolonization:  

Indigeneity, education & society 1.1 (2012). 

Tworkov, Helen. “Interbeing with Thich Nhat Hanh: An Interview.” Tricycle, Summer 1995, 

tricycle.org/magazine/interbeing-thich-nhat-hanh-interview. Accessed 15 January 2022. 

Van Duijn, Marijtje AJ, and Jeroen K. Vermunt. “What is special about social network 

analysis?.” Methodology 2.1 (2006): 2-6. 

Warburton, Theresa. Other Worlds Here: Honoring Native Women’s Writing in Contemporary 

Anarchist Movements. Northwestern University Press, 2021. 

Washuta, Elissa, and Theresa Warburton, eds. Shapes of Native Nonfiction: Collected Essays by 

Contemporary Writers. University of Washington Press, 2019. 

Watson, Annette, and Orville H. Huntington. "They're here—I can feel them: the epistemic 

spaces of Indigenous and Western Knowledges." Social & Cultural Geography 9.3 

(2008): 257-281. 

Williams, Angel Kyodo, et al. Radical Dharma : Talking Race, Love, and Liberation. 2016. 

Wilson, Shawn. Research is ceremony. Fernwood Publishing, 2008. 

Yellow Bird, Michael. “Neurodecolonization: Applying mindfulness research to decolonizing 



Kibler   

 

127 

social work.” Decolonizing social work (2013): 293-310. 

Zhao, Dangzhi, and Andreas Strotmann. “Analysis and visualization of citation networks.” 

Synthesis lectures on information concepts, retrieval, and services 7.1 (2015): 1-207. 

 


